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Publisher's Note 



0^11 praise and thanks belong to Allah alone, the One, the Almighty, 
and All-Merciful. Blessings and peace be upon Prophet Muhammad, 
the last of His messengers and prophets, and upon his family, his 
Companions, and all those who follow in his footsteps until the end 
of time. 

It is quite disheartening that even though many Muslims today 
recite the Qur’an regularly, its application in their daily lives is almost 
non-existent. It all comes down to the fact that the Qur’an needs to 
be read with translation and explanation so that the context of each 
verse becomes clear as well as the different ways it applies to one’s 
daily routine. 

This comprehensive ten-volume exegesis of the Qur’an, beautifully 
penned by Imam Abdur-Rahman Nasir as-Sa‘di and translated by 
Nasiruddin al-Khattab, attempts to do just that: make the meanings and 
explanation of the Qur’an easy to understand for the English-language 
readers and give them take-home lessons from the incidents mentioned 
in it. May Allah accept the efforts of all those who contributed to the 
production of this book, and may it be acceptable to Him, ameen. 

Muhammad Abdul Mohsin al-Tuwaijri 
Managing Director 

International Islamic Publishing House 
Riyadh, Saudi Arabia 



sunniconnect.com 




01 . 

Soorat al-Fatihah 

(Makki ) 1 



In the name of Allah, 
the Most Gracious, the Most Merciful 





-IlOj —iiCi ^ -*>> ^* (^k) > 

«. P jC& ^.4 Jkc- C-«.*A juil Uaa\ 

(v- \ :i£li)l i jj-,) ^ (J) cjji Sfj 


1:1. In the name of Allah, the Most Gracious, the Most Merciful. 2 
1:2. Praise be to Allah, the Lord of the worlds, 

1:3. The Most Gracious, the Most Merciful, 

1:4. Master of the Day of Judgement. 

1:5. You [alone] we worship, and You [alone] we ask for help; 


1 In as-Sa‘di’s original work, these notes are mentioned with some chapters, 
but not mentioned with all 114 chapters. (Editor) 

2 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 
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1:6. Guide us to the straight path, 

1:7. The path of those whom You have blessed; not of those who 
have incurred Your wrath, nor of those who have gone astray. 


^In the name of Allah, the Most Gracious, the Most Merciful^ 
that is, I begin with every name of Allah (Subhanahu wa Ta ‘ala - 
Glorified and Exalted is He); this includes all the (beautiful) names of 
Allah. 

^Allah^ - He is the One Who is worshipped, the only One Who 
deserves to be worshipped, because of the divine attributes He has, 
which are attributes of perfection. 

*fthe Most Gracious, the Most Merciful|j. These two names 
indicate that He possesses great mercy that encompasses all things 
and includes all living beings, and He has decreed it for the pious, 
the followers of His Prophets and Messengers. Absolute mercy is for 
them; others have a share of it. 

It should be noted that one of the basic principles on which the 
early generations of the Ummah and its leading scholars are agreed 
is belief in the names and attributes of Allah and how those attributes 
are manifested. For example, they believe that He is Most Gracious, 
Most Merciful; He possesses mercy that is one of His attributes and 
this mercy has an impact on His creation. So all types of blessings 
are signs of His mercy. The same applies to all of His names. We may 
say concerning the All-Knowing that He has (unlimited) knowledge, 
by means of which He knows all things. Similarly, the All-Powerful 
is possessed of might and has power over all things. 

^Praise be to Allah'p. This refers to praising Allah for the attributes 
of perfection and for His actions that are based on generosity and 
justice. So to Him be perfect praise in all ways. 

^the Lord of the worlds^. The Lord is the One Who sustains all 
creatures - which refers to all beings other than Allah - because He 
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created them, granted them everything that they need and bestowed 
great blessings upon them; if they were deprived of those blessings 
they would not be able to survive, for whatever blessings they enjoy 
come from Him. 

He sustains His creation in two ways, general and specific. 

In general terms, this refers to His creation of all creatures, His 
granting of provision to them and His guiding them to that which is 
in their best interests, which enables them to survive in this world. 

In specific terms, it refers to His cherishing of His close friends, by 
means of instilling faith in their hearts, guiding them to it, perfecting 
it for them and warding off from them distractions and obstacles that 
come between them and faith. In real terms, this means guiding them 
to everything that is good and protecting them from everything that 
is bad. Perhaps it is for this reason that most of the supplications of 
the Prophets used the word Lord ( Rabb ), 3 since all their requests and 
needs came under His special cherishing. 

The phrase (fthe Lord of the worlds)* indicates that He alone has the 
power to create, and He alone controls His creation, bestows blessings 
and is completely independent of means, whilst all of creation is 
dependent upon Him in all respects. 

^Master of the Day of Judgement}* The Master (Malik) is the one 
who possesses the attributes of sovereignty, one of the implications 
of which is that He enjoins and forbids, rewards and punishes, and 
controls His subjects in all ways. This sovereignty is connected to 
the Day of Judgement, which is the Day of Resurrection, the day on 
which people will be judged on the basis of their deeds, both good 
and bad. On that day. His perfect sovereignty, justice and wisdom 


3 Wherever possible, Arabic terms have been translated into English. In 
cases where we have chosen to retain the Arabic, the transliterated word 
or phrase is shown in italics the first time it appears in the text. The term 
is also defined in the glossary found at the end of this book. (Editor) 
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will become completely clear to His creation, and they will realise 
that created beings have no sovereignty at all. On that day, kings and 
subjects, slaves and free, will all be equal and will submit fully to His 
might, awaiting the reckoning, hoping for His reward and fearing His 
punishment. Hence this day is singled out for mention; otherwise, He 
is the Master of the Day of Judgement and of all other days. 

<$You [alone] we worship, and You [alone] we ask for help]* that 
is, we single out You alone to worship and ask for help. Putting 
the object at the beginning of the sentence conveys the meaning of 
exclusivity. In other words: we worship You, and we do not worship 
anyone other than You; we ask You for help and we do not ask anyone 
other than You for help. 

Worship is mentioned before seeking help by way of mentioning 
what is general before what is specific, and also to give precedence 
to Allah’s dues over those of His slaves. 

“Worship” ( ‘ibadah) refers to everything that Allah loves and is 
pleased with of actions and words, both outward and inward. “Seeking 
help” refers to relying upon Allah (4%) when seeking to attain what 
is beneficial and ward off what is harmful, whilst trusting that one 
will attain that. 

Worshipping Allah and seeking His help is the means of attaining 
eternal happiness and salvation from all evils; there is no other way 
of attaining salvation apart from doing these two things. True worship 
can only be that which is learned from the Messenger of Allah (salla 
Allahu ‘alayhi wa sallam - blessings and peace be upon him) and 
done with the intention of seeking the pleasure of Allah. If it includes 
these two things, then it is worship. Seeking help is mentioned after 
worship, even though it is a part of worship, because in offering all 
types of worship the individual needs the help of Allah (•}&); if Allah 
does not help him, he will not attain what he wants to of fulfilling 
commands and heeding prohibitions. 
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tfGuide us to the straight path)) that is, show us and help us to 
follow the straight path, which is the clear path that leads to Allah and 
to His paradise, which in turn means knowing the truth and acting upon 
it. (This is a prayer) for guidance to the straight path and guidance 
when following the path. Guidance to the straight path means adhering 
to the religion of Islam and forsaking all other religions; guidance 
when following the path includes guidance concerning all the details 
of religion, in knowledge and action. This supplication is one of the 
most concise, comprehensive and beneficial of supplications. Hence 
it is obligatory to call upon Allah with it in every rak 'ah of the prayer, 
because we are in need of that. 

This straight path is ^The path of those whom You have blessed^, 
namely the Prophets, siddeeqeen (strong and true in faith), martyrs 
and righteous people. 

«{notp the path «{of those who have incurred Your wrath'p those 
who came to know the truth but drifted away from it, such as the 
Jews and others like them; and not the path «fof those who have gone 
astray]?, those who drifted away from the truth because of ignorance 
and misguidance, such as the Christians and others like them. 

Although this soorah is brief, it contains that which no other 
soorah of the Qur’an contains. It refers to the three types of tawheed 
(affirmation of the oneness of Allah). Tawheed ar-ruboobiyah 
(affirmation of the oneness of the divine Lordship) is seen in the 
verse «(the Lord of the worlds)*. Tawheed al-uloohiyah (affirmation 
of the oneness of divinity), which refers to worshipping Allah alone, 
is seen in the phrases ^Praise be to Allah)? and ^You [alone] we 
worship]?. Tawheed al-asma ’ was-sifat (affirmation of the oneness 
of the divine names and attributes), which means affirming that the 
attributes of perfection belong to Allah (3s) alone, which He ascribed 
to Himself and which His Messenger («^g) affirmed, without denying 
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the apparent meanings or likening Him to His creation, is seen in the 
word ^Praise)*, as discussed above. 

It affirms prophethood in the words ^Guide us to the straight path)*, 
because that guidance is not possible without sending Messengers. 

It affirms recompense for deeds in the words ^Master of the Day 
of Judgement)*, and tells us that the recompense will be on the basis 
of justice, because this is the meaning of the word judgement. 

It affirms the divine decree, and tells us that humans act on the 
basis of free will, which is contrary to the views of the Qadaris 4 
and Jabaris. 5 In fact, it refutes all the followers of innovation [and 
misguidance] in the verse ^Guide us to the straight path)* because 
the straight path is knowing the truth and acting upon it, but everyone 
who follows innovation [and misguidance] does the opposite of that. 

It speaks of being sincere towards Allah in terms of worship and 
seeking help, in the verse ^You [alone] we worship, and You [alone] 
we ask for help)*. 

Praise be to Allah, the Lord of the worlds. 

This is the end of the commentary on Soorat al-Fatihah. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (3g§). his family, and 
his Companions abundantly until the Day of Judgement. 


4 Qadari: follower of a theological school of thought that denied the divine 
will and decree, and said that man has absolute free will, therefore 
whatever he does is purely his choice and his will is independent of the 
will of Allah. 

5 Jabari: follower of a theological school of thought that said that man has 
no free will, and whatever he does of good or evil is because it is decreed 
for him, and he is therefore compelled to do it and has no choice in the 
matter. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 



Vr* Qj~“y oyj' O y i l^ U o v_-j■ ~ j' ail j ,»Jl^ 

viAili urf 4/"' £j ^Ui <J>' tc. Oy-iy_ U^'j 

ills!j\i jUi ^ Jillj' 


(0“^ !SyiJl \jyJ) 


2:1. Alif. Lam. Meem. 6 


2:2. This is the Book about which there is no doubt; in it is guidance 
for those who fear Allah, 

2:3. Who believe in the unseen, establish prayer, and spend out of 
what We have provided for them; 


6 Groups of letters ( al-huroof al-muqatta'ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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2:4. And who believe in the Revelation sent down to you, and in 
what was sent before your time, and believe with certainty in 
the hereafter. 

2:5. It is they who are following guidance from their Lord and it is 
they who will prosper. 


We have discussed the basmalah (the phrase bismillah ir-Rahman 
ir-Raheem) above. With regard to the letters that appear at the 
beginning of some soorahs, the most prudent approach is to refrain 
from discussing their meaning, without basing that on any shar'i (of 
or pertaining to Sharia; Islamic) text, whilst being certain that Allah 
(■fc) did not reveal them in vain; rather there is wisdom behind that, 
of which we are not aware. 

^This is the Book)* that is, this great Book is the Book in a true 
sense; it contains that which the previous Books did not contain of 
great knowledge and clear truth. So ^there is no doubt)) about it in 
any way, shape or form. Stating that there is no doubt implies the 
opposite; the opposite of doubt is certainty, so this Book contains 
certain knowledge that dispels doubt. This is a useful principle to note, 
that when it is stated that something is not the case, that inevitably 
refers to the opposite. 

As it is based on certainty, and guidance cannot be attained except 
on the basis of certainty, Allah says: ^in it is guidance for those who 
fear Allah)). Guidance is the means of being directed away from 
misguidance and doubt, and it is the means of following the proper 
ways. Guidance is mentioned, but to what is not mentioned; Allah 
did not say guidance towards achieving such and such a purpose 
or to such and such a thing, because He intended it to be general in 
meaning. It is guidance to that which is in people’s best interests in 
both realms (this world and the hereafter). So it is guidance for people 
in all matters, both fundamental and minor. It differentiates true from 
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false, sound from flawed, and it explains to them how to follow the 
paths that will benefit them in this world and in the hereafter. 

Allah (■}£) says elsewhere, ^as guidance for humankind)? (2: 
185) - which is general in meaning, but here and elsewhere He says 
«(guidance for those who fear Allah^ because it is, in and of itself, 
guidance for all people, but those who are doomed do not pay heed 
and they do not accept the guidance of Allah. Thus proof is established 
against them and they do not benefit from it because they are doomed. 
But the pious are those who have attained the main cause of achieving 
guidance, namely taqwa (piety or fear of Allah), the true meaning of 
which is taking measures to protect themselves from the wrath and 
punishment of Allah by obeying His commands and heeding His 
prohibitions. So they are guided by it and they benefit from it in the 
fullest sense. 

Allah (-4s) says: 

t|0 you who believe. If you fear Allah, He will give you the insight 
to distinguish between right and wrong...)? (al-Anfal8: 29) 

So the pious are the ones who benefit from the verses ( ayat , lit. 
signs) of the Qur’an and the signs in creation. 

Guidance is of two types: guidance in the sense of being aware 
of the message, and guidance in the sense of being helped to follow 
the message. The pious have been granted both types of guidance, 
whereas others have not been helped to follow the message. Being 
aware of the message without being helped to act upon it is not 
guidance in any real or complete sense. 

Then Allah describes the pious in terms of both inward and outward 
deeds, because piety (taqwa) includes both. He says: ?(Who believe in 
the unseen)?. The true meaning of belief or faith is complete affirmation 
of what the Messengers taught; this also includes physical actions. It 
does not refer to believing in things that are visible or may be known 
through any of the physical senses, because in that regard there is no 
difference between the Muslim and the disbeliever. Rather the issue 
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here is belief in the unseen, which we cannot see or know through any 
of the physical senses; rather we believe in it because Allah and His 
Messenger (#|) have told us of it. This faith is what distinguishes the 
Muslim from the disbeliever, because it is believing and affirming, 
with no hesitation, what Allah and His Messenger (*|§) said. So the 
believer believes everything that Allah or His Messenger (^) have 
told him, whether he sees it or not and whether he understands it and 
comprehends it or not, unlike the heretics and those who disbelieve 
in the unseen, because their limited intellects could not grasp it, so 
they rejected what they could not comprehend. Thus their intellect 
was corrupted and their thinking was flawed, whilst the thinking of 
the believers, who were guided by Allah, was sound. 

Belief in the unseen includes belief in everything that Allah and 
His Messengers have told us about unseen matters in the past and 
in the future, events of the hereafter and the reality of the divine 
attributes and their essence. So they believe in the attributes of Allah 
in a true sense and with certain faith, even if they do not understand 
their essence. 

Then Allah says: ^establish prayer)*. He did not say that they “do” 
the prayer or “perform” the prayer, because it is not sufficient to only 
do the outward motions. Establishing prayer means establishing its 
outward form completely, with all its essential and obligatory parts 
and fulfilling its conditions, as well as establishing it inwardly, paying 
attention to its essence, which means having presence of mind whilst 
praying, and pondering the meaning of what one is saying and doing. 
Such is the prayer of which Allah says: 

«f...for verily prayer keeps [one] away from obscenity and 
wickedness... )* (al- 'Ankabool 29: 45) 

- and this is the prayer that brings reward. The individual will be 
rewarded for his prayer only inasmuch he offered it with presence 
of mind. This applies to both obligatory and supererogatory prayers. 

«(and spend out of what We have provided for them This includes 
both obligatory spending, such as zakah and spending on one’s wives, 
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relatives, slaves and so on, and spending on all kinds of charitable 
causes, which is encouraged in Islam ( mustahabb ). The recipients of 
this spending are not mentioned, because there are so many different 
ways of spending and because spending in and of itself is a means of 
drawing close to Allah. The word min (translated here as «fout of^) 
refers to some of the wealth; this draws attention to the fact that all that 
is expected of them is to give a small portion of their wealth, in such 
a way that does not harm them and is not burdensome; in fact they 
themselves benefit from spending and their brothers will also benefit. 

^what We have provided for themj^. This indicates that this wealth 
that you possess was not obtained by your strength and efforts; rather 
it is provision that Allah has bestowed upon you and blessed you with. 
Therefore, as He has blessed you and favoured you above many of 
His slaves, you should show gratitude to Him by giving some of that 
with which He has blessed you, thus helping (literally, consoling) 
your brothers who are destitute. 

Allah Be) often mentions prayer and zakah together in the Qur’an, 
because prayer is a reflection of sincerity towards Allah, and zakah 
and spending are a reflection of kindness towards His slaves. The 
sign of a person’s being blessed (destined for paradise) is his sincerity 
towards Allah and his striving to help and benefit people, just as the 
sign of a person’s being doomed (destined for hell) is that he does not 
have these two characteristics, sincerity and kindness. 

«(And who believe in the Revelation sent down to you)?, namely 
the Qur’an and Sunnah. Allah Be) says: 

C-.For Allah has sent down to you the Book and wisdom...)} (an- 
Nisa'4: 113) 

So the pious believe in everything that the Messenger (^) brought, 
and they do not differentiate between what he brought, believing in 
some parts and not believing in others, either by rejecting them or 
interpreting them in a manner other than that which was intended, 
as some of the innovators do, who misinterpret the texts that point 
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to something other than what they say, which results in them not 
believing in the correct meaning, even if they believe the wording. 
Therefore they do not believe in them in a true sense. 

«(and in what was sent before your timely. This includes belief 
in all the previous Books; belief in the Books implies belief in the 
Messengers and everything that the Books contain, especially the 
Torah, Gospel and Psalms. This is something unique to the believers, 
that they believe in all the divinely revealed Books and in all the 
Messengers, and they do not differentiate between any of them. 

«[and believe with certainty in the hereafter)*. The hereafter is that 
which comes after death; it is singled out for mention after discussing 
beliefs in general terms, because belief in the Last Day is one of 
the pillars of faith, and because it gives one the strongest motive to 
hope for reward, fear punishment and strive hard. Certainty is perfect 
knowledge that leaves no room for doubt at all and should prompt 
one to strive hard and do righteous deeds. 

^It is they)* that is, those who have these praiseworthy characteristics 
c-(who are following guidance from their Lord)*. The word guidance 
(Inidd) appears in the indefinite form, which in Arabic is an indication 
of how great it is; what guidance can be greater than the characteristics 
mentioned above, of having sound belief and righteous deeds? True 
guidance cannot be anything but the guidance followed by these 
people; anything that is contrary to that is misguidance. 

The preposition (in the phrase translated here as *{lt is they who are 
following guidance)*, lit. “on guidance”) is indicative of superiority. 
A different preposition is used when referring to misguidance, as in 
the verse: 

^...and verily either we or you are rightly guided or clearly 
misguided.)* (Saba'34: 24) 

- because the one who is guided is elevated to a superior position by 
means of that guidance, whereas the one who is misguided is sinking 
in it and is despised as a result. 
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tfit is they who will prosper)*. Prosperity means achieving what 
you are seeking and being saved from what you fear. Prosperity is 
exclusive to them, because there is no way of attaining prosperity 
except by following their path. Any paths other than that are paths 
that lead to doom, loss and destruction. 

Therefore, when Allah mentions the characteristics of the true 
believers, He also mentions the characteristics of the disbelievers, 
who openly show their disbelief, stubbornly opposing the Messenger: 



topi-® 

•jj~) |Jj ♦>—ZrJ p-4 ; * •’ ‘ijf’Jp-ftjfiijF' 
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2:6. As for those who disbelieve, it is the same to them whether you 
warn them or do not warn them; they will not believe. 

2:7. Allah has placed a seal on their hearts and on their hearing, and 
over their eyes is a cover; theirs will be a severe penalty. 


Here Allah tells us concerning those who disbelieve - that is, 
those who have the characteristics of disbelief, which has become 
a definitive part of their identity - that nothing can deter them from 
their disbelief and no exhortation can make them give it up. They will 
persist in their disbelief, so it is all the same to them whether you 
warn them or not, for they will not believe. The essence of disbelief 
is rejection or partial rejection of that which the Messenger (^) 
brought. These disbelievers do not benefit from the call (to Islam); it 
is only given in order to establish proof against them. It is as if this 
was intended to put an end to hope on the part of the Messenger (^) 
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that they might believe: do not grieve over them (cf. 5:26) and do not 
destroy yourself with grief for them (cf. 35: 8). 

Then mention is made of the impediments that prevent them from 
believing: 

(-{Allah has placed a seal on their hearts and on their hearing)? that is, 
He has sealed them up so that faith will not enter them or penetrate 
them, and thus they will not understand or hear that which might 
benefit them. 

({and over their eyes is a cover)* that is, a cover that prevents them 
from seeing that which might benefit them. Thus the means of 
attaining knowledge and goodness are blocked for them, so there is 
no hope for them and no goodness is to be expected of them. Rather 
that has been withheld from them and the door to faith is closed for 
them because of their disbelief, rejection and stubbornness after the 
truth became clear to them, as Allah (•&) says: 

^We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time...)? (al-Anam 6. 110) 

This is an immediate punishment (in this world). 

Then Allah mentions the punishment in the hereafter: ^theirs will 
be a severe penalty)? namely the punishment of hellfire and the eternal, 
everlasting wrath of the Compeller (al-Jabbar). 

Then He describes the hypocrites who make an outward display 
of being Muslim whilst concealing disbelief in their hearts: 


P * 3 (jV* ^ a ^ uMl'j 
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2:8. Among people there are some who say: We believe in Allah and 
the Last Day, but in fact they are not believers. 

2:9. They seek to deceive Allah and those who believe, but they are 
not deceiving anyone except themselves, although they do not 
realise. 

2:10. In their hearts is a disease; and Allah has increased their disease. 
Theirs will be a painful penalty for their persistent lying. 


Hypocrisy means outwardly pretending to be good whilst 
concealing evil. This definition includes both hypocrisy in beliefs 
and hypocrisy in actions. The Prophet (#|) mentioned something 
similar when he said: 

«The signs of the hypocrite are three: when he speaks he lies, when he 
makes a promise he breaks it, and when he is entrusted with something 
he betrays that trust.» (Bukhari and Muslim) 7 

Another report adds: 

«When he disputes, he resorts to foul speech.»(Bukhari and Muslim) 

^We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time...)? (al-An'am 6. 110) 

The kind of hypocrisy in belief that puts one beyond the pale of 
Islam is that which Allah ascribed to the hypocrites in this soorah 
and elsewhere. Hypocrisy did not exist before the migration of the 
Messenger ($)&) from Makkah to Madinah; after he migrated, in the 
battle of Badr Allah caused the believers to prevail and made them 


All hadiths in this text have been checked and verified by UPH’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is IIPH’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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victorious, and those people in Madinah who had not become Muslim 
were humiliated. For that reason, some of them pretended to become 
Muslim, out of fear and by way of deceit, in order to protect themselves 
and their wealth. So they lived among the Muslims, pretending to be 
of their number, when in reality they were not Muslims. 

By His kindness towards the believers, Allah described the 
characteristics (of the hypocrites) by which they might be recognised, 
so that the believers would not be deceived by them and so that (the 
hypocrites themselves) might be discouraged from committing many 
of their evil actions. Allah (4s) said: 

*)The hypocrites are afraid lest a soorah be sent down concerning 
them... p (al-Tawbah 9: 64) 

(In this passage), Allah described them in terms of the essence 
of hypocrisy: 

^Among people there are some who say: We believe in Allah and the 
Last Day - but in fact they are not believers)*. They paid lip service 
to that which was not in their hearts, so Allah showed them to be liars 
by saying ^but in fact they are not believers)*, because true faith is 
that which is confirmed in the heart and on the lips. Theirs was an 
attempt to deceive Allah and His believing slaves. 

Deceit means pretending one thing whilst concealing something 
else so that the deceiver may get what he wants from the one whom 
he is deceiving. These hypocrites were behaving in this manner with 
Allah and His slaves, but their deceit backfired on them. This is a kind 
of miracle or wonder, because the deceiver usually either gets what he 
wants or he remains safe without gaining or losing anything. But in 
this case, the deceit of the hypocrites backfired on them. It was as if 
they did what they did of plotting and scheming in order to harm and 
doom themselves, because Allah (4s) is not harmed by their deceit at 
all, and neither are His believing slaves. The believers are not harmed 
if the hypocrites pretend to believe in order to protect their wealth and 
lives, because their plotting will eventually backfire on them, which 
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will result in disgrace and scandal in this world, as well as ongoing 
regret because of what the believers achieve of power and victory. 

Then in the hereafter, they will have a painful and devastating 
punishment because of their lies, disbelief and evil doing. But in their 
ignorance and foolishness they do not realise that. 

«fln their hearts is a disease}*. What is meant by disease here is the 
disease of doubt, confusion and hypocrisy. The heart is vulnerable 
to two (spiritual) diseases that make it unhealthy and unbalanced: 
the disease of false doubts and the disease of desires that may lead 
to destruction. Disbelief, hypocrisy, doubt and innovation are all 
(spiritual) diseases that result from doubts and confusion. Zina (illicit 
sexual activity) and the inclination towards immoral actions and sin 
result from the disease of desires, as Allah (4s) says: 

«f...lest one in whose heart is a disease should be moved with 
desire... !* (al-Ahzab 33: 32) 

- this has to do with the desire for zina (fornication or adultery). 
The one who is truly safe is the one who is protected from these two 
diseases, for he will have certainty and faith, and will be patient in 
refraining from all sins; thus he will enjoy good spiritual health. 

^In their hearts is a disease; and Allah has increased their disease}*. 
This verse, which speaks of the hypocrites, highlights Allah’s wisdom 
in decreeing sin for the sinners: because of their previous sins, He 
causes them to commit further sins that will incur His punishment, 
as He says elsewhere: 

^We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time...}* (al-Anam 6: 110) 

^.. .So when they chose to deviate [from the truth], Allah caused their 
hearts to deviate [from right guidance]...}* (as-$aff61: 5) 

^As for those in whose hearts is a disease, it will add doubt to their 
doubt...}* (at-Tawbah 9: 125) 

So the punishment for sin is more sin, just as the reward for good 
deeds is more good deeds. Allah (4s) says: 


sunniconnect.com 




42 I Tafseer as-Sa 'di 


Juz ’ 1 


^Allah increases in guidance those who are guided.. ,'p (Maryam 19: 76) 


(\t-\\ ) 4{J) JkJj Ojl—iU' 

2:11. When it is said to them: Do not make mischief in the land, they 
say: We only want to put things right. 

2:12. Indeed they are the ones who make mischief, but they do not 
realise. 


When these hypocrites are told not to make mischief in the land, 
which means committing sins and deeds based on disbelief, including 
disclosing the secrets of the believers to their enemies and taking the 
disbelievers as close friends, 

f(they say: We only want to put things right^. Thus they both strive to 
cause mischief in the land and defend their actions as being an effort 
to put things straight rather than causing mischief - contrary to what 
is really happening, and combining wrongdoing with the belief that it 
is right. This is a greater offence than committing sin whilst believing 
that it is indeed a sin; the one who does that is better off and there is 
more hope that he will return to the right path. 

Because their saying *(We only want to put things rights would 
seem to imply that they are the only ones who are putting things right, 
which in turn would imply that the believers are not putting things 
right, Allah refuted their claims by saying: efindeed they are the ones 
who make mischief^. There is no greater mischief than that of those 
who disbelieve in the signs of Allah, bar people from following the 
path of Allah, try to deceive Allah and His close friends and take as 
allies those who wage war against Allah and His Messenger 
yet still claim that they are putting things right. Can there be any 
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mischief greater than this? But they do not know anything that will 
benefit them, even though the knowledge that they have is sufficient 
to establish proof against them. Committing sin is only regarded as 
mischief because it results in damage to whatever is on the face of the 
earth of grains, fruits, trees and plants, as a result of the blights that 
befall them because of sin, and because putting things right on earth 
is achieved when people obey Allah and believe in Him. It is for this 
purpose that Allah created humanity and caused them to dwell on 
earth, and He bestowed provisions upon them to help them to obey 
and worship Him. If they do the opposite of that on earth, then they 
are spreading corruption which causes ruin by using what is on earth 
in a way other than that for which it was created. 


p. trioS u? i^s 


2:13. When it is said to them: Believe as the people believe, they say: 
Shall we believe as the fools believe? Indeed it is they who are 
the fools, but they do not know. 


That is, when it is said to the hypocrites: Believe as the people 
believe; this refers to the Companions (radiya Allahu 'anhum - 
may Allah be pleased with all of them), whose faith was affirmed 
in their hearts and on their lips. But the hypocrites said, on the basis 
of their false accusation: Shall we believe as the fools believe? They 
were referring to the Companions (.£§>>), thinking that it was their 
alleged foolishness that had led them to believe and to leave their 
homelands and oppose the disbelievers. In their (the hypocrites’) 
view, wisdom dictated the opposite of that. So they described them 
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as foolish, implying that they themselves were people of wisdom 
and understanding. 

But Allah (4c) refuted their argument and stated that in reality they 
were the fools, because real foolishness is for a person to ignore what 
is in his best interests and strive for that which will harm him, and 
this description was true in their case. On the other hand, wisdom and 
reason are reflected in a person’s knowing what is in his best interests 
and striving for that which will benefit him and ward off harm from 
him, which was true in the case of the Companions and the believers. 
What matters is sound proof, not mere claims and empty words. 


:;>Ji i Jr .) '4 {^} 
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2:14. When they meet those who believe, they say: We believe; but 
when they are alone with their devils, they say: We are really 
with you; we were only mocking. 

2:15. Allah is mocking them, and gives them free rein in transgression 
so that they wander blindly. 


This refers to them saying verbally that which was not in their 
hearts. When they met the believers, they would pretend that they 
were following their path and that they were with them, but when 
they were alone with their devils - that is, their leaders in evil - they 
said: We are really with you; we were only mocking the believers by 
pretending to them that we are following their path. This is how they 
are inwardly and outwardly, but the plotting of evil only rebounds on 
those who plot <cf. 35: 43). 
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«(Allah is mocking them, and gives them free rein in transgression 
so that they wander blindly)?. This is their punishment for mocking 
His slaves. By way of mocking them, Allah makes attractive to them 
the miserable situation in which they are and the evil way they are 
following, to the point that they think that they are with the believers, 
because Allah did not give the believers power over them. And He 
will mock them on the Day of Resurrection by giving them visible 
light along with the believers, then when the believers begin to walk 
in their light, the light of the hypocrites will be extinguished and they 
will be left in confusion after the light has gone. How great will be 
their despair after their hopes had been raised. 

^The hypocrites will call out to the believers: Were we not with you? 
They will say: Yes, but you gave in to confusion and temptation, you 
kept waiting [for some misfortune to befall us], you doubted...)? 
(al-Hadeed 57: 14) 

«fand gives them free rein)? that is. He lets them get carried away 
«fin transgression^ that is, in their evildoing and disbelief 
<|so that they wander blindly)? that is, confused and hesitant. This is 
how Allah (5c) mocks them. 

Then Allah (5c) describes how they really are: 




2:16. These are the ones who have traded guidance for error, but their 
trade brings no profit and they are not guided. 


These people, namely the hypocrites who have the characteristics 
described here, «fare the ones who have traded guidance for error)? that 
is, they preferred misguidance, like a buyer who wants a particular 
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item and because of his desire for it, he is willing to pay a high price. 
This is one of the best likenesses that explain how they are, because it 
likens misguidance, which is the ultimate evil, to an item for purchase, 
and it likens guidance, which is the ultimate good, to the price. So they 
gave away guidance and had no interest in it, in return for misguidance 
because they wanted it. This is their trade, and what a bad deal it is. 

If the one who trades a dinar (gold coin) for a dirham (silver coin) 
is a loser, then how about the one who trades a precious stone for a 
dirham? How about the one who trades guidance for misguidance, 
chooses doom over blessing, and prefers the most vile and base of 
things to the most sublime? His trade brings no profit; rather it incurs 
the greatest loss. 

*(...Say: Indeed, the real losers will be those who lose their own souls 
and their families on the Day of Resurrection. That is indeed manifest 
loss, p (az-Zumar 39: 15) 

tfand they are not guided)* this confirms that they are misguided, 
and that they did not gain anything from guidance. These are their 
abhorrent characteristics. 

Then a likeness is given that highlights their character in a very 
clear manner: 


'Jt (g) (g) 

-4 && jek 

H (j) cy^3\ i r LJ ili\j 

(T • -1 v jiji ^^ 


sunniconnect.com 



Soorat al-Baqarah 


(17-20) | 47 


2:17. Their likeness is that of a man who kindled a fire; when it 
illuminated all around him, Allah took away their light and left 
them in utter darkness, unable to see. 

2:18. Deaf, dumb, and blind, they will not return [to the right path], 
2:19. Or [another likeness] is that of a heavy downpour from the sky, 
accompanied by darkness, thunder and lightning. They put their 
fingers in their ears to keep out the stunning thunder-clap, for 
fear of death. But Allah encompasses the disbelievers. 

2:20. The lightning almost snatches away their sight; every time it 
flashes, they walk [a few steps] therein, but when the darkness 
overtakes them again, they stand still. And if Allah willed. He 
could take away their hearing and their sight; for Allah has 
power over all things. 


The exact likeness that describes the situation they are in is that 
of a man who kindled fire; when it was very dark and his need for a 
fire was great, he lit it from someone else’s fire, as he had no fire of 
his own and needed to bring it from someone else. Then when the fire 
illuminated the area around him and he could see his surroundings 
and any potential dangers, and thus he felt safe and benefitted from 
the fire and was pleased with it, thinking that he was in control of it 
- whilst he was like that, Allah took away its light, so that he lost the 
light and any pleasure that he had felt because of it, and he remained 
in deep darkness with the fire still burning, as its illumination has 
disappeared but its burning effect still remained. Thus he was left in 
many layers of darkness: the darkness of the night, the darkness of 
the cloud, the darkness of the rain and the darkness that comes after 
the light disappears. How will the one who is in such a situation be? 
That is how these hypocrites are. They took the fire of faith from the 
believers, but having faith was not characteristic of them; rather they 
took the fire of faith in order to protect their lives and keep their wealth 
safe, so they had a kind of security in this world. Then whilst they 
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were like that, death came to them and took away the benefit of that 
light, and there befell them all kinds of distress, grief and torment, 
as well as the darkness of disbelief, the darkness of hypocrisy and 
the darkness of various kinds of sin. After that came the darkness of 
hellfire an evil place to settle in (cf 14: 29). 

Hence Allah says concerning them: ^Deaf)* that is, unable to hear 
the truth. 

*(dumbj* that is, unable to speak the truth 
^fblindjj that is, unable to see the truth. 

^they will not return [to the right path])? because they have forsaken 
the truth after having come to know it, so they will not return to it, 
unlike those who kept away from the truth as the result of ignorance 
and misguidance; they did not understand it and they are more likely 
to come back to it than the hypocrites. 

«[Or [another likeness] is that of a heavy downpour from the sky)* 
that is, they are like one who is caught in a heavy downpour from the 
sky, which is rain that comes down in copious amounts, 
tfaccompanied by darkness)* namely the darkness of the night, the 
darkness of the cloud and the darkness of the rain 
*(thunder)* which is the sound that is heard from the cloud 
*[and lightning)* which is the flashing light that is seen with the cloud. 

^every time it flashes^ that is, every time the lightning flashes in 
that darkness tfthey walk [a few steps] therein, but when the darkness 
overtakes them again, they stand still)* that is, they halt. 

This is the situation of the hypocrites. When they hear the Qur’an 
and its commands and prohibitions, promises and warnings, they 
put their fingers in their ears and turn away from its commands and 
prohibitions, promises and warnings. They are terrified of its warnings 
and disturbed by its promises (to the believers). Hence they turn 
away as much as they can and they hate it as the one who is caught 
in a downpour hates it, and when he hears the thunder he puts his 
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fingers in his ears, for fear of death. In the case of the one who is 
caught in a downpour, that could help him to be safe, but in the case 
of the hypocrites, how could they become safe at the time when Allah 
encompasses them by His power and knowledge, so they cannot 
escape from Him or frustrate Him; rather He records their deeds and 
will requite them in full. 

As they are suffering from deafness, dumbness and blindness in a 
metaphorical sense, and they are barred from the paths to faith, Allah 
0c) says: ^And if Allah willed. He could take away their hearing and 
their sight)* that is, in a physical sense. This is a warning to them aimed 
at making them afraid of punishment in this world, so that they will 
adopt caution and be deterred from some of their evil and hypocrisy, 
^for Allah has power over all things)*, hence nothing is beyond Him; 
by His power, if He wills something He does it, and no one can prevent 
Him or oppose Him. 

In this verse and others like it we see a refutation of the Qadaris 8 
who say that their deeds are not subject to the power and control of 
Allah (^g), as this verse shows that their deeds are among the things 
that are included in the words ijfor Allah has power over all things)*. 
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8 Qadari: follower of a theological school of thought that denied the divine 
will and decree and said that man has absolute free will, therefore whatever 
he does is purely his choice and his will is independent of the will of 
Allah. 
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2:21. O people! Worship your Lord, Who created you and those who 
came before you, that you may become pious; 

2:22. Who has made the earth a resting-place for you, and the heavens 
an edifice; and sent down rain from the heavens; and brought 
forth therewith fruits as a provision for you; so do not set up 
rivals to Allah when you know better. 


This is a general command that is addressed to all people, 
instructing them to worship Him in a comprehensive way by obeying 
the commands of Allah, heeding His prohibitions and believing in 
His words. Thus He commands them to do that for which He created 
them, as He says: 

tfl have not created the jinn and humans except to worship Me.)? 
(adh-Dhariyat 51: 56) 

Then Allah tells us why it is obligatory to worship Him alone, for 
He is your Lord Who has bestowed upon you all kinds of blessings: 
He created you after you were nothing, He created those who came 
before you and He bestowed upon you blessings both obvious and 
hidden. He made the earth a resting-place for you, on which you build 
structures for your benefit; He caused you to cultivate it and till it; He 
enabled you to travel from one place to another; and He granted you 
many ways of benefitting from it. He made the heavens an edifice for 
the earth on which you dwell, and He placed in it benefits that you 
need, such as the sun, moon and stars. 

*fand sent down rain from the heavens)?. The word sama' (translated 
here as «fheavens)?) refers to anything that is above you. Hence the 
commentators said that what is meant by «fheavens)? (sama’) here is 
the clouds, from which Allah (■}£) sends down rain. 

^and brought forth therewith fruits)? this may include other crops 
such as grains, dates and so on. 

«fas a provision for you)?, to feed and sustain you so that you might 
survive by means of it and enjoy it. 
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^so do not set up rivals to Allah^ that is, equals from among His 
creation which you worship as you should worship Allah and love as 
you should love Allah, although they are created beings like you who 
receive provision and are under His control, having not the slightest 
power either in heaven or on earth, and they cannot benefit or harm 
you at all. 

^when you know better}? that is, when you know that Allah has no 
partner or equal with regard to the power of creation, granting of 
provision or control of the universe, and He has no partner in worship. 
So how can you worship other gods besides Him when you know 
these things? This is something that is very strange and extremely 
foolish. 

This verse combines the command to worship Allah alone and 
the prohibition on worshipping anything other than Him. It offers 
clear evidence that it is obligatory to worship Him and that the 
worship of anything other than Him is invalid. This refers to tawheed 
ar-ruboobiyah (oneness of the divine Lordship), which implies that He 
is the only One Who creates, grants provision and controls. If anyone 
accepts that He has no partner in these things, then by the same token 
he should also accept that Allah has no partner in worship. This is 
the clearest rational evidence for the oneness of the Creator and the 
invalidity of associating partners with Him. 

The words flthat you may become pious}? may be understood as 
meaning that if you worship Allah alone, then you will avoid His wrath 
and punishment, because you have taken measures to ward that off 
from yourselves. Or it may mean that if you worship Allah (alone), 
you will become one of the pious who are described as fearing Allah. 
Both meanings are sound and complement one another. The one who 
worships Allah properly is one of the pious, and whoever is pious will 
be saved from the wrath and punishment of Allah Cte). 
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2:23. And if you are in doubt concerning what We have revealed to 
Our slave, then produce a soorah like it; and call your helpers 
besides Allah, if you are truthful [in your claim]. 


2:24. But if you cannot do it, and you can never do it, then beware 
of the fire whose fuel is men and stones, which is prepared for 
the disbelievers. 


These verses provide rational evidence that the Messenger of Allah 
(^) was genuine and that his message was true. 

«{And if you are in doubt..This is addressed to those who 
opposed the Messenger and rejected his message, saying that 
he was lying. (What is meant is:) if you are doubtful and are uncertain 
concerning what We have sent down to Our slave, as to whether it is 
true or not, then here is a fair argument which will decide the matter 
between you and him. That argument is that he is a human being like 
you; he is not the most eloquent or most knowledgeable among you. 
You have known him from when he was small, as he grew up among 
you. He does not read or write, yet he has brought you a Book that he 
says is from Allah, but you say that he is speaking of his own accord 
and has made it up. If the matter is as you say, then produce a soorah 
like it, with the help of any one you can find among your helpers 
and witnesses; this will be something easy for you, especially since 
you are people of eloquence and oratory, and you are fuelled by deep 
enmity towards the Messenger (j||). If you can produce a soorah 
like it, then he is as you say, but if you cannot produce a soorah like 


sunniconnect.com 



Soorat al-Baqarah 


(23-24) | 53 


it, and you fail utterly, (rest assured that) you will never be able to 
produce a soorah like it. However, this (challenge) is offered by way 
of showing fairness and going along with you. This is a great sign 
and clear evidence that he is telling the truth and that his message is 
true. Then (if you fail to meet the challenge) it will be obligatory for 
you to follow him and protect yourselves from hellfire which reached 
the ultimate heat because its fuel is people and stones; it is not like 
the fire of this world that is fuelled with wood. The fire of hell is 
prepared for those who disbelieve in Allah and His Messenger (*y|), 
so beware of disbelieving in his Messenger (3^|) after it has become 
clear to you that he is indeed the Messenger of Allah ($!§). 

This and similar verses are called the verses of challenge; they 
prove that people are incapable of producing anything like this Qur’an. 
Allah (3«) says: 

^Say: Verily, if all of humankind and the jinn were to come together 
to produce the like of this Qur’an, they could never produce the like 
thereof, even if they helped one another.)? (al-Isrd’ 17: 88) 

How can the words of one who is created from dust be like the 
words of the Lord of lords? How can one who is lacking in all aspects 
produce words like the words of the Most Perfect, Whose perfection 
is absolute and Who is completely independent of means? This is 
not possible and it is not within any human’s capability. Anyone who 
has the slightest knowledge and appreciation of (Arabic) literary and 
oratory style will, if he compares the Qur’an with other eloquent 
speech, clearly see a great difference between them. 

^And if you are in doubt., j? This verse indicates that the one for 
whom there is hope of guidance away from misguidance is the one 
who has doubts and is confused, who cannot tell truth from falsehood. 
When the truth becomes clear to such a one, he is more likely to be 
guided if he is sincere in seeking the truth. As for the stubborn one 
who recognises the truth but ignores it, he cannot come back because 
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he has turned away from the truth after it became clear to him and he 
did not turn away from it out of ignorance, so he is a hopeless case. 

By the same token, the doubter who is not sincere or serious in 
seeking the truth and turns away indifferently will usually not be 
guided. 

Describing the Messenger (^) as being a slave in the context 
of discussing such an important matter is indicative of his greatest 
characteristic, which is being a true slave of Allah, doing his duty 
towards Him in a manner unmatched by anyone else before or since. 

He is also described as being a slave in the context of the isra ’ 
(Prophet’s Night Journey), as Allah says: 

sfGlory be to Him Who took His slave for a journey by night... p (al- 
lsra’17: I) 

- and in the context of sending down Revelation, as He says: 
<t(Blessed be He Who sent down the criterion [between right and 
wrong, namely the Qur’an] to His slave, so that it may be a warning 
to the worlds.]) (al-Furqan 25: I) 

^(which is prepared for the disbelievers]) this and similar verses 
support the view of ahl as-Sunnah wal-jama'ah, which is that 
paradise and hell are two created entities; this is unlike the view 
of the Mutazilites. It also tells us that the monotheists, even if they 
commit some sins, will not remain in hell forever, because Allah says 
that it is ^prepared for the disbelievers]). If the sinners among the 
monotheists were to remain therein forever, it would not say that it 
is prepared for the disbelievers alone. This is unlike the view of the 
Kharijites and Mutazilites. 

It also indicates that punishment becomes due for reasons, namely 
disbelief and various kinds of sin. 
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2:25. And give glad tidings to those who believe and do righteous 
deeds, that they will have gardens, through which rivers flow. 
Every time they are provided with fruits therefrom, they will 
say: This is what we were provided with before, because they 
will be given things that resemble one another; and they will 
have therein pure spouses; and they will abide therein forever. 


As Allah mentioned the requital of the disbelievers, here He 
mentions the reward of the believers, those who do righteous deeds. 
This is the style of the Qur’an, which combines encouragement with 
deterrent so that the individual will be motivated and deterred at the 
same time, and he will balance fear with hope. 

*(And give glad tidings)# that is, O Messenger and those who 
convey his message 
^to those who believe^ in their hearts 

^and do righteous deeds)# by taking physical action, thus confirming 
their faith with their good deeds. 

Good deeds are described as righteous ( salihat ) because by means 
of them people’s affairs, both religious and worldly, in this world 
and in the hereafter, are set straight or put right ( tasluh ), and all 
troubles will be eliminated. Thus he will become one of the righteous 
(salihoon) who are qualified to be close to the Most Merciful in His 
paradise. 
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So give them the glad tidings ^that they will have gardens^ filled 
with wonderful trees, fine fruits and extensive shade, hence the one 
who enters this garden will enjoy it and the one who dwells in it will 
be happy. 

^through which rivers flowjj that is, rivers of water, milk, honey 
and wine, which they will cause to spring up whenever they want 
and direct them wherever they want; those trees will be irrigated by 
them and will produce all kinds of fruits. 

fjEvery time they are provided with fruits therefrom, they will 
say: This is what we were provided with before^ that is, this is the 
same type, with the same qualities. All of them will be similar in 
beauty and delicious taste; there will be no fruit that stands out from 
the others (because all of them will be good). There will be no time 
in which they are deprived of pleasure; they will constantly have the 
delight of eating these fruits. 

ifbecause they will be given things that resemble one another^. It 
was said that they will resemble one another in name, but will have 
different tastes; or that they will resemble one another in colour, but 
will have different names; or that they will resemble one another in 
beauty, delicious taste and enjoyability. Perhaps this last view is the 
one that is correct. 

Then, having mentioned their dwellings and the provision of food, 
drink and fruits, Allah mentions their spouses and describes them in 
the most perfect, concise and clear way: 

«{and they will have therein pure spouses^. He did not describe them 
as purified from a specific defect; this indicates that they will be 
pure in all aspects. They will be pure in terms of their attitude and 
character, free of physical defects, pure in speech and chaste in their 
gaze. With regard to their attitude, they will be friendly and endearing 
to their husbands because of their good attitude; they will behave in 
a manner that is expected of a good wife and will be well-mannered 
in word and deed. With regard to being physically pure, they will be 
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free of menses, postpartum bleeding, vaginal discharges, urine, stools, 
mucus, sputum and bad smells. They will also be physically pure in 
the sense that they will possess perfect beauty, with no physical defect 
or hint of ugliness; rather they will be good and beautiful (cf 55: 70). 
They will be pure in speech and chaste in their gaze, gazing only at 
their husbands and refraining from all foul speech. 

This verse speaks of the giver of glad tidings, the recipients thereof, 
the things promised in those tidings and the means of attaining what 
is promised. The giver of glad tidings is the Messenger (^) or those 
among his Ummah who convey his message. The recipients of the glad 
tidings are the believers who do righteous deeds. The things promised 
in these glad tidings are the gardens described in this manner (that is, 
the gardens of paradise). The means of attaining what is promised is 
faith and righteous deeds. There is no other way of attaining it. This is 
the greatest of glad tidings, conveyed by the best of Allah’s creation, 
highlighting the best means. 

It also shows us that it is encouraged to give glad tidings to the 
believers and to motivate them to do good deeds by referring to the 
reward and fruits of those deeds. Thus doing such deeds will become 
light and easy. The greatest good sign (of glad tidings) is when an 
individual is guided and enabled to believe and do righteous deeds. 
That is the first sign of glad tidings, and the foundation thereof. The 
second such sign is when the angels give him glad tidings at the 
time of death. The final good sign is when he reaches those eternal 
blessings (in paradise). We ask Allah to make us among those who 
are given these glad tidings. 
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2:26. Allah is not ashamed to present an example - that of a mosquito, 
or of something even more insignificant. Those who believe 
know that it is truth from their Lord; but those who disbelieve 
say: What does Allah mean by this example? He causes many 
to go astray thereby and He guides many thereby, but He does 
not cause any to go astray thereby except the evildoers. 

2:27. Those who break Allah’s covenant after it has been made 
binding, and sever the bonds that Allah has commanded to be 
upheld, and spread mischief in the land - they are the ones who 
are the losers. 


«|Allah is not ashamed to present an example^ and it does not 
matter what it is 

efthat of a mosquito, or of something even more insignificant)?, 
because these examples or likenesses convey wisdom and highlight 
the truth, and Allah is not ashamed to tell the truth. It is as if this is a 
response to those who disliked the giving of examples that referred 
to insignificant things and objected to Allah doing such a thing. But 
there is no room for objection here; rather this is a means by which 
Allah teaches His slaves and it is a sign of His mercy towards them. 
So it should be accepted gratefully. Hence Allah says: 

^Those who believe know that it is truth from their Lord)?, so they 
understand it and ponder its meaning. If they understand its message in 
a comprehensive manner, then their faith and belief will be increased 
thereby; if not, they still acknowledge that it is truth and that its 
meaning is true, even if the message is unclear to them. That is because 
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they know that Allah does not give any examples or likenesses in 
vain; rather there is great wisdom behind it and great blessing in it. 

^but those who disbelieve say: What does Allah mean by this 
example?)* They object to it and are confused, which only increases 
them in disbelief as it increases the believers in faith. Hence Allah 
says: 

^He causes many to go astray thereby and He guides many thereby)*. 
This is a description of the response of the believers and disbelievers 
when Qur’anic verses were believed. Allah (^g) says elsewhere: 
^Whenever a soorah is revealed, some of them [the hypocrites] say: 
Which of you has this increased in faith? As for those who believe, it 
does indeed increase their faith and they rejoice. As for those in whose 
hearts is a disease, it will add doubt to their doubt, and they will die 
while they are still disbelievers.^ (ai-Tawbah 9. 124-125) 

There is no greater blessing to people than the revelation of 
Qur’anic verses, yet for some it is a trial and a source of confusion 
and misguidance which only adds further to their evil, whilst for 
others it is a gift and mercy that increases them in goodness. Glory 
be to the One Who makes His slaves so different and is the only One 
Who guides them or leaves them astray. 

Then Allah speaks of His wisdom in leaving some of them to go 
astray, and confirms that the reason for that is justice on His part. 
«[but He does not cause any to go astray thereby except the evildoers)* 
that is, those who rebel and disobey Allah, those who stubbornly 
oppose the Messengers of Allah, those for whom evildoing is an 
essential part of their character which they do not seek to change. 
As wisdom dictates that they should go astray because they are not 
qualified to be guided, by the same token, His wisdom and grace 
dictate that those who believe and do righteous deeds should be 
guided. 
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Evildoing (fisq) is of two types, the first of which is that which 
puts one beyond the pale of Islam, such as that which is mentioned 
in this and similar verses. The second type does not put one beyond 
the pale of Islam, as mentioned in the verse in which Allah (4c) says: 
i(0 you who believe, if a wrongdoer comes to you with any news, 
investigate [and verify the facts]...]? (al-Hujurdt 49: 6) 

Then Allah describes the evildoers: 
f(Those who break Allah’s covenant after it has been made binding]?. 
This includes covenants between them and Him as well as covenants 
between them and other people which Allah has made binding upon 
them in the strongest terms, but they do not care about those binding 
obligations; rather they break them, ignore His commands, do that 
which He has forbidden and transgress the covenants between them 
and other people. 

^and sever the bonds that Allah has commanded to be upheld^. 
This includes many things. Allah has commanded us to uphold the 
bond between us and Him by believing in Him, carrying out duties as 
His slaves. He has commanded us to uphold the bond between us and 
His Messenger (j||) by believing in him, loving him, respecting him 
and fulfilling our duties towards him. He has also commanded us to 
uphold the bonds between us and our parents, relatives, friends and 
all other people by respecting those rights that Allah has commanded 
us to uphold. 

The believers uphold the bonds that Allah has commanded us 
to uphold and they fulfil the related duties in a proper manner. The 
evildoers, on the other hand, sever those bonds and ignore them 
completely, replacing them with evildoing, breaking of ties and 
striving in sin; this is spreading mischief in the land. 

«(they]? namely those who meet this description «fare the ones who 
are the losers]? in this world and in the hereafter. They are the only ones 
who are losers, because their losses affect them in all circumstances, 
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whatever they do or say. They do not achieve any success at all, 
because the condition for righteous deeds to be accepted is faith, so 
the one who has no faith has no righteous deeds to his credit. This 
kind of loss is the result of disbelief. However, with regard to that loss 
that may be the result of disbelief, committing sins or neglecting to 
do deeds that are recommended, as mentioned in the verse in which 
Allah says: 

^Verily man is in a state of utter loss.|» (al- ‘Asr 103: 2) 

- this is general in application and may include all humans, except 
those who have the characteristics of faith and righteous deeds, and 
exhort one another to hold fast to the truth and exhort one another 
to hold fast to patience (cf. 103. 3). What loss really means is missing 
out on something good that one could have achieved and that was 
within one’s means. 
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2:28. How can you disbelieve in Allah, when you were lifeless, then 
He gave you life, then He will cause you to die, then He will 
bring you back to life, then to Him you will return? 


This is a question which is intended to reflect astonishment as well 
as to rebuke and denounce. In other words, how could you disbelieve 
in Allah, Who created you from nothing and bestowed upon you all 
types of blessings, then He will cause you to die when you reach the 
appointed time, and He will requite you in the grave, then He will 
bring you back to life at the time of the Resurrection, then to Him 
you will return and He will repay you in full? As you are under His 
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control, encompassed by His kindness and subject to His commands, 
after which you will be brought to account, is it befitting for you to 
disbelieve in Him? Can that be anything other than great ignorance 
and foolishness? Rather what is befitting for you is to believe in Him, 
be aware of Him, be grateful to Him, fear His punishment and hope 
for His reward. 
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2:29. It is He Who has created for you all things that are on earth, then 
He turned towards the heaven and made them seven heavens, 
and He has knowledge of all things. 


«(It is He Who has created for you all things that are on earthy. 
He has created for you, out of kindness and mercy towards you, all 
things on the face of the earth so that you might benefit from them, 
enjoy them and learn from them. 

This verse indicates that the basic principle concerning all things is 
that they are permissible and pure, because the context here is one of 
reminding us of His blessings. Excluded from that is everything that 
is evil or foul; the prohibition on such things may also be understood 
from the meaning of this verse. Allah has created (all things) for 
our benefit, so whatever is harmful is excluded from that, and it is 
a blessing from Him that He has forbidden foul things to us so as to 
protect us from them. 

«jthen He turned towards the heaven and made them seven heavens, 
and He has knowledge of all things^. 
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t-fHe turned towards)*. The phrase astawa ila (translated here as 
^turned towards)*) has three meanings in the Qur’an. When it appears 
without any preposition after it, it means attaining a level of complete 
perfection, as when Allah says concerning Moosa: 

*(When he reached his prime and became fully mature [astawa ]...)» 
(al-Qasas 28: 14) 

When it is followed by the preposition ‘ala (upon), it means rising 
above, as when Allah says: 

<1.. .and then [He] rose over [astawa 'ala] the Throne... )* (al-A l raf7:54) 
When it is followed by the preposition ila (to), it means turning 
to or deciding, as in this verse, where what is meant is: when Allah 
(■Jg) had created the earth, he turned to the creation of the heavens. 

«fand made them seven heavens)*. He created them and perfected 
them 

^and He has knowledge of all things)*. So: 

«(He knows all that goes into the earth and all that comes out of it, and 
all that descends from heaven and all that ascends to it... )* (Saba ’34:2) 
- and: 

^Allah knows what you conceal and what you disclose.)* (an-Nahl 
16: 19) 

He knows what is secret and what is yet more hidden. 

Mention of Allah’s creation of the universe is often followed by 
affirmation of His omniscience, as in this verse and as in the verse 
in which Allah (4s) says: 

^How could He Who created not know His own creation, when He 
is the Knower of subtleties, the All-Aware?)* (al-Mulk 67: 14) 

That is because His creation of all things is the clearest evidence 
of His knowledge, wisdom and might. 
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2:30. When your Lord said to the angels: I am going to place on 
earth successive generations, they said: Will You place therein 
those who will make mischief therein and shed blood, whilst 
we glorify You with Your praises and proclaim Your holiness? 
He said: 1 know that which you do not know. 


2:31. And He taught Adam the names of all things; then He showed 
them to the angels, and said: Tell me the names of these if you 
are right. 

2:32. They said: Glory be to You, we do not know anything except 
what You have taught us; verily You are the All-Knowing, Most 
Wise. 


2:33. He said: O Adam! Tell them the names of these [things]. When 
he had told them their names, [Allah] said: Did I not tell you 
that I know what is unseen in heaven and on earth, and I know 
what you disclose and what you conceal? 

2:34. And when We said to the angels: Prostrate before Adam, and 
they [all] prostrated except Iblees; he refused and was arrogant; 
he was one of the disbelievers. 
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This is the beginning of the passage that speaks of the superiority 
of Adam ('alayhi as-salam - peace be upon him), the father of 
humankind. When Allah wanted to create him, He informed the angels 
of that and said that He was going to place him on the earth, to be 
followed by successive generations. 

The angels (peace be upon them) said: ^Will You place therein 
those who will make mischief therein}* by committing sin ^and shed 
blood?}* This (shedding blood) is a specific matter that is mentioned 
after a general statement (making mischief); it is mentioned in order 
to highlight the seriousness of killing. This was based on what the 
angels thought, that the successive generations who were going to 
dwell on earth would do that, so they declared that the Creator was 
above creating such a being and that it was not befitting for Him to 
do so; they glorified Him and declared that they were persistent in 
worshipping Allah in a manner that was free of any mischief, as they 
said: «fwhilst we glorify You with Your praises^ that is, we declare 
You to be above all shortcomings. 

«f And proclaim Your holiness [nuqaddisu lak]'p. It may be understood 
as meaning: and we proclaim You alone to be holy. The phrase 
‘nuqaddisu lak’ may also be understood as meaning: we purify 
ourselves for Your sake; that is, we purify ourselves by acquiring 
good characteristics, such as loving, fearing and glorifying Allah, 
and by ridding ourselves of bad characteristics. 

Allah (-4s) said to the angels: ^1 know}* concerning these successive 
generations «fthat which you do not know}*, because you are speaking 
on the basis of speculation, whereas 1 know what is apparent and what 
is hidden, and I know that the good that will result from the creation 
of these successive generations is many times greater than any evil 
that may result from it. If there was nothing more involved in that 
but that Allah (-is) wanted to choose from among them the prophets, 
the siddeeqeen, the martyrs and the righteous; and so that His signs 
might become manifest to His creation; and so that many acts of 


sunniconnect.com 




66 I Tafseer as-Sa‘di 


Juz’ 1 


worship might be done that would not be done without the creation of 
these successive generations, such as jihad and so on; and so that the 
hidden potentials of the sons of Adam, both good and evil, might be 
demonstrated by means of testing them; and so that His enemies might 
be distinguished from His close friends, and His supporters from His 
opponents; and so that the hidden evil in the heart of Iblees, that was 
the main part of his character, might be made manifest - these are all 
great reasons, some of which, let alone all of them, would have been 
sufficient reason for that. 

Because the statement of the angels was indicative of their feelings 
of superiority towards the successive generations that Allah was 
going to place on earth, Allah (:te) wanted to explain to them the 
superiority of Adam so that they might acknowledge his status and 
see the perfection of Allah’s wisdom and knowledge. So ^He taught 
Adam the names of all things)*, and what these names applied to; in 
other words, He taught them words and meanings, to the extent that 
He taught them what to call large and small items. 

*fthen He showed them)* that is, the things that were named ^to 
the angels)*, as a test for them: would they know what these things 
were or not? 

^and said: Tell me the names of these if you are right)*, as you 
claim to be superior to these successive generations. 

^They said: Glory be to You)* that is, it is not appropriate on our 
part to raise any objection to You or to go against Your command. 
f{we do not know anything)* whatsoever 
ffexcept what You have taught us)* by Your grace and kindness. 
«fverily You are the All-Knowing, Most Wise)*; You encompass all 
things with Your knowledge, so nothing is hidden from You, even so 
much as a small ant or anything greater than that, on earth or in heaven. 

The Most Wise is the One to Whom belongs perfect wisdom from 
which no creature is excluded; nothing of what He commands is 
beyond His wisdom. He has not created anything except for a reason 
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and He has not commanded anything except for a reason. Wisdom 
means putting things in the appropriate place. So the angels recognised 
the wisdom and knowledge of Allah and acknowledged their own 
inability to know the slightest thing. They also acknowledged Allah’s 
grace towards them and His teaching them that which they did not 
know. 

Then Allah said: «{OAdam! Tell them the names of these [things]^ 
that is, the names of the things that Allah had shown to the angels but 
they were unable to name them. 

^When he had told them their names)*, it became clear to the 
angels that Adam was superior to them, and they clearly saw the 
wisdom and knowledge of the Creator in creating these successive 
generations. 

^[Allah] said: Did I not tell you that 1 know what is unseen in 
heaven and on earth)*. This refers to what is hidden from us, so we do 
not see it. If He knows what is hidden or unseen, it is more appropriate 
that He knows what is visible. 

*fand I know what you disclose)* that is, show openly ^and what 
you conceal)*. 

Then Allah (4c) commanded them to prostrate to Adam, as a sign 
of honour and respect to him and as an act of obedience and worship 
to Allah (4s). So they obeyed the command of Allah and they all 
hastened to prostrate, efexcept Iblees; he refused)* to prostrate. He 
was too arrogant to obey the command of Allah and he looked down 
on Adam and said: 

.. .Should 1 prostrate before one whom You have created from clay?^ 
fal-Isra' 17: 61) 

This refusal and arrogance on his part stemmed from the disbelief 
that was a fundamental component of his character. At that point his 
enmity towards Allah and towards Adam, as well as his disbelief and 
arrogance, became clear. 
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We learn several things from these verses, which confirm that Allah 
(•5s) spoke and that He still speaks; He says whatever He wills and 
He speaks as He wills; and He is All-Knowing, Most Wise. We also 
learn that if the wisdom behind some of the things that Allah creates 
and some of the things that He commands is hidden to us, what we 
must do is surrender to Him, assume that it is our reasoning that is 
flawed, and affirm the wisdom of Allah. In these verses, we also see 
how Allah cared about the angels and showed kindness to them by 
teaching them that which they did not know and pointing out to them 
that of which they were not aware. 

These verses also teach us the virtue of knowledge, from several 
angles. For example, Allah highlighted His knowledge and wisdom to 
His angels, and He highlighted to them the superiority of Adam, which 
was based on his knowledge; knowledge is the best characteristic that 
a person may have; and Allah commanded the angels to prostrate 
to Adam as an honour to him, when his superiority in knowledge 
became clear to them. 

From this passage we also learn that it is important to test others 
(by asking them questions first, before giving the answers, instead of 
giving away information freely); if they are unable to answer when 
tested, then the one who is superior in terms of knowledge should 
tell them. This is more effective in proving the point. 

We also learn from the contrast between the fathers of humanity 
and of the jinn; the superiority of Adam; the way in which Allah 
honoured him; the enmity of Iblees towards him; and other lessons. 
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2:35. We said: O Adam! Dwell, you and your wife in paradise; and 
eat freely from it wherever you may wish; but do not approach 
this tree, or else you will both become transgressors. 

2:36. Then Shaytan made them slip from the [garden] and brought 
them out of the state [of felicity] they had been in. We said: Go 
down from here [all of you] as enemies to each other. On earth 
you will have an abode and your means of livelihood for a while. 


When Allah created Adam and honoured him. He completed His 
blessing towards him by creating from him his wife (Hawwa’), so 
that he might enjoy the pleasure of living with her and so that he 
might enjoy her companionship, and He commanded them to dwell 
in paradise and eat from it in abundance and freely ^wherever you 
may wish)*, that is, they were to eat different kinds of fruit. Allah 
said to him: 

^[But] here [in paradise] it is granted to you that you will not go 
hungry or be naked, nor will you be thirsty here [in paradise] or suffer 
from the sun’s heat.)* (Ta Ha 20: 118-119) 

«fbut do not approach this tree)* which was one kind of the trees 
of paradise; Allah knows best what it was. He only forbade them to 
approach it as a test and trial, or for a reason that is not known to us. 
«[or else you will both become transgressors)*. This indicates that the 
prohibition was in the sense of it being haram (forbidden), because it 
would result in transgression or wrongdoing. 

But their enemy kept whispering to them and making attractive 
to them the idea of eating that which was forbidden to them, until he 
caused them to slip; in other words he made them slip by making it 
look good to them: 
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^And he swore to them both [saying]: I am to you a sincere adviser.)* 

(al-A 'rdf 7: 21) 

- and they were deceived by him and they obeyed him. Thus he 
caused them to be expelled from the state of felicity and abundance in 
which they had been, and to be sent down to the realm of exhaustion, 
striving and struggle. 

^as enemies to each other)*. What is meant is that Adam and his 
progeny would be enemies of Iblees and his progeny. It is well known 
that enemies strive hard to cause harm to one another and to deprive 
one another of good by all means. This is an implicit warning to the 
sons of Adam against Shaytan, as Allah (4s) says: 

Verily, the Shaytan is an enemy to you, so take him as an enemy. 
He only calls his followers so that they may become inhabitants of 
the raging fire.)* (Fafir 35: 6) 

t|...Will you then take him and his progeny as allies instead of Me, 
even though they are enemies to you? What a wretched exchange for 
the wrongdoers!)* (al-Kahf 18. 50) 

Then Allah speaks of their destination on earth: «[On earth you 
will have an abode)* that is, a dwelling place 
«fand your means of livelihood for a while)*, until the end of your 
allotted time, then you will move from the earth to the realm for which 
you were created and which was created for you. This verse tells us 
that the duration of this life is brief and transient. This world is not 
our true home; rather it is a place through which we pass and from 
which we seek provision to help us reach that other realm, and it is 
not to be regarded as our permanent abode. 
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2:37. Then Adam received some words from his Lord, and He accepted 
his repentance, for He is the Accepter of repentance, the Most 
Merciful. 


^Then Adam received some words from his Lord]* that is, Allah 
inspired him and prompted him. This refers to the words: 

^...Our Lord, we have wronged ourselves. If You do not forgive us 
and have mercy on us, we will certainly be among the losers.]* (al-A ■rdf 

7 ; 23) 

So Adam admitted his sin and asked Allah for His forgiveness, 
^and He]* that is, Allah Lte) 

^accepted his repentance]* and had mercy on him. 

«(For He is the Accepter of repentance]* for the one who turns to Him. 

Allah’s acceptance of repentance is indicated by two things: being 
guided to repent, then repentance is accepted when all its conditions 
are met. 

^the Most Merciful]? towards His slaves. By His mercy towards 
them, He guides and enables them to repent, and He forgives them. 





2:38. We said: Go down from here, all of you; then when guidance 
comes from Me, whosoever follows My guidance will have no 
fear nor will they grieve. 


2:39. But those who disbelieve and reject Our signs, they shall be 
inhabitants of the fire; they shall abide therein forever. 
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The idea of getting down is repeated as the basis for what comes 
next, which is the words ^then when guidance comes from Me)?. In 
other words, whenever guidance comes from Me, O humankind and 
jinn; that is, a Messenger and a Book which will guide you to that 
which will bring you closer to Me and help you to do that which 
pleases Me. 

^whosoever)? among you ^follows My guidance^, by believing in My 
Messengers and Books and following them, which means believing 
in everything the Messengers and Books say, obeying the commands 
and heeding the prohibitions 
«|will have no fear nor will they grieve)?. 

Elsewhere, Allah (-4s) says: 

cj... whoever follows My guidance will not go astray or suffer 
wretchedness.)? (Ta Hd 20: 123) 

Thus, four things will result from following His guidance: 

The one who does that will be safe from fear and grief. The 
difference between them is that if harm has already befallen a person, 
that causes grief, and if it is still expected (and has not yet happened), 
that causes fear. But here Allah tells us that the one who follows His 
guidance will be safe from both, and the one who is safe from both will 
attain the opposite, which is complete security. Similarly, Allah states 
that the one who follows His guidance will not go astray and will not 
fall into misery; again, the one who is safe from both will attain the 
opposite, which is guidance and happiness. So the one who follows 
His guidance will attain security and happiness in this world and the 
hereafter, and he will be protected from any negative outcomes, such 
as fear, grief, misguidance and misery. Thus he will attain what he is 
seeking, and what he fears will be warded off from him. This is the 
opposite of the one who does not follow His guidance, disbelieves 
in Him and rejects His signs. 
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<fthey shall be inhabitants of the fire)» that is, they will be the ones 
who stay in it and do not depart from it 

^they shall abide therein forever]); they will never come out of it, 
the punishment will never be reduced for them and they will never 
be helped. 

These and similar verses indicate that creation, both humans and 
jinn, will be divided into two groups: those who are blessed (destined 
for paradise) and those who are doomed (destined for hell). These 
verses also describe the two groups and the deeds that may lead to that. 
The jinn are like humans with regard to the reward and punishment, 
just as they are like them with regard to commands and prohibitions. 

Then Allah (tte) begins to remind the Children of Israel of His 
favours and kindness towards them: 
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2:40. O Children of Israel! Remember the favours which I bestowed 
upon you, and fulfil your covenant with Me and I shall fulfil 
My covenant with you, and fear none but Me. 

2:41. And believe in what I have sent down, which confirms that 
which is [already] with you, and do not be the first to disbelieve 
therein or sell My revelations for a small price; and fear Me, 
and Me alone. 

2:42. And do not confuse truth with falsehood, nor conceal the truth 
knowingly. 
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2:43. And establish prayer, give zakah; and bow [in worship] with 
those who bow. 


«{0 Children of Israel]) the name Israel here refers to Ya'qoob 
and it is addressed to all the tribes of the Jews who were in 
Madinah and its environs, as well as those who would come after 
them. Thus Allah commanded them in general terms: ^Remember the 
favours which I bestowed upon you]*. This includes all the favours 
and blessings, some of which are mentioned in this soorah. What is 
meant is remembering them and acknowledging them in the heart, 
praising Allah verbally for them and using these blessings in ways 
that Allah loves and is pleased with. 

^and fulfil your covenant with Me^. This refers to the covenant 
that He made with them, that they should believe in Him and His 
Messengers, and establish His laws. 

«fand I shall fulfil My covenant with you]} which is that He will 
reward them for that. 

What is meant by that is what Allah mentions in the following 
verse: 

«(Allah took a covenant from the Children of Israel, and We appointed 
twelve leaders from among them. And Allah said: I am with you; 
if you establish prayer, give zakah, believe in My Messengers and 
support them, and lend to Allah a goodly loan, I will surely expiate 
your bad deeds for you, and admit you to gardens through which 
rivers flow. But if any of you, after this, disbelieves, he will indeed 
have strayed from the right path.)* (al-Ma'idah 5: 12) 

Then He points out the reason that should compel them to fulfil His 
covenant, which is fear of Him alone; for anyone who fears Him, that 
fear will make him obey His commands and heed His prohibitions. 

Then a specific instruction is issued to them, without which their 
faith is not complete or valid: 
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^And believe in what 1 have sent down)?, namely the Qur’an which 
He sent down to His slave and Messenger Muhammad (^). Here 
He is commanding them to believe in it and follow it, which implies 
that they should also believe in the one to whom it was sent down. 
The motive for their belief in it is also mentioned: 

^which confirms that which is [already] with you]) that is, it is in 
harmony with it and does not contradict it. As it is in harmony with 
the scriptures that you already have, and does not contradict them, 
then there is no reason why you should not believe in it, because it 
brings the same message as all the Messengers brought. So it is more 
appropriate that you should believe in it, because you are the people 
of scriptures and knowledge. 

Moreover, the words <fwhich confirms that which is [already] 
with you]? indicate that if you do not believe in it, that will backfire 
on you and will imply that you have rejected the scriptures that you 
already have, because the message it brings is the same as that which 
was bought by Moosa, ‘Eesa and other Prophets. So by rejecting it, 
you are also rejecting what you have with you. 

Furthermore, in the scriptures that you have with you, there is 
a description and foretelling of this Prophet (^) who has brought 
this Qur’an. Hence if you do not believe in him, then you will have 
rejected some of that which was revealed to you, and the one who 
rejects some of that which has been revealed to him has in fact rejected 
all of it, just as the one who disbelieves in one message has in fact 
disbelieved in all of them. 

When Allah commanded them to believe in the Qur’an, He also 
forbade and warned them against the opposite, which is disbelief in 
it, as He says: «(and do not be the first to disbelieve therein]) that is, 
in the Qur’an and the Messenger (*j||). 

The phrase *[the first to disbelieve therein]) is more eloquent than 
telling them, do not disbelieve in it, because if they were the first to 
disbelieve in it, that would mean that they were hastening to disbelieve 
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in it, which is the opposite of what is expected from them; thus their 
sin and the sins of those who follow their example after them will 
be upon them. 

Then Allah mentions that which is preventing them from believing, 
which is their preferring immediate worldly gains over eternal bliss. 
Allah says: «fdo not.. .sell My revelations for a small price^. That price 
is what they gain of (worldly) status and accumulation which they 
think will cease if they believe in Allah and His Messenger (*H), so 
they trade the verses of Allah for those things, preferring them and 
giving precedence to them. 

«fand fear Me, and Me alone}? that is, none other than Me. If 
you fear Allah alone, your fear of Him dictates that you should give 
precedence to belief in His revelations over that small gain, just as 
choosing the small gain (instead of faith) is indicative of the absence 
of fear of Allah in your hearts. 

Then Allah says: ^And do not confuse^ that is, mix, ^truth with 
falsehood, nor conceal the truth knowingly)?. Here Allah is forbidding 
two things to them: mixing truth with falsehood, and concealing the 
truth. That is because what is expected of the people of scriptures and 
knowledge is that they should distinguish between truth and falsehood 
and propagate the truth, so that people might be guided thereby, those 
who have gone astray might be brought back, and proof might be 
established against those who stubbornly reject faith, because Allah 
has made His revelations clear and has clarified His evidence, so 
as to distinguish truth from falsehood and to distinguish the path 
of those who are guided from the path of the evildoers. Any of the 
people of knowledge who acts upon that is one of the successors of 
the Messengers and is one of those who lead the people to guidance. 

The one who confuses truth with falsehood, not distinguishing 
between them, and knowingly conceals the truth that he knows and is 
enjoined to disclose openly, is one of the callers to hell, because with 
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regard to matters of religion, the people only follow their scholars. 
So choose for yourself one of these two options. 

Then He says «|And establish prayer]) that is, performing the 
physical movements properly, with focus and presence of mind 
tfgive zakah]) to those who are entitled to receive it 
^and bow [in worship] with those who bow]) that is, pray with those 
who pray. If you do that, whilst believing in the Messengers and 
revelations of Allah, then you will have combined both visible and 
hidden actions, joining sincerity towards Allah with kindness towards 
His slaves, and combining acts of worship in the heart with physical 
and financial acts of worship. 

«fand bow [in worship] with those who bow]) that is, pray with 
those who pray. This is a command which indicates that it is obligatory 
to pray in congregation and that bowing is one of the pillars or essential 
parts of the prayer. Here prayer is referred to as bowing; when an act 
of worship is referred to by one of its parts, this indicates that that 
part of the act of worship is obligatory. 
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2:44. Do you enjoin righteousness upon people while you ignore your 
own selves, even though you study the scripture? Will you not 
understand? 


^Do you enjoin righteousness upon people]) that is, do you tell 
them to believe and do good 

Awhile you ignore your own selves]) that is, you do not remind 
yourselves to do that, at the time when 
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^you study the scripture? Will you not understand?)?. The root 
meaning of the word ‘aql (reasoning or understanding) is to make a 
person understand that which will benefit him and restrain him from 
doing that which will harm him. Reason encourages the individual 
to be the first one to do what he tells others to do, and the first one to 
refrain from what he tells others not to do. If a person tells others to 
do good but does not do it himself, and he tells them not to commit 
evil but does not refrain from it himself, that indicates that he in 
fact has no understanding and is ignorant, especially if he does that 
knowingly. Thus proof is established against him. 

Although this verse was revealed concerning the Children of Israel, 
it is general in meaning and applies to everyone, because Allah (•$£) 
says: 

«jO you who believe, why do you say that which you do not do? It 
is most loathsome to Allah that you say that which you do not do.)? 
(as-Saff 61: 2-3) 

There is nothing in the verse to indicate that if a person does not 
do what he is enjoining others to do, then he should give up enjoining 
what is good and forbidding what is evil, because it is well known that 
the individual has two duties: enjoining (what is good) and forbidding 
(what is evil) to others, and doing likewise for himself. The fact that 
he gives up doing one of them does not mean that he has a concession 
allowing him to give up the other. Perfection is attained when the 
individual does both duties, and the worst-case scenario is when he 
gives up both. As for doing one of them and not the other, it is not as 
good as the former, but it is not as bad as the latter. Moreover, it is 
human nature that people do not follow those whose deeds contradict 
their words; deeds are more likely to be heeded and emulated than 
mere words. 
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2:45. Seek help through patience and prayer. Indeed it is hard, except 
for the humble. 


2:46. Who are certain that they are going to meet their Lord, and that 
to Him they will return. 

2:47. O Children of Israel! Remember the blessings which I bestowed 
upon you and how I favoured you above all other people. 

2:48. Then guard yourselves against a day when no soul shall avail 
another at all and neither intercession nor ransom will be 
accepted from it, nor will they be helped. 


Here, Allah commands them to seek help in their affairs by being 
patient in all situations. That means being patient in obeying Allah 
so that one may fulfil one’s obligations properly, and being patient 
in refraining from disobedience, so that one may be able to keep 
away from it altogether. It also includes patience in accepting the 
decree of Allah when it is painful, so as to avoid becoming angry 
or discontented with it. Having patience and compelling oneself to 
do what Allah has enjoined is a great help in all situations. As a 
person strives to be patient, Allah will grant him patience. That also 
applies to prayer, which is the foundation of faith and keeps one from 
committing shameful and evil deeds. By means of prayer, a person 
may seek help in all his affairs. 

^Indeed it]* that is, prayer ^is hard)* that is, difficult ^except for 
the humble)*. It is easy and light for them, because humility, fear of 
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Allah and hope for that which is with Him makes them do it happily, 
because they have the hope of reward and the fear of punishment. 
This is unlike the one who is not like that, for he has no motivation 
to do it, and if he does do it, it is one of the most burdensome of 
things for him. 

Humility means submission of the heart, being tranquil and turning to 
Allah (tie), expressing one’s utter need of Him, having faith in Him 
and believing in the meeting with Him. 

Hence He says: ^Who are certain that they are going to meet their 
Lord)?, and He will requite them for their deeds 
«|and that to Him they will return)?. This belief is what makes acts 
of worship easier for them, gives them consolation at the time of 
calamity, raises their spirits at the time of crisis and deters them from 
doing bad deeds. They are the ones who will find eternal bliss in 
paradise. As for the one who does not believe in the meeting with his 
Lord, prayer and other acts of worship are among the most difficult 
things for him. 

Then Allah again reminds the Children of Israel of His blessings, 
as an exhortation and warning, and He instils in them fear of the Day 
of Resurrection, «fwhen no soul^, even if it is one of the noble souls, 
such as the Prophets and the righteous, «|shall avail)? that is, be able to 
help *fanother)?, even if the latter is the closest of family members «(at 
all)? in any way, great or small; rather the only thing that will benefit 
an individual is righteous deeds that he sent on ahead. 

f(and neither intercession nor ransom will be accepted from it^ 
that is, that soul will not be able to intercede for anyone without the 
permission of Allah and His approval of the one for whom intercession 
is sought, for Allah does not accept any deed except that which is 
intended for His sake and is in accordance with the straight path and 
the Sunnah. And no ransom will be accepted either: 
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«flf the wrongdoers had everything on earth, and as much again with it, 
they would offer it to ransom themselves from the terrible punishment 
on the Day of Resurrection...)* (az-Zumar 39. 47) 

But that will not be accepted from them, ^nor will they be helped]? 
that is, no harm will be warded off from them. This highlights the fact 
that there will be no benefit from any created being in any way. The 
words ^no soul shall avail another at all]? have to do with obtaining 
benefits, and the words tfnor will they be helped]? have to do with 
warding off harm. 

^neither intercession nor ransom will be accepted from it]? - there 
will be no benefit from anyone that a person could seek in return for 
something, such as a ransom or intercession. This makes a person 
cut off any attachment to created beings, because he knows that they 
cannot bring him the slightest benefit; and it makes him put all his 
trust in Allah, Who is the One Who brings benefits and wards off 
harm; so he should worship Him alone, with no partner or associate, 
and seek His help in worshipping Him. 
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2:49. And [remember] when We delivered you from the people 
of Pharaoh, who were subjecting you to grievous torment, 
slaughtering your sons and letting your womenfolk live; in that 
was a great trial from your Lord. 


2:50. And [remember] when We parted the sea for you and saved you 
while We drowned Pharaoh’s people while you were looking 
on. 


2:51. And [remember] when We appointed for Moosa forty nights, 
and in his absence you took the calf [for worship], and thus 
became transgressors. 

2:52. Yet, even after that We forgave you, so that you might be 
grateful. 

2:53. And [remember] when We gave Moosa the scripture and the 
criterion [between right and wrong] so that you might be guided 
aright. 

2:54. And [remember] when Moosa said to his people: O my people! 
You have indeed wronged yourselves by taking the calf [for 
worship]. So repent to your Maker, and kill [the guilty ones 
among] you; that will be best for you with your Maker. Then He 
accepted your repentance, for He is the Accepter of repentance, 
the Most Merciful. 

2:55. And [remember] when you said: 0 Moosa! We will never believe 
in you until we see Allah with our own eyes, but a thunderbolt 
struck you while you were looking on. 

2:56. Then We brought you back to life after your death, so that you 
might be grateful. 

2:57. And We shaded you with clouds and sent down to you manna 
and quails, saying: Eat of the good things We have provided for 
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you. Indeed, they did not wrong Us; rather they wronged their 
own souls. 


This is the beginning of a detailed list of Allah’s blessings to the 
Children of Israel: 

«(And [remember] when We delivered you from the people of 
Pharaoh)* that is, from Pharaoh and his people and troops, who prior 
to that had been ^subjecting you)* that is, they had been using and 
abusing them 

«[to grievous torment)* that is, the harshest possible torment 
^slaughtering your sons)* for fear of your numbers increasing 
^and letting your womenfolk live)* that is, not killing them; thus you 
were caught between being slain or being subject to hard labour, left 
alive as if a favour was being done to you by the people who looked 
down at you, which is the ultimate humiliation. But Allah blessed 
them by saving them completely and drowning their enemy while 
they were looking on, so that they might rejoice. 

^in that)* that is, in saving you (from Pharaoh) 
dwas a great trial)* that is, a test 

^from your Lord)?. This is one of the things that require you to give 
thanks to Him and to obey His commands. 

Then Allah mentions His blessing to them when He appointed for 
Moosa forty nights in order to send down to him the Torah which was 
filled with great blessings and benefits, but they could not wait until 
the completion of that appointed time; rather they began worshipping 
the calf in his absence. 

dand thus became transgressors)*, fully aware of your transgression, 
as proof had already been established against you, which made it a 
greater offence and a more grievous sin. Then Allah commanded you 
on the lips of His Prophet Moosa to repent, and to kill the guilty ones 
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among you, after which Allah forgave you because of that, «fso that 
you might be grateful)? to Allah. 

^And [remember] when you said: O Moosa! We will never believe 
in you until we see Allah with our own eyes]?. This was the utmost 
transgression and audacity towards Allah and towards His Messenger 

^but a thunderbolt]? that is, either death or deep unconsciousness 
^struck you while you were looking on)? - that happened when you 
were all looking at one another. 

^Then We brought you back to life after your death, so that you 
might be grateful)?. 

Then Allah mentions His favours to you when you were wandering 
in the wilderness, as He bestowed upon you shade and ample provision: 
^And We shaded you with clouds and sent down to you manna)?. 
Manna is a generic word that applies to all kinds of provision that are 
acquired without effort, such as ginger, truffles and so on. 

^and quails)?. The quail is a small bird, the flesh of which is 
palatable. The manna and quails would come down to them in 
sufficient quantities to nourish them. 

^Eat of the good things We have provided for you^ that is, 
provision the like of which even those who dwell in cities and live a 
life of luxury do not have. But they were not grateful for this blessing, 
and they continued to be hardhearted and to commit many sins. 

^Indeed, they did not wrong Us)> by doing these deeds that 
were contrary to Our commands, for Allah is not harmed by the 
disobedience of those who disobey Him, just as He does not benefit 
from the obedience of those who obey Him. 

^rather they wronged their own souls)? because the harm of those 
actions came back to them. 
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2:58. And [remember] when We said: Go into this town, and eat freely 
from it wherever you may wish; but enter the gate bowing down 
[with humility] and say: Relieve us [from the burden of our 
sins]. We will forgive you your sins and increase [the reward] 
of those who do good. 


2:59. But the wrongdoers changed the word to something other than 
what they had been told; so We sent down upon the wrongdoers 
a plague from heaven, because of their defiant disobedience. 


This is a further part of the blessings that Allah bestowed upon 
them after they had disobeyed Him. He commanded them to enter a 
town, which would become a place where they could settle and live 
a life of dignity, and in which they would have abundant provision. 
But they were to enter it showing humility towards Allah in their 
actions, by entering the gate ^bowing down [with humility]}*, and in 
their words, by saying: <|Relieve us [from the burden of our sins]]*, 
asking Allah to relieve them of their sins by virtue of their asking 
Him for His forgiveness. 

^We will forgive you your sins}* by virtue of your asking for 
forgiveness 

«fand increase [the reward] of those who do good}* by virtue of their 
good deeds, by granting them reward in this world and in the hereafter 
^But the wrongdoers changed the word^ that is, the wrongdoers 
among them. This means that not all of them did this, because not all 
of them changed the word. 
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^to something other than what they had been told)?. So instead of 
saying hittatun «(Relieve us [from the burden of our sins])?, they said 
habbah fee hintah (a grain of wheat), making fun of and mocking 
the command of Allah. Since they changed the word, even though 
it was easy for them to say it, it is more likely that they changed the 
actions required of them. Hence they entered the gate shuffling on 
their bottoms. Furthermore, since this transgression was the greatest 
reason for the punishment that befell them, Allah said: fjso We sent 
down upon the wrongdoers^ among them «(a plague^ that is, a 
punishment «[from heaven, because of their defiant disobedience)? 
that is, because of their evildoing and transgression. 
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2:60. And [remember] when Moosa prayed for water for his people; 
We said: Strike the rock with your staff. Then twelve springs 
gushed forth from it and each tribe knew its own drinking place. 
So eat and drink of the sustenance provided by Allah, and do 
not strive to spread mischief in the land. 


Moosa prayed for water from which they could drink. 

«fWe said: Strike the rock with your staff.)? This refers either to a 
specific rock that was known to him, or to any rock. 

^[Then twelve springs gushed forth from it^; the number of Israelite 
tribes was twelve. 

«(and each tribe)? among them «[knew its own drinking place)? among 
these springs, so that there would be no pushing and shoving; rather 
they would be able to drink easily, without any disturbance. Hence 
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Allah said: «{So eat and drink of the sustenance provided by Allah)?, 
meaning that which comes to you without any effort on your part, 
dand do not strive to spread mischief in the land)? that is, do not try 
to cause ruin and spread mischief. 
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2:61. And [remember] when you said: O Moosa! We cannot bear to 
eat only one kind of food; so pray to your Lord for us to bring 
forth for us of what the earth produces, its herbs, cucumbers, 
garlic, lentils and onions. He said: Would you exchange that 
which is better for that which is inferior? Go down to any 
town, and you will find what you want! They were struck with 
humiliation and wretchedness; they incurred the wrath of Allah. 
That was because they rejected the signs of Allah and killed the 
Prophets unjustly. That was because of their disobedience and 
transgression. 


What is meant is: remember when you said to Moosa, by way of 
expressing boredom with the blessings of Allah and scorning them: 
*fO Moosa! We cannot bear to eat only one kind of food)?. Although, 
as we stated above, there were different types of food, the variety 
was limited. 
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t(so pray to your Lord for us to bring forth for us of what the earth 
produces, its herbs)? - the word translated here as *(herbs$J refers to 
plants other than trees - ^cucumbers, garlic, lentils and onions)?. 
Moosa said to them: ^Would you exchange that which is better)? 
namely the manna and quails «{for that which is inferior^ namely the 
foods mentioned; this is not befitting for you, because the foods you 
are asking for can be found in any town that you go down to. As for 
the food with which Allah has blessed you, it is the best and finest of 
food, so how can you ask for something else in its stead? 

Since their behaviour was the greatest evidence of their lack of 
patience and their scorning the commands and blessings of Allah, He 
gave them an appropriate punishment, as He said: «jThey were struck 
with humiliation)? that could be seen in their physical appearance, 
and ^wretchedness)? in their hearts, so that they had no self-respect 
or high ambitions; rather their souls were low and vile, and their 
aspirations were the worst of aspirations. ?{they incurred the wrath 
of Allah)? that is, they did not gain anything but the wrath of Allah; 
what a bad return, and what a bad situation they found themselves in. 

«{That)? - the reason why they deserved His wrath - <fwas because 
they rejected the signs of Allah)? that pointed to the truth. When they 
rejected His signs, He punished them by becoming angry with them. 
That was also because they ^killed the Prophets unjustly)?. 

Allah says ^unjustly)? to emphasise the abhorrent nature of the 
crime; otherwise it is well known that killing a Prophet can never be 
just or lawful. It also indicates that no one should think that they were 
ignorant or lacking in knowledge. 

ffThat was because of their disobedience)? in committing sin ^and 
transgression)? against the slaves of Allah. One sin leads to another: 
negligence leads to minor sin, from which stems major sin, which in 
turn leads to various kinds of innovation, disbelief and so on. We ask 
Allah to keep us safe and sound from all trials. 
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These verses are addressed to the Israelite community that existed 
at the time when the Qur’an was revealed; the deeds referred to were 
committed by their forebears, but were attributed to them for several 
reasons, such as the following: 

• They used to boast about and praise themselves, claiming that 
they were superior to Muhammad (j||) and those who believed 
in him. By referring to the attitude of their predecessors, which 
was well known to them, Allah explained to each of them that 
they were not people of patience, high morals or good deeds. 
If this is how their ancestors were, when it is expected that the 
ancestors would be of a higher status and had a better attitude 
than those who came after them, then how about those who are 
addressed here? 

• The blessings of Allah that were bestowed upon their 
predecessors also reached the later generations; a blessing for 
the fathers is also a blessing for the sons, which is why they are 
addressed here, because they were also included in the blessing. 

• It is addressed to them as if they were the ones who did those 
deeds, which indicates that members of a community that 
follows one religion support one another and help one another 
with regard to that which serves the common interest, so that 
it is as if the earlier and later generations all lived at the same 
time. The action of one of them is like the action of all of them, 
because what some of them do of good deeds will benefit all of 
them, and what some of them do of evil deeds will bring harm 
to all of them. 

• The latter generation did not denounce most of their predecessors’ 
deeds, and the one who approves of sin is a partner in it. 

And there are other reasons which are known only to Allah. 

Then Allah (3c) says, differentiating between various groups of 
the People of the Book: 
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2:62. Those who believe [in the Prophet], and those who are Jews, and 
the Christians and the Sabians - whoever believes in Allah and 
the Last Day, and does righteous deeds, will have their reward 
with their Lord; they will have no fear, nor will they grieve. 


This ruling applies to the People of the Book only, because the 
Sabians, according to the correct view, are one of the Christian sects. 
Here Allah tells us that the believers of this Ummah, and those among 
the Jews, Christians and Sabians, who believe in Allah and the Last 
Day, and believe in their Messengers, will have a great reward and 
well-being; they will have no fear nor will they grieve. As for those 
among these communities who disbelieve in Allah, His Messengers 
and the Last Day, they will be in the opposite state, that of fear and 
grief. 

The correct view is that this ruling applies to these groups as 
they were, and it does not refer to believing in Muhammad (s^|), as 
it speaks of them at a time before the mission of Muhammad («||) 
began, and this is how they were then. This is how it is with the 
Qur’an: if some people find that some verses are not clear to them, 
they have to look for others that will clarify the matter, because it is a 
Revelation from One Who knows all things before they happen, and 
Whose mercy encompasses all things. The way in which this may be 
clarified - and Allah knows best - is that when the Qur’an mentions 
the Children of Israel and criticises them for their sins and abhorrent 
deeds, that may give the impression that all of the Israelites are subject 
to this condemnation. Hence the Creator Bs) highlighted those who 


sunniconnect.com 





Soorat al-Baqarah 


(63-64) | 91 


were not subject to this condemnation by referring to those others 
(who were not subject to it). As He mentioned the Children of Israel 
in particular, this may give the impression that this ruling applies to 
them only; hence Allah (4^) mentioned the general ruling that applies 
to all these other groups, so as to clarify the truth and dispel confusion 
and doubt. Glory be to the One Who has included in His Book that 
which dazzles the minds of those who have knowledge. 

Then Allah (*ic) goes back to rebuking the Children of Israel for 
what their predecessors did: 


g \g %jjL pi a;; tzs > 

'p\c. ^ viU'i Sjt f pin 

cu-vr 


2:63. And [remember] when We made a covenant with you and We 
raised the Mount above you, [saying]: Hold fast to what We 
have given you and bear in mind what is in it, so that you may 
become pious. 


2:64. But after that you turned away, and were it not for the grace and 
mercy of Allah to you, you certainly would have been among 
the losers. 


That is, remember *[when We made a covenant with you]». This 
refers to a solemn pledge, which is further emphasised by the fearful 
event of the raising of the Mount above them. It was said to them: 
ffHold fastthat is, with determination, effort and patience in obeying 
Allah «(to what We have given youji of the Torah ^and bear in mind 
what is in it)? that is, what is in your Book, by reciting it and learning 
it, «[so that you may become piousjj, fearing the punishment and 
wrath of Allah. 
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But after this emphasis on the pledge, «(you turned awayK which 
made it inevitable that the severest of penalties should befall you, 
*fand were it not for the grace and mercy of Allah to you, you certainly 
would have been among the losers)?. 









(vi-io :i 


2:65. And you certainly know those amongst you who broke the 
Sabbath, whereupon We said to them: Be apes, despised and 
rejected. 

2:66. So We made their fate an example to their own generation and 
to those who came after them, and a lesson to those who fear 
Allah. 


That is, the situation of ^those amongst you who broke the 
Sabbath^ is something with which you are very familiar. They are 
the ones whose story is told in detail in Soorat al-A‘raf, where Allah 
(4s) says: 

^Ask them about the town which was by the sea and how they broke 
the Sabbath...)* (al-A ‘raf7: 163) 

Because of this grave sin, they deserved the wrath of Allah and 
the punishment of being turned into ^apes, despised and rejected)* 
that is, disdained and humiliated. 

Allah made this punishment ^an example to their own generation)* 
that is, the nations that witnessed it and those whom the news reached 
at that time 
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^and to those who came after them)*. Thus proof was established 
against people; this story also serves to deter people from disobeying 
Allah. But it is not a beneficial lesson for anyone except those who 
fear Allah; others do not benefit from His signs. 
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2:67. And [remember] when Moosa said to his people: Allah 
commands you to sacrifice a cow. They said: Are you mocking 
us? He said: Allah forbid that 1 should be so ignorant! 


2:68. They said: Pray to your Lord to make clear to us what [sort of 
cow] it should be. He said: He [Allah] says: The cow should be 
neither too old nor too young, but somewhere in between. Now 
do as you are commanded! 
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2:69. They said: Pray to your Lord to make clear to us what her colour 
should be. He said: He [Allah] says: A yellow cow, pure and 
rich in colour, pleasing to the beholder. 

2:70. They said: Pray to your Lord to make clear to us [exactly] what 
she is, because to us all cows look alike. And surely, if Allah 
wills, we will be guided. 

2:71. He said: He [Allah] says: A cow not broken in to till the earth 
or water the fields; sound and whole, without blemish. They 
said: Now you have brought the truth. Then they offered her in 
sacrifice, although they almost failed to do so. 

2:72. And [remember] when you killed a man and disputed among 
yourselves concerning [the crime], but Allah brought forth that 
which you were concealing. 

2:73. So We said: Strike the [body] with a piece of the [sacrificed 
cow]. Thus Allah brings the dead to life and shows you His 
signs, that you may understand. 

2:74. Then after that, your hearts were hardened, and became like a 
rock or even harder. For among rocks there are some from which 
rivers spring forth; others which, when they cleave asunder, send 
forth water; and others which tumble down for fear of Allah. 
And Allah is not unaware of what you do. 


That is, remember what happened to you with Moosa, when you 
killed a man and disputed amongst yourselves concerning the crime. 
In other words, you argued as to who killed him, until the matter 
nearly got out of hand and almost - were it not for Allah guiding 
you - resulted in great turmoil amongst you. Then Moosa told you 
how to find out about the murderer: Slaughter a cow. You should 
have hastened to obey his orders and should not have objected to 
them, but you insisted on objecting, and said: fjAre you mocking 
us?]?. The Prophet of Allah said: ^Allah forbid that I should be so 
ignorant!]* The ignorant man is the one who speaks nonsense, in 
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which there is no benefit, and he is the one who mocks people. The 
wise man, on the other hand, thinks that one of the greatest shameful 
acts that undermine one’s religious commitment and rational thinking 
is mocking a person who is a human being like him; even if he is 
superior to him, that superiority requires him to show gratitude to his 
Lord and compassion towards His slaves. 

When Moosa said that to them, they realised that he was speaking 
the truth, and said: {(Pray to your Lord to make clear to us what [sort 
of cow] it should be)?; how old should it be? {(He said: He [Allah] 
says: The cow should be neither too old nor too young, but somewhere 
in between. Now do as you are commanded!^ - and stop confusing 
the matter with so many questions. 

^They said: Pray to your Lord to make clear to us what her colour 
should be. He said: He [Allah] says: A yellow cow, pure and rich in 
colour]? that is, of a deep colour ^pleasing to the beholder)? with its 
beauty. 

^They said: Pray to your Lord to make clear to us [exactly] what 
she is, because to us all cows look alike]?, and we still do not know 
what you want. {(And surely, if Allah wills, we will be guided)?. 

^He said: He [Allah] says: A cow not broken in]? that is, trained 
{(to till the earth)? by ploughing ^or water the fields^ that is, she is not 
used for the purpose of irrigation; {(sound and whole)? that is, free of 
defects and not having been used for work; {(without blemish)? that 
is, there are no patches of any colour other than what was mentioned 
above. {(They said: Now you have brought the truth)? that is, now 
you have brought us a clear explanation. They said this because of 
their ignorance, for the truth had come to them from the outset. If 
they had gone and fetched any cow, they would have done what 
they were meant to do, but they made it difficult for themselves by 
asking too many questions, so Allah made it difficult for them. If 
they had not said {(if Allah wills)?, they would not have been guided 
concerning this matter. ((Then they offered her^ that is, the cow that 
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met that description «fin sacrifice, although they almost failed to do 
so]? because of their asking too many questions. 

When they had slaughtered her, [Allah] said: ^Strike^ the slain 
man with part of her, either a specific part or any part of the cow’s 
body. There is no benefit in specifying which part it was. So they 
struck him with part of the cow, and Allah brought him back to life 
and disclosed what they were concealing, as he identified his killer. 
His being brought back to life whilst they were watching was a sign 
that Allah can bring the dead back to life, ^that you may understand)* 
and be deterred from doing that which will cause you harm. 

^Then after that, your hearts were hardened]? that is, they became 
harsh and rough, unable to benefit from any exhortation. ^Then after 
that]? means, after Allah bestowed upon you great blessings and 
showed you His signs, after which your hearts should not have become 
hard, because what you had seen should have softened your hearts 
and made them humble. Then Allah describes their hardheartedness 
as being ^like a rock]?, which is harder than iron, because iron and 
lead melt when they are exposed to fire, but rocks do not melt. 

«(or even harder]* means, not less hard than rocks. Then Allah 
describes how rocks are better than their hearts, as He says: «[For 
among rocks there are some from which rivers spring forth; others 
which, when they cleave asunder, send forth water; and others which 
tumble down for fear of Allah^. In these ways rocks are superior to 
their hearts. Then He issues a sterner warning, and says: ^And Allah 
is not unaware of what you do]?; rather He knows and keeps a record 
of all your deeds, great and small, and He will requite you for them 
in the fullest manner. 

It should be noted that many of the commentators (may Allah 
have mercy on them) went to great lengths in filling their books with 
the stories taken from Jewish sources, and they tried to interpret the 
verses of the Qur’an in the light of these stories, making them like a 
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commentary for the Book of Allah. They gave as evidence for their 
action the hadith in which the Prophet (^) said: 

«Narrate from the Children of Israel, and it does not matter.» (Bukhari) 

What I think is that even if it is permissible to narrate their stories 
and reports, that is only to be done in isolation, not in the context of 
discussing the meanings of Qur’an or any issue of Sharia. It is not 
permissible to make them a means of interpreting the Book of Allah 
at all, unless it is proven to be soundly narrated from the Messenger 
of Allah (j||). That is because the status of these stories and reports 
is reflected in the hadith: 

«Do not believe the People of the Book and do not disbelieve them.» 
(Bukhari) 

As their status is somewhat dubious, and it is well known in Islam 
that we must believe in the Qur’an and be certain about its wording 
and its meanings, it is not permissible for us to use these stories, which 
were transmitted by unknown narrators in reports that in most, if not 
all, cases are most likely to be lies, to explain the meanings of the 
Qur’an in a definitive manner and without doubting them. In fact it 
is because of heedlessness regarding this issue that what happened 
came to pass. And Allah is the source of strength. 
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2:75. Do you [O believers] then hope that they will respond to your 
call, when a party among them used to hear the word of Allah, 
and they distorted it knowingly after having understood it? 

2:76. When they meet the believers, they say: We [too] believe: But 
when they meet one another in private, they say: Why are you 
telling them what Allah has disclosed to you [of the description 
of the Prophet in the Torah], that they may use it in argument 
against you before your Lord? Have you no sense? 

2:77. Do they not realise that Allah knows what they conceal and 
what they disclose? 

2:78. And there are among them unlettered people, who have no 
knowledge of the Book, except wishful thinking, and they have 
nothing but [mere] speculation. 


These verses put an end to the believers’ hopes that the People 
of the Book would believe. In other words, do not raise your hopes 
about them becoming believers, because the way they are does not 
give rise to any such hope. They used to distort the words of Allah 
after having learned and understood them; they interpreted them in 
a way different than what Allah intended, in order to give people 
the impression that it came from Allah, when it did not come from 
Allah. If this is how they are with regard to their own Book, which 
they regard as a source of great pride and honour, and as the basis of 
their religion, yet they took it as a means to turn people away from 
the path of Allah, then how can it be hoped that they would believe 
and respond to your call? That is highly unlikely. 

Then Allah describes the condition of the hypocrites among the 
People of the Book: 

«[When they meet the believers, they say: We [too] believe)*. They 
pretended to be believers and they paid lip service to a faith that was 
not in their hearts 
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^But when they meet one another in private)* and no one else is 
present other than their co-religionists, they say to one another: 
«(Why are you telling them what Allah has disclosed to you [of the 
description of the Prophet in the Torah] )* that is, why do you pretend 
to believe and tell them that you are like them, when that will be proof 
for them against you, because they will say: They affirmed that what 
we are following is truth and what they are following is falsehood. 
Thus they (the believers) will use that against you before your Lord. 
^Have you no sense?)* That is, do you not have the sense to stop 
doing that which may be used against you? This is what they say to 
one another. 

«)Do they not realise that Allah knows what they conceal and what 
they disclose?)* So even though they concealed what they believed 
and kept it to themselves, and thought that by being discreet they 
would be able to avoid giving the believers any argument to use 
against them, they were wrong and very ignorant, for Allah knew 
what they concealed and what they disclosed, so He exposed their 
true nature to His slaves. 

*|And there are among them)* that is, among the People of the Book 
^unlettered people)* that is, common folk who are not knowledgeable 
«(who have no knowledge of the Book, except wishful thinking)* that 
is, they have no share of the Book of Allah except recitation that they 
hear; they know nothing about what the early generations had of true 
knowledge of it. All these people have is some speculative ideas and 
they blindly follow the scholars among them. 

In these verses, Allah mentions their scholars, common folk, 
hypocrites and those among them who were not hypocrites. The 
scholars among them were adhering to their false and misguided 
religion, and the common folk were blindly following them, with 
no insight, so there was no hope that either of the two groups would 
believe in your message. 
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2:79. Then woe to those who write the scripture with their own hands, 
and then say: This is from Allah, in order to trade it for a small 
price! Woe to them for what their hands have written, and woe 
to them for what they have earned thereby. 


Here Allah (^) is warning that those who distort the scriptures 
and say of the distortion and what they write: ^This is from Allah)?. 
In fact this is propagating falsehood and concealing truth. But they 
did that knowingly, ^in order to trade it for a small priced All of 
this world, from beginning to end, is a small price. They made their 
falsehood a means of snatching what is in people’s hands. Thus they 
wronged the people on two counts: they confused them with regard 
to their religion and they took their wealth unlawfully, by the worst of 
means, which is worse than those who take people’s wealth by force 
or by stealing and so on. Hence Allah warned them about these two 
things and said: «)Woe to them for what their hands have written^ of 
distortion and falsehood «]and woe to them for what they have earned 
thereby^ of wealth. What is meant by woe is severe punishment and 
loss. This is a stem warning indeed. 

Shaykh al-Islam (Ibn Taymiyah) said, when discussing this passage 
sfDo you [O believers] then hope... for what they have earned thereby)? 
(vv. 75-79): 

Allah condemned those who distorted words, and this includes 
those who explain or teach the Qur’an and Sunnah on the basis 
of innovation [bid'ah]. 
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He also condemned those who have no knowledge of the Book 
except wishful thinking. This applies to those who do not ponder the 
meanings of the Qur’an and know nothing of it except mere recitation 
of its letters. It also applies to those who write anything with their 
hands that is contrary to the Book of Allah for the purpose of worldly 
gain, such as saying that this is from Allah, or this is Islam, or this 
is what the Qur’an and Sunnah say, or this is the understanding of 
the early generations and leading scholars, or this is one of the basic 
matters of religion that every individual and the entire Ummah must 
believe. It also applies to those who conceal what they know of the 
Qur’an and Sunnah so that the one who differs from him concerning 
the truth will not use his words as evidence against him. 

These are matters that are very common among the followers of 
whims and desires in general, such as the Rafidis 9 and also among 
many of those who claim to be scholars. 
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9 Rafidis: The Rafidis are the extremist Shia who believe that ‘ Ali (radiya 
Allahu ‘anhu - may Allah be pleased with him) should have been the 
caliph after the Prophet died, in accordance with his instructions (as 
they claim), and they believe that the Sahabah went against the Prophet’s 
instructions by appointing Abu Bakr as caliph. For this reason the 
Rafidis bear resentment towards the Sahabah whilst, on the other hand, 
going to such extremes in their love for ‘Ali (i^,) and his descendants 
that some of them elevated them to the level of divinity. These Shia groups 
include the Ithna’ ‘Asharis and the Isma'ilis 
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2:80. And they say: The fire will only touch us for a few days. Say: 
Have you received a covenant from Allah, for Allah will never 
break His covenant? Or are you saying about Allah things of 
which you have no real knowledge? 

2:81. Nay, those who do evil, and are encompassed by their sin will 
be the inhabitants of the fire; they will abide therein forever. 

2:82. But those who believe and do righteous deeds will be the 
inhabitants of paradise; they will abide therein forever. 


Allah mentions their abhorrent actions, then states that despite that 
they praise themselves and are certain that they will be saved from 
the punishment of Allah and will be granted His reward, and that the 
fire will only touch them for a few days, which are so few that they 
may be counted on the fingers. Thus they combined evildoing with 
the feeling that they would be safe from the consequences thereof. 

Because this was no more than a mere claim, Allah (,%) refuted 
them by saying: 

dSay^ to them, O Messenger: ffHave you received a covenant 
from Allah)? whereby you have pledged to believe in Him and in His 
Messengers, and to obey Him? This is the covenant that would lead 
to salvation, a covenant that cannot be changed or altered, 
dor are you saying about Allah things of which you have no real 
knowledge?)?. Here Allah (-is) tells them that the truth of their claim 
is connected to one of these two matters, and there is no third option: 
either they have a covenant from Allah, in which case their claim is 
true, or they are saying something unfounded about Allah, in which 
case their claim is false. This exposes them to greater disgrace and 
a more severe punishment. It is known from their situation that they 
have no covenant from Allah, because they rejected many of the 
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Prophets, to the extent that they killed a number of them. Because of 
their refusal to obey Allah and their breaking of covenants, there is 
only one possibility, which is that they are fabricators and liars who 
say about Allah what they do not know, and speaking of Allah without 
knowledge is one of the gravest and most abhorrent of forbidden 
actions. 

Then Allah (3s) outlines a general ruling that is applicable to all, 
including the Children of Israel and others. This is the ruling and 
there is no other; there is no room for their wishful thinking and their 
claims as to who will be doomed and who will be saved. Allah says: 
«(Nay)j, the matter is not as you say, for your claim is unfounded. 
Rather ^those who do evil)*. This may include shirk (association of 
others with Allah) and lesser sins, but what is meant here is shirk, 
based on the fact that Allah then says *fand are encompassed by their 
sin^. What is meant is that it encompasses the one who does it, leaving 
no way out. This is only applicable in the case of shirk, because the 
one who believes cannot be encompassed by his sin. 

«fwill be the inhabitants of the fire; they will abide therein forever^. 
The Kharijites 10 quote this verse as evidence that anyone who commits 
sin becomes a disbeliever. But this is proof against them, as you may 
see, because it clearly refers to shirk. This is the case with every 
follower of falsehood who quotes a verse or saheeh hadith to support 
his false notion; what he quotes as evidence will inevitably contain 
evidence against him. 

«|But those who believe^ in Allah, His angels, His Books, His 
Messengers and the Last Day 

^and do righteous deeds^ - deeds cannot be righteous unless they 
meet two conditions: they should be done sincerely for the sake of 
Allah and in accordance with the Sunnah of His Messenger (#g). 


10 Kharijite: The Kharijites are an extremist group who were former members 
of ‘ Ali’s army who rebelled against ‘ Ali (iS^) after he accepted arbitration. 
They held extreme views that led them to regard the majority of Muslims 
as disbelievers. 
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To sum up the meaning of these two verses, those who will attain 
salvation and victory are those who believe and do righteous deeds; 
those who will be doomed to hell are those who associate others with 
Allah and disbelieve in Him. 
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2:83. And [remember] when We took a covenant from the Children of 
Israel [saying]: Do not worship anyone but Allah; show kindness 
to your parents and kindred, and to orphans and those in need; 
speak good words to people; establish prayer; and give zakah. 
Then you turned away, except a few of you, and paid no heed. 


These teachings are among the basic principles of faith, which 
Allah has enjoined upon all nations because they contain that which 
is in the public interest at all times and in all places. So they are not 
subject to abrogation, because they are fundamental to the religion. 
Hence Allah enjoined them upon us when He said: 

«{Worship Allah, and do not ascribe any partner to Him...)* (an-Nisa 
4: 36) 

^And [remember] when We took a covenant from the Children 
of Israel)*. That was because of their hard-heartedness; whatever 
command was enjoined upon them, they were reluctant to obey and 
would not do it unless they were made to give a solemn covenant 
and binding promises. 
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^[saying]: Do not worship anyone but Allah)?. This is a command 
to worship Allah alone and a prohibition on associating anything 
with Him. This is the fundamental basis of Islam and no deeds are 
acceptable if they are not based on that. This is the right that Allah 
fig) has over His slaves. 

^show kindness to your parents)? - this includes all types of kindness 
in word and deed, and implicitly forbids mistreating parents. What is 
obligatory is treating them kindly, and a command to do something 
implies prohibition of the opposite. 

There are two opposites to kind treatment: mistreatment, which is 
the greater offence, and failing to show kindness without mistreatment, 
which is haram but is not as bad as the former. The same may be said 
with regard to upholding ties of kinship with relatives, orphans and 
the needy. Kindness may be defined but not quantified, as we shall 
see below. 

Then Allah enjoined kindness towards people in general: ^speak 
good words to people^. Speaking good words to people includes 
enjoining them to do good, forbidding them to do evil, teaching them 
(beneficial knowledge), greeting them with salam , smiling at them 
and so on. 

As it is not possible for an individual to be kind to all people 
by monetary means, Allah has enjoined kindness that one may do 
to all others, namely kindness in words. That also implies that it is 
prohibited to say bad words to people, even the disbelievers. Hence 
Allah (-te) says: 

^Do not dispute with the People of the Book except in the most 
courteous manner...)? (al- 'Ankaboot 29: 46) 

Part of the discipline and good manners that Allah has enjoined 
upon His slaves is that the individual should be dignified in his words 
and deeds, and not behave or speak in an indecent, offensive, insulting 
or argumentative manner. Rather he should have a good attitude, and 
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be forbearing, easy-going with everyone, and patient in the face of any 
annoyance he encounters from people, in obedience to the command 
of Allah and in hope of attaining His reward. 

Then Allah enjoined them to establish prayer and give zakah, 
because of what has been discussed above, namely that prayer is 
indicative of sincere devotion to Allah and zakah is indicative of 
kindness towards other people. 

^Then^ after these are good commands which, if one who has 
insight and wisdom ponders them, he will realise that Allah enjoined 
them upon His slaves out of kindness and mercy towards them, and 
He took a covenant from you, but ^you turned away)*, not caring at 
all about the matter. It may be that the one who turns away does so 
with the intention of coming back, but these people had no desire 
to come back to these commands. We seek refuge with Allah from 
misguidance. 

^except a few of you)?. This exception is noted, lest anyone think 
that all of them turned away; this tells us that Allah protected a few 
of them and made them steadfast. 
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2:84. And remember We took your covenant [saying]: Do not shed 
one another’s blood or drive one another from your homes, and 
you confirmed it, and you bear witness to that. 

2:85. Yet here you are, killing one another and driving a group of 
your own people out of their homes, helping their enemies 
against them, in sin and transgression; and if they come to you 
as captives, you ransom them, when it was forbidden for you 
to expel them in the first place! Do you believe only in part of 
the Book and deny another part of it? The punishment for those 
among you who do this will be nothing but disgrace in this world 
and on the Day of Resurrection they will be condemned to the 
harshest punishment. For Allah is not unaware of what you do. 

2:86. These are the people who buy the life of this world at the cost 
of the hereafter; their penalty will not be reduced nor will they 
be helped. 


The deeds referred to in these verses are the deeds of those who 
lived in Madinah at the time of the revelation. Before the Prophet’s 
mission began, al-Aws and al-Khazraj - who became the Anfdr - were 
polytheists who used to fight one another according to the customs 
of the jahiliyah (pre-Islamic period). Three Jewish tribes - Banu 
Quraytlhah. Banu an-Nadeer and Banu Qaynuqa* - came and settled 
there, and each of these tribes became allies of a group of the people 
of Madinah. 

When they fought, each Jew would help his ally against his 
opponents, who had the help of another Jewish group. So one Jew 
might kill another or expel him from his home, in the event of 
expulsion and plunder. Then, when the war ended and there were 
prisoners on both sides, they would ransom one another. 

These three things were enjoined upon them: they were instructed 
not to shed one another’s blood or expel one another, and if there were 
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prisoners from among them, it was an obligation upon them to ransom 
them. They did the latter, but did not fulfil the first two obligations. 

Allah condemned them for that, and said: «fDo you believe only 
in part of the Book)* namely the ransom of prisoners ^and deny 
another part of it?)» namely (the prohibition on) killing and expelling 
one another. 

This offers the strongest evidence that faith requires acting upon 
commands and heeding prohibitions, and that the deeds that are 
enjoined are part of faith. Allah (4s) says: *(The punishment for 
those among you who do this will be nothing but disgrace in this 
world)*, which indeed came to pass. Allah requited them and gave 
His Messenger (<^|) power over them; he executed some of them, 
captured others and expelled some. 

tsfand on the Day of Resurrection they will be condemned to the 
harshest)? that is, the most severe ^punishment. For Allah is not 
unaware of what you do)*. 

Then Allah (4s) tells us the reason why they disbelieved in part of 
the Book and believed in other parts: ^These are the people who buy 
the life of this world at the cost of the hereafter^. They thought that 
if they did not help their allies, that would be a source of shame. So 
they chose the flames over shame. Hence Allah says: «{their penalty 
will not be reduced)* rather it will remain severe and there will be 
no time of respite; ^nor will they be helped^ that is, no harm will be 
warded off from them. 
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2:87. We gave Moosa the Book and sent a succession of Messengers 
after him; We gave ‘Eesa the son of Maryam clear signs and 
supported him with the Pure Spirit. Is it that whenever there 
came to you a Messenger with something that was not in 
accordance with your desires, you became arrogant; some you 
disbelieved, and others you killed? 


Here Allah reminds the Children of Israel that He sent Moosa to 
them and gave him the Torah; after him, He sent Messengers who 
ruled in accordance with the Torah, until He sent their final Prophet, 
‘Eesa ibn Maryam (HiO, and gave him clear signs that would be 
sufficient proof for any human to believe in him. 

^supported him with the Pure Spirit)? that is, Allah strengthened 
him with the Pure Spirit. 

The majority of commentators stated that this refers to Jibreel 
(Hi); others suggested that it refers to faith by means of which Allah 
supports His slaves. 

Yet, despite these blessings that cannot be quantified, when the 
Messengers came to you, «jwith something that was not in accordance 
with your desires, you became arrogant)? that is, you were too arrogant 
to believe in them. 

<$some)j of them ^you disbelieved, and others you killed^, so you 
gave precedence to your whims and desires over guidance, and to 
this world over the hereafter. This is an obvious rebuke. 



(AA :« jA jl i jyj) 




2:88. They say: Our hearts are impenetrably wrapped [against whatever 
you say]. Nay, Allah has cursed them for their disbelief; little is 
it they believe. 
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As their excuse for not believing that to which you, O Prophet, are 
calling them, they stated that their hearts are impenetrably wrapped. 
What is meant is that their hearts are covered over, so they do not 
understand what you say. In other words, they have an excuse - or so 
they say - for not understanding. But this is a lie on their part, hence 
Allah (^g) said: ^Nay, Allah has cursed them for their disbelief^ that 
is, they are cast away and cursed because of their disbelief and the 
believers among them are few, or they have little faith and it is their 
disbelief that is prevalent. 
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2:89. And now that there has come to them a Book from Allah, 
confirming what is with them - although in the past they used 
to pray for victory against those who disbelieved - when there 
comes to them that which they recognise as truth, they disbelieve 
in it; the curse of Allah is upon the disbelievers. 


2:90. How miserable is the price for which they have sold their 
souls, in that they reject that which Allah has sent down, out of 
resentment that Allah would send it down by His grace upon 
any of His slaves He chooses: Thus have they incurred wrath 
upon wrath. And for the disbelievers there will be a humiliating 
punishment. 
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That is, when a Book has come to them from Allah at the hands 
of the best of creation and the Seal of the Prophets, confirming that 
which is with them of the Torah, and they had prior knowledge of it 
and were certain of its coming - to the extent that if war broke out 
between them and the polytheists during the jahiliyah, they would 
speak of the victory they would achieve when this Prophet (^) came, 
and warn them (the polytheists) about his imminent appearance and 
that they would fight the polytheists alongside him. But when this 
Book came to them, and the Prophet (*^|) whom they recognised, 
they rejected him out of resentment and envy that Allah would send 
it down, by His grace, upon whomever He willed among His slaves. 
So Allah cursed them and was angry with them, wrath upon wrath, 
because their disbelief was so great and because they kept doubting 
and associating others with Allah. 

^And for the disbelievers there will be a humiliating^ that is, 
painful ^punishments, namely being thrown into hell and missing 
out on eternal bliss (in paradise). What a wretched situation they will 
be in, and what a bad deal they made when they gave up belief in 
Allah and in His Books and Messengers, and traded it for disbelief 
in Him and in His Books and Messengers, despite their knowledge 
and certainty. Thus their punishment will be more severe. 
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2:91. When it is said to them: Believe in that which Allah has revealed, 
they say: We believe in that which was revealed to us; yet they 
disbelieve in that which came after it, even though it is truth 
confirming that which is with them. Say: Why then did you kill 
the Prophets of Allah in the past, if you were indeed believers? 


2:92. Moosa came to you with clear signs, yet in his absence you took 
the calf [for worship] and thus became transgressors. 


2:93. And [remember] when We took a covenant from you and We 
raised the Mount above you, [saying]: Hold fast to that which We 
have given you and listen, they said: We hear and we disobey. 
And their hearts were filled with love of the calf, because of their 
disbelief. Say: How wretched is that which your faith commands 
you to do, if you are believers. 


That is, when the Jews were commanded to believe in that which 
Allah had sent down to His Messenger (3^§), namely the Qur’an, 
they were arrogant and refused, saying: «[We believe in that which 
was revealed to us; yet they disbelieve in that which came after it]» 
of other Books, even though what they should have done was believe 
in everything that Allah revealed, whether it was revealed to them or 
to others. That is beneficial faith, belief in what Allah has revealed 
to all the Messengers of Allah. 

As for differentiating between the Messengers and the Books, 
claiming to believe in some but not others, this is not faith; rather it 
is the essence of disbelief. Hence Allah (is) says: 

(•{Those who disbelieve in Allah and His Messengers, and want 
to make a distinction between [belief in] Allah and [belief in] His 
Messengers, and say: We believe in some and disbelieve in others 


sunniconnect.com 



Soorat al-Baqarah 


(91-93) | 113 


- and seek to adopt a way in between, it is they who are indeed 
disbelievers...]? (an-Nisa'4: 150-151) 

Hence Allah (-Jc) rebuked them emphatically here, with such a 
strong argument that they could not evade it. He responded to their 
disbelief in the Qur’an in two ways: He said tfeven though it is truth^ 

- so if it is truth in all that it contains of stories, commands and 
prohibitions, and it is from their Lord, then disbelieving in it after 
that is disbelief in Allah and rejection of the truth that He sent down. 

Then He said ^confirming that which is with them]? that is, in 
accordance with it in everything that is true and correct, and with final 
authority over them (previous scriptures). So why do you believe in 
that which was revealed to you, but you reject that which is equal 
to it? Can this be anything other than bias and following whims and 
desires instead of guidance? Moreover, if the Qur’an confirms that 
which is with them, this is proof for what they have of Books, and 
they have no way of proving (that their books were originally revealed 
from Allah) except through the Qur’an. So if they disbelieve in it 
and reject it, they become like one who made a claim on the basis 
of proof, and had no other basis for it; his claim cannot be accepted 
unless his proof is sound, then he examines his proof and argument, 
and finds them flawed so he rejects them. Is this not foolishness and 
insanity? Therefore their rejection of the Qur’an is akin to rejection 
of what they have in their own hands, and undermines it. 

Then Allah demonstrated that the claim to believe in what was 
revealed to them was baseless, as He said: 

^Say]? to them e|Why then did you kill the Prophets of Allah in the 
past, if you were indeed believers? Moosa came to you with clear 
signs^ that is, he brought clear evidence that pointed to the truth. 
«(yet in his absence]? that is, after he had left, «fyou took the calf [for 
worship] and thus became transgressors]?, and you had no excuse 
for doing that. 
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«|And [remember] when We took a covenant from you and We 
raised the Mount above you, [saying]: Hold fast to that which We have 
given you and listen)* that is, listen to it, accept it, obey and respond 
^they said: We hear and we disobey)* that is, this is how they were. 
<|And their hearts were filled with love of the calf> that is, love of the 
calf and love of worshipping it was instilled in their hearts, because 
of their disbelief. 

^Say: How wretched is that which your faith commands you to 
do, if you are believers)* that is, you claim to believe and boast about 
having the true religion, yet you killed the Prophets of Allah and 
took the calf as a god instead of Allah, when your Prophet Moosa 
was absent from you, and you did not accept his commands and 
prohibitions except after receiving threats and after the Mount was 
raised above you. Then you paid lip service to commitment, but your 
actions contradicted that. So what is this faith that you claim to have, 
and what is this religion? 

If this is faith, as you claim, then how wretched is the faith that 
calls its followers to transgression, disbelief in the Messengers of 
Allah and great disobedience, when it is well known that true faith 
enjoins its followers to do all that is good and forbids them to do all 
that is evil. Thus their lies were highlighted and the contradiction 
(between their words and deeds) became evident. 
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2:94. Say: If the final abode with Allah is yours alone, to the exclusion 
of all others, then wish for death, if you are sincere. 

2:95. But they will never wish for death, because of what their own 
hands have sent on before them, and Allah is fully aware of the 
transgressors. 

2:96. You will surely find them, of all people, most greedy for life, 
even more than the polytheists. Each one of them wishes that he 
could be granted a life of a thousand years, but his being granted 
such a long life will not save him from punishment. For Allah 
sees well all that they do. 


«(Say)* that is, tell them, by way of correcting their false claims 
^If the final abode with Allah)* namely paradise 
^is yours alone, to the exclusion of all others)*, as you claim that no 
one will enter paradise except those who are Jews or Christians, and 
that the fire of hell will only touch them for a few days (2: 80), so if 
you are telling the truth, 

^then wish for death)*. This is a kind of challenge between them and 
the Messenger of Allah (3§§). 

After having been cornered and pressured in response to their 
stubbornness, they are left with only one of two choices: either to 
believe in Allah and His Messenger or to accept the challenge, 
which is to wish for death which will bring them to that abode that 
is exclusively theirs (according to their claim). But they refused to 
do that. 

Thus it is established that they are in a state of extreme stubbornness 
and opposition to Allah and His Messenger (3||), despite the fact that 
they are aware of what they are doing. Hence Allah (4£) said: ^But 
they will never wish for death, because of what their own hands have 
sent on before them)* of disbelief and sin; they are well aware that 
this is a path that will lead them to the requital for their evil deeds. 
Hence death was the most hateful of things to them and they were 
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greedier for life than anyone else, even the polytheists who did not 
believe in any of the Messengers or Books. 

Then Allah mentioned the intensity of their love for this world: 
tfEach one of them wishes that he could be granted a life of a thousand 
years]*. This highlights how eager they were to live, as they wished 
for something that is impossible. However, even if they were to live 
for that number of years, it would not avail them anything or ward 
off any of the punishment. 

<fFor Allah sees well all that they do]j» - this is a threat to them of 
punishment for their deeds. 
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2:97. Say: Whoever is an enemy to Jibreel - for he brings down 
the [revelation] to your heart by Allah’s leave, a confirmation 
of what came before it, and guidance and glad tidings to the 
believers - 


2:98. Whoever is an enemy to Allah and His angels and Messengers, 
to Jibreel and Meekal [Meeka’eel], then indeed, Allah is an 
enemy to the disbelievers. 


That is, say to these Jews, who claim that what is preventing 
them from believing in you is the fact that your protector is Jibreel 
($&), and if it were anyone else among the angels of Allah, they 
would have believed in you, that this claim of yours is flawed and 
self-contradictory, and it is arrogance towards Allah. That is because 
Jibreel (^) is the one who brought down the Qur’an to your heart 
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from Allah, and he is the one who came down to the Prophets before 
you; he is the one whom Allah commanded and sent to do that. 
Hence he is primarily a Messenger. Furthermore, this Book that 
Jibreel brought down confirms the scriptures that came before it, 
and does not differ from them or contradict them; it contains complete 
guidance away from all types of misguidance, and glad tidings of 
good in this world and in the hereafter for those who believe in it. 
Hence enmity towards Jibreel, who is described thus, constitutes 
disbelief in Allah and His signs, and it is enmity towards Allah and 
towards His Messengers and angels. Their enmity towards Jibreel was 
not because of who he is; rather it was because of what he brought 
down of the truth from Allah to the Messengers of Allah. Hence that 
enmity implies disbelief in and enmity towards the One Who sent 
him, the message with which he was sent and the one to whom he 
was sent. 
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2:99. We have sent down to you clear signs; and none reject them but 
the evildoers. 


Here Allah says to His Prophet (^): ^We have sent down to 
you clear signs^, by means of which the one who seeks guidance 
will find it, and so as to establish proof against those who stubbornly 
refuse (to follow guidance). This is such clear guidance to the 
truth that no one could refuse to accept but an evildoer who rebels 
against the command of Allah, refuses to obey Him and is extremely 
arrogant. 


sunniconnect.com 




118 | Tafseer as-Sa 'di 


Juz' I 


O • • ’• •) 

2:100. Is it not so that every time they make a covenant, some of them 
cast it aside? In fact, most of them do not believe. 


This is an expression of astonishment at how often they made 
covenants but did not have the patience to fulfil them. The phrase 
«|every time)* is indicative of something that happened repeatedly. 
Every time they made a covenant, the outcome was that they broke 
it. What was the reason for that? The reason was that most of them 
did not believe, and it is their lack of faith that caused them to break 
the covenants. If they had been sincere in faith, they would have been 
like those of whom Allah says: 

^Among the believers are men who have been true to their covenant 
with Allah...)) (al-Ahzdb 33: 23) 
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2:101. And when there came to them a Messenger from Allah, 
confirming that which was with them, some of those who had 
been given the Book cast the Book of Allah behind their backs 
as if they had no knowledge. 

2:102. They followed that which the devils used to read [of books 
of magic] during the reign of Sulayman. It was not Sulayman 
who disbelieved; rather the devils disbelieved and taught men 
magic, and such things as had come down at Babylon to the two 
angels Haroot and Maroot. But these two never taught anyone 
without [first] saying: We are but a trial, so do not disbelieve. 
They learned from them the means of sowing discord between 
a man and his wife, but they could not harm anyone thereby 
except by Allah’s leave. They learned that which harmed them, 
and did not benefit them, knowing full well that whoever dealt in 
it [magic] would have no share in the hereafter. How wretched 
was the price for which they sold their souls, if only they knew. 

2:103. If they had believed and feared Allah, the reward from Allah 
would have been better, if only they knew. 


When this noble Messenger (^|) brought to them this great Book 
that was based on truth and was in harmony with that which they had, 
that was at a time when they claimed to be adhering to their scripture. 
But when they disbelieved in this Messenger (^) and that which he 
brought, ^some of those who had been given the Book cast the Book 
of Allah^, which had been sent down to them, ^behind their backs)*, 
and showed no interest in it. This description is more emphatic than 
saying that they turned away from it. By doing this, it was as if they 
were among the ignorant, when in fact they were well aware that it 
was true. 
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Thus it becomes clear that this group among the People of the 
Book were not adhering to anything, because they did not believe in 
this Messenger (J^g) Hence their disbelief in him was tantamount to 
disbelief in their own scriptures, but they did not realise that. 

It is a regular part of Allah’s decree, which is based on divine 
wisdom, that if a person forsakes that which might have benefitted 
him, and he was able to benefit from it but did not, then he will be 
caused to deal with that which is harmful to him. The one who fails 
to worship Allah will end up worshipping idols; the one who fails to 
love, fear and put his hope in Allah will end up loving, fearing and 
putting his hope in something other than Allah; the one who fails to 
spend his w'ealth in obedience to Allah will spend it in obedience to 
the Shaytan; the one who fails to show humility towards his Lord will 
end up being humiliated by other people; the one who fails to follow 
the truth will end up following falsehood. 

Thus these Jews followed what the devils used to read (of the 
books of magic) during the reign of Sulayman. These devils brought 
magic to people and claimed that Sulayman used to use it and achieved 
great power by means of it, but they were lying. Sulayman did not use 
magic; rather Allah declared him to be innocent of that, as He said: 
^It was not Sulayman who disbelieved)* by learning magic, for he 
did not learn it. 

^rather the devils disbelieved^ by doing that, ^and taught men 
magic)? so as to misguide them, and out of their eagerness to tempt 
the sons of Adam. 

Similarly, the Jews practised that magic that had come down to 
the two angels who lived at Babylon, in the land of Iraq. Magic was 
sent down to them as a test and a trial from Allah to His slaves. So 
(these two angels) taught them magic, ^But these two never taught 
anyone without [first]^ advising him and ^saying: We are but a trial; 
so do not disbelieve)* that is, do not learn magic, for it is disbelief. 
So they would tell him not to learn magic, and they would inform 
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him of how bad it was. The devils’ teaching of magic was aimed at 
confusing and misguiding people, and they attributed it to one whom 
Allah declared innocent of that, namely Sulayman (^i). In contrast, 
the angels’ teaching of magic was as a test, after they offered advice, 
so as to leave no excuse. 

These Jews practised the magic that had been taught by the devils 
and that which had been taught by the two angels; thus they ignored 
the knowledge brought by the Prophets and Messengers, turning 
instead to the knowledge of the devils. Every individual aspires to 
that which suits his nature. 

Then Allah mentions the evil consequences of magic, as He says: 
<|They learned from them the means of sowing discord between a 
man and his wife)* even though the love between spouses cannot be 
compared to any other love, because Allah says concerning them: 
^...and He has instilled love and compassion between you...^ (ar- 
Room 30: 21) 

This indicates that magic is something real, and that it may cause 
harm by Allah’s leave, if He wills it. Allah’s leave is of two types: 
that which has to do with the divine decree, and is connected to the 
will of Allah, as in this verse; and that which has to do with the laws 
prescribed by Allah, as referred to in the previous verse: <ffor he 
brings down the [revelation] to your heart by Allah’s leave)* (2: 97). 

In this and similar verses, it states that no matter how powerful 
the means may be, they are still subject to the divine will and decree, 
and are not independent in their effect. No one among the Ummah 
differed with regard to this principle apart from the Qadaris, who 
said that people’s deeds are independent and are not subject to the 
divine will, and thus they excluded people’s deeds from the divine 
decree, thereby going against the Book of Allah, the Sunnah of His 
Messenger and the consensus of the Companions and tabi ‘een. 
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Then Allah states that magic is purely harmful, with no benefits, 
either spiritual or worldly. There may be some worldly benefits in 
some sins, as Allah says with regard to alcohol and gambling: *[Say: 
In them is great sin, and some benefit for people; but the sin is greater 
than the benefit^ (2: 219). 

But magic is purely harmful, so there is no need for it at all. 
All forbidden things are either completely harmful, or their evil 
consequences outweigh any benefit in them. By the same token, 
everything that is enjoined is either completely good, or its good 
consequences outweigh any bad. 

(([knowing full well)* that is, the Jews were well aware *fthat 
whoever dealt in it [magic] would have no share in the hereafter)? 
that is, rather he would be subject to punishment. They did not do it 
out of ignorance; rather it was because they preferred the life of this 
world to the hereafter. 

^How wretched was the price for which they sold their souls, if 
only they knew^ that is, if only they had had the kind of knowledge 
that would lead to righteous deeds, then they would not have done that. 
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2: 104. O you who believe, do not say [to the Messenger]: ra 'ina\ rather 
say: undhurna u , and listen. For the disbelievers there will be a 
painful punishment. 


11 Ra 'ina means “Listen to us”; undturna means “Look at us”. Both words 
convey the meaning of “Pay attention to us”, but with a slight twist in = 
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2:105. It is never the wish of the disbelievers among the People of the 
Book, or of the polytheists, that anything good should come 
down to you from your Lord. But Allah singles out for His mercy 
whomever He wills - for Allah is Possessor of abundant grace. 


When the Muslims addressed the Messenger (#|) as he was 
teaching them about their religion, they would say: ra'ina, meaning 
pay attention to us, giving the word an acceptable meaning. The 
Jews, however, gave the same word an offensive meaning; they took 
advantage of this opportunity to address the Messenger (jig) with this 
word, intending the offensive meaning. So Allah told the believers not 
to use this word, so as to put a stop to this problem. This shows us that 
something permissible may be disallowed, if it becomes a means that 
leads to something haram. It also shows us that we should adopt good 
manners and use words that can only be interpreted in a good way; 
we should also avoid foul speech and offensive words, or words that 
are ambiguous and may be interpreted in an inappropriate manner. 
So Allah instructed them to use words that could only be interpreted 
in a good way, as He said: 

^rather say undhurndb. for this word is sufficient to convey the 
desired meaning without any reservations. 

«(and listen^. Who or what is to be listened to is not specified, so as to 
include everything that it is enjoined to listen to, such as the Qur’an 
and Sunnah. We should listen to them, understand them and respond 
to them. This is proper manners and obedience. 

Then Allah warns the disbelievers of the painful punishment, and 
speaks of the enmity of the Jews and polytheists towards the believers, 
for they do not wish that «(anything good}» whether it be great or small 
^should come down to you from your Lordji. This stems from envy 


= pronunciation, the former had an offensive meaning in Hebrew, which the 
Jews took advantage of to mock the Prophet (^). Hence the believers 
were instructed to use a word that could not be twisted in this manner. 
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and resentment on their part because Allah has singled you out for 
His grace. For He is ^Possessor of abundant graced; by His grace 
towards you. He sent down the Book to your Messenger («|i|), in 
order to purify you, teach you the Book and wisdom, and teach you 
that which you did not know. To Him be all praise. 
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2:106. Whenever We abrogate a verse or cause it to be forgotten. We 
bring one better than it or one equal to it. Do you not know that 
Allah has power over all things? 

2:107. Do you not know that to Allah belongs the dominion of the 
heavens and the earth, and besides Him you have neither 
protector nor helper? 


The Arabic word naskh (translated here as “abrogation”) means 
moving or shifting. What is meant by abrogation is shifting the 
accountable (that is, adults of sound mind) from one Islamic ruling 
to another, or cancelling the ruling altogether. The Jews do not accept 
the idea of abrogation, and they say that it is not permissible, even 
though it is mentioned in their Torah. The rejection of it constitutes 
disbelief, and is pure whims and desires. 

Allah ("5c) tells us of His wisdom in ordaining abrogation, and that 
He does not abrogate any verse ^or cause it to be forgotten^, that 
is, cause people to forget it and remove it from their hearts, but He 
«fbring[s] one better than it)-) and more beneficial, ^or one equal to 
it)». 
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This indicates that abrogation does not detract from what is in 
your best interests, because His grace and bounty always increases, 
especially for this Ummah, for which He has made its religion very 
easy. 

He tells us that whoever objects to the concept of abrogation is 
underestimating His sovereignty and power, as He says: 

«(Do you not know that Allah has power over all things? Do you 
not know that to Allah belongs the dominion of the heavens and the 
earthy? 

If He is in control of you and of your affairs, and He directs your 
affairs on the basis of kindness and mercy when issuing His decrees, 
commands and prohibitions, then just as there is no restriction with 
regard to what He decrees for His slaves, by the same token no one 
should object to what He prescribes for His slaves of different kinds 
of rulings. The individual is under the control of his Lord, subject 
to His religious rulings and divine decrees. So how can he have any 
objections? 

Moreover, He is also the protector and helper of His slaves; so He 
helps them to attain that which is in their best interests and supports 
them in warding off harm from them. One aspect of His being their 
protector is that He prescribes rulings for them as dictated by His 
wisdom and mercy towards them. 

The one who ponders what happened of abrogation in the Qur’an 
and Sunnah will come to know thereby the wisdom of Allah and His 
mercy towards His slaves, for He helps them to attain that which is 
in their best interests in ways that they do not realise. 
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2:108. Do you want to question your Messenger just as Moosa was 
questioned before? Whoever exchanges faith for disbelief has 
strayed from the right path. 

2:109. Many among the People of the Book wish they could turn you 
back to disbelief after you have believed, out of the envy they 
have in their hearts, after the truth has become clear to them. 
But forgive and overlook until Allah gives His command; for 
Allah has power over all things. 

2:110. And establish prayer and give zakah, and whatever good you 
send forth for your souls, you will find it with Allah, for Allah 
sees well all that you do. 


Here Allah forbids the believers, or the Jews, to question their 
Messenger sfas Moosa was questioned beforep. What is referred to 
here is questioning by way of causing annoyance or raising objections, 
as Allah (•&) says elsewhere: 

dThe People of the Book ask you to bring down for them a book 
from heaven. Indeed, they asked Moosa for something even greater 
than that, when they said: Let us see Allah with our own eyes...)* 

(an-Nisa' 4: 153) 

«(0 you who believe, do not ask questions about matters which, if 
they were made known to you, would only cause you hardship...j» 

(al-Ma idah 5: 101) 

This and similar matters are forbidden. 
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With regard to asking in order to learn and understand, this is 
something praiseworthy and was enjoined by Allah when He said: 
*(...So [O people] ask those who have knowledge, if you do not 
know.]? (an-Nahl 16: 43) 

This is something of which He approves, as He says: ^They ask 
you about intoxicants and gambling]) (2: 219). And: ^They ask you 
concerning [the property of] orphans]) (2: 220). And so on. 

Because the kind of asking that is forbidden is blameworthy, it 
may lead the one who asks to disbelief, as Allah says: ^Whoever 
exchanges faith for disbelief has strayed from the right path]). 

Then He tells them about the envy of many of the People of the 
Book, which has reached such a point that they wished *fthey could 
turn you back to disbelief after you have believed]), and they strove 
to achieve that, plotting and planning, but their plot backfired on 
them, as Allah (tte) says: 

^A group among the People of the Book say: [Claim to] believe in the 
morning in what is revealed to the believers, but reject it at the end of 
the day; perhaps they may turn back [from Islam ].]j (A l ‘Imran 3: 72) 

That was because of the envy they had in their hearts. 

Hence Allah enjoined the believers to respond to their extreme 
mistreatment with forgiveness and to overlook it until He gave His 
command. 

Then after that, Allah gave His command to them to fight in jihad. 
Thus Allah gave the believers the satisfaction of settling the score with 
them. So they killed some, took some prisoner and expelled others, 
^for Allah has power over all things]). 

Then Allah commanded them to make the most of the present 
time by establishing the prayer, giving zakah and doing all kinds of 
acts of worship. He promised them that whatever they did of good 
would never be lost with Allah; rather they would find it with Him 
in abundance, as He would preserve it. 

^for Allah sees well all that you do]). 
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2:111. And they say: No one will enter paradise unless he is a Jew or 
a Christian. That is their own wishful thinking. Say: Produce 
your evidence if you are telling the truth. 

2:112. Nay, whoever submits himself [completely] to Allah and is a 
doer of good will have his reward with his Lord; they will have 
no fear, nor will they grieve. 


That is, the Jews said: No one will ever enter paradise except one 
who is a Jew. The Christians said: No one will ever enter paradise 
except one who is a Christian. Thus they ruled that paradise was for 
them alone. But this was just wishful thinking that cannot be accepted 
unless it is accompanied by proof and evidence. So ^Produce your 
evidence if you are telling the truth]?. 

The same applies to anyone who makes a claim; he must supply 
proof to the validity of his claim, otherwise if it was met by an 
opposing claim from someone else, and he had no proof either, then 
there would be no difference between the two. Evidence is that which 
proves or disproves a claim; as they have no proof, it is known that 
this claim of theirs is false. 

Then Allah describes the ruling that is based on clear proof, which 
is general in application, as He says: *(Nay]?, the matter is not as you 
wish or claim. Rather ^whoever submits himself [completely] to 
Allah]? that is, is sincere to Allah alone in his deeds and turns to Him 
with all his heart 
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^and)» in addition to his sincerity ^is a doer of good)* with regard to 
worshipping his Lord, in that he worships Him as He has prescribed 
- these are the only ones who are the people of paradise. 

^[he] will have his reward with his Lord}* which is paradise, with 
all that it contains of delights 

tfthey will have no fear, nor will they grieve)*, for they will have 
attained that which they seek and will have been saved from that 
which they fear. 

From this we may understand that whoever is not like that is one of 
the people of hell who are doomed, for there is no salvation except for 
those who are sincere towards Allah and follow the Messenger (j||). 
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2:113. The Jews say: The Christians have nothing to stand on, and the 
Christians say: The Jews have nothing to stand on, although they 
both read the scripture, and those who have no knowledge say 
something similar; but on the Day of Resurrection Allah will 
judge between them concerning that wherein they differ. 


Whims and desires and envy among the People of the Book 
reached such a degree that they regarded one another as misguided 
disbelievers, as the unlettered among the polytheist Arabs also did. 

Other groups also made similar claims, so each group regarded 
others as misguided, but in the hereafter Allah will judge between 
those who differed on the basis of the fair principle mentioned above 
(2:112), as He has told His slaves. Therefore there will be no success 
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or salvation on the Day of Resurrection except for those who believed 
in all the Prophets and Messengers, and obeyed the commands of their 
Lord and heeded His prohibitions. Anyone other than these is doomed. 
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2:114. And who does greater wrong than one who prevents Allah’s 
name from being mentioned in His places of worship and strives 
to bring about their ruin? Such people do not deserve to enter 
them except in fear. For them there is disgrace in this world and 
grievous punishment in the hereafter. 


That is, there is no one who does greater wrong or commits a 
greater offence than one who prevents mention of Allah, establishment 
of prayer and other acts of devotion in His places of worship. 

«{and strives^ that is, tries hard and does his utmost 
€(to bring about their ruin|j in both a physical and metaphorical 
sense. Physical ruin means destroying and demolishing them, and 
making them dirty by throwing rubbish into them. Metaphorical ruin 
means preventing people from mentioning Allah’s name therein. 
This is general in meaning, and applies to everyone who meets this 
description. That includes the people of the elephant, and Quraysh 
when they prevented the Messenger of Allah (j§|) from reaching the 
Kaaba in the year of al-Hudaybiyah. It also includes the Christians 
when they destroyed Bayt al-Maqdis, and other evildoers who strive 
to destroy places of worship, in opposition to Allah and by way of 
challenging Him. Hence Allah requited them by preventing them 
from entering it, as prescribed in Sharia and as He decrees, except in 
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a state of fear and humiliation. Because they terrorised the slaves of 
Allah, Allah cast fear in their hearts. When the polytheists prevented 
the Messenger of Allah from reaching Makkah, it was not long 
before Allah gave permission to His Messenger (3||) to conquer 
Makkah and prevent the polytheists from coming near His House, 
as He said: 

<s{0 you who believe, truly the polytheists are impure, so do not 
let them come near the Sacred Mosque after this [final] year...)? 

(at-Tawbah 9: 28) 

As for the people of the elephant, Allah told us what happened to 
them; with regard to the Christians, Allah gave the believers power 
over them and they took Bayt al-Maqdis away from them. 

This applies to everyone who meets this description; Allah’s justice 
will inevitably overtake him. This is one of the great signs of which 
the Creator spoke before it happened, and it happened as foretold. 
The scholars quoted this verse as evidence that it is not permissible 
to permit the disbelievers to enter the mosques. 

^For them there is disgrace)? that is, shame and scandal, as 
mentioned above, ^in this world and grievous punishment in the 
hereafter)?. 

As there is no one who does greater evil than those who prevent 
the name of Allah from being mentioned in His mosques, then there 
is no one who has greater faith than the one who strives to tend the 
mosques in both a physical and metaphorical sense, as Allah (■&) says: 
^The mosques of Allah are only to be visited and tended by those 
who believe in Allah and the Last Day...)? (at-Tawbah 9. 18) 

Indeed, Allah te) enjoined that His houses should be venerated 
and honoured, as He says: 

*[[Such lamps are lit] in houses [mosques] which Allah has ordained 
to be built so that His name may be remembered therein...)? (an-Noor 
24: 36) 
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There are many rules that apply to mosques, all of which are based 
on these verses. 
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2:115. To Allah belong the east and the west, so wherever you turn, there 
is the Countenance of Allah. For Allah is All-Encompassing, All- 
Knowing. 


The east and the west are singled out for mention here because 
they are the focal point of great signs, at which lights rise and set. So 
if Allah is in control of them, then He is in control of all directions. 

«(so wherever you tumj* that is, whatever direction you face, if 
your taking of that particular direction is based on His command, 
then one of the following scenarios must apply: 

Either He instructed you to face towards the Kaaba after you had been 
enjoined to face towards Bayt al-Maqdis; 

or you are enjoined to pray whilst travelling on your mounts and the 
like, in which case the qibla is whatever direction a person is facing; 
or an individual was confused about the qibla, and tried his best to 
work it out and pray in that direction, then he found out that he had 
got it wrong; 

or he is excused because he is being subjected to corporal punishment 
or he is sick and the like. 

In all of these cases, the individual is either excused or is given 
particular instructions. 

Whatever the case, whatever direction he takes cannot be beyond 
the dominion of his Lord. 
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^there is the Countenance of Allah. For Allah is All-Encompassing, 
All-Knowing j». This is affirmation that Allah (4?) does indeed have a 
Countenance or Face, in a manner that is befitting to Him, and that 
Allah has a Face that is not like the faces of His creation. Allah (4s) 
is All-Encompassing in His grace and to Him belong all sublime 
attributes, and He knows what is in your hearts and your intentions. 

Because He is All-Encompassing, All-Knowing, He has made 
things easy for you. To Him be all praise and thanks. 




2:116. They say: Allah has taken unto Himself a son. Glory be to Him. 
Nay, to Him belongs all that is in the heavens and on earth; 
everything is subservient unto Him. 


2:117. [He is] the Originator of the heavens and the earth: When He 
decrees a matter. He merely says to it, ‘Be!’ and it is. 


^They^ that is, the Jews, Christians and polytheists, and those 
who hold similar views 

<$say: Allah has taken unto Himself a son)*. They attributed to Him 
that which is not befitting to His Majesty, thus committing a grievous 
offence and wronging themselves. But Allah (4s) responds to them 
with patience and forbearance, and grants them well-being and 
provision even though they say such terrible things that are contrary 
to His glory. 

^Glory be to Him)* - this is declaring Him to be holy and far above 
everything that the polytheists and transgressors attribute to Him that 
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is not befitting to His Majesty. Glory be to the One Who is possessed 
of absolute perfection in all aspects and is not lacking in any way. 

As well as refuting what they say, Allah establishes proof that He 
is far above that, as He says: ^Nay, to Him belongs all that is in the 
heavens and on earthy that is, all of them are His possessions and 
slaves, and He disposes of their affairs in the manner of a master with 
his slaves; they are subservient to Him and subject to His control. As 
they are all His slaves and in need of Him, whereas He has no need 
of them, how can any of them be His son, when a son is inevitably 
of the same type as his father, because he is part of him? 

Allah fig) is the Subduer and the Sovereign, and you are subservient 
slaves; He is Independent of means and you are in need of Him. So 
how, despite all this, can He have a son? This is the most abominable 
falsehood. 

Being subservient to Allah is of two types: in a general sense, it 
means that all of creation is under His control; in a specific sense, it 
means worshipping Him alone. 

Then He says: f([He is] the Originator of the heavens and the earth!) 
that is. He is their Creator Who created them in a perfect manner 
without any precedent. 

«]When He decrees a matter, He merely says to it, ‘Bel’ and it is)?; 
nothing can be too difficult for Him or be beyond His capability. 
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2:118. Those who have no knowledge say: If only Allah would speak 
to us or some sign would come to us. The people who came 
before them said something similar; their hearts are all much the 
same. We have made the signs clear to those who have certain 
faith. 

2:119. Verily We have sent you with the truth as a bearer of glad tidings 
and a wamer, but you will not be asked about the inhabitants of 
the blazing fire. 


That is, the ignorant among the People of the Book and others 
say: Why does Allah not speak to us as He spoke to the Messengers? 
^or some sign would come to us)? referring to signs that they suggest 
or demand on the basis of their corrupt thinking and worthless ideas, 
by means of which they showed audacity towards the Creator and 
arrogance towards His Messengers. This is like when they said: 
^...We will never believe in you until we see Allah with our own 
eyes... P (al-Baqarah 2: 55) 

^The People of the Book ask you to bring down for them a book from 
heaven. Indeed, they asked Moosa for something even greater than 
that...)? (an-Nisa’4: 153) 

^...Why has an angel not been sent down to him, to be a wamer with 
him? Or why is not some treasure thrown down to him, or why does 
he not have a garden from which to eat?...)? (al-Furqan 25: 7-8) 

^They say: We will never believe in you until you cause a spring to 
gush forth from the earth for us.)? (al-Isrd' 17: 90) 

This is how they were with their Messengers: they would ask for 
signs by way of causing annoyance and out of stubbornness, not by 
way of seeking signs so that they might be guided. Their aim was 
not to clarify the truth, because the Messengers had already brought 
such signs that lead people to believe. Hence Allah (4c) says: ^We 
have made the signs clear to those who have certain faith)?. Everyone 
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who had certain faith had already come to know, from the clear signs 
and proof of Allah, that by means of which he developed certainty 
and warded off doubts. 

This is followed by some concise, brief verses that prove the 
truthfulness of the Prophet (j||) and the soundness of his message: 

Verily We have sent you with the truth as a bearer of glad tidings 
and a wamer^. This includes the signs that he brought, which may 
be summed up in three things: the message itself; his attitude and 
conduct; and that which he brought of the Qur’an and Sunnah. 

The first and second are included in the words ^(Verily We have 
sent you^ and the third is included in the words ^with the truth^. 

With regard to the first, which is the message itself, the state of the 
earth’s population before the Prophet (jig) came is well established: 
they used to worship idols, fire and the cross, and they had altered 
their religions until they were sinking in the darkness of disbelief, 
which had encompassed and overwhelmed them, apart from some 
remnants of the People of the Book who had vanished shortly before 
the Prophet’s mission began. 

It is known that Allah GJs) did not create humanity in vain and 
He did not neglect or forsake them, because He is Most Wise, All- 
Knowing, Mighty and Most Merciful. By His wisdom and His mercy 
towards His slaves. He sent this great Messenger (j|§) to them, to 
enjoin worship of the Most Gracious alone, with no partner or 
associate. Hence by examining his message, the wise person will 
realise that it is a message of truth, as well as a tremendous sign that 
he is indeed the Messenger of Allah (jig). 

With regard to the second matter, anyone who comes to know the 
Prophet (j|§) properly and learns of his character and teachings before 
his mission began, how he grew up with the best of characteristics, 
which only increased in nobility and greatness, will realise that 
this can be nothing other than the character of the perfect Prophets, 
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because Allah (4s) has made the individual’s attitude and character 
the foremost means of knowing that person and the greatest proof of 
whether he is sincere or lying. 

With regard to the third matter, which is knowing what the Prophet 
(^|) brought of laws and the Holy Qur’an, which contains true stories 
and enjoins good and forbids all kinds of evil, as well as astonishing 
miracles, all the signs that indicate that he truly is a Prophet of Allah 
are included in these three categories. 

<fa bearer of glad tidings j* that is, glad tidings of blessings and 
happiness in this world and in the hereafter, to those who obey you 
t^and a wamerj? of misery and doom in this world and in the hereafter, 
to those who disobey you. 

^but you will not be asked about the inhabitants of the blazing fireji 
that is, you are not responsible for them; your duty is only to convey 
the message, and the reckoning is for Us. 
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2:120. The Jews and the Christians will never be pleased with you until 
you follow their religion. Say: Verily the guidance of Allah is 
the [only] guidance. If you were to follow their desires after the 
knowledge that has come to you, then you would have neither 
protector nor helper against Allah. 


Here Allah tells His Messenger (^) that the Jews and Christians 
will never be pleased with him unless he follows their religion, because 
they call people to the religion which they themselves are following. 
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claiming that it is truth. So say to them: ({Verily the guidance of Allah^ 
with which I have been sent «[is the [only] guidance]?. 

With regard to what they are following, it is whims and desires, 
based on the fact that Allah then says: ^If you were to follow their 
desires after the knowledge that has come to you, then you would 
have neither protector nor helper against Allah]?. 

This represents stem instructions not to follow the whims and 
desires of the Jews and Christians, or to imitate them in that which 
is exclusive to their religions. Although this is addressed to the 
Messenger of Allah ($!§), his Ummah is also included in that, because 
what matters is the general application of the verse, regardless of 
whom it specifically addresses, just as what matters is the general 
meaning of the text, not the specific reason for which it is given. 
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2:121. Those to whom We have sent the Book read it as it should be 
read; they are the ones who [truly] believe in it. And those who 
disbelieve in it, they are the losers. 


2:122. O Children of Israel, remember the blessing 1 bestowed upon 
you, and that I favoured you over all other nations. 


2:123. Then fear a day when no soul will avail another, no compensation 
will be accepted from it, no intercession will benefit it nor will 
they be helped. 


sunniconnect.com 



Soorat al-Baqarah 


(124-125) | 139 


Here Allah (4s) tells us that those to whom He sent the Book and 
on whom He bestowed His great favour, ^read it as it should be read^ 
that is, they follow it as it should be followed. Reading ( tilawah , lit. 
recitation) may mean following. So they regard as permissible that 
which it permits, they regard as forbidden that which it forbids, they 
act upon its clear and unambiguous verses, and they believe in its 
ambiguous verses. These are the ones among the People of the Book 
who are blessed, those who acknowledge the blessings of Allah and 
give thanks for them; they believe in all the Messengers and do not 
differentiate between any of them. 

These are the true believers, not those among them who said: tjWe 
believe in that which was revealed to us; yet they disbelieve in that 
which came after itj» (2: 91). Hence, Allah warned them by saying: 
«(And those who disbelieve in it, they are the losers. (2:121). 

We have discussed previously the commentary on the following 
verse. 
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2:124. And [remember] when Ibraheem was tested by his Lord with 
certain commands, which he fulfilled. He [Allah] said: I will 
make you a leader of people. He said: And also from among 
my progeny? He said: My covenant does not extend to the 
transgressors. 


2:125. And [remember] when We made the House a focal point for the 
people, and a sanctuary [and said]: Take the Station of Ibraheem 
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as a place of prayer. We commanded Ibraheem and Isma'eel, that 
they should purify My House for those who circumambulate it 
or stay there [for worship], or bow or prostrate there. 


Here Allah tells us about His slave and close friend Ibraheem 
(^t), whose leadership and virtue are universally acknowledged 
and whom all the groups of the People of the Book, and even the 
polytheists, claim as a leader. Allah tells us that He tried and tested 
him with certain commands and prohibitions, which is how Allah 
usually tests His slaves, to highlight those who are insincere and 
cannot be steadfast at the time of trial, and to demonstrate those who 
are sincere and will be elevated in status by means of the test, their 
deeds will be purified and they will be cleansed of sin. One of the 
greatest of them in this regard is Ibraheem 

He did what Allah commanded him to do, properly and perfectly. 
Allah appreciated that and He still appreciates it, as He said: ^1 will 
make you a leader of people]* that is, they will follow your example 
and your guidance, and will walk behind you to their eternal bliss; 
you will be highly thought of forever, you will attain a great reward 
and you will be venerated by everyone. 

This, surely, is the highest status for which people may compete 
and strive hard, the greatest achievement of the Messengers of firm 
resolve and each sincere follower of theirs who is calling to Allah 
and to His way. 

When Ibraheem attained that high status, he sought that for his 
descendants too, so that his status and that of his descendants would 
become even higher. This is also a reflection of his leadership, his 
sincerity towards the slaves of Allah and his desire to increase the 
numbers of those who lead others on the straight path; how great was 
his ambition and status. 

Allah answered his prayer and told him of the reason why some 
may be prevented from attaining this status, as He said: *{My covenant 
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does not extend to the transgressors^. What is meant is: leadership in 
religion cannot be attained by one who wrongs and harms himself and 
brings himself down, because transgression is contrary to this status, 
which can only be attained by means of patience and strong faith. 
In other words, those who will be qualified to attain this status will 
be those who have a high level of faith, do a great deal of righteous 
deeds and are possessed of good characteristics, a good attitude, and 
complete love of Allah, fearing Him and turning to Him. How could 
a transgressor attain such a status? The implicit meaning of this verse 
is that anyone other than the transgressor may attain a position of 
leadership, but only after meeting its conditions. 

Then Allah (4c) refers to a lasting sign that is indicative of 
Ibraheem’s leadership, which is this sacred House, pilgrimage to 
which is one of the five pillars of Islam, a means of erasing sin. 

In that House we see the legacy of Ibraheem and his descendants, 
which offers proof of his leadership and reminds us of how he was. 
Allah (4c) says: ^And [remember] when We made the House a focal 
point for the peopled that is, a place to which they return to attain 
religious and worldly benefits; it is a place that they frequent and 
never tire of it. 

*fand a sanctuary)? that is, it is a place where everyone feels safe, even 
wild animals and inanimate things such as trees. 

Hence during the jahiliyah, despite their polytheism, the people 
venerated it immensely, to such a degree that if a man found his 
father’s killer in the sanctuary, he would not disturb him. When Islam 
came, it further emphasised the sanctity, veneration and honour of 
the House. 

tfTake the Station of Ibraheem as a place of prayer)?. It may be that 
what is meant here is the well-known Maqam (Station), the position 
of which now is in front of the door of the Kaaba, where two raka ‘at 
are prayed following r<7wa/(circumambulation of the Kaaba), which 
it is recommended to offer behind the Station of Ibraheem. This is 
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the view of the majority of commentators. It may also be understood 
as referring to all the places where Ibraheem stood or halted during 
Hajj, which refers to all the rituals, namely tawaf (circumambulation 
of the Kaaba), sa‘iy (going between $afa and Marwah), standing in 
‘ Arafah and Muzdalifah, stoning the jamarat (stone pillars), offering 
the sacrifice, and other actions that are done during Hajj. 

Hence what is meant by the words *fa place of prayer)-) is a place 
of worship; in other words, follow his example in the rituals of Hajj. 
It may be that this is a more appropriate meaning, because that would 
also include the first meaning (the two raka’at following tawaf), and 
the wording may indicate that. 

«(We commanded Ibraheem and Isma’eel, that they should purify 
My House)) that is, We revealed to them and instructed them to purify 
the House of Allah, ridding it of all traces of polytheism, disbelief, sin, 
abomination, impurities and filth, so that it might be «ffor those who 
circumambulate it)) and ^stay there [for worship], or bow or prostrate 
there)) that is, those who pray there. Tawaf is mentioned first, because 
it is unique to al-Masjid al-Haram; that is followed by mention of 
staying there (for worship), which is known as /7/&a/'(devotional 
retreat), one of the conditions of which is that it should be done in a 
mosque. Prayer is mentioned last, although it is a superior act, because 
it is not specific to the mosque and may be offered anywhere. 

Allah attributed the House to Himself for several reasons, such 
as the following: 

• So that Ibraheem and Isma’eel would pay extra attention to 
purifying it, because it is the House of Allah, so they would 
strive hard and do their utmost. 

• The fact that it is described as Allah’s House is a sign of honour; 
this is an implicit instruction to His slaves to venerate and 
honour it. 

• The fact that it is connected to Allah is what makes people’s 
hearts attached to it. 
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2:126. And [remember] when Ibraheem said: My Lord, make this a 
city of peace, and provide its people with fruits, those among 
them who believe in Allah and the Last Day. [Allah] said: As 
for those who disbelieve, I will grant them enjoyment for a short 
while, but then I will drive them towards the punishment of the 
fire; what a hapless journey’s end. 


That is, remember when Ibraheem prayed for this House and its 
environs, that Allah should make it a city of peace and provide its 
people with various kinds of fruits, then he limited this supplication 
to the believers, out of appropriate manners before Allah, because his 
first request concerning leadership had been general (in the sense that 
he prayed for all of his offspring) and the response had been limited 
to those other than the transgressors among them. 

Hence when he prayed for provision for them, he limited it to the 
believers, although the provision of Allah encompasses believers and 
disbelievers, disobedient and obedient. Allah said: As for those who 
disbelieve^ that is, 1 shall grant provision to all of them, Muslims and 
disbelievers alike; as for the Muslims, they will use that provision 
to help them in worshipping Allah, then they will move from that to 
the delights of paradise; as for the disbelievers, they will enjoy it for 
a short while 

«(but then I will drive them^ that is, force them and bring them 
reluctantly 

^towards the punishment of the fire; what a hapless journey’s end^. 
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2:127. And [remember] when Ibraheem and Isma'eel raised the walls 
of the House [saying]: Our Lord! Accept [this] from us, for You 
are the All-Hearing, the All-Knowing. 

2:128. Our Lord! Make us both Muslims submitting to You, and of 
our descendants a nation that is Muslim, submitting to You; and 
teach us our rituals [of pilgrimage]; and accept our repentance, 
for You are the Accepter of repentance, the Most Merciful. 

2:129. Our Lord, send to them a Messenger from among them, who 
will recite Your revelations to them, teach them the Book and 
wisdom, and purify them; for You are the Almighty, the Most 
Wise. 


That is, remember Ibraheem and Isma'eel, when they were building 
the walls of the House from the foundation upwards, and how they 
persisted in this great task with an attitude of both fear and hope. 
Whilst they were striving to complete this task, they prayed to Allah 
to accept their deeds from them, so that it might be a blessing for all. 

They prayed for themselves, and for their offspring to be Muslim; 
what this signifies is humility in the heart and submission to Allah, 
which is reflected in outward behaviour. 

«[and teach us our rituals [of pilgrimage]p that is, show us, 
demonstrate them before us so that we may see them, because seeing 
is more effective for the purpose of learning. It may be that what is 
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meant by rituals ( manasik ) is all the actions of Hajj, as indicated by 
the context and story, or it may be that the meaning is more general 
than that, and refers to all of Islam and all acts of worship, as indicated 
by the general meaning; the word nusuk (rituals, from the same root 
as manasik) originally means worship, but came to be used primarily 
in reference to the acts of worship performed during Hajj. Thus what 
they meant by their supplication was to be guided and enabled to 
acquire beneficial knowledge and to do righteous deeds. As it is the 
case that human beings - no matter how hard they try - will always 
fall short and need to repent, they (Ibraheem and Isma‘eel) said: *fand 
accept our repentance, for You are the Accepter of repentance, the 
Most Merciful)*. 

«(Our Lord, send to them a Messenger from among them}* that 
is, to all our descendants, so as to increase them in status and so that 
they will know him properly and follow him. 

^who will recite Your revelations to them}* and teach them the words 
^teach them the Book and wisdom}* and teach them the meanings. 
«fand purify them^ by guiding them to do righteous deeds and to rid 
themselves of evil deeds because of which the soul cannot be purified 
unless one rids oneself of them. 

*ffor You are the Almighty^ that is, the Subduer of all things, Whose 
power none can resist 

^the Most Wise)* Who puts things in the right place. I implore You by 
Your glory, might and wisdom, to send among them this Messenger. 
Allah answered their prayer and sent this noble Messenger, by means 
of whom Allah had mercy on his descendants in particular, and on all 
of humankind in general. Hence the Prophet (*^|) said: 

«I am the answer to the prayer of my father Ibraheem.» (Recorded 
and authenticated by Ibn Katheer) 

Because Allah showed this great respect to Ibraheem and told us 
of his perfect qualities, He said: 
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2:130. And who turns away from the religion of Ibraheem but one who 
debases himself with folly? We chose him in this world, and in 
the hereafter he will be among the righteous. 

2:131. [Remember] when his Lord said to him: Submit [to Me], he 


said: 1 submit to the Lord of the worlds. 


2:132. And Ibraheem enjoined his sons to do the same, as did Ya'qoob 
[saying]: O my sons, Allah has chosen this religion for you; so 
do not die except as Muslims. 

2:133. Or were you present when death came to Ya'qoob? He said to 
his sons: What will you worship after 1 am gone? They said: 
We will worship your God and the God of your fathers, of 
Ibraheem, Isma'eel and Is-haq, One God, and To Him we submit 
[as Muslims]. 

2:134. That is a nation which has [already] passed away; they will have 
what they earned and you will have what you earn, and you will 
not be questioned about what they used to do. 


That is, no one turns away t{from the religion of Ibraheem]* after 
coming to know of his virtues 

^but one who debases himself with folly)* that is, he transgresses 
against himself and humiliates himself, accepting for himself that 
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which is inferior, and he sold his soul for a cheap price. By the same 
token, there is no one who is wiser or more mature than one who 
follows the religion of Ibraheem. Then Allah tells us of Ibraheem’s 
status in this world and the hereafter: 

^We chose him in this world^ that is, We selected him and guided 
him to do good deeds, by virtue of which he became one of the chosen 
and truly good (cf. 38: 47). 

«fand in the hereafter he will be among the righteous)* who will have 
the highest status. 

^[Remember] when his Lord said to him: Submit [to Me], he said)* 
in obedience to his Lord: *fl submit to the Lord of the worlds)* with 
sincerity, affirming His oneness, out of love for Him and turning to 
Him. So tawheed (affirming the oneness of Allah) became his defining 
characteristic. 

Then he passed down that legacy of tawheed (pure monotheism) 
to his descendants, enjoining it upon them and leaving it as a word to 
endure among those who came after him, that they might turn back 
(to Allah) (cf. 43: 28). Thus it was handed down from one to another, 
until it reached Ya‘qoob, who enjoined it upon his sons. 

So you - O sons of Ya‘qoob - see that your father enjoined it upon 
you in particular, so you are obliged to submit completely and follow 
the Seal of the Prophets, as Ya‘qoob said: 

«fO my sons, Allah has chosen this religion for you^ that is, He selected 
it for you, out of mercy and kindness towards you, so adhere to it, 
follow it and mould your character in accordance with its teachings, 
so that you may persist in that; and do not let death come to you 
except when you are adhering to that, because whoever lives his life 
following something will die in that state, and whoever dies following 
something will be resurrected in the same state. 

As the Jews claimed to be following the religion of Ibraheem, and 
of Ya‘qoob after him, Allah said, denouncing them: 
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^Or were you present when death came to Ya'qoob?)? And he said to 
his sons, by way of testing them and so as to have the joy of certainty 
whilst he was still alive that they would adhere to what he enjoined 
upon them: 

tfWhat will you worship after 1 am gone?}* They answered him in a 
way that brought him joy, as they said: 

tf We will worship your God and the God of your fathers, of Ibraheem, 
Isma'eel and Is-haq, One God)? and we will not associate anything 
with Him or regard anyone as equal to Him 

«{and to Him we submit [as Muslims])?. Thus they combined 
monotheism with righteous deeds. 

It is well known that they (the Jews of Madinah) were not present 
when Ya'qoob died, because they did not yet exist. As they were not 
present, Allah tells us that he (Ya'qoob) enjoined his sons to follow 
the path of monotheism, not Judaism. 

Then Allah (4s) says: 

^That is a nation which has [already] passed away^ and no longer 
exists 

?fthey will have what they earned and you will have what you earn)? 
that is, each person has his own deeds and will be requited according 
to what he did; no one will be brought to account for the sin of another 
and no one will benefit except from his own faith and piety. So your 
preoccupation with them and your claims that you are following their 
religion, and your being content with mere words are matters that do 
not make sense, because there is no reality to them. Rather what you 
must do is examine your own situation and see whether it will help 
you to attain salvation or not. 

0 


(Ito ijiJl ij^) ^ (v|) 



sunniconnect.com 




Soorat al-Baqarah 


(136) | 149 


2:135. They say: Become Jews or Christians, then you will be rightly 
guided. Say: Rather the religion of Ibraheem the monotheist, 
and he was not one of those who ascribe partners to Allah. 


That is, both the Jews and the Christians called upon the Muslims 
to enter their religion, claiming that they were the ones who were 
truly guided and others were misguided. So say to him, answering 
in a clear way so as to settle the matter: ^Rather)* we follow tfthe 
religion of Ibraheem the monotheist^ that is, turning to Allah alone 
and turning away from everything other than Him, on the basis of 
adhering to monotheistic belief and shunning polytheism. This is the 
one in following whom there is guidance, and turning away from his 
religion constitutes disbelief and misguidance. 



ty ^ 
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2:136. Say: We believe in Allah, and that which has been sent down 
to us, and that which was sent down to Ibraheem, Isma'eel, Is¬ 
haq, Ya‘qoob, and the tribes, and that which was given to Moosa 
and ‘Eesa, and that which was given to [all] Prophets from their 
Lord. We make no distinction between one and another of them, 
and to Him we have submitted [in Islam]. 


This verse includes everything that one must believe in. It should 
be noted that eeman (faith or belief) refers to complete affirmation in 
the heart of these principles, an affirmation that includes both deeds 
of the heart (that is, beliefs and emotions) and physical actions. In 
that sense eeman includes Islam and it includes all righteous deeds, 
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which are part of and a reflection of eeman. Whenever the word 
‘eeman’ is mentioned on its own, it includes everything mentioned 
above. Similarly, when the word ‘Islam’ appears on its own, it includes 
eeman. When the two words are mentioned together, eeman refers 
to what is in the heart of belief and affirmation, and Islam refers to 
outward physical deeds. The same applies when eeman and righteous 
deeds are mentioned together. 

The word tjSayji means speak verbally that which is in accordance 
with what is in your hearts. This is what brings reward, because just as 
uttering words without belief in the heart is hypocrisy and disbelief, 
by the same token, mere words that have no basis in belief have no 
impact and are of little benefit. Even though the individual will still 
be rewarded for saying good words, if they are good and he basically 
believes, there is still a difference between mere words and that which 
is based on deeds of the heart (strong faith and good intentions). 

The word ffSay)* refers to announcing one’s belief openly and 
calling people to it, because this is the foundation of religion. 

^We believe^ - here the action is attributed to the entire Ummah 
(as it appears in the plural form), which indicates that it is obligatory 
for the Ummah to hold fast, all together, to the rope of Allah, and 
encourages them to be united so that their call will be one and their 
efforts will be united. This implies that the Ummah should not be 
divided and that the believers are like a single body. 

«(Say: We believe in Allah.These words indicate that it is 
permissible for a person to attribute faith to himself in a specific 
manner (namely, belief in Allah); rather it is obligatory to do so, which 
is different than saying “I am a believer” and the like, because no one 
should say any such thing without adding the words in sha ’Allah (if 
Allah wills), because otherwise it may come under the heading of 
praising oneself and testifying that one has faith. 


sunniconnect.com 



Soorat al-Baqarah 


(136) | 151 


^ We believe in Allah^ means we believe that He exists, is One, has 
all the attributes of perfection, is above all shortcomings and defects, 
is the only One Who is deserving of all worship and no partners are 
to be ascribed to Him in any way whatsoever. 

«fand that which has been sent down to us^ - this includes the 
Qur’an and the Sunnah, because Allah (4c) says: 

«f...For Allah has sent down to you the Book and wisdom...^ (an- 
Nisd’4: 113) 

Thus it includes belief in what the Book of Allah and the Sunnah of 
His Messenger ($£) tell us about the attributes of Allah, the attributes 
of His Messengers, the Last Day, and the unseen, both past and future, 
and what they (the Qur’an and Sunnah) include of Islamic rulings, 
hadd 12 punishments and so on. 

^and that which was sent down to Ibraheem...^. This points to 
belief in all the Books that were sent down to all the Prophets, as 
well as belief in the Prophets in general and those whose names are 
mentioned in this verse in particular, because of their high status and 
the fact that they received major laws. What is required with regard 
to belief in the Prophets and Books is that we should believe in them 
in general terms, and with regard to those about whom one learns 
more details, we must believe in them in detail. 

«(We make no distinction between one and another of them|J that 
is, we believe in all of them. This is something that is unique to the 
Muslims, who alone have this belief, as opposed to those who claim 
to be followers of other religions. Even though the Jews, Christians, 
Sabians and others claim to believe in some of the Messengers and 
Books, they disbelieve in others and make distinctions between the 
Messengers and Books, believing in some and not in others. This 
proves that their belief is invalid, because the Messenger in whom 


12 hadd (pi. hudood): Specific punishments prescribed in Sharia for specific 
offences such as theft and fornication. 
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they claim to believe affirmed all of the Messengers, especially 
Muhammad ($$). So if they disbelieve in Muhammad (ji§), then 
they have disbelieved and rejected what their Messenger told them, 
so they have rejected their Messenger. 

^and that which was given to [all] Prophets from their Lord jj. This 
indicates that the gift of religious commitment is the true gift that is 
connected to happiness in this world and in the hereafter. Allah did not 
instruct us to believe in what was given to the Prophets of authority, 
wealth and the like; rather He commanded us to believe in what they 
were given of scriptures and laws. 

This verse also teaches us that the Prophets conveyed the message 
from Allah and were intermediaries between Allah and His creation 
in conveying His religion; they had nothing else to do with it. 

The phrase «ffrom their Lord]* indicates that as part of His perfect 
Lordship and care towards His slaves, He sent the Books down to 
them and sent the Messengers to them. His Lordship dictates that He 
should not neglect or ignore them. 

If what was given to the Prophets only came to them from their 
Lord, then this shows the difference between true Prophets and 
imposters; we can tell the difference simply by knowing what they 
call people to, for the Messengers only call people to good and they 
only forbid everything that is evil. Moreover, each of them confirms 
the others, testifying that they told the truth, with no contradiction 
because it is all from their Lord. 

*(...If it [the Qur’an] had been from anyone other than Allah, they 
would surely have found therein many contradictions.]* (an-Nisa'4:82) 
This is in contrast to those who falsely claim to be prophets; there 
will inevitably be contradictions in the stories they tell and in what 
they enjoin and forbid; this will be quite clear to anyone who examines 
their cases and finds out what they advocated. 
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As Allah has explained everything that is to be believed in, in 
general and specific terms, and as mere words are not sufficient unless 
accompanied by actions. He said: <S(and to Him we have submitted [in 
Islam]^ that is, we have submitted to His greatness and we worship 
Him alone, both inwardly and outwardly, sincere to Him in worship. 

This verse, although it is very brief and concise, refers to the three 
types of tawheed: tawheed ar-ruboobiyah (affirmation of the oneness 
of the divine Lordship), tawheed al-uloohiyah (affirmation of the 
oneness of divinity), and tawheed al-asma’ wa$-$ifat (affirmation 
of the oneness of the divine names and attributes). It also includes 
belief in all the Messengers and all the Books. After mentioning the 
Prophets in general, then mentioning some by name, it points to the 
superiority of those who are named. It also refers to belief in the heart 
that is reflected in words and deeds; sincerity to Allah alone; the 
difference between true Messengers and impostors who claim to be 
prophets; how Allah teaches His slaves what to say; His mercy and 
kindness towards them by bestowing all kinds of religious blessings 
upon them that are connected to their happiness in this world and the 
hereafter. Glory be to the One Who made His Book explain all things, 
and made it a guidance and mercy to the believers. 
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2:137. So if they believe as you believe, then they are rightly guided; 
but if they turn away, then it is they who are entrenched in 
opposition; but Allah will suffice you against them, and He is 
the All-Hearing, the All-Knowing. 
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That is, if the People of the Book ^believe as you believe^, O 
believers, in all the Messengers and all the Books, foremost among 
whom, and the final and the best of them, is Muhammad (j|§) and 
the Qur’an, and they submit to Allah alone and do not differentiate 
between any of the Messengers of Allah, ^then they are rightly 
guided)* to the straight path which leads to paradise. In other words, 
there is no other way for them to be guided except by means of 
this faith; it is not as they claim: ^Become Jews or Christians, then 
you will be rightly guided)* (2: 135). They claim that guidance is 
only to be found in their religion, but guidance means knowing 
the truth and acting upon it, the opposite of which is misguidance 
by failing to acquire knowledge and misguidance by failing to act 
upon the knowledge acquired. This is the opposition in which they 
were entrenched, as they turned away. The one who is entrenched 
in opposition is the one who is on one side whilst Allah and His 
Messenger are on the other side; this opposition in which they are 
entrenched means hostility and extreme enmity, which in turn dictates 
that they would strive their utmost to harm the Messenger. Hence 
Allah promised His Messenger that He would suffice him against 
them, because He is All-Hearing Who hears all voices, despite their 
different languages and the varying needs of people; and He is All- 
Knowing, Who knows what is before them and what is behind them. 
He knows the unseen and the seen. He knows what is apparent and 
what is hidden. As this is the case, then Allah will suffice you against 
their evil. And Allah did indeed fulfil His promise to His Messenger 
and gave him power over them, so that he killed some of them, 
took some of them captive and expelled others, banishing them in 
all directions. 

This is one of the miracles of the Qur’an, which was foretelling 
an event before it happened, which then unfolded as foretold. 
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2:138. [Our religion] takes its colour from Allah, and who can give a 
better colour than Allah? And it is He Whom we worship. 


That is, adhere to the colour given by Allah, which is His religion, 
and follow it completely, both inwardly and outwardly, with all of its 
beliefs, at all times, so that it will become like a colour for you, one of 
your characteristics. Once it becomes one of your characteristics, then 
you will follow its instructions willingly and lovingly, and religious 
commitment will become second nature to you, like the colour of a 
garment which has become an integral part of it. Thus you will attain 
happiness in this world and the hereafter, because Islam encourages 
good characteristics, good deeds and sublime aims. Hence Allah says, 
by way of making people think: «[and who can give a better colour 
than Allah?)* that is, there is no better colour than that which He gives. 

If you want to know some examples that highlight the difference 
between the colour given by Allah and others, then compare a thing 
with its opposite. What do you think of a person who has a sound 
belief in his Lord, which has an impact on his attitude and behaviour, 
so that he continues to acquire all good characteristics and do all good 
deeds, conducting himself in the best manner and abandoning all bad 
characteristics, immoral deeds and shameful actions, so that he has 
the character of sincerity in word and deed and is patient, forbearing, 
dignified, courageous, kind in word and deed, loving Allah, fearing 
His punishment and hoping for His reward? Such a one has the attitude 
of sincerity towards Allah and kindness towards his slaves. 

Then compare him to a person who disbelieves in his Lord, turns 
away from Him and turns instead to other, created beings. Thus he 
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acquires bad characteristics, such as disbelief, polytheism, lying, 
treachery, deceit, cheating, lack of dignity and mistreating people in 
word and deed. Such a one has no sincerity towards Allah and shows 
no kindness to His slaves. 

Thus it will become clear to you that there is a great difference 
between the two, and you will clearly see that there is no colour better 
than that given by Allah. This in turn implies that there is no colour 
that is worse or uglier than that of the one who colours himself with 
something other than the colour given by Allah and follows a religion 
other than His. 

«[And it is He Whom we worship)?. This further explains that 
colour, which is adhering to these two principles, namely sincerity 
towards Allah and following (the Qur’an and Sunnah), because 
worship is a word that includes everything that Allah loves and is 
pleased with of actions, words, attitudes and beliefs, and it cannot be 
pleasing to Him unless it was prescribed by Allah on the lips of His 
Messenger («||). Sincerity means doing these actions for the sake of 
Allah alone. The structure of this sentence in Arabic indicates that 
worship is exclusively for Allah alone, and that this worship is to be 
done persistently and on an ongoing basis, to indicate that this is a 
characteristic that is like a colour that remains with them all the time. 
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2:139. Say: Would you dispute with us about Allah, when He is our 
Lord and your Lord? We have our deeds and you have your 
deeds, and we are sincerely devoted to Him. 
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What is meant by dispute is an argument between two or more 
people having to do with a controversial matter, in which each 
disputant is trying to support his own view and nullify that of his 
opponent, each of them striving to establish proof to that effect. What 
is required when engaging in dispute is to do it in the best manner, 
by keeping it brief in a way that could bring the misguided back 
to the right path, establish proof against the stubborn, clarify the 
truth and shed light on falsehood. If the argument develops and goes 
beyond these bounds, then it becomes pointless, an argument that does 
not lead to anything good, and it may in fact lead to some negative 
consequences. 

The People of the Book claimed that they were closer to Allah 
than the Muslims, but this was a mere claim that required proof and 
evidence. If the Lord of all is One and He is not your Lord alone to 
the exclusion of us, and both we and you have our deeds, then we 
and you are equal in that regard. This means that neither of the two 
parties is closer to Allah than the other, because differentiating when 
you are equal in a particular matter, without there being anything to 
differentiate between you, is a false claim; differentiating between 
two who are equal is obviously stubborn and arrogant. Rather what 
makes one superior to the other is sincerity towards Allah alone in 
righteous deeds, and this is something that is a characteristic of the 
believers only. Therefore they are closer to Allah than others, because 
sincerity is the way to salvation. This is the difference between the 
close friends of Allah and the close friends of the Shaytan, on the basis 
of the characteristics that truly matter and are recognised by people of 
reason, and are only disputed by those who are arrogant and ignorant. 
In this verse, we see a subtle hint which guides us to the best way to 
present our case in an argument; it also tells us that matters are based 
on noticing the similarities and differences between two things. 
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2:140. Or would you say that Ibraheem, Isma‘eel, Is-haq, Ya‘qoob and 
the Tribes were Jews or Christians? Say: Do you know better, 
or does Allah? And who does greater wrong than those who 
conceal a testimony they have received from Allah? But Allah 
is not unaware of what you do. 


This refers to another claim on their part and another argument 
about the Messengers of Allah. They claimed that they were closer 
to the Messengers than the Muslims were. 

But Allah refuted that by saying «fDo you know better, or does 
Al!ah?|» Elsewhere, Allah says: 

f(Ibraheem was neither a Jew nor a Christian, but he was a monotheist, 
a Muslim, and he was not one of those who ascribe partners to Allah.)? 
(Al 'Imran 3: 67) 

But they said that he was a Jew or a Christian. 

Either they are the ones who are telling the truth and have 
knowledge of that, or Allah (3s) is the One Who is telling the truth 
and has knowledge of that. One of the two must inevitably be true; the 
answer is not stated explicitly but it is absolutely clear and so obvious 
that there is no need to say that it is Allah Who knows best and is most 
truthful, and the like. The answer is obvious to everyone; this is like 
saying: is the night more illuminating, or the day? Is the fire hotter, 
or water? Is polytheism better, or monotheism (tawheed)? And so on. 

Anyone with the slightest common sense will know this; indeed 
even the Jews and Christians themselves know it. They know that 
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Ibraheem and other Prophets were neither Jews nor Christians, but 
they concealed this knowledge and testimony, hence their wrongdoing 
is the worst. Hence Allah (4c) says: «{And who does greater wrong 
than those who conceal a testimony they have received from Allah?^ 
This is testimony that they have; it was entrusted to them by Allah and 
not by any created being, so they should have paid attention to it by 
declaring it, but they concealed it and showed the opposite. Thus they 
combined the sin of concealing the truth and not speaking it with the 
propagation of falsehood. Is this not the greatest wrongdoing? Indeed 
it is, and they will receive the harshest punishment. Hence Allah says: 
^But Allah is not unaware of what you do^. Rather He has recorded 
and listed their deeds and has stored up the punishment for them. 
What a bad punishment theirs will be, and what a bad final abode the 
fire will be. This is the Qur’anic style, to mention the knowledge and 
power of Allah after verses that refer to the deeds that He will punish. 

Then Allah (4c) says: 



2:141. That is a nation which has [already] passed away; they will have 
what they earned and you will have what you earn, and you will 
not be questioned about what they used to do. 


The meaning of this verse has been discussed above. It is repeated 
in order to put an end to anyone pinning his hopes on any created 
being; what matters is the attributes that a person acquires, not the 
deeds of his forefathers. What really benefits the individual is his 
deeds and not his lineage. 
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2:142. The fools among the people will say: What has turned them 
from the qibla [direction of prayer] towards which they used 
to face? Say: To Allah belong the east and the west: He guides 
whom He will to a path that is straight. 


2:143. Thus We have made of you an U mmah justly balanced, that you 
might be witnesses over humankind, and the Messenger might 
be a witness over you; and We prescribed the qibla towards 
which you used to face, only in order to know those who would 
follow the Messenger from those who would turn on their heels. 
It was indeed difficult, except for those whom Allah guided. 
Allah will never let your faith go to waste, for Allah is to all 
people Most Compassionate, Most Merciful. 


The first verse is miraculous and offers consolation and reassurance 
to the believers. It discusses an objection and the answer to it in three 
ways; it gives a description of the ones who raised this objection and a 
description of the one who submits to the ruling and religion of Allah. 

Here Allah (3c) tells us that the fools among the people are going 
to raise this objection. They are the ones who do not know what is 
good for themselves; rather they cause loss for themselves and sell 
their souls for the cheapest price. They are the Jews and Christians, 
and others like them, who object to the rulings and laws of Allah. The 
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background here is that the Muslims were enjoined to face towards 
Bayt al-Maqdis (Jerusalem) for the duration of their time in Makkah, 
then approximately one and a half years after the migration (Hijrah) 
to Madinah, by His wisdom, Allah commanded them to face towards 
the Kaaba. Then He told them that the fools among the people would 
inevitably say: «{What has turned them from the qibla [direction of 
prayer] towards which they used to face?^ For they used to face 
towards Jerusalem, so what has made them turn away from it? This 
is an objection to Allah’s ruling, law, grace and kindness. So Allah 
consoled the believers by telling them what was going to happen and 
pointing out that it would only come from those who were foolish, 
lacking in reason, forbearance and religious commitment, so do not 
pay any attention to them, because you know where this talk is coming 
from. The wise person pays no attention to the objections of the fool, 
and does not worry about him. This verse indicates that no one objects 
to the rulings of Allah but one who is foolish, ignorant and stubborn. 
As for the wise and rational believer, he accepts the rulings of his 
Lord and submits to them, as Allah (4c) says: 

<$It is not fitting for any believing man or believing woman, when 
Allah and His Messenger have decided concerning a matter, to have 
any choice in that matter... ]? (al-Ahzab 33. 36) 

^But no, by your Lord, they will not [truly] believe until they make 
you [O Muhammad] judge in all disputes between them, then find 
in their hearts no reservations about your verdicts, but accept them 
wholeheartedly.]? (an-Nisa'4: 65) 

^The only response of the believers, when they are called to Allah 
and His Messenger so that he may judge between them, is to say: We 
hear and we obey...]? (an-Noor 24: 51) 

The fact that Allah describes them as ^The fools]? is sufficient to 
reject what they say, with no need for further refutation. 

But Allah (4c) did not leave this specious argument without 
dispelling it and highlighting the flaws in the argument that may 
influence some people. So He said: ifSay^ in response to them: 
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^To Allah belong the east and the west: He guides whom He will to 
a path that is straight)? that is, as the east and the west both belong to 
Allah, there is no direction that is beyond His dominion. Moreover, 
He guides whom He will to a path that is straight, and part of that 
is His guiding you to this qibla, which was the way of your father 
Ibraheem. So why are these people objecting to your turning towards 
a qibla or direction that is under Allah’s dominion, for you are not 
facing towards any direction that does not belong to Him? Therefore 
one must submit to His command, if only for no other reason than 
this. So how about if, by His grace and kindness, Allah has guided 
you to that? Then the one who is objecting to you is in fact objecting 
to the grace of Allah, out of envy and resentment towards you. 

Because Allah says: ^He guides whom He will to a path that is 
straight^, and what is stated in general terms is to be understood in 
the light of another verse that is more specific, there are reasons for 
guidance and misguidance, in accordance with the wisdom and justice 
of Allah. He has stated in more than one place in His Book the causes 
of guidance by which, if a person does them, he will be guided. For 
example, Allah (4g) says: 

«(...There has come to you from Allah a light and a clear Book, with 
which Allah guides all who seek His good pleasure to ways of peace 
and safety... j? (al-Ma ’idah 5: 15-16) 

In this verse, Allah mentions the means of guidance for this Ummah 
in general terms and how Allah blesses this Ummah, then He says: 
«|Thus We have made of you an Ummah justly balanced)? that is, 
following a moderate and just way. Anything other than the moderate 
middle way comes under the heading of extremes that are subject 
to prohibition. So Allah has made this Ummah justly balanced in 
all matters of religion and justly balanced with regard to belief in 
the Prophets, so that they do not go to extremes in veneration, as 
the Christians did, or in disrespect, as the Jews did. The Muslims 
believe in all the Prophets in an appropriate manner. They also follow 
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a moderate middle way with regard to laws, avoiding the strictness 
and restrictions of the Jews and the lenience of the Christians. 

With regard to matters of purification and food, the Muslims are 
not like the Jews, whose prayers cannot be valid unless they are 
offered in their synagogues, and whom not even water can purify from 
impurities. Good things were forbidden to them, as a punishment. 
And they are not like the Christians, who do not regard anything as 
impure or forbid anything; rather they permitted (as food) anything 
that walks or crawls on the face of the earth. 

The Muslims’ way of purification is the most perfect and complete; 
Allah has permitted to them good things in the area of food, drinks, 
clothing and marriage, and He has forbidden to them whatever is 
impure in those areas. Hence this Ummah has the most perfect 
religion, the best manners, and the most virtuous deeds. 

Allah has bestowed upon them knowledge, forbearance, justice 
and kindness that He did not bestow upon any other nation. Hence 
they are €fan Ummah justly balanced)?, that is a perfect community 
to be ^witnesses over humankind)?. Because of their justice and fair 
ruling, they pass judgement between people of other religions, but no 
one else passes judgement on them. Whatever the Ummah testifies is 
acceptable should be accepted; whatever they testify is unacceptable 
should be rejected. If it is asked: how can they pass judgement on 
others when the testimony of each disputant is unacceptable to the 
other? The response is that rather the view of one of the disputants 
will not be acceptable, because there is the suspicion of bias, but when 
this suspicion is not present and there is complete justice, as is the 
case with this Ummah, then it is acceptable, because what matters 
is passing judgement on the basis of justice and truth, the condition 
of which is knowledge and justice, which are both present in this 
Ummah. Therefore its judgement is to be accepted. 

If anyone has any doubts about the virtue of this Ummah, and 
wants someone to testify in its favour, the one to do that is the most 
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perfect of Allah’s creation, their Prophet (3|§), hence Allah (4c) says: 
f(and the Messenger might be a witness over you)*. 

One aspect of the testimony of this Ummah over others is that on 
the Day of Resurrection, when Allah asks the Messengers whether 
they conveyed the message, and He asks the nations who rejected 
them whether they received the message or not, and they deny that 
the Prophets conveyed the message to them, the Prophets will ask 
this Ummah for testimony, and its Prophet will speak in its favour 
(so that its testimony might be accepted). 

This verse also indicates that the consensus of this Ummah 
constitutes definitive proof, and that they are protected from error, 
because Allah describes them as ^(justly balanced)*. If we were to 
assume that they agreed upon error, they could not have been described 
as justly balanced, except in a few issues. Because Allah says ^that 
you might be witnesses over humankind)*, this implies that if they 
testify on a particular matter that Allah has permitted it, forbidden it 
or made it obligatory, then they cannot be wrong. We also learn from 
this verse that issuing verdicts, testifying, giving fatwas and so on 
are things that can only be accepted from people of good character, 
those who are ^justly balanced)*. 

«(and We prescribed the qibla towards which you used to face)*, 
which was initially the direction of Jerusalem 
*(only in order to know)* - this refers to knowledge that forms the 
basis of reward and punishment; otherwise Allah (4c) has knowledge 
of everything before it happens, but this prior knowledge does not 
form the basis of reward and punishment, because of His complete 
justice and so as to establish proof against His slaves; rather when 
their deeds occur, reward and punishment become due. In other words: 
We prescribed this qibla in order to know and test «(those who would 
follow the Messenger)* and believe in him, and follow him in all 
situations, because he is a slave under orders, and because the previous 
Books stated that he would face towards the Kaaba. The fair-minded 
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one is the one who seeks the truth that will increase him in faith and 
obedience to the Messenger (^|). 

As for the one who turns on his heels and turns away from the truth, 
following his whims and desires, it only increases him in disbelief 
and confusion, and he gives a false argument that is based on doubts 
to which there is no reality. 

tflt^ that is, the changing of the qibla ^was indeed difficult)* that 

is, hard ^except for those whom Allah guided^; they realised that 
this was a blessing from Allah to them, so they gave thanks and 
acknowledged His favour to them, as He commanded them to face 
towards this sacred House, which He favoured over all other places 
on earth, and made pilgrimage to it one of the pillars of Islam and 
the means of erasing sin. Hence it was easy for them but difficult 
for others. 

Then Allah says: tfAllah will never let your faith go to wasted 
that is, it is not appropriate or befitting for Him to do such a thing; 
rather it is not possible. Allah tells us that it is impossible for Him to 
let your faith go to waste. This is great glad tidings for those whom 
He has blessed with Islam and faith, for He will preserve and keep 
their faith for them, and will not let it go to waste. This keeping is of 
two types: protecting it from going to waste or becoming invalid, by 
protecting it for them from any trials and tribulations, or whims and 
desires, that could spoil it or undermine it; and protecting it by making 
it grow for them and guiding them to that by means of which their 
faith will increase and their certainty will become complete. Just as 
He initially guided you to faith. He will preserve it for you and will 
complete His favour to you by making it, and its reward, grow and 
increase, and by protecting it from anything that could contaminate 

it. When turmoils strike, which are a test aimed at finding out who 
is sincere in his faith and who is lying, these trials will purify the 
believers and highlight their sincerity. It is as if this is aimed at refuting 
the argument of those who said when Allah said: ^and We prescribed 
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the qibla towards which you used to face, only in order to know 
those who would follow the Messenger from those who would turn 
on their heels]s, that this could be a cause of some believers leaving 
the faith, so He refuted this misguided notion by saying: «{Allah will 
never let your faith go to wasted by decreeing this test or others. 
That also includes those of the believers who died before the qibla 
was changed; Allah will not let their faith go to waste, because they 
obeyed the command of Allah and obeyed His Messenger (j|§) at 
that time. Obedience to Allah means following His command at all 
times, in the manner appropriate at a particular time. This verse is 
proof for the view of ahl as-Sunnah wal-jama'ah that faith includes 
physical deeds. 

«|for Allah is to all people Most Compassionate, Most Merciful^ 
that is. He is very merciful towards them. Because of His compassion 
and mercy towards them, He completes His blessing that He bestowed 
on them in the first place, makes them distinct from those who paid 
lip service to faith only, without really believing in their hearts, tests 
them in such a way that He increases their faith and raises their status 
thereby, and instructs them to face towards the direction of the noblest 
and greatest House. 
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2:144. We see the turning of your face [for guidance] towards heaven; 
now We will turn you to a qibla that will please you. So turn 
your face in the direction of the Sacred Mosque; w herever you 
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are, turn your faces in its direction. Those who were given the 
scripture know well that that is the truth from their Lord, and 
Allah is not unaware of what they do. 


Allah says to His Prophet (s|§): ^We see the turning of your face 
[for guidance] towards heaven^ that is, We see you frequently turning 
your face in all directions, longing and waiting for revelation with 
instructions to turn towards the Kaaba. It mentions «fyour face)? and 
not “your gaze”, to convey a sense of great eagerness and because 
turning of the face implies turning of the gaze. 

^now We will turn you)? that is, We will direct you, as you are 
under Our protection 

^to a qibla that will please you)* that is, that you will love, namely the 
Kaaba. This is indicative of the virtue and high status of the Prophet 
(|f|), as Allah (4e) hastened to please him. Then He told him in clear 
terms to face towards it: ffSo turn your face in the direction of the 
Sacred Mosque)?. The word translated here as «(face)? refers to the 
front of the body 

^wherever you are)? on land or sea, east or west, north or south 
^fturn your faces in its direction)* that is, towards it. 

This highlights the fact that facing the Kaaba is a condition of 
validity for all prayers, obligatory and supererogatory, and that 
if it is possible to face it directly, then one must do so, otherwise 
facing its general direction is sufficient; turning away from it (whilst 
praying) invalidates the prayer, because the command to do a thing is a 
prohibition of its opposite. As Allah mentioned above the People of the 
Book and others objecting to that, and referred to their argument, here 
He states that the people of knowledge among them know that you 
are following the truth and the command of your Lord in that regard, 
because they find this in their scripture. Therefore their objection 
stems from stubbornness and wrongdoing, because they know that 
they are in the wrong. So do not concern yourself with that, for a 
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person would only worry about someone objecting to him if the matter 
in question was ambiguous or unclear, and it is possible that the 
objection may be valid (which is not applicable in this case, however). 

But when one is certain that the one who is being subjected to 
objections is in the right, and the motive of the one who raised the 
objection is stubbornness, and he is aware that he is in the wrong, then 
there is no reason to be concerned; rather you may expect punishment 
to befall the one who is objecting, in this world and in the hereafter. 
Hence Allah (-te) says: «(and Allah is not unaware of what they do^; 
rather He is recording their deeds and will requite them for them. 
This is a warning to those who object, and it offers consolation to 
the believers. 
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2:145. Even if you were to bring to those who were given the scripture 
every kind of sign, they would not follow your qibla, nor 
would you follow their qibla; nor indeed would they follow 
one another’s qibla. If you were to follow their desires after the 
knowledge that has come to you, then you would surely be in 
the wrong. 


Because the Prophet ($%) was so eager for people to be guided, 
he would do his utmost to offer sincere advice, speaking to them in 
a gentle manner to show them the path of guidance, and he would 
be distressed if they did not follow the command of Allah. Among 
the disbelievers were some who rebelled against the command of 
Allah and opposed the Messenger of Allah (^§;), and they rejected 
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guidance deliberately, out of stubbornness. Such people included the 
Jews and Christians, the people of the first Book, who disbelieved in 
Muhammad (^g) despite having certain knowledge (that he was a 
true Prophet); their disbelief did not stem from ignorance. Hence Allah 
(4s) told him: tfEven if you were to bring to those who were given the 
scripture every kind of sign)? that is, every kind of proof and evidence 
to support what you say and explain what you are calling them to 
«fthey would not follow your qibla)? that is, they would not follow 
you, because following his qibla is indicative of following him. This 
is mentioned because the reason for the argument was the issue of 
the qibla. They adopted this stance because they were stubborn; 
they knew the truth but they turned away from it. Signs are only of 
benefit to one who is seeking the truth but is somewhat confused, 
in which case clear signs may explain the matter to him. As for 
the one who has decided not to follow the truth, there is no hope 
for him. 

Moreover, there were already some differences among them, as 
some of them did not follow the qibla of others. So there is nothing 
strange in them not following your qibla, O Muhammad (s|§), when 
they are enemies filled with real envy. 

^nor would you follow their qibla)?. This is more eloquent than 
saying “do not follow their qibla”, because that implies that it is 
natural for the Prophet (#§) to be different from them, hence it is 
impossible for him to do that. 

Similarly, as the truth had become clear on the basis of certain 
evidence, there was no need to bring an answer to their specious 
argument, because there is no end to such arguments and because 
it is easy to see that they are flawed, as it is known that everything 
that is contrary to clear truth is false. Therefore discussion of their 
specious arguments is not necessary. 

^If you were to follow their desires)? - the verse mentions ^their 
desires)? and not “their religion” because what they are following is 
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mere whims and desires, even though deep in their hearts they know 
that it is not a religion. The one who forsakes religion will inevitably 
follow whims and desires. Allah (4c) says: 

t|Have you seen the one who takes his own whims and desires as his 
god?...p (al-Furqan 25: 43) 

Rafter the knowledge that has come to you)? that what you are 
following is truth and what they are following is falsehood 
«fthen you would)? if you did follow them ^surely be in the wrong)?; 
you would be one of the wrongdoers, and what wrongdoing can be 
greater than the wrongdoing of one who knows what is true and 
false, but gives precedence to falsehood over truth? Although this is 
addressed to the Prophet (^), it also includes his Ummah. Moreover, 
if this is the case with regard to the Prophet («^|), were he to do that 
- and he is far above becoming a wrongdoer as he is so elevated in 
status and did so many good deeds - then anyone else would be more 
deserving of being called a wrongdoer. 


(uv-\n 


2:146. Those to whom We gave the scripture know him [the Prophet] 
as they know their own sons; but some of them conceal the truth 
knowingly. 

2:147. It is truth from your Lord; so do not be among those who doubt. 


Here Allah (■$£,) tells us that it was well established among the 
People of the Book, and they knew, that Muhammad (*||) was the 
Messenger of Allah and that what he brought was truth; they were 
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as certain of that as they were certain of their own sons, who they 
would not confuse with anyone else. Their knowledge of Muhammad 
(#$) was of such a level that there could be no doubt or confusion 
about it at all. 

But some of them - in fact the majority of them - who disbelieved 
in him concealed this testimony knowingly, despite that certainty. 
^And who does greater wrong than those who conceal a testimony 
they have received from Allah?)? (2:140). This provided consolation 
to the Messenger and the believers, and warned them about the 
evil and specious arguments of these people. But some of them did 
not knowingly conceal the truth, some of them believed in him, and 
some disbelieved in him out of ignorance. 

The one who has knowledge is obliged to disclose the truth, explain 
it and make it attractive to people with whatever means he can of 
eloquence, proof, examples and so on. He must also show falsehood 
to be false, distinguish it from the truth, and make it look displeasing 
and unattractive, with whatever means he can. Those who conceal 
the truth did the opposite of what they were commanded to do, which 
had a negative impact on their character and attitude. 

^It is truth from your Lord^ that is, this is the truth which is more 
deserving of being called truth than anything else, because of what it 
contains of sublime aims, good instructions, purification of the soul, 
and motivation to focus on what is in its best interests and ward off 
that which may harm it, because it comes from your Lord. He has sent 
down to you the Qur’an in which there is nourishment for minds and 
souls, and guidance to that which is in their best interests. 

«fso do not be among those who doubt)? that is, you should not have 
the slightest doubt about it, rather you should think about it and ponder 
its meanings until you reach certainty thereby, because pondering it 
will inevitably ward off doubt and bring certainty. 
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2:148. Each community has its own direction to which it turns, so 
hasten to do good deeds. Wherever you are, Allah will bring 
you all together, for Allah has power over all things. 


That is, the people of each religion have a direction towards which 
they face in worship. It is not the issue of facing towards a particular 
direction, because that is one of the laws that may change with time 
and circumstance, and it is subject to abrogation or to change from 
one direction to another. Rather what matters is obeying Allah and 
seeking to draw closer to Him. This is a sign of blessing and piety; 
if one does not acquire it, he will be a loser in this world and in the 
hereafter, but if he acquires it, he will be a winner in the true sense of 
the word. This is something that is agreed upon in all religions, and 
it is the purpose for which Allah created the universe and enjoined 
it upon them. 

The command to hasten to do good deeds implies more than a 
command to do good deeds, for hastening to do good deeds implies 
doing them in the best possible manner, and racing to do that. The 
one who takes this initiative in this world will be the first to attain 
paradise in the hereafter, and those who are foremost in the race will 
be the highest in status. 

Good deeds include all obligatory duties, such as prayer, fasting, 
zakah, Hajj, ‘umrah, jihad and helping others and yourself. 

As one of the greatest motivations for hastening to do good 
deeds is the reward that Allah has connected to such deeds. He says: 
^Wherever you are, Allah will bring you all together, for Allah has 
power over all things)?. He will bring you all together on the Day 
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of Resurrection, by His might and power, then he will requite each 
individual for what he did: 

*f...so He will requite those who do evil for their deeds, and He will 
reward those who do good with the best reward.)* (an-Najm 53. 31) 
This verse is quoted as evidence for doing all kinds of good deeds, 
such as offering prayer when the time for it begins; hastening to do 
what is required of fasting, Hajj, ‘umrah and praying zakah; offering 
sunnah acts of worship and so on. How comprehensive and beneficial 
this verse is! 


-hi ^ 


2:149. Thus wherever you set out from, turn your face in the direction 
of the Sacred Mosque [when you pray]; that is indeed the truth 
from your Lord. And Allah is not unaware of what you do. 

2:150. And wherever you set out from, turn your face in the direction 
of the Sacred Mosque [when you pray], and wherever you are, 
turn your faces towards it, so that the people will not have any 
argument against you, except for the wrongdoers among them. 
So fear them not, but fear Me. And [it is] so that 1 may complete 
My blessing upon you and that you may be guided. 


^And wherever you set out from)* that is, when travelling and so 
on; this is general in meaning 
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({turn your face in the direction of the Sacred Mosque^ that is, towards 
it. 

Then Allah addresses the Ummah in general: ({and wherever you 
are, turn your faces towards it|». 

({that is indeed the truth from your Lordj^. Here Allah confirms 
it so that no one will have any cause for confusion and so that no 
one will think that this is based on whims and desires rather than 
obedience to Allah. 

(•{And Allah is not unaware of what you do)»; rather He sees you 
in all that you do, so respect Him and remember that He is always 
watching by obeying His commands and heeding His prohibitions. 
For your deeds do not go unnoticed; rather you will be requited for 
them in full; if they are good then you will be rewarded and if they 
are bad then you will be punished. 

({so that the people will not have any argument against you)? that 
is. We have prescribed for you to face towards the Kaaba so that there 
will be no argument against you from the People of the Book or the 
polytheists. If you were to continue to face towards Bayt al-Maqdis 
(Jerusalem), then there would be an argument against him (the Prophet 
The People of the Book find written in their scripture that their 
ultimate qibla is the Kaaba, the Sacred House, and the polytheists 
think that this great House is a source of pride for them and that it is 
part of the religion of Ibraheem, so if Muhammad («^) did not face 
towards it in prayer, then they would have an argument against him 
and would say: How can he claim to be following the religion of 
Ibraheem from whom he is descended, when he has forsaken his qibla? 
Thus by facing towards the Kaaba, proof was established against the 
People of the Book and the polytheists, so that they would have no 
argument against him, except those of them who did wrong; in other 
words those who argued against him are wrong in their argument, 
and there is no basis for this argument except following whims and 
desires and wrongdoing. Such a person will not be convinced by 
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arguing with him. Likewise, there is no point in paying attention to 
any of the specious arguments that they present to support their view. 
Hence Allah (tic) said: *|So fear them not]*, because their argument is 
invalid, and what is invalid is always defeated, as is its proponent. This 
is unlike the proponent of the truth, for truth always gains the upper 
hand and prevails; it is the one who has truth on his side who ought 
to be feared. Allah decreed that He should be feared, and this fear is 
the foundation of all good. The one who does not fear Allah will not 
refrain from disobeying Him, and he will not obey His commands. 

The Muslims’ turning to face towards the Kaaba is a matter that 
resulted in a great deal of confusion, that was promoted by the People 
of the Book, the hypocrites and the polytheists. They spoke a great 
deal about it and presented specious arguments. Hence Allah (4c) 
explained the matter fully, clarified it and reiterated it in various 
ways, including this verse. 

• He enjoined it three times, although saying it once would have 
been sufficient. 

• Commands were usually either addressed to the Messenger 
(^|), and the Ummah was included in that, by implication, or 
they were addressed to the Ummah in general. But in this verse, 
the command is addressed to the Messenger (jjj^) in particular: 
^tum your face]*, and then to the Ummah in general: ^tum 
your faces ]*. 

• Allah refuted all the false arguments that were presented by 
the stubborn people, addressing them one by one, as explained 
above. 

• He put an end to hope on the part of the People of the Book 
that the Messenger (^) would follow the qibla of the People 
of the Book. 

• Allah says: tfthat is indeed the truth from your Lord]*. The mere 
fact that this is a statement from Almighty Allah is sufficient, 
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yet He emphasised it (by saying wa inrtahu, translated here as 
([that is indeed)?). 

As He is the knower of what is hidden, he tells us that the validity 
of this matter was well-established for People of the Book, but they 
concealed this testimony knowingly. 

As Allah’s instructions to face towards the qibla is a great blessing, 
and His kindness and mercy to this Ummah are persistent, and every 
time He prescribed something new for them, it was a great blessing, He 
said: ef And [it is] so that 1 may complete My blessing upon you)?. The 
foundation of this blessing is guidance to His religion, by sending His 
Messenger (3|§) and revealing His Book to him, then other blessings 
came after that to complete the initial blessing. The blessings that were 
bestowed from the beginning of the Prophet’s mission until his time 
to depart from this world drew close cannot be enumerated, for Allah 
bestowed upon him blessings and bounty, and He bestowed upon his 
Ummah that which completed the blessings that He had bestowed 
upon him and then, and Allah revealed to him the words: 

(•[...This day have I perfected your religion for you, completed My 
blessing upon you, and have chosen for you Islam as your religion...)? 
(al-Mci 'idah 5: 3) 

Praise be to Allah for His bounty, which cannot be enumerated or 
quantified, let alone giving sufficient thanks for it. 

([and that you may be guided)? that is, that you may leam the truth 
and act upon it. By His mercy towards His slaves, Allah (4c) has made 
the means of guidance very easy for them and has described it very 
clearly to them; as part of that, He uses the stubborn people who argue 
against the truth, and thus the truth becomes more manifest and its 
signs become clearer, and the invalidity of falsehood and the lack of 
any foundation become apparent. Were it not for falsehood opposing 
truth, truth would not be clear to most people. Things become clearer 
when contrasted with their opposites. Were it not for the night, the 
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virtue of the day would not be known; were it not for ugliness, the 
virtue of beauty would not be known; were it not for darkness, the 
benefit of light would not be known. Were it not for falsehood, truth 
would not become so clear. Praise be to Allah for that. 
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2:151. Similarly We sent to you a Messenger from among you, reciting 
to you Our revelations, purifying you, and teaching you the Book 
and wisdom, and teaching you that which you did not know. 


2:152. Therefore remember Me; I will remember you. Give thanks to 
Me, and do not be ungrateful. 


Here Allah tells us: the blessings that We bestowed upon you by 
instructing you to face towards the Kaaba and completing the blessing 
with other laws and further blessings are not something new; rather 
We bestowed upon you many blessings, great and small, the most 
significant of which is sending to you this great Messenger (>H) 
from among you; you know his lineage, truthfulness, honesty, perfect 
character and sincerity. 

^reciting to you Our revelations^. This refers to the Qur’anic 
verses; he recites to you verses that distinguish truth from falsehood, 
guidance from misguidance. First of all they tell you of the oneness 
and perfection of Allah, then the truthfulness of His Messenger («^) 
and the obligation to believe in him, then they tell you about the 
resurrection and other matters of the unseen, so that you will attain 
complete guidance and certain knowledge. 
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«|purifying you}* that is, he teaches you good manners and purifies 
your souls, teaching you how to achieve good characteristics and keep 
away from bad characteristics, such as purifying you by leading you 
from polytheism to monotheism, from showing off to sincerity, from 
lying to honesty, from treachery to trustworthiness, from arrogance 
to humility, from bad attitudes to good attitudes, from mutual hatred 
and shunning to mutual love and strong ties, and other kinds of 
purification. 

^teaching you the Book^ that is, the Qur’an 
^and wisdom]?. It was suggested that this refers to the Sunnah or 
to deep knowledge and understanding of Sharia and fiqh , and the 
ability to evaluate things properly. On that basis, we may understand 
that teaching of the Sunnah is included in teaching of the Book, 
because the Sunnah explains the Qur’an and offers commentary and 
interpretation of it. 

«[and teaching you that which you did not know]?. Before the Prophet 
(^|) was sent to them, they were in a state of obvious misguidance, with 
no knowledge or achievements. All the knowledge and achievements 
attained by this Ummah came at the hands of the Prophet (j|§) and 
because of him. This blessing is the foundation of all other blessings, 
and it is the greatest blessing that Allah bestowed upon His slaves. 
What is required of them is to give thanks to Allah for it and to adhere 
to the Prophet’s teachings. 

Hence Allah says: ^Therefore remember Me; I will remember 
you]?. Here Allah commands us to remember Him, and He promises 
the best of rewards for that, which is that He remembers those who 
remember Him. The Messenger (^) has told us in a hadith qudsi 
that Allah (4g) says: 

«Whoever remembers Me to himself, I will remember him to Myself; 
whoever remembers Me in a gathering, I will remember him in a 
gathering better than it.» (A sound hadith recorded by at-Tirmidhi) 
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Allah tells us that the best of dhikr (remembrance of Him) is that 
which occurs simultaneously in the heart and on the lips. This is the 
dhikr that leads to increased knowledge of Allah and love for Him, 
and brings a greater reward. Dhikr is the essence of gratitude, hence 
He enjoins it in particular, then follows that with the command to 
show gratitude in general, as He says: ^Give thanks to Me^ that is, 
for these blessings that I have bestowed upon you, and because I have 
warded off from you all sorts of harm. Gratitude may be in the heart, 
which means affirming and acknowledging the blessings; it may be 
on the lips, in the form of dhikr and words of praise; or it may take 
the form of physical actions such as obeying Allah, submitting to His 
commands and avoiding that which He has forbidden. By means of 
gratitude, the existing blessings will continue, and further blessings 
will be added to them. Allah (■is) says: 

*{.. .If you give thanks, I will surely give you more...)» (Ibraheem 14: 7) 

In these two verses, Allah instructs us to give thanks after receiving 
the spiritual blessings of knowledge, purification and learning good 
manners, as well as being helped to do good deeds, and He tells us 
that this is the greatest of blessings; in fact it is the real blessing that 
will last after other blessings vanish. The one who is guided and 
enabled to acquire knowledge or do good deeds should give thanks 
to Allah for that, so that He may increase His blessings to them and 
so as to ward off self-admiration. So they should busy themselves 
with giving thanks. 

Because the opposite of gratitude is ingratitude, Allah forbids its 
opposite and says: ^and do not be ungrateful^. What is meant by 
ingratitude here is the opposite of gratitude; it is ingratitude for and 
denial of blessings, and the failure to appreciate them and fulfil one’s 
duties with regard to them. It may be understood as being general in 
meaning, hence ingratitude is of many types, the most serious of which 
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is disbelief in Allah, then sins of different types, such as associating 
others with Allah and sins that are less serious than that. 


(\or :iyui\ 


2:153. O you who believe, seek help through patience and prayer; for 
Allah is with those who are patient. 


Here Allah (4c) commands the believers to seek help in their 
religious and worldly affairs ^through patience and prayer|>. Patience 
means controlling oneself in the face of that which one dislikes. That 
is of three types; patience in obedience to Allah, so that you will do 
it; patience in refraining from disobedience to Allah, so that you will 
not do it; and patience in accepting the decree of Allah when it is hard, 
so that you will not resent it. Patience is a great help in all matters, 
and there is no way for one who is not patient to achieve his goals, 
especially with regard to acts of worship that are difficult and are to 
be done regularly, because they require a great deal of patience to 
bear the hardship involved. If the one who does these acts of worship 
adheres to patience, he will attain success, but if he is deterred by 
difficulty and hardship, and does not have the patience to persist in 
these acts of worship, he will not achieve anything, and he will be 
deprived. Similarly, the sin for which one has a strong inclination 
and which is within one’s means is something that cannot be resisted 
except by means of great patience, resisting one’s inclination for the 
sake of Allah (4c) and by seeking Allah’s help to protect one from 
it, for it is one of the greatest temptations and is also a very difficult 
test, especially if it is ongoing. In such cases willpower and physical 
strength grow weak, and it may lead to resentment, unless one resists 
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it by means of patience for the sake of Allah and puts one’s trust in 
Him, turning to Him and expressing one’s constant need for His help. 

Therefore we know that patience is something that people need; in 
fact they are in desperate need of it in all situations. Hence Allah has 
enjoined it and tells us that He is (|with those who are patient)* that 
is, He is with those for whom patience is second nature. He is with 
them in the sense of helping and guiding them, thus hardships and 
difficulties become easy for them, they become able to cope with any 
serious matter and nothing is difficult for them. This kind of‘being 
with’ is indicative of Allah’s love, help, support and closeness, and 
it is a great privilege that is bestowed upon those who are patient. If 
those who are patient did not have any virtue other than the fact that 
Allah is with them, that would be sufficient honour for them. As for 
‘being with’ in a general sense, it means that Allah is with us by His 
knowledge and power, as Allah (“3c) says: 
d...He is with you wherever you may be...)* (al-Hadeed 57: 4) 

This is general in meaning and applies to everyone. 

Allah enjoins seeking help through prayer because prayer is 
the foundation of the faith and the light of the believers; it is the 
connection between the slave and his Lord. If a person’s prayer is 
complete, including every obligatory and sunnah action, and it is done 
with the presence of mind that is its essence, when the individual 
begins to pray, feeling that he is indeed standing before his Lord, 
standing like a well-disciplined slave, focusing on everything that 
he says and does, fully immersed in conversing with his Lord and 
calling upon Him, then this prayer is most certainly one of the 
greatest helps in all one’s affairs. Prayer restrains one from shameful 
and evil acts, because this focus in prayer will lead him to comply 
with the commands of his Lord and heed His prohibitions. This is 
the prayer through which Allah has enjoined us to seek help in all 
our affairs. 
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2:154. Do not say of those who are slain in the way of Allah: They are 
dead. Nay, they are alive, although you do not perceive [it]. 


When Allah issued the command to seek help through patience 
in all affairs. He gave an example of a matter in which one may seek 
help through patience, namely jihad for His sake. It is the best of 
physical acts of obedience and the most difficult for people, because 
in and of itself it is tough and because it may lead to death and loss 
of life, for people usually are attached to this world, so they want to 
live and attain the means of survival. So all their activities are for the 
purpose of survival and are aimed at warding off what is contrary to it. 

It is well known that the wise individual does not give up what he 
loves unless it is for something even better. Hence Allah tells us that 
the one who is killed for His sake, when fighting so that the word of 
Allah may be supreme and His religion may prevail, and not for any 
other purpose, is not missing out on the life that he loves; rather he has 
attained a life that is more perfect than what you may think or imagine. 
The martyrs: 

^...are alive with their Lord, receiving provision, rejoicing in what 
Allah has bestowed upon them out of His bounty, sharing glad tidings 
that for those who have yet to join them, of those whom they left 
behind, they will have no fear, nor will they grieve. Rejoicing in the 
favours and bounties of Allah, and at the awareness that Allah will 
not cause the reward of the believers to be lost.)* (A! ‘Imran 3:169-171) 
Is there anything greater than this life (of the martyrs) that includes 
closeness to Allah (-fc), physical enjoyment in the form of delicious 
food and drink, and spiritual enjoyment, which is joy, jubilation and 
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the end of fear and grief? This is a life in al-barzakh (the period 
between death and the resurrection) that is more perfect than the life 
of this world. In fact the Prophet (^) told us that the souls of the 
martyrs are in the crops of green birds that drink from the rivers of 
paradise and eat from its fruits, then they go back to the lamps that 
are suspended from the Throne. In this verse there is the greatest 
encouragement of jihad for the sake of Allah, and being steadfast and 
patient in jihad. If people were aware of the reward of those who are 
killed for the sake of Allah, no one would stay behind. But the lack 
of certainty is what makes their resolve fail, makes them sleep more 
and causes them to miss out on immense rewards. How could it be 
otherwise, when Allah (3s) says: 

tfAllah has purchased from the believers their lives and their wealth, 
in return for which paradise will be theirs; they fight in His cause, 
and they slay and are slain... ^ (at-Tawbah 9. 111) 

If a man had one thousand souls and lost them one by one for the 
sake of Allah, that would be insignificant in comparison to this great 
reward. Hence after seeing with their own eyes the reward of Allah, 
the martyrs would only wish to return to this world so that they might 
be killed again and again for His sake. 

This verse indicates that there is bliss and torment in al-barzakh, 
as is confirmed in so many texts. 
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2:155. We will certainly test you with something of fear and hunger, 
and loss of property, lives and crops, but give glad tidings to 
those who patiently persevere, 

2:156. Who say, when afflicted with calamity: To Allah we belong, 
and to Him is our return. 

2:157. They are the ones on whom blessings and mercy from their Lord 
are [bestowed], and they are the ones who are guided. 


Here Allah (-fe) tells us that He will inevitably test His slaves 
with all sorts of trials and tribulations, in order to distinguish the 
sincere from the liars, and the impatient from the patient. This is 
His way with His slaves, because if times of ease were to persist for 
people of faith, without any trials, it would not be clear who is who, 
and that would lead to mischief. The wisdom of Allah dictates that 
good people should be distinguished from bad people. The purpose 
of tests is not to cause the believers to lose their faith or turn away 
from the religion, for Allah will not let the faith of the believers go to 
waste. But in this verse He tells us that He will test His slaves ^with 
something of fear^ of their enemies «fand hunger^. That is, He will 
test them with a little of these things, because if He tested them with 
extensive fear or hunger, they would be destroyed, but the purpose 
of tests is to purify, not to destroy. 

«fand loss of property]* - this includes everything that may befall 
wealth and property, such as vermin, drowning and other types of 
loss, or the seizing of wealth by evildoers, such as unjust rulers, 
bandits and the like. 

*flives|) that is, loss of loved ones such as children, relatives and 
friends. It also includes various kinds of diseases that may affect the 
individual or one of his loved ones. 

s(and crops^ that is, grains and the fruits of palm trees and other 
kinds of trees and plants, because of intense cold, hail, burning, 
plagues of locusts and so on. 
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These things will inevitably happen, because the All-Knowing, 
All-Aware has told us of it, and it happened as He foretold. When 
it happens, people respond in one of two ways, either impatience or 
patience. The one who is impatient suffers two calamities: the loss of 
what he loves, which is the calamity that he has been stricken with, and 
loss of something greater than that, which is the reward for obeying 
Allah’s command to be patient. Thus he incurs loss and deprivation 
of reward and whatever he has of faith decreases. He misses out on 
patience, acceptance and gratitude, and he becomes resentful, which 
is indicative of a lack of faith. 

As for the one whom Allah enables to be patient when calamities 
occur, he controls himself and stops himself developing any resentment 
that could be reflected in his words or deeds. He seeks reward for it 
from Allah, and he knows that the reward he will attain for his patience 
is greater than the calamity that has befallen him. In his case, the 
calamity turns into a blessing, because it becomes a means of attaining 
something better and more beneficial for him than what he lost. So 
he obeys the command of Allah and earns reward. Hence Allah (■&) 
says: ^but give glad tidings to those who patiently persevere)* that is, 
give them the glad tidings that they will be rewarded without measure. 

Those who are patient are those who attain these great glad tidings 
and immense gifts. Then Allah describes them thus: ^who say, when 
afflicted with calamity^ - calamity is anything that causes mental 
anguish or physical harm, or both, such as the things mentioned above. 
<|To Allah we belong)* that is, Allah owns us and we are under His 
control; we have no control over our own selves and property at all. 
If we are tested with regard to some of it, then the Most Merciful has 
decreed something concerning His slaves and their property as He 
wills, so there should be no objection to Him. Rather it is part of being 
a true slave of Allah ( 'uboodiyah) to realise that the calamity has been 
decreed by the Sovereign, the Most Wise, Who is more merciful to 
him than he is to himself. This gives him a sense of contentment and 
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acceptance of Allah’s decree, which makes him grateful to Allah for 
decreeing for His slave that which is good for him, even if he does 
not realise it. In addition to the fact that we belong to Allah, we will 
return to Him on the Day of Resurrection, when He will requite each 
person in accordance with his deeds. So if we show patience and seek 
reward, we will find our reward waiting for us with Him, but if we 
are impatient and resentful, our share will be nothing but resentment 
and the loss of reward. Knowing that we are slaves of Allah and will 
return to Him is among the greatest means of attaining patience. 

^They]? that is, the ones who have this characteristic of patience 
as described above 

*{are the ones on whom blessings and mercy from their Lord are 
[bestowed]]? that is. His praising them and highlighting their high 
status. His mercy is great; by His mercy towards them. He enables 
them to be patient, by virtue of which they will attain a perfect reward, 
^and they are the ones who are guided]? and who know the truth; 
they know that they belong to Allah and that they will return to Him, 
so they act accordingly, thus showing patience for the sake of Allah. 

This verse indicates that the one who is not patient will have the 
opposite of what they have. This implies that he is condemned by 
Allah and will be punished; it is also indicative of misguidance and 
loss. How great is the difference between the two types of people; how 
little is the trouble that the patient may have to bear, and how great 
is the trouble that the impatient will face. These two verses refer to 
training oneself to deal with calamity before it happens, so as to make 
things easier when it does happen; they also tell us what his response 
should be when calamity strikes, which is to be patient, how to help 
oneself develop patience, and what those who are patient will have 
of reward. We also learn that the situation of one who is impatient is 
the opposite of the situation of one who is patient. 

These trials and tests have been Allah’s way with those who have 
gone before, and you will find no change in Allah’s way (33. 62). 
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2:158. Verily $afa and Marwah are among the symbols of Allah. So 
whoever comes to the House for Hajj or ‘umrah, there is no 
blame on him for going back and forth between them. And 
whoever does good of his own accord, then verily Allah is 
Appreciative, All-Knowing. 


Here Allah tells us that $afa and Marwah, which are two well- 
known hills in Makkah 

«jare among the symbols of Allah^ that is, they are visible signs of 
His religion; Allah has prescribed that His slaves should do acts of 
worship connected to them (that is, sa‘iy: going between Safa and 
Marwah during Hajj and ‘umrah). As they are among the symbols of 
Allah, and Allah has enjoined veneration of His symbols in the verse: 
«f...And whoever honours the rites of Allah, verily that stems from 
piety of the hearts, p (al-Hajj 22: 32) 

-the two texts together indicate that they (Safa and Marwah) are 
indeed among the symbols of Allah and that veneration of His symbols 
stems from piety of the heart. 

Piety is obligatory for everyone who is accountable, so this 
indicates that going between them (sa‘iy) is an obligatory part of 
Hajj and ‘umrah, as is the view of the majority of scholars. That is 
supported by prophetic hadiths and the actions of the Prophet himself 
(#§), who said: 

«Learn from me your rituals of Hajj.» (Muslim) 

«{So whoever comes to the House for Hajj or ‘umrah, there is no 
blame on him for going back and forth between them)*. This verse is a 
response to the misgivings and reservations that some of the Muslims 
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had about going back and forth between them, because during the 
jahiliyah idols were worshipped at these locations. But Allah Os) 
stated that there is nothing wrong with doing that, so as to ward off 
these misgivings; it does not mean that this action is not obligatory. 

The fact that this is specifically connected to Hajj and ‘umrah 
indicates that there is no voluntary sa‘iy that may be performed 
separately; it can only be part of Hajj or ‘umrah. This is in contrast 
to tawaf or circumambulation of the Kaaba, which is prescribed as 
part of Hajj and ‘umrah, but is also an act of worship in and of itself. 

With regard to sa'iy, standing in ‘Arafah and Muzdalifah, and 
stoning the jamarat, these are part of the rituals; if they are done 
outside of the rituals, then this comes under the heading of bid'ah 
(innovation). Innovation is of two types: worshipping Allah by doing 
an act of worship that was not prescribed at all, and worshipping Allah 
by doing an act of worship that He has prescribed should be done in a 
particular manner, in a manner other than that which was prescribed. 
The latter is applicable in this case. 

«(And whoever does good of his own accord)* that is, he does an 
act of worship, such as Hajj, ‘umrah, tawaf, prayer, fasting and so 
on, sincerely for the sake of Allah (-$c), that is good for him. This 
indicates that the more a person does of acts of obedience, the more 
he increases in goodness, spiritual development, and status before 
Allah, because of the increase in his faith. 

It also indicates that voluntary acts should be restricted to those 
that are good, because doing innovated actions of one’s own accord, 
that were not prescribed by Allah or His Messenger (3H), does not 
achieve anything but effort and troubles for no purpose. This is not 
good for the individual; rather it may be bad for him, if he did that 
deliberately, knowing that this act is not prescribed. 

*(then verily Allah is Appreciative, All-Knowing)*. Ash-Shakir (the 
Appreciative) and ash-Shakoor (the Most Appreciative) are among the 
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names of Allah (-te), Who accepts small deeds from His slaves and 
rewards them abundantly for them. If His slave follows His commands 
and obeys Him. He will help him in that, praise him for it and reward 
him with light, faith and contentment in his heart, as well as physical 
strength and energy, and increased blessing in all his affairs; and He 
will help him to do more good deeds. 

Then after that, in the hereafter he will find his reward with his 
Lord, complete and ready for him, with nothing detracted from it. 

Another aspect of Allah’s appreciation towards His slave is that if 
anyone gives up something for the sake of Allah, He will reward him 
with something better than it; whoever draws nears to Him a hand’s 
span, He will draw near to him an arm’s length; whoever draws near 
to Him an arm’s length, He will draw near to him a fathom’s length; 
and whoever comes to Him walking, He will come to him at speed. 
Whoever deals with Him will make multiple gains in reward. 

Whilst He is Appreciative, He is also All-Knowing; He knows who 
is deserving of complete reward, according to his intentions, faith 
and piety, and He knows who is not like that. He knows the deeds of 
His slaves, and He will not let them go to waste; rather they will find 
them in the greatest abundance, according to the intentions that are 
known to the All-Knowing, Most Wise. 
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2:159. Those who conceal the clear signs and guidance that We have 
sent down, after We have made it clear for the people in the 
Book - on them shall be the curse of Allah, and the curse of the 
cursers, 

2:160. Except those who repent and mend their ways and openly declare 
[what they used to conceal]; they are the ones whose repentance 
I will accept, for 1 am the Accepter of repentance, the Most 
Merciful. 

2:161. Those who disbelieve, and die as disbelievers - upon them is 
the curse of Allah and of the angels and of all humankind. 

2:162. They will remain under it [the curse] forever. The punishment 
will not be reduced for them, nor will they be given any reprieve. 


Although these verses were revealed concerning the People of the 
Book and what they concealed concerning the Messenger (2j§p and 
his attributes, the ruling is general in meaning and applies to everyone 
who conceals that which Allah revealed of ^clear signs)? that confirm 
and highlight the truth «fand guidance)?, which is knowledge by means 
of which one is guided to the straight path, and the path that leads to 
paradise becomes distinct from the path of the people of hell. Allah 
took a covenant from people of knowledge, that they should explain 
to the people what Allah has blessed them with of knowledge of the 
Book and should not conceal it, for whoever ignores the covenant and 
combines the two evils, of concealing that which Allah has revealed 
and deceiving the slaves of Allah, 

f(on them shall be the curse of Allah)? that is. He will cast them far 
away from Him and His mercy. 

e(and the curse of the cursers)? - this refers to all of creation. The curse 
will befall them from all of creation, because they strove to mislead 
people, corrupt their religion and take them away from the mercy of 
Allah. Thus their punishment will fit their crime. By the same token, 
if someone teaches the people good, Allah will send blessings upon 
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him, as will His angels, and even the fish in the depths of the sea, 
for his efforts to benefit people, teach them their religion properly 
and bring them closer to the mercy of Allah. Thus the reward will 
fit his good deeds. The one who conceals that which Allah revealed 
has gone against the command of Allah and is opposing Him. Allah 
explains the signs to people and clarifies them, but this person tried 
to conceal them. This stem warning applies to such a one. 

^Except those who repent)* that is, give up their sins out of regret 
and resolve not to go back to them 

^and mend their ways)*, correcting their corrupt actions. It is not 
sufficient just to give up doing bad deeds unless they are replaced 
with good deeds. It is not sufficient in the case of one who conceals 
knowledge either, unless he makes known what he was concealing 
and shows the opposite of what he was hiding. In that case Allah will 
accept his repentance, because there is no barrier preventing one from 
attaining His acceptance of repentance. Whoever meets the conditions 
of repentance, Allah will accept it from him, for He is the Accepter of 
repentance; in other words, He forgives and pardons His slaves after 
they commit sin, if they repent, and He grants them His blessing and 
favour after having withheld it, if they turn back to Him. 

€fthe Most Merciful)*, Who is possessed of great compassion that 
encompasses all things. By His mercy. He guides and enables them 
to repent, then by His mercy, He accepts it from them, out of kindness 
and generosity. This ruling applies to one who repents from sin. As 
for the one who disbelieves and persists in his disbelief until he 
dies, and does not turn back to his Lord or hasten to repent to Him, 
he is among those «fupon|* whom ^is the curse of Allah and of the 
angels and of all humankind)*, because when their disbelief became 
an entrenched characteristic, the curse likewise became entrenched 
and will never depart, because when the reason is present, the ruling 
still applies. 
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^They will remain under it [the curse] forever]* that is, they will 
remain subject to the curse. This phrase may also mean that they will 
remain subject to the punishment; both meanings are interlinked. 
^The punishment will not be reduced for them]*; rather their 
punishment will be ongoing and severe 

^nor will they be given any reprieve]* that is, the punishment will not 
be delayed, because the time for reprieve, which was in this world, 
has ended and they can no longer give any excuse. 


(* nr ^ ,^) i @ » 

2:163. And your God is One God: There is no god but He, the Most 
Gracious, the Most Merciful 


Here Allah (4g), Who is the Most Truthful, tells us that He is 
f{One God^ that is, He is One and unique; there is nothing like unto 
Him in His essence, names, attributes, and actions. He has no partner 
in His essence, no equal, none like unto Him, none comparable to 
Him, no peer; there is no creator or controller apart from Him. As 
that is the case. He is the only One Who deserves to be venerated and 
worshipped in all ways. Nothing of His creation should be associated 
with Him, because He is tfthe Most Gracious, the Most Merciful^, 
Who is possessed of great mercy that cannot be matched by the mercy 
of anyone else, for it encompasses all things and all living beings. By 
His mercy, all His creation came into existence; by His mercy, all good 
and necessary qualities are possessed by His creation; by His mercy, 
all harm is warded off from them; by His mercy, He has made Himself 
known to His slaves through His attributes and His blessings; He has 
explained to them everything they need and is in their best interests 
in their religious and worldly affairs, by sending the Messengers and 


sunniconnect.com 




Soorat al-Baqarah 


(164) | 193 


revealing the Books. Once it is known that whatever people have of 
blessings is from Allah, and that no one in creation can benefit anyone 
else, this leads to the conclusion that Allah is the only One Who is 
deserving of all kinds of worship; He is the only One Who is to be 
loved, feared and venerated, in whom hopes are to be placed and in 
whom we should trust, and all other kinds of worship. 

One of the worst and most abhorrent kinds of transgression is 
turning away from worship of Allah to worship of His slaves, and to 
associate those who were created from dust with the Lord of Lords, 
or to worship a created being that is controlled and helpless in all 
aspects alongside the Creator Who is in control, the All-Powerful, 
the Most Strong, Who has subjugated all things and everything is 
subservient to Him. 

In this verse, the oneness and divinity of the Creator are affirmed, 
by denying that any created being is like Him, and by highlighting 
the basic evidence for that, which is the affirmation of His mercy, 
among the results of which are the existence of all blessings and the 
warding off of all harms. This is evidence, in general terms, of His 
oneness. In the next verse, detailed evidence is given: 


j J o$ 

('It 


2:164. Verily in the creation of the heavens and the earth; in the 
alternation of the night and the day; in the sailing of the ships 
through the ocean for the benefit of humankind, in the rain which 
Allah sends down from the skies, and the life which He gives 
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thereby to an earth that is dead, in the beasts of all kinds that 
He scatters throughout the earth; in the changing of the winds 
and clouds that run their appointed courses between heaven and 
earth - [here] are indeed signs for people of understanding. 


Here, Allah tells us that in these created beings there are great 
signs, that is, evidence of the oneness and divinity of the Creator, 
and of His great power, mercy and all other attributes. But they are 
signs ^for people of understanding]? that is, for those who use their 
minds for the purpose for which they were created. So according to 
the level of rational thinking with which Allah has blessed His slave, 
that person will be able to benefit from these signs, and recognise them 
by way of his reasoning, thinking and pondering. In the ^creation 
of the heavens]?, with their great height and breadth, their precision 
and perfection, and what Allah has placed in them of the sun, moon, 
and stars, and how they mark time in the ordering of people’s affairs, 
and in the creation of ^the earthy as a place where they could settle 
and abide, benefiting from everything in it and pondering it, there is 
an indication of Allah’s unique powers of creation and control; this 
highlights His immense power by which He created it; His wisdom by 
means of which He perfected it, designed it beautifully, and regulated 
it; and His knowledge and mercy by means of which He placed what 
He placed on earth of things that are beneficial to humankind, serving 
their interests and meeting their needs. 

In all of that there is the most eloquent proof of His perfection 
and that He alone is deserving of worship, because He alone creates 
and controls, and takes care of His slaves’ affairs. 

«fin the alternation of the night and the day]?, which constantly 
follow one another; when one departs, it is succeeded by the other. 
This alternation of night and day results in alternation between heat 
and cold and moderate temperatures, and between long and short 
days and days of moderate length. All of that in turn leads to the 
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seasons, the order of which brings great benefits to the sons of Adam 
and their livestock, and to everything that is on the face of the earth 
of trees and plants. All of that is in accordance with a system and 
plan, in such a way that dazzles the most brilliant of minds. This is 
indicative of Allah’s great might, knowledge, wisdom, vast mercy, all- 
encompassing kindness and full control which is His alone. His might 
is the might of sovereignty and power, which dictates that He alone 
should be venerated and worshipped, and He is the only One Who 
should be loved, the only One Whom we should fear and in Whom 
we should put our hope, and strive to attain His love and pleasure. 

«{in the sailing of the ships through the ocean for the benefit of 
humankind}* - this refers to ships, boats and other vessels that Allah 
inspired His slaves to make, and created for them the mental and 
physical means of making them. Then He subjugated this vast ocean 
for them, and the winds by means of which they move, carrying 
passengers, wealth and goods that are essential conveniences for 
people, in such a way that serves their interests. Who is it that inspired 
them to make them, enabled them to do so, and created for them the 
means of making them? Who is it that subjugated the sea for them, so 
that they travel in it by His leave and His subjugation of the winds? 
Who is it that created fire and metal for vehicles and vessels on land 
and sea, which helps to carry them and what they contain of wealth? 
Did these things happen randomly, or are they all made by this weak 
and vulnerable creature who emerged from his mother’s womb with no 
knowledge or ability, then Allah created that ability in him and taught 
him what He wanted to teach him? Or was all of that subjugated to 
them by One Lord, Most Wise and All-Knowing, for Whom nothing 
is beyond Him and nothing is too difficult for Him. Indeed all things 
are subject to His Lordship, greatness and might. 

The best that can be said about this weak human being is that 
Allah has made him part of the means by which these great things 
came into existence. This indicates that Allah is merciful and cares for 
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His creation. All of this dictates that all love, fear, hope, obedience, 
humility and veneration should be for Allah alone. 

^in the rain which Allah sends down from the skies}*, and it comes 
down from the clouds 

tfand the life which He gives thereby to an earth that is dead)*, and 
it brings forth all kinds of provisions and all types of plants, without 
which humans and animals cannot live. 

Is this not indicative of the might of the One Who sent it down, and 
brought forth by means of it what He brought forth? Is it not indicative 
of His mercy and kindness to His slaves, and His taking care of their 
interests? Is it not indicative of the greatness of their need for Him in 
all aspects? Does that not dictate that He alone should be their God 
Whom they worship? Is that not evidence for the resurrection of the 
dead and their requital for their deeds? 

«(in the beasts of all kinds that He scatters throughout the earth)* 
that is, that He spreads throughout all regions of the earth, or of 
different kinds of animals. This is indicative of His might, greatness, 
oneness, and sovereignty. He subjugated them for humankind, so 
that they benefit from them in all ways: they eat the flesh of some 
of them and drink their milk; they ride some of them, and use others 
for various tasks and to guard them; they learn lessons from some of 
them. As He has scattered beasts of all kinds throughout the earth, 
He also takes care of their provision; there is no living creature on 
earth but its provision is due from Allah; He knows where it lives 
and where it dies. 

^in the changing of the winds and clouds)* hot and cold, north 
and south, east and west, and everything in between. Sometimes the 
wind generates clouds; sometimes it joins the clouds together (into a 
heap); sometimes it fecundates the clouds; sometimes it causes rain; 
sometimes it breaks up the clouds, removing their harm; sometimes 
it brings mercy and sometimes it brings punishment. 
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Who is it that controls the winds in this way, and creates in them 
benefits for people which they cannot do without? Who is it that 
generates them so that they become a means of survival for all kinds 
of animals and all living things, such as trees, grains and plants? It can 
be none other than the Almighty, the Most Wise, the Most Merciful, 
Who is kind to His slaves and is deserving of all humility, submission, 
love, devotion and worship. 

In the subjugation of the clouds between heaven and earth, which 
despite their lightness and fragility carry a great deal of water, which 
Allah drives wherever He wills, and it brings life to the land and the 
people, irrigating the hills and valleys, is an indication of His great 
power, kindness and mercy. He sends the rain down to humankind 
at the time of need, but if they will be harmed by its abundance, He 
withholds it from them. He sends it down as a mercy and kindness, 
and directs it in accordance with His care and compassion. 

Is it not reprehensible on the part of His slaves that they should 
enjoy His provision and live by His kindness, yet they use it for 
sinful purposes that incur His wrath? Is this not indicative of His 
forbearance, patience and tolerance, and of the extent of His kindness? 
Praise be to Him at all times and in all circumstances. 

The point is that the more a man of understanding thinks of Allah’s 
creation and thoroughly examines the wonders thereof, the more he 
thinks of the amazing design and what He has created in it of things 
that are indicative of His kindness and wisdom, he will realise that it 
was created for the truth and by the truth; it is an open book of signs 
and evidence that point to what Allah has told us about Himself and 
His oneness, and what the Messengers have told us about the Last 
Day, and that all people are subjugated to His control and have no 
control over themselves and no power to resist. 

Thus you should realise that all of creation, in heaven and on earth, 
are in desperate need of Him. He is the One Who is independent of 
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means in and of Himself, and has no need of any of His creation. 
There is no god but Allah and there is no lord besides Him. 
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2:165. Yet there are some people who take [for worship] others besides 
Allah, as equals [with Allah]; they love them as they should love 
Allah. But those who believe have greater love for Allah. When 
the transgressors see the punishment, they will realise that all 
power belongs to Allah and that Allah is severe in punishment. 


2:166. When those who were followed disavow those who followed 
[them], and they see the punishment, and all ties between them 
are severed. 


2:167. And those who followed say: If only we had one more chance, 
we would disavow them, as they have disavowed us, thus Allah 
will show them their deeds as a cause of bitter regret. They will 
never emerge from the fire. 


How beautiful is this verse; after having explained in the previous 
verse His oneness and the definitive evidence for it, and the clear 
proof that leads to certain knowledge and removes all doubts, Allah 
tells us here that there are «[some people)? who, despite this clear 
explanation, take some created beings as equals with Allah; that is. 
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they regard them as His peers and see them as being equal to Allah 
with regard to worship, love, veneration, and obedience. 

The one who is like that - even after proof has been established 
and Allah’s oneness has been clearly explained - must be stubbornly 
opposed to Allah, or he must have turned away from pondering His 
signs and His creation. He does not have the slightest excuse for that; 
rather he is deserving of the punishment. These people who take others 
as equal to Allah do not say that they are equal to Him in terms of 
creating, granting provision and controlling; rather they think that 
they are equal to Him in terms of worship, so they worship them in 
order that they might bring them closer to Him. 

The word tjtakeji indicates that Allah has no equal; rather the 
polytheists regard some created beings as equal to Him, but this is 
no more than a notion in their minds, and is devoid of any meaning, 
as Allah says: 

*f...And yet they ascribe partners to Allah. Say: Name them; or do 
you presume to tell Allah of something that He does not know on 
earth, or is it [just] a show of words?.. (ar-Ra 'd 13: 33) 

^They are no more than names you have named, you and your 
forefathers, for which Allah has not sent down any authority. They 
follow nothing but conjecture.. .^ (an-Najm 53: 23) 

A created being cannot be equal to Allah, because He is the Creator 
and everything else is created; He is the Lord and Provider, and 
everything else is provided for. Allah is the One Who is independent 
of means, and you are dependent; He is perfect in all ways and you are 
lacking in all ways; Allah is the One Who brings benefits and causes 
harm, and created beings have no power to bring benefit or cause 
harm, for they have no power at all. Thus it is known for certain that 
those who take anything other than Allah as gods whom they regard 
as equal to Him, whether that is an angel, a Prophet, a righteous man, 
an idol or anything else, is misguided, and that Allah is the only One 


sunniconnect.com 




200 | Tafseeras-Sa‘di 


Juz '2 


Who is deserving of all love and complete humility. Hence Allah 
praises the believers by saying: ^But those who believe have greater 
love for Allah)? that is, they are sincere to Him alone in their love, 
whereas these people set up others whom they regard as equal to Him 
and worship them alongside Him; the believers love the only One 
Who is deserving of love in an absolute sense, love of Whom is the 
essence of a person’s well-being, happiness, and salvation, whereas 
the polytheists love those who are not deserving of any love at all, 
and their love is the essence of a person’s misery, corruption and loss. 

Hence Allah warned them: ^When the transgressors)? that is, those 
who transgressed by taking others for worship besides Allah, as equals 
with Him, submitted to something other than the Lord of all, and 
wronged people by preventing them from following the path of Allah 
and striving to cause them harm. 

^see the punishment)? that is, on the Day of Resurrection, when they 
will see it with their own eyes 

ffthey will realise that all power belongs to Allah and that Allah is 
severe in punishment)? that is, then they will realise with certainty 
that all power belongs to Allah alone, and that their false gods have 
no power at all. Thus it will become clear to them how weak and 
incapable they (the false gods) are and that they are not as they 
mistakenly thought they were in this world, when they thought that 
they had some power and that they could bring them closer to Allah. 
They will see that their expectations were wrong, their efforts were 
wasted and they are deserving of a severe punishment that their false 
gods cannot ward off from them or offer them the slightest help. 
Rather harm will reach them because of those false gods, whereas 
they thought that they would benefit them. 

Those who were followed will disavow the followers, and any 
ties that existed between them in this world will be severed, because 
these ties were for the sake of something other than Allah and were 
not in accordance with the command of Allah; rather they were based 
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on utter falsehood. Thus their efforts will be wasted and they will be 
doomed, and they will realise that they (those who were followed) 
were liars; their deeds that they hoped would benefit them will turn 
into a source of regret and sorrow for them; and they will abide 
forever in the fire and will never be brought out of it. Can there be any 
greater loss than this? That is because they followed falsehood and 
acted accordingly, pinning their hopes on that in which there was no 
hope, and forming an attachment to that which was not deserving of 
it. Hence their deeds will be rendered invalid because of the invalidity 
of the foundation of those deeds, and at that point sorrow will overtake 
them for their dashed hopes of reward and the ultimate harm that 
befalls them. This is unlike those who put their hopes in Allah, the 
Sovereign, the Truth, and sincerely strive for His sake, hoping for 
His mercy. Such a one has acted appropriately, so his deeds are valid, 
because they are based on truth. Thus he will attain the positive result 
of his efforts, and he will find his reward with his Lord in abundance, 
as Allah (*te) says: 

^Those who disbelieve and bar others from the path of Allah, He 
will cause their deeds to come to naught. Those who believe and 
do righteous deeds, and believe in that which was sent down to 
Muhammad - for it is the truth from their Lord - He will absolve 
them of their bad deeds and rectify their condition. That is because 
those who disbelieve follow falsehood and those who believe follow 
the truth from their Lord. Thus does Allah set forth for humankind 
their comparisons.p (Muhammad47:1-3) 

Then the followers will wish that they could be returned to this 
world so that they might disavow what they followed, give up 
associating others with Allah, and strive hard for the sake of Allah 
alone. But alas it will be too late; it will no longer be the time for 
respite or reprieve. Moreover, they will be lying, because if they did 
return (to this world), they would go back to their previous ways. 
These are no more than empty words and wishful thinking on their 
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part, out of resentment towards those whom they followed, when the 
latter disavow them, even though the blame is theirs. The leader of 
those who were followed in evil is Iblees; nevertheless he will say to 
his followers when judgement is passed: 

^.. .Verily, Allah gave you a true promise; I also gave you promises, 
but I betrayed you. 1 had no power over you, except that I called you 
and you responded to me. So do not blame me; blame yourselves... 
(Ibraheem 14: 22) 
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2:168. O humankind, eat whatever is lawful and good on earth, and 
do not follow the footsteps of the Shaytan, for he is to you an 
avowed enemy. 


2:169. For he only commands you to do evil and shameful deeds, and 
to say concerning Allah that of which you have no knowledge. 


2:170. When it is said to them: Follow what Allah has revealed, they 
say: Nay, we will follow the ways of our forefathers. [Would 
they do that] even though their forefathers did not understand 
a thing and were not guided? 


This is addressed to all people, believers and disbelievers alike, 
reminding them of Allah’s blessings to them and instructing them to 
eat from everything that is on earth, such as grains, crops, fruits and 
animals, so long as it is «(lawful [halal]p, that is, it is permissible for 
you to eat it, and it has not been usurped or stolen, acquired by means 
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of a prohibited transaction or in a forbidden manner, and that it is not 
used to help in committing forbidden actions. 

«jgood]? that is, it is not evil or filthy ( khabeeth ), such as dead meat, 
blood, the flesh of swine and all other unclean things. This verse 
indicates that the basic principle is that things are permissible to eat 
and make use of, and that what is forbidden is of two types: either 
that which is forbidden in and of itself, which is evil or filthy things 
that are the opposite of good, or it is forbidden for some other reason, 
namely its connection to the rights of Allah or to the rights of people; 
this is the opposite of what is permissible. It also indicates that one 
may eat as much of (something haram) as is necessary to survive; this 
is obligatory, and the one who does not do that is sinning. 

When Allah commanded them to follow what He enjoined upon 
them, which is in their own best interests, He forbade them to follow 
^the footsteps of the Shaytan]? that is, to follow the ways that he 
enjoins. This refers to all sins, such as disbelief, evildoing, and 
transgression. That also includes the prohibition on the sd 'ibah and 
hdm ]} and the like. That also includes eating haram (forbidden) foods. 

«ffor he is to you an avowed enemy]? that is, his enmity is blatant; 
all he wants to do is deceive you and cause you to become among 
the inhabitants of hell. Our Lord did not only forbid us to follow his 
footsteps; rather He also told us - and He is the most truthful - of his 
enmity, of which we should beware. Furthermore, He told us details 
of what the Shaytan wants to make us do, and that it is the most 
reprehensible and evil of things: 

^For he only commands you to do evil]? that is, any bad deed that 
harms the one who does it. That includes all kinds of sins 
*fand shameful deeds]?. This is an example of mentioning specific 
matters after having spoken in general terms, because shameful 


13 The sa’ibah and ham were types of camels that were set loose to pasture 
freely in honour of idols during the jahiliyah, and it was forbidden to 
make use of them. 
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deeds are one type of sin and evil that is extremely abhorrent, such as 
fornication or adultery, drinking alcohol, murder, slander, miserliness, 
and other deeds that any wise person would regard as abhorrent. 

^and to say concerning Allah that of which you have no 
knowledge^. This includes speaking about Allah’s laws and decrees 
without knowledge. The one who ascribes to Allah something that 
He has not ascribed to Himself or that His Messenger (J^|) has not 
ascribed to Him, or denies an attribute that Allah has affirmed for 
Himself, or affirms an attribute that Allah has denied for Himself, 
has spoken about Allah without knowledge. The one who claims that 
Allah has an equal, and that idols will bring the one who worships 
them closer to Allah, has spoken about Allah without knowledge. The 
one who says that Allah has permitted or prohibited specific things, 
or that He has enjoined or forbidden specific things, without any 
understanding, has spoken about Allah without knowledge. The one 
who says that Allah created a specific type of creatures for a specific 
reason without having any evidence to that effect has spoken about 
Allah without knowledge. 

One of the most serious kinds of speaking about Allah without 
knowledge is misinterpreting His words or those of His Messenger 
(J|!) in such a way that coincides with the interpretation of some 
misguided group, then saying that this is what Allah meant. Speaking 
about Allah without knowledge is one of the most serious of prohibited 
actions and one of the most favoured methods of the Shaytan, who 
promotes it. These are the ways of the Shaytan, to which he and his 
troops call people, doing their utmost to tempt people in whatever 
ways they can. 

In contrast, Allah (•$%) enjoins justice, kindness and generosity 
towards relatives, and He forbids shameful deeds, injustice and 
transgression. So the individual must check himself and see which 
of the two callers he is following, and which party he is with. Are you 
following the caller of Allah, Who is benevolent and wants happiness 
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for you in this world and the hereafter? For success and salvation 
are to be found in following Him, and you have everything to gain 
from forming an attachment to Him, for He grants all blessings, both 
obvious and hidden, He enjoins only what is good and forbids only 
what is evil. Or are you following the caller of the Shaytan, who is 
the enemy of humanity? He wishes you ill and is striving his utmost 
to bring you destruction in this world and in the hereafter; all evil is 
in obeying him and all loss results from taking him as a friend; he 
enjoins nothing but evil and forbids nothing but good. 

Then Allah tells us of the situation of the polytheists: when they 
were commanded to follow that which Allah had revealed to His 
Messenger (J||) - as described above - they turned away from that 
and said: «{Nay, we will follow the ways of our forefathers^. They 
were content to blindly follow the ways of their forefathers, and they 
had no interest in believing in the Prophets. Moreover, their forefathers 
were the most ignorant of people and the most misguided, and this 
is a flimsy argument for rejecting the truth. This is indicative of their 
turning away from the truth, their lack of interest in it and the absence 
of any fair-mindedness in them. If they were guided and had good 
intentions, then truth would have been their main aim. The one who 
makes truth his main aim and measures everything against that will 
definitely see the truth clearly and will follow it, if he is fair-minded. 


<' v ' ‘jj-I *4 (fn) 


2:171. The likeness of those who disbelieve is that of animals whom 
the herdsman calls, but they hear nothing except the sound of 
shouts and cries. Deaf, dumb, and blind, they do not understand. 
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As Allah stated that they did not accept what the Messengers 
brought, and the reason for that was their blind following (of their 
forefathers), it becomes clear from that that they were not receptive 
to the truth and did not respond to it; rather it is easy to conclude 
that they would never give up their stubborn ways. Allah tells us that 
people who respond in this manner when they are called to faith are 
like animals whom the herdsman calls, but they have no understanding 
of what the one who is calling them is saying; all they hear is the voice 
by which proof is established against them, but they do not understand 
it in any way that could benefit them. Hence they are deaf and cannot 
hear the truth with any understanding; they are blind and cannot see 
in such a way that they could learn and ponder; they are dumb and 
cannot say what is good for them. 

The reason for all of that is that they have no sound reasoning; 
rather they are the most foolish and the most ignorant. Can any wise 
man who was called to right guidance, told to avoid evil deeds, warned 
against exposing himself to punishment and enjoined to do that which 
will lead to his well-being, success, salvation and bliss disobey the one 
who is sincerely advising him, turn away from what his Lord enjoined 
upon him, throw himself willingly into the fire, follow falsehood 
and turn away from truth? Such a one does not possess an iota of 
common sense, and he is deceitful and shrewd; rather he is the most 
foolish of fools. 


id! oj h r. > 
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2:172. 0 you who believe! Eat of the good things that We have provided 
for you, and be grateful to Allah, if it is Him you worship. 

2:173. He has only forbidden you dead meat, and blood, and the flesh 
of swine, and that on which any name has been invoked other 
than that of Allah. But if one is forced by necessity, without 
wilful disobedience, nor transgressing due limits, then there is 
no sin on him. For Allah is Oft-Forgiving, Most Merciful. 


This is a command to the believers in particular, after a command 
addressed to all of humanity, for they are the ones who really benefit 
from the commands and prohibitions, because of their faith. Here 
Allah enjoined them to eat of the good things that He has provided, 
and to be grateful to Allah for His blessings, by only using them in 
ways that will bring them closer to Him. This is the same command 
that He gave to the Messengers, when He said: 

«{0 Messengers, eat of that which is wholesome and do righteous 
deeds... p (al-Mu minoon 23: 51) 

In this verse, “gratitude” refers to doing righteous deeds. Here, 
Allah did not say “whatever is lawful (halal)” because Allah has 
permitted to the believer all good things that He has provided that 
are free of any negative consequences. Moreover, his faith will keep 
him from consuming anything that is not his. 

^if it is Him you worship)* that is, then give thanks to Him. 
This indicates that the one who does not give thanks to Allah is not 
worshipping Him alone, whilst the one who does give thanks to Him 
is worshipping Him alone and has done what He enjoined. It also 
indicates that eating good things is the means of doing righteous 
deeds and of them being accepted. The command to give thanks 
comes immediately after mention of the blessing, because gratitude 
protects existing blessings and brings blessings that are missing, 
whereas ingratitude drives away blessings that are missing and causes 
existing blessings to be lost. 
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When Allah (-Jg) mentions the permissibility of good things, He 
also mentions the prohibition on evil or filthy things, as He says: 
*[He has only forbidden you dead meat)?. This refers to animals that 
died without being properly slaughtered in accordance with Sharia, 
because dead meat is filthy and harmful, and is bad in and of itself. 
Moreover, it is most likely that it died of some disease, in which case 
it is even more harmful. The Lawgiver makes an exception from this 
general rule with regard to dead locusts and fish, which are permissible 
and good. 

«{and blood)? that is, blood that has been “poured forth” (this refers 
to blood that has drained out of the carcass), as has been explained 
elsewhere. (al-An ‘am 6: 145) 

*)and that on which any name has been invoked other than that of 
Allah)? that is, that which has been sacrificed to anything other than 
Allah, such as that which is sacrificed for idols, stones, graves and 
so on. This verse does not list everything that is prohibited; rather it 
highlights types of evil things, which are the opposite of ^the good 
things)?. What is haram in general terms is implicit in the verse quoted 
above, as the opposite of ^whatever is lawful and good)? (2: 168). 

These evil things and others are forbidden to us out of kindness 
towards us and so as to protect us from harm. However, «fif one is 
forced by necessity)? that is, if he is compelled by starvation or want, 
or he is forced, 

*(without wilful disobedience)? that is, without actively seeking that 
which is haram when he is able to obtain that which is halal, or when 
he is not starving, 

«fnor transgressing due limits^, that is, without overstepping the mark 
in consuming that which has been permitted to him out of necessity. 
So if a person is forced out of necessity and is not able to find any 
halal food, then he may eat only so much (of the available haram 
food) as is necessary, and no more than that. 

«{then there is no sin on him)). 
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As there is no sin on him, it becomes permissible. In such cases 
the individual is commanded to eat, and in fact it is forbidden to 
contribute to his own destruction or to kill himself. 

In that case it is obligatory for him to eat, and he is sinning if he 
does not eat and that results in his death, because then he would have 
effectively killed himself. This concession and flexibility is part of 
Allah’s mercy towards His slaves. Hence the verse ends with two 
names of Allah that are particularly appropriate in this context: <$For 
Allah is Oft-Forgiving, Most Merciful}*. 

Because this permissibility and concession is connected to these 
two conditions, and the person who finds himself in this situation 
may not be able to adhere properly to them, Allah (3s) tells us that 
He is Oft-Forgiving, so He will forgive any mistakes made in this 
situation, especially if it is a case of necessity and hardship which 
resulted in him not being able to realise when he should stop eating. 

This verse is also indicative of the well-known principle, “Necessity 
makes permissible that which is (ordinarily) forbidden.” Any haram 
thing that a person is compelled to do is permitted to him by the Most 
Merciful. To Him be praise first and last, in the heart and on the lips. 


* * * 

Lc 
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2:174. Those who conceal what Allah has sent down of the Book and 
sell it for a small price take nothing into their bellies but fire. 
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Allah will not speak to them on the Day of Resurrection nor 
will He purify them, and theirs will be a painful punishment. 

2:175. They are the ones who have traded guidance for misguidance, 
and forgiveness for punishment. What can make them patient 
in facing the fire? 

2:176. That is because Allah sent down the Book in truth; those who 
find [a cause of] disagreement in the Book go much too far in 
opposition. 


This is a stem warning addressed to those who conceal that which 
Allah sent down to His Messengers, the knowledge concerning which 
Allah had taken a covenant from them that they would disclose it to 
the people and not conceal it; those who use it for worldly gain and 
neglect the command of Allah, ^take nothing into their bellies but 
fire^. That is because the price they gain is only acquired in the worst 
and most emphatically forbidden manner; thus their punishment will 
fit the nature of their deeds. 

^Allah will not speak to them on the Day of Resurrection)?; rather 
He will be angry with them and will turn away from them. This is a 
more painful punishment for them than the punishment of hellfire. 

^nor will He purify them)? that is. He will not purify them of bad 
characteristics, and they have no good deeds to their credit for which 
they might deserve praise, 14 approval and reward. Rather He will not 
purify them because their actions deprived them of any purification, 
the most important means of attaining which is acting in accordance 
with the Book of Allah, following its guidance and calling others to it. 

These people cast aside the Book of Allah and turned away from 
it; they chose misguidance over guidance and punishment over 
forgiveness, hence they are fit for nothing but the fire, and what can 
make them patient in facing the fire? Where could they get such 
endurance from? 


14 The word translated here as «fpurify)» may also mean “praise”. 
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^Thatjj namely what is mentioned above of just requital and being 
deprived of the means of guidance, in the case of those who rejected 
it and chose something else, 

^is because Allah sent down the Book in truth^, and it is on the 
basis of the truth that the one who does good deeds will be rewarded 
and the one who does bad deeds will be punished. Moreover, the 
phrase ^Allah sent down the Book in truth)? indicates that Allah sent 
it down in order to guide humankind and to distinguish truth from 
falsehood and guidance from misguidance. So whoever uses the Book 
for purposes other than those for which it was revealed deserves to 
be subjected to the greatest punishment. 

^those who find [a cause of] disagreement in the Book go much 
too far in opposition)? that is, those who differed concerning the Book, 
believing in part of it and rejecting part of it, or those who distort it 
in accordance with their whims and desires 

^go much too far in opposition)? to the truth, because they have 
differed from the Book which brought truth that dictates agreement, 
not dissent. Thus they ended up in trouble, and their opposition 
increased and resulted in division, unlike the followers of the Book 
who believed in it and let it rule their lives in all aspects. Hence they 
were united and developed harmony on the basis of the Book. 

These verses also include a warning to those who conceal that 
which Allah has revealed, giving precedence to worldly gain, of 
Allah’s punishment and wrath, for Allah will not purify them or forgive 
them. The reason for that is their giving precedence to misguidance 
over guidance, which resulted in their choosing punishment over 
forgiveness. 

This is followed by a question wondering how much patience 
they can have when facing the fire, because they were aware of the 
causes that would lead them to that. They also knew that what the 
Book contained of truth should unite them, not divide them, and that 
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anyone who went against it would stray from the truth and go much 
too far in opposition. And Allah knows best. 


# S $i0S \jy '1 $4 
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2:177. It is not righteousness that you turn your faces towards east or 
west; rather righteousness is to believe in Allah and the Last 
Day, the angels, the Book, and the Prophets; to spend from your 
wealth, despite your love for it, on kinsfolk, orphans, the needy, 
wayfarers and those who ask, and for the ransom of slaves; to 
establish prayer and give zakah; to fulfil the covenants you 
make; to be patient in the face of hardship and adversity, and 
in times of conflict. Such are the true believers, and such are 
the pious. 


«{It is not righteousness that you turn your faces towards east 
or west]* that is, this is not the righteousness that is expected from 
people, therefore discussing it at length and arguing about it is a kind 
of effort that only leads to division and dispute. This is similar to the 
words of the Prophet ($||): 

«The strong man is not the one who wrestles others to the ground; 
rather the strong man is the one who controls himself when he is 
angry.» (Bukhari and Muslim) 
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- and so on. 

tfrather righteousness is to believe in Allah)* that is, that He is one 
God, He possesses all the attributes of perfection and is far above all 
shortcomings. 

(land the Last Dayp. This refers to everything that Allah has told 
us in His Book, or that the Messengers have told us, of what happens 
after death. 

<fthe angels}* whom Allah has described to us in His Book, and 
His Messenger (<||) has also described. 

<$the Book}* this refers to all the Books that Allah sent down to 
His Messengers, the greatest of which is the Qur’an. Thus we believe 
in all that it contains of stories and rulings 

«|and the Prophets)* in general, and especially the last and best of 
them, Muhammad (J||). 

tjto spend from your wealth)* this refers to everything that an 
individual may possess of wealth, whether it is great or small. What 
is meant is giving 

^despite your love for it)* that is, love of wealth. Here Allah highlights 
the fact that wealth is something that people love and find it hard to 
give to others. 

If a person gives of his wealth, despite his love for it, in order to 
draw closer to Allah (:&), this is indicative of his faith. Part of giving 
one’s wealth despite one’s love for it is to give charity when one is 
healthy and inclined to be stingy, hoping to become rich and fearing 
poverty. Similarly, giving charity when one does not have much is 
better, because in this situation one may want to keep it because of 
what is expected of need and poverty. It is also better to give what 
is precious and what one loves of one’s wealth, as Allah (:&) says: 
*(You will never attain righteousness until you spend [in charity] of 
that which you love... p (Al 'Imran 3: 92) 
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All of those who do these things are among those who give their 
wealth despite their love for it. 

Then Allah tells us of those on whom it is to be spent, who are the 
most deserving of your kindness, such as ^kinsfolk^, those whose 
joys and sorrows you share; they are the ones who support one another 
and help one another to pay the diyah (blood money) if need be. It 
is the best and most proper of righteousness to take care of kinsfolk 
by spending on them and speaking kindly to them, according to how 
closely they are related and the extent of their need. 

^orphansp who have no breadwinner and do not have the strength 
to be independent of means. This highlights to us Allah’s mercy 
towards His slaves, and shows us that He is more merciful to them 
than a father to his child, because Allah has enjoined His slaves, and 
made it obligatory for them, to spend some of their wealth on those 
who have lost their parents, so that they be equal to those who have 
not lost their parents. Moreover, as the reward matches the nature 
of the deed, whoever shows mercy towards the orphans of another, 
mercy will be shown to his orphan (if he dies). 

efthe needy)* this refers to those whose are subdued by need and 
humiliated by poverty. They have rights over the rich, so as to ward 
off or reduce their need; hence the rich should give as much as they 
can afford. 

f) wayfarers)* the wayfarer is the stranger who is cut off in a foreign 
land. Allah encourages His slaves to give him some of their wealth in 
order to help him on his journey, because he is most likely in need of 
help and has a great deal of expenses. Hence the one on whom Allah 
has bestowed the blessings of living comfortably in his homeland 
and so on should show compassion towards his brother who is a 
stranger, and help him in whatever way he can, even if that is by 
giving him food or a means of transportation, or protecting him from 
any wrongdoing that may befall him, and so on. 
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^and those who ask^. They are the ones who are faced with some 
troubles or desperate need which dictate that they should go and ask 
for help, such as one who has to pay for damage caused accidentally 
or has to pay a tax that has been imposed by the authorities. This also 
applies to one who asks people for donations for the maintenance of 
public utilities, such as mosques, schools, bridges and the like; such 
a person has the right to ask even if he is rich. 

^and for the ransom of slavesthis includes manumission and 
helping others with it; giving money to a mukatib (slave with a 
contract of manumission) so that he can pay ofifhis master; ransoming 
captive Muslims from the disbelievers; and paying ransoms in the 
case of those who are being held by evildoers. 

^to establish prayer and give zakah^. We have seen above that 
Allah (4c) often mentions prayer and zakah together because they are 
the best acts of worship, for they are spiritual, physical and financial. 
By means of them a person’s faith and certainty may be evaluated. 

^to fulfil the covenants you make]*. A covenant means fulfilling 
that which Allah has made binding or that which one has made binding 
upon oneself. That includes all the rights of Allah, which Allah has 
enjoined upon His slaves so that they have become binding and form 
part of the covenant, hence they are obliged to fulfil them. It also 
includes the rights of other people that Allah has enjoined upon them, 
and the obligations that an individual takes upon himself, such as 
oaths, vows and so on. 

«jto be patient in the face of hardship^ that is, poverty, because 
the poor man needs patience in many ways, as he is going through 
ongoing psychological distress and physical pain that no one else 
is going through. When he sees rich people enjoying that which is 
beyond his means, he feels distress. When he or his dependents go 
hungry, he feels distress. If he eats food that does not suit him (because 
he cannot afford anything else), he feels distress. If he goes naked 
or almost naked, he feels distress. When he thinks of his current 
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situation and what he expects to face in the future, he feels distress. 
When faced with cold that he cannot ward off, he feels distress. All 
of these and similar calamities he is enjoined to face with patience, 
seeking reward with Allah and hoping for it. 

^and adversity)* - this refers to sickness of all types, including 
fever, injuries, stomach ailments and pain in any part of the body, even 
toothache or aching fingers and so on. He needs to have patience in 
facing all of these things, because he feels weak and helpless and is 
suffering physical pain that is very difficult to bear, especially when 
it goes on for a long time. So he is enjoined to be patient and to seek 
reward with Allah (•3c). 

«{and in times of conflict)* that is, times of fighting enemies whom 
we are enjoined to fight, because engaging in physical fighting is very 
difficult, and a person may fear being killed, injured or captured. So 
in this situation he needs to be patient and seek reward with Allah, 
hoping for reward from Allah, from Whom come the help and victory 
that He has promised to those who are patient. 

«(Suchj* that is, those who have the characteristics mentioned 
above, such as correct belief, and good deeds that are the result 
and proof of faith, and good manners that reflect the dignity of the 
individual and the essence of true humanity - such people are ^the 
true believers)* who are sincere in their faith because their deeds are 
a confirmation of that faith. 

«(and such are the pious)* because they have given up what is 
forbidden and have done what is enjoined, and these qualities 
inevitably include all good characteristics; fulfilling covenants 
includes all Islamic teachings. The acts of worship mentioned in this 
verse are the greatest acts of worship, and the one who does them 
is more likely to do others. Such are the righteous people who are 
sincere and pious. 


sunniconnect.com 




Soorat al-Baqarah 


(178-179) | 217 


We know what Allah has connected to these matters of reward 
in this world and in the hereafter, but this is not the place to discuss 
that in detail. 
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2:178. O you who believe, legal retribution is prescribed for you in 
cases of murder: the free for the free, the slave for the slave, 
the woman for the woman. But if any remission is made by the 
victim’s next of kin, then blood money should be claimed in a 
reasonable manner and paid with goodwill. This is a concession 
and a mercy from your Lord. Whoever transgresses after that 
will have a painful punishment. 


2:179. In this legal retribution there is [saving of] life for you, O people 
of understanding, so that you may become pious. 


Here Allah (4e) reminds His believing slaves of His favour to 
them in prescribing «(legal retribution... in cases of murder^, which 
means equity: the murderer is to be killed in the same manner as that 
in which he killed his victim, so as to establish justice and fairness 
among people. 

This verse is addressed to the believers in general, which indicates 
that it is obligatory upon all of them, even the killer’s next of kin, 
and even the killer himself, to help the victim’s next of kin if he 
demands legal retribution. They should hand over the killer, and it 
is not permissible for them to try to prevent this hadd punishment or 
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to prevent the victim’s next of kin from exacting legal retribution, 
as was customary during the jahiliyah and is still the case in similar 
environments, where protection is given to the offender. 

Then this matter is explained further: 
sfthe free for the free^ this includes a male for a male. 

«jthe woman for the woman^ this also includes a female for a male, 
or a male for a female, because the Sunnah indicates that a male may 
be killed for a female. Excluded from this general meaning are cases 
involving parents, grandparents and so on; they are not to be killed 
for killing their child, because there are reports of the Sunnah to that 
effect. Furthermore, the phrase *{legal retribution)? indicates that it 
is not just to kill a parent for killing his child, and the compassion 
and mercy in the parent’s heart prevent him from killing his own 
child except in cases of mental illness or severe harm caused to him 
by the child. 

Also excluded from the general meaning of this verse is the 
disbeliever, according to the Sunnah, in addition to the fact that the 
verse is addressed to believers only. Moreover, it is not justice to 
kill a friend of Allah (a Muslim) for killing an enemy of Allah (a 
disbeliever). 

^the slave for the slave)?, whether male or female, and whether 
they are equal in value or not. 

This also indicates that a free man cannot be killed for a slave, 
because they are not equal. From the phrase ^the woman for the 
woman)?, some of the scholars understood that it is not permissible 
to kill a man for a woman; we have discussed this matter above. 

This verse indicates that the basic principle is that legal retribution 
for killing is a must, and that the blood money (diyah) is an alternative 
to it. Hence Allah says: ^But if any remission is made by the victim’s 
next of kin^ that is, if the victim’s next of kin lets the killer off (and 
does not demand that he be killed), and decides to accept the blood 
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money instead, or if some of the next of kin let him off, then legal 
retribution is waived, and the blood money becomes obligatory. The 
choice regarding the blood money is given to the next of kin. If he 
decides to let the killer off, it is obligatory for the victim’s next of kin 
to claim the blood money *fin a reasonable manner)*, without making 
things difficult for him or demanding more than he can bear; rather 
he should be gentle in asking and not put undue pressure on him. 

«|and paid with goodwill)} that is, the killer should pay it without 
delay or shortfall, and without mistreating the victim’s next of kin 
in word or deed; should the response to the next of kin’s kindness 
in letting him off be anything but paying off with goodwill? This is 
applicable in all cases where there are similar issues between people: 
the one who is owed money must make his claim in a reasonable 
manner, and the one who owes it must pay it with goodwill. 

The words s)But if any remission is made by the victim’s next of 
kin)* are aimed at softening people’s hearts and encouraging them to 
let the killer off and accept the blood money instead. Even better than 
that is to let him off altogether (by not demanding the blood money 
either). The word 6(next of kin)} (literally, brother) indicates that the 
killer does not become a disbeliever by his actions, because what is 
meant by brotherhood here is brotherhood in faith. The killer is not 
excluded from that by his action, so it is more apt to say that all sins 
apart from disbelief do not make the one who does them a disbeliever; 
rather his faith decreases as a result of that. 

If the victim’s next of kin, or some of them, pardon the killer, 
then the latter’s blood is protected (that is, he is not to be killed); he 
is protected by Sharia from them and from others. Hence Allah says: 
^Whoever transgresses after that)}, after the killer has been pardoned, 
^will have a painful punishment)} that is, in the hereafter. The issue of 
whether he is to be killed or not is based on the above, because he has 
killed someone who is equal to him, so he should be executed for that. 
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According to those who interpreted the painful punishment as 
referring to execution (in the case of one who kills a killer who has 
been pardoned, as discussed above), this verse specifically indicates 
that he is to be killed and that it is not permissible to let him off. This 
is the view of some scholars, but the first view is the correct one, 
because his offence is no worse than that of anyone else. 

Then Allah Ofe) explains the great wisdom behind the prescription 
of legal retribution: 

«[In this legal retribution there is [saving of] life]? that is, lives are 
protected and criminals will be deterred thereby, because anyone who 
realises that he will be killed if he kills another is very unlikely to 
kill. If the killer is seen executed, others will be deterred thereby, but 
if the punishment of the killer were something other than execution, 
there would be no deterrent to evil such as that which results from 
execution. The same may be said concerning all the hadd punishments 
prescribed in Sharia; they teach a lesson and provide a deterrent, which 
is indicative of the wisdom of the Most Wise, the Oft-Forgiving. 

Because the wisdom behind this ruling is not properly understood 
except by people of reason and understanding, they alone are addressed 
here. This indicates that Allah (4c) loves those of His slaves who use 
their minds and ponder the wisdom in His rulings and the purposes 
they serve, which is indicative of the perfection of His wisdom. His 
praise, His justice and His all-encompassing mercy. The one who 
meets this description is deserving of praise, because he is one of the 
people of understanding to whom this is addressed; that is sufficient 
honour for people who understand. 

«fso that you may become pious]*. The one who knows his Lord 
and is aware of what there is in His religion and His law of great 
wisdom and clear signs is obliged thereby to submit to the command 
of Allah and be concerned about disobeying Him, so that he refrains 
from doing so. Thus he will deserve to be one of the pious. 
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2:180. It is prescribed, when death approaches any of you, if he is 
leaving behind any wealth, that he should make a bequest to 
parents and next of kin on an equitable basis; this is a duty for 
those who fear Allah. 


2:181. If anyone changes the bequest after hearing it, the guilt will be 
on those who make the change, for Allah is All-Hearing, All- 
Knowing. 

2:182. But if anyone fears partiality or wrongdoing on the part of the 
testator, and sets things right between [the parties concerned], 
there is no sin on him, for Allah is Oft-Forgiving, Most Merciful. 


That is: Allah has enjoined upon you, O believers, ^when death 
approaches any of you)* that is, when any of the causes of death are 
present, such as an illness that is expected to be terminal and so on 
<|if he is leaving behind any wealth)*. This refers to whatever is 
regarded as a loss of wealth according to custom. In that case he 
should make a bequest to his parents and the people who are the 
closest to him on an equitable basis, according to his situation, without 
being extravagant and without giving only to distant relatives to the 
exclusion of close relatives. Rather he should give according to the 
degree of closeness and the extent of need. 

«[this is a duty for those who fear Allah)*. This indicates that doing 
this is obligatory, because the right is established and Allah has made 
it one of the obligations connected to piety or fearing Allah. 
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It should be noted that the majority of commentators think that 
this verse was abrogated by the verse which speaks of the shares of 
inheritance; others think that it applies to parents and relatives other 
than heirs, even though there is nothing to indicate that it applies 
specifically to them. It is best to say that this is a bequest to parents 
and relatives in general terms, and Allah has left the details to 
be determined according to custom. 

Later on, Allah (-fe) decreed what is meant by «jon an equitable 
basis)? with regard to parents and other relatives who are designated 
heirs, in the verses that speak of the shares of inheritance. This came 
after the matter had been mentioned in general terms. The ruling (in 
this verse) concerning parents who do not inherit and other relatives 
who are blocked by a person or because of their degree of kinship, 
remained in effect, because the dying person is enjoined to make a 
bequest to these people, who are the most deserving of his kindness. 
This view is agreed upon by the Ummah, hence based on the above 
we can reconcile between the two views concerning this verse. 

Whenever it is possible to reconcile between two views, it is better 
to do so than to say that one of them is abrogated when there is no 
sound evidence to that effect. 

Because the testator may refrain from making a bequest because 
he thinks that those who come after him will change his bequest, 
Allah (•*&) says: 

«{If anyone changes the bequest)? that is, a bequest made to those 
mentioned in this verse or others 

Rafter hearing it)? that is, after understanding it and knowing how it 
should be carried out 

e(the guilt will be on those who make the change)?. The testator will 
have his reward with Allah, and the guilt or sin will be on the one 
who changed it. 

«(for Allah is All-Hearing)? and hears all voices; He knows what the 
testator says and what his bequest is, so he should be careful and be 
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aware of the One Who hears him and sees him, and he should not be 
unjust in his bequest 

^All-Knowing)? and knows his intention; He knows what the 
beneficiary of the bequest will do. So the testator should try his best 
to do what is right, and Allah will know that from his intention and 
will reward him even if he makes a mistake. This is also a warning 
to the beneficiary against altering the bequest, for Allah knows and 
can see what he is doing; so he should fear Allah. This is the ruling 
on bequests that are fair. As for bequests that include unfairness and 
wrongdoing, those who are present at the time when the bequest is 
made should advise the testator to do that which is better and more 
appropriate; they should tell him not to be unfair. The word translated 
here as ^partiality^ refers to being unfair without realising it, and 
the word translated as ^wrongdoing)? refers to deliberate unfairness. 

If he does not do that, then things should be put right among the 
beneficiaries of his bequest, trying to reach a fair solution among 
them on the basis of mutual consent and reconciliation. They should 
be exhorted to absolve their deceased loved one of any blame. The 
one who does that has done a great good deed and there is no sin on 
him, unlike the one who changes a permissible bequest. Hence Allah 
(M) says: ^for Allah is Oft-Forgiving)? that is, He forgives all errors 
and their consequences to those who repent to Him; that includes His 
forgiveness of the one who showed selflessness and gave up some of 
his rights to his brother, because whoever is easy-going, Allah will be 
easy-going with him, and He will forgive their deceased loved one 
who was unfair in his bequest, if they seek reward with Allah for being 
easy-going with one another in order to absolve the deceased of any 
blame. Allah is Most Merciful to His slaves, as He has prescribed that 
they should be compassionate with one another in all their affairs. 
These verses indicate that it is encouraged to make a bequest and 
to make clear who the beneficiaries are. There is also a warning 
addressed to the one who changes a fair bequest, and encouragement 
to put things straight with regard to unfair bequests. 
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2:183. O you who believe! Fasting is prescribed to you as it was 
prescribed to those who came before you, that you may become 
pious. 


2:184. [Fasting] for a specific number of days; but if any of you is ill, 
or on a journey, he should fast the same number of other days. 
For those who can fast only with extreme difficulty, there is a 
way to compensate, which is to feed a needy person [for each 
day]. But whoever gives more than that, of his own accord, 
that is better for him. And it is better for you to fast, if only you 
knew. 


2:185. Ramadan is the month in which the Qur’an was sent down, as 
guidance for humankind, and as clear signs that show the right 
way and distinguish between right and wrong. So every one of 
you who is present [at his home] during that month should spend 
it in fasting, but if anyone is ill, or on a journey, he should fast 
the same number of other days. Allah intends for you ease, and 
He does not want to make things difficult for you. [He wants 
you] to complete the prescribed number of days, and to glorify 
Him for His having guided you, and so that you may be grateful 
to Him. 
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Here Allah tells us of the blessings that He has bestowed upon 
His slaves by enjoining them to fast as He enjoined it upon previous 
nations, because it is one of the laws and commands that are in the 
best interests of people in all times. 

This verse also offers encouragement to this Ummah, that they 
should compete with others in striving to do perfect deeds and 
hastening to acquire righteous qualities; this is not something too 
burdensome which they have been singled out to do. 

Then Allah (-fe) tells us of the wisdom behind the prescription of 
fasting, as He says ^that you may become pious^. Fasting is one of 
the greatest means of developing piety, because it involves obeying 
the command of Allah and avoiding that which He has forbidden. 

Part of the piety that fasting involves is that the fasting person 
refrains from that which Allah has forbidden to him of food, drink, 
intercourse and so on, to which he is naturally inclined, seeking 
thereby to draw closer to Allah, hoping for His reward by giving up 
these things. This is part of piety. Piety also includes the following: 

• The fasting person trains himself to remember that Allah (4c) 
is always watching, so he gives up things that he desires even 
though they may be available to him, because he knows that 
Allah is watching him. 

• Fasting narrows the pathways of the Shay tan, who flows through 
the son of Adam like blood. Fasting weakens the Shaytan’s 
influence and reduces sins. 

• The fasting person usually does many acts of worship and 
obedience, which are characteristics of piety. 

• By fasting, the rich man feels the pain of hunger, which makes 
him inclined to help the poor and destitute. This is also a 
characteristic of piety. 

After stating that He has enjoined fasting upon them, Allah then 
tells them that it is for a specific number of days; that is, it is only for 
a few days, so it is very easy. 
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Then another concession is granted: ^but if any of you is ill, or 
on a journey, he should fast the same number of other days)?. That 
is because in most cases these things entail hardship, so Allah has 
granted a concession allowing these people to break the fast. 

Because it is essential that every believer should attain the benefits 
of fasting, Allah instructed them to make up the fast on other days, 
when the sickness is over and the journey has ended, and one is at 
ease again. 

«fthe same number of other days)? indicates that he should make 
up the number of days missed in Ramadan, whether it is the whole 
month or less, and it is permissible to fast on short, cool days to make 
up for long, hot days, and vice versa. 

^For those who can fast only with extreme difficulty)? that is, they 
are able to fast, but with difficulty 

^there is a way to compensate)? for each day they did not fast 
?(which is to feed a needy person [for each day])?. This was the ruling 
at the beginning, when fasting was first enjoined and they were not 
used to it. As it was difficult for them, Allah the Most Wise introduced 
it gradually in the easiest manner, giving those who found it too 
difficult the choice between fasting - which was preferable - or 
feeding the needy instead. Hence He said: ^And it is better for you 
to fast, if only you knew)». 

Then after that fasting was made binding upon everyone who is 
able to do it; those who are not able to do it may break the fast and 
make up the same number of other days. 

It was also stated that the phrase ^For those who can fast only 
with extreme difficulty^ refers to those who found it burdensome 
and unbearably difficult, such as the elderly; they could compensate 
by feeding one poor person for each day they did not fast. This is the 
correct view. 

^Ramadan is the month in which the Qur’an was sent down)? that 
is, the fast that you are enjoined to observe is the month of Ramadan, 
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the great month in which Allah bestowed the great blessing upon you, 
namely the Holy Qur’an, which contains guidance to that which is 
in your best interests in both religious and worldly affairs, explains 
the truth in the clearest manner, and distinguishes between truth and 
falsehood, guidance and misguidance, those who are destined for 
paradise and those who are destined for hell. So it should come as no 
surprise that a month of such blessings that Allah bestowed upon you 
should be a season of worship in which fasting is enjoined. 

Having confirmed that and highlighted its blessings, and the reason 
why it is deemed so special, Allah (4c) says: *(So every one of you 
who is present [at his home] during that month should spend it in 
fasting)?. This indicates that fasting is obligatory for everyone who 
is able, healthy and not travelling. 

Because the choice between fasting or paying compensation had 
been abrogated, Allah reiterated the concession that is granted to those 
who are sick or travelling, lest anyone think that this concession had 
also been abrogated: «[Allah intends for you ease, and He does not 
want to make things difficult for you)?. That is, Allah (4c) wants to 
make the paths that lead to attaining His pleasure very easy for you. 
Hence everything that Allah has enjoined upon His slaves is very easy. 

If something happens to make it difficult, then there is another 
option to make it easier, either by waiving the obligation or by 
reducing it in some way. 

^[He wants you] to complete the prescribed number of days)?. This 
- and Allah knows best - is so that no one will think that the purpose 
of fasting Ramadan may be achieved by fasting only part of it. This 
notion is dispelled by the command to complete the number of days 
and to give thanks to Allah (4c) when completing it, for enabling His 
slaves to do it, making it easy for them and explaining it to them, 
and to magnify Allah (by saying Allahu akbar - Allah is most great) 
at the end of the fast. That also includes magnifying Allah from the 
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2:186. When My slaves ask you concerning Me, 1 am indeed close [to 
them]; I answer the call of the caller when he calls on Me. So 
let them respond to Me, and believe in Me, that they may be 
rightly guided. 


This is the answer to a question. Some of his Companions asked 
the Prophet ($H): O Messenger of Allah, is our Lord close to us so 
that we may whisper to Him or is He far away so that we should call 
out to Him? Then the words «|When My slaves ask you concerning 
Me, I am indeed close [to them])? were revealed, because Allah (-Jg) 
is Ever-Watchful, Witness (to everything); He can see what is secret 
and what is yet more hidden; He knows even the most stealthy glance 
of the eyes and all the secrets that hearts conceal. He is also close to 
the one who calls upon Him, in the sense that He is quick to respond. 
Hence He said: «fl answer the call of the caller when he calls on Me]?. 

Calling or supplication ( du'd’) is of two types: supplication of 
worship and supplication of asking. And Allah’s closeness is of two 
types: closeness to all of His creation by His knowledge and closeness 
to those who worship Him and call upon Him by responding, helping 
and guiding. 

Whoever calls upon his Lord with focus and presence of mind, 
offering supplication as prescribed in Islam, with no impediment to 
receiving a response to his supplication - such as consuming haram 
wealth or haram food, and so on - then Allah has promised to answer 
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him, especially if he fulfils the conditions of supplication which are 
responding to Allah (-te) by obeying His commands and heeding 
His prohibitions in word and deed, and having faith that makes a 
response inevitable. Hence He says: ^So let them respond to Me, 
and believe in Me, that they may be rightly guided)? that is, so that 
they will be guided to believe and do righteous deeds, which will rid 
them of errors that are contrary to faith and righteous deeds. Faith in 
Allah and responding to His commands are the means of attaining 
knowledge, as Allah (*$?) says: 

«{0 you who believe. If you fear Allah, He will give you the insight 
to distinguish between right and wrong...)? (al-Anfa18: 29) 
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2:187. It has been made lawful for you to go in unto your wives during 
the nights of the fast. They are a garment to you and you are 
a garment to them. Allah knows that you have been betraying 
yourselves, but He has accepted your repentance and forgiven 
you. So now go in unto them, and seek what Allah has ordained 
for you; and eat and drink, until the white thread of dawn appears 
to you distinct from its black thread. Then complete your fast 
until nightfall; but do not be intimate with your wives during 
the nights of your devotional retreat in the mosques. These are 
the limits [set by] Allah, so do not go near them. Thus Allah 
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makes His commands clear to humankind, that they may become 
pious. 


When the fast was first made obligatory, the Muslims were 
forbidden to eat, drink or have intercourse during the night after 
sleeping. This caused a great deal of hardship to some of them, so 
Allah Be) made it easier for them by permitting these actions - eating, 
drinking and intercourse - throughout the night of the fast, whether 
they had slept or not, because they had been betraying themselves 
by not being able to adhere to some of that which was enjoined upon 
them. 

^but He has accepted your repentance]) by making something 
flexible for you which, if He did not do that, would lead to sin 
^and forgiven you]) for your previous self-betrayal. 
ejSo now ]), after this concession and flexibility that have been granted 
by Allah 

tjgo in unto them)* and be intimate with them in all ways 
*{and seek what Allah has ordained for you]-) that is, by being intimate 
with your wives, you should have the intention of drawing closer to 
Allah and of fulfilling the greater purpose behind intercourse, which 
is to produce offspring, to keep yourselves and your spouses chaste, 
and to fulfil the purposes of marriage. 

One of the things that Allah has ordained for you is Laylat al-Qadr, 
which comes during the nights of the Ramadan fast. So it is not 
appropriate for you to be distracted by this pleasure and thus miss out 
on Laylat al-Qadr, because you can catch up with physical pleasures 
later on, but if you miss out on Laylat al-Qadr, you cannot catch up 
with it later. 

«fand eat and drink, until the white thread of dawn appears to 
you distinct from its black thread]). This refers to the time when one 
should stop eating, drinking and having intercourse. It indicates that if 
a person is eating and so on, and is not sure whether dawn has come, 
there is no blame on him. 
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It also indicates that it is recommended to have the pre-dawn meal 
(suhoor), because it is prescribed; it is also recommended to delay 
it, based on the fact that Allah likes to make things easy for people. 

This verse also indicates that it is permissible to be in a state 
of janabah (impurity following sexual activity) when dawn comes, 
because if it is permissible to engage in intimacy until dawn breaks, 
then it is permissible for him to be in a state of janabah if dawn comes 
before he has done ghusl (full ablution), and his fast is still valid. 

^Then)* when dawn breaks ^complete your fast^ that is, refrain 
from everything that breaks the fast 
^until nightfall)* which is sunset. 

Although it is permissible to have intercourse during the nights of 
the fast, that does not apply to everyone. It is not permissible to the 
one who is observing i‘tikaf (devotional retreat), because such persons 
were excluded by the phrase, ^but do not be intimate with your wives 
during the nights of your devotional retreat in the mosques^. 

This verse indicates that it is prescribed to observe i'tikaf, which 
means staying in the mosque to devote oneself to worshipping Allah 
(•4s), and that i'tikaf is not valid anywhere except in a mosque. 

We may conclude from this that the definition of a mosque is a 
mosque as it was known at that time, which is a mosque in which the 
five daily prayers are held. 

It also indicates that intercourse is one of the things that invalidate 
i'tikaf. 

^These)* that is, the things mentioned here - namely the prohibition 
of eating, drinking, intercourse and other things that invalidate the fast, 
and the prohibition on breaking the fast except for those who have 
excuses, the prohibition on intercourse for the one who is observing 
i‘tikaf, and other things that are forbidden (whilst fasting) - ^are the 
limits [set by] Allah)*, Who has set them for His slaves and forbidden 
them to them. He says: 4fso do not go near them)*, which is more 
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emphatic than saying “do not do them”, because the prohibition on 
going near them includes the prohibition on doing the forbidden action 
itself and the prohibition on the means that lead to it. 

We are enjoined to refrain from things that are forbidden, and 
to keep away from them as much as possible, as well as avoiding 
everything that leads to them. With regard to commands, Allah says: 
^These are the limits [set by] Allah, so do not go near them^. Thus 
it is forbidden to overstep those limits. 

«[Thus}» that is, Allah has clearly explained the rulings mentioned 
above to His slaves and has clarified them completely. 

ijAllah makes His commands clear to humankind, that they may 
become pious^. When the truth becomes clear to them, they will 
follow it, and when falsehood becomes clear to them, they will avoid 
it. A person may do something that is forbidden out of ignorance, not 
knowing that it is forbidden, and if he knew that it was forbidden, 
he would not have done it. So as Allah has explained His signs to 
people, there is no room for any excuse or argument. Hence this is a 
means of attaining piety. 
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2:188. Do not devour one another’s property by unjust means, nor use it 
to bribe judges, with the intention of wrongfully and knowingly 
devouring a part of [other] people’s property. 


That is, do not take one another’s wealth, meaning the wealth of 
other people, and add it to your own, because the Muslim should love 
for his brother what he loves for himself, and respect his brother’s 
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property as he respects his own. Devouring the wealth of others also 
encourages others to do likewise if they have the power to do so. 

Taking other people’s wealth is of two types: lawful and unlawful. 
What is unlawful is taking it and devouring it by unjust means, which 
is what is referred to here. 

That also includes taking wealth by force, stealing, betraying a trust, 
failing to pay back a loan, and so on, as well as taking it on the basis 
of a transaction involving haram dealings such as riba (usury) and all 
forms of gambling. All of these come under the heading of consuming 
wealth unlawfully, because it is not in exchange for something that is 
permissible. It also includes taking wealth by deceit when buying and 
selling, renting and the like; employing hired workers and not paying 
them; taking payment for work that was not done properly; taking 
payment for doing acts of worship, which is not valid, because these 
acts should be done only for the sake of Allah (4g); taking from zakah 
and charity money, or awqaf {Islamic endowments) and bequests, by 
one who has no right to do so, or taking more than one is entitled to. 

All of these and similar actions that come under the heading 
of consuming wealth unlawfully are not permitted under any 
circumstances; even if a dispute arises and is referred to the shar’i 
judge, and the one who wants to consume wealth unlawfully gives 
stronger evidence than that presented by the one who is in the right, 
and the judge rules in his favour on that basis, the ruling of the judge 
does not make permissible what is forbidden. Rather the judge rules 
on the basis of what he hears, but matters remain as they are and 
cannot be changed by the ruling of a judge. The verdict of the judge 
should not give the wrongdoer a sense of having got off scot free. 

If a person presents false evidence to the judge and gets a verdict in 
his favour by means of that, that does not make it permissible for him, 
and he will be knowingly consuming the wealth of others unlawfully 
and sinfully. Therefore his punishment will be more severe. On that 
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basis, if a lawyer knows that his defendant’s claim is wrong, it is 
not permissible for him to defend the wrongdoer, as Allah (4g) says: 
«(...do not be an advocate for the deceitful.)? (an-Nisa’4: 105) 


it sC3j csy** 


2:189. They ask you about the phases of the moon. Say: They are 
a means of determining time for the [organisation of] human 
affairs and for Hajj. It is not righteousness to enter your houses 
from the rear; rather righteousness is to fear Allah. So enter 
houses through their doors, and fear Allah so that you may 
prosper. 


«[They ask you about the phases of the moon)?: what is the wisdom 
behind them? Or they ask about the moon phases themselves. 

«(Say: They are a means of determining time for the [organisation of] 
human affairs)?. Efy His grace and mercy, Allah (-J?) has caused them 
to change in this manner. The moon appears weak at the beginning 
of the month, then it gradually increases until halfway through the 
month, then it begins to decrease until the end of the month. This is 
so that the people will know thereby times for their acts of worship, 
such as fasting, as well as the times for paying zakah and offering 
expiation, and the time of Hajj. 

Because Hajj takes place during certain well-known months and 
takes a long time, Allah says ^and for Hajj)?. From the phases of the 
moon people also know the times for paying off deferred debts, rental 
periods, the length of the ‘iddah and pregnancy, and other matters that 
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have to do with people’s affairs. Allah has made it a means of working 
out times that is available to everyone, young and old, knowledgeable 
and ignorant. If times were calculated according to the solar calendar, 
no one would know it except very few people. 

^It is not righteousness to enter your houses from the rear^. In 
the past, when the An$ar and others among the Arabs entered ihram, 
they would not enter houses through their doors, thinking that this 
action was a kind of worship and righteousness. So Allah told them 
that it was not righteousness, because Allah (%) had not prescribed 
it for them; any person who does an act of worship that was not 
prescribed by Allah or His Messenger (5^|) is worshipping on the 
basis of innovation (bid'ah). He commanded them to enter houses 
through their doors, because that is easier for them, and one of the 
aims of Sharia is to make things easier for people. 

From this verse we learn that in every situation one should 
approach the matter in the easiest manner that Allah has made the 
means of doing it. So the one who wants to enjoin what is good and 
forbid what is evil should look at the character of a person and his 
situation, and use gentleness and tact, by means of which his intended 
goal will be met, completely or partially. Both student and teacher 
should follow the easiest way of reaching the (educational) goal. The 
same applies to everyone who tries to do something: if he approaches 
it in the proper manner and persists in it, he will inevitably reach his 
goal with the help of Allah. 

^and fear Allah)*. This is the righteousness that Allah enjoins: that 
is, adhering to piety all the time, obeying His commands and heeding 
His prohibitions. This is the means of success, which is attaining one’s 
goal and saving oneself from what one is afraid of. The one who does 
not fear Allah (-Jg) will have no way of attaining success, whereas the 
one who does fear Him will attain success. 
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2:190. Fight in the cause of Allah those who fight you, but do not 
overstep the limits, for Allah does not love those who overstep 
the limits. 


2:191. And slay them wherever you find them, and drive them out from 
where they have driven you out, for persecution is worse than 
slaughter; but do not fight them in the Sacred Mosque, unless 
they [first] fight you there; but if they fight you, then slay them. 
Such is the recompense of the disbelievers. 

2:192. But if they desist, then Allah is Oft-Forgiving, Most Merciful. 

2:193. Fight them until there is no more worshipping of others along 
with Allah, and all worship becomes devoted to Allah alone; 
but if they desist, let there be no more hostility except towards 
wrongdoers. 


These verses include the command to fight for the sake of Allah. 
This came after the migration to Madinah, when the Muslims had 
become strong enough to fight. Allah instructed them to fight after 
they had been instructed to refrain. The stipulation that fighting should 
only be «{in the cause of Allah $»is encouragement to make it sincerely 
for Him alone; this also implies prohibition on getting involved in 
fighting during turmoil in which Muslims kill other Muslims. 

<{those who fight you)* that is, those who are prepared to fight you. 
This refers to adult men, not old men who have no contribution to 
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make to fighting, whether by offering opinions or joining the physical 
fight. 

The prohibition on overstepping the limits applies to all such acts, 
such as killing non-combatants like women, the insane, children, 
monks and the like; mutilating the bodies of the slain; or killing 
animals and cutting down trees, and other acts that bring no benefit 
to the Muslims. 

Another kind of overstepping the limits is fighting those from 
whom jizyah may be accepted if they agree to give it. That is not 
permissible. 

^And slay them wherever you find them)*. This is a command to 
fight them wherever they are found, at all times, whether defending 
or attacking. 

Then an exception is made to this general command to fight them: 
^but do not fight them in the Sacred Mosque)*. That is not permissible 
unless they are the ones who initiate the fighting there, in which case 
they are to be fought in requital of their aggression. 

This is ongoing at all times, until they give up their disbelief and 
become Muslim. Then Allah will accept their repentance, no matter 
what they did (in the past) of disbelieving in Allah and worshipping 
others alongside Him in the Sacred Mosque and preventing the 
Messengers and the believers from reaching it. This is out of His 
mercy and kindness towards His slaves. 

Because fighting in the Sacred Mosque may make people think 
that this is mischief in this holy city, Allah tells us that the mischief 
in that place caused by associating others with Allah and persecuting 
the Muslims is worse than the mischief of slaughter, so there is no 
sin on you - O Muslims - for fighting them. 

From this verse is derived the well-known principle of committing 
the lesser of two evils in order to ward off the greater. 
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Then Allah (•&) tells us of the purpose behind fighting for His 
cause. The aim is not to shed the blood of the disbelievers and take 
their wealth; rather the aim is so that «{all worship becomes devoted 
to Allah alone)?, in order that the religion of Allah (4s) may prevail 
over all other religions, and to ward off everything that is opposed to 
it, such as polytheism and so on. If this aim is achieved, then there is 
to be no killing or fighting. 

«{but if they desist^ and stop fighting you in the Sacred Mosque, 
«{let there be no more hostility except towards wrongdoers)? that is, 
there should be no aggression on your part towards them, except in the 
case of wrongdoers among them, who deserve punishment according 
to their wrongdoing. 


Q 0 



2:194. A sacred month for a sacred month: violation of any sanctity 
calls for fair retribution. So if anyone transgresses against you, 
then attack him as he attacked you. But fear Allah, and know 
that Allah is with those who fear Him. 


The words e|A sacred month for a sacred month)? may be 
interpreted as referring to what the polytheists did of preventing the 
Prophet (^|) and his Companions from entering Makkah in the year 
of al-Hudaybiyah, and agreeing that they could enter it (and make up 
the missed ‘umrah) the following year. Both incidents - preventing 
the Muslims from entering Makkah, and their making up the missed 
‘umrah - occurred in a sacred month, namely Dhul-Qa'dah, so the one 
made up for the other. This offered consolation to the Companions 
by allowing them to complete their rituals (of ‘umrah). It may also 
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mean: if you fight them in the sacred month, but they are the ones 
who started the fight and were the aggressors, then you are not to be 
blamed for fighting back. 

According to this understanding, the words ^violation of any 
sanctity calls for fair retribution^ come under the heading of stating 
a general principle after a specific one. In other words, with regard 
to everything that is to be venerated, whether it is a sacred month, 
a sacred land, being in the state of ihram or anything more general 
than that, everything that Sharia enjoins us to venerate, if anyone 
transgresses against it, then there should be retribution against him. 
The one who fights during the sacred month is to be fought; the 
one who violates the sacred city should be subjected to the hadd 
punishment and has no protection in the sacred place; the one who 
kills his peer is to be killed in return; the one who wounds another 
or severs his limb is to be subjected to legal retribution; the one who 
takes the wealth of another unlawfully should have an equivalent 
amount taken from him. 

But can the one who is in the right take as much as he is entitled 
to, or not? There is a difference of scholarly opinion concerning this 
matter; the correct view is that if the reason for him having this right 
is obvious, such as a guest who is not offered hospitality, or when a 
man refuses to spend on a wife or relative on whom one is obliged 
to spend. In such cases it is permissible to take one’s right from that 
person’s wealth. But if the reason is not obvious, such as one who 
denied a debt that he owed to another, or betrayed a trust that he 
was given, or he stole something, and so on, in such cases it is not 
permissible for him to take compensation from (the wrongdoer’s) 
wealth, so as to reconcile between the evidence. Hence Allah (%) 
says, emphasising the above: «(So if anyone transgresses against you, 
then attack him as he attacked you}?. This explains how to settle scores, 
namely like for like. 


sunniconnect.com 




240 | Tafseer as-Sa 'di 


Juz' 2 


Because in most cases people would not stop at the limits when 
granted a concession allowing retaliation, since people want that 
satisfaction, Allah (^g) enjoined them to always fear Him, which 
means heeding His limits and not overstepping them. Allah tells us 
that He is «fwith those who fear Himj), and He will help them, support 
them and guide them. 

If Allah is with a person, he will attain eternal happiness. But if a 
person does not adhere to piety and fear Allah, He will forsake him 
and not protect him; He will leave him to his own devices and thus 
his doom will be closer to him than his jugular vein. 





( ^ ^ A ; o I 0 J ) 


2:195. And spend in the cause of Allah, and do not contribute to your 
destruction with your own hands; but do good, for Allah loves 
those who do good. 


Here Allah (4s) commands His slaves to spend for His sake, which 
means giving wealth in ways that bring one closer to Allah. These 
are all good ways, such as giving charity to one who is needy or to a 
relative, or spending on dependents on whom one is obliged to spend. 

More important, and first and foremost, is spending on jihad for 
the sake of Allah. Spending on it is itself jihad with one’s wealth; it 
is obligatory just as physical jihad is, and it serves great purposes 
such as helping to strengthen the Muslims and weaken polytheism 
and its followers, and helping to establish and support the religion of 
Allah. Jihad for the sake of Allah cannot be done except by spending; 
spending for jihad is like the soul for the body; it cannot exist without 
it. Failing to spend for the sake of Allah undermines jihad and gives 
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power and strength to the enemy. So the words «fand do not contribute 
to your destruction with your own hands^ serve as a reason why one 
should spend on jihad. 

Contributing to your destruction with your own hands refers to 
two things: not doing what is enjoined, which inevitably leads to ruin 
in both physical and spiritual terms, and doing that which leads to 
self-destruction, which includes many things such as: not engaging in 
jihad for the sake of Allah or spending on it, which inevitably leads 
to the enemy gaining power over the Muslims; taking unnecessary 
risks when fighting, or travelling in dangerous places where there 
are wild animals or snakes; climbing trees or dangerous structures; 
walking underneath something that poses a danger, and so on. Such 
things all come under the heading of contributing to your destruction 
with your own hands. 

Other kinds of contributing to your destruction with your own 
hands include: persisting in disobedience and sin; despairing of ever 
repenting; failing to do obligatory duties that Allah has enjoined, 
failure to do which leads to ruin in spiritual and physical terms. 

Because spending for the sake of Allah is a kind of good deed, 
Allah enjoins doing good in general terms: tfbut do good, for Allah 
loves those who do good)*. That includes all kinds of doing good, 
because it is not limited to any particular thing. That also includes 
doing good with one’s wealth, as stated above. 

It also includes being kind to people by: using one’s position to 
help, interceding and so on; enjoining what is good and forbidding 
what is evil; teaching beneficial knowledge; meeting people’s needs 
by relieving their distress, helping at times of hardship, visiting the 
sick, attending their funerals, guiding those who have gone astray, 
helping people with their work, doing things for those who cannot 
do them themselves, and other things that come under the heading of 
kindness as enjoined by Allah. Kindness also includes worshipping 
Allah (*$c) properly, which is as the Prophet (*||) said: 
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«You should worship Allah as if you can see Him, and if you cannot 
see Him, He sees you.» (Muslim) 

Whoever has these characteristics is one of those of whom Allah 
says: 

<|For those who do good there will be the best reward and more 
besides...^ (Yoonus 10: 26) 

Allah will be with such a one, guiding him and helping him in 
all his affairs. 

Having mentioned the rulings on fasting and jihad, Allah now 
speaks of the rulings on Hajj: 



2:196. And perform properly the Hajj and ‘umrah for Allah. But if 
you are prevented [from completing it], send an offering for 
sacrifice, such as you can obtain easily, and do not shave your 
heads until the offering reaches the place of sacrifice. And if 
any of you is ill, or has an ailment of the scalp [necessitating 
shaving the head whilst still in ibram], he must compensate by 
either fasting, giving charity, or offering a sacrifice. And when 
you are safe [from the enemy], if any one wishes to take a break 
between ‘umrah and Hajj, he must offer a sacrifice, such as he 
can obtain easily, but if he cannot afford it, he should fast three 
days during the Hajj and seven days upon his return, making 
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ten days in all. This is for the one whose family is not present at 
the Sacred Mosque [that is, not residing in Makkah], And fear 
Allah, and know that Allah is severe in punishment. 


The words ^And perform properly the Hajj and ‘umrah for Allah)* 
are indicative of a number of things: 

1- That Hajj and ‘umrah are obligatory. 

2- That it is obligatory to do them properly, with all the essential 
and obligatory parts, as indicated by the actions of the Prophet 
(<§|) and his words: 

«Leam from me your rituals (of Hajj).» (Muslim) 

3- In these words is evidence for those who say that ‘umrah is 
obligatory. 

4- That it is obligatory to complete Hajj and ‘umrah once one has 
started them, even if they are supererogatory (najl). 

5- The command to do them properly means putting more effort 
into doing what must be done. 

6- That they should be done sincerely for the sake of Allah alone. 

7- The one who enters ihram for them does not exit ihram at all 
until he has completed them, except in cases where Allah has 
made an exception, which is being prevented from completing 
them. Hence Allah says: 

^But if you are prevented [from completing it] that is, if you 
are prevented from reaching the Kaaba to complete Hajj and ‘umrah 
because of sickness, losing your way, (obstruction by) an enemy, and 
other things that may prevent one from continuing. 

^Send an offering for sacrifice, such as you can obtain easily)* that 
is, slaughter whatever sacrificial animal you can obtain easily. This 
refers to one seventh of a camel, one seventh of a cow, or a sheep to 
be sacrificed by the one who has been prevented from completing 
(Hajj or ‘umrah), who should then shave his head and exit ihram 
because of having been prevented from continuing. This is what was 
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done by the Prophet ($%) and his Companions when the polytheists 
prevented them from reaching Makkah in the year of al-Hudaybiyah. 
If no sacrificial animal is available, then he should fast ten days, as in 
the case of one who is doing Hajj tamattu ‘, 15 then exit ihram. 

*fand do not shave your heads until the offering reaches the place 
of sacrifice)*. This is one of the things that are forbidden during ihram: 
removing hair from the head or body by shaving or otherwise. The 
purpose behind that is to be unkempt and to prevent the pleasure of 
removing it. 

Many scholars drew an analogy between removing the hair and 
clipping the nails, as both are a kind of comfort. The prohibition 
mentioned continues until the offering or sacrificial animal reaches 
the place of sacrifice, on the Day of Sacrifice. It is preferable to shave 
the head after offering the sacrifice, as is indicated by this verse. 

This verse also indicates that if the one who is doing Hajj tamattu 1 
has brought his sacrificial animal with him, he should not exit ihram 
from his ‘umrah before the Day of Sacrifice. When he has performed 
the tawaf (circumambulation of the Kaaba) and sa‘iy (going between 
Safa and Marwah) for ‘umrah, he should then enter ihram for Hajj, 
and he cannot exit ihram because he has brought the sacrificial animal 
with him. Rather Allah (4s) has forbidden that to him because that is 
showing humility and submission to Allah, a kind of humility that is 
in the best interests of the individual, and there is no harm in it. If any 
harm does occur, such as if he is sick and will benefit from shaving 
his head, or he has an injury or lice and so on (and will benefit from 
shaving his head), then it is permissible for him to do so, but he must 
offer compensation for that «fby either fasting^ for three days, ^giving 
charity)* to six poor persons, *for offering a sacrifice)* of an animal 
that is valid as an udhiyah sacrifice. He has the choice between these 
options; the best is to offer a sacrifice, then to give charity, then to fast. 

15 Tamattu 1 (Hajj): Hajj plus ‘umrah, the pilgrim enters ihram for ‘umrah, 

performs ‘umrah, exits ihram, then enters ihram again for Hajj. 
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The same applies to similar things such as clipping the nails, 
covering the head, wearing a fitted garment or putting on perfume. 
These actions are permissible in the case of necessity, but the 
compensation mentioned must be offered, because the purpose behind 
all of these is to remove comfort (during the state of ihram). 

^And when you are safe [from the enemy])* that is, when you are 
able to reach the Kaaba without being prevented by an enemy and 
the like 

^if anyone wishes to take a break between ‘umrah and Hajj)* and to 
have the advantage of exiting ihram after completing ‘umrah 
*fhe must offer a sacrifice, such as he can obtain easily)* that is, he has 
to offer whatever sacrificial animal he can easily obtain, which is the 
same as that which is acceptable for u<lhiyah. This is a sacrifice to be 
offered in return for doing two rituals in one journey, and because of 
the blessing that Allah has bestowed upon him by having the benefit 
of exiting ihram after completing ‘umrah and before starting Hajj. 
The same applies to the one who is doing Hajj qiran, X(> because he is 
doing two rituals in one journey. 

The verse implies that the one who is doing Hajj ifrad' 1 does not 
have to offer a sacrifice. It also highlights the permissibility, and 
indeed the virtue, of Hajj tamattu 4 , and that it is permissible to do it 
during the months of Hajj. 

<fbut if he cannot afford it)* that is, the sacrificial animal or its price 
*(he should fast three days during the Hajj)»; this first becomes 
permissible when he enters ihram for ‘umrah, and the end of the 
period is the three days after the Day of Sacrifice, the days of stoning 
the jamarat and staying overnight in Mina. But it is preferable to fast 
on the seventh, eighth and ninth days of Dhul-Hijjah. 


16 Qiran (Hajj): Hajj plus ‘umrah with no break in between; the pilgrim enters 
ihram for both ‘umrah and Hajj, and does not exit ihram after performing 
‘umrah, until he has completed Hajj. 

17 Ifrad (Hajj): performing Hajj only, without ‘umrah. 
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^and seven days upon his return^ that is, when you have finished 
all the actions of Hajj, it is permissible to do these fasts in Makkah, 
or on the road, or after reaching home. 

«(This)? that is, what is mentioned about the obligation of offering 
a sacrifice in the case of Hajj tamattu‘ 

«{is for the one whose family is not present at the Sacred Mosque [that 
is, not residing in Makkah])?, meaning that they live at the distance 
at which it becomes permissible to shorten one’s prayers, or further 
away than that according to the customary definition. Such are the 
people for whom the sacrifice is obligatory, because they are doing 
two rituals in one journey. As for those whose families are present 
at the Sacred Mosque (that is, they reside in Makkah), they do not 
have to offer the sacrifice, because the reason for it is not applicable 
in their case. 

«[And fear Allah)? that is, in all your affairs, by obeying His 
commands and heeding His prohibitions. That also includes following 
what is commanded and forbidden in this verse. 

tjand know that Allah is severe in punishment]? for those who 
disobey Him. This is what leads to piety. The one who fears the 
punishment of Allah will refrain from that which incurs the punishment, 
just as the one who hopes for the reward of Allah will do that which 
will bring the reward. As for the one who does not fear the punishment 
or hope for the reward, he will indulge in what is forbidden and will 
have the audacity to overstep the limits. 
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2:197. The Hajj takes place in the well-known months. Whoever 
undertakes to perform Hajj during them, there should be no 
lewdness, nor wrongdoing, nor quarrelling during the Hajj. And 
whatever good you do, Allah knows it. And take provision [with 
you] for the journey, but the best of provisions is piety. So fear 
Me, O people of understanding. 


Here Allah tells us that the Hajj occurs «fin the well-known 
months)*, that is months that were well known to those who were 
first addressed, in such a way that there was no need to specify them 
as there was a need to specify the month in which fasting is observed, 
and as Allah specified the timings of the five daily prayers. 

But in the case of Hajj, it was part of the religion of Ibraheem that 
was still practised among his progeny and was well known to them. 

What is meant by «fthe well-known months^, according to the 
majority of scholars, is: Shawwal, Dhul-Qa‘dah, and the first ten 
days of Dhul-Hijjah. These are the months in which people usually 
enter ihram for Hajj. 

^Whoever undertakes to perform Hajj during them^ that is, 
whoever enters ihram for it, because starting it makes it obligatory, 
even if it is a supererogatory (nafl) Hajj. 

This verse is quoted as evidence by ash-Shaff i and those who 
followed him in the view that it is not permissible to enter ihram for 
Hajj before its months have begun. 1 say: if we were to say that this 
verse offers evidence for the view of the majority of scholars, which 
is that ihram for Hajj is permissible before those months begin, that 
would be more likely to be correct. The words ^Whoever undertakes 
to perform Hajj during them)* indicate that the decision to undertake 
to perform Hajj may be taken during the months mentioned, or it 
may not. 

^there should be no lewdness, nor wrongdoing, nor quarrelling 
during the Hajj)* that is, it is obligatory to respect one’s ihram for 
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Hajj, especially during the months of Hajj, and to protect it from 
anything that may spoil it or detract from it, such as lewdness, which 
refers to intercourse and its precursors in word or deed, especially in 
the presence of women. Wrongdoing here refers to all sins, including 
the things that are forbidden whilst in ibram. Quarrelling refers to 
arguing and disputing, because it stirs up trouble and creates enmity. 

The purpose of Hajj is humility before Allah, seeking to draw 
close to Him by means of whatever acts of worship one can do, and 
keeping away from sin; in this way one’s Hajj will be accepted, and 
an accepted Hajj brings no less a reward than paradise. Although 
these things are not allowed in any place or at any time, they are more 
emphatically forbidden during the Hajj. 

It should be noted that aiming to draw closer to Allah by refraining 
from sins cannot be done unless you also do what He enjoins. Hence 
Allah (4s) says: «(And whatever good you do, Allah knows it)j. That 
includes all good deeds and acts of worship. What is meant is that 
Allah is aware of it. This implies strong encouragement to do good, 
especially in those holy places, where one should do as much as one 
can of prayer, fasting, giving charity, tawaf and kindness in word 
and deed. 

Then Allah enjoins the pilgrim to take provision with him for 
this blessed journey, because by taking provision with him he will 
be independent of other people and will refrain from taking their 
wealth by asking for it or begging for it. Taking a lot of provision is 
beneficial for the traveller, enables him to help others, and will bring 
him closer to the Lord of the worlds. 

What is meant by provision here is that which will sustain him 
and help him to reach his destination and return. 

However the real provision that will bring permanent benefit in this 
world and in the hereafter is the provision of piety, which is provision 
that will help one to reach the hereafter and obtain the most perfect 
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pleasure and eternal bliss. The one who neglects this provision is the 
one who will run out of provision and be exposed to all dangers; he 
will be prevented from reaching the destination of the righteous. This 
is a commendation of piety. 

Then Allah enjoins people of understanding to seek piety and 
fear Him: 

«{So fear Me, O people of understanding^ that is: O people of deep 
understanding, fear your Lord, for fear of Him is the most important 
thing that is enjoined by reason, and neglecting it leads to ignorance 
and poor thinking. 
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2:198. There is no sin on you if you seek the bounty of your Lord 
[during Hajj, by trading and so on]. Then when you move on 
from ‘Arafat, remember Allah at the sacred place [Muzdalifah], 
and remember Him as He has guided you, for you had gone 
astray before this. 
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2:199. Then move on from the place from which all the people move 
on, and ask for Allah’s forgiveness, for Allah is Oft-Forgiving, 
Most Merciful. 

2:200. Then when you have completed your rites, remember Allah as 
much as you remember your own forefathers, or even more. 
There are some people who say: Our Lord, give us good in this 
world, but they will have no share in the hereafter. 

2:201. But there are others who say: Our Lord, give us good in this 
world and good in the hereafter, and protect us from the torment 
of the fire. 

2:202. They will have their due share [in this world and the hereafter] 
according to what they earn. And Allah is swift in reckoning. 


When Allah (4g) enjoined people to fear Him, He taught them that 
there is nothing wrong with seeking the bounty of Allah by earning 
money during the Hajj season and at other times, if it does not distract 
from that which should be the main focus, namely the Hajj, and the 
earnings are permissible and attributed to the bounty of Allah, and 
not to the individual’s smartness. Focusing only on the means and 
forgetting the One Who created the means is what is blameworthy. 

«[Then when you move on from ‘Arafat, remember Allah at the 
sacred place [Muzdalifah])*. This indicates a number of things: 

Firstly: The standing in ‘Arafat, which was known to be an 
essential part of the Hajj. Moving on from ‘Arafat can only come 
after standing in ‘Arafat. 

Secondly: The command to remember Allah at this sacred place, 
which is Muzdalifah. This was also well known. They would stay 
there overnight on the night before the Day of Sacrifice, then after 
fajr prayer they would remain in Muzdalifah, offering supplication, 
until it became very light. Remembering Allah at this place includes 
both obligatory and supererogatory prayers. 

Thirdly: Staying in Muzdalifah comes after the standing in ‘Arafat, 
as is indicated by the word order in this verse. 
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Fourth and fifth: ‘Arafat and Muzdalifah are both rituals of Hajj 
that must be done. 

Sixth : Muzdalifah is within the Haram zone, as it is described as 
sacred. 

Seventh: ‘Arafat is outside the Haram zone, as may be understood 
from the fact that Muzdalifah is described as sacred, but not ‘Arafat. 

dand remember Him as He has guided you, for you had gone astray 
before this^ that is, remember Allah (3s), as He has blessed you with 
guidance after you were misguided and has taught you that which 
you did not know. This is one of the greatest of blessings for which 
we must give thanks and respond to it by remembering the Bestower 
in our hearts and verbally. 

^Then move on from the place from which all the people move 
onji that is, then move on from Muzdalifah, from where all the people 
have moved on, from the time of Ibraheem (^) until the present. 
What is meant by this moving on was well known to them; it meant 
moving on and stoning the jamarat, offering the sacrifice, tawaf 
(circumambulation of the Kaaba), sa‘iy (going between $afa and 
Marwah), staying overnight in Mina during the days of at-tashreeq, 
and completing all the other rituals of Hajj. 

Because the purpose of this moving on was as mentioned, and 
the things mentioned are the last of the rituals of Hajj, and Allah 
commanded that when finishing them, we should ask Him for 
forgiveness and remember Him a great deal; we should ask Him 
for forgiveness for any mistakes or shortcomings in worship. 
Remembering Allah means thanking Him for His blessings by which 
He enabled us to perform this great act of worship. 

This is what should be done every time one finishes an act of 
worship: he should ask Allah for forgiveness for shortcomings and 
thank Him for enabling him to do it. This is unlike the one who thinks 
that he has done the act of worship perfectly and has done a favour to 
his Lord by doing it, and that it will give him high status. Such a one 
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deserves to be despised (by his Lord) and to have his deed rejected, 
just as the former deserves to be accepted and enabled to do more 
good deeds. 

Then Allah (-Jg) tells us about the condition of people. All of 
them ask Him for their needs and for protection from harm, but their 
ultimate goals vary. Among them are «(some people who say: Our 
Lord, give us good in this world^ that is, they ask Him for things they 
want in this world that stem from their whims and desires; they will 
have no share in the hereafter, because they are not interested in it 
and their focus is limited to this world. Others ask Allah for what is 
good in both realms and express their need of Allah’s help and support 
with regard to their religious and worldly affairs. Both groups will 
have a share of w hat they have earned, and Allah will requite them 
in accordance with their deeds, aims and intentions, in a manner that 
is based on justice and generosity. All praise be to Him. 

This verse indicates that Allah answers the supplication of everyone 
who calls upon Him, whether he is a Muslim or a disbeliever or an 
evildoer, but His answering a supplication does not indicate that He 
loves the person who offered it or that that person is close to Him, 
unless it has to do with the hereafter or spiritual matters. 

The good that is sought in this world includes everything that 
is liked by people, such as abundant and enjoyable halal provision, 
a righteous wife, a child who is a source of joy, ease and comfort, 
beneficial knowledge, righteous deeds and other things that are liked 
and are permissible. 

The good that is sought in the hereafter is safety from punishment 
in the grave, during the standing (on the Day of Resurrection) and 
in hell; attaining the good pleasure of Allah and eternal bliss; and 
being close to the Most Merciful Lord. Hence this supplication is 
the most perfect and comprehensive of supplications, and the most 
appropriate for the believers. Hence the Prophet (?|§) often recited 
this supplication and encouraged others to do likewise. 
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2:203. Remember Allah during the appointed days. But if anyone 
hastens to leave [Mina] in two days, there is no blame on him, 
and if any one stays on, there is no blame on him, for him who 
fears Allah. So fear Allah, and know that you will surely be 
gathered unto Him. 


Here Allah (■te) enjoins us to remember Him during the appointed 
days, which are the three days of at-tashreeq that come after Eid ( al - 
Adhd), because of the special status and honour of these days, as the 
remainder of the Hajj rituals are performed during these days, and 
because the people are the guests of Allah during these days. Hence 
it is forbidden to fast at this time, and remembrance of Allah during 
these days has a special quality that is not present on other days. 
Hence the Prophet (j^j§) said: 

«The days of at-tashreeq are days of eating, drinking and remembering 
Allah.»(Muslim) 

Remembering Him during these days includes remembering Him 
when stoning the jamarat and offering the sacrifice, and the special 
dhikr that is recited following the obligatory prayers. In fact some of 
the scholars said that it is recommended to recite takbeer in general 
at this time, as in the first ten days (of Dhul-Hijjah), and this is not 
far-fetched. 

«(But if anyone hastens to leave [Mina] in two days)* that is, 
departing from Mina before sunset on the second day 
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<|there is no blame on him, and if anyone stays on)* that is, stays 
overnight in Mina on the night before the third day, and stones the 
jamarat on the following day ^there is no blame on him^. This is a 
concession granted by Allah (4g) to His slaves, allowing both options. 
However it is known that if both are permitted, then staying on is 
preferable, because it allows for more worship. 

From this we may conclude there is no blame or sin on either the 
one who leaves earlier or the one who leaves late, provided that he is 
one <(who fears Allah)* that is, one who fears Allah in all his affairs 
and throughout the Hajj. The one who fears Allah in all things will 
have no blame in all things; the one who fears Him in one thing but 
not another, his requital will match his deeds. 

^So fear Allah)* by obeying His commands and not disobeying 
Him 

^and know that you will surely be gathered unto Him^, then He will 
requite you for your deeds. So the one who feared Allah will find the 
reward of his piety with Him, but the one who did not fear Him will 
receive the severest punishment. Knowing that there will be requital 
for deeds is one of the greatest motives for fearing Allah. Hence He 
encouraged knowledge of that. 
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2:204. Among people are those whose speech pleases you in this world, 
and they call Allah to witness as to what is in their hearts, yet 
they are the most contentious of opponents. 
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2:205. When [such a person] leaves you, he strives to spread mischief 
in the land and to destroy crops and livestock. But Allah does 
not like mischief. 

2:206. When it is said to him: Fear Allah, his arrogance leads him to 
sin. Hell is enough for him - what a wretched resting-place. 


When Allah (•&) commanded us to remember Him a great deal, 
especially at the best times, which is good and is in our best interests, 
and is a righteous deed, He also told us about the one who speaks 
words but his actions do not match his words. For what a person says 
will either raise or lower him in status. Hence Allah says: Among 
people are those whose speech pleases you in this world^ that is, 
when such a person speaks, his words please the listener, and when he 
speaks, he thinks that he is saying something useful, and he supports 
what he is saying by calling ^Allah to witness as to what is in)* 
his heart, by saying that Allah knows that what is in his heart is in 
harmony with what he is saying, but in fact he is lying, because his 
words contradict his deeds. 

If he were telling the truth, his words and deeds would be in 
harmony, as is the case with the believer who is not a hypocrite. 
Hence Allah says of such people: ^yet they are the most contentious 
of opponents]* that is, if you argue with him, you will find him 
quarrelsome, difficult and stubborn, and what results from that is the 
worst kind of attitude. This is unlike the attitude of the believer, whose 
way is the easiest and who submits to the truth and is easy-going. 

<fWhen [such a person] leaves you)* - this refers to the one whose 
speech pleases you when he speaks to you 

^he strives to spread mischief in the land^ that is, he does his utmost 
in committing sins, which is spreading mischief in the land 
^and to destroy]* because of that ^crops and livestock)*. Crops and 
livestock are destroyed and the blessings in them decrease because 
of his striving to commit sin. 
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^But Allah does not like mischief^. As He does not like mischief, 
He hates and despises the person who spreads mischief in the land, 
even if he speaks nice words. 

This verse indicates that the words that people say do not prove 
that they are sincere or insincere, righteous or evildoers, unless there 
are actions that confirm and prove that. Therefore witnesses, and those 
who are in the right or in the wrong, should be tested by examining 
their deeds and checking their behaviour and attitude; we should not 
be deceived by how they present themselves and praise themselves. 

Then Allah tells us that if the one who spreads mischief in the 
land by committing sin is instructed to fear Allah, he arrogantly and 
stubbornly rejects that advice, and «fhis arrogance leads him to sinj*, 
thus he combines his sinful actions with arrogance towards the sincere 
advisers. 

^Hell^ which is the abode of the sinners and the arrogant *fis enough 
for him - what a wretched resting-place^ that is, a place to settle 
and dwell, and unceasing punishment and never-ending distress and 
despair; the punishment will not be reduced for them and they will 
have no hope of reward. This is the recompense for their evil deeds. 
We seek refuge with Allah from ending up like them. 
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2:207. But there are others who would sell their souls to earn the 
pleasure of Allah. And Allah is Most Compassionate towards 
His slaves. 


These are the ones who are guided, who have sold their souls, 
regarding them as cheap, and have given them up in order to seek the 
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pleasure of Allah and in the hope of His reward. They have paid the 
price to the One Who owns everything and Who fulfils His promises 
and is most compassionate towards His slaves. By His compassion 
and mercy. He has guided them to that and He will fulfil His promise, 
as He says: 

^Allah has purchased from the believers their lives and their wealth, 
in return for which paradise will be theirs...)? (at-Tawbah 9. Ill) 

- to the end of the verse. In this verse Allah tells us that they 
have sold their souls and given them away, and He tells them of His 
compassion which dictates that they should attain that which they 
were seeking and hoping for. So after this do not ask about what 
they will receive from the Most Generous and what they will attain 
of victory and honour. 
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2:208. O you who believe! Enter into Islam wholeheartedly; and do not 
follow the footsteps of the Shaytan, for he is to you an avowed 
enemy. 


2:209. If you backslide after the clear [signs] have come to you, then 
know that Allah is Almighty, Most Wise. 


Here Allah (-fe) commands the believers to Renter into Islam 
wholeheartedly)? that is, adhering to all the teachings of Islam and 
not ignoring any of them, and they should not be among those who 
take their own desires as a god, who follow the command if it is in 
accordance with their whims and desires, otherwise they do not do so. 
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Rather what is required is to make one’s inclinations in accordance 
with religious teaching and to do everything that one is able to do 
of good; whatever he is unable to do, he will have the intention of 
doing it (if he were able to), and by virtue of his intention he will 
attain reward. 

Because entering into Islam wholeheartedly cannot be possible and 
cannot be imagined except by going against the ways of the Shaytan, 
Allah says: ^and do not follow the footsteps of the Shay(an)? by 
committing sins and disobeying Allah, ^for he is to you an avowed 
enemy)?. The avowed enemy does not enjoin you to do anything but 
evil and shameful deeds, and that which will bring you harm. 

Because people will inevitably make mistakes, Allah says: 
«jlf you backslide after the clear [signs] have come to you^ that is, 
after certain knowledge has come to you, «fthen know that Allah is 
Almighty, Most Wise)?. 

This is a stem warning which dictates that you should correct 
the mistakes, for if the sinners disobey the Almighty, the Subduer, 
the Most Wise, He will subdue them by His might and will punish 
them in accordance with His wisdom, for it is by His wisdom that 
He punishes the sinners and evildoers. 
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2:210. Are they only waiting for Allah to come to them in the shadows 
of the clouds, together with the angels? But then the matter 
would already have been decided. And to Allah all matters go 
back [for decision]. 
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This is a stem warning and threat that makes the heart tremble. 
Here Allah (4c) is saying: are those who strive to spread mischief in 
the land, who follow in the footsteps of the Shaytan, who ignore the 
commands of Allah, waiting for anything but the day of recompense 
for their deeds, which is filled with horrors, hardships and terrifying 
scenes that will shake the hearts of the evildoers, when the bad 
consequences of evil deeds will be inevitable for the evildoers? That 
is because Allah (4s) will roll up the heavens and the earth, the stars 
will be scattered, the sun and moon will be folded up, the noble angels 
will descend and surround all creatures, and the Creator (4c) will 
descend ^in the shadows of the clouds^, to judge with justice among 
His slaves. The Balance will be set up and the records will be spread 
out; the faces of those who are blessed will be brightened whilst the 
faces of those who are doomed will be darkened. Those who were 
doers of good will be distinguished from those who were doers of 
evil, and each will be requited for his deeds. Then the wrongdoer will 
bite his hands, when he realises what his situation really is. 

This verse and others like it provide evidence for the view of ahl 
as-Sunnah wal-jama‘ah, who affirm the divine attributes such as rising 
above, descending, coming and other attributes that Allah (4c) has 
affirmed for Himself, or that His Messenger (;§§) has told us of. They 
affirm them in a manner that is befitting to the majesty and greatness 
of Allah, without likening Him to His creation or misinterpreting or 
denying any attribute. This is unlike the various groups who deny 
the divine attributes, such as the Jahamis, Mutazilites, Ash‘aris and 
others of their ilk. As a result of that, they deny the divine attributes 
and interpret these verses in a manner for which they have no proof; 
rather their misinterpretation undermines what is stated in the Qur’an 
and what was stated by the Prophet («||), and they claim that their 
view is the correct one. 

These people have no evidence from the texts, and no rational 
basis for their opinion either. 
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With regard to the texts, they acknowledge that the texts of the 
Qur’an and Sunnah apparently, and even clearly, support the view of 
ahl as-Sunnah wal-jama‘ah, and that in order to support their false 
view, the texts need to be interpreted in a manner other than that 
which is indicated by the apparent meaning, and they think that the 
texts should added to and subtracted from. This, as you can see, is not 
acceptable to one who has the slightest amount of faith in his heart. 

From a rational point of view, there is nothing to support the 
notion that these attributes should be denied; rather reason indicates 
that being able to do a thing is more perfect than not being able to 
do it, and that divine actions having to do with the divine essence 
and those having to do with His creation are perfect. If they say 
that affirming these attributes is likening Him to His creation, the 
response is: speaking of the divine attributes is like speaking about 
the divine essence. Just as Allah has an essence that is not like any 
other essence, Allah has attributes that are not like the attributes of 
others. His attributes are connected to His essence, and the attributes 
of His creation are connected to their essences. Affirming them does 
not imply likening Him to His creation in any way whatsoever. 

It may also be said to the one who affirms some of the attributes 
and denies others, or affirms the divine names but not the divine 
attributes: either you affirm everything that Allah has affirmed for 
Himself and that His Messenger (*^§) has affirmed, or you deny 
everything, which amounts to denying the very existence of the Lord 
of the worlds. As for your affirming some of the attributes and denying 
some, we say: show us the difference between those which you affirm 
and those which you deny; you will never find any difference between 
them. If you say: those attributes that I affirm do not lead to likening 
Him to His creation, the response of ahl as-Sunnah is: affirming 
what you deny does not imply likening Him to His creation. If you 
say: I do not see in that which I deny anything but likening Allah 
to His creation, those who deny all the attributes will say: we do 
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not understand what you do affirm as meaning anything other than 
likening Him to His creation. Thus the answer that you give to those 
who deny the divine attributes will be the same as the answer given 
by ahl as-Sunnah concerning the attributes that you deny. 

The point is that whoever denies some of the divine attributes that 
are affirmed by the Qur’an and Sunnah, whilst affirming others, is 
contradicting himself and there is no shar‘i rational evidence for what 
he says; rather he is contradicting both reason and text. 
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2:211. Ask the Children of Israel how many clear signs We have sent 
them. But if any one, after Allah’s favour has come to him, 
substitutes [something else], then Allah is severe in punishment. 


«(Ask the Children of Israel how many clear signs We have sent 
them]?, that pointed to the truth and confirmed that the Messengers 
spoke the truth, and they were certain of them and recognised them 
as signs, but they did not give thanks for this blessing as they should 
have done; rather they were ungrateful for it and they substituted 
ingratitude for the blessing of Allah. Hence they deserved that Allah 
should send down His punishment upon them and deprive them of 
His reward. Allah (■$£) described ingratitude for the blessing as a 
substitution for it because if Allah bestows a blessing, either spiritual 
or worldly, upon a person and he does not give thanks for it or do 
what is required of him as a result, then it will diminish and disappear, 
and will be replaced with disbelief and sin. Thus ingratitude becomes 
a substitution for the blessing. As for the one who gives thanks to 
Allah (-ic) and does what is required of him, the blessing becomes 
established and continues, and Allah gives him more of it. 
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2:212. The life of this world is made to appear attractive to those who 
disbelieve, and they scoff at those who believe. But those who 
fear Allah will be above them on the Day of Resurrection, for 
Allah bestows His abundance without measure on whom He 
will. 


Here Allah (-fe) tells us that in the case of those who disbelieve 
in Allah and His revelations, and Messengers, and do not submit to 
His law, the life of this world has been made attractive to them, so 
they are content and happy with it. Thus all their whims and desires, 
wishes and efforts are focused on it; they turn towards it and strive 
hard to acquire worldly gains; they give it the utmost importance and 
show respect to those who share their worldly interests and focus 
on accumulation; they look down on the believers and mock them, 
saying: Are these the people among us to whom Allah has shown 
His favour? This stems from their lack of understanding and their 
shortsightedness, for this world is the realm of tests and trials, in 
which hard times come to believers and disbelievers alike, but if bad 
things happen to the believer in this world, he bears it with patience 
and seeks reward with Allah, hence Allah alleviates it for him because 
of his faith and patience in a way that does not happen for anyone 
except the believer. 

What really matters is true superiority in the hereafter. Hence Allah 
(■ic) says: f(But those who fear Allah will be above them on the Day 
of Resurrection)?. So those who fear Allah will be in the highest levels 
of paradise, enjoying all kinds of delight, happiness and rejoicing, 
whilst the disbelievers will be beneath them in the lowest depths 
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of hell, being punished with all kinds of torment, humiliation and 
eternal misery that will never end. This verse offers consolation to 
the believers and condemnation of the disbelievers, because provision 
in this world and in the hereafter can only come by the decree of 
Allah, and it cannot be attained except by the will of Allah. Allah (■}£) 
says: ^for Allah bestows His abundance without measure on whom 
He will]*. Worldly provision is granted to believers and disbelievers 
alike; as for spiritual provision of knowledge, faith, love of Allah, 
fear of Him and hope in Him, and the like. He only grants them to 
those whom He loves. 


✓ j ^ S’ •/ 1 • 


(T >T 


2:213. Humankind was one single nation, then Allah sent Messengers 
with glad tidings and warnings, and with them He sent the 
scripture in truth, to judge between people in matters wherein 
they differed. But none differed concerning it except those to 
whom it was given - after the clear signs had come to them - 
out of mutual envy. So Allah by His grace guided the believers 
to the truth concerning that wherein they differed. For Allah 
guides whom He will to a path that is straight. 


People were united in guidance for ten generations after Nooh 
(]£§&), then when they differed concerning religion, some of them 
disbelieved and the rest of them continued to follow the true religion. 
Disputes and conflicts occurred, and Allah sent the Messengers to 
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judge between people and establish proof against them. According to 
another scholarly opinion, they were united in disbelief, misguidance 
and wretchedness, with no light or faith amongst them. Then Allah 
(4c) had mercy on them and sent the Messengers to them, *fwith glad 
tidings)? that the one who obeyed Allah would see the results of his 
obedience, such as provision, physical and spiritual strength, a good 
life and, most important of all, attaining the pleasure of Allah and 
paradise. 

efand warnings)? that the one who disobeyed Allah would see the 
results of his sin, such as being deprived of provision, weakness, 
humiliation, a hard life and, worst of all, the wrath of Allah and hell, 
tjand with them He sent the scripture in truth)*, containing true stories 
and just commands. Everything that the scripture contains is truth that 
decides between tw o who disagree concerning major and minor issues 
of religion. This is what should be done in the event of differences and 
disputes: the dispute should be referred to Allah and to His Messenger. 
Were it not that the answer for the issue is to be found in His Book and 
the Sunnah of His Messenger (^), He would not have commanded 
us to refer to them. 

Having mentioned the great blessing of sending down the scriptures 
to the People of the Book, which dictated that they should have been 
united in following them, Allah (4c) then tells us that they transgressed 
against one another, and many disputes and conflicts arose among 
them; they differed concerning the scripture when they should have 
been the first of the people to unite on the basis of the scripture. That 
happened after they had learned and knew for certain the clear signs 
and definitive proof. Thus they went far astray. 

£jSo Allah by His grace guided the believers)* of this Ummah 
«fto the truth concerning that wherein they differed)*. With regard to 
everything concerning which the People of the Book disagreed and 
went astray from the correct view, Allah guided this Ummah to the 
truth concerning it, and *fby His grace)? and His mercy He made it 
easy for them. 
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^For Allah guides whom He will to a path that is straight)?. He 
calls all of humanity to the straight path, on the basis of His justice 
and so as to establish proof against them, lest they say: No bearer of 
glad tidings and no wamer came to us. And by His grace and mercy, 
and with His help and kindness. He guides whomever He will among 
His slaves. This is His blessing and kindness, and that is his justice 
and wisdom. 
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2:214. Or do you think that you will enter paradise without such 
[trials] as came to those who passed away before you? They 
encountered suffering and adversity, and were so shaken in spirit 
that even the Messenger and the believers who were with him 
said: When will the help of Allah come? Verily, the help of Allah 
is [always] near. 


Here Allah (4c) tells us that He will inevitably test His slaves 
with both ease and hardship, as He tested those who came before 
them. This is His way that never alters or changes. Whoever adheres 
to His religion and follows His laws will inevitably be tested; if he 
is patient in bearing the decree of Allah and does not worry about 
the difficulties he encounters for His sake, then he is the sincere one 
who has attained true happiness and high status. Whoever regards the 
trials that befall people as a punishment from Allah, in that hardship 
deterred him from carrying on what he had committed himself to, 
then he is insincere in his claim to be a believer, because faith is not 
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mere wishful thinking and claims, unless it is proven or disproven 
by one’s deeds. 

That also happened to previous nations, as Allah tells us: ^They 
encountered suffering^ that is, poverty «fand adversity)? that is, 
physical disease tfand were so shaken in spirit)? with all kinds of 
fears such as threats to kill or banish them, seizing their wealth, killing 
their loved ones, and other types of harm, until they reached a point 
where they were so shaken in spirit that they started to think that the 
help of Allah was slow in coming, even though they were certain of 
it, but it was so hard that ^even the Messenger and the believers who 
were with him said: When will the help of Allah come?)? Because 
relief comes when the calamity has become intense, and the worse it 
gets the sooner it comes, Allah 0s) says: ^Verily, the help of Allah 
is [always] near^. This is how it is for everyone who adheres to the 
truth: he will be tested. 

Every time the test becomes too hard, if he is patient and persists 
in the path he is following, the test will turn into a gift for him, and 
hardship will turn into ease and will be followed by victory over the 
enemy and healing from the spiritual diseases in his heart. This verse 
is like the verses in which Allah (-is) says: 

?[Did you think that you would enter paradise when Allah has not yet 
seen who among you will strive hard [in jihad] and has not seen who 
will remain steadfast?)? (Al ‘Imran 3: 142) 

«[Do people think that once they say: We believe, they will be left 
alone and not be tested? Indeed, We tested those who came before 
them. For Allah will surely make known those who are sincere and 
will surely make known those who are liars. (al-'Ankaboot 29:2-3) 

Thus when faced with tests and trials, the individual will be either 
honoured or humiliated. 
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2:215. They ask you what they should spend [in charity]. Say: Whatever 
good you spend should be for parents, kindred, orphans and 
those in need, and for wayfarers, and whatever good you do, 
Allah is aware of it. 


That is, they ask you about spending, which includes asking about 
what is spent and on whom it is spent. Allah responded by saying: 
^Say: Whatever good you spends, whether it is a smaller or greater 
amount, the most deserving people of it, the most entitled to be given 
precedence, the ones who have the greatest rights over you, are parents 
to whom it is obligatory to show kindness and it is forbidden to 
disobey them. One of the greatest ways of showing kindness to them 
is to spend on them, and one of the greatest kinds of disobedience 
to parents is to fail to spend on them. Hence spending on them is 
obligatory for the one who can afford it. 

Then after parents come relatives of varying degrees, the closest 
then the next closest, according to the degree of closeness and of 
need. Spending on them is both an act of charity and upholding ties 
of kinship. 

tforphansp - this refers to small children who have no breadwinner; 
they are usually in need because they are not able to look after 
themselves and they have lost their breadwinner. So Allah enjoined 
people to take care of them, out of mercy and kindness towards 
them. 


sunniconnect.com 



268 | Tafseer as-Sa 'di 


Juz '2 


*fand those in need)?. This refers to those who have urgent needs and 
are helpless. They should be given charity to meet their needs and 
make them independent of means. 

tf and for wayfarers$». The wayfarer is a stranger who is cut off in 
a foreign land. He should be helped on his way by spending on that 
which will help him to reach his destination. 

Allah (*5s) singled out these categories for mention because of the 
severity of their need. Then Allah (■}§) spoke in more general terms: 
«|and whatever good you do}* of charity to these people and others, 
and all kinds of acts of obedience and worship - because they all 
come under the heading of good. 

^Allah is aware of it$> and will reward you for it and preserve that 
reward for you, each according to his intention and sincerity, how 
much or how little he spent, the severity of the need for it, and the 
impact of it and how beneficial it was. 
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2:216. Fighting is prescribed for you, even though you dislike it. But it 
may be that you dislike a thing although it is good for you, and 
that you like a thing although it is bad for you. Allah knows, 
and you do not know. 


This verse enjoins fighting for the sake of Allah, after the 
believers had been instructed to refrain from fighting because of their 
weakness and lack of readiness. But when the Prophet («|g) migrated 
to Madinah, and the Muslims increased in numbers and strength, 
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Allah (4g) commanded them to fight. He stated that it was something 
disliked by them, because of what it entails of effort, hardship and 
exposure to different kinds of fear and risk, yet despite that it is still 
pure good, because of what it brings of great reward, protection from 
severe punishment, victory over the enemy, acquiring booty and other 
benefits, despite the fact that it is disliked. 

^But it may be ... that you like a thing although it is bad for you)?, 
such as refraining from jihad and preferring ease and comfort. This 
is bad because it leads to defeat, the enemy gaining the upper hand 
over Islam and its people, humiliation and degradation, loss of great 
reward, and incurring punishment. 

These verses all confirm that doing good deeds that may be disliked 
- because of the hardship involved - is undoubtedly good, and that 
doing bad deeds that may be liked - because of the imagined comfort 
and pleasure involved - is undoubtedly bad. 

With regard to what options one may have in worldly affairs, 
the above is not always the case. But usually if the believer likes 
something, then Allah diverts it from him in some way, it is better for 
him, so the most appropriate response in that case is to give thanks 
to Allah and to think that what happened is good, because he knows 
that Allah (4s) is more merciful to him than he is to himself, and is 
more able to direct His slaves to that which is in his best interests, 
and knows better than he does what is in his best interests, as He 
says: ^Allah knows, and you do not know)*. So the most befitting 
response is to accept whatever He decrees for you, whether you like 
it or not. 

However, if the command to fight was not limited, it would 
have included the sacred months and others, so Allah (4s) made 
an exception concerning fighting during the sacred months, and 
said: 
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2:217. They ask you about fighting in the sacred month. Say: Fighting 
therein is a grave offence; but graver is it in the sight of Allah 
to bar others from the path of Allah, to disbelieve in Him, to 
prevent access to the Sacred Mosque and to drive out its people 
from it. Persecution is worse than slaughter. Nor will they cease 
fighting you until they turn you back from your faith if they 
can. And if any of you turn back from their faith and die as 
disbelievers, their deeds will come to nothing in this world and 
in the hereafter; they will be inhabitants of the fire and will 
abide therein forever. 


The majority of scholars are of the view that the prohibition on 
fighting during the sacred months was abrogated by the command 
to fight the polytheists wherever they are found. However some of 
the commentators said that it was not abrogated, because that which 
is mentioned in general terms is to be interpreted in the light of that 
which is specific, and this verse is specific, whereas the verse that 
speaks of fighting the polytheists wherever they are found is general 
in meaning (therefore the latter should be understood in the light of 
the former). Moreover, one of the distinctive characteristics, which in 
fact is the major characteristic, of the sacred months is that fighting is 
prohibited during them. But this is limited to initiating the fight only; 
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2:218. Those who believed and migrated and fought for the sake of 
Allah - it is they who have the hope of Allah’s mercy. And Allah 
is Oft-Forgiving, Most Merciful. 


This refers to the deeds that are the basis of being blessed, the 
main feature of which is true servitude to Allah; from them it may be 
known to what extent a person is a winner or a loser. 

With regard to faith, do not ask about its virtue. How can you ask 
about something which is the factor that differentiates between those 
who are blessed and those who are doomed, between the people of 
paradise and the people of hell? This is a factor which determines 
whether a person’s good deeds will be accepted from him; if it is 
absent, then no obligatory or supererogatory good deed will be 
accepted from him. 

As for migration, this refers to leaving loved ones with whom 
one grew up in order to please Allah (■$£,). The migrant leaves his 
homeland, his property, his family and his friends, seeking to draw 
closer to Allah and to support His religion. 

As for fighting for the sake of Allah, it means striving and fighting 
the enemy in battle, doing one’s utmost to support the religion of Allah 
and suppress the religion of the Shaytan. It is the pinnacle of righteous 
deeds which brings the best of rewards. It is the main reason for the 
spread of Islam, defeating the idol worshippers and bringing security 
to the Muslims, their property and their children. 

The one who does these three deeds, despite the difficulties 
involved, will be more likely to do other good deeds. 
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Such people deserve to be the ones who hope for the mercy of 
Allah, because they have taken measures that lead to mercy. This 
indicates that hope can only come after implementing the means that 
lead to blessing. As for hope that is accompanied by laziness and 
failure to take proper measures, this is helplessness, wishful thinking 
and self-defeat; it is indicative of weak resolve and lack of reason, 
like the one who hopes to have a child without getting married, or the 
one who hopes for a harvest without sowing any seed and irrigating 
it, and so on. 

^it is they who have the hope of Allah’s mercy^ - these words 
indicate that even if a person does these deeds, he should not rely on 
them, rather he should hope for the mercy of his Lord, and hope that 
his deeds will be accepted, his sins forgiven and his faults concealed. 

Hence Allah says, ^And Allah is Oft-Forgiving^ that is, to the 
one who repents sincerely 

^Most Merciful^ - His mercy encompasses all things and His 
kindness extends to every living creature. 

This indicates that the one who does the deeds mentioned will 
attain the forgiveness of Allah, because good deeds erase bad deeds, 
thus attaining the mercy of Allah. 

If he attains forgiveness, punishments in this world and in the 
hereafter, which are the consequences of sin, will be warded off from 
him, because his sins have been forgiven and their effects erased. If 
he attains mercy, he will attain all that is good in this world and in 
the hereafter. In fact the deeds mentioned are part of Allah’s mercy to 
them: were it not for His guiding them, they would not have wanted 
to do them; if He had not helped them, they would not have been able 
to do them; were it not for His kindness towards them, they would not 
have completed them and they would not have been accepted from 
them. To Him be all praise, from beginning to end, for He is the One 
Who granted the means and the outcome. 
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2:219. They ask you about intoxicants and gambling. Say: In them 
is great sin, and some benefit for people; but the sin is greater 
than the benefit. They ask you how much they are to spend. 
Say: Whatever is surplus to your needs. Thus does Allah make 
clear to you His revelations, so that you may reflect - 


That is, the believers ask you - O Messenger (j|§) - about the 
rulings on intoxicants and gambling. These were common practices 
during the jahiliyah and when Islam first came. It was as if there was 
some uncertainty about them, hence they asked about the rulings on 
them. So Allah commanded His Prophet (ji|) to explain to them the 
benefits and harms that they entailed. This was a precursor to the 
prohibition on them, which was inevitable. 

Allah tells us that the sin and harm that result from them, such 
as loss of reason and wealth, preventing people from remembering 
Allah and praying, and the enmity and hostility that they may create 
are greater than the benefits that people think come, from them, such 
as making money by dealing in intoxicants and what they gain from 
gambling, and the pleasures they get when indulging in them. This 
statement is aimed at deterring people from them, because the wise 
person will try to attain that which is clearly of benefit and will seek 
to avoid that which does more harm than good. 

But because they were so used to them, it was difficult to make 
them give them up all at once. Hence this verse came as a precursor 
to the prohibition which is mentioned in the verse in which Allah 
(4c) says: 


sunniconnect.com 



276 | Tafseer as-Sa'di 


Juz'2 


«[0 you who believe, intoxicants, gambling, idols and divining arrows 
are an abomination, of Shaytan’s handiwork; therefore avoid such 
[abomination], so that you might prosper.]) (al-Ma'idah 5: 90) 

This is by the kindness, mercy and wisdom of Allah. Hence when 
this verse was revealed, ‘Umar said, “We have given them up, we 
have given them up.” 

With regard to khamr (translated here as ^intoxicants])), this word 
refers to any intoxicant that affects the mind, no matter what kind of 
substance it is. Gambling refers to any contest in which one of the 
two sides pays the other, such as dice games and chess, or any verbal 
or physical contest in which prizes are awarded, apart from horse and 
camel races and archery. These types of contests are permissible, 
because they help with jihad; hence the Lawgiver granted a concession 
allowing them. 

^They ask you how much they are to spend]) this is a question 
about how much they should spend of their wealth. Allah made it 
easy for them, and instructed them to spend the surplus, which is 
what is affordable of their wealth and is surplus to their needs and 
basic necessities. This differs from one person to another, according 
to his means and whether he is rich or poor or somewhere in between. 
Each should give what is surplus to his needs, even if it is half a date. 

Hence Allah commanded His Messenger (*^) to take what is 
surplus from people and what they give in charity, and not to burden 
them with something that would be too difficult for them. Allah (4s) 
did not enjoin this upon us because of any need on His part or because 
He wanted to burden us with more than we can afford; rather He 
enjoined upon us that which is in our interests and is easy for us, and 
that which is beneficial for us and our brothers. For that He deserves 
the most perfect of praise. 

After explaining this to others in a clear way and outlining the 
reasons for which He prescribed it, He said: «(Thus does Allah make 
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clear to you His revelations^ that is, (His revelations) point to the 
truth, highlight beneficial knowledge and clarify matters 
^so that you may reflect)) 
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2:220. - on this life and the hereafter. They ask you concerning [the 
property of] orphans. Say: The best thing to do is to manage it 
in their interests; if you mix their affairs with yours, then they 
are your brothers; and Allah knows who is dishonest and who 
is honest. And if Allah willed. He could have made things hard 
for you. Allah is indeed Almighty, Most Wise. 


on this life and the hereafter)). That is, so that you may use your 
mind and ponder the wisdom behind His laws, and realise that His 
commands are in your best interests in this world and the hereafter; 
and also so that you might think about this world and how quickly it 
will end, so that you will reject it, and think about the hereafter and 
how it will last forever, and that it is the realm of requital, so that 
you will prepare for it. 

^They ask you concerning [the property of] orphans...)). When 
the verse: 

^Verily, those who devour the property of orphans unjustly take 
nothing into their bellies but fire. Soon they will bum in a raging 
fire. I* (an-Nisa'4: 10) 

- was revealed, that was very difficult for the Muslims, and they 
separated their food from the food of the orphans, for fear that they 
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might eat it, even in situations where they usually shared food. They 
asked the Prophet (^|) about that, and Allah (-is) told them that what 
is meant is to manage orphans’ wealth in the best way, by protecting it, 
taking care of it and making it increase through trade, and that mixing 
with them with regard to food and other matters was permissible if it 
was done in a way that did not harm the orphans, because they are your 
brothers and it is normal for a person to mix with his brother. What 
matters in this case is the intention and the deed. If Allah knows that 
a person is sincere and honest towards the orphan in his intentions, 
and that he does not want to take his wealth, then if he used any of the 
orphan’s wealth unintentionally, there would be no blame on him. But 
if Allah knows that by mixing the two, a person intends to take and 
devour the orphan’s wealth, then this is the one who is to be blamed, 
and he is sinning. The means come under the same ruling as the ends. 

This verse indicates that different types of mixing with regard to 
food, drink and trade are permissible. This is a concession granted 
by the kindness of Allah, to make things easy for the believers. 
Otherwise, f(if Allah willed, He could have made things hard for 
you)-) that is. He could have made it difficult for you by not granting 
you this concession, then it would be difficult for you and you would 
be sinning. 

(•(Allah is indeed Almighty)) that is, He has perfect strength and 
all things are under His control, but at the same time He is ^Most 
Wise)) and only does that which His perfect wisdom and care dictate. 
His might does not contradict His wisdom, so it cannot be said that 
whatever He wills He does whether it is in accordance with wisdom 
or not. Rather we should say that His actions and rulings are in 
accordance with His wisdom, so He does not create anything in vain; 
rather it must be for a reason, whether we know it or not. By the same 
token, He does not prescribe anything for His slaves without it being 
connected to wisdom; He only enjoins that which is purely or mostly 
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in our best interests, and He does not forbid anything but that which 
is purely or mostly bad, because of His perfect wisdom and mercy. 
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2:221. Do not marry the polytheist women until they believe, for a 
believing slave girl is better than a polytheist woman, even 
though she may please you; and do not give your daughters in 
marriage to polytheists until they believe, for a believing slave 
is better than a polytheist, even though he may please you. They 
invite unto the fire, and Allah invites unto paradise and unto 
forgiveness by His grace, and He explains His revelations to 
humankind so that they may bear them in mind. 


^Do not marry the polytheist women)? so long as they are still 
polytheists 

^until they believe)?, because a believing woman - no matter how 
ugly she may be - is better than a polytheist woman, no matter how 
beautiful she may be. This is general in meaning and applies to all 
polytheist women; the verse in Soorat al-Ma’idah made an exception 
in permitting marriage to women of the People of the Book, as Allah 
(•3s) says: 

«{.. .chaste women among those who were given the scripture before 
you... ii (al-Ma ’idah 5: 5) 

^and do not give your daughters in marriage to polytheists until 
they believe)?. This is general in meaning and there are no exceptions. 
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Then Allah (•&) tells us the wisdom behind the prohibition on 
Muslims, male or female, marrying those who differ from them in 
religion: «|They invite unto the fire)* that is, by their words, deeds and 
attitude, so mixing with them poses a danger, not in worldly terms, 
but in terms of eternal doom. What we learn from this verse is that 
it is not allowed to mix with polytheists and innovators, because if it 
is not permissible to marry them - even though doing so may serve 
many interests - then it is more appropriate to say that mixing with 
them in a regular manner is not allowed, especially in cases where 
the polytheist or innovator is in a higher position than the Muslim, 
such as if the Muslim is his servant and so on. 

The words ffand do not give your daughters in marriage to 
polytheists)* also indicate that the presence of the woman’s wall 
(guardian) in marriage is essential. 

«{and Allah invites unto paradise and unto forgiveness)* that is, 
He calls His slaves to attain paradise and forgiveness, one of the 
effects of which is to ward off punishment. That is achieved by calling 
people to the means of attaining that, such as righteous deeds, sincere 
repentance and beneficial knowledge. 

^and He explains His revelations)* that is, His rulings and the 
wisdom behind them «fto humankind that they may bear them in 
mind)*. That is so that they may remember that which they forget 
and learn that which they did not know, and to pay attention to that 
which they have been neglecting. 
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2:222. They ask you about menstruation. Say: It is an impurity, so keep 
away from women during menstruation and do not approach 
them until they have become pure. Then when they have purified 
themselves, you may approach them as Allah has ordained. 
Truly, Allah loves those who turn unto Him in repentance and 
He loves those who purify themselves. 

2:223. Your wives are your tilth, so approach your tilth however you 
will; and send [good deeds] before you for your souls. Fear 
Allah and know that you will meet Him, and give glad tidings 
to the believers. 


Here, Allah (•&) speaks of their questions about menstruation, 
and whether a woman is the same after she gets her period as she 
was before, or she should be avoided completely, as is the practice 
among the Jews. 

Allah tells us that menstruation is an impurity, and because it is 
an impurity, by His wisdom Allah told His slaves to avoid the place 
of impurity only. Hence He said: ^so keep away from women during 
menstruation)?. The phrase translated here as ^during menstruation)? 
may refer to the place from which the menstrual bleeding comes 
(the vagina), hence what is forbidden is intercourse in the vagina in 
particular (at the time of menstruation). This is haram according to 
scholarly consensus. The command to keep away from the place of 
menstruation indicates that intimate activity with the menstruating 
woman is permissible, so long as intercourse in the vagina is avoided. 

But the words tfand do not approach them until they become pure)? 
indicate that intimate activity involving the area near the vagina, which 
is the area between the naval and the knee, should be avoided too, 
as the Prophet (3§|) did this when he wanted to be intimate with his 
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wife when she was menstruating; he would tell her to put on a waist 
wrapper, then he would be intimate with her. 

The length of time during which menstruating women should not 
be approached lasts t(until they have become pure)? that is, it ends 
when the bleeding ends. Once the bleeding has ended, the prohibition 
that applied when the blood was flowing also comes to an end. There 
are two conditions for it to be permissible to resume regular intimate 
activity: cessation of bleeding and full ablution (ghusl) following 
menses. When the bleeding stops, the first condition is met and the 
second remains. Hence Allah says: ^Then when they have purified 
themselves)* that is, done ghusl (full ablution) 

«(you may approach them as Allah has ordained)? that is, in the vagina 
and not in the anus, because the vagina is the place of tilth or sowing 
the seed. 

This indicates that it is obligatory for the menstruating woman 
to do ghusl and that cessation of the bleeding is a condition of her 
ghusl being valid. 

Because this prohibition is based on Allah's kindness to His slaves 
and protecting them from harm, He says, tfTruly, Allah loves those 
who turn unto Him in repentance)? that is, those who constantly repent 
from their sins 

^and He loves those who purify themselves)? that is, those who 
keep away from sin. This includes both physical purity from impure 
substances and purifying oneself from the impurity that results from 
breaking wind, sexual activity and so on. 

This indicates that purification is prescribed in general, because 
Allah (3c) loves those who do this. Hence purification in general is 
a condition of prayer and fawaf being valid, and it is a condition of 
it being permissible to touch the mus-haf. It also includes purity, in a 
metaphorical sense, from immoral acts, bad attitudes and vile deeds. 

^Your wives are your tilth, so approach your tilth however you 
will)?, from the front or from the back, but it should only be in the 
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vagina, because that is the place of tillage and this is the place from 
which the infant emerges. 

This indicates that anal intercourse is forbidden, because Allah has 
only permitted intercourse with women in the place from which the 
infant will emerge. There are many hadiths from the Prophet (3||) 
which forbid anal intercourse and curse the one who does it. 

«fand send [good deeds] before you for your souls)* that is, by 
drawing close to Allah by doing good deeds. That includes a man 
being intimate with his wife and having intercourse with her by way 
of seeking reward for it and in the hope of producing offspring through 
whom Allah will benefit him. 

^Fear Allah'p that is, in all your affairs you should constantly fear 
Allah and seek help thereby, knowing «[that you will meet Him)* and 
He will requite you for your deeds, righteous or otherwise. 

^and give glad tidings to the believers)*. There is no mention 
of what the glad tidings are about, in order to indicate the general 
meaning and that they will have glad tidings in this world and in the 
hereafter. Attaining all that is good and protection from all that is 
bad are connected to faith, and this is included in these glad tidings. 

This is also indicative of Allah’s love for the believers and for 
that which pleases them. It also shows us that it is recommended to 
motivate them and make them long for that which Allah has prepared 
for them of reward in this world and in the hereafter. 
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2:224. Do not allow your oaths in Allah’s name to hinder you from 
doing righteous deeds, guarding [against evil] and making peace 
between people, for Allah is All-Hearing, All-Knowing. 
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The purpose of oaths and vows is to show veneration of that by 
which you swear and to confirm the action for which you swore 
the oath. Allah (4s) has commanded us to guard our oaths, which 
implies fulfilling them in all cases. But He made an exception from 
that, if fulfilling the oath implies not doing something that is dearer 
to Him. He has forbidden His slaves to make their oath a hindrance, 
that is to let the oath be an obstacle that prevents them from doing 
righteous deeds, doing good, guarding against evil or making peace 
between people. 

The one who swears not to do something that is obligatory must 
break his oath, and it is haram for him to fulfil his oath. The one who 
swears not to do something that is mustahabb (recommended) is 
encouraged to break his oath. The one who swears to do something 
that is haram is obliged to break his oath; if he swears to do something 
makrooh (disliked), it is recommended for him to break his oath. 
With regard to permissible matters, he should guard his oath and not 
break it. 

This verse points to the famous principle that when choosing 
between many options that may serve many purposes, the most 
important should be given precedence. In this case, fulfilling the 
oath serves a purpose, but obeying the commands of Allah with regard 
to these matters serves a greater purpose, therefore it should take 
precedence. 

Then the verse ends with these two divine names: *jfor Allah is 
All-Hearing^ that is, He hears all sounds. 

f(All-Knowing)» that is, He knows people’s aims and intentions. That 
includes His hearing the words of those who swear oaths, and He 
knows their intentions, whether they are good or evil. This is a warning 
that He will requite them for their deeds, and He has full knowledge 
of their actions and their intentions. 
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2:225. Allah will not call you to account for that which is unintentional 
in your oaths, but He will call you to account for that which 
is intended in your hearts; and He is Oft-Forgiving, Most 
Forbearing. 


That is, He will not call you to account for that which comes 
from your lips of empty oaths that people say without intending it 
or meaning it, but they are simply uttered, as when a man says, “No, 
by Allah” or “Yes, by Allah,” or when he swears an oath concerning 
something in the past that he thinks he is telling the truth about. Rather 
the calling to account will be concerning that which was intended in 
the heart. 

This indicates that what matters is what was intended when saying 
something, as is also the case with regard to actions. 

Allah ^is Oft-Forgiving)» to those who repent to Him 
^Most Forbearing^ towards those who disobey Him, for He does not 
hasten to punish them; rather He is forbearing towards them, conceals 
their faults and forgives them, even though He has power over them 
and could seize them with punishment at any moment. 
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2:226. For those who take an oath of abstinence from their wives, 
there should be a [maximum] waiting period of four months; if 
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they then go back [to their normal relationship], Allah is Oft- 
Forgiving, Most Merciful. 

2:227. But if they decide upon divorce, Allah is All-Hearing, All- 
Knowing. 


This refers to a type of oath that has to do only with the wife 
regarding a particular matter. It is an oath whereby the husband swears 
not to have intercourse with his wife, without specifying a time limit, 
or specifying a time limit of less or more than four months. 

With regard to the one who swears not to have intercourse with 
his wife, if it is for a period of less than four months, this is like any 
other oath, and if he breaks it he has to offer expiation, but if he fulfils 
the term, he does not have to do anything and his wife can make 
no claim against him, because he has the right to abstain for four 
months. 

However, if it is an oath of permanent abstention, or for a period 
longer than four months, a limit of four months from the time of the 
oath must be imposed on him, if his wife demands that, because that 
is her right. When that period comes to an end, he should be instructed 
to go back to normal intimate relations; if he does so, then he is not 
required to do anything apart from offering expiation for his oath. 
However, if he refuses, then he should be forced to divorce her. If he 
refuses to divorce her, the judge should issue the divorce. 

But resuming normal relations with his wife is more liked by 
Allah Bs), hence He said: «fif they then go back [to their normal 
relationship]]# that is, if they go back to what they swore to abstain 
from, which is intercourse, then ^Allah is Oft-Forgiving]# and will 
forgive them for what they did of swearing that oath, because of their 
going back. 

^Most Merciful]* as He has ordained expiation and a way out from 
their oath, and has not made it binding upon them as an unbreakable 
commitment from which they cannot free themselves. By His mercy 
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towards them, He wants them to go back to their wives, and to feel 
compassion for them. 

^But if they decide upon divorce^ that is, if they refuse to go 
back, then that indicates that they no longer want them as their wives, 
which can only be the case if they have decided upon divorce. If this 
happens, he should do it straight away, otherwise the judge should 
force him to do it, or issue the divorce himself. 

^Allah is All-Hearing, All-Knowing^. This is a warning to the 
one who swears this oath, intending to cause harm. 

This verse is quoted as evidence that such an oath can only be 
sworn with regard to the wife, because Allah says ^from their wives^, 
and that it is obligatory to have intercourse (at least) once every four 
months, because after four months, the husband should be forced 
either to have intercourse or to divorce his wife, and that can only be 
because he has failed to do something that is obligatory. 


(tta jL \\ 


2:228. Divorced women should wait concerning themselves for three 
menstrual cycles. It is not permissible for them to conceal what 
Allah has created in their wombs, if they believe in Allah and 
the Last Day. Their husbands have the greater right to take them 
back in that period, if they wish for reconciliation. And women 
have rights similar to the rights over them, according to what is 
equitable; but men have a degree [of responsibility] over them. 
And Allah is Almighty, Most Wise. 
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That is, women whose husbands have divorced them ^should 
wait concerning themselves)* that is, they should observe the ‘iddah 
or waiting period 

«(for three menstrual cycles)*, whether that is counted from the 
beginning or the end of the bleeding; there was a difference of 
scholarly opinion concerning that. However, the correct view is that 
what is meant by the menstrual cycle is the beginning of the menses. 
There are several reasons for this waiting period, one of which is to 
establish the absence of pregnancy. If the woman has three menstrual 
cycles, it will be known that there is nothing in her womb, so there 
will be no mixing of lineages (if she remarries). Hence Allah (4g) 
has commanded women to speak of ^what Allah has created in their 
wombs)*, and He has forbidden them to conceal either pregnancy or 
menses, because concealing that leads to very negative consequences. 
Concealing a pregnancy may lead to attributing the child to someone 
other than his real father, if the woman likes another man and wants 
to hasten the end of the ‘iddah. If she attributes the child to someone 
other than his real father, that will result in severing of ties of kinship, 
prevention of inheritance, and his real mahrams observing hijab in 
front of him; he may even end up marrying one of his mahrams 
unwittingly. On the other hand, if he is attributed to someone other 
than his real father, then he may end up being inherited from or himself 
inheriting from people with whom he is not entitled to have this kind 
of inheritance. It also makes the relatives of the one to whom he is 
attributed his relatives, which will lead to evil consequences the extent 
of which no one knows except the Lord of humankind. If nothing else 
resulted from it except her (the divorced woman) staying with a man 
whom it is not permissible for her to marry (because she is pregnant 
from her first husband), which involves persisting in the grave major 
sin of zina (fornication or adultery), that would be sufficient evil. 

With regard to concealing menses, by lying and saying that she 
had her period when she did not, because she wants to hasten the end 
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of the ‘iddah, this is hastening to put an end to the husband’s right to 
take her back, and making herself permissible to another man, which 
may lead to evil consequences as discussed above. If she lies and says 
that there was no menses in order to make her ‘iddah last longer, and 
she takes maintenance from him that he is not obliged to pay, in fact it 
is haram for her to take it for two reasons: because she is not entitled 
to it and because she is taking it on the basis of a shar‘i ruling but she 
is lying (about her condition). Moreover, he may take her back after 
the (real) ‘iddah has ended, in which case it would be an immoral 
relationship, because she is no longer permissible for him. Hence 
Allah says: It is not permissible for them to conceal what Allah has 
created in their wombs, if they believe in Allah and the Last Day}9. 

If they conceal what is in their wombs, this indicates that they do 
not truly believe in Allah and the Last Day. Otherwise, if they did 
truly believe in Allah and the Last Day, and knew that they would be 
requited for their deeds, they would not have done any of these things. 

This indicates that what a woman says about herself concerning 
matters that no one but she could know about, is to be accepted, as 
in the case of menses, pregnancy and so on. 

^Their husbands have the greater right to take them back in that 
period^ that is, so long as the woman’s ‘iddah has not yet ended, her 
husband has the greater right to take her back 
«(if they wish for reconciliation^ that is, because they like them, 
want them back and love them. What this verse means is that if they 
do not intend to reconcile with them, then they have no right to take 
them back. It is not permissible for them to take them back with the 
intention of harming them or making the ‘iddah longer. Does the 
husband have the right to do that when this is his intention? There 
are two scholarly views on this matter. 

The majority are of the view that he does have a right, even though 
it is haram. However the correct view is that if he does not wish 
for reconciliation, then he has no right to do that, as is the apparent 
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meaning of the verse. This is another reason for this waiting period: 
the husband may regret separating from her, so he is given this period 
of time to think about the matter and make his mind up. 

This indicates that Allah (te) loves harmony and reconciliation 
between spouses, and He dislikes separation, as the Prophet (said: 
«The most disliked of permissible things to Allah is divorce.» (A 
sound hadith recorded by Ibn Majah) 

This applies specifically when the woman has been divorced and 
the waiting period (‘iddah) has not yet ended. But if the waiting 
period has ended, then she is completely divorced and the husband 
does not have the greater right to take her back; rather if they agree 
to get back together, they must do a new marriage contract, fulfilling 
all the necessary conditions. 

^And women have rights similar to the rights over them, according 
to what is equitable^ that is, women have rights over and duties 
towards their husbands, just as their husbands have rights over and 
duties towards them, both obligatory and recommended. 

The reference point with regard to rights and duties between the 
spouses is what is equitable, and that is to be based on local custom 
in that particular place and at that particular time, as applicable to 
men and women of similar social standing. That varies from one time, 
place, situation, people or custom to another. 

This indicates that provision of maintenance, clothing, kind 
treatment and accommodation, and frequency of intercourse, should be 
in accordance with what is equitable. This is what the regular marriage 
contract is based on. But if there are some additional stipulations, 
then they should be adhered to, unless it is a condition that permits 
something that is forbidden or forbids something that is permitted. 

^but men have a degree [of responsibility] over them^ that is, 
men are of higher standing and take the leading role, and have some 
extra rights over their wives, as Allah {%) says: 
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«fMen are in charge of women, because Allah has made one of them 
excel the other, and because they spend of their wealth [on them]... |> 

(an-Nisa '4: 34) 

Moreover, prophethood, and the positions of judge, imam, head 
of state and other positions of authority are given exclusively to men, 
and in many cases men are given double what is given to women, as 
in the case of inheritance and so on. 

^And Allah is Almighty, Most Wisej^ that is, He has overwhelming 
power and absolute authority to which all things yield. Yet - alongside 
His power - He is Most Wise in all that He does. 

Excluded from the general meaning of this verse are: pregnant 
women, whose ‘iddah lasts until they give birth; women with whom 
the marriage was not consummated, who have no ‘iddah; and slave 
women, whose ‘iddah is two menstrual cycles, as was the view of the 
Companions The context of these verses indicates that what 

is meant here are free women. 
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2:229. Divorce may be pronounced twice; then the wife should either 
be retained honourably or be released gracefully. It is not lawful 
for you to take back anything that you have given [to your 
wives], except when both parties fear that they would be unable 
to keep the limits ordained by Allah. If you do indeed fear that 
they would be unable to keep the limits ordained by Allah, 
then there is no blame on either of them if the woman opts to 
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give something for her release. These are the limits ordained by 
Allah, so do not transgress them; if any do transgress the limits 
ordained by Allah, it is they who are the wrongdoers. 


During the jahiliyah and at the beginning of Islam, a man could 
divorce his wife endlessly. If he wanted to cause her harm he would 
divorce her, then when her ‘iddah was about to end, he would take 
her back. Then he would divorce her again, and this could happen 
countless times, causing such harm and suffering, the extent of which 
only Allah knows. 

So Allah stated that fjDivorcep that is, revocable divorce, in which 
the husband may take the wife back 

efmay be pronounced twice]* so that the husband will be able - if 
his intention is not to cause harm - to take her back and think again 
during this period. But anything more than that is not appropriate, 
because the one who does it more than twice is either transgressing 
the limit or has no wish to keep her; rather his aim is to cause harm. 
Hence Allah (•}?) instructed the husband to retain or keep his wife 
^honourably]* that is, to treat her kindly as other husbands treat their 
wives. This is the most correct opinion. Otherwise, he should let her 
go or release her «[gracefully!*. That includes not taking any of her 
wealth in return for letting her go, because that is unjust and is taking 
wealth for nothing in return. Hence Allah says: «flt is not lawful for 
you to take back anything that you have given [to your wives], except 
when both parties fear that they would be unable to keep the limits 
ordained by Allah]*. This refers to khuV or releasing the wife in a 
graceful manner, in a case where the wife dislikes her husband because 
of his physical appearance, attitude or lack of religious commitment, 
and she fears that she will not be able to obey Allah by fulfilling her 
duty towards him. 

^If you do indeed fear that they would be unable to keep the 
limits ordained by Allah, then there is no blame on either of them 
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if the woman opts to give something for her release)* because it is 
compensation in return for getting what she wants of separation. This 
shows that khuP is prescribed, if this reason is applicable. 

«fThese}» that is, the Islamic rulings mentioned above 
«{are the limits ordained by Allah)» that is. His rulings that He has 
prescribed for you and has enjoined you to adhere to them. 

«{if any do transgress the limits ordained by Allah, it is they who 
are the wrongdoers)* and what wrongdoing could be greater than 
ignoring what is permissible and doing what is forbidden, and not 
being content with that which Allah has permitted? 

Wrongdoing is of three types: wrongdoing that affects a person’s 
relationship with Allah, the gravest of which is shirk or associating 
others with Him; wrongdoing that affects a person’s relationship with 
other people, for Allah does not forgive shirk unless one repents, but 
He does not forgive transgressions against the rights of other people; 
and wrongdoing of a lesser degree than shirk that affects a person’s 
relationship with Allah - this is subject to the will and wisdom of 
Allah (and He may forgive or punish for it). 
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2:230. And if he divorces her [the third time], she will not be lawful 
for him again until she has married another husband. Then if 
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[the latter] divorces her, there is no blame on either of them if 
they return to each other, provided they feel that they can keep 
the limits ordained by Allah. Such are the limits ordained by 
Allah, which He makes clear to those who understand. 

2:231. When you divorce women, and they have approached [the end 
of] their waiting periods, either retain them on equitable terms 
or release them on equitable terms. Do not retain them in order 
to harm them, thus overstepping the limits; if anyone does that, 
then he has wronged himself. Do not make a mockery of Allah’s 
revelations; remember the favours Allah has bestowed upon you, 
and what He has revealed to you of the Book and wisdom, to 
teach you. And fear Allah, and know that Allah has knowledge 
of all things. 


^And if he divorces her [the third time]]?, that is the third talaq 
«[she will not be lawful for him again until she has married another 
husband]? that is, a genuine marriage in which he has intercourse 
with her, because the legitimate marriage is that in which there is a 
contract and intercourse. This is according to scholarly consensus. 

It is stipulated that the second marriage should be a genuine 
marriage; if the aim is to make it permissible for her to go back to 
the first husband, then it is not a marriage and it does not make her 
lawful for the first husband. But if she marries the second husband 
in a genuine marriage and he has intercourse with her, then he leaves 
her and her ‘iddah comes to an end, then ^(there is no blame on either 
of them]? that is, on the first husband or the wife 
«(if they return to each other]? that is, if they make a new marriage 
contract between them, with mutual consent. Because it refers to them 
(with no mention of a third party), this indicates that there must be 
mutual consent. 

But it is stipulated, in the event of returning to each other, that 
they should think ^that they can keep the limits ordained by Allah]?, 
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by each of them fulfilling the rights of the other. This applies if they 
regret their previous conduct that led to separation and they resolved 
to change for the better. In that case there is no blame on either of 
them if they return to each other. 

What we understand from this verse is that if they do not think 
that they can keep the limits ordained by Allah, because they think it 
most likely that they will go back to the way they were before and that 
the bad attitude has not changed, in that case there will be blame on 
them, because in all cases where the commands of Allah will not be 
adhered to and He will not be obeyed, it is not permissible to go ahead. 

This indicates that if a person wants to do something, especially 
positions of major or minor responsibility, he should first examine 
himself: if he is confident that he has the ability to do it, he should 
go ahead, otherwise he should refrain. 

After explaining these important rulings, Allah (4s) says: ^Such are 
the limits ordained by Allah^ that is, His laws that He has explained 
clearly. 

efwhich He makes clear to those who understand)? because they are 
the ones who will benefit thereby and benefit others. 

This obviously highlights the virtue of people of knowledge, 
because Allah (4g) has addressed this explanation of His limits to 
them. It also indicates that Allah loves for His slaves to know and 
understand His limits that He revealed to His Messenger (^). 

Then Allah (4s) says: ^When you divorce women)? - this refers 
to the revocable divorce, which is the first or second talaq. 

^and they have approached [the end of] their waiting periods)? that 
is, they are close to the end of their ‘iddah, 

^either retain them on equitable terms or release them on equitable 
terms)? that is, either take them back with the intention of fulfilling 
their rights, or release them without taking them back or harming 
them. Hence He says: «(Do not retain them in order to harm them, thus 
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overstepping the limits}*, by this action of yours. What is permissible 
is keeping them on equitable terms and what is forbidden is harming 
them. 

«{if anyone does that, then he has wronged himself}* even if the harm 
done affects another person, the intention to cause harm will backfire 
on the one who had that intention. 

^Do not make a mockery of Allah’s revelations}*. Allah (■&) explained 
His limits very clearly; what was required was to know them and act 
accordingly, and keep those limits and not transgress them, because 
He did not reveal them in vain; rather He revealed them in truth, 
to be taken seriously and adhered to with all sincerity. Hence He 
forbade making a mockery of them, which means toying with them 
and abusing them, such as using them to cause harm by either retaining 
or releasing a wife, or divorcing frequently, or issuing three divorces 
at one time. In His mercy, Allah allowed divorce one at a time, out 
of kindness and in people’s best interests. 

ffremember the favours Allah has bestowed upon you}* in general, 
with praise and thanks, acknowledging that in the heart and physically 
striving to obey Allah 

ffand what He has revealed to you of the Book and wisdom}*, that is, 
the Sunnah. Both describe to you the paths of goodness and encourage 
you to follow them, and they describe the paths of evil, and warn 
against following them. Allah has told you about Himself and how 
He deals with His close friends and His enemies; He has taught you 
that which you did not know. 

It was also suggested that what is meant by wisdom is deep 
understanding of Sharia; the Book contains the rulings and the wisdom 
highlights the wisdom of Allah in His commands and prohibitions. 
Both meanings are correct, hence Allah says: <fjto teach you^ that is, 
by means of what He has revealed to you. This supports the idea that 
what is meant by wisdom is deep understanding of Sharia, because 
teaching is the result of explaining the rulings and the wisdom behind 
them. 
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^And fear Allah)* in all your affairs 
^and know that Allah has knowledge of all things)* and this is why 
He has explained these rulings to you in a very precise and clear 
manner which is in the best of people’s interests in every time and 
place. Praise and thanks be to Him. 


O 
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2:232. When you divorce women, and they have reached [the end of] 
their waiting periods, do not prevent them from marrying their 
[former] husbands, if they have come to an equitable agreement. 
This instruction is for all amongst you who believe in Allah 
and the Last Day. That is better and more decent for you. Allah 
knows, and you do not know. 


This is addressed to the guardians of women who have been 
divorced fewer than three times. When the woman comes out of her 
‘iddah, if her husband wants to remarry her and she agrees to that, 
then it is not permissible for the guardian, whether he is her father or 
any other relative, to prevent her from remarrying out of resentment 
towards the husband for what he did of divorcing her previously. 

This verse states that if the guardian believes in Allah and the Last 
Day, his faith does not allow him to prevent the marriage, because 
that is better for you and more decent and more appropriate than what 
the guardian thinks: that not allowing this new marriage is the right 
decision and the proper way, and that he is getting his own back on 
the husband for the previous divorce by not giving her in marriage to 
him, as is usually the case with those who are stubborn and arrogant. 
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So if he thinks that it is better not to give her in marriage, (he 
should realise that) «{Allah knows, and you do not know^, so you 
should comply with the instructions of One Who has knowledge of 
what is in your best interests, wants that for you, and is able to bring 
this about in ways that you know or that you do not know. 

This verse indicates that the presence of the guardian is essential 
in marriage, because Allah forbade guardians to prevent marriage and 
He only issued this prohibition concerning a matter that is under their 
control and it is their right to decide concerning it. 
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2:233. Mothers may breastfeed their children for two whole years, for 
those who wish to complete the full term of breastfeeding. It is 
the obligation of the one to whom the child belongs to provide 
food and clothing for them [the mothers] on an equitable basis. 
No soul should have a burden laid on it greater than it can bear. 
No mother should be made to suffer harm on account of her 
child, nor any father on account of his child, and the same duty 
is incumbent on the heir. If they both decide on weaning, by 
mutual consent, and after due consultation, there is no blame on 
them. And if you wish to provide a wet-nurse for your children, 
there is no blame on you, provided you pay [the wet-nurse] what 
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you agreed upon, on an equitable basis. But fear Allah and know 
that Allah sees well all that you do. 


This appears in the form of a statement but what is meant is a 
command; it refers to what happens anyway, so there is no need to 
issue instructions that ^Mothers may breastfeed their children for 
two whole yearsp. Because the word translated here as “year” may 
mean an entire year or most of a year, Allah stipulates that it should 
be two whole or complete years. 

^for those who wish to complete the full term of breastfeeding^. 
Then when the two years of breastfeeding are over, breastfeeding 
is complete; after that the milk becomes like any other food. Hence 
breastfeeding after two years does not count with regard to creating the 
mahram relationship between the breastfeeding woman and the infant. 
From this verse, and from the verse in which Allah (*Jc) says: 

.. .and his bearing and weaning take thirty months... (al-Ahqdf 46. 15) 
- it is understood that the minimum length of pregnancy is six 
months, at which stage a child may be bom. 

«flt is the obligation of the one to whom the child belongs^ that 
is, the father 

^to provide food and clothing for them [the mothers] on an equitable 
basis^. This is applicable whether she is still married to him or is 
divorced; the father has to give her maintenance by spending on her 
and clothing her; that is her payment for breastfeeding. 

This indicates that if she is still married to him, she is not entitled 
to any payment other than maintenance and clothing, each one 
according to his means. Hence Allah (4s) says: ^No soul should 
have a burden laid on it greater than it can bear)?. So a poor man 
should not be forced to spend like a rich man, and the one who cannot 
afford to pay maintenance should not be forced to do so until he can 
afford it. 
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^No mother should be made to suffer harm on account of her child, 
nor any father on account of his child)* that is, it is not permissible to 
cause harm to the mother because of her child, either by preventing 
her from breastfeeding him or by not giving what she is entitled to 
of maintenance, clothing or payment. 

«|nor any father on account of his child)* by refusing to breastfeed him 
in a way that hurts the father, or by asking him for more than what is 
required of him, and other kinds of harm. 

The phrase ^the one to whom the child belongs)* indicates that the 
child belongs to the father, because the child is a gift that is given to 
him, and because he is part of his earnings. Hence it is permissible 
for the father to take from the son’s wealth, whether he agrees or not; 
this does not apply to the mother. 

<{and the same duty is incumbent on the heir)* that is, on the heir of 
the child, if there is no father and the child has no wealth; the heir 
is required, like the father, to spend on the infant’s maintenance and 
clothing. This indicates that spending on relatives who are in difficulty 
is obligatory for well-off relatives who are heirs. 

«flf they both|» that is, the parents ^decide on weaning)* that is, 
weaning the child before the age of two years «fby mutual consent)* 
that is, if they both agree 

^and after due consultation)* that is, discussing the matter between 
themselves, as to whether it is in the child’s best interests or not. If it 
is in the child’s best interests and they both agree, tfthere is no blame 
on them)* for weaning him before the age of two years. 

This verse indicates that if one of them agrees to that but the 
other does not, or it is not in the child’s best interests, then it is not 
permissible to wean him (before the age of two years). 

^And if you wish to provide a wet-nurse for your children)* that is, 
if you want to look for wet-nurses other than their mothers, without 
causing any harm 
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^there is no blame on you, provided you pay [the wet-nurse] what 
you agreed upon, on an equitable basis]*. 

^But fear Allah and know that Allah sees well all that you do)* and 
He will requite you for that, rewarding good deeds and punishing 
bad deeds. 
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2:234. If any of you die and leave widows behind, they should refrain 
from marrying again for four months and ten days. When they 
have reached the end of their waiting period, there is no blame 
on you for that which they do with themselves, according to 
what is reasonable. And Allah is aware of all that you do. 


If the husband dies, his wife should wait for four months and ten 
days; this is obligatory. The wisdom behind it is so that any pregnancy 
will become apparent during these four months, and the foetus will 
start moving at the beginning of the fifth month. This is general in 
meaning, with the exception of the pregnant woman, because the 
‘iddah of a pregnant woman ends when she gives birth. Moreover, 
the ‘iddah of a slave woman is half that of a free woman, two months 
and five days. 

^When they have reached the end of their waiting period]* that 
is, when the ‘iddah is over 

tfthere is no blame on you for that which they do with themselves^ 
that is, going back to adornment and perfume 
^according to what is reasonable)* that is, in a manner that is not 
forbidden or disliked. 
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This indicates that it is obligatory for the woman whose husband 
has died to mourn for the length of the ‘iddah; this applies to the 
bereaved wife only and not to women who are divorced or separated. 
There is scholarly consensus on this point. 

^ And Allah is aware of all that you do)? that is, He knows all your 
deeds, outward and inward, apparent and hidden, and He will requite 
you for them. 

The words ffthere is no blame on you for that which they do 
with themselves)? are addressed to guardians, which indicates that 
the guardian is in charge of the woman, and that he should prevent 
her from doing that which is not permissible and should force her to 
do that which is obligatory; this is addressed to him and it is his duty. 
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2:235. There is no blame on you if you hint at a proposal of marriage 
or keep it concealed in your hearts. Allah knows that you will 
think of them, but do not make any secret arrangements with 
them; rather you may say something appropriate. Do not finally 
decide on the marriage contract until the prescribed period has 
come to its end. And know that Allah knows what is in your 
hearts, so fear Him, and know that Allah is Oft-Forgiving, Most 
Forbearing. 


This ruling applies to the woman who is observing ‘iddah following 
the death of her husband or a divorce, if the husband is still alive. It 
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is haram for anyone other than the husband (if he wants to take her 
back) to state clearly that he wants to propose to her. This is what 
is meant by the words «fdo not make any secret arrangements with 
them)*. As for hinting, Allah has stated that no blame is entailed in it. 

The difference between them is that a clear statement cannot 
be interpreted as meaning anything other than marriage, and this is 
forbidden lest it make her hasty and cause her to rush and tell lies about 
the end of her ‘iddah because she wants to get married. This indicates 
that the means that lead to something haram should be prevented, and 
that the first husband’s rights should be protected, so she should not 
make any promises to anyone else during her ‘iddah. 

With regard to hinting, it is anything that may be understood as 
referring to marriage or to something else. It is permissible to make 
such hints concerning a woman who is irrevocably divorced, such as 
saying “I want to get married” or “1 would like to know when your 
‘iddah ends” and so on. This is permissible, because it is not like 
a clear statement and it is something for which people may have a 
strong motive that they cannot suppress completely. 

The same applies to thinking to oneself about marrying a woman 
who is still in her ‘iddah, when her ‘ iddah ends: or keep it concealed 
in your hearts. Allah knows that you will think of them)*. All of this 
has to do with doing that which leads to a marriage contract. As for the 
marriage contract itself, that is not permissible ^until the prescribed 
period has come to its end)* that is, until the ‘iddah has ended. 

«fAnd know that Allah knows what is in your hearts)*, so have 
good intentions and not bad intentions, fearing His punishment and 
hoping for His reward. 

^and know that Allah is Oft-Forgiving)* to the one who commits sin 
and then repents from it, turning back to his Lord 
^Most Forbearing)* as He does not hasten to punish sinners for their 
sins, even though He is able to do so. 
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2:236. There is no blame on you if you divorce women before the 
marriage is consummated or the dowry settled; but give them a 
gift [as compensation], the wealthy according to his means, and 
the poor according to his means, a gift of a reasonable amount. 
This is an obligation on the righteous. 


That is, there is no blame or sin on you - O husbands - if you divorce 
women before consummating the marriage or settling the dowry. 
But because that is upsetting to her, he should offer compensation 
by giving a gift. So you should give them gifts in the form of some 
wealth, as compensation for upsetting them. 

^the wealthy according to his means, and the poor)* that is, the one 
who is in financial difficulty ^according to his means)*. 

This depends on custom, and varies according to circumstances. 
Hence Allah says C[a gift of a reasonable amount)*. This is an obligatory 
duty «fon the righteous]*, and they have no right to mistreat them. As 
they caused them to look forward to marriage and their hearts became 
attached to the idea, then they did not give them what they wanted, 
they must - in return for that - give this gift. 

How beautiful is this divine ruling, and how indicative of the 
wisdom and mercy of the Lawgiver. Who is better than Allah in ruling 
for people of certain faith? This is the ruling concerning women who 
are divorced before consummation of the marriage and settling the 
dowry. 

Then Allah mentions the ruling on those whose dowry has been 
settled: 
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2:237. And if you divorce them before the marriage is consummated, 
but after their dowry has been settled, then half of the dowry 
[is due to them], unless they forgo it, or the one in whose hand 
is the marriage tie [the husband] forgoes his share [and gives 
her the dowry in full]. And forgoing it is closer to piety. Do not 
forget to show graciousness to one another, for Allah sees well 
all that you do. 


That is, if you divorce women before consummating the marriage 
and after settling the dowry, then the divorced women are entitled to 
half of the settled dowry, and you are entitled to half. 

This is obligatory unless someone chooses to show kindness, such 
as if the woman forgoes her half and gives it up to the husband, she 
has the right to do so. 

^or the one in whose hand is the marriage tie^ that is, the husband, 
according to the correct opinion, because he is the one in whose hand 
is the marriage tie, and because the guardian has no right to forgo 
what is due to the woman, because he does not have that authority 
and is not acting as an agent for the woman. 

Then Allah encourages people to forgo this wealth, and states that 
the one who forgoes it is closer to piety, because it is an act of kindness 
that leads to people feeling at ease, and because the individual should 
not neglect to do acts of kindness or forget graciousness which is the 
pinnacle of interaction, because interactions between people occur 
on two levels: either justice and fairness, which is obligatory and is 
the basis on which people give and take what is due, or graciousness 
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and kindness, which means giving what is not due and being easy¬ 
going with regard to one’s own rights, suppressing any feelings of 
annoyance. No one should forget this level, even if that is only on 
some occasions, especially with regard to those with whom one has to 
interact or mix with. Allah will reward those who do good by His grace 
and generosity. Hence He says: ^for Allah sees well all that you do^. 



2:238. Be ever mindful of prayers, especially the middle prayer; and 
stand before Allah in devotion. 


2:239. If you are afraid [of an enemy and the like], pray on foot or 
riding, but when you are safe again, remember Allah, for He 
has taught you what you did not know [before]. 


Here Allah instructs us to be ever mindful of prayers in general, 
and of the middle prayer - which is ‘asr - in particular. Being mindful 
of prayers means performing them on time, fulfilling all the necessary 
conditions and essential parts, focusing on them with proper humility, 
and doing everything that is obligatory or recommended. Being 
mindful of prayers leads to being mindful of all acts of worship, and 
it helps to keep one away from shameful and evil deeds, especially if 
the prayers are performed properly, as Allah enjoins, standing {[before 
Allah in devotion}»that is, in humility and with presence of mind. This 
is a command to stand up in devotion, in which speaking normally 
is not allowed. This command to have proper humble focus of mind 
is applicable in the case of safety and calm. 
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But ^If you are afraid [of an enemy and the like])*. No mention is 
made of the object of fear, so as to include everything of which one 
may be afraid, such as disbelievers, evildoers, wild animals and so 
on. What is meant is: if you are afraid of some harm if you pray in 
the regular manner, then pray ^on foot^ that is, walking ^or riding^ 
on horses or camels and the like. This implies that this may be done 
whether one is facing the qibla or not; this further emphasises the 
importance of offering prayer on time, as this is enjoined even if 
it means omitting some of the essential parts or conditions, or not 
doing them. It is not permissible to delay the prayer until after the 
time for it has ended even in these extreme circumstances. Offering 
the prayer in that (imperfect) manner is preferable; indeed it is more 
obligatory than offering the prayer in safety and calmness outside 
the prescribed time. 

^but when you are safe again)* that is, when the fear has passed 
^remember Allah)*- this includes all kinds of remembrance of Allah, 
one of which is offering the prayer in the proper manner 
<|for He has taught you what you did not know [before])*, which is a 
great blessing and favour, in return for which you should remember 
Him and give thanks, so that the blessing will remain and you will 
be given more. 
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2:240. Those of you who die and leave widows behind should bequeath 
for their widows a year’s maintenance without them having to 
leave [their marital homes]. But if they leave their homes [of 
their own accord], there is no blame on you for what they do with 
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themselves, provided it is reasonable. And Allah is Almighty, 
Most Wise. 


That is, husbands who die and leave behind wives must make a 
will. 

«(should bequeath for their widows a year’s maintenance without 
them having to leave [their marital homes]}* that is, they should leave 
instructions stating that the wives should stay in their houses for one 
year, and not leave. 

^But if they leave their homes}* by their own choice «(there is 
no blame on you^, O guardian «(for what they do with themselves, 
provided it is reasonable. And Allah is Almighty, Most Wise}*. This 
refers to them going back to wearing adornment and perfume, and 
the like. Most of the commentators are of the view that this verse was 
abrogated by a previous verse, in which Allah says: ^If any of you die 
and leave widows behind, they should refrain from marrying again for 
four months and ten days}* (2: 234). It was also suggested that it was 
not abrogated; rather the first verse indicates that four months and 
ten days is obligatory, and anything more than that is recommended 
and should be done in order to fulfil the husband’s right and to take 
care of the wife’s welfare. The evidence that this is recommended is 
that in this verse it says there is no blame on guardians if the women 
leave before this year has ended; if it was obligatory for them to stay 
in the husband’s house, it would not say that there is no blame on the 
guardians in that case. 
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2:241. The divorced women should be given something according to 
what is reasonable. This is a duty incumbent upon the pious. 
2:242. In this way Allah makes His revelations clear to you, so that 
you may understand. 


That is, every divorced woman should be given something 
according to what is reasonable, and this is an obligation upon 
everyone who is pious, so as to offer compensation to the woman 
and to fulfil some of her rights. This gift is obligatory for one who 
divorces his wife before consummation of the marriage, and giving 
it is sunnah in other cases, as stated above. This is the best opinion 
concerning this matter. It was also suggested that giving the gift is 
obligatory in all cases of divorce, based on the general meaning of 
this verse. However, the basic principle is that what is general in 
meaning should be understood in the light of what is specific, and we 
have seen above that the ruling on giving something to the divorced 
woman applies specifically in the case of divorce before settling the 
dowry and consummating the marriage. 

As Allah (3s) has described these important rulings as being based 
on wisdom and mercy, He reminds people of His favour by saying: ^In 
this way Allah makes His revelations clear to you)* that is, He makes 
clear His limits, what He permits, what He forbids, and rulings that 
are beneficial for you, so that you might understand them, recognise 
them and be aware of the purpose behind them. The one who learns 
that is obliged to act upon them. 
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2:243. Have you not seen those who fled their homes in their thousands 
for fear of death? Then Allah said to them: Die, then He brought 
them back to life. For Allah is most gracious to humankind, but 
most of them do not give thanks. 


2:244. Fight in the cause of Allah, and know that Allah is All-Hearing, 
All-Knowing. 


2:245. Who is he that will lend to Allah a goodly loan, so He will 
multiply it for him manifold? It is Allah Who withholds and 
Allah Who gives abundantly, and to Him you will all return. 


Here Allah tells us the story of those who left their homes, despite 
their large numbers and the fact that they all had one motive; what 
brought them out of their homes was fear of death from an epidemic 
or some other cause. By leaving, they wanted to save themselves from 
death, but no precaution could ward off the divine decree. 

«{Then Allah said to them: Die^ and they died, 
sfthen He brought them back to life)-), either in response to the prayer 
of a Prophet or something other than that, out of mercy, kindness and 
forbearance towards them, and so as to make manifest His signs to 
His creation by bringing the dead back to life. Hence He says: «|For 
Allah is most gracious to humankind, but most of them do not give 
thanks)), so the blessings do not make them more grateful; rather they 
use the blessings of Allah to commit sin, and very few of them are 
grateful and acknowledge the blessings and use them in obedience 
to the Giver. 

Then Allah (*&) enjoins fighting for His sake, which is fighting 
the disbelieving enemies so that the word of Allah may be supreme 
and His religion may prevail. 
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«(Fight in the cause of Allah)* that is, have good intentions and 
seek thereby the Countenance of Allah; understand that refraining 
from fighting will not benefit you at all. If you think that refraining 
from fighting will save your lives and ensure your survival, that is 
not the case. Hence Allah mentioned the story quoted above, as an 
introduction to this command. Just as leaving their homes did not 
benefit those who left their homes for fear of death, and in fact what 
they feared came to them in a way they never thought of, then you 
should realise that you are the same. 

Because fighting for the sake of Allah cannot be done except by 
spending wealth for that purpose, Allah Ote) enjoins and encourages 
spending for His sake, and He called it a loan. 

^Who is he that will lend to Allah a goodly loan)* and spend 
whatever he can afford of his wealth on various good causes, especially 
jihad. What is meant by a goodly loan is that which is earned in a 
permissible manner and is spent for the sake of Allah. 

«(so He will multiply it for him manifold)*. The good deed brings a 
tenfold reward, up to seven hundredfold, up to many times more, 
according to the intention of the one who gives it, how beneficial it 
is and how much it is needed. Because people may think that if they 
spend they will become poor, Allah (4g) wards off this notion by 
saying t{It is Allah Who withholds and Allah Who gives abundantly^ 
that is, He gives abundant provision to whomever He wills and He 
withholds from whomever He wills. All control is in His Hands and 
all matters are directed by Him. Withholding wealth does not increase 
provision and spending it does not decrease it. Moreover, spending 
is not wasted for those who spend; rather on that day they will find 
what they sent forward, complete and multiplied abundantly. Hence 
Allah says: ^and to Him you will all return)* and He will reward you 
for your deeds. 

These verses indicate that taking measures is of no avail with 
regard to the divine will and decree, especially measures in which 
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one ignores the command of Allah. They also tell us of a great 
miracle, which was bringing the dead back to life before people's 
eyes in this world. We also see the command to fight and spend in 
the cause of Allah, and He tells us the reasons that should encourage 
us to do that, by calling it a loan and telling us that the reward for it 
will be multiplied and that Allah is the One Who withholds or gives 
abundantly, and to Him we will all return. 
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2:246. Have you not seen the chiefs of the Children of Israel after [the 
time of] Moosa? They said to a Prophet of theirs: Appoint for 
us a king, and we will fight in the cause of Allah. He said: Is it 
possible that, if fighting was ordained for you, you would not 
fight? They said: How could we refuse to fight in the cause of 
Allah, when we have been turned out of our homes and separated 
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from our children? But when fighting was ordained for them, 
they turned away, except a few of them. And Allah is fully aware 
of the wrongdoers. 

2:247. Their Prophet said to them: Allah has appointed Taloot as king 
over you. They said: How can he be king over us when we are 
more worthy of kingship than him and he has not been given 
any measure of wealth? He said: Allah has chosen him over you, 
and has increased him abundantly in knowledge and physique: 
Allah grants kingship to whomever He wills, and Allah is All- 
Encompassing, All-Knowing. 

2:248. And their Prophet said to them: The sign of his kingship is that 
there will come to you the Ark of the Covenant, in which there 
is reassurance from your Lord, and a remnant of that which was 
left behind by the family of Moosa and the family of Haroon, 
carried by angels. Surely, in that there is a sign for you, if you 
are believers. 


Here Allah (3s) tells His Prophet (2j|§) the story of the chiefs of 
the Children of Israel, who were the nobles and prominent figures. 
The chiefs are singled out for mention because they usually discuss 
their affairs so as to agree on a decision, then others follow them in 
what they decide. That is because they came to a Prophet of theirs 
after Moosa (SlSb) and said to him: ^Appoint for us a king)* that 
is, choose a king for us, «{and we will fight in the cause of Allah^ 
so that we can unite behind him and he could lead us against our 
enemies. Perhaps at that time they did not have a leader to rally 
behind, because usually among tribes that are composed of clans, 
each clan would refuse to accept a leader from another clan. So they 
asked their Prophet to appoint a king who would be acceptable to all 
clans, and who would be selected in accordance with their traditions. 
The Israelite Prophets used to decide concerning their affairs; every 
time a Prophet died, he was succeeded by another Prophet. When 
they said that to their Prophet, «{He said)* to them: ^Is it possible 
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that, if fighting was ordained for you, you would not fight?)) that is, 
perhaps you are asking for something which, if it is ordained for you, 
you will not do. Thus he offered them the option of not committing 
themselves, but they did not accept it; they insisted on what they had 
decided to do, and said: ^How could we refuse to fight in the cause 
of Allah, when we have been turned out of our homes and separated 
from our children?)) That is, what could keep us from fighting when 
we are all forced to fight, because we have been expelled from our 
homes and our children have been taken captive? This is something 
for which we would have to fight, even if it was not ordained for us, 
so how about if it is ordained for us after what has happened? But 
because their intention was not good and they did not have strong 
trust in their Lord, 

sjwhen fighting was ordained for them, they turned away)-); they were 
too cowardly to fight the enemy and they lost their resolve and forgot 
about their decision. 

Most of them were controlled by weakness and cowardice 
^except a few of them)), whom Allah protected, made steadfast and 
strengthened their resolve, so they obeyed the command of Allah 
and started preparing themselves for combat with His enemies. 
Thus they attained honour in this world and the hereafter. As for 
the majority, however, they wronged themselves and neglected the 
command of Allah. Hence Allah says: tf And Allah is fully aware of 
the wrongdoers)). 

^Their Prophet said to them)) in response to their request 
^Allah has appointed Taloot as king over you^. He was appointed 
by Allah, so what they should have done was accept him, submit and 
not raise objections. But they insisted on raising objections, and said: 
^How can he be king over us when we are more worthy of kingship 
than him and he has not been given any measure of wealth?^ That is, 
how can he be a king when he is inferior to us in terms of prominence 
and lineage, and we are more deserving of kingship than him and. 
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moreover, he is poor and does not have enough wealth to enable him 
to be a king. This was based on the false notion that the prerequisites 
for kingship and similar positions of authority were noble descent 
and abundant wealth; they were not aware of the real qualities that 
qualify a person to take up such a position. Hence their Prophet said 
to them: «|Allah has chosen him over you)*, and you are obliged to 
submit to that choice. 

tfand [He] has increased him abundantly in knowledge and physique^. 
That is. He has favoured him over you and given him more in terms 
of knowledge and physique; in other words, He has given him deep 
insight and physical strength by means of which he is qualified for his 
post as king, for if he has deep insight and the ability to implement the 
right decision, he will be able to fulfil this role in the best manner, but 
if he were lacking in either of these two qualities, he would not be able 
to do his job properly. If he were physically strong but lacked deep 
insight, then the king would be unsuccessful in running the kingdom’s 
affairs, because his strength would not be used in a wise manner. If 
he had deep insight but did not have the strength to implement any 
decisions he made, his insight would not benefit him because he 
would not be able to achieve anything. 

^and Allah is All-Encompassing^ in His grace; for His mercy and 
kindness are not limited to some in exclusion of others, or to the noble 
in exclusion of the lowly. Nevertheless, He is 
«(All-K.nowing)$ of who is deserving of His grace, so He bestows it 
upon him. These words removed any doubt, uncertainty or specious 
arguments in their hearts, because they explained that Taloot 
possessed all the qualifications for kingship, and that Allah bestows 
His grace on whomever He wills among His slaves, and no one can 
ward it off. Then their Prophet also gave them a tangible sign that 
they could see for themselves, which was the coming of the Ark 
of the Covenant, which had been missing for a long time. The Ark 
contained reassurance which would give them peace of mind, along 
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with a remnant of that which was left behind by the family of Moosa 
and the family of Haroon. It was brought to them by the angels who 
carried it, whilst they were looking on. 


■Oi * T \> »I c f -<*4 <':t f ■ ><.<< ss ; *•'' 

■* <—*A£-1 »>• j ^Lmoj jiJ j 

f3tt3 aMjcSiss i£i; 

« 4 =*»t (4>u ,4144<£,if js : w ^i; 4c 

{ <ssa> f "tsfs*-if .fr- - -JV. .^4 .£■ 

’JU^-r* UJj ^ ULALvoft £• -Ul'j 4»\ jjl »j\t4=» cJc _-i» 

isSiiii ^ 4 ; gs; e# ^3 tjcs ., VJ uj 

vjSj ‘its tC, £&; i^- 4 S at idt: j ^jc 
J J *0)1 ir^= s= ^ j i .-.Vt Oj^Cjil ^ _ - (’ ■-- J-C]' ,i\ *_>* 

‘ 4 ic ^4 iije.it ^ 41 : at, @ & j-a 

(tsy-tm . >ji ; jr .) a^'j 


2:249. When Taloot set out with the troops, he said: Allah will test you 
with a river: whoever drinks from it does not belong with me, 
but whoever does not drink from it does belong with me; and 
anyone who scoops up a little with his hand [will be excused]. 
But they all drank of it, except a few. When they crossed the 
river, he and those who believed with him, they said: We do not 
have the strength to face Jaloot and his troops today. But those 
who were certain that they would meet Allah said: How often 
has a small group overcome a mighty host by Allah’s leave. And 
Allah is with those who are steadfast. 
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2:250. When they came out against Jaloot and his troops, they said: 
Our Lord, bestow on us steadfastness and make us stand firm; 
and grant us victory over the disbelieving people. 

2:251. Thus they defeated them by Allah’s leave; and Dawood slew 
Jaloot; and Allah gave him power and wisdom and taught him 
whatever [else] He willed. Were it not for Allah restraining the 
people, some by means of others, the earth would indeed be 
filled with mischief. But Allah is most gracious to all the worlds. 

2:252. These are the revelations of Allah, which We recite to you in 
truth; verily you are one of the Messengers. 


When Jaloot became king of the Children of Israel, and became 
established in his position, they made preparations to fight their 
enemies. When Jaloot set out with the Israelite troops, who were 
huge in number, he tested them, on Allah’s command, to show who 
would be steadfast and assured, and who would not. He said: ^Allah 
will test you with a river: whoever drinks from it does not belong 
with me)* because he is disobedient and cannot follow us because of 
his lack of patience and steadfastness, and his disobedience. 

([but whoever does not drink from it does belong with me^. 

([and anyone who scoops up a little with his hand [will be excused] 
and there will be no blame on him for that. It may be that Allah will 
put blessing in it and it will suffice him. This test indicates that the 
supply of water was little, in order to test them. The majority of 
them disobeyed him and drank from the river in the manner that was 
forbidden, and they changed their minds about fighting their enemies. 
Their lack of patience in refraining from the water for a short while 
offered the greatest evidence that they had no patience for the fight 
which would be lengthy and would involve a great deal of hardship. 
Their turning back from the rest of the army increased the trust in 
Allah of those who remained steadfast, and made them more earnest 
in beseeching Him, humbling themselves before Him and declaring 
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the stories that Allah has told him about previous nations, and the 
Prophets and their followers and enemies; if Allah did not tell him 
about that, he would have no knowledge of it; in fact there was no 
one among his people who had any knowledge of these matters. This 
indicates that he is indeed the Messenger of Allah and His true Prophet 
(jy|), whom He sent with truth and with the religion of truth, so that 
it might prevail over all religions, even if the polytheists dislike that. 

This story contains signs and wonders that serve as a reminder to 
people of understanding. They include the following: 

• For the decision-makers to be united and to examine different 
options before choosing the best and acting upon it is the greatest 
means of advancing and attaining their goals, as happened in 
the case of these chiefs when they consulted their Prophet about 
appointing a king whom they could rally behind and bring their 
scattered community together, and they would obey him. 

• The more the truth is challenged and specious arguments are 
produced against it, the clearer and more distinct it becomes 
and the more certainty can be attained thereby, as happened in 
the case of these people when they objected to the appointment 
of Taloot as their king. They were given answers by means 
of which they became convinced and all doubts and specious 
arguments were dispelled. 

• Knowledge and insight combined with the power to implement 
decisions are two qualities which together lead to perfect 
performance in positions of authority. However, lacking one 
or both of them will damage a leader’s performance. 

• Relying on oneself is a cause of failure and being forsaken by 
Allah, whereas seeking the help of Allah with patience and 
turning to Him is a cause of victory. The former is reflected in 
their words to their Prophet: «(How could we refuse to fight in 
the cause of Allah, when we have been turned out of our homes 
and separated from our children?^ ( 2 : 246 ); it was as if that was 
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the reason why, when fighting was ordained for them, they 
turned away. The latter is reflected in the words: ^When they 
came out against Jaloot and his troops, they said: Our Lord, 
bestow on us steadfastness and make us stand firm; and grant us 
victory over the disbelieving people. Thus they defeated them 
by Allah’s leave...)? (2: 250-251). 

• The wisdom of Allah (4c) dictates that evil be distinct from 
good, true be distinct from false, and patience be distinct from 
cowardice. He would not have left the people as they were, 
mixed and not distinct from one another. 

• By His mercy and according to His way, He restrains the harm 
caused by disbelievers and hypocrites by means of believers 
who fight. Were it not for that, the world would be filled with 
mischief when it was overtaken by disbelief and its symbols. 
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2:253. Those Messengers: We favoured some above others. There are 
some to whom Allah spoke directly; others He raised in rank; 
to ‘Eesa the son of Maryam We gave clear signs and supported 
him with the Pure Spirit. If Allah had so willed, those who came 
after them would not have fought one another after clear signs 
had come to them, but they disagreed among themselves, some 
believing and others disbelieving. If Allah had so willed, they 
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would not have fought one another; but Allah does whatever 
He wills. 


Here, Allah (4c) tells us that He favoured some of the Messengers 
over others, in that He singled them out from among all people to 
receive His revelation, to be sent to the people and to call them to 
Allah. Then He favoured some of them over others in terms of what 
He bestowed upon them of praiseworthy characteristics and righteous 
deeds, and in terms of what they brought of benefits to people. Some 
of them Allah spoke to directly, as in the case of Moosa ibn ‘Imran, 
whom He singled out to speak to directly. Some of them He raised 
above others in status, such as our Prophet («^), in whom were 
combined all the qualities that were scattered among other Prophets; 
Allah combined in him all the virtues by means of which he superseded 
the first and the last. 

«fto ‘Eesa the son of Maryam We gave clear signs^ that pointed to 
his prophethood and confirmed that he was the slave of Allah, His 
Messenger, His word that he bestowed upon Maryam, and a spirit 
created by Him. 

«(and supported him with the Pure Spirit)? that is, with faith and 
certainty with which Allah supported him and gave him the strength 
to do what He commanded him to do. It was also said that what is 
meant is that He supported him with Jibreel who stayed with 
him constantly. 

«flf Allah had so willed, those who came after them would not have 
fought one another after clear signs had come to them)*, because the 
signs should bring about unity in faith 

^but they disagreed among themselves, some believing and others 
disbelieving^. These differences resulted in division, enmity and 
fighting, yet despite that, if Allah had so willed, after they had these 
differences, they would not have fought. This indicates that the will of 
Allah always comes to pass and defeats all measures; rather measures 
may only be of benefit if they are not contrary to the divine will. If 
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the divine will is there, all measures aimed at achieving the opposite 
will be diminished. Hence Allah says: ^but Allah does whatever He 
wills)*. Thus His will always prevails and comes to pass. This and 
similar verses indicate that Allah (3c) always does what is dictated 
by His will and wisdom; among the things He does are those that He 
has told us of Himself, or that His Messenger has told us of, 
such as rising above, descending, speaking and other actions that He 
may or may not do. 

Note: Just as the believer is required to know about his Lord, 
he is also required to know about His Messengers, their essential 
characteristics, and what is and is not appropriate for them. All of these 
qualities may be understood from the description that Allah has given 
of them in numerous verses. For example, they are men, not women, 
and they are townspeople, not desert dwellers; they are chosen and 
selected; Allah has instilled in them all praiseworthy characteristics 
because of which they are qualified to be chosen and selected; they are 
free of any faults that could undermine their mission as Messengers, 
such as lying, treachery, concealing knowledge and other faults that 
would undermine their position; any errors they may make with regard 
to the message are not condoned (rather they are corrected); and Allah 
has chosen them to receive His revelation. Hence we must believe 
in them and obey them; anyone who does not believe in them is a 
disbeliever, and anyone who criticises or reviles any one of them 
becomes a disbeliever who has gone beyond the pale of Islam and 
may be subject to capital punishment. There is a great deal of evidence 
for what has been mentioned above; whoever ponders the Qur’an, 
the truth will become clear to him. 


£ 
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2:254. O you who believe, spend from that which We have provided 
for you, before the day comes when there will be no bargaining, 
no friendship, and no intercession. It is the disbelievers who are 
the wrongdoers. 


By His kindness towards His slaves, Allah commands them to 
give some of that which He has provided them with, in the form of 
obligatory or recommended charity, so that it may be stored up as 
abundant reward for a day when those who strive hard will need every 
last little good deed, and when there will be no room for bargaining, 
and if a person were to offer an earthful of gold to ransom himself 
from punishment on the Day of Resurrection, it would not be accepted 
from him, and no friend, no status and no intercession will benefit 
him. That is the day on which the followers of falsehood will be 
losers and the wrongdoers will be disgraced; they are the ones who 
acted inappropriately, failing to fulfil their obligations towards Allah 
and towards His slaves, and who transgressed the limits of what 
is permissible, seeking that which is forbidden. The worst type of 
wrongdoing is disbelief in Allah, Who is the only One Who should 
be worshipped, but the disbeliever directed his worship to a created 
being like himself. Hence Allah (4g) says: <$It is the disbelievers 
who are the wrongdoers)? that is, they are the ones who are proven 
to be wrongdoers in the fullest sense of the word, as Allah (^g) says 
elsewhere: 

^...for associating others in worship with Him is indeed grievous 
wrongdoing.)? (Luqmdn31: 13) 
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2:255. Allah: there is no god but He, the Ever-Living, the Self- 
Sustaining and All-Sustaining. Neither slumber nor sleep 
overtake Him. To Him belongs all that is in the heavens and on 
earth. Who is there that can intercede with Him except by His 
leave? He knows what was before them and what will be after 
them, while they encompass nothing of His knowledge except 
what He wills. His Kursi ts extends over the heavens and the 
earth, and the preservation of both does not weary Him, for He 
is the Most High, the Most Great. 


This verse is the greatest, best and most sublime verse in the 
Qur’an, because of what it points to of important matters and divine 
attributes. Hence there are many hadiths that recommend reciting 
it regularly at different times, morning and evening, when going to 
sleep and following the prescribed prayers. In it, Allah tells us about 
Himself that <(there is no god but He p that is, there is none deserving 
of worship except Him, for He is the true God to Whom all types of 
worship, obedience and devotion should be directed, because of His 
perfection, the perfection of His attributes and His great blessings. 
And it is befitting that the human being should be a slave to his Lord, 
following His commands and heeding His prohibitions. Everything 
other than Allah (3s) is false and worship of anything other than Him 
is false, because everything other than Allah is created, imperfect, 
under His control and dependent (on Him) in all ways, so it does not 
deserve to be worshipped in any way. 


18 The Kursi is the footstool of the Most Merciful, according to the most 
correct scholarly opinion. It is something other than the ‘ Arsh (Throne), 
which is the greatest of all things that Allah has created, over which our 
Lord rose in a manner that befits His Majesty. 
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^the Ever-Living, the Self-Sustaining and All-Sustaining^ these 
two divine names inherently imply all the other divine names. The 
Ever-Living (al-Hayy) is the One Who has perfect life, which implies 
all attributes of His essence, such as hearing, sight, knowledge, power, 
and so on. The Self-Sustaining and All-Sustaining (al-Qayyoom) is 
the One Who is self-sustaining and Whom others need to exist. This 
implies all the actions of the Lord of the worlds, Who does whatever 
He wills of rising above, descending, speaking, creating, granting 
provision, giving life and death, and all types of control. All of that is 
included in the concept that He is Self-Sustaining and the Sustainer of 
others. Hence some of the scholars said that these two are the greatest 
names to which, if Allah is called upon by them, He will respond, 
and if He is asked by them, He will give. The perfect nature of His 
being Ever-Living, Self-Sustaining and All-Sustaining means that 
((Neither slumber nor sleep overtake Him^. The word translated here 
as ^slumber^ implies drowsiness. 

(•(To Him belongs all that is in the heavens and on earthy that is, He 
is the Sovereign, and everything other than Him belongs to Him. He 
is the Creator, the Provider, the Controller, and everything other than 
Him is created, provided for and controlled; it does not possess for 
itself or for anyone else the weight of an atom in the heavens or on 
earth. Hence Allah says: ((Who is there that can intercede with Him 
except by His leave?^ That is, no one can intercede with Him without 
His permission. All intercession belongs to Allah (-3c), but when He 
wants to show mercy to whomever He will among His slaves, He 
gives permission to whomever He wants to honour among His slaves 
to intercede for him. The intercessor does not initiate intercession 
before permission is given. 

((He knows what was before them|$ that is, what is past of all things 
((and what will be after them^ that is, what lies ahead in the future. 
His knowledge encompasses all details, past and future, apparent and 
hidden, seen and unseen. People have no control over their affairs at 
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all, and they do not have the slightest knowledge except that which 
He has taught them. Hence He says: Awhile they encompass nothing 
of His knowledge except what He wills)?. 

«|His Kursi extends over the heavens and the earth)?. This is 
indicative of His perfect might and all-encompassing power, as the 
Kursi encompasses the heavens and the earth, despite their vastness 
and the greatness of what they contain. The Kursi, however, is not the 
greatest of Allah’s creation; rather there is something that is greater 
than it, namely the Throne al- ‘Arsh and that which no one knows 
except Him. The greatness of these creations dazzles the mind and 
is beyond comprehension; it causes the mountains to crumble and 
cannot be grasped by even the most brilliant of human minds. So 
how about the greatness of their Creator and Initiator, Who instilled 
in them many wonders and mysteries that point to His great wisdom, 
the One Who keeps a firm hold on the heavens and the earth, lest 
they fall apart (cf 35: 41), without becoming tired or weary? Hence 
He says ^and the preservation of both does not weary Him)? that is, 
it is not burdensome for Him. 

«jfor He is the Most High)? in and of Himself, above His Throne; He is 
the Most High in the sense that He is the Subduer of all His creation, 
the Most High in status, because of the perfection of His attributes, 
^the Most Great)?; the might of tyrants appears insignificant when 
compared with His greatness, and the status of powerful kings appears 
small when compared with His Majesty. Glory be to the One Who is 
possessed of great power and might over all things. 

This verse refers to the oneness of divinity (tawheed al-uloohiyah), 
the oneness of the divine Lordship (tawheed ar-ruboobiyah) and 
the oneness of the divine names and attributes (tawheed al-asma’ 
was-sifat). It also refers to His all-encompassing sovereignty and 
knowledge, and to the greatness of His power, majesty, glory, might 
and pride, and His exaltedness above all His creation. This verse on 
its own highlights belief in the names and attributes of Allah, and 
implies all the beautiful names and sublime attributes of Allah. 
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2:256. Let there be no compulsion in religion; truth stands out clear 
from error. Whoever rejects taghoot 19 and believes in Allah has 
grasped the most trustworthy hand-hold that never breaks. And 
Allah is All-Hearing, All-Knowing. 


2:257. Allah is the Protector of those who believe; from the depths of 
darkness He will lead them forth into light. As for those who 
disbelieve, their protectors are taghoot; from light they will lead 
them forth into the depths of darkness. They will be inhabitants 
of the fire, to abide therein forever. 


Here Allah (4?) tells us that there should be no compulsion in 
religion because there is no need to compel anyone to believe in it. 
Compulsion can only be in matters that are ambiguous and unclear, 
for which there is no proof or evidence, or for matters to which people 
have a natural aversion. As for this true religion and straight path, it is 
very clear to those who are possessed of reason and is based on clear 
evidence. Truth stands out clear from error, so if one who is fortunate 
looks at it briefly, he will choose it, whereas the one who has ulterior 
motives, bad intentions and evil inclinations will see the truth yet will 
prefer falsehood to it; he will see what is beautiful but will choose that 
which is ugly. Allah has no need to compel such a person to follow 

19 Taghoot: false gods, devils, soothsayers, leaders of misguidance - anyone 
and anything that diverts people from worship of Allah. 
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this religion, because there is no benefit in doing so; the faith of one 
who is forced to believe is not valid. However, this verse does not 
indicate that we should give up fighting the disbelievers who are in a 
state of war with Islam; rather it indicates that the beautiful nature of 
this religion would make any fair-minded person feel inclined towards 
it. As for the issue of fighting or not fighting, that is not the issue here; 
rather the obligation of fighting is learned from other texts. What 
we learn from this verse is that jizyah may be accepted from people 
other than the People of the Book, as is the view of many scholars. 

Whoever rejects taghoot and gives up worshipping anything 
other than Allah and obeying the Shaytan, and believes in Allah in a 
complete sense that leads to worshipping and obeying his Lord 
^has grasped the most trustworthy hand-hold^ that is, the true religion, 
the foundations of the pillars of which are well established; the one 
who adheres to it will be sure of what he is doing, because he is 
adhering to the most trustworthy hand-hold *fthat never breaks^. As 
for the one who does the opposite, he has disbelieved in Allah and 
has believed in taghoot, thus letting go of this trustworthy hand-hold 
in which is protection and salvation, and he has adhered to every 
falsehood that will lead him to hell. 

^And Allah is All-Hearing, All-Knowing^ and He will requite each 
according to his deeds, good or bad; that is the ultimate fate of the one 
who grasps the most trustworthy hand-hold and the one who does not. 

Then Allah mentions the means of attaining that: Allah is the 
Protector of those who believejL This is because of their sincerity 
towards their Lord, as they have taken Him as a friend and they do 
not seek any alternative to Him or associate anyone with Him. They 
have chosen Him as the Beloved and Protector, and they have taken 
His close friends as their friends and His enemies as their enemies. 
Thus He protects them by His grace and bestows blessings upon them 
by His kindness; He brings them forth from the darkness of disbelief, 
sin and ignorance to the light of faith, obedience and knowledge. 
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Their reward for that is that He grants them safety from the darkness 
of the grave, the gathering and the resurrection and blesses them with 
eternal bliss, comfort, ease and happiness. 

({As for those who disbelieve, their protectors are taghoot^; they have 
taken the Shaytan and his troops as friends, instead of Allah; they 
have taken Shaytan as a friend instead of their Lord. So Allah has 
given the Shaytan and his troops power over them, as a punishment to 
them; thus they incited them to commit sins and evil actions, and they 
brought them forth from the light of faith, knowledge and obedience 
to the darkness of disbelief, ignorance and sin. Their punishment for 
that was to be deprived of good things and to miss out on delights, 
joys and pleasures. They will be with the Shaytan and his friends, 
suffering regret in the hereafter. Hence Allah (-3c) says: ({They will 
be inhabitants of the fire, to abide therein forever}}. 







2:258. Have you not seen the one who argued with Ibraheem about 
his Lord, as Allah had granted him kingship? Ibraheem said: 
My Lord is He Who gives life and death. He said: I give life 
and death. Ibraheem said: But it is Allah Who brings the sun 
from the east; so bring it from the west [if you can]. Thus the 
one who disbelieved was dumbfounded. Allah does not guide 
wrongdoing people. 


sunniconnect.com 



Soorat al-Baqarah 


(258) | 331 


^Have you not seen the one who argued with Ibraheem about his 
Lord)* that is, have you not seen his audacity, ignorant behaviour, 
stubbornness and arguing about that concerning which there can be 
no doubt? Nothing made him do that except the fact that ^Allah had 
granted him kingship)*, so he transgressed and thought that he was 
in control of his subjects. That prompted him to argue with Ibraheem 
about the Lordship of Allah, and he claimed that he could do what 
Allah does. Ibraheem said: t-(My Lord is He Who gives life and death)* 
that is, He is the only One Who has full control. He singled out the 
giving of life and death for mention because they are the greatest 
levels of control. Giving life is the beginning of life in this world, 
and giving death is the starting point for the events of the hereafter. 
The one who was arguing with him said: sfl give life and death^, but 
he did not say: I am the one who gives life and death, because he did 
not claim to be independent of Allah or to have full control; rather he 
was claiming to do what He does and to control as He controls. He 
claimed that he could kill someone, thus having given him death, or 
he could let someone live, thus having given him life. When Ibraheem 
saw the flaws in his argument and heard him say something that is 
not fit to cause doubt, let alone be proof for his argument, he ignored 
his argument and went on to say: 

*(But it is Allah Who brings the sun from the east^ that is, he referred to 
something visible that everyone acknowledges, even that disbeliever. 
f(so bring it from the west [if you can])*. Here he was going along with 
his argument, if he was really telling the truth as he claimed. When 
Ibraheem presented to him an argument that he could not counter, 
^Thus the one who disbelieved was dumbfounded)* that is, he was 
confounded and could not give an answer; thus his argument was 
defeated and was proven to be specious and flawed. This is the state 
of the stubborn defender of falsehood who wants to wrestle with the 
truth and fight it; he will be defeated and subdued. Hence Allah (4c) 
said: sfAllah does not guide wrongdoing people)*; rather He leaves 
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them in their disbelief and misguidance. They are the ones who chose 
that for themselves, otherwise if they were really seeking the truth 
and guidance, He would have guided them to it and made it easy for 
them to reach it. This verse offers definitive proof that Allah is the 
only One Who can create and control, therefore He is the only One 
Whom people should worship, turn to, and put their trust in, in all 
situations. Ibn al-Qayyim (may Allah have mercy on him) said: 

In this debate there is a very subtle point, which is that the 
foundation of polytheism in all people goes back to worship of 
heavenly bodies and graves; then idols were made to represent 
them. Thus the two points of evidence produced by Ibraheem 
to highlight the falseness of other gods is summed up in one 
sentence, which states that Allah alone is the one who gives life 
and death, and that the living being that will die cannot be regarded 
as divine, either during life or after death. That living being has an 
all-powerful Lord Who subdues and controls all, and Who gives 
life and death. How can one who is like that be a god in whose 
image idols are made and who is worshipped instead of Allah? 
By the same token, the heavenly bodies, the brightest and biggest 
of which is the sun, also have a Lord and are controlled by and 
subjugated to Him. They have no control over themselves at all; 
rather their Lord and Creator brings them from the east, so they 
yield to His command and will, and are subjugated and are under 
control. There is no God to be worshipped except Allah. 20 


Si s esssj jiiCu jz.a'ik, a. attscs 


20 Ibn al-Qayyim, Miftah Dar as-Sa adah. 
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2:259. Or [have you seen] the one who passed by a town that lay in 
ruins? He said: How can Allah restore this to life when it has 
died? Then Allah caused him to die for a hundred years, then 
brought him back to life. He said: How long did you remain [in 
this state]? He said: [Perhaps] a day or part of a day. He said: 
No; you remained [like this] for a hundred years. Look at your 
food and your drink; they have not changed. But look at your 
donkey, so that We may make of you a sign unto the people; 
look at the bones, [and see] how We bring them together then 
clothe them with flesh. When it had all become clear to him, he 
said: f know that Allah has power over all things. 


This is another sign that points to the fact that Allah is the only 
Creator, controller and Giver of life and death. 

^Or [have you seen] the one who passed by a town that lay in 
ruins?]* That is, its people had vanished, its inhabitants had died out, 
and the walls and ceilings of its buildings had collapsed. There was 
no sign of life left in it; rather it was desolate and devoid of its people. 
This man who came across it wondered: <$How can Allah restore 
this to life when it has died?]*. He thought that such a thing was very 
unlikely, and he was unaware of the power of Allah (-te). But because 
Allah willed good for him, He showed him a sign in himself and in 
his donkey, and in the food and drink that he had with him. 

«(Then Allah caused him to die for a hundred years, then brought 
him back to life. He said: How long did you remain [in this state]? He 
said: [Perhaps] a day or part of a day]*. He thought that the time for 
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which he had died was very short, because he had not been conscious. 
Then it was said to him: 

((No; you remained [like this] for a hundred years. Look at your food 
and your drink; they have not changed^ that is, they remained as they 
had been, despite the passage of time. This was a great sign of Allah’s 
power, as He kept the food and drink as they had been, and protected 
them from changing or spoiling, because food and drink are among 
the quickest of things to spoil. 

((But look at your donkey]?, which had died, its flesh and skin had 
disintegrated and its bones had become scattered 
((so that We may make of you a sign unto the people]? of the power of 
Allah and His ability to resurrect the dead from their graves, so that 
this would be a tangible example that you could see with your own 
eyes, and so that people may know thereby that what the Messengers 
said is true. 

((look at the bones, [and see] how We bring them together then clothe 
them with fleshy -- and he saw it with his own eyes as Allah (4g) had 
described it. 

((When it had all become clear to him]? and he became aware of the 
power of Allah 

(•(he said: I know that Allah has power over all things]?. The apparent 
meaning from the context of the verse is that this was a man who 
did not believe in the resurrection, and Allah willed good for him, 
wanting to make him a sign for people in three ways: 

1- The man said: ((How can Allah restore this to life when it has 
died?]? If he had been a Prophet or a righteous slave, he would 
not have said that. 

2- Allah showed him a sign in his food and drink, and in his donkey 
and in himself, so that he could see it with his own eyes and 
affirm what he had denied. The verse does not say that the town 
mentioned was rebuilt and restored to its former state; there is 
nothing in the context to indicate that, and there would not be 
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much benefit in it. What benefit would there be in bringing the 
dead back to life in a ruined town, then its people would return 
to it or other people would come and rebuild it? Rather the 
real proof is in bringing him and his donkey back to life, and 
preserving his food and drink as they were. 

3- Allah says: ^ When it had all become clear to him}* that is, when 
something that he had not known and that had been hidden from 
him became clear to him. Thus it is known that what we said 
is correct. And Allah knows best. 
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2:260. When Ibraheem said: Show me, O Lord, how You will raise the 
dead. He replied: Do you not believe then? [Ibraheem] said: Yes 
of course, but just to reassure my heart. [Allah] said: So take 
four birds and cut their bodies into pieces, then place a piece 
of each of them on each hill. Then call them; they will come 
swiftly to you. Know that Allah is Almighty, Most Wise. 


This is also tangible evidence of the power of Allah and how He 
will bring the dead back to life in order to requite them. Allah (4c) 
tells us that His close friend Ibraheem asked Him to show him before 
his own eyes how he would bring the dead back to life. He was 
certain of that, because Allah (•$£> had told him of it, but he wanted 
to see it with his own eyes, so that he might attain the certainty of 
seeing it with his own eyes. Hence Allah said to him: «[Do you not 
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believe then? [Ibraheem] said: Yes of course, but just to reassure my 
hearty. That was because seeing further certain evidence is one of 
the things by which faith increases and certainty becomes complete. 
This is what those who want to draw closer to Allah try to attain. So 
his Lord said to him: «f(So take four birds and cut their bodies into 
pieces, then place a piece of each of them on each hill)? that is, cut 
them into pieces, mix the parts and place on each hill - of some hills 
that were nearby - one of those pieces. 

*{Then call them; they will come swiftly to you)? that is, they will be 
brought back to life in a complete sense, and they will come quickly 
to you, as birds do. So Ibraheem (^.) did that, and what he wanted 
happened. This is part of Allah’s mighty dominion over the heavens 
and the earth, which He showed him, as He says: 
tfThus We gave Ibraheem an insight into [Allah’s] mighty dominion 
over the heavens and the earth, so that he might be one of those who 
have certain faith. p (at-An 'dm 6. 75) 

«{Know that Allah is Almighty, Most Wise)? that is, He has great 
power by which He has subjugated all created things, so nothing 
is outside His control; rather everything submits to His might and 
majesty. Nevertheless, His actions are in accordance with His wisdom, 
and He does not do anything for no purpose. 


(Y-n 


2:261. The likeness of those who spend their wealth in the cause of 
Allah is that of a grain of com that produces seven ears, each 
ear bearing a hundred grains. Allah gives manifold increase 
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to whomever He wills. And Allah is All-Encompassing, All- 
Knowing. 


This is an explanation of the multiplication of reward mentioned 
previously: ^Who is he that will lend to Allah a goodly loan, so He 
will multiply it for him manifold?!* (2- 245). Here Allah says: ^The 
likeness of those who spend their wealth in the cause of Allah)* that 
is, they spend it in obedience to Him, seeking His pleasure. The most 
important kind of spending is spending on jihad for His sake. 

^is that of a grain of com that produces seven ears, each ear 
bearing a hundred grains)*. What is meant by this example is to give 
a likeness of that multiplication, so that a person may form a mental 
picture of it, by means of which his faith will be strengthened and 
he will be motivated to spend in the hope of attaining that multiplied 
reward and great blessing. 

^Allah gives manifold increase^ which is this multiplication of reward 
^to whomever He wills^ that is, according to the giver’s condition 
and level of sincerity, and how beneficial and appropriate the spending 
is. And it may be that Allah will multiply the reward even further for 
^whomever He wills)*, giving without limit. 

^And Allah is All-Encompassing^ in His generosity, so He gives 
abundantly and His giving does not deplete what He has. No one 
who spends (for His sake) should think that this multiplication of 
reward is a kind of exaggeration, because nothing is too much for 
Allah (4g), and this giving does not decrease His resources, no matter 
how great it is. At the same time He is ^All-Knowing^; He knows 
who is deserving of that multiplied reward and who is not, so He 
multiplies appropriately in accordance with His perfect knowledge 
and wisdom. 


sunniconnect.com 



338 | Tafseeras-Sa'di 


Juz' 3 


Xj t* o_>»~4 V p-5 *i' j ’$'y^ od/ji' ^ 

/ *> <»' . ,-r- <i/ , -- -- ..»>.•? 

r 4 X? X> (•**■> 


JH »s' 

Jy 


. jCi^k » v' •?. i J'.f" * . < " - »’' *'. 

' ' ' •*.r*r” *)y*i “ (Qp CSf" oJ' v J Jo- o jiJuaj 


(nr 


2:262. Those who spend their wealth in the cause of Allah, and do 
not follow their spending with reminders of their generosity 
or hurtful words, for them their reward is with their Lord: they 
will have no fear, nor will they grieve. 

2:263. Kind words and forgiveness are better than charity followed by 
hurtful [words]. Allah is Self-Sufficient, Most Forbearing. 


That is, those who spend their wealth in obedience to Allah and in 
His cause, and do not follow that with things that may detract from it 
or spoil it, such as reminders to the recipient by recounting his favour 
either in his own mind or verbally, demanding something in return, or 
hurtful words or actions. Such people will have a suitable reward, and 
they will have no fear, nor will they grieve. Thus they will attain good 
and evil will be warded off from them, because they did something 
sincerely for the sake of Allah, free of anything that would spoil it. 

«fKind words)? that is, words that are acceptable and not 
objectionable. That includes any kind words that make a Muslim feel 
happy, such as speaking gently when having to turn away a beggar, 
and praying for him. 

^and forgiveness)? towards one who mistreats you, by not blaming him 
and by pardoning him. That includes pardoning what the beggar may 
say of offensive words (when you turn him away). Kind words and 
forgiveness are better than charity that is followed by hurtful words, 
because kind words come under the heading of verbal kindness, and 


sunniconnect.com 


Soorat al-Baqarah 


(264) | 339 


forgiveness is also an act of kindness because you are not blaming him. 
Both actions are kindness in which there is nothing that may spoil it, 
so they are both better than a kind charitable act that is followed by 
hurtful reminders and the like. What the verse means is that charity 
that is not followed by hurtful words or actions is better than kind 
words and forgiveness; rather it is reminding of charity that spoils it 
and it is forbidden, because only Allah (rte) can remind of favours and 
all blessings come from Him. Hence the individual should not remind 
others of something that came about as a result of Allah’s kindness 
and grace, and did not come from him. Moreover, reminding another 
of one’s favour is like enslaving him, but humbleness and servitude 
are only befitting if directed towards Allah. Allah has no need of His 
creation, but all of them need Him in all circumstances and at all 
times. So the benefit of your charity, spending and worship comes 
back to you. Allah is Self-Sufficient}* and has no need of it. Despite 
all that, He is e(Most Forbearing^ towards the one who disobeys Him. 
He does not hasten to punish him even though He is able to do so; 
His mercy, kindness and forbearance prevent Him from hastening to 
punish those who disobey Him. Rather He gives respite and explains 
the signs to them in various ways, so that they might return to Him 
and repent. But once He knows that there is nothing good in them, 
and that the signs will not benefit them, and they have not learnt from 
previous exemplary punishments, then He will send the punishment 
down upon them and deprive them of His great reward. 
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2:264. O you who believe, do not nullify your acts of charity with 
reminders and hurtful words, like the one who spends his wealth 
to show off before people, but believes neither in Allah nor in 
the Last Day. His likeness is that of a smooth rock, on which 
there is a little soil; when heavy rain falls it leaves it completely 
bare. They will gain nothing from their efforts. And Allah does 
not guide the disbelieving people. 


Here Allah forbids His slaves, out of kindness and mercy towards 
them, to nullify their charity with hurtful reminders. This shows us 
that hurtful reminders nullify charity, and may be taken as evidence 
that bad deeds nullify good deeds, as Allah says elsewhere: 

^...and do not speak loudly to him [the Prophet] as you speak loudly 
to one another, lest your deeds come to nothing without your realising 
it.p (al-Hujurat 49: 2) 

Just as good deeds erase bad deeds, bad deeds nullify preceding 
good deeds. This verse, along with the verse: 

you who believe, obey Allah and obey the Messenger, and do not 
let your deeds go in vain.)* (Muhammad47: 33) 

- encourages us to perfect our deeds and protect them from 
anything that may nullify them, lest the deeds go to waste. 

^like the one who spends his wealth to show off before people, but 
believes neither in Allah nor in the Last Day)* that is, even though you 
may initially be doing it for the sake of Allah, reminders and hurtful 
words render your deeds invalid, thus your deeds become like those of 
the one who does things in order to show off to people, and he is not 
seeking Allah and the hereafter thereby. The deeds of such a person 
are undoubtedly rejected from the outset, because a condition of deeds 
being acceptable is that they should be for the sake of Allah alone. This 
person is in fact doing things for people, not for Allah, so his deeds 
are invalid and his efforts are not appreciated. The exact likeness of 
such a person «fis that of a smooth rock, on which there is a little soil; 
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when heavy rain falls it leaves it completely barest that is, with no 
soil on it. This is the situation of the show-off: his heart is as hard as 
a rock, and his charity and other deeds are like the soil on the rock. If 
an ignorant person sees it as it is, he thinks that it is fertile land where 
plants could grow; then when he shows his true colours, the soil will 
be gone and his deeds will become like a mirage. His heart is (like a 
rock) that is not suitable for cultivation; rather his showing off and 
evil intentions prevent him from benefiting from any of his deeds. 
Hence «{They will gain nothing from their efforts^ that is, from the 
deeds that they did, because their intentions were inappropriate and 
they did these deeds for people like themselves who do not have the 
power to cause them any harm or bring them any benefit, and they 
turned away from worshipping the One of Whom worship could be 
of benefit. So Allah turned their hearts away from guidance, hence 
He says: ^And Allah does not guide the disbelieving people^. 
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2:265. And the likeness of those who spend their wealth, seeking 
Allah’s pleasure and out of their own inner certainty, is that 
of a garden on high ground; if heavy rain falls on it, it makes 
it yield a double increase of harvest, and if it does not receive 
heavy rain, then a light drizzle suffices it. Allah sees all that you 
do. 


This is the likeness of those who spend their wealth in such a way 
that their spending will be rewarded and their charity will be accepted. 
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And the likeness of those who spend their wealth, seeking Allah’s 
pleasured that is, seeking thereby to attain the pleasure of their Lord 
and closeness to Him 

qand out of their own inner certainty^ that is, they are happy with 
what they are doing, with no hesitancy or lack of resolve in giving. 
Two problems may be encountered with regard to spending: either the 
individual may seek to win praise from people when doing it, which 
is showing off, or he may spend reluctantly, with a lack of resolve 
and with hesitation. But the people referred to in this verse are free 
of these two problems; they spend seeking Allah’s pleasure and not 
for any other purpose, out of their own inner certainty. The likeness 
of their spending f{is that of a garden)^ with lots of trees and shade 
covering what is in it. This garden is ^on high ground)) that is, an 
elevated area that is open to the sun from the beginning of the day 
until the end, so its fruits are more abundant and beautiful. It is not 
on low ground, shielded from the wind and sun. 
eflf heavy rain falls on it)-) that is, this garden that is on high ground, 
®|it makes it yield a double increase of harvest)) that is, its fruits 
multiply because of the goodness of the ground and for other reasons 
that lead to this outcome. The availability of plentiful water makes it 
grow and reach maturity. 

*(and if it does not receive heavy rain, then a light drizzle)) that is, light 
rain is sufficient, because of the fertility of the place where it grows. 
This is the likeness of those who spend a large or small amount, each 
according to his means; what he spends grows and multiplies until 
it reaches fullness. The One Who causes it to grow is more merciful 
to you than you are to yourself; He cares about you when you are 
not paying attention. If it so happened that such a garden existed in 
this world, people would rush to acquire it and there would be great 
competition for it, which would lead to conflict, even though this 
world is transient and will end, and it is the realm of hardship, stress 
and problems. It is as if the believer can see, through the lens of his 
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faith, this reward that Allah mentions, eternal and everlasting, with 
all kinds of joy and happiness. Yet despite that you see people who 
have no interest in it and pay no attention to it. Do you think that this 
is due to a lack of interest in the hereafter and its delights, or is it the 
result of weak faith in Allah and lack of hope of attaining His reward? 
Otherwise, if a person was indeed certain about that and had deep faith 
in his heart, then you would find him motivated and longing for it, 
and he would make it his main aim and focus, and would be willing to 
spend a great deal in hope of reward. Hence Allah (4c) says: ^Allah 
sees all that you doji, and He sees the deeds that each person does 
and the motivation for those deeds, and He will requite them in full. 
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2:266. Does any of you wish to have a garden with date palms and 
vines, through which rivers flow, with all kinds of fruit, while 
he is stricken with old age, and his children are weak [too small 
to look after themselves], then it should be consumed by a fiery 
whirlwind? Thus Allah makes clear to you [His] revelations; 
that you may reflect. 


This is the likeness of the one who does acts of charity and other 
deeds for the sake of Allah (4c), then he does deeds that nullify them. 
His likeness is that of the owner of this garden in which there are 
all kinds of fruits. Date palms and grapevines are singled out for 
mention because of their superiority and abundant benefits, because 
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they provide nourishment, staple foods and sweet fruits. In that garden 
there are rivers that irrigate it without the need for a great deal of effort. 
The owner is very happy with his garden, but then he grows old and 
becomes too weak to work, so he becomes more concerned about 
it. He has small children, none of whom are able to help him; rather 
they are all dependent on him, and his livelihood and theirs comes 
from that garden. Whilst they are like that, a storm or whirlwind in 
which there is fire comes to that garden and bums it up. Do not ask 
about what that man goes through of grief and distress; if grief could 
kill a person it would have killed him. This is the likeness of the one 
who does something for the sake of Allah; his deeds are like the seeds 
that are sown to get crops and fruit. He carries on like that until his 
efforts yield a garden of utmost splendour. The things that invalidate 
his deeds are like the storm in which there is fire. The individual is in 
the greatest need of his good deeds when he dies and is in a situation 
where he cannot do anything; then he finds his deeds, which he hoped 
would benefit him, like floating dust scattered about. 

f{...But he finds [the punishment of] Allah waiting, thus Allah will 
requite him in full, for Allah is swift in reckoning.)* ( an-Noor24 . 39) 

If a person could imagine this scenario and had the slightest 
understanding, he would not do that which will harm him and bring 
the utmost regret. But weakness of faith and reasoning, and lack of 
insight, bring one to this state which, if an insane person who does 
not understand anything were to do that which leads to the same 
fate, it would be a grievous matter. Hence Allah (3c) instructs and 
encourages us to reflect, as He says: ^Thus Allah makes clear to you 
[His] revelations; that you may reflect)?. 
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2:267. O you who believe! Give of the good things which you have 
earned, and of what We have produced for you from the earth, 
and do not select the inferior things to give away, when you 
yourselves would not accept them unless you were to overlook 
them. And know that Allah is Self-Sufficient, Owner of Praise. 


2:268. The Shaytan threatens you with poverty and instructs you to be 
miserly, but Allah promises you His forgiveness and grace. And 
Allah is All-Encompassing, All-Knowing. 


Here Allah (-fc) instructs His believing slaves to spend by giving 
of the good things which He has made available to them and of that 
which He has brought forth for them from the earth. As He has blessed 
you by making it easy for you to obtain these things, you should spend 
from them in gratitude to Allah, in fulfilment of some of the rights 
that your brothers have over you, and in order to purify your wealth. 
So you should select for that giving the good things that you like for 
yourselves, not that which is bad and that you do not want, and that 
you would only take by way of overlooking it and reluctantly. 

«(And know that Allah is Self-Sufficient, Owner of Praise)*. He has 
no need of you; the benefits of your charity and good deeds come 
back to you. Yet He is Owner of Praise; He praises you for doing 
what He enjoins upon you, so you must comply with His commands, 
because that brings nourishment to the heart and life and joy to the 
soul. Beware of following your enemy the Shaytan, who instructs 
you to withhold your wealth and scares you with the fear of poverty 
and want if you do spend. But this is not sincere advice on his part, 
rather it is the ultimate deception. 


sunniconnect.com 



346 I Tafseer as-Sa'di 


Juz' 3 


^Verily, the Shaytan is an enemy to you, so take him as an enemy. 
He only calls his followers so that they may become inhabitants of 
the raging fire.)? (Fatir 35: 6) 

Rather you should obey your Lord, Who enjoined you to spend in 
a way that is easy for you and does not cause you harm. Nevertheless, 
He ^promises you His forgiveness)? for your sins and to purify you 
of your faults, <fand grace)?, and kindness to you in this world and in 
the hereafter, such as rapid compensation, contentment in the heart, 
ease in the grave, and abundant reward on the Day of Resurrection. 
This is not difficult for Him, because He is ^All-Encompassing)? and 
His grace is immense; 

<(All-K.nowing)? He knows what you give, great or small, secretly 
or openly, and He will reward you for it by His bounty, grace and 
kindness. So the individual should decide which of the two callers he 
will follow. These two verses point to a number of important matters, 
including the following: 

• Encouragement to spend. 

• Explanation of why one should spend. 

• The obligation of giving zakah on gold and silver (currency) 
and on all trade goods, because they are included in the words 
t)of the good things which you have earned^. 

• The obligation of giving zakah on what the land produces of 
crops, fruits and metals. 

• Zakah is due from the one who is investing in crops and fruits, 
not the owner of the land, because Allah says «|and of what We 
have produced for you)?. So the one for whom it is produced is 
obliged to give zakah. 

• Wealth that is prepared for keeping (as opposed to selling), 
such as real estate, vessels and the like, is not subject to zakah. 
The same applies to debts, confiscated wealth and the like, 
if it is not known where it is or who has it, and the owner 
cannot get it back. There is no zakah on it, because Allah has 
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enjoined spending from wealth that can grow, whether from the 
land or through trade, so that the poor may be helped from its 
growth. However, with regard to wealth that is not prepared for 
investment and is not under one’s control, that is not included 
in this ruling. 

• It is forbidden to give that which is of poor quality, and it is not 
acceptable as zakah. 
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2:269. He grants wisdom to whomever He wills; and he to whom 
wisdom is granted has been given much good; but none will 
bear this in mind except people of understanding. 


Allah (*5c) issued these important commands that are based on 
significant wisdom, but that is not attainable by all people; rather 
it is granted only to the one whom Allah has blessed with wisdom, 
which is beneficial knowledge, righteous deeds and knowledge of the 
reasons behind the laws. The one to whom Allah has granted wisdom 
has been given a great deal of good. What can be better than goodness 
which leads to happiness in this world and the next, and salvation from 
misery in both realms? In this verse we see that this blessing is only 
for some, namely those who are the heirs of the Prophets. Attaining 
a degree of perfection depends on having wisdom, because attaining 
such a level is only achieved by striving to attain knowledge and do 
righteous deeds. To attain knowledge, one must learn the truth and the 
aim thereof; to do righteous deeds, one must do good and refrain from 
evil. Thus one will be able to say and do what is right and to manage 
different affairs appropriately, whether it has to do with oneself or 
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other people. Without that, the individual will not be able to attain that 
level of perfection, because Allah (4s) has created His slave with the 
inclination to worship Him, love good and seek truth. So Allah sent 
the Messengers to remind them of that which is already instilled in 
their nature and their minds, and to explain to them that which they 
did not know. People may be divided into two categories: (the first 
of which is) those who responded to their call, and knew what would 
benefit them and did it, and they knew what would harm them and 
avoided it. These are the people of perfect understanding and sound 
reason. The second category is those who did not respond to their 
call; rather they followed that which was in accordance with their evil 
inclinations, and they failed to obey the Lord of humanity. These are 
not people of understanding. Hence Allah (4s) says: «fbut none will 
bear this in mind except people of understanding^. 
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2:270. And whatever you spend in charity or whatever vows you make, 
then verily Allah knows it all. But for the wrongdoers there are 
no helpers. 


This verse speaks of the reward for all types of spending, obligatory 
and recommended, great or small, that Allah has enjoined, as well as 
vows by which a person commits himself to something. Allah (4s) 
knows them and nothing is hidden from Him; He knows the intention 
behind them, whether it is sincerely for His sake or not. If it is based 
on sincerity and seeking the pleasure of Allah, He will reward it 
abundantly. If a person does not spend what is enjoined upon him 
and does not fulfil the vows to which he committed himself, or he 
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intends thereby to please people, then he is a wrongdoer who has 
acted inappropriately; thus he deserves a severe punishment and no 
one will be able to benefit him or help him. Hence Allah says: ^But 
for the wrongdoers there are no helpers}*. 
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2:271. If you disclose [acts of] charity, it is good, but if you conceal 
them, and give it [charity] to the poor, that is better for you, 
and He will expiate some of your bad deeds. And Allah is well 
aware of what you do. 


<flf you disclose [acts of) charity^ by giving them openly and 
publicly, if the purpose is to seek the pleasure of Allah, then ^it is 
good^ and it serves the intended purpose. 

^but if you conceal them)* that is, do them in secret 
tfand give it [charity] to the poor, that is better for you}*. This indicates 
that charity given secretly to the poor is better than charity given 
openly, but if charity is not being given to the poor, then the verse 
implies that giving secretly is not better than that which is given 
openly. It depends on what serves a greater purpose. If giving charity 
openly makes acts of worship visible and encourages others to follow 
suit and the like, then it is better than doing it secretly. The words 
^and give it [charity] to the poor}* indicate that the giver should look 
for those who are in greatest need, and not give it to one who is in 
need, if there is someone else who is in greater need. Allah tells 
us that charity is good for the giver, which implies that it will bring 


sunniconnect.com 



350 | Tafseer as-Sa'di 


Juz '3 


reward; He also says: tfand He will expiate some of your bad deeds]» 
which will ward off punishment. 

t(And Allah is well aware of what you do)? of good or evil, great or 
small. What is referred to here is the requital for deeds. 
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2:272. It is not for you [O Prophet] to guide them, but Allah guides 
whomever He wills. Whatever wealth you spend in charity 
benefits your own souls, and you do not spend except seeking 
the pleasure of Allah. Whatever wealth you give will be repaid 
to you in full, and you will not be wronged. 

2:273. [Charity is] for those poor who are wholly occupied in Allah’s 
cause and cannot move about in the land, seeking [trade or 
work]; the one who is unaware thinks, because of their dignity, 
that they are free from want. You will know them by their mark: 
they do not ask importunately from people. And whatever of 
wealth you give, then verily Allah knows it well. 

2:274. Those who spend [in charity] of their wealth by night and by 
day, in secret and in public, will have their reward with their 
Lord; they will have no fear, nor will they grieve. 
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Here Allah (4?) says to His Prophet (j|§): You are not responsible 
for guiding people; rather all you have to do is convey the message 
clearly, and guidance is in the Hand of Allah (4c). This indicates that 
just as charity may be given to a Muslim, it may also be given to a 
disbeliever, even if he is not guided. Hence Allah says: ^Whatever 
wealth you spend in charity)? that is, whether the amount is great or 
small, and whether it is given to a Muslim or non-Muslim, 

^benefits your own souls)? that is, you are the ones who benefit from 
it. 

«[and you do not spend except seeking the pleasure of Allah^. This is 
a statement about charity given by the believers that is based on their 
faith, because it is only for the sake of Allah (4s); their faith forbids 
them to have any bad intentions or ulterior motives, and it obliges 
them to be sincere. 

^Whatever wealth you give will be repaid to you in full)? on the Day 
of Resurrection, when you will be given your reward in full 
^and you will not be wronged)? that is, nothing will be detracted from 
your righteous deeds, not even the smallest amount, just as your bad 
deeds will not be increased. 

Then Allah mentions the recipients of charity who are the most 
entitled to it, namely: 

1- The poor. 

2- Those who are ^wholly occupied in Allah’s cause)? that is, they 
are completely focused on obedience to Allah, in jihad and 
otherwise; they are prepared for that and are kept ready for that. 

3- Those who are unable to travel in order to seek provision. Allah 
says: ^and cannot move about in the land)? that is, they are 
unable to travel in order to earn a living. 

4- *fthe one who is unaware thinks, because of their dignity, that 
they are free from want)?. This tells us of the sincerity of their 
patience and their dignified attitude. 
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5- ^You will know them by their mark)* that is, as referred to 
in the description given of them. This does not contradict the 
words «fthe one who is unaware thinks... that they are free 
from want}?, because not everyone who is unaware of their 
condition has deep insight by means of which he may know 
what they are going through; as for the one who does have deep 
insight, he will realise as soon as he sees them and recognises 
their mark. 

6- efthey do not ask importunately from people}? that is, they do not 
ask persistently; rather if they do ask, in the case of necessity, 
they do not persist in asking. 

These are the ones who are most deserving of charity, because 
Allah described them in the best terms. As for spending in charity 
on anyone, it is good and kind, and the one who does that will be 
rewarded. Hence Allah says: «|And whatever of wealth you give, then 
verily Allah knows it well}?. 

Then Allah tells us of the status of those who give charity at all 
times and in all circumstances: 

tfThose who spend [in charity] of their wealth}? for the sake of Allah, 
in obedience to Him and seeking His pleasure, and they do not spend 
it on things that are forbidden or disliked, or to fulfil their own whims 
and desires 

<(by night and by day, in secret and in public, will have their reward 
with their Lord}? that is, a great reward with the Most Merciful Lord, 
^they will have no fear}? when those who fell short will be afraid 
^nor will they grieve}? when those who were heedless grieve. They 
will attain their goal and be saved from what they fear. 

As Allah referred to the status of those who are kind to His 
slaves by spending on them in different ways, He also refers to the 
wrongdoers who mistreat His slaves in the worst manner: 
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2:275. Those who consume usury will not stand [on the Day of 
Resurrection] except like a madman who is being beaten by 
the Shaytan. That is because they say: Trade is like usury; but 
Allah has permitted trade and forbidden usury. Therefore, he 
who desists because of the admonition that has come to him 
from his Lord may keep his past gains; his case is for Allah [to 
judge]; but those who return to it will be inhabitants of the fire; 
they will abide therein forever. 

2:276. Allah destroys usury, but will give increase for deeds of charity. 
Allah does not love any ungrateful sinner. 

2:277. Those who believe, and do righteous deeds, and establish prayer 
and give zakah, will have their reward with their Lord; they will 
have no fear nor will they grieve. 

2:278. O you who believe! Fear Allah, and give up what is still due to 
you of usury, if you are indeed believers. 
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2:279. If you do not do it, then be warned of a declaration of war from 
Allah and His Messenger: But if you repent, you may retain 
your capital, neither wronging, nor being wronged. 

2:280. If the debtor is in difficulty, give him time until it is easy for 
him to repay. But if you remit it by way of charity, that is best 
for you, if only you knew. 

2:281. And fear the day when you will be brought back to Allah. Then 
every soul will be paid in full for what it earned, and none will 
be wronged. 


Here Allah (4c) tells us of the bad end and hardship that those who 
consume usury will face: they will not rise from their graves on the 
Day of Resurrection to stand ^except like a madman who is being 
beaten by the Shaytan]*. So they will rise from their graves confused 
and shaky, as if they are drunk, expecting a severe punishment. That is 
because they thought and said: {{Trade is like usury]*. Such a statement 
would only come from one who is very ignorant or one who ignores 
what he knows out of stubbornness. So Allah will requite them in an 
appropriate manner, and they will become like insane people. It may 
be understood from the words {{[they] will not stand [on the Day 
of Resurrection] except like a madman who is being beaten by the 
Shaytan]* that when they lost their minds in seeking to earn through 
usury, they became very foolish and unable to think properly. Their 
appearance and movements will be like those of insane people, with 
a complete lack of coordination and loss of rational thinking. 

Allah (4?) says, responding to them and explaining His great 
wisdom: {{but Allah has permitted trade]* because it serves the public 
interest and there is a great need for it, and because prohibiting it 
would cause great harm. This is the basis for the permissibility of all 
ways of earning money, unless there is a text to indicate that something 
is not permitted. 
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tfand forbidden usury)* because of what it entails of wrongdoing 
and evil consequences. Usury (riba) is of two types: riba nasee'ah 
(pay now, or pay an increased amount later); and riba fadl, which 
involves trading two things of the same type, where one is greater in 
quantity than the other. Both are haram, according to the Qur’an and 
Sunnah, and according to the consensus of the scholars in the case of 
riba nasee’ah; those who permitted riba fadl held an odd view that is 
contrary to the abundant texts. Rather usury is one of the major sins 
that may doom a person to hell. 

^Therefore, he who desists)* that is, gives up what he is doing and 
is deterred from it 

ffbecause of the admonition that has come to him from his Lord)* that 
is, the admonition, reminder and warning against dealing in usury. 
This admonition is a mercy from Allah towards those to whom it is 
addressed, and serves to establish proof against them. 

«(may keep his past gains)* that resulted from previous transactions 
in which he engaged before this admonition reached him; he may 
keep them as a reward for accepting the advice. This verse indicates 
that the one who does not desist will be punished for both his earlier 
and later actions. 

sjhis case is for Allah [to judge])* as to whether to requite him 
sjbut those who return to it)* that is, to dealing in usury, and who do 
not benefit from the admonition; rather they persist in it 
^will be inhabitants of the fire; they will abide therein forever)*. The 
scholars (may Allah have mercy on them) differed concerning the texts 
that speak of punishment where the apparent meaning suggests that 
those who commit major sins that are less serious than associating 
others with Allah (shirk) will abide in hell forever. The best view is 
that which says that in these cases where Allah states that certain sins 
will doom a person to eternity in hell are applicable provided there 
is no impediment (that is, tawheed or belief in the oneness of Allah). 
It is known from the Qur’an and Sunnah, and from the consensus of 
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the early generations of the Ummah, that the one who believes in the 
oneness of Allah (tawheed) and has faith cannot abide in hell forever. 
However, if a person does not believe in tawheed, then the sin or usury, 
let alone his disbelief, would qualify him to abide in hell forever. 

^Allah destroys usury]? that is. He takes it away and takes away 
its blessing, so that it becomes a source of problems and trouble and 
takes away blessing from the individual’s life. If he spends from it, 
he will not be rewarded; rather it will bring him closer to hell. 

«(but will give increase for deeds of charity]? that is, He will cause it 
to grow and will send down blessings upon the wealth from which 
the charity is given, and He will reward the giver. That is because the 
requital befits the action. The one who deals in usury wrongs people 
and takes their wealth in an unlawful manner, so he is punished with 
loss of his wealth. The one who is good to people shows kindness to 
them in different ways, and his Lord is kinder than he is, so He treats 
him kindly, as He is kind to His slaves. 

Allah does not love any ungrateful sinner]? that is, one who is 
ungrateful for the blessings of Allah and does not do what is enjoined 
upon him of giving charity, and people are not safe from him or his 
evil. 

ffsinnerj? that is, one who does actions that incur a burden of sin and 
punishment. 

After mentioning those who consume usury, and noting that if they 
had been believers who truly benefited from their faith, they would 
not have done what they did, Allah then mentions the condition and 
reward of the believers. He addresses them as believers and forbids 
them to consume usury, if they are indeed believers. They are the ones 
who accept the admonition of their Lord and obey His command. He 
instructs them to fear Him, and part of that fear of Him is that they 
should give up what remains of usury, that is, any current existing 
transactions. As for that which is past, whoever heeds the admonition, 
Allah will pardon him for what is in the past, but whoever does 
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not heed the admonition of Allah and does not accept His advice is 
opposing his Lord and is effectively in a state of war against Him, 
at the time when he is helpless and weak, and has no power to wage 
war against the Almighty, the Most Wise, Who gives respite to the 
evildoer but does not forget about him, and will eventually punish 
him severely. 

<$But if you repent]? from dealing in usury 
^you may retain your capital]?, and that is all you are entitled to 
^neither wronging)? those with whom you do business, by taking 
anything extra, which is usury 
^nor being wronged]? by the loss of your capital. 

^If the debtor is in difficulty]? and cannot pay off what he owes 
<^give him time until it is easy for him to repay)?. It is obligatory to 
give him more time, until he can afford it. 

^But if you remit it by way of charity, that is best for you, if only 
you knew)?. This refers to waiving the debt, completely or partially. 

«And fear the day when you will be brought back to Allah. Then 
every soul will be paid in full for what it earned, and none will be 
wronged^. This verse was one of the last verses of the Qur’an to be 
revealed, and it was placed at the end of these rulings, commands 
and prohibitions, because it contains a promise (of reward) for doing 
good and a warning against doing evil. If a person knows that he will 
return to Allah, and that He will requite him for all his deeds, great 
and small, public and private, and that Allah will not wrong him in 
the slightest, he will inevitably develop hope of reward and fear of 
punishment. Without having this knowledge in his heart, there is no 
way he could develop that hope and fear. 
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2:282, O you who believe! When you contract debts among yourselves 
for a stated period of time, write it down. Let a scribe write 
it down faithfully between you. No scribe should refuse to 
write, as Allah has taught him, so let him write, and let the one 
incurring the debt dictate, and let him fear Allah his Lord, and 
not diminish [the debt] at all. If the debtor is feeble-minded or 
incapacitated, or unable himself to dictate, then let his guardian 
dictate faithfully, and call to witness two men from among 
you; if two men are not available, then a man and two women, 
such as you choose, to act as witnesses, so that if one of them 
forgets, the other can remind her. The witnesses should not 
refuse when they are summoned. Do not be reluctant to write 
down your debts, whether small or large, together with the time 
of repayment; that is more equitable in the sight of Allah, more 
reliable as evidence, and more likely to prevent doubts among 
yourselves. But if it is a transaction which you carry out on the 
spot among yourselves, there is no blame on you if you do not 
write it down. Have witnesses present whenever you trade with 
one another, and let neither scribe nor witness suffer harm, for 
if you did cause them harm, it would be wickedness on your 
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part. So fear Allah, for it is Allah Who teaches you. And Allah 
has full knowledge of all things. 


This is the verse of debt, which is the longest verse in the Qur’an. 

It contains important rulings which are of great benefit and value. 

These rulings are as follows: 

1- All types of dealings that are based on credit or otherwise 
are permissible, because Allah tells us about dealings based 
on credit that the believers engaged in, in a manner that is 
indicative of approval and lays out guidelines concerning them. 
This indicates that they are permissible. 

2- In the case of credit, there must be a deadline for delivery. 

3- It is essential that the deadline be specified and known; it cannot 
be specified that delivery will be immediate or that the deal is 
open-ended. 

4- It is enjoined to put in writing all types of dealings that are based 
on credit. Doing so is either obligatory or recommended, and 
writing it down is essential because without putting it in writing, 
there is a great risk of problems such as mistakes, forgetting, 
disputes and quarrels. 

5- The scribe should be instructed to write. 

6- He should be a person of good character for his writing to be 
reliable, because what is said or written by an evildoer is not 
reliable. 

7- He should write it down faithfully between them, and not be 
biased in favour of one of them because of ties of kinship or 
friendship and the like. 

8- The scribe should know how to write documents and all that is 
required of each party in a particular case. He should also know 
how to make the document binding, because there is no other 
way to be fair and just. This is understood from the words: ^Let 
a scribe write it down faithfully between youj^. 
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9- If there is a document (of debt) in the handwriting of one who 
is known to be faithful or fair, as mentioned, it should be relied 
upon, even if he and the witnesses have died. 

10- The words ^No scribe should refuse to write)? mean: no one 
whom Allah has blessed by enabling him to learn how to write 
should refuse to write down (a contract) between a debtor and 
creditor. Just as Allah has shown kindness to him by causing 
him to learn, he should treat kindly the slaves of Allah who 
need his writing, and he should not refuse to write for them. 

11- The scribe should be instructed not to write anything but what 
the one who owes the debt dictates to him. 

12- The one who dictates to the scribe should be the one who owes 
the debt. 

13- He should be instructed to disclose everything that he owes, 
and not diminish (the debt) at all. 

14- If someone admits that he owes something to someone else, it 
is to be accepted, because Allah instructed the one who owes 
the debt to dictate to the scribe. When the admission of debt is 
put in writing, what he has admitted of debt becomes binding, 
even if he claims after that that he made a mistake or forgot. 

15- If there is any person who owes debts to others and there is proof 
of the amount and how great or small it is, and whether payment 
is due now or later, his statement is to be accepted and not the 
statement of the one to whom it is owed, because Allah (•}«) 
told him not to diminish (the debt), yet his statement concerning 
the amount owed and the terms of repayment is to be accepted. 

16- It is forbidden for the one who owes the debt to diminish it or 
reduce it in terms of its quantity and quality, or the timescale 
of repayment, and other factors. 

17- The one who is unable to dictate the debt because he is too 
young, feebleminded, unable to speak and so on, can appoint 
his guardian to dictate on his behalf and admit the debt. 
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18- The guardian is obliged to be faithful and fair just as the debtor 
himself is enjoined to be, and he should not diminish the debt, 
because Allah says *{faithfullyj». 

19- Good character on the part of the guardian is essential, because 
dictating faithfully as mentioned cannot be done by an evildoer. 

20- Guardianship in financial matters (that is, doing business on 
behalf of another) is valid. 

21 - The debt is owed by the minor or by the one who is feebleminded, 
insane or incapacitated; it is not owed by the guardian. 

22- Acknowledgement of the debt by the minor or the person who 
is feebleminded, insane, mentally challenged and so on, and 
their transactions, are not valid, because Allah has given their 
guardian the authority to dictate, and He did not give them any 
authority therein, out of compassion and mercy towards them, 
lest their wealth be lost. 

23- The guardian’s handling of the wealth of the people mentioned 
is valid. 

24- This verse shows that it is prescribed for a person to learn 
everything that each party to a transaction needs to know in 
order to document it and preserve his rights, because the aim 
here is to document the transaction, provide proof and guarantee 
equity. That which is essential in order to achieve what is 
prescribed is also prescribed. 

25- Acquiring literacy is prescribed; in fact it is a communal 
obligation, because Allah has enjoined the writing down of 
debts and other matters, which cannot be achieved except by 
learning. 

26- It is enjoined to have contracts witnessed. This is recommended, 
because the aim behind it is to protect people’s rights, which 
serves their interests. If the one who is carrying out the 
transaction is acting on behalf of another, such as the guardian 
of an orphan or the caretaker of an endowment ( waqf) and other 
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cases in which recording transactions is essential, then having 
it witnessed becomes obligatory. 

27- The minimum number of witnesses in financial transactions 
and so on is two men or a man and two women. The Sunnah 
indicates that one witness, accompanied by the oath of the 
claimant, is also sufficient. 

28- The testimony of boys is not acceptable, because the verse 
specifically mentions men. 

29- The testimony of women on their own concerning financial 
transactions and the like is not to be accepted, because Allah 
did not accept women’s testimony unless it is accompanied by 
that of a man. 

30- The testimony of an adult male slave is acceptable just like the 
testimony of a free man, because of the general meaning of the 
words ^and call to witness two men from among you)?, and an 
adult slave is one of our men. 

31- The testimony of the disbelievers, whether they are male or 
female, is not acceptable, because they are not of us and because 
testimony should be based on good character, and they are not 
of good character. 

32- This verse indicates that men are superior to women, and that 
the testimony of one man is equal to that of two women, because 
men have good memories and women do not. 

33- If someone forgets his testimony, then remembers it later on, 
his testimony is still to be accepted, because Allah says: «fthe 
other can remind her|». 

34- From the meaning of this verse it may be understood that if a 
witness is afraid of forgetting his testimony with regard to the 
dues of others, then he must write it down, because that which 
is essential to fulfilment of an obligatory duty is also obligatory. 

35- If a witness is summoned and has no excuse, it is not permissible 
for him to refuse, because Allah says: tffThe witnesses should 
not refuse when they are summoned)?. 
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36- If a person’s testimony will not be acceptable, then it is not 
obligatory for him to respond if he is summoned, because there 
is no benefit in his doing so, and he is not counted as a witness. 

37- It is not allowed to be reluctant or find it too burdensome to write 
down debts every time, whether they are great or small, and to 
write down the time of payment, and all the other conditions 
and restrictions in the contract. 

38- This verse highlights the wisdom behind the prescription to 
write down contracts and have them witnessed, which is that 
it «jis more equitable in the sight of Allah, more reliable as 
evidence, and more likely to prevent doubts among yourselves)?. 
It guarantees fairness and justice, on which the well-being of 
people and the country is based. Testimony accompanied by 
written documentation is more proper and better, and further 
removed from doubt, suspicion, disputes and quarrels. 

39- From this it may be understood that if a person is uncertain 
about his testimony, he has no right to give it; rather he must 
be certain of his testimony. 

40- The words sjBut if it is a transaction which you carry out on 
the spot among yourselves, there is no blame on you if you do 
not write it down)? indicate that there is a concession allowing 
people not to write it down if it is a transaction on the spot in 
which there is a hand to hand exchange, because there is no 
great need to write it down. 

41- Although there is a concession allowing people not to write 
down transactions conducted on the spot, it is still prescribed 
to call witnesses, because Allah says: «(Flave witnesses present 
whenever you trade with one another)?. 

42- It is prohibited to harm the scribe by calling him at a time when 
he is busy and it is difficult for him to attend. 

43- It is also prohibited to harm witnesses by calling them to witness 
or give testimony when they are ill or busy and it is too difficult 
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for them to attend, and so on. This is based on the words ^and 
let neither scribe nor witness suffer harm^. However, this phrase 
may also be understood as meaning “and let neither scribe nor 
witness cause harm” to the one to whom the debt is owed, by 
refusing or demanding too high a fee, and so on. 

44- The above may mean that the scribe should not cause any harm 
(to the lender). 

45- It may also mean that the witness should not cause any such 
harm either. 

46- Doing these forbidden actions is a characteristic of wickedness, 
because Allah says: ^for if you did cause them harm, it would 
be wickedness on your part)». 

47- Attributes such as wickedness, faith, hypocrisy, enmity, 
faithfulness and so on may be partial characteristics (that is, 
not an individual’s main characteristic). Thus a person may 
have some element of wickedness and the like, and he may 
also have some element of belief or disbelief, because Allah 
says: «|it would be wickedness on your part)* and He did not 
say, “you would be wicked.” 

48- The witness should be of good character, because Allah says: 
^such as you choose, to act as witnesses^. 

49- The definition of good character is to be based on what people 
regard as good character in every place and time. Whoever is 
regarded by people as being of good character is to be accepted 
as a witness. 

50- Based on this, the testimony of one whose character is not 
known should not be accepted until he is proven to be of good 
character. 

These rulings are what may be derived from this verse according to 
the best of my limited knowledge. Allah has further wisdom and subtle 
reasons, understanding of which He grants to whomever He will. 
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2:283. If you are on ajoumey, and cannot find a scribe, then something 
should be handed over as collateral. But if you trust one another 
[and there is no need for collateral], let the one who is trusted 
fulfil his trust, and let him fear Allah his Lord. Do not conceal 
testimony, for whoever conceals it has a sinful heart. And Allah 
is well aware of all that you do. 


That is, if you are travelling tfand cannot find a scribe}* to write 
down the deal between you and document it ^then something should 
be handed over as collateral}* that is, the lender should take possession 
of it, to keep it as security until he is repaid. This indicates that 
collateral that is not handed over does not serve as security. It also 
indicates that if the one who gives collateral and the one who receives 
it differ concerning the amount for which the collateral is given, the 
lender is the one whose word is to be accepted, the reason being that 
Allah has ordained collateral instead of writing down in order to 
secure the loan for the lender. If the word of the one who is keeping 
the collateral was not acceptable with regard to the amount for which 
it was left with him, then it would not serve the purpose. As the aim 
of collateral is to secure loans, it is acceptable when travelling and 
when not travelling. Allah only mentioned travelling here because it 
is more likely to be needed in that situation when there is no scribe 
available. All of this applies in the case of a lender who wants to have 
some security regarding his loan. But if the lender trusts the borrower 
and wants to deal with him without collateral, then the one who owes 
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him must pay back in full, and should not transgress against him or 
diminish the value of what he owes him. 

«{and let him fear Allah his Lord)* in paying back what he owes 
and showing kindness to the one who trusted him. 

«|Do not conceal testimony)* because rights that cannot be proved 
otherwise are based on it, so concealing it is a grave sin, because 
it is failing to do his duty of stating the facts, and it results in the 
lender losing what is due to him. Hence Allah (4s) says: (-(for whoever 
conceals it has a sinful heart. And Allah is well aware of all that 
you do)*. This verse includes these rulings through which Allah has 
guided His slaves, which are based on great wisdom and serve great 
purposes. This indicates that if people followed Allah’s guidance in 
these rulings, their affairs, both worldly and spiritual, would be in the 
best shape, because these rulings lead to justice and that which is in 
the Muslims’ best interests; rights would be protected, quarrels and 
conflicts would be prevented, and peaceful relations between people 
would be guaranteed. To Allah be praise such as befits His majesty 
and might; we cannot praise Him enough. 
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2:284. To Allah belongs all that is in the heavens and on earth. Whether 
you disclose what is in your minds or conceal it, Allah will 
call you to account for it. He forgives whomever He will, and 
punishes whomever He will, for Allah has power over all things. 
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Here Allah tells us that to Him belongs all that is in the heavens and 
all that is on earth; He created every one, He granted them provision 
and He guides them to that which is in their best interests, both worldly 
and spiritual. So they are His possessions and slaves; they possess no 
power to cause harm or bring benefit to themselves and they possess 
no power with regard to death, life or resurrection. He is their Lord 
and sovereign Who controls their affairs on the basis of His wisdom, 
justice and kindness. He has ordained commands and prohibitions for 
them and will bring them to account for all that they conceal or disclose. 

^He forgives whomever He will]) namely the one who takes the 
measures that lead to forgiveness. And He punishes whomever He 
will for his sins, the one who did not go through anything that could 
lead to expiation. 21 

«ffor Allah has power over all things]) and nothing is beyond Him; 
rather all people are subject to His control. His will. His decree and 
His requital. 


(T AO ft 


2:285. The Messenger believes in what has been revealed to him 
from his Lord, as do the believers. Each [of them] believes in 
Allah, His angels. His Books, and His Messengers. We make 
no distinction between one and another of His Messengers. And 
they say: We hear, and we obey. Grant us Your forgiveness, our 
Lord, and to You is the return [of all]. 


: 1 Sins may be expiated by different means, such as hardship, sickness, loss 
of loved ones, and so on. 
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Here Allah (4g) tells us about the faith, submission and obedience 
of the Messenger (<^§) and the believers who were with him, and their 
asking Him for forgiveness. He tells us that they believe in Allah, 
His angels, His Books and His Messengers. This implies belief in 
everything that Allah has told us about Himself or that His Messengers 
have told us about Him, namely the attributes of His perfection and 
majesty, in brief and in detail, as well as the declaration that He is 
above being likened to His creation and is above any denial of His 
attributes and above all shortcomings. It also implies belief in the 
angels who are referred to in the texts in general terms and in detail, 
as well as belief in all the Messengers and Books. That in turn implies 
belief in everything that the Messengers have told us and everything 
contained in the Books of stories, commands and prohibitions. They 
(the believers) do not differentiate between any of His Messengers; 
rather they believe in all of them because they are all intermediaries 
between Allah and His slaves, so disbelief in one of them is disbelief 
in all of them, and is in fact disbelief in Allah. 
fjAnd they say: We hear$> what You have enjoined upon us and what 
You have forbidden to us 

ffand we obeyjj You in that, and we are not of those who say: We 
hear and disobey. 

Because people will inevitably fall short with regard to the rights 
of Allah and thus are in need of His forgiveness all the time, they say: 

Grant us Your forgivenessthat is, we ask You for forgiveness for 
what we have done of shortcomings and sins, and to erase our faults 
(jand to You is the return [of all]j» that is, all creatures will return to 
You and You will requite them for what they have done of good or evil. 
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2:286. Allah does not place on any soul a burden greater than it can 
bear. For it is what it has earned, and against it is what it has 
committed. Our Lord, do not hold us accountable if we forget 
or fall into error. Our Lord, do not lay on us a burden like that 
which You laid on those who came before us. Our Lord, do not 
lay on us a burden greater than we have strength to bear. Pardon 
us, forgive us and have mercy on us; You are our Protector, so 
help us against the disbelieving people. 


When Allah revealed the words ^Whether you disclose what is 
in your minds or conceal it, Allah will call you to account for itj» (2: 
284), the Muslims were distressed by it because they thought that 
they would be called to account for whatever entered their minds of 
persistent or passing thoughts. So in this verse, Allah told them that 
He does not place on any soul a burden greater than it can bear; in 
other words, (whatever burden He places upon an individual) is within 
his capability and He does not overburden him or make things too 
difficult for him. Allah (4c) says elsewhere: 

^...He... has not imposed any hardship on you in religion...)» (al- 
Hajj 22: 78) 

In principle, the commands and prohibitions are not too difficult 
for people to adhere to; rather they are nourishment for the soul, a 
remedy for the body and protection from harm. Allah (4c) enjoined 
these things for His slaves out of mercy and kindness, yet despite 
that, if something is too hard to adhere to for some reason, He grants 
concessions to make it easier, by waiving it either completely or 
partially, as in the case of the concessions made for those who are 
sick or travelling, and so on. 


sunniconnect.com 




370 | Tafseer as-Sa'di 


Juz' 3 


Then Allah (•&) tells us that each soul will be rewarded for what 
it did of good, and whatever it did of evil will be counted against it; 
no soul will carry the burden of another and no one’s reward will be 
given to someone else. The word which is translated here as Reamed)? 
(, kasaba ) flows more easily on the tongue, which indicates that doing 
good is easier and takes less effort, and as soon as a person forms the 
intention to do good, the reward begins. On the other hand, the word 
translated here as dcommittedp ( aktasaba ) is more difficult to say, 
which indicates that doing evil is not recorded against an individual 
unless he actually makes the effort to do it. 

As Allah has told us about the faith of the Prophet (j||) and the 
believers who were with him, and that each person will be requited 
for his actions, and that man will inevitably fall short, make mistakes 
and forget. He then tells us that He does not place on us any burden 
greater than what we can bear. He also tells us of the supplication of 
the believers to that effect. The Prophet (^) told us that Allah said: 
“l have done that,” in response to this supplication. 

^Our Lord, do not hold us accountable if we forget or fall into 
error)j. The difference between the two is that forgetting occurs when 
one becomes absent-minded about what he is instructed to do, so he 
fails to do it because he forgot it. Error occurs when a person aims to 
do something that is permissible, then the result of his action is not 
permissible. Allah has pardoned this Ummah for whatever they fall 
into of these two things, out of mercy and kindness towards them. 

Based on that, if a person prays wearing a stolen or unclean 
garment, or he forgot about some impurity that was on his body, or 
he talks during the prayer because he forgot, or if he does something 
that breaks the fast because he forgot, or he does one of the actions that 
are forbidden when in ihram but does not involve killing an animal 
(this refers to hunting, which is forbidden when in ihram and for which 
a compensatory sacrifice must be offered), because he forgot, he is 
forgiven for that. By the same token, the one who swore an oath not 
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to do something is not regarded as having broken his oath if he does 
the thing he swore not to do because he forgot. Similarly, if a person 
kills someone accidentally or destroys property accidentally, there is 
no sin on him; rather he is liable and must offer some compensation 
because of the results of his action, not because of his sin. Similarly, 
if a person forgets to mention the name of Allah at times when he 
should mention His name, it does not matter. 

((Our Lord, do not lay on us a burden)? that is, difficult 
responsibilities ((like that which You laid on those who came before 
us)?. And Allah (3s) answered this supplication, as He granted 
concessions to this Ummah in matters pertaining to purification and 
different acts of worship, which He made easier in a way that he did 
not do for other nations. 

((Our Lord, do not lay on us a burden greater than we have strength 
to bear)?. Allah has answered this supplication also; to Him be praise. 
((Pardon us, forgive us and have mercy on us)?. Pardon and forgiveness 
are acts by means of which one may ward off evil and harm; mercy 
is that by virtue of which one attains well-being in all one’s affairs. 
(•(You are our Protector)? that is, You are our Lord, Sovereign and 
God, Whose protection and care for us have never faltered since You 
created us and formed us. Your blessing is constantly bestowed upon 
us at every moment of our lives. Moreover, You have bestowed upon 
us a great blessing and marvellous gift, namely the blessing of Islam 
to which all other blessings are secondary. So we ask You, O our Lord 
and Sovereign, to complete Your blessing by helping us against the 
disbelieving people who have disbelieved in You and Your Messenger 
(^), opposed the followers of Your religion and disobeyed You. Help 
us against them with proof and evidence, and on the battlefield, by 
causing us to prevail in the land and causing their defeat; bless us 
with faith and righteous deeds that lead to victory. Praise be to Allah, 
the Lord of the worlds. 
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This is the end of the commentary on Soorat al-Baqarah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad ($^g). his family, and 
his Companions abundantly until the Day of Judgement. 



sunniconnect.com 


03 . 

A 

Soorat A1 "Imran 

(Madani) 



The first eighty-odd verses of this soorah have to do with debating 
with the Christians, highlighting the flaws in their arguments and 
calling them to enter the true religion, which is Islam, as the first part 
of Soorat al-Baqarah spoke of debating with the Jews, as discussed 
previously. 


In the name of Allah, 
the Most Gracious, the Most Merciful 
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3:1. Alif. Lam. Meem. 22 


22 Groups of letters ( al-huroof al-muqatta'ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that = 
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3:2. Allah: there is no god but He, the Ever-Living, the Self- 
Sustaining and All-Sustaining. 

3:3. He has sent down to you the Book in truth, confirming what 
came before it; and He sent down the Torah and the Gospel 

3:4. before this, as a guide to humankind, and He sent down the 
criterion [between right and wrong]. Then those who disbelieve 
in the revelations of Allah will suffer a severe punishment, and 
Allah is Almighty, an Avenger. 

3:5. From Allah, verily nothing is hidden on earth or in the heavens. 

3:6. He it is Who shapes you in the wombs as He wills. There is no 
god but He, the Almighty, the Most Wise. 


Allah (^s) begins this soorah by telling us of His divinity and 
that He is God and there is no god but He; no devotion or worship 
should be directed to anyone but Him. Everything other than Him 
that is worshipped is false; Allah is the true God Who has the divine 
attributes that are inherently implied in these two names. The Ever- 
Living is the One Who has life in the most perfect sense, which 
implies all attributes without which life cannot be complete or perfect, 
such as hearing, seeing, power, strength, greatness, eternal life, and 
unsurpassable might. The Self-Sustaining and All-Sustaining is the 
One Who sustains Himself and has no need of any of His creation, and 
the One Who sustains all others. All created beings need Him to be 
brought into existence, to be formed and shaped, and to be sustained. 
He is the One Who controls the affairs of all creatures, body, mind 
and soul. One aspect of His sustaining and caring for His slaves and 
showing mercy towards them is that He sent down to His Messenger 
Muhammad (s^) the Book, which is the greatest and holiest of the 
Books, containing truth in its stories, commands and prohibitions. 
What He says is truth and what He ordains is justice. He sent it down 
in truth so that people would worship their Lord and learn His Book. 


= they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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^confirming what came before it)* of the previous books. So it 
is a judge over them; what it confirms is to be accepted and what it 
refutes is to be rejected. What you find in the Qur’an of rulings that 
all previous Messengers agreed upon you will find in other books 
too, and these (previous books) testify that the Qur’an is truly from 
Allah. But the People of the Book cannot truly believe in their books 
if they do not believe in the Qur’an; their disbelief in it undermines 
their belief in their own books. 

Then Allah (4c) says: ^and He sent down the Torah)* to Moosa 
^and the Gospel)* to ‘Eesa 

^before this)* that is, before the sending down of the Qur’an 
*{as a guide to humankind)*. The apparent meaning of this phrase is that 
it refers to everything mentioned previously, that is, Allah sent down 
the Qur’an, the Torah and the Gospel as a guide to humankind to steer 
them away from misguidance, so whoever accepts the guidance of 
Allah is guided, and whoever does not accept it will remain misguided. 
*fand He sent down the criterion [between right and wrong]^ that is, 
definitive arguments, proof and evidence that point to the right path. 
Thus Allah explains what people need to know, so that the rulings 
will remain clear and no one will have any excuse or argument for 
not believing in Allah and His revelations. Hence He says: *(Then 
those who disbelieve in the revelations of Allah)} that is, after He has 
explained them, and made them clear and removed any ambiguity 
*fwill suffer a severe punishment)* that no one can imagine how severe 
it is or comprehend its nature. 

*fand Allah is Almighty)* that is, powerful, and nothing is beyond Him 
«(an Avenger)* against those who disobey Him. 

«(From Allah, verily nothing is hidden on earth or in the heavens)*. 
This is an affirmation that His knowledge encompasses all things, 
manifest and hidden, visible and invisible, including the foetus in 
the womb that cannot be seen by other created beings, and of which 
they have no knowledge at the time when He is caring for it in the 
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best manner and it is developing according to His decree. Hence He 
says: ^He it is Who shapes you in the wombs as He wills)*, complete 
or incomplete, beautiful or ugly, male or female. 

^the Almighty, the Most Wise^. 

These verses affirm the divinity of Allah and that it is His alone, 
and they declare false the divinity of anything other than Him. This 
is a refutation of the Christians who claimed that ‘Eesa ibn Maryam 
(^) was divine. The verses also affirm the perfect life of Allah, Who 
is self-sustaining and sustains others completely. These two attributes 
(divinity and perfect life) imply all the other divine attributes, as 
discussed above. These verses also affirm the great scriptures and tell 
us that they were a mercy and guidance for people; hence people are 
divided into those who are guided and those who are not, and those 
who do not follow the guidance (of these scriptures) will be punished. 
There is also affirmation of the vastness of Allah’s knowledge, and 
that His will and wisdom always come to pass. 
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3:7. It is He Who has sent down to you the Book. In it are definitive 
verses, which are the foundation of the Book; others are 
ambiguous, but those in whose hearts is deviation follow the 
part thereof that is ambiguous, seeking [to cause] confusion. 
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and seeking an interpretation [that suits them]. But no one 
knows its [true] interpretation except Allah. And those who are 
firmly grounded in knowledge say: We believe in [the Book]; 
all of it is from our Lord. None will pay heed except people of 
understanding. 

3:8. Our Lord, do not let our hearts deviate now after You have 
guided us, and bestow upon us mercy from Yourself; for You 
are the Bestower. 

3:9. Our Lord, You will gather all people on the day of which there 
is no doubt; for Allah does not break His promise. 


The entire Qur’an is definitive, as Allah (3s) says: 

([...This is a Book, the verses of which are perfected, then explained 
in detail, from One Who is Most Wise, All-Aware.)? (Hood II: I) 

It is precise, based on clarity, justice and perfection. 

«f...But who could be better in judgement than Allah, for a people 
who are certain in faith? (al-Ma’idah 5: 50) 

All of it is similar in beauty and eloquence, with some parts 
confirming others and with similarities in terms of wording and 
meaning. With regard to the definitive clarity and ambiguity 
mentioned in this verse, Allah says, in reference to the Qur’an: (fin 
it are definitive verses]? that is, their meaning is clear and there is no 
ambiguity or confusion. 

([which are the foundation of the Book)? that is, they form the basic 
reference point in the light of which any ambiguous verse is to be 
understood, and they form the greater part of the Book, 
pothers are ambiguous]? that is, the meaning may not be clear to 
many people, because the wording is very general, or they may be 
misunderstood by some. To sum up, some of the verses are clear to 
everyone, and they are the majority that form the reference point 
for others; and there are other verses which may be unclear to some 
people. In that case what they must do is refer that which is ambiguous 
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to that which is definitive, and that which is unclear to that which is 
clear. In that way, one will find that some parts of the Book confirm 
others and there will be no contradiction or conflict in meaning. But 
people are divided into two groups: 

efbut those in whose hearts is deviation^ that is, an inclination away 
from righteousness because of corrupt motives; their aim is to follow 
misguidance. Their hearts have deviated from the path of guidance, 
ejfollow the part thereof that is ambiguous)* that is, they forsake 
what is definitive and clear, and go to that which is ambiguous. Thus 
they approach the matter backwards, trying to interpret that which 
is definitive in the light of what they want to understand from the 
ambiguous verses, which results in confusion. 

^seeking [to cause] confusion^ to those whom they call to follow 
them, because that which is ambiguous may be interpreted in such a 
way as to cause confusion due to its ambiguous nature. However, that 
which is clear and definitive cannot be a cause of confusion, because 
the true meaning is clear to anyone who seeks to follow the truth, 
^and seeking an interpretation [that suits them]. But no one knows its 
[true] interpretation except Allah)*. There are two opinions among the 
commentators as to whether the sentence ends with the word Allah)*. 
The majority are of the view that it does end there; others are of the 
view that it continues, so that what is meant is, “But no one knows its 
[true] interpretation except Allah and those who are firmly grounded 
in knowledge.” Both meanings are possible. If interpretation is aimed 
at finding out the truth about the matter and its real nature, then the 
correct opinion is to stop at the phrase ^except Allah^, because Allah 
has kept knowledge of the true meaning of the ambiguous verses to 
Himself, as in the case of the exact nature of the attributes of Allah 
and how they are, and the exact nature of the events that will occur 
on the Last Day, and so on. These are matters the true nature of which 
is known only to Allah. It is not permissible to try to understand 
the nature of these things, because that is something that cannot be 
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known. Imam Malik (may Allah have mercy on him) was asked about 
the verse: 

^The Most Gracious rose over the Throne [in a manner that befits 
His Majesty].)* (Ta Ha 20: 5) 

The questioner said: How did He rise over it? Imam Malik said: 
The rising over is known (in linguistic terms), how (with regard 
to Allah) is not known, belief in it is obligatory, and asking about 
its nature is an innovation (bid'ah). 

Something similar may be said concerning all the divine attributes 
to one who asks how they are; he should be told something similar 
to what Imam Malik said: that the attribute is known, but how it is, 
is not known; believing in it is obligatory and asking about its nature 
is an innovation. Allah has told us of it but He has not told us how 
it is. So we must be content with the limit that He has set for us. 
But those who have devious inclinations seek out these ambiguous 
and unclear matters and seek to discuss that which does not concern 
them; they put effort into trying to understand that which we cannot 
comprehend, because no one knows it except Allah. Those who 
are firmly grounded in knowledge believe in it, but they leave the 
meaning to Allah; they leave it to Him and thus are safe. However, if 
what is meant by interpretation is explanation and clarification, then 
the correct view is to connect (-(those who are firmly grounded in 
knowledge)* to ((Allah)*. Thus we may understand that interpreting 
that which is ambiguous in the light of that which is definitive, and 
removing the ambiguity, is a process that no one knows except Allah 
and those who are well grounded in knowledge. Hence they believe 
in it and refer it to the definitive texts and say: (-(all of it^, both the 
definitive and ambiguous texts (-(is from our Lord)*, and there can be 
no contradiction in that which is from Him; rather it is harmonious, 
and some parts of it confirm and support one another. This points to 
an important major principle, which is that if they know that all of 
it is from Allah, and they are not sure about the exact meaning of 
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an ambiguous verse, they know for certain that it is to be referred 
to the definitive verses, even if they do not know how to go about 
doing that. As Allah encourages people to submit to Him and believe 
in His rulings, and He has warned against following that which is 
ambiguous, He says: 

^None will pay heed^ that is, no one will understand the admonition 
of Allah and accept His advice and teachings except ^people of 
understanding]? that is, people of sound reasoning, who are the best 
of people and the elite among the sons of Adam. The admonition 
reaches their minds, so they pay attention to what will benefit them 
and they do it, and they take note of what will harm them and they 
avoid it. But in the case of others, they are like dross in which there 
is no benefit and which produces nothing. No rebuke or reminder will 
benefit them because they are devoid of reason. 

Then Allah (4s) tells us about those who are firmly grounded in 
knowledge: they call upon Him and say: *(Our Lord, do not let our 
hearts deviate now after You have guided us)? that is, do not cause our 
hearts to incl ine away from the truth out of ignorance or stubbornness 
on our part; rather cause us to follow the straight path, to be guided 
and to guide others; make us steadfast in adhering to Your guidance 
and keep us safe from that which those who deviate suffer 
^and bestow upon us mercy from Yourself]? that is, grant mercy by 
means of which You guide us to that which will help us to do good 
and will protect us from evil 

t(for You are the Bestowerj? that is, You give in abundance and are 
very kind; Your generosity reaches all created beings. 

«(Our Lord, You will gather all people on the day of which there 
is no doubt; for Allah does not break His promise^. He will requite 
them for their deeds, both good and bad. Allah (4s) praises those who 
are firmly grounded in knowledge for having seven attributes, which 
are the key to happiness. They are: 
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1 - Knowledge which is the way to reach Allah, for it explains His 
rulings and laws. 

2- Deep knowledge, which does not refer to merely having some 
knowledge. Rather the one who has deep knowledge is the 
scholarly person who has certain knowledge and practises 
precise scholarship. Allah has taught him the apparent and 
hidden meanings (with regard to the rulings and so on). He is 
deeply immersed in the wisdom of Sharia in terms of knowing, 
shaping his character and acting upon it. 

3- Allah describes such people as believers in His Book in its 
entirety, for they refer that which is ambiguous to that which is 
definitive. «{We believe in [the Book]; all of it is from our Lord]). 

4- They ask Allah for well-being and protection from that which 
those who deviate suffer. 

5- They acknowledge the blessings of Allah for having bestowed 
guidance upon them, as they say: «[Our Lord, do not let our 
hearts deviate now after You have guided usj^. 

6- Nevertheless, they ask Him for His mercy which leads to all 
that is good and wards off all that is evil. They seek His mercy 
by virtue of His name the Bestower (al-Wahhab). 

7- Allah tells us of their faith and certainty in the Day of 
Resurrection, and their fear of Him. This is what should motivate 
them to strive to protect themselves from falling into error. 

Then Allah (4s) says: 
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3:10. As for those who disbelieve, neither their wealth nor their 
children will avail them at all against Allah; it is they who will 
be fuel for the fire. 


3:11. as was the case with the people of Pharaoh and those who came 
before them. They rejected Our signs, and Allah seized them 
because of their sins. For Allah is severe in punishment. 

3:12. Say to the disbelievers: You will be defeated and driven together 
to hell what a wretched resting-place. 

3:13. There has already been for you a sign in the two groups that met 
[in combat]: one was fighting in the cause of Allah, the other 
disbelieving [in Allah]; they saw them with their own eyes twice 
their number. But Allah supports with His help whomever He 
wills. In this is a lesson for those who have insight. 


Here Allah tells us that those who disbelieve in Him and His 
Messengers, and reject His religion and His Book, are deserving of 
punishment, and indeed the most severe punishment, for their disbelief 
and their sins; their wealth and their children will not avail them at 
all, even though in this world they may be useful in warding off some 
of these calamities that may befall them. They say: 
c»(...We are more abundant in wealth and children, and we are not 
going to be punished.]? (Saba'34: 35) 

but on the Day of Resurrection there will appear to them from 
Allah that which they had not reckoned on. 

t-(The evil consequences of what they have earned will become 
apparent to them, and the very thing [punishment] they used to ridicule 
will overwhelm them.)? (az-Zumar 39: 43) 
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Children and wealth will have no value before Allah; rather what 
will benefit a person will be his faith in Allah and his righteous deeds, 
as Allah (*$£) says: 

^It is not your wealth or your children that bring you nearer to Us; 
but those who believe and do righteous deeds - it is they who will 
have a multiple reward for their deeds, and they will dwell secure in 
the high places in paradise. (Saba’34: 37) 

Here Allah tells us that the disbelievers are the fuel of hellfire, 
and they are the ones who will remain therein forever. That is the 
situation in which Allah says that no wealth or children will avail the 
disbelievers at all. This is the way in which Allah dealt with previous 
nations, as happened to Pharaoh, those who came before him and 
those who came after him of transgressors and tyrants, who had much 
wealth and many troops under their control, when they disbelieved 
in the signs of Allah and stubbornly denied the message that the 
Messengers brought. Allah seized them because of their sins, on the 
basis of justice on His part, not injustice. Allah punishes severely 
those who do that which incurs the punishment, namely disbelief and 
sins of various types and degrees of severity. 

^Say^ O Muhammad «jto the disbelievers: You will be 
defeated and driven together to hell - what a wretched resting-place j». 
This indicates that the believers will prevail; it is also a warning to 
the disbelievers. And it came to pass as Allah foretold; He granted 
victory to the believers over their enemies, the disbelievers among 
the polytheists, Jews and Christians, and He will continue to do this 
for His believing slaves and troops until the Day of Resurrection. In 
this there is a lesson; it is one of the visible miracles of the Qur’an. 
Allah tells us that in addition to being defeated in this world, the 
disbelievers will also be gathered on the Day of Resurrection in the 
abode of perdition. This is what they have brought upon themselves, 
and what a wretched resting-place and bad recompense will be theirs. 
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{[There has already been for you a sign)? that is, a great lesson fjin 
the two groups that met [in combat])? on the day of Badr 
{[one was fighting in the cause of Allah)? namely the Messenger (j§||) 
and his Companions 

^the other disbelieving [in Allah])? namely the disbelievers of Quraysh 
who came out of their homes in insolence and arrogance, aiming to 
show off and to bar people from the path of Allah. Allah brought the 
two groups together at Badr, and the polytheists were many times 
greater in number than the believers. Hence Allah says: ^they saw 
them with their own eyes twice their number)? that is, the believers 
saw that the disbelievers were much more numerous than them, double 
their number or more; this is confirmed by the words {[with their own 
eyes)i. But Allah helped and supported the believers, so they defeated 
(the enemy), killed their leaders and captured many of them. That 
only came about because Allah supports those who support His cause 
and humiliates those who disbelieve in Him. In this there is a lesson 
for those who have insight and sound reasoning, that the group that 
prevails is in the right and the other group is in the wrong; otherwise 
if one only examines and compares the number and arms of the two 
sides as they appear to be, he will be certain that it is impossible for 
this small group to prevail over this large group. But in addition to 
these visible means, there are greater means that lie beyond them and 
cannot be comprehended except by people of insight, who believe 
in Allah, put their trust in Him and have the confidence that He will 
suffice. Those greater means are His help and support that He gives 
to His believing slaves against His disbelieving enemies. 
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3:14. Fair-seeming to men is the love of pleasures, such as women 
and sons, heaped-up hoards of gold and silver, fine horses, and 
livestock and well-tilled land. These are the enjoyments of the 
life of this world; but with Allah is the best place to return to. 

3:15. Say: Shall I tell you of something better than that? For those 
who are pious, there are gardens with their Lord, through which 
rivers flow, where they will abide forever, with pure spouses and 
the good pleasure of Allah. Allah is fully aware of His slaves, 

3:16. those who say: Our Lord! We have indeed believed; forgive us, 
then, our sins, and protect us from the punishment of the fire: 

3:17. Those who are patient, those who are truthful, those who are 
truly devout, those who are charitable, those who pray for 
forgiveness before dawn. 


Here Allah tells us that love of worldly pleasures has been made 
fair-seeming to people. The things mentioned are singled out because 
they are the greatest pleasures in this world, and others are secondary 
to them. Allah (3s) says: 

<|Verily, We have made all that is on earth as an adornment for it... 
(al-Kahf 18: 7) 

As the things mentioned have been made fair-seeming to them, 
because of the excitement they generate, people become attached to 
them and their hearts become inclined to them, therefore they were 
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divided into two groups according to their attitude towards these 
things. One group made pursuit of these things their main aim, thus 
it became the focal point of their thoughts, ideas and actions both 
visible and hidden, and it distracted them from the purpose for which 
they were created; they became like grazing animals, enjoying these 
pleasures and indulging their desires, not caring in what manner they 
acquired these things or disposed of them. For these people, these 
things became a cause of their ending up in the realm of suffering and 
torment. The second group understood the purpose of these things 
and realised that Allah has made them as a test and a trial for His 
slaves, so that it may be known who will give precedence to obeying 
and pleasing Him over his own pleasures and desires. In this case, 
they have made it a means of attaining success in the hereafter, and 
they enjoy what they enjoy in a manner that helps them to obey Him. 
Physically they are dealing with these things but their focus of mind 
is on something else. They understand that these things are as Allah 
says: ^the enjoyments of the life of this world)*, so they take them 
as a means of reaching the hereafter and their hasanat (righteous 
deeds) increase thereby, thus giving them provision to help them in 
their journey towards their Lord. 

This verse offers consolation to the poor who cannot afford these 
pleasures that the rich can afford. It is also a warning to those who are 
deceived by them and get carried away, and it discourages people of 
intelligence from pursuing them. This is followed by mention of the 
permanent abode and ultimate destination of the pious and righteous; 
Allah tells us that it is better than what is mentioned here, because in 
it there are lofty gardens with elegant dwellings and high chambers, 
various kinds of trees bearing all kinds of fruit, flowing rivers that 
will go wherever they want, and pure spouses who are free of any dirt, 
impurity or faults, visible or hidden; they will abide therein forever, 
thus their joy will be complete. Moreover, they will attain the pleasure 
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of Allah which is the greatest blessing. Compare this sublime abode 
with the ignoble realm, then choose for yourself which is better. 

((Allah is fully aware of His slaves)) that is. He knows what they 
have of good qualities and bad qualities, and what is best suited to 
their condition, so He helps whomever He wills among them and He 
leaves whomever He wills to his own devices. 

Allah describes paradise perfectly, and He describes those who 
deserve it, namely those who fear Him by doing what He has enjoined 
and refraining from what He has forbidden. Part of their supplication 
is: tjOur Lord! We have indeed believed; forgive us, then, our sins, 
and protect us from the punishment of the fire)-). They seek to draw 
closer to Allah by virtue of His favour upon them, as He guided 
them to believe, and they beseech Him to forgive them for their sins 
and to protect them from the evil consequences thereof, which is the 
punishment of the fire. Then He discusses further the nature of their 
piety or fear of Him: 

((Those who are patient)*) that is, they are steadfast in doing 
that which Allah loves of acts of obedience, and in refraining from 
disobedience towards Him; they bear with patience the divine decrees 
that cause them pain 

(•(those who are truthful)) that is, sincere in faith and truthful in all 
they do and say 

(•(those who are charitable)) and spend from that which Allah has 
provided to them on various causes to help the needy among their 
relatives and others 

(•(those who pray for forgiveness before dawn)). Among their 
praiseworthy characteristics is their thinking little of themselves; 
they do not regard themselves as good enough or as being of any 
status; rather they regard themselves as sinners who fall short, so 
they seek forgiveness from their Lord and look for the times when 
supplications are more likely to be answered, such as the time before 
dawn. Al-Hasan said, “They extended their (night) prayers until dawn. 
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then they sat asking their Lord for forgiveness.” This passage speaks 
of how people are inclined towards the life of this world, then points 
out that it is nothing more than conveniences that will soon come to 
an end; this is followed by a description of paradise which is filled 
with delights. Thus the contrast between this world and the hereafter, 
and the superiority of the hereafter over this world, is highlighted, in 
order to point out that people should give precedence to the hereafter 
and strive for it. The people of paradise are described as pious, then the 
characteristics of piety are outlined so that one may measure oneself 
against that and see whether he is one of the people of paradise or not. 
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3:18. Allah bears witness that there is no god but He, as do His angels 
and people of knowledge; He is the upholder of justice. There 
is no god but He, the Almighty, the Most Wise. 


3:19. Verily the true religion in the sight of Allah is Islam. Those who 
were given the scripture did not differ except after knowledge 
had come to them, out of mutual envy and rivalry. But if any 
disbelieve in the revelations of Allah, then Allah is swift in 
reckoning. 


3:20. So if they dispute with you, say: I have submitted my whole 
self to Allah and so have those who follow me. And say to 
those who were given the scripture and to the unlettered: Do 
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you [also] submit yourselves? If they do, then they are rightly 
guided, but if they turn away, your duty is only to convey the 
message. Allah is fully aware of His slaves. 


This is an affirmation from Allah (4g) of His oneness (tawheed) 
in the strongest terms, because it is the testimony of Allah Himself 
and of the best of His creation, namely the angels and the people of 
knowledge. The testimony of Allah is based on definitive proof and 
evidence that point to His being one and that there is no God but He; 
the type of evidence that is found in the universe and in people’s own 
creation points to this great principle (that there is only one God). 
If there was no evidence other than the fact that no one affirms His 
oneness but Allah supports him against the polytheists who deny His 
oneness, His great grace in that there is no blessing that people enjoy 
but it is from Him, the fact that no one could ward off harm except 
Him, and that all people are unable to bring benefits or cause harm 
to themselves or others - then this would be definitive proof of the 
oneness of Allah and the invalidity of associating others with Him. 
As for the testimony of the angels to that effect, we learn it from 
what Allah has told us about it and what His Messengers have told 
us. As for the testimony of the people of knowledge, that is because 
they are the reference point to be consulted in all religious matters, 
especially the most important, greatest and noblest matter, namely 
affirming the oneness of Allah (tawheed). All of them, from the first 
one to the last, agreed on that, called people to it and showed them 
the way that leads to it. So people are obliged to adhere to this matter 
(tawheed), concerning which testimony was given, and to act upon it. 
This indicates that the noblest of matters is knowledge of tawheed, 
because Allah has testified to it Himself and the best of His creation 
have also testified to it; testimony can only be based on knowledge 
and certainty. This indicates that whoever has not reached that level 
in knowledge of tawheed is not one of the people of knowledge. 
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This verse highlights the importance of knowledge from many 
angles, such as the following: 

• Allah singled them (the people of knowledge) out for the honour 
of testifying to the most important matter to which anyone may 
testify (namely tawheed). 

• Allah mentioned their testimony alongside His own and that of 
the angels, which is sufficient honour. 

• He describes them as people of knowledge, as they are the ones 
who are carrying this knowledge. 

• He describes them as witnesses and proof against people, and 
made it binding upon people to adhere to the matter that was 
witnessed; thus Allah made them the cause of people adhering 
to belief in His oneness, so whoever follows that, the scholars 
will get part of the reward for it. This is the bounty of Allah that 
He bestows upon whomever He will. 

• The fact that He includes the people of knowledge among 
the witnesses implies that they are praiseworthy and of good 
character, and that they are trustworthy and able to take care 
of that which He entrusted to them (namely affirmation of His 
oneness). As He affirmed His oneness. He also affirmed His 
justice and said: (-(He is the upholder of justice)-) that is. He is 
always just and fair in all His actions and in the disposal of 
His slaves’ affairs. He is indeed on a straight path in what He 
enjoins and forbids, and what He creates and decrees. Then He 
reiterates the affirmation of His oneness: {(There is no god but 
He, the Almighty, the Most Wise)?. 

It should be noted that this principle, which is affirmation of 
the oneness of Allah and worshipping Him alone, is supported by 
textual evidence and by rational evidence, thus it becomes clearer 
than daylight to those who have deep insight. 

With regard to textual evidence, everything in the Book of Allah 
and the Sunnah of His Messenger (s^|) that enjoins and affirms belief 
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in His oneness, and speaks of loving those who believe in it and hating 
those who do not believe in it, punishing them (the disbelievers), and 
condemns polytheism and those who believe in it, comes under the 
heading of textual evidence; almost the entire Qur’an affirms that. 
With regard to rational evidence, that may be understood just by 
thinking, contemplating and pondering, the Qur’an refers to that and 
points out much of this evidence. 

One of the most important principles is acknowledging the 
Lordship (ruboobiyah) of Allah. The one who realises that He is the 
Creator, Provider and Controller of all things will reach the conclusion 
that He is the only One Who is to be worshipped, and worship should 
be directed only to Him. As this is the clearest and most important of 
matters, Allah (4c) reiterates this evidence frequently in His Book. 
Another example of rational evidence that Allah is the only One to be 
worshipped, to the exclusion of all others, is that He alone bestows 
blessings and wards off harm. The one who realises that blessings, 
both apparent and hidden, great and small, come from Allah and that 
there is no harm, hardship or distress but He is the only One Who 
can ward it off, and that no one in creation has the power to bring 
benefit to or ward off harm from himself, let alone anyone else, will 
reach the certain conclusion that worshipping anything other than 
Allah is the falsest of falsehood and that worship should only be 
for the only One Who can bring benefits and ward off harm. Hence 
Allah often highlights this point in His Book. A further example of 
rational evidence to that effect is what Allah has told us about other 
deities that were worshipped instead of Him: they have no power to 
bring benefit or cause harm; they cannot help anyone else or even 
help themselves; they have no power of hearing and seeing; even if it 
is assumed that they can hear, it would avail them nothing; and they 
have other attributes which are indicative of their utter imperfection. 
What Allah has told us about Himself, of His majestic attributes, 
sublime actions, might, power and other attributes may be known 
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from textual and rational evidence. The one who truly knows that 
knows that it is not befitting or appropriate to worship any but the 
Almighty Lord to Whom belong all perfection, all glory, all praise, 
all might and all pride; it is not befitting to worship created beings 
that are subject to control, imperfect, deaf and dumb, and have no 
understanding. Further rational evidence to that effect is found in 
what people see with their own eyes in the past and at present of 
how Allah honours those who affirm His oneness, and humiliates and 
punishes those who associate others with Him. That is because Allah 
has made affirming His oneness a means of attaining all that is good 
and warding off all that is harmful in both spiritual and worldly terms. 
He has made associating others with Him and disbelief a means of 
incurring punishment in both spiritual and worldly terms. Hence when 
He mentions the stories of the Messengers and their interactions with 
nations who were obedient or disobedient, and He tells us about the 
punishment of the disobedient and the salvation of the Messengers 
and those who followed them, after each story He says: 

«j...Surely, in that there is a sign...p (al-Baqarah 2:248) 

- that is, a lesson that may be understood by those who reflect, 
for they will understand that belief in His oneness is the only way to 
attain salvation, and failure to do that leads to doom. This is the main 
rational and textual evidence that points to this important principle. 
Allah mentions it a great deal in His Book in various ways, so that 
the one who chooses faith will do so on the basis of clear evidence, 
and the one who chooses disbelief would do so despite the evidence 
that had been made clear to him. To Allah be all praise and thanks. 

Then He affirms that He is the True God Who deserves to be 
worshipped, and He explains the religion through which people should 
worship Him and submit to Him; that is Islam, which is submission to 
Allah by declaring His oneness and obeying Him. This is the religion 
to which His Messengers called people and which is prescribed in His 
Books. No other religion is accepted from anyone. It is the religion 
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that is based on sincerity towards Him in terms of love, fear, hope, 
turning to Him, beseeching Him and following His Messenger in 
all of that. This is the religion of all the Messengers; anyone who 
follows them is on their path. The People of the Book only differed 
after their Books had come to them, urging them to unite in following 
the religion of Allah, but they only differed out of enmity, envy and 
rivalry amongst themselves. Otherwise there had come to them the 
greatest reason that should have motivated them to follow the truth 
and give up dissent. This was the result of their disbelief, hence Allah 
(t$g) said: ^Those who were given the scripture did not differ except 
after knowledge had come to them, out of mutual envy and rivalry. 
But if any disbelieve in the revelations of Allah, then Allah is swift in 
reckoning)?. Allah will requite each person for his deeds, especially 
those who abandon the truth after having come to know it. Such a one 
deserves the stem warning and the painful punishment. 

Then Allah (•&) commanded His Messenger (2§|), when debating 
with the Christians and others who preferred a religion other than 
Islam, to say to them: *fl have submitted my whole self to Allah and 
so have those who follow me)? that is, I and those who followed 
me have affirmed and testified and submitted our own selves to our 
Lord; we have forsaken any religion other than the religion of Islam 
and we are certain that they (other religions) are false. This is aimed 
at making them lose hope of winning you over to their religion and 
reinforcing your beliefs when you come across specious arguments. It 
also offers proof to the one who is confused, because, as stated above, 
Allah referred to the testimony of the people of knowledge among 
His slaves to His oneness, so that they may provide evidence against 
others. The leader of the people of knowledge, the best of them and 
the most knowledgeable is our Prophet Muhammad (^|), then after 
him come his followers of different levels. They are possessed of 
sound knowledge and mature thinking that is unmatched by anyone 
else; no one else even comes close to it. Once the oneness of Allah and 
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His religion, to which the best and most knowledgeable of creation 
(the Prophet [J|§]) devoted himself, are proven on the basis of clear 
evidence, certainty will be attained and all doubts and uncertainty 
will be dispelled, and one will realise that all other religions are false. 
Hence Allah says: ^And say to those who were given the scripture^, 
namely the Christians and the Jews ^and to the unlettered^ namely 
the polytheists among the Arabs and others: *]Do you [also] submit 
yourselves? If they do]) that is, if they believe the same as you 
believe, ^then they are rightly guided]? as you are rightly guided, 
and they become your brothers with the same rights and duties as 
you have. «fbut if they turn away]) from Islam, and are content with 
other religions, t(your duty is only to convey the message]) and your 
reward is due from your Lord. Proof has been established against them 
and there is nothing left after that but the requital of punishment for 
their sins. Hence Allah says: ^Allah is fully aware of His slaves]). 
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3:21. As to those who reject the revelations of Allah and unjustifiably 
slay the Prophets, and slay those of humankind who enjoin 
justice among the people, give them the tidings of a painful 
punishment. 


3:22. They are those whose deeds will come to nothing in this world 
or in the hereafter and they will have no helpers. 
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These are the ones of whom Allah tells us, in this verse, that they 
are the worst of people in terms of sin, and what sin can be worse 
than rejecting the revelations of Allah which are definitive proof of 
the truth? Those who reject them are the worst in terms of disbelief 
and stubbornness; they killed the Prophets of Allah who have the 
greatest rights over people after Allah, for Allah enjoined that they 
should be obeyed, believed, respected, honoured and supported. But 
these people did the opposite of that; they also killed those who 
enjoined justice upon people, which is enjoining what is good and 
forbidding what is evil, which in fact is kindness and sincerity to 
the ones to whom this advice is addressed. But they responded in 
the worst manner, and thus they deserve the worst punishment for 
this evil offence; that is the most indescribably painful and severe 
punishment, one that hurts bodies, hearts and souls. Moreover, their 
deeds are rendered invalid because of what their hands have earned 
and they will have no one to help them against the punishment of 
Allah or to ward off His wrath and punishment in the slightest. Rather, 
they will lose hope of all good, and everything that is evil or harmful 
will befall them. This applies to the Jews and others like them, whom 
Allah has cursed for their audacity against Allah, His Prophets and 
His righteous slaves. 
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3:23. Have you not seen those who have been given a portion of the 
Book? They are invited to the Book of Allah, so it may judge 
between them, but a group of them turn away in aversion. 

3:24. That is because they say: The fire will only touch us for a few 
days. Thus the lies they fabricated have deceived them with 
regard to their own religion. 

3:25. But how [will they fare] when We gather them together on a 
day about which there is no doubt, and each soul will be paid 
in full for what it has earned, and none will be wronged? 


Here Allah tells us about the People of the Book whom Allah 
blessed with His Book. It was incumbent upon them to be those who 
most closely adhered to it and were quickest to submit to its rulings. 
But, Allah tells us, when they are called to comply with the ruling 
of the Book, some of them turn away in aversion; they turn away 
physically and mentally. That is the utmost criticism which contains 
an implicit warning to us, lest we do what they did, in which case 
we would be subject to the same criticism and punishment. Rather 
what is required of everyone, if he is called to the Book of Allah, is 
to hear and obey, and submit, as Allah (tte) says: 

^The only response of the believers, when they are called to Allah 
and His Messenger so that he may judge between them, is to say: We 
hear and we obey...}» (an-Noor24: 51) 

The reason why the People of the Book were deceived into such 
audacity in disobeying Allah is that they said: ^The fire will only 
touch us for a few days. Thus the lies they fabricated have deceived 
them with regard to their own religion^. They fabricated these words 
and thought that they were true, so they based their actions on that 
and did not refrain from falling into sin, because they had developed 
wishful thinking; they were deceived by thinking that their ultimate 
destiny was paradise, but they were lying for that was no more than 
lies and fabrications. Rather their ultimate destiny is the worst of 
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destinies, and the consequences of their actions will be extremely 
severe. Hence Allah (■is) says: 

^But how [will they fare] when We gather them together on a 
day about which there is no doubt)* that is, how will they be when 
they are faced with the evil consequences of their deeds on that day? 
Their situation will be indescribably and unimaginably awful, because 
that day is the day when all people will be paid in full for what they 
earned; the requital will be on the basis of justice, not injustice. It is 
already established that the requital will be in accordance with the 
deeds. We have seen above that some of their deeds indicate that they 
will be among those who are most severely punished. 
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3:26. Say: O Allah, Lord of all dominion, You grant dominion to 
whomever You will, and You take away dominion from 
whomever You will; You grant honour to whomever You will, 
and You humiliate whomever You will. In Your Hand is all good. 
Verily, You have power over all things. 


3:27. You cause the night to encroach upon the day, and the day to 
encroach upon the night; You bring forth the living from the 
dead, and You bring forth the dead from the living; and You 
grant provision to whomever You will without measure. 


Here Allah says to His Prophet («|§): «(Say: O Allah, Lord of all 
dominion)* that is, You are the Sovereign, the Lord of all realms; 
absolute possession and control is only for You; all realms, in heaven 
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and on earth, are Yours and all control is Yours. Then Allah highlights 
some of the ways in which He alone controls all affairs, as He says: 
(-(You grant dominion to whomever You will, and You take away 
dominion from whomever You will)?. This indicated that Allah (-is) 
would take away dominion from Caesar and Chosroes and those 
who followed them, and would give it to the Ummah of Muhammad 
(*^§). And Allah did indeed do that, to Him be praise. Dominion 
may be granted or taken away in accordance with the will of Allah 
(:fe). This does not contradict the laws of cause and effect, whether 
in universal or religious terms, that what Allah has decreed should 
be the means of attaining, keeping or losing dominion. All of that is 
connected to the will of Allah, and there is no cause or measure that 
can lead independently to the effect; rather all causes are connected to 
the divine will and decree. Among the causes that Allah has decreed 
should be means of attaining dominion are faith and righteous deeds, 
unity among the Muslims, preparing whatever weapons can be 
acquired, being patient and avoiding division. Allah (-fe) says: 

((Allah has promised those among you who believe and do righteous 
deeds that He will surely make them successors [to power] in the 
land, as He made those before them successors.. .]•? (an-Noor 24: 55; 

Thus Allah tells us that faith and righteous deeds are the means of 
attaining power, as mentioned in this verse. Allah says: 

(•(.. .He it is Who strengthened you with His help and with [the support 
of] the believers. He brought their hearts together...]? (an-Anfal 8: 
62-63) 

((O you who believe, when you meet an [enemy] troop, stand firm 
and remember Allah much, so that you may triumph. And obey Allah 
and His Messenger, and do not dispute, lest you lose heart and your 
strength desert you. And be steadfast, for Allah is with those who are 
steadfast.]? (al-Anfdl 8: 45-46) 
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Here Allah tells us that the unity and steadfastness of the believers, 
and their avoidance of division, are the means of attaining victory over 
their enemies. If you study the history of Muslim nations, you will 
find that the main cause of their decline is drifting away from Islam 
and division amongst themselves, which encouraged their enemies 
to attack them and made them turn against one another. 

Then Allah says: ^You grant honour to whomever You will)* by 
virtue of his obedience to You f)and You humiliate whomever You 
will)* because of his disobedience towards You. 

«|Verily, You have power over all things)* and nothing is beyond You; 
rather all things are under Your control and power. 

«|You cause the night to encroach upon the day, and the day to 
encroach upon the nightly that is. You cause the one to encroach upon 
the other, and vice versa, which results in the change of seasons, 
light, sunshine, shade, stagnation and spreading out. This is one of 
the greatest signs of Allah’s might, greatness, wisdom and mercy. 

«|You bring forth the living from the dead^, such as the chicken 
from the egg, trees and crops from the seeds, the believer from the 
disbeliever 

«(and You bring forth the dead from the living)* such as the egg from 
the bird, the seed from the tree, the grain from the crop, the disbeliever 
from the believer. This is the greatest sign of Allah’s might, which 
demonstrates that all things are subjugated and are controlled, and 
nothing has any control over anything. The fact that Allah (3s) created 
opposites, and created some things from their opposites, indicates that 
all things are subjugated to His control. 

^and You grant provision to whomever You will without measure)* 
that is, You grant abundant provision to whomever You will, from 
sources he never thought of and never earned anything from them 
before. 
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3:28. Let not the believers take for allies disbelievers instead of 
believers, for anyone who does that has no connection with 
Allah at all, except when you need to protect yourselves from 
them. Allah admonishes you to fear Him, for to Allah is the 
return [of all]. 


3:29. Say: Whether you conceal what is in your hearts or disclose it, 
Allah knows it all: He knows what is in the heavens and what 
is on earth. And Allah has power over all things. 


3:30. On the day when every soul will find itself faced with all 
the good it has done, and all the evil it has done, it will wish 
there were a great distance between it and its evil. But Allah 
admonishes you to fear Him. And Allah is Most Compassionate 
towards His slaves. 


Here Allah forbids the believers to take the disbelievers as allies, 
close friends or supporters, seeking their help in any matter pertaining 
to the Muslims, and He issues a stem warning against doing that: 
ffanyone who does that has no connection with Allah at all)* that is, he 
is cut off from Allah and has no share in the religion of Allah, because 
taking disbelievers as allies and close friends is contradictory to faith. 
That is because faith enjoins taking Allah and His close friends, the 
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believers, as allies, helping one another to establish the religion of 
Allah and fighting in jihad against His enemies. Allah (4s) says: 
«(The believers, men and women, are allies of one another... 
(at-Tawbah 9: 71) 

So whoever takes the disbelievers as allies instead of the believers, 
aligning himself with those who want to extinguish the light of Allah 
and persecute His close friends, has left the party of the believers and 
joined the party of the disbelievers. Allah (M) says: 

«j... Whoever among you takes them as allies is indeed one of them... 
(al-Ma 'idah 5: 51) 

This verse indicates that we should keep our distance from the 
disbelievers, not mix with them, befriend them, incline towards them 
or trust them; the disbeliever should not be appointed to a position 
of authority over the Muslims and his help should not be sought in 
matters pertaining to the public interests of the Muslims. 

^except when you need to protect yourselves from them^ that is, 
when you fear for your lives, then it is permissible to do that which 
will protect you by saying or making a show of that which will bring 
about protection. 

^Allah admonishes you to fear Himjj that is, do not expose 
yourselves to His wrath by committing sins for which He will punish 
you. 

«ffor to Allah is the return [of all] that is, all people will return to Him 
on the Day of Resurrection, when He will examine their deeds, bring 
them to account for them, and requite them accordingly. So beware 
of doing abhorrent deeds that will incur punishment; rather do that 
which will bring reward. Then Allah tells us of the vastness of His 
knowledge, which encompasses what is in their hearts in particular, 
and what is in heaven and on earth in general; and of the perfect nature 
of His power, which indicates that people should strive to purify their 
hearts and bear in mind the knowledge of Allah at all times, so that 
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the individual will feel too shy before his Lord to let Him see his 
heart filled with bad thoughts; rather he will focus his thoughts on 
that which will bring him closer to Allah, such as pondering a verse 
of the Qur’an or a hadith of the Messenger of Allah (*|§), or thinking 
of and seeking knowledge that may benefit him, or contemplating 
the creation and blessings of Allah, or offering sincere advice to the 
slaves of Allah. It is appropriate, in the context of Allah informing us 
of His knowledge and power, to speak of what implies the requital for 
deeds, which will take place on the Day of Resurrection, when people 
will be requited in full for their deeds. Hence Allah says: 

«{On the day when every soul will find itself faced with all the 
good it has done)? that is, in full and complete, not lacking in the 
slightest, as Allah (4c) says: 

«(So whoever does an atom’s weight of good will see it.^ (az-Zalzalah 

99: 7) 

The word good ( khayr ) refers to everything that brings one closer 
to Allah of righteous deeds both great and small; similarly, the word 
evil (saw’) refers to everything that incurs the wrath of Allah of bad 
deeds both great and small. 

«(and all the evil it has done, it will wish there were a great distance 
between it and its evil)?, because of its great sorrow and regret. So 
people should beware of doing evil deeds that will inevitably lead to 
great regret, and give them up in this world whilst they are still able 
to do so, before one says: 

«[... Alas! I neglected my duty towards Allah... )? (az-Zumar 39: 56) 
efOn that day, those who disbelieved and disobeyed the Messenger 
will wish that the earth could be levelled over them...)? (an-Nisa'4.42) 
£(On that day, the wrongdoer will bite on his hands and say: Would 
that I had taken a path with the Messenger.)? (al-Furqan 25: 27) 
e(Then when [such a one] comes to Us, he will say [to his devil 
companion]: Would that there was between me and you the distance 
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between east and west. What a wretched companion!)) (az-Zukhruf 
43: 38) 

By Allah, giving up every desire and pleasure, even if it is difficult 
to do so in this world, is easier than suffering all these pains and 
exposure before people (on the Day of Judgement). But because of 
wrongdoing and ignorance, a person may focus only on the present 
moment and not have the rational thinking to see the consequences 
and thus do that which would benefit him in this world and in the 
hereafter, and refrain from that which will harm him in both realms. 
Then Allah reiterates the admonition to fear Him, out of kindness 
and mercy towards us, lest our hearts become hard with the passage 
of time. This is a combination between encouragement that leads to 
hope and righteous deeds and warnings that lead to fear of Allah and 
giving up sin, as He says: 

<|But Allah admonishes you to fear Him. And Allah is Most 
Compassionate towards His slaves)). 

We ask Him to bless us with consciousness of Him at all times, 
so that we will not do that which incurs His wrath and punishment. 


IS 


<r\ -.ji^ 


3:31. Say: If you love Allah then follow me; Allah will love you 
and forgive you your sins: For Allah is Oft-Forgiving, Most 
Merciful. 


This verse speaks of the obligation to love Allah and explains the 
signs, consequences and fruits thereof. 

«(Say: If you love Allah)) that is, you claim this lofty status, above 
which there is no other, but it is not sufficient to make mere claims; 
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rather it is essential to be sincere in that claim. The sign of such 
sincerity is following His Messenger («||) in all matters, in word 
and deed, in both major and minor issues of religion, inwardly and 
outwardly; if an individual follows the Messenger, this indicates that 
he is sincere in his claim to love Allah (4g), and Allah will love him, 
forgive his sins, have mercy on him and guide him in all that he does 
and does not do. But the one who does not follow the Messenger 
does not truly love Allah, because loving Allah requires him to follow 
His Messenger; so long as that is not the case, this indicates that that 
love is not present and that he is lying in his claim. Even if that love 
did exist, it would not benefit him without fulfilling the necessary 
conditions. This verse sets the standard against which all people 
may be measured; the extent to which they follow the Messenger is 
indicative of their faith and love for Allah, and any shortcoming in 
that reflects a shortcoming in loving Allah. 


(n: jl j+s- 


3:32. Say: Obey Allah and the Messenger: But if they turn away, Allah 
does not love the disbelievers. 


This is a command from Allah to His slaves in very general 
terms. The command is to obey Him and His Messenger, by means 
of which one enters faith and embraces belief in the oneness of Allah; 
all minor issues regarding actions and words, both visible and hidden, 
are based on that. Indeed, obedience to Him and to His Messenger 
includes avoiding that which He has prohibited, because avoiding it in 
obedience to the command of Allah is part of obeying Him. Whoever 
obeys Allah and His Messenger, it is they who are the successful. 
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({But if they turn away)? that is, if they turn away from obeying 
Allah and His Messenger, there is no recourse for them except 
disbelief and obedience to every rebellious devil: 

^About whom it is decreed that whoever takes him as an ally, he 
will lead him astray and guide him to the punishment of the raging 
fire.)? (al-Hajj 22: 4) 

Hence Allah says: ({But if they turn away, Allah does not love the 
disbelievers)?; rather He hates them and despises them, and punishes 
them in the severest manner. It is as if this verse is explaining what 
it means to follow His Messenger, which is by obeying Allah and 
obeying His Messenger. This is following in the true sense. 
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3:33. Allah chose Adam and Nooh, the family of Ibraheem, and the 
family of‘Imran above all of creation. 23 
3:34. They were descendants one of another. And Allah is All-Hearing, 
All-Knowing. 


23 Prophet Muhammad (#£) is the best of Allah’s creation, and he is 
included in the family of Ibraheem mentioned here. 
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3:35. [Remember] when the wife of‘Imran said: O my Lord, I dedicate 
entirely unto You what is in my womb, so accept this from me, 
for You are the All-Hearing, All-Knowing. 

3:36. When she gave birth, she said: O my Lord, 1 have given birth to 
a female! - and Allah knew best what she had given birth to - 
and the male is not like the female. I have named her Maryam, 
and 1 seek refuge with You for her and her offspring from the 
accursed Shaytan. 

3:37. Her Lord graciously accepted her and caused her to grow in a 
good manner, and entrusted her to the care of Zakariya. Every 
time Zakariya entered the chamber to see her, he found some 
provisions with her. He said: O Maryam, where has this come 
from? She said: From Allah; for Allah grants provision without 
measure to whomever He will. 


Here Allah tells us about those whom He selected among His 
close friends, beloved and chosen ones. He tells us that he chose 
Adam above all other created beings; He created him with His own 
Hand and breathed into him a spirit created by Him; he instructed the 
angels to prostrate to him and caused him to dwell in His paradise; 
He gave him knowledge, forbearance and virtue by means of which 
he superseded all other created beings. Hence Allah favoured his 
descendants and said: 

f[We have indeed honoured the sons of Adam, given them means of 
transportation on land and sea, provided them with good things, and 
have favoured them above many of those whom We have created. j» 
(al-Isra ' / 7 ; 70) 

He chose Nooh and made him the first Messenger to the people of 
earth, when they began to worship idols, and He gave him patience, 
perseverance and gratitude that enabled him to call the people to 
Allah at all times. Hence Allah chose him and brought him close to 
Him, and He caused the people of earth to drown in response to his 
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prayer, but He saved him and those who were with him in the laden 
ark, and made his progeny the survivors. Thus He caused him to be 
remembered and praised in all eras. 

He chose the family of Ibraheem, who was the close friend of the 
Most Merciful whom Allah favoured by choosing him to be His close 
friend. He offered himself to be thrown into the fire, he offered his 
son to be sacrificed and he offered his wealth to honour his guests. 
He called people to his Lord, night and day, in private and in public. 
Allah made him an example to be followed by those who came after 
him, and He ordained that prophethood and the Book should be among 
his descendants. All the Prophets who came after him are regarded as 
being of the family of Ibraheem, because they were his descendants. 
Allah singled them out for all kinds of noble traits by virtue of which 
they were the best of creation. Among them was the leader of the 
children of Adam, our Prophet Muhammad (2||). Allah Bg) combined 
in him all the perfect qualities that were scattered among others, and 
he superseded the first and the last; he is the leader of the Messengers, 
the chosen one from among the children of Ibraheem. 

Allah chose the family of ‘Imran, who was either the father of 
Maryam bint ‘Imran, or the father of Moosa ibn ‘Imran (^). These 
families who were mentioned by Allah are the best of creation, and 
righteousness and guidance were handed down from one generation 
to another of their descendants. Hence Allah says: ^They were 
descendants one of another}? that is, they were connected by bonds 
of blood ties and sharing similar sublime characteristics, as Allah 
said, after mentioning a number of Prophets who were members of 
those great families: 

^And [We guided] some of their forefathers, progeny and brothers; 
We chose them and guided them to a straight path.^ (al-An'am 6: 87) 
And Allah is All-Hearing, All-Knowing}? - He knows who 
deserves to be chosen, so He chooses him, and who does not deserve 
to be chosen, so He forsakes him and lets him get carried away (in 
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misguidance), and causes his doom. This indicates that He chose these 
people on the basis of what He knew about their characters that made 
them entitled to receive His generosity and bounty. 

The wisdom that we learn from this story about these chosen ones is 
that we should love them and follow their example, and we should ask 
Allah to help and guide us as He did for them. We should always strive 
hard to emulate them and try to acquire their noble characteristics 
and traits. This is also by virtue of Allah’s kindness towards them, 
that they are praised among the earlier and later generations, which 
highlights their high status. How great is His generosity and kindness; 
how many benefits one may attain from staying close to Him. If they 
had no honour except the fact that the memory of them and their noble 
attributes is eternal, that would be sufficient honour. 

When Allah mentions the virtues of these noble families, He also 
tells us what happened to Maryam, the mother of ‘Eesa, and how 
Allah took care of her as she was growing up. He said: 

f|[Remember] when the wife of ‘Imran)* that is the mother of 
Maryam, ^fsaid)* when she became pregnant: my Lord, I dedicate 

entirely unto You what is in my womb)* that is, 1 dedicate what is 
in my womb sincerely for Your sake, to serve You and Your House. 
«fso accept this^ that is, this blessed deed ^from me, for You are the 
All-Hearing, All-Knowing)*; You hear my prayer and You know my 
intention. This was when she was still in the uterus and had not yet 
been bom. 

f(When she gave birth, she said: O my Lord, I have given birth 
to a female!)* It was as if she was hoping that the infant would be 
male, because he would be more able to offer greater service. In her 
words there is a kind of apology to her Lord. But Allah said: <f- and 
Allah knew best what she had given birth to)* that is, there was no 
need for her to tell Him; rather He knew about her before her mother 
knew what she was 
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^and the male is not like the female. I have named her Maryam)*. This 
indicates that the male is preferred to the female, and that the child 
may be named at the time of birth, and that the mother may give the 
child his or her name, if the father does not object. 

^and I seek refuge with You for her and her offspring from the 
accursed Shaytan)*. She prayed for her and her offspring, asking Allah 
to protect them from the accursed Shay tan. 

^Her Lord graciously accepted her)* that is, He accepted the vow 
and protected her and her offspring from Shaytan 
«fand caused her to grow in a good manner)* that is, she grew in a good 
manner physically and in terms of physical well-being and attitude, 
because Allah made Zakariya (^0 available to look after her: 

*fand entrusted her to the care of Zakariya)*. This was by Allah’s 
kindness towards her, so that she would grow up in the best 
circumstances. So she grew up worshipping her Lord, and she 
superseded all women and devoted all her time to the worship of her 
Lord, remaining in her chamber or prayer place. 

^Every time Zakariya entered the chamber to see her, he found some 
provisions with her^ that is, without any effort on her part; rather it 
was provision that Allah granted to her and with which Allah honoured 
her. Zakariya said to her: ^...where has this come from? She said: 
From Allah)* that is, by His grace and kindness 
<$for Allah grants provision without measure to whom He will)* that is, 
without any thought or effort on the individual’s part. Allah Lfe) says: 
<(.. .Whoever fears Allah, He will grant him a way out [from difficulty], 
and will provide for him from where he does not expect...)* (at-Talaq 
65: 2-3) 

This verse indicates that miracles and extraordinary events may 
happen to the close friends of Allah, as has been mentioned in many 
reports, contrary to denials. When Zakariya saw what Allah had 
bestowed upon Maryam and what He had honoured her with of 
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delicious provision that came to her without any effort on her part, 
he began to hope for a child himself. Hence Allah (-fe) says: 
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3:38. Thereupon Zakariya prayed to his Lord, saying: O my Lord! 
Grant unto me by Your grace righteous offspring, for You are 
the One Who hears every prayer. 


3:39. While he was standing in prayer in the chamber, the angels 
called unto him: Allah gives you glad tidings of Yahya, who will 
believe in a word from Allah. He will be a leader and abstinent 
[from women], a Prophet from among the righteous. 

3:40. He said: O my Lord, how can 1 have a son, when old age has 
overtaken me, and my wife is barren? He said: Thus Allah does 
whatever He wills. 


3:41. He said: O my Lord! Give me a sign. He said: Your sign will be 
that you will not speak to people for three days except through 
gestures. So remember your Lord often, and glorify Him in the 
evening and in the morning. 


Zakariya (HO called upon his Lord, asking Him to bless him 
with righteous offspring, that is offspring who would be good in 
behaviour and attitude and well mannered, so that the blessings, both 
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worldly and spiritual, would be completed by them. Allah answered 
his prayer; whilst he was standing in his chamber worshipping and 
beseeching his Lord, the angels called out to him: ((Allah gives you 
glad tidings of Yahya, who will believe in a word from Allah^ that 
is, in ‘Eesa (ill), because he was created by means of a word from 
Allah (‘Be!’ and he was). 

(•(He will be a leader)? that is, he will have such a beautiful and perfect 
character that he would be elevated to the position of a noble leader, 
and matters would be referred to him for advice and decisions. 

((and abstinent [from women])? that is, he is prevented from intimacy 
with women because he has no desire for them, as he is preoccupied 
with serving and obeying his Lord. 

(•(a Prophet from among the righteous)?. What tidings could be greater 
than tidings of this son with his perfect qualities, who would be a 
Prophet from among the righteous? 

In his great joy, Zakariya said: 

((O my Lord, how can I have a son, when old age has overtaken me, 
and my wife is barren?)? and either of these two matters could be a 
cause of not being able to have a child, so how about when both are 
present? But Allah told him that this would be a miracle, as He said: 
(•(Thus Allah does whatever He wills)?. Just as He has decreed that 
children come into being by various means, including procreation, if 
He wills to bring them into existence without the usual means. He will 
do so, because nothing is too difficult for Him. In haste and seeking 
certainty, Zakariya (ItiO said: c-(0 my Lord! Give me a sign)? that is, 
a sign that this child will come. 

(•(He said: Your sign will be that you will not speak to people for three 
days except through gestures)? that is, your tongue will be prevented 
from speaking, without there being any physical problem, so you will 
only be able to communicate by means of gestures; this is a great 
sign, that you will not be able to speak. This is an amazing contrast: 
just as He may prevent causes from leading to effects even when 
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they are present. He may also make things happen without the causes 
that would lead to them. This serves to demonstrate that all causes 
and means are subject to His will and decree. So Zakariya stopped 
speaking for three days, and Allah enjoined him to give thanks to Him 
and remember Him a great deal in the evening and in the morning. 
Then when he came out from his chamber to the people, he gestured to 
them that they should glorify Allah in the evening and in the morning, 
that is, at the beginning and end of the day. 
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3:42. And [remember] when the angels said: O Maryam! Allah has 
chosen you and purified you - chosen you above the women of 
all nations [of her own time]. 


3:43. O Maryam, worship your Lord devoutly; prostrate and bow [in 
prayer] with those who bow. 

3:44. This is an account of the unseen [the distant past], which We 
reveal to you [O Muhammad]; you were not with them when 
they cast lots with their pens, [to decide] who, from among 
them, should be the guardian of Maryam. Nor were you with 
them when they disputed about it. 


Here Allah speaks of the virtue and high status of Maryam, and 
tells us that the angels addressed her and told her their message, 
saying: 
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«(0 Maryam! Allah has chosen you and purified you^ from 
imperfections that could undermine your good character 
«[chosen you above the women of all nations^. The first choosing is 
because of her praiseworthy characteristics and righteous deeds; the 
second choosing is because she was favoured above the women of 
all nations, meaning that she was favoured either above the women 
of all nations of her own time, or in general terms, even though in 
the latter case some other women shared that status with her, such as 
Khadeejah, 'A’ishah and Fatimah (radiya Allahu 'anhunna - may 
Allah be pleased with all of them). Thus the fact that other women 
were also chosen later on does not contradict what is mentioned in 
this verse about Maryam. When the angels told her that Allah had 
chosen her and purified her, that was a great blessing and gift that 
required her to give thanks. Hence the angels said to her: 

t|0 Maryam, worship your Lord devoutly^. What is meant by 
the word translated here as “devout” is persisting in obedience, with 
submission and humility. 

^prostrate and bow [in prayer] with those who bow^. Prostration and 
bowing are singled out for mention because of their virtue and because 
they are indicative of the utmost submission to Allah. So Maryam did 
what she was instructed to do, in gratitude and obedience to Allah (•$£). 
As Allah told His Prophet (*||) what He told him about Maryam, and 
how she followed the course that Allah had set for her, and this was 
one of the matters of the unseen that could only be known through 
revelation. He said: 

^This is an account of the unseen [the distant past], which We 
reveal to you [O Muhammad]; you were not with them when they cast 
lots with their pens, [to decide] who, from among them, should be the 
guardian of Maryam )5. That was when her mother took her to those 
who were in charge of Bayt al-Maqdis, and they disputed amongst 
themselves as to which of them would take charge of Maryam. They 
cast lots concerning her by throwing their pens into the river; the one 
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whose pen was not carried away by the water would be her guardian. 
That fell to Zakariya, their Prophet and the best of them. As you, O 
Muhammad (#;), told them of this story which neither you nor your 
people knew, this indicates that you are telling the truth and that you 
are indeed the Messenger of Allah (3i§), so they are obliged to submit 
to you and follow your instructions, as Allah (-j%) says: 

*{You were not there on the western side [of the mountain] when We 
decreed for Moosa the commission...!# (al-Qasas 28: 44) 


ft % 4 y & 

s ZX ^ ift (j>\ \'^ u Qi 

X} Ji £r*lz$! (5) I Z^J==K>S\' } 

&& -$ y=Cj jui*. 

£i-Vf 

^ A P *3 & 4 k j £ jM c 

fj-** P' S-ertf ^L>* y Q ^ 

'A C0 '*A p-^vj o* iu\l> jZx_L>-j 

A^\j> Attl \jX «Jj(< iT '\\jrc.\<A £ 


sunniconnect.com 



Soorat A l ‘Imran 


(45-58) | 415 


'j^=> ii' --L' 4)_A^i dip'll 4i & 

:}ZS& @ 4s6fis4^a6 ‘^.1.;*i£ 

{oA* ^ o . jl(jl cj^«) ^ 


3:45. Remember [when] the angels said: O Maryam! Allah gives you 
glad tidings of a word from Him: his name will be the Messiah 
‘Eesa, the son of Maryam, held in honour in this world and the 
hereafter and one of those granted nearness [to Allah], 

3:46. He will speak to the people in the cradle and in maturity. And 
he will be one of the righteous. 


3:47. She said: O my Lord! How will 1 have a son when no man has 
touched me? He said: Thus Allah creates what He wills. When 
He has decreed something. He merely says to it, ‘Be!’ and it is. 

3:48. And Allah will teach him the Book and wisdom, the Torah and 
the Gospel. 

3:49. And [will appoint him] a Messenger to the Children of Israel, 
[with this message]: I have come to you, with a sign from your 
Lord, in that I make for you out of clay, as it were, the figure 
of a bird, and breathe into it, and it becomes a bird by Allah’s 
leave. And I heal those bom blind, and the lepers, and 1 bring 
the dead back to life, by Allah’s leave; and 1 tell you what you 
eat, and what you store in your houses. Surely in that is a sign 
for you if you are believers; 

3:50. [I have come] to confirm that which came before me of the 
Torah, and to make lawful to you some of the things which had 
been forbidden to you; 1 have come to you with a sign from 
your Lord, so fear Allah, and obey me. 
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3:51. Verily Allah is my Lord and your Lord, so worship Him. This 
is a straight path. 

3:52. When ‘Eesa came to know of their disbelief, he said: Who will 
be my helpers in the cause of Allah? The disciples said: We will 
be helpers [in the cause] of Allah. We believe in Allah; bear 
witness that we are Muslims. 

3:53. Our Lord! We believe in what You have revealed, and we follow 
the Messenger, so record us among those who bear witness [to 
the truth], 

3:54. And [the disbelievers] plotted and planned, and Allah also 
planned, and Allah is the best of planners. 

3:55. And [remember] when Allah said: O ‘Eesa, I will take you 
back and raise you up to Me and deliver you from those who 
disbelieve; 1 will make those who follow you superior to those 
who disbelieve, until the Day of Resurrection. Then you will 
all return unto Me, and I will judge between you concerning 
the matters about which you differed. 

3:56. As for those who disbelieve, I will punish them with a severe 
punishment in this world and in the hereafter, and they will have 
no helpers. 

3:57. As for those who believe and do righteous deeds, He [Allah] 
will give them their reward in full; but Allah does not love the 
wrongdoers. 

3:58. This is what We convey to you of the signs and the wise 
admonition. 


Here Allah tells us that the angels gave the greatest glad tidings 
to Maryam (peace be upon her), which was the ‘Word of Allah’, His 
slave and Messenger, ‘Eesa ibn Maryam. He was called the ‘Word of 
Allah’, because he came into being by virtue of a word from Allah, 
not by the usual means. Allah made him one of His signs and one 
of the wonders of His creation. Allah sent Jibreel (^) to Maryam, 
and he blew into the collar of her garment; thus the blessed breath 
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from the pure angel entered into her, and Allah caused that pure soul 
to grow from it; thus he was a spiritual being, created from spiritual 
matter. Hence he was called a spirit created by Allah, 

^held in honour in this world and the hereafter^ that is, he was of 
high status in this world, for Allah made him one of the Messengers 
of strong will, those who brought major laws and had many followers. 
Allah caused his fame to spread, filling the earth from east to west. 
And in the hereafter he is of high status before Allah; he will intercede 
like his fellow Prophets and Messengers, and it will become clear 
that he is superior to most of Allah’s creation. Thus he will be one of 
those granted nearness to Allah, one of the closest of all creatures to 
their Lord; indeed he will be one of the prominent ones among those 
who are brought close to Allah. 

^He will speak to the people in the cradle and in maturity^. This 
is something other than regular speech; what is meant is that he will 
speak to the people with regard to that which is in their best interests 
and will lead to their well-being. This is the speech of the Messengers. 
This confirms that he was a Messenger who was sent to call people 
to their Lord. His speaking to them in the cradle is one of the great 
signs of Allah from which the believers benefit, and which constitutes 
proof against the stubborn that he was the Messenger of the Lord of 
the worlds and that he was a slave of Allah; it was also a help to his 
mother, as it demonstrated that she was innocent of what she was 
accused of. 

^And he will be one of the righteous^ that is, Allah blessed him 
by causing him to be righteous, one of those whom He blessed. These 
words brought many glad tidings to Maryam, in addition to what they 
say about the Messiah (S|50. 

*(She said: O my Lord! How will I have a son when no man has 
touched me? j* Usually a child can only be bom as a result of intimacy, 
and this astonished her; however, she did not doubt the power of 
Allah (4s). 
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^He said: Thus Allah creates what He wills. When He has decreed 
something, He merely says to it, ‘Be!’ and it is^. So the angel told her 
that this was something extraordinary, created by the One Who says 
to everything that He wills, ‘Be!’ and it is. The one who is certain of 
that will no longer be astonished or amazed. In His wisdom, Allah 
(4s) takes a gradual approach by telling His slaves of that which is 
strange as an introduction to that which is stranger. So He first of 
all mentioned the creation of Yahya ibn Zakariya, who was bom to 
parents, one of whom was elderly and the other was barren. Then He 
mentioned something stranger and more amazing than that, which was 
the creation of ‘Eesa (0L) through a mother, without a father, in order 
to show to His slaves that He does what He wills, and that whatever 
He wills happens, and whatever He does not will does not happen. 

Then Allah (4$) speaks of the great blessing that He bestowed 
upon His slave and Messenger ‘Eesa (^30, as He said: 

And Allah will teach him the Book^. It may be that what is meant 
is books in general, thus the Torah and the Gospel are mentioned in 
specific terms because of their sublime status and virtue, and because 
they contain rulings and laws by which the Israelite Prophets ruled 
and in which there is a great deal of knowledge; hence they include 
knowledge of words and meanings. Or it may be that what is meant by 
the words ^And Allah will teach him the Book)) is literacy, because 
literacy is one of the greatest blessings that Allah bestows upon His 
slaves. Thus He reminds His slaves of His favour in teaching them 
the use of the pen, as mentioned in the first soorah that He revealed, 
as He said: 

^Recite [commencing] with the name of your Lord Who created, 
created man from a clinging clot. Recite, for your Lord is the Most 
Generous, Who taught the use of the pen.p (al-‘Alaq 96:1-4) 

What is meant by wisdom is knowledge of the reasons behind the 
rulings and knowing how to do or say the right thing at the right time. 
Hence this is a reminder of Allah’s blessings to ‘Eesa (i|&0, as He 
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taught him literacy, knowledge and wisdom. This is what helps man 
to attain perfection. Then Allah refers to another quality of perfection, 
in addition to what Allah granted him of virtues, as He says: 

«(a Messenger to the Children of Israel)?. Allah sent him to this virtuous 
people who were the best of the worlds at their time, to call them to 
Allah and show them signs to prove that he was indeed a Messenger 
of Allah and a true Prophet. Hence he said: 

f(I have come to you, with a sign from your Lord, in that I make for 
you out of clay)? a bird; that is, he made it into the shape of a bird. 
*(and breathe into it, and it becomes a bird by Allah’s leaved that is, 
a bird that has a soul and flies, by Allah’s leave. 
f(And I heal those bom blind, and the lepers)? by Allah’s leave 
*(and I bring the dead back to life, by Allah’s leave; and I tell you 
what you eat, and what you store in your houses. Surely in that is a 
sign for you if you are believers)?. What sign could be greater than 
making an inanimate object come to life, healing people of ailments 
that doctors cannot treat, bringing the dead back to life and speaking 
of unseen matters? Each one of these on its own is a great sign, so 
how about when they are combined and confirm one another? That 
should be a cause of belief and faith. 

^[1 have come] to confirm that which came before me of the 
Torah)? that is, I have brought something simi lar to the Torah and what 
Moosa brought. The sign of the truthful person is that what he tells 
people is similar to that which truthful people tell; he tells the truth 
and enjoins justice, without any contradiction in his words, unlike 
those who make false claims, especially with regard to the greatest 
claim, which is the claim of prophethood. The liar who makes a 
false claim thereof will inevitably demonstrate to everyone that he 
is lying, as he will contradict himself, and will say something that is 
different to what the truthful say and is in accordance with what liars 
say. This is what is dictated by the nature of things and as a result of 
divine wisdom and mercy, because the one who speaks the truth can 


sunniconnect.com 



420 | Tafseer as-Sa 'di 


Juz ’3 


never resemble a liar who makes false claims of prophethood. This 
is unlike some minor issues, where the words of one who speaks the 
truth may be confused with the words of the liar. But with regard to 
prophethood, the matter has to do with guidance or misguidance of 
people, and their ultimate fate (in paradise or hell). It is well known 
that the one who is truthful in his claim of prophethood is one of the 
most perfect of people, and the one who makes a false claim to that 
effect is one of the most ignoble, mendacious and evil of people. By 
virtue of the wisdom of Allah and His mercy towards His slaves, Allah 
has decreed that there should be a difference between them, so that 
the matter will be clear to anyone who can think rationally. 

Then ‘Eesa (S§!0 told them that the law of the Gospel is a law 
that is easy, as he said: 

ffand to make lawful to you some of the things which had been 
forbidden to you]&. This indicates that most of the rulings of the 
Torah were not abrogated by the Gospel; rather it completed them 
and confirmed them. 

f{l have come to you with a sign from your Lord)» that proves my 
truthfulness and that you are obliged to follow me. This refers to the 
signs mentioned above. What all of this means is summed up in the 
words: *{so fear Allah)? by doing what He has enjoined and refraining 
from what He has forbidden, ^and obey mep, because obedience to 
the Messenger is obedience to Allah. 

^Verily Allah is my Lord and your Lord, so worship Himjj. ‘Eesa 
referred to the concept of the oneness of divine Lordship 
(tawheed ar-ruboobiyah) which is acknowledged by everyone, in 
order to affirm the oneness of divinity (tawfoeed al-uloohiyah), which 
is denied by the polytheists. Just as Allah is the One Who created us, 
granted us provision and bestowed upon us blessings both apparent 
and hidden. He should be our (only) object of worship, to Whom 
we turn in love, fear and hope, calling upon Him and seeking His 
help, and to Whom we devote all kinds of acts of worship. This is a 
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refutation of the Christians who say that ‘Eesa is God or the son of 
God; it is an affirmation on his part that he is a slave under orders 
and a created being, as he said: 

t[... Verily, I am a slave of Allah; He has given me the Book and made 
me a Prophet.}* (Maryam 19: 30) 

?[When Allah says: O ‘Eesa son of Maryam, did you say to people: 
Take me and my mother as two gods besides Allah? He [‘Eesa] will 
say: Glory be to You! It is not proper for me to say that which I have 
no right [to say]. If I had said it. You would surely have known it... I 
said nothing to them except that which You commanded me [to say]: 
Worship Allah, my Lord and your Lord...}* (al-Maidah 5: 116-117) 

«|This)? that is, worshipping and fearing Allah and obeying His 
Messenger *fis a straight path)? that leads to Allah and to His paradise; 
anything other than that is a way that leads to hell. 

^When ‘Eesa came to know of their disbelief}? that is, when he saw 
that they were not accepting what he said, and they said that it was 
obvious sorcery, and they thought of killing him and tried to do that, 
«fhe said: Who will be my helpers in the cause of Allah?)? That is, 
who will help me and stand with me in support of Allah’s religion? 
«(The disciples)?, who were the helpers, ^said: We will be helpers [in 
the cause] of Allah}? that is, they offered their support and did that, and 
they said: ?[We believe in Allah; bear witness that we are Muslims)?. 

^Our Lord! We believe in what You have revealed, and we follow 
the Messenger, so record us among those who bear witness [to the 
truth])? that is, beneficial testimony, bearing witness to the oneness 
of Allah (tawbeed) and believing in His Messenger, and adhering to 
that. When they stood with ‘Eesa in support of Allah’s religion and 
established His laws, some of the Children of Israel believed whilst 
others disbelieved. Then the two groups fought, and Allah supported 
those who had believed against their enemies, and thus they were 
victorious. Hence Allah (4c) says here: 
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([And [the disbelievers] plotted and planned)-) that is, the disbelievers 
plotted to kill the Prophet of Allah and extinguish His light 
^and Allah also planned)) against them, as a requital to them for 
their plot. 

([and Allah is the best of planners)). Thus Allah thwarted their plot 
and they became losers. 

([And [remember] when Allah said: O 'Eesa, I will take you back 
and raise you up to Me and deliver you from those who disbelieve)). 
So Allah took His slave and Messenger ‘Eesa up to Himself, and He 
made someone else look like him, so they [the disbelievers] took the 
one who had been made to look like him, and they killed him and 
crucified him and thus incurred great sin because of their intention 
to kill the Messenger of Allah. Allah Bg) says: 

([...But they did not slay him or crucify him; rather [another man] 
was made to resemble him to them...)) (an-Nisd’4: 157) 

This verse indicates that Allah is exalted above His creation and 
that He rose above His Throne in a real sense, as is indicated by the 
Qur’anic texts and hadiths of the Prophet (3§g) which are accepted 
and believed in by ahl as-Sunnah. Allah is Almighty, Most Powerful, 
the Subduer, and by His might He prevented the Children of Israel, 
after they had decided to kill ‘Eesa and there was nothing to 
prevent them from doing so, from harming him, as Allah Bg) says: 
(•[...I restrained the Children of Israel from [harming] you when you 
brought them the clear signs and the disbelievers among them said: 
This is obviously nothing but magic! j) (al-Md’idah 5: 110) 

Allah is most wise and does what is most appropriate; there is 
great wisdom behind His confusing the Children of Israel, and thus 
they crucified the one who was caused to look like ‘Eesa, as Allah 
Bg) says: 

(-[.. .Those who differ concerning this matter are in doubt concerning 
it, with no [certain] knowledge, but only conjecture to follow. But 
they certainly did not slay him.)) (an-Nisa’4: 157) 
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Then Allah Be) said: 

^1 will make those who follow you superior to those who disbelieve, 
until the Day of Resurrection]?. We have seen above that Allah 
supported the believers among them against the disbelievers, and the 
Christians who claimed to follow ‘Eesa continued to subdue the 
Jews, because the Christians were closer to following ‘Eesa than the 
Jews were. That continued until Allah sent our Prophet Muhammad 
(?H); then the Muslims became the ones who were truly following 
‘Eesa, so Allah supported them and caused them to prevail over the 
Jews, Christians and all of the disbelievers, although at some times 
it may so happen that the disbelievers, Christians or others, gain the 
upper hand over the Muslims, in accordance with Allah’s wisdom and 
as a punishment for failing to follow the Messenger (i|§). 

CThen you will all return unto Me)? that is, the ultimate destiny of 
all creatures is to Him 

^and I will judge between you concerning the matters about which 
you differed)?. Everyone claims that the truth is with him, and that 
he is right and everyone else is wrong, but these are mere claims that 
require proof. Then Allah tells us that He will judge between them 
on the basis of fairness and justice. 

«(As for those who disbelieve]? that is, those who disbelieve in 
Allah, His revelations and His Messengers 

^1 will punish them with a severe punishment in this world and in the 
hereafter)*. The punishment in this world is what Allah sent upon them 
of calamities, visible punishments, killing, humiliation and so on, as 
a foretaste of the punishment of the hereafter, and the punishment of 
the hereafter is the greatest calamity. Indeed, it is the punishment of 
the fire, the wrath of Allah and deprivation of reward. 

^and they will have no helpers]? to protect them from the punishment 
of Allah, neither among those who they claim will intercede for them 
with Allah nor those that they take as protectors instead of Him. 
Neither their friends and relatives nor their own selves will help them. 
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«{As for those who believe)) in Allah, His angels. His Books, His 
Messengers, the resurrection after death, and other things that Allah 
has enjoined us to believe in 

^and do righteous deeds)) in their hearts, and in word and deed, as 
taught by the Messengers, seeking thereby the pleasure of the Lord 
of the worlds 

)(He [Allah] will give them their reward in full)). This indicates that 
they will be rewarded in this world for their good deeds, by way of 
honour, dignity, support and a good life, but the reward will be given 
in full on the Day of Resurrection, when they will find what they sent 
forth of good deeds rewarded abundantly. So He will give each one 
who did good deeds the reward of his deeds, and give them more by 
His grace and generosity. 

^but Allah does not love the wrongdoers^; rather He hates them and 
subjects them to His wrath and punishment. 

<$This is what We convey to you of the signs and the wise 
admonition^. This is a great blessing to His Messenger Muhammad 
and to his Ummah, as He sent down to them this wise admonition 
which is precise and clear, and explains in detail rulings, what is 
permissible and what is forbidden, and stories of the earlier Prophets 
and what Allah caused to happen at their hands of clear signs and 
astounding miracles. This Qur’an tells us everything that will benefit 
us of stories and rulings, from which we may increase in knowledge, 
learn lessons and find reassurance; this is the greatest mercy from 
the Lord of humanity. 

Then Allah (4s) says: 
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3:59. The likeness of‘Eesa before Allah is as the likeness of Adam; 

He created him from dust, then said to him, ‘Be!’ and he was. 
3:60. This is the truth from your Lord, so do not be among those who 
doubt. 


Here Allah establishes proof against the Christians who attribute 
to ‘Eesa that which is not his, with no proof and no reason for 
confusion, and claim that as he did not have a father, he deserves to 
be the son of God or a partner in God’s divinity. But this (the fact 
that he did not have a father) should not lead to any confusion, let 
alone form the basis of their argument, because his being created in 
this manner is one of the signs of Allah that indicate that Allah alone 
is the Creator Who is in control of all things, and that all causes that 
lead to effects are subject to His will and power. The fact that ‘Eesa 
was created with a mother only is more indicative of the opposite 
of their argument, and demonstrates that no one can be a partner or 
associate of Allah in any way whatsoever. Moreover, Allah created 
Adam (^L) from dust, not from a father or a mother, and if that does 
not lead to the same conclusion as the Christians claimed about the 
Messiah, then it is more appropriate that the fact that the Messiah 
was created from a mother without a father should not lead to that 
conclusion. If the claim of prophethood and divinity can be made 
with regard to the Messiah, then the argument may be stronger with 
regard to Adam. Hence Allah (4s) says: 

«(The likeness of ‘Eesa before Allah is as the likeness of Adam; He 
created him from dust, then said to him, ‘Be!’ and he was. This is 
the truth from your Lord^ that is, what We have told you about the 
Messiah (^) is the truth that is at the highest level of authenticity, 
because it comes from your Lord; because He has bestowed special 
care upon you and your Ummah, He has told you stories of the 
Prophets (peace be upon them). 
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4so do not be among those who doubtf* that is, those who are 
uncertain of something that your Lord has told you. This verse and 
those that follow it offer proof for an important principle, which is that 
where there is evidence that something is true and one is certain about 
it, whether it is an issue of belief (‘ aqeedah ) or otherwise, he must 
be certain that everything that is contrary to it must be false and any 
argument in support of that opposing view is flawed, whether one is 
able to see the flaw or not. His inability to refute that argument should 
not make him doubt what he knows, because whatever is contrary to 
the truth is false. Allah (-J^) says: 

<{...And what is there apart from truth but error?...p (Yoonus 10: 32) 
Following this principle will help one deal with many specious 
arguments that may be presented by philosophers and sophisticates; if 
a person tries to highlight the flaws, that is good but is not necessary; 
otherwise he should focus on his task, which is to explain the truth 
on the basis of evidence and call people to it. 
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3:61. If anyone disputes with you concerning him [‘Eesa], after 
the knowledge that has come to you, say: Come, let us gather 
together our sons and your sons, our women and your women, 
ourselves and yourselves - then let us earnestly pray and invoke 
the curse of Allah on the liars. 


3:62. This is the truth of the matter. There is no god but Allah. Verily 
Allah is the Almighty, the Most Wise. 
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if the fighting is defensive, then it is permissible to fight during the 
sacred months as it is permissible in the sacred land. 

This verse was revealed because of what happened to the expedition 
of ‘Abdullah ibn Jahsh, their slaying of ‘Amr ibn al-Hatframi and 
their seizing of their wealth, which happened - according to reports 
- in the month of Rajab; the polytheists criticised them for fighting 
during the sacred months, but this was unfair criticism, because they 
had committed abhorrent deeds that were worse than that for which 
they were criticising the Muslims. Hence Allah (tte) highlighted their 
abhorrent deeds: 

^to bar others from the path of Allah^ - the polytheists sought 
to prevent those who wanted to believe in Allah and His Messenger 
(3l§), persecuted those who did believe in Him, and strove to make 
them recant their religion and disbelieve in Him; all of this on its own 
is sufficient evil, so how about if it occurred during a sacred month 
and in a sacred land? 

«fto prevent access to the Sacred Mosque and to drive out its people 
from it^ that is, the people of the Sacred Mosque, namely the Prophet 
(j|§) and his Companions, because they were more deserving of it 
than the polytheists 

^from it^ and they did not allow them to reach it, even though this 
House was made for all people, residents and visitors alike. 

Each one of these matters on its own ^is worse than slaughter^ 
during the sacred month, so how about when they are combined? 
Thus it is known that they were wrong and unfair in their criticism 
of the believers. 

Then Allah (%) tells us that they will not cease fighting the 
believers, and that their aim is not to take their wealth and kill them; 
rather their aim is to make the believers give up their religion and 
become disbelievers after having believed, so that they will become 
people of hell. They are striving their utmost, by all possible means, 
to achieve that aim. 
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«|They want to extinguish Allah’s light with their utterances, but Allah 
insists on perfecting His light, even though the disbelievers hate it.)? 
(at-Tawbah 9: 32) 

This description applies to all of the disbelievers; they will continue 
to fight others, until they make them give up their religion. This is 
especially true of the People of the Book, the Jews and Christians, who 
set up organisations, send preachers and medical doctors and build 
schools to attract other nations to their religion, and do their utmost 
to introduce ideas that make people confused about their religion. 

What we hope is that Allah (*3s) - Who has blessed the believers 
with Islam, chosen for them His true religion, and perfected His 
religion for them - will complete His blessing to them by enabling 
them to adhere to it fully, that He will defeat everyone who wants to 
extinguish His light, that He will cause their plots to backfire, and 
cause His religion to prevail and His word to be supreme. This verse 
is applicable to the disbelievers of our own time as it was applicable 
to those who came before them. 

«(The disbelievers spend their wealth to bar [people] from the path of 
Allah, and they will continue to spend it, then it will become a source 
of regret for them, then they will be defeated, and as for those who 
disbelieve, into hell they will be gathered.)? (al-Anfal 8. 36) 

Then Allah tells us that for those who turn away from Islam, 
preferring disbelief, and persist in that until they die as disbelievers, 
*(their deeds will come to nothing in this world and in the hereafter)? 
because they did not fulfil the conditions of their deeds being accepted, 
which is being Muslim 

(fthey will be inhabitants of the fire and will abide therein forever)?. 
This verse indicates that if a person apostatises then comes back to 
Islam, the good deeds that he did before he apostatised will be restored 
to him. The same applies to one who repents from sin: his previous 
good deeds will be restored to him. 
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3:63. But if they turn away, Allah is fully aware of those who spread 
mischief. 


sflf anyone disputes)? that is, argues ^with you)? about ‘Eesa (lUO, 
and claims that he is above being a slave of Allah, and raises him 
above his real status, 

Rafter the knowledge that has come to you)?, that he is indeed a slave 
of Allah and His Messenger, and you have explained to those who 
argue with you what you have of evidence that indicates that he is no 
more than a slave whom Allah has blessed, then this indicates that he 
is stubborn and has not accepted what you say about this issue that 
is based on certain knowledge. Hence there is no longer any benefit, 
either for you or for him, in arguing with him because the truth has 
become clear, so his arguing about it is the argument of a stubborn 
person who is opposing Allah and His Messenger his aim is 
to follow his whims and desires, not to follow that which Allah has 
revealed, so this is a hopeless case. Hence Allah instructed His Prophet 
(jig) to move onto challenging and invoking mutual curses: they 
were to call upon Allah and pray earnestly, asking Him to send His 
curse and punishment upon whichever of the two groups was lying, 
on (the leader) and on the most beloved of people to him, namely his 
children and womenfolk. So the Prophet (^g) called upon them to 
do that, but they turned away and refused, because they realised that 
if they engaged in invoking mutual curses, they would go back to 
their families and children, and they would not find any families and 
any wealth, and the punishment would be brought forward for them. 
They were content with their false religion, even though they were 
certain that it was false. This is the utmost mischief and stubbornness. 
Hence Allah (•%) said: 

«|But if they turn away, Allah is fully aware of those who spread 
mischief)? and He will punish them severely for that. Allah tells us 
that «(This)? that Allah has related to His slaves ^is the truth of the 
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matter)), and any other story or statement that is told to the believer 
that contradicts this is false. 

^There is no god but Allah)), hence He is the only object of worship 
Who is to be worshipped sincerely, and it is not appropriate to direct 
worship to anyone but Him; no one else deserves even an atom’s 
weight of worship. 

^Verily Allah is the Almighty)); He has subdued all things and 
everything submits to Him 

«fthe Most Wise)»; He is wise in all that he does or says, and His is 
the utmost wisdom in testing the believers with the disbelievers, by 
means of their fighting them, arguing with them and striving against 
them in word and deed. 



3:64. Say: O People of the Book! Come to common terms between 
us and you, that we worship none but Allah, that we associate 
no partners with Him, and that we not take one another as lords 
besides Allah. Ifthen they turn away, say: Bear witness that we 
are Muslims [those who submit to Allah], 


That is, say to the People of the Book, the Jews and Christians: 
^Come to common terms between us and you)) that is, let us agree on 
a word on which all the Prophets and Messengers are agreed, and no 
one differs from that except those who are stubborn and misguided, 
and it does not belong only to one party and not the other; rather it is 
something that we and you have in common. This is by way of fairness 
in discussion and argument. Then Allah explains that by saying: 
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<(that we worship none but Allah, that we associate no partners with 
Him)* that is, we worship Allah only, focusing all love, fear and hope 
on Him alone, and we do not associate any Prophet, angel, “saint”, 
idol, graven image, animate being or inanimate object with Him 
<|and that we not take one another as lords besides Allah jj; rather, all 
obedience is to Allah and His Messenger, so we do not obey created 
beings by disobeying the Creator, because that would be ascribing 
the status of lordship to those created beings. 

When calling the People of the Book or others to that, if they 
respond then they are like you, with the same rights and duties; but if 
they turn away, then they are stubborn and are following their whims 
and desires, so let them bear witness that you are Muslims (those who 
submit to Allah). Perhaps the benefit of that is that if you say that to 
them, when you are the people of true knowledge, this will establish 
further proof against them, as Allah referred to the testimony of the 
people of knowledge in order to establish proof against those who 
are stubborn. Moreover, if you become Muslim and believe, Allah 
would not care that others do not submit, because they are wicked 
and have evil in their hearts. Allah (4c) says: 

«(Say: Believe in it, or do not believe. Verily, those who were given 
knowledge before it, when it is recited to them, fall down on their 
faces in prostration.p (al-Isra' 17: 107) 

Moreover, when the specious arguments are presented in order to 
undermine belief and faith, that motivates the believer to renew his 
faith, affirm his Islam, announce his certainty and express gratitude 
for the blessing of his Lord. 
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3:65. O People of the Book! Why do you dispute about Ibraheem, 
when the Torah and the Gospel were not revealed until after 
him? Do you not understand? 

3:66. Look at yourselves! You are the ones who disputed about that 
of which you have [a little] knowledge, but why do you dispute 
about matters of which you have no knowledge? Allah knows, 
but you do not know. 

3:67. Ibraheem was neither a Jew nor a Christian, but he was a 
monotheist, a Muslim, and he was not one of those who ascribe 
partners to Allah. 

3:68. Verily the closest of people to Ibraheem are those who followed 
him, and this Prophet and those who believe. And Allah is the 
Guardian of the believers. 


When the Jews claimed that Ibraheem was a Jew, and the Christians 
claimed that he was a Christian, and they argued about that, Allah 
refuted their arguments on three counts: 

1 - Their argument about Ibraheem was an argument about a matter 
of which they had no knowledge, hence it was not possible or 
allowable for them to argue about something that had nothing to 
do with them. They used to argue about the rulings mentioned 
in the Torah and the Gospel, whether they were right or wrong, 
but in this case they had no right to argue about Ibraheem. 

2- The Jews claimed to be following the Torah and the Christians 
claimed to be following the Gospel, but the Torah and the 
Gospel only came down after the time of Ibraheem. So how 
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could they claim that Ibraheem belonged to them, when he had 
come before them? Does this make any sense? Hence Allah 
says: <(Do you not understand?^ that is, if you did understand 
what you are saying, you would not say that. 

3- Allah (•&) declared that His close friend (Ibraheem) had nothing 
to do with the Jews, the Christians or the polytheists; rather He 
described him as ^a monotheist, a Muslim^, and stated that the 
people who were closest to him were those who believed in 
him of his own nation, and this Prophet - namely Muhammad 
(3||) - and those who believed with him, because they are 
the ones who truly followed him, and they are closer to him 
than any others, and Allah (3s) is their Guardian, Helper and 
Supporter. As for those who cast his religion behind their 
backs, such as the Jews and Christians and polytheists, they 
do not belong to Ibraheem and he is not one of them; merely 
attributing themselves falsely to him is of no benefit to them. 
These verses include the prohibition on arguing and debating 
without knowledge; the one who speaks in that case is speaking 
of something that he cannot prove and it is not permissible for 
him to argue about it. These verses also offer encouragement 
to leam history, for it is a way to refute many false arguments 
and claims that are contrary to history. 
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3:69. Some of the People of the Book wish to lead you astray, but 
they only lead themselves astray, although they do not realise 
it. 

3:70. O People of the Book, why do you reject the revelations of 
Allah, while you [yourselves] bear witness [to their truth]? 

3:71. O People of the Book, why do you confuse truth with falsehood 
and knowingly conceal the truth? 

3:72. A group among the People of the Book say: [Claim to] believe 
in the morning in what is revealed to the believers, but reject it 
at the end of the day; perhaps they may turn back [from Islam]. 

3:73. And believe no one except one who follows your religion. 24 
Say [O Muhammad]: True guidance is the guidance of Allah. 
[They say:] Lest anyone be given the same as you were given, 
or argue with you before your Lord. Say: All bounties are in 
the Hand of Allah; He grants them to whomever He will. And 
Allah is All-Encompassing, All-Knowing. 

3:74. He singles out for His mercy whomever He will; for Allah is 
the Possessor of abundant grace. 


Here Allah (4c) warns His believing slaves about the plot of that 
evil group among the People of the Book, and tells them that they 
wish to lead you astray, as He says elsewhere: 

«(Many among the People of the Book wish they could turn you back 
to disbelief after you have believed.. .^ (al-Baqarah 2: 109) 


24 These are the words of that group among the People of the Book to their 
co-religionists. 
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It is well known that the one who wishes for something will try 
his hardest to attain his goal, and this group is indeed striving and 
putting effort into leading the believers astray and making them doubt 
their faith by all possible means. But by His grace and kindness, the 
plotting of evil only rebounds on those who make the plot. Allah 
says: <$but they only lead themselves astray^. Their efforts to lead 
the believers astray only make them go further astray and will result 
in more severe punishment for them. Allah says: 

^For those who disbelieve and bar others from the path of Allah, We 
will add punishment to their punishment because they used to spread 
mischief.)? (an-Nahl 16: 88) 

^although they do not realise it)? that is, they do not realise that 
they are in fact striving to harm themselves, and that they will not 
harm you at all. 

«{0 People of the Book, why do you reject the revelations of 
Allah, while you [yourselves] bear witness [to their truth]?)? That is, 
what makes you disbelieve in the revelations of Allah despite your 
knowing that what you follow is false, and that what Muhammad 
(j|§) has brought is the truth about which you have no doubt; rather 
you bear witness to it and sometimes whisper this testimony to one 
another? This is instructing them to give up their misguidance, then 
Allah rebukes them for misleading the people, as He says: 

*jO People of the Book, why do you confuse truth with falsehood 
and knowingly conceal the truth?)?. Here Allah rebukes them for 
confusing truth with falsehood and for concealing the truth, because 
by doing these two things they misled their own people. If the scholars 
confuse truth with falsehood and do not distinguish between them, 
and instead leave matters vague and conceal the truth which they are 
enjoined to make manifest, that results in concealment of the truth 
and the prevalence of falsehood, and hence the common folk who 
are seeking the truth and want to know it so that they can follow it 
will not be guided. What is required from the people of knowledge 
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is to make the truth clear to the people and proclaim it openly, and 
distinguish truth from falsehood, and explain clearly the difference 
between evil and good, what is permissible and what is forbidden, 
sound belief and corrupt belief, so that the people will be guided, 
those who have gone astray will be brought back and proof will be 
established against those who are stubborn. Allah says: 
ff And [remember] when Allah took a covenant from those who were 
given the scripture, that they should make it known and clear to 
humankind, and not conceal it; but they cast it behind their backs... )i 
(Al Imran 3: 187) 

Then Allah tells us about what this evil group thought of and what 
they wanted to plot against the believers: 

tf A group among the People of the Book say: [Claim to] believe in 
the morning in what is revealed to the believers, but reject it at the 
end of the day)? that is, enter their religion with ulterior motives, and 
as a trick, at the beginning of the day, then at the end of the day, exit 
from it; ^perhaps they may turn back [from Islam]) j that is, from 
their religion, and perhaps they may say: If it were true, the people of 
knowledge and the Book would not have left it. This is what they were 
aiming at, because they thought highly of themselves and thought 
that the people thought well of them and would follow them in what 
they said and did. But Allah insists that His light should be perfected 
even if the disbelievers hate that. 

They said to one another: ^And believe no one except one who 
follows your religion.)? That is, do not trust or accept the word of 
anyone but your co-religionists, and conceal your affairs, because 
if you tell others who are not followers of your religion, they will 
acquire knowledge that you have and will become like you or they 
will argue with you before your Lord, and will testify against you that 
proof was established against you and true guidance was explained 
to you, but you did not follow it. To sum up, they thought that by 
not telling the believers about what they had of knowledge, they 
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would be depriving them of knowledge, because in their view no 
one could have knowledge except them, and the knowledge they had 
could establish proof against them. But Allah refuted them by saying: 
«{True guidance is the guidance of Allah)£, because guidance is only 
from Allah to everyone who is guided. Guidance means knowing the 
truth or following it; there is no knowledge except that which was 
brought by the Messengers of Allah and no one is guided except the 
one whom Allah guides. The People of the Book were only given a 
little knowledge, and as for guidance, their share of it has come to an 
end because of their evil intentions and ulterior motives. 

But in the case of this Ummah, Allah granted them knowledge 
and the ability to act upon it in a way that surpassed all others, and 
in that regard they superseded all others. So they became the leaders 
of guidance who guided others as commanded by Allah. This is by 
the favour and grace of Allah and His great kindness to this Ummah. 
Hence He said: «[Say: All bounties are in the Hand ofAllah^ that is, 
Allah is the One Who bestows all kinds of bounties upon His slaves 
^He grants them to whomever He will^ among those who take 
measures to attain that. 

<|And Allah is All-Encompassing^ in His bounty, and very kind 
*(All-Knowing^ - He knows who deserves this kindness, so He grants 
it to him, and He knows who does not deserve it so He withholds it 
from him. 

tfHe singles out for His mercy whomever He will)? that is, by His 
mercy in a general sense, which He grants in this world and makes 
it continue into the hereafter; this is the blessing of Islam and other 
blessings. 

fffor Allah is the Possessor of abundant graced that is indescribable 
and does not even enter the mind of man; rather His grace and 
kindness reach as far as His knowledge reaches; our Lord, You have 
encompassed all things with Your mercy and knowledge. 
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3:75. Among the People of the Book are some who, if entrusted with 
a heap of gold, will [readily] pay it back; there are others, who, 
if entrusted with a single gold coin, will not repay it unless you 
keep standing over him, because, they say: We are under no 
obligation towards the unlettered. And they tell lies about Allah 
knowingly. 


3:76. But those who fulfil their covenant and fear Allah-Allah loves 
those who fear Him. 


3:77. As for those who sell Allah’s covenant and their own oaths fora 
small price, they shall have no share in the hereafter. Allah will 
not speak to them or look at them on the Day of Resurrection, 
nor will He purify them, and theirs will be a painful punishment. 


Here Allah (4s) tells us about the People of the Book with regard 
to honesty or dishonesty concerning wealth, as He already mentioned 
their treachery with regard to religion and their plots and concealment 
of the truth. He tells us that among them are those who are dishonest 
and those who are honest, and among them are «fsome who, if entrusted 
with a heap of gold^ that is, a large amount of wealth 
«{will [readily] pay it back]* that is, they are more likely to be honest 
and return what is less than that. And there are others «{who, if entrusted 
with a single gold coin, will not repay it unless you keep standing 
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over him)*, so it is more likely that they will not return any amount 
greater than that. What makes them dishonest towards you is that they 
claim that they are funder no obligation towards the unlettered)* that 
is, there is no sin on them if they do not give their wealth back to 
them, because on the basis of their false claim and flawed opinions, 
they look down on them and feel greatly superior to them, when in 
fact they are the lowest and most despised. They give no sanctity 
to the unlettered, and they regard that as permissible, and thus they 
combined the consumption of haram wealth with the belief that it was 
permissible. This amounted to telling lies about Allah, because when 
a scholar says that forbidden things are permissible at the time when 
the people are under the impression that he is speaking of the ruling 
from Allah and not his own ruling, this is a lie. Hence Allah says: 
«{And they tell lies about Allah knowingly)*. This is a more serious 
sin than speaking about Allah without knowledge. 

Then He refutes their false claim and says: 

*(But)* that is, it is not as you claim, that there is no sin on you for 
what you do to the unlettered; rather there is the gravest of sin and 
the greatest blame on you for that. 

^those who fulfil their covenant and fear Allah^. The word covenant 
here includes everything that Allah has enjoined upon a person with 
regard to His dues, as well as covenants between one person and 
another. This is the context in which fear of Allah is required, which 
leads to fear of falling into sin with regard to matters between a 
person and his Lord, and between him and other people. The one who 
does that will be one of the pious who fear Allah, whom Allah (3s) 
loves, whether they are unlettered or otherwise. Whoever says that 
we are under no obligation towards the unlettered has not fulfilled 
his covenant and has not feared Allah, so he is not one of those 
whom Allah loves; rather he is one of those whom Allah hates. If 
the unlettered were known to fulfil the covenants, fear Allah and 
not transgress the limits with regard to the wealth of others, then 
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they would be the ones who are beloved to Allah, the pious for 
whom paradise is prepared, and they would be the best and the most 
honoured of Allah’s creation, unlike those who say, we are under no 
obligation towards the unlettered. The latter are included in the verse 
in which Allah says: ((As for those who sell Allah’s covenant and their 
own oaths for a small price...)). That includes anyone who makes any 
worldly gains in return for overlooking the rights of Allah or the rights 
of His slaves. It also includes the one who swears an oath in order to 
acquire the property of another to which he has no right; such a one 
is also included in this verse. These are the ones who (-(shall have no 
share in the hereafter)-) that is, they will have no share of good. 
(•(Allah will not speak to them)) on the Day of Resurrection, because 
He will be angry with them, as they gave precedence to their own 
whims and desires over pleasing their Lord 

((nor will He purify them)) that is, He will not purify them of their 
sins nor free them from their faults 

((and theirs will be a painful punishment)) that is, it will be painful 
both psychologically and physically; this is the punishment of the 
divine wrath and being kept away from Him, and the punishment of 
hell. We ask Allah to keep us safe and sound. 
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3:78. There are some among them who distort the Book with their 
tongues, so that you would think it is part of the Book, but it is 
not part of the Book; and they say: This is from Allah, but it is 
not from Allah. And they tell lies about Allah knowingly. 
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Here Allah tells us that some of the People of the Book distort the 
Book with their tongues, that is, they twist the meanings. That includes 
distorting both the pronunciation and the meanings, when what should 
be done is to keep the wording of the Book as it is and not change 
it, and to understand it properly and help others to do likewise. But 
these people did the opposite of that and they gave an impression of 
incorrect meanings of the Book, either implicitly or explicitly. They 
do so implicitly in such a manner that *(you would think it is part of 
the Book]* that is, they distort it with their tongues and give you the 
impression that this is what is intended in the Book of Allah, when 
it is not what was intended. And they do so explicitly when they say 
^This is from Allah, but it is not from Allah. And they tell lies about 
Allah knowingly!*. This is a more serious sin than speaking about 
Allah without knowledge. These people tell lies about Allah, and 
thus they combine denial of the true meaning and affirmation of the 
false meaning, in order to knowingly interpret in a corrupt manner 
the verses that speak of the truth. 


(A--vs :jl^* JTijj—) 


3:79. No human being to whom Allah has given the scripture, 
wisdom and prophethood would ever say to the people: Be my 
worshippers rather than Allah’s. On the contrary [he would say]: 
Be perfect in knowledge and in deeds, by virtue of your constant 
teaching of the scripture and of your constant study thereof. 
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3:80. Nor would he instruct you to take angels and Prophets for lords. 
Would he command you to disbelieve after you have submitted 
to Allah [as Muslims]? 


This verse was revealed in response to those of the People of 
the Book who said to the Prophet ($§;), when he instructed them 
to believe in him and called them to obey him: O Muhammad, do 
you want us to worship you alongside Allah? He said: *{No human 
being]? that is, it is utterly impossible for any human being whom 
Allah has blessed by sending down the Book to him, and teaching 
him what he did not know and sending him to humankind, to ^ever 
say to the people: Be my worshippers rather than Allah’s]?. This is 
the most impossible thing for any of the Prophets ever to do, because 
this is the most abhorrent of all things and the Prophets are the most 
perfect of all people. Hence their instructions are befitting to their 
status, so they would never enjoin anything but the most sublime of 
actions, and they would be the most outspoken of people in forbidding 
abhorrent things. Hence Allah (4c) said: *{On the contrary [he would 
say]: Be perfect in knowledge and in deeds, by virtue of your constant 
teaching of the scripture and of your constant study thereof]? that is, 
rather he would enjoin them to be perfect in knowledge, that is, wise 
and forbearing scholars who teach the people and educate them in a 
gradual manner and act upon what they know and teach. Thus they 
enjoin the pursuit of knowledge, acting upon it and teaching it, which 
is the basis of success; falling short in any of these matters leads to 
shortcomings and problems. 

^by virtue of your constant teaching]? that is, because of what you 
teach others of that which you know and have studied of the Book 
of Allah and the Sunnah of His Prophet (<ig), by studying which you 
have attained deep and entrenched knowledge, as you have become 
perfect in knowledge and in deeds. 
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^Nor would he instruct you to take angels and Prophets for lords^. 
This is a general statement after a specific statement. In other words, 
he would not instruct you to worship him or to worship any of creation, 
such as the angels, Prophets or others. 

^Would he command you to disbelieve after you have submitted 
to Allah [as Muslims]?}* This is something that could not happen 
and it cannot be imagined that such a thing would be done by one 
whom Allah has blessed with prophethood. Whoever accuses any of 
the Prophets of any such thing has committed a grievous sin and an 
abhorrent act of disbelief. 
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3:81. And [remember] when Allah took the covenant of the Prophets, 
saying: If I give you scripture and wisdom, and there comes to 
you a Messenger confirming what is with you, then you must 
believe in him and you must support him. [Allah] said: Do you 
agree, and take this covenant of Mine as binding upon you? They 
said: We agree. He said: Then bear witness, and I am with you 
among the witnesses. 


3:82. If any turn away after this, it is they who are the evildoers. 


Here Allah tells us that He took from the Prophets a covenant 
and a solemn pledge because of what He bestowed upon them of the 
revealed Book of Allah and the wisdom to distinguish between truth 
and falsehood, guidance and misguidance. The covenant was that if 
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Allah sent a Messenger confirming what was with them, they would 
believe in him and follow him, and they took this pledge from their 
nations. So Allah (4c) enjoined them to believe in one another and 
confirm one another, because everything they had was from Allah, 
and everything that is from Allah must be believed and followed. Thus 
they were all the same, and on this basis it is known that Muhammad 
(3i|) is the last of them; all the Prophets, if they had lived to see him, 
were obliged to believe in him, follow him and support him, and he 
would be their leader and commander. This verse is one of the greatest 
proofs of his high status and that he is the best of the Prophets and 
their leader. When Allah (4c) asked them if they agreed, ffThey said: 
We agreed that is, we accept what You have commanded, willingly. 
Allah (4c) said to them: ^Then bear witness)? to yourselves and your 
nations to that effect; ^and I am with you among the witnesses)?. 

«jlf any turn away after this)? that is, after this covenant and 
pledge that has been confirmed by testimony from Allah and from 
His Messengers 

«(it is they who are the evildoers)?. Based on this, those who claim to 
be followers of the Prophets, like the Jews and Christians and those 
who followed them, have turned away from this solemn covenant and 
deserve to be among the evildoers who will abide forever in hell, if 
they do not believe in Muhammad (^). 


I X •-Iff-' \ ' -"f -f 

V jf 13 U Jl 4^ if* pJLlnl T4jj . • Ail' 


(AT : JT i O') 


’ /I,-' i'*' '<■ * 


3:83. Is it other than the religion of Allah that they seek, when to Him 
has submitted everything in the heavens and on earth, willingly 
or unwillingly, and to Him they will return? 


sunniconnect.com 




Soorat A l 'Imran 


(84) j 443 


That is, are the seekers seeking a religion other than the religion 
of Allah? That is not appropriate and it is not befitting, because there 
is no better religion than the religion of Allah 
«(when to Him has submitted everything in the heavens and on earth, 
willingly or unwillingly)? that is, all of creation are subjugated to Him 
and in a state of submission to Him, willingly and by choice, namely 
the Muslim believers who are submitting to the worship of their Lord, 
or unwillingly, namely the rest of creation, even the disbelievers who 
must submit to His will and decree, and they have no way of evading 
it or resisting it, and to Him all creatures will return, and He will judge 
between them and requite them on the basis of either grace or justice. 



-* * 4 < 




\rs. 


(At :ji ^ o 




3:84. Say: We believe in Allah, and that which has been sent down 
to us, and that which was sent down to Ibraheem, Isma'eel, Is¬ 
haq, Ya'qoob, and the tribes, and that which was given to Moosa 
and 'Eesa, and to the Prophets from their Lord. We make no 
distinction between one and another of them, and to Him we 
have submitted [in Islam], 


There is a similar verse in Soorat al-Baqarah (2: 136). 
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3:85. If anyone seeks a religion other than Islam, never will it be 
accepted from him; and in the hereafter he will be among the 
losers. 


That is, whoever follows a religion other than the religion of Islam, 
which Allah wants His slaves to follow, his deeds will be rejected 
and not accepted, because the religion of Islam is what is meant by 
(willing) submission to the will of Allah and sincerely following His 
Messengers. So if a person does not adhere to it, then he is not taking 
the measures of salvation from the punishment of Allah and attaining 
His reward. All religions other than Islam are false. 



0 
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3:86. How would Allah guide people who disbelieve after having 
believed and borne witness that the Messenger was true and 
that clear signs had come unto them? But Allah does not guide 
people who are wrongdoers. 

3:87. The requital of such people is that upon them is the curse of 
Allah, the angels and all humankind. 

3:88. They will remain under it forever. Their punishment will not be 
alleviated, nor will they be given respite. 

3:89. Except for those who repent after that, and mend their ways; 
for verily Allah is Oft-Forgiving, Most Merciful. 
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This is an expression of something being very unlikely; that is, it is 
very unlikely that Allah would guide people who chose disbelief and 
misguidance after having believed and testified that the Messenger 
(3§|) wa s true on the basis of what he brought to them of clear signs 
and definitive proof. 

tfBut Allah does not guide people who are wrongdoers)?. These people 
did wrong and abandoned the truth after having come to know it, 
and they followed falsehood even though they knew it was false, 
wrongfully and stubbornly, and on the basis of their own whims and 
desires. Hence these people will not be shown the path of guidance, 
because the one who it is hoped will be guided is the one who did not 
know the truth but is keen to seek it. Such a one is deserving of being 
shown the path of guidance and being protected from misguidance 
by Allah. 

Then Allah tells us of the punishment of these stubborn wrongdoers 
in this world and in the hereafter, as He says: 

^The requital of such people is that upon them is the curse of Allah, 
the angels and all humankind. They will remain under it forever. Their 
punishment will not be alleviated, nor will they be given respite)?. That 
is, the punishment is not reduced for them, not even for a moment, 
either by being stopped altogether or by being reduced in intensity, 
tfnor will they be given respite)? that is, they will not be given any 
reprieve, because the time for respite has passed and Allah has left 
them no excuse, as He caused them to live for a long time but they 
did not heed the admonition. If there had been any good in them, it 
would have shown, and if they were to return to this world they would 
go back to their evil ways. 
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3:90. But those who disbelieve after having believed and then 
continue increasing in their disbelief, their repentance will never 
be accepted; they are the ones who have gone astray. 

3:91. Verily those who disbelieved and died as disbelievers, not an 
earthful of gold will be accepted from any such, even if they 
were to offer it as a ransom. For such there will be a painful 
punishment, and they will find no helpers. 


Here Allah (4fi) tells us that whoever disbelieves after having 
believed, then increases in disbelief by persisting in wrongdoing 
and misguidance, and persisting in turning away from the path of 
guidance, his repentance will not be accepted. In other words, they 
will not be helped to repent in any acceptable manner; rather Allah 
will let them get carried away in their misguidance. Allah te) says: 
«(We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time...]-) (al-An am 6: 110) 
f(.. .So when they chose to deviate [from the truth], Allah caused their 
hearts to deviate...]) (as-Saff 61: 5) 

Hence evil deeds lead to more evil deeds, especially in the case of 
one who has fallen into major disbelief and has abandoned the straight 
path, after proof was established against him and Allah had shown 
him clear signs and evidence. Such a person has barred himself from 
taking measures of attaining his Lord’s mercy, and he is the one who 
has barred the way to repentance for himself. Hence misguidance is 
solely applicable to this type of people. 

(•[they are the ones who have gone astray]) that is, what misguidance 
can be greater than that of the one who has abandoned the straight 
path, knowing that it is the straight path. If these disbelievers persist 
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in disbelief until death, then eternal doom and wretchedness become 
inevitable, and nothing will benefit them; if one of them were to spend 
an earthful of gold to ransom himself from the punishment of Allah, 
that would not benefit him at all; rather they will inevitably remain 
subjected to the painful punishment, with no intercessor, support 
or help, and no one to turn to, to save them from the punishment of 
Allah. Thus they will despair of all good and will be certain that they 
will abide forever subject to punishment and wrath; may Allah save 
us from their fate. 

& 
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3:92. You will never attain righteousness until you spend [in charity] 
of that which you love; and whatever you give [in charity], verily 
Allah knows it well. 1 


Here Allah (Subhanahu wa Ta ‘ala - Glorified and Exalted is He) 
encourages His slaves to spend on good causes, and says: ^You will 
never attain righteousness)* that is, you will never reach the level of 
righteousness which leads to paradise, 

«funtil you spend [in charity] of that which you love)j that is, your 
precious wealth that you love. If you give precedence to the love of 
Allah over the love of wealth, and you spend it in ways that please 
Him, this will prove your sincere faith, the righteousness of your 
hearts and the genuineness of your piety. That includes spending what 
is precious of your wealth, spending when the giver is in need of what 
he gives, and spending when one is healthy. The verse indicates that 


1 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 


sunniconnect.com 



20 | Tafseeras-Sa'di 


Juz'4 


the individual will attain righteousness according to his spending of 
that which he loves, and that he will be lacking according to what is 
lacking in his spending. Because spending in any way brings reward, 
whether the amount is small or great, and whether it is something 
he loves or not, and the words: ^You will never attain righteousness 
until you spend [in charity] of that which you love^ may give the 
impression that spending anything other than what is mentioned will 
be of no benefit, Allah dispelled this notion by saying: ^and whatever 
you give [in charity], verily Allah knows it well)*, so do not be hard 
on yourselves, for He will reward you according to your intentions 
and the extent to which (your charity) benefits others. 
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3:93. All food was lawful to the Children of Israel, except what Israel 
[Ya‘qoob] made unlawful for himself, before the Torah was 
revealed. Say: Bring the Torah and read it, if you are telling the 
truth. 


3:94. Those who persist in fabricating lies and attributing them to 
Allah after this are indeed the wrongdoers. 

3:95. Say: Allah has spoken the Truth. Follow the religion of Ibraheem, 
the monotheist, and he was not one of those who ascribe partners 
to Allah. 


This is a refutation of the Jews’ false claim that abrogation was not 
permissible, as a result of which they disbelieved in ‘Eesa ( ‘alayhi 
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as-salam - peace be upon him) and Muhammad (salla Allahu ‘alayhi 
wa sallam - blessings and peace be upon him) because they brought 
some rulings that differed from the rulings of the Torah concerning 
what is permissible and what is forbidden. By way of being completely 
fair in argument, and to make them quote from their own Book, the 
Torah, in order to prove that all types of food were permissible to the 
Children of Israel, Allah said: ^AU food was lawful to the Children of 
Israel, except what Israel)) meaning Ya'qoob (^) ^made unlawful 
for himself)) that is, without any prohibition from Allah (•)§); rather he 
forbade it to himself because he suffered from sciatica, so he vowed 
that if Allah (4?) healed him, he would forbid to himself the most 
beloved of food to him. According to their sources, he forbade to 
himself the meat and milk of camels, and they followed him in that; 
this happened before the Torah was revealed. Then it was revealed in 
the Torah things that were forbidden other than what Israel (Ya‘qoob) 
had forbidden, of foods that had previously been permissible to them, 
as Allah Cte) says: 

^Because of the wrongdoing of the Jews, We forbade to them certain 
good things that had [previously] been permitted to them...)) (an- 
Nisa’4: 160) 

Allah instructed His Messenger (5|§) that if they denied that, he 
was to tell them to bring the Torah, yet they persisted in wrongdoing 
and stubbornness after that. Hence Allah (3g) said: 

<|Those who persist in fabricating lies and attributing them to Allah 
after this are indeed the wrongdoers)). What wrongdoing can be greater 
than the wrongdoing of one who is called to let his scripture judge, 
but he refuses to do that out of stubbornness and arrogance? This is 
among the greatest evidence of the soundness of the prophethood of 
our Prophet Muhammad (*|§) and that there are many clear signs 
of his truthfulness and the truthfulness of the One Who told him of 
various matters that he could not have known unless his Lord had 
told him of them. Hence Allah says: 
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«|Say: Allah has spoken the Truths that is, in what He has told 
you and in what He has ruled. This is a command from Allah to His 
Messenger ($||) and those who follow him that they should say out 
loud: “Allah has spoken the truth”, believing that in their hearts on the 
basis of certain evidence, and so as to establish this testimony against 
those who deny it. Thus we know that the people who have the most 
faith and belief in Allah are those who have the most knowledge and 
understanding of the proof and evidence in detail, based on reports 
or reason. Then He instructed them to follow the religion of their 
father Ibraheem (§|50, that was based on affirmation of the oneness 
of Allah and abandoning polytheism; this is the basis of happiness, 
and abandoning it will result in doom and misery. This indicates that 
the Jews and others, who are not following the religion of Ibraheem 
are polytheists, not monotheists. 

When Allah commanded them to follow the religion of Ibraheem 
in affirming the oneness of Allah and giving up polytheism, He 
commanded them to follow him in venerating His Sacred House by 
performing pilgrimage to it and otherwise, as He said: 



3:96. The first House [of worship] to be established for humanity was 
that at Bakkah [Makkah], full of blessings and guidance for the 
worlds. 


3:97. In it are clear signs, [such as] the Station of Ibraheem; whoever 
enters it will be safe. Pilgrimage to the House is a duty owed 
to Allah by all who can afford the journey; and whoever 
disbelieves, then Allah has no need of the worlds. 
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Here Allah (-is) tells us about the high status of this sacred House 
and that it was the first House (of worship) that Allah established for 
people, where they could focus on worshipping their Lord, and thus 
their sins would be forgiven, they would draw close to Allah, and by 
virtue of (this House) they would do many acts of worship and good 
deeds to attain the pleasure of their Lord, earn His reward and be 
saved from His punishment. Hence Allah says: 

^full of blessings}* that is, in it there is a great deal of blessing and 
spiritual and worldly benefits, as Allah (-fe) says elsewhere: 

^So that they may avail themselves of benefits and mention the name 
of Allah [at the time of sacrifice], during the appointed days, over the 
livestock that He has provided for them... p (al-Hajj 22:28) 

^and guidance for the worlds)?. Guidance is of two types: guidance 
in knowledge and guidance in deeds. Guidance in deeds is visible; it 
includes what Allah has ordained in it (the Haram) of various acts of 
worship that are unique to this place. Guidance in knowledge refers 
to what a person acquires, by means of this place, of knowledge of 
the truth, as there are clear signs therein that Allah (4g) has mentioned 
in the following verse: 

*fln it are clear signs]? that is, clear evidence and definitive proof for 
various kinds of divinely revealed knowledge and sublime aims, such 
as evidence of His oneness, mercy, wisdom, greatness, majesty, the 
perfect nature of His knowledge, and the vastness of His bounty and 
what He has bestowed upon His close friends and Prophets. One of 
these signs is «fthe Station of Ibraheem)?. It may be that what is meant 
here is the well-known Maqdm 2 (Station), which is the rock on which 
Ibraheem (^50 stood in order to build the Kaaba when the structure 


2 Wherever possible, Arabic terms have been translated into English. In 
cases where we have chosen to retain the Arabic, the transliterated word 
or phrase is shown in italics the first time it appears in the text. The term 
is also defined in the glossary found at the end of this book. (Editor) 
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had grown tall. It was formerly attached to the wall of the Kaaba, 
then when ‘Umar (radiya Allahu 'anhu - may Allah be pleased with 
him) was caliph, he put it in the place where it is now. It was also 
said that the sign in it is the traces of Ibraheem’s feet, which left a 
mark on the rock; that mark remained until the early period of this 
Ummah, and this is something extraordinary. It was also said that the 
sign in it is the high esteem for it that Allah has instilled in people’s 
hearts, so they venerate, honour and respect it. It may be that what is 
meant by the Station of Ibraheem is the various locations in which 
he stood for the rituals of Hajj. Thus it may mean that all the parts of 
Hajj are clear signs, such as rawa/(circumambulation of the Kaaba), 
sa ‘iy (going back and forth between Safa and Marwah), as well as its 
locations, standing in ‘ Arafah and Muzdalifah, and the stoning of the 
jamarat, and all the rituals of Hajj. The sign in this case is what Allah 
has instilled in people’s hearts of veneration and respect for these 
places and rituals, and their readiness to make the effort and spend 
the best of their wealth in order to reach these places, and putting up 
with all kinds of difficulty for that purpose, as well as what there is 
in those rituals and places of great wisdom and sublime meanings, 
and what there may be in those actions of wisdom and benefits, some 
of which are beyond people’s comprehension. Another of the great 
signs in this place is that whoever enters it will be safe, protected by 
Sharia, as is Allah’s will. With regard to shar 7 protection, Allah and 
His Messenger Ibraheem (i|80, then His Messenger Muhammad 
(i§|), ordained that the place should be respected and that whoever 
enters it should be granted safety and not be disturbed. This protection 
even includes the game animals, trees and plants (in the Haram). This 
verse is quoted as evidence by those scholars who said that any person 
who commits an offence outside the Haram then seeks sanctuary in 
the Haram is to be granted safety and no hadd punishment is to be 
carried out on him unless he goes out of the Haram. As for being 
granted safety according to Allah’s will, that is because Allah (tfe), 
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by His will and decree, has instilled in people’s hearts - even in the 
hearts of the polytheists who associate others with Him and those 
who disbelieve in their Lord - veneration and respect for this place, 
to the extent that one of them, despite all their strong tribal feelings 
and lack of patience in putting up with any wrongdoing done to him, 
may find his father’s killer in the Haram and not disturb him. Part 
of it being made a sanctuary is that if anyone intends to do harm to 
it, Allah will inevitably punish him in this world, as happened to the 
army of the elephant and others. 
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3:98. Say: O People of the Book, why do you reject the revelations 
of Allah, when Allah is witness to all that you do? 

3:99. Say: O People of the Book, why do you bar from Allah’s way 
those who believe, seeking to make it [seem] crooked when you 
yourselves are witnesses [to its truth]? But Allah is not unaware 
of all that you do. 

3:100. O you who believe, if you obey some of those who were given 
the scripture, they will turn you into disbelievers after your 
having believed. 
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3:101. How can you disbelieve, when Allah’s revelations are being 
recited to you and His Messenger is in your midst? Whoever 
holds fast to Allah is indeed guided to a straight path. 


Here Allah rebukes the People of the Book, the Jews and Christians, 
for their rejection of the revelations of Allah that He sent down to His 
Messengers and made as a mercy to His slaves, by means of which 
they are guided to Him and by means of which they will be guided 
to all sublime aims and beneficial knowledge. These disbelievers 
combine disbelief in the revelations with barring those who believe in 
Allah from following them, and distorting and twisting the intended 
meaning, when they bear witness to its truth, knowing that what they 
have done is the greatest act of disbelief that would incur punishment. 
«(For those who disbelieve and bar others from the path of Allah, We 
will add punishment to their punishment because they used to spread 
mischief.^ (an-Nahl 16: 88) 

Hence Allah warns them here: ^But Allah is not unaware of all that 
you do^; rather He is aware of your deeds, your intentions and your 
evil plot, and He will requite you for it with the worst of punishments. 
As He warned and rebuked them, He followed that with mention of 
His mercy, generosity and kindness, and warned His believing slaves 
lest a plot be hatched against them without them realising, as He said: 

you who believe, if you obey some of those who were given 
the scripture, they will turn you into disbelievers after your having 
believed - that is because of their envy and resentment towards you, 
and their eagerness to turn you away from your religion, as Allah 
(■$%) says elsewhere: 

^Many among the People of the Book wish they could turn you back 
to disbelief after you have believed, out of the envy they have in their 
hearts, after the truth has become clear to them... h (al-Baqarah 2:109) 
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Then Allah (4?) mentions the main reason and most significant 
factor that should make the believers steadfast, so that their certainty 
will not be shaken, and He states that this is something that is very 
unlikely: 

^How can you disbelieve, when Allah’s revelations are being recited 
to you and His Messenger is in your midst?)* That is, the Messenger 
(Sit) is among you, reciting to you the verses of your Lord all the time; 
these are clear revelations which make one certain of the meaning 
and what they refer to, and not have any doubt about that content in 
any way, especially when the one who is explaining them is the best 
of humankind, the most knowledgeable, the most eloquent, the most 
sincere and the most compassionate towards the believers, and he is 
eager for people to be guided by all possible means; blessings and 
peace of Allah be upon him. He conveyed the message sincerely and 
clearly, and he did not leave any room for anyone to need to ask further 
questions or to seek further. Then Allah tells us that the one who holds 
fast to Him, puts his trust in Him, seeks protection by virtue of His 
strength and mercy from all evils and seeks His help in attaining all 
that is good, ^is indeed guided to a straight path)* that will bring him 
to his ultimate goal, because he is combining following the Messenger 
(*^) in word and deed with holding fast to Allah. 
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3:102. O you who believe, fear Allah as He should be feared, and do 
not die except as Muslims. 

3:103. And hold fast, all together, to the rope of Allah, and do not be 
divided among yourselves. Remember the blessing that Allah 
bestowed upon you, for you were enemies then He brought your 
hearts together, so that by His grace, you became brethren, and 
you were on the brink of the pit of fire, and He saved you from 
it. Thus Allah makes His revelations clear to you, so that you 
may be guided. 


This is a command from Allah to His believing slaves, that they 
should fear Him as He should be feared and persist in that, remaining 
steadfast and adhering to it until death. The one who persists in 
something will die adhering to it. If a person persists in fearing his 
Lord, obeying Him and turning to Him all the time when he is healthy, 
energetic and able, Allah will make him steadfast at the time of death 
and bless him with a good end. Fearing Allah as He should be feared 
- as Ibn Mas‘ood said - means that He is to be obeyed and not 
disobeyed, remembered and not forgotten, shown gratitude and not 
ingratitude. This verse explains what Allah (4s) deserves of fear of 
Him. As for what is required of people in that regard, it is as Allah 
(4s) says: 

*{So fear Allah as best you can...p < at-Taghabun 64:16) 

The details of fearing Allah in terms of what is in the heart and 
actions that one should take are very many; fearing Allah means 
doing what Allah has enjoined and refraining from everything that 
Allah has forbidden. 

Then Allah (4s) instructed them to do that which will help them 
to attain fear of Him, which is to be united and adhere to the religion 
of Allah. The fact that the believers’ call is one should unite them 
in harmony, because if the Muslims are united in their religion and 
their hearts are in harmony with one another, that will help to make 


sunniconnect.com 





Soorat Al ‘Imran 


(102-103) | 29 


their religious affairs sound and worldly affairs in good shape. By 
uniting, they will be able to tackle any matter and achieve innumerable 
interests that depend on unity, such as cooperating in righteousness 
and piety, and other matters; by the same token, division and enmity 
undermine their well-being, sever the bonds between them and lead 
to everyone striving for his own self-interests, even if that leads to 
harm on a community level. 

Then Allah (4e) reminds them of His blessings and instructs them 
to remember them: 

^Remember the blessing that Allah bestowed upon you, for you were 
enemies]* killing one another and taking one another’s wealth, to such 
an extent that the members of one tribe would fight and oppose one 
another, and there would be enmity and fighting among the people 
of one city. Their situation was one of grievous trouble; this was 
the situation of the Arabs before the Prophet was sent. When 
Allah sent him and they believed in him, united in Islam and joined 
together in faith, they became like one person because of the harmony 
and bonds of friendship between them. Hence Allah (4s) said: ^then 
He brought your hearts together, so that by His grace, you became 
brethren, and you were on the brink of the pit of fire]) that is, you 
deserved to enter the fire, and there was nothing standing between 
you and it except death, after which you would enter it 
<$and He saved you from it]* by means of what He blessed you with 
of belief in Muhammad (j|§). 

^Thus Allah makes His revelations clear to you]* that is, He explains 
and clarifies them, and distinguishes for you truth from falsehood, 
guidance from misguidance 

ffso that you may be guided]-) by knowing the truth and acting upon 
it. This verse indicates that Allah loves His slaves to remember His 
blessing in their hearts and verbally, so that they may increase in 
gratitude towards Him and love for Him, and so that He will give 
them more of His bounty and blessings. The greatest of what one 
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may remember of His blessings is the blessing of guidance to Islam, 
following the Messenger (*^§) and unity among the Muslims. 
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3:104. Let there arise from among you a group of people inviting to 
all that is good, enjoining what is right, and forbidding what is 
wrong. They are the ones who will be successful. 


3:105. Do not be like those who became divided and fell into disputes 
after the clear proofs had come unto them; for them there will 
be a grievous punishment. 


That is, let there be among you, O believers whom Allah has 
blessed with faith and holding fast to His rope, 
fja group of people inviting to all that is good)?. Good ( khayr ) is a 
comprehensive word that includes everything that brings one closer 
to Allah and further away from His wrath 

^enjoining what is right)? that is, everything that is known to be good 
by means of rational or shar‘i proof 

^and forbidding what is wrong)? that is, everything that is known 
to be evil by means of rational or shar‘i proof. This is an instruction 
from Allah to the believers, that among them there should be a group 
that takes on the task of calling people to His way and explaining His 
religion to people. That includes the scholars who teach religion; the 
preachers who call the people of other religions to enter Islam and 
call those who have gone astray to mend their ways; the mujahideen 
who strive in jihad for the sake of Allah; those who have the task of 
checking on people and making them adhere to the rulings of Islam 
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such as the five daily prayers, zakah, fasting, Hajj and so on; and those 
who check on weights and measures, and check on the traders in the 
marketplace, preventing them from cheating or engaging in invalid 
transactions. All of these matters come under the heading of communal 
obligations, as is indicated in this verse, in which it says, ^Let there 
arise from among you a group of people}?. In other words, let there 
be among you a group of people who achieve the purpose behind 
the things mentioned. It is well established that when something is 
enjoined, it refers to that thing and whatever means are necessary to 
achieve it. Whatever these matters depend on is also enjoined, such 
as preparing for jihad by making ready all kinds of equipment by 
means of which the goal of defeating enemies and making the word 
of Islam supreme may be attained; acquiring knowledge with which 
to call people to what is good and developing means of achieving 
that; building schools to teach knowledge; helping the authorities in 
implementing the laws of Sharia among the people in word and deed, 
and with financial support; and other matters on which these aims 
depend. This group that is prepared to call people to what is good, 
enjoining what is right and forbidding what is wrong, is the elite of 
the believers. Hence Allah (4s) says concerning them: ^They are the 
ones who will be successful}?; they will attain what they are seeking 
(paradise) and be saved from what they fear (hell). 

Then Allah forbids being like the People of the Book in terms of 
division and disputes: 

^Do not be like those who became divided and fell into disputes}?. 
What is astounding is that their disputes came Rafter the clear proofs 
had come unto them^, that should have led to them not being divided. 
It was more expected of them than others that they would adhere to 
the religion, but what happened was the opposite, even though they 
were aware that they were going against the command of Allah. Thus 
they deserved the severe punishment; hence Allah (4?) said: tfforthem 
there will be a grievous punishment}?. 


sunniconnect.com 




I 


32 I Tafseeras-Sa'di 


Juz’4 


A** ' , . > > > > • ^ . 1 ; 1 '^ # > yi» >. > >. \ 

(O" ' U\* WjiJu fjJ f 

if .<•>>>*• <'.f''\''\\ t-t -tr 
*jii cyl' {3gJ ojy^j Aa Uj <_iiju3' 

(jOljJI uii> <0l\ U_j ,3»«JU jJbk- Ifcjlii (iUj Q^p 


( \ • A- t • 1 :jt jT i jy^) 4('a) 

3:106. On the day when some faces will become bright, and some faces 
will become dark, to those whose faces will become dark, [it 
will be said]: Did you disbelieve after having believed? Taste 
then the punishment for having disbelieved. 


3:107. But those whose faces become bright, they will be in Allah’s 
mercy [paradise], to abide therein forever. 

3:108. These are the revelations of Allah; We recite them to you in 
Truth: And Allah does not intend any injustice to [any of] His 
creation. 


Here Allah tells us about the Day of Resurrection and the outcome 
of recompense on the basis of justice and grace on that day. This 
includes both promises and warnings that instil hope and fear. 

«[On the day when some faces will become bright^ - these are 
the faces of the good people who are blessed, the people who were 
united in holding fast to the rope of Allah. 

«fand some faces will become dark^ - these are the faces of the evil 
people who are doomed, those who were divided and who differed 
among themselves. Their faces will become dark because of the 
disgrace, humiliation and shame in their hearts; the faces of the 
blessed will become bright because of the joy, happiness, blessing 
and contentment in their hearts, the effects of which will appear on 
their faces, as Allah (■&) says: 

^...and will bestow upon them radiance and joy.]» (al-Insan 76: II) 
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The radiance will be on their faces and the joy will be in their 
hearts. Allah (te) says: 

«(As for those who earn evil, the recompense of an evil deed will 
be the like thereof, and shame will cover them. They will have no 
protector from [the wrath of] Allah. Their faces will be covered, as it 
were, with patches of darkest night. They will be inhabitants of the 
fire; they will abide therein forever.^ (Yoonus 10: 27) 

^to those whose faces will become dark)? it will be said to them 
by way of rebuke and reprimanding: ^Did you disbelieve after having 
believed?!* that is, how could you prefer disbelief and misguidance 
over faith and guidance? How could you forsake the path of guidance 
and follow the path of misguidance? 

«|Taste then the punishment for having disbelieved^ for nothing is 
befitting for you except the fire and you deserve nothing but disgrace 
and shame. 

^But those whose faces become bright^ will have the most perfect 
joy and they will be given the greatest glad tidings. They will be 
given the glad tidings of admittance to paradise and the pleasure and 
mercy of their Lord. 

«fthey will be in Allah’s mercy [paradise], to abide therein forever)?. 
Because they will abide in His mercy forever, paradise is part of His 
mercy; they will abide therein forever, enjoying all that it contains of 
eternal delights and a life of ease in the vicinity of the Most Merciful 
of those who show mercy. 

When Allah explained to His Messenger (^jg) the rulings and 
requitals, He said: «{These are the revelations of Allah; We recite 
them to you)* that is, We tell them to you ^in Truth)? because His 
commands and prohibitions are based on wisdom and mercy, and the 
reward and punishment are likewise based on wisdom, mercy and 
justice that is free of any injustice. Hence He said «[And Allah does 
not intend any injustice to [any of] His creation)?. He told us that He 
does not intend to be unjust towards them, let alone act on the basis 
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of injustice, so He will not detract from the reward for good deeds 
of anyone or increase the wrongdoing of the wrongdoers; rather He 
will requite them for their deeds only. 


O 
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3:109. To Allah belongs all that is in the heavens and on earth; it is to 
Allah that all things will return. 


That is, He is the Sovereign of everything in the heavens and 
on earth; He created them and granted them provision, and He 
controls them in accordance with His will and decree and in what 
He prescribes and enjoins upon them. They will return to Him on the 
Day of Resurrection, and He will requite them for their deeds, both 
good and bad. 
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3:110. You are the best community ever brought forth for [the benefit 
of] humankind; you enjoin what is good, and forbid what is 
evil, and you believe in Allah. If only the People of the Book 
had believed, it would have been better for them. Among them 
are some who do believe, but most of them are evildoers. 

3:111. They will do you no harm, except with abusive words. If they 
come out to fight you, they will turn and flee, then they will not 
be helped. 

3:112. They are struck with humiliation wherever they may be, except 
when under a covenant [of protection] from Allah or a covenant 
[of protection] from the people. They have incurred Allah’s 
wrath, and wretchedness is decreed for them. This is because 
they disbelieved in the revelations of Allah, and killed the 
Prophets unjustly. That was because of their disobedience and 
transgression. 


Here Allah (4s) praises this Ummah and states that it is the best 
of communities that Allah has ever brought forth for (the benefit 
of) humanity, because they perfected themselves by having faith, 
which requires them to do everything that He enjoined and to strive 
in perfecting others by enjoining what is good and forbidding what is 
evil. That includes calling the people to Allah, striving for that purpose 
and doing their utmost to turn people away from their misguidance, 
transgression and sin. By doing that, they (the Muslims) become the 
best community ever brought forth for (the benefit of) humanity. In a 
previous verse (3. 104), Allah (4c) said: «[Let there arise from among 
you a group of people inviting to all that is good, enjoining what 
is right, and forbidding what is wrong]*. This is a command from 
Allah to this Ummah, and when there is a command, the one who 
is commanded may or may not do it. But in this verse (3: 110) Allah 
states that the Ummah has carried out what Allah instructed it to do 
and obeyed the command of its Lord; thus it deserves to be favoured 
above all other nations or communities. 
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({If only the People of the Book had believed, it would have been 
better for them)*. This is a kind of calling them in a gentle manner 
that should cause them to respond to the call, but only a few of them 
believed; most of them are evildoers who disobeyed Allah and showed 
all kinds of enmity towards the close friends of Allah. But by the 
grace of Allah towards His believing slaves. He caused their plots to 
backfire, so they will not harm the believers in terms of their religious 
commitment or physical well-being. Rather the worst of their harm 
is no more than verbal annoyance which is inevitable on the part of 
every opponent. But if they fight the believers, they will turn and flee, 
then their defeat will be ongoing; they will continue to be humiliated 
and they will not be helped at any time. Hence Allah says that He has 
punished them with inward humiliation and outward wretchedness, 
and they will never feel settled or at peace. 

{•{except when under a covenant [of protection] from Allah or a 
covenant [of protection] from the people^. The Jews will only either 
be under Muslim rule, paying jizyah according to the covenant, or 
they will be under Christian rule. 

(•[They have incurred Allah’s wrath^ in addition to that, and this is 
the worst punishment. Allah tells us why they have ended up in this 
situation, as He says: 

({This is because they disbelieved in the revelations of Allah)* that 
Allah sent down to His Messenger Muhammad (^), that should 
have led to certainty and faith, but they disbelieved in them out of 
resentment and stubbornness 

({and killed the Prophets unjustly)* that is, they responded to the 
Prophets of Allah, who showed them the greatest kindness, in the most 
evil of ways, by killing them. After such an audacious crime, could 
there be anything worse than that? All of this came about because of 
their disobedience and enmity, which is what gave them the audacity 
to disbelieve in Allah and kill the Prophets of Allah. 
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3:113. Not all of them are alike. Among the People of the Book are 
some who are upright; they recite the revelations of Allah [in 
prayer] during the night, and they prostrate. 


3:114. They believe in Allah and the Last Day; they enjoin what is 
good, and forbid what is evil; and they hasten to do good deeds. 
They are among the righteous. 


3:115. Whatever good they do, it will not go unappreciated; for Allah 
knows well those who are conscious of Him. 


After having told us about the evildoers among the People of the 
Book, and their deeds and punishments, Allah then tells us about 
the upright group, and their deeds and rewards. He tells us that they 
are not alike in His sight, rather there is an indescribable difference 
between them. The evildoers are as described above, whereas these 
people are believers. Allah tells us that some of them «[are upright]* 
that is, they adhere to the religion of Allah and do that which Allah 
has commanded, which includes establishing prayer 
«[they recite the revelations of Allah [in prayer] during the night, and 
they prostrated. This is a description of their prayer during the night, 
their lengthy tahajjud , their recitation of the Book of their Lord, their 
showing humility towards Him and their bowing and prostrating to 
Him. 

<t[They believe in Allah and the Last Day]* that is, their faith is like 
that of the believers, which includes believing in every Prophet who 
was sent and every Book revealed by Allah. Belief in the Last Day 
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is singled out for mention because belief in the Last Day motivates 
the believer to do that which brings him closer to Allah and that will 
bring reward on that day, and to avoid anything for which he will be 
punished on that day. 

tjthey enjoin what is good, and forbid what is evilthus they strive to 
perfect themselves by means of faith and all that it entails, and they 
strive to perfect others by enjoining them to do all that is good and 
forbidding them to do anything that is evil. That includes encouraging 
their co-religionists and others to believe in Muhammad (^). Then 
Allah describes their lofty aspirations: 

(•{and they hasten to do good deeds)* that is, they rush to do them 
and seek every opportunity to do them at the earliest possible time. 
That is because of their great eagerness to do what is good, and their 
knowledge of the benefits and reward that goodness brings. These 
are the people to whom Allah ascribes these beautiful characteristics 
and good deeds. 

(•{They are among the righteous)* whom Allah encompasses in His 
mercy and forgiveness, bestowing upon them His grace and bounty. 

({Whatever good they do)*, whether it is great or small 
({it will not go unappreciated)* that is, they will never be deprived of 
its reward; rather Allah will reward them for it completely, but the 
reward for deeds depends on what is in the individual’s heart of faith 
and piety. Hence Allah says: ({for Allah knows well those who are 
conscious of Him)*, as He says elsewhere: 

«{..• Verily, Allah only accepts from those who fear Him.)* (al-Maidah 
5: 27) 
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3:116. As for those who disbelieve, neither their wealth nor their 
children will avail them at all against Allah; it is they who will 
be inhabitants of the fire, abiding therein forever. 


3:117. The likeness of what they spend in this worldly life is that of a 
freezing wind that strikes the crops of people who have wronged 
themselves, destroying them. It is not Allah Who has wronged 
them, but they wronged themselves. 


Here Allah tells us that in the case of those who disbelieve, their 
wealth and children will never avail them at all before Allah; they 
will not ward off from them anything of the punishment of Allah or 
bring them anything of the reward of Allah, as He says: 

^It is not your wealth or your children that bring you nearer to Us; 
but those who believe and do righteous deeds...^ (Saba'34: 37) 

Rather their wealth and their children are a means that will take 
them to hell and serve as proof against them that Allah bestowed 
blessings upon them for which they should have been grateful, and 
they will be punished for not giving thanks and for disbelieving. 
Hence Allah says: «fit is they who will be inhabitants of the fire, 
abiding therein forever}*. 

Then Allah gives a likeness of what the disbelievers spend of their 
wealth in order to bar people from the path of Allah, seeking thereby 
to extinguish the light of Allah; their wealth will not achieve anything 
and it will diminish, like one who sows crops, hoping that they will 
be productive and hoping to harvest the yield, but whilst he is like 
that a freezing wind comes, one that is bitingly cold, and destroys his 
crops, leaving him with nothing but exhaustion and sorrow. Similarly, 
these disbelievers, of whom Allah (A?) says: 
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<{The disbelievers spend their wealth to bar [people] from the path of 
Allah, and they will continue to spend it, then it will become a source 
of regret for them, then they will be defeated... (al-Anfal 8: 36) 

«flt is not Allah Who has wronged them)* by cancelling out their 
deeds 

tfbut they wronged themselves^ when they disbelieved in the 
revelations of Allah, rejected His Messenger ( jjp and were eager 
to extinguish the light of Allah. These factors are what made their 
deeds come to nothing and took away their wealth. 
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3:118. O you who believe, do not take as your close friends those 
outside your ranks; they will spare no effort to cause you 
mischief; they wish to see you in distress. Hatred has already 
appeared from their mouths, and what their hearts conceal is 
far worse. We have made clear to you the revelations, if you 
understand. 


3:119. O you who [take them as close friends], you love them but they 
do not love you, even though you believe in all the scriptures. 
When they meet you, they say: We believe, but when they are 
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alone, they bite their fingertips in their rage against you. Say: 
Perish in your rage; Allah knows well what is in [your] hearts. 

3:120. If anything good happens to you, it grieves them; but if some 
misfortune overtakes you, they rejoice at it. But if you remain 
steadfast and fear Allah, not the least harm will their scheming 
do to you; for Allah has full knowledge of all that they do. 


Here Allah (3c) forbids His believing slaves to take close friends 
from among the hypocrites of the People of the Book and others, 
telling them of their secrets and what is in their hearts, or appointing 
them to do some work for the Muslim community. That is because 
they are enemies whose hearts are filled with hostility and hatred, 
thus it has appeared from their mouths. 

^and what their hearts conceal is far worse^ than what you hear from 
them. Hence ^they will spare no effort to cause you mischief)* that 
is, they will do their utmost to cause you harm and distress, and they 
will do things to cause you trouble and help your enemies against 
you. Allah says to the believers: 

^We have made clear to you the revelations)* that is, in which you 
will find that which is in your best interests in both religious and 
worldly terms 

<|if you understand]* and thus recognise these things and distinguish 
between friends and enemies. For not everyone should be taken as 
a close friend; rather the wise person is someone who, if he has no 
choice but to mix with the enemy, only mixes with him outwardly, 
and does not let him know anything about his inner thoughts, even if 
that person tries to be a friend and swears that he is his friend. 

Allah says, urging the believers to be cautious of these hypocrites 
among the People of the Book, and explaining the extent of their 
enmity: 

*fO you who [take them as close friends], you love them but they do 
not love you, even though you believe in all the scriptures)* that is. 
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all the Books that Allah has revealed to His Prophets, whereas they 
do not believe in your Book; rather when they meet you they pretend 
to be believers: 

({When they meet you, they say: We believe, but when they are alone, 
they bite their fingertips in their rage against you)?. 

({Say: Perish in your rage; Allah knows well what is in [your] hearts)? 
this is glad tidings for the believers: those who aim to harm you are 
only harming themselves and they cannot act upon their rage; they 
will continue to be troubled by it until they die and move from the 
punishment of this world to the punishment of the hereafter. 

({If anything good happens to you)?, such as victory over the 
enemy, conquests and booty 

({it grieves them)? that is, it upsets them and causes them distress 
({but if some misfortune overtakes you, they rejoice at it. But if you 
remain steadfast and fear Allah, not the least harm will their scheming 
do to you; for Allah has full knowledge of all that they do)?. If you 
take the measures by means of which Allah has promised victory - 
namely steadfastness and fear of Him - their scheming will not harm 
you; rather Allah will cause their schemes to backfire, because He 
has complete knowledge and power over them. Hence they cannot 
escape from that and nothing is hidden from Him. 
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3:121. And [remember] when you set out from your home to post the 
believers at their stations for battle; and Allah is All-Hearing, 
All-Knowing. 
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3:122. And [remember] when two groups from among you were about 
to lose heart; but Allah was their protector, and in Allah let the 
believers put their trust. 


These verses were revealed concerning the battle of Uhud, the story 
of which is well known from books of seerah (Prophet’s biography) 
and history. Perhaps the reason why the story of Uhud is mentioned 
in this context, as is the story of Badr later on, is that Allah (•$£) had 
promised the believers that if they were steadfast and feared Him, 
He would grant them victory and foil the schemes of their enemies 
against them. This is a general principle and true promise that is never 
broken if the conditions are met. Examples of that are mentioned in 
these two stories. Allah supported the believers at Badr, when they 
were patient and feared Him, and He caused the enemy to gain the 
upper hand (at Uhud) when they acted in a manner that showed that 
their fear of Allah had been undermined. One of the reasons why these 
two stories are mentioned together is that Allah loves His slaves, if 
something they dislike happens to them, to remember other things 
that happened to them that they do like; this will reduce the impact of 
the calamity and they will give thanks to Allah for the great blessing 
that, when compared to the calamity that has befallen them but is 
ultimately good for them, will make the calamity seem insignificant in 
comparison with those blessings. And Allah also refers to this wisdom 
in the verse: *{How is it that, when a calamity befell you whilst you 
had inflicted twice as much [on your enemy], you said: Where has 
this come from? Say [to them]: It has come from your own selves. 
Verily, Allah has power over all things.]} (3: 165). 

To sum up the story of Uhud: when the remnants of the polytheists 
went back from Badr to Makkah, which happened in 2 AH, they 
prepared all that they could of wealth, men and equipment, until they 
had collected enough to give some certainty that they would achieve 
their goal and exact vengeance. Then they headed from Makkah to 
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Madinah with three thousand fighters, and they halted near Madinah. 
The Prophet (#|) came out to meet them, after consulting with his 
Companions (radiya Allahu ‘anhum - may Allah be pleased with all 
of them). He came out with one thousand men. After they had gone a 
short distance, the hypocrite ‘Abdullah ibn Ubayy went back with one- 
third of the army whose thinking was akin to his. Two groups among 
the believers, Banu Salamah and Banu Harithah, thought of turning 
back, but Allah made them steadfast. When they reached Uhud, the 
Prophet (jH) stationed the Muslims with their back to Uhud, then he 
placed fifty men in a gap in Mount Uhud, and instructed them to stay 
put and not to move from that spot; their job was to make sure that no 
one could attack the Muslims from the rear. When the Muslims and 
the polytheists met in battle, the polytheists were initially defeated 
and they fled, leaving behind their camps, and the Muslims pursued 
them, killing some and taking others captive. When the archers whom 
the Prophet (^) had stationed in the gap in the mountain saw them, 
they said to one another: The booty, the booty! Why should we stay 
here when the polytheists have been defeated? Their commander, 
‘Abdullah ibn Jubayr, warned them not to disobey orders, but they 
did not pay any attention to him. When they deserted their posts and 
only a few were left, including their commander ‘Abdullah ibn Jubayr, 
the cavalry of the polytheists came through that gap and attacked the 
Muslim rearguard from behind. The Muslims were thrown into panic, 
which was a very hard test for them and in which they were made to 
taste the punishment for their disobedience, and some of them were 
killed. Then they climbed up to the top of Mount Uhud and Allah 
restrained the hands of the polytheists, who returned to their land, 
and the Messenger of Allah (^) and his Companions ( d^e>) returned 
to Madinah. 

tf And [remember] when you set out from your home]* the Prophet 
(■Hg) and his Companions set out after Jumu 'ah prayer 
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<fto post the believers at their stations for battle)* that is, you organised 
them and placed them in suitable positions. This is great praise for 
the Prophet (^), because he is the one who organised them and 
posted them in their battle stations; that was because of his perfect 
knowledge and skill, and his high aspirations and perfect courage, 
because he took care of these matters himself; blessings and peace 
of Allah be upon him. 

^and Allah is All-Hearing)*; He hears all sounds, including what the 
believers and hypocrites say, each of them speaking in accordance 
with what is in his heart 

^All-Knowing)*; He knows people’s intentions, and requites them 
in full. Moreover, Allah hears you, knows all about you, and takes 
care of you; He controls your affairs and supports you. He said to 
Moosa and Haroon: 

^Allah said: Fear not; verily I am with you both. I hear and see 
[everything].)* (fa Ha 20. 46) 

By His grace and kindness to them, when ^two groups from 
among)* the believers thought of giving up - namely Banu Salamah 
and Banu Harithah, as stated above - Allah Be) made them steadfast 
as a favour to them and to the rest of the believers. Hence He said: 
^but Allah was their protector)*. That was by His grace towards His 
close friends; He guided them to that which was in their best interests 
and protected them from that which could have caused them harm. 
One aspect of His protection of them was that when they thought 
of committing this great sin, namely giving up and deserting the 
Messenger of Allah (j|§). He protected them from doing so because 
of the faith they had. This is like the verse: 

^Allah is the Protector of those who have faith; from the depths of 
darkness He will lead them forth into light... )* (al-Baqarah 2: 257) 

Then He said: tfand in Allah let the believers put their trust)*. This 
is a command to put their trust in Allah, which means relying on Him 
to bring benefits and ward off harm, whilst trusting and having faith 
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in Allah. A person’s trust in Allah will be commensurate with his 
faith, and the believers are more entitled to put their trust in Allah 
than anyone else, especially at times of hardship and fighting, because 
they have no choice but to put their trust in their Lord, to seek His 
help and support, to declare that they have no power or strength of 
their own and to depend on the power and strength of Allah. Thus 
He will support them and ward off calamities and trials from them. 
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3:123. Allah had helped you at Badr, when you were weak and few in 
number. So fear Allah, that you may be grateful. 


3:124. [Remember] when you said to the believers: Does it not suffice 
you that Allah will help you with three thousand angels sent 
down? 


3:125. Indeed, if you remain steadfast and are mindful of Allah, 
even if the enemy should attack you suddenly, your Lord will 
[immediately] help you with five thousand angels clearly 
marked. 


3:126. Allah ordained this only as glad tidings for you, and to reassure 
your hearts thereby; there is no victory except from Allah, the 
Almighty, the Most Wise. 


This is a reminder to His believing slaves of how He helped them 
achieve victory on the day of Badr, when they were weak, few in 


sunniconnect.com 




Soorat Al 'Imran 


(123-126) | 47 


number and poorly equipped, in contrast to the great numbers and 
superior equipment of their enemy. The battle of Badr occurred in 2 
AH. The Prophet ($£%) left Madinah with a little over three hundred 
of his Companions and they had only seventy camels and two 

horses with them. They set out in pursuit of the caravan of Quraysh 
that had come from Syria. The polytheists heard of that, so they 
prepared the army to go from Makkah to protect their caravan; they 
set out with approximately one thousand well-equipped and fully 
armed fighters and plenty of horses. They and the Muslims met at a 
well called Badr, between Makkah and Madinah, where they fought. 
Allah granted a great victory to the Muslims, who killed seventy of 
the most prominent and courageous of the polytheists, as well as 
capturing seventy more and seizing control of their camp. We will 
discuss the story further in the commentary on Soorat al-Anfal, in 
sha’ Allah, as that is the appropriate place to do so. However, Allah 
mentioned it here to remind the Muslims that they should fear their 
Lord and give thanks to Him. Hence He said: ^So fear Allah, that 
you may be grateful^, because the one who fears his Lord has given 
thanks to Him, and the one who does not fear his Lord has not given 
thanks to him. 

^[Remember] when you said to the believers)? that is, remember, 
O Muhammad (j^g), when you said to the believers on the day of 
Badr, giving them the glad tidings of victory: 

^Does it not suffice you that Allah will help you with three thousand 
angels sent down? Indeed, if you remain steadfast and are mindful of 
Allah, even if the enemy should attack you suddenly, your Lord will 
[immediately] help you with five thousand angels clearly marked)? 
that is, they bear marks of courage. Allah stipulated three conditions 
for their support: steadfastness, fear of Allah and a sudden attack from 
the enemy. This was a promise to send down the angels mentioned 
and to support them by means of those angels. As for the promise of 
victory and foiling the enemy’s schemes, Allah stipulated the first 
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two conditions for that, as we have seen previously in the verse: ^But 
if you remain steadfast and fear Allah, not the least harm will their 
scheming do to you)* (3: 120). 

^Allah ordained this^ that is. His support of you with the angels 
«jonly as glad tidings for you)* so that you might rejoice and your 
spirits be raised 

*[and to reassure your hearts thereby; there is no victory except from 
Allah)*, so do not rely on what you have of the means of victory; 
rather the means of victory may give you some reassurance, but the 
true victory that cannot be overturned comes by the will of Allah; 
He grants victory to whomever He will of His slaves. If He wills, He 
grants victory to those who have the means of attaining victory and 
are better prepared, as is usually the case; but if He wills, He will 
grant victory to the weaker side, in order to highlight to His slaves 
that all matters are in His Hands and all matters go back to Him. 
Hence He said: 

iffrom Allah, the Almighty)*, so no created being can frustrate Him; 
rather all people are weak and under His control 
«fthe Most Wise)* Who says and does what is appropriate at the right 
time and in the right place. By His wisdom He sometimes causes 
the disbelievers to prevail over the Muslims, but this is not ongoing. 
Allah (•&) says: 

*f...If Allah had so willed, He could have exacted retribution upon 
them [without you fighting], but He [commands you to fight] in order 
to test some of you by means of others... )* (Muhammad 47: 4) 
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3:127. [Allah helped you] so that He might cut down a section of the 
disbelievers or disgrace them, so that they might retreat in utter 
disappointment. 


Here Allah tells us that He gives His help to His believing slaves 
for either of two reasons, the first of which is to cut down a section 
or group of the disbelievers and their prominent figures, by causing 
them to be killed or captured, or a city to be taken over, or booty 
to be seized, thus strengthening the believers and humiliating the 
disbelievers. That is because the disbelievers’ resistance to Islam and 
their fighting the Muslims are based on their individuals, weapons, 
wealth and land, by means of which they are able to resist and fight. 
Therefore cutting down any part of that reduces their strength. The 
second reason is that by means of their strength and numbers, the 
disbelievers have great hope of defeating the Muslims and are very 
keen to achieve that, so they do their utmost and spend their wealth 
to achieve it. Hence Allah helps the believers against them and sends 
them back disappointed, not having achieved their goal; rather they 
go back with loss, grief and sorrow. If you think about what happens 
in reality, you will see that Allah’s help to His believing slaves is 
only ever one of these two things: either victory against the enemy 
or disgrace and retreat for them. 
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3:128. It is not for you [O Prophet] to decide whether He turn in mercy 
to them, or punish them, for they are indeed wrongdoers. 


sunniconnect.com 




50 | Tafseer as-Sa'di 


Juz’4 


3:129. To Allah belongs all that is in the heavens and on earth. He 
forgives whomever He wills and punishes whomever He wills, 
and Allah is Oft-Forgiving, Most Merciful. 


When the events of the day of Uhud unfolded, and the Prophet 
(j^) went through hardship, by means of which Allah raised him in 
status, and his head was injured and his front tooth broken, he said: 
«How can any people prosper who injured the head of their Prophet?» 
(Muslim) 3 

He started to pray against the leaders of the polytheists, such 
as Abu Sufyan ibn Harb, $afwan ibn Umayyah, Suhayl ibn ‘Amr 
and al-Harith ibn Hisham, but Allah sent down revelation to him, 
forbidding him to pray against them, invoke curses upon them and 
seek their expulsion from the mercy of Allah: 

^lt is not for you [O Prophet] to decide)?; all you have to do is 
convey the message, teach the people and strive to do what is in their 
best interests. The matter is in the Hand of Allah (^c), Who controls 
all things; He guides whomever He wills and He causes to go astray 
whomever He wills. So do not pray against them; rather their case 
is for your Lord to decide. If His wisdom and mercy dictate that He 
should show mercy to them and bless them with Islam, He will do 
that, and if His wisdom dictates that they should remain disbelievers 
and not be guided, in which case they are the ones who wronged and 
harmed themselves and brought it upon themselves. He will do that. 


3 All hadiths in this text have been checked and verified by IIPH’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is IIPH’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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Allah turned in mercy to these specific individuals and others, and 
guided them to Islam, may Allah be pleased with them. This verse 
indicates that the will of Allah supersedes the will of people; that an 
individual, no matter how high his status, may choose one thing but 
what is best and serves a purpose is something other than that; it was 
not for the Messenger (-^) to decide, so it is more appropriate to say 
this in the case of others. This is the greatest refutation of those who pin 
their hopes on Prophets, righteous people and others, and it highlights 
the fact that doing so is associating others with Allah in worship and 
is indicative of a lack of rational thinking, because they turn away 
from the One Who is in control of all things and turn to those who 
have no control at all, which is clearly misguidance. Think about how, 
when Allah mentions His turning to them in mercy. He attributes this 
action to Himself and does not refer to any measure on their part that 
could make them qualified for that. This indicates that this blessing 
is pure grace from Him to His slave, without any prior measure on 
the part of that person. But when He mentions the punishment. He 
also mentions their wrongdoing and connects the punishment to the 
fact that they were wrongdoers: c-(or punish them, for they are indeed 
wrongdoers ja. This is indicative of the perfect justice and wisdom of 
Allah, as He dictates punishment when appropriate, and He does not 
wrong His slaves; rather it is the slave who wrongs himself. When He 
stated that His Messenger (^e) had nothing to do with the decision. 
He affirmed that the decision was His to make: 

^To Allah belongs all that is in the heavens and on earth^ including the 
angels, human beings, jinn, animals, heavenly bodies and all inanimate 
things. Everything in the heavens and on earth belongs to Allah, and 
is created by Him and under His control. He directs them like slaves, 
and they have no control at all. As that is the case, they are recipients 
of either His forgiveness or His punishment; He forgives whomever 
He wills, by guiding him to Islam, forgiving his association of others 
with Him and blessing him by enabling him to give up sin, so that 
He will forgive him his sin. 
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«{and punishes whomever He wills)? by leaving him to his own devices 
and his ignorant self that is inclined towards evil; thus he will do 
evil deeds and be punished for that. Then the verse ends with two 
names of Allah that are indicative of the vastness of His mercy and 
the comprehensive nature of His forgiveness, as He says: <fand Allah 
is Oft-Forgiving, Most Merciful^. This offers the great glad tidings 
that His mercy prevails over His wrath, and His forgiveness prevails 
over His punishment. This verse tells us about the categories of people 
and that Allah forgives some of them and punishes others, but it does 
not end with one name that refers to mercy and another that refers 
to vengeance; rather it ends with two names, both of which refer 
to His mercy. He is possessed of mercy and kindness by virtue of 
which He will show mercy to His slaves such as has never entered 
the mind of any human being and cannot be described. We ask Him 
to bestow His mercy upon us and admit us to His paradise among 
His righteous slaves. 
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3:130. O you who believe! Do not devour usury, doubled and multiplied. 
Fear Allah, that you may prosper. 

3:131. Guard yourselves against the fire, which is prepared for the 
disbelievers, 

3:132. And obey Allah and the Messenger; that you may attain mercy. 

3:133. Hasten towards forgiveness from your Lord and a garden as vast 
as the heavens and the earth, which is prepared for the pious, 

3:134. Those who spend in times of both ease and hardship, who control 
their anger, and pardon people, for Allah loves those who do 
good; 

3:135. And those who, if they do something shameful or wrong 
themselves, remember Allah and ask for forgiveness for their 
sins - for who can forgive sins except Allah? - and do not 
knowingly persist in what they have done. 

3:136. For such their reward is forgiveness from their Lord, and 
gardens through which rivers flow, to abide therein forever; 
how excellent a reward for those who work [and strive]! 


We have seen above, in the introduction to this tafseer, that each 
person should pay attention to enjoining what is good and forbidding 
what is bad to himself and to others, and that when Allah (•&) issues a 
command, it becomes incumbent upon him - first of all - to understand 
when and how it is to be done, and what is enjoined upon him, so 
that he can fulfil the command. Once he understands that, he must 
strive and seek Allah’s help to put it into practice himself and enjoin 
others to do so, as much as he is able. Similarly, if he is told not to 
do something, he must understand when and how this applies, and 
what it does and does not include, then he should strive hard, seeking 
the help of his Lord, to refrain from it. This is what he must do with 
regard to all the divine commands and prohibitions. 

In these verses, Allah issues some commands and describes some 
good characteristics that He enjoins and urges us to attain, and tells us 
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of the reward of those who do these things. He also mentions some 
prohibitions and urges us to keep away from those things. 

It may be - and Allah knows best - that the reason why these 
verses come in the context of the story of Uhud is that Allah (-fe) 
had previously promised His believing slaves that, if they remained 
steadfast and feared Him, He would grant them victory over their 
enemies and He would weaken their enemies’ resolve against them, as 
He said: {(But if you remain steadfast and fear Allah, not the least harm 
will their scheming do to you)* (3: 120) and {-(Indeed, if you remain 
steadfast and are mindful of Allah, even if the enemy should attack 
you suddenly, your Lord will [immediately] help you...)* (3: 125). 

It is as if the listener would be keen to know what these qualities 
are that bring fear of Allah, by means of which victory, success and 
happiness may be attained. Hence in these verses Allah mentions 
the most important characteristics of fear of Him which, if a person 
attains them, he will be more likely to attain others. 

This is proven by the fact that Allah mentions the word taqwa 
(meaning piety or fear of Him) three times in this passage, once in 
absolute terms (without mentioning Who or what is to be feared or 
to Whom piety is to be directed): {(which is prepared for the pious)* 
(3:133)\ and twice in conjunction with mention of Who is to be feared 
or what is to be guarded against: {(Fear Allah)* (3: 130) and {(Guard 
yourselves against the fire)* (3: 131). 

{(O you who believe)* every time this phrase appears in the Qur’an, 
saying {(O you who believe)*, do such and such or do not do such 
and such, it indicates that faith is the reason that makes one abide by 
these commands and avoid what is prohibited, because faith means 
believing in everything that one is required to believe in, which has 
an impact on one’s deeds. Here Allah forbids them to devour usury, 
doubled and multiplied. This is what the people of the jahiliyah, and 
those who did not care about the commands of Sharia, were used to. 
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namely that when debt became due from one who was in financial 
difficulty, they would say to him: Either pay what you owe us, or we 
will extend the deadline and increase what you owe. The poor man 
would be forced to accept this condition in order to get the lender 
off his back, trying to find temporary relief from this trouble, but it 
increased what he owed, doubled and multiplied, without any benefit 
to him. 

The words ^doubled and multiplied)? highlight the harshness and 
abhorrent nature of this condition, and point to the wisdom behind 
the prohibition thereof. Allah forbade usury because of the injustice 
it involves; Allah instructs the lender to give respite to the one who 
is in difficulty and leave the amount owed as it is, without increasing 
it. Forcing the borrower to pay more than he owes is multiple 
wrongdoing, which the pious believer must refrain from and not go 
near it, because forsaking it is one of the requirements of piety or 
fear of Allah. 

Success depends on piety or fear of Allah, therefore He said: ^Fear 
Allah, that you may prosper. Guard yourselves against the fire, which 
is prepared for the disbelievers)? by giving up that which leads to 
entering it, namely disbelief and sins of varying degrees. All sins - 
especially major sins - lead to disbelief; in fact they are among the 
characteristics of disbelief. Allah has prepared the fire for those who 
do these things, therefore giving up sin will save one from the fire and 
protect one from the wrath of Allah. Doing good deeds and acts of 
obedience lead to attaining the pleasure of the Most Merciful, entering 
paradise and attaining mercy. Therefore Allah says: 

And obey Allah and the Messenger)? by doing what He commands 
and avoiding what He forbids 

efthat you may attain mercy)?; obeying Allah and obeying His 
Messenger (^g) are means of attaining mercy, as Allah (•&) says 
elsewhere: 
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«|...My mercy encompasses all things; 1 shall ordain it for those who 
fear Me, and give zakah...)> (al-A'raf7: 156) 

Then Allah commanded them to hasten towards His forgiveness 
and His paradise, as vast as the heavens and the earth, which Allah 
has prepared for the pious who fear Him, for they are its people and 
acts of piety are what bring one to it. 

Then He describes the pious and their deeds: 

«(Those who spend in times of both ease and hardship)* that is, at times 
of difficulty or ease. When things are easy, they spend a great deal 
and when things are hard they do not think of any deed of kindness 
as being too little. 

^who control their anger)* that is, if someone else harms them in a 
way that makes them angry - which refers to the heart being filled 
with rage and the desire to take revenge in word and deed they do 
not act in accordance with human nature; rather they suppress the 
anger in their hearts and show patience in refraining from treating 
the offender in the same manner. 

«(and pardon people^ - pardoning people includes pardoning everyone 
who mistreats you in word or deed. Pardon is superior to suppressing 
anger because pardon means not holding it against the one who 
mistreated you and forgiving the offender. This can only come from 
one who has attained praiseworthy characteristics and has given up 
bad characteristics, and who is thinking of the reward of Allah, so he 
forgives the slaves of Allah out of compassion and kindness towards 
them, because he does not want to hurt them, and so that Allah will 
forgive him and his reward will be with his generous Lord, not with 
His helpless slave, as Allah says: 

*{... but whoever forgives and reconciles, his reward is with Allah...)* 
(ash-Shoora 42: 40) 

Then Allah tells us about a quality that is more comprehensive, 
better and more sublime, which is doing good ( ihsan ): 
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^for Allah loves those who do good)*. Doing good refers to two things: 
doing well in worshipping the Creator and doing good to other people. 
The Prophet (j£|) described doing well in worshipping the Creator as: 
«...worshipping Allah as if you can see Him, for if you do not see 
Him, He sees you.» (Muslim) 

Doing good to other people means trying to help or benefit them in 
both spiritual and worldly terms, and warding off harm from them in 
both spiritual and worldly terms. That includes enjoining them to do 
good and forbidding them to do bad, teaching those who are ignorant, 
admonishing those who are heedless, offering sincere advice to the 
common folk and prominent figures, striving to bring them together, 
giving them charity, and spending on them in ways that are obligatory 
or encouraged, according to their situation and needs. 

That includes being generous and helpful, refraining from annoying 
them, and putting up with their annoyance, as Allah described the 
pious in these verses. Whoever does these things has done his duty 
towards Allah and towards His slaves. 

Then Allah tells us how they apologise to their Lord for their sins: 

And those who, if they do something shameful or wrong themselves^ 
that is, if they do bad deeds, whether they are major sins or of a 
lesser degree, they hasten to repent and seek forgiveness, and they 
remember their Lord and His warning to those who are disobedient 
and His promise to those who fear Him. So they ask for forgiveness 
for their sins and concealment for their faults; at the same time, they 
give up their sins and regret them. Hence Allah says: «fand [they] do 
not knowingly persist in what they have done)*. 

<|For such)* that is, for those who are described in these terms 
«ftheir reward is forgiveness from their Lord)* that removes the burden 
of sin that forms an impediment to reaching paradise 
^and gardens through which rivers flow)* in which there is eternal 
blessing, delight, happiness, well-being, goodness, happiness, palaces, 
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lofty and elegant dwellings, beautiful and fruitful trees, and rivers 
flowing through that splendid abode. 

^to abide therein forever)? - they will never leave it; they will never 
want anything else and its delights will never change. 

«fhow excellent a reward for those who work [and strive])?. They 
strove a little for the sake of Allah and were rewarded with much. 
Those who push themselves to travel by night will, in the morning, 
be glad that they made that effort, and at the time of reward, the one 
who strove hard will find his reward paid in full. 

These verses are among the texts quoted by ahl as-Sunnah wal- 
jamaah as evidence that deeds are part of faith, which is unlike the 
view of the Murjites. 

To prove this, we quote the following verse from Soorat al-Hadeed, 
which is akin to this passage in A1 ‘Imran: 

^Race towards forgiveness from your Lord and paradise which is as 
wide as the heavens and the earth, prepared for those who believe in 
Allah and His Messengers...^ (al-Hadeed57: 21) 

The verse in Soorat al-Hadeed only refers to believing in Allah 
and His Messengers, and the verse here in Soorat Al ‘Imran (3: 133 ) 
says that paradise is prepared for the pious. 

Then Allah describes the pious in terms of financial and physical 
actions, which indicates that these pious people who are described 
in these terms are the same as those who are mentioned in Soorat 
al-Hadeed as believers (in Allah and His Messenger [J^]). 
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3:137. There were many nations before you; travel through the earth, 
and see what was the fate of those who disbelieved. 

3:138. This is a clarification for all humankind, a guidance and 
admonition to those who fear Allah. 


In these verses and those that follow them, discussing the story 
of Uhud, Allah (3s) offered consolation to His believing slaves and 
told them that there had been many nations before them who were 
tested, and Allah tried the believers among them by causing them to 
fight the disbelievers, and the struggle continued with no decisive 
outcome until Allah decreed that the ultimate victory should be for His 
pious, believing slaves, and in the end the disbelievers were defeated; 
Allah humiliated them by granting victory to His Messengers and 
their followers. 

^travel through the earth)? that is, travel physically and contemplate 
^and see what was the fate of those who disbelieved)? for you will 
not find that there was any other outcome for them but all kinds of 
worldly punishments. Their habitations are empty, and the loss of their 
power and sovereignty, and the disappearance of their extravagance 
and pride, are clear to everyone. Is this not the greatest proof for the 
truth of what the Messengers brought? 

The divine wisdom behind the trials that Allah sends to His slaves 
is to distinguish those who are sincere from those who are lying. 
Hence Allah (*%g) says: 

^This is a clarification for all humankind)? that is, a clear explanation 
that shows people truth from falsehood, those who are blessed from 
those who are doomed. This refers to those whom Allah punishes. 

£(a guidance and admonition to those who fear Allah)? because they 
are the ones who benefit from the revelation, which guides them to the 
straight path, and admonishes them and deters them from following 
the path of misguidance. As for other people, it is a clarification for 
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them by means of which Allah establishes proof against them, that 
those who died might die after proof had been established against 
them. 

It may be that what is referred to in the words ifThis is a clarification 
for all humankind^ is the Holy Qur'an and that it is a clarification for 
people in general, and guidance and admonition for those who fear 
Allah in particular. Both meanings are correct. 
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3:139. So do not lose heart nor grieve, for you will overcome if you 
are [truly] believers. 

3:140. If you have suffered a blow, the [disbelieving] people have 
suffered a blow like it. Such days [of varying fortunes] We give 
to people by turns, so that Allah may know those who believe 
and so that He may choose martyrs from among you. And Allah 
does not love the wrongdoers. 


3:141. And so that Allah may purify the believers and destroy the 
disbelievers. 


3:142. Did you think that you would enter paradise when Allah has 
not yet seen who among you will strive hard [in jihad] and has 
not seen who will remain steadfast? 
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3:143. You did indeed wish for death before you met it; now you have 
seen it with your own eyes. 


Allah (4s) says, encouraging His believing slaves, strengthening 
their resolve and raising their spirits: 

ffSo do not lose heart nor grieve]* that is, do not weaken physically, 
and do not let your hearts be filled with grief because of the calamity 
that has befallen you and the trial you have gone through. Grief in the 
heart and physical weakness will only make the calamity worse for 
you and give your enemy an advantage over you. Rather you should 
be of good courage and be steadfast, ward off grief and strengthen 
your resolve to fight your enemy. 

Here Allah tells them that it is not appropriate or befitting for them 
to lose heart and feel grief when they will overcome by virtue of their 
faith and hope of the support and reward of Allah. The believer who 
is certain of what Allah has promised of reward in this world and the 
hereafter should not feel like that. Hence Allah (4c) says: sffor you 
will overcome if you are [truly] believers]*. 

Then He consoles them for what they suffered of defeat and 
explains the great wisdom that resulted in that: 

^lf you have suffered a blow, the [disbelieving] people have suffered 
a blow like it]* so you and they are equal in terms of blows suffered, 
but you have hope in Allah that they do not have, as Allah (4c) says 
elsewhere: 

^...lf you are suffering hardships, they are also suffering hardships; 
but you hope for something from Allah that they cannot hope for.. .^ 
(an-Nisa'4: 104) 

One of the lessons that we learn from that is that Allah may give 
worldly comforts to both believers and disbelievers, those who 
are righteous and those who are evildoers, and Allah alternates the 
fortunes of people, one day for this group and one day for the other 
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group, because this world will come to an end, unlike the hereafter, 
which is only for those who believe. 

t|so that Allah may know those who believe)) this is another lesson: 
Allah tests His slaves with defeat and trials in order to distinguish 
the believer from the hypocrite, because if the believers were always 
victorious in all battles, people would enter Islam without really 
wanting it. But if various kinds of trials occur in some battles, those 
believers who truly want Islam in good times and bad, in ease and 
in hardship, will become distinct from those who are not like that. 

tjand so that He may choose martyrs from among you)). This is 
another lesson, because martyrdom is one of the highest statuses 
before Allah, and there is no way of attaining it without the means that 
lead to it. By His mercy towards His believing slaves. He has made 
available means of attaining it even though it is hard for them, so that 
they may attain what they want of high status and eternal blessing. 

ff And Allah does not love the wrongdoers^ who wrong themselves 
and refrain from fighting in His cause. It is as if this is an implicit 
criticism of the hypocrites, stating that they are hated by Allah, and 
that is why He held them back from joining the fight in His cause. 

4If they had truly wanted to go forth, they would surely have made 
preparations to do so, but Allah disliked their going forth, so He made 
them lag behind, and it was said to them: Stay behind with those who 
are staying behind.)-) (at-Tawbah 9: 46) 

fjAnd so that Allah may purify the believers)). This is another 
lesson, that Allah purifies the believers thereby from their sins. This 
indicates that martyrdom and fighting in Allah’s cause expiate sins, 
and Allah also makes the believers distinct from the hypocrites, so 
that they may rid themselves of them and know the believer from 
the hypocrite. 

Another lesson we learn is that Allah decrees that in order to 
destroy the disbelievers; in other words, it is a means of eradicating 
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them through (divine) punishment, because if they prevail they will 
go to extremes and increase in wrongdoing, which will make them 
deserving of an expedited punishment. This is out of mercy towards 
His believing slaves. 

Then Allah says: *(Did you think that you would enter paradise 
when Allah has not yet seen who among you will strive hard [in 
jihad] and has not seen who will remain steadfast?)! This appears 
in the form of a question but serves as a statement that it is not 
as you think. In other words, do not think, and do not let it cross 
your mind, that you will enter paradise without facing hardship and 
putting up with difficulties in the cause of Allah and seeking His 
pleasure. For paradise is the highest of aspirations and the best thing 
for which people compete. The greater the goal, the greater the means 
of attaining it and the deeds by which one reaches it. The life of ease 
and comfort (in the hereafter) cannot be attained except by giving up 
a life of ease and comfort (in this world). 

But if a person prepares himself and trains himself to face the 
hardships of this world that one may go through for the sake of Allah, 
bearing the end result in mind, these trials - for those who have insight 
- will turn into gifts at which he feels joy and does not worry. This is 
the grace of Allah that He bestows upon whomever He wills. 

Then Allah (*Js) rebukes them for not being steadfast with regard 
to what they wished for and hoped would take place: 

^You did indeed wish for death before you met it ji. That was because 
many of the Companions (j«S§e>) had missed the Battle of Badr, and 
they wished that Allah would cause them to witness a battle so that 
they could do their utmost. Allah said to them: «fnow you have seen 
it with your own eyes)* so why did you not remain steadfast? This is 
not appropriate and it is not good, especially for one who wished for 
that and got what he wished for. What he should have done is strive 
his utmost. 
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This verse indicates that there is nothing wrong with wishing for 
martyrdom, because Allah (4s) approved of their wishes and did not 
criticise them for that; rather He criticised them for not acting upon 
their wishes. And Allah knows best. 
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3:144. Muhammad is no more than a Messenger, and [other] Messengers 
passed away before him. If he dies or is slain, will you then turn 
on your heels? Those who turn on their heels do not harm Allah 
in the slightest, but Allah will reward those who are grateful. 

3:145. No soul can die except by Allah’s leave, and at an appointed 
time. Whoever desires the reward of this world. We will give 
him thereof, and whoever desires the reward of the hereafter. 
We will give him thereof. And We will reward those who are 
grateful. 


^Muhammad is no more than a Messenger, and [other] Messengers 
passed away before him$» that is, he is not the first of the Messengers; 
rather he is like the Messengers who came before him, whose job was 
to convey the messages of their Lord and carry out His commands. 
They are not immortal and their remaining alive is not a condition of 
obeying the commands of Allah; rather what people are required to 
do is worship their Lord at all times and in all circumstances. Hence 
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He said: «{If he dies or is slain, will you then turn on your heels?)* by 
abandoning what he brought of faith or jihad and the like. 

^Those who turn on their heels do not harm Allah in the slightest^; 
rather they only harm themselves and Allah has no need of them. 
He will cause His religion to prevail and will grant victory to His 
believing slaves. When Allah (*}s) rebuked those who turned on their 
heels. He praised those who remained steadfast with His Messenger 
($f|) and obeyed the command of their Lord: ^but Allah will reward 
those who are grateful)*. Gratitude can only be by being a true slave 
of Allah in all circumstances. 

In this verse Allah (-Jc) gives instructions to His slaves that they 
should be in such a state that their faith cannot be shaken and they 
should not lose their resolve to adhere to some of its requirements 
because of the loss of a leader, even if he was great. That state can 
only be attained by making preparations in all matters of their religion, 
by having many qualified people who could step in so that if one is 
lost, another can take his place. The aim of ordinary people should 
be to establish the religion of Allah and strive in His cause as much 
as possible, and they should not be too attached to one leader rather 
than another. Thus their affairs will be in order and they will be in 
good shape. 

This verse also offers the greatest proofs of the virtue of the greatest 
siddeeq , Abu Bakr, and his companions who fought the apostates after 
the death of the Messenger of Allah (3||), because they were foremost 
among those who are grateful. 

Then Allah (■$$) tells us that all souls have an appointed time of 
death, by Allah’s leave and in accordance with His will and decree. 
If it is decreed for a person to die, he will die even if that is with no 
apparent cause, and if He wills that a person will live, even if he 
is exposed to all causes of death, nothing will harm him before he 
reaches his appointed time (of death). That is because Allah has willed 
and decreed that he should live until the appointed time: 
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^..when their appointed time comes, they will not be able to delay it 
for a single moment or bring it forward.]* (al-A ‘ra/7: 34) 

Then Allah tells us that He will give reward to people in this world 
and in the hereafter, according to what they hope for: 

«[ Whoever desires the reward of this world, We will give him thereof, 
and whoever desires the reward of the hereafter. We will give him 
thereof]*. 

And Allah (3s) says elsewhere: 

«{On all both the latter and the former - We bestow of the bounty of 
your Lord. Verily, the bounty of your Lord is not denied [to anyone]. 
See how We have bestowed more on some than on others [in this 
world], but verily the hereafter will have higher ranks and greater 
degrees of excellence for some over others (al-Isrd’17: 20-21) 

«[And We will reward those who are grateful]*. Allah does not 
mention what their reward is, to indicate how great and abundant it will 
be, and so that it will be known that the reward will be commensurate 
with the level of gratitude. 
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3:146. How many of the Prophets fought [in Allah’s cause], and 
multitudes of devout men fought alongside them, but they never 
lost heart because of the suffering they endured in Allah’s cause, 
nor did they weaken [in resolve] nor yield. And Allah loves those 
who are steadfast. 
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3:147. All they said was: Our Lord, forgive us our sins and our excesses 
in our conduct, make firm our foothold and grant us victory 
against the disbelievers. 

3:148. So Allah gave them reward in this world and the excellent reward 
of the hereafter. For Allah loves those who do good. 


This passage offers consolation to the believers and encourages 
others to follow their example and do as they did. This is something 
that has happened before, and it is the way of Allah that could happen 
again. 

«|How many of the Prophets fought [in Allah’s cause], and 
multitudes of devout men fought alongside them]? that is, large 
numbers of their followers, in whose hearts the Prophets had instilled 
faith that led them to do righteous deeds, and they suffered death, 
injuries and so on. 

«(but they never lost heart because of the suffering they endured 
in Allah’s cause, nor did they weaken [in resolve] nor yields that is, 
their courage never weakened and they did not tire physically or yield, 
that is, they did not give in to their enemies. Rather they remained 
patient and steadfast, pulling themselves together and carrying on. 
Hence Allah says: e(And Allah loves those who are steadfast]?. 

Then He mentions what they said, seeking victory from their Lord: 
^All they said]? in those difficult circumstances 
ffwas: Our Lord, forgive us our sins and our excesses in our conduct]?. 
Excess means overstepping the mark and doing what is forbidden. 
They realised that sins and excesses are among the main causes of 
troubles, and that ridding themselves of these sins was one of the main 
means of attaining victory, so they asked their Lord to forgive them. 

Moreover, they did not rely on their efforts to keep them steadfast; 
rather they relied on Allah and asked Him to make their foothold firm 
when meeting the disbelieving enemies in battle, and to grant them 
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victory. Thus they combined patience and steadfastness, and avoided 
the opposite thereof, in addition to repenting, seeking forgiveness and 
asking their Lord to grant them victory. So it is no wonder that Allah 
granted them victory and caused them ultimately to prevail, in this 
world and in the hereafter. Hence He said: 

fjSo Allah gave them reward in this world}* in the form of victory 
and booty 

«jand the excellent reward of the hereafter)*, which is attaining the 
pleasure of their Lord and eternal bliss that is free of anything that 
might spoil it. That is only because they strove their utmost for His 
sake, so He granted them the best reward. Hence Allah says: 
f(For Allah loves those who do good)* and do their best in worshipping 
their Creator and interacting with people. Part of doing good is to 
act like those who are described here when striving in jihad against 
the enemy. 
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3:149. O you who believe! If you obey those who disbelieve, they will 
make you turn on your heels, and thus you will turn back as 
losers. 

3:150. Nay, Allah is your Protector, and He is the best of helpers. 

3:151. Soon will We cast dread into the hearts of the disbelievers, 
because they ascribed partners to Allah, for which He had 
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not sent down any authority; their abode will be the fire, and 
wretched is the abode of the wrongdoers! 


Here Allah forbids the believers to obey the disbelievers, whether 
they be hypocrites or polytheists, for if they do so, they intend only 
to do them harm; their goal is to bring them back to disbelief, which 
leads only to doom and loss. 

Then Allah states that He is their protector and helper; this is glad 
tidings that He will take care of them by His kindness and protect 
them from all kinds of evil. 

This provides encouragement for them to take Him alone as 
protector and helper, to the exclusion of all others. One aspect of 
His protection and help is that He promised them that He would cast 
dread into the hearts of their enemies among the disbelievers; this 
refers to great fear that would prevent them from achieving many of 
their goals. And He did indeed do that: when the polytheists departed 
after the battle of Uhud, they discussed amongst themselves, saying: 
How could we have left after killing whom we killed and defeating 
them without eradicating them? They thought of going back, but Allah 
instilled dread in their hearts, so they left disappointed. 

Undoubtedly this was the greatest help, because, as mentioned 
above, Allah helps His believing slaves in one of two ways: either 
He cuts down a section of the disbelievers or He disgraces them, 
so that they retreat in utter disappointment. In this case, the latter is 
applicable. 

Then Allah mentions the reason why dread was cast into the hearts 
of the disbelievers: 

^because they ascribed partners to Allah, for which He had not sent 
down any authority)-) that is, it was because of the rivals and idols 
they took as gods instead of Him, which they did on the basis of their 
evil ulterior motives, with no proof or evidence, and they no longer 
sought protection from the One, the Most Merciful. 
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Hence the polytheists were in dread of the believers, and they 
had no strong support, and no one to turn to at times of hardship and 
distress. This was the situation in this world, and the hereafter is worse. 
Hence Allah said: s(and wretched is the abode of the wrongdoers]?; 
because of their wrongdoing and transgression, the fire will become 
their final abode. 
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3:152. Allah did indeed fulfil His promise to you when you, with His 
permission, were killing them, until you faltered and quarrelled 
among yourselves about the [Prophet’s] orders, and disobeyed 
after He had shown you what you desired [of booty]. Among 
you are some that seek worldly gains and some that seek rewards 
in the hereafter. Then He made you flee from them in order to 
test you but He forgave you, for Allah is most gracious to the 
believers. 


f[Allah did indeed fulfil His promise to you]? of help; He helped 
you against them until they began to flee, and you started killing 
them, then you caused trouble for yourselves and helped your enemy 
against you, when you faltered 

fjand quarrelled among yourselves about the [Prophet’s] orders]? and 
thus ignored Allah’s command to be united and not disagree. But 
you disagreed. Some said: We should remain in our positions where 
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the Prophet (j||) stationed us; but others said: Why should we stay 
when the enemy has started to flee and there is no longer any danger? 
Thus you disobeyed the Messenger () and ignored his instructions 
after Allah had shown you that which you love, namely the putting 
to flight of your enemies. What is required of the one whom Allah 
blesses with that which he loves is greater than that which is required 
of others, and in this particular case what was required was something 
specific; however, in general terms what is required is obedience to 
the commands of Allah and His Messenger (j||). 

^ Among you are some that seek worldly gains^; they are the ones 
who caused all these troubles 

^and some that seek rewards in the hereafter)*; they are the ones 
who adhered to the instructions of the Messenger of Allah (^g) and 
remained where they had been ordered to stay. 

^Then He made you flee from them)? that is, after you did these things, 
Allah caused you to flee from them. The course of events turned in 
the enemy’s favour, as a test and trial from Allah to you, in order to 
distinguish between the believer and the disbeliever, the obedient and 
the disobedient, and so that by means of this calamity Allah might 
expiate for you that which you had brought about. Hence Allah said: 
^but He forgave you, for Allah is most gracious to the believers)? 
that is, He is most gracious to them, as He blessed them with Islam, 
guided them to His religion, forgave them their bad deeds and made 
them steadfast at the time of calamity. 

By His grace towards the believers, He does not decree for 
them any good or any calamity but it is ultimately good for them. 
If something good happens to them, they give thanks and He grants 
them the reward of those who are grateful; if something bad happens 
to them, they bear it with patience and He grants them the reward of 
those who are patient. 
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3:153. [Remember] when you were fleeing, paying no heed to anyone, 
and the Messenger at your rear was calling you back. So Allah 
gave you distress upon distress by way of requital, so that you 
should not grieve for what you missed or for what befell you. 
For Allah is well aware of what you do. 


3:154. After that distress, He sent down calm on a group of you who 
were overcome with slumber, while another group cared only 
about themselves, harbouring thoughts about Allah that were 
untrue - thoughts of ignorance. They said: Do we have any say 
in the matter? Say: All matters belong to Allah. They conceal in 
their hearts what they do not disclose to you. They say: If we 
had had any say in the matter, we would not have been killed 
here. Say: Even if you had remained in your homes, those for 
whom death was decreed would certainly have gone forth to 
the place of their death; but [all this happened] so that Allah 
might test and purify what is in your hearts. For Allah knows 
well what is in [your] hearts. 
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Here Allah (4s) reminds them of the state they were in at the time 
when they fled from the battle, and He rebukes them for that: 
^[Remember] when you were fleeing, paying no heed to anyone^ that 
is, no one among you cared about anyone else or looked at him; rather 
your only concern was to flee and save yourselves from the battle. 

But in fact there was no great danger, because you were not the 
closest of the people to the enemy or in the battlefield. Rather «(the 
Messenger at your rear was calling you back|». He was the closest to 
the enemy, and he was saying: 

«Come to me, O slaves of AIlah!» (A very odd hadith recorded by 
Ibn Katheer and Ibn Hajar) 

But you did not pay attention to him or respond to his call. Fleeing 
in and of itself is blameworthy, but failing to respond to the call 
of the Messenger (3^), to whom you should give precedence over 
yourselves, is even worse. 

«fSo Allah gave you distress upon distress]* that is, the distress 
of missing out on victory and booty, the distress of fleeing, and that 
distress which made you forget all others, which was hearing that 
Muhammad ( 3 ||) had been killed. 

«fby way of requital^ that is, requital for your deeds. 

But Allah, by His grace and kindness towards His slaves, caused 
all of these things to be good for His believing slaves, as He said: 
f(so that you should not grieve for what you missed]* of victory and 
booty *for for what befell you]J of defeat, killing and wounding. When 
you realised that the Messenger had not been killed, all of these 
calamities became insignificant in your eyes, and you rejoiced in his 
survival, which was a consolation for all calamities and trials. How 
great are the hidden benefits and wisdom in calamities and trials. 

All of that is based on His knowledge and complete awareness of 
your actions, both visible and hidden. Hence He said: «(For Allah is 
well aware of what you do)J. 
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It may be that what is meant by the words: ({so that you should 
not grieve for what you missed or for what befell you)? is: He decreed 
that this distress and calamity should befall you, so that you would 
get used to it and become accustomed to being patient and steadfast 
at the time of calamities, and it would become easier for you to bear 
hardship. 

({After that distress)? that befell you 
({He sent down calm on a group of you who were overcome with 
slumber)?. 

Undoubtedly this was mercy and kindness towards them, that 
brought reassurance to their hearts and made them feel at peace, 
because one who is in a state of fear cannot be overtaken by slumber, 
because of the fear in his heart. But when the fear is removed from 
his heart, then it becomes possible for him to slumber. 

This group whom Allah blessed with slumber were the believers 
who had no concern other than establishing the religion of Allah, 
attaining the pleasure of Allah and His Messenger (^), and acting 
in the interests of their Muslim brothers. 

As for the other group, who ({cared only about themselves)?, they 
had no other concern, because of their hypocrisy or the weakness 
of their faith. Hence slumber did not overtake them as it did others. 
({They said: Do we have any say in the matter?)? This is a question that 
expresses disapproval; in other words they were expressing despair, 
thinking that victory would never be attained at all. They thought 
negatively of their Lord and His religion and Prophet (Slg); they 
thought that Allah could not cause His religion and His Messenger 
(i^) to prevail, and that this defeat was the final blow to the religion 
of Allah. 

Allah said in response to them: 

({Say: All matters belong to Allah^; this includes what He decrees 
and what He prescribes; all things are subject to the will and decree 


sunniconnect.com 




Soorat Al 'Imran 


(155) | 75 


of Allah, and ultimate victory will be for His close friends and those 
who obey Him, no matter what setbacks they may face. 

((They]? that is, the hypocrites ((conceal in their hearts what they 
do not disclose to you]*. Then Allah describes what it is that they are 
concealing: 

((They say: If we had had any say in the matter]? that is, if our opinion 
concerning this battle had been listened to, ((we would not have been 
killed herep. 

This is criticism on their part, and disbelief in the will and decree 
of Allah; it also shows that they regarded the opinion of the Messenger 
of Allah (jig), and that of his Companions, as foolish, and that they 
thought highly of themselves. But Allah responded to them by saying: 
((Say: Even if you had remained in your homes]*, which were far away 
from the places of killing, ((those for whom death was decreed would 
certainly have gone forth to the place of their death]?. Measures taken 
to protect oneself - no matter how great they may be - are only of 
benefit if they are not opposed by the divine will and decree. If they 
are opposed by the divine decree, they will be of no benefit at all; 
rather the decree of Allah concerning life and death, which is written 
in al-Lawh al-Mahfoodk - will inevitably come to pass. 

(-(but [all this happened] so that Allah might test and purify what 
is in your hearts]? that is, so that He might test what is in them of 
hypocrisy, faith or weakness of faith, and purify them of the whispers 
of the Shaytan and the bad characteristics that stem therefrom. 

((For Allah knows well what is in [your] hearts]? and what you conceal. 
His knowledge and wisdom dictate that He should decree events by 
means of which what is hidden in people’s hearts will become apparent. 




sunniconnect.com 



76 I Tafseer as-Sa'di 


Juz’ 4 


3:155. As for those of you who fled on the day the two armies met, it 
was only because the Shaytan made them slip, on account of 
some of their deeds. But Allah has pardoned them, for Allah is 
Oft-Forgiving, Most Forbearing. 


Here Allah (•&) tells us about those who fled on the day of Uhud 
and what caused them to flee; it was because of the whisper of the 
Shaytan, who gained control over them because of some of their 
sins. Hence they are the ones who let him have control and power 
over them, because of the sins they committed; sins are his vehicle 
and the passage by which he enters. If they had remained obedient 
to their Lord, he would not have had any power over them. Allah 
says elsewhere: 

^Verily, you will have no power over My slaves...]? (al-lsrd' 17: 65) 
Then Allah tells us that He has pardoned them, after they had 
committed actions for which they could be held accountable, otherwise 
if He had brought them to account, He could have eradicated them. 
«ffor Allah is Oft-Forgiving^ to the sinners, by means of guiding 
them to repent and seek forgiveness, and by means of calamities that 
expiate sin. 

ffMost Forbearing^; He does not hasten their punishment for one who 
disobeys Him; rather He gives him respite and calls him to repent and 
turn to Him. Then if he repents and turns to Him, He accepts it from 
him and makes him like one who did not commit any sin. To Him be 
praise for His kindness. 



sunniconnect.com 



Soorat A! ‘Imran 


(156-158) | 77 


sf W *•'7.- -t -i" 4 . --"" sf-"- r 

4UI (J t f»^e* J’ 53 *U' 

(1 oa- \ oi: j\j+s. jUj^_) ^ o^Ljt- 

3:156. O you who believe, do not be like the disbelievers, who say of 
their brethren, when they are travelling through the earth or go 
forth on a military campaign: If they had stayed with us, they 
would not have died, or been slain, for Allah will make such 
thoughts a source of anguish in their hearts. It is Allah Who 
gives life and death, and Allah sees well all that you do. 

3:157. And if you are slain in the cause of Allah, or die, forgiveness and 
mercy from Allah are far better than all they could accumulate. 

3:158. And if you die, or are slain, it is unto Allah that you will be 
gathered. 


Here Allah forbids His believing slaves to be like the disbelievers 
who do not believe in their Lord or in His will and decree, whether 
they are the hypocrites or others. 

He forbids them to be like them in any respect, especially in this 
particular matter, which is that they say to their brothers in faith or in 
blood, ^when they are travelling through the earthy that is, travelling 
for the purpose of trade 

^or go forth on a military campaign]?, and it so happens that some of 
them are killed or die, they say something contrary to the concept of 
the divine decree: ^If they had stayed with us, they would not have 
died, or been slain]?. This is a lie on their part, because Allah (-ic) 
says: ^Say: Even if you had remained in your homes, those for whom 
death was decreed would certainly have gone forth to the place of 
their death]? ( 3 : 154 ). 

But this lie is not going to benefit them; rather Allah will cause 
this statement and this belief to be a source of anguish in their hearts, 
which will lead to the calamities having a greater impact on them. 
As for those who believe in Allah, they realise that this is the will of 
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Allah, so they believe and submit to His will, and Allah guides their 
hearts and makes them steadfast, which reduces the impact of the 
calamity for them. 

Allah says, refuting them: «flt is Allah Who gives life and deatht) 
that is. He is the only One Who does that, and no precaution can ward 
off the divine decree. 

*fand Allah sees well all that you do)-), and He will requite you for 
your deeds and your disbelief (in the divine decree). 

Then Allah (■fe) tells us that there is nothing wrong with, and there 
should be no reservations about, being killed or dying in His cause; 
rather it is something for which people should compete, because it 
is a means that leads to forgiveness and mercy from Allah, which is 
better than what people accumulate of worldly gains. If people die 
or are killed, no matter how it happens, their return is to Allah and 
He will requite each person for his deeds. 

So where can people flee except to Allah, and what do people have 
to hold on to except the rope of Allah? 
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3:159. It is by the mercy of Allah that you deal gently with them. If you 
had been harsh or hard-hearted, they would have dispersed from 
around you. So pardon them, and ask for [Allah’s] forgiveness 
for them; and consult them in matters of importance. Then, 
when you have taken a decision, put your trust in Allah, for 
Allah loves those who put their trust [in Him], 
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That is, by Allah’s mercy to you and your Companions, He has 
blessed you in that you have been gentle with them and humble and 
kind towards them, and you showed a good attitude towards them, 
so they rallied around you and loved you, and they followed your 
commands. 

«{If you had been harsh)? that is, if you had shown a bad attitude 
«for hard-hearted, they would have dispersed from around you)? 
because this would have put them off and would have made them 
dislike the one who had a bad attitude. 

A good attitude in a religious leader attracts people to the religion 
of Allah, in addition to what this leader himself will attain of praise 
and reward from Allah. In contrast, a bad attitude in a religious leader 
will put people off their religion and make them hate it, in addition 
to what the leader will incur of blame and punishment from Allah. If 
Allah says this about this infallible Messenger (i§§), then how about 
anyone else? 

Is it not of the utmost necessity and importance to follow the 
example of his noble attitude and to treat people as he treated them, 
with gentleness, a good attitude and a soft approach, following the 
commands of Allah and attracting the slaves of Allah to the religion 
of Allah? 

Then Allah (4c) instructs him to pardon them for what they did and 
their shortcomings with regard to him, and to ask for forgiveness for 
them for their shortcomings with regard to the rights of Allah, thus 
combining pardon with kind treatment. 

«fand consult them in matters of importance)? that is, in matters 
that require consultation and thinking. The benefits of consultation 
in both religious and worldly matters are unlimited and include the 
following: 

• Consultation is an act of worship that brings one closer to Allah. 
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• It is an act of gentleness that makes people feel part of the 
decision-making process and removes any (negative) thought 
that could cross their minds when serious decisions need to be 
made. If one who has a position of authority gathers together 
people of prominence and wisdom, and consults them concerning 
some event or incident, that will make them feel at ease and 
make them love him, and they will realise that he is not some 
sort of tyrant; rather his main focus is on the general interests 
of all. Thus they will spare no effort and will do their utmost 
in obeying him, because they will realise that he is striving to 
serve the interests of all. This is in contrast to those who are 
not like that, because it is unlikely that they will be sincere in 
loving or obey him willingly; if they do obey him, it will be 
insincere and incomplete. 

• Consultation sheds light on new ideas, because it brings many 
minds together to make the right decision. 

• Consultation usually leads to the right decision; the leader who 
consults others in decision-making will hardly ever reach the 
wrong conclusion. Even if a wrong decision is made or the goal 
is not met, he will not be to blame (because it will have been 
a collective decision). If Allah says to His Messenger (^§) 
who is the most perfect of people in reasoning, has the most 
abundant knowledge and is the smartest - ^and consult them 
in matters of importance)?, then how about others? 

Then Allah says: ^Then, when you have taken a decision)? that 
is, when you have decided upon something after consulting others, 
if consultation is needed, 

*(put your trust in Allah)? that is, rely on the power and strength of 
Allah, not on your own strength and power 

«ffor Allah loves those who put their trust [in Him])? and turn to Him. 
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3:160. If Allah helps you, none can overcome you; if He forsakes you, 
who is there, after that, who can help you? In Allah, then, let 
the believers put their trust. 


That is, if Allah sends to you His support and help, «|none can 
overcome youjj, even if they gather against you all the people of earth, 
with all their numbers and weapons, because no one can overcome 
Allah; He has subjugated all people and has taken hold of their 
forelocks, so no living being moves or stands still except by His leave. 

«fif He forsakes you)» and leaves you to your own devices 
^who is there, after that, who can help you?^ You will inevitably 
be defeated, even if all people help you. In this there is an implicit 
command to seek the help of Allah and rely on Him, and to admit 
that you have no strength and power of your own. Hence Allah 
says: ^In Allah, then, let the believers put their trustjj. The fact 
that Allah is mentioned at the beginning of this phrase indicates 
that they should put their trust in Him alone and in no one else, 
because it is known that He is the only supporter, so relying on Him 
is indicative of belief in His oneness which will help you reach 
your goal, whereas putting your trust in anything else is a kind of 
associating others with Him which is of no benefit at all, rather it 
is harmful. 

In this verse is a command to put one’s trust in Allah alone, and the 
level of trust will be commensurate with the level of the individual’s 
faith. 
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3:161. It is inconceivable that a Prophet would ever misappropriate 
anything from the war booty. Anyone who does so will carry 
it with him on the Day of Resurrection. Then every soul 
will be paid in full what it has earned and no one will be 
wronged. 


The word translated here as misappropriation, or taking things 
by stealth, from the war booty may also refer to dishonesty in any 
position of authority. It is haram according to scholarly consensus; in 
fact it is a major sin, as indicated by this verse and other texts. Allah 
(■$%) tells us that it is not appropriate or befitting for a Prophet to 
misappropriate anything, because misappropriation - as is well known 
- is one of the gravest of sins and the most shameful behaviour. Allah 
(4s) protected His Prophets from committing any action that might 
cause shame or undermine their status, and He made them the best 
of people in manners and attitude, the purest in soul and the best; He 
made them free of any shameful deeds and made them fit to receive 
His message and learn His wisdom. 

{{...Allah knows best where to place His message... (al-An'am 6:124) 
As soon as a person learns of any of them, he will be certain that 
they are free of anything that could be a source of shame or criticism, 
and he will not need to examine what was said about them by their 
enemies, because knowing that they are Prophets requires one to 
reject anything bad that is attributed to them. Hence the wording 
of the verse indicates that it is impossible that they could do such 
a thing: 
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f(lt is inconceivable that a Prophet would ever misappropriate anything 
from the war booty)* that is, it is not possible; that is impossible for 
one whom Allah has chosen to be His Prophet (^). 

This is followed by the warning to anyone who misappropriates 
anything from the war booty: 

«|Anyone who does so will carry it with him on the Day of 
Resurrection)* that is, he will come carrying it on his back, whether 
it was an animal or goods or anything else, so that it will be a cause 
of punishment to him on the Day of Resurrection. 

^Then every soul will be paid in full what it has earned)*, whether 
it was misappropriation of the war booty or anything else; each 
person will be given his reward or punishment in full, according to 
his earnings 

^and no one will be wronged)* that is, nothing will be added to their 
bad deeds and nothing will be detracted from their good deeds. 

Look at the careful wording in this verse. When Allah speaks of 
the punishment for misappropriation of war booty, and says that the 
person will come on the Day of Resurrection carrying what he stole, 
mentioning requital in full for the misappropriation of war booty on its 
own may give the wrong impression that those who commit other sins 
may not be requited in full; therefore. He mentioned requital in full in 
general terms, as being applicable both to the one who misappropriates 
war booty and others (who commit other sins). 
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3:162. Is the one who seeks the good pleasure of Allah like the one who 
incurs the wrath of Allah, and whose abode is hell, a hapless 
journey’s end? 

3:163. They vary greatly in rank in the sight of Allah, and Allah sees 
well all that they do. 


Here Allah (4c) tells us that the one whose aim is to please his 
Lord and who strives hard to do so and the one who does not do 
that and who persists in sin and incurs the wrath of his Lord are not 
equal. They are not equal according to His judgement and wisdom, 
and according to people’s common sense. 

trjls one who is a believer like one who is an evildoer? They are not 
equal.p (as-Sajdah 32: 18) 

Hence Allah says here: ^They vary greatly in rank in the sight of 
Allah}* that is, all of them vary in rank and status, according to the 
differences in their deeds. 

Those who seek the pleasure of Allah and strive to attain high status 
and lofty positions, Allah will grant them reward by His grace and 
generosity, commensurate with their deeds. But those who seek that 
which displeases Allah and strive to go down to the lowest level will 
be requited according to their deeds. Allah (4c) sees all that they do 
and nothing is hidden from Him; rather He knows it and it is recorded 
in al-Lawh al-Mahfoodh. He has appointed His noble, trustworthy 
angels to record it and preserve it accurately. 
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3:164. Allah conferred grace upon the believers when He sent among 
them a Messenger from among themselves, reciting unto them 
His revelations, purifying them, and teaching them the Book and 
wisdom, although before that they had been in manifest error. 


This grace that Allah has bestowed upon His slaves is the greatest 
blessing; indeed it is the basis of all blessings. This refers to His 
blessing them with this noble Messenger (5||) through whom Allah 
saved them from misguidance and protected them from doom, as 
He says: 

^Allah conferred grace upon the believers when He sent among them 

a Messenger from among themselves)?, whose lineage, character and 

language they knew; he was one of their own people and tribe, sincere 

and compassionate towards them, reciting to them the revelations of 

Allah, teaching them the words and meanings 

^purifying them}? of polytheism, sin, bad characteristics and all bad 

manners. 

«fand teaching them the Book)* - either the Qur’an itself is what is 
meant by ^the Book^, or what is meant by ^the Book)? here is literacy, 
thus He has blessed them by teaching them how to read and write, by 
means of which one may acquire knowledge. 

^and wisdom)? that is, the Sunnah, which is the twin of the Qur’an; 
or it may refer to saying and doing the right thing at the right time, 
and understanding the subtleties of Sharia. Thus Allah combined for 
them the learning of the rulings and the means of implementing them 
with the means of attaining the benefits and fruits of the rulings. Thus 
they superseded everyone else by virtue of these great blessings, and 
they were devout and knowledgeable people. 

^although before that)? that is, before the sending of this Messenger 
(|jj§) «fthey had been in manifest error)?, not knowing the path that 
would lead them to their Lord or how to cleanse and purify their souls; 
rather whatever appeared attractive to them in their ignorance, they 
did it, even if that contradicted the rational thinking of the world. 
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3:165. How is it that, when a calamity befalls you whilst you had 
inflicted twice as much [on your enemy], you say: Where has 
this come from? Say [to them]: It has come from your own 
selves. Verily Allah has power over all things. 

3:166. What befell you on the day the two armies met happened by 
Allah’s leave, in order that He might test the believers, 

3:167. and in order to know those who are hypocrites. They were told: 
Come, fight in the cause of Allah, or at least defend yourselves. 
They said: If we knew there was going to be fighting, we would 
certainly follow you. They were that day nearer to disbelief than 
to faith, saying with their lips that which was not in their hearts, 
but Allah has full knowledge of all they conceal. 

3 :168. [They are] the ones that said of their [slain] brethren, while they 
themselves stayed behind: If only they had listened to us they 
would not have been slain. Say: Avert death from your own 
selves, if what you say is true. 


This is consolation from Allah to His believing slaves, when 
calamity befell them on the day of Uhud and approximately seventy 
of them were killed. Allah said: ^you had inflicted twice as much [on 
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your enemy])* that is, on the day of Badr, when you killed seventy 
of their prominent figures and captured seventy more. That should 
make it easier for you and reduce the impact of the calamity, even 
though you and they are not equal, for your slain are in paradise and 
their slain are in hell. 

«fyou say: Where has this come from?)* That is, where did this calamity 
and defeat come from? 

^Say [to them]: It has come from your own selves^ when you disputed 
and disobeyed after He showed you what you desired (of booty), so 
you only have yourselves to blame; beware of doing that which may 
lead to your doom. 

^Verily Allah has power over all things^, so avoid thinking negatively 
of Allah, for He is able to grant them victory, but He has perfect 
wisdom in testing you. 

«[...Thus [are you commanded]. If Allah had so willed, He could 
have exacted retribution upon them [without you fighting], but He 
[commands you to fight] in order to test some of you by means of 
Others... )* (Muhammad 47: 4) 

Then Allah states that what befell them of killing and defeat on 
the day the two armies, the Muslim army and the polytheist army, 
met at Uhud, happened by His leave and in accordance with His will 
and decree that cannot be avoided and must inevitably come to pass. 

When the divine decree comes to pass, there is no option but to 
submit to it and accept it, for there is great wisdom behind His decree 
and it brings great benefit, and it is ordained so that the believers might 
be made distinct from the hypocrites who were commanded to fight 
and were told: ^Come, fight in the cause of Allah)* that is, to defend 
and protect the religion of Allah, seeking His pleasure 
^or at least defend yourselves)* and your families and city, even if 
you do not have any good intentions. 

But they refused to do that, and gave excuses, saying: ^lf we knew 
there was going to be fighting, we would certainly follow you)* that 
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is, if we knew that there would be fighting between you and them, we 
would follow you. But this was a lie; they knew and were certain, as 
was everyone else, that these polytheists were filled with hatred and 
rage towards the believers because of what the believers had inflicted 
on them (at Badr), and that they had spent a great deal of wealth and 
gathered all they could of men and weapons, and had come with a 
huge army, intending to attack the believers in their city, and they 
were very eager to fight them. 

When such is the case, how could it be imagined that there would 
not be any fighting between them and the believers, especially 
when the Muslims had come out of Madinah to face them? This is 
impossible, but the hypocrites thought that this excuse would fool 
the believers. 

efThey were that day]} that is, at that time when they failed to come 
out with the believers 

«(nearer to disbelief than to faith, saying with their lips that which 
was not in their hearts^. This applies in particular to the hypocrites, 
who say and do what they think is the opposite of what is in their 
hearts. For example, they said: «flf we knew there was going to be 
fighting, we would certainly follow you]?. But they did indeed know 
that there would be fighting. 

This verse is quoted as evidence for the principle of “doing the 
lesser of two evils so as to ward off the greater, and doing that which 
serves a lesser interest when it is not possible to do that which serves 
a greater interest.” The hypocrites were commanded to fight for the 
sake of the religion, but if they could not do that, then they should at 
least defend their families and city. 

«fbut Allah has full knowledge of all they conceal^ and He will 
cause it to be shown to His believing slaves and He will punish them 
for it. 

«f[They are] the ones that said of their [slain] brethren, while they 
themselves stayed behind: If only they had listened to us they would 
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not have been slain}* that is, they combine staying behind from jihad 
with objecting to and disbelieving in the will and decree of Allah. 
Allah said in response to them: ^Say: Avert}* that is, ward off ^death 
from your own selves, if what you say is true}*, that if they had listened 
to you, they would not have been killed. But you are not able to do 
that and you cannot do it. 

This passage indicates that a person may have some characteristics 
of disbelief and some of faith, and he may be closer to one than the 
other. 
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3:169. Do not think of those who are slain in Allah’s cause as dead. 
Nay, they are alive with their Lord, receiving provision, 


3:170. rejoicing in what Allah has bestowed upon them out of His 
bounty, sharing glad tidings that for those who have yet to join 
them, of those whom they left behind, they will have no fear, 
nor will they grieve; 


3:171. Rejoicing in the favours and bounties of Allah, and at the 
awareness that Allah will not cause the reward of the believers 
to be lost. 


These verses speak of the virtue and honour of the martyrs, and 
what Allah has blessed them with of His grace and kindness. They 
also offer consolation to the living for the loss of those who were slain 


sunniconnect.com 




90 I Tafseer as-Sa 'di 


Juz’ 4 


and motivation to fight for the cause of Allah and offer themselves 
for martyrdom. 

^Do not think of those who are slain in Allah’s caused that is, in 
jihad against the enemies of Islam, seeking thereby to make the word 
of Allah supreme 

ffas dead)? that is, it should not enter your mind that they are dead 
and lost, and that they are no longer enjoying the pleasures of the life 
of this world that those who are too cowardly to fight and have no 
desire for martyrdom may be worried about losing. 

6)Nay)) they have attained something greater than that for which 
people in this world compete, for tjthey are alive with their Lord)-) in 
the realm of honour. The phrase sfwith their Lord)) is indicative of 
their high status and their closeness to their Lord 
^receiving provision)) of various kinds of delights that cannot be 
known or described, except by the One Who blessed them with it. 

Moreover, they are ^rejoicing in what Allah has bestowed upon 
them out of His bounty)) that is, they are very happy with it, delighted 
with it and rejoicing in it. That is because it is so beautiful, abundant 
and great, and there is immense joy when attaining it and there is 
nothing to spoil that joy. 

For them, Allah combined the physical joy of the provision and 
the spiritual joy, with the joy of that which He bestows upon them 
out of His bounty. Thus their joy and happiness is complete, and they 
are ^(sharing glad tidings that for those who have yet to join them, of 
those whom they left behind)) - that is, they give one another the glad 
tidings that their brothers who have not yet joined them will come 
and will attain the same as they did. 

«fthey will have no fear, nor will they grieve)) that is, they rejoice that 
they will have nothing to worry about for themselves or their brothers, 
which is a sign of perfect joy 
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^Rejoicing in the favours and bounties of Allah ji that is, congratulating 
one another for the greatest thing for which congratulations may be 
given, namely the blessings, grace and kindness of their Lord 
*fand at the awareness that Allah will not cause the reward of the 
believers to be lost)?; rather He causes it to grow and appreciates it, 
and He increases it by His grace to an extent that their efforts did 
not reach. 

These verses affirm the blessings in al-barzakh and confirm that 
the martyrs enjoy the highest status with their Lord; in al-barzakh the 
souls of good people meet one another and visit one another, giving 
glad tidings to one another. 
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3:172. Those who answered the call of Allah and the Messenger, even 
after sustaining injuries, those who do good and fear Allah will 
have an immense reward; 

3:173. those to whom people said: The people have gathered against 
you, so fear them. But it [only] increased them in faith. They 
said: Allah is Sufficient for us, and He is the best disposer of 
affairs. 
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3:174. And they returned with grace and bounty from Allah, and no 
harm touched them, for they pursued the pleasure of Allah. And 
Allah is the Possessor of abundant grace. 

3:175. It is only the Shayfan who instils fear in [the hearts of] his 
followers. Do not fear them, but fear Me, if you are [true] 
believers. 


When the Prophet came back from Uhud to Madinah, and 
heard that Abu Sufyan and the polytheists with him were thinking 
of coming back to Madinah, he called on his Companions to go out, 
so they went out, despite the injuries they had sustained, in response 
to the call of Allah and His Messenger (#|), and in obedience to 
Allah and His Messenger (i^). When they reached Hamra’ al-Asad, 
some people came to them and told them: ((The people have gathered 
against youp and are thinking of eradicating you. They said this in 
order to scare them and cause alarm, but that only increased them in 
faith and trust in Allah. 

(•(They said: Allah is Sufficient for us)) that is, He is the One Who 
will protect us from all that is causing us concern 
((and He is the best disposer of affairs)-) that is, He is the One Who is 
in control of His slaves’ affairs and looks after their interests. 

((And they returned with grace and bounty from Allah, and no 
harm touched themp. News reached the polytheists that the Messenger 
and his Companions had come out to pursue them, and some of 
those who had stayed behind (from Uhud) regretted it (and had now 
joined the Prophet [^]). Thus Allah instilled dread in the polytheists’ 
hearts, and they continued on their way back to Makkah, while the 
believers returned with grace and bounty from Allah, as He blessed 
them by inspiring them to go out despite the state they were in 
(having sustained injuries in the battle) and to put their trust in their 
Lord. Moreover, He had decreed for them the reward of a complete 
campaign, because of their doing their best in obedience to their Lord 
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and refraining from sin. Thus they attained great reward, and that was 
by Allah’s grace towards them. 

*[It is only the Shaytan who instils fear in [the hearts of] his 
followers)* that is, the one who tried to scare (the believers) by 
instilling fear of the polytheists, and telling them that the polytheists 
had gathered against them, was no more than one of the callers of the 
Shaytan, who ended up scaring his own followers among those who 
lacked faith or were weak in faith. 

«[Do not fear them, but fear Me, if you are [true] believers)* that is, do 
not be afraid of the polytheists who are followers of the Shaytan, for 
their forelocks are in the Hand of Allah and they cannot do anything 
but by His decree. Rather you should fear Allah Who supports His 
friends who fear Him and respond to His call. 

This verse speaks of the obligation to fear Allah alone, and tells 
us that this is one of the requirements of faith. A person’s fear of 
Allah will be commensurate with the level of his faith; this is the 
praiseworthy kind of fear that deters a person from doing that which 
Allah has forbidden. 
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3:176. Do not be saddened by those who rush into disbelief; not the least 
harm will they do to Allah. It is Allah’s will that they will have 
no share in the hereafter; theirs will be a grievous punishment. 

3:177. Those who purchase disbelief at the cost of faith; not the 
least harm will they do to Allah, but theirs will be a painful 
punishment. 
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The Prophet (3||) cared deeply about people and strove hard to 
guide them, and he would be saddened if they did not follow guidance. 
Hence Allah (■fe) said: 

efDo not be saddened by those who rush into disbelief)? because of 
their great love for it and their eagerness to attain it. 

*(not the least harm will they do to Allah)* for Allah will support His 
religion and His Messenger (*|§), and His will and decree will come to 
pass despite them. So do not worry about them or be concerned about 
them; rather they are only harming and striving to harm themselves, by 
missing out on faith in this world and incurring the painful punishment 
in the hereafter. They have become insignificant in Allah’s sight and 
it is His will that they should have no share of His reward in the 
hereafter. He has forsaken them, so He did not guide them to that to 
which He guided His close friends and those for whom He willed 
good, by His justice and wisdom, because of His knowledge that they 
were not fit to be guided and were not receptive to guidance, because 
of their bad attitude and intentions. 

Then Allah tells us concerning those who chose disbelief over 
faith, and desired it like one who desires something he likes and gives 
his wealth to buy the thing he desires: 

t(not the least harm will they do to Allah)?; rather their action backfires 
and harms them. Hence He said: 

^but theirs will be a painful punishment)?. How could they harm 
Allah in the slightest, when they have no interest at all in faith but 
they have the strongest desire to disbelieve in the Most Merciful? 
Allah has no need of them. 

Allah has prepared for His religion people other than them among 
His righteous slaves, and He has prepared for His religion - among 
those with whom He is pleased with to support His religion - people 
of deep insight and reason, strong-willed men. Allah fte) says: 
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^Say: Believe in it, or do not believe. Verily, those who were given 
knowledge before it, 4 when it is recited to them, fall down on their 
faces in prostration.}» (al-Isrd' 17:107) 
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3:178. Those who disbelieve should not think that the respite We 
give them is good for them. We only grant them respite so that 
they may increase in sinfulness; theirs will be a humiliating 
punishment. 


Those who disbelieved in their Lord, rejected His religion and 
fought His Messenger (3||) should not think that Our leaving them 
alone in this world, not destroying them, and giving them respite is 
good for them or is because of Our love for them. No, that is not the 
case at all. It is not as they claim; rather that is for something bad 
that Allah wills for them, and it serves to increase their punishment 
in addition to the original punishment. Hence Allah says: ^We only 
grant them respite so that they may increase in sinfulness; theirs 
will be a humiliating punishment]?. Allah (■$£,) gives the wrongdoer 
respite so that he may increase in his transgression and go further in 
his ingratitude, so that when Allah seizes him, it will be the seizing 
of One Who is Almighty, All-Powerful (cf 54. 42). So the wrongdoers 
should beware of this respite, and not think that they can escape the 
Great, the Most High. 


4 Namely the People of the Book (Jews and Christians). 
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3:179. On no account will Allah leave the believers in the condition 
in which they are now, until He distinguishes the evil from the 
good, nor will He disclose to you the secrets of the unseen. But 
Allah chooses of His Messengers whom He will [to receive 
knowledge thereof]. So believe in Allah and His Messengers: 
And if you believe and guard against evil, you will have an 
immense reward. 


By His wisdom, Allah does not leave the believers as they are, 
mixed with the hypocrites, with no distinction between the two 
groups; rather He distinguishes the evil from the good, the believer 
from the hypocrite, the sincere from the insincere. 

Nor is it in accordance with His wisdom to disclose to His slaves 
matters of the unseen concerning what He knows about them. His 
great wisdom dictated that He should test His slaves with various 
trials which will distinguish the evil from the good. So Allah sent 
His Messengers and enjoined people to obey them, follow them 
and believe in them, and He promised them a great reward in return 
for believing and guarding against evil. Thus people are divided, 
according to whether they follow the Messengers, into two groups: 
obedient and disobedient, believers and hypocrites, Muslims and 
disbelievers, so that on this basis they will be rewarded or punished, 
and so as to make manifest His justice, grace and wisdom to His 
creation. 
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3:180. Those who covetously withhold what Allah has granted them 
by His grace should not think that it is good for them; rather it 
is bad for them, for the things which they covetously withheld 
will be hung around their necks on the Day of Resurrection. To 
Allah belongs the inheritance of the heavens and the earth; and 
Allah is well aware of what you do. 


This refers to those who covetously withhold that which Allah has 
given to them by His grace of wealth, status, knowledge and other 
blessings, and commanded them to give some of it to His slaves in a 
manner that does not harm them, but they withheld it and kept it for 
themselves, and were too miserly to give to the slaves of Allah; they 
thought that it was better for them, when in fact it was bad for them 
in both spiritual and worldly terms, in this world and in the hereafter. 

tffor the things which they covetously withheld will be hung 
around their necks on the Day of Resurrection^ that is, what they 
withheld will be made like a collar on their necks, with which they 
will be punished, as it says in the saheeh hadith: 

«The miser’s wealth will appear to him on the Day of Resurrection 
in the form of a bald-headed venomous snake with two fangs in its 
mouth which will hold him with its jaws, then it will say: I am your 
wealth, 1 am your treasure.» (Muslim) 

Then the Messenger of Allah (*|§) recited this verse in confirmation 
of that. These people who thought that their miserliness would benefit 
them and help them will find that it will turn out to be the opposite, 
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and it will become one of the greatest causes of harm and punishment 
for them. 

^To Allah belongs the inheritance of the heavens and the earthy 
that is, Allah (*fe) is the Lord of all dominion, and all dominions will 
be returned to their real Lord. All people will leave this world without 
having any dirham or dinar, or any other possessions. Allah (■}?) says: 
€|Verily, it is We Who will inherit the earth and all who are upon it, 
and to Us they will be brought back.^ (Maryam 19: 40) 

Think about how Allah mentions the initial reason (not to be 
miserly) and the ultimate reason, both of which should make one 
refrain from withholding that which Allah has given him. 

First of all. He said that what a person has in his possession or in 
his hands is from Allah and His blessing. It does not belong to the 
individual; rather, were it not for the grace and kindness of Allah 
towards him, he could not have gained any of it. Thus his withholding 
of it is tantamount to withholding the bounty and kindness of Allah; 
Allah’s kindness to him dictates that he should be kind to other people, 
as Allah (-te) says: 

«(...Be good to others, as Allah has been good to you...|> (al-Qasa? 

28: 77) 

Whoever realises that whatever he possesses is by the grace of 
Allah will not withhold that which is surplus to his needs and that 
it will not harm him to give; rather he will benefit (from giving) 
both spiritually and financially, his faith will increase and he will be 
protected from troubles and problems. 

Secondly, He says that what is in people’s hands will all return to 
Allah; He will inherit it all, and He is the best of inheritors. Therefore 
there is no reason to withhold anything when it is going to be removed 
from your possession and go to someone else. 

Thirdly, Allah mentions the reason that has to do with the requital, 
as He says: *(and Allah is well aware of what you dob. So if He is 
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aware of all your deeds - which implies that He will reward for good 
deeds and punish for bad deeds - no one in whose heart is an atom’s 
weight of faith will refuse to give, because giving will be requited 
with reward, and he would not be happy to withhold it, because that 
leads to punishment. 
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3:181. Allah has heard the words of those who say: Truly, Allah is 
poor and we are rich! We shall certainly record their words and 
their killing the Prophets unjustly, and We shall say: Taste the 
punishment of the scorching fire! 

3:182. This is because of what your hands sent on ahead. For Allah is 
never unjust to [His] slaves. 


Here Allah (-te) tells us about the words of those evildoers, who 
said the most abhorrent and stupid things. He states that He has heard 
what they said. He will record it along with their evil deeds, namely 
the killing of the sincere Prophets, and He will punish them in the 
most severe manner, and it will be said to them, in response to their 
saying that Allah is poor and we are rich:f(Taste the punishment of 
the scorching firejj, which will bum and penetrate from the outside 
of the body to the inside. This punishment is not injustice from Allah 
towards them, for He tfis never unjust to [His] slaves]?; rather He 
declares Himself to be above that. 

Rather this is the return for what their hands sent on ahead of 
shameful and evil deeds that lead to them deserving punishment and 
being deprived of reward. 
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The commentators stated that this verse was revealed concerning 
some of the Jews who said these words, and mentioned that one of 
them was Finhas ibn ‘Azoora’, one of the leading Jewish scholars of 
Madinah. When he heard the words of Allah: 

«•{ Who is he that will lend to Allah a goodly loan?...!* (al-Baqarah 2:245) 
- and: 

$(...and lend to Allah a goodly loan...)? (al-Hadeed57:18) 
he said these words, by way of arrogance and audacity, may Allah 
curse him. Hence He mentioned what they had said, and stated that 
this was not something new on their part; rather they had done similar 
evil deeds before, namely ^their killing the Prophets unjustly® (3. 
181). What is meant by describing that deed as unjust is that they had 
the audacity to kill the Prophets even though they were well aware of 
the abhorrent nature of the deed. They did not do it out of ignorance 
and misguidance; rather it was out of rebelliousness and stubbornness. 
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3:183. They [also] said: Allah has commanded us not to believe in any 
Messenger until he makes an offering that the fire [from heaven] 
will consume. Say: There came to you Messengers before me, 
with clear signs and with the sign you have mentioned. Why 
then did you kill them, if you are telling the truth? 
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3:184. Then if they reject you. Messengers before you were also 
rejected, even though they came with clear signs, the scriptures, 
and the Book of Enlightenment. 


Here Allah tells us about these liars who said: ^Allah has 
commanded us)* that is, He has given us instructions ((not to believe 
in any Messenger until he makes an offering that the fire [from 
heaven] will consume)*. Thus they combined telling lies about Allah 
and limiting the sign of the Messengers to that which they suggested 
of this obvious fabrication, whilst stating that if they did not believe 
in a Messenger who did not make an offering that would be consumed 
by fire (from heaven), then by doing so they would be obeying their 
Lord and adhering to His command. It is known that Allah supported 
every Messenger He sent with signs and proofs on the basis of which 
people would believe in him, and He did not limit it to what they 
suggested, yet despite that they said something false that they did 
not adhere to or act upon. 

Hence Allah commanded His Messenger (^) to say to them: 
((Say: There came to you Messengers before me, with clear signs)* that 
proved their truthfulness ^and with the sign you have mentioned^, of 
making an offering that the fire (from heaven) consumed. 

(•(Why then did you kill them, if you are telling the truth?^ that is, 
in their claim that they would believe in a Messenger who made an 
offering that the fire (from heaven) consumed. Thus it becomes clear 
that they were lying, being stubborn and contradicting themselves. 

Then Allah consoles His Messenger (^g), and says: ((Then if they 
reject you, Messengers before you were also rejected)* that is, this is 
normal on the part of the wrongdoers; it is their custom to disbelieve 
in Allah and reject the Messengers of Allah. Their rejection of the 
Messengers of Allah is not because of any defect or shortcoming in 
what they brought, or because the proof was not clear. Rather the 
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Messengers sfcame with clear signs)-) that is, rational evidence and 
scriptural proof 

t{the scriptures)) that is, the Books that were sent down from heaven, 
that could not be brought by anyone but the Messengers 
s(and the Book of Enlightenment)), that sheds light on the rulings 
ordained by Allah and explains what they contain of rational and 
beautiful teaching. It also sheds light on true events. But this was 
their way, to not believe in the Messengers who were like this, so do 
not be saddened by them and do not worry about them. 



3:185. Every soul will taste death, and only on the Day of Resurrection 
will you be requited in full [for your deeds]. Whoever is saved 
from the fire and admitted to paradise will have triumphed, for 
the life of this world is nothing but a fleeting vanity. 


This verse highlights the reality of this world in order to put people 
off being overly concerned with it because of its transient nature, for 
it is a fleeting vanity that dazzles with its adornment and deceives 
with its ostentatious displays, but it will come to an end and people 
will pass on to the realm of eternity, when they will be requited for 
what they did in this world, good or bad. 

f(Whoever is saved)) that is, brought out t-ffrom the fire and admitted 
to paradise will have triumphed)) that is, he will have attained the 
greatest victory of escaping from the eternal punishment and reaching 
the gardens of delight in which there is that which no eye has seen. 
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no ear has heard, nor has it ever entered the mind of man. What this 
verse means is that whoever is not saved from the fire and admitted 
to paradise has not triumphed; rather he is doomed to eternal misery 
and suffering. 

This verse contains a subtle reference to joy and punishment in 
al-barzakh, and that people will be partially requited therein for what 
they did, and they will taste the reward or punishment of what they did 
in this world. This may be understood from the words ^and only on the 
Day of Resurrection will you be requited in full [for your deeds] In 
other words, requital in full for one’s deeds will only come on the Day 
of Resurrection; before that, (there will be some degree of requital) 
in al-barzakh, and even in this world, as Allah (•te) says elsewhere: 
tjWe will surely cause them to taste a lesser punishment before the 
greater punishment...)» (as-Sajdah 32: 21) 
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3:186. You will certainly be tried and tested in your possessions and in 
your persons; and you will certainly hear much that is hurtful, 
from those who were given the Book before you and from those 
who ascribe partners to Allah. But if you are patient and fear 
Allah, that is something that must be adhered to [as it is enjoined 
by Allah], 


Here Allah addresses the believers, and tells them that they will be 
tested with regard to their possessions or wealth, in terms of obligatory 
and encouraged spending, and that their wealth will be exposed to 


sunniconnect.com 





104 ■ Tafseer as-Sa ‘di 


Juz’4 


being used up in Allah’s cause; they will also be tested with regard to 
their persons, by being required to carry burdens that are too heavy 
for many people, such as jihad in Allah’s cause, in which they may be 
exposed to exhaustion or being killed or captured; or by being faced 
with sickness that may affect a person himself or those whom he loves. 

^and you will certainly hear much that is hurtful, from those who 
were given the Book before you and from those who ascribe partners 
to Allah]?, such as impugning you and your religion, your Book and 
your Messenger. 

There are a number of benefits in Allah’s telling His believing 
slaves of that, such as the following: 

• His wisdom dictates that these things should happen, in order 
to distinguish the sincere believer from others. 

• Allah (4s) decrees these things for them because of what He 
wills of good for them, in order to raise them in status, expiate 
their bad deeds, and increase them in faith and certainty. When 
He told them of that and it came to pass as He said: 

«]...they said: This is what Allah and his Messenger had 
promised us, and the promise of Allah and His Messenger is 
true. And it only increased them in faith and submission.^ 
(al-Ahzab 33: 22) 

• Allah told them about that in order to make them get used to such 
things happening and to bear it with patience if they did happen, 
because then they would be prepared for it happening, which 
would make it easier to bear. This would make them better able 
to cope with it and would prompt them to resort to patience and 
fear of Allah. Hence He said: ^But if you are patient and fear 
Allah]? that is, if you bear with patience whatever trials and tests 
befall you with regard to your possessions and your persons, 
and whatever hurtful words the wrongdoers address to you, and 
you be mindful of Allah whilst being patient, by intending it 
for His sake and hoping to draw close to Him, without going to 
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extremes or overstepping the mark in showing patience, such 
as showing patience in situations where it is not appropriate to 
do so and in which your role is to wreak vengeance upon the 
enemies of Allah, then ^that is something that must be adhered 
to [as it is enjoined by Allah]^ that is, it is one of the things 
that one must adhere to and compete in, and no one is helped 
to attain it except people of strong resolve and high ambition, 
as Allah (4«) says elsewhere: 

«{But none can attain that except those who are patient, and 
none can attain it except one who is blessed with a great share 
of good and righteousness. (FussHat 41: 35) 
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3:187. And [remember] when Allah took a covenant from those who 
were given the scripture, that they should make it known and 
clear to humankind, and not conceal it; but they cast it behind 
their backs, and sold it for a small price; what a wretched trade 
they made! 


3:188. Do net think that those who rejoice in what they have done, and 
love to be praised for what they have not done - do not think 
that they can escape the punishment. Theirs will be a painful 
punishment. 


The covenant is a confirmed, binding promise. Allah (te) took this 
covenant from everyone to whom He gave the scriptures and taught 
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knowledge, that they should teach the people whatever they need of 
what Allah taught them, and they should not conceal that from them or 
withhold it, especially if the people ask for it or if something happens 
that necessitates teaching them, because everyone who has knowledge 
must, in that case, disclose it and explain that which distinguishes 
truth from falsehood. 

Those who were guided fulfilled that duty properly and taught 
the people some of that which Allah had taught them, seeking the 
pleasure of their Lord and out of compassion towards other people, 
and for fear of committing the sin of concealing it. 

As for those who were given the scripture, the Jews, Christians 
and others like them, they cast these covenants behind their backs 
and did not care about them. Thus they concealed the truth and made 
falsehood manifest, out of audacity and carelessness in transgressing 
the limits set by Allah, and out of negligence concerning the rights 
of Allah and the rights of other people. But all they got in return for 
that concealment was a small price, which is what they obtained of 
positions of leadership and a miserable amount of wealth from the 
foolish ones who follow their whims and desires and give precedence 
to their desires over the truth. 

tfwhat a wretched trade they made)? because it is the most 
miserable and cheap trade; what they gave away in this exchange - 
which was explaining the truth which leads to eternal happiness and 
serves people’s interests, both spiritual and worldly - is the most 
important and greatest of aims. They only chose that which is vile 
and base, and gave up that which is sublime and precious, because 
of their misfortune and insignificance, and because they were not fit 
for anything other than that for which they were created. 

Then Allah says: *(Do not think that those who rejoice in what they 
have done)? of evil actions and falsehood in word and deed 
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«fand love to be praised for what they have not done)? that is, for 
the good things that they have not done and the truth that they have 
not spoken. Thus they combined doing and saying evil things, and 
rejoicing therein, with love of being praised for good things that they 
have not done. 

«fdo not think that they can escape the punishment)? that is, they 
are not in any position to be saved from it; rather they deserve it and 
it will inevitably befall them. Hence Allah says: ^Theirs will be a 
painful punishment)?. 

This verse includes the People of the Book who rejoiced in the 
knowledge that they had, but they did not follow the Messenger (3tg), 
and they claimed that they were in the right in everything they did 
and said. The same applies to everyone who follows innovation in 
word or deed, rejoicing in it, calling others to it and claiming that they 
are in the right whilst others are in the wrong, as the innovators do. 

This verse indicates that if the one who likes to be praised for 
what he does of good deeds and following the truth does not have 
the aim of showing off and enhancing his reputation, then he is not 
to be blamed. Rather this is something that one may seek, and He 
may reward in this manner those who do and say good things for His 
sake. Allah grants this reward to people of special standing who ask 
Him for that, as Ibraheem said: 

«)And grant me an honourable renown among the later nations.^ (ash- 
Shu ‘ara'26: 84) 

And Allah says: 

*fPeace be upon Nooh among all nations. Thus do We reward those 
who do good.)} (as-Sdffdl 37: 79-80) 

And the worshippers of the Most Merciful say: 

4.. .and make us good examples for those who fear You.)? (al-Furqdn 
25: 74) 
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This is one of the blessings that Allah bestows upon His slaves, 
and one of His favours for which thanks must be given. 
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3:189. To Allah belongs the dominion of the heavens and the earth; 
and Allah has power over all things. 


That is. He is the Sovereign of the heavens and the earth, and all 
that is in them of all types of creatures; He controls them with perfect 
might and power, so no one can resist Him or frustrate Him. 
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3:190. Verily in the creation of the heavens and the earth, and the 
alternation of night and day, there are indeed signs for people 
of understanding, 

3:191. People who remember Allah, standing, sitting, and lying down 
on their sides, and reflect upon the creation of the heavens and 
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the earth, [with the thought]: Our Lord, You have not created 
all this in vain. Glory be to You! Save us from the punishment 
of the fire. 

3:192. Our Lord, whomever You cause to enter the fire, You have surely 
brought to disgrace, and the wrongdoers will have no helpers. 
3:193. Our Lord! We have heard a caller calling [us] to faith, [saying]: 
Believe in the Lord, and we have believed. Our Lord, forgive 
us our sins, expiate our bad deeds, and cause us to die in the 
company of the righteous. 

3:194. Our Lord, grant us what You have promised to us through Your 
Messengers, and do not disgrace us on the Day of Resurrection, 
for You never break Your promise. 


Here Allah tells us that tsfVerily in the creation of the heavens and 
the earth, and the alternation of night and day, there are indeed signs 
for people of understanding^. This encourages people to think deeply, 
examine these signs and contemplate the creation. He left the word 
<$signs^ ambiguous, and did not state explicitly what it points to, 
as an indication of the great number and ubiquitous nature of those 
signs. That is because in creation there are amazing signs that dazzle 
those who look upon them, convince those who ponder them, attract 
the hearts of those who are sincere and strengthen the faith of people 
of understanding. 

But the details of what these signs contain are impossible for any 
person to list or even comprehend some of them. In conclusion, what 
we see in them of greatness, the vastness and order in the movement 
of heavenly bodies, point to the greatness of their Creator and His 
power, which encompasses all things. Their perfection, precision and 
beauty point to the wisdom of Allah, His control over all things and 
the vastness of His knowledge. The benefits they bring to people are 
indicative of the vastness of Allah’s mercy, the all-encompassing 
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nature of His grace and kindness, and the necessity of being grateful 
to Him. 

All of that indicates that the heart should only be attached to its 
Creator and originator, and should do its utmost to seek His pleasure, 
and not associate with Him any of those who have not even an atom’s 
weight of power over themselves or others on earth or in heaven. 

Allah has intended these signs only for people of understanding, 
namely the people of reason, because they are the ones who benefit 
from that and who contemplate the signs with reason, and do not 
merely look at them with their eyes. 

Then Allah describes the people of understanding as being: ((People 
who remember Allah)-) in all circumstances, (-(standing, sitting, and 
lying down on their sides)). This includes all types of remembrance of 
Allah, both verbal and in the heart. That includes praying standing; if 
that is not possible, then sitting; and if that is not possible then lying 
on one’s side. 

(-(and reflect upon the creation of the heavens and the earth)) that is, 
so that they may reach the conclusion intended (that there is a great 
Creator). This indicates that reflection is an act of worship, and is 
one of the characteristics of the close friends of Allah. When they 
reflect upon these things, they realise that Allah did not create them 
in vain, and they say: 

(•(Our Lord, You have not created all this in vain. Glory be to You)) 
and exalted be You above all that is not befitting to Your Majesty; 
rather You created it in truth, for truth, and including truth. 

((Save us from the punishment of the fire)) by protecting us from 
doing bad deeds, and helping us to do righteous deeds, so that we 
might attain thereby salvation from the fire. This is an implicit prayer 
for paradise, because if Allah protects them from the punishment 
of the fire - they will attain paradise. But as this fear is entrenched 
in their hearts, they call upon Allah referring to that which most 
concerns them. 
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«|Our Lord, whomever You cause to enter the fire, You have surely 
brought to disgrace)? that is, because he has incurred the wrath of 
Allah and of His angels and close friends, and has become subject 
to inescapable shame. 

Hence Allah says: *fand the wrongdoers will have no helpers)? to 
save them from His punishment. This indicates that they will enter it 
because of their wrongdoing. 

^Our Lord! We have heard a caller calling [us] to faith)?, namely 
Muhammad (^). What is meant is: he is calling the people to faith, 
and encouraging them to believe in the major and minor matters of 
faith 

«jand we have believed)? that is, we hastened to respond to him. 
This is an acknowledgement on their part of the blessings that Allah 
has bestowed upon them, and an expression of joy in that blessing, 
asking Him by virtue thereof to forgive their sins and expiate their bad 
deeds, because good deeds erase bad deeds. The One Who blessed 
them with faith will bless them with complete security (on the Day 
of Resurrection). 

^and cause us to die in the company of the righteous)?. This supplication 
implies guidance to do good and refrain from evil, by virtue of which 
one will become one of the righteous and will continue in that path 
and remain steadfast until death. 

When they mentioned Allah’s guiding them to faith and beseeched 
Him to complete His favour, they asked Him to reward them for 
that, and to fulfil what He had promised to them on the lips of His 
Messengers, of victory in this world and the attainment of Allah’s 
pleasure and paradise in the hereafter, for Allah ( J &) does not break 
His promise. Allah answered their prayer and accepted their request, 
hence He says: 
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3:195. Their Lord has answered them: Never will 1 allow to be lost 
the work of any of you, be he male or female; you are both the 
same in that respect. Those who have left their homes, and been 
driven out therefrom, and suffered harm for My sake, and fought 
and been slain, verily, I will expiate their bad deeds, and admit 
them to gardens through which rivers flow, a reward from Allah; 
with Allah is the best reward. 


That is, Allah answered their supplication (du 'a ’) and said: I will 
not allow the work of any of you, male or female, to be lost; each of 
you will receive the reward of his or her deeds in full. 

({you are both the same in that respect^ that is, all of you are equal 
in terms of reward and punishment. 

({Those who have left their homes, and been driven out therefrom, and 
suffered harm for My sake, and fought and been slain}*: they combined 
faith and migration, leaving behind what one loves of homeland and 
property, seeking the pleasure of their Lord and striving in the cause 
of Allah. 

({verily, I will expiate their bad deeds, and admit them into gardens 
through which rivers flow, a reward from Allah}*, Who grants abundant 
reward to His slave for little effort. 

({with Allah is the best reward}* such as no eye has seen, no ear has 
heard, nor has it ever entered the mind of man. Whoever wants that, 
let him ask Allah for it by virtue of his obedience, and strive to draw 
close to Him by whatever means he can. 
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3:196. Do not be deceived by the [uninhibited] movement of the 
disbelievers throughout the land: 

3:197. It is only a brief enjoyment; their ultimate abode is hell, what 
a wretched resting-place! 

3:198. But for those who fear their Lord are gardens, through which 
rivers flow, to abide therein forever, a welcoming gift from 
Allah; and that which is with Allah is best for the righteous. 


These verses offer consolation (to the believers) for what the 
disbelievers have of pleasure and enjoyment in this world, and 
freedom of movement for the purposes of trade, earning a living and 
leisure, and different kinds of power and prevalence at various times. 
All of that is «(only a brief enjoyment^ that will not last; rather they 
will enjoy it for a while, then they will be punished for it for a long 
time. This is the best state that the disbeliever may be in, and you 
see how it will end. 

As for those who fear their Lord and believe in Him - in addition 
to attaining honour and joy in this world, they will have: ^gardens, 
through which rivers flow, to abide therein forever)*. 

If it so happens that in this world they encounter misery, hardship, 
suffering and difficulties, that will be insignificant in comparison to 
eternal delight, good living, happiness and joy (in the hereafter); it will 
be a gift in the form of a trial. Hence Allah (■&) says: ^that which is 
with Allah is best for the righteous^. The righteous are those whose 
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hearts, words and deeds are righteous. The Most Magnificent, Most 
Merciful will grant them an immense reward and eternal victory, by 
His grace. 
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3:199. Verily, among the People of the Book, there are those who 
believe in Allah, and in what has been sent down to you and 
what was sent down to them, humbling themselves before Allah. 
They do not sell the revelations of Allah for a small price. These 
will have their reward with their Lord; verily Allah is swift in 
reckoning. 


3:200. O you who believe, be steadfast and stand firm, be on the alert, 
and fear Allah; that you may prosper. 


That is, some of the People of the Book are guided to goodness; 
they believe in Allah and they believe in what has been sent down 
to you and what has been sent down to them. This is the faith that is 
beneficial; it is not like the faith of one who believes in some of the 
Messengers and Books, and rejects others. 

Hence - because their belief was comprehensive and real - it 
became beneficial for them, which led them to humble themselves 
before Allah and submit to His Majesty, which made them follow His 
commands, heed His prohibitions and adhere to His limits. 
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These are People of the Book and knowledge in the true sense, as 
Allah (4c) says elsewhere: 

Among His slaves, only those who have knowledge truly fear 
Allah... j» (Fatir 35: 28) 

A sign of their complete humility before Allah is that they «(do not 
sell the revelations of Allah for a small price)?. So they do not give 
precedence to worldly interests over religious interests, as is done by 
the deviant people who conceal that which Allah revealed and sell it 
for a small price. 

These people have come to know the truth of the matter and 
realised that it is the greatest loss to be content with that which is cheap 
and inferior, and to give it precedence over religious commitment, 
or to focus on some base desires of the nafs and overlook the truth, 
which is the greatest gain and triumph in this world and the hereafter; 
thus they give precedence to the truth, explain it, call others to it and 
warn against falsehood. Therefore Allah rewards them for that; He 
promised them a great reward and told them that it is near and that 
He is swift in reckoning, so that they will not think that what Allah 
promised them is slow in coming, because whatever is coming and 
there is no doubt about it is in fact near. 

Then Allah urges the believers to do that which will bring them 
to prosperity, which is victory, happiness and success. The way to 
attain that is to adhere to patience, which means disciplining oneself 
to do that which one finds hard, such as refraining from sin, being 
steadfast at the time of calamity and adhering to commands that one 
finds burdensome. So Allah commands them to be patient in all these 
cases. Standing firm means being patient and steadfast, and resisting 
the enemy in all circumstances. 

Being on the alert means staying in the place where there is a 
fear the enemy could reach, keeping a lookout for the enemy and 
preventing them from reaching their goals, so that they (the believers) 
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may prosper, attain what they want in both religious and worldly terms 
and in the hereafter, and be safe from that which they fear. 

Thus we learn that there is no way to attain prosperity without 
being steadfast, standing firm, and being on the alert as mentioned. 
Those who prosper only do so by means of these things, and people 
only miss out on prosperity because they overlook these things or 
some of them. 

This is the end of the commentary on Soorat Al Imran. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g), his family, and 
his Companions abundantly until the Day of Judgement. 

® P 
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Soorat an-Nisa' 

(Miuljni) 



In the name of Allah, 
the Most Gracious, the Most Merciful 
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4:1. O humankind, fear your Lord, Who created you from a single 
soul, and from it created its mate, and from the pair of them 
spread countless men and women far and wide. Fear Allah, in 
Whose name you demand your mutual [rights], and be mindful 
of your ties of kinship, for Allah is always watching you. 


This soorah begins with the command to fear Allah and worship 
Him, and to uphold ties of kinship. We are urged to do these things, 
and in this soorah Allah explains the reason for all of that, and why 
we should fear Him. 
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«(your Lord, Who created you)?, provided for you and bestowed 
great blessings upon you, which includes His creation of you 
(•(from a single soul, and from it created its mate)? so that there would 
be compatibility between them and that he may find comfort in her, 
thus the blessing will be completed and joy will be attained. 

There is also another reason to fear Him, which is that you demand 
your mutual rights in His name, and venerate Him by doing so, in 
that when you want your needs to be met and your goals fulfilled, 
you try to get it by asking for it in the name of Allah. So the one who 
wants that says to another person: 1 ask you by Allah to do such and 
such. That is because he knows what the other person has in his heart 
of veneration towards Allah, which will make him not reject anyone 
who asks him by Allah. So just as you venerate Him by doing that, 
you should also venerate Him by worshipping Him and fearing Him. 

Similarly, Allah tells us that He is always watching; in other words. 
He can see his slaves in all that they do, in secret and in public, for 
He is always watching them. This should prompt us to remember that 
He is always watching, and thus feel shy before Him, by constantly 
fearing Him. 

By telling us that He created them from a single soul and that 
He spread them throughout the earth, even though they have one 
origin, this should make them compassionate and kind towards one 
another. Alongside the command to fear Him comes the command to 
be mindful of ties of kinship and the prohibition on severing these ties. 
This serves to affirm the importance of upholding ties of kinship: just 
as it is obligatory to fulfil duties towards Allah, it is also essential to 
fulfil duties towards other people, especially relatives. In fact doing 
one’s duty towards them is part of doing one’s duty to Allah, that 
Allah has enjoined. 

Think about how this soorah begins with the command to fear 
Allah and be mindful of ties of kinship and spouses in general. 
Then after that, these factors are explained fully, in detail, from the 
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beginning of the soorah to the end. It is as if the entire soorah focuses 
on these issues, as it goes on to explain in detail and clarify what is 
mentioned in brief here. 

The words ^and from it created its mate^ emphasise paying 
attention to the rights of husbands and wives, and fulfilling them, 
because wives are created from husbands, so the closest connections, 
ties and relationships exist between them. 






(T jj^) [%£V 


4:2. Give orphans their property, and do not exchange the bad for 
the good, nor consume their wealth by mixing it with your own, 
for this is indeed a great sin. 


This is the first issue with regard to the rights of people in this 
soorah. This refers to orphans who have lost their fathers, who had 
been taking care of them, when they are still small and vulnerable, 
unable to take care of themselves. So the Most Compassionate, Most 
Merciful enjoined His slaves to treat orphans well and not to come 
near their wealth except in the best manner, and to give their wealth 
back to them when they reach adulthood and become mature. 

Also, He instructed them not to «jexchange the bad)-), which refers 
to consuming the orphan’s wealth unlawfully «ffor the good)?, which 
refers to that which is permissible and with which there is nothing 
wrong 

«(nor consume their wealth by mixing it with your own}?. 

This verse highlights the abhorrent nature of consuming their 
wealth in this case, when the provision that Allah has granted him 
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should mean that there is no need to take their wealth. Whoever 
transgresses the limits in this case has committed «{a great sin^ that 
is, a grievous sin. Another type of exchanging bad for good is when 
the guardian takes what is precious from the orphan’s wealth and 
replaces it with what is inferior of his own wealth. This verse proves 
the validity of guardianship over orphans, because the implication 
of giving orphans their wealth is that the one who gives them their 
property is their guardian. It also instructs guardians to take proper 
care of orphans’ property, because giving him his wealth properly 
requires taking care of it and doing that which will keep it safe and 
make it grow, and not exposing it to danger. 




U-r 


4:3. If you fear that you will not be able to deal fairly with orphan 
girls, you may marry other women who seem good to you, two 
or three or four; but if you fear that you will not be equitable, 
then marry only one, or any slave-girls you may own. That is 
more likely to keep you from committing an injustice. 

4:4. And give the women [on marriage] their dowry graciously; but 
if they, of their own accord, choose to give up to you a part of 
it, you may enjoy it with a clear conscience. 


That is, if you fear that you will not be fair or just to female 
orphans who are under your guardianship and care, and you fear 
that you will not fulfil their rights because you do not feel attracted 
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to them, then choose from among other women, and marry pother 
women who seem good to you}» that is, those whom you choose of 
women who are religiously committed, wealthy, beautiful, of good 
lineage or good social standing, and other qualities that make them 
desirable for marriage, so choose as you see fit. 

Out of all these qualities, the best you can choose is the quality of 
religious commitment, as the Prophet (^) said: 

«Women may be married for four things: their wealth, their lineage, 
their beauty and their religious commitment. Choose the one who is 
religiously-committed, may your hands be rubbed with dust (that is, 
may you prosper).» (Bukhari and Muslim) 

This verse indicates that the man should find out about the woman 
he wants to marry; indeed it is permissible for him to look at the one 
he wants to marry, so that he will choose one he thinks is suitable for 
him and he will be certain that he likes her. 

Then Allah states the number of women whom it is permissible 
to marry: ^two or three or four^ that is, whoever wants to take two 
wives may do so, and if he wants to take three or four, he may do so, 
but no more than that, according to scholarly consensus. 

That is because a man’s desire may not be satisfied with just one 
wife, so it is permitted for him to take one after another, until he 
reaches four, because four is enough for anyone, except in rare cases. 
However, that is only permitted on condition that he is certain that he 
will be able to avoid injustice and mistreatment and he is confident 
that he will be able to give them their rights. 

But if he fears that he will not be able to be fair and just in any 
way, then he must limit it to one, or to slave women, because he is 
not obliged to give equal shares to slave women. 

^Thatjj namely limiting it to one wife or to slave women 
<$is more likely to keep you from committing an injustice^ that is, 
being unfair to any of them. 
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This indicates that for a person to put himself in a situation in 
which he fears that he may be unjust or unfair, or not carry out his 
duties - even if it is permissible in principle - is not appropriate; 
rather he must err on the side of caution and protect his religious 
commitment, because keeping his religious commitment intact is 
for the best. 

Because many men mistreat women and deny them their rights - 
especially the mahr or dowry, which is usually a large amount that 
is paid in one go, therefore the husband may find it difficult to give 
it to the wife - here Allah commands and urges men to give wives 
£(their dowry)? or mahr ^graciously)? that is, with goodwill and with 
peace of mind, and not to delay it or deduct anything from it. This 
indicates that the mahr is to be given to the woman if she has reached 
the age of accountability, and that it becomes her property as soon as 
a marriage contract is done, because it is described as belonging to 
the woman (^their [that is, women’s] dowry)?), which implies that 
it is their property. 

«(but if they, of their own accord, choose to give up to you a part 
of it)? that is, of the dowry. What is meant is: if they give it up to you 
willingly and by their own choice, by waiving part of it, or accepting 
delays or substitutions 

*fyou may enjoy it with a clear conscience)? that is, there is no blame 
on you for that, and there are no consequences. 

This indicates that the woman has the right to dispose of her 
wealth, even by giving it freely, if she is mature. If she is not mature, 
then her giving it is not valid. We also learn that her guardian is not 
entitled to any part of her dowry, unless she gives it willingly. 

The words *|you may marry other women, who seem good to 
you)? indicate that marriage to bad women is not enjoined; in fact it 
is forbidden, such as polytheist women or immoral women, as Allah 
says elsewhere: 
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«(Do not marry the polytheist women until they believe.. .)) (al-Baqarah 
2 : 221 ) 

«{.. .and a woman who fornicates may only marry a man who fornicates 
or who is a polytheist... p (an-Noor 24: 3) 


O 


(o ijy*) & fr) 


4:5. Do not entrust your property to the feeble-minded, which Allah 
has made a means of support for you, but feed and clothe them 
from it, and speak to them with kind words. 


The word translated here as ^feeble-minded]) refers to one who 
does not dispose of wealth in the proper manner either because he 
is lacking in mental capacity, such as one who is insane or has an 
intellectual disability, or because he is not mature, such as minors and 
those who are reckless. Allah forbids the guardians to give them their 
wealth, lest they spoil it or waste it, because Allah has made wealth a 
means of support for His slaves, to serve their religious and worldly 
interests, but these people cannot look after it properly or protect it. 

So He instructs guardians not to give it to them; rather they should 
feed and clothe them from it and spend from it on their necessities 
and things they need for their spiritual and physical well-being, and 
they should speak kind words to them by promising them - if they 
ask for it - that they will give it to them after they reach the age of 
maturity and the like. And they should speak kindly to them so that 
they will feel reassured. 

The fact that Allah (4s) attributes the wealth to the guardians 
(f(your property))) indicates that they must handle the property of these 
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feeble-minded or immature ones as they handle their own property, 
by protecting it, disposing of it properly and not exposing it to danger. 

This verse indicates that expenses for the maintenance of the 
insane, minors and the feeble-minded should come from their own 
wealth, if they have any wealth, because Allah says: tjbut feed and 
clothe them from itp. This indicates that the word of the guardian 
is acceptable in whatever claims he makes of having spent on their 
maintenance and clothing, if it sounds plausible, because Allah has 
entrusted him with their wealth, and the word of the trustee must be 
accepted. 


Cl :.LJl 


4:6. Test the orphans until they reach a marriageable age. Then, if you 
find that they have sound judgement, hand over their property 
to them. Do not consume it unlawfully or hastily before they 
come of age [and demand it]. If the guardian is well-off, let 
him abstain entirely [from the orphan’s property], but if he is 
poor, let him consume thereof according to what is reasonable. 
When you hand over their property to them, call in witnesses. 
And Allah is sufficient in taking account. 


Testing is done by giving the orphan who is approaching maturity 
and is expected to be of sound judgement a small amount of his 
wealth, to see if he handles it properly as befits his situation; thus it 
will become clear whether he is of sound judgement or foolish. If he 
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continues to mishandle it, then his wealth is not to be handed over to 
him even if he grows very old, because he is persisting in foolishness. 

If it becomes clear that he is of sound judgement and fit to handle 
his own wealth, and he has reached a marriageable age, «fhand over 
their property to them)* in full. 

«(Do not consume it unlawfully!* that is, by overstepping the mark of 
what is permissible, namely what Allah has permitted to you of your 
own wealth, and transgressing upon that which Allah has forbidden 
to you of their wealth. 

«(or hastily before they come of age [and demand it])* that is, do not 
consume it when they are small and unable to take it from you or 
prevent you from consuming it, rushing to do that before they grow 
up and become able to take it from you or keep you away from it. 
This is something that actually happens a great deal on the part of 
guardians who do not fear Allah and do not have any compassion or 
love for the orphans under their care; they regard this situation as an 
opportunity, so they take advantage of it and hasten to do that which 
Allah has forbidden to them. Hence Allah (*4g) forbids such actions 
in this particular case. 







4:7. Men have a share in what parents and relatives leave behind, 
and women have a share in what parents and relatives leave 
behind, whether it be little or much; this is ordained [by Allah]. 


During the jahiliyah, because of their cruelty and hardheartedness, 
the Arabs did not permit the weak, such as women and children, 
to inherit and they made inheritance for strong men only, because 
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such men - according to their way of thinking - were people of war 
and fighting who could plunder and seize booty. But the Most Wise, 
Most Merciful Lord wanted to ordain laws for His slaves in which 
men and women, strong and weak, would be equal. As a precursor 
to that, He revealed general principles so that they could get used to 
the idea, then the details came after the general principle had become 
established, people were prepared to receive it and they would feel 
no resentment such as might have stemmed from these abhorrent 
customs. Hence Allah said: 

{(Men have a shared that is, a portion 

{[in what parents)? that is, mothers and fathers {(and relatives)? in 
general Cleave behind, and women have a share in what parents and 
relatives leave behind)?. 

It is as if there was a question: is this share to be based on custom 
and tradition, and may they give them whatever they want to give, 
or is it something of a specified amount? Hence Allah (4g) said: 
{(this is ordained [by Allah])? that is, the All-Knowing, Most Wise 
has ordained it, and we will discuss the size of the portions below, 
in sha’Allah. 

Moreover, there may be another misconception, which is that 
women and children have no share except in cases where the wealth 
is abundant, so Allah dispelled that notion by saying: {[whether it be 
little or much)?. Blessed be Allah, the best prescriber of laws. 








4:8. But if at the time of division [other] relatives, or orphans or 
those in need, are present, give them something from it, and 
speak to them with kind words. 
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This is a beautiful and sublime teaching, and a kind gesture. Allah 
says: ^But if at the time of division}* that is, division of the estate 
«f[other] relatives)* who are not designated heirs 
*(or orphans or those in need)* that is, deserving cases among the poor 
tfare present, give them something from it)* that is, give them 
something that you can afford from this wealth that has come to you 
without any effort or trouble on your part, for they are eager to have 
something of it, so give them something, as a kind gesture, in such a 
way that will not affect you yet will benefit them. 

From this we leam that if anyone shows interest or hopes for some 
of that which you have in front of you, you should give him something 
of it, as the Prophet («i|) said: 

«If the servant of one of you brings him his food, let him make him 
sit with him, and if he does not make him sit with him, then let him 
give him a morsel or two.» (Bukhari) 

When the first fruits of their trees appeared, the Companions 
would bring it to the Messenger of Allah (*|§) for him to pray for 
blessing for it; he would look for the youngest child present, and give 
it to him, knowing that he was most eager to have it. All of this applies 
if it is possible to give something; if that is not possible, because there 
are others who are more deserving of it, then let them say to them 
^kind words)* and turn them away gently, by saying something kind, 
not insulting or offensive. 


fi t *- fy iijj O?^ 
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4:9. And let those be careful who, if they were to leave behind 
vulnerable children, would be concerned for them; let them 
fear Allah and say what is appropriate. 

4:10. Verily, those who devour the property of orphans unjustly take 
nothing into their bellies but fire. Soon they will bum in a raging 
fire. 


It was said that this is addressed to those who are present when 
a person is dying; if he shows some unfairness in his bequests, they 
should tell him to be just and fair in his bequests, based on the words: 
«jlet [them],..say what is appropriate^ that is, what is in accordance 
with fairness and what is right. So they should advise the one who 
wants to make a bequest to minimise it out of compassion for his own 
children (so that there will be more wealth left for them); their advice 
should be based on what they would want for their own children after 
they are gone. 

According to other commentators, this is addressed to the guardians 
of those who are feeble-minded, such as the insane, minors and those 
who are poor in judgement; they should treat them with regard to their 
religious and worldly affairs in the way they would like those who 
come after them to treat their own vulnerable children, 
tjlet them fear Allah in their guardianship of others; in other words, 
let them treat them in a manner that reflects fear of Allah, without 
humiliating them, and let them take care of them and raise them to 
fear Allah. 

When He enjoined that upon them, He warned them not to devour 
the wealth of orphans, and promised a severe punishment for doing so: 
4Verily, those who devour the property of orphans unjustlythat is, 
unlawfully; this excludes what is mentioned above, about it being 
permissible for one who is poor to consume it in accordance with 
what is reasonable, and its being permissible to mix their food with 
the orphans’ food. 
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But those who devour it unjustly «{take nothing into their bellies 
but fire)» that is, what they are devouring is fire that is raging inside 
them, and they are the ones who put it in their own bellies. 

«(Soon they will bum in a raging fire^ that is, a fire that is stoked and 
burning fiercely. This is the most severe warning that is mentioned 
concerning sins, which is indicative of how abhorrent and terrible 
devouring orphans’ wealth is, and that it deserves admittance to hell. 
This indicates that it is one of the worst of major sins. We ask Allah 
to keep us safe and sound. 
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4:11. Allah instructs you concerning [the inheritance of] your children: 
to the male, a portion equal to that of two females; if there are 
only daughters, more than two, their share is two-thirds of the 
estate; if there is only one [daughter], her share is a half. For 
parents, a sixth share of the estate goes to each, if the deceased 
left children; if [he left] no children, and the parents are the 
[only] heirs, the mother has a third, but if the deceased left 
siblings, the mother has a sixth. [The distribution in all cases 
is] after the payment of bequests and debts. With regard to your 
parents and your children, you do not know which of them is 
going to benefit you more. [These fixed shares] are ordained 
by Allah; and Allah is All-Knowing, Most Wise. 

4:12. Your share of your wives’ estate is a half, if they leave no child; 
but if they leave a child, you have a fourth, after payment of 
bequests and debts. Their share of your estate is a fourth, if you 
leave no child; but if you leave a child, they have an eighth 
of the estate, after payment of bequests and debts. If a man 
or woman leaves neither ascendants nor descendants, but has 
left a brother or a sister, each one of the two has a sixth; but if 
they are more than two, they share in a third, after payment of 
bequests and debts, without prejudice to the rights of the heirs. 
This is an instruction from Allah; and Allah is All-Knowing, 
Most Forbearing. 


These verses, and the verse at the end of the soorah, are the verses 
that discuss the division of the estate. They - along with the hadith of 
‘Abdullah ibn ‘Abbas that is proven in Saheeh al-Bukhari: 

«Give the fixed shares (of inheritance) to those who are entitled to 
them, and whatever is left over goes to the closest male relative (on 
the father’s side).» (Bukhari and Muslim) 

- include most of the rulings on the fixed shares of inheritance, 
if not all of them, as we shall see below, apart from the shares of 
grandmothers, which are not mentioned in these texts. 
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But it is proven in as-Sunan from al-Mugheerah ibn Shu‘bah and 
Muhammad ibn Maslamah that the Prophet (*i|§) gave the grandmother 
one-sixth and, moreover, there is scholarly consensus on this point. 

*(Allah instructs you concerning [the inheritance of] your children)? 
that is, your children - O parents - are entrusted to you and Allah 
has instructed you to look after them, take care of their affairs both 
spiritual and worldly, teach them, discipline them, restrain them from 
committing evil, and enjoin them to obey Allah and to fear Him at all 
times, as He says elsewhere: 

«[0 you who believe, guard yourselves and your families against a 
fire whose fuel is men and stones...)? (at-Tahreem 66. 6) 

So children are entrusted to the care of their parents, who either 
fulfil the obligations of this trust, in which case they will have a great 
reward, or they neglect it, in which case they deserve warning and 
punishment. This indicates that Allah Ofe) is more merciful to His 
slaves than parents, as He instructed parents - even though they are 
compassionate towards their children - to take care of them. 

Then Allah describes the manner in which they inherit, as He says: 
«(to the male, a portion equal to that of two females)?. This refers to 
the deceased’s own children, and the children of his son; the son has 
a portion or share equal to that of two females, if there is no other 
heir who is entitled to a fixed share; whatever is left after giving to 
others who are entitled to a fixed share is also given to the children 
and divided in the same manner. 

The scholars are unanimously agreed on that, and that if the 
deceased has children, the inheritance goes to them, and the children 
of a son do not get anything when there are children of the deceased, 
male or female; this applies when there are both males and females. 
There are also two other scenarios: when there are only males, which 
we will discuss below, and when there are only females, which is 
mentioned here: 
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cfif there are only daughters, more than two)? that is, daughters of 
the deceased or daughters of his son, three or more 
sftheir share is two-thirds of the estate; if there is only one [daughter])? 
that is, a daughter or the daughter of a son 
ffher share is a half]?. There is scholarly consensus on this point. 

But it remains to be asked: Where do we get the ruling that if there 
are two daughters, they may take two-thirds, as there is consensus 
on this point? 

The answer is that we learn it from the words if there is only one 
[daughter], her share is a half)?. This implies that if there is more than 
one daughter, the fixed share will change from one half, and there is 
nothing more than one half except two-thirds. 

Moreover, the words «(to the male, a portion equal to that of two 
females')? mean that if he leaves behind a son and a daughter, then the 
son gets the two-thirds. Allah has told us that he gets the share of two 
females, which indicates that two daughters get two-thirds. Moreover, 
if the daughter takes one-third alongside her brother, when he affects 
her share more than her sister, then her taking it (one-third), when her 
sister is with her, is more appropriate or more expected. Furthermore, 
the words of Allah concerning two sisters: «(If there are two sisters 
[or more], they will have two-thirds of the estate [between them])? 
(4: 176) is a statement about two sisters. If two sisters - even though 
they are not as closely related as daughters - take two-thirds, then it 
is more appropriate that two daughters - who are more closely related 
- should take two-thirds. The Prophet (^) gave two-thirds to the 
two daughters of Sa‘d, as it says in as-Saheeh. 

It remains to be asked: What is the point of the phrase (-(more 
than two!?? 

The answer is that the point - and Allah knows best - is so that 
it may be known that the fixed share, which is two-thirds, does not 
increase if the number of daughters is greater than two; rather it is 
fixed for two or more daughters. 
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The verse indicates that if there is one daughter and a daughter 
of a son or daughters of a son, then the daughter gets half; what is 
then left of the two-thirds ordained by Allah for daughters or son’s 
daughters is one-sixth, which is to be given to the son’s daughter 
or daughters. Hence this one-sixth is called the completion of the 
two-thirds. A similar scenario is applicable to one daughter of a son 
with granddaughters of a son, who are more distantly related to the 
deceased. 

This verse also indicates that once a daughter or son’s daughter 
has taken the two-thirds of the estate, those who are further down the 
line of descent of the son’s daughters (or granddaughters) do not get 
anything, because Allah only allocated two-thirds to them and it has 
been taken already. If they were not excluded from inheritance, that 
would mean that this group would take more than two-thirds, which 
is contrary to the text. There is consensus among the scholars on all 
of these rulings, praise be to Allah. 

The words «{of the estate)? (lit. of what he leaves behind) indicate 
that the heirs inherit everything that the deceased left behind of 
property, furniture, gold, silver, and so on, including even the diyah 
that only becomes due after his death and even debts that are owed 
to him. 

Then Allah mentions the parents’ share of inheritance: ^For 
parents)? that is, his father and mother 

«{a sixth share of the estate goes to each, if the deceased left children)? 
- this refers to his own children or his son’s children, whether they 
are male or female, one or several. The mother gets no more than 
one-sixth if there are any children. In the case of the father, if there 
are male children, he cannot take more than one-sixth; if the children 
are female, one or more, and there is nothing left after dividing the 
estate according to fixed shares - such as those of parents and two 
daughters - there will be nothing left to be given to the closest male 
relative. But if there is anything left after the fixed shares of the 
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daughter or daughters have been given, then the father will receive 
his fixed share of one-sixth, and what is left over also goes to the 
father, because he is the closest male relative; we have given the 
fixed shares to all those who are entitled to them, so what is left goes 
to the closest male relative, and the father is closer than a brother or 
paternal uncle and the like. 

e(if [he left] no children, and the parents are the [only] heirs, the 
mother has a third)? that is, and the remainder goes to the father, 
because the only heirs are the parents, and the mother’s share is stated 
(as one-third), which implies that the remainder goes to the father. 

Hence it is known that if there are no children, the father has no 
fixed share; rather, on the basis of being the closest male relative, he 
inherits all the wealth, or whatever is left after the fixed shares have 
been allocated. But if there is a spouse as well as parents, then the 
husband or wife takes his or her fixed share, the mother takes one- 
third of what is left, and the rest goes to the father. 

This is indicated by the words of Allah: tf...and the parents are 
the [only] heirs, the mother has a third)? that is, one-third of what the 
parents inherit. This occurs in the following two scenarios: either one- 
sixth if there is a husband, mother and father; or one-fourth if there is 
a wife, mother and father. The verse does not indicate that the mother 
inherits one-third of the entire estate when there are no children, so 
there is no need to say that these two scenarios are an exception. 

This may be explained by noting that the share taken by the 
husband or wife is similar to that which is taken by creditors, thus it 
should come from the entire estate (before it is divided), and what is 
left is to be shared between the parents. 

Moreover, if we give the mother one-third of the wealth (before 
giving the fixed share to the spouse) that will lead to her taking 
more than the father if it is the husband (of the deceased) who is still 
alive, or the father would take more than half of the one-sixth of the 
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mother, if it is the wife (of the deceased) who is still alive. But there 
is no reference to this type of scenario, because the regular scenario 
is either that the mother takes a share equal to that of the father, or 
the father takes double what the mother takes. 

^if the deceased left siblings, the mother has a sixth)?. This refers 
to full siblings or siblings through the father or through the mother, 
whether they are male or female, heirs (with a fixed share) or blocked 
(from inheriting) by the presence of the father or grandfather. But it 
may be said that it does not appear from the phrase ^if the deceased 
left siblings)? that this includes those who have no rights to a fixed 
share of inheritance. Therefore the presence of the siblings should 
not reduce the mother’s share (from one-third to one-sixth) unless 
the siblings have the right to a fixed share. This is supported by the 
argument that they would reduce her share from one-third (to one- 
sixth), so that there will be some wealth available for them. And 
Allah knows best. 

However, this applies provided that they are two or more. But 
some may find that problematic, on the basis that the word ikhwah 
(siblings) is used, which is the plural form. The response to that is 
that what is meant is having more than one. 

Based on that, if he leaves behind a mother, a father and siblings, 
the mother receives one-sixth and the rest goes to the father. Thus 
the siblings reduce the mother’s share from one-third (to one-sixth), 
despite the fact that the father blocks them from having any share 
(except in the other possible interpretation, in which the mother 
receives one-third and the rest goes to the father). 

Then Allah (■$£,) says: ^[The distribution in all cases is] after 
the payment of bequests and debts)?. That is, these fixed shares of 
inheritance become due and are to be distributed after paying off any 
debts that the deceased owed to Allah (such as zakah) or to other 
people, and after fulfilling any bequests that the deceased had made 
before he died. After that, whatever is left is the estate to which the 
heirs are entitled. 
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The bequest comes first, even though it is not as important as 
debt, in order to highlight its importance, because fulfilling bequests 
may be difficult for the heirs; otherwise, debts take precedence over 
bequests and must be paid from the estate (before the fixed shares 
are allocated). 

The bequest is only valid with regard to one-third or less of the 
estate, if it is given to a non-relative who is not an heir. Otherwise, 
if it is more than that, the bequest cannot be executed except with 
approval from all the heirs. 

^With regard to your parents and your children, you do not know 
which of them is going to benefit you more)*. If dividing the estate 
were left to be worked out according to your reasoning and choice, it 
would result in harm, of which only Allah knows the extent, because 
people are lacking in reason and do not know what is best and more 
appropriate at any time or in any place. No person knows which, out 
of their children and their parents, will be more beneficial to them 
and more helpful in attaining their aims, both religious and worldly. 

^[These fixed shares] are ordained by Allah; and Allah is All- 
Knowing, Most Wise)* that is, they have been enjoined by Allah, 
Whose knowledge encompasses all things. Whose prescription of laws 
and regulations is precise and perfect, and whatever He decrees. He 
decrees it in the best way, and human minds cannot produce anything 
close to His sound rulings and regulations that are suitable for all 
times, places and situations. 

^Your share)*, O husbands, *fof your wives’ estate is a half, if 
they leave no child; but if they leave a child, you have a fourth, after 
payment of bequests and debts. Their share of your estate is a fourth, 
if you leave no child; but if you leave a child, they have an eighth of 
the estate, after payment of bequests and debts)* 
included under the same heading as a son or child, whose presence or 
absence affects the ruling, are her (the deceased wife’s) own children 
or the children, whether male or female, one or more, of her son from 
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this husband or from a previous husband. The children of daughters 
are excluded from this, according to scholarly consensus. 

tflf a man or woman leaves neither ascendants nor descendants, but 
has left a brother or a sister)* that is, through the mother, as it appears 
in some modes of recitation. The scholars are unanimously agreed 
that what is meant by siblings here is siblings through the mother. If 
the deceased left neither ascendants nor descendants, that is he left 
no parent or child, no father or grandfather, no son, no son’s son, no 
daughter, no son’s daughter, no matter how far the line of descent 
reaches, this is called kalalah (the case in which the deceased leaves 
neither ascendants nor descendants). This is how it was explained by 
Abu Bakr a§-$iddeeq (hjife), and there is scholarly agreement on this 
point, praise be to Allah. 

^each one of the two)? that is, of the brother and sister <|has a 
sixth)?. 

«fbut if they are more than two, they share in a third)* that is, they do 
not get any more than one-third, even if they are more than two. The 
words ^they share in a third)* indicate that both male and females get 
equal shares in this case, because the word translated here as «)share)? 
indicates equal shares. 

The word kalalah, paraphrased here as ^[leaving] neither 
ascendants nor descendants)? refers to descendants, no matter how 
far the line of descent extends, and male ascendants, no matter how far 
the line of ascent extends. They cancel the share of siblings through 
the mother, because Allah did not give the latter a share of inheritance 
except in the case of kalalah; were it not for kalalah, they would not 
inherit anything at all, according to scholarly consensus. 

The words «(they share in a third)? indicate that full siblings have no 
allocated share in the case where there is a husband, mother, siblings 
through the mother and full siblings. The husband receives half, the 
mother receives one-sixth, and the siblings through the mother receive 
(the remaining) third; in this case the full siblings do not receive 
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anything, because Allah allocated one-third to the siblings through the 
mother. If the full siblings had a share, that would include something 
that Allah did not include in His ruling. Moreover, the siblings through 
the mother have a fixed share, whereas full siblings would inherit 
(what is left after distribution of the fixed shares) on the basis of being 
male relatives through the father. 

The Prophet (jj||) said: 

«Give the fixed shares to those to whom they are due, and whatever 
is left should go to the closest male relative.» (Bukhari and Muslim) 

Those to whom fixed shares are due are those whose shares were 
allocated by Allah, and in this case (mentioned above - kalalah), there 
is nothing left after the fixed shares have been distributed. Therefore 
the full siblings do not receive anything. This is the correct view 
concerning this matter. 

With regard to the inheritance of siblings, full sisters or sisters 
through the father, that is mentioned in the verse in which Allah says: 
(•(They ask you for a ruling. Say: Allah gives you a ruling concerning 
those who die leaving neither ascendants nor descendants^ (4:176). 

If there is (only) one sister, whether she is a full sister or a sister 
through the father, she receives half of the estate; if there are (only) 
two sisters, they receive two-thirds. If there is one full sister with a 
sister or sisters through the father, she (the full sister) receives half 
and the rest of the two-thirds goes to the sister or sisters through the 
father. This is the one-sixth that completes the two-thirds. If the full 
sisters took all of the two-thirds, then the sisters through the father 
do not receive anything, as was stated above in the case of daughters 
and son’s daughters. If the siblings are both men and women, then 
the males each receive a portion or share equal to that of two females. 

If it is asked: Can we work out from the Qur’an the ruling on 
the inheritance of a killer, a slave, a relative who follows a different 
religion, a partially manumitted slave, a hermaphrodite, a grandfather 
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in the presence of siblings from a different mother, al-'awl (where 
the sum of fixed shares exceeds one hundred per cent and there is 
a shortfall), ar-radd (where the sum of fixed shares is less than one 
hundred per cent and there is something left over), dhuwil arham 
(distant relatives), other relatives, sisters from a different mother in 
the presence of daughters or son’s daughter, or not? 

The answer is: Yes, all of the cases mentioned are referred to in 
an implicit and subtle manner, which may be difficult to understand 
except for the one who examines the matter thoroughly. In the case of 
the killer and a relative who follows a different religion, it is known 
that they do not inherit, because Allah has already explained that the 
distribution of wealth to the heirs is based on the closeness of blood 
ties and how beneficial they are in religious and worldly terms. 

Allah (■$€) refers to this wisdom in the words: «(you do not know 
which of them is going to benefit you more)? (4: II). It is known that 
the killer has caused the greatest harm to the one from whom he would 
have inherited, so the reason for him to inherit cannot be compared to 
the harm caused by killing, which is opposite to the benefit which is 
the reason for inheritance. Thus it is known that killing is the greatest 
impediment to inheritance and it is a severing of the ties of kinship 
of which Allah says: 

e(...And kindred by blood are nearer to one another [regarding 
inheritance], according to the decree ordained by Allah.. .^ (al-Ahzab 
33 : 6 ) 

Although this is an established principle of Sharia, the one who 
tries to expedite something before its time is punished by being 
deprived of it. 

Similarly, we may conclude that the one who is of a different 
religion to the deceased does not inherit from him, because there is 
an impediment to the reason for inheritance. Ties of blood dictate 
inheritance, but the impediment of the difference in religion dictates 
that all ties that would strengthen this impediment be severed. Thus 
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the reason for inheritance, namely blood ties, is rendered invalid 
because of this impediment. This is explained by the fact that Allah 
(4c) has ordained that the rights of Muslims take priority over the 
worldly rights of relatives who are disbelievers. If a Muslim dies, his 
wealth is transferred to those who are closest to him and most entitled 
to it. The words of Allah, <|And kindred by blood are nearer to one 
another [regarding inheritance], according to the decree ordained by 
Allah]*, are applicable if they have the same religion, but if they are 
of different religions, then the brotherhood of faith takes precedence 
over the brotherhood of blood. 

Ibn al-Qayyim said in Jala al-Afhcim'. 

Think about this meaning of the verse of inheritance, in which 
Allah made mutual inheritance conditional upon the word wife 
[zawjah], not woman [imra 'ah, which may also mean wife], as 
He said: *[Your share of your wives’ estate is a half]* (4. 12), to 
indicate that this mutual inheritance is only because of being 
spouses, which is indicative of similarities and of one being part 
of the other. But there is no similarity between the believer and 
the disbeliever, and the one cannot be part of the other. Therefore 
there is no inheritance between them. The subtle meanings of the 
words and phrases of the Qur’an are above the comprehension 
of humankind. 

In the case of the slave, he does not inherit and he cannot be 
inherited from. With regard to his not being inherited from, this is 
clear, because he does not own anything that could be inherited from 
him; rather everything he owns belongs to his master. With regard to 
his not inheriting, that is because he cannot own anything; all that he 
owns belongs to his master, and he is not related to the deceased. Thus 
we conclude that the words of Allah, «[to the male, a portion equal 
to that of two females]*, *{Your share of your wives’ estate is a half]*, 
*feach one of the two has a sixth]* and so on, apply only to those who 
may own property. The slave, however, cannot own anything, thus it 
is known that he cannot inherit anything. 
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As for the slave who is partially manumitted, the rulings concerning 
him are applied partially; to the extent that he is free, he is entitled 
to what Allah has allocated to him of inheritance, because he may 
own property commensurate with the degree to which he has been 
manumitted, whilst the proportion that is still enslaved does not come 
under that ruling. So the partially manumitted slave may inherit or be 
inherited from, and his presence may block others from inheriting, 
commensurate with the extent to which he is free. 

With regard to the hermaphrodite, he must be either clearly 
masculine or feminine, or ambiguous. If he is clearly of one gender 
or the other, then the matter is clear. 

If male, then he comes under the same ruling as males and the 
text that speaks of males applies to him. If female, then she comes 
under the same rulings as females, and the text that speaks of females 
applies to her. 

If ambiguous, then in cases where there is no difference in 
inheritance between males and females - as in the case of siblings 
through the mother - then the matter is clear. 

In cases where the share of inheritance differs according to gender, 
and we have no way of knowing that, we cannot give him the higher 
share, because of the possibility that that may lead to injustice to the 
other heirs, but we cannot give him the lower share either, because 
of the possibility that that may lead to injustice to him. So we must 
follow a middle path between the two, and do what is most just, 
because Allah (-fe) says: 

«f... Be just; that is nearer to true piety...)? (al-Ma’idah 5: 8) 

- and there is no way we can be just in this case except by following 
what is suggested above, which is to adopt a middle path. 

^Allah does not place on any soul a burden greater than it can bear...)» 
(al-Baqarah 2: 286) 

#|So fear Allah as best you can...b (at-Taghabun 64:16) 
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With regard to the inheritance of the grandfather when there are 
also full siblings or siblings through the father, do they inherit as 
well as him or not? The Book of Allah supports the opinion of Abu 
Bakr as-$iddeeq (i^), that the grandfather blocks the full siblings 
or siblings through the father or mother, just as the father does. 

The reason for that is that the grandfather is referred to as a father 
in many places in the Qur’an, such as the following: 

«{Or were you present when death came to Ya’qoob? He said to his 
sons: What will you worship after I am gone? They said: We will 
worship your God and the God of your fathers, of Ibraheem, Isma’eel 
and Is-haq...p (al-Baqarah 2: 133) 

Yoosuf said: 

cfl follow the religion of my fathers, of Ibraheem, ls-haq and 
Ya‘qoob...:°) (Yoosuf 12: 38) 

Thus we see that Allah described the grandfather and the father’s 
grandfather as a father, which indicates that the grandfather is of the 
same status as the father; he inherits what the father inherits and he 
blocks those whom the father blocks. 

As the scholars are unanimously agreed that the grandfather comes 
under the same rulings as the father when the father is not alive, 
and takes his share of inheritance alongside the children and others, 
such as the children of siblings (nephews and nieces), paternal uncles 
and their children, and other rulings of inheritance, he should also 
come under the same rulings with regard to blocking siblings from 
a different mother. 

As the son’s son is of the same status as the deceased’s own son, 
why should the grandfather not be of the same status as the father? 
If there is a grandfather of the father as well as the son of a brother, 
then the scholars are unanimously agreed that the grandfather blocks 
the nephew, so why should the grandfather of the deceased not block 
his brother? Those scholars who allocate a share of inheritance to 
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siblings when the grandfather is present have no text to support their 
view, and no indication, hint or sound analogy. 

With regard to the issue of al-‘awl (where the sum of fixed shares 
exceeds one hundred per cent and there is a shortfall), the ruling is 
referred to in the Qur’an. Allah 0g) has allocated fixed shares to those 
who are entitled to inherit, which leads to one of two scenarios: either 
some of them block others, or they do not. 

If some of them block others, those who are blocked are dismissed 
and are not entitled to anything. If they do not block one another, then 
either the fixed shares will not use up all of the estate (and there will 
be something left over), or they will use it all up without anything 
being left over or any shortfall, or the sum of the fixed shares will 
be greater than the estate. In the first two cases, each heir will be 
able to take his fixed share in full, but in the last case - in which the 
sum of the fixed shares is greater than the estate - there will be two 
possible solutions: 

In the first possible solution, some of the fixed shares that have 
been ordained by Allah will be reduced, whilst others receive their 
shares in full, which is an action for which there is no evidence, and 
it is not appropriate to give some less than their fixed share but not 
others. Therefore there is only the second option, which is to give each 
one as close to his allocated share as possible, and we must work out 
a way of making the loss of each heir commensurate with his or her 
share of the inheritance, as is done with debts owed to lenders, if the 
total debt is greater than the debtor’s wealth. There is no way to do 
that except through al-‘awl; thus it is known that Allah has explained 
al-‘awl in the fixed shares of inheritance in His Book. 

The exact opposite of this scenario is called ar-radd (where the 
sum of fixed shares is less than one hundred per cent and there is 
something left over). If the fixed shares do not use up the entire 
estate, and there is something left over to which no relatives on the 
father’s side, whether closely or distantly related, are entitled, there 
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is no evidence to support giving it to one of the heirs, and giving it to 
someone else who is not related to the deceased is unjust and unfair, 
and is contrary to the words of Allah: 

«f...But kindred by blood are nearer to one another [regarding 
inheritance] according to the decree ordained by Allah...]» (al-Anfal 

8 : 75 ) 

Therefore the only option is to share out the surplus among the 
heirs who are entitled to fixed shares, commensurate with the share 
of each one. 

Therefore, because the relationship between the spouses is not one 
of blood ties, they are not entitled to the extra portion commensurate 
with their fixed share. This is according to those scholars who say that 
spouses do not inherit from anything that is left over after the fixed 
shares of inheritance have been distributed; they are the majority of 
those who say that what is left over is to be divided among the heirs 
(ar-radd). Based on that, the guideline for dividing the surplus is that 
the one who is entitled to a fixed share is a relative. According to the 
other view, spouses are like others who are entitled to fixed shares, 
thus they have the right to a portion of what is left over of the estate. 
As their share is decreased when there is a shortfall (al-‘awl), it should 
be increased when there is a surplus, like that of others. The reason, 
according to this view, is that (the spouse) is an heir who is entitled to 
a fixed share, (therefore he is also entitled to a share of the surplus). 
This is the correct view as indicated by the Qur’an and Sunnah, and 
by sound analogy. And Allah knows best. 

Similarly, we also learn about the inheritance of dhawil-arham 
(distant relatives). If the deceased did not leave behind anyone who 
is entitled to a fixed share, or any relatives on his father’s side, then 
either his wealth will go to the bayt al-mal (treasury of the Islamic 
state), to the benefit of non-relatives, or his wealth will go to those 
relatives who are connected to those who would have been entitled 
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to fixed shares if they were still alive. This is indicated by the verse 
in which Allah (*fe) says: 

^...But kindred by blood are nearer to one another [regarding 
inheritance] according to the decree ordained by Allah...]? (al-Anfal 
8 : 75 ) 

Giving it to people other than them in this case is depriving those 
who are more entitled than others; thus we learn that dhawil-arham 
may inherit. 

Even though it is known that they may inherit, we know that they 
have no fixed share that is allocated to them in the Book of Allah, 
and that there are intermediaries between them and the deceased, 
because of whom they become relatives; hence they take the place of 
those through whom they are connected to the deceased. And Allah 
knows best. 

With regard to giving what is left to relatives on the father’s side, 
such as sons, brothers and their sons, and paternal uncles and their 
sons, and so on, the Prophet («ig) said: 

«Give the fixed shares to those who are entitled to them, and whatever 
is left over goes to the closest male relatives.)) (Bukhari and Muslim) 

Allah (■fc) says: *(We have appointed heirs for everything that 
parents and close relatives leave behind]? (4: 33). 

So if we have given the fixed shares to those who are entitled to 
them, and there is nothing left, the relatives on the father’s side are 
not entitled to anything; if there is anything left, then it goes to the 
closest relatives on the father’s side, depending on the type and level 
of relationship. 

There are five types of connection on the father’s side: sons, then 
fathers (including grandfathers), then brothers and their sons, then 
paternal uncles and their sons, then freed slaves (of the deceased). 
Priority should be given to the most closely related. If they are all of 
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the same degree, then it goes to the one with the strongest connection, 
which is the full brother. If they are all equal in that regard, then they 
share it. And Allah knows best. 

As far as sisters from a different mother are concerned, alongside 
daughters (of the deceased) or daughters of the son (of the deceased), 
with regard to the fact that they may be treated like male relatives on 
the father’s side and may take what is left after the fixed shares are 
distributed, that is because there is nothing in the Qur’an to indicate 
that sisters should be blocked by the presence of daughters. 

As that is the case, if there is anything left after the daughters have 
taken their fixed shares, then what is left is to be given to the sisters, 
and should not be given to any relatives on the father’s side who are 
more distantly related than them, such as a brother’s son or paternal 
uncle, or anyone who is even more distantly related than that. And 
Allah knows best. 
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4:13. These are the limits [set by] Allah. Whoever obeys Allah and 
His Messenger, [Allah] will admit him to gardens through which 
rivers flow, to abide therein forever, and that will be the supreme 
triumph. 

4:14. But whoever disobeys Allah and His Messenger and transgresses 
His limits, [Allah] will admit him to a fire, to abide therein 
forever. And his will be a humiliating punishment. 
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The details that have been mentioned concerning inheritance are 
the limits of Allah that must be adhered to; we must not transgress 
them or fall short of them. This indicates that bequests to heirs are 
abrogated, as Allah (i?) has decreed the fixed shares of the heirs. 

^These are the limits [set by] Allah]?. Therefore bequeathing to 
an heir more than he is entitled to comes under the heading of this 
transgression. Moreover, the Prophet ( 3 |§) said: 

«There is no bequest to an heir.» (Recorded by Ahmad, Abu Dawood, 
at-Tirmidhi, and Ibn Majah; according to Ahmad and at-Tirmidhi, the 
hadith is reliable) 

Then mention is made of obedience versus disobedience to Allah 
and His Messenger ( 3 ^ 5 ) in general terms, which includes adhering 
to and falling short of the limits set by Allah with regard to the fixed 
shares of inheritance. 

tfWhoever obeys Allah and His Messenger^ by obeying their 
commands, the most important of which has to do with affirming 
the oneness of Allah ( tawheed ), then other commands of various 
types, and heeding their prohibitions, the most important of which 
has to do with associating others with Allah (shirk), then other sins 
of various types 

e|[Allah] will admit him to gardens through which rivers flow, to 
abide therein forever]?. 

So whoever carries out the commands and heeds the prohibitions 
will inevitably be admitted to paradise and saved from hell. 
t-(and that will be the supreme triumph]? by which he will attain 
salvation from His wrath and punishment, and will attain His reward 
and pleasure, and eternal bliss that cannot be described. 

^But whoever disobeys Allah and His Messenger and transgresses 
His limits, [Allah] will admit him to a fire, to abide therein forever. 
And his will be a humiliating punishment]?. Disobedience includes 
disbelief and other, lesser sins. Therefore understanding this leaves no 
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room for the specious argument of the Kharijites, who say that sinners 
become disbelievers (by virtue of their sin). Allah (4c) has made 
admittance to paradise conditional upon obedience to Him and to His 
Messenger (# 5 ), and He has made admittance to hell conditional upon 
disobedience to Him and His Messenger (^). Whoever obeys Him 
completely will enter paradise without being punished, and whoever 
disobeys Allah and His Messenger ( 5 ^) completely, which includes 
association of others with Him and other, lesser sins, will enter hell 
and abide therein forever. The one who combines disobedience and 
obedience will be subject to reward and punishment commensurate 
with the extent of his obedience and disobedience. The mutawatir 
texts indicate that those who are obedient with regard to belief in 
the oneness of Allah will not abide forever in hell, because what 
they have of belief in His oneness will prevent them abiding 
therein forever. 
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4:15. If any of your women are guilty of immoral conduct, take the 
evidence of four [reliable] witnesses from amongst you against 
them, and if they testify, confine them in their homes until death 
takes them, or Allah ordains for them some [other] way. 


4:16. If two among you are guilty of [immoral conduct], punish them 
both. Then if they repent and mend their ways, leave them alone, 
for Allah is ever Accepting of repentance. Most Merciful. 
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This refers to women who ^are guilty of immoral conduct)?, 
namely fornication, which is described as immoral conduct because 
of its abhorrent nature. 

«|take the evidence of four [reliable] witnesses from amongst you 
against them)? that is, believing men of good character 
^and if they testify, confine them in their homes)? and prevent them 
from that type of going out which leads to suspicion; this confinement 
is also a kind of punishment 

^until death takes them)? which would be the end of their confinement 
or detention 

^or Allah ordains for them some [other] way)? that is, a way other than 
confinement in their houses. This verse has not been abrogated; rather 
this was a temporary solution. This is how it was at the beginning of 
Islam, until Allah ordained another way for them, which is stoning 
for one who was previously married and flogging for one who was 
not previously married. 

Similarly, ^If two among you)? men or women, ^are guilty of 
[immoral conduct], punish them both)?, with harsh words, rebuke, 
shaming and beating, as a deterrent from such immoral conduct. Based 
on that, if men are guilty of immoral conduct, they are to be punished, 
and women who do that are to be confined and punished. 

Confinement will end with death, and punishment will end with 
repentance and mending one’s ways. Hence Allah says: ^Then if they 
repent)? that is, give up the sins they have committed, regret it and 
resolve not to do it again 

^and mend their ways)? by doing things that are indicative of sincere 
repentance 

Cleave them alone)? and do not punish them 
«ffor Allah is ever Accepting of repentance, Most Merciful)? that is, 
He always accepts the repentance of sinners, and He is extremely 
merciful and kind; by His kindness He helps them to repent, accepts 
it from them, and pardons them for what they have done. 
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From these two verses we understand that proof of fornication 
must be given by four believing men, and it is more appropriate that 
they should be of good character, because Allah has ordained strict 
conditions for proving this immoral action, so as to protect the dignity 
of His slaves. Hence the testimony of women on their own, or of both 
men and women, or of less than four men, is not acceptable. 

It is also essential that the testimony be delivered clearly, as 
indicated by the $aheeh hadiths and as referred to in this verse, 
where Allah says: «[take the evidence of four [reliable] witnesses 
from amongst you against them]-}. But He did not stop there; rather 
He said e[and if they testify]? that is, there must be clear testimony 
on the part of eyewitnesses, and it should be spoken bluntly, without 
hints or metaphors. 

From these two verses we understand that punishment in the form 
of harsh words and actions, and confinement, is prescribed by Allah 
as a disciplinary punishment because of the nature of the sin, so that 
this punishment may serve as a deterrent. 
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4:17. Allah only accepts the repentance of those who do evil in 
ignorance and repent soon afterwards; to them will Allah turn 
in mercy, for Allah is All-Knowing, Most Wise. 
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4:18. But of no avail is the repentance of those who continue to do evil 
until, when death approaches any one of them, he says: Now I 
repent, nor [the repentance] of those who die as disbelievers; 
for them have We prepared a painful punishment. 


Allah’s mercy to His slaves includes guidance to repent and 
acceptance thereof after the individual repents. Here He tells us that 
the repentance that Allah has promised to accept, which is a promise 
that He took upon Himself out of kindness and generosity on His 
part, is the repentance of the one who does evil, that is he commits 
sin «fin ignorance^, because he is ignorant of the consequences and 
does not know that it will incur the wrath and punishment of Allah; 
he is also unaware that Allah is constantly watching him, and he does 
not know what it leads to of diminishing or erasing faith. Everyone 
who disobeys Allah is ignorant in this sense, even if he is aware of 
the prohibition of that sin; in fact awareness of the prohibition is a 
condition of an action being a sin and punishable. 

dand repent soon afterwards^. This may be understood as meaning: 
then they repent before death comes to them, for Allah will definitely 
accept the repentance of His slave if he repents before he sees death 
and the punishment. However, after death comes, no repentance will 
be accepted from the sinners and no acknowledgement of the truth 
will be accepted from the disbelievers, as Allah says: 
t{...until, when he [Pharaoh] was about to drown, he said: I believe 
that there is no god but He in Whom the Children of Israel believe... 
(Yoonus 10: 90) 

^But when they saw Our punishment, they said: We believe in Allah 
alone, and we reject that which we used to associate with Him. But 
their believing after they had seen Our punishment could not benefit 
them at all. Such has always been the way of Allah in dealing with 
His slaves... P (Ghafir 40: 84-85) 
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Here, Allah (4c) says: «(But of no avail is the repentance of those 
who continue to do evil]? that is, sins that are of a lesser degree than 
disbelief. 

?funtil, when death approaches any one of them, he says: Now I 
repent; nor [the repentance] of those who die as disbelievers; for them 
have We prepared a painful punishment]?. That is because, in this 
case, repentance is due to compulsion, and will not benefit the one 
who repents. Repentance only benefits the one who repents by choice. 

Or it may be that what is meant by the words ^and repent soon 
afterwards]? is: soon after committing the sin for which repentance is 
required. In this case what is meant is: the one who hastens to give up 
sin as soon as he has committed it, and turns to Allah in repentance, 
regretting what he has done, Allah will accept his repentance, unlike 
the one who persists in his sins until sinfulness becomes entrenched 
in him, then it becomes difficult for him to fulfil the conditions 
required for complete repentance. Such a person is not usually guided 
or inspired to repent, and the means that lead to repentance are not 
usually made available to him, such as the one who does evil despite 
full and certain knowledge that it is wrong, but he is heedless and 
does not care that Allah is watching him; in that case he has barred 
the way of mercy for himself. 

Yes, Allah may guide one who persists in committing the sin 
deliberately, with full awareness of what he is doing, in such a manner 
that his repentance is acceptable, by means of which Allah will erase 
his previous sins and offences, but mercy and guidance to repent are 
more likely in the former case. Hence the first verse ends with the 
phrase ^for Allah is All-Knowing, Most Wise]?; part of His knowledge 
is knowing who is sincere and who is not, and He will requite each of 
them in the manner he deserves, according to His wisdom. His wisdom 
also dictates that He should guide those who His wisdom and mercy 
dictate should be guided to repent, and that He should forsake those 
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who His mercy and justice dictate should not be guided (to repent). 
And Allah knows best. 
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4:19. O you who believe, it is not lawful for you to inherit women 
against their will, nor to hinder them from marrying others, in 
order to take away some of what you have given them, unless 
they are guilty of brazenly immoral conduct; but live with them 
in kindness. If you take a dislike to them it may be that you 
dislike a thing, and Allah brings about through it a great deal 
of good. 

4:20. But if you decide to replace one wife with another, even if you 
had given one of them a heap of gold, do not take the least bit 
of it back. Would you take it wrongfully and sinfully? 

4:21. And how could you take it when you have been intimate with 
one another, and they have taken from you a solemn covenant? 

During the jahiliyah, if a man died and left his wife behind, his 
relative, such as his brother or cousin and so on, thought that he had 
more right to claim her than anyone else, and he would keep her away 
from everyone else whether she liked that or not. If he liked her, he 
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would marry her for a dowry of whatever amount he wanted, without 
consulting her, and if he did not like her, he would hinder her from 
marrying anyone else, and she would not be able to marry anyone 
except someone whom he chose; he might even refuse to let her get 
married until she gave him some of his (deceased) relative’s estate 
or some of her (original) dowry. A man would also hinder his wife, 
if he disliked her, so that he could take back some of that which he 
had given her. Hence Allah forbade the believers to do any of these 
things, except in two cases: if she agreed and chose to marry her 
first husband’s relative, as we understand from the phrase ^against 
her will)?; or if she was guilty of brazenly immoral conduct, such as 
fornication, obscene speech or harming her husband. In this case it 
is permissible for him to hinder her, as a punishment to her for her 
action, so that she may ransom herself from him if his hindering was 
justifiable. 

^but live with them in kindness^. This includes interactions 
in word and deed. The husband is obliged to live with his wife in 
kindness, which includes keeping her company in a good manner, 
not annoying or harming her, and showing kindness and treating her 
with respect. That also includes maintenance, clothing and so on. The 
husband is obliged to treat his wife in the manner that is expected of 
a man of his calibre towards a woman of her calibre, in that particular 
time and place; this differs from one situation to another. 

«flf you take a dislike to them it may be that you dislike a thing, 
and Allah brings about through it a great deal of good)? that is, you - 
O husbands - should keep your wives even if you dislike them, for 
there is a great deal of good in that, such as obedience to the command 
of Allah and accepting His advice, which leads to happiness in this 
world and the hereafter. 

So the husband should force himself- even if he does not love her 
- to strive to develop a good attitude so that he can treat her kindly; 
perhaps his dislike of her will disappear, to be replaced by love, as 
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usually happens; or perhaps Allah will bless him with a righteous 
child from her, who will benefit his (or her) parents in this world and 
the hereafter. All of that applies if it is possible to keep her without 
transgressing the limits. Then if there is no option but to separate, 
and there is no way he can keep her, in that case keeping her is not a 
must, rather «fif you decide to replace one wife with another)?, that is 
by divorcing one wife and marrying another, there is no sin and no 
blame on you for doing that. But even if ^you had given one of them)? 
that is, the one you are leaving or the one you are marrying «|a heap 
of gold)* that is, a great deal of wealth, ^do not take the least bit of it 
back)?; rather give it in full and do not delay payment. 

This verse indicates that it is not prohibited to give a large mahr 
(dowry), even though it is better and more appropriate to follow the 
example of the Prophet (^) in giving a moderate dowry. This may be 
understood as meaning that Allah is referring to something that people 
do, without denouncing it, which indicates that it is not prohibited. 

But giving a large amount may be disallowed, if it leads to mischief 
and undermining some religious principles, without serving any 
significant interest. 

€)And how could you take it when you have been intimate with 
one another, and they have taken from you a solemn covenant?)? What 
this means is: before the marriage contract, the wife was forbidden 
to the husband, and she would not accept becoming permissible for 
him except by means of this dowry that he pays to her. Then once he 
has consummated the marriage with her, been intimate with her and 
touched her in a manner that was previously forbidden and which she 
would not have accepted without that compensation, he has taken 
his part of the deal, and the mahr (dowry) is now due from him. So 
how can he take his part of the deal, then after that take her part of 
it (namely the dowry). This is the worst kind of injustice. Moreover, 
Allah took a solemn covenant from husbands by means of the marriage 
contract, that they should fulfil their duties towards their wives. 
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4:22. Do not marry women whom your fathers married, except what 
is already past: It was shameful and odious, an abominable 
custom indeed. 


That is, do not marry women whom your fathers or forefathers 
married 

t(lt was shameful;* that is, it was extremely abhorrent 

c-jand odious}* that is, hateful to Allah and to people; indeed because 

of that, a son may hate a father and a father may hate a son, at the 

time when the son is enjoined to be kind to his father. 

tfan abominable custom indeed^ that is because this is one of the 

customs ol the jahiliyah (time of ignorance) which Islam came to 

disavow. 
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4:23. Prohibited to you [for marriage] are: your mothers, your 
daughters, your sisters; your paternal aunts, your maternal 
aunts; your brother’s daughters, your sister’s daughters; your 
foster mothers, your foster sisters; your wives’ mothers; your 
stepdaughters under your guardianship, bom of your wives with 
whom you have consummated the marriage - and there will be 
no blame on you [if you marry the daughters] of [ex-wives] 
with whom you did not consummate the marriage; [those who 
have been] wives of your sons who are from your own loins; 
and two sisters in wedlock at the same time, except for what is 
past, for Allah is Oft-Forgiving, Most Merciful; 

4:24. Also [prohibited are] women already married, except any slave- 
girls you may own. This is Allah’s ordinance, binding upon 
you. All women other than these are lawful for you, so that 
you may seek them with your wealth in honest wedlock, not 
fornication. When you consummate your marriage with them, 
give the dowries due to them. There is no sin on you in what you 
mutually agree upon [of changes] after the [initial] agreement. 
And Allah is All-Knowing, Most Wise. 5 


These verses include those who are mahram (prohibited for 
marriage) through blood ties, through breastfeeding (from a foster- 
mother) and through marriage, as well as combinations of relatives 
to whom marriage at the same time is prohibited. They also describe 
which women are permissible for marriage. 


v. 24 is actually the first verse of Juz’ 5, but as the author treated vv. 23-24 
as a single passage, we included it in Juz’ 4. (Translator) 
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Those who are prohibited for marriage through blood ties are seven 
whom Allah mentions here: the mother, which includes anyone who 
is connected to you through having given birth, no matter how far the 
line extends: the daughter, which includes anyone who has been bom 
from you; sisters, which includes full sisters and half-sisters through 
either the father or mother; paternal aunts, which includes any sister 
of your father or grandfather, no matter how far the line of ascent 
extends; maternal aunts, which includes any sister of your mother or 
grandmother, no matter how far the line of ascent extends, whether 
she is an heir or not; daughters of brothers and daughters of sisters, 
no matter how far the line of descent extends. 

These are the mahrams or women to whom marriage is prohibited 
because of blood ties, according to scholarly consensus, as stated in 
this verse. All others, apart from these, are included in the words: 
*{A1I women other than these are lawful for youp (4: 24), such as 
daughters of paternal aunts and uncles, and daughters of maternal 
aunts and uncles. 

Those who are prohibited through breastfeeding by a foster mother, 
whom Allah mentions here, are the (foster) mother and (foster) sister. 
This indicates that the foster mother is prohibited for marriage even 
though the milk does not belong to her; rather it belongs to her 
husband (the father of the child whose birth is the cause of the milk 
supply being available). Pointing this out indicates that the owner of 
the milk (that is, the husband of the foster mother) is a father to the 
infant who is nursed by the foster mother. Once it is established that 
the foster mother is a mother to the infant and her husband is a father 
to him, anyone connected to them is also proven to be a mahram or 
prohibited for marriage to the person who is breastfed by that foster 
mother, such as their siblings and their ascendants and descendants. 

The Prophet ((^) said: 

«What becomes mahram (forbidden for marriage) through 
breastfeeding is that which becomes mahram through blood ties.» 
(Recorded by Abu Dawood; al-Albani graded it as sound) 
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Thus the prohibition will spread from the foster mother and from 
the owner of the milk to their relatives; however it only affects the 
offspring of the individual who was breastfed. That is on condition 
that five full breastfeedings occur during the first two years of life, 
as explained in the Sunnah. 

Those who are prohibited through ties of marriage are four: the 
wives of one’s father or grandfather, no matter how far the line of 
ascent extends; the wives of one’s sons or grandsons, no matter how 
far the line of descent extends, whether they are heirs or blocked from 
inheriting; the mother or grandmothers of one’s wife, no matter how 
far the line of ascent extends - these three become mahrams as soon 
as a marriage contract is done. 

The fourth is the stepdaughter, that is the daughter or granddaughter 
of one’s wife, no matter how far the line of descent extends. She does 
not become a mahram until he consummates the marriage with his 
wife, as Allah says here: ^your stepdaughters under your guardianship, 
bom of your wives with whom you have consummated the marriage)?. 

The majority of scholars say that the words funder your 
guardianship)? refer to what is usually the case, and is not to be 
regarded as a condition of the stepdaughter becoming a mahram. 
The stepdaughter becomes a mahram even if she is not under his 
guardianship, but there are two benefits of mentioning this description: 

1 - It highlights the wisdom behind prohibiting the stepdaughter for 
marriage, which is that she is like a daughter, so it is abhorrent 
to permit marriage to her; 

2- It indicates that it is permissible to be alone with a stepdaughter, 
and she is like others who are under his care, such as his own 
daughter and so on. And Allah knows best. 

With regard to combinations of relatives to whom marriage at the 
same time is prohibited, Allah mentioned being married to two sisters 
at the same time, and forbade it. The Prophet (j||) forbade being 
married to a woman and her paternal aunt, or maternal aunt, at the 
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same time. Any two women between whom are ties of kinship, and if 
one of them was male and the other female, she would be prohibited 
for marriage to him, it is prohibited to be married to both of them at 
the same time. That is because this may be a cause of severing ties 
of kinship. 

Also prohibited for marriage are <$women already married}*, that 
is those who have husbands. It is prohibited to marry them so long as 
they are still married, unless they are divorced and have completed 
the ‘iddah. 

^except any slave-girls you may own}* that is, those who have been 
captured in war. If a disbelieving woman who is married is captured 
in war, she becomes permissible for the Muslims after one menstrual 
cycle has passed (which serves to establish that she is not pregnant). 
But if a married slave woman is sold or given, her marriage is not 
invalidated because the second owner is in the same position as the 
previous owner, and because of the story of Bareerah, 6 when the 
Prophet (^f§) gave her the choice. 

^This is Allah’s ordinance, binding upon you}* that is, you must 
adhere to following its guidance, because in it is healing and light, 
and the explanation of what is permitted and what is prohibited. 

«}A11 women other than these are lawful for you}* - this refers to 
all of those who are not mentioned in this verse; they are permissible 
and good. Thus what is prohibited is limited, but there is no limit to or 


6 The story of Bareerah, when she was set free and she chose to annul her 
marriage to her husband, who was still a slave. Her husband loved her, and 
he was walking behind her on the streets of Madinah with tears flowing 
down his cheeks, pleading with her to come back to him, and she refused. 
«The Prophet (^) interceded for him and said to her: O Bareerah, fear 
Allah, for he is your husband and the father of your child. She said: O 
Messenger of Allah, are you commanding me to do that? He said: No, 
I am just interceding. She said: I have no need of him.» (Narrated by 
Abu Dawood, no. 2231; also recorded by an-Nasa’i and authenticated 
by al-Albani) 
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restriction on that which is permitted. This is the kindness and mercy 
of Allah, and is intended to make things easy for people. 

^so that you may seek them with your wealthy that is, so that you 
may seek those whom you have seen and chosen from among those 
whom Allah has permitted to you, provided that your aim is ^honest 
wedlock)? that is, provided that you are seeking chastity, avoiding 
fornication and seeking to help your women remain chaste too. 

«fnot fornication^. The one who commits fornication is not keeping 
his wife chaste, because he is fulfilling his desires in a prohibited 
manner, so his desire for permissible sex is weakened, and thus he 
is failing to keep his wife chaste. This indicates that no one should 
marry a person who is not chaste, because Allah (4c) says: 

^A man who fornicates may only marry a woman who fornicates or 
who is a polytheist, and a woman who fornicates may only marry 
a man who fornicates or who is a polytheist. Such marriages are 
forbidden to the believers. (an-Noor 24: 3) 

^When you consummate your marriage with them, give the 
dowries due to them)? that is, in return for intimacy. Hence when 
the husband consummates the marriage with his wife, the dowry 
becomes due. 

«fdue to them)? that is, giving the dowry to them is a duty enjoined by 
Allah upon you; it is not something optional that if the man wishes 
he may give it and if he wishes he may withhold it. Or it may be 
that what is meant by the words «{due to them)? is: the sum that you 
agreed to, therefore it becomes binding upon you, so do not detract 
anything from it. 

«[There is no sin on you in what you mutually agree upon [of 
changes] after the [initial] agreement)? that is, anything extra that 
is given by the husband, or anything that the wife waives willingly. 
This is the view of many of the commentators. Many of them said: 
this verse was revealed concerning temporary marriage (mut ‘ah) with 
women, which was permissible at the beginning of Islam, then the 
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Prophet (3ig) forbade it; the verse states that one should set a time 
limit (for the temporary marriage) and agree on payment, then once 
the time has ended, if they mutually agree to increase or decrease the 
amount of payment, there is no blame on them. And Allah knows best. 

And Allah is All-Knowing, Most Wise)» that is. He has perfect 
and vast knowledge, and perfect wisdom. By His knowledge and 
wisdom He has decreed these laws for you and set these limits that 
separate what is permissible from what is forbidden. 
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4:25. If any of you does not have the means to marry free believing 
women, he may marry believing women from among the slave 
women whom you own and Allah knows best about your faith; 
you belong to one another. Marry them with the permission of 
their masters, and give them their dowries, according to what 
is reasonable. They should be chaste, not given to committing 
fornication or having illicit relationships. When they are married, 
if they commit adultery, their punishment shall be half that of 
free women. This is for those of you who fear that you will sin; 
but if you practise self-restraint, that is better for you. And Allah 
is Oft-Forgiving, Most Merciful. 7 


Juz’ 5 actually begins with v. 24, but as the author treated vv. 23-24 as a 
single passage, we included it in Juz’ 4. (Translator) 
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That is, if anyone cannot afford the mahr to marry free believing 
women, and fears that he may fall into sin, namely fornication, or 
suffer a great deal of hardship, then it is permissible for him to marry 
believing slave women. These women are to be judged according to 
what appears to be the case, and Allah knows best who is a sincere 
believer and who is not. Worldly matters are to be judged on the basis 
of outward appearance, and in the hereafter matters will be judged 
on the basis of what is hidden in people’s hearts. 

{(Marry them)-), namely (believing) slave women 
{(with the permission of their masters)*, whether the slave woman 
has one master or several. 

{(and give them their dowries, according to what is reasonable)* that 
is, even if they are slave women, just as it is obligatory to give the 
mahr to a free woman, it is also obligatory to give it to a slave woman. 

But it is not permissible to marry slave women unless they are 
{(chaste)* that is, they refrain from immoral behaviour; {(not given 
to committing fornication)* openly {(or having illicit relationships)* 
that is, taking lovers in secret. 

The point is that it is not permissible for a free Muslim man to 
marry a slave woman, unless four conditions, as stipulated by Allah, 
are met: they should be believers; they should be chaste in a real 
sense and sincerely; the man should not be able to afford to marry a 
free woman; and he should be afraid of falling into sin or suffering 
extreme hardship. If these conditions are met, then it is permissible 
for him to marry a slave woman. 

Nevertheless, refraining from marrying them is better, because it 
will expose his children to slavery and it is not a dignified option. 
This applies if it is possible to restrain oneself; if a person cannot 
restrain himself from committing haram actions except by marrying 
slave women, then it becomes a must. Hence Allah says: {(but if 
you practise self-restraint, that is better for you. And Allah is Oft- 
Forgiving, Most Merciful)*. 
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«[When they are married)? that is, if they - namely slave women 
- get married, «{their punishment shall be half that of free women)?. 
This applies to that which may be halved, namely flogging. So 
they are to be given fifty lashes. With regard to stoning, there is no 
stoning for slave women, because it cannot be halved. Therefore if 
they are not married (and they commit fornication), there is no hadd 
punishment for them, according to some scholars; rather they are to 
be given a disciplinary punishment ( ta'zeer ), in order to deter them 
from immoral conduct. However, according to other scholars, if non- 
Muslim slave women commit immoral actions, they should also be 
given a disciplinary punishment. 

This verse ends with these two names of Allah: Oft-Forgiving, 
Most Merciful, because these rulings are a mercy and kindness to 
people. These rulings do not place constraints on them; rather they 
make things very easy. Mentioning forgiveness after mention of the 
hadd punishment indicates that the hadd punishment is expiation, by 
means of which Allah forgives the sins of His slaves, as it states in the 
hadith. The ruling on a male slave with regard to the hadd punishment 
mentioned is the same as the ruling on a female slave, because there 
is no difference between them. 
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4:26. Allah wants to make things clear to you and to guide you to the 
[righteous] ways of those who came before you; and [He wants 
to] turn to you in mercy; and Allah is All-Knowing, Most Wise. 
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4:27. Allah wants to turn to you in mercy, but those who follow their 
lusts want you to drift far away from the right path. 

4:28. Allah wants to lighten your burdens, for man was created weak. 


Here Allah (4g) tells us of His great blessing and gift, and He 
highlights His care for His believing slaves and how easy His religion is. 

^Allah wants to make things clear to youp that is, everything you 
need to know about truth and falsehood, halal and haram. 

^and to guide you to the [righteous] ways of those who came 
before youp that is, those whom Allah blessed of the Prophets and 
their followers, in their praiseworthy conduct, righteous deeds, perfect 
characteristics and guided ways. Therefore He did what He wanted 
and explained to you what He explained to those who came before 
you, and He guided you to the right path in knowledge and in deeds. 

^and [He wants to] turn to you in mercy p that is. He shows mercy 
to you in all your situations and in all that He prescribes for you, 
so that you will be aware of the limits of Allah and be content with 
what He has permitted; then your sins will be reduced because of 
what Allah has made easy for you. This is by His mercy towards His 
slaves. By His mercy towards them, if they commit sin, He opens 
the gates of mercy to them and makes their hearts incline towards 
repentance to Him, so that they stand in humility before Him, then 
He turns in mercy towards them and accepts what He enabled them 
to do. To Him be praise and thanks for that. 

e(and Allah is All-Knowing, Most Wisep that is, His knowledge 
is perfect and all-encompassing, and His wisdom is perfect. By His 
knowledge, He taught you that which you did not know, including 
these things and limits. By His wisdom. He accepts the repentance of 
those who His mercy and wisdom dictate that their repentance should 
be accepted, and He forsakes those who His wisdom and justice dictate 
should not be fit for repentance. 
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((Allah wants to turn to you in mercy^ that is, by means of 
repentance that helps you to start anew, fills your hearts with peace 
and brings you closer to Allah. 

(•(but those who follow their lusts)? that is, those who go along with 
their whims and desires wherever they lead them, and give precedence 
to that over that which pleases Allah; they worship their whims and 
desires. (This refers to) all types of disbelievers, sinners and those 
who give precedence to their whims and desires over obedience to 
their Lord. 

These people ((want you to drift far away from the right path)? that is, 
they want you to deviate from the straight path and follow the path 
of those with whom Allah is angry and those who have gone astray. 
They want to divert you from obedience to the Most Merciful to 
obedience to the Shaytan, from adherence to the guidelines that lead 
to happiness by obeying His commands to following the one whose 
way leads to utter misery. 

Once you realise that Allah (•$§) enjoins upon you that which is 
in your best interests and will lead to success and happiness, and 
that those who follow their whims and desires are enjoining upon 
you that which will lead to the utmost loss and misery, then choose 
for yourselves the better of the two callers and choose the better of 
the two paths. 

((Allah wants to lighten your burdens)? that is, by making what 
is enjoined upon you easy and making it easy to refrain from what 
He has forbidden. Then when there is some difficulty in adhering to 
some of the laws that He prescribes. He permits to you that which 
is dictated by your deeds, such as eating dead meat, blood and the 
like, for the one who is in desperate need (and has no other option), 
or marrying slave women, for a free man, if he meets the conditions 
mentioned above. That is by His perfect mercy and kindness, and His 
wisdom and knowledge of man’s weakness in all aspects, physical 
weakness, weakness of will and resolve, weakness of faith and lack 
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of patience. Because of all of that, Allah reduces for him that which 
he is too weak to bear and that which his faith, patience and strength 
are unable to cope with. 
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4:29. O you who believe, do not consume one another’s property by 
unjust means, unless it is trade conducted with your mutual 
consent. And do not kill yourselves [or one another], for verily 
Allah has been Most Merciful to you. 


4:30. Whoever does that maliciously and wrongfully. We will cast 
him into fire; and that is easy for Allah. 


Allah (4s) forbids His believing slaves to consume one another’s 
wealth unlawfully. This includes taking it by force, stealing, taking 
it by means of gambling, or by other evil means. Indeed it may also 
include consuming one’s own wealth in vanity and extravagance, 
because that is also unlawful and is not right. 

Moreover, when Allah (4s) forbids consuming it unlawfully, He 
permits them to consume it by means of trade and other ways of 
earning that are free of anything objectionable and that fulfil the 
conditions of mutual consent and so on. 

ffAnd do not kill yourselves [or one another]^ that is, do not kill 
one another, and no one should kill himself. This includes throwing 
oneself into risky activities or dangers that may lead to harm or death. 
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^for verily Allah has been Most Merciful to you^ and by His 
mercy He protects you and your wealth, forbids you to waste it or 
destroy it, and He has ordained consequences for that in the form of 
hudood punishments. 

£[do not consume one another’s property... And do not kill 
yourselves [or one another] ]*. In the original Arabic, it refers to “you” 
in the plural. This eloquently and concisely conveys the idea that it 
is not permissible to consume your own wealth or that of others, or 
to kill oneself or others. 

Moreover, saying “your wealth” and “your property”, to the 
believers as a whole, indicates that all believers, in their mutual love, 
compassion, mercy and interests are like one body, as faith unites 
them to achieve their religious and worldly interests. 

When Allah (4g) forbade consuming wealth unlawfully, which 
will result in the greatest harm for the one who consumes it and the 
one whose wealth was consumed, He permitted that which serves 
their interests of different ways of earning a livelihood, such as trade, 
crafts, professions and rentals: 

ejunless it is trade conducted with your mutual consent^, in which 
case it is permissible for you. 

Mutual consent is stipulated - even though it is a trade - in order 
to highlight that it is essential that the contract should not be usurious, 
because usury is not trade; rather it is contrary to the aims of trade. 
It is essential that each party give consent and enter into it willingly. 
Part of fulfilling the condition of mutual consent is that the item that 
is the subject of the transaction should be clearly known, because 
if it is not known, it is impossible to give consent. It should also be 
possible to deliver it, because if it is not possible to deliver an item, 
then it is akin to gambling. There can be no consent in any types of 
ambiguous transactions, therefore such transactions are invalid. 
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This verse also indicates that transactions are done by words or 
deeds indicative of consent, because Allah stipulated that there be 
mutual consent. Therefore in whatever way consent is indicated, the 
transaction becomes valid thereby. 

Then Allah concludes the verse with the words: *ffor verily Allah 
has been Most Merciful to you^. By His mercy, He protected your 
lives and your wealth, and He forbade any transgression against them. 

^Whoever does that)? namely consumes wealth unlawfully and 
kills people, 

^maliciously and wrongfully^ that is, not out of ignorance or by 
mistake 

«{We will cast him into fire}* that is, a huge fire; in the original Arabic, 
this word appears in the indefinite, which indicates that it is huge, 
^and that is easy for Allah 


o_o 
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4:31. If you abstain from the major [sins] out of what you have been 
forbidden to do. We will erase your [minor] sins for you and 
admit you to a place of honour [paradise]. 


This is by the grace and kindness of Allah to His believing slaves; 
He promises them that if they avoid major sins. He will forgive all 
their (minor) sins or bad deeds, and He will admit them to a place 
of honour, a place of much good, namely paradise in which there is 
that which no eye has seen, no ear has heard, and it has never entered 
the mind of man. 
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Avoiding major sins includes doing the obligatory duties, omission 
of which constitutes a major sin, such as the five daily prayers, Jumu'ah 
(Friday prayer) and fasting Ramadan. As the Prophet (*||) said: 
«The five (daily) prayers, one Jumu'ah to another, and one Ramadan 
to another, expiate whatever (sins) come in between them, so long as 
major sins are avoided.)) (Muslim) 

The best definition I have found for major sins is that the major 
sin is that for which there is prescription of a hadd punishment in this 
world or warning of punishment in the hereafter, or it is described as 
being contrary to faith, resulting in being cursed or incurring divine 
wrath. 
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4:32. Do not covet the bounties which Allah has bestowed more 
abundantly on some of you than on others. Men will have the 
reward for what they earn, and women will have the reward 
for what they earn. Ask Allah of His bounty. Verily Allah has 
knowledge of all things. 


Allah (4g) instructs the believers that no one should covet that 
which Allah has given more of to others, whether that is things that 
it is possible for them to acquire or things that it is not possible for 
them to acquire. Hence women should not covet the characteristics 
of men, by means of which men have an advantage over women; the 
one who is poor or has some imperfections or shortcomings should 
not merely wish to be like one who is rich or perfect, because that is 
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the very essence of envy, which is to wish for the blessing that Allah 
bestowed upon someone else to be taken from him and given to you. 

Moreover, such wishes are indicative of displeasure with the 
decree of Allah and being content with laziness and wishful thinking, 
unaccompanied by any effort or earning. Rather what is praiseworthy 
is two things: to strive to the best of one’s ability and to do that which 
will benefit one’s religious and worldly interests, asking Allah for 
His bounty, and not relying on oneself or anyone other than one’s 
Lord. Hence Allah (4c) says: (-(Men will have the reward for what 
they earnp that is, of their deeds that will lead to the desired results. 

*fand women will have the reward for what they eam’p - so each 
of them will not attain anything but that which he or she has earned 
and worked hard for. 

{■(Ask Allah of His bounty;-) that is, for everything that has to do 
with your religious or worldly affairs. Doing so is a sign of wisdom 
and of being blessed, in contrast to the one who fails to strive or relies 
on himself, not acknowledging his need of his Lord; or those who do 
both, in which case they are forsaken and are losers. 

e(Veri!y Allah has knowledge of all things;), therefore He gives to 
the one who He knows deserves it, and He withholds it from the one 
who He knows does not deserve it. 




(rr 

4:33. We have made for everyone helpers and supporters of those 
whom parents and close relatives leave behind. As for those 
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with whom you have made a solemn covenant, give them their 
dues. Verily Allah is witness to all things. 


^We have made for everyone)* that is, for all people 
(|helpers and supporters)* who support him and help him, and 
cooperate with him in different issues 

tfof those whom parents and close relatives leave behind)*. This 
includes all relatives, ascendants and descendants, siblings and their 
children. These are helpers and supporters among one’s relatives. 

Then Allah mentions another type of helpers: «(As for those with 
whom you have made a solemn covenant)* that is, those with whom 
you have entered into an agreement to help and support one another, to 
share wealth, and so on. All of that is the blessing that Allah bestows 
upon His slaves, so that helpers and supporters cooperate in matters 
that some of them could not do alone. 

«fgive them their dues)* that is, give helpers and supporters their 
dues that you are obliged to give of your help and support in whatever 
does not involve disobedience towards Allah, and give what is due 
of shares of inheritance to the relatives who are described as helpers 
and supporters. 

^Verily Allah is witness to all things^ that is, He sees everything, 
by means of His knowledge of all things; He sees the movements of 
His slaves and hears all their voices. 
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4:34. Men are in charge of women, because Allah has made one of 
them excel the other, and because they spend of their wealth [on 
them]. Therefore the righteous women are obedient, and guard in 
[the husband’s] absence what Allah would have them guard. As 
for those women on whose part you fear defiant disobedience, 
[first] admonish them, [next] refuse to share their beds, [and 
last] hit them [lightly]. Then if they obey you, take no further 
action against them. Verily Allah is Most High, Great. 


Here Allah (4c) tells us that: tfMen are in charge of women]* that 
is, they are in charge with regard to making sure that they are doing 
their duties towards Allah (4c), by keeping up with obligatory duties 
and restraining them from committing evil; men are obliged to make 
sure that they (women) adhere to that. They are also in charge of 
them in terms of spending on them, clothing them, and providing 
accommodation to them. 

Then He states the reason why men are in charge of women: 
^because Allah has made one of them excel the other, and because 
they spend of their wealth [on them]]* that is, because of the superiority 
of men over women; men are superior to women in many ways; 
for example, positions of political authority are only for men, as is 
prophethood and messengerhood. Moreover, men are singled out, to 
the exclusion of women, for many acts of worship, such as jihad and 
Eid and Jumu'ah prayers. 

It is also because of what Allah has bestowed exclusively on them 
of wisdom, mature thinking, patience and perseverance, the like of 
which women do not have. Men also have the exclusive obligation of 
spending on their wives; moreover, there are many types of spending 
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that are demanded exclusively of men, by which they are distinct 
from women. 

Perhaps this is the reason why Allah says ?[and because they spend 
of their wealth [on them])?. No mention is made of those on whom 
they are to spend, so as to indicate spending in a general sense. Thus 
it is known that a man is like a guardian and a master to his wife, and 
she is like a prisoner and servant to him. Therefore his role is to do 
his duty towards that which Allah has put him in charge of. 

The woman's role is to obey her Lord and obey her husband. Hence 
Allah (■*&) says: (-[Therefore the righteous women are obedient)-) to 
Allah 

(•[and guard in [the husband’s] absence what Allah would have them 
guard)-) that is, they obey their husbands even in their absence; the 
wife guards her husband with regard to herself and his wealth. That 
is because Allah has enjoined upon them to guard themselves, and 
He has guided them to that; they could not do it without His help, 
because the human soul is inclined to evil. But whoever puts his trust 
in Allah, He will suffice him and take care of everything that worries 
him of his religious and worldly aff airs. 

(•[As for those women on whose part you fear defiant disobedience)-) 
that is, their refusal to obey their husbands, such as disobeying them 
in word and deed. In that case a husband may discipline his wife, 
starting with the mildest of measures. 

(-[[first] admonish them)? that is, explain the ruling of Allah with 
regard to obedience and disobedience to the husband, encourage 
them to be obedient, and warn them against being disobedient. If 
the wife stops, then that is the desired result. Otherwise, the husband 
should refuse to share her bed, and not sleep with her or have intimate 
relations with her, to the extent that will achieve the desired aim. If 
that does not succeed, then he may hit her in a manner that does not 
cause pain. 
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If one of these means is successful and they (wives) obey you 
(husbands), ((take no further action against them^ that is, you have 
got what you wanted, so stop rebuking her for what happened in the 
past, and stop looking for faults, because that will cause harm and 
stir up dispute. 

f( Verily Allah is Most High, Great)? that is. He is absolutely exalted 
in all aspects, in His essence, in status and in might; He is great and 
nothing is greater than Him or more majestic or more mighty; He is 
great in His essence and attributes. 

O_O 

(to ^ l!LJlOl. 

4:35. If you fear a breach between them, appoint an arbitrator from 
his family and another from hers; if they both want to put things 
right, Allah will bring about reconciliation between them. Verily 
Allah is All-Knowing, All-Aware. 



That is, if you fear a breach between the spouses, and that they 
will keep away from one another, 

((appoint an arbitrator from his family and another from hers)? that 
is, two men who are accountable, Muslims, of good character and 
wise, who are both aware of the problem. All of these qualities may be 
understood from the word hakam (translated here as (-(arbitrator)?); no 
one is fit to be an arbitrator except one who possesses these attributes. 
They should examine the objection of each spouse against the other, 
then tell each one what he or she must do. Then if one of them is 
not able to adhere to that, they should advise the other spouse to be 
content with whatever is available of provision and accept whatever 
is the attitude of the other spouse. 
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Whenever it is possible to bring about reconciliation and set things 
straight, they should not turn to the other option. 

If the matter reaches a point where it is not possible to keep them 
together and set things straight between them, except in a way of 
enmity, hostility and disobedience to Allah, and they realise that 
separation is better for them, the arbitrators may decide to separate 
them. In that case the consent of the husband is not essential, as is 
indicated here, because Allah called them hakam (translated here as 
(•(arbitrators)}), which implies having the authority to issue a ruling 
or verdict which must be accepted, even if the one against whom it 
is issued is not happy with it. 

Hence Allah says: «fif they both want to put things right, Allah 
will bring about reconciliation between them)? that is, by means of 
sound advice and gentle words that soften the hearts and bring about 
harmony between the spouses. 

^Verily Allah is All-Knowing, All-Aware)? that is, He knows all that 
is visible and hidden and is aware of subtleties and secrets. By means 
of His knowledge and awareness. He prescribes these sublime rulings 
and guidelines for you. 
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4:36. Worship Allah, and do not ascribe any partner to Him. Be kind 
to parents, relatives, orphans, those in need, neighbours who 
are related to you and neighbours who are not related to you, 
the companion by your side, the wayfarer, and what you own 
of slaves. For Allah does not love those who are arrogant and 
boastful, 

4:37. Those who are stingy, and exhort people to stinginess, and 
conceal what Allah has bestowed on them of His bounty - for 
We have prepared for disbelievers a humiliating punishment - 
4:38. And those who spend their wealth to show off to people, but do 
not believe in Allah and the Last Day. If anyone has the Shaytan 
as a companion, what an evil companion he is! 


Here Allah commands His slaves to worship Him alone and 
not associate anything with Him. This means declaring complete 
servitude to Him, submitting to His commands and prohibitions out 
of love, humility and sincerity towards Him, in all acts of worship, 
both apparent and hidden. He forbids the association of anything 
with Him, whether that is in a major or minor sense, and whether 
the so-called partner is an angel, a Prophet, a “saint” (wali), or any 
other created beings that have no power to bring benefit or ward 
off harm from themselves, to cause death or give life or resurrect. 
Rather what is obligatory is to direct one’s worship sincerely to the 
One Who has absolute perfection in all ways and Who has absolute 
control which no one shares with Him or helps him in the control He 
has. Then after enjoining worship of Him alone and fulfilment of His 
rights, He enjoins fulfilling duties towards other people, the closest 
then the next closest: 

fjBe kind to parents}* that is, treat them kindly and speak decent 
words to them, addressing them gently, doing good deeds for them, 
obeying their instructions, avoiding what they forbid you to do, 
spending on them, honouring anyone who has a connection to them, 
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and upholding ties of kinship, for you have no ties of kinship except 
through them. 

Kindness has two opposites, bad treatment and failure to show 
kindness. Both are forbidden. 

{(relatives)? - we should also show kindness to relatives. This 
includes all relatives, close or distant. We should treat them well in 
word and deed and not sever ties of kinship in word or deed. 

{(orphans)? that is, those who have lost their fathers when they are 
small. They have rights over the Muslims, whether they are relatives 
or not, who should sponsor them, be kind to them, console them, 
discipline them and give them a good upbringing, and take care of 
their religious and worldly affairs. 

{(those in need^ - they are the ones who are not able to earn 
enough to meet their needs or the needs of those they are in charge 
of. Therefore Allah (-te) has enjoined showing kindness to them 
by meeting their needs and helping them to ward off poverty, and 
encouraging others to do so, and doing that as much as one can. 

{(neighbours who are related to you)? that is, the neighbour who 
is related to you has two rights: the rights of a neighbour and the 
rights of a relative. He has the right that his neighbour should treat 
him kindly, in line with what is customarily regarded as kindness, 
{(and)? likewise {(neighbours who are not related to you)?. The closer 
the neighbour’s door is to yours, the greater his rights over you. So 
we should take care of neighbours by giving them gifts and charity, 
inviting them over, being kind in word and deed, and not annoying 
them in word or deed. 

{(the companion by your side)? - it was said that this refers to a 
travelling companion, a wife or companions in general, which is most 
likely to be the correct meaning, because it includes companions at 
home and when travelling, and it also includes the wife. 
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A person’s companion has rights over him more than the rights 
dictated by the fact that he is a Muslim with regard to helping him 
in his religious and worldly affairs, and being sincere and honest 
with him in good times and bad, and regardless of whether one feels 
energetic or reluctant. He should love for him what he loves for 
himself and hate for him what he hates for himself. The longer the 
companionship lasts, the more the mutual rights are confirmed and 
emphasised. 

«fthe wayfarer)? - this refers to a stranger who is in need in a foreign 
land, or even if he is not in need. He has rights over the Muslims 
because of his need and because of the fact that he is in a strange land; 
they should help him to reach his destination or help him partway, 
and they should honour him and offer him comfort. 

fjand what you own of slaves)? - this phrase (lit. “what your right 
hands possess”) may also include livestock and beasts of burden; 
kindness to them includes making sure that they have enough, not 
overburdening them, helping them with whatever tasks they are 
assigned, and disciplining them in a way that is in their best interests. 
The one who does these things as enjoined is the one who is truly 
submitting to his Lord, showing humility towards the slaves of Allah 
and adhering to the commands and laws of Allah. This is the one who 
deserves the great reward and praise. The one who does not do that is 
a person who is turning away from his Lord, failing to submit to His 
commands and is not showing humility towards other people; rather 
his attitude is one of arrogance towards the slaves of Allah, and he is 
filled with self-admiration and boasting about what he says. Hence 
Allah Ofc) says: «(For Allah does not love those who are arrogant)? 
that is, those who are filled with self-pride and who look down upon 
people, «{and boastful)? that is, they praise themselves by way of pride 
and vanity towards the slaves of Allah. 

Their arrogance and vanity prevent them from carrying out their 
duties; hence Allah criticises them for that, as He says: 
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^Those who are stingy)? that is, they refuse to spend as they are 
obliged to 

*|and exhort people to stinginess)? by their words and deeds. 

^and conceal what Allah has bestowed on them of His bounty)? 
that is, of knowledge by means of which those who have gone astray 
and the ignorant could be guided. They conceal it from them and teach 
them falsehood that prevents them from learning the truth. Thus they 
combine stinginess with regard to wealth and stinginess with regard 
to knowledge with striving for their own perdition and the doom of 
others. This is the quality of the disbelievers, hence Allah (4c) says: 
tffor We have prepared for disbelievers a humiliating punishment)? 
that is, as they were arrogant towards the slaves of Allah and withheld 
the rights of Allah and caused others to also withhold what they owed 
to Allah, as a result of being stingy and not being guided, Allah will 
humiliate them with a painful punishment and eternal disgrace. We 
seek refuge with You, O Allah, from all evil. 

Then Allah tells us about the spending that is motivated by the 
desire to show off and gain a reputation, and is not based on faith: 

«f And those who spend their wealth to show off to people)? that is, so 
that they will see them, praise them and respect them. 

«fbut do not believe in Allah and the Last Day^ that is, their spending 
is not motivated by sincerity and faith in Allah, and the hope of His 
reward; therefore this comes under the heading of the footsteps of 
the Shaytan and his works, to which he calls his followers, so that 
they will be inhabitants of hell. They do these deeds because they 
are his companions and he is pushing them in that direction. Hence 
Allah says: 

«(If anyone has the Shaytan as a companion, what an evil companion 
he is!)? That is, what an evil companion is the one who seeks the doom 
of his companion and strives hard to achieve that. 

Just as the one who withholds what Allah has bestowed upon him 
and conceals the knowledge with which Allah has blessed him is a 
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sinner and offender who is in opposition to his Lord, the one who 
is motivated by something other than seeking the pleasure of Allah 
in his spending and worship is also a sinner who is disobeying his 
Lord, and thus deserves punishment, because Allah only enjoined 
obedience to Him and adherence to His commands to be done in a 
sincere manner, as He says: 

^Although they were enjoined only to worship Allah with sincere 
devotion to Him, being true in faith to Him alone, and to establish 
prayer and give zakah, and that is the true religion... p (al-Bayinah 98:5) 
This is the type of acceptable deeds for which a person deserves 
to be praised and this is what Allah encourages people to base their 
deeds on, as He says: 


(r\ —Jisj 


4:39. What harm would it do them to believe in Allah and in the Last 
Day, and to spend out of what Allah has bestowed upon them? 
For Allah has full knowledge of them. 


That is, what harm would it do them, and what trouble or hardship 
would befall them, if they had faith in Allah that is based on sincerity 
and they spent from the wealth that Allah has bestowed upon them 
and with which He has blessed them, thus combining sincerity and 
spending (for His sake)? 

Because sincerity is something secret between a person and his 
Lord, and no one sees it except Allah, He states that He has knowledge 
of all their situations: ^For Allah has full knowledge of them^. 
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4:40. Verily, Allah does not wrong anyone by as much as the weight of 
a speck of dust. And if there is a good deed Allah will multiply 
it, and give an immense reward of His own. 


4:41. How will it be when We bring a witness from every nation and 
bring you [O Muhammad] as a witness against them? 


4:42. On that day, those who disbelieved and disobeyed the Messenger 
will wish that the earth could be levelled over them. But they 
will not be able to conceal anything from Allah. 


Here Allah (is) tells us of the perfect nature of His justice and 
grace, and that He is above the opposites of that, such as injustice 
great or small. 

{•(Verily, Allah does not wrong anyone by as much as the weight 
of a speck of dust}) that is. He does not detract from a person’s good 
deeds or increase his bad deeds in the slightest, as He says elsewhere: 
{(So whoever does an atom’s weight of good will see it, and whoever 
does an atom’s weight of evil will see it.p (a:-Zal:alah 99. 7-8) 

e(And if there is a good deed Allah will multiply itp that is, He 
will multiply it tenfold or more, according to the nature of the deed 
and how beneficial it was, and according to the situation of the doer 
in terms of sincerity, love and righteousness. 

{(and give an immense reward of His own}) that is, in addition 
to the reward for the deed itself, such as enabling him to do more 
righteous deeds, or to give more charity, or to show more kindness. 


sunniconnect.com 




Soorat an-Nis a' 


( 40 - 42 ) | 183 


Then Allah (■fe) says: 

«{How will it be when We bring a witness from every nation and 
bring you [O Muhammad] as a witness against them?)? That is, how 
will it be, how will the great judgement be, when the judgement in 
which the One Who will judge has perfect knowledge, perfect justice 
and perfect wisdom is combined with the testimony of the best of 
humankind, namely the Messengers who will testify against their 
nations, along with the confession of those against whom judgement 
is passed? This, by Allah, is the most comprehensive judgement, the 
most just and the greatest. 

Then those against whom judgement will be passed will confirm 
the perfect grace and justice of Allah, and will utter words of praise. 
At that point, some people will be blessed with triumph, success 
and honour, and others will be doomed to disgrace, shame and the 
humiliating punishment. 

Hence Allah says: *(On that day, those who disbelieved and 
disobeyed the Messenger)? that is, those who combine disbelief in 
Allah and His Messenger with disobedience towards the Messenger 
^will wish that the earth could be levelled over them)? that is, that 
it would swallow them and they would become dust and become 
nothing, as Allah (4c) tells us that they will say: 

^...and the disbeliever will say: Would that I were mere dust!)? (an- 
Naba ' 78: 40) 

^But they will not be able to conceal anything from Allah)? that is, 
rather they will admit to Him what they did, and their own tongues, 
hands and feet will testify against them, speaking of what they used 
to do. On that day, Allah will give them in full their due recompense 
and they will know that Allah is indeed the Truth Who makes manifest 
(the true nature of all things) (cf. 24: 25). 

With regard to what was narrated about how the disbelievers will 
conceal their disbelief and deny their evil deeds, that will happen at 
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some stages of the Day of Resurrection, when they think that their 
denial will avail them against the punishment of Allah. Then when 
they realise the true nature of their situation and their faculties testify 
against them, at that point things will become clear and there will be 
no reason to conceal anything, and there will be no benefit in doing so. 
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4:43. O you who believe, do not approach the prayer when you are 
intoxicated, until you know what you are saying, nor in a state 
of major impurity \jandbah] - except while passing through - 
until you have washed yourselves completely [ghus/]. If you 
are ill, or on a journey, or have relieved yourselves, or you have 
touched women, and cannot find water, then find some clean 
earth, and wipe your faces and hands with it [tayammum], For 
Allah is Ever-Pardoning, Forgiving. 


Here Allah (•}£) forbids His believing slaves to come near prayer 
when they are intoxicated, until they know what they are saying. This 
includes coming near places of prayer, such as the mosque, which the 
one who is intoxicated should not be allowed to enter, as well as the 
prayer itself. It is not permissible for one who is intoxicated to pray 
or do any act of worship, because his mind is confused and he does 
not know what he is saying. Hence Allah defined the times when such 
a person may pray and told him to postpone it until he knows what 
he is saying. This verse was abrogated by the complete prohibition 
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of intoxicants. In the beginning intoxicants were not prohibited, then 
Allah (*fe) hinted to His slaves that they would be prohibited, as He 
said: 

^They ask you about intoxicants and gambling. Say: In them is 
great sin, and some benefit for people; but the sin is greater than the 
benefit... p (al-Baqarah 2: 219) 

Then He forbade being intoxicated when attending prayers, as 
in this verse. Then He forbade intoxicants altogether, at all times, 
as He said: 

«fO you who believe, intoxicants, gambling, idols and divining arrows 
are an abomination, of Shaytan’s handiwork; therefore avoid such 
[abomination]...)* (al-Maidah 5: 90) 

Moreover, that becomes more emphatically prohibited at the time 
of attending the prayer, because of what it leads to of this evil situation, 
which is not being able to achieve the purpose of prayer, that which 
is its soul and essence, namely proper focus and presence of mind, 
because intoxicants befog the mind and prevent one from remembering 
Allah and from focusing on prayer. We may also understand from the 
meaning of the verse that it is not allowed to start praying when one 
is extremely drowsy, to the point that he is not aware of what he is 
saying and doing. Indeed it may indicate that the one who wants to 
pray should deal with anything that is distracting him, such as resisting 
the urge to urinate or defecate, or when one wants to eat, and so on, 
as is mentioned in the saheeh hadiths. 

Then Allah says: tfnor in a state of major impurity [janabah] - 
except while passing through)* that is, do not come near prayer when 
one of you is in a siate ofjanabah (impurity following sexual activity), 
except in this case, which is when one is passing through the mosque 
and not staying in it. 

^until you have washed yourselves completely [ghusl])* that is, when 
you have done ghusl and removed the reason why it was disallowed 
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to approach the prayer, then it becomes permissible to approach the 
prayer. But it is permissible for the one who is in a state ofjanabah 
to pass through the mosque only. 

(jlf you are ill, or on a journey, or have relieved yourselves, or 
you have touched women, and cannot find water, then find some 
clean earth, and wipe your faces and hands with it [tayammum])?. 
Tayammum (“dry ablution”) is permissible for the one who is sick in 
general terms, whether water is available or not; the reason for that is 
sickness that makes it difficult to use water. The same ruling applies 
when travelling, because that is when water may be scarce. So if a 
traveller has no water, but he only has enough to meet his needs for 
drinking and so on, it is permissible for him to do tayammum. 

The same applies if a person invalidates his wudoo ' by urinating 
or defecating, or touching women. It is permissible for him to do 
tayammum if he cannot find water, whether he is travelling or not, 
as is indicated by the general meaning of the verse. 

In conclusion, Allah (:fe) has permitted tayammum in two cases: 
when there is no water, which applies whether one is travelling or 
not, and when it is too difficult to use water, because of sickness and 
the like. 

The commentators differed concerning the meaning of the words 
«jor you have touched women )?: does this refer to intercourse, in which 
case the meaning of the verse is that it is permissible for one who 
is in a state ofjanabah to do tayammum, and there are many §aheef) 
hadiths to support this view, or does it mean simply touching with the 
hand; this applies if there is the possibility oi'madhy being produced, 
which refers to touching with desire - thus this verse indicates that 
wudoo’ is invalidated in this case? 

The fuqaha’ quoted the words ^and cannot find water)? as 
supporting the view that it is obligatory to look for water when the 
time for prayer begins. They said: That is because we cannot say. 


sunniconnect.com 


Soorat an-Nisa' 


(43) | 187 


“he did not find water” if he did not look for it; rather we can only 
say that after looking for it. They also quoted that as evidence for 
the view that it is permissible to use water that has been changed by 
any pure substance; in fact one must use it to purify oneself, because 
that is included in the phrase <t(and cannot find waterp, because this 
is still water. Others disagreed with that. 

This verse prescribes this great ruling with which Allah has blessed 
this Ummah, namely the prescription of tayammum, and all scholars 
are agreed on that, praise be to Allah. 

Tayammum must be done with clean earth, which refers to anything 
that protrudes from the surface of the earth, whether it has dust on it 
or not. It may refer specifically to that which has dust, because Allah 
says: «fand wipe your faces and hands with it)), and one cannot wipe 
with that which does not have any dust on it. 

«fand wipe your faces and hands with it)-) - these are the places 
to be wiped in tayammum: the entire face and the arms up to the 
elbows, as is indicated by the saheeh hadiths. It is recommended to 
strike the clean dust once, as is indicated by the hadith of ‘Ammar, 
which indicates that tayammum in the case of janabah is the same as 
tayammum in other cases, namely wiping the face and arms. 

Note: 

It should be noted that the main aims of medicine focus on three 
principles: protecting health from what may harm it, getting rid of 
harmful things and prescribing an appropriate diet. Allah has referred 
to all of them in His Book. 

With regard to protecting health from that which may harm it, He 
has instructed us to eat and drink but not to go to excess in doing so; 
He has permitted the traveller and the one who is sick to refrain from 
fasting, so as to protect their health, by using that which will help the 
body to keep going in a reasonable manner; and protecting the sick 
person from that which may harm him. 


sunniconnect.com 




188 I Tafseeras-Sa'di 


Juz ' 5 


With regard to getting rid of harmful things, Allah (M) has 
permitted the pilgrim in ihram who has an ailment in his scalp to 
shave his head. This may indicate that one should get rid of that which 
is more serious than that, such as urine, stools, vomit, mcmiy (semen), 
blood and other things, as pointed out by Ibn al-Qayyim (may Allah 
have mercy on him). 

This verse indicates that it is obligatory to wipe the entire face 
and arms, and that it is permissible to do tayammum even if the time 
left for prayer is not short; the individual is not to seek water except 
when there is a reason to do so. And Allah knows best. 

Then the verse ends with the words: $(For Allah is Ever-Pardoning, 
Forgiving)* that is. Fie pardons a great deal and forgives His believing 
slaves by making things very easy for them, as it is not difficult for a 
person to obey His commands, so that he will not go through hardship. 

By His pardon and forgiveness, He had mercy on this Ummah 
and prescribed purification with dust instead of water, when it is not 
possible to use water. 

By His pardon and forgiveness. He has opened the gate of 
repentance to the sinners, and He invites them to turn to Him, and 
He promises forgiveness of sins. 

By His pardon and forgiveness, if the believer brought an earthful 
of sins, then was to meet Him not associating anything with Him, He 
will grant him forgiveness as great as it. 
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4:44. Have you not seen those who were given a portion of the 
scripture? They purchase misguidance and want you to lose 
your way. 

4:45. But Allah knows best who your enemies are. Allah is sufficient 
as a protector, and Allah is sufficient as a helper. 

4:46. Among the Jews are some who distort the meaning of [revealed] 
words, and say: We hear and we disobey, and: Listen, may you 
not hear, and: Ra'ina , 8 with a twist of their tongues so as to 
disparage religion. If only they had said: We hear and we obey, 
and: Listen, and: Undhnrna , it would have been better for them, 
and more proper. But Allah has cursed them for their disbelief, 
and only a few of them will believe. 


This is a criticism of {(those who were given a portion of the 
scripture© and implies a warning not to be deceived by them or fall 
into their traps. Here Allah tells us that they {(purchase misguidance^ 
that is, they love it a great deal and give it precedence like one who 
spends a great deal of money to get what he loves. Thus they prefer 
misguidance to guidance, disbelief to faith, and wretchedness to 
happiness, yet despite that they also {(want you to lose your wayp. 

Thus they are very keen that you should be misguided and they are 
trying their utmost to achieve that, but as Allah has been protecting 
His believing slaves and helping them. He explains to them how these 


s Ra'ina means “Listen to us": undhuma (mentioned later in the verse) 
means “Look at us”. Both words convey the meaning of “Pay attention to 
us”, but with a slight twist in pronunciation, the former had an offensive 
meaning in Hebrew, which the Jews took advantage of to mock the Prophet 
Hence the believers were instructed to use a word that could not 
be twisted in this manner. 
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people are misguided and how they are misguiding others. Hence 
He says: ^Allah is sufficient as a protector)^ that is. He takes charge 
of His slaves’ affairs and bestows His grace upon them in all their 
affairs, and guides them to that which will lead them to happiness 
and prosperity. 

((and Allah is sufficient as a helper]}; He helps them against their 
enemies and explains to them what they should be cautious of with 
regard to the enemy, and what could help them against them. His 
protection leads to good and His help keeps them away from evil. 

Then Allah explains the extent of their misguidance and 
stubbornness, and how they prefer falsehood to truth: 

((Among the Jews]-) that is, some of the Jews, namely the misguided 
scholars among them 

(•(are some who distort the meaning of [revealed] words]j either by 
changing the words or the meaning, or both. An example of their 
distortion is how they distorted the description given in their Books, 
that could not be truly applicable to anyone but Muhammad (^g); 
they suggested that it referred to someone else and that he was not 
the one who was meant, and they concealed it. 

This is how they dealt with knowledge, in the worst manner, 
by turning ideas upside down and applying the true description to 
someone else falsely, thus denying that truth. With regard to how 
they act in terms of deeds and submission, (-([they] say: We hear 
and we disobey© that is, we hear what you say and we disobey your 
command. This is the utmost disbelief, stubbornness and turning away 
from submission. 

Likewise, they addressed the Messenger in the most offensive 
and impolite manner, by saying ((Listen, may you not hear]} meaning: 
listen to us, and you will not hear what you like; rather you will hear 
what you dislike. 

((and: Rd'ina ]•) what they meant by this word was something 
offensive. They thought that because this word could be understood 
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as meaning something other than what they meant, they would be 
able to trick Allah and His Messenger (*|§). By using this word, with 
a twist of the tongue, their intention was to disparage the religion 
and cast aspersions upon the Messenger (j||), and they stated that 
intention clearly to one another when they were alone. Hence Allah 
says: ({with a twist of their tongues so as to disparage religion)?. 

Then He guided them to something that would be better for them 
than that, by saying: *(if only they had said: We hear and we obey, 
and: Listen, and: Undhurna , it would have been better for them, and 
more proper)?. That is because these words sound better and they 
reflect a sublime etiquette when addressing the Messenger (#|), show 
obedience to Allah and submission to His command, and demonstrate 
the use of kind words when seeking knowledge, so that the Messenger 
of Allah («j§|) would listen to their questions and pay attention to them. 

This is how their behaviour and attitude should have been, but 
because their nature was not good, they turned away from that and 
Allah cast them away from His mercy because of their disbelief and 
stubbornness. Hence He said: ^But Allah has cursed them for their 
disbelief, and only a few of them will believe)?. 

o 
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4:47. O you who have been given the scripture, believe in what We 
have revealed [to Muhammad], confirming what is with you, 
before We obliterate faces and turn them backwards, or curse 
them as We cursed those who broke the Sabbath. Allah’s will 
is always done. 
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Here Allah (4c) instructs the People of the Book, the Jews and 
Christians, to believe in His Messenger Muhammad (#§) and in what 
Allah has revealed to him of the Holy Qur’an, which determines what 
is true in the previous Books that it confirmed because the previous 
Books foretold his coming, so when what was foretold came to pass, 
that was a confirmation of that foretelling. 

Moreover, if they disbelieve in this Qur’an, that would mean that 
they disbelieved their own Books, because the Books of Allah confirm 
one another and are in harmony with one another. Hence the claim 
to believe in some of them but not others is a false claim that cannot 
be true. 

((believe in what We have revealed [to Muhammad], confirming 
what is with you)j. This is encouraging them and informing them 
that they, of all people, should be the first to hasten to believe in 
the Qur’an, because of the knowledge with which Allah has blessed 
them and the Book which dictates that their responsibility is greater 
than that of others. Hence He warned them against failing to believe, 
((before We obliterate faces and turn them backwards]?. This is a 
requital that is in accordance with their deeds, because they abandoned 
the truth and preferred falsehood, and turned the facts upside down, 
regarding falsehood as truth and truth as falsehood. Therefore their 
requital would be along similar lines: their faces would be obliterated 
as they had obliterated the truth, and their faces were to be turned 
backwards, so that their faces would be on the back of their heads, 
and this is the worst punishment. 

^or curse them as We cursed those who broke the Sabbath)?, by 
casting them far away from His mercy and punishing them by turning 
them into apes, as was done to their brethren who transgressed the 
Sabbath: 

(•(...whereupon We said to them: Be apes, despised and rejected.]? 
(al-Baqarah 2: 65) 
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^Allah’s will is always done)*. This is like the verse in which He 
says: 

tfHis way, when He decrees a matter, is merely to say to it, ‘Be!’ and 
it is.}* (Yd Seen 36: 82) 
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4:48. Allah does not forgive the ascription of partners to Him, but He 
forgives any lesser sin to whomever He wills. Whoever ascribes 
partners to Allah has indeed devised a heinous sin. 


Here Allah tells us that He will not forgive the sins of one who 
ascribes partners to Him, but He will forgive lesser sins, whether 
minor or major, according to His will, if forgiveness is dictated by 
His wisdom. 

For sins that are less grave than ascribing partners to Him, Allah 
has ordained many means of attaining forgiveness, such as good deeds 
that erase sin and suffering calamities and pain that expiate for sin, 
in this world, in al-barzakh and on the Day of Resurrection; He has 
also ordained other ways, such as the supplication of the believers for 
one another, the intercession of those who will intercede and, over 
and above all that, His mercy of which those who believe and affirm 
His oneness are the most deserving. 

In direct contrast to that is the ascription of partners to Him (shirk), 
for the one who ascribes partners to Him has closed to himself the 
gates of forgiveness and has barred the gates of mercy. So no act of 
worship and obedience will be of any benefit to him if it is lacking 
affirmation of Allah’s oneness, and no calamity will benefit him at 
all, and on the Day of Resurrection he will have: 
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«{...no one to intercede for us and no caring friend.» (ash-Shu'ara'26: 
100 - 101 ) 

Hence Allah (4§) says: ^Whoever ascribes partners to Allah has 
indeed devised a heinous sin^ that is, he has committed a serious 
offense. What transgression can be greater than that of one who makes 
one who was created from dust, is lacking in all aspects and inherently 
dependent in all aspects, and has no power to benefit or harm himself 
- let alone the one who worships him - and no power to cause death, 
grant life or resurrect, equal with the Creator of all things, Who is 
perfect in all aspects and independent in and of Himself, with no need 
for any of His creation, in Whose Hand is the power to benefit or 
harm, give or withhold, and no blessing comes to His creation but it 
is from Him. Is there any worse transgression than that? 

Hence He has made it inevitable that the one who commits this 
transgression will be punished eternally and deprived of reward. 

*(...Whoever ascribes partners to Allah, then Allah has forbidden 
paradise for him, and the fire will be his abode. ..p (al-Maidah 5. 72) 
This applies to the one who does not repent. 

But for the one who repents, his ascription of partners to Al lah, as 
well as his lesser sins, will be forgiven as Allah (-Js) says: 

«(Say [Allah says]: O My slaves who have transgressed against 
themselves [by sinning greatly], do not despair of the mercy of Allah, 
for verily Allah forgives all sins...]* (az-Zumar 39: 53) 

That is, for the one who repents to Him. 
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4:49. Have you not seen those who claim purity for themselves? Nay, 
Allah purifies whomever He wills. They will never be wronged 
even by as much as the thread in the groove of a date stone. 
4:50. Look how they fabricate lies against Allah! This in itself is a 
flagrant sin. 


Here Allah expresses amazement concerning His slaves and 
rebukes those among the Jews and Christians who claim purity for 
themselves and others of their ilk, saying that they are good and pure, 
praising themselves for something that is not true. That is because 
the Jews and Christians say: 

^...We are children of Allah, and His beloved ones...)? (al-Md’idah 
5: 18) 

-and: 

«f...No one will enter paradise unless he is a Jew or a Christian...)? 
(al-Baqarah 2: 111) 

But this is a mere claim for which there is no proof; rather proof 
is what the Qur’an says: 

«[Nay, whoever submits himself [completely] to Allah and is a doer 
of good will have his reward with his Lord; they will have no fear, 
nor will they grieve.)? (al-Baqarah 2: 112) 

These are the ones whom Allah praises; hence He says here: c-(Nay, 
Allah purifies whomever He wills)? that is, for their faith and righteous 
deeds, and for their ridding themselves of bad attitudes and acquiring 
good attitudes. 

As for those people (the Jews, Christians and others) - even if 
they praise themselves by claiming that they are pure and that they 
are following something good, and that the reward will be theirs 
alone - they are lying; they have no share of the attributes of the pure 
because of their wrongdoing and disbelief, not because of any injustice 
on Allah’s part. Hence He says: (-[They will never be wronged even 
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by as much as the thread in the groove of a date stone)?. This is in 
general terms; that is, they will not be wronged at all, and not even 
by as much as the thread in the groove of a date stone. 

tfLook how they fabricate lies against Allah)? that is, by praising 
themselves and saying that they are pure. This is one of the greatest 
kinds of fabricating lies against Allah, because the implication of their 
self-praise is the idea that Allah has made what they are following true 
and what the believing Muslims are following false, and this is one 
of the worst kinds of lie, which turns facts upside down bv regarding 
truth as falsehood and falsehood as truth. Hence Allah says; *{This in 
itself is a flagrant sin)? that is, it is blatant and obvious, and it deserves 
a far-reaching and painful punishment. 
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4:51. Have you not seen those who were given a portion of the 
scripture? They believe in jibt and taghoot , 9 and they say to the 
disbelievers that they are more rightly guided than the believers 
as to the way. 

4:52. Those are the ones whom Allah has cursed, and whomever Allah 
curses, you will not find any helper for him. 

4:53. Or do they have a share in dominion? Even if [that were so], they 
would not give people as much as the speck on a date stone. 

4:54. Or do they envy [other] people for what Allah has given them of 
His bounty? But We gave the family of Ibraheem the scripture 
and wisdom, and gave them a great kingdom. 

4:55. Some of them believed in him [Muhammad], and some of them 
turned away from him. [For the latter] hell will suffice as a 
raging fire. 

4:56. [As for] those who reject Our revelations. We will cast them into 
fire; as often as their skins are burnt through, We will replace 
them with fresh skins, so that they may continue to taste the 
punishment. Verily, Allah is Almighty, Most Wise. 

4:57. But [as for] those who believe and do righteous deeds. We 
will admit them to gardens through which rivers flow, to abide 
therein forever. There they will have pure spouses, and We shall 
admit them to cool refreshing shade. 


This passage refers to some of the bad attitudes of the Jews and 
their envy of the Prophet (^) and the believers. The bad attitude and 
evil inclinations prompted them to give up belief in Allah and His 
Messenger and replace it with belief in jibt and taghoot, which 
refers to believing in worship of anything other than Allah or ruling 
according to a system other than Islamic Sharia. 


4 Jibt and taghoot: these words may refer to everything that is worshipped 
instead of or alongside Allah, whether it is an idol, a stone, a grave, a 
devil or a human being; they may also refer to sorcery or witchcraft. 
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That includes magic, sorcery, worship of anything other than Allah, 
and obedience to the Shaytan. All of that comes under the heading of 
jibt and taghoot. Similarly, their disbelief and envy prompted them to 
prefer the way of those who disbelieve in Allah - the idol worshippers 
- to the path of the believers. 

(•{and they say to the disbelievers^ that is, to appease them and 
Hatter them, and out of hatred towards faith 

(•{that they are more rightly guided than the believers as to the way{? 
that is, as to the path they follow. How foolish and stubborn they are, 
and how lacking in reason! 

How could they follow this blameworthy path? 

Do they think that this will be acceptable to any wise person or 
even that it would convince any ignorant person? 

How could anyone prefer a religion based on idol worship and on 
the prohibition of good things and the allowing of evil and prohibited 
things, a religion that spreads injustice among people, regards the 
Creator as equal to created beings, and promotes disbelief in Allah 
and His messages and Books, over a religion that is based on worship 
of the Most Merciful and sincerity towards Allah in private and in 
public; rejection of anything that is worshipped besides Him, such 
as idols, rivals and liars; upholding ties of kinship; showing kindness 
to all of creation, including animals; establishing equity and fairness 
among people; prohibition of everything that is evil and unjust; and 
being honest in all words and deeds? Can this be anything but sheer 
insanity? 

The one who has this preference is either one of the most ignorant 
of people and the most lacking in reason, or he is one of the most 
rebellious and stubborn in rejection of the truth. 

These are the facts of the matter; hence Allah (5c) says concerning 
them: (-{Those are the ones whom Allah has cursed!-) that is. He has 
expelled them from His mercy and sent His punishment upon them. 
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«{and whomever Allah curses, you will not find any helper for him)* 
that is, anyone to take care of him, be in charge of his affairs and 
protect him from harm. This is the utmost loss. 

«(Or do they have a share in dominion?)* Such that they could give 
precedence to some over others, as they wish, on the basis of mere 
whims and desires. In that case they would be partners with Allah in 
running the affairs of His dominion. If they were like that, they would 
be miserly and stingy in the worst manner. Hence Allah says: ffEven 
if [that were so], they would not give people as much as the speck 
on a date stone)* that is, they would not give them anything, not even 
a little. This is a description of their extreme miserliness, assuming 
that they had a share in the dominion of Allah. This is said by way 
of a question to which the answer is clear, as it is well established in 
everyone’s mind that they have no such share. 

f(Or do they envy [other] people for what Allah has given them 
of His bounty?)* Is the motive for saying what they say their belief 
that they are partners with Allah and thus they give preference to 
whomever they will? Or is their motive envy of the Messenger 
(«||) and the believers for what Allah has given them of His bounty, 
although His bestowal of that bounty is nothing out of the ordinary? 
^But We gave the family of Ibraheem the scripture and wisdom, and 
gave them a great kingdom)*. This refers to what Allah bestowed upon 
Ibraheem and his descendants of prophethood, scripture and kingship 
that He bestowed upon some of His Prophets, such as Dawood and 
Sulayman, and His blessing is still bestowed upon His believing 
slaves. So how could they resent His bestowal of prophethood, 
support and power upon Muhammad (3^), the best of creation, 
the greatest, the one who knew Allah the most and feared Him 
the most? 

^Some of them believed in him)* that is, in Muhammad (t||), 
and thus attained happiness in this world and success in the hereafter 
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«{and some of them turned away from him}* out of stubbornness, 
resentment and envy; thus they were afflicted with suffering and 
calamities in this world, as a result of some of their sins. 

^[For (them)] hell will suffice as a raging fire}* - it will rage around 
the one who disbelieves in Allah and denies the prophethood of His 
Prophets, be they Jews, Christians or other disbelievers. 

Hence Allah says: ^[As for] those who reject Our revelations, We 
will cast them into fire}* which bums intensely and is extremely hot. 
f(as often as their skins are burnt through, We will replace them with 
fresh skins, so that they may continue to taste the punishment}* that 
is in order to make their pain and suffering reach a high level; as their 
disbelief and stubbornness occurred repeatedly until they became 
second nature to them, the punishment will be repeated accordingly, 
as a fair recompense. Hence Allah says: tjVerily, Allah is Almighty, 
Most Wise}* that is, He has great power and wisdom in His creation 
and command, reward and punishment. 

^But [as for] those who believe}* in Allah, and in what they are 
obliged to believe 

*(and do righteous deeds}* both obligatory and encouraged (mustahabb) 
^We will admit them to gardens through which rivers flow, to abide 
therein forever. There they will have pure spouses}* that is, they are 
free of bad attitudes and bad conduct and whatever may be found in 
the women of this world of impurity and defects 
ffand We shall admit them to cool refreshing shade}*. 
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4:58. Verily Allah commands you to render back trusts to those to 
whom they are due, and when you judge between people, to 
judge with justice. How excellent is the exhortation Allah gives 
you! Verily Allah is All-Hearing, All-Seeing. 


4:59. O you who believe, obey Allah, and obey the Messenger, and 
those of you who are in authority. If you are in dispute over any 
matter, refer it to Allah and His Messenger, if you [truly] believe 
in Allah and the Last Day; that is better and more seemly in the 
end. 


What is meant by ^trusts]) is anything with which a person is 
entrusted and enjoined to take care of it. Allah instructs His slaves 
to render back those trusts, that is, to fulfil them completely and 
faithfully, and not to detract from them in any way or delay their 
return. These trusts include positions of authority, wealth and property, 
secrets, and matters which no one sees except Allah. 

The fuqaha’ have stated that whoever is entrusted with something 
is obliged to protect it by keeping it in a place where such things are 
usually kept. They said that this is because it is not possible to fulfil 
that trust and return that thing when required except by keeping it 
safe; hence doing so is obligatory. 

The phrase tfto those to whom they are due]) indicates that the 
thing entrusted should not be given to anyone other than the one who 
entrusted it to him, and his appointed deputy is of the same standing 
as him. If he gives it to someone other than its rightful owner then he 
is not being honest with regard to that with which he was entrusted. 
*fand when you judge between people, to judge with justice]) - this 
includes judging between them in cases of blood (murder or injury), 
wealth or property, and honour, whether the matter is great or small. 
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and whether the people involved are relatives or otherwise, righteous 
or evil, friends or enemies. What is meant by the justice with which 
Allah enjoins us to judge is that which He has prescribed on the lips 
of His Messenger of limits and rulings. This requires knowledge 

of the principles of justice in order to judge thereby. Because these 
are good and just commands, Allah says: ^How excellent is the 
exhortation Allah gives you! Verily Allah is All-Hearing, All-Seeingp. 
Here Allah is praising His commands and prohibitions, because 
they bring benefits and ward off harm, both in this world and in the 
hereafter, for the One Who prescribed them is the All-Hearing, All- 
Seeing, from Whom nothing is hidden, and He knows what is in the 
best interests of His slaves better than they do. 

Then Allah instructs us to obey Him and to obey His Messenger 
(S^g). by doing that which they command, doing what is obligatory 
and encouraged, and avoiding that which they prohibit. He also 
instructs us to obey those in authority, such as rulers, governors and 
scholars, because people’s religious and worldly affairs cannot be put 
in order except by obeying those who are in authority, in obedience 
to Allah and seeking that which is with Him. But that is on condition 
that they do not enjoin disobedience to Allah; if they do so, then 
there should not be any obedience to any created being if it involves 
disobedience towards the Creator. Perhaps this is the reason why the 
verb (‘obey’) is not repeated with regard to those who are in authority, 
but it is mentioned with regard to the Messenger (j^§). That is because 
the Messenger (^e) only enjoins obedience to Allah, and whoever 
obeys him has obeyed Allah; but when it comes to those who are in 
authority, the command to obey them is stipulated on condition that 
it does not involve any sin. 

Then Allah instructs us to refer anything concerning which people 
dispute, of major or minor matters of religion, to Allah and to His 
Messenger (^); in other words, to the Book of Allah and the Sunnah 
of His Messenger (*^), for in them are final, decisive answers to all 
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matters of dispute, either in a clear and specific text, or on the basis of 
the general meaning of the text, or on the basis of a hint or indication, 
or of a concept or a general principle to which analogy may be made 
for similar cases. That is because the Book of Allah and the Sunnah of 
His Messenger form the basis of the religion and faith cannot be 
sound unless it is based on both. Hence referring to both is a condition 
of faith, and this is why Allah says f(if you [truly] believe in Allah 
and the Last Dayb. This indicates that whoever does not refer to them 
concerning controversial matters is not really a believer; rather he is 
a believer in taghoot, as mentioned in the following verse. 

*(that)», namely referring to Allah and His Messenger (J^) 
t[is better and more seemly in the end)), because the ruling of Allah 
and His Messenger (# 5 ) is the best and most just of rulings, and is 
in the best interests of people in their religious and worldly affairs 
and in the hereafter. 
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4:60. Have you not seen those who claim to believe in the Revelation 
sent down to you [O Muhammad], and in that which was sent 
down before your time, yet they want to refer for judgement 
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to taghoot, 10 even though they were commanded to reject it? 
Shaytan wants to lead them far astray. 

4:61. When it is said to them: Come to the Revelation that Allah has 
sent down, and to the Messenger, - you see the hypocrites turn 
away from you with aversion. 

4:62. How will it be, if calamity befalls them because of the deeds 
which their own hands have sent forth? Then they will come to 
you, swearing by Allah: We only wanted to do good and bring 
about reconciliation! 

4:63. Those are the ones of whom Allah knows what is in their hearts; 
so turn away from them, but admonish them, and speak to them 
a word to reach their very souls. 


Here Allah tells His slaves how strange the situation of the 
hypocrites is, ^those who claim)* to believe in that which the 
Messenger has brought and what came before it, yet despite 
that, «fthey want to refer for judgement to taghoot)*. This word refers 
to anyone who judges by something other than that which Allah has 
revealed. This is at the time when ^they were commanded to reject it)*, 
so how can this be reconciled with faith? For faith requires submission 
to the laws of Allah and acceptance of His ruling in all affairs. Hence 
the one who claims to be a believer, but chooses the ruling of taghoot 
over the ruling of Allah, is lying. This is one of the ways in which the 
Shaytan misguides them; hence Allah says: tjShaytan wants to lead 
them far astray)* from the truth. 

^How)* will the situation of these misguided ones be ^if calamity 
befalls them because of the deeds which their own hands have sent 
forth)*, namely their sins, which include referring for judgement to 
taghoot? 


10 In this context, taghoot refers to any set of laws or legislation other than 
Islamic Sharia. 
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^Then they will come to you)? apologising for what they have done, 
saying: 4fWe only wanted to do good and bring about reconciliation!)? 
that is, our only intention in doing that was to be kind to both disputing 
parties and bring about reconciliation between them. But they are 
lying, because the best of good deeds is to refer to Allah and His 
Messenger («^§) for judgement. 

«{...But who could be better in judgement than Allah, for a people 
who are certain in faith?)? (al-Ma’idah 5: 50) 

Hence Allah says: «{Those are the ones of whom Allah knows what 
is in their hearts)? of hypocrisy and bad intentions 
«(so turn away from them)? that is, do not worry about them and do 
not react to anything that they do or say 

♦(but admonish them)? that is, explain to them the ruling of Allah (-fe), 
encourage them to submit to Him and warn them against not doing so 
^and speak to them a word to reach their very souls)? that is, advise 
them in private, between you and them, for that is more likely to 
succeed, and be extremely emphatic in rebuking them and stopping 
them from what they are doing. This indicates that the one who 
commits sins, even if he is to be overlooked publicly, is to be 
admonished privately in the sternest terms, in whatever manner is 
thought most likely to achieve the goal. 
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4:64. We did not send any Messenger except to be obeyed by Allah’s 
leave. If only they had, when they wronged themselves, come 
to you and asked Allah for forgiveness, and the Messenger had 
asked for forgiveness for them, they would have found Allah 
indeed Accepting of repentance. Most Merciful. 

4:65. But no, by your Lord, they will not [truly] believe until they 
make you [O Muhammad] judge in all disputes between them, 
then find in their hearts no reservations about your verdicts, but 
accept them wholeheartedly. 


Here Allah is making a statement which includes the command 
and encouragement to obey the Messenger (#$), and explains that 
the purpose behind sending the Messengers was that they should be 
obeyed; those to whom they were sent should obey them in all that 
they enjoin and forbid, and respect them as one who obeys respects 
the one whom he obeys. 

This is confirmation of the infallibility of the Messengers with 
regard to that which they convey from Allah, and in all that they 
enjoin and forbid, because Allah has enjoined obedience to them in 
general terms. Were it not for the fact that they are infallible and do 
not enjoin anything wrong, obedience to them would not have been 
prescribed in general terms. 

(-[by Allah’s leave)) that is, the obedience of the one who obeys 
comes about by the will and decree of Allah. This is an affirmation 
of the divine will and decree, and encouragement to seek the help 
of Allah. It also tells us that no one can obey the Messenger (3|g) 
unless Allah helps him. 

Then Allah tells us of His great generosity and munificence, and 
His call to the one who commits evil deeds to admit it, repent and 
seek the forgiveness of Allah. 

([If only they had, when they wronged themselves, come to you)) that 
is, admitting their sins with humility 
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^and asked Allah for forgiveness, and the Messenger had asked for 
forgiveness for them, they would have found Allah indeed Accepting 
of repentance, Most Merciful)* that is. He would have accepted their 
repentance and forgiven their wrongdoing; He would have shown 
them mercy by accepting their repentance, enabling them to repent 
and rewarding them for doing so. This coming to the Messenger 
(5l|) was applicable only during his lifetime, because this is what 
is indicated by the context; the Messenger’s prayers for forgiveness 
could only happen as long as he was alive. After his death he is not 
to be asked for anything; in fact that comes under the heading of 
ascribing a partner to Allah (shirk). 

Then Allah swears by His divine Self that they will not be believers 
until they refer for judgement to His Messenger (^j§) in all their 
disputes, that is in all matters concerning which there is disagreement. 
This is unlike matters concerning which there is consensus, because 
consensus can only be based on Qur’an and Sunnah. Moreover, 
referring matters to the judgement of Sharia cannot be sufficient 
until there are no reservations whatsoever in their hearts and they 
refer to it in a state of full submission. Furthermore, that cannot be 
sufficient until they accept His ruling wholeheartedly, willingly and 
with submission both outward and inward. 

Referring to the rule of Sharia reflects the soundness of one’s 
commitment to Islam; having no reservations about it reflects the 
soundness of one’s faith; and acceptance of it reflects the soundness 
of one’s ihsan. Whoever attains soundness in all these matters, his 
commitment to religion is sound in all aspects; whoever turns away 
from this ruling, not accepting it, is a disbeliever; and whoever turns 
away even though he accepts it in principle, comes under the same 
rulings as other sinners like him. 
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4:66. If We were to instruct them: Kill yourselves, or: Leave your 
homes, they would not do so, except for a few of them. But if 
they did what they were instructed to do, it would indeed be 
better for them, and would increase them in steadfastness; 

4:67. And then We would indeed grant them an immense reward of 
Our own; 

4:68. and We would indeed guide them to a straight path. 


Here Allah tells us that if He were to instruct them to do something 
that people find very difficult, such as killing themselves or leaving 
their homes, none would it do it except a few of them. Therefore they 
should be grateful to Him that what He has instructed them to do is 
easy for everyone, and is not difficult to do. 

This indicates that one should think of the hardships and difficulties 
that He could have put him through, so that he will realise that the 
enjoined acts of worship are in fact very easy, and this will increase 
him in praise and gratitude to his Lord. 

Then Allah states that they should do what they are exhorted to 
do, which is what is enjoined as a regular practice at various times, 
focusing on it properly and doing their best to carry it out perfectly, not 
letting themselves be distracted by other issues that are out of reach 
and are not expected of them. So each individual should focus on what 
he is expected to do here and now, and strive to do it perfectly; then 
gradually he will advance until he reaches the level of knowledge and 
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action that is decreed for him in both his spiritual and worldly affairs. 
This is in contrast to the one who aspires to a level that is beyond his 
reach and that is not yet enjoined upon him, for he will hardly be able 
to reach that level because he lacks focus, is lazy and does not have 
the necessary energy. Then Allah tells us that four good consequences 
will result from doing what they are instructed to do: 

1 - Attaining goodness or that which is better: «{it would indeed be 
better for them^ that is, then they would be among the people 
who acquire those good qualities by doing the good deeds that 
they are instructed to do, by means of which they will avoid 
the qualities of bad people, because the affirmation of a thing 
is the negation of its opposite. 

2- Becoming steadfast and increasing in steadfastness. Allah makes 
those who believe steadfast because of the faith they have, 
which prompts them to do what they are instructed and exhorted 
to do. Thus He makes them steadfast in the life of this world, 
when there arise confusion and discouragement regarding the 
commands and prohibitions, as well as calamities. Hence they 
become steadfast and are helped and guided to do that which is 
enjoined and to refrain from that which is forbidden, which is 
what is required of them. And at times of calamity, which it is 
hard for people to go through, they will be guided and helped 
to be steadfast and patient, and to accept (the divine decree) or 
show gratitude. 

Help from Allah will come down to enable them achieve that 
and to make them steadfast in adhering to their religion, at the 
time of death, and in the grave. 

Moreover, the one who does that which is enjoined upon him 
keeps training himself to adhere to the teachings of Islam until 
that becomes second nature to him, and it becomes something 
very dear to him. That will also help him to be steadfast in doing 
acts of worship and obedience. 
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3- ((And then We would indeed grant them an immense reward 
of Our own) that is, in this world and in the hereafter, both 
spiritual and physical, as well as the everlasting delights of 
paradise, which no eye has ever seen, no ear has heard, and it 
has not crossed the mind of any human. 

4- Guidance to the straight path: this is a general statement after 
having mentioned something specific, because of the virtue of 
guidance to the straight path, which includes knowledge of the 
truth, love thereof, giving it precedence and acting upon it. All 
happiness and success depends on that, so the one who is guided 
to the straight path has been helped to do all that is good and 
has been protected from every kind of evil. 





4:69. Those who obey Allah and the Messenger are the ones who will 
be with those whom Allah has blessed of the Prophets, the strong 
and true in faith, the martyrs and the righteous; what excellent 
companions these are! 

4:70. That grace is from Allah; and sufficient is Allah as Knower." 


That is, everyone - male or female, young or old - who obeys 
Allah and His Messenger (J^z), according to his situation and what 
is required of him, these «fare the ones who will be with those whom 
Allah has blessedp. This refers to the great blessing which leads to 
perfection, success and happiness 


11 As He knows who is deserving of reward and the extent thereof. 
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*(of the Prophets)* to whom Allah gave precedence by means of His 
revelation and by sending them as Messengers to His creation to call 
them to Allah (tic). 

tjthe strong and true in faiths - they are the ones who reached the 
highest level of belief in that which the Messengers brought; they 
recognised the truth and were certain of it, and they acted in accordance 
with it in word and deed, in attitude, and in calling others to Allah 
^the martyrs)* who fought in Allah’s cause so that the word of Allah 
would be supreme, and were killed 

f{and the righteous)* - those who were righteous both outwardly and 
inwardly, thus their deeds became righteous. Anyone who obeys Allah 
(•$c) will be with these people and one of their number 
«{what excellent companions these are!)* And how excellent it will be 
to be with them in the gardens of bliss, and to have the joy of their 
company, in nearness to the Lord of the worlds. 

^That grace)* which they attain fjis from Allah)*, for He is the One 
Who guided them to that, helped them to attain it, and granted them 
reward far greater than their deeds deserve 
«(and sufficient is Allah as Knowerp - He knows the condition of His 
slaves and who among them is deserving of this great reward because 
of the righteous deeds that he did with all sincerity. 
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4:71. 0 you who believe! Take your precautions, then either go forth 
[on military expeditions] in small groups or go forth all together. 

4:72. There is certainly among you he who would lag behind [and not 
join the expedition], then if calamity strikes you, he will say: 
Allah has blessed me in that I was not present with them. 

4:73. And if some bounty comes to you from Allah, he will certainly 
say as if there had never been any friendship between you 
and him: Would that I had been with them; I would have made 
great gains! 

4:74. Let those fight in the cause of Allah who sell the life of this 
world for the hereafter. For the one who fights in the cause of 
Allah, whether he is slain or attains victory, soon We will grant 
him an immense reward. 


Here Allah (4c) instructs His believing slaves to take precautions 
against their disbelieving enemies. That includes using all means 
that will help them to fight them and ward off their attacks, such as: 
constructing fortifications and ditches; learning how to shoot and 
ride; learning other skills that will help to achieve that; learning all 
means of finding out about their comings and goings and their plans; 
and mobilising in Allah’s cause. 

Hence He says: ^then either go forth [on military expeditions] in 
small groups]) that is, separately, so that one company or battalion 
goes out and others stay behind 

^or go forth all together^. All of that is to be determined according 
to what will best achieve the purpose, lead to the defeat of the enemy 
and support the Muslims and their religion. This is like the verse in 
which Allah (4c) says: 
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«[Make ready against them all that you can of [military] power. 
(al-Anfdl 8: 60) 

Then He speaks of those who are weak in faith and reluctant to 
engage in jihad: tfThere is certainly among you)», O believers, «fhe 
who would lag behindp this refers to those who lack energy and 
motivation to engage in jihad in Allah’s cause because of weakness, 
lethargy and cowardice. This is the correct interpretation. 

It was also suggested that the Arabic wording of this phrase 
may mean that they cause others to lag behind; in other words, 
they discourage others from fighting. This refers to the hypocrites. 
However, the former view is more likely to be correct, for two reasons: 

1- The phrase ^among you]j; this is addressed to the believers. 

2- In the following verse, Allah (*fe) says: ^as if there had 
never been any friendship between you and him^. Allah has 
severed any bond of friendship between the disbelievers, both 
polytheists and hypocrites, and the believers. Moreover, this 
reflects reality, because the believers fall into two groups: (i) 
those who are sincere in their faith, whose sincerity stemmed 
from strong belief and was proven in jihad; and (ii) those who 
were weak, who had entered Islam but their faith was weak 
and they were not strong enough to engage in jihad, as Allah 
(*5c) says elsewhere: 

«[The Bedouin say: We believe. Say: You have not [yet] believed. 
Rather you should say: We have submitted [in Islam], for faith 
has not yet entered your hearts. But if you obey Allah and His 
Messenger, He will not detract from the reward of any of your 
deeds... b ( al-Hujurat 49: 14) 

Then He mentions the aims of these people who are reluctant to 
join in jihad and what they care about most; their main aim is worldly 
interests and accumulation of wealth. 
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((then if calamity^ namely defeat and being slain, and the enemy 
gaining the upper hand in some situations, for reasons known only 
to Allah 

((strikes you, he)? that is, the one who lags behind, ((will say: Allah 
has blessed me in that I was not present with them)?. Because of their 
lack of reason and weakness of faith, they think that staying behind 
and not taking part in the jihad in which this calamity occurred is a 
blessing; they do not realise that the true blessing is being guided 
and helped to do this great act of obedience by means of which faith 
is strengthened, and the individual is saved from punishment and 
loss, attains great reward and earns the good pleasure of Allah, the 
Most Generous, the Bestower. As for lagging behind, even if it does 
bring a little ease, it will be followed by lengthy toil and great pain, 
and will lead to missing out on that which is attained by those who 
engage in jihad. 

(•(And if some bounty comes to you from Allah's that is, victory 
and booty 

(•(he will certainly say - as if there had never been any friendship 
between you and him; Would that I had been with them; I would have 
made great gains!)? That is, he will wish that he had been present so 
that he could have gotten some of the booty; he has no other desire or 
aim apart from that. It is as if he was not one of you, O believers, and 
between you and him there is no friendship based on faith, the nature 
of which dictates that the believers should be united in all that is in 
their best interests and will ward off harm from them; they rejoice 
when their aims are attained, even if that happens at the hands of 
other brothers in faith, and they feel pain when that does not happen; 
they strive all together in any effort that is aimed at achieving their 
interests, both religious and worldly. But this one who wishes only 
for worldly gain does not have that spirit of faith. 

By His kindness towards His slaves, Allah does not cut them off 
completely from His mercy and He does not close that door to them; 
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rather in the case of one who behaves in a manner that is not befitting, 
He calls him to make up for his shortcomings and mend his ways. 
Hence He instructed these people to be sincere and to go out and 
strive in His cause: {(Let those fight in the cause of Allah who sell 
the life of this world for the hereafter)*. This is one of the opinions 
concerning the meaning of this verse, and it is the soundest opinion. 

It was also suggested that what is meant is: let the believers whose 
faith is complete and sincere strive in the cause of Allah, namely 
^those ... who sell the life of this world for the hereafter)* that is, they 
sell this world and turn away from it, seeking the hereafter instead. 

These are the ones to whom these words are addressed, because 
they are the ones who have prepared themselves and are ready to 
strive in jihad against the enemy, because of the perfect faith which 
prompts them to do that. 

As for those who lag behind, no one should worry about them, 
whether they go out or stay behind, because this is like the verse in 
which Allah says: 

{(Say: Believe in it, or do not believe. Verily, those who were given 
knowledge before it, 12 when it is recited to them, fall down on their 
faces in prostration.)* (al-hra 17:107) 

{(...If these people [the Makkans] disbelieve therein, then We have 
entrusted it to a people who do not disbelieve therein.)* (al-An am 6. 89) 

{(For the one who fights in the cause of Allah)*, on condition that 
it is a type of jihad that is enjoined by Allah and His Messenger (#*;), 
and that the individual’s intention is sincerely for the sake of Allah 
alone, seeking His Countenance, 

{(whether he is slain or attains victory, soon We will grant him an 
immense reward)* namely increased faith and religious commitment, 
booty, being highly spoken of, and the reward of those who strive in 


12 Namely the People of the Book (Jews and Christians). 


sunniconnect.com 





216 | Tafseeras-Sa'di 


Juz ’5 


jihad in Allah’s cause that Allah has prepared for them in paradise, 
which no eye has seen, no ear has heard, nor has it crossed the mind 
of man. 


dji-ijifii iji>; 


4:75. And why should you not fight in the cause of Allah and for the 
oppressed men, women, and children who say: Our Lord! Bring 
us forth from this city, whose people are wrongdoers; give us 
by Your grace a protector and give us by Your grace a helper? 


Here Allah encourages His believing slaves to fight in His cause 
and informs them that this is an individual obligation for them, and 
He criticises heavily those among them who refrain from doing that, 
as He says «(And why should you not fight in the cause of Allah)? at 
the time when the oppressed men, women and children, who have 
no means in their power and do not know where to go (cf 4: 98), have 
suffered the greatest oppression from their enemies as a result. 

So they (the oppressed believers) are calling upon Allah to bring 
them out of this city whose people are wronging themselves by 
disbelieving and ascribing partners to Allah, and they are wronging 
the believers by persecuting them, trying to bar them from the path of 
Allah, and preventing them from calling others to their religion and 
migrating. And they are calling upon Allah to give them a supporter 
and helper, to save them from this city whose people are wrongdoers. 
Because of this situation, their jihad is one of fighting and defending 
their families, children and relatives; it is not a jihad initiated by the 
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Muslims for the purpose of defeating the disbelievers. Even though 
there is great virtue in that, and the one who stays behind from that 
jihad is to be rebuked in the strongest terms, jihad that is aimed at 
saving the oppressed is greater in reward and is more beneficial, 
because it is warding off the enemy. 




4:76. Those who believe fight in the cause of Allah, and those who 
disbelieve fight in the cause of taghoot. 13 So fight against the 
allies of Shaytan; feeble indeed is the scheming of Shaytan. 


Here Allah tells us that the believers fight in His cause, ^and those 
who disbelieve fight in the cause of taghoot^ that is, the Shaytan. We 
learn a number of lessons from this: 

• The individual’s participation in jihad is commensurate with 
his level of faith in Allah, sincerity and commitment. Jihad 
in Allah’s cause is one of the signs, requirements and results 
of faith, just as fighting in the cause of taghoot is one of the 
branches and results of disbelief. 

• The one who fights in Allah’s cause is expected to show patience 
and perseverance to a degree that others do not have. If the 
supporters of Shaytan can persevere with patience and fight, 
even though they follow falsehood, then it is more appropriate 
that the people of truth should do that, as Allah (-fc) says: tflf 
you are suffering hardships, they are also suffering hardships; 


13 In this context, tzghoot refers to Shaytan. 
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but you hope for something from Allah that they cannot hope 
forp (4: 104). 

• The one who fights in Allah’s cause is relying on a strong 
foundation, for he has truth on his side and he puts his trust in 
Allah. The one who is in a position of power and has a strong 
support is expected to persevere with patience and energy 
in a manner that is not expected of one who fights to defend 
falsehood that has no basis in reality and for which no good 
outcome can be expected. Hence Allah says: «{So fight against 
the allies of Shaytan; feeble indeed is the scheming of Shaytan )•>. 

The word translated here as ^schemingjj refers to using hidden 
ways to harm the enemy. But no matter how far the scheming of the 
Shaytan may go, it is ultimately weak, as it cannot stand up to anything 
of the truth or to the support of Allah for His believing slaves. 
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4:77. Have you not seen those to whom it was said: Restrain your 
hands [from fighting], establish regular prayer and give zakah? 
But then when fighting was ordained for them, some of them 
feared men as much as they feared Allah or even more. They 
said: Our Lord! Why have You ordained fighting for us? Could 
You not have given us a brief respite? Say: The enjoyment of 
this world is short-lived; the hereafter will be better for one who 
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fears Allah. You will never be wronged even by as much as the 
thread in the groove of a date stone. 

4:78. Wherever you are, death will overtake you, even if you are in 
fortified towers!... 


When the Muslims were in Makkah, they were instructed to pray 
and give zakah in the sense of helping the poor, not the well-known 
zakah that becomes due when a minimum threshold of wealth is 
reached and its conditions are met; that zakah was not enjoined until 
after they migrated to Madinah. Also, they were not instructed to fight 
in jihad against their enemies, for a number of reasons: 

• By His wisdom, Allah (4c) prescribed laws and acts of worship 
for His slaves in a way that would not be difficult for them; so 
He started with the most important then the next most important, 
and the easiest then the next easiest. 

• If He had enjoined them to fight when they were few in number 
and lacking resources, whilst their enemies were numerous, 
that would have led to the destruction of Islam. Therefore the 
greatest interest of Islam was given precedence over lesser 
interests; and there were others reasons. 

Some of the believers wished that fighting would be enjoined upon 
them at that stage, but it was not appropriate at that time. Rather what 
was appropriate was to do what they were instructed to do at that time, 
such as affirming the oneness of Allah, praying, giving charity and 
so on, as Allah (4s) said: «|But if they did what they were instructed 
to do, it would indeed be better for them, and would increase them 
in steadfastness)* (4: 66). 

Then when they migrated to Madinah and Islam grew stronger, 
fighting was prescribed for them at the appropriate time. 

Some of those who had wanted to hasten the matter of fighting 
before that said, out of fear of the people and weakness: ^Our Lord! 
Why have You ordained fighting for us?)*. This was an expression 
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of their resentment towards the ruling of jihad and their objection to 
Allah. It is as if they should have done the opposite of that, namely 
submitting to the command of Allah and showing patience in heeding 
His commands. But (when it was prescribed) they did the opposite of 
what was required of them and said: tfjCould You not have given us 
a brief respite?)?. That is, why was the command to fight not delayed 
until some other time? This is the attitude of many people who are 
not mature in their way of thinking and tend to be hasty, but are most 
likely not to be able to show patience when the time comes and are 
unable to shoulder responsibility; rather they are lacking in patience. 

Then Allah admonishes them not to adopt such an attitude which 
leads to them staying behind and not joining the fight: ^Say: The 
enjoyment of this world is short-lived; the hereafter will be better for 
one who fears Allah)? that is, the time for enjoying pleasure and ease 
in this world is short; putting up with some difficulty in doing acts 
of worship and obedience to Allah for a short time is something that 
is easy to do, because if you know that the difficulty you are facing 
will not last for long, that makes it easier to bear. So how about if 
you compare this world and the hereafter? For the hereafter is better 
than this world in and of itself, and with regard to its pleasures and 
how long it will endure. 

In and of itself, it is as the Prophet (^g) said in the sound hadith: 
«A space the size of a whip in paradise is better than this world and 
everything in it.» (Bukhari and Muslim) 

In and of itself, it is pure and free of any annoyance. Whatever 
pleasure of any kind that may cross one’s mind, the pleasure of 
paradise is superior to it, as Allah (-$s) says: 

f(No soul knows what is kept hidden in store for them of delight as a 
reward for what they used to do.)? (as-Sajdah 32: 17) 

And Allah said on the lips of His Prophet (;||): 
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«I have prepared for My righteous slaves that which no eye has seen, 
no ear has heard, nor has it ever crossed the mind of man.» (Bukhari 
and Muslim) 

As for the pleasures of this world, they are mixed with all kinds 
of annoyances and troubles which, if you compare the pleasures of 
this world with what accompanies them of pain, worry and distress, 
you will find that the distress outweighs the pleasure. 

With regard to time, this world will come to an end and man’s 
lifespan - in comparison to this world - is very short. But the hereafter 
is eternal bliss in which its people will abide forever. If the wise person 
thinks about these two realms and envisages them properly, he will 
realise which should take precedence, and which he should seek and 
strive for. Hence Allah says: «jthe hereafter will be better for one who 
fears Allah)? that is, one who avoids ascribing partners to Him and 
all other prohibited actions. 

f|You will never be wronged even by as much as the thread in 
the groove of a date stone)? that is, what you did of striving for the 
hereafter you will find complete, with nothing missing from it. 

Then Allah tells us that erring on the side of caution will not save 
you from what He has decreed, and that staying behind will not ward 
off any harm (that is decreed): 

«{Wherever you are, death will overtake you)? that is, at any time and 
in any place 

tfeven if you are in fortified towers)? that is, strong fortresses and 
high places. 

All of this is to encourage striving in jihad in Allah’s cause, 
sometimes by highlighting its virtues and reward, sometimes by 
warning about the punishment for not doing it, sometimes by pointing 
out that those who stayed behind will not benefit from doing so, and 
sometimes by making it easy to do it. 
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4:78. ... If some good befalls them, they say: This is from Allah; 
but if misfortune befalls them, they say: This is from you [O 
Muhammad]. Say: All things are from Allah. But what is the 
matter with these people, that they can hardly understand a 
word? 


4:79. Whatever good befalls you is from Allah; but whatever 
misfortune befalls you is from yourself. We have sent you [O 
Muhammad] to humankind as a Messenger. And sufficient is 
Allah as a witness. 


Here Allah tells us about those who do not know, those who 
turn away from what the Messengers brought and oppose them: if 
something good comes to them, such as a good harvest, abundant 
wealth, many offspring and good health, they say: f]This is from 
Allahb. But if something bad befalls them, such as drought, poverty, 
sickness, or the death of their children and loved ones, they say: ^This 
is from you [O Muhammad]]? that is, because of that which you have 
brought us, O Muhammad ($£%). 

They regarded the Messenger of Allah (3^g) as ‘inauspicious’ 
or an ‘evil omen’, just as others of their ilk did with the previous 
Messengers of Allah. Allah tells us that the people of Pharaoh said to 
Moosa: 
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^Whenever good fortune came their way, they said: This is our due. 
But when bad fortune befell them, they ascribed it to the evil auspices 
of Moosa and those who were with him... ]? (al-A 'raf7:131) 

The people of Salih said: 

*f...We regard you and those who are with you as an evil omen...)? 
(an-Naml 27: 47) 

The people mentioned in Soorat Ya Seen said to their Messengers: 

.. .We regard you as an evil omen. If you do not desist, we will surely 
stone you... )? (Yd Seen 36: 18) 

Because they shared a common disbelief, their words and deeds 
were similar. All those who attributed the occurrence of bad things 
or the disappearance of good things to that which the Messengers 
brought, or part of it, were included in this stem rebuke. 

In response to them, Allah said: ^Say: All things^ both good and 
bad, ^are from Allah]? that is, they happen by His will and decree, 
and His power of creation. 

^But what is the matter with these people^ that is those who uttered 
these false words 

«(that they can hardly understand a word?]? That is, they do not 
understand anything at all and they do not even come close to 
understanding it, or they only have a little understanding of it. 

Whatever the case, this is a criticism and a rebuke addressed to 
them for their failure to understand what Allah and His Messenger say. 
That is because of their disbelief and turning away. This is implicit 
praise for the one who does understand what Allah and His Messenger 
say, and it is encouragement to do so and to look for means that will 
help to achieve that, such as focusing on their words and pondering 
them, and taking measures to understand them. If they had understood 
what Allah said, they would have realised that both good and bad, 
good deeds and bad deeds, all come about by the will and decree of 
Allah, and no one is excluded from that; the Messengers are not the 
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cause of anything bad and neither is the message they brought, because 
they were sent for the good of people in this world and the hereafter, 
and for the good of their religious commitment. 

^Whatever good befalls you)* in terms of both spiritual and 
worldly interests 

^is from Allah)* it is He Who blesses with it and makes means of 
attaining it easy. 

ffbut whatever misfortune befalls you)* in terms of both spiritual and 
worldly interests 

*{is from yourself)* that is, because of your sins and what you have 
earned, but what Allah forgives is far greater. 

Allah (4%) has opened the gates of kindness to His slaves, and He 
has commanded them to implement the means that will lead to His 
bounty and grace. He informs them that sins form an impediment to 
His grace, so if a person commits sins, he has no one to blame but 
himself, because he is preventing himself from attaining the bounty 
and grace of Allah. 

Then Allah tells us of the universal nature of the message of His 
Messenger Muhammad (jig): 

f| We have sent you [O Muhammad] to humankind as a Messenger. 
And sufficient is Allah as a witness)* that you are indeed the Messenger 
of Allah (3i|), because of what He has given you of His support, 
powerful miracles and clear proof. This is the greatest testimony of 
all, as Allah (4c) says elsewhere: 

^Say: Whose testimony carries the most weight? Say: It is Allah’s; 
He is witness between me and you...)* (al-An 'dm 6: 19) 

Thus we realise that Allah (4c) is perfect in knowledge, perfect 
in power, and great in wisdom; Allah supported His Messenger (^g) 
and granted him great victories, by virtue of which we may be certain 
that he is the Messenger of Allah (*^g). 
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4:80. Whoever obeys the Messenger has obeyed Allah. But if any 
turn away, We have not sent you to be their keeper. 

4:81. They profess obedience, but as soon as they leave you, some 
of them plot in secret something other than what you advocate. 
Allah records all their plots, so ignore them, and put your trust 
in Allah. And sufficient is Allah as a disposer of affairs. 


That is, everyone who obeys the Messenger of Allah (5§§) with 
regard to what he enjoins and what he prohibits ^has obeyed Allah)), 
because the Messenger (^) does not enjoin anything or forbid 
anything except in accordance with the commands, laws, inspiration 
and Revelation of Allah. This proves that the Messenger (s^§) is 
infallible, because Allah has enjoined obedience to him in all cases; 
were it not that he is infallible in all that he conveys from Allah, Allah 
would not have enjoined us to obey him in all cases and praised him 
for that. 

This is one of the rights that are shared by Allah and His Messenger 
(St!)- There are three types of rights: rights of Allah Os) alone, which 
are not shared with any of His creation, namely worshipping Allah 
alone, turning to Him alone, and so on; rights which belong exclusively 
to the Messenger (3||), such as respecting him, honouring him and 
helping him; and rights that are shared by both, such as believing in 
Allah and His Messenger (^|), loving them both and obeying them 
both, as Allah mentioned in the verse: 
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^So that you [O people] may believe in Allah and His Messenger, and 
support and honour him, and glorify Allah morning and afternoon.]? 
(al-Fath 48: 9) 

So whoever obeys the Messenger (^) has obeyed Allah, and he 
will have the reward that results from obedience to Allah. 
efBut if any turn away]* from obedience to Allah and His Messenger 
(Jgg), he harms only himself and he does not harm Allah in the slightest 
t-fWe have not sent you to be their keeperp that is, to record their 
deeds and condition; rather We have sent you to convey, explain and 
give sincere advice. You have done what was required of you and 
your reward is due from Allah, whether they are guided or not, as 
Allah (4fi) says: 

«{So admonish [O Muhammad], for you are but sent to admonish; 
you have no power over them.]* (al-Ghashtvah 88: 21-22) 

It is essential that obedience to Allah and His Messenger (^) 
be both outward and inward, in the presence of the Prophet 
and otherwise. If anyone makes an outward show of obedience and 
commitment in his presence, then when he is on his own or with 
others of his ilk, he fails to be obedient and does the opposite, then 
the outward obedience that he shows is of no benefit whatsoever, and 
he is more like those of whom Allah says: «(They profess obedience]* 
that is, they make an outward display of obedience when they are 
with you (O Prophet [«^g]), 

{(but as soon as they leave you]* that is, depart and go somewhere 
where no one can see them, 

efsome of them plot in secret something other than what you advocate]* 
that is, they plan in secret something contrary to obedience to you; in 
that case it can be nothing other than disobedience and sin. 

^some of them plot in secret something other than what you 
advocate]* - these words indicate that what they have decided to do 
is something other than obedience, because they are planning in secret 
to do something that they have already decided upon. 
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Then Allah issues a warning to those who do that: ^Allah records 
all their plots)? that is, He is recording it against them and He will 
requite them for it in full. This is a warning to them. 

Then He instructs His Messenger (5|§) to respond by ignoring them 
and not to rebuke them, for they will not harm him in the slightest if 
he puts his trust in Allah and seeks His help in supporting His religion 
and establishing His laws. Hence He says: «(so ignore them, and put 
your trust in Allah. And sufficient is Allah as a disposer of affairs)?. 
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4:82. Will they not then ponder on the Qur’an? If it had been from 
anyone other than Allah, they would surely have found therein 
many contradictions. 


Here Allah enjoins pondering His Book, which means contemplating 
the meaning and studying its principles and lessons intensely, along 
with whatever helps to achieve that aim. Pondering the Book of Allah 
is the key to knowledge, and all that is good and all types of knowledge 
may be found therein. By doing that, faith will increase and become 
deeply rooted in the heart. 

For the Qur’an teaches us about the Lord whom we worship, 
and His attributes of perfection, and that He is to be declared above 
all shortcomings. It sets out for us the route that leads to Him and 
describes the characteristics of the people who follow it, and what they 
will attain when they come to Him. It informs us of our real enemy 
and tells us of the path that will lead to punishment, and describes 
the characteristics of the people who follow it and how they will be 
dealt with when there is a reason for which they should be punished. 
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The more we ponder the Book, the more we will increase in 
knowledge, good deeds and insight. Hence Allah has enjoined and 
encouraged doing so, and He tells us that this is the purpose for which 
the Qur’an was revealed, as He says elsewhere: 
tfThis is a blessed Book that We have sent down to you, so that they 
may ponder its verses, and so that people of understanding may pay 
heed.)-) (Sad38: 29) 

- and: 

«(Will they not then ponder on the Qur’an, or are there locks on their 
hearts?)) (Muhammad47: 24) 

One of the benefits of pondering over the Book of Allah is that it 
causes the individual to become certain in faith and knowledge that 
it is the words of Allah, because parts of it confirm other parts, and 
its parts are in harmony with one another. Hence you will see rulings, 
stories and narratives repeated in several places in the Qur’an, all of 
them in harmony, confirming one another and not contradicting one 
another. Thus it is known that the Qur’an is perfect and that it comes 
from One Whose knowledge encompasses all things. Hence Allah 
(■$£,) says: *(If it had been from anyone other than Allah, they would 
surely have found therein many contradictions)) that is, because it 
comes from Allah, there are no contradictions in it at all. 


O 




4:83. When they hear any news, whether it is of a reassuring or 
disquieting nature, they make it known to all and sundry, whereas 
if they referred it to the Messenger and those in authority among 
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them, those who sought news could learn it from them. Were it 
not for the grace and mercy of Allah towards you, all but a few 
of you would have followed Shaytan. 


Here Allah chides His slaves for doing something that is not 
befitting, and teaches them that when news comes to them of any 
important matter and any matter that affects the public interest and has 
to do with reassurance and the joy of the believers, or some disquieting 
matter that may signal bad news, they must verify it and not hasten to 
spread that news. Rather they must refer to the Messenger («|§) and 
to the people in authority, people of wisdom, knowledge, sincerity, 
reason and maturity, who know about things and what is and is not 
in the public interest. 

Then if it is determined that there is some interest to be served by 
broadcasting the news, and that it will encourage the believers and 
make them happy, or it will alert the Muslims to some plot of their 
enemies, in that case they may go ahead and broadcast the news. 
But if they determine that there is no interest to be served, or that 
there is some slight interest but the harm it will cause outweighs that 
interest, then they should not broadcast it. Hence Allah says: ijthose 
who sought news could learn it from themj» that is, because they will 
be learning it from those who have examined the matter on the basis 
of their mature thinking and knowledge. 

This points to a basic principle of manners and attitude, which is 
that if there is to be a discussion concerning any matter, it should be 
referred to those who are qualified to discuss it, and no one should 
try to pre-empt them, because this is more likely to develop the right 
understanding of the issue and to lead to sound decision-making and 
avoidance of error. It also indicates that it is not allowed to be hasty 
in spreading news as soon as it is heard; rather what is enjoined is to 
think about it and see whether it is beneficial, in which case one may 
go ahead and broadcast it, otherwise one should refrain from doing so. 
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Then Allah says: ({Were it not for the grace and mercy of Allah 
towards you}$ that is, in guiding you, and teaching you proper etiquette, 
and teaching you that which you did not know, 

(•{all but a few of you would have followed Shaytanp because man by 
nature is prone to wrongdoing and ignorance, and his own self only 
prompts him to do evil. But if he turns to his Lord, seeks His protection 
and strives hard in doing so, his Lord will be kind to him, guide him 
to all that is good and protect him from the accursed Shaytan. 
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4:84. So fight [O Muhammad] in Allah’s cause; you are accountable 
only for yourself. But urge the believers [to fight]. It may be 
that Allah will curb the might of those who disbelieve; for Allah 
is strongest in might and severest in punishment. 


This is the best state that a person can be in, when he strives to 
make himself comply with the commands of Allah concerning jihad 
and otherw ise, and to urge others to do likewise. A person may not 
be able to achieve one or both of these things, hence Allah says to 
His Messenger (j^g): ({So fight [O Muhammad] in Allah’s cause; you 
are accountable only for yourself^ that is, you have no power over 
anyone else, so you will never be held accountable for the deeds of 
anyone else. 

(•{But urge the believersp to fight. This includes everything that 
encourages the believers to be active and strengthens their resolve, by 
highlighting their strength and telling them that the enemy is weak and 
bound to fail, as well as reminding them of what Allah has prepared 
of reward for those who fight, and the punishment incurred by those 
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who lag behind. All of these matters and others are part of encouraging 
the believers to fight. 

^It may be that Allah will curb the might of those who disbelieve^ 
that is, by means of your fighting them in Allah’s cause and urging 
one another to do so. 

^for Allah is strongest in mighty that is, in power and strength 
«jand severest in punishment^ of the sinner; He punishes the sinner 
himself so that he will be a lesson for others. If He had so willed, He 
could have defeated the disbelievers by his might and power, and not 
left a trace of them. But by His wisdom He tests some of His slaves 
by means of others, so that the principle of jihad will be established 
and beneficial faith will flourish thereby, that faith which is based 
on choice, not that which is based on coercion and force, which is 
of no benefit at all. 
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4:85. Whoever mediates in a good cause will have a share in the 
reward thereof, but whoever mediates in a bad cause will have 
a share in the burden of sin thereof. And Allah has control over 
all things. 


What is meant by mediation here is helping in some matter. 
Whoever joins another person and they both strive in some good 
cause - which includes mediating for the oppressed with the one who 
is oppressing them - will have a share in the reward thereof, according 
to his efforts, striving and results, without that detracting anything 
from the reward of the one who initiated the matter or took it upon 
himself. But whoever helps someone else in doing evil will have a 
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burden of sin commensurate with what he did and helped with. This 
offers a great deal of encouragement to cooperate in righteousness 
and piety, and it is a stem warning against cooperating in sin and 
transgression. This is affirmed by the words of Allah: «|And Allah 
has control over all things)* that is, He is a witness Who is always 
watching, taking careful account of these deeds and He will requite 
each person as he deserves. 




(ai u LJ I oj y*) 


4:86. When you are given a greeting, respond with a better greeting, 
or [at least] with the like thereof. Verily, Allah takes careful 
account of all things. 


The greeting is that which is spoken by one of the two who meet 
one another, by way of honouring and praying for the other, along 
with what accompanies that of smiles and so on. 

The best and most sublime of greetings is that which is taught by 
Islam of initiating and returning the greeting of salam. Allah (-4?) 
instructs the believers that when they are greeted in any manner, 
they should give a response that is better than it in terms of wording, 
smiles and so on. What we may understand from this is that it is not 
allowed to refrain from returning the greeting altogether or to return 
it with something less than it. 

From this verse we learn that initiating the greeting of salam is 
encouraged on the basis of two things: 

1- Allah instructs us to respond to the greeting with something 
better than it or (at least) equal to it. This implies that initiating 
the greeting is required according to Islamic teaching. 
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2- The fact that it refers to something better indicates that 
participating in giving then returning the greeting is a good 
thing. 

However there is an exception to the general meaning of the verse, 
which is when someone greets another in a situation where it is not 
enjoined to return the greeting, such as if that person is busy reading 
Qur’an, listening to a khutbah, praying, and the like; in that case 
he is not required to respond to the greeting. A similar exception is 
made in the case of one whom the Lawgiver has instructed us to shun 
and not greet, namely the repentant sinner who may be deterred by 
shunning. He is to be shunned and not greeted, and his greeting is 
not to be returned, because doing so would undermine the general 
interest that may be achieved by shunning him. 

Returning the greeting includes every greeting that is customary 
among the people and is not forbidden according to Islamic teachings; 
we are enjoined to return such greetings with a greeting that is equal 
to or better than it. 

Then Allah (-is) issues promises and warnings connected to doing 
good deeds or bad deeds respectively, as He says: ^Verily, Allah takes 
careful account of all things^, so He records all people’s deeds, both 
good and bad, small and great, then He will requite them as dictated 
by His grace, justice and rulings. 
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4:87. Allah: there is no god but He. He will surely gather you all 
together on the Day of Resurrection, of which there is no doubt. 
Who is truer in word than Allah? 
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Here Allah (■}g) tells us that He is One and that there is no god or 
object of worship except Him, because He is perfect in His essence 
and attributes, and because the power of creation and control is 
exclusively His, and all blessings, both apparent and hidden, come 
from Him alone. 

This requires that one should worship Him and to draw near to 
Him by means of all kinds of servitude to Him, because He alone is 
deserving of that and He is the One Who will requite His slaves for 
what they do or do not do of submitting themselves to Him. Hence 
He swore that this requital will indeed come to pass, and on the Day 
of Resurrection, as He says: ^He will surely gather you all together^ 
that is, the first of you and the last of you, in one place. 

«jon the Day of Resurrection, of which there is no doubtjj that 
is, there is no doubt concerning it whatsoever, on the basis of both 
rational and textual evidence. Rational evidence is found in what 
we witness of the revival of the earth after it was dead, and from the 
initial creation of the universe, and its recreation will be easier. In 
terms of wisdom, Allah definitely did not create anything in vain, for 
no reason, merely to live and then die. As for textual evidence, it is 
the fact that the Most Truthful One tells us of that, and indeed swears 
to it. Hence He says: «jWho is truer in word than Allah?^ 

Similarly, He instructed His Messenger (^j|) to swear to that in 
more than one place in the Qur'an, as in the verse in which He says: 
«(Those who disbelieve claim that that they will never be resurrected. 
Say: Yes indeed, by my Lord, you will surely be resurrected, then you 
will surely be informed of all that you have done. And that is easy for 
Allah, j* (al-Taghdbun 64: 7) 

^ Who is truer in word than Allah?)j - Here Allah tells us that His 
word is of the highest level of truth. Anything that is said concerning 
belief, knowledge and deeds that is contrary to what Allah has told 
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us is false, because it goes against the true and certain text, hence it 
cannot be true. 
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4:88. What is the matter with you, that you are divided into two parties 
regarding the hypocrites, when Allah has cast them back [to 
disbelief] on account of their misdeeds? Do you seek to guide 
those whom Allah has caused to go astray? For those whom 
Allah has caused to go astray, you will never find a way [to 
guide them]. 

4:89. They wish that you would disbelieve as they have disbelieved, 
so that you will be all alike. Therefore do not take any of them 
as allies [or friends] until they migrate for the sake of Allah. 
But if they turn away [from Islam], seize them and slay them 
wherever you find them; and take neither protectors nor helpers 
from among them. 
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4:90. Except those who join a people between whom and you there 
is a treaty [of peace], or come to you with their hearts feeling 
discomfort at the prospect of fighting either you or their own 
people. If Allah had willed, He could have given them resolve 
and they would have fought you. Therefore if they let you be 
and do not fight you, and offer you peace, then Allah has not 
granted you any reason [to fight] against them. 

4:91. Others you will find who want to be safe from you and safe 
from their own people, but whenever they are faced anew with 
temptation to evil, plunge into it headlong. Therefore if they do 
not let you be and do not offer you peace, and do not restrain 
their hands [from fighting you], then seize them and slay them 
wherever you encounter them, for Allah has given you a clear 
reason [to fight] against them. 


What is meant by the hypocrites mentioned in these verses is the 
hypocrites who appeared outwardly to be Muslims but did not migrate, 
in addition to being disbelievers. Some confusion about their situation 
had arisen among the Companions (^|&): some of them felt uneasy 
about fighting them and severing ties with them because of what 
they showed of apparent faith, whilst others were aware of their true 
nature on the basis of their deeds, thus they deemed them disbelievers. 

Hence Allah (•&) told them that they should not be confused about 
them or have any doubt; rather their situation was quite clear and 
there was nothing confusing about it. They were hypocrites who had 
repeatedly shown their disbelief and - in addition to their disbelief 
- they wish that you would disbelieve and become like them. Once 
you understand that this is how they are, ^Therefore do not take any 
of them as allies [or friends]^. This requires that you should not love 
them, because alliances and friendships can only stem from love. 

It also requires that you should hate them and regard them as 
enemies, because the prohibition on anything is a command to do 
the opposite. This command was something temporary, until they 
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migrated; if they migrated, they were to be treated like all other 
Muslims, as the Prophet (3||) applied the rulings of Islam to everyone 
who had been with him and migrated with him, whether they were 
truly believers or only making an outward show of faith. 

But if they did not migrate and they refused to do so, ^seize them 
and slay them wherever you find themj> that is, at any time, in any 
place. This is part of the evidence which indicates that the prohibition 
on fighting during the sacred months had been abrogated, as is the 
view of the majority of scholars. Those who disagree say that these 
are general texts and are to be interpreted as being subject to the 
prohibition on fighting during the sacred months. 

Then Allah made an exception from fighting the hypocrites, in the 
case of three groups, two of whom he was instructed to leave alone, 
and that instruction was confirmed. 

The first group was those who joined a people with whom the 
Muslims had a treaty according to which they would not fight them. 
Those who joined that group would come under the same ruling as 
them and thus their lives and property would be protected. 

The second group was people whose ^hearts [felt] discomfort at 
the prospect of fighting either you or their own peopled that is, they 
remain as they were and cannot let themselves fight you or fight their 
own people; they want to refrain from fighting both groups. Allah 
commanded (the Muslims) not to fight these people either, and He 
explained the wisdom behind that: «flf Allah had willed, He could 
have given them resolve and they would have fought you]*. So there 
were three possibilities: either they would be with you and fight your 
enemies, which was not possible in the case of these people, so there 
remained only the possibility of fighting you alongside their own 
people or not fighting either side, which is the lesser of two evils as 
far as you are concerned, for Allah could have given them that resolve 
to fight against you. So you should accept this blessing and praise 
your Lord Who restrained them from fighting you when they could 
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have done so. Therefore if these people fflet you be and do not fight 
you, and offer you peace, then Allah has not granted you any reason 
[to fight] against them^. 

The third group is people who care only for their own interests 
and they have no respect for you. These are the ones of whom Allah 
says: *(Otherst) among these hypocrites ^you will find who want to 
be safe from you')) because they are afraid of you $(and safe from their 
own people, but whenever they are faced anew with temptation to 
evil, plunge into it headlong!*) that is, they are still persisting in their 
disbelief and hypocrisy. 

So whenever anything happens to them of turmoil and trouble, it 
blinds them and causes them to rush headlong into trouble, increasing 
their disbelief and hypocrisy. These people appear outwardly to be like 
the second group, but in fact they are different from them, because 
the second group refrains from fighting the believers out of respect 
towards them, not out of fear for themselves. But this group refrains 
from fighting them out of fear, not out of respect; rather if they had 
the opportunity to fight the believers, they would be ready to make 
the most of it. If they do not show any sign of wanting to refrain from 
fighting, then they should be fought. Hence Allah says: ^Therefore 
if they do not let you be and do not offer you peace, and do not 
restrain their hands [from fighting you], then seize them and slay 
them wherever you encounter them, for Allah has given you a clear 
reason [to fight] against them)) that is: He has given you clear proof 
that they are transgressing against you and are not seeking peace, so 
they have no one to blame but themselves. 



sunniconnect.com 



Soorat an-Nisd' 


(92) | 239 



4:92. Never should a believer kill a believer, unless it be by mistake. 
Whoever kills a believer by mistake must free a believing slave 
and pay blood money to the deceased’s family, unless they forgo 
it as an act of charity. If the deceased belonged to a people at war 
with you, and he was a believer, then the freeing of a believing 
slave [is enough]. If he belonged to a people between whom and 
you there is a treaty [of peace], then the blood money should 
be paid to his family and a believing slave be freed. Anyone 
who lacks the means to do this must fast for two consecutive 
months by way of repentance to Allah. Allah is All-Knowing, 
Most Wise. 


The wording of the original Arabic indicates that this should 
never happen; that is, it could not happen and it is not possible that a 
believer could kill another believer deliberately. This tells us that this 
prohibition is very serious and that this action is diametrically opposed 
to faith. Indeed, such a thing can only be done by a disbeliever or an 
evil doer whose faith is sorely lacking and for whom there is the fear 
of something even worse than that (namely losing his faith altogether). 

True faith prevents the believer from killing his brother with whom 
Allah has ordained the brotherhood of faith, which involves loving 
him, taking him as a close friend and ally, and protecting his brother 
from any harm; what harm could be greater than killing? This is 
confirmed by the words of the Prophet 

«Do not go back to being disbelievers after I am gone, striking one 
another’s necks.» (Bukhari and Muslim) 
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Thus it is known that killing is an act of disbelief and is the gravest 
of major sins after ascribing partners to Allah. 

Because the words ^Never should a believer kill a believer^ are 
general in meaning and include all situations, and because killing 
should not be committed by a believer against his brother under any 
circumstances, Allah (■&) makes an exception in the case of killing 
by mistake: 

{(unless it be by mistake)? - the one who made a mistake and did not 
intend to kill is not a sinner and has not transgressed the limits set by 
Allah. But because he has done a terrible deed which is enough to 
make the act abhorrent even though he did not intend to do it, Allah 
(4s) has ordained that he must offer expiation and pay the diyah 
(blood money), as He says: 

{(Whoever kills a believer by mistake)?, whether the killer was male 
or female, free or slave, young or old, of sound mind or insane, 
Muslim or disbeliever - this may be understood from the word ‘man’ 
(translated here as {(Whoever)?), which is general in meaning. And 
that applies whether the person killed was male or female, young or 
old, as may be understood. The killer must ^free a believing slave)? 
as expiation for his act, from his own wealth. The slave may be young 
or old, male or female, healthy or otherwise, according to the view 
of some of the scholars. 

However wisdom dictates that it should not be valid to free a 
slave who has a physical defect as expiation, because the purpose 
behind freeing the slave is to benefit the freed slave and put him in 
control of his own affairs. If he will lose out by being manumitted, 
and remaining a slave is more beneficial for him, then it is not valid 
to free him as expiation. Moreover the words {(free a slave)? may 
imply that he should be physically sound, because freeing him is for 
his own benefit, as he will no longer be working for the benefit of 
someone else. But if he is unable to do beneficial work because of 
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his physical problems, then there is no point in freeing him. Think 
about it and it will become clear. 

With regard to the diyah (blood money), it must be paid by the 
‘aqilah (male relatives on the father’s side) of the killer in cases of 
accidental killing and quasi-intentional killing. 

«fto the deceased’s family^ as consolation to them. What is meant 
by his family here is his heirs, because the heirs inherit what the 
deceased has left behind, and the blood money is included in what he 
has left behind. There are many details concerning the blood money, 
which are discussed in the books of fiqh. 

^unless they forgo it as an act of charity)* that is, unless the heirs 
of the deceased give charity by letting the killer off, in which case the 
blood money is waived. This is encouragement to them to pardon the 
killer, because Allah describes that as charity, and charity is required 
at all times. 

^lf the deceased belonged to a people at war with you^ that is, 
disbelievers who are in a state of war against you 
«fand he was a believer, then the freeing of a believing slave [is 
enough])* and you do not have to pay blood money to his family, 
and there is no consideration of their lives and property (because they 
are at war with the Muslims). 

^(lf he)* that is, the victim ^belonged to a people between whom 
and you there is a treaty [of peace], then the blood money should 
be paid to his family and a believing slave be freed^. That is out 
of consideration for his family, because they come under the treaty. 
^Anyone who lacks the means to do this)* that is, he does not own a 
slave or have sufficient funds to purchase one, because he is going 
through financial hardship and does not have any wealth surplus to 
his maintenance and basic needs from which to ransom a slave 
*fmust fast for two consecutive months)* that is, he cannot break the 
fast during this period without an excuse; if he breaks the fast because 
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he does have an excuse, then that does not affect the continuity of 
his fasting, as in the case of sickness, menses and the like. But if he 
breaks the fast without an excuse, that does interrupt the continuity 
of his fasting, and he must start fasting all over again. 

^by way of repentance to Allahji that is, as expiation that Allah has 
enjoined upon the killer as a way of seeking forgiveness that He 
has ordained for His slaves, out of mercy towards them, and as a 
means of expiating for what may have happened of shortcomings and 
carelessness on their parts, as often happens in the case of accidental 
killing. 

^Allah is All-Knowing, Most Wisej^ that is, His knowledge is 
complete and His wisdom is perfect; nothing the size of a speck of 
dust, or anything smaller or greater than that, is hidden from Him on 
earth or in heaven, at any time or in any place. Everything is subject 
to His wisdom in terms of what He has created and the laws that He 
has ordained. In fact everything that He has created or prescribed 
is based on utmost wisdom. By His knowledge and wisdom He has 
enjoined that the killer must offer expiation that is appropriate to his 
action; because he was the cause of the loss of a life that was protected 
according to Allah’s laws, it is appropriate that he should free a slave 
and liberate him from the bond of servitude to people, so that he may 
enjoy complete freedom. If he cannot afford to free a slave, then 
he must fast for two consecutive months, thus freeing himself from 
enslavement to physical desires and pleasures that prevent a person 
from attaining eternal bliss, so that he can worship Allah (4c) by 
giving up those desires and drawing closer to Allah. 

Allah has made this fasting period so lengthy and difficult, and 
has required that it be done consecutively, and He has not prescribed 
feeding the poor in this case, because the latter is not appropriate here. 
This is in contrast to the expiation for dhihar (a jahili form of divorce 
in which a man said to his wife, “You are to me as my mother’s back”), 
which will be discussed in due course, in sha’ Allah. 
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By His wisdom, Allah enjoined blood money for any killing, even 
if it is by mistake, to serve as a deterrent and prevent similar cases of 
killing, by using appropriate means to prevent it. 

By His w isdom. He enjoined the ‘aqilah to pay the blood money 
in the case of accidental killing, according to scholarly consensus, 
because the killer was not at fault and it is difficult for him to bear 
the cost of this expensive blood money. Therefore it is appropriate 
that this should be done by those with whom he has ties of mutual 
help and support, in order to achieve the public interest and ward off 
harm from people. (Perhaps this is a motive that would prompt the 
‘aqilah to prevent the one whom they have to help with payment of 
blood money from killing, for fear that they will be burdened with this 
payment). It also serves to reduce the burden because it is shared by 
all of them, each according to his means. The payment is also made 
easier in that it may be spread over three years. 

By His wisdom and knowledge, He decreed that the family of 
the victim should be compensated for their calamity by means of the 
blood money, which is enjoined upon the family of the killer. 
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4:93. But whoever kills a believer deliberately, his punishment will be 
hell, to abide therein forever; Allah will be angry with him, and 
will curse him, and will prepare for him a grievous punishment. 


Before this, Allah stated that no deliberate killing of the believer 
can be done by another believer, and that such killing is an act 
of disbelief. Here He mentions the warning to the one who kills 
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deliberately; it is a warning that makes the heart tremble and causes 
great distress to people who understand. 

There is no greater warning with regard to other major sins, or 
even anything like it. It is a warning that the recompense for the 
deed is hell; in other words, this major sin on its own dictates that 
the one who commits it should be requited in hell, with all its severe 
punishments, utter humiliation, divine wrath, missing out on triumph 
and success, and ending up with loss and doom. May Allah protect 
us from everything that takes us away from His mercy. 

The leading scholars (may Allah have mercy on them) differed 
concerning the interpretation of this verse, although they were all 
agreed on the falseness of the Kharijite and Mutazilite view, according 
to which those who commit this act will abide in hell for eternity, 
even if they affirm the oneness of Allah. The correct interpretation is 
that given by the great scholar Shams ad-Deen ibn al-Qayyim (may 
Allah have mercy on him) in al-Madarij. After mentioning the other 
interpretations and critically examining them, he said: 

One group said: This and similar texts, which mention a punishment 
that fits the crime, do not necessarily mean that the punishment 
will automatically be carried out if the crime is committed, because 
for any ruling to be implemented there are conditions that must be 
met and impediments that must be absent. All that these texts tell 
us is that such a punishment fits a certain crime or sin. 

Furthermore, there is proof of impediments, some of which are 
based on scholarly consensus and others on texts. Repentance is 
an impediment [to punishment] according to scholarly consensus, 
as is affirmation of the oneness of Allah, on the basis of mutawatir 
texts that no one can ignore. Other impediments include great 
deeds that erase sin, major calamities that expiate sin, and carrying 
out of the hudood punishments in this world, according to the texts. 
There is no way that we can ignore these texts and proofs; therefore 
we have no choice but to accept all the texts together from both 
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angles. That is why both good and bad deeds are compared, so as 
to work out whether a person deserves to be punished or not, so 
that his destiny is based on whichever outweighs the other. 

They said: Weighing up what is good or bad in this world and in 
the hereafter is the basis of shar'i rulings and the decrees of Allah. 
This is the basis on which the entire creation is ruled and on which 
the connection between cause and effect is established, both in 
the natural laws governing the universe and the laws of Sharia. 

Allah has created for everything its opposite, which resists it and 
wards it off, and the stronger will ultimately prevail. 

Strength is based on sound health and physical well-being, and an 
imbalance of the humours resists the natural function of the body 
that would lead to strength, and whichever is stronger will prevail. 
Similarly in the conflict between medicine and sickness, there are 
things in the body that are inclined to be healthy and other things 
that are inclined to be sick; the one tries to prevent the other from 
having a full effect and tries to resist it. If one prevails over the 
other, its effect will have the greatest impact. 

Hence we know that people are of different categories. Some will 
enter paradise and not enter hell, and vice versa. Some will enter 
hell but will come out of it, and the length of his stay therein 
will be commensurate with the cause of his entering it, which 
will determine whether he will exit it quickly or after some time. 
Whoever has deep insight will see everything of which Allah has 
informed us in His Book, of the hereafter and its details; he will 
envisage it clearly as if he can see it. 

This is certainty of faith which will bum up bad deeds as fire bums 
up wood. For one who has that level of certainty, it is impossible to 
persist in evil deeds, and if he does such a thing and does a lot of it, 
what he has of light of faith will force him to renew his repentance 
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every time, by turning back to Allah in constant repentance. Such 
a person is one of the dearest of creation to Allah. 

May Allah reward him (Ibn al-Qayyim) with good on behalf of 
Islam and Muslims. 
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4:94. O you who believe, when you go forth [to fight] in the cause 
of Allah, use your discernment, and do not say to one who 
offers you the greeting of peace: You are not a believer, out of 
a desire for the fleeting gains of this worldly life. For with Allah 
are abundant gains. You yourselves were in the same position 
before, then Allah bestowed His grace upon you. Therefore use 
your discernment, for Allah is well aware of all that you do. 


Here Allah (•&) instructs His believing slaves, when they go out 
to engage in jihad in His cause and seeking His pleasure, to use their 
discernment and examine all ambiguous matters, for matters are of 
two types: those that are clear and those that are unclear. 

As for those that are clear, there is no need for further clarification, 
because there is no need to prove what is clear. 

As for those that are ambiguous or unclear, one needs to examine 
them and clarify them in order to find out whether to go ahead with 
them or not. This examination in order to reach certainty leads to 
many benefits and prevents many evils, through which the extent 
of an individual’s religious commitment, wisdom and maturity may 
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be determined, in contrast to the one who rushes into things without 
taking time to think about them and before the issue and its connected 
rulings become clear to him; that leads to undesirable consequences, 
as happened to those whom Allah rebuked in this verse, because they 
did not examine and verify the situation, and they killed the one who 
greeted them with salams, who had with him booty that belonged to 
him or the property of someone else, because they thought that this 
would be acceptable. But that was a mistake, hence Allah rebuked 
them in this verse: *fand do not say to one who offers you the greeting 
of peace: You are not a believer, out of a desire for the fleeting gains 
of this worldly life. For with Allah are abundant gains)?. In other 
words: do not let small fleeting gains lead you to commit inappropriate 
actions and thus miss out on what there is with Allah of immense and 
lasting reward, for that which is with Allah is better and more lasting. 

This indicates that the individual should, if he finds himself 
inclined to something that is in harmony with his whims and desires 
-and it is harmful - remind himself of what Allah has promised to the 
one who restrains himself and avoids following whims and desires, 
and who gives precedence to pleasing Allah over pleasing himself. 
This will motivate him to follow the command of Allah, even if that 
is difficult for him. 

Then Allah (4g) says, reminding them of their previous situation, 
before they were guided to Islam: ^You yourselves were in the same 
position before, then Allah bestowed His grace upon you)? that is, 
just as He guided you after you had been astray. He may also guide 
others; just as guidance was a gradual process for you, it may also 
be like that for others. 

So the one who is perfect should look at how he was before he 
was perfect, and think about how he should deal with those who are 
still like that, on the basis of what he knows about how he was before, 
and he should call them with wisdom and beautiful preaching. This is 
one of the most effective ways in which he may benefit himself and 
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others, hence the command to examine and verify is repeated once 
more: ^Therefore use your discernment^. 

If he is one of those who have gone out to fight in jihad in Allah’s 
cause and to fight the enemies of Allah, and he has made all sorts of 
preparations to harm them, then he is instructed to verify and examine 
the one who greets him with salams. If there is a strong indication 
that that person only did that in order to protect himself from being 
killed, or out of fear for his life, then this indicates that the instruction 
to verify and check is something that is applicable in all situations 
where there could be some ambiguity. So things should be verified 
and examined until the matter becomes clear. 

^for Allah is well aware of all that you doj? and He will requite 
each one for his deeds and intentions, in accordance with what He 
knows of His slaves’ circumstances and intentions. 
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4:95. Not equal are those believers who stay at home, apart from those 
forced by necessity, and those who strive and fight in the cause 
of Allah, offering their wealth and their lives. Allah has given a 
rank higher to those who strive and fight, offering their wealth 
and their lives, than to those who stay at home. To each Allah 
has promised the ultimate good, but Allah favours those who 
strive and fight, over those who stay at home, with an immense 
reward. 
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4:96. ranks specially bestowed by Him, and forgiveness and mercy. 
For Allah is Oft-Forgiving, Most Merciful. 


That is, the believer who engages in jihad, offering his life and 
his wealth, and the one who does not go out for jihad and does not 
fight the enemies of Allah, are not equal. This is encouragement to 
go out for jihad and a warning against being lazy and staying behind 
with no excuse. 

With regard to people who have physical issues, such as the sick, 
the blind, the lame, and those who do not have the means to equip 
themselves, they are not like those who stay at home with no excuse. 
Whoever has a physical problem and is content to stay at home, and 
has no intention of going out for the sake of Allah, even if he did not 
have that problem that prevented him from doing so, and did not think 
about it, is of the same status as one who stayed behind with no excuse. 

Whoever would definitely have gone out in the cause of Allah were 
it not for this impediment, wishes that he could do that and thinks 
about this matter to himself, is of the same status as one who went out 
for jihad, because the definite intention, if it is accompanied by doing 
as much as one can in word or deed, means that one has attained the 
same status as the one who actually does it. 

Then Allah (5%) states that the mujahideen are of a higher rank 
or status. This is a differentiation in general terms, then He states 
that in more detail and promises them forgiveness from their Lord, 
and mercy that encompasses all that is good and wards off all that is 
evil. These ranks were explained by the Prophet (j|§) in the saheeh 
hadith narrated from him in as-Saheehayn (the two authentic Hadith 
collections of Imam Bukhari and Imam Muslim), in which he told us 
that in paradise there are one hundred levels, and the distance between 
each two levels is like the distance between heaven and earth; Allah 
has prepared it for those who engage in jihad for His sake. 


sunniconnect.com 





250 | Tafseer as-Sa'di 


Juz' 5 


Allah has connected this reward to jihad; this is like the verse in 
Soorat as-Saff in which He says: 

*(0 you who believe, shall 1 tell you about a deal that will save you 
from a painful punishment? Believe in Allah and His Messenger, and 
strive and fight, offering your wealth and your lives in the cause of 
Allah. That is better for you, if only you knew. [If you do that] He 
will forgive you your sins and admit you to gardens through which 
rivers flow and fine dwellings in gardens of perpetual abode; that is 
the supreme triumph. (as-Saff 61.10-12) 

Think about the way in which the idea of superiority is expressed 
in these verses, as it states first of all that the mujahid and others are 
not equal, then it states clearly that the mujahid is superior by one 
rank to the one who stays behind, then it moves on to the idea of his 
being favoured with forgiveness, mercy and high status. 

This gradual approach from one rank to another in the context 
of praise, or going from one status to one that is lower than it in the 
context of condemnation, is more eloquent and has a greater impact. 

This is how it is when one category of people is favoured over 
another, and each of them has its own virtues; Allah mentions the 
good characteristics that they have in common lest anyone think that 
the one of lesser standing is being condemned. For this reason Allah 
says here: ffTo each Allah has promised the ultimate goodjj. 

Similarly, Allah says in the passage from Soorat as-Saff referred 
to above: 

*f...And give these glad tidings to the believers.ji (as-Saff 61: 13) 

And Allah fte) also says: 

^.. .Not equal among you are those who spent and fought before the 
conquest of Makkah [and those who did not],..]? (al-Hadeed57: 10) 
Then He says: ^To each Allah has promised the ultimate good^, 
as He says elsewhere: 
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fjWe guided Sulayman to the right verdict, and to each of them We 
gave wisdom and knowledge...)? (al-Anbiva'21: 79) 

The one who wants to highlight the contrast between individuals 
and groups and deeds may pay attention to this point. 

Similarly, if he wants to speak in the context of criticising people 
or opinions, he may mention what they have in common when 
contrasting them to one another, lest anyone think that the preferred 
one is perfect. For example, if it is said that the Christian is better than 
the Magian (Zoroastrian), let him add: although both are disbelievers. 

Because the promise to the mujahideen of forgiveness and mercy 
is derived from two of His noble names, ^Oft-Forgiving, Most 
Merciful)?, this verse ends with them, as He says: «(For Allah is Oft- 
Forgiving, Most Merciful)?. 
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4:97. Verily, when the angels take [in death] the souls of those who 
have wronged themselves, they ask them: What was the matter 
with you? They reply: We were weak and oppressed in the 
land. They say: Was Allah’s earth not spacious enough for you 
to migrate to some other place? For those, their ultimate abode 
is hell, an evil journey’s end. 
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4:98. Except those who are [really] weak and oppressed - men, 
women, and children - who have no means in their power and 
do not know where to go. 

4:99. For these, there is hope that Allah will forgive them, for Allah 
is Pardoning, Oft-Forgiving. 


This is a stem warning to those who did not migrate when they 
were able to, until they died. The angels who seize their souls rebuke 
them with these harsh words and say: ^What was the matter with 
you?]-) In other words: what was your situation? How did you make 
yourself distinct from the polytheists? In fact you increased their 
numbers and perhaps you supported them against the believers, 
and you missed out on a lot of righteous deeds, jihad with Allah’s 
Messenger (^g) and being with the Muslims, helping them against 
their enemies. 

sfThey reply: We were weak and oppressed in the land]) that is, 
weak, downtrodden and oppressed; we had no means of migrating. 
But they are not speaking the truth when they say that, because Allah 
rebuked them and warned them, and Allah does not burden any soul 
with more than it can bear. 

Then an exception is made for those who were genuinely weak 
and oppressed; hence the angels say to them: s[Was Allah’s earth not 
spacious enough for you to migrate to some other place?]) This is 
a question that is asked to establish a fact. In other words it is well 
established in the minds of everyone that the land of Allah is spacious 
and whenever a person is in a place where he is not able to practise 
his religion openly, then he has other places on earth and a way out 
to a land where he will be able to worship Allah, as Allah (*4c) says: 
(•{O My slaves who believe, verily My earth is spacious, so worship 
Me alone.]) (al-'Ankahoot 29: 56) 
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Allah (4g) says of these people who have no excuse: ^For those, 
their ultimate abode is hell, an evil journey’s end)?. This, as stated 
above, mentions the reasons that led to that; on the Day of Judgement 
this is what will happen, if all conditions are fulfilled and there are 
no impediments; but there may be impediments that could prevent 
that fate. 

This verse indicates that migration is one of the greatest obligations, 
and failing to do it is forbidden; in fact it is one of the gravest major 
sins. This verse indicates that everyone who dies has taken in full 
all that was decreed for him of provision, lifespan and deeds. This 
understanding is based on the phrase translated here as «[take [in 
deathjjj, which comes from a root that has the meaning of taking in 
full, because if there was anything left for him to take, his soul would 
not be taken in death. 

This verse highlights belief in the angels and praises them, because 
Allah mentions them by way of confirming His approval of them. 

Then an exception is made for those who are truly weak and 
oppressed, who have no means of migrating at all, «fand do not know 
where to gop. 

Allah says concerning these people: ^For these, there is hope 
that Allah will forgive them, for Allah is Pardoning, Oft-Forgiving^. 
The word ‘asa (translated here as fjthere is hope thatjQ, when used 
in reference to Allah, indicates that it will inevitably happen, because 
of His generosity and kindness. When the Qur’an says that there is 
hope of reward for the one who does some deeds, this means that the 
reward will not be due unless the deed is done in the proper manner. 
If it is not done in the proper manner, then the individual has fallen 
short and does not deserve that reward. And Allah knows best. 

This verse indicates that the one who is unable to do what he is 
instructed of an obligatory duty or otherwise is excused, as Allah (-M) 
says concerning those who are unable to engage in jihad: 
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{(There is no blame on the blind nor any blame on the lame nor any 
blame on the sick [if they do not go forth to fight]...]? (al-Faih 48: 17) 
And Allah says of the commands in general: 

(•(So fear Allah as best you can... ]? (at-Taghdbun 64 16) 

The Prophet (^) said: 

«lf 1 instruct you to do something, then do as much of it as you can.» 
(Muslim) 

But there is no excuse for a person unless he tries his best then 
is not able to do it, because Allah (-5c) says: {(who have no means in 
their powerp. This verse indicates that having a guide in Hajj and 
'umrah , and similar matters where travel is required, is one of the 
conditions of being able to do it. 
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4:100. He who migrates for the sake of Allah will find in the earth many 
places of refuge and abundant provision. Whoever leaves his 
home migrating for the cause of Allah and His Messenger, and 
death overtakes him, his reward is then incumbent upon Allah. 
And Allah is Oft-Forgiving, Most Merciful. 


This is encouraging people to migrate, and explaining the interests 
that will be served by it. Allah promises - and His promise is true - 
that whoever migrates for His sake, seeking His pleasure, will find 
many places of refuge on earth, and abundant provision. The many 
places of refuge refers to that which will help to serve the interests of 
one’s religious commitment, and abundant provision refers to some 


sunniconnect.com 





Soorat an-Nisd' 


(100) | 255 


worldly interests. That is because many people think that if they 
migrate, they will be unsettled after having been settled, they will 
be poor after having been rich, they will be humiliated after having 
been proud, and they will go through hardship after having had a 
life of ease. 

But that is not the case. So long as the believer remains among the 
polytheists, he will fall far short with regard to his religious duties, 
both in acts of worship that he may do alone, such as prayer and the 
like, as well as other acts of worship which must be done by joining 
others, such as jihad in word and deed, and matters that are connected 
to that, because he is not able to do that. He will always be under 
threat and will drift away from his religion (because of persecution 
and fear), especially if he is weak and oppressed. 

But if he migrates for the sake of Allah, he will be able to establish 
the religion of Allah, and engage in jihad against the enemies of 
Allah and oppose them in word and deed. Moreover, he will have an 
opportunity to increase his provision. And indeed it came to pass as 
Allah (-fe) foretold. 

The best example of that is the Sahabah C^fe), when they migrated 
for the sake of Allah, leaving their homes, children and property for 
His sake. Their faith was completed thereby and they attained perfect 
faith; they were able to engage in jihad and support the religion of 
Allah in such a way that they became an example to follow for those 
who came after them. They also attained that which usually results 
from that of great victories and a great deal of booty, as a result of 
which they became the richest of people. Similarly, anyone who does 
what they did will attain the same results as they did, and this will 
remain so until the Day of Resurrection. 

Then Allah says: ^Whoever leaves his home migrating for the 
cause of Allah and His Messenger^ that is, migrating for the sake of 
his Lord and His pleasure, out of love for His Messenger and 
in support of the religion of Allah, not for any other purpose 
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^and death overtakes him)* by being killed or otherwise 
«{his reward is then incumbent upon Allah)* that is, he will attain the 
reward of the muhajir (migrant) who achieved his goal of migration 
by being guaranteed (a complete reward) by Allah. That is because 
he intended and decided, and he took the first step and started to take 
action. By Allah’s mercy towards him and others like him, He will 
give them the reward in full, even if they did not complete the action, 
and He will forgive them for whatever shortcomings occurred in terms 
of migration and otherwise. 

Hence this verse ends with these two noble names of Allah, as He 
says: «{And Allah is Oft-Forgiving, Most Merciful)* - He forgives the 
believers what they commit of errors, especially those who repent 
and turn back to their Lord. 

^Most Merciful)* to all of His creation; by His mercy he brought them 
into existence, granted them physical well-being, and bestowed upon 
them wealth, children, power and so on. And He is Most Merciful to 
the believers, as He guided them to faith and taught them knowledge 
by means of which they may attain certainty; He made easy for them 
the means of attaining happiness and success, and that by means of 
which they will attain the highest reward and will see, by His mercy 
and grace, that which no eye has seen, no ear has heard, and it has 
not entered the mind of man. We ask Allah not to deprive us of His 
bounty because of our evil deeds. 
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4:101. When you are travelling in the land, there is no blame on you if 
you shorten your prayers, if you fear the disbelievers may harm 
you, for the disbelievers are unto you avowed enemies. 


4:102. When you [0 Messenger] are with the believers and lead them 
in prayer, let one group of them stand [in prayer] with you, 
taking their weapons with them. When they have finished their 
prostrations, let them take their position in the rear. Then let 
the other group, who have not yet prayed, come and pray with 
you, taking all precautions, and also taking their weapons with 
them. Those who disbelieve wish that you would neglect your 
weapons and your baggage, then they would swoop down on 
you all at once. But there is no blame on you if you put away 
your weapons because of the inconvenience of rain or because 
you are ill; but take all precautions for yourselves. Verily Allah 
has prepared for the disbelievers a humiliating punishment. 


These two verses are the basis for the concession allowing 
shortening of the prayers (when travelling) and the fear prayer. 
Allah (■)&) says ^When you are travelling in the land^. The apparent 
meaning of the verse indicates that the concession is applicable to any 
type of travel, even if it is for sinful purposes, as is the view of Abu 
Haneefah (may Allah have mercy on him). However the majority of 
scholars, including the other three imams and others, do not allow 
the concession if the travel is for sinful purposes. The concession is a 
kind of mercy granted by Allah to make things easier for His slaves, 
so when they travel they may shorten their prayers and break the 
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fast. But when the sinner travels, the purpose of his journey makes it 
inappropriate for any concession to be granted to him. 

^there is no blame on you if you shorten your prayersj* that is, 
there is nothing wrong with it and there is no sin on you. This does 
not contradict the fact that shortening the prayers is preferable (when 
travelling), because stating that there is no blame or sin is aimed at 
removing any doubt that may arise. Moreover it does not contradict the 
fact that it (shortening the prayer when travelling) may be obligatory. 
This is similar to the verse in Soorat al-Baqarah, in which Allah (■$§) 
says: 

«(Verily Safa and Marwah are among the symbols of Allah. So 
whoever comes to the House for Hajj or ‘umrah, there is no blame on 
him for going back and forth between them. And whoever does good 
of his own accord, then verily Allah is Appreciative, All-Knowing.^ 

(al-Baqarah 2: 158) i4 

The reason for removing doubt in this case is obvious; it is because 
it is well established in the Muslims’ minds that prayer is obligatory 
and is to be offered in the complete form, and nothing could remove 
any doubt about the permissibility of shortening the prayer except a 
clear statement that there is no sin or blame on the one who does that. 

The fact that it is preferable to shorten the prayers rather than offer 
them in full (when travelling) is indicated by the fact that the Prophet 
shortened his prayers on all his journeys and this comes under 
the heading of flexibility, concession and mercy towards people. Allah 
(4g) loves people to avail themselves of His concessions just as He 
hates them to disobey Him. 

«{if you shorten your prayers^ - a literal translation would be 
“shorten from the prayers”. The use of the preposition min (from) 
indicates two things: 


14 In this verse, the statement that there is no blame on the one who goes 
back and forth between Safa and Marwah (sa iy) does not contradict the 
fact that doing so is obligatory in Hajj and ‘umrah. 
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1- If the preposition was not present, then there would not be any 
guideline on how much to shorten the prayer by, as a result of 
which some people may think that most of the prayer may be 
omitted and that making it only one rak ‘ah would be sufficient. 
Therefore the phrase used is min a$-salah (literally, from the 
prayer), to indicate that this shortening should be in accordance 
with specific guidelines, as established by the teachings and 
practice of the Prophet (^) and his Companions. 

2- The word min (from) implies some, not all. Thus it is known that 
shortening refers to some of the obligatory prayers, not all of 
them, because fajr and maghrib are not shortened; rather what 
are shortened are the four -raka ‘at prayers, which are shortened 
from four to two raka'at. 

Once it is established that shortening of the prayers when travelling 
is a concession, we should note that the commentators differed 
concerning this condition, namely: «|if you fear the disbelievers may 
harm you)}. The apparent meaning suggests that shortening prayers is 
only permissible when those two factors are present: travel and fear. 
The difference of opinion boils down to whether what is meant by the 
words if you shorten^ is shortening the number (of raka‘at) only, or 
shortening the number and the way in which it is done. The ambiguity 
has to do with the former, that is, concerning the number only. 

Ameer al-Mu 'mineen ‘Umar ibn al-Khattab (*%,) was not sure 
about this matter until he asked the Prophet (3i|) about it. 

«He said: O Messenger of Allah, why are we still shortening the 
prayers now, after we have become safe, when Allah says: (-(if you 
fear the disbelievers may harm youp? 

The Messenger of Allah (3|g) said: It is a charity that Allah has 
bestowed upon you, so accept His charity.» (Muslim, Ibn Majah, 
and an-Nasa’i) 
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Based on that, this condition (of fear) is mentioned because this 
was the usual case faced by the Prophet (jj||) and his Companions, 
as most of their journeys were for the purpose of jihad. 

We also learn something else which is the wisdom behind the 
granting of this concession of shortening the prayers, and the interest 
served thereby. In this verse, Allah explains the reason behind it, 
namely what is expected of hardship which makes granting a 
concession appropriate, namely the combination of travel and fear. 
That does not necessarily mean that shortening of the prayers should 
not be done in the case of travel alone (without the element of fear), 
which is usually accompanied by hardship. 

The second opinion with regard to what is meant by shortening 
the prayer has to do with the number and the way in which it is done. 
In that case, the condition is to be understood as follows: If there is 
both travel and fear, then it is permissible to reduce the number and 
shorten the way it is done. If there is travel only, it is permissible to 
reduce the number of raka‘at only. If there is fear only, it is permissible 
to shorten the way in which it is done. 

Therefore Allah describes the fear prayer after that, as He says: 
c-fWhen you [O Messenger] are with the believers and lead them in 
prayer}?. That is: when you lead them in the prayer that you establish, 
and do it in the proper manner as required, then teach them what is 
appropriate for them to do in these circumstances. 

Then He explains that by saying: «(let one group of them stand 
[in prayer] with you}? that is, and let another group stand facing the 
enemy, as is indicated by the following: ?}When they have finished 
their prostrations}? that is, when those who are with you have 
completed their prayer. Prayer is referred to as prostration in order 
to highlight the virtue of prostration and the fact that it is one of the 
pillars or essential parts of the prayer; in fact it is the greatest of its 
essential parts. 
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«flet them take their position in the rear. Then let the other group, 
who have not yet prayed)?, this is the group that had stood facing the 
enemy 

t(come and pray with you)?. This indicates that the imam should 
remain after the first group leaves, waiting for the other group to 
come. When they come, the imam should lead them in the remainder 
of his prayer, then he sits and waits for them to complete their prayer, 
then he should lead them in saying the salam. This is one of the ways 
in which the fear prayer may be done. Other ways of doing the fear 
prayer have been narrated from the Prophet (^) in saheeh reports 
with many isnad, all of which are permissible. 

This verse indicates that prayer in congregation is an individual 
obligation for two reasons: 

1- Allah (4c) enjoined it in these difficult circumstances, at a time 
of intense fear when the possibility of an enemy attack was very 
high. If it is enjoined in these difficult circumstances, then it 
is more appropriate that it should be made obligatory at times 
of peace and safety. 

2- The fact that in the fear prayer, the worshippers omit a lot of 
the conditions and essentials of the prayer, and many actions 
that would ordinarily render the prayer invalid are overlooked, 
only serves to emphasise the obligatory nature of praying 
in congregation. If it were not obligatory, it would not be 
permissible to omit these essentials for the sake of praying in 
congregation. 

This verse indicates that it is preferable to pray behind one imam, 
even if that means not doing properly things that could have been done 
properly if they were to pray behind several imams. That is for the 
sake of uniting the Muslims and creating harmony among them, and 
preventing division, because that is more effective in instilling fear in 
the hearts of the enemy. Allah (4c) also instructed them to take their 
weapons with them and to be cautious when offering the fear prayer. 
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Even though this involves movements and distractions whilst 
praying, it serves a clear interest, which is combining the prayer and 
jihad, and taking precautions against the enemy who are extremely 
keen to cause harm to the Muslims and swoop down on them and 
their baggage all at once. Hence Allah says: {(Those who disbelieve 
wish that you would neglect your weapons and your baggage, then 
they would swoop down on you all at once}-). 

Then Allah accepts the excuses of those who have an excuse, such 
as sickness or rain, allowing them to put away their weapons, but they 
should still take precautions, as He says: (-(But there is no blame on you 
if you put away your weapons because of the inconvenience of rain 
or because you are ill; but take all precautions for yourselves. Verily 
Allah has prepared for the disbelievers a humiliating punishment;-). 

One of the humiliating punishments is that which Allah instructed 
His believing party and the monotheistic supporters of His religion 
to carry out, namely killing them and fighting them wherever they 
found them, capturing them, besieging them, lying in wait for them 
on every route, taking precautions against them at all times, and not 
letting down their guard lest the disbelievers achieve some of their 
goals concerning them. To Allah be much praise for having blessed 
the believers and supported them with His help, and for His teachings 
by which, if they had followed them properly, they would never have 
been defeated in any battle and the enemy would never have prevailed 
over them at any time. 

{(When they have finished their prostrations, let them take their 
position in the rear}) - This phrase indicates that this group should 
complete all of their prayer before going to the place where the guards 
are, and that the Messenger (^) remained where he was, waiting 
for the other group to come before saying the salam, because first He 
said that the group should stand with him, which indicates that they 
should follow him in the prayer. Then after that the action is attributed 
to them, not to the Messenger (s^|), which supports what we say. 
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«(Then let the other group, who have not yet prayed, come and pray 
with you)? - This indicates that the first group have finished praying, 
and that the entire prayer of the second group is to be with the imam 
in a true sense in the first rak'ah, and virtually in the second rak‘ah 
(that is, not actually following the imam). This requires the imam to 
wait for them until they have completed their prayer, then he is to say 
the salam with them. This is clear to one who ponders and reflects. 
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4:103. When you have finished the prayer, remember Allah, standing, 
sitting, or lying down on your sides. Then when you are safe 
again, establish prayer [in the regular prescribed manner]. Prayer 
is prescribed for the believers at specific times. 


That is, when you have finished your prayer, whether it is the 
fear prayer or otherwise, then remember Allah in all situations and 
circumstances. But the fear prayer is singled out for mention for 
several reasons, including the following: 

• Soundness of the heart, and its prosperity and joy is to be 
attained by turning to Allah (■&) with love, filling the heart 
with remembrance of Him and praising Him. This goal may 
be achieved mainly through prayer, which is essentially a 
connection between the slave and his Lord. 

• Prayer increases one’s understanding and certainty of faith, 
which is the reason why Allah has enjoined it upon His slaves 
every day and night. It is well known that the fear prayer does not 
achieve these aims because of mental and physical distraction 
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and fear, so Allah instructs the believers to make up for that by 
remembering Him ( dhikr ) after the prayer. 

• Fear leads to anxiety, which could lead to weakness of the 
heart, and if the heart is weakened the body will be weakened 
and unable to resist the enemy. Remembering Allah, and 
remembering Him a great deal, is one of the greatest means of 
strengthening the heart. 

• Remembrance of Allah (■£) - along with patience and 
steadfastness - means success and prevailing against the enemy, 
as Allah (4§) says: 

t(0 you who believe, when you meet an [enemy] troop, stand 
firm and remember Allah much, so that you may triumph.^ 
(al-Anfal 8: 45) 

Allah instructed them to remember Him a great deal in this 
situation; and there are other rulings. 

^Then when you are safe again, establish prayer [in the regular 
prescribed manner]]? that is, when you are safe from fear and your 
minds and bodies are at ease, then complete the prayer in the proper 
manner, outwardly and inwardly, doing all essential parts, fulfilling 
its conditions, focusing with proper humility (khushoo ‘), and other 
things that perfect it. 

«(Prayer is prescribed for the believers at specific times^ that is, 
it is enjoined at its proper time; this indicates that it is obligatory and 
that it has a certain time, and it is not valid unless it is offered at that 
time. These times are well known and well established among the 
Muslims, young and old, knowledgeable and ignorant; they learned 
that from their Prophet Muhammad (#g), who said: 

«Pray as you have seen me praying.» (Bukhari) 

The words ^prescribed for the believers]? indicate that the prayer 
is a measure of faith; as a person’s faith is, so will his prayer be, 
with regard to perfection and completion. This indicates that the 
disbelievers - even if they comply with the Muslim rulings, as in 
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the case of ahl adh-dhimmah - are not expected to follow the minor 
issues of religion such as prayer, because that is not addressed to 
them and they are not to be enjoined to do it. Rather if they do it, it 
is not valid, so long as they are still disbelievers, even though they 
will be punished in the hereafter for not doing it and for not adhering 
to all other rulings. 




4:104. Do not weaken in pursuit of the enemy. If you are suffering 
hardships, they are also suffering hardships; but you hope for 
something from Allah that they cannot hope for. And Allah is 
All-Knowing, Most Wise. 


That is, do not falter or lose heart in pursuit of the disbelievers, 
and in waging jihad against them and persisting in that, for if the 
heart grows weary, it will lead to physical weakness and that in turn 
will weaken the resolve to resist the enemy; rather that you should be 
strong and active in fighting them. Then Allah mentions two things 
that will strengthen the hearts of the believers: 

1 - What befalls you of hardship, exhaustion, injuries and so on, for 
it also befalls your enemies. So it is not appropriate, on the basis 
of human dignity and Islamic chivalry, to be weaker than them 
when you have equal portions of pain and suffering, because 
what usually happens is that no one would feel too weak except 
one whose pain and suffering persists and his enemy constantly 
overwhelms him, not the one who has the upper hand sometimes 
and is overwhelmed at other times. 
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2- You hope for something from Allah that they cannot hope for, for 
you hope to attain His reward and be safe from His punishment. 
Moreover, the elite among the believers have other sublime 
aims and noble aspirations, namely supporting the religion of 
Allah, establishing His law (Sharia), expanding the reach of 
Islam, guiding the lost and suppressing the enemies of the faith. 

These matters give extra strength to the sincere believer, increase 
his energy and make him more courageous, because when a person 
fights and is patient in attaining worldly glory, even if he attains it, 
he will not be like the one who strives to attain happiness in both 
this world and the hereafter, and to attain the pleasure of Allah and 
paradise. Glory be to the One Who created people to be so far apart 
in aspirations, and differentiated between them on the basis of His 
knowledge and wisdom. For this reason He says here: f|And Allah 
is All-Knowing, Most Wise)); He is perfect in His knowledge and 
wisdom. 
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4:105. Verily We have sent down to you [O Muhammad] the Book 
in truth, so that you may judge between people, in accordance 
with what Allah has taught you. So do not be an advocate for 
the deceitful. 

4:106. But seek the forgiveness of Allah; for Allah is Oft-Forgiving, 
Most Merciful. 

4:107. Do not plead on behalf of those who betray their own souls, for 
Allah does not love one who is treacherous and sinful. 

4:108. They seek to hide from people but they do not seek to hide from 
Allah, for He is with them [by His knowledge] when they make 
plans to say things that are not pleasing to Him. Verily Allah 
encompasses [with His knowledge] all that they do. 

4:109. There you are, arguing on their behalf in the life of this world, 
but who will argue with Allah on their behalf on the Day of 
Resurrection? Or who will be their defender? 

4:110. Yet whoever does evil or wrongs his own soul but thereafter 
asks Allah for forgiveness will find Allah Oft-Forgiving, Most 
Merciful. 

4:111. And whoever earns sin, earns it only against his own soul. And 
Allah is All-Knowing, Most Wise. 

4:112. But whoever commits an offence or a sin, then blames it on an 
innocent person, will bear the guilt of slander and manifest sin. 

4:113. Were it not for Allah’s grace towards you [O Muhammad], and 
His mercy, a party of them would have tried to lead you astray. 
But they only lead themselves astray, and they cannot harm 
you in the least. For Allah has sent down to you the Book and 
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wisdom, and has taught you what you did not know. And the 
grace of Allah toward you is great indeed. 


Here Allah (-k) tells us that He sent to His slave and Messenger 
(•ig) the Book in truth; that is, protected from the devils as it was 
sent down, lest they insert any falsehood into it. Indeed, it has been 
sent down in truth, containing truth; what it tells us is true and its 
commands and prohibitions are just. 

^The word of your Lord is perfect in truth and justice...}* (al-Anam 
6: 115) 

And He tells us that He sent it down in order to judge between 
people. 

Elsewhere He says: 

«j.. .and We have sent down to you the Reminder [the Qur'an], so that 
you may explain to the people what has been sent down to them... ^ 
(an-Nahl 16: 44) 

Therefore it may be that this verse (4:105) is referring to judging 
between people concerning disputes and differences, whereas the 
verse in Soorat an-Nahl refers to explaining the entire religion, both 
fundamentals and minor issues, or it may be that both verses have the 
same meaning, and thus judging between people in this case includes 
judging between them in cases of physical harm (murder and injury), 
slander against their honour, financial matters and all other rights, as 
well as explaining beliefs and all other rulings. 

«fin accordance with what Allah has taught you}* that is, not on 
the basis of your whims and desires; rather on the basis of what Allah 
has taught you and inspired in you. This is like the verse in which 
Allah (-te) says: 

*(Nor does he speak of his own accord.}* (an-Najm 53. 3) 

This indicates that the Prophet (^) is infallible in what he conveys 
from Allah, rulings and otherwise. It also indicates that it is essential 
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that a judge be qualified in terms of knowledge and justice, because 
Allah says (fin accordance with what Allah has taught you)*; He did 
not say “in accordance with your own opinion”. 

Judging between people must also be based on knowledge of the 
Book. Just as Allah ordained that judging between people must be 
done on the basis of justice and fairness, He also forbade judging on 
the basis of injustice and inequity, which is the opposite of justice. 

Therefore He said: ((So do not be an advocate for the deceitful)* 
that is, do not plead on behalf of one who you know to be deceitful, 
one who claims something that is not his or denies something that 
he owes, whether the judge is certain of that or he thinks it is likely 
to be the case. 

This indicates that it is prohibited to dispute or speak on behalf 
of someone who is in the wrong when disputing religious matters or 
worldly rights and dues. The meaning of the verse indicates that it is 
permissible to get involved in disputes on behalf of a person who is 
not known to have done any wrong. 

^But seek the forgiveness of Allah; for Allah is Oft-Forgiving, 
Most Merciful^ that is, He forgives major sins for the one who seeks 
His forgiveness, repents to Him and turns to Him, and He will help 
him to do righteous deeds after that, which will earn His reward and 
ward off His punishment. 

^Do not plead on behalf of those who betray their own souls)* 
in the sense of committing offences against their own souls. That 
includes the prohibition on speaking on behalf of one who has 
committed sin for which the punishment is now due, whether it is 
a hadd punishment (specified in Sharia) or a ta‘zeer punishment (a 
disciplinary punishment meted out at the judge’s discretion). So he 
should not plead on his behalf by trying to prove that he did not do 
it, or try to ward off the resulting punishment as dictated by Sharia. 
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@for Allah does not love one who is treacherous and sinful)? that 
is, one who is habitually treacherous and sinful. Stating that Allah 
does not love someone implies the opposite, which is that He hates 
such a person. This is like the reason why what is mentioned above 
should not be done. 

Then Allah tells us about these treacherous people: ([They seek to 
hide from people but they do not seek to hide from Allah, for He is 
with them [by His knowledge] when they make plans to say things 
that are not pleasing to Him)?. This is indicative of their lack of faith 
and certainty, as a result of which their fear of people is greater than 
their fear of Allah, for they are very keen to use all means, whether 
permissible or prohibited, to avoid exposure and scandal in front of 
people, w hilst at the same time they show their audacity towards Allah 
by committing grievous sins, not caring that He is watching them. 

He is with them by His knowledge in all situations, especially when 
they are making plans to say things that are not pleasing to Him, such 
as claiming that an offender is innocent, accusing an innocent person 
of an offence, and striving to convey that to the Messenger («^) so 
that he will do what they intend he should do. 

Thus they combined a number of offences, and they did not 
remember that the Lord of heaven and earth, the One Who sees what 
is in their hearts, was watching them. Hence Allah (•$£) warns them 
by saying: (-[Allah encompasses [with His knowledge] all that they 
do)? that is, He encompasses that with His knowledge, yet He did not 
hasten to punish them; rather He gave them respite, allowed them the 
opportunity to repent, and warned them that persisting in their sin 
would incur a severe punishment. 

((There you are, arguing on their behalf in the life of this world, but 
who will argue with Allah on their behalf on the Day of Resurrection? 
Or who will be their defender?p That is, even if you try to defend 
them in the life of this world and if your argument wards off some of 
that which you were concerned about of shame and disgrace before 


sunniconnect.com 



Soorat an-Nisa ’ 


( 105 - 113 ) | 271 


the people, how can that help and benefit them? Who will argue 
with Allah on their behalf on the Day of Resurrection, when proof is 
established against them and their own tongues, hands and feet testify 
against them concerning what they used to do? 

«(On that day, Allah will give them in full their due recompense and 
they will know that Allah is indeed the Truth Who makes manifest 
[the true nature of all things], |j (an-Noor 24: 25) 

Who could argue in their defence before the One Who knows 
what is secret and what is yet more hidden, the One Who will bring 
witnesses against them whose testimony cannot be refuted? 

This verse points out the importance of highlighting the contrast 
between what one may imagine of attaining worldly interests by 
forsaking the commands of A1 Iah or doing what He forbids, and what 
one would miss out on of reward in the hereafter or be subjected to of 
punishment. Hence the one whose nafs prompts him not to obey Allah 
should say to himself: There you are, failing to obey His command out 
of laziness and carelessness; what benefits have you attained thereby? 
What have you missed out on of the reward of the hereafter? What 
results from this failure of misery, deprivation, loss and perdition? 
Similarly, if his nafs feels inclined to do that which is prohibited, 
he should say to himself: There you are, you did what you wanted, 
but this pleasure will come to an end and will be followed by stress, 
distress, loss, missing out on reward and exposure to punishment, 
some of which on its own is enough to make a wise man refrain from 
(following his whims and desires). 

This is one of the most beneficial things that a person may reflect 
upon. This is the character of the truly wise man, unlike the one who 
claims to have reason when that is not the case, for he - because 
of his ignorance and wrongdoing - gives precedence to immediate 
pleasure and comfort, regardless of the consequences. And Allah is 
the One Whose help we seek. 


sunniconnect.com 




272 | Tafseeras-Sa'di 


Juz’5 


Then Allah says: Yet whoever does evil or wrongs his own soul 
but thereafter asks Allah for forgiveness will find Allah Oft-Forgiving, 
Most Merciful}* that is, whoever has the audacity to commit sin and 
transgression, then seeks forgiveness from Allah sincerely and in the 
proper manner, which requires admitting the sin, regretting it, giving 
it up and resolving not to go back to it, has a promise from the One 
Who does not break His promise of forgiveness and mercy. He will 
forgive the sin that he has committed and will erase its consequences 
of shortcomings and faults; He will restore to him what he had 
done of righteous deeds and will guide him in what remains of his 
lifespan; He will not make his sin a barrier to divine help, for He has 
already forgiven him, and if He has forgiven him, He will cancel the 
consequences that result from it. 

It should be understood that evil deeds in general include all acts of 
disobedience, small and great. Similarly, wronging oneself in general 
includes wronging oneself by ascribing partners to Allah as well as 
lesser sins. But when the two are mentioned together, each is to be 
explained in the light of the other. So in this case evil deeds are 
understood as being wrongdoing that offends people, which means 
wronging them with regard to their physical well-being, wealth and 
honour. 

Wronging oneself is to be understood as wrongdoing and sin that 
is between Allah and His slave. It is called wronging oneself because 
the person’s nafs (self) is not his property, such that he may dispose of 
it as he wishes; rather it is the property of Allah (4c) Who has made 
it a trust with which He has entrusted His slave and enjoined him to 
keep it (his nafs) on the straight path in word and deed. So he should 
strive to teach himself as he has been enjoined and strive to do what 
is required. Striving to follow any other path is wronging himself, 
betraying himself, and diverging himself from justice and fairness, 
the opposite of which is injustice and wrongdoing. 
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^And whoever earns sin, earns it only against his own soul)? - this 
includes everything that is a sin, small or great. Whoever does evil, 
the punishment for that in this world and the hereafter will fall upon 
him, and it will not go beyond him to anyone else, as Allah (*$g) says: 
«(No bearer of burdens can bear the burden of another...)? (Fatir 35:18) 

But if evil deeds become prevalent and no one objects to them, 
then the punishment will become widespread and the burden of sin 
will encompass everyone. That does not contradict the rulings of this 
verse, because the one who fails to object to and denounce sin as he 
is required to do has earned sin. 

This highlights the justice and wisdom of Allah, for He does 
not punish anyone for the sin of another, nor does He mete out a 
punishment any greater than that which is befitting to the sin. Hence 
He says: ^And Allah is All-Knowing, Most Wise)? that is. His is 
perfect knowledge and perfect wisdom. 

By His knowledge and wisdom He knows about the sin and what 
results from it, what prompted it and the punishment that is due for 
it. He knows the situation of the sinner and that if he commits the sin 
because of the evil inclination of his nafs, even though most of the time 
he is obedient to Allah, He will forgive him and enable him to repent. 

But if he commits the sin out of recklessness, not caring that 
his Lord is watching and not worrying about the punishment, then 
forgiveness is unlikely and it is unlikely that he will be helped to 
repent. 

^But whoever commits an offence)? that is, commits a major sin 
«for a sin)? that is, a lesser sin 

«fthen blames it on an innocent person)? that is, he accuses someone 
else of this sin that he committed who is innocent of that, even though 
he may have committed other sins 

«|will bear the guilt of slander and manifest sin)? that is, he has taken 
upon himself the burden of accusing an innocent person and of 
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manifest sin. This indicates that this (false accusation) is a major sin 
that incurs punishment. 

That is because he has combined a number of evils: he has incurred 
a burden of sin; then he accused one who did not do it of doing it; 
then he uttered a foul lie by declaring himself innocent and accusing 
an innocent person; then that led to punishment in this world which 
was warded off from the one who deserved it and was carried out 
on the one who did not deserve it; it also led to people talking about 
one who was innocent. And there are other evil consequences; we 
ask Allah to keep us safe from them and from all evils. 

Then Allah mentions His blessing that He bestowed upon His 
Messenger (^) by protecting him from those who wanted to lead 
him astray: 

^Were it not for Allah’s grace towards you [O Muhammad], and 
His mercy, a party of them would have tried to lead you astray^. The 
commentators stated that the reason for revelation of these verses was 
that a family stole in Madinah, then when their theft was discovered, 
they feared scandal, so they took the stolen items and threw them 
into the house of someone who was innocent of that crime, and the 
thief asked his people to help him by going to the Messenger of Allah 
(#§) and asking him to declare their companion innocent before the 
people. They said: He did not steal; rather the one who did that is 
the one in whose house the item is found, and he (our companion) is 
innocent. The Messenger of Allah (^) thought about declaring their 
companion innocent, then Allah revealed these verses as a reminder, 
explaining what really happened and warning the Messenger (^) 
against defending the treacherous, because defending the one who is in 
the wrong is misguidance. Misguidance is of two types: misguidance 
that results from lack of knowledge, which is ignorance of the truth; 
and misguidance in actions, which is doing something other than what 
one is obliged to do. Thus Allah protected His Messenger («^§) from 
the type of misguidance that results from lack of knowledge (just as 
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He protected him from misguidance in the sense of doing something 
other than what he ought to do). 

Here Allah tells us that their schemes and tricks backfired on them, 
as is the case with every treacherous person. 

^But they only lead themselves astray)? because that trickery and 
treachery did not lead them to attain their goal, and they did not gain 
anything from it but loss, deprivation and sin. 

This was a great blessing to His Messenger namely the 
blessing of doing the right thing, being guided to do what must be 
done and being protected from every evil action. 

Then Allah mentions the blessing of knowledge that He bestowed 
upon him: f(For Allah has sent down to you the Book and wisdom)i 
that is, He has sent down to you this Holy Qur’an and the wise 
reminder, in which there is an explanation of all things and knowledge 
of the first and the last. 

^wisdomb either refers to the Sunnah, of which some of the early 
generations said: The Sunnah was revealed to him just as the Qur’an 
was revealed to him; or it refers to knowledge of the subtle realities 
and issues of Sharia, over and above knowledge of its rulings, seeing 
things properly and acting appropriately, and giving each thing priority 
according to its level of importance. 

^and has taught you what you did not know)?. This includes 
everything that Allah (2H) taught him, because he, before prophethood 
came to him, was as Allah (-^g) described him: 

«j...You knew nothing of the scripture or matters of faith...)a (ash- 
Shoora 42: 52) 

«[Did He not find you unaware [of the path of truth] 15 and guide 

you?)? (ad-Duha 93: 7) 


15 The Messenger of Allah (5|g) always believed in the oneness of Allah 
(tawheed), even before his prophethood began, but he was unaware of 
the path of Islam, and its rulings and teachings, until Allah guided him 
to it through revelation. (ash-Shawkani; az-Zamakhshari; Ibn ‘Ashoor). 
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Then Allah kept sending the revelation to him, teaching him and 
leading him in the way of perfection, until he reached a level of 
knowledge that could not be attained by anyone else among the earlier 
and later generations. 

Thus he became the most knowledgeable of all people, acquired 
the most perfect qualities, good manners and character. Hence Allah 
said: ^And the grace of Allah toward you is great indeed)* (4: 113). 
His grace towards the Messenger Muhammad («i||) is greater than 
His grace towards all other creatures. 

The kinds of grace and blessings that Allah bestowed upon him 
cannot all be known or listed. 
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4:114. There is no good in much of their private conversations, except 
for one who enjoins charity and good deeds, or seeks to bring 
about reconciliation between people. For the one who does that, 
seeking the pleasure of Allah, We will give him an immense 
reward. 


That is, there is nothing good in much of what people talk about. 
If there is nothing good in it, then it is either talking in which there is 
no benefit, such as empty talk that is permissible, or it is purely evil 
and harmful, such as all kinds of prohibited talk. 

Then Allah B?) makes an exception, and says: ^except for one 
who enjoins charity)*, whether that is in terms of wealth or knowledge. 
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or any beneficial thing. In fact it may also include acts of worship, 
such as tasbeeh or tahmeed, and so on. 

The Prophet (j||) said: 

«Every tasbeeh is a charity, every takbeer is a charity, every tahleel 
is a charity, enjoining what is good is a charity, forbidding what is 
evil is a charity, and the intimacy of one of you (with his wife) is a 
charity...»(Muslim) 

([and good deeds)* - this refers to kindness and acts of worship, 
and everything that is known to be good according to both Sharia 
and common sense. When enjoining what is good is mentioned on its 
own, without mentioning forbidding what is wrong, then it includes 
forbidding what is wrong. That is because giving up evil is part of 
doing good, and doing what is good cannot be complete without 
giving up evil. 

But when the two are mentioned together, then what is good refers 
to what is enjoined, and what is evil refers to what is forbidden. 

^or seeks to bring about reconciliation between people^ 
reconciliation can only be between two disputing parties. Conflict, 
disputes and mutual resentment lead to unlimited evil and division. 
Hence the Lawgiver enjoined bringing about reconciliation between 
people with regard to matters of blood, wealth and honour, and even 
when there are differences of religion, as Allah (4c) says elsewhere: 
^And hold fast, all together, to the rope of Allah, and do not be divided 
among yourselves.. .]* (Al ‘Imran 3: 103) 

^If two groups among the believers fight one another, then make 
peace between them. If one of them transgresses against the other [and 
rejects all efforts to make peace], then fight [all of you] against the 
one that transgresses, until it complies with the command of Allah...]) 
(al-Hujurat 49: 9) 

([reconciliation is better]* (4: 128). The one who strives to bring 
about reconciliation between people is better than one who stands in 
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prayer, fasts and gives in charity. Allah will inevitably support him 
in his efforts and striving. 

By the same token, Allah will not support the efforts of the one 
who strives to cause trouble among people, and he will not achieve 
his goal, as Allah (•$£) says: 

«j... verily Allah does not allow the work of the mischief-makers to 
thrive.)* (Yoonus 10: 81) 

So when these things are done, it is good, as is indicated by this 
exception (to their private conversations). 

But the completion and perfection of the reward will be in 
accordance with the level of one’s intentions and sincerity. Hence 
Allah says: ejFor the one who does that, seeking the pleasure of Allah, 
We will give him an immense reward;*. 

For this reason one should be sincere to Allah te) in one’s actions 
at all times and in everything good, so as to attain that great reward 
and get used to being sincere. Thus he will attain the reward in full, 
whether he fulfils his goal or not, because he has succeeded in forming 
the right intention and accompanied that with whatever effort he was 
able to make. 
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4:115. But whoever opposes the Messenger after guidance has become 
clear to him, and follows a path other than that of the believers. 
We will leave him to that which he himself has chosen and cast 
him into hell - an evil journey’s end. 
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4:116. Allah does not forgive the ascription of partners to Him, but 
He forgives anything other than that to whomever He wills; 
whoever ascribes partners to Allah has indeed gone far astray. 


That is, whoever opposes the Messenger (#g) and stubbornly 
rejects the message he has brought, Rafter guidance has become clear 
to him]? through Qur’anic evidence and prophetic proof, 
tfand follows a path other than that of the believers]? - their path is 
their way of beliefs and actions 

^We will leave him to that which he himself has chosen]? that is, 
what he has chosen for himself, and We will forsake him and not lead 
him to goodness, because he saw the truth and recognised it, but he 
rejected it. His recompense from Allah is just and fair: He will leave 
him confused in his misguidance and will increase his misguidance 
further, as He says elsewhere: 

C-.So when they chose to deviate [from the truth], Allah caused their 
hearts to deviate [from right guidance]...]? (as-Saff61: 5) 

- and: 

^We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time...]? (al-An'dm 6 . 110) 

The meaning of these two verses indicates that whoever does not 
oppose the Messenger and follows the path of the believers, in the 
sense that his goal is to seek the Countenance of Allah, follow His 
Messenger («^g) and adhere to the main body of the Muslims, then 
he commits sin or thinks of it, motivated by whims and desires and 
overwhelmed by his human nature, Allah will not abandon him to 
his own self and his shaytan; rather He will rescue him by means of 
His kindness, bless him with His divine protection and protect him 
from evil, as Allah (-5g) said concerning Yoosuf: 

«f...Thus We averted from him evil and shameful deeds. Verily, he 
was one of Our chosen slaves.]? (Yoosuf 12:24) 
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- that is, because of his sincerity, We averted evil from him. The same 
applies to everyone who is sincere, as is indicated by the fact that the 
reason for protection is explained in general terms. 

tfand cast him into hell|» that is, We will punish him greatly therein 
*fan evil journey’s end^ that is, final destination and eternal abode. 

This threat for opposing the Prophet (^) and following a path 
other than that of the believers refers to various levels of punishment, 
according to the degree of opposition to the Prophet (-^) and following 
a path other than that of the believers, and according to the degree of 
sin, minor or major - and no one knows the extent of that except Allah. 
Some of them will deserve to spend eternity in hell and will deserve 
all kinds of humiliation; others will deserve something less than that. 
Perhaps the second verse gives more details of this general statement. 

The second verse tells us that Allah (4c) will not forgive the sin 
of ascribing partners to Him, because this is a grave insult to the 
Lord of the worlds and a denial of His oneness; it implies regarding 
the created being who possesses no power to ward off harm from, or 
benefit, himself as equal to the One Who is in control and possesses 
the power to bring benefit or cause harm, the only One from Whom 
blessings come, and no one can ward off harm but He; He is utterly 
perfect in all aspects and completely independent of all needs. 

One of the gravest kinds of wrongdoing and misguidance is not 
devoting worship to the One Who is like that and is so great, and 
directing any kind of devotion to a created being, who possesses 
none of the attributes of perfection or independence, and in fact 
without Allah is nothing, for he would not exist; he is imperfect, 
lacks independence and is in need in all respects. 

Sins that are less than ascribing partners to Allah are subject to 
the divine will. If Allah wills. He will forgive them by His mercy 
and wisdom, and if He wills. He will punish for them by His justice 
and wisdom. This verse is quoted as proof for that on which this 
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Ummah is unanimously agreed, and it is protected from agreeing on 
something wrong. 

The explanation for that is that Allah warned the one who forsakes 
the path of the believers of humiliation and hell. The path of the 
believers refers to everything that the believers adhere to of beliefs 
and actions. 

If they agree on something being obligatory or encouraged or 
prohibited or disliked or permissible, then this is their path, and 
whoever goes against them in any of that, after consensus has been 
established among them concerning it, has followed a path other than 
theirs. This is indicated in the verse in which Allah (4£) says: 

^You are the best community ever brought forth for [the benefit of] 
humankind; you enjoin what is right, and forbid what is wrong...^ 
(At ‘Imran 3: 110) 

The point is that Allah (*is) stated that the believers of this Ummah 
do not enjoin anything but that which is right, so if they all agree that 
something is obligatory or recommended, then it is part of that which 
they enjoin. Therefore, based on this text, what they enjoin must be 
right and there is nothing beyond what is right except that which is 
wrong. Similarly, if they agree that something is forbidden, then it 
is something that they forbid, so it cannot be anything but wrong. 

An example of that is the verse in which Allah (■Jg) says: 

<fThus We have made of you an Ummah [nation, community] justly 
balanced, that you might be witnesses over humankind... j? (al-Baqarah 
2: 143) 

In this verse Allah tells us that He has made this Ummah justly 
balanced - that is, just and good - so that they might be witnesses 
over humankind in all things. So if they testify that some matter 
has been enjoined by Allah or forbidden by Him, or permitted, then 
their testimony is infallible and cannot be wrong, because they have 
knowledge of what they testify to and are fair in their testimony. If 
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it were otherwise, they would not be fair in their testimony and they 
would not have knowledge of it. 

Another example is the verse in which Allah (4s) says: *flf you are 
in dispute over any matter, refer it to Allah and His Messenger)* (4:59). 

From this we may understand that with regard to matters concerning 
which they did not dispute, rather they were agreed upon them, they 
are not instructed to refer them to the Qur’an and Sunnah, because 
what they agree upon cannot be but in accordance with the Qur’an 
and Sunnah, so they cannot be contrary to them. 

This verse and similar verses definitively prove that the consensus 
of this Ummah counts as binding evidence. Hence Allah describes the 
misguidance of the polytheists as reprehensible, as He says: 
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4:117. Instead of Him, they call upon none but female [deities]; they 
call upon none but a rebellious devil 
4:118. whom Allah cursed, and he said: 1 will certainly take a designated 
portion of Your slaves. 


4:119. And I will certainly lead them astray and fill them with false 
hopes. 1 will certainly order them to slit the ears of livestock 
and 1 will certainly order them to change the creation of Allah. 
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Whoever takes the Shaytan as a protector [and helper] instead 
of Allah has indeed suffered a manifest loss. 

4:120. [Shaytan] makes promises to them and fills them with false 
hopes; but Shaytan makes promises to them only in order to 
deceive them. 

4:121. For these, their abode shall be hell, and they will find no escape 
from it. 


That is, what these polytheists call upon instead of Allah is only 
female, namely the idols which were given female names such as 
al-‘Uzza and Manat, and so on. It is well known that the name is 
indicative of the nature of the thing named, so if these idols were 
given imperfect, female names, that must indicate that the things 
that were called by those names must be imperfect and lacking in 
attributes of perfection. Allah tells us in more than one place in His 
Book that they neither create nor grant provision, and they do not 
protect their worshippers; in fact they cannot bring benefit to or ward 
off harm from themselves, and they cannot help themselves against 
anyone who intends ill towards them. They cannot hear or see, and 
they have no intellect. So how can one that is like this be worshipped, 
and devotion not be focused on the One to Whom belong the most 
beautiful names, sublime attributes, praise, perfection, glory, majesty, 
might, beauty, mercy, kindness and generosity. Who is unique in His 
power to create and control, and is supremely wise in all that He 
commands and decrees? 

Can this be anything but the worst of the worst, indicative of the 
shortcomings of the one who does that and of his having reached 
the vilest of lows, more ignoble than can be imagined or described? 
Moreover, they are only worshipping the images of these imperfect 
idols; in reality they are worshipping nothing but the Shaytan, who 
is their enemy and is seeking to destroy them, doing all that he can 
to achieve that. He is furthest removed from Allah; Allah has cursed 
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him and cast him far away from His mercy. Because Allah has cast 
him far away from His mercy, he is striving to cause people to be cast 
out from the mercy of Allah too. 

e(Verily, the Shaytan is an enemy to you, so take him as an enemy. 
He only calls his followers so that they may become inhabitants of 
the raging fire.]) (Fatir 35: 6) 

Hence Allah tells us of the Shaytan’s efforts to deceive people 
and how he makes evil and mischief fair-seeming to them, for he 
said to his Lord, swearing an oath: ((I will certainly take a designated 
portion of Your slaves^. The accursed one knew that he would not 
be able to deceive all the slaves of Allah, and that he would have no 
power over the sincere slaves of Allah; rather his power would be 
over those who take him as a friend and prefer to obey him rather 
than to obey their Lord. 

Elsewhere he swore to deceive them and said: 

(•(... 1 will certainly mislead them all, except Your chosen [and sincere] 
slaves among them.]) (Sad 38: 82-83) 

This is what the evil one wanted and was certain of. Allah (•*&) 
told us that it would take place when He said: 
c-(lblees found his expectations 16 concerning them to be correct, for 
they all followed him, except for a group of believers.p (Saba’34:20) 

Concerning this designated portion that he swore to Allah he would 
take, he stated what he wanted to do with them and what his plan was 
for them when he said: s[And I will certainly lead them astray]-) that 
is. from the straight path - misguidance in terms of knowledge and 
misguidance in terms of deeds. 


16 That is, he had expected that he would be able to mislead them, as he 
said: 

«{...! will certainly mislead them all, except Your chosen [and sincere] 
slaves among them.]) (Sad38: 82-83) 
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^and fill them with false hopes^ that is, in addition to leading 
them astray, I shall make them wish to attain that which those who 
are rightly guided will attain. This is the essence of deception: he was 
not content merely to lead them astray; rather he went further and 
made the misguidance they followed appear fair-seeming to them. 
He made them go further in the way of evil until they did the deeds 
of the people of hell which are deserving of punishment, but they 
thought that they were deserving of paradise. This is applicable to the 
Jews, Christians and others, for they are as Allah tells us about them: 
*{And they say: No one will enter paradise unless he is a Jew or a 
Christian. That is their own wishful thinking...^ (al-Baqarah 2: 111) 

.. .Thus We have made fair-seeming to every nation its actions... p 
(al-An'am 6: 108) 

^Say: Shall we tell you who will be the greatest losers in terms of 
deeds those whose efforts in the life of this world are wasted, while 
they think that what they do is right?]* (al-Kahf 18:103-4) 

Allah (4c) tells us about the hypocrites, that on the Day of 
Resurrection they will say to the believers: 

^...Were we not with you? They will say: Yes, but you gave in to 
confusion and temptation, you kept waiting [for some misfortune 
to befall us], you doubted, and you were deceived by false hopes, 
until the decree of Allah came to pass. Thus [Shaytan] the deceiver 
deceived you concerning Allah.)•> (al-Hadeed 57: 14) 

«fl will certainly order them to slit the ears of livestock]* that is, 
to cut the ears, as in the case of the baheerah , sa ’ibah , waseelah and 
ham. 17 Here some of the animals concerned are mentioned, to refer to 


17 These words refer to certain categories of camels to which certain taboos 
were applied during the jahiliyah. 

Baheerah: a she-camel whose milk was dedicated to the idols. 

Sa'ibah: a she-camel that was let loose for the sake of their false gods 
and no load was to be carried on it. 
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all of them. This is a kind of misguidance which implies prohibiting 
that which Allah has permitted, or permitting that which Allah has 
prohibited. That includes false beliefs and unjust rulings, which are 
among the worst types of misguidance. 

(•(and I will certainly order them to change the creation of Allah)}. 
That includes changing the outward appearance by means of tattooing, 
plucking eyebrows, fding the teeth for the purpose of beautification, 
and other things by means of which Shayfan deceived them, so they 
changed and altered the creation of Allah (4s;). 

This implies that the one who does such actions is discontent with 
Allah’s creation, doubts His wisdom, and believes that what they 
do with their hands is better than the creation of the Most Merciful, 
and that they are not content with His decree and creation. That also 
includes changing the inner creation (that is, what one naturally 
believes). Allah (4s) has created His slaves as inherently monotheist, 
with a natural inclination to accept and prefer the truth, but then 
the devils come to them and lead them away from that beautiful 
inclination, and make evil, ascription of partners to Allah, disbelief, 
immorality and disobedience appear fair-seeming to them. 

Every infant is bom in a state of fifrah (sound human nature) but 
his parents make him a Jew or a Christian or a Magian and so on, 
changing thereby the natural inclination that Allah has created in 
people to affirm His oneness, love Him and know Him. The devils 
attack them in this regard as scavengers and wolves attack the lost 
sheep. 

Were it not for Allah’s kindness and generosity towards His sincere 
believing slaves, the same thing would happen to them as happened 


= Waseelah: a she-camel that produced female offspring the first and second 
times she gave birth, with no male offspring in between; she was also let 
loose for the sake of the idols. 

Ham: a stallion camel that was let loose for the sake of the idols after siring 
a particular number of offspring, and was not required to carry any load. 
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to these who were led astray. This is what happened to them because 
of their turning away from their Lord and Creator, and taking as a 
friend the enemy who intends ill towards them in all ways. Thus they 
became losers in this world and in the hereafter, and they ended up 
with regret and sorrow, having lost out. For this reason Allah says: 
^Whoever takes the Shaytan as a protector [and helper] instead of 
Allah has indeed suffered a manifest loss^. What loss can be clearer 
and greater than that of the one who loses in terms of his religious 
and worldly well-being, and whose sins cause his doom? Therefore 
he incurs eternal misery and misses out on eternal bliss. 

On the other hand, the one who takes his Lord as his friend and 
gives precedence to pleasing Him gains the most and succeeds 
immensely; he earns happiness in this world and the hereafter, and 
he will become content with that which Allah blesses him with. O 
Allah, no one can withhold what You give, and no one can give what 
You withhold. O Allah, take care of us among those of whom You 
take care, and pardon us among those whom You pardon. 

Then Allah says: ([[Shaytan] makes promises to them and fills them 
with false hopes]* that is, Shaytan makes promises to those whom 
he strives to lead astray, but these promises also imply warnings, as 
Allah (4c) says: 

([The Shaytan threatens you with poverty...)* (al-Baqamh 2: 268) 

He threatens them that if they spend in Allah’s cause, they will 
become poor, and he scares them by telling them that if they strive in 
jihad they will be killed, and so on, as Allah (4c) tells us: 

([That was only the Shaytan, who tries to instil [in you] fear of his 
followers...)* (A! 'Imran 3: 175) 

He tries to instil fear in them when they give precedence to pleasing 
Allah, by telling them of everything that may happen and everything 
that is not possible; he brainwashes them until they feel reluctant to 
do good. In like manner, he fills their minds with false hopes which. 
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in reality, are like mirages which contain nothing real. Hence He 
says: ^but Shaytan makes promises to them only in order to deceive 
them. For these, their abode shall be hell)* that is, whoever follows 
the Shaytan and turns away from his Lord, and becomes one of the 
followers and party of Iblees, his final abode will be hell 
ffand they will find no escape from it^ that is, no one to save them 
and no refuge; rather they will abide therein for ever and ever. 

After mentioning the final destination of the friends of the Shaytan, 
who are doomed, Allah then mentions the final destination of His 
close friends, who are the blessed: 


O O 



(\rr 


4:122. But those who believe and do righteous deeds, We will admit 
them to gardens through which rivers flow, to abide therein 
forever. [This is] a true promise from Allah, and who is truer in 
word than Allah? 


tfthose who believe^ in Allah, His angels, His Books, His 
Messengers, the Last Day, and the divine decree, both good and bad, 
in the manner in which they are instructed to believe in them, by 
understanding them, believing in them and affirming them 
fjand do righteous deeds)* that stem from faith. 

That includes all enjoined deeds, both obligatory and encouraged, 
including beliefs, words and physical actions. Each deed brings a 
set reward, according to one’s situation, attitude and intention, 
and the extent to which it complements faith and righteous deeds. 
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The individual will miss out on that set reward according to the 
degree to which he is lacking in faith and righteous deeds. This 
is in accordance with what is known of the wisdom and mercy of 
Allah and it is in accordance with His true promise, which is known 
to anyone who studies the Book of Allah and the Sunnah of His 
Messenger (^). 

Hence He mentions the set reward for that: ^We will admit them 
to gardens through which rivers flow]), in which there is that which 
no eye has seen, no ear has heard, nor has it ever entered the mind 
of man, of all kinds of delicious food and drink, wondrous scenes, 
beautiful spouses, palaces, adorned chambers, amazing trees with low- 
hanging fruit, beautiful voices, and abundant blessings, where people 
will visit one another and remember the past, all of that in the gardens 
of paradise. And over and above all that will be Allah’s being pleased 
with them, and their souls having the joy of being near to Him, seeing 
Him and listening to Him, which will make them forget all delights 
and pleasures, and were it not that Allah keeps them steadfast, they 
would soar and die with joy and happiness. 

How sweet this blessing is, and how great is that which the Most 
Generous Lord has bestowed upon them. What happened to them of 
all goodness and joy is indescribable, and what makes it perfect and 
complete is the fact that they will abide for all eternity in those lofty 
abodes. Hence Allah says: ^to abide therein forever. [This is] a true 
promise from Allah, and who is truer in word than Allah?]) Almighty 
Allah speaks the truth, and His words and statements are of the utmost 
truthfulness, because His word is true and what it indicates is exactly 
what will happen; all that is indicated by His words will inevitably 
come to pass. The same is true of the words of His Messenger ($§§), 
because he does not say anything except by His command and does 
not utter anything except by His inspiration. 
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4:123. It will not be in accordance with your wishes or the wishes of 
the People of the Book; whoever does evil will be requited for 
it, and he will not find, besides Allah, any protector or helper. 

4:124. Whoever does righteous deeds, whether male or female, and 
is a believer - those will enter paradise, and they will not be 
wronged by even as much as the speck on a date stone. 


t-jlt^ that is, the matter of your salvation and purification «fwill not 
be in accordance with your wishes or the wishes of the People of the 
Book|>. “Wishes” refers to self-talk that is not based on actions, and 
which is accompanied by mere claims; if one wished the opposite, it 
would be all the same. This is general in meaning and applies to all 
matters, so how about if it applies to the issues of faith and eternal 
happiness? 

Allah has told us of the wishes of the People of the Book, and 
that they said: 

«(.. .No one will enter paradise unless he is a Jew or a Christian. That 
is their own wishful thinking... ^ (al-Baqarah 2: III) 

And this is even more applicable in the case of those who have 
no Book or Messenger. 

That also includes all those who claim to be Muslims, as is dictated 
by perfect justice and fairness. Merely claiming to belong to a religion, 
regardless of what it is, is of no use at all if the individual does not 
produce any evidence to support his claim. His deeds either confirm 
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that claim or demonstrate that it is false. Hence Allah (■$§) says: 
fjwhoever does evil will be requited for it)?. This includes all those 
who do evil, because evil includes all kinds of sin, both minor and 
major sins. This also includes all kinds of requital, small or great, in 
this world or in the hereafter. 

In this regard people are of differing levels, which no one knows 
except Allah. Some do few bad deeds and some do many. One whose 
deeds are all evil cannot be anything but a disbeliever, and if he dies 
without having repented, he will be requited with eternal, painful 
punishment. If a person’s deeds are righteous and he is steadfast in 
following the straight path most of the time, but he sometimes commits 
some minor sins, then whatever befalls him of worry, distress, harm 
and some pains - whether they are physical or emotional, or caused 
by the loss of a loved one or wealth and so on - will be an expiation 
for (some of) his sins. This is also part of the requital for his (bad) 
deeds. Allah has ordained this out of kindness to His slaves, and there 
are many different degrees between these two cases (the one whose 
deeds are all good and the one whose deeds are all evil). 

This requital for evil deeds in general is limited to those who do 
not repent, for the one who repents is like the one who did not commit 
sin, as is indicated by the texts. 

tjand he will not find, besides Allah, any protector or helper)? 
these words dispel any idea that may arise that the one who deserves 
punishment for his deeds could have a protector, helper or intercessor 
to avert from him that which he deserves (of punishment). Allah (*5s) 
tells us that this is not the case; he has no friend who can get him what 
he wants, and no protector who could ward off from him that which 
he fears, except his Lord and Sovereign. 

«(Whoever does righteous deeds)? - that includes all actions, 
including thoughts, ideas and beliefs, as well as physical actions. 
It also includes every doer of deeds, human or jinn, young or old, 
male or female. Hence Allah says: c-fwhether male or female, and is a 
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believer)?. Faith is the required condition for all deeds. No deed can 
be righteous or acceptable, or lead to reward, or ward off punishment, 
unless it is based on faith. 

Deeds without faith are like the branches of a tree that was cut off 
from the root, or like a structure built on waves. Faith is the root and 
foundation, and the basis on which everything is built. This condition 
must be borne in mind whenever any good deed is mentioned in 
general terms: it should be understood that the reward for that deed 
is subject to the condition that it be based on faith. 

((those)? that is, the ones who combine faith and righteous deeds 
((will enter paradise)? which includes everything that one’s heart may 
desire and that will delight one’s eyes 

(•(and they will not be wronged by even as much as the speck on a date 
stone)? that is, they will not be wronged to any degree, small or great, 
for what they did of good deeds; rather they will find it complete and 
multiplied greatly. 
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4:125. Who can be better in religion than one who submits himself 
[completely] to Allah, is a doer of good, and follows the religion 
of Ibraheem, the monotheist? For Allah did take Ibraheem as a 
close friend. 


That is, nothing is better than the way of one who combines 
sincerity to Allah with submitting himself to Him, which is indicative 
of full submission to Allah both inwardly and outwardly, turning to 
Him and being devoted to Him, body and soul. 
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«fis a doer of good)? that is, in addition to this devotion and submission, 
he follows the teachings of Sharia and the rulings with which Allah 
sent His Messenger (3|§) and that He revealed in His Books, and 
made them a way to be followed by the elite of His creation and 
their followers. 

^and follows the religion of Ibraheem)? that is, his teachings and 
path 

^the monotheist [haneef)p that is, inclining 18 away from polytheism 
towards monotheism, and away from created beings in order to focus 
and devote himself to the Creator. 

^For Allah did take Ibraheem as a close friend)?. Close friendship 
is the highest level of love; this is the status that was obtained by 
the two close friends ( khaleels) of Allah: Muhammad and Ibraheem 
(blessings and peace of Allah be upon them both). Allah’s love is for 
all the believers; Allah only took Ibraheem as a close friend because 
he fulfilled the command that was enjoined upon him and he passed 
the test. Therefore Allah made him a leader of humankind, took him 
as His close friend and made him renowned among all people. 
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4:126. To Allah belongs all that is in the heavens and on earth; verily 
Allah encompasses all things. 


This verse highlights the fact that Allah (4s) encompasses all things, 
hence He tells us that to Him belongs ((all that is in the heavens and 


18 The word haneef (translated here as (-(monotheist))) means one who 
inclines away from one thing towards something else. 
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on earth »that is, all creatures are His property and His slaves, and He 
is the only Master Who controls them. His knowledge encompasses 
all that may be known, His vision encompasses all that can be seen, 
His hearing encompasses all that may be heard. His will and decree 
control all that exists and His mercy encompasses the inhabitants of 
heaven and earth. Every creature is subject to His might and power, 
and all things submit to Him. 
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4:127. They ask you [O Muhammad] for a ruling concerning women. 
Say: Allah gives you a ruling concerning them, [as does] that 
which is recited to you in the Book concerning female orphans 
to whom you do not give what is prescribed for them [of mahr 
and inheritance], yet you desire to marry them, and concerning 
helpless children, that you should treat orphans equitably. 
Whatever you do of good deeds, Allah has full knowledge of it. 


Asking for a ruling is a request for an explanation of the Islamic 
verdict concerning the matter asked about. Allah tells us that the 
believers asked the Messenger (jiz) about the ruling on women that 
has to do with them, and Allah (*$e) answered this question Himself. 
He said: «[Say: Allah gives you a ruling concerning them'p, so act 
in accordance with the ruling He gives you in all affairs pertaining 
to women, namely giving them their rights, not mistreating them in 
general terms and in specific cases. 
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This command is general in meaning and includes all that Allah 
has ordained, both commands and prohibitions, with regard to women, 
wives and others, young and old. 

Then after making a general statement, Allah refers specifically to 
the instruction to be kind to the weak, namely orphans and children, 
out of concern for them and warning against neglecting their rights, 
as He says: 

«|[as does] that which is recited to you in the Book concerning female 
orphans)* that is, He also explains to you through that which is recited 
to you in the Book concerning female orphans 
^to whom you do not give what is prescribed for them]*. This 
highlights the situation that really existed at that time. If a female 
orphan was under the care of a man, he would undermine her rights 
and mistreat her, either by devouring her wealth, all or some of it, or 
by preventing her from getting married so that he could benefit from 
her wealth, for fear of losing her wealth to her husband; or he would 
take some of her mahr that was given to her when she got married, 
by stipulating a condition or otherwise. This was the case if he was 
not interested in marrying her, but if he did want to marry her and 
she was beautiful and had wealth, he would not be fair with regard 
to her mahr; rather he would give her less than she deserved. All of 
these things come under the heading of injustice and wrongdoing 
mentioned in this text. Hence Allah said: 

*fyet you desire to marry them)* - the original Arabic may mean either 
you desire to marry them or you do not desire to marry them. Both 
cases are discussed above. 

ffand concerning helpless children)* - Allah also gives you a ruling 
concerning helpless small children: you should give them their rights, 
of inheritance and otherwise, and you should not seize their wealth 
unlawfully and wrongfully. 

^that you should treat orphans equitably)* that is, with complete 
justice. That includes paying attention to the way in which you raise 
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them, by making them adhere to the commands of Allah and what 
He has enjoined upon His slaves. Guardians are responsible for that, 
for making them adhere to that which Allah has made obligatory. 

The Arabic term translated above as treating (equitably) may also 
mean taking care of their worldly interests by tending their wealth and 
looking for the best way to invest it for them, and handling it only in 
the best manner. At the same time they should not do favours to their 
friends or anyone else at the expense of the orphans, such as giving a 
girl in their care in marriage to a friend, and so on, in such a way that 
undermines their rights. This highlights Allah’s mercy towards His 
slaves, as He instructs them to look after the interests of those who 
cannot take care of themselves because they are in a weak position 
and have lost their father. 

Then Allah encourages kindness in general terms, as He says: 
^Whatever you do of good deeds^ to orphans and others, 

^Allah has full knowledge of itp that is, His knowledge encompasses 
the deeds of those who do good, whether they are few or many, good 
or the opposite, and He will requite each person in accordance with 
his deeds. 



4:128. If a woman fears ill treatment or indifference on her husband’s 
part, there is no blame on them if they settle the matter amicably 
between themselves [by compromising on their rights], for 
reconciliation is better, even though avarice is ever-present in 
human souls. If you do good and practise self-restraint, Allah 
is well aware of all that you do. 
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That is, if a woman fears ill treatment from her husband, meaning 
that he will look down at her, have no desire for her and be indifferent 
to her, then in this case it is better to bring about reconciliation between 
them, by means of the woman giving up some of her Islamically- 
affirmed rights to her husband, so that she could remain with him. 
This may be done by her agreeing to less than she is entitled to in 
terms of either maintenance, clothing, accommodation or a share of 
his time, by waiving some of her rights, or she may give her day and 
night to her husband or her co-wife. 

If they both agree to that, there is nothing wrong with it and there 
is no blame on them in that regard, either on her or her husband. In 
that case it is permissible for her husband to stay with her according 
to these terms, and this is better than separation. Hence Allah says: 
«(for reconciliation is betterjj. From the general meaning of this phrase 
it may be understood that reconciliation between two parties who 
have rights over one another or between whom there is a dispute on 
any matter is better than each party insisting on his or her full rights, 
because doing so brings about reconciliation, preserves harmony and 
creates an atmosphere of tolerance. 

Reconciliation is permissible in all matters, unless it permits 
something that is prohibited or prohibits something that is permissible, 
in which case it is not reconciliation; rather it is injustice. 

It should be noted that no ruling can be implemented or carried out 
unless there is a reason for doing so and there are no impediments to 
doing so. That includes this important ruling, namely reconciliation. 
Allah (4s) mentioned the reason for that, by pointing out that it is 
better, and what is better is something sought by every rational person. 
Moreover, Allah has enjoined it and encouraged it, therefore the 
believer should be more eager to seek it and attain it. 

The impediment is mentioned in the words: ^even though avarice 
is ever-present in human soulsj> that is, human souls are created with 
an inclination towards avarice, which makes the individual reluctant 
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to give what is due to others and makes him keen to demand his 
own rights. Souls are naturally inclined towards that, so you should 
strive to rid yourself of this bad characteristic and replace it with its 
opposite, which is tolerance and an easy-going nature. That means 
giving what is due to others and being content with some of that to 
which you are entitled. 

When a person is helped and guided to acquire this good 
characteristic, it then becomes easy for him to reconcile with his 
opponent, and that paves the way to reaching the goal more easily. 
This is in contrast to the one who does not strive to remove avarice 
from his heart, so it becomes difficult for him to reach an agreement 
and reconcile with others, because he will not be content unless he 
gets all of his dues, and he will not be content to give all that he is 
required to give to others. And if the other party is also like him, the 
problem will become worse. 

Then Allah says: ^If you do good and practise self-restraintp that 
is, do good in worshipping the Creator, which means worshipping your 
Lord as if you can see Him, for even though you cannot see Him, He 
sees you; and do good to other people in all ways, benefiting them 
with one’s wealth, knowledge or status, or in other ways 
«{and practise self-restraint jj and fear Allah by doing all that is enjoined 
and refraining from all that is prohibited, or do good by doing what is 
enjoined and fear Allah by refraining from that which is prohibited. 
sjAllah is well aware of all that you do^ - He encompasses it with His 
knowledge, both as it outwardly appears to be and what is hidden of 
intentions; He records it and will requite you for it in full. 


U=. i ^ ■}; $$*2 & Ji ¥ 

ye it d4 ij ij£ op ‘joici? liPB 

O T ^ o j 1 * 


sunniconnect.com 




Soorat an-Nisd' 


(129) | 299 


4:129. You will never be able to treat your wives with absolute equity, 
however much you may desire to do so. But do not incline too 
much to one of them so as to leave the other hanging. If you 
do what is right and refrain from injustice, verily Allah is Oft- 
Forgiving, Most Merciful. 


Here Allah (4g) states that husbands will not be able to be fully 
equitable between their wives, because equity requires equal love and 
being inclined equally to all of them, and then acting accordingly, and 
this is simply not possible. Therefore Allah forgives that which cannot 
be done, and forbids that which is possible (of inequity), as He says: 
?{But do not incline too much to one of them so as to leave the other 
hanging)? that is, do not incline in such a way that you do not fulfil 
their obligatory rights; rather do what you can to treat them equitably. 

Therefore with regard to maintenance, clothing, sharing one’s time 
between them and so on, you must be fair and treat them equitably. 
This is in contrast to love, intercourse and so on. If the husband fails 
to give his wife her rights, then she will be left hanging, unlike the 
one who has no husband, so she is certain of her situation and can 
prepare to find a husband and get married, and also unlike the one 
who has a husband who gives her her rights. 

{•(If you do what is right)? with regard to the relationship between 
you and your wives, by forcing yourself to do that which you may not 
be inclined to do, seeking reward thereby and doing your duty towards 
your wife, and also reconcile with other people concerning disputes 
that you may have with them. This indicates that it is encouraged to 
follow every path that may lead to reconciliation, as mentioned above. 

€{and refrain from injustice)? that is, by doing what is enjoined, 
refraining from what is forbidden, and accepting with patience what 
is decreed 

«{verily Allah is Oft-Forgiving, Most Merciful)? - He will forgive 
whatever you have done of sins and falling short in your obligatory 
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duties, and He will have mercy on you as you have been kind to your 
wives and shown them compassion. 



_O 

or- 


4:130. But if they separate, Allah will compensate both out of His 
abundance, for Allah is All-Encompassing, Most Wise. 


This is a third option for spouses: if it is not possible to bring about 
reconciliation, then there is nothing wrong with separating. 

^But if they separate)* by means of taldq, annulment of the 
marriage, khul ', or otherwise 

ff Allah will compensate both)* spouses ^out of His abundance)* that 
is, out of His bounty and His vast and all-encompassing kindness. He 
will compensate the husband with a wife who is better for him than 
her, and He will make her independent of means by His grace and 
bounty. If her share of provision stops coming from her husband, then 
her provision will come from the One Who guarantees the provision 
of all and takes care of their interests, and perhaps Allah will bless 
her with a husband who is better than him. 

^for Allah is All-Encompassing)* that is. His grace is immense 
and His mercy is vast. His mercy and kindness reach as far as His 
knowledge reaches. 

But in addition to that, He is also ^Most Wise)* that is. He bestows 
His grace and mercy, or withholds them, on the basis of wisdom. If 
His wisdom dictates that He should withhold His kindness from some 
of His slaves, because of some deeds on their part due to which they 
do not deserve His kindness, He will withhold it from them on the 
basis of justice and mercy. 
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4:131. To Allah belongs all that is in the heavens and all that is on 
earth. We have instructed those who were given the scripture 
before you, as well as you [O Muslims], to fear Allah. But if 
you disbelieve, then surely to Allah belongs all that is in the 
heavens and on earth, and Allah is Self-Sufficient, Worthy of 
all praise. 


4:132. To Allah belongs all that is in the heavens and all that is on earth, 
and sufficient is Allah as a disposer of affairs. 


Here Allah (4s) tells us how vast and great is His sovereignty, 
which means that He is in control of all things and ordains all things, 
through His Sharia and by His will and decree. 

Through His Sharia, Allah instructed the earlier and later 
generations, the people of the previous and later Books, to fear 
Him by following His commands and heeding His prohibitions. He 
also issued laws and regulations, rewarding those who follow His 
instructions, and punishing those who neglect them and overlook 
them with the most painful punishment. Hence He says: «$But if you 
disbelieve]? by failing to fear Allah and by associating with Allah that 
for which He has not sent any authority down to you, then you are 
only harming yourselves; you are not harming Allah in the slightest or 
diminishing His sovereignty. He has slaves who are better, greater and 
more numerous than you, who obey Him and submit to His command. 
Therefore He refers to that when He says: ^But if you disbelieve, then 
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surely to Allah belongs all that is in the heavens and on earth, and 
Allah is Self-Sufficient, Worthy of all praise^. He is Most Generous 
and Most Kind. He bestows His bounty from the vast reserves of His 
mercy, which are never diminished by His spending, which continues 
all day and all night. If the people of the heavens and the people of 
the earth, the first and last of them, were all to come together and 
each one of them was to ask for all that he wishes for, that would 
not detract in the slightest from His sovereignty. He is generous and 
possessed of abundant wealth, and His giving and His punishing take 
just one word; His command, when He wills something, is merely 
to say, ‘Be!’ and it is. 

By virtue of His being completely self-sufficient He is perfect 
in all attributes, because if there were to be any shortcomings or 
imperfections in Him, that would be a kind of need for that quality (in 
order to perfect it). But He possesses all the attributes of perfection, 
and in each attribute He has the highest level of perfection. One of the 
aspects of His self-sufficiency is that He has no wife or child, and no 
partner in His sovereignty, and no supporter or helper in His running 
the affairs of His dominion. Another aspect of His self-sufficiency is 
that the inhabitants of the upper and lower realms are in need of Him 
in all their situations and affairs, and they ask of Him for all their 
needs, small and great. Allah (4s) is in charge of all their needs and 
requests; He meets their needs, honours them, bestows His favour 
upon them out of kindness, and guides them. 

Worthy of all praise)-) -(al-Hameed) is one of the majestic names 
of Allah (4s), which indicates that He alone is the One Who deserves 
all praise, love and honour, because of what He possesses of the 
attributes of praise, namely the attributes of beauty and majesty, and 
because of what He bestows upon His creation of immense blessings. 
Therefore He is praiseworthy in all ways. 

How beautiful is this pairing of these two noble names: (-(Self- 
Sufficient, Worthy of all praise)), for He is independent of means and 
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praiseworthy. He is perfect in His self-sufficiency and He is perfect 
in His praiseworthiness, and He is perfect for having both of these 
attributes together. 

Then He repeats that His sovereignty encompasses all that is in 
the heavens and all that is on earth, and that He is in charge of all 
things. In other words, He knows all things and is running the affairs 
of all things on the basis of His wisdom, and that is part of being in 
charge of things in the most perfect sense. Being in charge of things 
requires knowledge of what one is in charge of, as well as strength 
and the ability to do the job and run affairs. That running of affairs 
should be based on wisdom and what serves the best interests, for 
any shortcoming is indicative of shortcomings in the one who is in 
charge of things, and Allah (4c) is far above having any shortcomings. 
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4:133. If He so willed. He could destroy you, O people, and bring 
others [in your stead], for He has power to do that. 


4:134. Whoever seeks the reward of this world, then with Allah is the 
reward of this world and of the hereafter. Allah is All-Hearing, 
All-Seeing. 


That is. He is Self-Sufficient, Worthy of all praise, the One Who 
is possessed of complete power and you are subject to His will. 
f(If He so willed. He could destroy you, O people, and bring others 
[in your stead] fe that is, other people who would be more obedient to 
Allah than you and better than you. This is a warning to the people 
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against persisting in disbelief and turning away from their Lord. Allah 
does not care about them if they do not obey Him; He may give them 
respite and allow them to get carried away, but He will not leave them 
alone for ever (and He is always aware of them). 

Then Allah tells us that in the case of one whose main focus and 
ambition is low, and does not go beyond the reward of this world, 
and he does not care about the hereafter, his efforts are falling short 
and he is short-sighted, yet despite that he will not get anything of the 
reward of this world except what Allah has decreed for him. For He 
is the Sovereign of all things, in His command is the reward of this 
world and the hereafter. Therefore they are to be sought from Him 
and His help is to be sought to acquire both, for that which is with 
Him cannot be attained except by means of obedience to Him, and 
both religious and worldly aims can only be achieved by seeking His 
help and always demonstrating one's need of Him. 

He is supremely wise in guiding and helping those whom He 
guides and helps, and in forsaking those Whom he forsakes, and in 
His giving and withholding. Hence He says: qAllah is All-Hearing, 
All-Seeing)}. 

Then Allah (-4?) says: 
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4:135. O you who believe, be steadfast injustice and bear true witness 
for the sake of Allah, even if it is against yourselves, your 
parents, or your kinsfolk. Whether he is rich or poor, Allah can 
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best take care of both. So do not follow your emotions, lest you 
swerve from justice. If you distort your testimony or decline to 
give it, then verily Allah is well aware of all that you do. 


Here Allah instructs His believing slaves to «jbe steadfast injustice 
and bear true witness for the sake of Allah^. The word qawwam 
(translated here as ^steadfast)*) is an intensive form of the word. 
What is meant is: in all your affairs, be steadfast in standing up for 
justice, which means being just with regard to the dues of Allah and 
the dues of His slaves. Justice with regard to the dues of Allah means 
not using His blessings as a means to disobey Him; rather they should 
be used as a means to do righteous deeds. 

Justice with regard to the dues of other people means paying all 
dues that you owe to others, just as you demand your own dues. So 
you must spend on obligatory maintenance, pay debts, and treat others 
with a good attitude as you would like to be treated. 

One of the greatest types of justice is justice with regard to views 
and opinions, and those who hold those views. So you should not 
judge in favour of one of two views, or one of two disputants, because 
of his affiliation or because of your inclination towards one of the 
two. Rather you should make it your aim to judge between them on 
the basis of justice and fairness. Another aspect of justice is giving 
testimony of what you know, regardless of the way in which you 
know it, even if that is against loved ones or against oneself. Hence 
Allah says: «fand bear true witness for the sake of Allah, even if it is 
against yourselves, your parents, or your kinsfolk. Whether he is rich 
or poor, Allah can best take care of both That is: do not favour the 
rich man because of his wealth, or the poor man out of mercy towards 
him - or so you claim; rather you should give testimony on the basis 
of truth, regardless of who may be affected. 

Being steadfast in justice is one of the most important matters, 
and is one of the most indicative of the religious commitment, piety 
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and status in Islam of the one who is just. The one who is sincere to 
himself or wants to save himself must pay the utmost attention to 
justice, make it his focus, resolve to attain it, and strive to rid himself 
of all obstacles and barriers that prevent him from adhering to justice 
and acting accordingly. 

The greatest barrier to that is following whims and desires. Hence 
Allah (3s) points out the importance of ridding oneself of this barrier, 
as He says: «(So do not follow your emotions)? that is, do not follow 
your own emotions, whims and desires that are contrary to the truth, 
lest - by doing so - you swerve from the right path and are not 
guided to justice, for whims and desires will either make a person 
blind, so that he sees the truth as false and falsehood as true, or he 
may recognise the truth but fail to follow it because of his whims and 
desires. The one who is saved from his whims and desires has been 
guided to the truth and to the straight path. 

When Allah stated that it is essential to be steadfast injustice, He 
also forbade the opposite of that, which is distorting one’s testimony 
and the like, twisting one’s words in order to avoid stating the truth in 
all aspects or in some aspects. That includes distorting one’s testimony 
and not giving it in full, or applying one’s testimony to a different 
issue. All of that comes under the heading of distorting testimony, 
because it is a deviation from the truth. 

«{or decline to give it^ that is, fail to be just as you are enjoined 
to be, such as the witness withholding his testimony, or the judge not 
giving his verdict that he should give. 

cjthen verily Allah is well aware of all that you do^ that is. He 
encompasses with His knowledge all that you do, both in secret and 
openly. This is a stem warning to the one who distorts his testimony 
or declines to give it. It is more appropriate that this be addressed to 
the one who judges on the basis of falsehood or gives false testimony, 
because his offence is greater; the former only failed to do what is 
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right, but the latter fails to do what is right and also does what is 
wrong. 
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4:136. O you who believe, believe in Allah and His Messenger, and the 
Book which He has sent down to His Messenger and the Books 
which He sent down before. Whoever disbelieves in Allah, His 
angels. His Books, His Messengers, and the Last Day, has indeed 
gone far astray. 


It should be noted that commands and instructions are either 
addressed to the person who is not doing something, so this is an 
instruction to start doing it, such as the command addressed to those 
who do not believe, telling them to believe, as in the verse in which 
Allah (“fe) says: 

«(0 you who have been given the scripture, believe in what We have 
revealed [to Muhammad], confirming what is with you...]J (an-Nisa' 
4: 47) 

- or they are addressed to the one who has started to do something; 
in this case it is an instruction to correct what he is doing and to go 
further and do what he is not already doing. An example of that is 
what Allah says in this verse, instructing the believers to believe. That 
is an implicit instruction to do that which will correct their faith on 
the basis of sincerity, to avoid that which may spoil it, and to repent 
from anything that may undermine faith. 

This is also an implicit instruction to do that which the believer is 
lacking of attaining Islamic knowledge and doing righteous deeds. 
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Every time any text reaches him and he understands its meaning 
and believes it, that is part of the belief which is enjoined. The same 
applies to all inward and outward actions: they are all part of faith, as 
is indicated by many texts and as the early generations of the Ummah 
were unanimously agreed. 

Then one should continue in that way and remain steadfast until 
death, as Allah (■$?) says: 

(•(O you who believe, fear Allah as He should be feared, and do not 
die except as Muslims.}» (Al ‘Imran 3. 102) 

Here Allah instructs us to believe in Him and in His Messenger 
the Qur’an, and the previous Books. All of this is part of the 
obligatory faith, without which a person cannot be a believer; he 
should believe in general terms with regard to that which he does 
not know the details of, and in detail with regard to that of which he 
comes to know in detail. The one who believes as enjoined in this 
manner has indeed been guided and will succeed. 

^Whoever disbelieves in Allah, His angels. His Books, His 
Messengers, and the Last Day, has indeed gone far astray^ - and 
what misguidance can be greater than the misguidance of one who 
forsakes the straight path of guidance and follows the path that leads 
to the painful punishment? 

It should be understood that disbelieving in any of these things is 
like disbelieving in all of them, because they are interconnected and it 
is not possible to believe in some of them without believing in others. 

Then Allah says: 

O 
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4:137. Those who believe, then disbelieve, then believe [again], 
then disbelieve [again], and thereafter grow hardened in their 
disbelief - Allah will not forgive them nor guide them to any 
path [that leads to truth]. 


That is, the one who repeatedly disbelieves after having believed, 
so he is guided and then misguided, and he sees then he becomes 
blind, and he believes then he disbelieves and persists and increases 
in his disbelief, is far removed from divine help and guidance to the 
straight path, and he is far removed from forgiveness, because he has 
produced the greatest impediment to attaining it. His disbelief is a 
punishment and becomes part of his nature that will not disappear, 
as Allah (•$%) says: 

<f...So when they chose to deviate [from the truth], Allah caused their 
hearts to deviate [from right guidance]... 'ft (as-Saff 61: 5) 

«(We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time...]» (al-An am 6:110) 

This verse indicates that if they do not increase in disbelief, rather 
they come back to faith and give up what they were following of 
misguidance, then Allah will forgive them, even if they apostatised 
repeatedly. If this is the case with regard to disbelief, then it is more 
appropriate that in the case of other sins that are less grave than 
disbelief, if a person commits them repeatedly then turns back to 
Allah and repents, Allah will forgive him again. 
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4:138. Give tidings to the hypocrites, that theirs will be a painful 
punishment. 

4:139. [As for] those who take the disbelievers as allies 1 '' rather than the 
believers, are they seeking power with them? Verily all power 
belongs to Allah. 


The word translated here as «(tidings]) is usually used to refer to 
good, but may sometimes refer to evil, as in this verse. Allah says: 
c-fGive tidings to the hypocrites]) that is, those who make an outward 
display of being Muslims, whilst concealing disbelief; give them the 
worst tidings, namely tidings of the painful punishment, because of 
their love for the disbelievers, and their taking them as allies and 
supporting them, and their failing to take the believers as allies. What 
made them do that? Are they seeking power with them? 

This is how the hypocrites really are. They think negatively of 
Allah and they lack certain faith that Allah will help His believing 
slaves. They focus on some means of power that the disbelievers 
have and they fail to look beyond that, so they take the disbelievers 
as allies, seeking power with them and seeking their help. 

But in fact all power belongs to Allah; the forelocks of all people 
are in His Hand and His will concerning them is always done. He 
has guaranteed to support His religion and His believing slaves, even 
if that is after some tests for His believing slaves and after causing 
the enemy to prevail over them temporarily. The ultimate outcome 
is always in favour of the believers. 

In this verse there is a stem warning against taking the disbelievers 
as allies and failing to take the believers as allies, because that is one 
of the characteristics of the hypocrites. Faith dictates that we should 
love the believers and take them as allies, and hate the disbelievers 
and regard them as enemies. 


19 The word awliya ", translated here as Rallies]), may also mean protectors, 
supporters, close friends, and so on. 
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4:140. He has already revealed to you in the Book that when you hear 
the revelations of Allah being rejected and ridiculed, do not sit 
with them until they begin to talk of other things; otherwise, you 
would be like them. Verily Allah will gather all the hypocrites 
and disbelievers together in hell. 


4:141. [The hypocrites are] those who are waiting and watching to 
see what happens to you. If Allah grants you a victory, they 
say: Were we not with you? But if the disbelievers meet with a 
success, they say [to them]: Did we not help you win, and protect 
you from the believers? But Allah will judge between you on 
the Day of Resurrection. Allah will not grant the disbelievers 
means to prevail over the believers. 


Allah has explained to you - in what He has revealed to you - 
that His shar‘i rulings are to be followed when attending gatherings 
in which disbelief and sin are present: 

^[He has already revealed to you in the Book that when you hear 
the revelations of Allah being rejected and ridiculed]) that is, being 
belittled. That is because what is required of every accountable 
person with regard to the revelations of Allah is to believe in them, 
then venerate them and respect them. That is the purpose for which 
they were revealed, and it is the purpose for which Allah created His 
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creation. The opposite of belief is rejection of them, and the opposite 
of respecting them is mocking them and scorning them. That includes 
the arguments that the disbelievers and hypocrites may come up with 
to invalidate the revelations of Allah and support their disbelief. 

The same also applies to innovators of various types. Their 
argument in support of their falsehood implies disrespect towards 
the revelations of Allah, because the revelation only supports the 
truth, and does not contain anything but truth. And in fact this also 
applies to attending gatherings of sin and immorality, in which the 
commands and prohibitions of Allah are flouted and the limits that 
He has set for His slaves are transgressed. This ruling also includes 
the prohibition on sitting with them, fjuntil they begin to talk of other 
things)? that is, things other than disbelief in the revelations of Allah 
and ridiculing them. 

^otherwise )? that is, if you sit with them in the situation mentioned, 
«(you would be like them)? because then you would be approving of 
their disbelief and ridicule, and the one who approves of sin is like 
the one who does it. The point is that whoever attends a gathering in 
which Allah is disobeyed is obliged to object to them if he is able to, 
or to get up and leave if he is not able to do so. 
fjVerily Allah will gather all the hypocrites and disbelievers together 
in hell)? just as they came together as allies in their disbelief. The fact 
that they outwardly appeared to be with the believers will not benefit 
the disbelievers (or hypocrites), as Allah (*Js) says: 

«|On that day, the hypocrite men and hypocrite women will say to 
the believers: Wait for us, so that we may have some of your light...)? 
(al-Hadeed 57: 13) 

Then Allah highlights how the hypocrites take the disbelievers as 
allies and show enmity towards the believers: 

«f[The hypocrites are] those who are waiting and watching to see 
what happens to you)? that is, they are waiting to see how you will 
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end up, and whether the outcome will be good or bad for you; they 
have prepared a response in either case, according to their hypocrisy. 

*flf Allah grants you a victory, they say: Were we not with you?^ 
They pretend that they were with the believers both outwardly and 
inwardly, so that they will be safe from criticism and aspersions, and 
so that they will have a share of the booty and fay ’, and so that they 
will be able to ask for help. 

<|But if the disbelievers meet with a success^. He did not say 
victory, because they do not attain victory in the sense of permanently 
prevailing; rather it is just a success that does not mean the end of the 
matter, by the wisdom of Allah. 

If that happens, *fthey say [to them]: Did we not help you win, 
and protect you from the believers?)?, trying to show them how much 
they care about them by not having fought them when they were able 
to, and how they tried to prevent the believers by all possible means 
from fighting the disbelievers, such as weakening them, discouraging 
them from fighting, supporting the enemy against them, and other 
means for which they are well known. 

^But Allah will judge between you on the Day of Resurrection)? 
that is, He will reward the believers both inwardly and outwardly 
in paradise, and He will punish the hypocrites and polytheists, both 
men and women. 

^Allah will not grant the disbelievers means to prevail over the 
believers^ that is, He will not grant them authority or power over 
them; rather a group of the believers will continue to adhere to the 
truth, receiving divine support, and they will not be harmed by those 
who forsake them or oppose them. 

Allah still grants the believers the means of victory and protection 
against the disbelievers, as is well known. Even though some Muslims 
are ruled by disbelieving groups, they are still treated with respect 
and are not persecuted for their religion, and they are not regarded 
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as insignificant by them. Rather they have full support from Allah, 
to Him be praise first and last, outwardly and inwardly. 
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4:142. The hypocrites seek to outwit Allah but it is He Who outwits 
them. When they stand up to pray, they stand up reluctantly, only 
to be seen by people, and they remember Allah only a little, 

4:143. Wavering in between, belonging neither to these nor those. For 
those whom Allah has caused to go astray, you will never find 
a way [to guide them]. 


Here Allah tells us about how the hypocrites were with regard 
to their abhorrent characteristics and conduct, and how they tried 
to outwit Allah (*$s) by making an outward display of faith whilst 
concealing their disbelief, thinking that this would deceive Allah 
and that He would not know of it or expose their tricks to H is slaves. 
But in fact Allah outwitted them, because merely by being like that 
and behaving in this manner they were fooling themselves. What 
deceit can be greater than that of one who strives to do something 
which then backfires on him and brings him disgrace, humiliation 
and deprivation? That on its own is indicative of a lack of maturity, 
because in addition to it being a sin, they thought that it was something 
good, and they thought that it was a sign of smartness and cunning. 
This is what ignorance and misguidance do to a person! 

With regard to His outwitting them on the Day of Resurrection, 
Allah says: 
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«{0n that day, the hypocrite men and hypocrite women will say to 
the believers: Wait for us, so that we may have some of your light. It 
will be said: Go back and seek light elsewhere. Then a wall will be 
set up between them, which will have a gate, on the inside of which 
there will be mercy and on the outside there will be punishment. The 
hypocrites will call out to the believers: Were we not with you?...}* 
(al-Hadeed 57: 13-14) 

One of their characteristics is that ^ When they stand up to pray}* 
- if they do so at all - which is the most important physical act of 
worship 

«(they stand up reluctantly}*, finding it burdensome and resenting 
having to do it. Reluctance only stems from a lack of interest in their 
hearts. Were it not that their hearts are devoid of longing for Allah 
and for that which is with Him, and are lacking in faith, they would 
not be so reluctant. 

^only to be seen by people}* - this is what is hidden in their hearts 
and this is the motive for their deeds: to be seen by people. They want 
people to see them and respect and honour them, and they are not 
acting out of sincerity towards Allah. Hence (-(they remember Allah 
only a little^, because their hearts are filled with the desire to show 
off. Remembrance of Allah and persistence therein can only come 
from a believer whose heart is filled with love and reverence for Allah. 

«(Wavering in between, belonging neither to these nor those}* that 
is, they wander between the believers and the disbelievers; they are not 
believers both outwardly and inwardly, and they are not disbelievers 
both outwardly and inwardly. Deep in their hearts they are with the 
disbelievers, but outwardly they are with the believers, and this is 
the worst possible misguidance. Hence Allah says: (-(For those whom 
Allah has caused to go astray, you will never find a way [to guide 
them]}* and you will never make him give up his way of misguidance, 
because the door of mercy has been closed to him and has been 
replaced with wrath. 
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These blameworthy characteristics indicate that the believers are 
possessed of the opposite, namely sincerity and truthfulness, both 
outward and inward. There is no mystery as to what they are; they are 
enthusiastic in prayer and worship, and they remember Allah (■M) a 
great deal, because Allah has guided them to the straight path. So let 
the wise person think about these two groups and choose whichever 
of them he wants. And Allah is the source of strength. 



4:144. O you who believe, do not take the disbelievers as allies rather 
than the believers. Do you want to give Allah a clear case against 
you? 


Having stated that one of the characteristics of the hypocrites is 
that they take the disbelievers as allies instead of the believers, Allah 
then forbids His believing slaves to have this abhorrent characteristic, 
and to resemble the hypocrites, because that would inevitably ^give 
Allah a clear case against youjj. In other words, it would constitute 
clear proof that you should be punished, because We have warned 
against it and We have stated that taking the disbelievers as allies leads 
to negative consequences, so doing that after receiving this warning 
deserves punishment. 

This verse is indicative of the perfect justice of Allah and highlights 
the fact that Allah does not punish anyone before establishing proof 
against him. This is also a warning against sin, because Allah has a 
clear case against the one who commits sin. 
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4:145. The hypocrites will be in the lowest depths of the fire; you will 
not find any helper for them, 

4:146. Except those who repent and mend their ways, hold fast to Allah 
and become sincere in their devotion to Allah [alone]; then they 
will be with the believers. And Allah will give the believers an 
immense reward. 

4:147. Why would Allah punish you, if you are grateful and believe? 
Allah is Appreciative, All-Knowing. 


Here Allah tells us of the ultimate destination of the hypocrites: 
they will be in the lowest depths of hell and theirs will be the worst 
punishment. They will be below other disbelievers, because they 
shared their disbelief in Allah and opposition to His Messengers, but 
in addition to that they engaged in trickery and deceit. They planned 
to oppose the believers in many subtle and unnoticed ways, arranging 
all of that in such a way that they would still be regarded as Muslims 
and thus acquire that which they were not entitled to. For this and 
other reasons they are deserving of the worst punishment; no one 
can save them from Allah’s punishment and no helper can ward off 
any part of His punishment. This is general in meaning and applies 
to every hypocrite, except those among them whom Allah blessed by 
enabling them to repent from evil deeds and e(mend their ways}* for 
the sake of Allah, both outwardly and inwardly 
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((hold fast to Allah)-) and seek His help to bring them benefits and 
ward off harm from them 

(•(and become sincere in their devotion to Allah [alone])) - this refers 
to sincerity in submission to Allah (Islam), faith and ihsan. 20 

Thus they sought the Countenance of Allah in their deeds, both 
outward and inward, and were saved from showing off and hypocrisy. 
Those who have these characteristics (-[will be with the believers)) 
that is, in this world, in al-barzakh, and on the Day of Resurrection 
(•(And Allah will give the believers an immense reward)), the nature 
of which no one knows except Allah; it is something that no eye has 
seen, no ear has heard and it has not crossed the mind of man. 

Contemplate how Allah singled out for mention holding fast and 
sincerity, even though these are implied in the words c-(mend their 
ways)), because holding fast and being sincere are part of mending 
one’s ways and there is a great need for both, especially in this critical 
situation where hypocrisy is deeply entrenched in people’s hearts, 
and nothing can remove it except holding fast to Allah and constantly 
turning to Him and expressing one’s need of His help in order to 
ward off hypocrisy. Sincerity is diametrically opposed to hypocrisy, 
hence Allah mentions both it and holding fast to Him because of the 
virtue of these two deeds and because of the fact that all deeds, both 
outward and inward, are based on them and there is a profound need 
for them in this context. 

Contemplate how, when Allah refers to the hypocrites alongside 
the believers. He did not say “and He will give them a great reward”, 
even though the context is talking about the hypocrites. Rather He 
said (-{And Allah will give the believers an immense reward)). That 
is because this is a general principle which Allah repeats frequently 


2,1 Ihsan, as described in the well-known hadith narrated by Bukhari and 
Muslim, means: 

«...to worship Allah as if you can see Him, for although you cannot see 
Him, He can see you.» 
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in the Qur’an. If the context is discussing some minor issues, and 
Allah wants to refer to some reward or punishment connected to the 
minor issues, and that minor issue comes under the same general 
heading, He connects the reward to that general heading under 
which that minor issue and others come, so that no one would think 
that the ruling is limited only to this minor issue. This is one of the 
brilliant subtleties of the Qur’an. Thus the former hypocrite who 
repents is included with the believers and will have the same reward 
as them. 

Then Allah (4c) tells us of the perfect nature of His self-sufficiency 
and the vastness of His forbearing, mercy and kindness: ^Why would 
Allah punish you, if you are grateful and believe?^. Because Allah is 
Appreciative and All-Knowing, He will give those who carry the heavy 
burden of commitment for His sake and persist in doing righteous 
deeds an immense reward and abundant kindness. Whoever gives 
up something for the sake of Allah, Allah will give him something 
better than it. 

Furthermore, He knows how you appear outwardly and what is 
in your hearts, and He knows what you do and what it is based on, 
be it sincerity or the opposite. He wants you to repent and turn back 
to Him, then if you turn to Him, why should He punish you? He 
does not find any joy in punishing you and He does not benefit from 
punishing you; rather the sinner only harms himself, just as the deed 
of one who is obedient is to his own benefit. 

Gratitude is humility in the heart and acknowledgement of Allah’s 
blessings, utterance of thanks to the Bestower of those blessings, and 
physical acts of obedience to Him; it also means not making use of 
His blessings to disobey Him. 
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4:148. Allah does not like anyone to speak ill [of others] in public, 
except the one who has been wronged. Allah is All-Hearing, 
All-Knowing. 

4:149. If you do good openly or conceal it or pardon a wrong [done to 
you], then verily Allah is Pardoning, Omnipotent. 


Here Allah (4c) tells us that He does not like anyone to speak ill 
(of others) in public; in other words, He dislikes and hates that, and 
will punish for it. That includes all bad words that cause offence and 
upset others, such as insulting, slandering, reviling and so on. All of 
that is forbidden and is hateful to Allah. 

This indicates that He loves good words such as dhikr and kind 
and gentle words. 

♦(except the one who has been wronged]? that is, it is permissible 
for him to pray against the one who has wronged him, to complain 
about him and to say bad things back to the one who said it to him, 
without lying about it, going beyond the level of wrong that was done 
to him, or overstepping the mark and reviling anyone else. Yet it is 
better to pardon him and not to respond in kind, as Allah says (%): 
«f...but whoever forgives and reconciles, his reward is with Allah...]? 
(ash-Shoord 42: 40) 

♦[Allah is All-Hearing, All-Knowing]? because the verse refers to 
words, whether they be bad, good or permissible. Allah tells us that 
He is All-Hearing and hears what you say, so beware of speaking of 
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anything that angers your Lord, lest He punish you for that. This is 
also encouragement to say good words. 

All-Knowing^ and He knows your intentions and the motives behind 
what you say. 

Then Allah says: «(If you do good openly or conceal it^ this includes 
good in word and deed, open or hidden, obligatory or recommended 
<|or pardon a wrong [done to you]$» that is, if you pardon someone 
who mistreated you physically, financially, or by impugning your 
honour, and you forgive him, the reward is commensurate with the 
type of deed. If a person forgives for the sake of Allah, Allah will 
forgive him; if he shows kindness, Allah will be kind to him. Hence 
Allah says: *fthen verily Allah is Pardoning, Omnipotent^ that is, He 
forgives the mistakes of His slaves and their grave sins, so He conceals 
their errors, then He grants them His perfect forgiveness that stems 
from His might and power. 

From this verse we learn the meanings of the names and attributes 
of Allah, and that His is the creation and the command (7:54); this is 
the implication of His names. Therefore the rulings are connected to 
His beautiful names, as in this verse. 

When He mentioned doing good and pardoning wrongs. He made 
a connection between that and learning about His names; that is 
sufficient and there is no need to mention the specific reward. 
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4:150. Those who disbelieve in Allah and His Messengers, and want 
to make a distinction between [belief in] Allah and [belief in] 
His Messengers, and say: We believe in some and disbelieve in 
others, and seek to adopt a way in between, 

4:151. it is they who are indeed disbelievers, and We have prepared 
for the disbelievers a humiliating punishment. 

4:152. To those who believe in Allah and His Messengers, and make 
no distinction between [belief in] any of them. He will give their 
[due] rewards. For Allah is Oft-Forgiving, Most Merciful. 


These are two categories that are clear to everyone: the believer 
who believes in Allah, all of His Messengers and His Books, and the 
disbeliever who disbelieves in all of that. 

But there is a third category, which is the one who claims to believe 
in some of the Messengers but not others, and thinks that this way 
will save him from the punishment of Allah. But this is no more than 
wishful thinking, because these people want to make a distinction 
between Allah and His Messengers. 

The one who believes in Allah in the true sense will believe in 
all of His Messengers, because that is part of perfect belief. The one 
who opposes any of His Messengers has in fact opposed Allah and 
opposed all of His Messengers, as Allah (4s;) says: 

(•{Whoever is an enemy to Allah and His angels and Messengers, to 
Jibreel and Meekal [Meeka’eel], - then indeed, Allah is an enemy to 
the disbelievers.^ (al-Baqarah 2: 98) 

Similarly, the one who disbelieves in any Messenger has disbelieved 
in all of the Messengers, even the Messenger in whom he claims to 
believe. Hence Allah says: ^it is they who are indeed disbelievers^. 
That is lest anyone imagine that their position is a kind of middle way 
between faith and disbelief. 
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The reason why they are disbelievers - even in that in which they 
claim to believe - is that for every proof that led them to believe 
in the Messengers in whom they do believe, there is the same or 
equally strong or even stronger evidence for the Prophet in whom 
they disbelieve, and for every specious argument that they use to 
undermine the Prophet in whom they disbelieve, there is an equal or 
stronger argument to undermine the one in whom they do believe. 

After establishing the above, there is nothing left except whims 
and desires, and nothing but mere claims that anyone could counter 
with a similar claim. As the Qur’an states that these people are indeed 
disbelievers, it then refers to a punishment that applies to them and 
to all disbelievers: sfand We have prepared for the disbelievers a 
humiliating punishments. Just as they were too arrogant to believe in 
Allah, He will humiliate them with a painful punishment and disgrace. 

«|To those who believe in Allah and His Messengers!? - this 
includes belief in all that Allah has told us about Himself and all that 
the Messengers brought of stories of the past and rulings 
«(and make no distinction between [belief in] any of them]? that is, 
the Messengers; rather they believe in all of them. This is true faith 
and certainty that is based on proof. 

^(He will give their [due] rewards]-) that is, as a reward for their faith 
and what resulted from that of righteous deeds, good words and good 
attitudes, each according to his situation. Perhaps this is the reason 
why the reward is described as being theirs 

«[For Allah is Oft-Forgiving, Most Merciful]) - He forgives bad deeds 
and accepts good deeds. 
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4:153. The People of the Book ask you to bring down for them a Book 
from heaven. Indeed they asked Moosa for something even 
greater than that, when they said: Let us see Allah with our own 
eyes. But a thunderbolt struck them for their transgression. Then 
they took the calf [for worship] after the clear signs had come 
to them. Yet We pardoned [even] that, and gave Moosa clear 
authority. 

4:154. And We raised above them the Mount, while making a covenant 
with them [so as to make them accept it]; and We said: Enter the 
gate bowing down with humility; and We said to them: Do not 
break the Sabbath. And We took from them a solemn covenant. 

4:155. [We punished them] because of their breaking of their covenant, 
their rejection of the revelations of Allah, their slaying ot 
the Prophets unjustifiably and their saying: Our hearts are 
impenetrably wrapped [against whatever you say] - Nay, Allah 
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has sealed up their hearts for their disbelief; little is it they 
believe - 

4:156. [And We punished them] because of their disbelief and their 
uttering a terrible slander against Maryam. 

4:157. And because of their saying: We slew the Messiah ‘Eesa son 
of Maryam, the Messenger of Allah. But they did not slay him 
or crucify him; rather [another man] was made to resemble 
him to them [and that man was crucified]. Those who differ 
concerning this matter are in doubt concerning it, with no 
[certain] knowledge, but only conjecture to follow. But they 
certainly did not slay him. 

4:158. Rather Allah took him up to Himself; and Allah is Almighty, 
Most Wise. 

4:159. There is none among the People of the Book but will believe 
in him before his death; and on the Day of Resurrection he will 
be a witness against them. 

4:160. Because of the wrongdoing of the Jews, We forbade to them 
certain good things that had [previously] been permitted to them; 
and because of their barring many from the path of Allah, 

4:161. and because of their taking usury, even though it had been 
forbidden to them, and because of their devouring people’s 
wealth wrongfully. We have prepared for the disbelievers among 
them a painful punishment. 


This demand from the People of the Book to the Messenger 
Muhammad (#£) was due to stubbornness and was an audacious 
suggestion. They made this request a condition of their believing or 
otherwise. They asked him to bring down the Qur’an to them all at 
once, as the Torah and Gospel had come down. This was the utmost 
wrongdoing and ignorance on their part, because the Messenger (^) 
was a human being, a slave under the command of Allah who had no 
power to do anything. Rather all matters are under the control of Allah 
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and it is He Who sends and reveals whatever He will to His slaves, as 
Allah tells us about the Messenger ($|z), when mentioning the signs 
that the polytheists suggested to Muhammad (#g): 

(■(...Say: Glory be to my Lord! Am 1 anything but a man, sent as a 
Messenger?!? (al-lsra 17: 93) 

The same applies to their making the criterion between truth and 
falsehood nothing more than the matter of whether the Book is sent 
down all at once or piecemeal. This is simply an idea of theirs for 
which there is no proof and no reason, or even any weak argument 
to support it. Where do we find in the story of the prophethood of 
any of the Prophets that if a Messenger brings to you a Book that 
was revealed piecemeal, then you should not believe in him or 
accept him? 

Rather the fact that the Qur’an was revealed piecemeal, according 
to the circumstances, is one of the indications of its greatness and 
Allah's care for the one to whom it was sent down, as He says: 
{•(Those who disbelieve say: Why was the Qur'an not sent down to him 
all at once? [It has been revealed] thus so that We may strengthen your 
heart thereby, and We have imparted it to you by gradual revelation. 
Whenever they come to you [O Muhammad] with an argument. 
We reveal to you the truth and the best explanation.]? (al-Furqdn 
25: 32-33) 

When Allah mentioned their invalid objections. He pointed out 
that there is nothing strange in their attitude, because in the past there 
has been a suggestion of something even more reprehensible to the 
Messenger in whom they claimed to believe, when they asked him 
to let them see Allah with their own eyes, and they took the calf as a 
god and worshipped it, after they had seen signs with their own eyes 
that no one else had seen. 

They also refused to accept the rulings of their own Book, namely 
the Torah, until the mountain was raised above their heads and they 
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were threatened that if they did not believe, it would fall on them. So 
they accepted that reluctantly, as they had no choice but to believe. 

They also refused to enter the gates of the town which they 
were commanded to enter bowing down in humility and seeking 
forgiveness, but they went against that in word and deed, and some 
of them also transgressed the Sabbath, therefore Allah has sent that 
horrible punishment upon them. 

When Allah took from them a solemn covenant, they cast it behind 
their backs, rejected the revelations of Allah and killed His Messengers 
unlawfully. Moreover, they said that they killed the Messiah ‘Eesa 
and crucified him, when in fact they did not kill him or crucify him; 
rather (another man) was made to resemble him to them, and they 
killed and crucified that man. 

They claimed that their hearts were impenetrably wrapped and 
could not understand what was said to them, and they barred people 
from the path of Allah, so they were barred from the truth. They called 
people to their way of misguidance and transgression, and devouring 
unlawful earnings and usury, even though Allah had issued a stern 
prohibition against their doing that. So it comes as no surprise that 
the people who did these deeds would ask the Messenger Muhammad 
(*|§) to bring down to them a Book from heaven. 

This is the best way to counter arguments that are founded on 
an invalid basis. If the other person produces a false argument that 
becomes a source of confusion to him and others and is the cause of 
them rejecting the truth, we should highlight his evil characteristics 
and some of his misdeeds that are among the worst of what he did, so 
that everyone will know that this objection comes from this ignoble 
man, and that he has previous misdeeds along with this invalid 
argument of his. 

Similarly, any argument they may present to cast aspersions on 
the prophethood of Muhammad (jjjj§ ) may be countered by a similar 
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or stronger argument about the prophethood of those in whom they 
claim to believe, so as to ward off their evil thereby and suppress 
their falsehood. 

For every argument they present to affirm the prophethood of 
those in whom they believe, there is a similar or stronger argument 
to prove and affirm prophethood of Muhammad (j|g). 

Because the aim of listing their evil actions was to establish this 
argument, Allah did not discuss them in detail here. Rather He referred 
to them here, and discussed them in detail elsewhere, where it was 
appropriate to do so. 

^There is none among the People of the Book but will believe 
in him before his deaths - it may be that the pronoun in the phrase 
^before his death refers to the People of the Book. According to this 
view, every individual Jew or Christian will believe in ‘Eesa (^50 
when death approaches and the truth becomes clear to him, but that 
faith will be of no benefit because it will be faith by compulsion. This 
is an implicit threat and warning to them that they should not continue 
as they are, for they will regret it before death; so how will they be 
on the day when they are gathered and resurrected? 

Or it may be that the pronoun in the phrase <(before his death refers 
to ‘Eesa In that case, what is meant is: there is no one among 
the People of the Book but he will surely believe in the Messiah (0k) 
before the Messiah’s death. That will be when the Hour approaches 
and its major signs appear. There are numerous saheeh hadiths which 
speak of his descent at the end of this Ummah; he will kill the Dajjal 
and abolish the jizyah, and the People of the Book will believe in him 
along with the believers. On the Day of Resurrection, ‘Eesa (0k) 
will be a witness against them and will testify concerning their deeds 
and whether or not they were in accordance with the laws of Allah. 

On that day he will only testify to the falseness of everything they 
believed and did that was contrary to the teachings of the Qur’an and 
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the message of Muhammad (^). We know that because we know 
about the perfect justice and sincerity of the Messiah ($&) and that 
he will testify only to that which is true. That which was brought by 
Muhammad (j||) is true and everything other than that is misguidance 
and falsehood. 

Then Allah (*Jg) tells us that He forbade to the People of the Book 
many good things that had previously been permissible for them. 
This prohibition was a punishment because of their wrongdoing 
and transgression, their barring people from the path of Allah, their 
preventing them from following true guidance, and their consuming 
riba when they had been forbidden to do so. Hence Allah gave them a 
fitting punishment by withholding from them many of the good things 
that were originally permitted, even though they are good. In the case 
of the things that are prohibited to this Ummah, this prohibition is 
to keep them away from unclean things that are detrimental to their 
spiritual and worldly interests. 
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4:162. But those among them who are firmly grounded in knowledge, 
and the believers, believe in what has been sent down to you [O 
Muhammad], and what was sent down before you; who establish 
regular prayer and give zakah, and who believe in Allah and the 
Last Day - to these We will grant an immense reward. 


Having mentioned the bad characteristics of the People of the 
Book, Allah then mentions those among them who are praiseworthy, 
as He says: tjBut those among them who are firmly grounded in 
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knowledge^ that is, those in whose hearts knowledge is deeply 
entrenched and faith is firmly rooted. That resulted in them having 
complete faith «fin what has been sent down to you [O Muhammad], 
and what was sent down before you)*. It also resulted in them doing 
righteous deeds, namely establishing prayer and giving zakah, which 
are the best of deeds, for they include sincerity towards Allah and 
kindness towards people. They also believed in the Last Day, hence 
they feared punishment and hoped for the promised reward. 

«(to these We will grant an immense reward)* because they 
combined knowledge, faith and righteous deeds with belief in the 
earlier and later Books and Messengers. 
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4:163. We have sent revelation to you [O Muhammad], as We sent 
it to Nooh and the Prophets after him; We sent revelation to 
Ibraheem, Isma'eel, Is-haq, Ya'qoob and his sons, to ‘Eesa, 
Ayyoob, Yoonus, Haroon, and Sulayman, and to Dawood We 
gave the Zaboor [Psalms]. 


4:164. And [We sent revelation to] Messengers of whom We have told 
you, and other Messengers of whom We have not told you. And 
Allah spoke directly to Moosa. 


sunniconnect.com 





Soorat cm-Nisa' 


(163-165) | 331 


4:165. Messengers sent as bearers of glad tidings and as warners, so 
that humankind would have no excuse before Allah, after the 
[coming of the] Messengers. For Allah is Almighty, Most Wise. 


Here Allah tells us that He revealed to His slave and Messenger 
(s|g) great teachings and laws, and true news of the past, such as He 
revealed to these earlier Prophets. From this we learn a number of 
things: 

• That Muhammad (^) is not a new phenomenon among the 
Messengers. Before him Allah sent many Messengers, so there 
is no reason to find his being sent strange except ignorance or 
stubbornness. 

• That he received revelation as they did concerning the 
fundamentals of faith and enjoining of justice, on which all 
the Messengers are agreed; they confirmed one another and 
their messages were in harmony. 

• That he comes under the same category as those Messengers, 
so people should think of him as a brother to them, for his call 
is the same as theirs and their attitudes are in harmony. The 
source of their message is one and their aims are one. He is not 
mentioned alongside unknown figures or liars or unjust kings. 

• That listing these Messengers is by way of praising and 
commending them and describing their character, which 
strengthens the believers’ belief in them and love for them, 
and their desire to emulate them, follow their path and learn 
more about them. This is a confirmation of the verses in which 
Allah (-is) says: 

e(Peace be upon Nooh among all nations.)? (as-$affat 37: 79) 
dPeace be upon Ibraheem.p (as-$affa< 37: 109) 

«{Peace be upon Moosa and Haroon.)? (as-Saffat 37120) 
tjPeace be upon Ilyas. Thus do We reward those who do good.)? 
(as-$affat 37: 130-131) 
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Every doer of good is praised by people commensurate with his 
good deeds, and the Messengers - especially those named - attained 
the highest level of doing good. 

As Allah referred to what they have in common (which is that they 
all received revelation), He then mentions how some of them were 
singled out for particular blessings. He tells us that He gave Dawood 
the Zaboor (Psalms), which is the well-known scripture. Allah gave 
it especially to Dawood (^) because of his virtue and high and 
honourable status. He spoke directly to Moosa, with no intermediary, 
and Moosa became well known for that among all humankind and 
is known as “Moosa to whom the Most Gracious spoke directly.” 

Allah tells us that He has told His Messenger (^) about some 
of the Messengers, and there are others about whom He has not told 
him. This indicates that they are many and that Allah sent them with 
glad tidings, to those who obey Allah and follow them, of happiness 
in this world and in the hereafter, and with a warning, to those who 
disobeyed Allah and opposed them, of misfortune in both realms, so 
that people would have no excuse before Allah, after the coming of 
the Messengers, and they would not be able to say: 
f(...No bearer of glad tidings and no wamer ever came to us. But 
now there has come to you a bearer of glad tidings and a wamer... p 
(al-Ma 'idah 5: 19) 

So people no longer have any excuse before Allah, because He 
sent the Messengers one after another to explain to them matters of 
religion and what pleases and displeases their Lord, and the paths that 
lead to paradise and those that lead to hell. So whoever disbelieves 
after that has no one to blame but himself. 

This is indicative of the perfect might and wisdom of Allah (-is), 
that He sent the Messengers to them and sent down the Books to 
them. This also happened by His grace and kindness, because people 
are in the greatest and most desperate need of the Prophets. So Allah 
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met this need, to Him be praise and thanks and we ask Him, as He 
blessed them initially by sending them, to complete His blessing by 
enabling them to follow their path, for He is most generous and kind. 
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4:166. But Allah bears witness to the truth of what He has sent to 
you, as He has sent it with His knowledge, and the angels bear 
witness; and sufficient is Allah as a witness. 


Having mentioned that He sent revelation to His Messenger 
Muhammad (#|) as He sent revelation to his fellow Messengers, 
Allah tells us here of His testimony to the truth of his mission and the 
soundness of the message he brought, and He tells us that ^He has 
sent it with His knowledge^. It may be that what is meant is that He 
has sent it down containing His knowledge; in other words, it contains 
divine knowledge, Islamic rulings and news of the unseen, which is 
part of the knowledge of Allah (*te) that He has taught to His slaves. 

Or it may be that what is meant is that He sent it down knowingly, 
and this is by way of testifying to it. In other words, He sent down 
this Qur’an, containing commands and prohibitions, knowing that and 
knowing the character of the one to whom He sent it down, and that 
he (the Prophet [ji|]) called the people to it. So whoever responds 
and believes is His ally, and whoever disbelieves and is hostile is 
His enemy. Allah Ofe) will give support to His Prophet (3^), grant 
him victory after victory, answer his prayers, defeat his enemies and 
help his supporters. 

Is there any testimony greater than this? 
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It is not possible to doubt this testimony, except by doubting the 
knowledge, might and wisdom of Allah. 

Allah (*te) also tells us of the testimony of the angels in support 
of what He has sent down to His Messenger (#§), because of their 
perfect faith and the importance of the thing witnessed. None can 
testify about important matters but the elites, as Allah (-is) says 
concerning testimony to His oneness: 

(•(Allah bears witness that there is no god but He, as do His angels 
and people of knowledge; He is the upholder of justice. There is no 
god but He, the Almighty, the Most Wise.)-) (A! lmnin 3. IX) 

And Allah is sufficient as Witness. 

Allah tells us about the message of the Messengers whom He sent 
(blessings and peace of Allah be upon them), and He tells us about the 
message of the final one, Muhammad (^). He testifies in its favour 
and the angels also testify. This indicates that the matter in question 
is to be affirmed and it is true and sound, so we must believe in them 
(the Prophets), accept their message and follow them. 

Then Allah warns us against disbelieving in them: 
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4:167. Verily those who disbelieve and bar others from the path of 
Allah have indeed gone far astray. 


4:168. Those who disbelieve and do wrong, Allah will not forgive them 
nor guide them to any path, 

4:169. except the path that leads to hell, to abide therein forever. And 
that is easy for Allah. 
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^Verily those who disbelieve and bar others from the path of 
Allah)* that is, they combine their own disbelief with barring others 
from the path of Allah. This refers to the leaders of disbelief and the 
proponents of misguidance. 

ffhave indeed gone far astray^ and what misguidance can be greater 
than that of one who goes astray himself and leads others astray? He 
carries the burden of two sins and incurs two losses, and he misses 
out on guidance twice (his own guidance and that of those whom he 
leads astray). Hence Allah says: 

ijThose who disbelieve and do wrong)* - this wrongdoing is in 
addition to their disbelief; when wrongdoing (dhulm) is mentioned 
on its own, it includes disbelief. 

What is meant by wrongdoing here is the deeds of disbelief and 
getting carried away in them. These people are far removed from 
forgiveness and guidance to the straight path. Hence Allah says: 

Allah will not forgive them nor guide them to any path, except the 
path that leads to hell)?. 

It is not possible for them to be forgiven or guided, because they 
persisted in transgression and increased in disbelief. So a seal has been 
placed on their hearts and the ways of guidance have been barred to 
them, because of what they have earned. 

«f...And your Lord is never unjust to His slaves.^ (Fu^ilat 41: 46) 

^And that is easy for Allah)* that is, Allah does not care about 
them and is not concerned with them, because they are fit for nothing 
good, and nothing suits them but the way they chose for themselves. 
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4:170. O humankind, the Messenger has come to you with the truth 
from your Lord, so believe, for it is better for you. But if you 
disbelieve, then surely to Allah belongs all that is in the heavens 
and on earth, and Allah is All-Knowing, Most Wise. 


Here Allah commands all people to believe in His slave and 
Messenger Muhammad (*|§), and He mentions the reason why they 
should believe in him, the benefits of believing in him, and the harm 
that results from not believing in him. The reason is, as He tells us, 
that he brought the truth to them; in other words, his coming as a 
Messenger in and of itself is true, and the teachings that he brought 
are true. 

The wise person would realise that for people to continue wandering 
blindly in ignorance and disbelief, without receiving any message 
for a long time, is not in accordance with the wisdom and mercy of 
Allah. The sending of the Messenger (*||) is in itself part of His great 
wisdom and mercy, and is aimed at showing them guidance away 
from misguidance. Simply looking at his message offers definitive 
proof of the soundness of his claim to prophethood. 

The same may be said of looking at the great message he brought 
and the straight path. His message tells us about matters of the unseen, 
in the past and in the future, and about Allah and the Last Day; these 
matters cannot be known except through revelation and the sending 
of Messengers. Islam enjoins all that is good and righteous, wisdom, 
justice, kindness, truthfulness, righteousness, upholding of ties 
and good attitudes, and it prohibits evil, corruption, transgression, 
injustice, bad attitudes, lying, and disobedience to parents. All of this 
offers definitive proof that it comes from Allah. The more a person 
increases in knowledge of the message, the stronger his faith and 
certainty become. This is the reason for believing. 

As for the benefits of faith, Allah says that it is good for us, 
and good is the opposite of evil. So faith is good for the believers. 
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physically, mentally and spiritually, in this world and in the hereafter. 
That is because of what results from faith of interests and benefits, and 
rewards in this world and in the hereafter. The fruits of faith include 
divine help, guidance, knowledge, righteous deeds, happiness, joy 
and paradise with all that it contains of delights. All of that results 
from faith. By the same token, misery in this world and the hereafter 
stems from a lack of faith or a deficiency therein. 

With regard to the harm of not believing in the Prophet (J||), that 
is known from the opposite of what results from believing in him. The 
individual only harms himself, for Allah (-jag) has no need of him; the 
sin of the sinners does not harm him in the slightest. Hence He said: 
^then surely to Allah belongs all that is in the heavens and on earthy 
that is, He created everything and everything belongs to Him and is 
subject to His control. 

^and Allah is All-Knowing)? - He knows everything 
tfMost Wise)? in what He creates and commands. 

Thus He knows who is deserving of guidance or misguidance, and 
is wise in His allocation of both. 
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4:171. O People of the Book, do not exceed the bounds [of truth] in 
your religion, and do not say anything about Allah except the 
truth. The Messiah ‘Eesa son of Maryam was [no more than] a 
Messenger of Allah, and His word, which He bestowed upon 
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Maryam, and a soul created by Him. So believe in Allah and 
His Messengers. Do not say: Three [trinity]; desist, for that will 
be better for you. Allah is indeed only one God. Glory be to 
Him, [far exalted is He] above having a son. To Allah belongs 
all that is in the heavens and all that is on earth, and sufficient 
is Allah as a disposer of affairs. 


Here Allah (4?) forbids the People of the Book to exaggerate in 
matters of religion, which means overstepping the mark and going 
beyond the prescribed limit, and doing something which is not 
prescribed. This is what the Christians did when they exaggerated 
about ‘Eesa (^L), and raised him from the status of a Prophet and 
Messenger to the status of divinity which is not befitting for any but 
Allah. 

Just as falling short and being heedless is prohibited, so too is 
exaggeration. Hence Allah says: ((and do not say anything about 
Allah except the truth)?. These words imply three things, two of which 
are prohibitions: it is forbidden to tell lies about Allah and to speak 
without knowledge about His names, attributes, deeds, religion and 
Messengers. The third thing is a command, which is to speak the 
truth in all matters. 

Because this principle is universal, and the context here has to 
do with ‘Eesa (sfJO, the verse states that one must speak the truth 
about him, which is contrary to what the Jews and Christians say. 
Allah says: ((The Messiah ‘Eesa son of Maryam was [no more than] 
a Messenger of Allah)? that is, the most that the Messiah can 
be, and the highest level of perfection he can reach - which is the 
highest level any created being can reach - is the level of being 
a Messenger of Allah, which is the highest status and brings the 
greatest reward. 

(•(and)? he is ((His word, which He bestowed upon Maryam^ that 
is, a word which Allah spoke and ‘Eesa came into being thereby. He 
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was not that word per se; rather he came into being by means of that 
word. Describing him as His word is by way of honour and respect 
(and is not to be taken literally, as the Christians do). 

The same applies to the phrase ^and a soul created by Him)?, that 
is, one of the souls that He created, and He perfected it by bestowing 
upon it attributes of virtue and perfection. Allah sent Jibreel (i|0, 
who breathed into the womb of Maryam, and she became pregnant, 
by Allah’s leave, with ‘Eesa (5^50. 

Having explained the true nature of ‘Eesa (3|50, Allah then 
commands the People of the Book to believe in Him and His 
Messengers, and He forbids them to describe Allah as “the third of 
three”, which is what the Christians say, and how wrong is what they 
suggest. 

Allah instructs them to desist, and tells them that this will be better 
for them, because it is the only way to salvation; any other way only 
leads to doom. Then He declares himself to be above having any 
partner or child, as He says: ^Allah is indeed only one God)» that is. 
He is the only divine being, and it is not appropriate to worship any 
but Him. 

^Glory be to Himb - this is a declaration of His Highness and 
holiness 

«f[far exalted is He] above having a sonp because ^To Allah belongs 
all that is in the heavens and all that is on earthy. Everything belongs 
to Him and is in need of Him, so it is impossible for Him to have a 
partner or child among them. 

Then Allah tells us that He is the owner of the higher and lower 
realms, and that He is taking care of their interests in this world and 
in the hereafter. He is watching over them, and He will requite them 
accordingly. 
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4:172. The Messiah would never disdain to be a slave to Allah, nor 
would the angels who are close to Him. Whosoever disdains 
His worship and is arrogant, then surely Allah will gather them 
all before Him. 


4:173. Then, as for those who believe and do righteous deeds. He 
[Allah] will give them their reward in full, and will give them 
yet more out of His bounty. But as for those who are disdainful 
and arrogant, He will give them a painful punishment, and they 
will not find for themselves, besides Allah, any protector or 
helper. 


Having mentioned the exaggeration of the Christians about ‘Eesa 
(SlSO and having affirmed that he is His slave and Messenger, Allah 
tells us here that ‘Eesa would never disdain to worship his Lord. In 
other words, he would not refuse to worship Him out of resentment. 
Neither he tfnor... the angels who are close to Him^ would show 
such disdain. Thus Allah declares them to be above having such an 
attitude, so it is more appropriate that they should be above arrogance. 
Negating a thing affirms its opposite, hence we know that ‘Eesa and 
the angels who are close to Allah worship their Lord willingly and they 
love to strive hard in doing so, each according to his circumstances. 
Hence they deserve that great honour and triumph, for they did not 
disdain to be slaves and acknowledge His Lordship and divinity. 
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Rather they realised that their need for that was greater than their 
need for anything else. 

No one should think of ‘Eesa or anyone else being above the 
position that Allah gave him or think that raising him above the status 
of being a slave is a kind of ascribing perfection to him; rather it 
is the essence of imperfection and is something blameworthy and 
punishable. Hence Allah says: ^Whosoever disdains His worship and 
is arrogant, then surely Allah will gather them all before Him}* that 
is, He will gather all people before Him, those who were disdainful 
and arrogant, as well as His believing slaves. He will judge between 
them with justice and requite them decisively. 

Then Allah gives more details of His judgement concerning them: 
^Then, as for those who believe and do righteous deeds}* that is, they 
combine faith as enjoined with righteous deeds, both obligatory and 
encouraged, with regard to the rights of Allah and the rights of His 
slaves. 

«}He [Allah] will give them their reward in full}* that is, the rewards 
that He connected to good deeds, each according to his level of faith 
and action 

^and will give them yet more out of His bounty}* of reward that is 
not earned by their deeds and which never crossed their minds. This 
includes everything that there is in paradise of food, drink, marriage, 
scenery, happiness, joy, comfort and physical pleasure. It also includes 
all good things, both spiritual and worldly, that are connected to faith 
and righteous deeds. 

^But as for those who are disdainful and arrogant}* that is, they 
are too arrogant to worship Allah (4c) 

^He will give them a painful punishment}* which is the wrath and 
anger of Allah, and the kindled fire that leaps up to the hearts 

^and they will not find for themselves, besides Allah, any protector 
or helper}* that is, they will not find anyone among humanity to 
protect them and help them to get what they want, or to help them 
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and ward off what they fear. Rather they will be abandoned by the 
Most Merciful of those who show mercy, and He will leave them to 
their eternal punishment. Whatever Allah (*te) decrees, none can put 
back His decree and none can change His will. 
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4:174. O humankind, proof has come to you from your Lord, and We 
have sent down to you a manifest light. 


4:175. As for those who believe in Allah and hold fast to Him, He will 
admit them to His mercy and grace, and guide them to Him on 
a straight path. 


Here Allah (^) reminds all people of what He has shown them 
of definitive proof and manifest light, thus establishing proof against 
them and making the path clear to them, as He says: fjO humankind, 
proof has come to you from your Lord)-) that is, definitive proof of 
the truth and clarification of truth and its opposite. This includes both 
rational and textual evidence, and the signs in every region of the 
earth and in people themselves: 

f[ We will show them Our signs in the universe and in their own selves, 
until it becomes clear to them that it [the Qur’an] is the truth...)) 

(Fussilat 41: 53) 

The words s(from your Lordp indicate how great and honourable 
this proof is, as it comes from your Lord, Who is guiding you in your 
religious and worldly affairs. Part of His guidance for which He should 
be praised and thanked, is that He has sent you proof in order to guide 
you thereby to the straight path, so that you might reach paradise. 
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«fand We have sent down to you a manifest lights, which is this 
Holy Qur’an, which includes all branches of knowledge attained by 
the earlier and later generations; true and beneficial information; 
prescription of everything that is fair, sublime and good; and 
prohibition of everything that is wrong and evil. People will remain 
in darkness unless they seek its light, and they will remain in deep 
misery unless they are guided by it. 

But the people are divided - according to their belief in the Qur’an 
and the extent to which they benefit from it - into two categories: 

«|As for those who believe in Allah)? that is, they acknowledge 
His existence, ascribe all attributes of perfection to Him, and believe 
that He is above all shortcomings and faults 
^and hold fast to Him^ that is, they turn to Allah, rely upon Him, 
acknowledge their own lack of power and strength, and seek the help 
of their Lord 

^He will admit them to His mercy and grace)} that is. He will shower 
them with a special kind of mercy, guide them to that which is good, 
reward them abundantly and ward off from them calamities and harm, 
^and guide them to Him on a straight path)? that is. He will enable 
them to acquire knowledge and do good deeds, and to recognise the 
truth and act upon it. 

In other words, whoever does not believe in Allah, hold fast to 
Him and adhere to His Book, He will deprive them of His mercy and 
grace, and He will leave them to their own devices. Hence they will 
not be guided; rather they will go far astray, as a punishment to them 
for not believing. Therefore all they will gain is doom and loss. We 
ask Allah (•}€) to keep us safe and sound, and to forgive us. 
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4:176. They ask you for a ruling. Say: Allah gives you a ruling concerning 
those who die leaving neither ascendants nor descendants. If 
it is a man that dies, leaving a sister but no child [or surviving 
parent], she will have half of the estate. If [the deceased] is 
a woman who left no child [or surviving parent], her brother 
will have the [entire] estate. If there are two sisters [or more], 
they will have two-thirds of the estate [between them]. If there 
are brothers and sisters, [they will share the estate], each male 
having a portion equal to that of two females. Allah explains 
things to you lest you go astray. And Allah has knowledge of 
all things 


Here Allah (■j s,) tells us that the people asked His Messenger 
about cases in which a person dies, leaving neither ascendants nor 
descendants, as He says *[Say: Allah gives you a ruling concerning 
those who die leaving neither ascendants nor descendants]?. This 
refers to one who dies leaving behind no child of his own, and no 
grandchild, father or grandfather. Hence Allah says: tjlf it is a man that 
dies, leaving a sister but no child]? that is, neither male nor female, 
and neither a child of his own nor a grandchild. 

He also leaves behind no father, based on the fact that the share 
of inheritance is to be given to his siblings; according to scholarly 
consensus, siblings do not inherit if there is a father. But if a person 
dies and he leaves behind no son or father, but he leaves «ja sister]?, 
that is, a full sister or a half-sister through the father - not through 
the mother; the ruling on the latter case has been mentioned above. 

*fshe will have half of the estate]? that is, half of what her brother 
left behind of cash, real estate, furniture and so on, after debts have 
been settled and bequests have been carried out, as mentioned above. 
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«flf [the deceased] is a woman who left no child [or surviving 
parent], her brother will have the [entire] estate)* that is, her full 
brother or her half-brother through the father will inherit from her. 
There is no mention of how much he will take, because he is ‘a$ib, 
that is, a male relative on the father’s side, so he will take all of her 
wealth, if there is no one else who has an allocated share, or some 
other male relative to share it with him, or what is left after giving 
the allocated shares. 

^If there are two sisters [or more], they will have two-thirds of 
the estate [between them]. If there are brothers and sisters)* that is, 
if there are both males and females, siblings from different mothers 
^[they will share the estate], each male having a portion equal to that 
of two females)* thus the allocated share of the females is waived and 
the estate is divided among the siblings. 

^Allah explains things to you lest you go astray)* that is, He 
explains to you in detail the rulings that you need to know, as a 
favour and kindness on His part, so that you will be guided by His 
explanation and will act upon His rulings, lest you go astray from 
the straight path because of your ignorance and lack of knowledge. 

And Allah has knowledge of all things)* that is, He has knowledge 
of the unseen and the seen, the past and the future; He knows that you 
need explanations and to leam, so He teaches you from His knowledge 
that which will benefit you always, in all times and places. 

This is the end of the commentary on Soorat an-Nisa’. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (*§£), his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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5:1. O you who believe, fulfil your covenants. Lawful to you [for 
food] are all livestock animals, with the exception of that which 
is hereby announced to you. But you are forbidden to kill game 
while you are in the state of ihram [for Hajj or ‘umrah]. Verily 
Allah ordains what He wills. 


This is a command from Allah (■Js) to His believing slaves, telling 
them what faith requires of fulfilling covenants, which is that one 
should adhere to them properly and completely, and not break them 
or fall short in fulfilling them. 

That includes all covenants between the individual and his Lord, 
which require one to be a true slave to Him and to do one’s duty 


sunniconnect.com 




Soorat al-Ma idah 


(1) | 347 


properly, without falling short therein. It also includes the covenant 
between the individual and the Messenger (*||), and the duty to obey 
him and follow him; the covenant between the individual and his 
parents and relatives, which requires him to honour them and uphold 
ties with them, and not to sever those ties; the covenant between the 
individual and his companions, which requires him to uphold the 
ties of companionship in times of wealth and of poverty, in times of 
ease and of hardship; the covenant between the individual and other 
people, in transactions such as buying and selling, renting, and so on, 
and covenants that involve giving something for free, such as gifts 
and the like. It also requires the individual to fulfil the rights of the 
Muslims which Allah has established among them when He said: 
((The believers are but brothers...)? (al-Hujurat 49: 10) 

So they should support one another in adhering to the truth, 
co-operate in doing so, establish loving ties of friendship among the 
Muslims, and not sever ties with one another. 

This issue includes both the fundamentals of Islam and the minor 
issues; all of them are part of the covenants which Allah enjoins us 
to fulfil. 

Then Allah reminds His slaves of His blessings to them: ((Lawful 
to you [for food])? as a mercy to you ((are all livestock animals)? - the 
word an ‘am (translated here as (-(livestock animals)?) includes camels, 
cattle and sheep. It may also include wild animals such as gazelles, 
onagers (wild asses) and other animals that are hunted. 

Some of the Sahabah quoted this verse as evidence for it being 
permissible to eat the foetus that dies in the womb after its mother is 
slaughtered in the prescribed manner. 

((with the exception of that which is hereby announced to you)? 
that is, the prohibition thereof is announced to you in the subsequent 
verse: ^Forbidden to you [for food] are: the meat of animals found 
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dead, blood, the flesh of swine... )? (5:3) the things mentioned in that 
verse, even if they are livestock animals, are prohibited. 

Because the permissibility of livestock animals is general and is 
applicable in all circumstances and at all times, an exception is made 
in the case of hunting whilst in ihram, as Allah says: 

{(But you are forbidden to kill game while you are in the state of ihram 
[for Hajj or ‘umrah]'p that is, livestock animals are permissible to you 
in all circumstances, except when you are in a state in which hunting 
is not permissible, which is when you are in ihram. At that time you 
should not transgress the limit by killing such animals when you are 
in the state of ihram and within the limits of the Haram (sanctuary) 
zone. Doing so is not permissible for you if the animal is game, such as 
gazelles and the like. “Game” refers to wild animals that may be eaten. 

{■(Verily Allah ordains what He wills)? that is, whatever Allah 
(4g) wills. He ordains it in accordance with His wisdom, just as He 
instructed you to fulfil your covenants in order to attain your best 
interests and to ward oflfharm from you. 

He has permitted livestock animals to you out of mercy and 
compassion towards you, and He has prohibited to you exceptions 
from that, such as meat found dead and the like, so as to protect you 
from harm, and He has prohibited hunting whilst in ihram, out of 
respect for the state of ihram. 
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5:2. O you who believe, do not violate the sanctity of the rites 
of Allah, or of the sacred month, or of the animals brought 
for sacrifice, or the garlands that mark out such animals, or 
those who are travelling to the Sacred House, seeking bounty 
from their Lord and to please Him. But when you come out of 
ihram [following Hajj or 'umrah], then you may hunt. Do not 
let your hatred of those who prevented you from reaching the 
Sacred Mosque lead you to transgress. Help one another in 
righteousness and piety, but do not help one another in sin and 
transgression. Fear Allah, for Allah is severe in punishment. 


Here Allah (■is) says: «(0 you who believe, do not violate the 
sanctity of the rites of Allah)* that is, do not transgress the sacred limits 
that He has instructed you to respect or do that which He has told 
you not to do. This prohibition includes both doing it and believing 
that it is permissible to do it. That includes the prohibition on doing 
an evil action and believing it is permissible. 

It also includes the prohibition on doing the things that are forbidden 
when in the state of ihram and when in the Haram (sanctuary) zone. 

{(or of the sacred month)* that is, do not violate the sanctity 
thereof by fighting during those months, or committing other kinds 
of wrongdoing, as Allah (4c) says: 

f[Verily, the number of months with Allah is twelve, as ordained by 
Allah on the day He created the heavens and the earth, of which four 
are sacred. This is the correct calculation. So do not wrong yourselves 
during them... ii (at-Tawbah 9: 36) 

The majority of scholars are of the view that the prohibition on 
fighting during the sacred months was abrogated by the verse in 
which Allah (4?) says: 

{[Then when the sacred months are over, slay the polytheists 21 
wherever you find them ...53 (at-Tawbah 9. 5) 

21 This refers only to the polytheists who had broken their treaty with the 
Muslims and supported their enemies against them. 
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And there are other texts which speak of slaying the disbelievers in 
general terms, and which warn against refraining from fighting them 
in general terms. The Prophet ($$) fought the people of Taif during 
Dhul-Qa‘dah, which was one of the sacred months. 

Others said: The prohibition on fighting during the sacred months 
was not abrogated by this verse or others, because the prohibition was 
mentioned in specific terms, and the permissibility was mentioned 
in general terms, and what is mentioned in general terms is to be 
understood in light of what is mentioned in specific terms. 

Some of them explained the matter by saying that it is not 
permissible to initiate fighting during the sacred months, but in the 
case of continuing and completing the fight, if it began during other 
months, that is permissible. 

They interpreted the Prophet’s fighting the people of Taif on that 
basis, because that fight started at Hunayn during Shawwal. 

In all cases, this has to do with fighting that is not for the purpose of 
defence. In the case of defensive fighting, if the disbelievers initiated 
the fight with the Muslims, then it is permissible for the Muslims 
to fight in order to defend themselves during the sacred months or 
otherwise, according to scholarly consensus. 

c-for of the animals brought for sacrifice, or the garlands that mark 
out such animalsp that is, do not violate the sanctity of the sacrificial 
animals that have been brought to the House of Allah during Hajj or 
‘umrah or otherwise. Do not prevent them from reaching their place of 
sacrifice, do not seize them by theft or otherwise, and do not mistreat 
them or make them carry burdens greater than they can bear, lest they 
die before reaching their place of sacrifice. Rather you should respect 
them and respect the people who brought them. 

«{or the garlands that mark out such animals}?. This refers to a 
special type of sacrificial animal, which is the one for which strings 
have been twisted or tied into knots, then placed on its neck as a 
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manifestation of the rituals of Allah, and to encourage people to follow 
this example and to teach them the Sunnah; this is also done so that it 
will be known that this is a sacrificial animal and should be respected 
as such. Hence putting a garland on the sacrificial animal is Sunnah. 

^or those who are travelling to the Sacred House)? that is, heading 
towards it 

«{seeking bounty from their Lord and to please Him)?. This refers 
to those who are heading towards the Sacred House, seeking 
Allah’s bounty by means of trade and permissible earnings, or to 
attain the pleasure of Allah by means of performing Hajj or ‘umrah, 
circumambulating the House, praying and doing other acts of worship. 
Do not mistreat them or humiliate them; rather you should honour 
them and respect those who are coming to visit the House of their 
Lord. 

This carries an implicit instruction to make safe the roads that lead 
to the House of Allah, and to make those who are coming to it feel 
safe and at ease, not fearing for their lives or other kinds of harm, or 
fearing that their wealth may be subjected to unjust taxes, plunder 
and the like. 

This verse excludes those who are mentioned in another verse, 
namely: 

t{0 you who believe, truly the polytheists are impure, so do not let 
them come near the Sacred Mosque after this [final] year of theirs...)? 
(at-Tawbah 9: 28) 

- the polytheists should no longer be allowed to enter the Haram zone. 

The restriction in this verse, which prohibits disturbing those who 
are headed to the Kaaba, seeking bounty from their Lord and to please 
Him, indicates that if someone is travelling there for the purpose of 
committing sin in that place, then part of respecting the sanctuary is 
to prevent anyone with such intentions from transgressing the sanctity 
of the House of Allah, as Allah (4c) says: 
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*(.. .and any who intend to profane it by deliberate evildoing, We will 
cause them to taste a painful penalty.)? (al-Hajj 22:25) 

Because He had forbidden them to hunt whilst in the state of ihram, 
Allah then says: ^But when you come out of ihram [following Hajj 
or ‘umrah], then you may hunt)* that is, when you exit ihram after 
completing Hajj or ‘umrah, and you go out of the Haram zone, it 
becomes permissible for you to hunt, and the prohibition no longer 
applies. This command after the prohibition serves to restore things 
to the way they were before. 

^Do not let your hatred of those who prevented you from reaching 
the Sacred Mosque lead you to transgress)? that is, do not let your 
hatred and enmity towards some people, and their previous aggression 
against you when they prevented you from reaching the mosque, cause 
you to transgress against them, seeking revenge. One must adhere to 
the command of Allah and follow the path of justice, even when one 
has been wronged or mistreated or subjected to aggression. It is not 
permissible to tell lies about the one who lied about him, or to betray 
the one who betrayed him. 

([Help one another in righteousness and piety)? that is, help 
one another to be righteous. The word birr (translated here as 
([righteousness)?) includes everything that Allah loves and that pleases 
Him of actions both outward and inward, having to do with the rights 
of Allah and the rights of other people. 

In this context, the word taqwa (translated here as «fpiety^) 
includes refraining from everything that Allah and His Messenger 
(^) hate, of actions both outward and inward. 

Thus it is commanded to do every deed that is regarded as good, 
and it is commanded to refrain from every deed that is regarded as 
evil. The individual is enjoined to do that himself and to cooperate 
with his fellow believers in saying and doing everything that will 
motivate and encourage people to do that. 
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^but do not help one another in sin^ that is, overstepping the mark 
by doing acts of disobedience that incur a burden of sin and may be 
a cause of unease and embarrassment 

*(and transgression^ that is, transgressing against people with regard 
to their blood, wealth and honour. One must refrain from acts of sin 
and wrongdoing, and help others to refrain also. 

Fear Allah, for Allah is severe in punishment^ towards those who 
disobey Him and transgress His sacred limits. So respect the limits, 
lest punishment befall you in this world and the hereafter. 
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5:3. Forbidden to you [for food] are: the meat of animals found dead, 
blood, the flesh of swine, and that on which [a name] other than 
that of Allah has been invoked [at the time of slaughter]; that 
which has been killed by strangling, or by a violent blow, or by 
a headlong fall, or by being gored to death; that which has been 
[partly] eaten by a wild animal - unless you are able to slaughter 
it [in the prescribed manner, before it dies]; and that which is 
sacrificed on stone [altars]. [Also forbidden] is making decisions 
by means of divining arrows. All of that is an abomination. ... 


This is what was referred to in the first verse, in which Allah said: 
«fwith the exception of that which is hereby announced to you)j. It 
should be understood that Allah only prohibited what He prohibited in 
order to protect His slaves from the harm that is present in that which 
is prohibited, and which He may or may not explain to His slaves. 
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Here Allah tells us that He has prohibited ^the meat of animals 
found dead)?. What is meant by the meat of animals found dead is 
meat from an animal that lost its life without being slaughtered in 
the prescribed manner. It is prohibited because it is harmful, as its 
blood is still retained inside its body and its flesh is harmful to the 
one who eats it. In such cases the animal often dies because of some 
disease that killed it, so it would be harmful to the one who eats it. 
An exception to this prohibition is made in the case of locusts and 
fish found dead, which are permissible. 

«fblood)j that is, blood that has been shed or poured forth, as is 
stated in another verse. 

«(the flesh of swine)? that includes all parts of the pig. Allah 
mentioned swine out of all other impure wild animals, because some 
of the People of the Book, namely the Christians, claim that Allah 
permitted it to them. So what is meant here is: do not be deceived 
by them, because it is prohibited and is included among those things 
which are impure. 

«fand that on which [a name] other than that of Allah has been 
invoked [at the time of slaughter])? that is, the name of something 
other than Allah was mentioned over it, such as the names of idols, 
the awliya’ (“saints”), stars and other created things. Just as invoking 
the name of Allah over it at the time of slaughter makes it good and 
permissible, invoking the name of anything other than Him over it 
makes it impure, because it is associating something else with Allah 
(*). 

^that which has been killed by strangling)?, whether that was done 
by hand or with a rope, or putting its head into something tight from 
which it could not escape until it died. 

«[or by a violent blow)? that is, it died because of being hit with 
a stick or a rock or a piece of wood, or something fell on it, whether 
that was done intentionally or otherwise. 
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^or by a headlong fall)? that is, it fell from a height such as a 
mountain, wall or roof and the like, and died as a result. 

<for by being gored to death)? - this refers to an animal that was 
gored by another and died. 

^that which has been [partly] eaten by a wild animal)? such as a 
wolf, lion, tiger or birds of prey. If it dies as a result of being eaten 
by a wild animal, it is not permissible. 

The phrase ^unless you are able to slaughter it [in the prescribed 
manner, before it dies])? refers to all of these cases, namely strangling, 
a violent blow, a headlong fall, being gored and being eaten by a wild 
animal; if it is slaughtered in the prescribed manner while it is still 
alive and its survival is feasible, so that it is possible to slaughter it 
in the prescribed manner. Hence the fuqaha’ said: If the wild animal 
or whatever took out its stomach or cut its throat, even if it is still 
alive, it is regarded as having been found dead, because there is no 
benefit in slaughtering it in the prescribed manner. (Others only pay 
attention to the issue of whether it is still alive; if it is slaughtered in the 
prescribed manner when it is still alive then it becomes permissible, 
even if its stomach has been taken out, and this is the apparent meaning 
of the verse.) 

«[[Also forbidden] is making decisions by means of divining 
arrows)? This refers to three arrows that were used during the jahilyah. 
Written on one of them was the word “Do [it]”; on the second was 
written “Do not do [it]”, and nothing was written on the third. 

If one of them was thinking of travelling or getting married and 
so on, he would mix those three arrows that were equal in size, then 
he would take out one of them. If he took out the one on which was 
written “Do [it]”, he would go ahead with his plans. If he took out 
the one on which was written “Do not do [it]”, he would not go ahead 
with his plans. If he took out the one on which nothing was written, 
he would repeat the procedure until he took out one of the other two 
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arrows, then he would act upon it. Allah forbade them to do this 
and similar things, and he gave them an alternative in the form of 
istikharah by means of which they could ask their Lord for guidance 
in all decisions. 

f|All of that is an abomination)) this refers to all the prohibited 
things mentioned above, which Allah has prohibited in order to protect 
His slaves. They are £fan abomination)-) that is, disobedience to Him 
and obedience to the Shaytan. 

Then He reminds His slaves of His favours: 
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5:3. ... This day have those who disbelieve given up all hope of 
you deviating from your religion. So do not fear them, but fear 
Me. This day have I perfected your religion for you, completed 
My blessing upon you, and have chosen for you Islam as your 
religion. But if any is forced by [severe] hunger [to eat that 
which is forbidden], with no intention of sinning, Allah is indeed 
Oft-Forgiving, Most Merciful. 


The day referred to here is the Day of 'Arafah, when Allah 
perfected His religion, and granted victory to His slave and Messenger 
(#$), and the polytheists were defeated completely after having been 
very keen to turn the believers away from their religion and had been 
hoping to achieve that. 

When they saw the victory and triumph of Islam, they despaired 
utterly of the believers ever returning to their (the polytheists’) 
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religion, and they began to fear them. Hence in the year in which 
the Prophet (J^) performed Hajj (10 AH), which was his Farewell 
Pilgrimage, no polytheist performed Hajj and no one circumambulated 
the Kaaba naked. 

Hence Allah said: «{So do not fear them, but fear Me^ that is, do 
not be afraid of the polytheists; rather fear Allah, Who has granted you 
victory over them and defeated them, and caused their plot to backfire. 

^This day have I perfected your religion for you)) by completing 
the victory and perfecting all laws and teachings that have to do with 
both outward and inward matters, fundamentals and minor issues. 
Hence the Qur’an and Sunnah are completely sufficient with regard 
to the rulings of Islam, both fundamental and minor issues. 

Anyone who tries to be smart by claiming that the people have 
no choice, in learning their beliefs and rulings, but to refer to other 
branches of knowledge apart from knowledge of the Qur’an and 
Sunnah, such as “Islamic philosophy” (‘ilm al-kalam), is ignorant 
and his call is false, because it is an implicit claim that Islam cannot 
be complete without that which he is promoting. This is one of the 
worst kinds of wrongdoing and is an accusation of ignorance against 
Allah and His Messenger 

^completed My blessing upon you^, both visible and invisible 
^and have chosen for you Islam as your religion)) that is, I have chosen 
it and selected it for you as your religion, and am pleased with it for 
you. Therefore you should adhere to it out of gratitude to your Lord, 
and praise the One Who has blessed you with the best, noblest and 
most perfect of religions. 

«jBut if any is forced!-) that is, if he resorts out of necessity to 
eating any of the prohibited things mentioned above, at the beginning 
of the verse, 

t(by [severe] hunger!) that is, starvation 
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(•(with no intention of sinning)? that is, without any inclination towards 
sin, because he would not eat it unless he had no other option, and he 
does not eat more than is sufficient 

(•(Allah is indeed Oft-Forgiving, Most Merciful)? as He has made it 
permissible for him to eat in this situation, and He has shown mercy by 
allowing him to eat enough to keep him going, without that affecting 
his religious commitment. 
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5:4. They ask you [O Muhammad] what is lawful to them [as food]. 
Say: Lawful to you are [all] good things, as well as that which 
you have taught your hunting animals to catch, training them as 
Allah has taught you. Eat what they catch for you, but pronounce 
the name of Allah over it [when releasing the hunting animal]. 
And fear Allah; for Allah is swift in reckoning. 


Here Allah (■&) says to His Prophet Muhammad (S^g): ((They ask 
you [O Muhammad] what is lawful to them)? of food. 

(•(Say: Lawful to you are [all] good things)? - this refers to everything 
that is beneficial or tastes good, without causing physical or mental 
harm. That includes all kinds of grains and fruits that grow in towns 
and in the wilderness, as well as all sea animals and all land animals, 
apart from the exceptions made by the Lawgiver, such as carnivorous 
animals and impure things. 

Hence the verse indicates that impure things are prohibited, as is 
stated clearly elsewhere: 
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^... he makes good things lawful to them and bad things unlawful... )* 

(al-A 'rafl: 157) 

«fas well as that which you have taught your hunting animals to 
catch)* that is, He has permitted to you that which you have trained 
your hunting animals to catch. 

This verse indicates several things: 

1- Allah’s kindness and mercy to His slaves, as He has given them 
many ways of obtaining permissible food, and He has permitted 
to them what they do not slaughter in the prescribed manner of 
that which is caught by their hunting animals. What is meant 
by hunting animals is dogs, falcons and the like, which hunt 
with fangs or talons. 

2- Allah stipulated that these hunting animals should be taught or 
trained, in the manner that is customarily regarded as training, 
so that the animal will run when released and stop when told 
to stop, and when it catches the prey it will not eat it. Hence 
He says: ^training them as Allah has taught you. Eat what they 
catch foryou^ that is, what they catch of prey for you. Whatever 
the hunting animal eats, it is not known whether he caught it 
for his master for himself; he may have caught it for himself. 

3- It is stipulated that the dog or bird should cause a wound to 
the prey, because the word used here is jawarih (translated as 
^hunting animals)*; the root meaning of this word means to 
wound). Moreover, the previous verse mentions the prohibition 
on eating animals that have been strangled. Therefore if the 
dog or other hunting animal were to strangle the prey or kill it 
by its weight, it would not be permissible. (This is on the basis 
that the word jawarih refers to hunting animals that wound the 
prey with fangs or talons. However the well-known view is that 
the word jawarih has the meaning of “collectors” and refers to 
those who collect the prey or catch up with it, in which case this 
condition is not applicable. And Allah knows best.) 
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4- It is permissible to keep a hunting dog, as is mentioned in the 
$aheeh hadith, even though keeping dogs is prohibited, because 
what is implied by the permissibility of hunting with the dog 
and training it is that it is permissible to keep it. 

5- The prey that is caught by the dog’s mouth is pure (tahir), 
because Allah permitted it and did not state that it must be 
washed, which indicates that it is pure. 

6- This points to the virtue of teaching and training, because prey 
caught by the hunting animal that has knowledge by virtue of 
being trained is permissible, whereas that caught by one which 
is ignorant and untrained is not permissible. 

7- Spending time in training the dog or bird, or other hunting 
animal, is not blameworthy and does not come under the heading 
of idle pursuits; rather it is something that serves the purpose, 
because it is a means of making the animal’s prey permissible 
and benefiting from it. 

8- This verse offers evidence for those who regard it as permissible 
to sell hunting dogs, because they cannot be acquired otherwise. 

9- It is stipulated to invoke the name of Allah when releasing the 
hunting animal; if the hunter deliberately omits to invoke the 
name of Allah, whatever is killed by the hunting animal is not 
permissible. 

10- It is permissible to eat what the hunting animal catches, whether 
the hunting animal kills it or not. If the owner catches up with 
it and the prey is still alive, it is not permissible to eat it unless 
it is slaughtered in the prescribed manner. 

Then Allah (4g) urges us to fear Him, and He warns us about the 
coming of the reckoning on the Day of Resurrection, and that this 
is close at hand, as He says: l(And fear Allah; for Allah is swift in 
reckoning}*. 
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5:5. This day all good things are made lawful to you. The food 
of the People of the Book is lawful to you and your food is 
lawful to them. [Lawful to you in marriage] are chaste women 
who are believers and chaste women among those who were 
given the scripture before you, provided that you give them their 
dowries, taking them in honest wedlock, not in fornication or 
illicit relationships. Whoever denies the faith, his deeds will 
come to nothing and in the hereafter he will be among the losers. 


Here Allah repeats the permissibility of good things in order to 
highlight His favour and call His slaves to give thanks to Him and 
remember Him a great deal, for He has permitted to them all good 
things that will meet their needs and will be beneficial to them. 

*(The food of the People of the Book is lawful to you|> that is, 
meat slaughtered by the Jews and Christians is permissible for you 
- O Muslims - but not that slaughtered by other disbelievers; their 
meat is not permissible for the Muslims. That is because the People 
of the Book claim to follow the Prophets and scriptures, and all the 
Messengers were agreed that the meat of animals slaughtered for 
anyone other than Allah is prohibited, because that is associating 
others with Him (shirk). It is part of the teachings of the Jews and the 
Christians that the meat of animals slaughtered for anyone other than 
Allah is prohibited, hence their meat is lawful whilst that slaughtered 
by others is not. 
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The evidence that what is meant by the food here is the meat is 
the fact that with regard to food other than meat, such as grains and 
fruits, there is nothing special about the People of the Book in this 
regard; rather these things are permissible even if it is the food of 
people who follow other religions. Moreover, the food is described 
as being theirs (({the food of the People of the Book|>), which refers 
to meat slaughtered by them, not food they own, because the issue 
of legitimate ownership applies equally to both People of the Book 
and Muslims. 22 

^and your food}* O Muslims ({is lawful to them}* that is, it is 
permissible for you to give it to them. 

({[Lawful to you in marriage] are chaste women}* that is, women 
who are free (not slaves) and chaste ({who are believers}? 

(•{and chaste women}* who are free (not slaves) ({among those who 
were given the scripture before you}* that is, Jews and Christians. 

This is an exception from what is mentioned elsewhere: 

({Do not marry the polytheist women until they believe.. .}* (al-Baqarah 
2 : 221 ) 

What this verse means is that it is not permissible for free men to 
marry believing female slaves, and that is the case. 

With regard to unchaste women who do not refrain from illicit sex, 
it is not permissible to marry them, whether they are Muslims or from 
the People of the Book, until they repent, because Allah (■3c) says: 
({A man who fornicates may only marry a woman who fornicates or 
who is a polytheist...}* (an-Noor24: 3) 

({provided that you give them their dowries}* this indicates that it 
is made permissible to marry them, provided that you give them their 
dowries. If anyone intends not to give the woman her dowry, then she 
is not permissible for him. Allah has enjoined giving her the dowry 


22 That is because food acquired by unlawful means is haram regardless of 
the religious affiliation of the person in whose possession it is. 
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if she is mature and fit to receive it, otherwise the husband should 
give it to her guardian. 

Attributing the dowry to them («ftheir dowries^) indicates that 
the woman owns all of her dowry; it is hers and no one is entitled to 
anything of it, unless she willingly gives it to her husband, guardian 
or anyone else. 

^taking them in honest wedlock)) that is, your intention - O 
husbands - is to keep your wives chaste by keeping yourselves chaste, 
by refraining from illicit relationships with any other women. 

^not in fornication)) that is, committing zina with anyone (numerous 
partners) 

f(or illicit relationships)} that is, zina with a lover (one partner). During 
the jahiliyah, some people would commit zina with anyone, whereas 
others would do so with a particular lover. Allah (4g) tells us that this 
is contrary to chastity and that one of the conditions of marriage is 
that the man should be chaste and refrain from zina. 

{(Whoever denies the faith)-) that is, whoever disbelieves in Allah 
{%) and what faith requires of also believing in His Books and His 
Messengers, or any of the teachings of Islam, his deeds will come to 
nothing, if he dies in a state of disbelief, as Allah (-Jc) says elsewhere: 

f(... And if any of you turn back from their faith and die as disbelievers, 
their deeds will come to nothing in this world and in the hereafter... )•) 
(al-Baqarah 2: 217) 

{(and in the hereafter he will be among the losers)) that is, he will 
be among those who lose their souls, their wealth and their families 
on the Day of Resurrection and incur eternal misery. 
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5:6. O you who believe, when you prepare for prayer, wash your 
faces, and your hands [and arms] to the elbows; wipe over your 
heads [with wet hands]; and [wash] your feet to the ankles. 
If you are in a state of major impurity [janabah], then purify 
yourselves [ghusl]. If you are ill, or on a journey, or have relieved 
yourselves, or you have touched women, and cannot find water, 
then find some clean earth, and wipe your faces and hands with 
it [tayammum], Allah does not wish to impose any hardship on 
you, but to purify you, and complete His favour to you, so that 
you may give thanks. 


This verse includes many rulings, of which we will mention those 
that Allah enables us to: 

1 - What is mentioned here, and complying with it and acting upon 
it, is among the requirements of faith without which faith is not 
complete, because the verse begins with the words you who 
believe...)). What is meant is: O you who believe, do what your 
faith requires, and what has been prescribed for you. 

2- The command to establish prayer, because Allah says: tfwhen 
you prepare for prayer)). 

3- The command to form the intention to pray, because Allah 
says: ^when you prepare for prayer)), that is, with the aim and 
intention of praying. 

4- Being in a state of purification is stipulated in order for the 
prayer to be valid, because Allah enjoins it when preparing to 
pray, and the basic meaning of enjoining is that something is 
obligatory. 
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5- Purification does not become obligatory when the time for 
prayer begins; rather it becomes obligatory when one wants 
to pray. 

6- In the case of everything that may be called prayer - whether it 
is obligatory or supererogatory, a communal obligation, or the 
funeral prayer - it is stipulated that one should be in a state of 
purity. This even applies to prostration on its own, according 
to many scholars, such as the prostration when reading Qur’an 
and the prostration of gratitude. 

7- The command to wash the face, from the regular hairline to the 
jawline and chin lengthwise, and from ear to ear. 

That includes rinsing the mouth and nose, as stated in the 
Sunnah, as well as hair on the face; if the facial hair is light, 
the water must reach the skin, but if it is thick, it is sufficient 
to wet the surface of the hair. 

8- The command to wash the hands (and arms), up to the elbow. 
According to the majority of commentators, ila (the word 
translated here as ^up to^) means “with”, because what is 
required cannot be completed except by washing the entire 
elbow. 

9- The command to wipe the head. 

10- It is obligatory to wipe the entire head (as is indicated by the 
grammatical structure of the original Arabic text). 

11 - It is sufficient to wipe the head in any manner, with one or both 
hands, or with a cloth or a piece of wood and the like, because 
Allah mentioned wiping in general terms and did not specify 
what is to be used to do it, which indicates that any manner of 
doing it is acceptable. 

12- What is required is to wipe the head. If someone were to wash 
his head, without wiping the hand over the head, that would 
not be acceptable, because it would not be doing what Allah 
had enjoined. 


sunniconnect.com 




366 ■ Tafseer as-Sa'di 


Juz' 6 


13- The command to wash the feet up to the ankles; something 
similar may be said concerning this as was said concerning 
the arms. 

14- This is a refutation of the Rafidis, because the majority of 
scholars read the word arjulakum (dyour teeth) in the accusative 
(that is, the object of the verb fjwash)-)); it is not permissible to 
wipe them so long as they are uncovered. 

15- This verse may be taken as an indication that it is permissible to 
wipe over the khuffayn (leather slippers), according to a variant 
recitation ( arjulikum ), which would connect it to the act of 
wiping over the head. In that case the feet may be wiped over 
if they are covered with the khuffayn. Each recitation may have 
its own meaning: according to the first recitation (arjulakum), 
the feet are to be washed if they are uncovered; according to 
the second recitation (arjulikum), the feet are to be wiped over 
if they are covered with the khuffayn. 

16- It is enjoined to follow a particular order when doing wudoo’, 
because Allah mentions the actions of wudoo' in a particular 
order, and because He mentioned something that is to be wiped 
- namely the head - in between two things that are to be washed, 
and there would be no point in doing so except to emphasise 
a particular order. 

17- That particular order has to do with the four main parts of the 
body mentioned in this verse. With regard to the order of rinsing 
the mouth and nose and washing the face, or washing the right 
and left in the case of the arms and feet, doing these things in 
a particular order is not obligatory. Rather it is mustahabb to 
rinse the mouth and nose before washing the face, to start with 
the right before the left when washing the arms and feet, and 
to wipe the head before the ears. 

18- The command to renew wudoo’ for each prayer, so as to do it 
exactly as enjoined. 
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19- The command to wash oneself in the case ofjanabah (impurity 
following sexual activity). 

20- It is obligatory to ensure that water reaches all parts of the body 
when doing ghusl, because Allah mentions purifying of the 
body, without specifying some particular parts to the exclusion 
of others. 

21- The command to wash the hair thoroughly when purifying 
oneself from janabah. 

22- Purification from minor impurity may be included in purification 
from major impurity; if both are applicable, it is sufficient to 
intend to form the intention of purification, then wash the entire 
body, because Allah only said to purify oneself, and He did not 
say that one should repeat wu^oof 

23- The word junub (one who is in a state of janabah) is applicable 
to anyone who has emitted maniy, whether awake or asleep, or 
who has had intercourse, whether he ejaculated or not. 

24- The one who remembers having a wet dream but does not find 
any wetness does not have to do ghusl, because in that case he 
is not junub. 

25- A reminder of Allah’s blessing to His slaves, as He prescribed 
tayammum for them. 

26- One of the reasons for tayammum being permissible is sickness 
which will be worsened by washing with water; in that case it 
is permissible to do tayammum. 

27- One of the reasons for tayammum being permissible is travelling 
and having relieved oneself by urinating or defecating, if no 
water is available. Thus sickness makes tayammum permissible 
even if water is available, because of the harm that would result 
from using it. The other reasons make tayammum permissible 
when there is no water available, even if one is not travelling. 

28- Emissions from the front and back passages, of urine and stools 
respectively, invalidate wudoo’ 
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29- This verse is quoted as evidence by those who say that wudoo’ 
is only invalidated by these two things (relieving oneself or 
touching women), not by touching the private part and so on. 

30- It is mustahabb to use euphemisms in order to avoid using 
foul language, because Allah (4s) says: <for have relieved 
yourselves^. 

31- Touching a woman with desire and pleasure invalidates wudoo’. 

32- It is stipulated that no water be available in order for tayammum 
to be valid. 

33- When water becomes available, even if that is whilst praying, 
tayammum becomes invalid, because Allah only permitted it 
when water is not available. 

34- If the time for prayer begins and a person does not have water 
with him, he must look for it where he is staying, and nearby, 
because it cannot be said that he could not find water if he did 
not look for it. 

35- If a person finds water but it is not sufficient for him to purify 
himself completely, then he must use it up, then do tayammum 
after that. 

36- If water is altered by halal, pure substances, using it takes 
precedence over tayammum, because water that has been 
changed is still water, so it is included in the words ^and cannot 
find water)?. 

37- It is essential to form the intention of tayammum, as may be 
understood from the original Arabic text, because the Arabic 
word tayammum means to aim and intend to do something. 

38- Anything that accumulates on the face of the earth is valid for 
tayammum, such as dust and the like. Based on that, the words 
€fand wipe your faces and hands with it)? either refer to what is 
usually the case, as one will usually have dust available with 
which one may wipe, and it will stick to the face and hands, or 
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this is indicating the better way, and that if it is possible to use 
earth in which there is dust, this is preferable. 

39- It is not valid to do tayammum with impure earth, because it is 
not pure and clean; rather it is impure. 

40- What is to be wiped in the case of tayammum is the face and 
hands only, and not other parts of the body. 

41- The words ^your faces^, include the entire face, and indicate 
that all of it is to be wiped, but one is excused from having to 
insert dust into the mouth and nose, or make it reach the skin 
that is beneath facial hair, even if said hair is thin. 

42- The hands are to be wiped up to the wrists only, because when 
the word yadayn (hands) is used in a general sense, what is 
meant is the hands. 

If it were required that the wiping reach up to the forearms, 
Allah would have specified that as He did in the case of wudoof 

43- The verse is general in meaning and indicates that tayammum is 
permissible for all types of impurity, both major and minor; in 
fact it is also permissible in the case of impurities on the body, 
because Allah has made it an alternative to purification with 
water and has mentioned it in general terms in this verse, and 
has not restricted it. (It may be said that impurities on the body 
are not included in the ruling on tayammum, because the context 
speaks of impurity [in the sense of minor or major impurity]. 
This is the view of the majority of scholars.) 

44- The places of tayammum are the same in the case of both minor 
and major impurity, namely the face and hands. 

45- If a person intends to do tayammum to purify himself from 
both types of impurity, this is acceptable, based on the general 
meaning of the verse. 

46- It is sufficient to wipe with anything, with the hand or otherwise, 
because Allah said ^and wipe)*, but He did not say what is to 
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be used for wiping. This indicates that it may be done with 
anything. 

47- It is stipulated that things be done in a certain order when 
purifying oneself with tayammum, as is also stipulated in the 
case of wudoo’; moreover, Allah started with mention of wiping 
the face, before wiping the hands. 

48- In the rulings that He has prescribed for us, Allah (-fe) has not 
caused us any hardship or difficulty. Rather it is mercy from 
Him towards His slaves, to purify them and complete His favour 
upon them. 

49- Outward purification with water or dust is meant to be 
complementary to inward purification which is attained by 
affirming the oneness of Allah ( tawheed) and repenting sincerely. 

50- Even though there is no visible sign of purification in the case 
of tayammum, it is still an intangible, spiritual purification that 
comes about as a result of complying with the command of 
Allah (-is). 

51- One should reflect upon the wisdom behind the laws that Allah 
has ordained with regard to purification and other matters, so 
as to increase in knowledge and in gratitude and love for Allah, 
for what He has prescribed of rulings that enable one to reach 
a high status. 
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5:7. And remember the favour that Allah bestowed upon you, and 
His covenant that He made with you, when you said: We hear 
and we obey. And fear Allah, for Allah knows well what is in 
[your] hearts. 
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Here Allah (-3c) instructs His slaves to remember His spiritual 
and worldly blessings, in their hearts and verbally, because always 
remembering will motivate one to give thanks to Allah (“fe) and to 
love Him, and one’s heart will be filled with gratitude to Him. 

This dispels self-admiration with regard to acquiring spiritual 
blessings, and leads one to attribute everything to the bounty and 
generosity of Allah. 

^and His covenant)-) that is, and remember His covenant {-(that He 
made with you)). 

This does not mean that they spoke words and uttered the covenant 
verbally; rather what is meant is that by believing in Allah and His 
Messenger (^), they committed themselves to obeying both of them. 
Hence Allah says £[when you said: We hear and we obey)) that is, 
we hear what You have called us to of Your Qur’anic revelations and 
universal signs, hearing in the sense of understanding, complying and 
following, and we obey by complying with what You have enjoined 
us to do and by avoiding what You have forbidden us to do. This 
includes all the laws of Islam, both outwardly and inwardly. 

The believers remember thereby the covenant of Allah that He 
made with them, and they bear it in mind and are eager to carry out 
what they have been instructed to do in full, not falling short. 

«|And fear Allahfe in all circumstances 
^(for Allah knows well what is in [your] hearts)^ that is, what the 
hearts contain of ideas, secrets and passing thoughts; so beware lest 
He see in your heart that which is not pleasing to Him, or there come 
out of you that which He dislikes. Build your hearts with knowledge 
of Him, love for Him and sincerity towards His slaves, for - if you 
do that He will forgive your bad deeds and multiply the reward 
for your good deeds, because He knows the sound condition of 
your hearts. 
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5:8. O you who believe! Be steadfast in your devotion to Allah, 
bearing true witness impartially. Do not let your hatred of some 
people lead you away from justice. Be just; that is nearer to true 
piety. And fear Allah, for Allah is well aware of what you do. 


«(0 you who believe^ in what you are enjoined to believe in, 
carry out the requirements of your faith, by ^bearing true witness 
impartially)*, and strive to be impartial and fair, both inwardly and 
outwardly. This effort should be for the sake of Allah alone, and not 
for any worldly purpose. You should aim for justice, which is equity, 
neither going to extremes nor falling short in your words or deeds; 
and you should do that with regard to relatives and strangers, friends 
and enemies. 

^Do not let your hatred of some people lead you away from 
justice)* That is, do not let your hatred make you fail to be just, as 
is done by those who are not just and fair. Rather, just as you would 
testify in your friend’s favour, you should also testify against him, 
and just as you would testify against your enemy, you should also 
testify in his favour, even if he is a disbeliever or an innovator. You 
must treat him fairly and accept what he has of truth, because it is true, 
not because he says it. And you should not reject the truth because of 
what he said, because this is unfair towards the truth. 

<(Be just; that is nearer to true piety)* that is, the more keen you 
are to be just and the more you strive to act accordingly, the closer 
that will be to true piety in your hearts, because perfect justice leads 
to perfect piety. 
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^for Allah is well aware of what you do^ and He will requite you 
for your deeds, both good and bad, small and great, in this world and 
in the hereafter. 


0 0 
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5:9. Allah has promised those who believe and do righteous deeds 
forgiveness and an immense reward. 

5:10. As for those who disbelieve and deny Our revelations, they will 
be inhabitants of the blazing fire. 


That is, Allah, Who does not break His promise and is the most 
truthful in word, has promised to those who believe in Him and in 
His Books, His Messengers and the Last Day, (fand do righteous 
deeds^, both obligatory and encouraged, forgiveness of their sins, by 
pardoning them and protecting them from the consequences thereof, 
and He has promised a great reward, the greatness of which no one 
knows but Allah. 

^No soul knows what is kept hidden in store for them of delight as a 
reward for what they used to do.'p (as-Sajdah 32 17) 

^As for those who disbelieve and deny Our revelations^ which 
point to the clear truth, and they disbelieve in them after the facts 
has become clear 

tfthey will be inhabitants of the blazing fire|» to abide therein 
forever. 
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5:11. O you who believe, remember the favour that Allah bestowed 
upon you when certain people decided to raise their hands 
against you and He held back their hands from you. So fear 
Allah, and in Allah let the believers put their trust. 


Here Allah reminds His believing slaves of His great favour, and 
urges them to remember those blessings in their hearts and verbally. 
Just as they regard their killing of their enemies and seizing their 
wealth, land and captives as a blessing, they should also remember His 
other blessings, whereby He restrained the disbelievers and prevented 
them from harming them, and caused their plot to fail - this was also a 
blessing, because the enemy planned something and thought that they 
would be able to do it, but when they were not able to do what they 
wanted to the believers, that was by the help of Allah to His believing 
slaves. So they should give thanks to Allah for that, and worship Him 
and remember Him. This includes everyone who intended harm to the 
believers, whether he was a disbeliever, a hypocrite or a transgressor 
whose evil Allah warded off from the Muslims. All of that is included 
in this verse. 

Then Allah instructs them to do that which will help them to prevail 
over their enemies and help them in all their affairs, as He says: s(and 
in Allah let the believers put their trusty that is, let them depend on 
Him to achieve their interests, both spiritual and worldly; let them 
declare that they have no power or strength in themselves; and let 
them trust Allah to help them achieve what they want, according to 
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each person’s level of faith and degree of reliance. This is one of the 
obligations of the heart on which there is consensus. 
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5:12. Allah took a covenant from the Children of Israel, and We 
appointed twelve leaders from among them. And Allah said: I 
am with you; if you establish prayer, give zakah, believe in My 
Messengers and support them, and lend to Allah a goodly loan, 
I will surely expiate your bad deeds for you, and admit you to 
gardens through which rivers flow. But if any of you, after this, 
disbelieves, he will indeed have strayed from the right path. 

5:13. But because of their breaking of their covenant, We cursed them, 
and made their hearts grow hard. They distort the meaning of 
[revealed] words and have forgotten a portion of what was 
enjoined upon them. You will not cease to discover treachery 
from all save a few of them. So pardon them, and overlook [their 
misdeeds], for Allah loves those who do good. 


Here Allah Bs) tells us that He took a solemn and binding oath 
from the Children of Israel, and He mentions the nature of that oath. 
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their reward if they fulfil it, and their punishment if they fail to do 
so. Then He tells us that they did not fulfil it, and He describes how 
He punished them for that. 

^Allah took a covenant from the Children of Israel^ that is, a 
solemn and binding pledge from them 

^and We appointed twelve leaders from among them^ that is, chiefs 
who were leaders of those under them, whose role was to be in charge 
of them and urge them to do what they were instructed to do. 

£{And Allah said)? to the twelve leaders who took on the burdens 
of leadership 

«(I am with you^ that is, by My help and support, for help is 
commensurate with the size of the burden. 

Then Allah tells us the terms of their covenant with them: 

^if you establish prayer^ both outwardly and inwardly, by performing 
the prayer correctly with proper focus of mind, doing what is required 
in the manner in which it should be done, and persisting in that 
«fgive zakahp to those who are entitled to it 

^believe in My Messengers^ - all of them, the best and most perfect 
of whom is Muhammad (2||) 

«fand support them'p and respect them, and do your duty towards them 
by honouring and obeying them 

^and lend to Allah a goodly loan^ which is charity and kindness that 
stem from sincerity, given from permissible earnings. 

If you do that, f|l will surely expiate your bad deeds for you, and admit 
you to gardens through which rivers flow|j. Thus He will combine for 
them attaining that which they want of paradise with all the delights 
it contains and warding off that which they dislike by expiating bad 
deeds and warding off what results from them of punishments. 

(•(But if any of you, after this^ covenant that is confirmed by oaths 
and pledges, accompanied by encouragement by way of mentioning 
the reward 
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^disbelieves, he will indeed have strayed from the right path)? that 
is, deliberately and knowingly, so he will deserve what those who go 
astray deserve of being deprived of the reward and being punished. It 
is as if one may ask, at the end of the verse: I wonder what they did 
(after all these warnings); did they fulfil the covenant that they made 
with Allah, or did they break it? 

Thus in the following verse, Allah explains that they broke the 
covenant, as He says: 

dBut because of their breaking of their covenant)? that is, because of 
that, they received a number of punishments: 

1- ^We cursed them)? that is, We expelled them and cast them 
far away from Our mercy, as they closed the gates of mercy to 
themselves, and did not fulfil the covenant that was taken from 
them, which is the main reason for the curse. 

2- <$and made their hearts grow hard)? that is, harsh and tough, so 
that no exhortation had any impact on them, and they did not 
benefit from the signs and warnings; they were not encouraged 
by mention of rewards and they were not deterred by warnings 
of the consequences. This is one of the greatest punishments 
a person may receive, for his heart to become like this, with 
the result that reminders of guidance and goodness only make 
him persist in evil. 

3- ^They distort the meaning of [revealed] words)? that is, they 
indulged in the sin of changing and altering the scriptures, so 
they changed the meanings of words to something other than 
what was intended by Allah and His Messenger 

4- dand have forgotten a portion of what was enjoined upon themp. 
They were enjoined to follow the Torah and what Allah revealed 
to Moosa, but they forgot a portion of it. This includes forgetting 
the knowledge, for they forgot it and it was lost to them, and 
much of what Allah caused them to forget no longer exists, as 
a punishment to them. It also includes forgetting to act upon it, 
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which means failing to do it. They were not enabled to do that 
which they had been instructed to do. This is an argument that 
may be used against the People of the Book, when they deny 
some of that which was mentioned in their Books or that took 
place during their time; it is part of what they have forgotten 
(as indicated in the verse). 

5- Ongoing treachery: ^You will not cease to discover treachery 
from all save a few of them)? that is, treachery towards Allah 
and towards His believing slaves. 

One of the greatest betrayals on their part is their concealing 
the truth from those to whom they give religious teaching 
and those who think positively of them, thus causing them to 
remain disbelievers. This is a serious betrayal and blameworthy 
characteristic which is applicable to everyone who is like them. 
Anyone who does not do what Allah has enjoined and taken 
a pledge from him to do has a share in the curse and hardness 
of heart, and is indulging in the sin of distorting (revealed) 
words. He is not going to be guided to the correct path, he will 
forget a portion of that which was enjoined upon him, and it is 
inevitable that he will commit acts of betrayal. We ask Allah to 
keep us safe and sound. 

^all save a few of them)? that is, who did fulfd what they pledged 
to do in their covenant with Allah, so He helped them and guided 
them to the straight path. 

«{So pardon them)? that is, do not take them to task for what they 
have done of harm, which implies that they should be pardoned and 
forgiven, for that is part of doing good, and Allah loves those who do 
good)?. Ihsan (translated here as doing good) means that you worship 
Allah as if you can see Him, for even though you cannot see Him, He 
sees you. Ihsan with regard to people means trying to benefit them in 
spiritual and worldly terms. 
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5:14. From those who call themselves Christians, We also took a 
covenant, but they too forgot a portion of what was enjoined 
upon them. So We have stirred up enmity and hatred among 
them until the Day of Resurrection. And soon Allah will inform 
them of what they used to do. 


That is, just as We took a covenant from the Jews, We also took 
a covenant from ^fthose who call themselves Christians^ that is, 
followers of ‘Eesa ibn Maryam, and they purified themselves by 
believing in Allah and His Messengers and what they brought. But 
then they broke the covenant and l( forgot a portion of what was 
enjoined upon them)*; they forgot knowledge of it and they forgot 
how to act upon it. 

^So We have stirred up enmity and hatred among them until the 
Day of Resurrectionthat is. We turned them against one another, 
and troubles and conflicts arose among them which generated hatred 
and enmity towards one another, which will last until the Day of 
Resurrection. This is something that we see, for the Christians are 
still, and will continue to be, in a state of mutual hatred, enmity and 
division. 

^And soon Allah will inform them of what they used to doj$ and 
punish them for it. 
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5:15. O People of the Book, there has come to you our Messenger, 
disclosing to you much of what you have been concealing of 
the scripture, and overlooking much. There has come to you 
from Allah a light and a clear Book, 


5:16. with which Allah guides all who seek His good pleasure to ways 
of peace and safety, and leads them out of the depths of darkness 
to the light, by His leave, and guides them to a straight path. 


Having mentioned the covenant that He took from the People of 
the Book, namely the Jews and Christians, and having stated that they 
broke that covenant, all save a few of them, Allah commands them 
all to believe in Muhammad (jig), and presents them with definitive 
proof of the truthfulness of his prophethood, which is: He discloses to 
them much of that which they were concealing from the people, even 
from the common folk among their co-religionists, as they were the 
ones who were known to have knowledge, and no one had knowledge 
at that time except what they had. Therefore the one who was eager 
to acquire knowledge had no means ot doing so except from them. 
The fact that the Messenger (j^) brought this great Qur'an which 
disclosed that which they had been concealing amongst themselves 
- when he was unlettered and could neither read nor write - is one 
of the clearest proofs of the truthfulness of his message. (The matters 
that they were concealing include) the description of Muhammad 
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(*j||) in their Books, the foretelling of his coming in their Books, the 
verse on stoning, and so on. 

^and overlooking much)* that is. He did not disclose that which 
there was no reason to disclose. 

tfThere has come to you from Allah a light)? which is the Qur’an, 
which illuminates the darkness of ignorance and the blindness of 
misguidance. 

^and a clear Book)* which explains everything that people need to 
know of religious and worldly matters, such as knowledge of Allah, 
His names. His attributes and His actions, as well as knowledge of 
the rulings of Sharia. 

Then Allah mentions the one who is guided by this Qur’an, and 
the reason why he attains that, as He says: *{with which Allah guides 
all who seek His good pleasure to ways of peace and safety)? that 
is, He guides thereby the one who strives and is keen to attain the 
pleasure of Allah, and whose intention is good, to ways of peace and 
safety that will save him from punishment and enable him to reach 
paradise. This refers to knowledge of the truth and acting upon it, in 
general and in detail. 

«|and leads them out of the depths of darkness)* that is, the darkness 
of disbelief, innovation, sin, ignorance and heedlessness, to the light of 
faith, the Sunnah, obedience, knowledge and remembrance of Allah. 

All of this guidance is by Allah’s leave; whatever He wills happens 
and whatever He does not will does not happen. «fand guides them 
to a straight path)* 


O 

c>~-» J* 


ss-' 

torts' <-*' 


> 'W '> 


/ -Z -f v 

' Soil 



y J ^ at 


sunniconnect.com 



382 | Tafseer as-Sa'di 


Juz ’ 6 



('A-W SXllISjj-) 

5:17. They indeed have disbelieved who say that Allah is the Messiah, 
the son of Maryam. Say: Who could prevent Allah, if He so 
willed, from destroying the Messiah, the son of Maryam, his 
mother, and all the people of the earth? To Allah belongs the 
dominion of the heavens and the earth, and all that is between 
them. He creates whatever He wills, and Allah has power over 
all things. 

5:18. The Jews and the Christians say: We are children of Allah, 
and His beloved ones. Say: Why then does He punish you for 
your sins? Nay, you are but human beings among those He 
has created. He forgives whomever He wills, and He punishes 
whomever He wills. To Allah belongs the dominion of the 
heavens and the earth, and all that is between them, and unto 
Him is the return [of all]. 


Having mentioned His covenant with the people of the two Books, 
and that they did not adhere to it - rather they broke it - Allah Gg) 
then tells us of their abhorrent beliefs. 

He tells us of the Christian belief, which no one but they believed 
in, namely the belief that God is the Messiah, the son of Maryam. 
The basis for their specious argument is the fact that he was born 
without a father, so they devised this false belief concerning him, 
despite the fact that he had a counterpart in Hawwa', who was created 
without a mother; and Adam is an even stronger example, as he was 
created without a father or a mother. So why did they not claim that 
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they (Adam and Hawwa’) were divine, as they claimed with regard 
to the Messiah? 

This indicates that their belief was the result of following whims 
and desires, without any proof and without any reason to do so. 
But Allah refuted them with clear, rational evidence, as He said: 
^Say: Who could prevent Allah, if He so willed, from destroying the 
Messiah, the son of Maryam, his mother, and all the people of the 
earth?)? If those mentioned above have no power to save themselves, 
if it were Allah’s will to destroy them, and they have no ability to 
prevent that, this is indicative of the falseness of the claim of divinity 
for one who cannot protect himself from being destroyed and has no 
power to escape from divine control. Furthermore, ^To Allah^ alone 
^belongs the dominion of the heavens and the earth)?; He controls 
them and everything is subject to His control in every way. So is it 
appropriate to suggest that a poor, dependent slave could be a deity 
who is independent of means in all ways? This is utterly impossible. 

There is no reason for their finding it amazing that the Messiah 
‘Eesa ibn Maryam was created without a father, for Allah ^creates 
whatever He wills^ - if He wills, (He creates a human) from a mother 
and father, like all the sons of Adam; or if He wills. He creates a 
human from a father, without a mother, like Hawwa’, or from a mother 
without a father, like ‘Eesa, or without a father or a mother, like Adam. 
Allah (4g) varies His creation according to His will, which is always 
done, and nothing is too difficult for Him. Hence He says: ^and Allah 
has power over all things^. 

Another thing that the Jews and Christians say is that both of them 
make false claims and praise themselves, as each group says: «|We 
are children of Allah, and His beloved ones)?. 

In their language, the word “son” means “beloved”; they do not 
mean sons in a literal sense, because this is not their belief; rather 
that is what the Christians believe about the Messiah. 
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Allah says, refuting them and the claim they made without proof: 
^Say: Why then does He punish you for your sins?^ If you were His 
beloved ones. He would not have punished you, because Allah does 
not love anyone except the one who does deeds that are pleasing to 
Him. 

«{Nay, you are but human beings among those He has created^, 
and you are subject to the rulings of justice and grace. 
tfHe forgives whomever He wills, and He punishes whomever He 
wills^ if they take the steps that lead to forgiveness or to punishment. 

^To Allah belongs the dominion of the heavens and the earth, 
and all that is between them, and unto Him is the return [of all]^ that 
is, how is it that you acquired this virtue (of being the “children of 
God”) when you are among that dominion and are among those who 
will be returned to Allah in the hereafter, and He will requite you for 
your deeds? 
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5:19. O People of the Book, there has come to you our Messenger, 
making things clear to you, after an interval in which there were 
no Messengers, lest you should say: No bearer of glad tidings 
and no wamer ever came to us. But now there has come to you 
a bearer of glad tidings and a wamer. And Allah has power over 
all things. 


Here Allah (4c) calls the People of the Book - because of what 
He blessed them with of His scripture - to believe in His Messenger 
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Muhammad (^) and to give thanks to Allah (-Js) Who sent him to 
them Rafter an interval in which there were no Messengers)?, at a 
time when there was a great need for him. 

This (their need for him and the long interval since the coming of 
any Messenger) is what should prompt them to believe in him, for 
he explains to them everything that Allah requires of them and the 
rulings of Sharia. By doing this, Allah left them with no excuses, so 
they cannot say: <(No bearer of glad tidings and no wamer ever came 
to us. But now there has come to you a bearer of glad tidings and a 
wamer^ giving glad tidings of reward in this world and in the hereafter, 
describing the deeds that will lead to that and the characteristics of 
the people who do those deeds, and warning of punishment in this 
world and in the hereafter, describing the deeds that will lead to that 
and the characteristics of the people who do those deeds. 

^And Allah has power over all things)? - all things submit willingly 
to His power, so nothing can go beyond His power and control. Among 
the signs of His power is the fact that He sends the Messengers and 
reveals the Books, and He rewards those who obey Him and punishes 
those who disobey Him. 
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5:20. And [remember] when Moosa said to his people: O my people, 
remember the favour that Allah bestowed upon you, when He 
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appointed Prophets among you, made you kings, and granted 
you what He had not granted to any other nation in the world. 

5:21. O my people, enter the holy land which Allah has assigned to 
you, and do not turn back, lest you return as losers. 

5:22. They said: O Moosa, in this land are a ferocious people; we will 
never enter it until they leave it, then if they leave, we will enter 
it. 


When Allah blessed Moosa and his people by saving them from 
Pharaoh and his people, and from captivity and enslavement to them, 
they left and headed towards their homeland, which was Jerusalem 
and its environs. Allah had enjoined them to strive in jihad against 
the enemy in order to expel them from their lands. So when they 
approached Jerusalem, Moosa (^50 exhorted them and reminded 
them to go forward for jihad, and said to them: <jremember the favour 
that Allah bestowed upon you)? that is, remember it in your hearts 
and verbally, for remembering it will increase you in love for Allah 
(^%) and motivate you to worship Him 

cjwhen He appointed Prophets among you]? who called you to true 
guidance, warned you against following the path of doom, urged you 
to strive for your eternal happiness and taught you that which you 
do not know 

«fmade you kings]?, in charge of your own affairs, as He liberated you 
from enslavement to your enemies, so that you became in charge of 
your own affairs and were able to practise your religion. 

^and granted you]? spiritual and worldly blessings that ^He had not 
granted to any other nation in the world]? - for at that time they were 
the best of humanity and the dearest of them to Allah, and He had 
bestowed upon them blessings that had not been given to anyone else. 

Moosa reminded them of spiritual and worldly blessings that should 
have increased them in steadfastness of faith and steadfastness in jihad 
and willingness to engage therein. Hence he said: t{0 my people, enter 
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the holy)? that is, purified sfland which Allah has assigned to you)*. 
Thus he told them something that would put their minds at rest, if 
they truly believed, by telling them that Allah had decreed that they 
would enter this land and would prevail over their enemies. 

e|and do not turn back)* that is, retreat ^lest you return as losers)*, 
as you would have lost out in this world by missing out on victory 
over your enemies and regaining your land; you would also lose out 
in the hereafter because of what you would miss out on of reward 
and because of what you would bring upon yourselves of punishment 
because of your sin. 

But they said something that was indicative of their lack of resolve 
and their lack of due respect towards Allah and His Messenger. «(They 
said: O Moosa, in this land are a ferocious people)* that is, powerful 
and courageous, and this is an impediment which prevents us from 
entering the land. 

s|we will never enter it until they leave it, then if they leave, we 
will enter it)* this stems from cowardice and lack of certain faith; 
otherwise, if they were mature, they would have realised that they 
were all descendants of Adam and that the strong one is the one whom 
Allah helps with strength from Him, for there is no power and no 
strength except with Allah. They would also have realised that they 
would be granted victory over them, because Allah had given them 
a special promise to that effect. 
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5:23. Two men among those who feared Allah, and whom Allah had 
blessed, said: Enter upon them through the gate! Once you enter 
it, you will surely be victorious. And in Allah put your trust, if 
you are [truly] believers. 


5:24. They said: O Moosa, we will never enter it so long as they are 
there. Go, you and your Lord, and tight, and we will stay here. 


5:25. He said: O my Lord, I have control only over myself and my 
brother, so distinguish us from these rebellious people! 


5:26. [Allah said:] Then, verily, this [land] will be forbidden to them 
for forty years, while they wander on earth, bewildered, to and 
fro. So do not grieve over these rebellious people. 


f(Two men among those who feared Allahp spoke up to encourage 
their people and motivate them to find their enemy and occupy their 
land 

t(and whom Allah had blessed]) with divine help and the ability to 
speak the truth in this situation which required such words, and He 
blessed them with patience and certain faith. 
s[said: Enter upon them through the gate! Once you enter it, you will 
surely be victorious]) that is, there is nothing standing between you 
and victory over them except your moving to attack them and enter 
upon them through the gate; when you do so, they will be defeated. 

Then they instructed them to equip themselves with the strongest 
of weapons, as they said: f(And in Allah put your trust, if you are 
[truly] believers]), for by putting one’s trust in Allah, especially in 
this situation, things will be made easier and you will be helped to 
prevail over your enemies. This indicates that putting one’s trust in 
Allah is obligatory, and a person’s level of trust will be commensurate 
with his level of faith. 
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But these words did not meet with success and blaming them was 
of no benefit, for they said, like people who have no pride or dignity: 
tjO Moosa, we will never enter it so long as they are there. Go, you 
and your Lord, and fight, and we will stay here.)? How abhorrent are 
the words they spoke and their attitude towards their Prophet in this 
difficult and critical situation, which required them to support their 
Prophet and maintain their dignity. 

This and similar stories highlight the difference between all other 
nations and the Ummah of Muhammad (^), as the Sahabah said to 
the Messenger of Allah (3|g) - when he consulted them about fighting 
on the day of Badr, even though he did not make it a must that they 
should fight: O Messenger of Allah, if you were to go through this 
sea, we would go through it with you, and if you were to lead us to 
Bark al-Ghamad, no one would stay behind. We will not say as the 
people of Moosa said to him, f|Go, you and your Lord, and fight, 
and we will stay here)*. Rather go, you and your Lord, and fight, and 
we will fight with you, in front of you and behind you, on your right 
and on your left. 

When Moosa saw how stubborn they were towards him, <[He said: 
O my Lord, I have control only over myself and my brother^ that is, 
we have no power to fight them, and I do not have any control over 
these people. 

«(so distinguish us from these rebellious people^ that is, judge 
between us and them, by sending upon them punishment as Your 
wisdom dictates. This indicates that what they said and did constituted 
major sins that were tantamount to evildoing. 

Allah said in response to Moosa’s prayer: ^Then, verily, this [land] 
will be forbidden to them for forty years, while they wander on earth, 
bewildered, to and frob that is, as part of their punishment. We will 
forbid them to enter this town which Allah had decreed should be 
theirs, for a period of forty years. During that period, they would 
also wander to and fro on earth, and would not find their way or be 
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settled and at peace. This was a worldly punishment, by means of 
which Allah (4c) may have expiated their sin and warded off a greater 
punishment. This indicates that punishment for sin may take the form 
of the removal of a blessing. Perhaps the wisdom behind making the 
punishment last for this length of time was that most of those would 
die who had said these things and had not been patient and steadfast; 
rather they had become accustomed to enslavement to their enemies, 
and had no aspirations that would motivate them to do that which 
would lead to acquiring a high status. Thus a new generation would 
appear that would develop aspirations of defeating their enemy and not 
being enslaved, and would be far removed from accepting humiliation 
that poses an impediment to happiness. 

When Allah (4c) saw that His slave Moosa was very compassionate 
towards people, especially his own people, and that he might feel sorry 
for them, and his compassion would cause him to feel sorry for them 
because of this punishment or pray for it to be removed, even though 
Allah had decreed that it should happen, He said: c-jSo do not grieve 
over these rebellious people)? that is, do not feel sorry for them or 
feel sad, because they have rebelled and their rebellion dictates that 
what befell them should befall them; it does not stem from injustice 
on Our part. 
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5:27. Recount to them the story of the two sons of Adam in truth, 
when each offered a sacrifice [to Allah]. It was accepted from 
one, but not from the other. [The latter] said: I will surely kill 
you. [The former] said: Verily, Allah only accepts from those 
who fear Him. 

5:28. Even if you raise your hand against me to kill me, I will not 
raise my hand against you to kill you, for 1 fear Allah, the Lord 
of the worlds, 

5:29. and I would rather you were burdened with your sin against me 
as well as your own sins and thus became one of the inhabitants 
of the fire; such is the recompense of the wrongdoers. 

5:30. But he was prompted by his evil inclinations to kill his brother. 
So he killed him, and thus became one of the losers. 

5:31. Then Allah sent a crow which scratched at the earth to show him 
how to conceal his brother’s corpse. He said: Woe is me! Could 
I not have been like this crow, and covered up my brother’s 
corpse? And he became one of the remorseful. 


That is: tell the people about what happened between the two sons 
of Adam in truth, so that people will reflect and learn from it, because 
it is true and is not a lie; it is serious and is not a joke. What appears 
to be the case is that the two sons of Adam were his own sons, as is 
indicated by the apparent meaning and context of the verse. This is 
the view of the majority of commentators. In other words: tell them 
the story of what happened when they offered a sacrifice, which led 
to the situation described here. 

^when each offered a sacrifice [to Allah]]? that is, each of them set 
aside some part of his wealth in order to draw closer to Allah 
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*flt was accepted from one, but not from the other)* - this was known 
either through revelation from heaven or through the custom that 
prevailed among earlier nations: the sign of Allah’s acceptance of a 
sacrifice was that fire would come down from heaven and consume it. 

«f[The latter] said]? that is, the son whose sacrifice was not accepted 
said to the other, out of envy and resentment: 

«{I will surely kill you)*. His brother said to him, trying to speak gently 
to him: ^Verily, Allah only accepts from those who fear Him)*; what 
sin or offence have 1 committed that would dictate that you should 
kill me, apart from the fact that 1 feared Allah Bs), and fearing Him 
is obligatory for both you and me, and for everyone? The more correct 
view concerning the meaning of fearing Allah here is that what is 
referred to is those who show the quality of fearing Allah in doing 
that action (of sacrifice), in the sense that their action is done sincerely 
for the sake of Allah, following the Sunnah of the Messenger of Allah 

mx 

Then he told him that he did not want to kill him, either on his 
own initiative or in self-defence, as he said: ^Even if you raise your 
hand against me to kill me, I will not raise my hand against you to 
kill you^ and this is not cowardice or incapability on my part; rather 
it is because «fl fear Allah, the Lord of the worlds)*, and the one who 
fears Allah does not commit sins, especially major sins. 

This is aimed at warding off one who wants to kill, telling him: 
You should fear Allah. 

^and 1 would rather you were burdened with)? that is, that you 
should end up carrying ^your sin against me as well as your own 
sins)* that is, if there is a choice between being killing you or being 
killed by you, then I would prefer that you should kill me and thus 
be burdened with the sins of us both 

*fand thus became one of the inhabitants of the fire; such is the 
recompense of the wrongdoers)*. This indicates that murder is a major 
sin and that the one who commits it deserves to enter hell. 
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But the offender was not deterred by that, and he was still 
determined to go ahead with his action. So he responded to his evil 
inclinations and killed his brother, whom he should have respected 
according to the laws of Allah and of nature. 

«(So he killed him, and thus became one of the losers)* who lose out 
in this world and in the hereafter, and thus he set a precedent for 
every killer. 

«Whoever sets a bad precedent will have the burden of that sin and 
a burden like that of everyone who does likewise until the Day of 
Resurrection.» (Recorded by at-Jabarani) 

Hence it is stated in the saheeh hadith that: 

«No one kills another person but the first son of Adam will have a 
share of the guilt, because he was the first one to set the precedent of 
killing.)) (Bukhari and Muslim) 

When he killed his brother, he did not know what to do with him, 
because he was the first of the sons of Adam to die. 

^Then Allah sent a crow which scratched at the earthy that is, it dug 
a hole to bury another crow that had died 

«(to show himp thereby tfhow to conceal his brother’s corpse)* that 
is, his body, because the body of the deceased is something that is to 
be covered ( ‘awrah). 

^And he became one of the remorseful)*. Such is the consequence 
of sin: regret and loss. 
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5:32. Because of that We ordained for the Children of Israel that if 
anyone killed a person - unless it be [in punishment] for murder 
or for spreading mischief in the land - it would be as if he killed 
all humankind, and if anyone saved a life, it would be as if he 
saved the life of all humankind. Our Messengers came to them 
with clear signs, yet even after that, many of them continued to 
exceed the limits in the land. 


^Because of that^ that is, what is mentioned above of the story 
of the two sons of Adam and how one of them killed the other, thus 
setting a precedent of murder for those who came after him, and in 
order to show that the punishment for murder is serious and leads to 
loss in this world and the hereafter 

^We ordained for the Children of Israel^ that is, the people of the 
divinely revealed Books 

«fthat if anyone killed a person - unless it be [in punishment] for 
murder or for spreading mischief in the landj» that is, if anyone killed 
a person unlawfully 

«fit would be as if he killed all humankind)*, because he had no 
legitimate reason to do so, and no one should kill another person 
unless he has a legitimate reason to do so. If a person has the audacity 
to kill someone who did not deserve to be killed, it means that he does 
not differentiate between the one whom he killed and anyone else; 
rather he would do that every time his soul that is inclined towards 
evil prompts him to do so. Therefore his audacity in killing is as if 
he killed all of humankind. 

By the same token if a person saves a life - that is, he lets him live 
and does not kill him even though his evil inclinations prompt him to 
do so, because his fear of Allah (^g) prevents him from doing that, this 
is as if he saved the life of all of humankind, because the fear of Allah 
that he has prevents him from killing anyone who does not deserve 
to be killed. This verse indicates that execution is permissible in two 
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cases: when someone has killed a person unlawfully and deliberately, 
in which case it is permissible to execute him, if the murderer is 
accountable; or if he is spreading mischief in the land, trying to make 
the people doubt their religion or causing them physical harm or 
posing a danger to their property, such as apostate disbelievers, enemy 
combatants and promoters of innovation whose evil cannot be warded 
off except by executing them. The same applies to bandits and the 
like who attack people, killing them or taking their wealth. 

tfOur Messengers came to them with clear signs)* after which no 
one can have any argument 

«(yet even after that)* that is, even after that clear, definitive proof 
that would show the way in which people should conduct themselves 
on earth 

s(many of them continued to exceed the limits)* by committing sins 
and opposing the Messengers who brought clear signs and proof. 
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5:33. The recompense of those who wage war against Allah and His 
Messenger, and strive to spread mischief in the land, is that 
they should be executed, or crucified, or their hands and feet 
cut off from opposite sides, or banished from the land. That is 
their disgrace in this world, and in the hereafter, theirs will be 
a grievous punishment. 
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5:34. Except for those who repent before you overpower them; in that 
case, know that Allah is Oft-Forgiving, Most Merciful. 


Those who wage war against Allah and His Messenger ($&) are 
those who have declared their enmity and spread mischief in the land, 
by disbelieving, murdering, taking people’s wealth and terrorising 
people on the road (banditry). 

It is well known that this verse speaks of the rulings on bandits, 
those who attack people in the cities and the desert, seizing their 
wealth, killing them and scaring them, so that people refrain from 
taking the route where they are. 

Allah tells us that the recompense and punishment - when the 
hadd punishment is carried out on them - is for one of these things 
to be done to them. 

The commentators differed as to whether that is the matter of 
choice, and whether the ruler or his deputy may do to each bandit 
whatever he sees fit of the things mentioned, which is the apparent 
meaning of the wording, or whether the punishment should be 
according to the level of the crime, so that for each crime there is a 
fitting punishment, as is indicated by the meaning of the verse, which 
is in accordance with the wisdom of Allah (4s). (According to this 
view), if the bandits kill people and take their wealth, then they must 
be killed and crucified, so that everyone will know about that and 
will be deterred. If they kill but do not take wealth, then they must 
be executed only. If they take wealth but do not kill, then their hands 
and feet on opposite sides - the right hand and the left foot - are to 
be cut off. If they terrorise people but do not kill or take wealth, then 
they are to be banished from the land, and they should not be left to 
find refuge in any city, unless they repent openly. This is the view 
of Ibn ‘Abbas and many leading scholars, with some differences 
concerning some of the details. 
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*(That)* namely this punishment 

^is their disgrace)* that is, scandal and shame «fin this world, 
and in the hereafter, theirs will be a grievous punishment)*. This 
indicates that banditry is one of the major sins that incur disgrace 
in this world and punishment in the hereafter, and that the one who 
engages in it is waging war against Allah and His Messenger (3|§). 
As this is the extent of the seriousness of this crime, it is known 
that purifying the land of evildoers and making the roads safe from 
killing, seizing wealth and scaring people, is one of the greatest 
of good deeds, and that it comes under the heading of spreading 
peace in the land, the opposite of which is spreading mischief in 
the land. 

Except for those who repent before you overpower them)} that 
is, they repent from committing these crimes against the public. 

^in that case, know that Allah is Oft-Forgiving, Most Merciful)* 
that is, the punishment for the sin that he committed against Allah 
will be waived, with regard to having to be killed or crucified, or 
to have his hand and foot cut off, or be banished from the land; the 
sin he committed against other people will also be waived, if the 
aggressor (bandit) was a disbeliever then became Muslim. But if the 
aggressor (bandit) is a Muslim, then the rights that he owes to other 
people are not waived, if he murdered and took wealth. The verse 
indicates that the repentance of an aggressor (bandit) - after he has 
been overpowered - does not waive any of the obligations he has. 
The wisdom behind that is quite clear. 

But if his repentance comes before he is overpowered, then the 
hadd punishment for waging war against Allah and His Messenger 
(|||), or other hadd punishment, is waived - if he repents from his 
deed before being overpowered. 
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5:35. O you who believe, fear Allah, seek the means of drawing closer 
to Him, and strive hard in His cause, so that you may prosper. 


This is a command from Allah to His believing slaves to do what 
faith requires of fearing Allah and being cautious to avoid incurring 
His wrath and anger, by striving hard in doing one’s utmost to avoid 
sins of the heart, tongue and physical faculties, both outward and 
inward, and seeking Allah’s help to avoid these things, in order to 
save oneself from the wrath and punishment of Allah. 

sfseek the means of drawing closer to Him)j that is, the means of 
nearness to Him and endearing yourselves to him, by doing obligatory 
spiritual deeds, such as loving Him and loving for His sake, fear 
and hope, turning to Him and putting one’s trust in Him, as well as 
physical deeds such as zakah and Hajj. That also includes actions that 
are both spiritual and physical, such as prayer, reading Qur’an and 
remembering Allah (dhikr), as well as showing kindness to people by 
financial means, sharing knowledge, using one’s position or status to 
help, and being sincere towards the slaves of Allah. 

All of these deeds bring one closer to Allah, and a person will 
continue drawing closer to Allah by means of them, until Allah loves 
him, and when He loves him. He will be his hearing with which 
he hears, his vision with which he sees, his hand with which he 
strikes and his foot with which he walks, and Allah will answer his 
supplications. 

Then Allah (■&) singles out from among acts of worship that bring 
one closer to Him: jihad in His cause, which means striving to fight 
the disbelievers with one’s wealth and life, by planning, speaking 
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and striving to support the religion of Allah with all means at one’s 
disposal, because this is one of the best acts of worship that bring one 
closer to Allah. That is because the one who does that is more likely 
to do other things too. 

^so that you may prosper^ - if you fear Allah by avoiding sin, 
seek means of nearness to Allah by doing acts of worship, and strive 
in His cause, seeking His pleasure. 

Prosperity means triumph, attaining all that one seeks and hopes 
for, and being saved from all that one fears. What it really means is 
eternal happiness and everlasting joy. 
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5:36. As for those who disbelieve, even if they had everything on 
earth, and as much again with it, to offer as their ransom from 
the punishment of the Day of Resurrection, it would not be 
accepted from them, and theirs will be a painful punishment. 

5:37. They will wish to get out of the fire, but never will they get out 
of it. Theirs will be an everlasting punishment. 


Here Allah (*3s) tells us of the terrible condition of the disbelievers 
before Allah on the Day of Resurrection, and their awful fate, and 
that even if they were to offer an earthful of gold and as much again 
as ransom from the punishment of Allah, it will not be accepted from 
them and it will not benefit them, because the time for ransom will 
be over and there will be nothing left but the painful punishment and 
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eternal suffering from which they will never escape; rather they will 
abide therein for ever. 
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5:38. As for the thief, male or female, cut off their hands as a 
recompense for what they have done, and as an exemplary 
punishment ordained by Allah. Allah is Almighty, Most Wise. 

5:39. But whoever repents after having thus done wrong and mends 
his ways, Allah will accept his repentance, for Allah is Oft- 
Forgiving, Most Merciful. 


5:40. Do you not know that to Allah belongs the dominion of the 
heavens and the earth? He punishes whomever He will, and 
He forgives whomever He will, and Allah has power over all 
things. 


The thief is the one who takes another person’s property that is 
protected by Sharia, in a surreptitious manner, without the owner’s 
consent. It is one of the major sins that dictate a severe punishment, 
which is amputation of the right hand, as is specified in the recitation 
of some of the Sahabah. 

The hadd punishment entails cutting off their hands from the wrist. 
If a person steals, his hand is to be cut off from the wrist, then the 
bleeding is to be stopped by cauterising it with hot oil. This is the 
punishment mentioned in general terms in the Qur’an, but the Sunnah 
restricts the general meaning of this verse in a number of ways: 
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• That the stolen item should have been taken from the place 
where such items are usually kept safe; if it is stolen from some 
place other than that, then the thief’s hand is not to be cut off. 

• That there should be a minimum value for the stolen property, 
which is one quarter of a dinar or three dirhams, or whatever 
is equivalent to either of them. If the stolen property is of less 
value than that, then the thief’s hand is not to be cut off. 

This may be understood from the word as-sariqah (theft) and its 
meanings. This word refers to taking an item in such a way that it is 
not possible to protect against. This applies if it is stored properly; if 
it is not stored properly and is taken, this is not theft per se according 
to Sharia. 

Wisdom also dictates that the hand should not be cut off for theft 
of a trivial item. As there must be a set definition of what is valuable, 
the shar‘i texts make clear the minimum value. 

The wisdom behind cutting off the hand as a punishment for theft 
is so that this will protect people’s property, as people will be cautious 
lest the limb that committed the crime be cut off. If the thief steals 
again, his left foot is to be cut off. If he does it again, it was suggested 
that his left hand be cut off, then his right foot, or that he be detained 
until he dies. 

«(as a recompense for what they have done)* that is, this cutting 
off of their hands is the recompense to the thief for what he stole of 
people’s property 

«fand as an exemplary punishment ordained by Allah)* that is, to make 
an example of him and to deter the thief and others, if they know that 
their hands will be cut off if they steal. 

^Allah is Almighty, Most Wise)* - because He is Almighty, Most 
Wise, He ordained that the hand of the thief is to be cut off. 

^But whoever repents after having thus done wrong and mends 
his ways, Allah will accept his repentance, for Allah is Oft-Forgiving, 
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Most Merciful^ so He will forgive the one who repents and gives 
up sin, and mends his ways and reforms himself. That is because 
Allah is the Sovereign of the heavens and the earth, and He decrees 
concerning them however He wills; He decrees what will happen and 
He ordains laws, and He decrees forgiveness or punishment according 
to His wisdom and vast mercy. 
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5:41, O Messenger, do not be saddened by those who rush into 
disbelief, those who say with their mouths: We believe, but have 
no faith in their hearts, or those among the Jews who eagerly 
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listen to lies and to those who have not even come to you. They 
distort the meaning of [revealed] words and say: If you are given 
this [ruling], accept it, but if you are not, then beware! Whoever 
Allah wills should be misguided, you cannot help him against 
Allah in any way. Those are the ones for whom it is not Allah’s 
will to purify their hearts. For them there is disgrace in this 
world, and in the hereafter theirs will be a grievous punishment. 

5:42. They eagerly listen to lies and devour what is unlawful. If they 
do come to you [O Muhammad], either judge between them 
or turn away from them. If you turn away from them, not the 
least harm will they do to you, and if you judge, then judge with 
justice between them, for Allah loves those who are just. 

5:43. But how is it that they ask you for judgement when they have 
the Torah which contains Allah’s judgement, and they still turn 
away? Such people are not [truly] believers. 

5:44. Verily We revealed the Torah, in which was guidance and light. 
By it the Prophets who submitted [to Allah] judged the Jews, 
as did the rabbis and scholars, for to them was entrusted the 
protection of the scripture of Allah, and they were witnesses 
thereto. So do not fear people, but fear Me, and do not sell 
My revelations for a small price. And whoever does not judge 
according to what Allah has revealed, such are disbelievers. 


Because the Messenger was so concerned for people, he 
would feel very sad when someone made an outward display of faith, 
then returned to disbelief. Therefore Allah Bg) instructed him not to 
feel sad or grieved for such people, because such people were not 
worth it; if they are present they contribute nothing and if they are 
absent, no one misses them. 

Therefore Allah said, explaining the reason why he should not 
grieve for them: ejthose who say with their mouths: We believe, but 
have no faith in their hearts]?. Rather those for whom one should 
feel concerned are those who were counted as believers and were 
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indeed believers both outwardly and inwardly. It is very unlikely that 
these people would recant their religion and apostatise, for when faith 
becomes entrenched in the heart, the individual would not regard 
anything else as equal to it, nor would he want to replace it with 
anything else. 

«for those among the Jews who eagerly listen to lies and to those 
who have not even come to you)? that is, they follow in the footsteps 
of their leaders whose affair is based on lies, misguidance and 
wrongdoing. Those leaders ^have not even come to you)?; rather 
they turned away from you and rejoiced in what they had of falsehood, 
which is based on distorting the meaning of (revealed) words, that is, 
explaining the meanings in a way that Allah did not intend in order 
to misguide people and ward off the truth. These are the ones who 
are following the callers of misguidance, who fabricate all kinds of 
lies, and are lacking in reason and aspirations. So do not worry about 
them if they do not follow you, because they are seriously flawed, 
and no attention should be paid to one who is flawed. 

^and say: If you are given this [ruling], accept it, but if you are 
not, then beware!]? That is, this is what they say when they refer to 
you for judgement, and their only aim is to follow their whims and 
desires. They say to one another: If Muhammad (^) rules in your 
favour and it is in accordance with your whims and desires, then 
accept his ruling, but if he does not rule in your favour, then beware 
of following him in that. This is giving into temptation and following 
the whims and desires of the nafs. 

^Whoever Allah wills should be misguided, you cannot help him 
against Allah in any way]?. This is akin to the verse in which Allah 
(*5«) says: 

^Verily, you [O Muhammad] cannot guide whomever you like, but 
Allah guides whomever He wills... ^ (al-Qasas 28: 56) 
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^Those are the ones for whom it is not Allah’s will to purify their 
hearts^ that is, therefore they did what they did. This indicates that in 
the case of one whose intention in referring for judgement to Sharia is 
to follow his whims and desires, and if the verdict is in his favour he 
will accept it, but if it is not then he will resent it, that is because his 
heart is not purified. By the same token, if a person refers his opponent 
to Sharia, and he accepts the verdict whether it suits him or not, then 
this is a sign of purity of the heart. This indicates that purity of heart 
is a means of attaining all that is good, and it is the main reason for 
all good words and righteous deeds. 

^For them there is disgrace in this worldji that is, shame and 
scandal 

«fand in the hereafter theirs will be a grievous punishment^ namely 
hell and divine wrath. 

^They eagerly listen to liesjj - listening here means accepting and 
taking to heart, which is due to their lack of religious commitment and 
reason; hence they respond to the one who calls them to falsehood. 

^and devour what is unlawful^ that is, haram wealth, because of 
what they take unlawfully from their common folk of set fees and 
charges. Thus they combine following falsehood and consuming that 
which is prohibited. 

«flf they do come to you [O Muhammad], either judge between 
them or turn away from themj» - it is your choice. This was not 
abrogated; rather if this type of people referred to him for judgement, 
he had the choice between judging between them or refraining from 
doing so, because they had no intention of adhering to the rule of 
Sharia, unless it was in accordance with their whims and desires. 

Based on that, if it is known that the one who is asking a scholar for 
an Islamic verdict or for a judgement between him and his opponent 
will not accept it if the verdict is against him, then the scholar is not 
obliged to give a ruling or verdict, but if he does judge between them, 
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then he is obliged to judge fairly. Hence Allah says: ((If you turn away 
from them, not the least harm will they do to you, and if you judge, 
then judge with justice between them, for Allah loves those who are 
just]). Even if they are wrongdoers or enemies, that should not prevent 
you from being fair when judging between them. 

This highlights the virtue of justice and fairness when judging 
between people, which Allah (4s) loves. Then Allah says, expressing 
astonishment at their attitude: ((But how is it that they ask you 
for judgement when they have the Torah which contains Allah’s 
judgement, and they still turn away? Such people are not [truly] 
believers^ - the reason being that if they were truly believers acting 
upon what faith requires, they would not have turned away from the 
judgement of Allah which is mentioned in the Torah that they have 
before them, in hope of finding a ruling that was in accordance with 
their whims and desires. 

When you (O Prophet [#?]) judged between them according to 
the ruling of Allah, which is also in accordance with what they have 
in their scriptures, they did not like it; rather they turned away from 
it and did not accept it. 

((Such people]) that is, the ones who did this 
(•(are not [truly] believers]-) that is, this is not the way of the believers, 
and they do not deserve to be called believers, because they take as 
their gods their own desires (cf. 25: 43), and they regard the rulings of 
faith as being subject to their whims and desires. 

((Verily We revealed the Torah]) to Moosa ibn 'Imran (^t) 

((in which was guidance]) as it guided people to faith and truth, and 
protected against misguidance 

((and light]) to illuminate the darkness of ignorance, confusion, 
doubt, specious arguments, and whims and desires, as Allah (4?) 
says elsewhere: 
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^Verily, We gave to Moosa and Haroon the criterion [between right 
and wrong - the Torah], and a light, and admonition for the pious. 
(al-Anbiya’ 21: 48) 

^By it the Prophets who submitted [to Allah])* and complied with 
His commands, whose submission to Him was greater than that of 
others, and they were the elite chosen by Allah from among His slaves 
^judged the Jews]) concerning cases of dispute and questions about 
religious rulings. If this is the case with regard to these noble Prophets 
and leaders of humankind, that they followed the teachings and 
guidance of the Torah, then what is preventing these ignoble people 
among the Jews from following it? What made them cast aside the 
noblest idea in it, namely believing in Muhammad (jig), without 
belief in whom no deed, visible or hidden, is accepted? Did they have 
a leader in that (path of misguidance)? Yes, they had leaders whose 
main focus was to distort the text of the Torah and establish themselves 
as leaders among people, and to earn a living by concealing the truth 
and making falsehood manifest. These are the leaders of misguidance 
who called people to the fire. 

^as did the rabbis and scholars)* that is, the religious leaders 
of the Jews ruled on the basis of the Torah. The word translated 
here as f(rabbis)* refers to knowledgeable people who act upon their 
knowledge and teach others in the best way, and they follow the path 
of the compassionate Prophets in their dealings with the people. 

The word translated here as ^(scholars)* refers to the senior scholars 
whose teachings people emulate and follow, and among their people 
they are known for devotion and sincerity. 

This ruling on their part, which is in accordance with the truth, 
is because *fto them was entrusted the protection of the scripture 
of Allah, and they were witnesses thereto)* that is, because Allah 
entrusted the protection of His Book to them, and made them trustees 
in whose keeping it was placed, and He enjoined them to protect it 
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from additions, subtractions and concealment, and to teach it to those 
who do not know it. 

Therefore they are witnesses over it, as they became the reference 
point regarding it and matters that were not clear in people’s minds. 
Allah 0s) gives responsibility to the people of knowledge that He 
does not give to those who are ignorant. Therefore they were required 
to shoulder that burden of responsibility and not to follow the example 
of the ignorant by resorting to idleness and laziness. Therefore they 
should not limit themselves to individual acts of worship, such as 
various kinds of dhikr, prayer, zakah, Hajj, fasting and other matters 
by which, if those who have no knowledge do them, they will be fine 
and will be saved. 

But in the case of those who have knowledge, just as they are 
required to fulfil their individual duties, they are also required to 
teach the people and point out to them that which they need to know 
of religious matters, especially the fundamental matters and issues 
that often arise. They should not fear people; rather they should fear 
their Lord. Hence He says: #(So do not fear people, but fear Me, and 
do not sell My revelations for a small price)?, for then you would be 
concealing the truth and making falsehood manifest for the sake of 
insignificant worldly gain. If the scholar is free of these faults, then 
that is by the help and guidance of Allah and His blessing, because 
He has caused his focus to be on acquiring knowledge and teaching 
people, and he knows that Allah has entrusted to his keeping what he 
has of knowledge and is a witness thereto. So he should fear his Lord, 
and not let fear of people prevent him from doing what is required 
of him or give precedence to worldly matters over religious matters. 

By the same token, the sign of a scholar being doomed is that he is 
content to be idle and not do anything, and he does not care about what 
he has been entrusted with. He neglects it for he has sold his religious 
commitment for worldly gain and taken bribes for his verdicts; thus 
he took money for his fatwas and did not teach the slaves of Allah 
anything unless it was in return for a fee. 
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Allah has blessed such a person immensely, but he was ungrateful 
for it and he rejected that great good fortune of which others are 
deprived. We ask Allah for beneficial knowledge and accepted deeds; 
may He bless us with pardon and protection from all calamities. 

<|And whoever does not judge according to what Allah has 
revealed]? of clear truth, and he knowingly rules according to falsehood 
for some invalid purpose, 

(|such are disbelievers^. Judging or ruling according to something 
other than that which Allah has revealed is the action of the disbel ievers, 
and it may put one beyond the pale of Islam, if he believes that doing 
so is permissible, or it may be a major sin and an act of disbelief, for 
which the one who does it deserves a severe punishment. 
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5:45. We ordained therein for them: A life for a life, an eye for an 
eye, a nose for a nose, an ear for an ear, a tooth for a tooth, and 
wounds equal for equal. But if anyone remits the retaliation by 
way of charity, it will be an expiation for him. And whoever 
does not judge according to what Allah has revealed, such are 
wrongdoers. 


These rulings are among the rulings mentioned in the Torah, the 
rulings by which the Prophets who submitted (to Allah) judged the 
Jews, as did the rabbis and scholars. Allah enjoined upon them that 
a person - if he killed someone - was to be executed for that act of 


sunniconnect.com 






410 I Tafseer as-Sa'di 


Juz'6 


murder - on condition that the act was deliberate. An eye was to be 
put out in retaliation for an eye, an ear was to be removed in retaliation 
for an ear, and a tooth for a tooth, and so on with regard to physical 
faculties for which retribution is possible without going to extremes. 

«fand wounds equal for equal}? - retribution means that the same 
is done to the perpetrator as he did to the victim. If a person wounds 
another deliberately, then retribution is exacted by inflicting a similar 
wound upon him, in the same location and of similar dimensions, as 
a hadd punishment. It should be noted that laws prescribed for the 
nations that came before us are also prescribed for us, unless Islamic 
Sharia ordains otherwise. 

But if anyone remits the retaliation}? in cases of murder or lesser 
offences causing loss of physical faculties or wounds, by forgiving 
the one who committed the offence 

tfit will be an expiation for him}? that is, expiation for the offender, 
because the human has waived his rights, and it is more befitting that 
Allah should waive what is due to Him. It is also expiation for the 
one who remits it; just as he pardoned a transgression against him or 
against his next of kin, Allah will pardon his mistakes and offences. 

f(And whoever does not judge according to what Allah has 
revealed, such are wrongdoers}?, lbn ‘Abbas said: 

[That is,] a lesser form of disbelief, a lesser form of wrongdoing 
and a lesser form of evildoing. The wrongdoing is greater if the 
perpetrator regards it as permissible, and it is a major sin if he 
does it without thinking that it is permissible. 
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5:46. And in their footsteps We sent ‘Eesa son of Maryam, confirming 
what came before him of the Torah, and We gave him the Gospel, 
in which was guidance and light, and confirmation of what came 
before it of the Torah; a guidance and admonition for those who 
fear Allah. 


5:47. Let the people of the Gospel judge according to what Allah 
revealed therein. And whoever does not judge according to what 
Allah has revealed, such are evildoers. 


That is, We followed the sending of these Prophets and Messengers, 
who judged in accordance with the Torah, by sending Our slave and 
Messenger ‘Eesa ibn Maryam, a soul created by Allah and His word 
that He bestowed upon Maryam. Allah sent him to confirm what came 
before him of the Torah. So he was a witness who testified in favour 
of Moosa and what he brought of the Torah, in truth. He supported his 
call and judged in accordance with his laws, agreeing and concurring 
with him in most legal matters. 

‘Eesa (iiSSt) may have been more lenient with regard to some 
rulings, as Allah (-js) tells us that he said to the Children of Israel: 
tf [I have come] to confirm that which came before me of the Torah, and 
to make lawful to you some of the things which had been forbidden 
to you... j* (Al Imran 3: 50) 

«(and We gave him the Gospel)*, the great Book which 
complemented the Torah 

«{in which was guidance and light)*, to guide people to the straight 
path and distinguish truth from falsehood 

*{and confirmation of what came before it of the Torah)* by confirming 
it, testifying for it and agreeing with it 
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tfa guidance and admonition for those who fear Allah)* for they are 
the ones who benefit from guidance, pay heed to admonition and are 
deterred from that which is not appropriate. 

tfLet the people of the Gospel judge according to what Allah 
revealed therein)* that is, it is obligatory for them to adhere to their 
scripture, and it is not permissible for them to turn away from it 
ffAnd whoever does not judge according to what Allah has revealed, 
such are evildoers)*. 
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5:48. And We have sent down to you [O Muhammad] the Book in truth, 
confirming the scripture that came before it and superseding it. 
So judge between them according to what Allah has revealed, 
and do not follow their desires by turning away from the truth 
that has come to you. To each [community] among you. We 
have prescribed a law and a clear way. If Allah had so willed. 
He would have made you a single community, but [He willed 
it otherwise] in order to test you in what He has given you. 
So hasten to do good deeds. To Allah you will all return, then 
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He will inform you about the matters concerning which you 
differed. 

5:49. So judge [O Muhammad] between them according to what Allah 
has revealed, and do not follow their desires; but beware lest they 
lure you away from any part of that which Allah has sent down 
to you. And if they turn away, then know that it is Allah’s will 
to punish them for some of their sins. And verily many people 
are indeed rebellious. 

5:50. Is it then the judgement of [the times of] ignorance 23 that they 
seek? But who could be better in judgement than Allah, for a 
people who are certain in faith? 


«[And We have sent down to you [O Muhammad] the Book]* 
namely the Holy Qur'an, the best and greatest of scriptures 
l(in truths that is, revealed in truth and containing truth in its stories, 
commands and prohibitions 

^confirming the scripture that came before it]-) because it testifies for 
it and is in harmony with it; its stories match and its major laws are 
the same. The previous scriptures foretold it, so the existence of the 
Qur’an is a confirmation of the previous scriptures 

«(and superseding it]) that is, it includes what the previous 
scriptures contained, and with regard to additional divine instructions 
and promotion of good morals and attitudes, it is the Book which 
contains everything true that was mentioned and enjoined in previous 
scriptures; it approached the same issues from different angles. 

It is the Book which contains news of the earlier and later 
generations. It is the Book which contains judgement, wisdom and 
rulings; the Book by which all previous scriptures are judged. Whatever 
it testifies is true is to be accepted, and whatever it testifies is false 
is to be rejected, as it has been affected by distortion and alteration. 


23 Jahiliyah (the times of ignorance): this refers to the period before Islam. 
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otherwise if it were really from Allah, it would not contradict what 
is in the Qur’an. 

$[So judge between them according to what Allah has revealed]) that 
is, the rules of Sharia that Allah has revealed to you. 

«fand do not follow their desires by turning away from the truth 
that has come to you]) that is, do not follow their corrupt whims and 
desires that are contrary to the truth, instead of the truth that has come 
to you, thus exchanging what is better for what is inferior 
t(To each [community] among you]-), O nations, «(We have prescribed 
a law and a clear way]) or path. This refers to sets of laws that differ 
from one nation to another, according to changes in times and 
circumstances, but all of them were based on fairness at the time 
when they were ordained. As for the basic principles which are in 
people’s best interests and based on wisdom at all times, they do not 
change; thus you find them prescribed in all sets of laws. 

«(If Allah had so willed. He would have made you a single 
community^, following one set of laws, and the laws that came later 
would not differ from those that came earlier. 

)[but [He willed it otherwise] in order to test you in what He has 
given you]?. So He tests you to see what you will do, and He tests 
each nation according to what His wisdom dictates, giving each one 
whatever is appropriate for it. He also tests them so as to bring about 
competition between the nations, for each nation will be keen to 
compete with others and surpass them. Hence Allah says: ^So hasten 
to do good deeds]? that is, hasten to do them properly. )(good deeds]) 
include every deed that is obligatory or recommended, whether it 
pertains to the rights of Allah or those of His slaves. The one who 
does them is not regarded as being ahead of others unless he does 
two things: hastening to do the good deed, making the most of the 
opportunity when the time for it comes and it is due, and striving hard 
to do it properly as enjoined. This verse indicates that the individual 
should hasten to offer the prayer and do other deeds when the time for 
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them begins, and that he should not limit himself only to that which 
makes the deed acceptable in the case of prayer and other obligatory 
acts of worship; rather he should strive to do whatever he is able to 
of all actions that are recommended, so as to complete and perfect 
his deeds and attain the position of being ahead of others. 

^To Allah you will all return)? - the earlier and later nations; Allah 
will gather them together on a day concerning which there is no doubt 
^then He will inform you about the matters concerning which you 
differed)? of laws and deeds. Then He will reward those who followed 
the truth and did righteous deeds, and He will punish those who 
followed falsehood and did evil deeds. 

€f So judge [O Muhammad] between them according to what Allah 
has revealed)?. It was said that this verse abrogates the verse in which 
Allah says: ^either judge between them or turn away from them)? 
(5: 42). 

However the correct view is that it does not abrogate it, and 
that this verse indicates that the Prophet (jjljp did have the choice 
between judging between them and not doing so; that was because 
their intention was not to seek a fair and truth-based judgement. 

This verse indicates that if he did judge between them, then he was 
to judge between them in accordance with what Allah had sent down 
of the Book and the Sunnah. This is the justice that Allah previously 
referred to: *(and if you judge, then judge with justice between them)? 
(5: 42). This indicates that what is meant by justice, and the basis 
thereof, is that which Allah has ordained of rulings. This includes the 
utmost justice and fairness, and anything contrary to that is unjust 
and unfair. 

^and do not follow their desires)?. This prohibition on following 
their whims and desires is repeated so as to emphasise the warning 
against doing so. The first time this phrase appears is in the context of 
giving a ruling and verdict, which is broader in scope; here it appears 
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in the context of giving rulings only. In either case it is essential to 
avoid following their whims and desires that are contrary to the truth. 
Hence Allah says: ^but beware lest they lure you away from any part 
of that which Allah has sent down to you)> that is, beware of being 
deceived by them, lest they confuse you and make you turn away 
from some of that which Allah has sent down to you, in which case 
following their whims and desires would be a cause that led to your 
abandoning the truth that must be followed. 

«{And if they turn away)? from following you and following the 
truth 

sjthen know)? that this is a punishment to them, and that it is Allah’s 
will ffto punish them for some of their sins)?. There are punishments 
for sin in this world and in the hereafter; one of the harshest of 
punishments is when it becomes fair-seeming to stop following the 
Messenger (3i|). This is because of the individual’s sin, ^And verily 
many people are indeed rebellious)? that is, their nature is to rebel and 
to refuse to obey Allah or follow His Messenger (3|§). 

^ls it then the judgement of [the times of] ignorance 24 that they 
seek?)? That is, by turning away and objecting to you, are they seeking 
the judgement of the times of ignorance, which refers to any ruling 
that is contrary to that which Allah sent down to His Messenger (^). 
There is nothing but either the ruling of Allah and His Messenger (j||) 
or the ruling of the times of ignorance. Whoever turns away from the 
former will fall into the latter, which is based on ignorance, injustice 
and transgression. Hence Allah described it as ignorance. As for the 
ruling of Allah Be), it is based on knowledge, justice, fairness, light 
and guidance. 

^But who could be better in judgement than Allah, for a people 
who are certain in faith?)? The one who is certain in faith is the one 
who knows the difference between the two types of judgement and 


24 Jahiliyah (the times of ignorance) this refers to the period before Islam. 
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recognises - on the basis of his certain faith - the beauty and brilliance 
of Allah’s judgement, and he knows that it is obligatory - on the basis 
of reason and Islamic teachings - to follow it. Certainty of faith is 
based on perfect knowledge that prompts one to act upon it. 
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5:51. O you who believe, do not take the Jews and Christians as 
allies; 25 for they are allies of one another. Whoever among you 
takes them as allies is indeed one of them. Verily Allah does 
not guide the wrongdoing people. 


5:52. You see those in whose hearts is a disease hastening towards 
them, saying: We are afraid lest fortune turn against us. It may 
be that Allah will bring about victory or some other event by 
His decree. Then they will regret what they had kept hidden in 
their hearts. 


5:53. And those who believe say: Are these the men who swore their 
most solemn oaths by Allah, that they were with you? Their 
deeds have come to nothing and they find themselves losers. 


25 The word awliya’, translated here as “allies”, may also mean protectors, 
supporters, close friends, and so on. 
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Here Allah (4s) instructs His believing slaves, when He describes to 
them the situation of the Jews and the Christians, and their displeasing 
attributes, that they should not take them as allies, for they are allies 
of one another, who support one another and are united against others. 
You should not take them as allies, for in fact they are enemies who 
do not care what befalls you. Rather they would not spare any effort 
to mislead you. Hence no one takes them as allies except one who is 
like them. For this reason, Allah says: ((Whoever among you takes 
them as allies is indeed one of them)?, because taking them as allies, 
in a complete sense, dictates joining them in their religion, and taking 
them as allies on a small scale could lead to taking them as allies on 
a large scale, then the individual would get closer to them, step-by- 
step, until he becomes one of them. 

(•(Verily Allah does not guide the wrongdoing people^ that is, those 
who have the quality of wrongdoing, for whom it is second nature. 
Even if you brought all signs to them, they would not follow you. 

When Allah instructed the believers not to take them as allies, He 
stated that among some of those who claim to be believers there is a 
group that takes the enemy as allies. Allah says: 

(•(You see those in whose hearts is a disease)? such as doubt, hypocrisy 
and weakness of faith. They say: We take them as allies now because 
we may have need of them 

((We are afraid lest fortune turn against us)? that is, in case things go 
in favour of the Jews and Christians, for if they have the upper hand, 
and we are already on good terms with them, they will reward us for 
that. This is negative thinking of Islam on their part. Allah says in 
response to their negative thinking: 

((It may be that Allah will bring about victory)? that is, Allah may 
cause Islam to prevail over the Jews and Christians, so that the 
Muslims will defeat them 

<|or some other event by His decree)* that would lead to the hypocrites 
despairing of the disbelievers - be they Jews or others - ever prevailing 
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{(Then they will regret what they had kept hidden)? that is, concealed 
{•(in their hearts)?; they will regret what they did and the harm they 
caused, but it will be to no benefit. The victory that Allah granted to 
Islam and the Muslims came to pass and disbelief and the disbelievers 
were brought low; as a result they were filled with regret and sorrow 
to an extent that only Allah knows. 

{(And those who believe say)? in astonishment at the state of these 
people in whose hearts there is sickness: {(Are these the men who 
swore their most solemn oaths by Allah, that they were with you?)? 
That is: they swore solemnly and went to extremes in trying to give 
assurances that they were your fellow believers with all that that 
implies of support, love and friendship. 

But what they were concealing was made manifest and their plot 
and what they intended to do to Islam and its followers came to 
nothing; thus their plot was foiled and {(their deeds)? were rendered 
invalid in this world and ^they find themselves losers^ as they failed to 
attain their goal and will have no escape from misery and punishment. 
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5:54. O you who believe, whoever among you renounces his faith, 
Allah will bring forth [in their stead] people whom He loves 
and who love Him, humble towards the believers and stem 
towards the disbelievers, striving in the cause of Allah, and 
not fearing the reproach of any reproacher. That is the grace of 
Allah, which He bestows upon whomever He will. And Allah 
is All-Encompassing, All-Knowing. 
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Here Allah (4s) tells us that He has no need of His creation, and 
that whoever apostatises from His religion will never harm Him at 
all; rather he only harms himself. Allah has sincere slaves whom the 
Most Gracious, the Most Merciful has guaranteed to guide and has 
promised that He will bring forth, and that they will be the most perfect 
of humanity in characteristics, the strongest at heart and the best in 
attitude. The greatest of their characteristics is that Allah loves them 
and they love Him. Allah’s love for a person is the greatest blessing 
that He may bestow upon him, and the greatest virtue with which Allah 
may favour him. If Allah loves a person. He makes things easy for 
him and enables him to do good deeds and refrain from evil deeds; 
He also causes His slaves to love that person. 

One of the requirements of a person’s love for his Lord is that he 
has no choice but to follow the Messenger (^) both outwardly and 
inwardly, in word and deed, in all circumstances, as Allah (4s) says: 
c-jSay: If you love Allah then follow me; Allah will love you...p (At 
'Imran 3: 31) 

One of the prerequisites of Allah loving a person is that he does a 
lot of deeds to draw near to Allah, both obligatory and supererogatory 
actions, as the Prophet said in the saheeh hadith which tells us 
that Allah says: 

«My slave does not draw near to Me with anything more beloved to 
Me than what which I have enjoined upon him (of obligatory duties), 
and My slave continues to draw near to Me with supererogatory deeds 
so that I will love him. When I love him I am his hearing with which 
he hears, his seeing with which he sees, his hand with which he strikes 
and his foot w ith which he walks. Were he to ask (something) of Me, 
I would surely give it to him, and were he to ask Me for refuge, I 
would surely grant him it.» (Bukhari) 

Another of the prerequisites of Allah loving a person is knowing 
Him and remembering Him a great deal, for love without knowing 
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Allah is sorely lacking; indeed it is non-existent, even if one claims 
that it is there. The one who loves Allah remembers Him a great deal, 
and when Allah loves a person. He will accept a little of good deeds 
from him and will forgive a great deal of mistakes on his part. 

Another of their characteristics is that they are ^humble towards the 
believers and stem towards the disbelievers)». With the believers, they 
are humble out of love, sincerity, gentleness, kindness, compassion 
and mercy towards them, and they are easy going with them. But with 
those who disbelieve in Allah, stubbornly reject His revelations and 
disbelieve in His Messengers, they are stem and resolved to oppose 
them and to do their utmost by all available means to prevail over 
them. Allah (■%) says: 

ffMake ready against them all that you can of [military] power and 
steeds of war, to strike fear into the hearts of the enemies of Allah 
and your enemies...)i (al-Anfal8. 60) 

- and: 

^...firm and unyielding towards the disbelievers, compassionate 
towards one another...p (al-Fath 48: 29) 

Being forceful and stem against the enemies of Allah is something 
that brings one nearer to Allah and is a means by which the person 
is in harmony with his Lord in His wrath towards them. The idea of 
being stem towards them does not mean that we cannot call them to 
Islam in the manner that is best, thus combining sternness towards 
them with gentleness in calling them to Islam. Both are in their best 
interests and will benefit them. 

^striving in the cause of Allahp, offering their wealth and their 
lives, striving in word and deed 

«fand not fearing the reproach of any reproacherjj; rather they give 
precedence to pleasing their Lord and fearing His disapproval over 
fearing the reproach of other people. This is indicative of the strength 
of their aspirations and resolve, for weakness of heart and lack of 
resolve when faced with reproach weaken one’s resolve further 
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and lead to him losing strength when he is told off; that is a kind 
of servitude to something other than Allah, the degree of which is 
commensurate with the extent to which they pay attention to other 
people and give precedence to pleasing them and avoiding their 
reproach over complying with the command of Allah. A person’s heart 
is not free of servitude to anyone other than Allah until he reaches a 
point where he does not fear the reproach of any reproacher for the 
sake of Allah. 

Having praised them for that which He blessed them with of 
noble and sublime characteristics, which are indicative of righteous 
deeds not mentioned, Allah then tells us that this is by His grace and 
kindness towards them, lest they be filled with self-admiration and 
so that they will give thanks to the One Who blessed them with that. 
Furthermore, He will bestow more of His grace upon them and others 
will understand that there is no barrier to the grace of Allah (b%): 
*{That is the grace of Allah, which He bestows upon whomever He 
will. And Allah is All-Encompassing, All-Knowingp that is. He is 
abundant in grace and kindness, and bestows immense blessings. His 
mercy encompasses all things and He gives abundantly to His close 
friends in a way that He does not give to others. He knows best who 
is deserving of grace, and He gives it to him. 

*1 Allah knows best where to place His messaged (al-Anam 6:124) 

- in terms of the Messengers and those who convey the message 
from them. 
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5:55. Your only allies are Allah, His Messenger, and the believers, 
those who establish prayer and give zakah, with humble 
submission. 

5:56. Whoever takes Allah, His Messenger, and the believers as allies, 
it is the party of Allah that will certainly be triumphant. 


Having forbidden us to take the disbelievers - Jews, Christians and 
others - as allies and stated that the ultimate fate of those who take 
them as allies is clear loss, Allah (4s) then tells us who the believers 
should take as allies, and He mentions the benefits and interests served 
by doing so: 

^Your only allies are Allah, His Messenger)?-taking Allah as an ally 
means believing in Him and fearing Him. Everyone who believes and 
fears Allah is an ally of His, and whoever is an ally of Allah is also 
an ally of His Messenger (t^g). A result of that is taking as an ally 
everyone who takes Allah and His Messenger (s||) as allies, namely 
the believers who establish faith both outwardly and inwardly, and 
show sincere devotion to Allah by establishing prayer, fulfilling all 
its conditions and doing all obligatory and optional parts thereof, 
treating people kindly and giving zakah from their wealth to those 
among them who are entitled to it. 

efwith humble submission)? that is, they are humble towards Allah 

The word f(only)? in the phrase «(Your only allies are Allah, His 
Messenger, and the believers)? indicates that being an ally only to 
those mentioned, and disavowing any alliance to anyone else, is 
obligatory. 

Then Allah mentions the benefit of this alliance: ^Whoever takes 
Allah, His Messenger, and the believers as allies, it is the party of 
Allah that will certainly be triumphant)? that is, he belongs to the 
party that is described as belonging to Allah by way of servitude and 
alliance, and His party is the one which will prevail, and for whom 
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there will be a good end in this world and in the hereafter, as Allah 
(4c) says elsewhere: 

«(And it is surely Our troops who will be the victors .)j (as-Sdjfat 37: 173) 
These are glad tidings for anyone who follows the command of 
Allah and becomes one of His party and those who support His cause: 
that he will prevail, even if he is defeated sometimes for a reason that 
Allah (4c) wills. Ultimately he will prevail and be victorious, for who 
could be truer in his promise than Allah? 
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5:57. O you who believe, do not take as allies 26 those who ridicule 
your religion and make fun of it, whether they are among those 
who were given the scripture before you or the disbelievers. 
Fear Allah, if you are [truly] believers. 


5:58. When you give the call to prayer, they ridicule it and make 
fun of it; that is because they are a people who do not 
understand. 


Here Allah forbids His believing slaves to take as allies the People 
of the Book, namely the Jews and Christians, and all other disbelievers, 
loving them, regarding them as friends, disclosing the secrets of the 
believers to them and helping them in some of their affairs that will 
adversely affect Islam and the Muslims. The faith that the believers 


26 The word awliya’, translated here as “allies”, may also mean protectors, 
supporters, close friends, and so on. 
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have dictates that they should not take them as allies and it encourages 
them to regard them as enemies. 

Similarly, their duty to fear Allah, which means complying with 
His commands and avoiding that which He prohibits, requires them 
to regard them as enemies. 

There were also other polytheists and disbelievers who opposed 
the Muslims, attacking their religion, making fun of it, belittling 
it and looking down on it, especially the prayer which is the most 
prominent characteristic of the Muslims and the noblest of their acts 
of worship. When the Muslims gave the call to prayer, they mocked 
it because of their immaturity and great ignorance. Otherwise, if they 
were possessed of any reason, they would have submitted to it and 
would have realised that it is better than all righteous deeds that a 
person could do. 

If you - O believers - realise how the disbelievers really are and 
the extent of their hostility towards you and your religion, then anyone 
who does not resent and oppose them does not truly appreciate Islam. 

How can you claim that you have a good religion, and that it is 
the religion of truth and all others are false, yet you accept to take as 
allies those foolish and ignorant people who make fun of Islam and 
mock it and its people? This comes under the heading of inciting 
enmity towards their enemies, which is very clear to anyone who has 
the slightest understanding. 
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5:59. Say: O People of the Book, do you resent us for any reason other 
than that we believe in Allah, and in [the revelation] that has 
been sent down to us, and in that which was sent down before, 
and that most of you are evildoers? 


5:60. Say: Shall 1 tell you who deserves a worse recompense from 
Allah [than that which you think we will receive]? Those whom 
Allah cursed and was angry with, some of whom He turned into 
apes and swine, and worshippers of false gods. They are in a 
worse position and are further astray from the right path. 

5:61. And when they come to you, they say: We believe, but in fact 
they come with disbelief [in their hearts] and they depart with 
disbelief, and Allah knows all that they conceal [in their hearts]. 


5:62. You see many of them rushing into sin and transgression, and 
devouring unlawful earnings. Wretched indeed is what they 
have been doing. 


5:63. Why do the rabbis and scholars not forbid them to utter sinful 
words and devour unlawful earnings? Wretched indeed is what 
they have been failing to do. 27 


That is: «{Say'p O Messenger (*^): sfO People of the Bookp 
affirming to them that Islam is the true religion and that their criticism 
of it is criticising something that should be praised, 
sfdo you resent us for any reason other than that we believe in Allah, 
and in [the revelation] that has been sent down to us, and in that which 
was sent down before, and that most of you are evildoers?^ That is, 
do you have anything against us except the fact that we believe in 


27 That is, by not forbidding them to do those things. 
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Allah and in His earlier and later Books, and His earlier and later 
Prophets, and that we are certain that whoever does not believe in 
this manner is a disbeliever and an evildoer? Do you resent us for any 
reason other than that we believe in this which is the most obligatory 
duty of all who are accountable? 

Most of them are evildoers; that is, they fail to obey Allah and 
they blatantly disobey Him. 

Because their criticism of the believers implies that they think 
that they are following an evil path, Allah (^) says: ([Say)) to them, 
informing them of the abhorrent nature of what they follow: 

([Shall 1 tell you who deserves a worse recompense from Allah [than 
that which you think we will receive]?^ that is, worse than that for 
which you resent us - this is said for argument’s sake. 

(•[Those whom Allah cursed)) that is, cast far away from His mercy 
^and was angry with)-) and punished them in this world and the 
hereafter 

([some of whom He turned into apes and swine, and worshippers 
of false gods)) - the word taghoot, translated here as ([false gods^, 
refers to the Shaytan. Everything that is worshipped instead of Allah 
is taghoot. 

([They)) that is, those who are mentioned as having these 
reprehensible characteristics 

([are in a worse position)) than the believers to whom the mercy of 
Allah is near, and Allah is pleased with them and rewards them in this 
world and in the hereafter, because they are sincere in their devotion to 
Him. This is a kind of comparison, without inferring that both are bad. 
([and are further astray from the right path)) that is, they are far away 
from the straight path. 

([And when they come to you, they say: We believe)) by way of 
hypocrisy and trickery 

([but in fact they come with disbelief [in their hearts] and they depart 
with disbelief!) that is, they come and go with disbelief in their hearts 
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even though they claim to be believers; can there be anyone worse 
than these people or in a more appalling state? 

^and Allah knows all that they conceal [in their hearts])? and He 
will requite them for their deeds, both good and evil. 

Then Allah (4s) carries on listing their faults, in retaliation for their 
criticism of His believing slaves: ^You see many of them^ that is, the 
Jews ^rushing into sin and transgression^ that is, they are eager and 
hasten to commit sins that have to do with the rights of the Creator 
and transgression against other people. 

«fand devouring unlawful earnings)? that is, what is haram. Allah 
did not stop at telling us that they do this; rather He tells us that they 
rush into it, which is indicative of their evil, and shows us that it is 
second nature to them to love sin and wrongdoing, yet they claim for 
themselves a high status. 

<[ Wretched indeed is what they have been doing)? - this is the utmost 
criticism and condemnation of them. 

^Why do the rabbis and scholars not forbid them to utter sinful 
words and devour unlawful earnings?)? That is, why do the scholars 
- who take it upon themselves to benefit the people and whom Allah 
has blessed with knowledge and wisdom - not forbid them to do those 
sins that come from them, so that the people will rid themselves of 
ignorance and proof will be established against them? 

The scholars are obliged to enjoin upon people what is right and 
to forbid what is wrong, to show the people the right path, encourage 
them to do all that is good and warn them against all that is evil. 
^Wretched indeed is what they have been failing to do^. 
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5:64. The Jews say: Allah’s Hand is tied up. May their hands be tied 
up and may they be cursed for what they say. Rather His two 
Hands are outstretched; He bestows [His bounty] as He wills. 
The [revelation] that has come down to you from your Lord will 
surely increase many of them in obstinate rebellion and disbelief, 
and We have cast among them enmity and hatred until the Day 
of Resurrection. Every time they kindle the fire of war, Allah 
extinguishes it. They strive to spread mischief in the land, and 
Allah does not love those who spread mischief. 


5:65. If the People of the Book had believed and feared Allah, We 
would surely have expiated their sins from them, and admitted 
them to gardens of delight. 


5:66. If they had been steadfast [in adhering to] the Torah and the 
Gospel, and that which was revealed to them from their Lord, 
they would surely have been given provision from above them 
and from beneath their feet. Among them are some who are 
fair-minded, but many of them do evil deeds. 


Here Allah (4s) tells us of the abhorrent words of the Jews and 
their dreadful belief: 

^The Jews say: Allah’s Hand is tied up)? that is, unable to do good 
and bestow kindness. 

^May their hands be tied up and may they be cursed for what they 
say)?. This is a supplication against them of similar nature to what 
they said, because their words implicitly describe Allah, the Most 
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Generous, as being miserly and not kind. Hence He requited them 
by making this description suit them. 

They were the most miserly of people and the least generous and 
kind, and they thought of Allah in the most negative terms. Therefore 
He cast them far away from His mercy which encompasses all things 
and reaches all regions of the upper and lower realms. Hence He said: 
(•(Rather His two Hands are outstretched; He bestows [His bounty] as 
He wills)?, with no restrictions on Him and no impediment to prevent 
Him doing what He wills. His generosity is far reaching and His 
kindness encompasses the spiritual and the physical. He enjoins His 
slaves to make the most of the seasons when He bestows His grace 
abundantly and not to close to themselves the gates of His kindness 
by committing sin. 

His Hands are giving by night and by day, and His bounty pours 
forth abundantly at all times, relieving distress, removing hardship, 
enriching the poor, ransoming the captive, consoling the afflicted, 
giving to those who are in need, answering the cry of the desperate, 
responding to those who ask, bestowing blessings even upon those 
who do not ask, granting well-being to those who seek it and never 
depriving any sinner of His bounty. Indeed His bounty is enjoyed by 
righteous and evildoers alike, but He shows further kindness to His 
close friends by helping them to do righteous deeds. Then He praises 
them and attributes their righteous deeds to them, by His grace, and 
He rewards them for those deeds in this world and in the hereafter, 
a reward that cannot be described and has not crossed the mind of 
man. He takes care of them in all their affairs, bestows His blessings 
upon them and wards off harm from them, much of which they are 
unaware of. Glory be to the One from Whom all blessings come and 
to Whom they turn to ward off harm. Blessed be the One Whom no 
one can praise as He deserves; rather He is as He has praised Himself. 
Exalted be the One of Whose generosity people are never deprived. 
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not even for the blink of an eye; rather they cannot exist or survive 
except by His grace. 

May Allah doom the one who in his ignorance thinks that he can do 
without his Lord and who ascribes to Him that which is not befitting 
to His Majesty. Rather if Allah were to take to task the Jews who said 
that or others of their ilk, for some of what they say, they would have 
been destroyed and doomed in this world. But they say these things, 
and Allah (-fe) shows forbearance, overlooks and gives respite, but 
He never forgets about them. 

«fThe [revelation] that has come down to you from your Lord will 
surely increase many of them in obstinate rebellion and disbelief)*. 
This is the worst punishment that may befall a person, whereby the 
message that Allah has sent down to His Messenger (j||), which 
brings life to the heart and soul, and brings happiness in this world 
and the hereafter, and success in both realms, which is the greatest 
blessing that Allah has bestowed upon His slaves, that they should 
hasten to accept and submit to Allah by doing so, and give thanks to 
Allah for it - that such a thing could increase them in transgression, 
obstinate rebellion and disbelief. That is because of their turning 
away from it, rejecting it, stubbornly opposing it and producing false 
arguments to undermine it. 

^and We have cast among them enmity and hatred until the Day 
of Resurrection)* so there will be no harmony among them, they will 
not support one another, and they will not agree on any issue that 
serves any of their interests; rather they will bear mutual grudges in 
their hearts and oppose one another until the Day of Resurrection. 

^Every time they kindle the fire of war^ to attack Islam and its 
people, or they start something or try to repeat it, and they amass 
their military power, «(Allah extinguishes it)* by causing them to 
fail, causing their troops to scatter and granting the Muslims victory 
over them. 


sunniconnect.com 




432 | Tafseer as-Sa'di 


Juz ’6 


^They strive to spread mischief in the land)? that is, they try hard 
and do their utmost, but by spreading mischief in the land they are 
committing sin and promoting their false religion, and preventing 
people from entering Islam. 

tfand Allah does not love those who spread mischief]*; rather He hates 
them intensely and will requite them for that. 

*(If the People of the Book had believed and feared Allah, We 
would surely have expiated their sins from them, and admitted them 
to gardens of delight]*. This is by His grace and bounty; having 
mentioned the evil deeds, faults and false arguments of the People 
of the Book, He calls them to repent, and tells them that if they believe 
in Allah, His angels, all of His Books and all of His Messengers, and 
avoid sin, their bad deeds will be expiated, no matter what they are, 
and He would admit them to gardens of delight, where there will be 
all that their souls could desire, all that their eyes could delight in 
(cf 43: 71). 

*(If they had been steadfast [in adhering to] the Torah and the 
Gospel, and that which was revealed to them from their Lord]* that 
is, if they had adhered to the commands and prohibitions contained 
therein, as Allah instructed them and urged them to do, part of which 
is believing in Muhammad (^|) and the Qur’an - if they had been 
steadfast in adhering to this great blessing which their Lord had 
revealed to them for their sakes and for their own benefit, 

{•[they would surely have been given provision from above them and 
from beneath their feet]* that is, Allah would have sent abundant 
provision to them; He would have sent down rain upon them and 
brought forth vegetation for them from the earth, as He says elsewhere: 
e(If only the people of the cities had believed and feared Allah, We 
would indeed have opened up for them blessings from heaven and 
earth.. .]* (al-A raf 7: 96) 

t{ Among them]* that is, among the People of the Book 
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tfare some who are fair-minded )* that is, they act in accordance with 
the Torah and Gospel 

tfbut many of them do evil deeds)* that is, the evildoers among them 
are many; as for those who strive to adhere to the teachings, how 
few they are. 









5:67. O Messenger, convey all that has been sent down to you from 
your Lord. If you do not do that, you will not have conveyed 
it [at all], Allah will protect you from humankind. Verily Allah 
does not guide the disbelieving people. 


This is a command from Allah to His Messenger Muhammad (3||), 
the greatest and most significant of His commands, which is to convey 
that which Allah sent down to him. That includes everything that the 
Ummah learned from him of beliefs, deeds, words, shar‘i rulings and 
other divine injunctions. He conveyed it in the most perfect manner; 
he called people, warned them, give them glad tidings, made things 
easy and taught the ignorant and unlettered, until they became learned 
scholars. He conveyed the message through his words, deeds, letters 
and envoys. He did not omit anything good but he told his Ummah 
about it, and he did not leave anything evil but he warned them against 
it. The most prominent figures among his Ummah testified to his 
having conveyed the message, among his Companions and, after 
them, from among the leading scholars of the faith, and the Muslims 
in general. 

^If you do not do that)* that is, if you do not convey what has been 
sent down to you from your Lord, 
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«[you will not have conveyed it [at all])? that is, you will not have 
complied with His command. 

^Allah will protect you from humankind)? - this is protection 
against people granted by Allah to His Messenger (^), so you should 
be keen to teach and convey the message, and you should not be 
deterred by fear of some people, for their forelocks are in the Hand of 
Allah (that is, He has full control over them) and He has guaranteed to 
protect you. So all you have to do is convey the message clearly, then 
whoever is guided, it is for his own benefit. As for the disbelievers 
whose only aim is to follow their whims and desires, Allah will not 
guide them or help them to do good, because of their disbelief. 


(1A 


5:68. Say: O People of the Book, you have naught [of guidance] unless 
you are steadfast [in adhering to] the Torah and the Gospel and 
that which was revealed to you from your Lord. The [revelation] 
that has come down to you [O Muhammad] from your Lord 
will surely increase many of them in obstinate rebellion and 
disbelief. So do not grieve over these disbelieving people. 


That is, say to the People of the Book, declaring their misguidance 
and highlighting their falsehood: €(you have naught [of guidance])-) 
that is, you have nothing of religious teachings, for you do not 
believe in the Qur'an or Muhammad (#§), and you do not adhere 
to any truth, and you have no foundation on which to base your 
arguments 


sunniconnect.com 




Soorat al-Ma idah 


(69) | 435 


{[unless you are steadfast [in adhering to] the Torah and the Gospelp 
that is, unless you adhere to them by believing in them and following 
them, and following everything to which they call you 
{[and]? in adhering to {[that which was revealed to you from your 
Lord)9 Who is taking care of you and has blessed you, and has made 
the greatest blessing the sending down of scriptures to you. So what 
you should do is give thanks to Allah, adhere to the rulings of Allah 
and fulfil the trust and covenant that Allah has given you. 

{[The [revelation] that has come down to you [O Muhammad] from 
your Lord will surely increase many of them in obstinate rebellion 
and disbelief. So do not grieve over these disbelieving people, p 
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5:69. Those who believe [in the Prophet («!§■)], and those who are 
Jews, and the Sabians and the Christians, whoever [among them] 
believed in Allah and the Last Day, and did righteous deeds, 
will have no fear, nor will they grieve. 


Here Allah (4c) tells us about the People of the Book, the followers 
of the Qur’an, Torah and Gospel, that their happiness and salvation is 
by following one path and one principle, which is to believe in Allah 
and the Last Day, and to do righteous deeds. Whoever among them 
believes in Allah and the Last Day, and does righteous deeds, will 
be saved and will have no fear of what they will face in the future 
of frightening matters, nor will they grieve for what they have left 
behind. This ruling is applicable to all times. 
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5:70. We took the covenant of the Children of Israel, and sent 
Messengers to them. But whenever there came to them a 
Messenger with something that was not in accordance with 
their desires, some they disbelieved, and others they killed. 


5:71. They thought there would be no punishment, so they became 
blind and deaf [to the truth]. Then Allah turned to them in mercy, 
but then again many of them became blind and deaf. And Allah 
sees well all that they do. 


^We took the covenant of the Children of Israel)? that is, their 
solemn pledge to believe in Allah and carry out their duties to Him, 
as mentioned above (in 5: 12 onwards): ^Allah took a covenant from 
the Children of Israel, and We appointed twelve leaders from among 
them...)?. 

«fand sent Messengers to them)? coming one after another with the 
call of truth, to lead them in the way of guidance. But that was to no 
avail and was of no benefit, because ^whenever there came to them a 
Messenger with something^ of the truth tfthat was not in accordance 
with their desires)?, they disbelieved him and stubbornly rejected it, 
and they treated the Messenger (#|) in the worst manner. 

^some they disbelieved, and others they killed. They thought there 
would be no punishment)? that is, they thought that their sin and 
rejection would not incur any punishment or consequences, and they 
persisted in their falsehood 
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«(so they became blind and deaf [to the truth]. Then]* Allah showed 
them grace and iftumed to them in mercy]* when they repented to Him 
«{but then]* they did not continue in that path; rather most of them 
turned back to their reprehensible ways, when ^again many of them 
became blind and deaf]*, and few of them persisted in their repentance 
and faith. 

«(And Allah sees well all that they do]* and He will requite each person 
for his deeds; if they were good then he will be rewarded and if they 
were evil then he will be punished. 
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5:72. They indeed have disbelieved who say that Allah is the Messiah, 
the son of Maryam. But the Messiah said: O Children of Israel, 
worship Allah, my Lord and your Lord. Whoever ascribes 
partners to Allah, then Allah has forbidden paradise for him, 
and the fire will be his abode. For the wrongdoers there will be 
no helpers. 
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5:73. They indeed have disbelieved who say that Allah is one of three, 
for there is no god except One God. If they do not desist from 
what they say, a painful punishment will certainly befall those 
of them who disbelieve. 

5:74. Will they not then turn to Allah in repentance and seek His 
forgiveness? For Allah is Oft-Forgiving, Most Merciful. 

5:75. The Messiah son of Maryam was no more than a Messenger, 
and [other] Messengers passed away before him. His mother 
was a woman strong and true in faith, and they both ate food. 
See how We make Our signs clear to them, then see how they 
are turned away [from the truth]! 


Here Allah (is) tells us of the disbelief of the Christians when they 
said (-[that Allah is the Messiah, the son of Maryamp on the basis of 
the specious argument that he came from a mother without a father, 
and thus was born in a manner different from the regular ordained 
manner decreed by Allah. 

In fact ‘Eesa (^5f) rejected this claim when he said to them: (-(0 
Children of Israel, worship Allah, my Lord and your Lord)-). Thus he 
affirmed his own total servitude and confirmed that his Lord is the 
Lord of all created beings. 

(•(Whoever ascribes partners to Allah)) that is, associated any 
created being, 'Eesa or anyone else, with Allah, ((then Allah has 
forbidden paradise for him, and the fire will be his abode)). That is 
because he has regarded the creation as being equal with the Creator 
and he has diverted the purpose for which Allah created him - which 
is worship of Allah alone - to one who is not deserving of it, and thus 
he deserves to abide in hell for eternity. 

((For the wrongdoers there will be no helpers)) to save them from 
the punishment of Allah or to ward off from them some of that which 
will befall them. 
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({They indeed have disbelieved who say that Allah is one of three^ 
this is the view of the Mansoor Christian group, who said that God 
was one of three: God, Jesus and Mary. Exalted be Allah far above 
what they say. 

This is the greatest evidence of the Christians’ lack of reason. How 
could they accept this abhorrent belief? How could they confuse the 
Creator with His creation? How could it not be clear to them who is 
the Lord of the worlds? 

Allah (■&) says, refuting them and their ilk: ({for there is no god 
except One God|j Who possesses all the attributes of perfection and is 
far above any shortcomings; He alone possesses the power of creation 
and control, for people have no blessing except from Him. So how 
can it be believed that there is another god besides Him? Exalted be 
Allah far above what the wrongdoers say. 

Then He warns them: ^If they do not desist from what they 
say, a painful punishment will certainly befall those of them who 
disbelieve^; then He calls them to repent from what they have said, 
and He states clearly that He accepts repentance from His slaves: 
^Will they not then turn to Allah^ that is, will they not turn back to 
that which He loves and is pleased with, namely affirming the oneness 
of Allah and affirming that ‘Eesa is the slave and Messenger of Allah, 
and turn away from what they say? 

({and seek His forgiveness^ from what they have done 
^For Allah is Oft-Forgiving, Most Merciful^ that is, He forgives the 
sins of the penitent, even if they were to reach the clouds of the sky, 
and He bestows mercy upon them by accepting their repentance and 
replacing their bad deeds with good deeds. 

The call to repentance begins with a very gentle approach, as Allah 
says: ({Will they not then turn to Allah in repentance...?{J 

Then He mentions the reality of the Messiah and his mother, which 
is the truth, as He says: ({The Messiah son of Maryam was no more 
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than a Messenger, and [other] Messengers passed away before him^ 
that is, this is the most that may be said concerning him, that He was 
one of the slaves of Allah, one of those who were sent as Messengers, 
who had no power to introduce commands or laws, except those with 
which Allah sent them. He is just like the Messengers who came 
before him, with no advantage over them that would put him beyond 
the human level and make him divine. 

«(His mother)? Maryam «[was a woman strong and true in faith)? 
that is, this too is the most that may be said concerning her, that she 
was one of those who are strong and true in faith ($iddeeq), those who 
are the highest of humanity in status after the Prophets. The status of 
siddeeq is one of beneficial knowledge that leads to certainty of faith 
and righteous deeds. This is proof that Maryam was not a prophetess; 
rather the most that may be said of her is that she attained the level of 
being a siddeeqah , and that is sufficient virtue and honour. 

Similarly, there was no prophetess among women, because Allah 
(4s) has ordained that prophethood should be bestowed only upon 
the more perfect of the two genders, namely men, as He says: 

«(We did not send before you any but men to whom We gave 
revelation...)? (Yoosuf 12: 109) 

As ‘Eesa (Sf 50 was like the Prophets and Messengers who came 
before him, and his mother was a siddeeqah, why did the Christians 
take them as two gods besides Allah? 

^and they both ate food)? - this clearly indicates that they were 
weak slaves who needed the same as all other children of Adam, 
namely food and drink. If they had been gods, they would have had 
no need of food and drink, or anything else, because the true God is 
the One Who is independent of means, praiseworthy. 

Having established this proof, Allah (-te) says: ^See how We make 
Our signs clear to them)?, signs which highlight the truth and establish 
certainty. Yet despite that it is of no use to them; rather they persist 
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in their sin, lies and fabrications. This is stubborn wrongdoing on 
their part. 






(vi 




5:76. Say: Do you worship, besides Allah, that which has no power 
either to harm or benefit you, when it is Allah [alone] Who is 
the All-Hearing, All-Knowing? 


«{Say)* to them, O Messenger 

^Do you worship, besides Allah)*, among created beings who are 
dependent and needy 

«fthat which has no power either to harm or benefit you)*, and you 
ignore the only One Who has the power to harm or benefit, to give 
or withhold? 

«|when it is Allah [alone] Who is the All-Hearing)*, who hears all 
voices 

«(AII-Knowing)» who knows all things, outward and inward, unseen 
and seen, past and future. The Perfect One (4e) Who possesses these 
attributes is the only One Who is deserving of all kinds of worship 
and devotion. 


^ ^ I / ✓ f /j ^ V « ✓ 
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5:77. Say: O People of the Book, do not exceed the bounds of truth in 
your religion, nor follow the desires of people who went astray 
before, led many others astray and [themselves] strayed from 
the straight path. 

5:78. Those who disbelieved among the Children of Israel were cursed 
on the lips of Dawood and ‘Eesa ibn Maryam; that was because 
of their disobedience and persistence in transgression. 

5:79. They would not forbid one another to do any of the evil deeds 
they did. Wretched indeed were their deeds. 

5:80. You see many of them taking those who disbelieve as allies. 28 
Wretched indeed is that which they themselves have sent on 
before them, for they have incurred the wrath of Allah and in 
torment they will abide forever. 

5:81. If they had believed in Allah, in the Prophet and in what has 
been sent down to him, they would never have taken them as 
allies, but most of them are rebellious evildoers. 


Here Allah (4s) says to His Prophet (5l|): «[Say: O People of the 
Book, do not exceed the bounds of truth in your religion^ that is, do 
not overstep the mark and go beyond the bounds of truth to falsehood, 
such as their views concerning the Messiah that are mentioned above. 


28 The word awliya’, translated here as “allies”, may also mean protectors, 
supporters, close friends, and so on. 
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or their exaggeration about some of their religious leaders, following 
^the desires of people who went astray beforep and 
^led many others astrayp by calling them to the religion that they 
were following 

^and [themselves] strayed from the straight pathp that is, the path 
of truth. Thus they combined going astray themselves with leading 
other people astray. This refers to the leaders of misguidance; Allah 
warns against them and against following their whims and desires 
that lead to doom, or their misleading views. 

Then Allah says: f(Those who disbelieved among the Children 
of Israel were cursedp that is, they were expelled and cast far away 
from the mercy of Allah 

^on the lips of Dawood and ‘Eesa ibn Maryam p that is, by means of 
their testimony and affirmation that proof was established but they 
(the disbelievers) stubbornly rejected it 
^thatp namely that disbelief and curse 

^was because of their disobedience and persistence in transgression^ 
that is, they disobeyed Allah and they transgressed against the slaves of 
Allah, and that became the cause of their disbelief and being far from 
the mercy of Allah, because sins and wrongdoing have consequences. 

Among the sins that brought upon them exemplary punishments 
was the fact that ^They would not forbid one another to do any of 
the evil deeds they didp. In other words, they used to do evil deeds, 
and they did not tell one another not to do that. Thus those who 
directly committed the evil actions and others, who kept quiet and 
did not speak out against evil when they were able to do so, became 
partners in sin. 

That was indicative of their carelessness with regard to the 
command of Allah, and that the matter of disobedience to Allah 
was something insignificant to them. If they had had any respect for 
their Lord, they would have been careful lest His sacred limits be 
transgressed and they would have become angry at that which incurs 
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His anger. Keeping quiet when one is able to speak out against evil 
results in punishment, because it has grave consequences, such as 
the following: 

• Merely keeping quiet is an act of sin in itself, even if one is not 
directly involved in the sin. Just as it is essential to avoid sin, 
it is also essential to denounce the one who does sinful acts. 

• As mentioned above, it is indicative of carelessness with regard 
to sin and of a lack of concern about committing sin. 

• It makes sinners audacious and leads to an increase in sinful 
actions, if people are not deterred from sin. Thus evil increases, 
leading to greater trouble in both religious and worldly affairs, 
as the evildoers gain the upper hand, after which good people 
become too weak to resist evil people, to the extent that they 
become unable to do what they used to do before. 

• When evil is not denounced, knowledge diminishes and 
ignorance prevails, because when sin is committed repeatedly 
by many people, and is not denounced by people of religious 
commitment and knowledge, some people may no longer see 
it as sin and it may be regarded by the ignorant as a good act of 
worship. What evil can be greater than regarding as permissible 
that which Allah has forbidden, turning facts upside-down in 
people’s minds and seeing falsehood as truth? 

• Keeping quiet about sin may lead to sin becoming fair-seeming 
in people’s minds, thus they will follow one another’s examples, 
because man is prone to following the example of his peers. 

Because keeping quiet about evil is such a serious matter, Allah 
(■Jig) tells us that He cursed the disbelievers among the Israelites for 
their sin and transgression, among which He singled out a particularly 
grave offence: ^Wretched indeed were their deeds. You see many of 
them taking those who disbelieve as alliesloving them, taking them 
as friends and giving them help and support. 
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^Wretched indeed is that which they themselves have sent on 
before them)?. This is a losing deal, because of which they incur the 
wrath of Allah, and thus the wrath of all things, and eternal punishment. 
They have wronged themselves, for they have brought this bad fate 
upon themselves, which causes them to miss out on eternal bliss. 

«|If they had believed in Allah, in the Prophet and in what has been 
sent down to him, they would never have taken them as allies)?. Faith 
in Allah and belief in the Prophet (jig) and that which has been sent 
down to him requires the individual to take as allies his Lord and 
His allies, and to oppose those who disbelieve in Him, oppose Him 
and disobey Him. Taking Allah as one’s ally and believing in Him 
dictates that one must not take the enemies of Allah as one’s allies. 
These people failed to meet this condition. 

^but most of them are rebellious evildoers)? that is, they do not 
obey Allah or believe in Him or His Prophet (^|). Part of their 
rebellious evildoing is that they take as allies the enemies of Allah. 


sunniconnect.com 




05 . 

Soorat al-Ma'idah 

io'iUiniK'J) 


1£/-^ CLt&s 4*P' [r-* 1 * 0:Jl o*\!a\ jj£\ «S 
^S^J^qrjLi^ifljUCoeiJ 

^L> jj'yd i>^' i>i 'y<4 ^ o^rV ^4~^ 2$L? J>^' Ji, 

Ustfit^gejCkiJi 

(>'?•' ^ \ •If' <£-3. ^ ~ >V\ lT" s'. ' , * > '"Iff/ *C 

yyiS,^jjy (*p Ca^-AJ' *l^»- ^4^ j ' W^ 1 

(A"\-AT :iXUI ijj~.) 4 C A 'i 


5:82. You will surely find that the bitterest among people in enmity 
towards the believers are the Jews and those who ascribe partners 
to Allah; and you will surely find that the closest among them to 
the believers in affection are those who say: We are Christians. 
That is because among them are scholars and ascetics, and they 
are not arrogant. 1 - 2 


1 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 

2 v. 82 is the last verse in juz’ 6 but as the author included it in the passage 
quoted below, we have included it in juz’ 7. (Translator) 
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5:83. When they hear what has been sent down to the Messenger, 
you see their eyes overflowing with tears, because of what they 
recognise as truth therein. They say: Our Lord, we believe; so 
record us among those who bear witness [to the truth], 

5:84. Why would we not believe in Allah and in the truth that has 
come to us, when we hope that our Lord will include us among 
the righteous people? 

5:85. Allah will reward them for their words with gardens through 
which rivers flow, to abide therein forever. Such is the reward 
of those who do good. 

5:86. But as for those who disbelieve and deny Our revelations, they 
will be inhabitants of the blazing fire. 


Here Allah (Subhanahu wa Ta 'ala - Glorified and Exalted is He) 
tells us of the closer of the two groups to the Muslims and the most 
likely to be friendly towards them and like them, and those who are 
least likely to be like that. 

^You will surely find that the bitterest among people in enmity 
towards the believers are the Jews and those who ascribe partners 
to Allah^. These two groups in general are the most hostile towards 
Islam and the Muslims, and are the ones who try the hardest to cause 
harm to them, because of their enmity towards them, which is based 
on spite, envy, stubbornness and disbelief. 

^and you will surely find that the closest among them to the 
believers in affection are those who say: We are Christians^. Allah 
mentions a number of reasons for that: 

• ^among them are scholars and ascetics^ that is, ascetic scholars 
and devoted worshippers in hermitages. Knowledge, asceticism 
and worship are things that soften the heart and remove 
hardness and harshness. Hence the harshness of the Jews and 
the polytheists is not found among the Christians. 
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• tfand they are not arrogant)* that is, there is no arrogance and 
conceit, or stubborn refusal to accept the truth, among them. 
That is what makes them closer to the Muslims and to loving 
them, because the one who is humble is closer to goodness than 
the one who is arrogant. 

• «{When they hear what has been sent down to the Messenger)* 
Muhammad (salla Allahu ‘alayhi wa sallam - blessings and 
peace be upon him), that had an impact on their hearts, and they 
felt awed and their eyes overflowed with tears because of what 
they heard of the truth of which they were certain. Hence they 
believed and confirmed that it was true, and they said: «|Our 
Lord, we believe; so record us among those who bear witness 
[to the truth])* - namely the Ummah of Muhammad (^). They 
testify to the oneness of Allah and to the truth of the message 
that the Messengers brought, and they testify for or against 
previous nations who either believed or disbelieved. 

They are honest and their testimony is to be accepted, as Allah 
(4s) says elsewhere: 

^Thus We have made of you an Ummah [nation, community] justly 
balanced, that you might be witnesses over humankind, and the 
Messenger might be a witness over you...)» (al-Baqarah 2:143) 

It is as if they were blamed for hastening to believe, so they said: 
if Why would we not believe in Allah and in the truth that has come to 
us, when we hope that our Lord will include us among the righteous 
people?^ In other words: what is to prevent us from believing in 
Allah, when the truth has come to us from our Lord, concerning which 
there is no doubt, and if we believe and follow the truth, we hope that 
Allah will admit us to paradise with the righteous people, so what is 
there to prevent us? Is this not a reason to hasten to believe and not 
hold back? 
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*{Allah will reward them for their words)? that is, for the words 
of faith that they spoke and for their verbal affirmation of the truth 
*jwith gardens through which rivers flow, to abide therein forever. 
Such is the reward of those who do good)?. 

These verses were revealed concerning the Christians who believed 
in Muhammad ( #£ ). such as the Negus and others. 

There are still among them those who choose the religion of Islam 
when it becomes clear to them that what they are following is false. 
They are closer to Islam than the Jews and the polytheists. 

Having mentioned the doers of good, Allah then mentions the 
punishment of the evildoers: «jBut as for those who disbelieve and 
deny Our revelations, they will be inhabitants of the blazing fire^, 
because they disbelieved in Allah and they rejected His revelations 
which clearly highlight the truth. 
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5:87. O you who believe, do not forbid [to yourselves] the good things 
that Allah has made lawful for you, and do not overstep the 
limits; for Allah does not love those who overstep the limits. 


5:88. Eat of that which Allah has provided for you, lawful and good; 
and fear Allah, in Whom you believe. 


«(0 you who believe, do not forbid [to yourselves] the good things 
that Allah has made lawful for you)? of food and drink, for they are 
blessings that Allah has bestowed upon you. So you should praise Him 
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because He has permitted them to you; you should give thanks to Him 
and not respond to His blessing with ingratitude, failure to accept it 
or belief that it is prohibited, because by doing so you combine lying 
about Allah with ingratitude for His blessings and believing that that 
which is permissible and good is prohibited and impure, and this is 
overstepping the mark. 

Allah has prohibited overstepping the mark, as He says: «fand do 
not overstep the limits; for Allah does not love those who overstep 
the limits)?; rather He hates that and punishes for it. 

Then He enjoins the opposite of what the polytheists do, who 
prohibited that which Allah has made permissible: 

<|Eat of that which Allah has provided for you, lawful and good)? 
that is, eat of the provision that Allah has bestowed upon you 
and made available by whatever means He has ordained, if it is 
permissible and has not been stolen, usurped or otherwise unlawfully 
appropriated. 

What is permitted is also good, which means that it contains 
nothing impure. 

«fand fear Allah)? by obeying His commands and heeding His 
prohibitions. 

^in Whom you believe)?, for your belief in Allah requires you to 
fear Him and pay attention to His rights over you, for your faith 
is not complete otherwise. This verse indicates that if a person 
forbids to himself anything that is permissible for him, be it food, 
drink, or anything else, that thing does not become haram as a 
result of him forbidding it to himself, but if he does that, then he 
must offer an expiation for breaking an oath, as Allah (3g) says 
elsewhere: 

tffO Prophet, why do you prohibit [for yourself] that which Allah has 
made lawful for you...?)? (at-Tahreem 66 I) 
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But if a man prohibits his wife to himself, he must offer a specific 
expiation (that of dhihar)*. 4 

This verse also indicates that it is not permissible to avoid good 
things or prohibit them to oneself; rather one should consume them, 
thus helping oneself to obey and worship Allah. 
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5:89. Allah will not call you to account for that which is unintentional 
in your oaths, but He will call you to account for the oaths which 
you swear in earnest. The expiation thereof is to feed ten poor 
persons with the average type of food that you give to your own 
families, or to clothe them, or to free a slave. If that is beyond 
your means, then fast for three days. That is the expiation for the 
oaths you have sworn. But fulfil your oaths. Thus Allah makes 
clear to you His revelations, so that you may give thanks. 


3 Qhihar is a jahili (pre-Islamic) form of divorce in which the husband says 
to his wife, “You are to me as my mother’s back” that is, haram. 
Expiation for dbMr is to free a believing slave. If that is not possible, 
then he must fast for two consecutive months. If he is not able to do that, 
then he should feed sixty poor persons, giving thirty jd's of wheat, half 
a sa‘ for each poor person. 

4 Wherever possible, Arabic terms have been translated into English. In 
cases where we have chosen to retain the Arabic, the transliterated word 
or phrase is shown in italics the first time it appears in the text. The term 
is also defined in the glossary found at the end of this book. (Editor) 
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«(Allah will not call you to account for that which is unintentional 
in your oaths}* that is, what you say without really meaning it in your 
idle talk. This refer to oaths that a person may utter without intending 
to, or he did that thinking that what he said was the truth, then he 
realised that it was not. 

^but He will call you to account for the oaths which you swear in 
earnest^ that is, what you really intended to swear to, meaning it in 
your hearts. This is like the verse in which Allah says: 

^. .but He will call you to account for that which is intended in your 
hearts... }* (al-Baqarah 2: 225) 

<|The expiation thereof^ that is, the expiation for breaking the 
oath that you swore deliberately «{is to feed ten poor persons with the 
average type of food that you give to your own families, or to clothe 
them}* that is, to clothe ten poor persons, giving them clothing that 
is acceptable for praying in. 

^or to free a slave}* that is, freeing believing slaves, as is specified 
elsewhere. If the individual does one of these three things, then he 
has expiated his oath. 

«{If that is beyond your means}* that is, if you are unable to do any 
of these three things 

^then fast for three days. That}* namely what has been mentioned here 
<$is the expiation for the oaths you have swom^; it expiates them and 
erases them, and cancels out the sin. 

^But fulfil your oaths}* and avoid swearing falsely by Allah, or 
making too many oaths; but fulfil them if you swear them, and do 
not break them, unless breaking the oath is better. What matters is 
doing what is good, and an oath should not be an obstacle to doing 
what is good. 

^Thus Allah makes clear to you His revelations}* which explain 
and distinguish what is lawful from what is prohibited, and clarify 
the rulings 
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^so that you may give thanks]) to Allah, for having taught you that 
which you did not know. 

Thus people are obliged to give thanks to Allah (■}£,) for the 
blessings that He has bestowed upon them, namely knowledge and 
explanation of the shar'i rulings. 
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5:90. 0 you believe, intoxicants, gambling, idols and divining arrows 
are an abomination, of Shaytan’s handiwork; therefore avoid 
such [abomination], so that you might prosper. 

5:91. Shaytan seeks only to stir up enmity and hatred among you, by 
means of intoxicants and gambling, and to keep you back from 
the remembrance of Allah and from prayer. Will you not then 
abstain? 


Here Allah (*fe) condemns these reprehensible things and tells us 
that they are of Shaytan’s handiwork and that they are an abomination, 
♦[therefore avoid such [abomination]]) that is, shun it, <fso that you 
might prosper^. For prosperity cannot be attained except by avoiding 
that which Allah has prohibited, especially the evils mentioned here, 
which are: 

• intoxicants ( khamr) - this refers to anything that befogs the mind 

• gambling - this refers to all contests in which both sides offer 
to give up something if they lose 
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• idols - this refers to statues and the like which are set up and 
worshipped instead of Allah 

• divining arrows - which were used for decision-making. 

Allah has prohibited these four things; He warns us against them 
and tells us that they have negative consequences which dictate that 
they should be shunned and avoided. Those negative consequences 
include the following: 

• They are an abomination; that is, they are evil and metaphorically 
impure, even if they are not physically impure. We should not 
contaminate ourselves with the sin and filth of evil things. 

• They are of Shaytan’s handiwork, and he is the most hostile 
of enemies to humanity. It is well known that one should take 
precautions against one’s enemy and his traps and actions, 
especially the things he does to ensnare his foe, for that leads 
to doom. The best thing the individual can do is keep away 
from the activities of his avowed enemy, and be careful to avoid 
falling into his traps. 

• No individual can prosper except by avoiding these things. 
Prosperity means attaining what one seeks and wants, and being 
saved from what one fears, and these things form an impediment 
to prosperity. 

• These things lead to enmity and resentment among people, and 
the Shaytan is eager to provoke such feelings, especially by 
means of intoxicants and gambling, in order to stir up enmity 
and resentment among the believers. Intoxicants befog the mind 
and lead to loss of reason, which in turn leads to resentment 
between a person and his fellow believers, especially if that is 
accompanied by trading insults. This is an inevitable result of 
drinking, and it may go as far as murder. In the case of gambling, 
when one defeats the other and takes a lot of his wealth for 
nothing in return, this is one of the greatest causes of enmity 
and resentment. 
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• These things prevent the heart and tongue from remembering 
Allah and praying, for which man was created and in which is his 
happiness. Alcohol and gambling form the greatest impediment 
to that, as they distract the heart and mind until a long time 
passes without the individual even realising where he is. 

What calamity can be greater and worse than a sin that tarnishes 
the individual and makes him one of the people of impurity and causes 
him to follow in the footsteps of the Shaytan and fall into his traps, 
then he finds himself being led by him like an insignificant animal 
being led by its shepherd? Thus it is a hindrance to his prosperity 
and it creates enmity and resentment among the believers; it prevents 
one from remembering Allah and praying. Can there be any greater 
negative consequences than this? 

Hence Allah instructed people of sound reasoning to abstain from 
these things, as He says: ^Will you not then abstain?!* If the wise 
person looks at some of these negative consequences, that will be 
sufficient to deter him from these things, and there will be no need 
for further admonition or harsh rebukes. 
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5:92. Obey Allah, and obey the Messenger, and be on your guard. But 
if you turn away, then know that the duty of Our Messenger is 
only to convey the message in the clearest way. 


Obedience to Allah and obedience to His Messenger (^) is the 
same. Whoever obeys Allah has obeyed the Messenger (^) and 
whoever obeys the Messenger ($%) has obeyed Allah. That includes 
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doing what Allah and His Messenger (j||) have enjoined of deed 
and words, both outward and inward, obligatory and recommended, 
having to do with the rights of Allah and the rights of His creation, as 
well as refraining from that which Allah and His Messenger (*||) have 
prohibited. This is comprehensive in application and, as you can see, 
it includes every command and prohibition, both outward and inward. 

^and be on your guard}* that is, against disobeying Allah and 
disobeying His Messenger (J^z), for that leads to evil and obvious loss. 
^But if you turn away}* that is, from the commands and prohibitions 
that are addressed to you 

ifthen know that the duty of Our Messenger is only to convey the 
message in the clearest way}* and he has fulfilled that duty. If you are 
guided, then it is to your own benefit, but if you do wrong, then it is 
to your detriment. Allah is the One Who will bring you to account, 
and the Messenger (^) has done what was required of him and has 
fulfilled his duty. 
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5:93. For those who believe and do righteous deeds, there is no blame 
on them for what they ate [and drank, in the past], so long as 
they fear Allah, believe and do righteous deeds, then fear Allah 
and believe, then fear Allah and do good, for Allah loves those 
who do good. 


When the prohibition on alcohol was revealed, and after it was 
highlighted that it was emphatically forbidden and how serious the 
matter was, some of the believers wanted to know about their brethren 
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who had died as Muslims before alcohol was prohibited, and they 
used to drink it. So Allah (3c) revealed this verse and told them that 
tfFor those who believe and do righteous deeds, there is no blame on 
them)? that is, no sin, *{for what they ate [and drank, in the past]^ that 
is, what they had consumed of alcohol and the proceeds of gambling 
before these things were prohibited. 

Because this may include what is listed above as well as other 
things, Allah restricted that by saying: «fso long as they fear Allah, 
believe and do righteous deeds)? that is, on condition that they keep 
away from sin and have a correct belief in Allah, which motivates 
them to do righteous deeds, then they continue in that path. Otherwise, 
a person may follow that sometimes but not at other times, and that 
is not sufficient unless he is as the verse says and continues like that 
until the end of his life, persisting in doing good. For Allah loves those 
who do good by worshipping the Creator and helping other people. 

This verse includes anyone who eats or drinks or does anything 
haram after it has been prohibited, then he acknowledges his sin, 
repents to Allah, fears Him, believes and does righteous deeds; Allah 
will forgive him and will absolve his sin. 
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5:94. O you who believe, Allah will certainly test you with game 
that comes within reach of your hands and spears [when you 
are in ihram], so that He may know who will fear Him unseen. 
Whoever transgresses after this will have a painful punishment. 

5:95. O you who believe, do not kill game whilst you are in ihram. 
Whoever among you kills it intentionally, the compensation is an 
offering, brought to the Kaaba, of a livestock animal equivalent 
to the one he killed, as determined by two just men among 
you; or, by way of expiation, he may feed poor people or its 
equivalent in fasting, so that he might taste the evil consequences 
of his deed. Allah has forgiven what is past, but whoever does it 
again, Allah will wreak vengeance on him, for Allah is Almighty, 
an Avenger. 

5:96. Lawful for you is what you catch from the sea and what the 
sea brings forth, as provision for you and for travellers. But 
forbidden to you is the pursuit of land-game whilst you are in 
ihram. And fear Allah, to Whom you will be gathered. 


This is one of the blessings that Allah has bestowed upon His 
slaves: He tells them what He will do to them by way of His will 
and decree, so that they will obey Him and will proceed on a basis of 
clarity; so that those who choose to perish might do so after seeing 
clear evidence, and those who choose to live might do so after seeing 
clear evidence (cf. 8:42). Hence He says here: you who believe^, 

Allah will inevitably test your faith. 

^Allah will certainly test you with game|» that is, with a little, 
not much. Hence it will be a mild test, in an easy-going and gentle 
manner. The game with which He will test you will be «fgame that 
comes within reach of your hands and spears^ that is, you would 
be able to catch it easily. That is so that the test will be meaningful, 
which would not be the case if it was out of reach of your hands and 
spears; in that case the test would have no meaning. 
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Then Allah mentions the wisdom behind that test: ^so that He may 
know}* in the sense of knowledge that will be visible to all people, on 
the basis of which reward and punishment will be allocated. 

^who will fear Him unseen)* and therefore refrain from what Allah 
has prohibited even though he is able to catch it, and thus he will 
attain a great reward, unlike the one who does not fear Him unseen, 
so he does not refrain from sin when he finds an opportunity and will 
catch whatever he is able to. 

«|Whoever$» among you ^transgresses after this)* clarification 
which leaves no excuse ^will have a painful punishment)* such as 
none can describe except Allah. That is because there is no excuse 
for this transgression. What matters is the one who fears Him unseen, 
when no one else is present with him. As for displaying piety and 
fear of Allah in front of other people, that may be because he fears 
the people, so he will not be rewarded for that. 

Then Allah states that it is not permissible to kill game when in 
the state of ihram: «{0 you who believe, do not kill game whilst you 
are in ibram)* that is, whilst you are in ihram for Hajj or ‘umrah. The 
prohibition on killing game includes the prohibition on that which 
leads to killing, taking part in killing, showing people where the 
game is, and helping them to kill it. It even goes so far as to prohibit 
the pilgrim in ihram to eat anything that was killed or hunted for 
his sake. All of that is based on respect for this important ritual, as 
it is forbidden for the pilgrim in ihram to hunt or kill that which is 
ordinarily permissible for him outside of the state of ibram. 

^Whoever among you kills it intentionally)* that is, he kills game 
deliberately 

«fthe compensation)* that is required of him *fis an offering, brought to 
the Kaaba, of a livestock animal equivalent to the one he killed)* that 
is, a camel, cow or sheep. It should be determined what is equivalent 
to it, and he has to find one that is like it, and slaughter it and give 
the meat in charity. 
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What is equivalent to it is to be ^determined by two just men 
among you^ that is, two men of good character who know the rulings 
and regulations and can find the best match. This is what the $ahabah 
did when they determined that the equivalent to a dove was a sheep, 
the equivalent to an ostrich was a camel and the equivalent to a wild 
ox (of various types) was a cow. This applies to everything that has 
an equivalent among livestock animals; an equivalent animal must 
be offered as a sacrifice. If no equivalent can be found, then the 
equivalent value should be given in charity, as is the basic principle 
with regard to property that is damaged or destroyed. This sacrifice 
must be brought to the Kaaba; in other words it must be slaughtered 
in the Haram zone. 

*{or, by way of expiation, he may feed poor people}* that is, 
expiation may take the form of feeding poor people. In other words, 
instead of sacrificing an equivalent livestock animal, the individual 
may give food to poor people. 

Many of the scholars said that the value of the penalty should be 
worked out, then food is to be purchased with that money, and each 
poor person is to be given a mudd of wheat or half a sa‘ of other 
foodstuffs. 

^or its equivalent in fasting)* that is, one may fast one day for each 
poor person who would have been fed. 

«{so that he might taste the evil consequences of his deed}* by incurring 
this punishment 

*fbut whoever does it again}* after that ^Allah will wreak vengeance 
on him, for Allah is Almighty, an Avenger}*. 

Allah specifically mentioned the one who deliberately kills game, 
even though compensation is required both in cases, where it is done 
deliberately and when it is done by mistake, in accordance with 
the basic principle of Sharia which states that the one who causes 
physical damage to persons or property that are protected by Sharia 
is liable regardless of whether he did it deliberately or otherwise, if 
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the damage he caused was done in an unlawful manner, because Allah 
has ordained this compensation, punishment and vengeance. This 
applies to the one who does it deliberately. In the case of one who 
does it by mistake, he is not to be punished but he is obliged to offer 
compensation. (This is the response of the majority of scholars, that 
the vengeance mentioned in this verse applies only to the one who 
does that deliberately. This is the apparent meaning. The difference 
between this and liability in cases of accidental damage to persons 
and property in this situation [ihram], where the transgression has to 
do with the rights of Allah, is that if there is no sin, no compensation 
is required, because there is no damage to persons or property.) 

Because the word sayd (translated here as «(hunting)») is applicable 
to hunting on both land and sea, Allah then makes an exception in the 
case of hunting by sea (fishing), as He says: t(Lawful for you is what 
you catch from the sea and what the sea brings forth that is, the game 
of the sea is permissible for you when you are in the state of ihram. 
This refers to living sea creatures and also to those found dead. This 
indicates that the maylah (“dead animals”) of the sea are permissible 
tfas provision for you and for travellers^ that is, the reason behind it 
being made permissible for you is for your benefit and for the benefit 
of your travelling-companions. 

«(But forbidden to you is the pursuit of land-game whilst you are 
in ihram)* from the word sayd (translated here as *(game)*) it may 
be understood that this must refer to wild animals, because tame or 
domesticated animals cannot be described as sayd. They must also 
be animals that may be eaten, because animals that cannot be eaten 
may not be hunted and cannot be described as sayd. 

*[And fear Allah, to Whom you will be gathered)* that is, fear 
Him by doing that which He enjoins and refraining from that which 
He forbids, and seek His help to adhere to His limits, for you know 
that you will be gathered to Him and He will requite you according 
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immensely, or you did not fear Him, in which case He will punish you. 
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5:97. Allah has made the Kaaba, the Sacred House, a source of 
stability [and well-being] for humankind, as well as the sacred 
month, the sacrificial animals and the garlands. That is so that 
you might know that Allah knows all that is in the heavens and 
on earth, and that Allah has knowledge of all things. 


5:98. Know that Allah is severe in punishment and that Allah is Oft- 
Forgiving, Most Merciful. 


5:99. The Messenger’s duty is only to convey [the message]; Allah 
knows what you disclose and what you conceal. 


Here Allah (4s) tells us that He tfhas made the Kaaba, the Sacred 
House, a source of stability [and well-being] for humankind]? because 
by venerating it, people’s spiritual and worldly well-being will be in 
good shape, and their Islam will be complete. By venerating it, their 
sins are expiated and by visiting it, they attain a great deal of reward 
and virtue; because of it a great deal of money is spent and great risks 
are taken to reach it. All kinds of Muslims from all over the world 
gather in that place, where they get to know one another, seek help 
from one another and discuss public affairs. Bonds are strengthened 
among them in a manner that serves both their spiritual and worldly 
interests. Allah (■$£) says: 
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«fSo that they may avail themselves of benefits and mention the name 
of Allah [at the time of sacrifice], during the appointed days, over the 
livestock that He has provided for them...]) (al-Hajj22: 28) 

Because the Kaaba is a source of stability and well-being for 
humankind, some of the scholars said that performing pilgrimage to 
the House of Allah is a communal obligation every year; if all people 
failed to perform Hajj, then everyone who was able to do so would be 
sinning. In fact, if all people failed to perform Hajj, they would lose 
their source of stability and the Day of Resurrection would begin. 

«fthe sacrificial animals and the garlands)* that is, He has also 
made the sacrificial animals and the garlands a source of stability 
for humankind, from which they benefit and for which they will be 
rewarded. 

^That is so that you might know that Allah knows all that is in the 
heavens and on earth, and that Allah has knowledge of all things^. 

On the basis of His knowledge, He has appointed this sacred House 
for you, because He knows the interests, both spiritual and worldly, 
that may be served thereby. 

^Know that Allah is severe in punishment and that Allah is Oft- 
Forgiving, Most Merciful)* that is, by remembering these contrasting 
attributes, so that you will continually bear them in mind and be 
certain and sure of them. Then you will know that He is severe in 
punishment, both in this world and in the hereafter, towards those 
who disobey Him, and that He is Oft-Forgiving and Merciful towards 
those who repent to Him and obey Him. This knowledge will instil 
in your heart fear of His punishment and hope of His forgiveness 
and reward, thus you will conduct yourself in the light of these two 
principles, fear and hope. 

ffThe Messenger’s duty is only to convey [the message])* and he 
has indeed conveyed it as instructed and done what was required of 
him. Anything beyond that has nothing to do with him. 
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^Allah knows what you disclose and what you conceal)? and He will 
requite you on the basis of His knowledge. 
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5:100. Say: The bad and the good are not equal, even though the 
abundance of the bad may appear pleasing to you. So fear Allah, 
O men of understanding, so that you may prosper. 


^Say)? to the people, warning them against evil and encouraging 
them to do good 

«|The bad and the good are not equal)? in any way. Faith and disbelief, 
obedience and disobedience, the people of paradise and the people of 
hell, good deeds and evil deeds, lawful wealth and unlawful wealth, 
are not equal. 

ifeven though the abundance of the bad may appear pleasing to 
you)?, for it is of no benefit to the one who possesses it; rather it is 
harmful in both spiritual and worldly terms. 

«fSo fear Allah, O men of understanding, so that you may prosper)?. 
Here Allah issues a command to men of understanding - that is, people 
of mature thinking and wisdom. They are addressed here because 
they are the ones to whom attention is paid, and it is hoped that there 
is good in them. 

Then Allah tells us that prosperity depends on fearing Allah, which 
means complying with His commands and prohibitions. Whoever 
fears Him will prosper, but whoever does not fear Him will incur 
loss and miss out on gains. 
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5:101. O you who believe, do not ask questions about matters which, if 
they were made known to you, would only cause you hardship. 
If you ask about them while the Qur’an is being revealed, they 
will be made known to you. Allah has kept silent about them. 
Allah is Oft-Forgiving, Most Forbearing. 


5:102. Some people before you asked such questions, then became 
disbelievers as a result of that. 


Flere Allah forbids His believing slaves to ask about things that, if 
they became known, would upset them and make them sad, such as 
when some of the Muslims asked the Messenger of Allah (j|§) about 
their fathers and whether they were in paradise or hell, which is a 
matter that, if it were to become clear to the questioner, would be of no 
benefit to him. Other examples include asking hypothetical questions 
or questions that would result in some restrictions in rulings that 
would possibly cause hardship to the Ummah, as well as asking about 
things that do not concern one. Asking these and similar questions 
is not allowed. 

With regard to asking questions that do not result in any of these 
things, that is enjoined, as Allah (%) says: 

fj...So [O people] ask those who have knowledge, 5 if you do not 
know.b (an-Nahl 16: 43) 


5 This may refer to: Jewish and Christian scholars who have knowledge 
of the previous scriptures; Muslim scholars who have knowledge of the 
Qur’an; or those who have knowledge of the history of earlier nations. 
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^If you ask about them while the Qur’an is being revealed, they 
will be made known to you^ that is, if you ask at the right time, and 
you ask about them while the Qur’an is coming down to you, so you 
ask about the meaning of a verse that is not clear to you, or about a 
ruling of which the application is not clear to you, at a time when it is 
possible that revelation concerning it may come down from heaven, 
it will be explained to you and will become clear. Otherwise, keep 
silent about that concerning which Allah has kept silent. 

^Allah has kept silent about them)? that is, He has kept silent as 
a way of not burdening His slaves so whatever Allah has kept silent 
about is permitted and overlooked 

^Allah is Oft-Forgiving, Most Forbearing)? that is, forgiveness is His 
ongoing attribute and He is known for forbearance and kindness. So 
seek His forgiveness and kindness, and ask for His mercy and good 
pleasure. 

With regard to these things that you are forbidden to do, tfSome 
people before you asked such questions)? that is, they asked similar 
questions out of stubbornness, not out of a desire to seek guidance. 
Then when these matters were explained to them and the answer 
came to them, they ^then became disbelievers as a result of that)? as 
the Prophet ()|§) said in the saheeh hadith: 

«Whatever I forbid you to do, then avoid it, and whatever I instruct 
you to do, then do as much of it as you can, for those who came before 
you were doomed because of their asking too many questions and 
their differences with their Prophets.» (Bukhari and Muslim) 6 


6 AH hadiths in this text have been checked and verified by llPH’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is IIPH’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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5:103. Allah did not ordain any such thing as the baheerah, sd 'ibah, 
wa$eelah or ham. 1 Rather those who disbelieve fabricate lies 
against Allah, and most of them do not understand. 


5:104. And when it is said to them: Come to the Revelation that Allah 
has sent down, and to the Messenger, they say: Sufficient for 
us is what we found our forefathers following. [Would they do 
that] even though their forefathers did not know anything and 
were not guided? 


Here Allah criticises the polytheists who introduced rulings into 
their religion for which Allah did not give permission: they prohibited 
that which Allah had permitted, regarding some of their livestock 
animals as unlawful on the basis of their own corrupt ideas. 

^Allah did not ordain any such thing as the baheerah]* this was a 
she-camel whose ears they slit; it was forbidden to ride it, and they 
regarded it as something to be venerated 


These words refer to certain categories of camels to which certain taboos 
were applied during the jahiliyah. 

Baheerah: a she-camel whose milk was dedicated to the idols. 

Sa’ibah: a she-camel that was let loose for the sake of their false gods 
and no load was to be carried on it. 

Waseelah: a she-camel that produced female offspring the first and second 
times she gave birth, with no male offspring in between; she was also let 
loose for the sake of the idols. 

Ham: a stallion camel that was let loose for the sake of the idols after siring 
a particular number of offspring, and was not required to carry any load. 
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«{sa’ibah|) this refers to a she-camel, cow or ewe; when it reached 
a certain age, they let it loose, so it would not be ridden or made to 
carry loads, and it would not be eaten. One of them would make a 
vow whereby some of his property would be made a sa’ibah. 

^or ham)» this was a he-camel that was not to be ridden or made 
to carry loads after it reached a certain stage, which was known to 
them. All of these are taboos which the polytheists introduced with 
no proof or evidence; rather they were fabrications against Allah that 
stemmed from their ignorance and lack of reasoning. Hence Allah 
said: ^Rather those who disbelieve fabricate lies against Allah, and 
most of them do not understand^, because there is no text or rational 
reason to justify it. Yet despite that they admired their opinions that 
were based on ignorance and wrongdoing. 

And when they are called ^to the Revelation that Allah has sent 
down, and to the Messenger^, they turn away and do not accept it 
and ^they say: Sufficient for us is what we found our forefathers 
following)* of religion, even if it is not right and is not a religion that 
will save us from the punishment of Allah. 

If there had been any people of maturity, knowledge and 
understanding among their forefathers, the matter would be less 
serious; but their forefathers did not understand anything. In other 
words, they had no rational thought at all, and had no knowledge or 
guidance whatsoever. May he perish, the one who imitates someone 
who has no sound knowledge or mature thinking, and fails to follow 
that which Allah has sent down or to follow His Messengers, which 
fills people’s hearts with knowledge, faith, guidance and certainty. 
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5:105. O you who believe, take care of your own selves. If anyone 
else goes astray it will not harm you so long as you follow true 
guidance. To Allah you will all return, then He will inform you 
about what you used to do. 


«{0 you who believe, take care of your own selves)? that is, strive 
to improve yourselves and perfect yourselves, and to make yourselves 
adhere to the straight path, for if you follow the straight path, you will 
not be harmed by those who go astray therefrom and are not guided 
to the true religion, for they only harm themselves. 

This does not mean that if a person fails or neglects to enjoin 
what is right and forbid what is wrong, it does not matter, because his 
guidance cannot be complete unless he does what he is obliged to do 
of enjoining what is right and forbidding what is wrong. But if he is 
not able to denounce evil by taking action, speaking out, or at least 
hating it in his heart, then the going astray of others will not harm him. 

«|To Allah you will all return)? - this refers to your final destination 
on the Day of Resurrection, when you will all be gathered together 
before Allah (■$£) 

t(then He will inform you about what you used to do)? of good and evil. 
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5:106. O you who believe, when death approaches any of you, let two 
just men from among you act as witnesses when you make your 
bequest, or two men from other people if you are travelling in 
the land and the calamity of death overtakes you. If you have 
any doubts, detain them after the prayer and let them both swear 
by Allah: We will not trade our testimony for any price, even 
if [the beneficiary] is a near relative; we will not conceal the 
testimony enjoined by Allah, for then we would surely be among 
the sinners. 


5:107. Then if it is discovered that these two committed the sin [of 
dishonesty], let two others take their place, nearest in kin from 
among those who claim a lawful right. Let them swear by 
Allah: Our testimony is truer than their testimony; we have 
not transgressed, for then we would surely be among the 
wrongdoers. 

5:108. That will make it more likely that they will give their testimony 
properly, or else they will fear that their oaths may be refuted 
by the oaths of others. Fear Allah and listen, for Allah does not 
guide the transgressing people. 


It is enjoined that two people should witness bequests. If a person 
realises that his death is imminent, he should write his will and it 
should be witnessed by two people of good character whose testimony 
is valid. 

«for two men from other people]* that is, people who do not share 
your religion, Jews or Christians or others. This applies in cases of 
need when there are no Muslims present. 

e(if you are travelling in the land and the calamity of death overtakes 
you]* that is, you should ask them to witness; it is only enjoined to 
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ask them to witness because their testimony will be accepted in that 
situation, and it is reiterated that they should be detained (to give 
testimony) Rafter the prayer)? that they venerate. 

«{and let them both swear by Allah^ that they are telling the truth 
and have not changed anything. This applies «flf you have any doubts)? 
about the testimony. However, if you believe them, then there is no 
need for this oath. 

Let them say <|We will not trade our testimony)? that is, our oath 
tffor any price)? that is, we will not lie about it for the purpose of 
worldly gain 

^even if [the beneficiary] is a near relative)? that is, we are not paying 
attention to him because he is a relative (and we will not alter the 
testimony for his sake) 

^we will not conceal the testimony enjoined by Allah)?; rather we 

give testimony on the basis of what we heard 

^for then^ if we concealed it ^we would surely be among the sinners)?. 

^Then if it is discovered that these two}? namely the two witnesses 
^committed the sin [of dishonesty]}? that is, if any indication is found 
that they lied or gave false testimony 

«flet two others take their place, nearest in kin from among those who 
claim a lawful right}? that is, let two men among the next of kin of the 
deceased come forward; they should be among those who are most 
closely related to him 

^Let them swear by Allah: Our testimony is truer than their testimony}? 

that is, they lied and changed their testimony 

^we have not transgressed, for then we would surely be among the 

wrongdoers}? that is, if we did wrong and transgressed and gave false 

testimony. 

Allah (-te) says, explaining the wisdom behind this testimony, 
confirming it and referring it to the next of kin of the deceased if it 
becomes clear that the witnesses are lying: «[That will make it more 
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likely that they will give their testimony properly)*, when all of this 
confirmation is required 

*(or else they will fear that their oaths may be refuted by the oaths 
of others^ that is, they will fear that their oaths will not be accepted, 
then the matter will be referred to the next of kin of the deceased. 

«{for Allah does not guide the transgressing people)* that is, those 
whose characteristic is transgression, for they do not want to be guided 
and they are not seeking the straight path. 

To sum up, if a person realises that he is dying when travelling 
or otherwise, in situations where it is likely that there will be few 
reliable witnesses, he should make his bequest in front of two 
Muslim witnesses of good character. If there is no one present but 
two witnesses who are disbelievers, it is permissible for him to make 
his bequest in front of them, but if the next of kin have doubts because 
of their not being Muslim, then he should ask them to swear an oath 
after the prayer that they are not lying and have not changed anything. 
Thus they will prove that they are telling the truth. But if they still 
do not believe them and they find any indication that the witnesses 
are lying, then if desired, two of the next of kin of the deceased may 
take their place and swear by Allah that their testimony is more true 
than the testimony of the first two witnesses, and that the latter have 
been dishonest and told lies. Thus they will be qualified to take from 
them what they are claiming. 

These verses were revealed concerning the well-known story of 
Tameem ad-Dari and ‘Adiy ibn Bada’, when al-‘Adawi gave his 
bequest to them. And Allah knows best. 

These verses are quoted as evidence for a number of rulings, 
including the following: 

• That it is prescribed to make a bequest or will, and that the one 
who is dying should make a bequest. 
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• The will is to be accepted as valid, even if the individual reached 
the point where he was about to die, so long as he was still 
thinking clearly. 

• The will should be witnessed by two men of good character. 

• The testimony of disbelievers may be accepted concerning wills 
and the like in cases of necessity. This is the view of Imam 
Ahmad. Many of the scholars stated that this ruling is abrogated, 
but there is no basis for this claim. It may be understood from 
this that the testimony of disbelievers - when no one else is 
available, even in other issues - is acceptable, as was the view 
of Shaykh al-Islam Ibn Taymiyah. 

• It is permissible for a Muslim to travel with a disbeliever, if 
there are no reservations or risks. It is permissible to travel for 
the purpose of trade or business. 

• If there is any doubt about the two witnesses, but there is nothing 
to indicate dishonesty on their part, and the next of kin want 
them to swear an oath, they may detain them after the prayer, 
and they should swear an oath in the manner described here. 

• If there are no doubts or suspicion, there is no need to detain 
them or force them to give an oath. 

• Giving testimony is a serious matter, as Allah (4§) has enjoined 
it; it is essential to pay attention to this matter and give testimony 
on the basis of fairness. 

• It is permissible to test witnesses if there is any doubt concerning 
them, and to separate them in order to examine their testimony. 

• If there is anything to suggest that the witnesses are lying 
concerning this matter, two of the deceased’s next of kin should 
come forward and swear by Allah, saying: Our oath is more 
true than theirs, and they have broken the trust and lied. Then 
what they claim should be given to them, and that indication, 
plus their oath, takes the place of proof. 
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5:109. On the day when Allah gathers the Messengers together and 
says: What response did you receive? they will say: We have 
no knowledge; verily You alone are the Knower of the unseen. 


5:110. Then Allah will say: O ‘Eesa son of Maryam, remember the 
blessings which I bestowed upon you and your mother. For 
I supported you with the Pure Spirit, so that you spoke to the 
people in the cradle and in maturity. I taught you the scripture 
and wisdom, the Torah and the Gospel. You made out of clay, as 
it were, the figure of a bird, and breathed into it, and it became a 
bird by My leave. You healed those bom blind, and the lepers, by 
My leave, and you brought the dead back to life, by My leave. 1 
restrained the Children of Israel from [harming] you when you 
brought them the clear signs and the disbelievers among them 
said: This is obviously nothing but magic! 


Here Allah tells us about the Day of Resurrection and what will 
happen on it of great, terrifying events. Allah will gather together the 
Messengers and ask them: f[What response did you receive?^ That 
is, how did your nations respond to you? 

<f{they will say: We have no knowledge]*; rather all knowledge is 
Yours, O our Lord, for You are more knowledgeable than us 
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«{verily You alone are the Knower of the unseen)? that is, You know 
all things, unseen and seen. 

^Then Allah will say: O ‘Eesa son of Maryam, remember the 
blessings which I bestowed upon you and your mother^ that is, 
remember it in your heart and verbally, and fulfil the obligation of 
giving thanks to your Lord, because He blessed you in ways in which 
He did not bless others. 

^For I supported you with the Pure Spirit^ that is, 1 strengthened 
you with the Spirit and with revelation, which purified you and gave 
you strength to fulfil the command of Allah and call people to His way. 
It was also suggested that what is meant by the Pure Spirit is Jibreel 
('alayhi as-salam - peace be upon him), and that Allah helped him 
by causing him to stay by his side and give him support in difficult 
situations. 

^so that you spoke to the people in the cradle and in maturity)?. 
What is meant by speaking here is something other than ordinary 
speech which is merely speaking words. Rather what is meant here 
is that speaking which benefits both the speaker and the listener, 
namely calling to Allah. 

In this regard ‘Eesa like his fellow Messengers of strong 

resolve, spoke in maturity, conveying the message, calling people to 
good and speaking out against evil. But he differed from them in that 
he also spoke to the people in the cradle, and said: 
tf... Verily, I am a slave of Allah; He has given me the Book and made 
me a Prophet. He has made me blessed wherever I may be, and has 
enjoined on me prayer and zakah as long as I live.^ (Maryam 19:30-31) 

?|I taught you the scripture and wisdom)*. The scripture includes the 
previous Books, especially the Torah. He was the most knowledgeable 
of the Israelite Prophets - after Moosa - of the Torah. It also includes 
the Gospel which Allah sent down to him. 
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Wisdom refers to knowledge of the subtle wisdom and benefits of 
laws, calling people and teaching them in a good manner, as well as 
paying attention to that to which attention must be paid, to the extent 
that is appropriate. 

<$You made out of clay, as it were, the figure of a bird^ that is, 
the shape of a bird with no soul in it, then you breathed into it, and 
it became a bird by Allah’s leave. And you healed those bom blind, 
who cannot see and have no eyes. 

*{and the lepers, by My leave, and you brought the dead back to 
life, by My leave}*. These were clear signs and dazzling miracles that 
cannot be achieved by doctors and the like. Allah supported ‘Eesa 
with these signs and strengthened his call thereby. 

«fl restrained the Children of Israel from [harming] you when you 
brought them the clear signs and the disbelievers among them said}* 
when the truth came to them, supported by clear signs that would 
compel one to believe in it «{This is obviously nothing but magic!}*. 

They wanted to kill ‘Eesa, and they tried hard to do that, but Allah 
restrained them from harming him and protected him from them. 

These are blessings that Allah bestowed upon His slave and 
Messenger ‘Eesa ibn Maryam, and He called upon him to give thanks 
for them and fulfil his duties, which he did in the best possible manner, 
and he was patient and steadfast just as his fellow Messengers of 
strong resolve were. 
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5:111. And [remember] when I inspired the disciples to believe in Me 
and in My Messenger; they said: We believe. Bear witness that 
we submit to Allah [as Muslims], 

5:112. And [remember] when the disciples said: O ‘Eesa son of 
Maryam, can your Lord send down to us a table [spread with 
food] from heaven? ‘Eesa said: Fear Allah, if you are [truly] 
believers. 

5:113. They said: We want to eat from it and let our hearts be reassured, 
and to know that you have indeed told us the truth, and to be 
witnesses thereof [of this miracle]. 

5:114. ‘Eesa son of Maryam said: O Allah our Lord, send down to us 
from heaven a table [spread with food], so that it might be a 
festival for us, for all our generations present and future, and a 
sign from You; and grant us provision, for You are the best of 
providers. 

5:115. Allah said: I will send it down to you, but ifanyone among you 
disbelieves after that, I will punish him with a punishment the 
like of which 1 will never inflict upon anyone else in the world. 


That is, remember the blessing that I bestowed upon you, when I 
caused people to follow you and help you, and I inspired the disciples 
and instilled in their hearts faith in Me and belief in My Messenger, 
or I sent inspiration to them on your lips - that is, I commanded them 
by means of the revelation that came to you from Allah, and they 
responded to that and submitted, and they said: We believe in Allah; 
bear witness that we are Muslims. 
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Thus they combined outward Islam, submission and righteous 
deeds with inward faith that brings one forth from hypocrisy and 
weakness of faith. 

The disciples were helpers, as Allah (4c) tells us: 
you who believe, be [steadfast] supporters of Allah’s cause, as 
‘Eesa son of Maryam said to the disciples: Who will be my supporters 
in Allah’s cause? The disciples said: We are the supporters of Allah’s 
cause... }* (as-Saff 61: 14) 

{[And [remember] when the disciples said: O ‘Eesa son of Maryam, 
can your Lord send down to us a table [spread with food] from 
heaven?}* That is, a table on which there was food. This did not stem 
from any doubt on their part in the power of Allah or His ability to 
do that. Rather it was by way of a polite request. 

Because asking for signs and miracles by way of a challenge 
is contrary to true faith, these words of the disciples may give the 
impression that it was a challenge. Hence ‘Eesa rebuked them 
and said: «(Fear Allah, if you are [truly] believers]*. For the faith of 
the believer makes him constantly fear Allah and comply with Allah’s 
commands, so he does not demand signs of which he does not know 
what the consequences will be. 

But the disciples stated that their intention was not like that; rather 
their intention was good, because there was a need for that. Hence 
{•[They said: We want to eat from it}* - this indicates that they needed it 
«[and let our hearts be reassured)* with faith, when we see the sign 
with our own eyes. Thus faith will be based on certainty of sight, just 
as before that it was based on certainty of knowledge. That is similar 
to the case when Ibraheem al-Khaleel asked his Lord to show 
him how He will raise the dead: 

«$. -He replied: Do you not believe then? He said: Yes of course, but 
just to reassure my heart... j* (al-Baqarah 2: 260) 
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People need to increase their knowledge, certainty and faith all the 
time; hence they said: ^and [we want] to know that you have indeed 
told us the truth]* (5: 113). That is, we want to know that what you 
have brought is indeed true. 

t(and to be witnesses thereof]*, so that it will serve some interest for 
those who come after us; we will testify to it for you and thus more 
proof will be established. 

When ‘Eesa (^) heard that and understood their intention, he 
responded to their request by saying: i[0 Allah our Lord, send down 
to us from heaven a table [spread with food], so that it might be a 
festival for us, for all our generations present and future, and a sign 
from You]) that is, so that the time of its descent may be a festival 
and special occasion, commemorating this great sign, so that it will 
be remembered and not forgotten with the passage of time. 

By the same token, Allah (•&) has made the festivals and special 
occasions of the Muslims a commemoration of His signs and a 
reminder of the way of the Messengers, their straight path and His 
bounty and grace towards them. 

ifand grant us provision, for You are the best of providers]* that 
is, make it provision for us. 

‘Eesa (^50 asked for it to be sent down so that it would serve 
these two purposes: the religious purpose of being an abiding sign 
and the worldly purpose of bringing provision. 

^Allah said: I will send it down to you, but if anyone among you 
disbelieves after that, I will punish him with a punishment the like of 
which I will never inflict upon anyone else in the world}* because he is 
witnessing this marvellous sign, yet he disbelieves out of stubbornness 
and wrongdoing; thus he deserves the painful punishment and severe 
consequences. 

It should be understood that although Allah promised to send it 
down, and He issued this warning to them if they did not believe. 
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He did not say that He sent it down. It may be that He did not send 
it down because they decided not to choose that. This is indicated by 
the fact that there is no mention of it in the Gospel that the Christians 
have. Or it may be that it was sent down as Allah promised, for Allah 
does not break His promises, and the fact that it is not mentioned in 
the Gospel that they have is because it was part of the portion that 
they forgot. Or it may be that it was not mentioned in the Gospel at 
all; rather that was something that was passed down verbally from 
one generation to another, therefore there was no need for Allah to 
mention it in the Gospel. This interpretation is supported by the words 
^and to be witnesses thereof^ (5:113). And Allah knows best exactly 
what happened. 
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5.116. When Allah says: O ‘Eesa son of Maryam, did you say to people: 
Take me and my mother as two gods besides Allah? He [‘Eesa] 
will say: Glory be to You! It is not proper for me to say that 
which I have no right [to say]. If I had said it, You would surely 
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have known it. You know all that I know, whereas I do not know 
what You know. Verily You alone are the Knower of the unseen. 

5:117. I said nothing to them except that which You commanded me 
[to say]: Worship Allah, my Lord and your Lord. I watched over 
them whilst I was amongst them, then when You took me up 
to You, You [alone] were the Watcher over them, and You are 
Witness over all things. 

5:118. if You punish them, they are indeed Your slaves; if you forgive 
them, verily You are the Almighty, the Most Wise. 

5:119. Allah will say: This is the day when the truthful will benefit 
from their truthfulness: theirs will be gardens through which 
rivers flow, to abide therein forever. Allah is pleased with them 
and they are pleased with Him. And that will be the supreme 
triumph. 

5:120. To Allah belongs the dominion of the heavens and the earth and 
all that is in them, and He has power over all things. 


This is a rebuke to the Christians who said that Allah was the third 
of three (trinity). Allah mentioned this to ‘Eesa, who disavowed their 
view and said: ^Glory be to You!]?; may You be exalted far above 
this reprehensible notion and above that which is not befitting to You. 
*(It is not proper for me to say that which I have no right [to say]p 
that is, I should not, and it is not befitting for me, to say something 
that 1 am not qualified to say. No created being, neither the angels 
who are close to Allah nor the Prophets who were sent nor anyone 
else, has the right or is qualified to be regarded as divine. Rather they 
are all slaves under control, and poor creatures who are subjugated, 
dependent and helpless. 

*(If I had said it, You would surely have known it. You know all 
that 1 know, whereas I do not know what You know)? for You know 
best what I did 
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^Verily You alone are the Knower of the unseen )». This is an example 
of the Messiah’s perfect etiquette in addressing his Lord. He will 
not say “I said no such thing”; rather he states that he never said 
anything contrary to his role as a Messenger, and that this is something 
impossible, and he declares his Lord to be completely above that and 
refers knowledge to the Knower of the unseen and the seen. 

Then he states clearly what he told the Children of Israel: 

^1 said nothing to them except that which You commanded me [to 
say]^; I was merely a slave following Your instructions, and not 
challenging Your divinity. 

^Worship Allah, my Lord and your Lord|j that is, I instructed them 
only to worship Allah alone and be sincerely devoted to Him alone, 
which implies a prohibition on taking me and my mother as two gods 
besides Allah. It is also a statement that I am a slave under control; 
just as He is your Lord, He is also my Lord. 

^1 watched over them whilst I was amongst them^ that is, 
witnessing those who followed this command and those who did not 
sfthen when You took me up to You, You [alone] were the Watcher over 
them^ that is. You were aware of what was in their hearts and minds 
^and You are Witness over all things^, for You know, hear and see all 
things; Your knowledge, hearing and vision encompass all that exists, 
and You will requite Your slaves on the basis of what you know of 
them, both good and bad. 

^If You punish them, they are indeed Your slaves^ and You are 
more merciful towards them than they are to themselves, and You 
know best about their circumstances. If they were not rebellious. You 
would not punish them. 

<fif you forgive them, verily You are the Almighty, the Most Wise^ 
that is, Your forgiveness stems from Your complete might and power; 
this is not like one who forgives and overlooks because he is incapable 
and has no power, because it is by Your wisdom that You forgive the 
one who takes measures that make him qualified for forgiveness. 
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«(Allah will say)* explaining the situation of His slaves on the Day 
of Resurrection, and who among them will triumph and who will 
be doomed, who will be wretched and who will be blessed: ^This 
is the day when the truthful will benefit from their truthfulness)*. 
The truthful are the ones who were righteous in word and deed, 
whose intentions were in accordance with the straight path and true 
guidance. On the Day of Resurrection they will reap the fruits of that 
truthfulness, when Allah causes them to be honourably seated in the 
presence of a Mighty Sovereign (cf. 54: 55). Hence Allah says ^theirs 
will be gardens through which rivers flow, to abide therein forever. 
Allah is pleased with them and they are pleased with Him. And that 
will be the supreme triumph^. And the liars will have the opposite 
outcome: they will suffer the harmful consequences of their lies and 
fabrications, and they will reap the evil fruits of their actions. 

^To Allah belongs the dominion of the heavens and the earthy 
because He is their Creator and He controls them by His will and 
decree. Hence He says: *fand He has power over all things)*. Nothing 
is beyond Him; rather all things are subject to His will and command. 

This is the end of the commentary on Soorat al-Ma’idah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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6:1. Praise be to Allah, Who created the heavens and the earth, 
and made the darkness and the light. Yet those who disbelieve 
ascribe equals to their Lord. 


6:2. He it is Who created you from clay, then He decreed a term for 
you [in this world], and another [in the hereafter] known only 
to Him. Yet still you doubt. 


Here Allah tells us that He is to be praised for His perfect attributes, 
for His greatness and majesty in general and for the attributes 
mentioned here in particular. He praises Himself for creating the 
heavens and the earth, which are indicative of His perfect might, and 
for His vast knowledge and mercy, His immense wisdom, for His 
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uniqueness in possessing the power of creation and control, and for 
creating darkness and light. 

That includes all that is visible or tangible, such as night and day, 
sun and moon, as well as all that is metaphorical or intangible, such 
as the darkness of ignorance, doubt, polytheism, sin and heedlessness, 
and the light of knowledge, faith, certainty and obedience. 

All of that offers definitive proof that He, may He be exalted, 
is the only One Who is deserving of worship and sincere devotion. 

Yet despite that clear evidence and proof, ^those who disbelieve 
ascribe equals to their Lord)? that is, they associate others with Him 
and they worship and venerate them equally alongside Him, even 
though they do not believe them to be equal to Allah in any aspect of 
perfection; rather they are weak and helpless, lacking in all regards. 

^He it is Who created you from clay^ that is, when He created 
your substance and created your father Adam (*150 
^then He decreed a term for you [in this world]]? that is, He ordained 
the duration of your stay in this world, during which you would enjoy 
its delights and be tried and tested by means of what He sent to you 
of His Messengers: 

ff...so that He may test you [and see] which of you is best in 
conduct...)? (al-Mulk 67: 2) 

- and He granted life long enough for anyone who was going to 
pay heed to do so. 

^and another [in the hereafter] known only to Him]? that is, the 
hereafter, to which people move from this world, where He will 
requite them for their deeds, good and bad. 

^Yet)? despite this explanation and definitive proof, ^still you 
doubt)? that is, you doubt the promise and threat of Allah, and the 
requital of deeds on the Day of Resurrection. 

Allah mentions darkness [in (6: 1)] in the plural (in the original 
Arabic, dhulumat) because there are so many different types of 
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darkness. But He mentions light in the singular, because the path that 
leads to Allah is one, not many. It is the path that requires knowledge 
of the truth and acting upon it, as He says: 

^Verily, this is My path, leading straight; follow it, and do not follow 
[other] paths, lest they cause you to deviate from His path... (al-An am 
6: 153) 
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6:3. He is Allah [the only One to be worshipped] in the heavens and 
on earth. He knows what you conceal and what you disclose, 
and He knows what you earn. 


That is. He is the only one to be worshipped in the heavens and on 
earth. The inhabitants of the heavens and the earth - the angels who 
are close to Him, the Prophets, the Messengers, the siddeeqoon, the 
martyrs and the righteous - are slaves to their Lord, subjugated to 
His greatness, and submitting to His might and majesty. 

He knows what you conceal and what you disclose, and He 
knows what you earn, so beware of disobeying Him, strive hard to 
do righteous deeds that will bring you closer to Him and bring you 
nearer to His mercy, and beware of any deed that will take you far 
away from Him and from His mercy. 
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6:4. No sign ever comes to them from their Lord but they turn away 
from it. 


6:5. Thus they denied the truth when it came to them, but soon they 
will learn the consequences of their ridicule. 

6:6. Do they not see how many nations We destroyed before them? 
[They were] people whom We had made more powerful in the 
land than We have made you, to whom We sent down abundant 
rain from the sky, and made rivers flow at their feet. Yet for 
their sins We destroyed them, and raised up after them other 
nations. 


Here Allah tells us how the polytheists turn away and how intense 
their rejection and opposition are, and that the signs did not benefit 
them at all, until the punishment befell them. 

«(No sign ever comes to them from their Lord]?, pointing definitively 
to the proof and calling them to follow it and accept it 
*{but they turn away from it]} and do not pay attention to it or listen 
to it, because they are distracted by something else and they turn 
their backs on it. 

tfThus they denied the truth when it came to them]* - the truth 
deserves to be followed, and they should have given thanks to Allah 
for making it available for them and bringing it to them. But they 
responded with the opposite of what they should have done, thus they 
deserved the severe punishment. 

«fbut soon they will learn the consequences of their ridicule^ 
that is, they will see that what they ridiculed is true, and Allah will 
highlight to the liars their lies and fabrications, and their ridicule of the 
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resurrection, paradise and hell. Hence, when the Day of Resurrection 
comes, it will be said to the liars: 

«{...This is the fire which you used to deny.)* (at-Toor 52: 14) 

And Allah (-te) says: 

<|They swear their most solemn oaths by Allah that Allah will not 
raise up those who die. Nay, it is a promise by which He is bound, 
but most people do not realize. [They will be raised up] so that He 
may make clear to them that concerning which they differ, and so 
that those who disbelieved may realize that they were lying. (an-Naht 
16: 38-39) 

Then Allah instructs them to learn a lesson from the previous 
nations: 

*[Do they not see how many nations We destroyed before them?)* 
that is, how many successive disbelieving nations We destroyed, and 
We gave them respite before that, as *f[They were] people whom We 
had made more powerful in the land than^ these people, in terms of 
wealth, sons and a life of ease and luxury. 

^to whom We sent down abundant rain from the sky, and made 
rivers flow at their feet)* which produced for them whatever Allah 
willed of crops and fruits, of which they enjoyed and ate whatever 
they wanted. But they did not give thanks to Allah for His blessings; 
rather they focused on their whims and desires and were distracted 
by all kinds of physical pleasure. 

The Messengers came to them with clear signs, but they did not 
believe them; rather they rejected them and denied them. Therefore 
Allah destroyed them for their sins and raised up Rafter them other 
nations)*. 

This is the regular way in which Allah dealt with the earlier and 
later generations, so learn a lesson from those whose story Allah has 
told you. 


sunniconnect.com 



Juz ’ 7 



Tafseer as-Sa 'di 


<!Ar* ^w^UJlA oi Jlil^Jjl a^-U# jjr'li?^ ^ 

j6Q sJ2-5 y & ajy; at 4X j^%' tf 6 ^ 

w ^AJXZ CL36 i4J J3KJ t&£ Hi 

(<t-V : f UiVl 


6:7. If We had sent down to you [a message] written on paper, and 
they touched it with their own hands, the disbelievers would 
still say: This is obviously nothing but magic! 

6:8. They say: Why has an angel not been sent down to him? If We 
did send down an angel, that would be the end of the matter and 
they would be given no respite. 

6:9. And if We had appointed [as Messenger] an angel. We would 
have made him appear as a man, and thus We would only have 
confused them in the same way as they are now confusing 
themselves. 


Here Allah tells His Messenger (J§g) how stubborn the disbelievers 
are, and that their rejection is not because of any shortcoming in the 
message that you brought, or because they are ignorant of the truth; 
rather it was based on wrongdoing and stubbornness which you have 
no power to deal with. 

«flf We had sent down to you [a message] written on paper, and 
they touched it with their own hands]? and became certain of it 
{(the disbelievers]? who disbelieved out of defiance and arrogance 
{[would still say: This is obviously nothing but magic!]? 

What greater proof can there be than this clear proof? Yet these 
abhorrent words are what they say concerning it, for they would reject 
something that they touched with their own hands, that no one with 
the slightest intelligence could reject. 
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^They say|J that is, they also say, out of stubbornness based on 
ignorance and lack of rational thinking: «fWhy has an angel not been 
sent down to him?p, that is: why has not an angel been sent down with 
Muhammad (*||), to support him and help him in what he is doing. 
They said this on the grounds that he was human, and that the message 
of Allah could not come except carried by the hands of the angels. 

Allah says, highlighting His mercy and kindness to His slaves, 
when He sent to them a human Messenger from among their number, 
so that their faith would be based on knowledge and understanding, 
and belief in the unseen: 

^If We did send down an angel^ with the message, then faith would 
not stem from knowledge of the truth, rather it would stem from seeing 
something visible that is of no use on its own. 

That applies if they even believe in the first place. But it is most 
likely they would not believe, and if they do not believe then the 
matter is concluded; the punishment will be hastened and they will 
be granted no respite, because this is the way in which Allah deals 
with those who demand signs then do not believe. 

Therefore sending human Messengers to them with clear signs, 
which Allah knows is in the best interests of people and is kinder to 
them, whilst granting respite to the disbelievers and deniers, is better 
and more beneficial for them. 

Their demand for an angel to be sent down is bad for them, if only 
they knew. Moreover, if an angel were sent down to them, they would 
not be able to leam from him, for they would not be able to bear that. 

«{And if We had appointed [as Messenger] an angel, We would 
have made him appear as a man'p, because wisdom does not dictate 
otherwise 

^and thus We would only have confused them in the same way as 
they are now confusing themselves^ that is, the matter would still 
have been confusing for them, because they confused themselves by 
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basing the matter on this confusing principle, which further obfuscates 
the truth. 

When the truth came to them in the proper manner, that was not 
conducive to their guidance, although others were guided thereby. That 
was their fault, as they had closed the gate of guidance to themselves 
and had opened the gates of misguidance. 
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6:10. Indeed Messengers before you were ridiculed, but then those who 
mocked them were overwhelmed by the very thing [punishment] 
they used to ridicule. 


6:11. Say: Travel through the land and see what was the fate of the 
deniers. 


Here Allah consoles His Messenger (^) and urges him to be 
patient, and He issues a warning and threat to His enemies: 

^Indeed Messengers before you were ridiculed]? when they brought 
clear signs to their nations, but they disbelieved them and ridiculed 
them and what they brought. So Allah destroyed them for that disbelief 
and rejection, and He requited them with the punishment that they 
deserved. 

«{but then those who mocked them were overwhelmed by the very 
thing [punishment] they used to ridicule]?. So beware -O disbelievers 
- lest you continue to reject the message and there befall you the same 
fate as befell them. 
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If you doubt that, then travel through the land and see what was the 
fate of the deniers, for you will never find anything but people who 
were destroyed and nations who were given exemplary punishments. 
Their dwellings became empty and their land became devoid of any 
joy. The Sovereign, the Avenger destroyed them and what was left of 
their structures became a lesson for those who have insight. The kind 
of travel enjoined here is travel in both a spiritual and physical sense, 
which will lead to drawing lessons; as for merely looking without 
learning any lesson, that is of no benefit. 
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6:12. Say: To whom belongs all that is in the heavens and on earth? 
Say: To Allah; He has taken it upon Himself to be merciful. He 
will certainly gather you together on the Day of Resurrection, 
concerning which there is no doubt. It is those who have lost 
their own souls who will not believe. 


Here Allah says to His Prophet (5^|): 

^Sayj* to those who ascribe partners to Allah, affirming the concept 
of Allah’s oneness and making it binding upon them to believe in it: 
«(To whom belongs all that is in the heavens and on earth?)* that is, 
who is the Creator and Sovereign of all of that, who is control of it all? 
^Say)» to them: fjTo Allah)*. They will affirm that and not deny it, so 
should they not acknowledge that Allah alone is the sovereign and 
controller, and should they not devote their worship to Him alone 
and affirm His oneness? 


sunniconnect.com 




66 I Tafseer as-Sa'di 


Juz’7 


«(He has taken it upon Himself to be merciful^ that is, both the 
upper and lower realms are subject to His dominion and control, and 
He has extended His mercy and kindness over all of them; He has 
encompassed them in His mercy and blessings, and He has taken it 
upon Himself and has decreed for Himself that His mercy should 
take precedence over His wrath, and that giving is dearer to Him 
than withholding. Allah has opened the gates of mercy to all of His 
slaves, unless they close the gates to themselves by sinning; He has 
called them to His mercy unless they are prevented from seeking it 
by their sins and faults. 

^He will certainly gather you together on the Day of Resurrection, 
concerning which there is no doubt)*. This is an oath from Him, and 
He is the most truthful. He has established clear proof and evidence 
to that effect, which has reached the point of extreme certainty. 

Yet the wrongdoers insisted on rejecting that and denying the 
power of Allah to resurrect His creation; they persisted in disobedience 
towards Him and had the audacity to disbelieve in Him. Thus they 
lose out in this world and in the hereafter, and hence He says: «jlt is 
those who have lost their own souls who will not believe^. 
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6:13. To Him belongs all that takes rest in the night or in the day, and 
He is the All-Hearing, All-Knowing. 

6:14. Say: Should I take for my protector anyone other than Allah, the 
Originator of the heavens and the earth, Who feeds but is not 
fed? Say: I am commanded to be the first of those who submit 
to Allah [as Muslims]; and do not be one of those who ascribe 
partners to Allah. 


6:15. Say: I fear, if I were to disobey my Lord, the punishment of a 
momentous day. 

6:16. Whoever is spared [the punishment] on that day, is the one 
on whom Allah has bestowed mercy, and that is the clearest 
triumph. 


6:17. If Allah afflicts you with harm, none can remove it but He; if 
He blesses you with good, then He has power over all things. 
6; 18. He is Dominant over His slaves, and He is Most Wise, All- 
Aware. 


6:19. Say: Whose testimony carries the most weight? Say: It is Allah's; 
He is witness between me and you. This Qur’an has been 
revealed to me so that I may warn thereby you and whomever 
it reaches. Do you really bear witness that there are other gods 
besides Allah? Say: I bear no such witness! Say: Verily He is 
only One God, and I disavow all [the partners] that you ascribe 
to Him. 


6:20. Those to whom We gave the scripture know it as they know 
their own sons. It is those who have lost their own souls who 
will not believe. 
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This soorah discusses and affirms the oneness of Allah ( tawheed) 
on the basis of rational and textual evidence. Almost the entire soorah 
speaks of tawheed and debates with those who ascribe partners to 
Allah and disbelieve in His Messenger (*^). 

In these verses, Allah states that by means of which His guidance 
becomes clear and the arguments of those who ascribe partners to 
Him are defeated. 

He tells us that ^To Him^, may He be exalted, efbelongs all that 
takes rest in the night or in the day^. That refers to all created things, 
humans, jinn, angels, animals and inanimate objects. 

All of them are created by Allah and under His control; they are 
enslaved to and subjugated by their Almighty Lord, the Subduer, the 
Dominant. 

So is it right, on the basis of rational thought or any text, that any 
of these slaves should worship something that cannot bring him any 
benefit or ward off any harm, and refrain from devoting his worship 
to the Creator, the Controller, the Sovereign, Who alone possesses 
the power to benefit or harm? 

Or is it the case that sound rational thinking and sound human 
nature call one to devote worship and love sincerely to Allah alone, 
the Lord of the worlds, and focus their fear and hope solely on Him? 

«{the All-Hearingp Who hears all voices, in different languages, 
expressing all kinds of needs 

sfAll-Knowingjj Who knows what was and what will be, and what 
will not happen, and if it were to happen, how it would happen; He 
is aware of all things, visible and invisible. 

sjSayjj to those who ascribe partners to Allah: sfShould I take for 
my protector anyone other than Allah }», among these helpless created 
beings, to help and support me? 1 will not take anyone other than Him 
to help and support me, because He is the Originator of the heavens 
and the earth; He is the One Who created them and controls them. 
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^Who feeds but is not fed)» that is, He is the One Who provides for all 
of creation, but He has no need of them. So how can it be appropriate 
for me to take as my protector someone other than the Creator, the 
Provider, Who is free of all wants and is most praiseworthy? 

*fSay: I am commanded to be the first of those who submit to Allah 
[as Muslims])?, affirming His oneness, submitting and obeying Him. 
I should be the first to do so, by complying with the commands of 
my Lord. 

^and do not be one of those who ascribe partners to Allah)? that is, I am 
also forbidden to be one of those who ascribe partners to Allah, either 
by sharing their beliefs or keeping company with them or meeting up 
with them. This is the most important of my obligations and duties. 

^Say: I fear, if I were to disobey my Lord, the punishment of a 
momentous dayp for the sin of ascribing partners to Allah deserves 
eternity in hell and the wrath of the Almighty, and that day is the day 
of which one should fear the punishment, because the one who is 
saved from punishment on that day is the one who is truly fortunate 
and who has indeed triumphed, just as the one who is not saved from 
it is the one who is indeed doomed and wretched. 

Another proof of His oneness is the fact that He is the only One 
Who can remove hardship and bring good and ease. Hence He says: 

If Allah afflicts you with harm js such as poverty, sickness, hardship, 
grief, worries and the like 

tfnone can remove it but He; if He blesses you with good, then He has 
power over all things^. For He alone is the One Who brings benefit 
or causes harm, so He alone is deserving of worship and servitude. 

^He is Dominant over His slaves^, so none of them does anything 
or moves or stays still except by His will. Neither kings nor anyone 
else can go beyond His control and authority; rather they are controlled 
and subjugated. As He is the One Who is Dominant and others are 
dominated. He is the only One Who is deserving of worship. 
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^and He is Most Wisej^ in what He enjoins and prohibits, in His 
reward and punishment, in what He creates and decrees 
«(AI1-Aware)? - He knows well what is hidden in people’s hearts and 
minds, and all subtle matters. All of this is indicative of His oneness. 

^Say^> to them - after We have highlighted the path of guidance 
to them: ((Whose testimony carries the most weight]? concerning this 
great principle? 

t(Say: It is Allah’s)? that is, Allah’s testimony carries most weight, for 
He «(is witness between me and you)?. There is no testimony greater 
than His, and He testifies for me by means of His approval and His 
actions; He supports me in what I say to you. This is like the verse 
in which Allah (-Jg) says: 

((If he [Muhammad] had falsely attributed something to Us, We would 
surely have seized him by the right hand, then We would surely have 
severed his aorta.)? (al-Haqqah 69: 44-46) 

Allah is Most Wise, All-Powerful, so it is not befitting His wisdom 
and might to let one who is lying about Him and claiming that Allah 
sent him when He did not, or that Allah commanded him to call 
people when He did not, and that Allah permitted him to fight those 
who oppose him, get carried away (and not seize or punish him). Yet 
He confirms that he is speaking the truth by allowing him to carry on 
and by supporting him in what he says by means of dazzling miracles 
and clear signs, and He helps him and causes the efforts of those who 
oppose him to end in failure. What testimony could be greater than 
this testimony? 

((This Qur’an has been revealed to me so that I may warn thereby 
you and whomever it reaches]? that is, Allah has revealed the noble 
Qur’an to me for your benefit and in your best interests, so that 1 can 
warn you thereby of the painful punishment. This mention of the 
punishment serves to both encourage and alarm, and explains the 
actions and words, both visible and hidden, which - if a person does 
them - he is regarded as having paid heed to the warning. 
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This Qur’an contains a warning to those who were addressed 
initially and all those whom it will reach until the Day of Resurrection. 
It mentions everything that Allah wants from His slaves. 

Having explained His testimony, which is the greatest testimony 
to His oneness, Allah then says: Say to these people who oppose the 
word of Allah and reject His Messengers: ^Do you really bear witness 
that there are other gods besides Allah? Say: I bear no such witness! )* 
that is, if they testify to that effect, do not testify with them. 

This highlights the contrast between the testimony of the most 
truthful of those who speak the truth, namely the Lord of the worlds 
and of the best of His creation (the Prophet [j||]), which is supported 
by definitive proof and strong arguments that Allah is One with no 
partner or associate, and the testimony of the polytheists who lost their 
reasoning, whose religion is mixed up, whose morals and manners 
are corrupted and who made a laughing stock of themselves before 
the people of sound reasoning. 

Indeed, by their testimony they have gone against their sound 
human nature and they express contradictory views in their attempt 
to prove that there are other gods besides Allah, even though their 
arguments are very flimsy and cannot prove anything. 

Choose for yourself which of the two testimonies you want, if 
you understand; we choose for ourselves that which Allah chose for 
His Prophet (3||), whose example He instructed us to follow, as He 
said: «|Say: Verily He is only One God)* that is, unique, and no one 
deserves servitude and worship except Him, as He is the only Creator 
and controller. 

*[and I disavow all [the partners] that you ascribe to Him)*, such as 
the idols and rivals, and everything that you ascribe as a partner to 
Allah. This is the reality of tawheed, affirming the divinity of Allah 
and rejecting such claims for all others. 
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Having explained His testimony and that of His Messenger ($||) 
for His oneness, and the testimony of the polytheists whose argument 
cannot prove the opposite, Allah then tells us that the People of 
the Book, namely the Jews and Christians, ^know it)* that is, they 
acknowledge the truth of tawheed «{as they know their own sons'p that 
is, they have no reason to doubt, just as they would have no reason 
to doubt their own children, especially the sons who usually stay by 
their fathers’ side. 

Or it may be that the pronoun refers to the Messenger Muhammad 
(J|§), and the People of the Book have no doubt as to the truth of 
his message, and they are not confused about it, because they have 
prophecies which foretold his coming and gave a description which 
fits him and no one else. The two interpretations are interconnected. 

«flt is those who have lost their own souls)* that is, they have missed 
out on the purpose for which they were created, namely faith and 
affirmation of the oneness of Allah, and they have deprived themselves 
of the bounty of the Most Glorious Sovereign 
^who will not believe)* as they have no faith, so do not ask about the 
loss and evil consequences that befall them. 
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6:21. Who does greater evil than he who fabricates lies against Allah, 
or denies His revelations? Verily the wrongdoers will never 
prosper. 


That is, no one does greater evil or is more stubborn than one 
who possesses either of these two attributes, so how about if they 
are combined, both fabricating lies against Allah and denying His 
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revelations which were brought by the Messengers? Indeed such a 
person is the worst of wrongdoers, and wrongdoers never prosper. 

This includes everyone who fabricates lies against Allah by 
claiming that He has a partner or helper, or claims that someone else 
should be worshipped instead of Him, or ascribes to Him a wife or 
son. It also includes all those who reject the truth which was brought 
by the Messengers or those who acted in their stead. 



6:22. On the day when We gather them all together. We will say to 
those who ascribed partners [to Us]: Where are the partners 
whom you claimed [to be equal to Allah]? 


6:23. Then they will have no excuse but to say: By Allah, our Lord, 
we never ascribed any partners [to Allah], 


6:24. See how they will lie against themselves. And the [false gods] 
of their own invention will be lost from them. 


Here Allah tells us of the fate of the polytheists on the Day of 
Resurrection; they will be questioned and rebuked, and it will be said 
to them: ^Where are the partners whom you claimed [to be equal to 
Allah]?^ Allah has no partner; rather they said that by way of a claim 
and a fabrication. 

^Then they will have no excuse but to say: By Allah, our Lord, we 
never ascribed any partners [to Allah]^ When they are tested with that 
question, they will have no response but to deny that they ascribed 
partners to Allah and swear that they were not polytheists. 
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«(See]? - this is indicative of astonishment at them and their 
situation 

^how they will lie against themselves]? that is, they told a lie that will 
result in loss and great harm to themselves 

^And the [false gods] of their own invention will be lost from them]? 
- this refers to the partners that they claimed existed besides Allah, 
exalted be Allah far above that. 
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6:25. Among them are some who listen to you, but We have placed 
covers on their hearts so that they will not understand it, and 
deafness in their ears. Even if they saw every sign, they would 
not believe in them. When they come to you to argue with you, 
those who disbelieve say: These are nothing but tales of the 
ancients. 


That is, some of the polytheists are people who sometimes, for 
some reason, find themselves listening to what you say, but it is 
listening that is devoid of any quest for the truth. Hence they do not 
benefit from that listening, because they are not seeking to follow 
what is right. 

^but We have placed covers on their hearts]? that is, so that they 
will not understand the word of Allah; He has protected His word 
from such people 

«(and deafness in their ears]? that is. We have placed deafness in their 
ears, so that they do not listen to that which would benefit them. 
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tfEven if they saw every sign they would not believe in them)? - this 
is the utmost wrongdoing and stubbornness, when there are clear 
signs that point to the truth, but they do not accept them or believe 
them; rather they argue on the basis of falsehood, seeking to refute 
the truth. 

Hence Allah says: ^When they come to you to argue with you, 
those who disbelieve say: These are nothing but tales of the ancients)? 
that is, taken from the books of the earlier peoples which were not 
from Allah or from His Messengers. That is due to their disbelief, 
otherwise how could this Book, which contains stories of the earlier 
and later peoples, and truths brought by the Prophets and Messengers, 
and words of truth, fairness and justice, that is perfect in all aspects, 
be tales of the ancients? 









1 
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6:26. They prevent others from [following] him [the Prophet («Hg)] 
and they keep away from him themselves, but they only destroy 
their own souls, although they do not realise it. 


This refers to those who ascribe partners to Allah and disbelieve 
in His Messenger (>^). They both go astray and lead others astray; 
they forbid people to follow the truth, and they warn against it whilst 
keeping away from it themselves. They will never harm Allah or His 
believing slaves in the slightest by their action. 

^but they only destroy their own souls, although they do not realise 
it}». 
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6:27. If you could but see them when they will be made to stand before 
the fire. They will say: Would that we could be sent back [to this 
world]! Then we would not reject the revelations of our Lord, 
and we would be among the believers. 


6:28. But that which they concealed before will manifest itself to 
them. And even if they were sent back, they would surely go 
back to that which was forbidden to them, for they are indeed 
liars. 

6:29. And they say: There is nothing beyond our life in this world, 
and we will not be resurrected. 


Here Allah tells us of the situation of the polytheists on the Day 
of Resurrection, when they are brought to hell: 

^If you could but see them when they will be made to stand before 
the firej» to be rebuked and reprimanded; you would see something 
terrifying and alarming, and you would see how they will acknowledge 
their disbelief and wrongdoing, and will wish to go back to this world. 

^They will say: Would that we could be sent back [to this world]! 
Then we would not reject the revelations of our Lord, and we would 
be among the believers. But that which they concealed before will 
manifest itself to them]? for they knew, deep down in their hearts, that 
they were lying, and they often felt that in their hearts, but their ulterior 
motives prevented them from acknowledging that and turned their 
hearts away from good. They will also be lying when they express 
these wishes, for their aim will be only to ward off the punishment 
from themselves. 
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({And even if they were sent back, they would surely go back to that 
which was forbidden to them, for they are indeed liars}». 

^And they say)*, denying the Resurrection 
({There is nothing beyond our life in this world}* that is, there is nothing 
real and the only purpose of our existence is the life of this world 
({and we will not be resurrected, ji. 
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6:30. If you could but see them when they will be made to stand before 
their Lord. He will say: Is this not the truth? They will say: Yes 
indeed, by our Lord. He will say: Then taste the punishment for 
having disbelieved. 


({If you could but see them)* namely the disbelievers 
^when they will be made to stand before their Lord^, you would see 
a grave and terrifying scene. 

({He will say^ to them, by way of rebuke and reprimand: 

({Is this}* that is, what you see of punishment 
({not the truth? They will say: Yes indeed, by our Lord}* - they will 
affirm and acknowledge at the time when doing so will be of no 
benefit to them. 

^He will say: Then taste the punishment for having disbelieved^. 


(r \ : r uS/i!;.>-) 4{J) <A)J>>illYl 5 \&j» 


sunniconnect.com 





78 | Tafseer as-Sa'di 


Juz ’ 7 


6:31. Lost indeed are those who deny the meeting with their Lord 
until, when the Hour comes upon them suddenly, they will say: 
Alas for us, that we neglected it! They will bear their burdens 
on their backs; miserable indeed will be their burden. 


That is, those who disbelieve in the meeting with Allah are lost 
and doomed, and deprived of all good, because this denial caused 
them to fall into that which is prohibited and to commit sins which 
incurred doom 

f{until, when the Hour comes upon them suddenly)-), when they are 
in the worst condition, they will express the utmost regret 
*{they will say: Alas for us, that we neglected it!)) But this feeling of 
sorrow will come when the time for regret has gone. 
tfThey will bear their burdens on their backs; miserable indeed will 
be their burden)), for their burden will be heavy and will weigh them 
down, and they will not be able to rid themselves of it. Hence they 
will abide forever in hell and they will deserve the eternal wrath of 
the Almighty. 
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6:32. The life of this world is nothing but play and a distraction; but 
indeed the life of the hereafter is better for those who fear Allah. 
Will you not then understand? 


This is the reality of this world and of the hereafter. The reality of 
this world is that it is mere play and distraction; it is play in a physical 
sense, and its distraction affects hearts and minds, which are deeply 
attached to it and focus all their attention on it, like children at play. 
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As for the hereafter, it is ^better for those who fear Allah)*, in and 
of itself and in its attributes and eternal nature. In it there is what hearts 
long for and what delights the eye of bliss, pleasure, happiness and 
joy. But that is not for everyone; rather it is only for those who fear 
Allah, comply with His commands and avoid that which He prohibits. 

^Will you not then understand?]* That is, do you not have minds 
with which to understand which of the two realms is most deserving 
of being given precedence? 
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^ : 33. We know well that what they say grieves you [O Muhammad]. 
It is not you they disbelieve; rather it is the revelations of Allah 
that the wrongdoers deny. 

6 ; 34. The Messengers before you were also rejected, but they bore 
with patience that rejection and mistreatment until Our help 
came to them. No one can change the words [promises] of 
Allah. And you have already received some accounts of those 
Messengers. 

6 ; 35. [f you find their turning away hard to bear, then seek a tunnel 
into the earth or a ladder into the heavens, if you can, and bring 
them a sign. If Allah had so willed. He could have brought them 
all to guidance; so do not be among those who are ignorant. 
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That is, We know that what those who disbelieve in you say grieves 
you and upsets you, but We only instruct you to be patient so that you 
may attain high status and great reward. So do not think that what 
they say stems from suspicion or doubt concerning you. 

«flt is not you they disbelieve)* because they know that you tell 
the truth and they know all about you and your comings and goings. 
They even used to call him - before his mission began - al-Ameen 
(the trustworthy one) 

^rather it is the revelations of Allah that the wrongdoers deny)* that 
is, their rejection is of the revelations of Allah which Allah has sent 
at your hands. 

«(The Messengers before you were also rejected, but they bore 
with patience that rejection and mistreatment until Our help came 
to them)? - so be patient as they were patient, and you will attain 
victory as they did. 

fjAnd you have already received some accounts of those 
Messengers)*by means of which you may find reassurance and peace 
of mind. 

e(If you find their turning away hard to bear)* that is, if it is difficult 
for you because of your keenness for them to be guided and your 
eagerness for them to believe, then do your utmost to bring that about, 
but you will not be able to guide those whom Allah does not will 
should be guided. 

<$then seek a tunnel into the earth or a ladder into the heavens, if 
you can, and bring them a sign^ that is, if you can, then do that, but 
it will not benefit them at all. This put a stop to his hope that people 
like these stubborn ones would be guided. 

If Allah had so willed, He could have brought them all to 
guidance)* but His wisdom dictated that they should remain misguided 
^so do not be among those who are ignorant)* who do not acknowledge 
facts or appreciate them properly. 
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6:36. Only those who hear will respond; as for the dead, Allah will 
resurrect them, then to Him they will return. 


6:37. They say: Why has no sign been sent down to him from his 
Lord? Say: Allah does indeed have the power to send down a 
sign, - but most of them do not understand [the consequences]. 


Here Allah (4$) says to His Prophet («|§): ^Only those who hear)* 
with their hearts that which will benefit them, namely the people of 
understanding who are willing to listen 

^will respond]* to your call, accept your message and comply with 
your commands and prohibitions. 

What is meant by hearing in this case is listening with the heart and 
responding; as for merely hearing with the ears, this is something that 
is common to both righteous and immoral. Proof is established against 
all those who are accountable when they hear the revelations of Allah, 
after which there is no excuse left for not accepting the message. 

tfas for the dead, Allah will resurrect them, then to Him they will 
return]*. It may be that what is meant here is a contrast to what is 
mentioned earlier, in other words: only those who are spiritually alive 
will respond to you; as for those whose hearts are spiritually dead, 
who do not realise what is in their best interests or understand what 
could save them, they will not respond to you or comply with your 
message. Their time of reckoning is the Day of Resurrection, when 
Allah will resurrect them, then to Him they will return. 
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Or it may be that what is meant by this verse is the apparent 
meaning, and that Allah (4c) knows when the Day of Resurrection will 
begin and that He will resurrect the dead on the Day of Resurrection, 
then He will inform them of what they used to do. 

This carries an implicit encouragement to respond to Allah and 
His Messenger (j|§), and an implicit warning against not doing so. 

^They^ that is, those who reject the message out of stubbornness 
tfsay: Why has no sign been sent down to him from his Lord?)* this 
refers to signs that they suggest and demand on the basis of their 
corrupt ideas and thoughts. 

This is like when they said: 

«j...We will never believe in you until you cause a spring to gush 
forth from the earth for us; or you have a garden of date palms and 
vines, and you cause rivers to gush forth in their midst; or you cause 
the sky to fall upon us in pieces, as you claimed [that Allah could do 
that if He willed]; 8 or you bring Allah and the angels before us, face 
to face.]* (al-Isra 17: 90-92) 

«(Say)* in response to them: ^Allah does indeed have the power to 
send down a sign)*, and it is not beyond His power to do so; how could 
it be otherwise when all things are subjugated to His glory and might? 

But most people do not know, hence because of their ignorance 
and lack of knowledge they demand what is bad for them, by asking 
for signs which, if they came, they would not believe in them, and 
then the punishment would be hastened for them, as this is the way 
of Allah which does not change. Nevertheless, if what they meant is 
signs to highlight the truth and show them the way, then Muhammad 
(*§j|) has brought all definitive signs and proof which indicate that 


8 This is a reference to a punishment coming upon them from above, as 
mentioned in v. 68 «f... or that He will not send against you a violent squall 
of pebbles...]*. (ar-Razi) 
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his message is the truth, to such an extent that with regard to every 
issue of religion, the individual will be able to find, on the basis of 
what he brought, ample rational and textual evidence, so that there 
will be no room left for even the slightest doubt. 

Blessed be the One Who sent His Messenger ($^g) with guidance 
and the true religion, and supported him with clear signs, so that those 
who choose to perish (by choosing disbelief) might do so after seeing 
clear evidence, and those who choose to live (by choosing faith) 
might do so after seeing clear evidence. Verily Allah is All-Hearing, 
All-Knowing (cf 8: 42). 





6:38. There is no creature that moves on the earth, and no bird that 
flies on its two wings, but they are communities like you. We 
have neglected nothing in the Book [of Our decrees], then to 
their Lord they will be gathered. 


That is, all animals on land and in the air, tame or wild, including 
birds, are communities like you. We have created them as We have 
created you. We grant them provision as We grant you, and Our will 
is done concerning them as it is done concerning you. 

«(We have neglected nothing in the Book [of Our decrees] that 
is, We have not been careless or heedless in omitting anything from 
al-Lawh al-Mahfoodh■ Rather all things, great and small, are written 
in al-Lawh al-Mahfoodh as they are decreed, and all things will come 
to pass in accordance with what the Pen wrote. 

This verse indicates that written in the first Book (al-Lawh 
al-Mahfoodh) are all things that will happen. This is the first category 
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of the divine will and decree, of which there are four categories: the 
all-encompassing knowledge of Allah; His Book that contains all that 
exists; His will and decree that is applicable to all things; and His 
creation of all created things, even people’s deeds. 

It may be that what is meant by ^the Bookfj here is this Qur’an, in 
which case the meaning of this verse will be similar to the meaning 
of the verse in which Allah says: 

«f... And We have sent down to you the Book, explaining all things... j? 

(an-Nahl 16: 89) 

^then to their Lord they will be gathered)? that is, all nations will 
be gathered and assembled before Allah in the place of standing on 
the Day of Resurrection, in that huge and terrifying gathering. Then 
He will requite them on the basis of His justice and kindness, and His 
judgement will be passed concerning them, which will be praised by 
the first and the last, the inhabitants of heaven and the inhabitants 
of the earth. 


o_ 
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6:39. Those who reject Our revelations are deaf and dumb, [dwelling] 
in the depths of darkness. Whomever Allah wills, He leaves 
astray and whomever He wills. He sets on a straight path. 


This is a description of those who disbelieve in the signs of Allah 
and reject His Messengers. They close to themselves the door of 
guidance, and open the door of doom. They are ^deaf)? to the truth 
and «{dumb)?, unable to speak the truth, so they speak nothing but 
falsehood. 
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^[dwelling] in the depths of darkness!* that is, they are immersed 
in the darkness of ignorance, disbelief, wrongdoing, stubbornness 
and sin. That is because Allah has left them astray, for ^Whomever 
Allah wills. He leaves astray and whomever He wills, He sets on a 
straight path}*, because He is the only One Who decrees guidance and 
misguidance, according to what is dictated by His grace and wisdom. 
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6:40. Say: What do you think, if the punishment of Allah or the Hour 
came upon you, would you then call upon anyone other than 
Allah? [Answer that,] if you are truthful! 


6:41. No, it is on Him [alone] you would call; then, if He so willed. 
He would remove that which caused you to call upon Him, and 
you would forget [the partners] that you ascribe to Him. 


Here Allah (-fe) says to His Messenger (j^): *(Say]* to those who 
ascribe partners to Allah and regard others as equal to Him: 

^What do you think, if the punishment of Allah or the Hour came 
upon you, would you then call upon anyone other than Allah? [Answer 
that,] if you are truthful!]* That is, if this hardship and distress occurs, 
which one would have to try to relieve oneself of, would you call 
upon your gods and idols, or would you call upon your Lord, the 
True Sovereign? 

^No, it is on Him [alone] you would call; then, if He so willed, 
He would remove that which caused you to call upon Him, and you 
would forget [the partners] that you ascribe to Him]*. If this is how 
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you are with your false gods, and you forget them when you are faced 
with hardships, because you know that they cannot benefit you or 
harm you, and they have no power to give life, cause death or bring 
about resurrection, and you call sincerely upon Allah because you 
know that He is the only One Who can bring benefit or cause harm, 
and He is the only One Who can answer the call of the one who is in 
distress, then how come at times of ease you ascribe partners to Him? 
Is this based on any rational or textual evidence, or do you have any 
proof for that? Rather you fabricate lies against Allah. 
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6:42. We sent [Messengers] to nations before you, and We afflicted 
them with adversity and distress, so that they might humble 
themselves. 


6:43. If only they had humbled themselves when Our punishment 
came upon them! But their hearts were hardened and the Shaytan 
made fair-seeming to them what they were doing. 

6:44. So, when they forgot that of which they had been reminded. We 
opened unto them the gates of all [good] things until, when they 
were rejoicing in what they had been given. We seized them 
suddenly and they were plunged into utter despair. 

6:45. Thus the transgressors were destroyed to the last man. Praise 
be to Allah, the Lord of the worlds. 
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^We sent [Messengers] to nations before you)? among the previous 
generations, and they rejected Our Messengers and denied Our signs 
^and We afflicted them with adversity and distress]? that is, with 
poverty, sickness, calamities and disasters, out of mercy towards them, 
^so that they might humble themselves]? before Us, and turn to Us 
at times of hardship. 

fflf only they had humbled themselves when Our punishment came 
upon them! But their hearts were hardened]? that is, they became like 
rock and could not be softened and opened to the truth 
«fand the Shaytan made fair-seeming to them what they were doing^ 
so they thought that what they were following was the true religion, 
and they indulged in their falsehood for a while, and the Shaytan 
toyed with them and made fools of them. 

^[So, when they forgot that of which they had been reminded, We 
opened unto them the gates of all [good] things^ of the pleasures and 
distractions of this world 

^until, when they were rejoicing in what they had been given, We 
seized them suddenly and they were plunged into utter despair^ 
that is, they despaired of all good. This is the worst of all possible 
punishments, for to be seized unawares at a time when one is heedless 
and feeling safe and secure makes the punishment more severe and 
the calamity greater. 

f[Thus the transgressors were destroyed to the last man]» that is, 
they saw the punishment and all ties between them were severed (cf. 
2: 166) 

^Praise be to Allah, the Lord of the worlds]? for what He has willed 
and decreed of destruction for the disbelievers, for this highlights His 
signs, honours His close friends, humiliates His enemies and confirms 
the truthfulness of what the Messengers brought. 
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6:46. Say: What do you think, if Allah took away your hearing and 
your sight, and sealed up your hearts, what god other than Allah 
could restore them to you? See how elaborately We make the 
revelations clear, yet still they turn away. 

6:47. Say: What do you think, if the punishment of Allah came upon 
you, suddenly or predictably, would any be destroyed except 
the transgressors? 


Here Allah (■}£) tells us that just as He is the only One Who creates 
things and controls them, He is also unique in His oneness and divinity. 

^Say: What do you think, if Allah took away your hearing and 
your sight, and sealed up your hearts)* and you remained unable to 
hear, see or think 

(fwhat god other than Allah could restore them to you?);* If there is 
none but Allah Who could do that, then why do you worship alongside 
Him those who have no power to do anything unless Allah wills it? 

This is part of the evidence for the oneness of Allah and proof 
that the ascription of partners to Him is false. Hence He says: tfSee 
how elaborately We make the revelations clear)* that is, We explain 
it in various ways, giving all kinds of examples, to explain the truth 
and highlight the way of the wrongdoers (so that it can be avoided), 
^yet still they turn away)* that is, despite this perfect explanation, they 
turn away from the revelations of Allah and ignore them. 

<|Say: What do you think)* that is, tell me 
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^if the punishment of Allah came upon you, suddenly or predictably^ 
that is, suddenly or preceded by precursors whereby you would know 
of its approach 

^would any be destroyed except the transgressors?}* who were 
the cause of the punishment coming upon them, because of their 
wrongdoing and stubbornness. So beware of persisting in wrongdoing, 
for it leads to eternal doom and misery. 
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6:48. We sent the Messengers only as bearers of good news and as 
wamers. So those who believe and mend their ways will have 
no fear, nor will they grieve. 

6:49. But as for those who reject Our revelations, punishment will 
strike them for their evil deeds. 


Here Allah (4«) mentions the essence of the message brought by 
the Messengers, which is glad tidings and warning. That requires 
an explanation of who the bringer of glad tidings is, what the glad 
tidings are about, and the deeds which, if a person does them, he 
will attain those glad tidings, and an explanation of who the wamer 
is, what the warning is about and the deeds which, if a person does 
them, the warning will become applicable to him. People are divided 
- according to their response to the call or their lack thereof - into 
two groups: 

<|So those who believe and mend their ways}* that is, they believe 
in Allah, His angels, His Books, His Messengers and the Last Day, 
and they make sure that their faith, deeds and intentions are also sound 
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^will have no fear)? in the future 
({nor will they grieve)? over the past. 

({But as for those who reject Our revelations, punishment will 
strike them)» that is, punishment will overtake them ({for their evil 
deeds)?. 
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6:50. Say [O Muhammad]: 1 do not tell you that 1 possess the treasuries 
of Allah, and 1 do not know the unseen, nor do 1 tell you that 1 
am an angel; I only follow that which is revealed to me. Say: 
Is the blind man equal to one who can see? Will you not then 
reflect? 


Here Allah Bs) instructs His Prophet (^) to address those who 
demand signs of him or who say to him: You are only calling us to 
take you as a god besides Allah: 

({I do not tell you that I possess the treasuries of Allah)? that is, 
the keys to His provision and mercy 

^and I do not know the unseen)?. Rather all of that belongs to Allah; 
whatever of mercy Allah grants to people, none can withhold, and 
whatever He withholds, none can release it thereafter (cf. 35: 2). He 
alone is the Knower of the unseen and the seen: 

({...He does not disclose His unseen to anyone, except a Messenger 
whom He has chosen...)? (al-Jinn 72. 26-27) 

^nor do I tell you that 1 am an angel)? and therefore strong and 
powerful. 1 do not claim to be above the station that Allah has allocated 
to me 
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«|I only follow that which is revealed to me)? that is, the most that 1 
can claim about myself is that I follow that which is revealed to me, 
so I act upon it concerning myself and I call all people to do likewise. 

Once my status is known, why would anyone argue with me or 
demand of me something that I do not claim to have? Will a man 
be obliged to do something of which he does not claim to have the 
means? 

Why - when I call you to that which has been revealed to me - do 
you try to make me claim for myself something that is beyond me? 
Can this be anything but unfairness, stubbornness and rebelliousness 
on your part? So explain to them the difference between the one who 
accepts my call and submits to what is revealed to me, and the one 
who is not like that: 

*{Say: Is the blind man equal to one who can see? Will you not then 
reflect?)? so that you will be able to evaluate things as they are and 
make the right choice? 
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6:51. Warn hereby those who fear being gathered to their Lord, when 
they will have no protector or intercessor but Him, so that they 
may become pious. 

6:52. Do not send away those who call upon their Lord every morning 
and afternoon, seeking His Countenance. You are not at all 
accountable for them nor are they accountable for you, and 
therefore you have no right to send them away; [if you did so] 
you would be one of the wrongdoers. 

6:53. Thus We tested some of them by means of others, so that they 
[the disbelievers] would say: Are these the ones whom Allah 
has favoured among us? Does not Allah know best those who 
are grateful? 

6:54. When those who believe in Our revelations come to you, say: 
Peace be upon you. Your Lord has taken it upon Himself to be 
merciful: whoever among you commits a sin out of ignorance, 
and after that repents and mends his ways, then verily He is 
Oft-Forgiving, Most Merciful. 

6:55. Thus We explain the revelations in detail, so that the way of the 
evildoers may be made known. 


This Qur’an is a warning to all people, but only ^those who 
fear being gathered to their Lord)* will benefit from it, for they are 
certain that they will move from this realm to the eternal realm of 
the hereafter, and therefore they do that which will benefit them and 
refrain from that which will harm them. 

*[when they will have no protector or intercessor but Him|> that is, 
except Allah; they will have no one but Him to take care of their 
affairs so that they may attain what they seek, or to ward off what they 
fear, or to intercede for them, because all of humankind will have no 
control over the matter at all. 

f(so that they may become pious)* and fear Allah by obeying His 
commands and complying with His prohibitions, as a result of heeding 
the warning. 
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^Do not send away those who call upon their Lord every morning 
and afternoon, seeking His Countenance^ that is, do not send away 
from you and from your gatherings, preferring to sit with others, 
people who are devoted to sincere worship, those who consistently 
call upon their Lord by way of worship, remembering Him, praying 
and so on, and who call upon Him by way of asking, at the beginning 
and the end of the day, seeking thereby Allah’s Countenance, with 
no other aim or goal. 

Such people do not deserve to be sent away or ignored; rather they 
deserve to be taken as friends and loved, and to be brought close, 
because they are the best of people even if they are poor, and they 
are indeed noble and honourable, even if in the eyes of people they 
are lowly and humble. 

^You are not at all accountable for them nor are they accountable 
for you]? that is, each one will have his own reckoning, for he has his 
own good or bad deeds. 

^and therefore you have no right to send them away; [if you did 
so] you would be one of the wrongdoers)?. The Prophet (^) complied 
closely with this command. When he sat with the poor believers, he 
was patient and content with them, treated them kindly and gently, 
showed a good attitude towards them and brought them close to him. 
Indeed they formed the majority of the people around him, may Allah 
be pleased with them. 

The reason for the revelation of these verses was that some people 
among Quraysh or among the rough and harsh Arabs said to the 
Prophet (3||): If you want us to believe in you and follow you, then 
send away So-and-so and So-and-so - naming some of the poor 
Companions - for we feel embarrassed for the Arabs to see us sitting 
with these poor people. 

Because he was so keen for them to become Muslim and follow 
him, he thought of doing that, but Allah rebuked him in these and 
similar verses. 
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(■{Thus We tested some of them by means of others, so that they [the 
disbelievers] would say: Are these the ones whom Allah has favoured 
among us?]* That is, this is a way in which Allah tests His slaves, 
as He has made some of them rich and some of them poor, some of 
them prominent and some of them of lowly standing. Therefore when 
Allah blesses a poor or lowly person with faith, that is a test for the 
one who is rich or of high standing. 

If a person is seeking the truth and wants to follow it, he will 
believe and become Muslim, and he will not be prevented from doing 
so by the fact that he will be sharing a faith with one who is of lesser 
standing than him in terms of wealth and prominence. But if he is 
not sincere in seeking the truth, then this will form an obstacle that 
will prevent him from following the truth. 

But they said, looking down on those who they thought were 
beneath them: ({Are these the ones whom Allah has favoured among 
us?]* Hence this prevented them from following the truth, because 
the intention in their hearts was not pure. Allah said in response to 
their implicit objection to His having guided these people and not 
them: (-{Does not Allah know best those who are grateful?]* that is, 
those who will acknowledge the blessing and do what it requires of 
righteous deeds, thus He will bestow His favour and blessings upon 
them, and not upon those who are ungrateful. 

For Allah (-Jc) is wise, and He does not bestow His favour upon 
one who is not deserving of it. These people who raise objections 
are of that type, unlike those among the poor and others whom Allah 
blessed with faith, for they are the ones who are grateful. 

When Allah forbade His Messenger (*|§) to send away the pious 
believers. He instructed him to treat them with honour and respect, as 
He said: ({When those who believe in Our revelations come to you, 
say: Peace be upon you]* that is, when the believers come to you, greet 
them and welcome them warmly, and say things to raise their morale 
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and motivate them, telling them of the mercy, bounty and kindness of 
Allah, and encourage them by all means that may achieve that; and 
warn them against committing sin and persisting therein, and instruct 
them to repent from sin, so that they may attain the forgiveness and 
mercy of their Lord. Hence He says: ^Your Lord has taken it upon 
Himself to be merciful: whoever among you commits a sin out of 
ignorance, and after that repents and mends his ways)* that is, in 
addition to giving up sin and regretting it, it is also essential to mend 
one’s ways, do what Allah has enjoined, and change one’s bad deeds, 
both outward and inward. 

If you do all of that, *fthen verily He is Oft-Forgiving, Most 
Merciful^ that is, He will bestow upon them forgiveness and mercy 
commensurate with what they have done of what was enjoined upon 
them. 

^Thus We explain the revelations in detail)) that is, we explain 
them and distinguish between the path of guidance and the path of 
misguidance, so that people may be guided thereby and so that the 
truth which should be followed will be made clear. 

^so that the way of the evildoers)) which incurs the wrath and 
punishment of Allah «(may be made known^, for once the way of 
the evildoers is made clear, it can be avoided, unlike when it remains 
indistinct and ambiguous, in which case this noble goal (of avoiding 
it) cannot be attained. 
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6:56. Say: I am forbidden to worship those you call upon besides 
Allah. Say: 1 will not follow your vain desires; if I did, 1 would 
go astray and 1 would not be one of the rightly guided. 


6:57. Say: I am [relying] on clear proof concerning my Lord, while 
you deny [the truth]. What you seek to hasten is not within my 
power. The decision rests with Allah alone; He rules on the basis 
of truth and He is the best of judges. 


6:58. Say: If what you seek to hasten was within my power, the matter 
would [already] have been settled between me and you. But 
Allah knows best who the wrongdoers are. 


Allah says to His Prophet <|Say)* to these polytheists who 
claim that there are other gods besides Allah: 
tfl am forbidden to worship those you call upon besides Allah)*, 
namely the rivals and idols who have no power to bring benefit 
or cause harm, or to cause death, bring life or resurrect, for this is 
falsehood which you have no proof or argument, except following 
whims and desires, which is the worst misguidance. 

Hence Allah says: 

i[Say: 1 will not follow your vain desires; if I did)» follow your whims 
and desires, *[I would go astray and I would not be one of the rightly 
guided]* in any way at all. Rather the path I am following, of affirming 
the oneness of Allah and sincerely devoting my deeds to Him, is the 
truth for which there is definitive proof and evidence. 

«[Say: 1 am [relying] on clear proof concerning my Lord)* that is, 
I am relying on clear certainty that my Lord is the true Lord, and that 
everything else is false. This is firm testimony from the Messenger 
(5i|) in which there is no wavering or hesitation, and he is the best 
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witness of all people. The believers accepted this testimony and the 
clarity of their certainty of its soundness was commensurate with the 
level of their faith with which Allah blessed them 
Awhile you)*, O polytheists, «|deny [the truth])*. He does not deserve 
such a response from you, for there is no appropriate response except 
to believe it. Because you persisted in your rejection, you should 
understand that the punishment will inevitably befall you; it is with 
Allah and He will send it down upon you whenever He wills, however 
He wills, and if you seek to hasten it, I will have no control over the 
situation, for «{The decision rests with Allah alone)*; just as He is the 
One Who ordained the rulings of Sharia, commands and prohibitions, 
it is He Who will issue the decree of requital, and He will reward or 
punish according to His wisdom. So objecting to His decree in any 
way is not acceptable. He has made the right path clear and has told 
His slaves about the truth, thus leaving no room for excuses and no 
argument against it, so that those who choose to perish (by choosing 
disbelief) might do so after seeing clear evidence, and those who 
choose to live (by choosing faith) might do so after seeing clear 
evidence (cf. 8: 42). 

<|and He is the best of judges)* between His slaves in this world 
and the hereafter. So He judges between them and will be praised 
for it, even by those against whom judgement is passed and they are 
found guilty. 

*(Say)* to those who seek to hasten the punishment wrongfully, 
out of ignorance and stubbornness: 

<flf what you seek to hasten was within my power, the matter would 
[already] have been settled between me and you)*, for I would have 
brought it upon you and there would be nothing good for you in that. 

But the matter is in the Hand of the Most Forbearing, Most Patient, 
Whom people disobey in the most audacious manner, yet He grants 
them well-being and provision, and bestows His blessings, both 
visible and invisible, upon them 
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«{But Allah knows best who the wrongdoers are)* - nothing about 
them is hidden from Him, so He grants them respite but He does not 
forget about them. 
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6:59. With Him are the keys of the unseen; no one knows them but 
He. He knows all that is in the land and in the sea. Not a leaf 
falls but He knows it; there is no grain in the darkest bowels 
of the earth, nor anything fresh or dry, but it is [inscribed] in a 
clear record. 


This verse is one of the verses that most clearly highlight His all- 
encompassing knowledge, which includes all of the unseen, of which 
He discloses whatever He wills to whomever He wills of His creation, 
although much of it remains concealed from the angels who are close 
to Him and the Prophets who were sent, let alone other people. He 
knows what is in the wilderness of animals, plants, sand, rocks and 
dust, and what is in the sea of marine creatures, minerals and other 
things, that may be contained in different parts of it, and what is in 
the water. 

*[Not a leaf falls$t from plants on land and in the water, in cities and 
in the wilderness, in this world and in the hereafter, but He knows it. 
(■[there is no grain in the darkest bowels of the earth jj, which includes 
the seeds of fruits and other crops, seeds that are sown by people and 
the seeds of wild plants from which different types of vegetation 
grow. 
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«(nor anything fresh or dry)* this is general in meaning and comes 
after specific descriptions 

tfbut it is [inscribed] in a clear record]? - this refers to al-Lawh 
al-Mahfoodh. which contains mention of them and listed them all. 
Some of the things mentioned may dazzle and astound the minds of 
smart people. This is indicative of the greatness of the Almighty Lord 
and the all-encompassing nature of all of His attributes. 

If all of humankind, from the first to the last of them, were to come 
together to comprehend some of His attributes, they would never be 
able to do so. Blessed be the Almighty Lord, the All-Encompassing, 
All-Knowing, the Praiseworthy and Glorious, the Witness, the 
Omniscient. 

How great is Allah; no one can list all the words of praise for Him. 
Rather He is as He has praised Himself, and is far above whatever 
His slaves may say in praise of Him. This verse indicates that His 
knowledge encompasses all things and His clear record (al-Lawh 
al-Mahfoodh) includes all that happens. 
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6:60. It is He Who takes your souls [in sleep] by night, and knows 
what you have done by day. Then He awakens you again [by 
day] to complete the term appointed [for you]. Then to Him you 
will all return, then He will inform you about what you used to 
do. 
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6:61. He is Dominant over His slaves. He sends keepers [to watch] 
over you, then when death comes to one of you. Our envoys 
[angels] take his soul, and they never fail in their duty. 

6:62. Then they are returned to Allah, their true Lord. Verily His is 
the judgement and He is the swiftest in reckoning. 


All of this is an affirmation of His divinity and is proof against 
those who ascribe partners to Him. It is a statement that He alone 
is deserving of love, veneration, respect and honour. Here Allah 
tells us that He is the only One Who is in control of His slaves’ 
affairs, when they are awake and when they are asleep; He takes 
their souls in sleep during the night, so their movements become 
still and their bodies rest, then he wakens them from their sleep, so 
that they can go about their business and tend to their spiritual and 
worldly affairs. 

Allah (4c) knows what they do and what they earn by their deeds. 
Allah continues to control them like that until the appointed time 
comes. Thus He decrees a term for them in this world, and another 
term after that, when they are resurrected after death. Hence He says: 
(•[Then to Him you will all return)? and not to anyone else. 

([then He will inform you about what you used to doj? of good and evil. 

([He is Dominant over His slaves)? - His all-encompassing will 
is done concerning them, so they have no control over their affairs at 
all; they cannot move or stay still except by His leave. 

Nevertheless, He has appointed angels who watch over His slaves 
and record their deeds, as Allah (4c) says: 

([While indeed there are watchers appointed over you, honourable 
scribes, 9 who know all that you do.)? (al-lnfitar 82:10-12) 


9 These are the recording angels who write down all that people do of both 
good and bad deeds. 
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«f. ■ .constantly accompanying him, one on his right, the other on his 
left. Not a word does he utter but there is with him a watcher, ready 
to record it.p (Qaf50: 17-18) 

They keep watch over them whilst they are alive. 

^then when death comes to one of you. Our envoys [angels] take 
his soul)* that is, the angels who are appointed to take people’s souls 
^and they never fail in their duty)*. They never allow an hour more 
than what Allah has decreed, nor do they cut short anyone’s lifespan, 
or carry out any instruction except in accordance with the divine 
decree. 

*[Then)*, after death and life in al-barzakh , 10 with whatever it 
entails of good or bad, *fthey are returned to Allah, their true Lord)* 
that is, the One Who took care of them on the basis of what He decreed 
for them, then He took care of them by means of what He enjoined and 
forbade; He sent the Messengers to them and revealed Books to them. 

Then they will return to Him, so that He can take charge of their 
requital, rewarding them for what they did of good and punishing 
them for what they did of evil. Hence Allah says: Verily His is the 
judgement)* - it is His alone, with no partner or associate 
^and He is the swiftest in reckoning)* because of His perfect 
knowledge and His recording of their deeds, by means of what is 
written in al-Lawh al-Mahfoodh, then it is written again by the angels 
in the records that they keep. 

As Allah is the only One Who creates and controls, and He has 
power over His slaves, and takes care of them in all situations, He 
alone is the One Who decrees what will happen to them, and to Him 
alone belong the divine decree, the power to ordain what is lawful 
and what is prohibited, the judgement (on the Day of Resurrection) 


10 An intermediate state between death and the Day of Resurrection; it is 
also said to be a ‘place’ where the souls of the deceased will remain until 
the blowing of the trumpet. 
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and the requital. So how could the polytheists turn away from One 
Who is like that, and instead worship those who have no power of 
command, who cannot bring even an atom’s weight of benefit, and 
indeed have no power at all? 

By Allah, if they knew how patient Allah is with them, how He 
grants them well-being and shows compassion towards them even 
while they are challenging Him by ascribing partners to Him and 
showing ingratitude towards Him, and disrespecting His greatness by 
fabricating lies, yet still He grants them well-being and provision, they 
would become highly motivated to learn about Him and their hearts 
would be filled with love for Him, and they would hate themselves 
intensely for having responded to the call of the Shaytan which leads 
to disgrace and loss. But they are people who do not understand. 
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6:63. Say: Who is it that delivers you from distress on land and sea, 
when you call upon Him out loud or privately [saying]: If only 
He would deliver us from this, we will certainly be among those 
who are grateful. 

6:64. Say: It is Allah Who delivers you from this and all other 
adversity, yet you still ascribe partners to Him. 


(•{Sayp to these people who ascribe partners to Allah and call upon 
other gods besides Him, so as to make it binding upon them, as they 
accept the oneness of Allah’s Lordship, to also accept the oneness 
of His divinity (and that He is the only one deserving of worship): 
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^Say: Who is it that delivers you from distress on land and sea)? that 
is, from its hardship and difficulties, when you cannot find a way out 
of your troubles, so you call upon your Lord, beseeching Him with 
humble hearts and a tongue that never ceases to offer supplication, 
stating your need of Him, and you say - when you are in that situation: 
*flf only He would deliver us from this)? hardship in which we find 
ourselves «fwe will certainly be among those who are grateful)? to 
Allah; in other words, we will be among those who acknowledge His 
blessing and use it to help them obey their Lord, and will protect it 
lest they use it in acts of disobedience. 

^Say: It is Allah Who delivers you from this and all other adversity)? 
that is, from this particular hardship and from all hardships in general 
^yet you still ascribe partners to Him)? and you do not fulfil your 
promise to Allah; you forget the blessings that He has bestowed upon 
you. What proof can be clearer than this of the falsehood of polytheism 
and the truth of Allah’s oneness? 
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6:65. Say: He has the power to send punishment upon you from above 
you or from beneath your feet, and to divide you into discordant 
factions, causing some to suffer at the hands of others. See how 
elaborately We make the revelations clear, so that they may 
understand. 


6:66. But your people deny this, although it is the truth. Say: I am not 
your keeper. 
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6:67. For everything that is foretold there is a time when it will come 
to pass; and you will come to know. 


Allah (4c) is able to send the punishment upon you from all 
directions, dfrom above you or from beneath your feet, and to divide 
you into discordant factions, causing some to suffer at the hands of 
others}* that is, at times of turmoil and internal fighting. 

He is able to do all of that, so beware of persisting in sin, lest 
there befall you a punishment that would bring about your ruin and 
destruction. Although He states that He is able to do that, yet by His 
mercy He has spared this Ummah from the punishment of stones 
raining down from above and the like, and from the punishment of 
being swallowed up by the earth beneath their feet. 

But He may punish some whom He chooses to punish by causing 
them to suffer at the hands of one another; so He may give some power 
over others who then mistreat them, as a punishment in this world, 
which people may see and learn lessons from, and which people with 
knowledge will understand. 

tfSee how elaborately We make the revelations clear}* that is, 
We make them vary and We have verses which approach the matter 
from different angles, so as to prove various points, but all of them 
are indicative of the truth 

dso that they may understand}* that is, so that they may understand the 
reason for which they were created, and so that they may understand 
the teachings of Islam and the divine message. 

^But your people deny this)* namely the Qur’an 
tfalthough it is the truth}* concerning which there is no doubt. 

^Say: I am not your keeper}* and it is not my role to record your deeds 
or requite them; rather my role is to warn you and convey the message. 

^For everything that is foretold there is a time}* which cannot be 
brought forward or put back 
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<fand you will come to know$» the punishment of which We have 
warned you. 
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6:68. If you see people speaking scornfully about Our revelations, 
withdraw from them until they begin to talk of other things. If 
the Shaytan causes you to forget, then as soon as you remember, 
do not sit with the wrongdoing people. 

6:69. Those who fear Allah are in no way accountable for them. 
However, it is [their duty] to admonish them, so that they may 
desist from their mockery. 


What is meant by speaking scornfully about the revelations of 
Allah is saying that which is contrary to the truth, such as presenting 
false ideas in an attractive manner and promoting them, praising 
those who hold those views, turning away from the truth, and casting 
aspersions on it and on those who believe in it. So Allah instructed His 
Messenger (#;) first of all, and his Ummah too, if they see anyone 
speaking scornfully about the revelations of Allah in any of the ways 
mentioned, to turn away from them and not to attend the gatherings 
of those who speak scornfully on the basis of falsehood and persist 
in doing so, until they talk about something else, then when they talk 
of other matters, the prohibition mentioned no longer applies. 

If there is some good purpose or benefit in talk, it is enjoined, 
but if it is otherwise, then it is not useful and it is not enjoined. As 
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indulging in falsehood is condemned and criticised, in that prohibition 
there is implicit encouragement to search, examine and debate in 
order to reach the truth. 

Then Allah says: ^If the Shaytan causes you to forget)* that is, if 
you sit with them by way of forgetting and heedlessness, tfthen as 
soon as you remember, do not sit with the wrongdoing people)*. That 
includes those who indulge in falsehood and everyone who engages 
in unlawful talk or unlawful deeds. It is prohibited to sit with them 
or be present when they are doing or saying unlawful things that one 
is unable to stop. 

This prohibition applies to the one who sits with them and does 
not act in accordance with Islamic teachings, such as if he joins them 
in their unlawful actions and deeds, or he keeps quiet and does not 
denounce the evildoing. But if he does adhere to Islamic teachings by 
enjoining them to do good and forbidding them to do evil or to say 
the evil words that they utter, and that results in putting an end to the 
evil or reducing it, then there is no blame or sin on him in that case. 
Hence Allah says: «(Those who fear Allah are in no way accountable 
for them. However, it is [their duty] to admonish them, so that they 
may desist from their mockery)* that is, rather let him remind them 
and admonish them, so that they may fear Allah (-fe) and desist. 

This indicates that the one who wants to admonish should use 
words that are most likely to help them to attain piety. It also indicates 
that if the reminder or admonition will push the listener further in 
the way of evil, to the extent that he will refrain from doing what is 
obligatory, then not admonishing is the better option. 


O_O 
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6:70. Leave alone those who take the religion they were ordained to 
follow as a mere game and mockery, and are deceived by the 
life of this world. But admonish [with the Qur’an] lest any soul 
be doomed because of what it has earned, for [then] it will find 
no protector or intercessor to deliver it from [the punishment of] 
Allah, and whatever ransom it offers will not be accepted. Such 
are the ones who are doomed because of what they themselves 
have earned. They will have scalding water to drink and a painful 
punishment, because they disbelieved. 


What is required of people is sincere devotion to Allah, by 
worshipping Him alone, with no partner or associate, and doing their 
best to earn His love and pleasure. That includes turning with all 
one’s heart to Allah and focusing on Him. All one’s efforts should be 
beneficial, serious and not frivolous, sincerely for the sake of Allah, 
and not for the purpose of showing off. 

This is true devotion that is deserving of the name. As for those 
who claim to be following the truth and to be people of devotion and 
piety, whilst treating their religion as a game, whereby their hearts 
are distracted from loving and knowing Allah, and they turn their 
attention to that which will harm them and waste their time in the 
pursuit of falsehood, that is because any effort and striving that is not 
for the sake of Allah is mere play. Allah has instructed us to shun and 
caution such a person, and not to be deceived by him. His situation 
should be examined and people should be warned against his actions, 
and they should not be deceived by him or distracted by his failure 
to do that which brings one closer to Allah. 

^But admonish [with the Qur’an]^ that is, remind with the Qur’an, 
mentioning that which will benefit people, enjoining and explaining. 
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and presenting it in an attractive manner by referring to its beauty. 
And mention that which is harmful to people and warn them against 
doing it, describing various types and explaining what is bad about 
it, which will prompt people to refrain from it. 

All of that is ^lest any soul be doomed)*. In other words, before a 
person commits sins and goes against the will of Allah, and persists in 
that which is to be avoided. So remind and admonish, so that people 
will be deterred and will refrain from doing those things. 

«(for [then] it will find no protector or intercessor to deliver it from 
[the punishment of] Allah)* that is, before it is overwhelmed by its 
sins, for then no one will be able to benefit it, no relative or friend, for 
no one could help it besides Allah and no one could intercede for it. 

^and whatever ransom it offers will not be accepted)*, not even 
an earthful of gold. No ransom will be accepted or be of any avail. 

«|Such)* that is, those who are described thus 
^are the ones who are doomed)* and will despair of all good 
^because of what they themselves have earned. They will have 
scalding water to drink)* that is, water that has been heated to the 
ultimate degree, which will scald their faces and break up their bowels 
^and a painful punishment, because they disbelieved)*. 
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6:71. Say: Shall we call on others besides Allah who can neither 
benefit us nor harm us, and turn on our heels after Allah has 
guided us, like one whom the devils have caused to be confused 
and disoriented in the land, although he has companions calling 
him to guidance, saying: Come to us ? Say: Verily Allah’s 
guidance is the only [true] guidance, and we are commanded 
to submit to the Lord of the worlds, 

6:72. and to establish prayer and to fear Him, for it is to Him that you 
will be gathered. 

6:73. It is He Who created the heavens and the earth for a true purpose. 
[Remember] the day when He will say, ‘Be!’ and it will be; 
His word is the truth. His will be the dominion on the day the 
Trumpet will be blown. He knows the unseen and the seen, and 
He is the Most Wise, the All-Aware. 


<(Say^ O Messenger, to those who ascribe partners to Allah and 
call upon others besides Him, and who call you to follow their religion, 
and explain to them what their gods really are, for in the case of any 
rational person, it would be sufficient to tell him what they really 
are and there would be no need to tell him explicitly not to worship 
them. Any rational person, if he understood the true nature of the 
polytheists’ belief, would be sure that it is false and there would be no 
need to establish further proof concerning that, and hence he would 
say: {[Shall we call on others besides Allah who can neither benefit 
us nor harm us?^. 

This description includes everyone who is worshipped besides 
Allah: he cannot bring benefit or cause harm, and he has no power or 
control over anything, for all power and control belongs only to Allah. 
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^and turn on our heels after Allah has guided usp that is, should 
we turn back to misguidance after Allah has guided us, and turn back 
from the path that leads to paradise, and turn back to the ways that 
lead the one who follows them to the painful punishment? 

This is a situation that no wise person would accept, for the one 
who is in this situation is «[like one whom the devils have caused to 
be confused and disoriented in the land}* that is, they have made him 
lose the way that leads to his goal, so he remains disoriented and 
confused, i(although he has companions calling him to guidance)?, 
whilst the devils call him to doom. Thus he remains confused, not 
knowing which way to go. 

This is the situation of all people, except those whom Allah (*ic) 
protects. They find within themselves conflicting inclinations and 
motives. There is the inclination towards the message of Islam, 
rational thinking and sound common sense; they call him to guidance 
and the highest possible status in paradise. 

Then there is the inclination towards the Shaytan, his followers and 
the self ( nafs ) that prompts evil; they call him to misguidance and to 
the lowest depths of hell. 

Some of the people will follow their inclination towards guidance in 
all or most of their affairs. 

Others will do the opposite of that. 

And some will be inclined equally towards both, and will experience 
inner conflict. Thus you may recognise those who are destined for 
paradise and those who are destined for hell. 

ffSay: Verily Allah’s guidance is the only [true] guidance)? that is, 
there is no guidance except the path which Allah has prescribed on 
the lips of His Messenger (^); anything else is misguidance which 
leads to doom 

f{and we are commanded to submit to the Lord of the worlds)? by 
accepting and affirming His oneness, complying with His commands 
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and prohibitions and accepting to be His slaves. This is the greatest 
blessing that Allah has bestowed upon people and the best way to be. 

«{and to establish prayer^ that is, and we have been commanded 
to establish prayer with all its essential parts, conditions, sunnahs 
and so on. 

tjand to fear Him)* by doing that which He has enjoined and avoiding 
that which He has prohibited 

*{for it is to Him that you will be gathered)* that is, you will be gathered 
on the Day of Resurrection, then He will requite you for your deeds, 
good and bad. 

It is He Who created the heavens and the earth for a true purpose)*, 
to ordain commands and prohibitions for His slaves, and to reward 
or punish them 

^[Remember] the day when He will say, ‘Be!’and it will be; His word 
is the truth)», concerning which there is no doubt and there is no need 
to repeat it, for He does not say anything in vain. 

^His will be the dominion on the day the Trumpet will be blown^ 
that is, the Day of Resurrection. It is singled out for mention - even 
though He is the Sovereign of all things (this world and the hereafter) 
- because no one will have any sovereignty then, and there will no 
longer be any dominion except that of Allah, the One, the Subjugator. 

«fHe knows the unseen and the seen, and He is the Most Wise, the 
All-Aware)* He is the Bestower of all blessing. Who is possessed of 
perfect wisdom, great kindness and knowledge that encompasses all 
that is secret and hidden; there is no god but He and no Lord except He. 
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6:74. And [remember] when Ibraheem said to his father Azar: Do you 
take idols as gods? I see that you and your people are clearly 
misguided. 

6:75. Thus We gave Ibraheem an insight into [Allah’s] mighty 
dominion over the heavens and the earth, so that he might be 
one of those who have certain faith. 

6:76. When the night overshadowed him, he saw a star. He said: This 
is my lord. But when it set, he said: I do not like those that set. 

6:77. When he saw the moon rising he said: This is my lord. But when 
it set, he said: If my Lord does not guide me, I will certainly be 
one of those who go astray. 

6:78. When he saw the sun rising, he said: This is my lord; this is 
greater. But when it set, he said: O my people, I disavow all 
[the partners] that you ascribe to Allah. 

6:79. Verily I have turned my face toward Him Who created the 
heavens and the earth, having turned away from all that is false, 
and I am not one of those who ascribe partners to Allah. 


Here Allah says: remember the story of Ibraheem (' ). This is 

in the context of praising him and highlighting his virtue in that he 
called people to affirm the oneness of Allah and he prohibited them 
to ascribe partners to Allah. He said to his father Azar: 
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l(Do you take idols as gods?)* For they cannot benefit or harm, 
and they have no power at all 

«fl see that you and your people are clearly misguided)* for you 
worship that which is not deserving of worship at all, and you fail to 
worship your Creator Who provides for you and has control over you. 

^Thus)* when We guided him to affirm Our oneness and call 
people to do likewise 

«(We gave Ibraheem an insight into [Allah’s] mighty dominion over 
the heavens and the earth)* that is, so that he would see, with that 
insight, what those realms contain of definitive evidence and clear 
proof 

t{so that he might be one of those who have certain faith)» because 
the strength of faith and knowledge of all that is required will be 
commensurate with the strength of the evidence and proof. 

^When the night overshadowed him, he saw a star)*. Perhaps 
this refers to a heavenly body that shone more brightly than others. 
Hence some scholars suggested that this refers to Venus - and Allah 
knows best. 

^He said: This is my lord)*. Going along with his opponent’s 
argument, he said: This is my lord, so let us see whether it is deserving 
of lordship or not, and whether there will be any proof for that, for 
it is not appropriate for the wise man to take something as his god 
without proof or evidence. 

^But when it set^ that is, when that star disappeared 
ejhe said: 1 do not like those that set)* that is, those that disappear from 
the one who worships them, for the object of worship should take 
care of the one who worships it and should manage all his affairs. As 
for that which disappears for a long time, how can it be deserving 
of worship? Is taking it as a god anything but the utmost foolishness 
and the worst falsehood? 

^When he saw the moon rising)* he saw that it was brighter than 
the star and different from it 
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tfhe said: This is my lord)* for the sake of argument. 

«{But when it set, he said: If my Lord does not guide me, I will 
certainly be one of those who go astray)*; thus he expressed his great 
need for the guidance of his Lord, for he knew that if Allah did not 
guide him, no one could guide him, and if Allah did not help him to 
obey Him, no one could help him. 

^When he saw the sun rising, he said: This is my lord; this is 
greater)* than the star and the moon. 

tjBut when it set^ at that point the path of guidance became clear and 
the path of doom was defeated. 

So t|he said: O my people, I disavow all [the partners] that you ascribe 
to Allah)*, as clear proof has been established of the falsehood thereof. 

^Verily I have turned my face toward Him Who created the 
heavens and the earth, having turned away from all that is false)* 
that is, I have turned to Allah alone, turning away from all others 
<|and I am not one of those who ascribe partners to Allah)*. Thus he 
disavowed polytheism and believed in the oneness of Allah, and he 
established proof for that. (What we have mentioned concerning the 
interpretation of these verses is the correct view. The context is one 
of debate between Ibraheem and his people, highlighting the falseness 
of ascribing divinity to these heavenly bodies or anything else. As 
for those who say that the context is that of looking and wondering 
in childhood, there is no evidence for that.) 
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His people argued with him. He said: Are you arguing with me 
about Allah, when He has guided me? 1 do not fear any partner 
you may ascribe to Him, unless my Lord wills [that harm should 
reach me]. My Lord encompasses all things in His knowledge. 
Will you not then pay heed? 


6:81. Why should 1 fear that which you ascribe as partners [to Him], 
when you do not fear ascribing partners to Allah for which He 
has not sent down to you any authority? So which side has a 
greater right to feel safe, if you know [the answer]? 

6:82. It is those who believe and do not mix their faith with wrongdoing 
who will be truly safe, and it is they who are truly guided. 


6:83. That was Our argument that We inspired Ibraheem [to use] 
against his people. We raise in rank whomever We will. Verily 
your Lord is Most Wise, All-Knowing. 


<s{His people argued with him. He said: Are you arguing with me 
about Allah, when He has guided me?^ That is, what benefit is there 
in arguing with one to whom the path of guidance has not been made 
clear? As for the one whom Allah has guided and who has reached 
the highest level of certainty, he himself will call people to what he 
believes in. 

f[I do not fear any partner you may ascribe to Him]? for they can 
never harm me and they can never keep any benefit from me 
^unless my Lord wills [that harm should reach me]. My Lord 
encompasses all things in His knowledge. Will you not then pay heed)? 
and realise that He alone is the only One Who deserves worship? 

«(Why should 1 fear that which you ascribe as partners [to Him])? 
when they are so helpless and useless 
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^when you do not fear ascribing partners to Allah for which He has 
not sent down to you any authority^ that is, except that you are merely 
following your whims and desires 

^So which side has a greater right to feel safe, if you know [the 
answer]?]* 

Then Allah (te) says, judging between the two sides: 

^lt is those who believe and do not mix their faith with wrongdoing 
who will be truly safe, and it is they who are truly guided^, so they 
will be safe from fear, punishment and misery, and they will be guided 
to the straight path. If they do not mix their faith with wrongdoing 
at all, or ascription of partners to Allah, or commit sin, they will be 
completely safe and perfectly guided. 

However, if they only avoid mixing their faith with ascription 
of partners to Allah, but they do some bad deeds, they will attain 
guidance and will basically be safe, but not perfectly so. 

What this verse means is that those who do not attain both matters 
will be neither guided nor safe; rather their lot will be misguidance 
and misery. 

As Allah (4s) ruled that Ibraheem should defeat his people in 
argument because of the definitive proof he presented, He says: ^That 
was Our argument that We inspired Ibraheem [to use] against his 
peopled that is. We caused him thereby to prevail over them and 
silence them. 

«{We raise in rank whomever We will)* as We raised Ibraheem 
in rank in this world and in the hereafter. Allah raises the one who 
has knowledge by virtue thereof above other people, especially the 
one who has knowledge, and acts upon it and teaches others; Allah 
makes him a leader for people to follow, according to his situation, 
whereby his deeds are watched, his footsteps followed, and his light 
is sought so that people may walk in the light of his knowledge in 
the darkness of the night. 
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Allah (■&) says: 

. .Allah will raise in status those of you who believe and [especially] 
those who have been given knowledge... p (al-Mujadilah 58:11) 
^Verily your Lord is Most Wise, All-Knowing^ so He only grants 
knowledge and wisdom to the right person, and He knows best who 
that is and how much he deserves to be granted. 
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6:84. We gave him Is-haq and Ya'qoob, both of whom We guided; 
before him, We guided Nooh, and among his progeny, [We 
guided] Dawood, Sulayman, Ayyoob, Yoosuf, Moosa and 
Haroon. Thus do We reward those who do good. 

6:85. And [We guided] Zakariya, Yahya, ‘Eesa and Ilyas; each was 
among the righteous. 

6:86. And [We guided] Isma'eel, Alyasa 1 , Yoonus and Loot; each 
of them We favoured above all other people [of their own 
times]. 
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6:87. And [We guided] some of their forefathers, progeny and brothers; 
We chose them and guided them to a straight path. 

6:88. This is the guidance of Allah, with which He guides whomever 
He will among His slaves. If they had ascribed partners to Him, 
all their deeds would have come to nothing. 

6:89. These were the men to whom We gave the scripture, wisdom and 
prophethood. If these people [the Makkans] disbelieve therein, 
then We have entrusted it to a people who do not disbelieve 
therein. 

6:90. Those [Prophets] are the ones whom Allah guided; let their 
guidance be an example to follow. Say: No reward do I ask of 
you for this. It is but a reminder to the worlds. 


Having mentioned His slave and close friend Ibraheem, Allah 
(■}g) then mentions what He bestowed upon him of knowledge, the 
message and patience, and what Allah honoured him with of righteous 
offspring, for He made the best of creation one of his lineage; how 
great is this tremendous honour, which has no comparison. 

s(We gave him Is-haq and Ya‘qoob)? his son, who is also known as 
Isra’eel (Israel); he was the father of a people whom Allah favoured 
over all others (of their own time). 

^both of whom We guided)? to the straight path, in terms of both 
knowledge and action. 

^before him. We guided Nooh)?. This was a special kind of 
guidance which was only bestowed upon a few people, namely the 
Messengers of strong resolve, of whom he (Nooh) was one. 

«fand among his progeny)? it may be that the pronoun refers to 
Nooh, as he was the last mentioned, because among those whom 
Allah mentions is Loot, who was a descendent of Nooh but not of 
Ibraheem, because he was his nephew (brother’s son). 

Or it may be that the pronoun refers to Ibraheem, because the 
context is one of praising him. Even though Loot was not one of his 
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descendants, he was one of those who came to believe at Ibraheem’s 
hands, and his virtue in guiding Loot is more significant than if he 
were merely his son. 

*f[We guided] Dawood, Sulayman^ the son of Dawood, ffAyyoob, 
Yoosuf^ the son of Ya'qoob, ^Moosa and Haroon)? the two sons of 
‘Imran. 

CThus^ that is, just as We made the progeny of Ibraheem al-Khaleel 
righteous, because he did well in worshipping his Lord and in 
benefitting people 

sfdo We reward those who do goodp by bestowing upon them generous 
praise and righteous offspring, commensurate with their good deeds. 

*(And [We guided] Zakariya, Yahya^ his son 
^‘Eesa^ the son of Maryam 

^and Ilyas; each^ of these people ^was among the righteous^ in 
their attitude, deeds and knowledge; in fact they were leaders of the 
righteous and foremost among them. 

*[And [We guided] Isma'eelj? the son of Ibraheem, the father of 
the people who are the best of peoples, namely the Arab people, and 
father of the leader of the children of Adam, Muhammad (j||). 

^Alyasa 4 , Yoonus^ the son of Matta 
^and Loot^ the son of Haran, the brother of Ibraheem. 

^each of them]* that is, each of these Prophets and Messengers 
^each of them We favoured above all other people [of their own 
times]^ because the degrees of virtue are four, as Allah mentions in 
the verse: 

*fThose who obey Allah and the Messenger are the ones who will be 
with those whom Allah has blessed of the Prophets, the strong and 
true in faith, the martyrs and the righteous... (an-Nisa'4: 69) 

These are among the highest degrees; in fact they are the best of 
all the Messengers. 
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The Messengers whose stories Allah tells in His Book are 
undoubtedly of higher status than those whose stories He did not 
tell us. 

And [We guided] some of their forefathers)? that is, the forefathers 
of those mentioned 

^progeny and brothers)? that is, We guided some of the forefathers, 
progeny and brothers of those mentioned 
*(We chose them)? that is, selected them 
^and guided them to a straight path^ 

^This)? namely the guidance mentioned 
^is the guidance of Allah)? and there is no guidance except His 
tfwith which He guides whomever He will among His slaves)?. So 
seek guidance from Him, for if He does not guide you, no one else 
can guide you. Among those whom He chose to guide were the people 
mentioned here. 

^If they had ascribed partners to Him)?, hypothetically speaking, 
«fall their deeds would have come to nothing^, for ascribing partners 
to Allah invalidates all good deeds and incurs eternity in hell. If these 
chosen elite had ascribed partners to Allah-which is unlikely as they 
are far above doing such a thing - all their good deeds would come 
to nothing, and this applies even more to others. 

^Those [Prophets])? who are mentioned here 
«{are the ones whom Allah guided; let their guidance be an example 
to follow)? that is, follow - O noble Messenger - in the footsteps of 
these chosen Prophets, and tread their path. 

He complied with this command and followed the guidance 
of the Messengers who came before him; he acquired all perfect 
attributes and virtues by means of which he surpassed all people 
and was the leader of the Messengers, foremost among the pious 
- may the blessings and peace of Allah be upon him and upon all 
of them. 
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Based on the fact that he had the example of all the previous 
Prophets and he followed their example, some of the Sahabah quoted 
this verse as evidence that the Messenger of Allah (^) was the best 
of all the Messengers. 

^Say^ to these people who turn away from your call 
^No reward do I ask of you for this)* that is, I do not ask you for any 
payment or fee in return for conveying the message to you and calling 
you to it, for that may be a reason for you to refuse to heed the call. 
Rather my reward is due only from Allah. 

^It is but a reminder to the worlds!* so that they may be reminded 
of that which will benefit them so that they may do it, and of that 
which will harm them so they may avoid it, and so that they may 
be reminded of their Lord and of His names and attributes, and be 
reminded of good manners and the ways that lead to them, and of 
bad manners and the ways that lead to them. This was a reminder to 
the worlds and was the greatest blessing that Allah bestowed upon 
them, so they should accept it and give thanks for it. 


O 0 



on 


6:91. They did not give due recognition to Allah when they said: 
Allah has not sent down any revelation to any human being. 
Say: Who then sent down the scripture that Moosa brought as a 
light and guidance to the people, but you made it into separate 
sheets, showing some but concealing many, although now you 
have been taught what neither you nor your forefathers knew 
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before? Say: Allah [sent it down]. Then leave them to amuse 
themselves with their vain discourse. 


This is a denunciation of those who rejected the message (among 
the Jews and the polytheists), and claimed that Allah never sent 
anything down to any human being. The one who says such a thing 
has not given due recognition to Allah and has not venerated Him as 
He deserves to be venerated, because this is casting aspersions upon 
His wisdom and claiming that He neglected His slaves and did not 
issue any commands and prohibitions to them; it is a denial of the 
greatest blessing that Allah has bestowed upon His slaves, which is 
the message which His slaves have no way of attaining happiness, 
dignity and prosperity except by following it. What aspersions towards 
Allah could be greater than this? 

^Sayj* to them - confirming the corrupt nature of their view and 
asking them what they would confirm - 

dSay: Who then sent down the scripture that Moosa brought^ namely 
the Torah 

<|as a light^ in the darkness of ignorance 

^and guidance)* away from misguidance and towards the straight 
path in terms of knowledge and practical application. This is the Book 
which was widely known and famous, to the extent that they copied it 
on separate sheets and used it however they wanted; whatever was in 
accordance with their whims and desires they would show and make 
it known, and whatever was contrary to their whims and desires, they 
would hide it and conceal it. That happened a great deal. 

^although now you have been taught)* a great deal of knowledge 
because of that noble Book 

tfwhat neither you nor your forefathers knew before)* so when they 
ask you about the one who sent down this great Book, which has 
those qualities, then respond to this question and «[Say: Allah [sent 
it down]^. Then the truth will become clear as day and proof will 


sunniconnect.com 


Soorat al-An ‘am 


(92) | 123 


be established against them; once this is established and you have 
proven your point, «(Then leave them to amuse themselves with their 
vain discourse}* that is, leave them to indulge in falsehood and amuse 
themselves with things that are of no benefit, until the day comes of 
which they were warned. 



6:92. This is a blessed Book that We have sent down, confirming 
what came before it, so that you may warn the Mother of Cities 
[Makkah] and all those around it. Those who believe in the 
hereafter believe in it [this Book] and they are ever mindful of 
their prayers. 


«(This]* - the Qur’an s(is a blessed Book that We have sent down}* 
that is, it is blessed because there is a great deal of good in it and 
abundant benefits 

^confirming what came before it]* that is, in accordance with the 
previous Books, attesting to their truth. 

«fso that you may warn the Mother of Cities [Makkah] and all 
those around it]* that is, We have sent it down also, so that you may 
warn the Mother of Cities, namely Makkah al-Mukarramah, and those 
around it in the regions of Arabia and indeed in all lands. So warn the 
people of the punishment of Allah and how it came upon previous 
nations, and alert them to the implications of that. 

f(Those who believe in the hereafter believe in it [this Book]]* 
because if fear is in the heart, the heart will be filled with faith and 
the individual will do that which pleases Allah. 
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tfand they are ever mindful of their prayers)* that is, they persist in 
doing them regularly, fulfilling the necessary conditions and observing 
their limits and etiquette, and perfecting them. May Allah make us 
among them. 



(st-sr 

6:93. Who does greater evil than he who fabricates lies against Allah 
or says: I have received revelation, when he has received none, 
or who says: 1 will bring down the like of what Allah has sent 
down? If you [O Muhammad] could but see the evildoers when 
they are in the throes of death and the angels are stretching 
out their hands [saying]: Give up your souls! Today you will 
be recompensed with a humiliating punishment, because you 
used to tell lies against Allah and you arrogantly rejected His 
revelations. 

6:94. Now you have come to Us alone, as We created you the first 
time, and you have left behind all that We had bestowed on you. 
We do not see with you your intercessors who you claimed were 
entitled to a share of your worship and devotion. Now all ties 
between you have been severed and that which you presumed 
is lost from you. 
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Here Allah says: No one does more wrong or greater evil than 
the one who tells lies against Allah, by attributing to Him words or 
rulings that have nothing to do with Him. Indeed this is the worst 
of characteristics, because it involves lying and changing religious 
teachings, both fundamental and minor issues, and attributing that to 
Allah. This is one of the worst of evil deeds. 

It also includes making false claims of prophethood and 
mendaciously claiming that one received revelation. In addition to 
telling lies against Allah and audaciously challenging Him, such a 
person also demands that people should follow him and he strives to 
make them do that, regarding it as permissible to shed the blood and 
seize the wealth of anyone who goes against him. 

This verse refers to all those who falsely claimed to be prophets, 
such as Musaylimah al-Kadh-dhab, al-Aswad al-‘Ansi, al-Mukhtar 
and others of their ilk. 

^or who says: I will bring down the like of what Allah has sent 
down)* that is, who does greater evil than one who claims that he is 
able to do what Allah can do, and tries to compete with Allah in His 
decrees and to prescribe laws as Allah does? This includes everyone 
who claims that he is able to compete with the Qur’an and produce 
something similar to it. 

What wrongdoing can be greater than the claim of one who is 
needy and helpless in and of himself, and imperfect in all ways, that 
he is able to match the One Who is most strong and independent of 
means, Who is possessed of absolute perfection in all ways, in His 
essence, names and attributes? 

After criticising the wrongdoers, Allah then mentions what He 
has prepared of punishment at the moment of death and on the Day 
of Resurrection: *(If you [O Muhammad] could but see the evildoers 
when they are in the throes of death)* that is, their great terror and 
dreadful anguish, you would see something indescribably frightening. 


sunniconnect.com 



126 I Tafseer as-Sa'di 


Juz ’ 7 


sjand the angels are stretching out their hands)? towards those dying 
wrongdoers, beating and tormenting them, and saying as they are 
pulling out their anguished souls that are reluctant to leave their 
bodies: f(Give up your souls! Today you will be recompensed with 
a humiliating punishment)? that is, a severe punishment that will 
humiliate you, as the recompense fits the nature of the deed. 

This punishment is ^because you used to tell lies against Allah)?, 
because you lied about Him and rejected the truth that was brought 
by the Messengers 

c-fand you arrogantly rejected His revelations)? that is, you thought 
yourselves to be above submitting to His revelations and rulings. This 
is indicative of punishment or bliss in al-barzakh. These words and 
the punishment that is aimed at them occur at the time of death, just 
before and afterwards. This indicates that the soul is a physical being 
that may enter and exit, and be addressed; it inhabits the body and 
departs from it. This refers to their condition in al-barzakh. 

As for the Day of Resurrection, when they reach it they will 
arrive bankrupt and alone, with no family, wealth, children, troops 
or supporters, as Allah created them the first time, bereft of all things. 

On that day, the individual will be separated from everything that 
he had in this world, apart from his righteous deeds and bad deeds, 
which are the currency of the hereafter. The outcome in the hereafter 
will be based on these deeds: good and bad, pleasure and pain, torment 
and bliss, will all be determined on the basis of deeds. It is deeds 
that will benefit or harm, cause misery or bring happiness. All other 
things, such as one’s spouse, children, wealth and supporters, will 
be mere accessories and temporary conveniences. Hence Allah (4c) 
says: (-{Now you have come to Us alone, as We created you the first 
time, and you have left behind all that We had bestowed on you)) 
that is, everything We gave you and blessed you with; they cannot 
help you in any way. ^We do not see with you your intercessors who 
you claimed were entitled to a share of your worship and devotion)-). 
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The polytheists ascribed partners to Allah, and they worshipped 
alongside Him the angels, the Prophets, the righteous and others. 
They are all slaves of Allah, but they gave a share of themselves and 
of their worship to these created beings, and this claim of theirs was 
wrongdoing on their part. All creatures are slaves of Allah, and Allah 
is their Sovereign and the only One Who is deserving of their worship. 
On the Day of Resurrection, they will be rebuked for joining others 
in worship with Allah and devoting worship to some of His slaves, 
ascribing to them the status of the Creator and Sovereign, and these 
words will be said to them. 

^We do not see with you your intercessors who you claimed were 
entitled to a share of your worship and devotion. Now all ties between 
you have been severed)* that is, the connection between you and your 
so-called partners, in the sense of intercession and otherwise, has been 
cut off, and is of no help or benefit to you. 

^and that which you presumed is lost from you)*, whether it is gain, 
security, happiness, or salvation, whatever the Shaytan made fair- 
seeming to you, so that you held it dear and uttered it with your 
tongues. You were deceived by this false claim, which has no basis 
in reality, and now that the opposite of what you claimed has become 
clear to you, you can plainly see that you are losers and have lost your 
selves, your families and your wealth. 
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6:95. Verily Allah is the One Who cleaves the grain and the date stone 
[and causes them to sprout]. He brings forth the living from the 
dead, and He is the One Who brings forth the dead from the 
living. Such is Allah; so how could they be turned away [from 
the truth]? 

6:96. He is the One Who cleaves the daybreak [from the dark of 
night]. He has made the night for rest, and the sun and moon 
for the reckoning [of time]. That is the decree of the Almighty, 
All-Knowing. 

6:97. It is He Who made the stars for you, so that you may navigate 
by them in darkness [or when you lose your way] on land and 
sea. Indeed We have explained Our signs in detail for people 
who have knowledge. 

6:98. It is He Who has created you from a single soul, then a repository 
and a depository. Indeed We have explained Our signs in detail 
for people who have understanding. 


Here Allah (:&) tells us of His perfection, the greatness of His 
authority, the power of His might, the vastness of His mercy, the 
comprehensive nature of His generosity and His great care for His 
creation. 

^Verily Allah is the One Who cleaves the grain^ this includes 
all seeds that people plant themselves, as well as those that they 
do not plant themselves, such as the seeds that Allah disperses in 
the wilderness. He cleaves or splits the seeds of crops and plants of 
various types which are used for all kinds of purposes. 

He cleaves or splits the stones or pits from which trees grow, such 
as date palms, fruit trees and so on, from which humans, livestock and 
other animals benefit, feeding on that which grows from the seeds and 
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stones that Allah splits. They eat from them and benefit from them in 
all kinds of ways, as ordained by Allah. 

Allah shows them examples of His kindness and generosity that 
dazzle the mind of the most rational people; He shows them the 
brilliance of His creation and the perfection of His wisdom, by which 
they may know Him and affirm His oneness, and they may realise that 
He is the Truth and that worship of anything other than Him is false. 

^He brings forth the living from the dead)* as He brings forth 
sperm from the semen, the chick from the egg, and plants and trees 
from seeds and stones (of dates and the like). 

*fand He is the One Who brings forth the dead)* - this refers to that 
which does not grow or that which does not have a soul 
<|from the living)*, as He brings forth stones (of dates and the like) 
and seeds from trees and plants, and he brings forth eggs from birds, 
and so on. 

*(Suchj* that is, the One Who does that is unique in His creation and 
control of these things 

<(fis Allah)* your Lord; that is, He is the only One Who is divine and 
worthy of worship from all of His creation, and He is the One Who 
bestows His blessings upon all of creation and nourishes them by 
His bounty 

^so how could they be turned away [from the truth]?)* That is, how 
could they be diverted and turn away from worship of the One Who 
is like that, and worship instead that which has no power over itself 
to bring benefit or cause harm, and no control over its own life, death 
or resurrection? 

Having referred to the blessing of creating provision, Allah 
(•fc) then mentions the blessing of providing shelter and creating 
everything that His slaves need of light and darkness, and the benefits 
and interests that results from that, as He says: 

^He is the One Who cleaves the daybreak [from the dark of night])* 
that is, just as He cleaves the seed and date stone. He also cleaves the 
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depths of darkness of the night, which envelops everything on the 
face of the earth, with the light of dawn which He cleaves gradually, 
until the darkness of night disappears entirely and is followed by the 
brightness of daylight, in which people go about their business and 
earn their livelihood, and tend to their interests, both spiritual and 
worldly. 

Because people need peace, calm and rest, which cannot be attained 
in the light of day, Allah «0ias made the night for rest)), during which 
humans go back to their homes and sleep, animals go back to their 
pens and bams, and birds go back to their nests and roosts, and they all 
have their share of rest. Then Allah takes away the night by bringing 
the daylight, and so it will continue until the Day of Resurrection. 

^and^ Allah has made ^the sun and moon for the reckoning [of 
time] so as to organise the times for acts of worship and the terms 
of transactions, and so that one may know how much time has passed. 
Were it not for the existence of the sun and moon, and their alternation 
and changes, most people would not know these things and they would 
not be common knowledge; rather these matters would be known only 
to a few individuals after a great deal of effort, and people would miss 
out on these essential benefits. 

^Thatjj namely what has been mentioned above ^is the decree of 
the Almighty, All-Knowing^ to Whom - by His might - these mighty 
creations submit, and so they move in submission to His command 
in such a way that they do not go beyond the course that Allah has 
set for them, and they do not go ahead or fall behind. 
^All-Knowing^ - His knowledge encompasses all things, seen and 
unseen, first and last. 

One of the rational proofs of the all-encompassing nature of His 
knowledge is the fact that these mighty creations are subjugated to His 
control and He makes them run according to a brilliant and precise 
system that is dazzling in its beauty and perfection, and the way in 
which it serves people’s interests in accordance with divine wisdom. 
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«(It is He Who made the stars for you, so that you may navigate 
by them in darkness [or when you lose your way] on land and seap. 
If you lose your way or the traveller is not sure which direction to 
take, Allah has made the stars means by which humans may find their 
way when travelling for their interests or for the purpose of trade. For 
example, there are stars which are always seen and their position does 
not change, and there are other stars whose position always changes, 
but people of knowledge are aware of that and can work out directions 
and times from that. 

This verse and similar verses indicate that it is prescribed to learn 
about the movement and positions of the stars, a science that is called 
astronomy, for navigation is not possible without it. 

^Indeed We have explained Our signs in detail]? that is. We have 
clarified them and distinguished each type from another, so that the 
signs of Allah are clear and obvious 

fffor people who have knowledge]? that is, for people of knowledge, 
for they are the ones who are addressed here and from whom a 
response is required, unlike the ignorant and harsh people who turn 
away from the signs of Allah and from the knowledge brought by 
the Messengers, for the explanation will be of no benefit to them 
and will not dispel their confusion or clarify anything that they do 
not understand. 

*(It is He Who has created you from a single soul]?, namely Adam 
(0t). Allah created this human race from him, that has filled the 
earth and is still increasing and growing, and that varies so greatly in 
character and physical characteristics that it can scarcely be controlled 
or described. 

Allah created for them a repository; that is a place where they end 
up and to which they are driven, which is the abode of settlement 
after which there is nothing. That is the realm which they were 
created to inhabit and they were placed in this world to strive for it 
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and to do all sorts of activities that will lead to its development and 
enhancement. 

Allah deposited them in the loins of their fathers and the wombs 
of their mothers, then in this world, then in al-barzakh, and all of 
these are temporary abodes, which will not last forever. Rather the 
individual will move on from them until he reaches the permanent 
realm. As for this world, it is only transient. 

«{Indeed We have explained Our signs in detail for people who 
have understanding^ of the signs of Allah, and are able to infer proof 
and evidence from them. 
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6:99. It is He Who sends down water from the sky, with which We 
bring forth all kinds of vegetation. From it We bring forth 
green shoots, from which We produce grain in close-packed 
rows. From the spathes of the date palm [come] low-hanging 
clusters of dates. [With the water We also bring forth] gardens 
of grapevines, and olive and pomegranate trees, similar [in some 
ways] yet dissimilar [in others]. Watch their fruits as they grow 
and ripen. Surely in that there are signs for people who believe. 


This is one of the greatest blessings that all creatures are in need 
of, both humans and others. Allah repeatedly sends down water from 
the sky at times when people need it, and He causes to grow thereby 
everything that people and animals eat, so they are nourished by 


sunniconnect.com 



Soorat al-An 'am 


(99) | 133 


the bounty of Allah and they enjoy His provision and rejoice in His 
kindness, and He relieves them of drought, despair and famine. So 
their hearts rejoice and their faces become cheerful, and people attain 
the mercy of the Most Gracious, Most Merciful, through which they 
find joy and are abundantly nourished. In return they are required to 
do their utmost to give thanks to the One Who has bestowed these 
blessings upon them, to worship Him alone, to turn to Him and to 
love Him. 

Having mentioned in general terms what grows by means of this 
rain, namely all kinds of trees and plants, Allah then mentions in 
particular grains and dates, because of their many benefits and because 
they are staple foods for the majority of humankind. 

^From it We bring forth green shoots, from which We produce]) 
that is, from those green plants, ^grain in close-packed rows]* that 
is, one row above another, such as wheat, barley, com, rice and other 
kinds of grains. 

^From the spathes of the date palm]* this refers to the vessel before 
the bunch of dates appears from it. From that vessel Allah brings forth 
fjlow-hanging clusters of dates]) that is, they are close at hand and 
easy to pick for the one who wants to do so. It is not difficult to pick 
them from the palm tree even if it is tall, because it has something 
like steps on its trunk and is easy to climb. 

«f[With the water We also bring forth] gardens of grapevines, and 
olive and pomegranate trees]). These trees provide many benefits, 
hence Allah singles them out for mention after having mentioned 
trees and plants in general terms. 

sfsimilar [in some ways] yet dissimilar [in others]]) it may be that 
this refers to pomegranates and olives; that is, they are similar in terms 
of the tree and its leaves, but not in terms of the fruit. Or it may be that 
it refers to all kinds of trees and their fruits, and that some of them 
resemble one another and are similar in some ways, and others are 
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not similar to one another. But all of them are beneficial to people, 
as they enjoy their fruits, find nourishment in them and also leam 
lessons from them, which Allah enjoins them to do: Watch)? that is, 
observe, contemplate and reflect on ^their fruitsp that is, observe all 
trees, especially the date palm, when they begin to bear fruit. 

«jas they grow and ripenthat is, observe it at the time when the 
fruit appears and the time when it ripens, for in that there are lessons 
and signs which are indicative of the mercy of Allah, the vastness of 
His kindness and generosity, and the perfect nature of His power and 
His care for His slaves. 

But not everyone ponders and reflects, and not everyone thinks 
and understands the intended meaning. Hence Allah (•&) stated that 
only the believers benefit from His signs: tfSurely in that there are 
signs for people who believe^. 

The faith of the believers makes them strive in accordance with the 
dictates of faith, part of which is to contemplate the signs of Allah and 
leam from them the lessons to which they point, and what is indicated 
by sound reason, common sense and Islamic teaching. 
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6:100. They regard the jinn as partners of Allah, although He created 
them, and they falsely attribute to Him sons and daughters 
without any knowledge. Glory be to Him, and exalted be He 
far above what they ascribe [to Him]. 

6:101. [He is] the Originator of the heavens and the earth; how could 
He have a son when He has no wife? He created all things, and 
He has full knowledge of all things. 

6:102. Such is Allah your Lord. There is no god but He, the Creator of 
all things. So worship Him, for He is in charge of all things. 

6:103. No vision can encompass Him, whereas He encompasses all 
vision. He is the Knower of subtleties, the All-Aware. 

6:104. Clear proofs have come to you from your Lord. Whoever sees 
[the truth], it will be for [the good of] his own soul; whoever 
is blind [to the truth], it will be to his own detriment. 1 am not 
your keeper. 


Here Allah tells us that despite His kindness to His slaves, and 
His showing them His clear signs and proof, the polytheists, such as 
the Quraysh and others, ascribe to Him so-called partners whom they 
worship, including some of the jinn and angels who were themselves 
created by Allah and who possess no characteristics of lordship or 
divinity at all. They described them as partners to the One Who alone 
possesses the power of creation and command, and is the Bestower 
of all kinds of blessings, and Who has the power to ward off all 
calamities. Thus the polytheists fabricated and invented of their own 
accord sons and daughters that they falsely ascribed to Allah, with 
no knowledge whatsoever. 

Who does more wrong than one who speaks of Allah without 
knowledge and falsely attributes to Him the worst of shortcomings, 
which he should declare Allah to be far above? 

Therefore He declared Himself to be far above the fabrications of 
the polytheists, as He said: ^Glory be to Him, and exalted be He far 
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above what they ascribe [to Him])?. For He possesses all attributes 
of perfection and is far above all shortcomings, faults and defects. 

«f[He is] the Originator of the heavens and the earth)? that is, 
their Creator, the One Who created them in a precise manner with 
no precedent, in the most precise and beautiful manner such as not 
even the people of the greatest reason could invent, and He has no 
partner in the creation thereof. 

f[how could He have a son when He has no wife?)? That is, how 
could Allah have a son when He is the Almighty God, who has no 
wife and has no need of anything that He has created, whilst they are 
all in need of Him in all situations? 

A son must inevitably be of the same nature as his father, but 
Allah is the Creator of all things and nothing that He has created is 
like Allah in any way whatsoever. 

Having mentioned His creation of things in general, Allah then 
states that His knowledge encompasses all of them, as He says: tfHe 
created all things, and He has full knowledge of all things)?. Mention 
of knowledge after creation hints at rational evidence for His definitive 
knowledge of all things, and that evidence is the perfect design and 
brilliance of these created things. This points to the vastness of the 
Creator’s knowledge and the perfect nature of His wisdom, as Allah 
(■Je) says elsewhere: 

«[How could He Who created not know His own creation, when He 
is the Knower of subtleties, the All-Aware?^ (al-Mulk 67: 14) 

- and: 

«fls not He Who created the heavens and the earth able to create 
the like of them? 11 Yes indeed, for He is the Creator of all, the All- 
Knowing.)? (Yd Seen 36: 81) 


11 That is. He is able to recreate them (on the Day of Resurrection) exactly 
as they were in the first creation. (as-Sa‘di) 
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^Such)» that is, the One Who created all of this and ordained it 
^is Allah your Lord|* that is. He is the only one to be worshipped, 
the only One Who is deserving of the utmost humility and love, the 
Lord Who is in charge of all His creation and He bestows all kinds 
of blessings and wards off all kinds of calamities. 

^There is no god but He, the Creator of all things. So worship 
Him^ that is, as it is proven and established that it is Allah besides 
Whom there is no other god, devote all kinds of worship to Him 
alone and make it sincerely for Allah alone, seeking thereby His 
Countenance, for this is the purpose for which they were created: 

«{I have not created the jinn and humans except to worship Me.jj 
(adh-Dhariyat 51: 56) 

^for He is in charge of all things^ that is, all things are under the 
control of Allah, for He creates and controls them, and they are all 
at His disposal. 

It is well known that the soundness, perfection and proper function 
of anything that is put under someone’s control is dependent upon 
how good the one in charge of it is, but this applies to people and is 
not applicable when speaking of Allah (-Jc) being in charge of things, 
because their being in charge is on behalf of someone else, and the 
proxy receives instructions from the one who put him in charge. 

But when we speak of Allah (4s) being in charge, He is in charge 
by and for Himself, which is indicative of His perfect knowledge, 
proper running of affairs, excellence and justice. It is not possible for 
anyone to check on Him or find flaws or problems in His creation 
or find any faults or shortcomings in the way in which He manages 
things. 

One aspect of His being in charge is that He undertook to explain 
His religion and protect it from anything that may undermine or alter 
it. He also undertook to protect the believers from that which may 
undermine or be detrimental to their faith and religious commitment. 
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^No vision can encompass Him)? because of His greatness, majesty 
and perfection. Yet people will be able to see Him and have the joy 
of gazing upon His Countenance (in the hereafter). Saying that no 
vision can encompass Him does not mean that people will not see 
Him; rather it implicitly confirms that. As the verse denies that vision 
will be able to encompass Him - although encompassing is one of 
the main characteristics of vision - this indicates that they will see 
Him, but not encompass Him with their vision. 

If He had wanted to say that they will not see Him, He would 
have said “No vision can see Him” and the like. Thus it is known 
that there is nothing in this verse to support the view of those who 
deny the divine attributes and say that they will not see their Lord in 
the hereafter; rather it is indicative of the opposite of what they say. 

^whereas He encompasses all vision)? that is. He is the One Whose 
knowledge encompasses all things, visible and hidden; His hearing 
encompasses all sounds, audible and inaudible; His sight encompasses 
all that may be seen, small and great. Hence He says: «fHe is the 
Knower of subtleties, the All-Aware)?, Whose knowledge and 
awareness are so subtle and precise that they encompass everything 
that is hidden in people’s hearts and innermost selves. 

By His subtle knowledge He drives His slave to that which leads 
him to carry out his religious duties and brings him to that point in 
ways of which he is not aware and did not plan for. And He leads him 
to eternal happiness and success in ways that he never anticipated. He 
may even decree things that a person dislikes and finds hard, so he 
calls upon Allah to grant him relief, because He knows what is best 
for the person’s religious commitment and that his reaching perfection 
is connected to that thing. Glory be to the One who is the Knower of 
subtleties and is Most Merciful towards the believers. 

^Clear proofs have come to you from your Lord. Whoever sees 
[the truth], it will be for [the good of] his own soul; whoever is blind 
[to the truth], it will be to his own detriment. I am not your keeper^. 
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Having mentioned clear signs and proofs, which point to the truth, 
Allah then draws attention to them and states that guidance and its 
opposite are for their own sake. 

*[Clear proofs have come to you from your Lord]? that is, verses 
that point to the truth and make it as clear as day, because of what they 
contain of eloquence and clarity, and what they discuss of sublime 
meanings and beautiful facts, because they come from the Lord Who 
bestows all kinds of blessings, visible and invisible, upon His creation, 
the best of which is the sending of clear revelations that explain 
different issues. 

♦(Whoever sees [the truth]]? Through the lessons he learned from 
those revelations and acts upon it, 

«fit will be for [the good of] his own soul)* for Allah is independent 
of means, Most Praiseworthy 

^whoever is blind [to the truth]]? in that he was shown but failed to 
see, and he was warned but failed to pay heed, and the truth was shown 
to him but he did not submit to it or humble himself, his blindness 
will only harm him. 

«(I]? - this refers to the Messenger (3§|) 

^am not your keeper]? that is, 1 do not watch over your deeds 
constantly; rather all I have to do is convey the message clearly, and 
1 have fulfilled my duty and conveyed that which Allah revealed to 
me. That is my task, and anything apart from that is not up to me. 
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6:105. Thus We make the revelations elaborately clear, so that they 
may say: You have learned this [from somebody else], and so 
that We may make them clear for people who have knowledge. 


6:106. Follow that which has been revealed to you from your Lord - 
there is no god but He - and turn away from those who ascribe 
partners to Him. 

6:107. If Allah had willed, they would not have ascribed partners to 
Him. But We have not made you their keeper, nor are you in 
charge of them. 12 


6:108. Do not revile those on whom they call besides Allah, lest they 
revile Allah out of spite and lack of knowledge. Thus We have 
made fair-seeming to every nation its actions. In the end they 
will return to their Lord and He will inform them of what they 
used to do. 


Here Allah forbids the believers to do something that had originally 
been permissible and even prescribed, which is reviling the gods of 
the polytheists, which they took as idols and gods besides Allah, as 
scorning and reviling them was a means of drawing closer to Allah. 

But because this was something that may be a cause of the 
polytheists reviling the Lord of the worlds. Who should be declared 
to be exalted far above any faults, defects, reviling or defamation, 
Allah forbade reviling the gods of the polytheists, because they would 
spring to defend their religion and rally around their gods. That is 
because Allah has made fair-seeming to every nation its deeds, so 
they think that their ways are good and if the Muslims revile their 
gods, they will defend them by all means, even if that means reviling 


12 Shaykh as-Sa‘di did not discuss the meaning of vv 105-107 in his Tafseer. 
(Translator) 
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Allah, the Lord of the worlds, reverence for Whom is instilled in the 
hearts of righteous and immoral alike. 

But all people will return to Allah on the Day of Resurrection, 
and they and their deeds will be presented before Him, and He will 
inform them of what they used to do, both good and bad. 

This verse points to an important shar'i principle, which is that 
means are to be judged by ends, and means that may lead to something 
prohibited - even if those means are permissible - are to be deemed 
prohibited also, if they will lead to evil. 
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6:109. They swear their most solemn oaths by Allah that if a sign came 
to them, they would believe in it. Say: Signs are in the power of 
Allah alone. How do you [O Muslims] know that even if such 
a sign were to come, they would believe? 


6:110. We will turn their hearts and eyes away [from the truth], since 
they refused to believe in it the first time, and We will leave 
them to wander blindly in their misguidance. 


6:111. Even if We did send angels down to them, and the dead spoke to 
them, and We gathered together all things before them to testify 
to the truth, they still would not believe, unless Allah willed it. 
But most of them are ignorant [of this fact]. 13 


13 Juz’ 7 actually ends with v. 110, but as the author treated vv. 109-111 as 
a single passage, we have included v. 111 here. (Translator) 
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That is, the polytheists who reject the Messenger Muhammad (*||) 
swear (jtheir most solemn oaths by Allah)* that is, most emphatically, 
in order to confirm 

«(that if a sign came to them)?, indicating that Muhammad (^) was 
indeed speaking the truth 

«{they would believe in it)*. Their words were not for the purpose of 
sincerely seeking guidance; rather their aim was to give an answer 
that would ward off people’s objections and to definitively reject what 
the Messenger (j^|) had already brought. For Allah had supported 
His Messenger (5|§) with clear evidence and proof which, if anyone 
paid attention to it, he would not have the slightest doubt about the 
soundness of the message he brought. 

Hence their demand for signs - after that - was a kind of 
stubbornness that did not deserve a response; in fact not responding 
was more appropriate. 

Allah’s way of dealing with His slaves, in the case of those who 
demand signs from their Messenger - but if they came to them, they 
would not believe in them - is to hasten the punishment for them. 
Hence He said here: t(Say: Signs are in the power of Allah alone)* 
that is, He is the One Who sends them if He will, and He withholds 
them if He will, and 1 have no control over the matter at all. Therefore 
your demanding signs from me is a kind of wrongdoing and a demand 
for something that I have no power to deliver. Rather you may ask 
me to explain what 1 have brought to you and to confirm it, and that 
has already happened, but there is no guarantee that if the signs came 
to them they would accept them and believe; usually people with 
such an attitude do not believe. Hence Allah says: ^How do you 
[O Muslims] know that even if such a sign were to come, they would 
believe?]* 

sfWe will turn their hearts and eyes away [from the truth], since 
they refused to believe in it the first time, and We will leave them to 
wander blindly in their misguidance)*. 
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That is. We will punish them - if they do not believe when the 
Messenger first comes to them and establishes proof against them - 
by turning their hearts away and preventing them from believing, and 
by not guiding them to follow the straight path. 

This is by Allah’s justice and wisdom concerning His slaves, for 
they are the ones who have brought it upon themselves. He opened 
the gate for them, but they did not enter; He showed them the way but 
they did not follow it. So after that, if they are deprived of guidance, 
that is appropriate for their situation. 

Moreover, connecting the issue of having faith to their will only, 
and not relying on Allah, is one of the most grievous errors. If great 
signs came to them, such as the angels coming down to them and 
testifying to the truth of the Messenger, or the dead speaking, or their 
resurrection after death and the gathering of all things *(before themb 
to speak to them, and they were to see that with their own eyes and 
touch it with their own hands, to confirm that what the Messenger 
(^) brought is the truth, they still would not believe, if Allah did 
not will that they should do so. But most of them are ignorant, hence 
they connected the issue of their faith to merely seeing the signs. 

Rather what reason and knowledge dictate is that the individual 
should aim to follow the truth and to seek truth by means of that 
which Allah has explained, and act upon it, seeking the help of his 
Lord. He should not rely on himself or his own strength, or demand 
signs in which there is no benefit. 
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6:112. And similarly We appointed for every Prophet enemies, devils 
from among humankind and jinn, whispering to one another 
fancy words in order to deceive. If your Lord had so willed, they 
would not have done that. So leave them to their fabrications. 14 

6:113. And this is so that the hearts of those who do not believe in the 
hereafter may incline to it [that deceit] and be well pleased with 
it, and so commit whatever sins they want. 


Here Allah (-Jg) says, consoling His Messenger Muhammad («|§): 
Just as We made for you enemies who reject your message, oppose 
you and envy you, this is Our way; for each Prophet whom we send 
to humankind, we make enemies among the devils of humankind and 
the jinn, who do the opposite of what the Messengers do. 
^whispering to one another fancy words in order to deceive^ that is, 
they make fair-seeming to one another the falsehood to which they 
call people, and they come up with flowery words and depict it in 
the best image, so as to deceive the foolish who do not understand 
the reality of things. 

Thus the foolish are deceived by these fancy words and flowery 
phrases, so they believe truth to be falsehood and falsehood to be 
true. Hence Allah ($%) says: ^And this is so that the hearts of those 
who do not believe in the hereafter may incline to it [that deceit]^ 
that is, they may be inclined towards those fancy words, because 
their lack of belief in the Last Day and their lack of sound reasoning 
cause them to do that 

«fand be well pleased with it]» after inclining towards it. So first of 
all they incline towards it, then when they have inclined towards it 
and heard those fancy words, they are pleased with it and it becomes 
fair-seeming to their minds and becomes a firmly-rooted belief in 
their hearts. 


14 Juz’ 8 actually begins with v. Ill, but as the author treated vv. 109-111 
as a single passage, we included those verses in Juz’ 7. (Translator) 
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Then as a result of that they do what they do, namely telling lies 
in word and deed, which inevitably leads to abhorrent beliefs. 

This is the state of those who are deceived by the devils among 
humankind and the jinn, and respond to their call. 

As for those who believe in the hereafter, people of sound 
reasoning and mature thinking, they are not deceived or dazzled by 
those fancy words; rather their focus is on learning facts and looking 
at the meaning of that to which those people call them. If it is true, 
they accept it and submit to it, even if the phrases are not eloquent, 
but if it is false, they reject it, no matter who its proponent is, even if 
he uses the most eloquent and flowery of language. 

In His wisdom, Allah (4s) has created enemies of the Prophets, 
and supporters of falsehood who promote it, so as to test His slaves 
and distinguish between the sincere and the insincere, the wise and 
the ignorant, the one who has insight and the one who is blind. 

By His wisdom, He thereby demonstrates and highlights the truth, 
for the truth is always bright and clear; when falsehood tries to wrestle 
with it and resist it, at that point evidence that points to the reality 
of the truth becomes clear and distinct, and the signs of the corrupt 
nature of falsehood become apparent. This is one of the greatest goals 
that may be sought. 


&& ps-4i & $ Z33i > 

2 $ £2 ft o££ z&fc 


6:114. [Say:] Should I seek a judge other than Allah when it is He Who 
has sent down to you the Book, explained in detail? Those to 
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whom We gave the scripture know full well that it has been sent 
down from your Lord in truth, so do not be among those who 
doubt. 

6:115. The word of your Lord is perfect in truth and justice. None can 
change His words, and He is the All-Hearing, All-Knowing. 


That is, say, O Messenger: ^Should I seek a judge other than 
Allah ]? to refer to for judgement and comply with his commands and 
prohibitions? For anyone other than Allah is subject to judgement, 
and is not to be the judge. Any edict and ruling issued by any created 
being is inevitably prone to shortcomings, faults and injustice. 

The only One Who is to be taken as a judge is Allah, with no 
partner or associate, to Whom belongs the power of creation and 
command. 

^when it is He Who has sent down to you the Book, explained 
in detail]? that is, in which are explained what is lawful and what is 
prohibited, the rulings of Sharia, fundamental and minor issues, and 
no explanation can supersede His, no argument can be clearer than 
His, and no one can be better in judgement or more sound in statement 
than Him, because His rulings are endued with wisdom and mercy. 

The people of the previous scriptures, the Jews and Christians, 
acknowledged that, and they «(know full well that it has been sent 
down from your Lord in truth]?. Therefore the reports of earlier nations 
all confirm that 

^so do not be among those who doubt]? this fact. 

Then Allah describes it in detail: ^The word of your Lord is perfect 
in truth and justice]? that is, it is true in the stories of past nations, 
and it is just in commands and prohibitions. There is nothing more 
true than the stories of past nations which Allah mentions in this 
great Book, and there is nothing more just than His commands and 
prohibitions. 
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«|None can change His words^, as He has preserved them and 
has given them the highest level of precision and accuracy, so no one 
could change it and nothing could be better than it. 

^and He is the All-Hearing^ - He hears all voices in all languages, 
expressing different needs to Him 
All-Knowing^ His knowledge encompasses all things, visible and 
invisible, past and future. 
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6:116. If you were to obey most of those who are on earth, they would 
lead you astray from the path of Allah. They follow nothing but 
conjecture and they do nothing but lie. 


6:117. Verily your Lord knows best who goes astray from His path, 
and He knows best who is rightly guided. 


Here Allah (-Jg) says to His Prophet Muhammad (j^), warning 
him against obeying the majority of people: If you were to obey most 
of those who are on earth, they would lead you astray from the path 
of Allah)*, for most of them have gone astray in their religions, deeds 
and knowledge. Hence their religions are corrupt, their deeds follow 
their whims and desires, and their knowledge is not based on facts and 
does not guide to the straight path. Rather the most that can be said 
is that they follow nothing but mere conjecture, but conjecture is no 
substitute for certain truth (cf. 10:36), and they say things about Allah 
on the basis of speculation, things of which they have no knowledge. 
It is appropriate that Allah should warn His slaves against one who is 
like that, and describe them as they are. Although this is addressed to 
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the Prophet (^|), it is intended for his Ummah, because they - like 
him - are subject to all rulings that are not specifically for him alone. 

Allah (4s) is the truest in speech, and He «]knows best who goes 
astray from His path)*, and He knows best who is guided and guides 
others. So you - 0 believers must follow His instructions, commands 
and prohibitions, because He knows best what is in your best interests, 
and is more merciful to you than you are to yourselves. 

This verse indicates that the number of followers is no indicator 
of truth, and that scarcity of followers does not signal that something 
is not truth. Rather reality is something other than that, for the people 
of truth are the fewest in number, but are the greatest in esteem and 
reward before Allah. Rather we must determine what is true and what 
is false on the basis of proof and evidence. 
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6:118. So eat of that over which the name of Allah has been pronounced, 
if you [truly] believe in His revelations. 

6:119. Why should you not eat of that over which the name of Allah has 
been pronounced, when He has explained to you in detail what is 
forbidden to you, except if you are forced by necessity? Indeed, 
many mislead people by their desires, without any knowledge. 
Verily your Lord knows best who are the transgressors. 


Here Allah instructs His believing slaves, as is expected of them 
as believers, that if they are truly believers, then they should eat of 
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that over which the name of Allah has been pronounced, of livestock 
and other permissible animals, and they should believe that it is 
permissible; they should not do what the ignorant do of prohibiting 
many things that are permissible, following innovations based on 
their own ideas and the misguidance of their devils. 

Allah tells us that the sign of the believer is that he differs from the 
people of ignorance with regard to this blameworthy custom which 
involved changing the laws of Allah. What could prevent them from 
eating that over which the name of Allah has been pronounced, when 
Allah has explained to His slaves what is prohibited, and has made 
the rulings perfectly clear? So there is no room left for confusion or 
doubt that would prevent them from eating some of that which is 
permissible for fear of falling into that which is prohibited. 

This verse indicates that the basic principle with regard to things 
and food is that they are permissible, and that if there is no shar‘i 
text to indicate that a thing is prohibited, then it remains permissible. 
Whatever Allah has remained silent about is permissible, because 
Allah has clearly explained what is prohibited. If He has not clearly 
declared it to be prohibited, then it is not prohibited. 

However, with regard to that which Allah has explained and clearly 
stated is prohibited, He has permitted it if one is forced by (severe) 
hunger, as He (jj||) says: 

^Forbidden to you [for food] are: the meat of animals found dead, 
blood, the flesh of swine... But if any is forced by [severe] hunger 
[to eat that which is forbidden], with no intention of sinning, Allah 
is indeed Oft-Forgiving, Most Merciful.]) (al-Ma’idah 5: 3) 

Then Allah issues a warning concerning many people: ^Indeed, 
many mislead people by their desires]) that is, on the basis of mere 
whims and desires «[without any knowledge]* or proof. So people 
should beware of such people; their sign - as Allah describes them 
to His slaves - is that their call is not based on proof and they have 
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no legitimate evidence. Rather all they have as a basis for what they 
want to do is specious arguments and flawed views, according to their 
corrupt whims and desires. 

These people are transgressing against the laws of Allah and 
against the slaves of Allah, and Allah does not love the transgressors. 

This is in contrast to those who are guided and who guide others; 
they call people to truth and guidance, and they support their call with 
rational and textual evidence, seeking nothing thereby but to please 
their Lord and draw close to Him. 
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6:120. Avoid committing sin, whether openly or in secret; verily those 
who commit sin will get due recompense for what they earn. 


What is meant by sin here is all acts of disobedience that cause 
trouble for the individual with regard to the rights of Allah and the 
rights of other people. Allah forbids His slaves to commit sin openly 
or in secret, whether those sins have to do with physical actions or 
have to do with thoughts, beliefs and attitudes in the heart. 

The individual has not fully given up sin, either outward or hidden, 
until he learns what it is and finds out about it. Finding out about it 
and learning what constitutes sin, both outward or hidden, so that 
one is aware of it, is an individual obligation for everyone who is 
accountable. 

Many people are unaware of many sins, especially the sins of 
the heart such as arrogance, self-admiration, showing off and so 
on, to such an extent that a person may commit many of these sins 
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without being aware of it, because of lack of knowledge and lack of 
understanding. 

Then Allah (^) tells us that those who incur a burden of sin, 
whether openly or in secret, will be requited according to what they 
earn and according to the extent of their sins, small or great. This 
recompense will come in the hereafter, and it may come in this world, 
whereby a person will be punished, thus reducing his burden of sin. 
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6:121. Therefore do not eat of that over which the name of Allah has 
not been pronounced, for verily that is an abomination. But the 
devils whisper to their friends [among humankind] to argue 
with you; if you were to obey them, you would indeed become 
[like] those who ascribe partners to Allah. 


This prohibition includes everything over which a name other than 
that of Allah has been pronounced, such as that which is sacrificed 
to the idols and their gods, which comes under the heading of that 
which is profane, over which (a name) other than that of Allah has 
been invoked (at the time of slaughter) (cf. 6. 145), which is specifically 
prohibited in the text. 

It also includes that over which the name of Allah is not pronounced 
at the time of slaughter, such as sacrifices or ordinary meat, if the one 
who slaughtered it deliberately omitted to mention the name of Allah. 
This is the view of many of the scholars. 

Excluded from this general meaning is the one who forgets, 
according to other texts, which indicates that there is no blame on him. 
This verse also applies to that which dies without being slaughtered in 
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the prescribed manner, because it comes under the heading of that over 
which the name of Allah was not pronounced at the time of slaughter. 

Allah specifically mentioned it (meat of animals that were not 
slaughtered in the prescribed manner) in the verse: 

^Forbidden to you [for food] are: the meat of animals found dead... ]* 
(al-Ma "idah 5: 3) 

- and perhaps this was the reason for the revelation of the verse, 
because Allah says: ^But the devils whisper to their friends [among 
humankind] to argue with you^ without knowledge. 

When the polytheists heard that Allah and His Messenger ($!§) 
prohibited the meat of animals found dead, but they permitted the 
meat of those which were slaughtered in the prescribed manner - as 
they regarded the meat of animals found dead as permissible - they 
said, out of stubbornness towards Allah and His Messenger (j||), 
and arguing without proof or evidence: Do you eat what you kill, 
but you do not eat what Allah kills? - referring to that which died of 
natural causes. 

This was a flawed argument that was not based on any proof or 
evidence; rather it was based on their corrupt opinions by which, if the 
truth had been in accordance with their desires, verily, the heavens and 
the earth, and everyone therein would have been corrupted (cf. 23: 71). 

May he perish, the one who gives precedence to such arguments 
over the laws and rulings of Allah, which are in accordance with 
people’s best interests on both the societal and individual level. But 
this view of theirs should come as no surprise, because this and similar 
views stem from the whisperings of the devils to their friends (among 
humankind), who seek to misguide people from their religion and call 
them to be among the inhabitants of hell. 

^if you were to obey them)? and go along with their ascribing of 
partners to Allah, making permissible that which is prohibited, and 
vice versa, 
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^you would indeed become [like] those who ascribe partners to 
Allah]*, because then you would have taken them as allies instead 
of Allah, and you would have agreed with them in parting from the 
way of the Muslims, therefore your path would have been the same 
as theirs. 

This verse indicates that whatever some people experience of 
inspiration and spiritual experiences, which happens a great deal with 
the Sufis and their ilk, is not to be regarded as truth on its own, and 
should not be accepted until it has been checked against the Book of 
Allah and the Sunnah of His Messenger (^). 

If the Qur’an and Sunnah testify in its favour, then it may be 
accepted, but if it is contrary to them, then it is to be rejected. If nothing 
is known about that, then judgement is to be reserved and it is to be 
neither accepted nor rejected, because revelation and inspiration may 
come from the Most Merciful, or it may come from the Shaytan, so 
it is essential to distinguish between the two and to see the difference 
between them. Failing to see the difference between them leads to 
errors and misguidance the extent of which is known only to Allah. 


O <1 
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6:122. Can the one who was dead then We brought him to life and 
gave him a light with which to walk among the people be like 
one who is in the depths of darkness from which he cannot 
emerge? Thus have their own deeds been made fair-seeming 
to the disbelievers. 

6:123. Thus We have placed in every city leaders from among its 
evildoers, so that they may plot [against the believers] therein. 
But they only plot against their own selves, although they do 
not realise. 

6:124. And when a sign comes to them, they say: We will not believe 
until we are given the like of what Allah’s Messengers were 
given. Allah knows best where to place His message. Humiliation 
from Allah and a severe punishment will befall the evildoers for 
all their plots. 


^Can the one who was^, before Allah guided him 
^deadji and lost in the darkness of disbelief, ignorance and sin 
^then We brought him to life^ with the light of knowledge, faith 
and obedience, so he began to walk among people aware of what he 
is doing and where he is going, knowing what is good and giving 
precedence to it, striving to implement it with regard to himself and 
others, and aware of evil and hating it, striving to avoid it and remove 
it from himself and others - is such one equal to one who is lost in 
the darkness of ignorance, misguidance, disbelief and sin? 

<|in the depths of darkness from which he cannot emerge^ because 
he is confused and does not know which way to go, so he is overcome 
with worry, distress, grief and misery. Here Allah points out what 
rational people already know and understand, which is that these two 
cannot be equal, just as night and day, light and darkness, living and 
dead, cannot be equal. 

It is as if it is being asked: how can anyone with the least reasoning 
prefer to be in that situation and remain confused in the depths of 
darkness? The answer is as follows: 
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^Thus have their own deeds been made fair-seeming to the 
disbelievers)? - the Shaytan keeps making their deeds fair-seeming 
to them until they think of them as something good and regard them 
as true, and that belief becomes deeply entrenched in their hearts. 
Therefore they accept the way they are, complete with evil and sins. 

Those who are wandering blindly in darkness and confused in 
their falsehood are not all the same. Some of them are leaders and 
others are followers. Some of the leaders will be among the worst 
off, hence Allah says: fjThus We have placed in every city leaders 
from among its evildoers)? that is, leaders whose sin is greater and 
who are worse in wrongdoing 

€fso that they may plot [against the believers] therein)? by means 
of their treachery and calls to the path of the Shaytan, opposing the 
Messengers and their followers in word and deed. 

But their plots and schemes will backfire on them, because they 
plot and plan, and Allah also plans; but Allah is the best of planners 
(cf. 8: 30). 

Thus Allah causes the leading figures of guidance and the best 
of them to strive against these evildoers, refute their arguments 
and engage in struggle against them for the sake of Allah, taking 
appropriate measures to achieve that. Allah helps them, guides them 
and makes them steadfast, and He causes their fortunes to fluctuate, 
until the matter is ultimately settled with their victory and prevailing 
over their enemies, and the best outcome is for those who fear Allah 
(cf. 7: 128). 

But the leading figures among the evildoers persisted in their 
falsehood and rejected the truth which was brought by the Messengers, 
out of envy and resentment on their part, so they said: 

^We will not believe until we are given the like of what Allah’s 
Messengers were given)? namely prophethood and messengership. 
This is an objection on their part towards Allah, which indicates that 
they were filled with self-admiration and were too arrogant to accept 
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the truth that He sent down at the hands of His Messengers, and they 
were trying to restrict the bounty and grace of Allah. 

But Allah refuted their objections that were based on flawed 
arguments, and He stated that they were not fit for any good, and there 
was nothing in them that would dictate that they should be among 
the righteous slaves of Allah, let alone be among the Prophets and 
Messengers. Hence He said: Allah knows best where to place His 
message^. Therefore whoever He knows is fit for that, and is able to 
carry out this tremendous mission, has all good characteristics and is 
free of all bad characteristics, Allah will give him in accordance with 
His wisdom, and whoever is not like that, Allah will not give the best 
of His gifts to one who is not qualified or pure. 

This verse is indicative of the perfect nature of Allah’s wisdom 
because, even though He is most merciful, abundantly generous and 
most kind. He is also Most Wise and only bestows His abundance 
upon one who is deserving of it. 

Then He warns the evildoers and says: 

^Humiliation from AllahjJ that is, shame and disgrace; because they 
were too arrogant to accept the truth, Allah will humiliate them 
dand a severe punishment will befall the evildoers for all their plotsp 
that is, because of their plots, not due to any injustice on the part of 
Allah (tfe). 


O O 



('To 

6:125. Whoever Allah wills to guide, He opens his heart to Islam, and 
whomever He wills to leave astray. He closes and constricts 
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liked what he got of achieving his goals and attaining - according 
to the degree of the jinni’s service - some of his desires. The human 
worshipped the jinni, so the jinni served the human and gave him 
some of his worldly needs. In other words, the human will admit: we 
committed some sins and it is not possible to change that. 

<|but now we have reached the appointed term that You decreed 
for us^ that is, we have reached the point at which You will requite 
for all deeds, so do to us whatever You will and pass judgement upon 
us however You will, for we have no argument and no excuse. The 
matter is in Your Hands and the decision is Yours. It is as if these 
words of theirs are a kind of plea for mercy and compassion, but it 
will come at the wrong time. Hence He will judge concerning them 
on the basis of justice, and no injustice will be done to them, and 
He will say: ^The fire will be your abode, to dwell therein forever)? 

Because this ruling is based on His wisdom and knowledge, 
the verse ends with the words: «jfor your Lord is Most Wise, All- 
Knowing^. That is, just as His knowledge encompasses all things, 
His ultimate wisdom also encompasses all things. 

^Thus We cause the wrongdoers to take one another as friends and 
allies, because of what they earn)? that is, just as We caused the marid 
jinn to be allies of some humans, and We gave them the power to 
misguide their human allies, and We caused the bond of alliance and 
friendship to be established between them because of their striving to 
attain that, it is Our way to create an alliance between every wrongdoer 
and his counterpart (among the jinn), to entice him and urge him to 
do evil, and to turn him away and divert him from goodness. This 
is a severe punishment from Allah, with terrible consequences and 
a serious impact. 

It is the wrongdoer’s fault, because he is the one who brought it 
upon himself. 

4- • And your Lord is never unjust to His slaves.)? (Fussilat 41: 46) 
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If people do a great deal of wrong and evil, and they withhold 
what is due from them, Allah will put evildoers in charge of them, 
who will oppress them, mistreat them and make them suffer, and will 
take from them unjustly and by force many times more than what 
they withheld of what is due to Allah and to His slaves, without them 
getting any reward for giving it. 

By the same token, if people do good and are upright, Allah will 
make those in charge of them righteous, and He will make them 
rulers who rule on the basis of justice and fairness, not on the basis 
of wrongdoing and oppression. 

Then Allah will rebuke everyone who turned away from the truth 
and rejected it, jinn or human, and will highlight their error, and they 
will acknowledge that: 

*|0 jinn and humans, did there not come to you Messengers 
from among you, reciting My revelations to you^ that is, My clear 
revelations which contained details of commands and prohibitions, 
good and evil, promises and warnings, 

«jand warning you of the meeting of this day of yours)?, teaching 
you that salvation and triumph may only be attained by obeying 
the commands of Allah and avoiding that which He prohibited, and 
that doom and loss will result from failing to do that? They will 
acknowledge that, and say: ^[Yes], we testify against ourselves. They 
were deceived by the life of this world)? and its adornments and 
delights, so they were at ease with it and were content with it, and 
that distracted them from the hereafter. 

^They will testify against themselves that they were disbelievers)?, 
thus proof will be established against them. At that point, everyone 
- even they themselves - will realise that Allah is being just with 
them. Then He will say to them, issuing the verdict that theirs will 
be a painful punishment: 

^...Enter the fire with the nations who passed away before you, of 
both jinn and humans...)? (al-A 'raf7: 38) 
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his heart, as if he were ascending to heaven. Thus Allah places 
blight on those who do not believe. 


Here Allah describes to His slaves the sign of a person’s being 
blessed and guided, and the sign of his being doomed and misguided. 
If Allah opens a person’s heart to Islam, and it is filled with the light 
of faith and certainty, so that he feels at ease with it, loves good deeds 
and finds joy in doing them, and does not find them burdensome, then 
this is a sign that Allah has guided him and has blessed him with faith 
and guided him to the straight path. 

The sign that Allah has willed to send someone astray is that He 
makes his heart constricted and unwilling to accept faith, knowledge 
and certainty. So he becomes overwhelmed with doubts and desires, 
and nothing good reaches his heart; it is not open to any good deeds 
because it is constricted as if he is having to climb up to heaven when 
he has no means of doing so. 

Because of this lack of faith, he is the reason why Allah places 
blight upon him, because he has closed the door of mercy and divine 
kindness to himself. 

This is a measure that never alters. The one who gives in charity 
and fears Allah, and believes in goodness, Allah will make easy for 
him the path to ease, but whoever is miserly and thinks that he is 
self-sufficient, and rejects goodness, Allah will make easy for him 
the path to hardship. 


$ 


j'j piL ^ fig* jyA d 
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6:126. This is the path of your Lord, a straight path. Verily We have 
explained Our signs in detail for people who pay heed. 
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6:127. For them will be an abode of peace with their Lord; He will be 
their Protector, because of their good deeds. 


It is a moderate path that leads to Allah and to the place of His 
honour, the rulings and laws of which have been clearly explained, 
and good has become distinct from evil. But these details and this 
explanation are not for everyone; rather they are only tfffor people 
who pay heedp, for they are the ones who have knowledge, so they 
benefit from their knowledge and Allah has prepared for them a great 
reward. Hence He says: 

t(For them will be an abode of peace with their Lord)*. Paradise is 
called an abode of peace because it is free of all faults, troubles, stress, 
grief and worry, and anything else that could spoil its joy. 

This means that its delights will be of the utmost perfection and 
completeness, to an indescribable degree, and no one could wish 
for anything better of both spiritual and physical delights. They will 
have whatever their hearts desire and they will abide therein forever. 

f(He will be their Protector)* Who will take care of them, look 
after them and protect them in all their affairs; He will help them 
to obey Him and make it easy for them to attain His love. He only 
protects them because of their righteous deeds by which they seek to 
please their Lord, unlike the one who turns away from his Lord and 
follows his whims and desires; the Shaytan will gain power over him 
and will take care of him, thus corrupting his religious commitment 
and worldly affairs. 
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6:128. On the day when He gathers them all together [He will say]: 
O jinn, you enticed many of humankind. Their friends among 
humankind will say: Our Lord, we used one other, but now we 
have reached the appointed term that You decreed for us. He 
will say: The fire will be your abode, to dwell therein forever, 
unless Allah wills otherwise, for your Lord is Most Wise, All- 
Knowing. 


6:129. Thus We cause the wrongdoers to take one another as friends 
and allies, because of what they earn. 

6:130. 0 jinn and humans, did there not come to you Messengers from 
among you, reciting My revelations to you and warning you 
of the meeting of this day of yours? They will say: [Yes,] we 
testify against ourselves. They were deceived by the life of 
this world. They will testify against themselves that they were 
disbelievers. 


6:131. That is because your Lord would never destroy a city for its 
wrongdoing while its people were still unaware. 

6:132. For all there will be ranks according to their deeds, for your 
Lord is not unaware of what they do. 
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6:133. Your Lord is Self-Sufficient, full of mercy. If He so willed, He 
could destroy you and cause whomever He will to replace you, 
as He created you to replace other people who came before you. 

6:134. Verily, that which you are warned of will surely come to pass; 
you cannot escape it. 

6:135. Say: O my people, carry on as you are, and so will I; you will 
come to know who it is whose end will be [best] in the hereafter. 
Verily the wrongdoers will never prosper. 


«[On the day when He gathers them all together^ that is, all of the 
two races, humanity and jinn, those who went astray and those who 
led others astray, and He says, refuting the jinn who misled humans 
and made evil fair-seeming to them and enticed them to commit sin: 
«fO jinn, you enticed many of humankind]* that is, by misguiding them 
and barring them from the path of Allah; how could you transgress My 
sacred limits and stubbornly reject My Messengers? You persisted in 
fighting against Allah, striving your utmost to bar the slaves of Allah 
from His path and divert them to hell. Therefore today My curse 
is inevitably upon you and My vengeance against you is assured; 
We shall increase your punishment according to the degree of your 
disbelief and the extent to which you led others astray. You have no 
excuse to offer and no refuge to turn to, no intercessor to intercede 
for you and no plea that could be heard. 

So do not ask about what will befall them on that day of punishment, 
disgrace and doom. Hence Allah did not mention any excuse that they 
may offer. 

As for their allies among humankind, they will offer excuses that 
will not be accepted and will say: «[Our Lord, we used one otherp 
that is, both the jinni and the human used one another and benefited 
thereby. 

The jinni liked the human’s obedience to him, and his worship and 
veneration of him, and his seeking protection from him. The human 
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^you will come to know who it is whose end will be [best] in the 
hereafter)? - me or you. 

This is the attitude of the fair-minded person in a serious debate: he 
points out the two types of deeds and doers, and leaves it to Allah to 
requite each of them, without stating bluntly or clearly what he really 
means. But it is already known that the best end in this world and in 
the hereafter will be for those who fear Allah, and that the believers 
will have the best end, whilst everyone who turns away from what 
the Messengers brought will have the worst end. Hence He says: 
^Verily the wrongdoers will never prosper)?, for every evildoer, no 
matter what he enjoys in this world, his end in the hereafter will be 
doom and ruin. 

«Verily Allah gives respite to the wrongdoer until, when He seizes 
him. He will not let him ofif.» (Muslim, at-Tirmidhi, and Ibn Majah) 
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6:136. They allocated to Allah a portion of that which He created of 
crops and livestock. They say: This is for Allah - or so they 
claim - and this is for our partners [that we ascribe to Him]. 
Then, that which is allocated for their ‘partners’ never reaches 
Allah, while that which is allocated for Allah does reach their 
‘partners’. How despicable is their judgement! 


6:137. Similarly, their ‘partners’ [the devils] made it fair-seeming to 
many of the polytheists to kill their own children, in order to 
destroy them and cause confusion to them in their religion. If 
Allah had so willed, they would not have done that. So leave 
them to their fabrications. 


6:138. They say: These livestock and crops are taboo, and no one may 
eat thereof except those whom we wish - or so they claim - 
and other livestock which it is forbidden to ride. And there are 
livestock over which they do not pronounce the name of Allah 
[at the time of slaughter], fabricating lies against Him. He will 
surely requite them for what they fabricate. 

6:139. They say: What is in the wombs of these animals is reserved 
exclusively for our males and is forbidden to our females, but if 
it is stillborn, they all partake of it. He will surely requite them 
for what they attribute [to Allah, falsely]. Verily He is Most 
Wise, All-Knowing. 

6:140. Losers indeed are those who, in their ignorance, have foolishly 
slain their children, and have made unlawful [food] that Allah 
has provided to them, fabricating lies against Allah. They have 
indeed gone astray and have not heeded any guidance. 


Here Allah (•$;?) speaks of the foolishness and grave ignorance of 
the polytheists who reject the Prophet (i|g) and mentions some of 
their myths, in order to highlight some of their misguidance and warn 
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against them. The objection of such foolish people to the truth brought 
by the Messenger (#|) does not undermine it at all, for they are not 
qualified to stand up to the truth. Thus Allah (•fe) says as an example 
of that: ^They allocated to Allah a portion of that which He created 
of crops and livestock)?, and they also allocated to their so-called 
partners a portion, when in fact Allah (4c) is the One Who created it 
for His slaves, as provision. Thus they combined two questionable 
and prohibited matters. In fact they combined three: thinking that 
they were doing Allah a favour by allocating a portion to Him, as they 
believed that this was a donation on their part; allocating a share to 
the so-called partners who never gave them any provision; and their 
unjust way of sharing out, as they did not care about or pay attention 
to that which they allocated to Allah, even though it ended up being 
for the so-called partners, whilst they did pay attention to and look 
after that which was allocated to the so-called partners, and none of 
that would reach Allah. That is because when they gained something 
- of the crops, fruits and livestock that Allah had created for them - 
they divided it into two parts: one part which they said was for Allah, 
or so they claimed, for Allah does not accept anything but that which 
is done sincerely for His sake, and He does not accept any good deed 
from anyone who ascribes partners to Him; and another part that they 
allocated to the so-called partners, namely the idols. If any of that 
which they had allocated to Allah got mixed with that which they had 
allocated to others, they would say: Allah has no need of it, and they 
would not put it back, but if any of that which they had allocated to 
their gods got mixed with that which they had allocated to Allah, they 
would put it back and would say: They (the false gods) are in need 
of it, so it must be put back with their share. 

Is there any ruling worse and more unfair than this? For they paid 
more attention to that which was allocated to the created being, and 
took more care of it than that which was done for the sake of Allah. 
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The meaning of this verse may be that which is proven in a saheeh 
report from the Prophet (3||), in which he told us that Allah (:5c) says: 
«I am the least in need of a partner. Whoever does any deed in which 
he associates someone else with Me, I will reject him and his deed.» 
(Muslim and Ibn Majah) 

According to this interpretation, what the verse means is that what 
they allocated as a means of drawing closer to the idols is completely 
devoted to something other than Allah, and Allah has no share in it, 
and whatever they devoted to Allah - or so they claimed - none of it 
reaches Him because it is shirk (ascription of partners to Allah). In 
fact it is also part of the share allocated to the so-called partners and 
idols, because Allah has no need of it and He does not accept any 
deed in which any of His creation is associated with Him. 

As a result of the foolishness and misguidance of the polytheists, 
the so-called partners - namely the leaders and the devils - made it 
fair-seeming to many of them to kill their children by burying them 
alive. They would kill their male children for fear of poverty and the 
female children for fear of shame. 

All of that resulted from the tricks of the devils who wanted to 
destroy them and cause confusion to them in their religion, so that 
they would do acts that are extremely repugnant. 

The partners kept making it fair-seeming to them until, in their 
view, these became good things and desirable conduct. If Allah had 
so willed, He would have prevented them from doing these things 
and protected their children from being killed by the parents, and they 
would not have done it. But His wisdom dictated that they should 
be left alone to do what they wanted to do, so that they would get 
carried away. Thus He gave them respite and overlooked what they 
were doing. Hence He says: ^So leave them to their fabrications)* 
that is, leave them to their lies and falsehood, and do not grieve over 
them, for they can never harm Allah. 
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Another example of their foolishness has to do with the livestock 
which Allah made permissible for them in general, and bestowed it 
as provision and mercy for them to enjoy and benefit from. But they 
fabricated and introduced innovations based on their own ideas. 

They had a special terminology for some types of livestock and 
crops, concerning which they said: «{These livestock and crops are 
taboo)* that is, prohibited ^and no one may eat thereof)* that is, it is 
not permissible for anyone to eat them, except those who we want 
to eat them, or who meet a description that we give - based on their 
own ideas. 

All of that was based on their own claims for which there was no 
basis or proof except their whims and desires and corrupt notions. 

They also had livestock that was not prohibited in all ways; rather 
it was prohibited to ride it or carry loads on it. They called this ham. 

There were other kinds of livestock on which they did not invoke 
the name of Allah; rather they invoked the names of the idols and 
that which they worshipped instead of Allah, but they attributed these 
actions to Allah; they were lying when they spoke these evil words. 

^He will surely requite them for what they fabricate^ that is, when 
they claimed that it was permissible to ascribe partners to Allah and 
that it was prohibited to eat or benefit from livestock in ways that 
He had permitted. 

Another of their foolish notions was the idea that what was in the 
wombs of certain types of livestock - which they specified - was 
prohibited to females but not to males, so they said: *(What is in the 
wombs of these animals is reserved exclusively for our males^ that 
is, it is permissible for them, and women have no share in it 
*fand is forbidden to our females)* that is, our womenfolk. This 
applied if the offspring was bom alive. But if what was in its womb 
was stillborn, then they all had a share of it - in other words, it was 
permissible for both males and females. 
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*[He will surely requite them for what they attribute [to Allah, 
falsely])* that is, when they described what Allah had permitted as 
being prohibited, and they described what was prohibited as being 
permissible. Thus they went against the laws of Allah and attributed 
that to Him. 

^Verily He is Most Wise)* as He gives them respite and enables 
them to pursue the misguidance they are following 
^All-Knowing)* -nothing is concealed from Him; He knows what 
they do, what they say against Him and what they fabricate, yet He 
grants them well-being and bestows provision upon them. 

Then He describes their loss and foolishness: 

«{Losers indeed are those who, in their ignorance, have foolishly slain 
their children)* that is, they have lost their religion, their children and 
their minds and - after having been blessed with rational thinking - 
they are now described in terms of foolishness that causes destruction 
and misguidance. 

^and have made unlawful [food] that Allah has provided to them)* 
that is, what He had given as a mercy to them and granted as provision 
for them. They rejected the blessing of the Lord, but they did not stop 
there; rather they described it as unlawful when it was of the utmost 
permissibility. 

All of that is ^fabricating lies against Allah)* that is, it comes under 
the heading of lies told by every stubborn disbeliever. 
tfThey have indeed gone astray and have not heeded any guidance)* 
that is, they have gone far astray and they have not been guided in 
any of their affairs. 
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6:141. It is He Who produces gardens, trellised and untrellised, and date 
palms and all manner of crops, and olives and pomegranates, 
similar [in some ways] yet dissimilar [in others]. Eat of their 
fruit when they bear fruit and give what is due on the day of 
harvest. But do not be extravagant, for Allah does not love those 
who are extravagant. 


Having mentioned what the polytheists did with much of the crops 
and livestock that Allah had made permissible for them, Allah (,•$£,) 
then describes the blessings that He had bestowed upon them, and 
their obligations with regard to crops and livestock: 

tflt is He Who produces gardens]? that contain various types of 
trees and plants 

^trellised and untrellised]? that is, in some of those gardens there are 
trellises on which the plant grows, and it helps it rise up from the 
ground; in other gardens there are no trellises, and the plant grows 
on its stem or trunk, or spreads along the ground. 

This highlights the many benefits of those gardens, and tells us 
that Allah (4s) taught man how to make trellises and grow things. 

f[and]> He produces ?(date palms and all manner of crops]? that is, 
all in one place, and all irrigated by the same water, yet Allah causes 
some of them to excel others in taste (cf. 13: 4). 

Allah singles out for mention the date palm and all manner of 
crops because of their many benefits, and because they are the staple 
food for most people. 

Allah also produces «(olives and pomegranates, similar]? in trees 
«(yet dissimilar]? in their fruits and taste. It is as if it is saying: for 
what purpose did Allah create these gardens and what they produce? 
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Then He tells us that He produced them for people’s benefit; thus 
He says: 

^Eat of their fruity that is, the fruit of the date palms and crops 
^when they bear fruit and give what is due on the day of harvest)? that 
is, give what is due of those crops. This refers to zakah of those crops 
for which Sharia sets a minimum threshold ( nisab ). Allah instructed 
them to give it on the day of harvest, because the harvest of crops 
is equivalent to the one-year deadline that applies to other kinds of 
wealth. That is the time when the poor would expect it, and at that 
time it is easy for the growers to give it. Thus the one who gives it 
will be known, and will stand out from the one who does not give it. 

^But do not be extravagant)? this prohibition on extravagance 
applies to food, with regard to eating more than is normal. The one 
who owns the crops should not eat in such a way that it impacts zakah. 
It also refers to giving zakah on the crops; the owner should not give 
more than is required of him and thus harm himself, his family or his 
creditors. All of that comes under the heading of extravagance which 
Allah has prohibited and which He does not love; rather He hates it 
and disapproves of it. 

This verse indicates that it is obligatory to give zakah on fruits, 
and that there is no requirement to wait for one (Hijri) year to pass; 
rather it becomes due when it is harvested in the fields and when 
collected from the date palms. 

Zakah is not repeated in this case, even if the harvest remains with 
a person for many years, so long as it is not intended for trade, because 
Allah has only commanded that zakah be paid on it at the time of 
harvest. But if the crop is affected by blight before that, without any 
negligence on the part of the owner, then he is not liable for it. It is also 
permissible to eat from the date palms and crops before giving zakah 
on them, and whatever is eaten is not to be counted for the purpose of 
zakah; rather zakah is to be given on what remains after that. 
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The Prophet (^) used to send someone to estimate the people’s 
harvest and he would instruct him to leave one third or one fourth of 
it for the owner, depending on how much had already been eaten by 
the owners or others. 
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6:142. Among livestock, [He creates for you] some that carry loads and 
others that are too young or too small to do so [such as sheep]. 
Eat of that which Allah has provided for you, and do not follow 
the footsteps of the Shaytan, for he is to you an avowed enemy. 

6:143. Of livestock you have eight in [four] pairs: a pair of sheep and 
a pair of goats. Say: Has He forbidden the two males, or the 
two females, or that which the wombs of the two females may 
contain? Tell me on the basis of knowledge, if you are speaking 
the truth. 

6:144. [And likewise] a pair of camels and a pair of cattle. Say: Has He 
forbidden the two males, or the two females, or that which the 
wombs of the two females may contain? Were you present when 
Allah ordained such a thing for you? Who does greater evil than 
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he who fabricates lies against Allah in order to misguide people 
without knowledge? Verily Allah does not guide the evildoers. 


sjAmong livestock, [He creates for you] some that carry loads 
and others that are too young or too small to do so)? that is, some 
you use to carry loads and ride, and others are not fit to carry loads 
or be ridden, because they are too small, such as infant animals and 
the like. With regard to carrying loads and being ridden, livestock are 
divided into these two categories. 

But with regard to eating them or other benefits, they may all be 
eaten and put to other uses. Hence Allah says: ^Eat of that which Allah 
has provided for you, and do not follow the footsteps of the Shayfan)? 
that is, his ways and deeds, which includes prohibiting some of that 
which Allah has granted to you as provision, 
tffor he is to you an avowed enemy)? and he only enjoins you to do 
that which will harm you and lead to your eternal doom. 

These are the livestock with which Allah has blessed His slaves, 
and He has made all of them permissible and wholesome, and He has 
explained them as follows: 

height in [four] pairs: a pair of sheep)? male and female 
f(and a pair of goats)? likewise. This makes four, all of which are 
included in that which Allah has permitted, with no differentiation 
between them. 

So say to these people who go to extremes and prohibit some things 
and not others, or they prohibit some of them to females but not to 
males, proving to them that there is no difference between what they 
permit and what they prohibit: 

(•[Has He forbidden)? of sheep and goats tfthe two males^? For you 
do not say that; rather you reject that idea 

«(or the two females?^ For you do not say that either; you do not 
prohibit the males only or the females only of either type. 
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So what remains is the idea that if the womb contains both a male 
and a female, or it is not clear what it contains, then do you prohibit 
«[that which the wombs of the two females may contain?)* that is, 
the female sheep or the female goat, without differentiating between 
male or female? But you do not say this either. 

So you do not say any of these three options, which list all the 
possible categories, then what do you say? 

^Tell me on the basis of knowledge, if you are speaking the truth)* 
in your claim. 

It is well known that they could not say anything acceptable on 
a rational basis, except one of these three things, but they did not 
say any of them; rather they said that some livestock, which they 
decided about themselves, was prohibited to females but not males, 
or it was prohibited at certain times, and other such notions that were 
undoubtedly based on deep ignorance and could only be produced 
through deviant thinking and corrupt ideas. Allah had not sent down 
any authority for what they said, and they had no proof or evidence 
for it. 

Then Allah says something similar concerning camels and cattle. 
Having highlighted the falseness and corrupt nature of what they said, 
He then said to them something the consequences of which could not 
be escaped except by following the laws of Allah: «(Were you present 
when Allah ordained such a thing for you?)*. That is, you have only 
one claim left, and you have no way of proving it, which is for you to 
say, “Allah ordained this for us and He revealed it to us as He revealed 
to His Messengers; indeed He revealed to us something contrary to 
what the Messengers claimed and what was mentioned in the Books 
that were sent down.” That is a fabrication, as anyone would realise, 
hence Allah says: «(Who does greater evil than he who fabricates lies 
against Allah in order to misguide people without knowledge?^ That 
is, in addition to his lies and fabrications against Allah, his aim is to 


sunniconnect.com 



176 ■ Tafseeras-Sa'di 


Juz’8 


mislead the slaves of Allah from the path of Allah, with no clear proof 
or evidence, and no rational or textual evidence. 

^Verily Allah does not guide the evildoers)*, those who have no aim 
but to do wrong and commit injustice, and to invent fabrications 
against Allah. 
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6:145. Say: I do not find in that which is revealed to me anything to be 
forbidden for people to eat unless it be the meat of animals found 
dead, blood poured forth or the flesh of swine, for that is an 
abomination, or that which is profane, over which [a name] other 
than that of Allah has been invoked [at the time of slaughter]. 
But if one is forced by necessity, without wilful disobedience, 
nor transgressing due limits, then your Lord is Oft-Forgiving, 
Most Merciful. 


6:146. To the Jews We forbade every [animal] with undivided hoof, 
and We forbade to them the fat of cattle and sheep, except that 
which adheres to their backs or entrails, or is attached to their 
bones. Thus We requited them for their wilful disobedience; 
verily We state the truth. 


When Allah criticised the polytheists for what they prohibited 
of permissible things and attributed that to Allah, and declared their 
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words to be false, He instructed His Messenger (*||) to explain to the 
people what Allah has prohibited to them, so that they might know 
that everything else is permissible; whoever suggests that any of that 
is prohibited by Allah is lying and fabricating, because a prohibition 
can only come from Allah on the lips of His Messenger (-^), and 
Allah said to His Messenger (3^): 

«$Say: I do not find in that which is revealed to me anything to 
be forbidden for people to eat)? that is, regardless of whether the 
prohibition applies to using it for other purposes or not 
^unless it be the meat of animals found dead)? this refers to animals 
that died without being slaughtered in the prescribed manner; that is 
not permissible, as Allah (■$%) says elsewhere: 

^Forbidden to you [for food] are: the meat of animals found dead, 
blood, the flesh of swine... (al-Mri 'idah 5:3) 

^blood poured forth)? this refers to blood that comes out of the 
animal at the time of slaughter, for it is blood that would be harmful 
if it was retained in the body; when the blood is expelled from the 
body, the harm that may result from eating the meat is removed. 

What this phrase implies is that the blood that remains in the flesh 
and veins after slaughter is permissible and pure. 

^or the flesh of swine, for that is an abomination]? that is, these 
three things are an abomination, which means that they are unclean, 
impure and harmful. Allah has prohibited them out of kindness 
towards you, and so that you will keep a distance from filth. 

^or that which is profane, over which [a name] other than that of 
Allah has been invoked [at the time of slaughter])? such as the idols 
or false gods worshipped by the polytheists. This comes under the 
heading of profanity, which refers to disobedience towards Allah. 

^But if one is forced by necessity)? that is, despite the fact that 
these are prohibited things, if a person is forced by necessity or need 
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to eat any of these things, because he has nothing else and fears that 
he may die, 

^without wilful disobedience, nor transgressing due limits)? that is, 
without wanting to eat it if it was not a matter of necessity, or eating 
more than he needs to, 

^then your Lord is Oft-Forgiving, Most Merciful)? that is, Allah has 
pardoned everyone who finds himself in this situation. 

The scholars (may Allah have mercy on them) differed concerning 
this exclusive list mentioned in this verse, even though there are 
other prohibited things that are not mentioned here, such as wild 
carnivorous animals, birds of prey that have talons, and so on. Some of 
the scholars stated that this verse was revealed before the prohibition 
on other things that are not mentioned here, so there is no contradiction 
between the list mentioned here and the prohibition that was revealed 
subsequently, because at that time there was nothing revealed to 
prohibit what came afterwards. 

Other scholars said that this verse includes everything that is 
prohibited; some of it is mentioned explicitly and other things may 
be inferred from the context and the general reason for prohibition. 

The reason given for the prohibition on the meat of animals found 
dead, blood and the flesh of swine - or at least the latter - is ^for 
that is an abomination^. This is a general description that applies to 
everything that is prohibited, for all prohibited things are abominable 
and unclean, and they are filthy and off-putting things that Allah has 
forbidden to His slaves, so as to protect and honour them, and to keep 
them away from directly handling filthy and unclean things. 

The details of that which is an abomination and prohibited are 
to be found in the Sunnah, which explains the Qur’an and its goals. 
If Allah (-is) has not prohibited any food except what is mentioned 
here, and the prohibition has no source except the laws of Allah, this 
indicates that the polytheists who prohibited that which Allah had 
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provided to them were fabricating lies against Allah and attributing 
to Him something that He did not say. 

The verse also points to a strong possibility: Allah mentioned 
swine (pigs) in this verse, in which the context is one of criticising 
and refuting the views of the polytheists mentioned above, having 
to do with prohibition of that which Allah has made permissible, 
and mentioning their arguments concerning that on the basis of their 
own whims and desires, which had to do only with livestock animals 
(an ‘am: camels, cattle, sheep and goats), none of which are prohibited 
except that which is mentioned in this verse, namely those found dead 
and those over which a name other than that of Allah is invoked at 
the time of slaughter; all others are permissible. 

Perhaps the reason why swine or pigs are mentioned here, 
according to this idea, is that some ignorant readers may include 
them with livestock animals, assuming them to be akin to sheep, as 
the ignorant among the Christians and others of their ilk do, so they 
raise them as they raise other livestock, and they regard them as 
permissible, not differentiating between them and an‘am livestock. So 
this list of prohibited things is aimed at protecting this Ummah from 
such impure things. With regard to that which was prohibited to the 
People of the Book, some of these things are good and permissible, 
but they were prohibited to them by way of punishment. Hence Allah 
says: ffTo the Jews We forbade every [animal] with undivided hoof)*, 
such as camels and the like. 

Also prohibited to them were certain parts of cattle and sheep: 
e(and We forbade to them the fat of cattle and sheep)*. 

Not all the fat was prohibited; rather it was the fat of the buttocks. 
Hence permissible fat was excluded from that: ^except that which 
adheres to their backs or entrails)*, which is the fat that is mixed with 
them, *{or is attached to their bones)*. 

e(Thus)* that is, by means of these prohibitions ordained for the Jews 
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<|We requited them for their wilful disobedience)? that is, the 
wrongdoing and transgression against the rights of Allah and the 
rights of His slaves. Hence Allah forbade these things to them, as a 
punishment to them 

^verily We state the truth^ in all that We say, do and rule. Who is 
truer than Allah in speech, and who could be better in judgement than 
Allah, for a people who are certain in faith? 
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6:147. If they accuse you [O Muhammad] of lying, then say: Your Lord 
is full of mercy all-embracing, but His punishment cannot be 
averted from the evildoers. 


That is, if these polytheists accuse you of lying, then carry on 
calling them with promises of reward and warnings of punishment, 
and tell them that Allah <Sfis full of mercy all-embracing)* that is, His 
mercy encompasses all of His creation, so hasten to seek His mercy 
by appropriate means, first and foremost among which, and the most 
essential of which, is believing in Muhammad (f^|) and the message 
he brought. 

«{but His punishment cannot be averted from the evildoers)* that 
is, those who do a lot of wrong actions and commit a lot of sins. So 
beware of sin that incurs the punishment of Allah, the gravest of which 
is disbelieving in Muhammad (^). 




sunniconnect.com 



Soorat a I-An ‘am 


(US-149) | 181 


U 5^2 4i it iSi^i ^p, ofu ;>.p 

/ / /*»/✓< -y 


6:148. Those who ascribe partners to Allah will say: If Allah had so 
willed, we would not have ascribed partners to Him, and neither 
would our forefathers, and we would not have introduced any 
taboos. In like manner did those who came before them reject 
[their Prophets], until they tasted Our punishment. Say: Do you 
have any [certain] knowledge? If so, present it to us. You follow 
nothing but conjecture and you do nothing but lie. 


6:149. Say: Allah alone has the ultimate proof. If He had so willed, He 
could have guided you all. 


Here Allah states that the polytheists will present arguments to 
justify the ascription of partners to Allah and the prohibition of that 
which Allah had permitted, on the grounds of it being the divine will 
and decree; they will take the will of Allah, which encompasses all 
things, good and bad, as an argument to ward off any blame from 
themselves. 

And they did indeed say what Allah said they would say, as He 
tells us elsewhere: 

tfThose who ascribe partners to Allah say: If Allah had so willed, 
we would not have worshipped anything besides Him...^ (an-Nahl 
16: 35) 

Here Allah (4s) tells us that the disbelieving nations kept using 
this argument as justification for rejecting the call of the Messengers, 
and they took it as an excuse, but that did not benefit them in any way 
at all. They persisted in this attitude until Allah destroyed them and 
made them taste the punishment. 

If it had been a valid argument, it would have averted the 
punishment from them, and Allah would not have sent the punishment 


sunniconnect.com 



182 | Tafseer as-Sa'di 


Juz'S 


upon them, because He only sends His punishment upon those who 
deserve it. Thus it is known that this is an invalid and flawed argument, 
and it is specious and unconvincing on a number of counts, the most 
significant of which are as follows: 

• Allah states that if this argument had been valid, the punishment 
would not have befallen them. 

• An argument should be based on knowledge and proof. If it is 
based on mere speculation and conjecture that is no substitute 
for certain truth, then it is invalid. Hence Allah says: fjSay: Do 
you have any [certain] knowledge? If so, present it to us)j. If 
they did have any knowledge - at a time when they were avowed 
enemies of the Prophet (<!§) - they would have produced it. 
Because they did not produce it, it is known that they had no 
knowledge. 

^You follow nothing but conjecture and you do nothing but liejj. 
The one who bases his argument on speculation and conjecture 
is following falsehood and is a loser, so how about if he bases 
it on transgression, stubbornness, evil and corruption? 

• Allah alone has the ultimate proof which leaves no excuse for 
anyone, on which the Prophets and Messengers, the divinely 
revealed Books, the prophetic reports, sound reasoning, upright 
human nature and righteous attitudes are all agreed. 

Thus it is known that everything that is contrary to this definitive 
evidence is false, because whatever is contrary to the truth can 
only be falsehood. 

• Allah te) has given each person ability and willpower by means 
of which he is able to do what he is obliged to do. Allah does 
not enjoin upon anyone that which he is unable to do, and He 
does not prohibit to anyone that which he is unable to give up. 
Therefore using the argument of the divine will and decree is 
nothing but pure wrongdoing and stubbornness. 
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• Allah (3s) does not compel people to do anything; rather He 
has made their actions the matter of their own choice. If they 
want, they may do it, and if they want they may refrain. This 
is something that is well known and well established, and no 
one denies it except one who stubbornly rejects tangible and 
visible evidence. Everyone differentiates between voluntary 
and involuntary movements; however all of that comes under 
and is subject to the will of Allah. 

• Those who use the concept of the divine will and decree as 
justification for their sins are contradicting themselves, for they 
cannot be consistent in argument. Rather if someone mistreats 
them by beating them, taking their wealth and the like, then 
gives the argument that this happened by the will and decree of 
Allah, they will not accept this argument, and they will become 
very angry with him. 

So how strange it is when they use this argument to justify 
their disobedience towards Allah and their doing that which 
incurs His wrath, but they do not accept for anyone to use this 
argument for doing anything that upsets them. 

• They do not use the argument of the divine will and decree to 
express belief in these concepts, for they know that this is not a 
valid argument. Rather their intention is to ward off the truth, for 
they think of the truth in terms of defending themselves against 
it, so they try to avert it by means of whatever argument crosses 
their minds, even if they think it is wrong. 
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6:150. Say [O Muhammad]: Bring your witnesses who can testify that 
Allah has forbidden all this. Then if they testify, do not testify 
with them. Do not follow the desires of those who reject Our 
revelations, and those who do not believe in the hereafter, and 
they ascribe equals to their Lord. 


That is, say to those who prohibit that which Allah has made 
permissible and they attribute that ruling to Allah: Bring your witnesses 
who can testify that Allah has indeed prohibited this. If these words 
are said to them, they have two options: either they will not bring 
anyone to testify to that effect, thus their claim is demonstrated to be 
false and not based on any testimony or proof; or, if they do bring 
someone to testify to that effect for them, no one could testify to that 
effect except a sinful fabricator whose testimony is not acceptable, for 
this is not a matter concerning which people of good character may 
be found to testify. Hence Allah (•5 %) says, forbidding His Prophet 
and his followers to give such testimony: *fThen if they testify, 
do not testify with them. Do not follow the desires of those who reject 
Our revelations, and those who do not believe in the hereafter, and 
they ascribe equals to their Lord)* that is, they regard others, such as 
the idols, as equal to Him. 

As they disbelieved in the Last Day, and did not affirm the 
oneness of Allah, their whims and desires were in accordance 
with their beliefs, which leaned towards ascribing partners to 
Allah and rejecting the truth. Hence it was more appropriate, with 
regard to someone with such inclinations, for Allah to forbid the 
best of His creation to follow such a man or to testify with such 
people. Thus it is known that their prohibition of that which Allah 
had made permissible stemmed from those misguided whims 
and desires. 
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6:151. Say: Come, I will recite to you what your Lord has made binding 
on you: that you should not ascribe any partner to Him; that you 
should show kindness to parents; that you should not kill your 
children because of poverty, for We will provide for you and for 
them; that you should not approach shameful deeds, whether 
openly or in secret; that you should not kill, for that is forbidden 
by Allah, except in the course of justice. Thus He instructs you, 
so that you may understand. 

6:152. Do not touch the orphan’s property, before he comes of age, 
except to improve it; give full measure and weight, with equity. 
We do not place on any soul a burden greater than it can bear. 
And when you speak, be fair, even if it concerns a close relative. 
And fulfil the covenant of Allah. Thus He instructs you, so that 
you may pay heed. 

6:153. Verily, this is My path, leading straight; follow it, and do not 
follow [other] paths, lest they cause you to deviate from His 
path. Thus He instructs you, so that you may protect yourselves 
[from misguidance]. 
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Here Allah Oic) says to His Prophet (#§): «fSayp to these people 
who prohibited that which Allah had made permissible: «(Come, 1 will 
recite to you what your Lord has made binding on youp, the rulings 
that are binding upon everyone and which include what is prohibited 
in terms of food, drink, words and actions. 

«fthat you should not ascribe any partner to Himp that is, neither 
few nor many. 

The real nature of ascribing partners to Allah is that a created being is 
worshipped as Allah is to be worshipped, or is venerated as Allah is 
to be venerated, or is described in terms of any attribute that is unique 
to Allah in terms of Lordship or divinity. If a person refrains from 
ascribing partners to Allah in any way, then he becomes a monotheist 
(one who affirms the oneness of Allah), sincere towards Him in all 
his affairs. It is Allah’s right over His slaves that they should worship 
Him alone, and not associate anything with Him. 

Then He lists the most important rights after His own: 

«(that you should show kindness to parentsp by speaking respectfully 
and kindly, and doing good deeds. Showing kindness includes any 
word or deed that benefits one’s parents and makes them happy, 
and if the individual shows kindness to his parents, then there is no 
disobedience towards them. 

tfthat you should not kill your children^ male or female ^because of 
povertyp that is, because you are worried about how to provide for 
them, as happened during the jahiliyah when hard-heartedness and 
injustice prevailed. If they are prohibited to kill their own children in 
this situation, then killing their children for no reason, or killing the 
children of others, is even more emphatically prohibited. 

«jfor We will provide for you and for themp that is, We have guaranteed 
the provision of all. You are not the ones who provide for your children 
or even for yourselves, so there is no need to worry about them. 

^that you should not approach shameful deedsp - this refers to 
major sins that are regarded as obscene or repugnant 
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^whether openly or in secret)* - this refers to actions that are visible 
and those that have to do with thoughts and intentions. 

The prohibition on approaching shameful deeds is more effective 
than a prohibition on merely doing them, because it includes a 
prohibition on their precursors and the means that lead to them. 

^that you should not kill, for that is forbidden by Allah)* this 
refers to killing any Muslim, male or female, young or old, righteous 
or evildoer, or killing a non-Muslim who is protected by a covenant 
with the Muslims 

^except in the course of justice)* such as the previously-married 
adulterer, cases of murder, or one who leaves his religion and splits 
from the main body of Muslims. 

^Thus He instructs you)* and enjoins what is mentioned above 
«fso that you may understand)* His instructions, then pay attention to 
them and adhere to them. 

This verse indicates that the individual’s compliance with 
the commands of Allah will be commensurate with his level of 
understanding. 

«{Do not touch the orphan’s property)* by consuming it or replacing 
it with your wealth in an unfair manner, or taking it for no reason 
^before he)* that is, the orphan «jcomes of age)* that is, reaches 
maturity and knows how to handle it. When he reaches maturity, he 
may be given his wealth at that point and he may dispose of it as he 
sees fit. 

«|except to improve it)? that is, except in the event that you are trying to 
improve their wealth, so that they may benefit from it. This indicates 
that it is not permissible to touch the orphan’s property or dispose of 
it in a manner that is detrimental to the orphan, or in a manner that, 
although it is not detrimental to him, is not in his best interests either. 

This indicates that the orphan - before he comes of age - is not 
allowed to dispose of his wealth and that his guardian may dispose 
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of his wealth in the manner that is best, and this ruling comes to an 
end when the orphan comes of age. 

tjgive full measure and weight, with equity)* that is, on the basis 
of fairness and honesty. If you strive hard in that, then ^We do not 
place on any soul a burden greater than it can bear)* that is, as much 
as it is able to bear, and not too much. So if anyone strives hard to 
be honest in terms of measures and weights, then falls short without 
realising, and without being negligent, then Allah is Oft-Pardoning, 
Oft-Forgiving. 

The scholars of usool quoted this and similar verses as evidence 
that Allah does not burden anyone with more than he can bear, and 
that if a person fears Allah with regard to His commands, and does 
whatever he can, then there is no blame on him for anything beyond 
that. 

^And when you speak)* in the event of judging between people 
and putting an end to their disputes, or you comment on their views 
or their situations, then ^be fair)* in what you say, by paying attention 
to being truthful both regarding those whom you like and those whom 
you dislike, and by being fair and not concealing that which needs to 
be disclosed, for being biased against someone because you dislike 
him or some of his views constitutes wrongdoing, which is prohibited. 

In fact when a scholar discusses the views of the innovators, what 
he is required to do is give credit where it is due, and to explain what 
there is of truth or falsehood in their statements and to take into 
consideration how close to or far from the truth it is. 

Th e/uqaha ’ (jurists) have stated that the qddi (judge) must be fair 
and equitable towards both disputants in the way he speaks to them 
and looks at them. 

*(And fulfil the covenant of Allahp that includes the covenant 
which He has made with His slaves, according to which they must 
fulfil His rights, as well as the covenants that people make with one 
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another. All covenants must be fulfilled and it is prohibited to break 
any covenant or fail to fulfil it properly. 

«(Thus)* that is, the rulings mentioned above 
*(He instructs you, so that you may pay heed)» to what He has explained 
to you of rulings, and so that you may carry out His instructions 
properly and learn the wisdom behind them and the rulings concerning 
them. 

Having explained many of the major rulings and important laws, 
Allah then refers to them and to that which is more comprehensive 
and general than them, as He says: ^Verily, this is My path, leading 
straight)* that is, these and similar rulings, which Allah has explained 
in His Book and made clear to His slaves, are the path of Allah that 
leads to Him and to paradise; it is a moderate, easy and straightforward 
path. 

^follow it)* in order to attain success and prosperity, and to fulfil 
your hopes 

«(and do not follow [other] paths)* that is, paths that are contrary to 
this path 

^lest they cause you to deviate from His path)* that is, lead you astray 
and cause you to deviate right and left. For if you go astray from the 
straight path, there is nothing else but paths that lead to hell. 

^Thus He instructs you, so that you may protect yourselves [from 
misguidance])*; if you do what Allah has explained to you, by learning 
it and acting upon it, you will be among the pious and successful 
slaves of Allah. The path is described in the singular and as being 
His because there is only one path that leads to Him, and Allah is the 
One Who helps those who follow it to adhere to it. 
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6:154. Moreover, We gave Moosa the scripture, completing [Our 
favour] for those who did good, and explaining all things in 
detail, and as a guidance and a mercy, so that they might believe 
in the meeting with their Lord. 


6:155. And this [Qur’an] is a blessed Book that We have sent down, 
so follow it and fear Allah, so that you may attain mercy. 

6:156. Lest you should say: The scripture was sent down to two groups 
[the Jews and Christians] before us, and we were unaware of 
their teachings. 


6:157. Or lest you should say: If the scripture had been sent down to 
us, we would have been better guided than they. Now there 
has come to you a clear sign from your Lord, and a guidance 
and a mercy. Who does greater evil than he who rejects Allah’s 
revelations and turns away from them? We will requite those 
who turn away from Our revelations with the worst kind of 
punishment, for their turning away. 


Here Allah tells us that He «(gave Moosa the scripture^, namely 
the Torah 

{•[completing]* His favour and kindness 

{(for those who did good)* among the Ummah of Moosa, for Allah 
bestowed upon the doers of good among them unlimited blessings, 
the most perfect of which was the Torah which was sent down to 
them. Thus the blessing of Allah to them was completed, and it was 
obligatory for them to give thanks for it. 
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^and explaining all things in detail)* for which they needed 
explanation, such as what was lawful and what was prohibited, 
commands and prohibitions, beliefs and so on 
^and as a guidance)* that is, to guide them to that which was good 
and to inform them of what was evil with regard to both fundamental 
and minor issues 

^and a mercy)} so that by means of it they might attain happiness, 
mercy and a great deal of goodness 

«fso that)* by means of Our sending down to them the Book and clear 
proofs ^they might believe in the meeting with their Lord)*, for it 
included definitive evidence of the Resurrection and recompense for 
deeds, which required them to believe in the meeting with their Lord 
and to prepare for it. 

^And this)* namely the Holy Qur’an and wise reminder ^is a 
blessed Book that We have sent down)* that is, it contains much good 
and abundant knowledge, and all other branches of knowledge are 
taken from it and all blessings are derived from it. There is nothing 
good but the Qur’an calls to it and encourages it. It mentions wisdom 
and interests that encourage one to pursue good. And there is nothing 
evil but it forbids it and warns against it, and it mentions reasons that 
put one off doing such things, and the bad consequences thereof. 

^so follow it)* and comply with its commands and prohibitions, 
and base your understanding of your religion, both fundamental and 
minor issues, on it. 

^and fear Allah)* lest you go against His command and ^so that)*, 
if you follow it (the Qur’an) 

^you may attain mercy)*, for the greatest means of attaining Allah’s 
mercy is following this Book, learning it and acting upon it. 

^Lest you should say: The scripture was sent down to two groups 
[the Jews and Christians] before us, and we were unaware of their 
teachings^ that is. We have sent down this blessed Book to you so 
that you will have no excuse, and lest you should say: The Book was 
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only sent down to two groups who came before us, namely the Jews 
and Christians. 

«fand we were unaware of their teachings that is, lest you say: No 
Book came down to us, and of the Books that were revealed to the 
two earlier groups we have no knowledge. Therefore We sent down 
a Book to you, and no other Book that came down from heaven is 
more comprehensive or clearer than it. 

fjOr lest you should say: If the scripture had been sent down to us, 
we would have been better guided than they)*. That is, either you will 
give the excuse that no guidance reached you in the first place, or you 
will give the excuse that what you had of guidance was incomplete and 
imperfect. But by means of this Book you have received the basics of 
guidance and more, to the point of perfect guidance. Hence Allah says: 
*(Now there has come to you a clear sign from your Lord^ which 
includes everything that can highlight and explain the truth in a perfect 
manner 

«fa guidance^ away from error 

*{and a mercy)* that is, blessing for you in your spiritual and worldly 
affairs. This requires you to comply with its rulings and to believe 
in its stories, and implies that the one who does not pay attention to 
it and rejects it is the worst of wrongdoers. Hence Allah says: *(Who 
does greater evil than he who rejects Allah’s revelations and turns 
away from them?^ That is, he shuns them and turns away from them. 

(fWe will requite those who turn away from Our revelations with 
the worst kind of punishment)* that is, the punishment that causes 
pain and distress 

*ffor their turning away)* themselves and turning others away from 
it; this will be a requital for their bad deeds. 

*{.. .And your Lord is never unjust to His slaves.)* (Fussilat 41: 46) 

This verse indicates that knowledge of the Qur’an is the noblest 
and most blessed of knowledge, by means of which one attains 
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guidance to the straight path, which is perfect guidance, with which 
there is no need for the speculations and ideas of the philosophers or 
any other branches of knowledge of the earlier and later generations. 
It is well known that earlier scripture was not revealed to any except 
the two groups, namely the Jews and Christians. They are the People 
of the Book unless otherwise specified; no other group is included 
with them, neither the Magians nor anyone else. 

This passage highlights how the people of the jahiliyah (pre-Islamic 
period) were before the Qur’an was revealed: they were completely 
ignorant and had no knowledge of what the People of the Book had, 
who had some knowledge, and they were unaware of their teachings. 



6:158. Are they waiting for the angels to come to them, or for your 
Lord to come, or for some of the signs of your Lord to come? 
On the day when some of the signs of your Lord come, no good 
will it do to a soul to believe then, if it did not believe before 
or earn some good through its faith. Say: Wait then; we too are 
waiting. 


Here Allah (■&) says: are these people, who are persisting in 
their wrongdoing and stubbornness, waiting for the precursors of 
punishment and the precursors of the hereafter? Are they waiting 
^for the angels)* to come and take their souls? For if they reach that 
point, neither faith nor righteous deeds will benefit them. 

Or are they waiting ^for your Lord to come^ and judge all people, 
requiting the doers of good and the doers of evil? 
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Or are they waiting fjfor some of the signs of your Lord to come)? 
which will signal the approach of the Hour? 

^On the day when some of the signs of your Lord come^, 
extraordinary signs, from which it will be known that the Hour is at 
hand and that the Resurrection is nigh, 

t(no good will it do to a soul to believe then, if it did not believe before 
or earn some good through its faith)? that is, when some of the signs 
of Allah appear, it will not benefit the disbeliever to believe, or the 
believer who is falling short, to mend his ways after that. The only 
thing that will benefit him is the faith that he had before that, and the 
good deeds, for which he hoped for reward, that he did before these 
signs came. 

The wisdom behind that is obvious. Faith is only of benefit if it 
is faith in the unseen and is voluntary on the part of the individual. 
Once the signs appear, then it becomes a matter of that which is seen 
and faith will no longer be of benefit because it is more akin to faith 
when one has no other choice, like the faith of one who is drowning 
or burning to death and the like, those who, when they see death, 
they give up what they were doing. This is like what Allah (4s) says 
elsewhere: 

fjBut when they saw Our punishment, they said: We believe in Allah 
alone, and we reject that which we used to associate with Him. But 
their believing after they had seen Our punishment could not benefit 
them at all. Such has always been the way of Allah in dealing with 
His slaves...)? (Ghafir 40: 84-85) 

Many saheeh hadiths from the Prophet (^) indicate that what is 
meant by “some of the signs of Allah” here is the rising of the sun from 
its place of setting; when the people see that, they will believe, but 
their faith will be of no benefit and at that time the gate of repentance 
will be closed. 
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As this is a warning to those who rejected the Messenger of 
Allah (#§), who were expecting calamities and disasters to befall 
the Prophet (j|§) and his followers, Allah says: 

^Say: Wait then; we too are waiting]* and you will come to know 
which of us is more deserving of protection and safety. 

This verse offers proof for the view of ahl as-Sunnah wal-jama ‘ah 
who affirm the actions of Allah (*5c), such as His rising above the 
Throne (in a manner that befits His Majesty), descending and coming, 
without likening it to or thinking of it in terms of human attributes. 

There is a great deal of evidence to this effect in the Qur’an and 
Sunnah. 

It also indicates that one of the portents of the Hour will be the 
rising of the sun from its place of setting, and that Allah (■$%) is Most 
Wise; by His decree, faith is only of benefit if it is by choice and not 
under compulsion, as mentioned above. 

We also learn from this verse that man may attain good by means 
of his faith. Acts of obedience, righteousness and piety are only of 
benefit and can only develop if the individual has faith. If his heart is 
devoid of faith, then none of these deeds will be of any benefit to him. 
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6:159. As for those who differed concerning their religion and divided 
into sects, you [O Muhammad] have nothing whatsoever to do 
with them. Their case rests with Allah; in the end He will inform 
them of what they used to do. 
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6:160. Whoever comes [on the Day of Resurrection] with a good deed 
will be repaid tenfold, but whoever comes with an evil deed will 
be recompensed only with the like thereof; and no one will be 
wronged. 


Here Allah warns those who differed concerning their religion, 
those who divided and split into factions, each of them taking a share 
and calling themselves by a name that is of no benefit with regard 
to religious commitment, such as the Jews, Christians and Magians. 
Something similar may be said concerning those who call themselves 
by names that do not help to perfect their faith, such as those who 
take something of Islamic teachings and make that the core of their 
religious commitment, abandoning other matters that are of equal or 
greater importance, as is the case with various sects and followers of 
innovation and misguidance who divided the Ummah. 

This verse indicates that Islam calls for unity and harmony, and 
it forbids division and dissent among its followers with regard to all 
matters, both fundamental and minor. 

Allah enjoined him (the Prophet [^]) to disavow those who 
divide their religion, as He says: ^you [O Muhammad] have nothing 
whatsoever to do with them]* that is, you have nothing to do with 
them and they have nothing to do with you, because they have differed 
with you and opposed you 

*(Their case rests with Allah)*, for they will return to Him and He will 
requite them for their deeds 

*[in the end He will inform them of what they used to do)*. 

Then He describes the nature of the requital: 
t{ Whoever comes [on the Day of Resurrection] with a good deed]? - 
this includes both words and deeds, outward or inward, having to do 
with the rights of Allah or the rights of His creation 
«(will be repaid tenfold)*. This is the minimum degree of reward 
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^but whoever comes with an evil deed will be recompensed only with 
the like thereof]* this is by the perfect justice and kindness of Allah 
(•is), for He will never wrong them in the slightest. Hence He says: 
^and no one will be wronged^. 




irt U-j- 'p*?\ 

^ (nf) j (I>1 3* (np 

iX"ji (w) Jjl 

Jl f tS>^ ah »3j'j j>*i» J^=» 

4*3viijjji t j^5^4. ‘7^ ! ~-i 3 of*^ jy 

(Wo-U\ : f U,NUjj-) 4{||) 

6:161. Say: Verily, my Lord has guided me to a straight path, an upright 
religion, the religion of Ibraheem the monotheist, and he was 
not one of those who ascribe partners to Allah. 

6:162. Say: Verily my prayer, my sacrifice, my living and my dying 
are all for Allah, the Lord of the worlds; 


6:163. No partner has He. Thus I am commanded, and I am the first 
of those who submit to Allah [in Islam], 

6:164. Say: Should I seek a lord other than Allah, when He is the Lord 
of all things? No soul earns [evil] but it is to its own detriment; 
no bearer of burdens can bear the burden of another. Then to 
your Lord you will [all] return, then He will inform you about 
the matters concerning which you differed. 

6:165. And it is He Who has made you the successors of others on the 
earth, and has caused some of you to excel others [in worldly 
advantages], so that He may test you by means of that which He 
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has bestowed upon you. Verily your Lord is swift in punishment, 
yet He is indeed Oft-Forgiving, Most Merciful. 


Here Allah Bs) instructs His Prophet (^j|) to say and proclaim that 
what he is following of guidance to the straight path is the moderate 
religion which promotes sound beliefs and righteous deeds, and it 
enjoins all that is good and forbids all that is abhorrent. This is the 
religion of the Prophets and Messengers, especially the leader of the 
monotheists and the father of those Prophets who were sent after his 
death, namely the close friend of the Most Merciful, Ibraheem 
He is the monotheist whose path stands out from all crooked paths 
and all other deviant religions such as those of the Jews, Christians 
and polytheists. 

This is in general terms; then Allah singles out for mention the 
noblest acts of worship, as He says: 

«(Say: Verily my prayer, my sacrifice^ - this is because of the 
virtue of these two acts of worship and what they imply of loving 
Allah, devoting worship sincerely to Him alone and drawing closer to 
Him in one’s heart and by means of one’s words and actions. Sacrifice 
means giving up what one loves of wealth or property for that which 
is dearer to one, namely Allah (■$€). 

If a person is sincere in his prayer and sacrifice, he will inevitably 
be sincere towards Allah in all his deeds. 

«jmy living and my dying^ that is, whatever I do in my life and 
whatever Allah decrees should happen to me, and what He decrees 
for me at the time of my death, all of that is ^for Allah, the Lord of 
the worlds; No partner has Hejj in worship, just as He has no partner 
in sovereignty and control. 

This sincerity towards Allah is not something that I have made 
up by myself; rather ^Thus I am commanded^ - it is enjoined upon 
me and I have no choice but to comply 
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^and I am the first of those who submit to Allah [in Islam]^ of this 
Ummah. 

<[Say: Should I seek a lord other than Allah^ among His creation; 
would that be right or would it be appropriate for me to take someone 
other than Him as a lord and submit my affairs to him, when Allah is 
the Lord of all things? All creatures are subject to His Lordship and 
must submit to His commands. 

Therefore I and others have no choice but to take Allah as our Lord 
and be content with Him, and not be attached to any of those who are 
subject to His control and are helpless in themselves. 

This is followed by encouragement and warning, which takes the 
form of mentioning the recompense: 

^No soul earns [evil] but it is to its own detriment^ that is, 
whatever a person does, good or evil, the consequences thereof will 
reach him. This is like the verse in which Allah says: 
ifWhoever does righteous deeds, it is to his own benefit and whoever 
does evil deeds, it is to his own detriment... )* (Fussilat 41: 46) 

«(no bearer of burdens can bear the burden of another^ rather 
each one will carry his own burden; if anyone causes someone else 
to be misguided and to incur a burden of sin, then he will also bear 
a burden of sin for what he caused, without that detracting from the 
burden of the one who actually did it. 

«[Then to your Lord you will [all] return)* on the Day of Resurrection 
^then He will inform you about the matters concerning which you 
differed)* of good and evil, and He will requite you for that abundantly. 

And it is He Who has made you the successors of others on the 
earth)* that is, He has caused you to succeed one another, generation 
after generation, and to succeed other people on earth; He has 
subjugated to you all that is on earth and has tested you, to see what 
you will do. 
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^and has caused some of you to excel others [in worldly 
advantages]^ in terms of strength, well-being, provision, physical 
appearance and character 

«|so that He may test you by means of that which He has bestowed 
upon you]j as your deeds vary. 

^Verily your Lord is swift in punishment^ for those who disobey 
Him and reject His revelations 

^yet He is indeed Oft-Forgiving, Most Merciful^ to those who believe 
in Him and do righteous deeds, and repent from that which could 
incur doom. 

This is the end of the commentary on Soorat al-An‘am. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 

his Companions abundantly until the Day of Judgement. 
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7:1. Alif. Lam. Meem. Sad. 15 


15 Groups of letters ( al-huroof al-muqafta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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7:2. This is a Book that has been sent down to you [O Muhammad], 
so do not let your heart be troubled by it; [it has been sent down] 
so that you may warn thereby and remind the believers. 

7:3. Follow [O humankind] that which has been sent down to you 
from your Lord, and do not follow any close associates besides 
Him. Little is it that you pay heed! 

7:4. How many a city did We destroy [for their sins]; Our punishment 
came upon them [suddenly] by night or whilst they rested at 
midday. 

7:5. Their only cry, when Our punishment came upon them, was: 
We were indeed wrongdoers. 

7:6. We will certainly question those to whom the Messengers were 
sent, and We will certainly question the Messengers themselves. 

7:7. Then verily We will recount to them what they did, on the basis 
of knowledge, for We were never absent. 


Here Allah (:&) says to His Prophet (^), highlighting to him the 
greatness of the Qur’an: ^This is a Book that has been sent down 
to you)» that is, a great Book that contains all that people need, all 
divine injunctions and all aims and goals of Sharia, in a precise and 
detailed manner. 

«[so do not let your heart be troubled by it)* that is, do not let there 
be any anxiety, doubt or confusion in your heart; rather you should 
understand that it has been sent down by One Who is Most Wise, 
Worthy of all praise. 

«[No falsehood can approach it from before it or from behind it; [it 
is] a revelation from One Who is Most Wise, Praiseworthy.p (Fussilat 
41: 42) 

- and He is indeed the most truthful in speech. So let your heart 
be open to it and let your mind be at rest; convey its commands and 
prohibitions, and do not fear any blame or opposition. 
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^so that you may warn)? the people ^thereby)? and admonish and 
remind them; thus proof will be established against the stubborn, 
^and remind the believers)?, as Allah says elsewhere: 

But continue to exhort them, for exhortation benefits the believers.)? 
(adh-Dhariyat 51: 55) 

Thus they will remember the straight path and righteous deeds, 
both outward and inward, and be alert to that which prevents a person 
from following that path. 

Then Allah addresses people in general and draws their attention 
to the Book: 

^Follow [O humankind] that which has been sent down to you from 
your Lord)? that is, the Book that was sent down for your sake, for 
it is tffrom your Lord)?, Who wants to perfect you, so He has sent 
down to you this Book which, if you follow it, will perfect you and 
complete His favour upon you, and you will be guided to the best 
and most sublime of deeds and attitudes. 

«(and do not follow any close associates besides Him)? that is, do not 
take them as friends and follow their whims and desires, and forsake 
following the truth because of them. 

«(Little is it that you pay heed!)? If you paid heed and realised what 
is in your best interests, you would not have given precedence to 
that which is harmful over that which is beneficial, or to an enemy 
over a friend. 

Then Allah warns of His punishment to the nations who rejected 
the message brought to them by their Messengers, lest those who are 
addressed here do likewise: 

f(How many a city did We destroy [for their sins]; Our punishment)? 
that is. Our severe penalty ^came upon them [suddenly] by night 
or whilst they rested at midday)? that is, at a time when they were 
heedless and unaware, and it never crossed their minds that they might 
perish. When the punishment came to them they could not ward it 
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off and their false gods in which they had placed their hopes could 
not help them. 

They did not deny what they used to do of wrongdoing and sin: 
^Their only cry, when Our punishment came upon them, was: We 
were indeed wrongdoers)?. This is like the verses in which Allah 
(•is) says: 

^How many cities that were given to wrongdoing have We utterly 
destroyed, and raised up other people in their stead. When they sensed 
Our punishment [approaching], they began to flee from it. [It was said 
to them:] Do not flee. Go back to your comforts and your dwellings, so 
that you may be sought out [to give help and advice to others]. They 
said: Woe to us! We were indeed wrongdoers. And that cry of theirs 
did not cease until We mowed them down and left them lifeless.)? 
(al-Anbiya' 21: 11-15) 

^We will certainly question those to whom the Messengers were 
sent)? that is, We shall question the nations to whom Allah sent the 
Messengers as to their response to their Messengers. 
dOn that day, Allah will call to them, saying: What was your response 
to the Messengers?)? (al-Qasas 28: 65) 

<[and We will certainly question the Messengers themselves^ about 
their conveying of their Lord’s message, and the response of their 
nations. 

^Then verily We will recount to them)? that is, to all people, telling 
them of their deeds ^on the basis of knowledge^ for Allah knows 
all that they do. 

tffor We were never absent)? at any time whatsoever. This is like 
the verse in which Allah (^s) says: 

<f...Allah has kept account of it whilst they have forgotten it...)? 
(al-Mujadilah 58: 6) 

Then Allah mentions the recompense for deeds: 
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7:8. The weighing [of deeds] on that day will be true and just. 
Those whose good deeds weigh heavy in the balance will be 
the successful ones. 


7:9. And those whose good deeds weigh lightly in the balance are 
the ones who will lose their own souls, because they wrongfully 
rejected Our revelations. 


That is, the weighing of deeds on the Day of Resurrection will 
be done with justice and fairness, and there will be no injustice or 
unfairness at all. 

^Those whose good deeds weigh heavy in the balance^ and 
outweigh their bad deeds 

<$will be the successful ones)* that is, those who will be saved from 
that which they fear, and will attain that which they hope for. They 
are the ones who will attain the greatest goal and eternal happiness. 

<|And those whose good deeds weigh lightly in the balance^ and 
are outweighed by their bad deeds 

♦{are the ones who will lose their own souls^ because they will miss 
out on eternal bliss and be subjected to the painful punishment 
^because they wrongfully rejected Our revelations^, so they did not 
comply with them as they were required to do. 
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7:10. We established you firmly on earth and appointed for you means 
of livelihood therein; little it is that you give thanks. 


Here Allah (4c) reminds His slaves of His blessings, by mentioning 
shelter and livelihood: 

$(We established you firmly on earth)? that is, We prepared it for you 
so that you would be able to build on it, cultivate it and benefit from 
it in different ways 

s(and appointed for you means of livelihood therein)? by means of 
what it produces of trees, plants, metals and minerals, as well as 
all kinds of crafts and trades that you practice. He is the One Who 
prepared that and made available the means thereof. 

«(little it is that you give thanks)? to Allah, Who has bestowed upon 
you all kinds of blessings and diverted from you all kinds of suffering. 
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7:11. We created you, then We shaped you, then We said to the angels: 
Prostrate to Adam. So they prostrated, except for Iblees; he was 
not one of those who prostrated. 

7:12. [Allah] said: What prevented you from prostrating when I 
commanded you? He said: I am better than he; You created me 
from fire and You created him from clay. 

7:13. [Allah] said: Get down from here [paradise]! It is not proper for 
you to be arrogant here. Get out, for you are one of the despised. 
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7:14. [Iblees] said: Grant me respite until the day they are resurrected. 
7:15. [Allah] said: You are among those who are granted respite. 


Here Allah (4c) says, addressing the children of Adam: ^We 
created you)* in that We created the origin and source from which 
you emerged, namely your father Adam (^) 

«fthen We shaped you)* and gave you the best shape and form, and 
Allah taught him what he needed to perfect his character, the names 
of all things. 

Then Allah commanded the noble angels to prostrate to Adam, 
by way of honour and respect, and in affirmation of his virtue. They 
all complied with the command of their Lord and ^prostrated)*, all 
^except for Ibleesj*. He refused to prostrate to him out of disdain for 
him and his own self-admiration. Hence Allah rebuked him for that 
and said: 

dWhat prevented you from prostrating^ to the one whom I created 
directly with My own Hands, that is, I honoured him and favoured him 
in this way, which was not given to anyone else, but you disobeyed 
My command and showed no respect to Me? 

*[He)* namely Iblees ^said)* justifying his objection to his Lord: ^1 
am better than he)*, then he tried to prove this false claim by saying 
^You created me from fire and You created him from clay)*, which 
implies that the one who was created from fire is superior to the one 
who was created from clay, because fire is able to rise above clay. 
But this is one of the most corrupt of analogies, and is invalid on a 
number of counts, including the following: 

• It is used in the context of opposing the command of Allah 
to prostrate. If an analogy ( qiyas) is contrary to a text then 
the conclusion of the analogy is false, because the purpose of 
making analogies is to find a ruling in matters concerning which 
there is no clear text. The issue should be similar to another issue 
for which there is a text, and should be connected to the one for 
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which there is a text. But to make an analogy that is contrary 
to the text, and leads to overlooking the text altogether, is the 
worst kind of analogy. 

• The words ^1 am better than he)? on their own are sufficient to 
highlight the evil character of Iblees, because this shows that he 
demonstrated his evil nature by means of his self-admiration, 
arrogance and speaking about Allah without knowledge. What 
evil could be greater than that? 

• He lied by regarding the substance of fire as being superior to 
the substance of clay or mud, for clay has the characteristics 
of humility, tranquillity and dignity, and from it emerge the 
blessings of the earth, such as trees and all kinds of plants. As for 
fire, it has the characteristics of fickleness and capriciousness, 
and it bums. 

Hence when Iblees did what he did, he fell from his former lofty 
status and became the lowest of the low. Therefore Allah said to him: 
^Get down from here)* that is, from paradise 
?flt is not proper for you to be arrogant here^, because it is the abode 
of the good and pure, so it is not befitting for the most iniquitous and 
evil of Allah’s creation. 

«|Get out, for you are one of the despised^ that is, those who are 
scorned and humiliated; as a punishment for his arrogance and self¬ 
admiration, he was disgraced and brought low. 

When the enemy of Allah proclaimed his enmity towards Allah and 
towards Adam and his progeny, he asked Allah for respite until the 
Day of Resurrection, so that he would be able to mislead whomever 
he could of the children of Adam. 

Because Allah’s wisdom dictated that His slaves were to be tried 
and tested, in order to distinguish the truthful from the liars, those who 
would obey Him from those who would obey His enemy. He granted 
this request and said: «{You are among those who are granted respite)?. 
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7:16. [Iblees] said: Because You have caused me to be misguided, 1 
will certainly lie in wait for them on Your straight path. 

7:17. Then I will certainly come at them from before them and from 
behind them, from their right and from their left. And You will 
find most of them ungrateful. 


When Iblees despaired of the mercy of Allah, he said: ^Because 
You have caused me to be misguided, I will certainly lie in wait for 
them}* that is, people ^on Your straight path}* that is, I will surely 
stay close to the path and do my utmost to bar people from it, and 
cause them not to follow it. 

^Then I will certainly come at them from before them and from 
behind them, from their right and from their left^ that is, from all 
directions and angles, in every way he can, to achieve some of his 
intentions concerning them. 

Because the evil one knew that they were weak and that many 
of them may be overcome with heedlessness, and because he had 
resolved to do his utmost to mislead them, he thought - and he was 
right in his thinking - that most of them would be ungrateful. 

<fAnd You will find most of them ungrateful}* for giving thanks 
is part of following the straight path, which he wants to bar them 
from and prevent them from being grateful. Hence Allah (tte) says 
elsewhere: 

<(.. .He only calls his followers so that they may become inhabitants 
of the raging fire.}* (Fatir 35: 6) 
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The only reason Allah warned us of what he said and resolved to do 
is so that we may take precautions against him and prepare ourselves 
to face our enemy, and protect ourselves by being aware of the ways 
in which he tries to get at us through our weak points. Praise be to 
Allah, for He has bestowed a great blessing upon us. 
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7:18. [Allah] said: Get out of here [paradise], disgraced and outcast. 
Whoever among them follows you, 1 will surely fill hell with 
you all. 


When said Iblees what he said, Allah said to him: «fGet out of 
here]? in the manner of one who is despised and scorned, not by way 
of honour; rather he was ?jdisgraced)? that is, rejected, and outcast)? 
far away from Allah and His mercy, and all that is good. 

^1 will surely fill hell with you all)? with you and all those among 
them who follow you. This is an oath from Allah (■fe), that hell is the 
abode of those who disobey Him, and He will inevitably fill it with 
Iblees and his followers among the jinn and humankind. 

Then Allah warned Adam of his evil and temptation: 


Ot b/ci *^il' . ji Cyu LzL* Ja ilsjf J&jjj Oil JkZ.\ ^ 

UjJlij ^ U l2i (j) 


sunniconnect.com 




Sooral al-A 'raf 


(19-23) | 211 


l53j jc- L-^il $\ ll^j lljloli} 4J&T 3JJ ^ ll»A»j 

(tr-M^Stij^) 4(g) 


7:19. OAdam! Dwell, you and your wife, in paradise; and eat from it 
wherever you may wish; but do not approach this tree, or else 
you will both become transgressors. 


7:20. Then Shaytan whispered to them so that that which had been 
hidden from them of their private parts would be disclosed to 
them. He said: Your Lord only forbade this tree to you, lest you 
become angels or become immortal. 


7:21. And he swore to them both [saying]: I am to you a sincere 
adviser. 


7:22. So he led them on by deceit. Then when they had tasted [the 
fruit] of the tree, their private parts became visible to them, 
so they began to put together leaves from the garden to cover 
themselves. Their Lord called unto them: Did I not forbid that 
tree to you and tell you that Shaytan was an avowed enemy unto 
you? 

7:23. They said: Our Lord, we have wronged ourselves. If You do not 
forgive us and have mercy on us, we will certainly be among 
the losers. 


Allah (*te) instructed Adam and his wife Hawwa’, with whom 
Allah had blessed him and made her a source of comfort for him, to 
eat from wherever they wished in paradise, and to enjoy whatever 
they wanted, but He singled out for them one tree and told them not 
to eat from it. Allah knows best what it was, and there is no benefit 
for us in knowing what it was. He forbade them to eat from it, based 
on the words «for else you will both become transgressors^. They 
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continued to comply with the instructions of Allah until the enemy 
Iblees came to them with his plot; he whispered to them, deceived 
them and confused them. 

^He said: Your Lord only forbade this tree to you, lest you become 
angels or become immortal)?. Elsewhere, Allah tells us that he said: 
^. .0 Adam, shall I show you the tree of immortality and a dominion 
that will never decay?)? (Ta Ha 20:120) 

In addition to that, he swore to them by Allah: ^1 am to you a 
sincere adviser)*; as I have told you this. 

They were deceived by that, and desire overwhelmed reason at 
that point. 

^So he led them on by deceit)? that is, he brought them down from 
their high status of being far away from sin and disobedience, and they 
became contaminated with the filth of sin, and they ate from that tree. 

^Then when they had tasted [the fruit] of the tree, their private 
parts became visible to them)? that is, the 'awrah of each of them 
appeared after it had been covered, and their spiritual nakedness that 
resulted from loss of piety had an impact on their outward dress, which 
was removed as a result, causing their ‘awrahs to appear. When their 
‘awrahs appeared, they felt shy, so they began to put together leaves 
from the garden to cover themselves (7: 22). 

^Their Lord called unto them)? when they were in that state, 
rebuking them: ^Did I not forbid that tree to you and tell you that 
Shaytan was an avowed enemy unto you?)* So why did you do that 
which was forbidden and why did you pay heed to your enemy? 

Then Allah blessed them by enabling them to repent and by 
accepting their repentance, so they acknowledged their sin and asked 
Allah for forgiveness, saying: ^Our Lord, we have wronged ourselves. 
If You do not forgive us and have mercy on us, we will certainly be 
among the losers)? that is, we have committed the sin that You told 
us not to, and we have harmed ourselves by committing sin. We have 


sunniconnect.com 


Soorat al-A ‘raf 


(24-26) | 213 


done that which will incur loss, unless You forgive us by erasing the 
sin and cancelling the punishment, have mercy on us by accepting 
our repentance and pardon us for such errors. So Allah forgave them 
for that: 

<$...Adam disobeyed his Lord, and fell into error. Then his Lord 
brought him close, accepted his repentance, and guided him.^ (Ta 
Ha 20: 121-122) 

However, Iblees continued his transgression and did not give up 
his disobedience. 

Whoever follows the example of Adam by admitting his sin, asking 
for forgiveness, regretting it and giving it up - if he commits a sin - 
his Lord will draw him near and guide him. 

But whoever follows the example of Iblees by carrying on - if 
he commits a sin - and continuing to increase it, will only go further 
away from Allah. 
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7:24. [Allah] said: Go down from here [all of you] as enemies to 
each other. On earth you will have an abode and your means of 
livelihood for a while. 


7:25. He said: There you will live, there you will die and from it you 
will be brought forth. 

7:26. O children of Adam, We have bestowed upon you garments to 
cover your private parts and as an adornment. But the garment 
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of piety is best. That is one of the signs of Allah, so that they 
may pay heed. 


When Allah sent Adam, his wife and their progeny down to the 
earth. He told them how their stay on earth would be, and that He had 
ordained that they should live a life there that was to be followed by 
death, a life that would be filled with trials and tests; they would stay 
there, and Messengers would be sent to them and Books would be 
revealed, until death came to them, whereupon they would be buried 
in the earth. Then after that would come the resurrection, when Allah 
would raise them up and bring them forth from the earth to the real, 
eternal realm. 

Then He reminded them of what He had made available to them 
of clothing that is essential and clothing that is worn for the purpose 
of beautification. The same applies to all things, such as food, drink, 
mounts, spouses and so on. Allah has made available to His slaves that 
which is essential and more. He explains that this is not to be pursued 
for its own sake; rather Allah has sent it down to help them to worship 
and obey Him. Hence He says: f(But the garment of piety is bestp. 
That is, better than physical clothing, for the garment of piety lasts 
and does not wear out or vanish; it is the beauty of the heart and soul. 

As for outward clothing, its purpose is to cover the ‘awrah 
sometimes, or to be an adornment for the wearer, and it has no other 
benefit beyond that. 

Moreover, if a person cannot obtain this clothing, all that results 
from that is the uncovering of his ‘awrah, which does not harm him 
if he cannot help it. But if there is no garment of piety, then his inner 
‘awrah becomes uncovered, which results in disgrace and shame. 

«(That is one of the signs of Allah, so that they may pay heed)j 
that is, what is mentioned concerning clothing is so that you may 
be reminded of that which benefits you or harms you, by way of an 
analogy between outward garments and the inner garment of piety. 
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7:27. O children of Adam, do not let Shaytan deceive you, as he caused 
your parents to be expelled from the garden, stripping them of 
their garments and making their private parts visible to them. 
For he and his offspring see you from where you cannot see 
them. We have made the devils friends and allies of those who 
do not believe. 


Here Allah (•&) warns the children of Adam that the Shaytan will 
do to them what he did to their father: 

children of Adam, do not let Shaytan deceive you]* by making 
sin fair-seeming to you and calling you to it and encouraging you to 
commit it, lest you give in to him 

^as he caused your parents to be expelled from the garden)? and 
brought them down from a high status to a lower one. He wants to 
do the same to you, and he will spare no effort to tempt you if he 
can. So you must be mindful and take precautions, equip yourselves 
so that you will be ready to combat him, and do not be heedless of 
situations where he may ambush you. 

^For he and his offspring)? namely the devils among the jinn 
«fsee youp and are constantly watching you 

*ffrom where you cannot see them. We have made the devils friends 
and allies of those who do not believe)? for lack of faith inevitably 
leads to the formation of alliances between man and the Shaytan. 
^Verily, he has no power over those who believe and put their trust 
in their Lord; he has power only over those who take him as an ally 
and, under his influence, ascribe partners to Allah. ^ (an-Nahl 16. 99-100) 
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7:28. When they do something shameful, they say: We found our 
fathers doing this and Allah has enjoined it upon us. Say: 
Verily Allah does not enjoin that which is shameful. Would you 
attribute to Allah something of which you have no knowledge? 

7:29. Say [O Muhammad]: My Lord has enjoined the doing of what is 
right; direct your worship only to Him whenever you pray, and 
strive sincerely [in worship] for the sake of your Lord alone. As 
He created you in the beginning, so you will be brought back 
[to life]. 

7:30. Some [of you] He will have guided, whereas others will 
inevitably have gone astray, because they will have taken the 
devils as friends and allies instead of Allah, thinking that they 
are guided. 

Here Allah highlights the abhorrent state of the polytheists who 
commit sin and claim that Allah commanded them to do that. 

«{When they do something shameful^ - this refers to everything 
that is regarded as obscene and repugnant, including their 
circumambulation of the Kaaba whilst naked. 

«{they say: We found our fathers doing this^ and they were telling 
the truth concerning that 

«[and Allah has enjoined it upon us^. This was a lie, hence Allah 
rejected this claim and said: 
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^Say: Verily Allah does not enjoin that which is shameful}) that is, it 
is not befitting to the perfect nature and wisdom of Allah to instruct 
His slaves to commit shameful deeds, whether it be this that the 
polytheists used to do or any other such deed. 

<fWould you attribute to Allah something of which you have no 
knowledge? What fabrication could be worse than this? 

Then He mentions what He did enjoin: ^Say [O Muhammad]: 
My Lord has enjoined the doing of what is right}) that is, doing what 
is sound and just, in terms of both acts of worship and dealing with 
others. He did not enjoin wrongdoing and injustice. 

^direct your worship only to Him whenever you pray^ that is, be 
devoted to Allah alone and strive hard to perfect your acts of worship, 
especially the prayer, which you should establish properly in terms of 
physical actions and inwardly in the sense of focus and contemplation, 
and purify it of everything that may distract from it or spoil it. 

^and strive sincerely [in worship] for the sake of your Lord alone}) 
that is, seek thereby His Countenance alone, not ascribing any partner 
to Him, and do not show off and do not have any ulterior motive in 
your worship except devotion and servitude to Allah and the pursuit 
of His pleasure. 

^As He created you in the beginning}) that is the first time 
«jso you will be brought back [to life]^ when you are resurrected, for 
the One Who is able to create you in the first place is able to recreate 
you; indeed, recreation is easier than the initial creation. 

^Some [of you] He will have guided}) that is, Allah will have 
made the means of guidance easy for them and diverted from them 
all obstacles and impediments 

^whereas others will inevitably have gone astray}) - misguidance will 
have become their due because of what they brought upon themselves 
by taking measures that lead to misguidance. 

^because they will have taken the devils as friends and allies 
instead of Allah}) - 
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«(.. .Whoever takes the Shaytan as a protector [and helper] instead of 
Allah has indeed suffered a manifest loss.)* (an-Nisa’4: 119) 

When they rejected friendship and alliance with the Most Merciful, 
and they preferred friendship and alliance with the Shaytan, that 
resulted in the likelihood of abandonment by Allah and being left to 
their own devices. Thus they incurred the greatest loss even though 
they thought that they were guided, because facts had been turned 
upside down in their minds, so that they thought that falsehood was 
truth and truth falsehood. 

These verses indicate that commands and prohibitions are in 
accordance with divine wisdom and people’s best interests, as Allah 
(4s) states that it cannot be possible that He would enjoin something 
that is shameful or irrational, for He only enjoins that which is fair 
and right. 

This indicates that guidance is by the grace and blessing of Allah, 
and that misguidance results from His forsaking a person if that 
person, because of his ignorance and wrongdoing, takes the Shaytan 
as an ally, thus becoming the cause of his own misguidance. 

The one who thinks that he is guided when in fact he is misguided 
has no excuse, because it is within his means to be guided; his 
misjudgement in thinking that he is guided when he is not is due to his 
wrongdoing when he abandoned the path that could lead to guidance. 
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7:31. O children of Adam, dress well every time you offer prayer [or 
perform tawaf. Eat and drink, but do not exceed the bounds, 
for He does not love those who exceed the bounds. 
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Having stated that He bestowed upon the sons of Adam garments 
to cover their private parts and as an adornment (7: 26), Allah says 
here: t{0 children of Adam, dress well every time you offer prayer [or 
perform tawaf])? that is, cover your ‘awrah completely in all prayers, 
both obligatory and supererogatory, for covering them is an adornment 
to the body just as uncovering them is unsightly and displeasing. 

It may be that what is meant by dressing well here is more than 
just covering the ‘awrah; rather what is meant is wearing clean and 
nice clothes. This is a command to cover the ‘awrah when praying and 
also to aim to look nice and keep one’s garment clean and free of dirt. 

Then Allah says: «{Eat and drink)? that is, of that which Allah has 
provided to you of good and wholesome things 
«{but do not exceed the bounds)? in doing so. Exceeding the bounds 
means either consuming more than what is sufficient and eating too 
much of foods that are harmful to the body, or going to extremes in 
choosing the most luxurious and fanciest of foods, drinks and clothing, 
or going beyond that which is permissible to that which is unlawful. 

for He does not love those who exceed the bounds^, for exceeding 
the bounds angers Allah and is detrimental to man’s physical well¬ 
being and livelihood. It may even lead to being unable to spend on 
what is necessary. This verse instructs us to eat and drink, and forbids 
us to refrain from doing so, and it also forbids us to exceed the bounds 
in doing so. 
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7:32. Say: Who has forbidden the decent apparel and goodly provision 
that Allah has bestowed upon His slaves? Say: They are, in the 
life of this world, for those who believe [although shared by 
others], and will be exclusively theirs on the Day of Resurrection. 
Thus We explain the revelations in detail for people who have 
knowledge. 

7:33. Say: My Lord has only forbidden shameful deeds, whether 
[committed] openly or in secret, sin, unjustified aggression, 
ascribing partners to Allah for which He has not sent down any 
authority, and saying concerning Allah that of which you have 
no knowledge. 


Here AI lah criticises those who go to extremes and cause themselves 
hardship by prohibiting that which Allah has made permissible of good 
and wholesome things. 

*(Say: Who has forbidden the decent apparel and goodly provision 
that Allah has bestowed upon His slaves]? of different types of clothing 
and good and wholesome provision, such as food and drink of all 
types? In other words: who is it that dares to prohibit that with which 
Allah has blessed His slaves, and who is it that seeks to impose 
restrictions on that which Allah has made easy? 

Allah has bestowed this abundance of good things upon His slaves 
to help them to worship Him, so He did not make it permissible to 
any but His believing slaves. Hence He said: (-[Say: They are, in the 
life of this world, for those who believe [although shared by others], 
and will be exclusively theirs on the Day of Resurrection]?. 

«|Thus We explain the revelations in detail]? that is. We clarify 
them and make them clear 

«(for people who have knowledge]?, because they are the ones who 
will benefit from what Allah explains in detail of His revelations; 
they know that they are from Allah, so they appreciate them and 
understand them. 


sunniconnect.com 




Soorat al-A 'raf 


( 32 - 33 ) | 221 


Then Allah mentions the things that He has prohibited, which are 
prohibited in all divinely revealed laws: 

^Say: My Lord has only forbidden shameful deeds)? that is, 
major sins which people find shameful and repugnant because they 
are so horrible, such as fornication, adultery, homosexuality and 
so on. 

^whether [committed] openly or in secret)? that is, shameful 
deeds that have to do with physical actions and those that have to do 
with beliefs, ideas and attitudes in the heart, such as arrogance, self¬ 
admiration, showing off, hypocrisy and the like. 

«(sin, unjustified aggression)? that is, actions that incur a burden of 
sin and punishment with regard to violation of the limits set by Allah, 
and transgression against people with regard to their lives, wealth and 
honour. Thus this includes sins having to do with the rights of Allah 
and those having to do with the rights of other people. 

^ascribing partners to Allah for which He has not sent down any 
authority)? that is proof; rather He has sent down proof and evidence 
in support of His oneness. 

Ascribing partners to Allah means associating with Allah in 
worship any of His creation. That may include minor manifestations 
of this practice, such as showing off, swearing by anything other than 
Allah, and the like. 

«fand saying concerning Allah that of which you have no 
knowledge)? with regard to His names, attributes, deeds or laws. All of 
that is prohibited by Allah, as He has forbidden His slaves to commit 
any such acts, because of the negative consequences to which they 
lead for the individual and for society as a whole. That is because 
they involve wrongdoing and constitute a challenge to Allah, as well 
as looking down on the slaves of Allah and changing the religion and 
laws that He has ordained. 
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7:34. For every nation there is an appointed time; when their appointed 
time comes, they will not be able to delay it for a single moment 
or bring it forward. 


That is, Allah expelled the children of Adam to the earth and caused 
them to dwell therein, and He ordained for them an appointed time 
which no nation can bring forward or put back, either in conjunction 
with other nations or on its own. 


0 


(ri-ro 


7:35. O children of Adam, when there come to you Messengers from 
among you, reciting My revelations to you, then whoever fears 
Allah and mends his ways will have no fear nor will they grieve. 


7:36. But as for those who reject Our revelations and turn away from 
them with arrogance, they will be inhabitants of the fire; they 
will abide therein forever. 


When Allah expelled the children of Adam from paradise, He 
tested them by sending the Messengers and revealing the Books to 
them, telling them of the signs of Allah and explaining His rulings 
to them. Here He mentions the virtue of those who respond to the 
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Messengers and the loss of those who do not respond to them, as He 
says: 

^then whoever fears Allah)? and avoids that which Allah has 
prohibited, namely ascribing partners to Him and major and minor sins 
«(and mends his ways^ with regard to his outward deeds and his 
private acts 

^will have no fear^ of evil that others fear 

^nor will they grieve)? over the past. Once there is no fear or grief, 
there will be perfect security, happiness and eternal success. 

^But as for those who reject Our revelations and turn away from 
them with arrogance)? that is, they do not believe in them in their 
hearts, and they do not submit outwardly to them 
«fthey will be inhabitants of the fire; they will abide therein forever^, 
as they took the revelations lightly and persisted in rejecting them, so 
they will be humiliated with an eternal punishment. 
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7:37. Who does greater evil than he who fabricates lies against Allah 
or rejects His revelations? Such people will receive the share 
that is decreed for them 16 until, when Our envoys come to take 
their souls, they will say: Where are those whom you used to call 
upon besides Allah? They will say: They are lost from us. And 
they will testify against themselves that they were disbelievers. 


16 This refers to the share of provision and temporary joy that may be decreed 
for them in this world; that will not avail them at all in the hereafter. 
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That is, no one does greater evil ^than he who fabricates lies against 
Allah^ by ascribing partners to Him, or attributing shortcomings to 
Him, or attributing words to Him that He did not say 
^or rejects His revelations^ that clearly point to the obvious truth and 
guide to the straight path. These people, even if they enjoy ease in this 
world and get their share of that which has been decreed for them in 
al-Lawh al-Mahfoodh, still nothing will avail them; they enjoy ease 
for a little while, then they will be punished for a long time. 

ifuntil, when Our envoys come to take their souls)* that is, when 
the angels who are appointed to take their souls at the appointed time 
(of death) come to them 

^they will say)* to them at that point, by way of rebuke: 
dWhere are those whom you used to call upon besides Allah?^ namely 
the idols and statues; for now the time of need has come, if they can 
be of any benefit to you or ward off any harm from you. 

*)They will say: They are lost from us^ that is, they have diminished 
and proven false, and they cannot avail us anything against the 
punishment of Allah. 

^And they will testify against themselves that they were 
disbelievers)* and that they deserve the eternal, humiliating punishment. 


(rA 


7:38. [Allah] will say: Enter the fire with the nations who passed away 
before you, of both jinn and humans. Every time another nation 
enters it, it will curse its fellow-nation until, when they have 
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all caught up with one another, the last of them will say about 
the first: Our Lord, these people led us astray, so give them a 
double punishment of fire. He will say: [It will be] doubled for 
all, but you do not know. 


({Enter the fire with the nations who passed away before you, 
of both jinn and humans}*, for they followed the same path as you 
followed of disbelief and arrogance, thus they will all deserve disgrace 
and loss. 

Every time one of the transgressing nations enters the fire, ({it will 
curse its fellow-nation}*. This is like the verse in which Allah says: 
({.. .but on the Day of Resurrection you will disavow one another and 
curse one another... p (al- ‘Ankabooi 29: 25) 

({until, when they have all caught up with one another^ that is, 
when all its people are gathered together in hell, the first and the last, 
the leaders and followers 

^the last of them}* that is those who come last, the followers of the 
leaders 

({will say about the first^ that is, about their leaders, complaining to 
Allah that they misguided them: 

({Our Lord, these people led us astray, so give them a double 
punishment of fire}* that is, give them an extra punishment because 
they led others astray and they made evil deeds fair-seeming to us. 
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7:39. The first of them will say to the last: You were no better than 
us, so taste the punishment for what you used to earn. 
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That is, the leaders will say to their followers: <fYou were no better 
than us^ that is, we all played a part in misguidance and in doing 
deeds that incur punishment, so what advantage do you have over us? 
t{He)? namely Allah (4s) 

«{will say)? to each of them 

«{[It will be] doubled for all)? and each will have his own share of 
the punishment. 

^so taste the punishment for what you used to earn)?. But it is 
known that the punishment for the leaders of misguidance will be 
greater and more severe than that of the followers, just as the bliss 
of the leaders of guidance will be greater than the reward of the 
followers. 

Allah (4s) says: 

*(For those who disbelieve and bar others from the path of Allah, We 
will add punishment to their punishment because they used to spread 
mischief.^ (an-Nahl 16: 88) 

These and similar verses indicate that all types of those who 
rejected the revelations of Allah will abide forever in torment and will 
basically all share the punishment, although they will vary in degree 
according to the level of their deeds, stubbornness, wrongdoing and 
lies; the friendships that existed among them in this world will, on 
the Day of Resurrection, turn into enmity and mutual cursing. 


7:40. But as for those who reject Our revelations and turn away from 
them with arrogance, the gates of heaven will not be opened 
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for them, nor will they enter paradise, until a camel can pass 
through the eye of a needle. Thus We requite the evildoers. 
7:41. They will have a bed of hellfire and over them will be coverings 
[of fire]. Thus We requite the wrongdoers. 


Here Allah tells us of the punishment of those who reject His 
revelations and do not believe in them, even though there are clear 
signs, and are too arrogant to believe or comply with the rulings; rather 
they disbelieved and turned away. They will despair of all good, for 
the gates of heaven are not opened to their souls when they die and 
are taken up, wanting to ascend to Allah. They ask permission, but 
permission is not given to them, as they did not ascend in this world 
to the level of faith in Allah and knowing and loving Him. By the 
same token, they will not ascend after death, because the recompense 
fits the nature of the deed. 

What is meant in this verse is that the gates of heaven are opened 
for the souls of the believers who complied with the commands of 
Allah and believed in His revelations, so that they may ascend to Allah 
and reach wherever Allah wills they should reach of the higher realm. 
They will have the joy of being close to their Lord and of earning 
His good pleasure. 

Allah (*5g) says concerning the people of hell: ^nor will they enter 
paradise, until a camel can pass through the eye of a needle)? that is, 
until a camel, which is one of the largest animals, can enter the eye of 
a needle, which is one of the smallest and narrowest of spaces. This 
is a metaphor of impossibility. 

What is meant is that just as it is impossible for a camel to pass 
through the eye of a needle, it is impossible for those who reject the 
revelations of Allah to enter paradise. Allah {%) says elsewhere: 

«[... Whoever ascribes partners to Allah, then Allah has forbidden 
paradise for him, and the fire will be his abode...)? (al-Md'idah 5: 72) 
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- and here He says: «[Thus We requite the evildoers^ that is, those 
whose sins are many and their transgression and arrogance were great. 

^They will have a bed of hellfire)? that is, beneath them 
sfand over them will be coverings [of fire])? that is, they will be 
overshadowed and covered by the punishment 
^Thus We requite the wrongdoers)? who wronged themselves, as a 
recompense and deserved punishment, for your Lord never wrongs 
His slaves. 
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7:42. But as for those who believe and do righteous deeds-We do not 
place on any soul a burden greater than it can bear - they will 
be the inhabitants of paradise; they will abide therein forever. 

7:43. We will remove all ill feelings from their hearts and make rivers 
flow at their feet. They will say: Praise be to Allah Who has 
guided us to this, for we would never have been guided if Allah 
had not guided us. The Messengers of our Lord surely brought 
the truth to us. It will be proclaimed to them: This is paradise, 
which you are made to inherit as a reward for your deeds. 


Having mentioned the punishment of the sinners and wrongdoers, 
Allah (-ic) then mentions the reward of those who obey Him: 

*(But as for those who believe)? in their hearts 
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^and do righteous deeds^ with their physical faculties, thus combining 
faith and action, outward deeds and inward deeds, doing what is 
obligatory and refraining from what is prohibited. As the phrase ^and 
do righteous deeds^ is general in meaning and includes all righteous 
deeds, both obligatory and supererogatory, some of which may be 
beyond a person’s capability, Allah then says: 

^We do not place on any soul a burden greater than it can bear^ that 
is, He places on it only as much as it is able to bear, and does not 
expect of it that which is beyond its means. As this is the case, the 
individual must fear Allah as much as he can, and if he is unable to 
do some duties that others are able to do, they will be waived in his 
case, as Allah (4s) says elsewhere: 

Allah does not place on any soul a burden greater than it can bear... 
(al-Baqarah 2: 286) 

«f...and [He] has not imposed any hardship on you in religion... 
(al-Hajj 22: 78) 

f{So fear Allah as best you can.. .b (at-Taghabun 64: 16) 

Nothing is obligatory if one is unable to do it, and nothing is 
prohibited in the case of necessity. 

*fthey]* that is, the ones who have faith and do righteous deeds 
«fwill be the inhabitants of paradise; they will abide therein forever^ 
that is, they will never leave it or desire anything else in its stead, 
because they will see therein all kinds of delight, all desirable 
things, the ultimate in pleasure, and no one could aspire to anything 
greater. 

*[We will remove all ill feelings from their hearts^ - by His 
kindness and generosity towards the people of paradise, Allah will 
remove the ill feeling that existed in their hearts, and the attitude 
of competition that existed among them, so that they will become 
brothers who love one another and close friends who are reconciled. 
Allah (4c) says elsewhere: 
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^We will remove all ill feelings from their hearts; they will be like 
brethren seated on couches facing one another.)? (al-Hijr 15: 47) 

Allah will grant them honour because of which each one of them 
will attain a great deal of joy and happiness, and will think that there 
is no bliss greater than that which he enjoys. Thus they will be safe 
from envy and resentment, because the reasons for such feelings are 
no longer present. 

«(and make rivers flow at their feet^ that is, they will cause the 
rivers to spring out whenever and wherever they want. If they want 
them to flow through their palaces or those lofty chambers, or through 
the gardens of paradise, through the orchards and flowers, they will 
flow without any ditch or channel, and they will enjoy good things 
without limits. 

When they see what Allah has blessed and honoured them with, 
^They will say: Praise be to Allah Who has guided us to this)? because 
He blessed us and inspired us to believe in Him and to adhere to the 
deeds that led to this abode, and Allah preserved our faith and our 
deeds until we reached this abode thereby, so blessed be the Most 
Generous Lord Who has bestowed all these blessings upon us and 
has granted us favours both visible and invisible, that cannot be listed 
or counted. 

£(for we would never have been guided if Allah had not guided 
us)? that is, we could not have found guidance if He had not blessed 
us with His guidance and enabled us to follow His Messengers 
^The Messengers of our Lord surely brought the truth to us)? that 
is, when they enjoy all the blessings of which the Messengers had 
foretold and they become certain of their reality by seeing them, after 
it had been certain knowledge, they will say: It has come to pass and 
we have seen all that the Messenger promised us, and all that they 
brought to us has been shown to be true, with no doubt or confusion. 
f(It will be proclaimed!? by way of congratulation, honour, greeting 
and respect: «|This is paradise, which you are made to inherit)? that 
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is, you are its heirs and it has become your lot, as the lot of the 
disbelievers is hell. You are made to inherit it «fas a reward for your 
deeds)*. 

Some of the earlier generations said that the people of paradise will 
be saved from hell by the forgiveness of Allah, and will be admitted 
to paradise by the mercy of Allah, and they will be allocated abodes 
and will inherit them by virtue of their righteous deeds, which are part 
of His mercy and indeed are one of the highest degrees of His mercy. 
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7:44. The inhabitants of paradise will call out to the inhabitants of hell: 
We have indeed found what our Lord promised us to be true. 
Have you found what your Lord promised to be true? They will 
say: Yes. Then a caller will proclaim among them: The curse of 
Allah is upon the wrongdoers, 


7:45. Those who barred [people] from the path of Allah and sought to 
make it appear crooked, and who disbelieved in the hereafter. 


Having mentioned how the two groups will settle into the two 
abodes, and will find that of which the Messengers told them and 
that the Books mentioned of reward and punishment, Allah then tells 
us that the people of paradise will call out to the inhabitants of hell: 

We have indeed found what our Lord promised us to be true)* when 
He promised us paradise in return for believing and doing righteous 
deeds, and He has admitted us to it and shown us that which He 
described to us 


sunniconnect.com 



232 | Tafseeras-Sa'di 


Juz '8 


^Have you found what your Lord promised)) in return for that disbelief 
and disobedience «{to be true?^ 

^They will say: Yes,)) we have found it to be true. Then it will 
become clear to all creatures, beyond any shadow of a doubt, 
that the promise of Allah is true, and who is truer in speech than 
Allah? All doubts and confusion will be dispelled and the matter 
will become certain reality. The believers will rejoice greatly in the 
promise of Allah, and the disbelievers will despair of all good and 
will acknowledge that they deserve the punishment. 

^Then a caller will proclaim among them)) that is, among the 
people of hell and the people of paradise 

^The curse of Allah)) that is, being cast far away from all that is good 
^is upon the wrongdoers^, because Allah opened to them the gates 
of His mercy, but they turned away wrongfully, and they turned away 
from the path of Allah themselves and barred others from it, thus they 
went astray and caused others to go astray. 

Allah (•}£) wants His path to be straight and He wants those who 
follow it to adhere to it, but these people ^sought to make it appear 
crooked)), so as to divert people from following the straight path, and 
they ^disbelieved in the hereafter)). 

This is what caused them to deviate from the straight path and to 
focus on their own unlawful whims and desires, and not to believe in 
the resurrection or fear the punishment or hope for reward. What this 
proclamation means is that the mercy of Allah is upon the believers, 
and His kindness always encompasses them. 
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7.46. Between them there will be a barrier, and on its heights there 
will be men who will recognise each group by their marks. They 
will call out to the inhabitants of paradise: Peace be upon you. 
They will not have entered it but they will hope [to do so]. 

7:47. And when their eyes are turned towards the inhabitants of hell, 
they will say: Our Lord, do not put us with the wrongdoers. 

7:48. The people on the heights will call out to men whom they will 
recognise by their marks: Of what benefit to you were your 
great numbers and wealth and your scornful pride? 

7:49. Are these the ones concerning whom you swore that Allah would 
never bestow His mercy upon them? [Now] enter paradise; you 
will have no fear nor will you grieve. 


Between the people of paradise and the people of hell there will 
be a barrier called al-a 'rdf (the heights), which is not part of paradise 
or of hell, but it overlooks both, and it is possible to look down from 
it and see both groups. On top of this barrier will be men who will 
recognise both the people of paradise and of hell 
^by their marks^ that is, signs in them from which they may be 
recognised and distinguished. When they look at the people of 
paradise, they will call out to them, saying: ^Peace be upon you^. 
In other words, they will greet them even though — up to this point 
- they will not have entered paradise, but they will hope to enter it, 
and Allah will not put hope in their hearts except for the reason that 
He will want to bestow honour upon them. 
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^And when their eyes are turned towards the inhabitants of hell)? 
and they see the scene of great horror 

«|they will say: Our Lord, do not put us with the wrongdoers)?. When 
the people of the heights see the people of paradise, they will hope 
to be with them in paradise, and they will greet them. But when their 
gaze turns involuntarily towards the people of hell, they will seek the 
protection of Allah from that fate. This is in general terms. 

Then Allah mentions some specific exchanges after having spoken 
of the matter in general terms: 

^The people on the heights will call out to men whom they will 
recognise by their marks)?. This refers to some of the people of hell, 
who were men of high status and wealth in this world, and had many 
children. The men on the heights will say to them, when they see them 
alone in their punishment, with no supporters or helpers: 

*|Of what benefit to you were your great numbers)? in the former 
world, which you used to rely on to ward off harm and seek what you 
needed in the former world, yet today they have vanished and are of 
no avail to you. Of what benefit to you was your arrogance towards 
the truth and towards those who brought it and those who followed it? 

Then they will point out to them some people among the inhabitants 
of paradise who in this world were poor and weak, and the people of 
hell used to ridicule them. And they will say to the people of hell: ^Are 
these)? whom Allah has admitted to paradise ^the ones concerning 
whom you swore that Allah would never bestow His mercy upon 
them)?, thinking little of them, looking down on them and admiring 
yourselves? Now you have broken your oath and Allah has shown 
you something you never reckoned with. 

^[Now] enter paradise)? because of your deeds; in other words, it 
will be said to these weak ones by way of honour and respect: Enter 
paradise by virtue of your righteous deeds 
*fyou will have no fear)? with regard to hardship in the future 
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tfnor will you grieve)? for the past; rather you are safe and secure, 
rejoicing in all good. 

This is like the passage in which Allah (3s) says: 

^Verily, the evildoers used to laugh at those who believed; when they 
passed by them, they would wink at one another [in mockery],.. But 
on that day those who believed will laugh at the disbelievers, while 
sitting on couches, observing [the wretched fate of the disbelievers].^ 
(al-Mutaffifeen 83: 29-30; 34-35) 

The scholars and commentators differed as to who the people on 
the heights are and what their deeds will be. 

The correct view is that they are people whose good deeds and bad 
deeds are equal. Their bad deeds will not be greater than their good 
deeds, such that they would enter hell, and their good deeds are not 
greater than their bad deeds, such that they would enter paradise. So 
they will remain on the heights for as long as Allah wills, then Allah 
(3s) will admit them - by His mercy - to paradise, for His mercy 
precedes and prevails over his wrath, and His mercy encompasses 
all things. 
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7:50. The inhabitants of hell will call out to the inhabitants of paradise, 
[saying]: Send down to us some of the water or other things 
that Allah has provided for you. They will say: Verily Allah has 
forbidden them both to the disbelievers, 

7:51. Those who took the religion they were ordained to follow as 
a mockery and a mere game, and were deceived by the life of 
this world. Today We will forget them as they forgot that they 
would ever meet this day and because they used to reject Our 
revelations. 

7:52. We have indeed brought to them a Book which We have 
explained in detail, on the basis of knowledge, as guidance 
and mercy to people who believe. 

7:53. What are they waiting for but the fulfilment of its [warning]? 
On the day when it is finally fulfilled, those who neglected it 
before will say: The Messengers of our Lord indeed brought the 
truth. Have we, then, any intercessors who could intercede on 
our behalf? Or could we be sent back [to the previous world], 
so that we might act differently from the way we used to act. In 
fact they will have lost their souls and that which they invented 
will be lost from them. 


The inhabitants of hell will call out to the inhabitants of paradise 
when the punishment reaches an unbearable degree and their hunger 
and thirst become intense, seeking their help. They will say: <|Send 
down to us some of the water or other things that Allah has provided 
for you$» of food. The people of paradise will respond to them by 
saying: ^Verily Allah has forbidden them both^ that is, the water 
and food of paradise tfto the disbelievers^. That will be the requital 
for their disbelief in the revelations of Allah and their taking of the 
religion that they were instructed to follow, in return for which they 
were promised a great reward, «{as a mockery and a mere gamep that 
is, they were distracted and turned away from it, and they took it as 
a game and mockery; instead of following their religion, they were 
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distracted by idle pursuits and were content with that rather than 
adhering to the true religion. 

<|and were deceived by the life of this world}* with all its adornments 
and many callers, so they were content with it and rejoiced in it, and 
they turned away from the hereafter and forgot about it. 

^Today We will forget them}* that is, we will leave them in torment 
<jas they forgot that they would ever meet this day}*, so it was as if they 
were only created for this world, with no punishment or recompense 
ahead of them 

^and because they used to reject Our revelations)*. In fact they did not 
reject them because the revelations of Allah were short and unclear; 
rather Allah tells us: ^We have indeed brought to them a Book which 
We have explained in detail}* that is. We clarified in it all that people 
need to know tfon the basis of knowledge}* from Allah, Who knows the 
situation of people at all times and in all places, and He knows what is 
and is not good for them. Hence His explanation is not the explanation 
of one who is unaware of human affairs or ignorant of some of them, 
as a result of which he may issue an inappropriate ruling; rather it 
is an explanation by One Whose knowledge encompasses all things 
and His mercy encompasses all things. 

*|as guidance and mercy to people who believe}* that is, by 
means of this Book the believers attain guidance and are saved from 
misguidance; truth and falsehood, guidance and error, are highlighted. 
They also attain thereby mercy and goodness, and are blessed in this 
world and the hereafter. Thus they are protected from misguidance 
and doom. 

As for the ones who deserve punishment, they did not believe in 
this great Book or comply with its commands and prohibitions; hence 
nothing remains to be said except that they deserve to have happen 
to them what the Qur’an foretold. 
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Hence Allah says: ^What are they waiting for but the fulfilment 
of its [warning]?]! That is, the occurrence of what it foretold. This is 
like the words of Yoosuf ($$k) when his dream came to pass: 
*(...this is the fulfilment of my dream of old...]i (Yoosuf 12:100) 

«(On the day when it is finally fulfilled, those who neglected it 
before will say]!, regretting what they did, seeking intercession for 
forgiveness of their sins, and affirming what the Messengers had 
said: ^The Messengers of our Lord indeed brought the truth. Have 
we, then, any intercessors who could intercede on our behalf? Or 
could we be sent back [to the previous world], so that we might act 
differently from the way we used to act?]! But the time for returning 
to this world will be over: 

<[So the intercession of the intercessors will not benefit them.]! 
(al-Muddath-thir 74: 48) 

Their request to return to this world so that they might do good 
deeds will be a false promise, the intent of which is to ward off what 
has befallen them. Allah (3s) says: 

«f...And even if they were sent back, they would surely go back to 
that which was forbidden to them, for they are indeed liars.]! (al-An'am 
6: 28) 

^In fact they will have lost their souls]! when they caused them 
to miss out on gains and to follow the path of doom. This is not like 
losing one’s wealth or furniture or children; rather this is a loss that 
cannot be made up. 

«fand that which they invented will be lost from them]! in this world, 
namely the false hopes that they entertained and the promises that 
the Shaytan made to them. They will come to something they never 
reckoned with; their falsehood and misguidance will become obvious 
to them and they will realise that what the Messengers brought was 
true. 
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7:54. Verily your Lord is Allah, Who created the heavens and the 
earth in six days, and then rose over the Throne [in a manner 
that befits His Majesty], He covers the day with the night in 
swift pursuit. [And He created] the sun, the moon and the stars, 
all subservient to His command. Verily, His is the creation and 
the command. Blessed be Allah, the Lord of the worlds. 


Here Allah (&) tells us that He is the only Lord Who is deserving 
of worship, with no partner or associate. 

<$Verily your Lord is Allah, Who created the heavens and the earthy 
and all that is in them, despite their greatness and vastness, and the 
precision, care and beauty with which they are created. 

*fin six days]*, the first of which was Sunday and the last of which was 
Friday. When He finished their creation, He ^rose over the Throne 
[in a manner that befits His Majesty]]* that is, the mighty Throne that 
encompasses seven heavens and the earth, and all that is in them and 
between them, in a manner that is befitting to His majesty, greatness 
and power. So He rose above the Throne and everything is under His 
control and subjected to His universal laws and religious decrees. 
Hence He says: 

«[He covers the day]* which is bright ^with the night]* which is dark, 
thus everything on the face of the earth becomes dark, humans rest, 
and all creatures go back to their dwellings and rest from their striving 
and comings and goings that occupy them during the day. 

«fin swift pursuit]*. Every time night comes, the day goes, and every 
time the day comes, the night goes, and this is ongoing and will continue 
until Allah rolls up this earth and people are moved to another realm. 


sunniconnect.com 



240 I Tafseer as-Sa‘di 


Juz’8 


4[And He created] the sun, the moon and the stars, all subservient 
to His command)* that is, His control and domination, which are 
indicative of His attributes of perfection. The creation of these entities 
and their great size is indicative of His perfect power; their precision, 
order and proficiency are indicative of His perfect wisdom; what 
they contain of benefits that meet basic necessities and other, non- 
essential benefits are indicative of the vastness of His mercy. All 
of that is indicative of His vast knowledge and that none should be 
worshipped but He. 

^Verily, His is the creation and the command)* that is, He is the 
Creator Who originated all of creation, both the upper and lower 
realms, and their essence, qualities, and actions; His command 
includes laws and prophethoods. 

His creation includes His universal laws and decrees, and His 
command includes religious rulings, then there will be rules and 
decrees of requital in the hereafter. 

^Blessed be Allah)* that is, how great and exalted is He, and how 
generous and kind. So He is blessed for what He is, for His greatness 
and perfect attributes. And He blesses others by bestowing a great 
deal of good by His generosity and kindness. All blessings in the 
universe stem from His mercy, hence He says: tfBlessed be Allah, 
the Lord of the worlds)*. 

Having mentioned His greatness and majesty, which highlights 
to people of understanding that He is One and the only One Who is 
to be worshipped and Whose help is to be sought for all one’s needs, 
He then enjoins what one should do in response to that: 
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7:55. Call upon your Lord with humility and in private, for indeed 
Allah does not love those who overstep the limits. 

7:56. Do not spread mischief in the land after it has been put in order, 
but call upon Him with fear and hope, for the mercy of Allah is 
always near to those who do good. 


Calling or supplication includes the supplication of asking and 
the supplication of worship. Allah enjoins us to call upon Him *{with 
humility)* that is, beseeching Him when asking and persisting in 
worship *{and in private)* that is, not out loud or openly, for fear of 
showing off; rather it should be done in private and with sincerity 
towards Allah. 

*{for indeed Allah does not love those who overstep the limits)* 
that is, those who transgress the bounds in all matters. Overstepping 
the limits also includes asking Allah for things that are not good for 
one, or being unreasonable in asking, or going to extremes in raising 
the voice in supplication. All of that comes under the heading of 
overstepping the limits. 

*jDo not spread mischief in the land)* by committing acts of sin 
and disobedience 

Rafter it has been put in order)* by doing acts of obedience, for acts 
of disobedience lead to corruption of people’s character, deeds and 
provision, as Allah (■&) says elsewhere: 

^Corruption and disorder have appeared on land and sea 17 because 
of what people’s hands have earned... )* (ar-Room 30: 41) 

By the same token, acts of obedience refine and set straight 
people’s character, deeds and provision, and all their affairs in this 
world and the hereafter. 


17 This refers to the widespread occurrence of troubles such as drought, 
fires and floods, poor yield of crops, decline of fish stocks, market 
stagnation and difficulty in earning a living. That is because of people’s 
sins, including neglect and abuse of the natural environment. 
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tjbut call upon Him with fear and hope^ that is, fear of His 
punishment and hope of His reward, hoping that one’s deeds will 
be accepted and fearing that they will be rejected, not offering 
supplication in the manner of one who thinks that he is entitled to a 
response from his Lord, filled with self-admiration and raising himself 
above his station, or in the manner of one who is heedless and not 
focusing. 

To sum up, the etiquette of supplication as mentioned in this verse 
is that one should be sincere in calling upon Allah alone, which is 
indicated by offering supplication in private, concealing and hiding it. 
There should be both fear and hope, with no heedlessness, complacency 
or not caring about the response. This is part of offering supplication 
in the proper manner, because doing every act of worship properly 
means striving one’s best and doing it in a perfect manner with no 
shortcomings in any way. Hence Allah says: ^for the mercy of Allah 
is always near to those who do good^ in worshipping Allah, and do 
kindness to the slaves of Allah. The more a person strives to worship 
Allah properly, the closer he is to the mercy of his Lord, and his Lord 
is closer to him by His mercy. This is obviously encouragement to 
strive to do well. 
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7:57. It is He Who sends forth the winds as harbingers of His mercy. 
Then, when they have gathered up heavy clouds. We drive them 
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to a dead land where We cause the rain to fall upon it, bringing 
forth all kinds of crops thereby. In like manner will We bring 
forth the dead [on the Day of Resurrection], so that you may 
pay heed. 

7:58. The good land brings forth its vegetation abundantly, by its 
Lord’s leave, but bad land brings forth only poor and scant 
vegetation. Thus do We make the revelations elaborately clear 
for people who give thanks. 


Here Allah (4s) highlights one of the signs of His power and one 
of the signs of His mercy: 

^It is He Who sends forth the winds as harbingers of His mercy)? 
that is, the winds are harbingers of rain, which the wind drives by 
His leave, and people feel happy with the sign of Allah’s mercy, and 
their hearts feel at rest before it comes. 

^Then, when they)? the winds ^have gathered up heavy clouds)? 
that some of the winds drove up and other winds accumulated them, 
and yet other winds fecundated them 

«[We drive them to a dead land^ where almost all of the animals have 
died and the people have almost despaired of the mercy of Allah. 
«fwhere We cause the rain to fall upon it)? that is, the dead land. So 
abundant rain falls from that cloud, and Allah causes a wind to scatter 
it by His leave. 

^bringing forth all kinds of crops thereby)?, so that people feel happy 
with the mercy of Allah and enjoy His bounty. 

^In like manner will We bring forth the dead [on the Day of 
Resurrection], so that you may pay heed)? that is, just as We revived 
the earth with vegetation after it was dead, in like manner We will 
bring the dead forth from their graves, after they had become scattered 
dust. This is clear proof (of the resurrection), and there is no difference 
between the two matters. The one who denies the resurrection because 
he thinks it is not possible - even though he sees something similar 
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to it - is doing that out of stubbornness and is denying something 
tangible. 

This encourages us to contemplate and reflect upon the signs of 
Allah, and to think of them in order to learn a lesson and find proof, 
not in a negligent and careless manner. 

Then Allah tells us how the lands that receive rain vary. 

^The good land)? is that which has good soil. If rain falls upon 
it, it (^brings forth its vegetation abundantly)?, for which it has the 
potential ^by its Lord’s leave)? that is, by the will of Allah, for the 
means do not lead to the ends unless Allah permits it by His leave. 

<f(but bad land brings forth only poor and scant vegetation^ that 
is, poor quality vegetation that is of no benefit and in which there is 
no blessing. 

«|Thus do We make the revelations elaborately clear for people who 
give thanks)? that is, We explain in different ways, giving different 
likenesses, and We make it available to people who show gratitude 
to Allah by acknowledging His blessings and using them to seek His 
pleasure. They are the ones who benefit from what Allah has discussed 
in His Book of rulings and obligations, because they see it as one of 
the greatest blessings that could lead them to their Lord. Hence they 
receive it by joyfully expressing their need for it, and they ponder 
it and contemplate its meanings, so they understand it according to 
their ability to understand. 

This is a likeness of hearts when revelation, which is the substance 
of life, just as rain is the substance of life, comes to them. When 
revelation comes to good hearts, they accept it and understand it, and 
the result is in accordance with their good origin and good nature. 

As for evil hearts in which there is no good, when revelation comes 
to them it finds no acceptance; rather it finds these hearts negligent 
and heedless, or opposed to it. Hence it is like rain that falls on a 
salty marsh, sand or rocks, and has no impact on them. This is like 
the verse in which Allah (4g) says: 
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<(He sends down water from the sky and the watercourses flow, 
each according to its measure, and the torrent carries with it a rising 
foam...)* (ar-Ra'd 13: 17) 
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7:59. Indeed We sent Noob to his people. He said: O my people, 
worship Allah; you have no god but He. I fear for you the 
punishment of a momentous day. 

7:60. The chieftains of his people said: Verily we see that you are 
clearly misguided. 

7:61. He said: O my people, I am not misguided; rather I am a 
Messenger from the Lord of the worlds. 

7:62. 1 convey unto you the messages of my Lord and give you sincere 
advice, for I know from Allah that which you do not know. 

7:63. Do you wonder that there has come to you an admonition from 
your Lord through a man from among yourselves, so that he 
may warn you, and you may fear [Allah], and so that you may 
attain mercy. 

7:64. But they rejected him, and We saved him and those who were 
with him, in the Ark, and We drowned those who rejected Our 
signs. Verily, they were people who were blind [to the truth]. 
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Having mentioned sound evidence of His oneness, Allah (■Jg) then 
supports that by mentioning what happened to the Prophets who called 
their people to affirm His oneness, but they rejected that; how He 
supported those who affirmed His oneness and destroyed those who 
opposed them and refused to accept their messages; and how the call 
of all the Messengers was to the same religion and the same belief. 
Here He tells us about Nooh, who was the first of the Messengers: 

fjlndeed We sent Nooh to his people)* to call them to worship Allah 
alone, at a time when they were worshipping idols. 

^He said)? to them: «{0 my people, worship Allah)* alone 
fjyou have no god but He)* for He is the Creator, Provider and 
Controller of all things, and all others are created, subject to His 
control, and have no power at all. Then he warned them, if they did 
not obey him, of the punishment of Allah: 

«(l fear for you the punishment of a momentous day^. This was 
indicative of his sincerity towards them and his compassion for them, 
as he feared for them the eternal punishment and everlasting misery, 
like his fellow Messengers who cared for people more than their 
own fathers and mothers did. But when he said that to them, they 
responded in the worst manner. 

^The chieftains of his people)* that is, the leaders and influential 
wealthy individuals who are usually arrogant towards the truth and 
do not follow the Messengers 

^said: Verily we see that you are clearly misguided)* and it was not 
enough for them - may Allah curse them - not to follow him; rather 
they also displayed arrogance and criticised him in the worst manner, 
describing him as misguided. And they did not just describe him as 
misguided; they described him as clearly misguided, as if it were 
something that was obvious to everyone. 

This is one of the worst kinds of stubbornness that cannot even 
deceive the least rational of people. This description (of being ^clearly 
misguided)*) was in fact applicable to the people of Nooh, who would 


sunniconnect.com 



Soorat al-A 'raf 


(59-64) | 247 


come to the idols that they had shaped with their own hands from 
inanimate material that could not hear or see, and could not avail 
them anything, and elevate them to the status of the Creator of the 
heavens, and they would devote to them whatever they could of all 
kinds of acts of worship. 

Were it not for the fact that they had minds and reason by means of 
which the proof of Allah was established against them, they would be 
deemed insane. In fact one might say that the insane would be more 
rational than they were. Nooh responded to them in a kind and gentle 
manner, in the hope that they might follow him. 

^He said: O my people, I am not misguided)? that is, I am not 
misguided in any way; rather I am myself guided and I seek to guide 
others. His guidance was akin to that of his fellow Prophets, the 
Messengers of strong resolve; it was the best and most perfect kind of 
guidance, the guidance of the perfect and complete message. Hence 
he said: ^rather I am a Messenger from the Lord of the worlds^ that 
is, my Lord and your Lord, the Lord of all creation Who takes care 
of His creation in all aspects, one of the most important of which is 
that He sent Messengers to His slaves, to enjoin them to do righteous 
deeds, attain good characteristics and adopt sound beliefs, and to 
forbid them to do the opposite of that. 

Hence he said: «fl convey unto you the messages of my Lord and 
give you sincere advice)? that is, my role is to convey the message 
to you, to explain His oneness, and His commands and prohibitions, 
by way of sincerity and compassion towards you. 

«ffor I know from Allah that which you do not know)?; therefore 
what you must do is obey me and comply with my instructions, if 
you understand. 

^Do you wonder that there has come to you an admonition from 
your Lord through a man from among yourselves)? that is, how can 
you be amazed by something you should not be amazed by, which 
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is that there has come to you a reminder, admonition and advice at 
the hands of a man from among you whose character, honesty and 
background you know well? 

That is because Allah cares for you, and His kindness should be 
met with acceptance and gratitude. 

^so that he may warn you, and you may fear [Allah], and so that 
you may attain mercy ^ that is, to warn you of the painful punishment, 
and so that you may take measures to save yourselves, such as fearing 
Allah outwardly and inwardly. Thus you may attain the abundant 
mercy of Allah. 

But his efforts were to no avail and he did not succeed: «{But they 
rejected him, and We saved him and those who were with him, in the 
Ark)> that is, the ship which Allah instructed Nooh (£?&) to build, and 
He revealed to him that he should take on board a pair of every type 
of animal, along with his family and those who believed with him. 
So he took them all on board and Allah saved them thereby. 

^and We drowned those who rejected Our signs. Verily, they were 
people who were blind)* to guidance. They saw the truth and Allah 
showed them - at the hands of Nooh - clear signs that could cause 
people of understanding to believe, but they mocked him and ridiculed 
him, and they disbelieved. 
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7:65. To ‘Ad We sent their brother Hood. He said: O my people, 
worship Allah; you have no god but He. Will you not then fear 
Him? 


7:66. The chieftains of his people who disbelieved said: Indeed we 
regard you as foolish, and indeed we think you are a liar. 

7:67. He said: O my people, there is nothing foolish about me; on the 
contrary, I am a Messenger from the Lord of the worlds. 

7:68. I convey unto you the messages of my Lord and I am your 
sincere and honest adviser. 


7:69. Do you wonder that there has come to you an admonition from 
your Lord through a man from among yourselves, so that he 
may warn you? Remember when He made you successors to 
the people of Nooh and increased you in stature. Remember the 
favours of Allah, so that you may prosper. 

7:70. They said: Have you come to tell us to worship Allah alone, and 
to give up that which our forefathers used to worship? Bring 
us that with which you are threatening us, if you are telling the 
truth. 


7:71. He said: Punishment and wrath have already become due to you 
from your Lord. Are you arguing with me about names that you 
have invented, you and your forefathers, for which Allah has 
not sent down any authority? Wait then; I too am waiting. 
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7:72. Then We saved him and those who were with him, by Our mercy, 
and we destroyed to the last man those who rejected Our signs, 
for they would not believe. 


^To ‘Ad)* - This refers to the first ‘Ad, who were in Yemen 
tfWe sent their brother)* in lineage tjHood^ (3|50, to call them to 
affirm the oneness of Allah and forbid them to ascribe partners to 
Him or transgress in the land. 

tjHe said)* to them: ^O my people, worship Allah; you have no 
god but He. Will you not then fear Him)* and fear His wrath and 
punishment, if you continue as you are? But they did not respond 
and they did not follow him. 

^The chieftains of his people who disbelieved said^, rejecting his 
call and criticising his message: 

^Indeed we regard you as foolish, and indeed we think you are a 
liar)* that is, we think you are nothing but a fool and immature, and 
we think it most likely that you are one of the liars. 

Things had turned completely upside down in their minds and they 
became utterly blind to the truth, as they accused their Prophet (3tSO 
of what they were guilty of, when he was the furthest of all people 
from that, for they were the real fools and liars. 

What foolishness can be greater than that of one who responds 
to the utmost truth with rejection and is too arrogant to follow those 
who wish to guide him and show him the way with all sincerity, and 
instead submits both physically and emotionally to every rebellious 
devil and directs his worship inappropriately, worshipping trees and 
rocks that can avail him nothing? 

What lie could be worse than the lie which attributes all these 
falsehoods to Allah (-Js)? 

^He said: O my people, there is nothing foolish about me)* in any 
way whatsoever. Rather he was a Messenger who was guided and 
sought to guide others. 
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«fon the contrary, I am a Messenger from the Lord of the worlds. I 
convey unto you the messages of my Lord and I am your sincere 
and honest adviser)*, so what you must do is respond by accepting, 
submitting and obeying the Lord of humankind. 

^Do you wonder that there has come to you an admonition from 
your Lord through a man from among yourselves, so that he may warn 
you?)* That is, how can you wonder at something that is not surprising 
at all? Namely, Allah has sent to you a man from among you who 
you know, to guide you to that which is in your best interests and 
encourage you to do that which is beneficial for you. Your amazement 
is that of people who reject it. 

«f Remember when He made you successors to the people of Nooh)» 
that is, and praise your Lord and give thanks to Him, for He established 
you in the land and made you successors to the doomed nations who 
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- for they did as you have done, and they enjoyed their share of 
worldly pleasures as you have done, and they indulged in falsehood 
as you have done. Verily they were losers; that is, the first and the last 
of them, and what loss could be greater than losing out on the gardens 
of bliss and being deprived of closeness to the Most Generous? But 
even though they will share the loss, they will vary greatly in the 
extent of their loss. 

«(For allp of them ^there will be ranks according to their deeds)*; 
the one who did less evil will not be like the one who did a great deal 
of evil, and the follower will not be like the leader. 

Similarly, although those who attain reward and paradise will 
share the success, triumph and admission to paradise, there will be 
differences (in status) between them such as is known only to Allah. 

But they will all be pleased with what the Lord gives them, and they 
...MiSUDnjcQnoect.cam ■, 
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((They said)* in amazement at his call, telling him that it was 
impossible for them to obey him: 

((Have you come to tell us to worship Allah alone, and to give up 
that which our forefathers used to worship?)* May Allah curse them, 
for they regarded the beliefs and practices of their forefathers as the 
most important of obligations and the most perfect of matters, and 
something that no one should object to. They gave precedence to the 
misguidance of their forefathers, polytheism and idol worship, over 
that which the Messengers called to, namely affirming the oneness of 
Allah alone, with no partner or associate. They rejected their Prophet 
and said: ((Bring us that with which you are threatening us, if you are 
telling the truth)*. Thus they prayed against themselves. 

Hood said to them: ^Punishment and wrath have already 
become due to you from your Lord)* that is, they will inevitably befall 
you, for all the causes thereof are present and the time for doom has 
come. 

((Are you arguing with me about names that you have invented, 
you and your forefathers)* that is, how can you argue about matters 
that are not real, and about idols that you call gods, when there is 
nothing divine in them at all, not even an atom’s weight 
((for which Allah has not sent down any authority?)* For if that were 
true, Allah would have sent down authority for it; the fact that He did 
not do so indicates that it is false. There is nothing expected or made 
obligatory - especially with regard to major fundamental issues - but 
Allah has provided evidence to support it and unambiguous authority. 

((Wait then)* for what will befall you of the punishment that I 
have promised you 

((I too am waiting)*. There is a difference between the two types of 
waiting: the waiting of one who fears the coming of the punishment, 
and that of the one who hopes for victory and reward from Allah. 
Hence Allah followed that by saying: 

(•(Then We saved him)* namely Hood 
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^and those)* believers ^who were with him, by Our mercy)*. Allah 
was the One Who guided them to faith and made their faith a means 
of their attaining His mercy, so He saved them by His mercy. 

^and we destroyed to the last man those who rejected Our signs)* 
that is, We eradicated them by means of the severe punishment that left 
none of them alive. Allah sent against them the devastating wind that 
left nothing it came upon, but made it as stuff decayed (cf. 51: 41-42). 
Thus they were destroyed and thereafter nothing was left to be seen 
except their dwellings (cf 46. 25). So see what was the fate of those 
who were warned and against whom proof was established. But they 
did not pay heed; they were commanded to believe but they did not 
believe, so the outcome for them was destruction, disgrace and shame. 
tfThey were overtaken by a curse in this world, and [they will be 
cursed] on the Day of Resurrection. Verily, ‘Ad disbelieved in their 
Lord. So away with ‘Ad, the people of Hood! ^ (Hood 11: 60) 

And Allah says here: ^and we destroyed to the last man those who 
rejected Our signs, for they would not believe^ by any means; rather 
He described them as disbelievers and stubborn. 
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7:73. And to Thamood We sent their brother Salih. He said: O my 
people, worship Allah; you have no god but He. There has come 
to you a clear sign from your Lord: this is the she-camel of Allah, 
a sign unto you. So leave her to graze in the land of Allah, and 
do not harm her in any way, or else a painful punishment will 
overtake you. 

7:74. Remember when He made you successors to the people of‘Ad 
and settled you in the land; you build for yourselves palaces 
in the plains and carve out dwellings in the mountains. So 
remember the favours of Allah, and do not strive to spread 
mischief in the land. 


7:75. The chieftains of his people who were arrogant said to those 
who were regarded as weak, to those among them who believed: 
Do you really know that Salih has been sent by his Lord? They 
said: We do indeed believe in the message with which he has 
been sent. 

7:76. Those who were arrogant said: As for us, we disbelieve in that 
in which you believe. 

7:77. Then they hamstrung the she-camel, and insolently transgressed 
the command of their Lord, saying: O Salih, bring us that with 
which you are threatening us, if you are indeed one of the 
Messengers [of Allah]! 

7:78. So an earthquake overtook them, and morning found them lying 
lifeless in their homes. 
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7:79. So he left them, saying: O my people, 1 did indeed convey to 
you the message of my Lord. 1 gave you sincere advice, but you 
do not like sincere advisers. 


^And to Thamood)* - they were a well-known tribe who lived 
in al-Hijr (the Rocky Tract) and its environs, in the Hejaz region of 
Arabia. 

Allah sent to them ^ftheir brother $alih|* as a Prophet, calling 
them to believe and affirm His oneness, and to forbid them to ascribe 
partners to Allah or set up rivals to Him. 

<$He said: O my people, worship Allah; you have no god but 
He)*. His call was the same as the call of his fellow Messengers: the 
command to worship Allah alone, explaining that people have no 
god other than Allah. 

^There has come to you a clear sign from your Lord^ that is, an 
extraordinary sign that could only be a sign from heaven, for people 
could not produce it. Then he explained further by saying: 

^this is the she-camel of Allah, a sign unto you)* that is, this is a 
special and noble she-camel, because it is attributed to Allah Be) by 
way of honour, and in it there is a great sign for you. 

The nature of that sign is mentioned elsewhere: 

«f$alih said: Here is a she-camel; she will have her share of water and 
you will have your share, each on an appointed day.)* (ash-Shu‘ara' 
26: 155) 

They had a large well which was known as Bi V an-Naqah (the 
Well of the She-Camel), where they and the she-camel took turns. 
The she-camel had a day when she would drink, and the people would 
drink the milk from her udder, and the people had a day when they 
would come to drink, and the she-camel would stay away. 

Their Prophet Salih (^) said to them: «|So leave her to graze in 
the land of Allah)*; you do not have to take care of her in any way 
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«fand do not harm her in any way)? by hamstringing or otherwise, *for 
else a painful punishment will overtake you)*. 

^Remember when He made you successors)? in the land, enjoying 
it and achieving what you aspired to 

^successors to the people of ‘Ad)? whom Allah destroyed, and He 
caused you to succeed them 

^and settled you in the land)? that is, He caused you to become 
established in the land, and He made available to you the means that 
lead to what you want to achieve 

ttfyou build for yourselves palaces in the plains)? that is, in the flat 
land where there are no mountains; you build tall palaces and fortified 
buildings there 

^and carve out dwellings in the mountains)? as can be seen until the 
present, their dwellings and other buildings in the mountains, which 
will remain as long as the mountains remain. 

«(So remember the favours of Allah)? that is, His blessings and 
what He has bestowed upon you of bounty, provision and strength 
^and do not strive to spread mischief in the land)? that is, do not 
cause ruin to the earth with evildoing and sin, for sin leads to the 
ruin of civilisation, and now their land is devoid of them and their 
dwellings are empty. 

«|The chieftains of his people who were arrogant)? that is, the 
leaders and nobles who were too arrogant to believe 
ffsaid to those who were regarded as weak)? although not all the weak 
were believers 

^to those among them who believed: Do you really know that Salih 
has been sent by his Lord?)? That is, is he telling you the truth or is 
he lying? 

Those who were regarded as weak said: t(We do indeed believe in 
the message with which he has been sent)? that is, the oneness of Allah, 
and what he tells us about Him and His commands and prohibitions. 
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^Those who were arrogant said: As for us, we disbelieve in that 
in which you believe.^ Their arrogance made them not submit to 
the truth to which those who were regarded as weak had submitted. 

^Then they hamstrung the she-camel)» that he had warned them 
about, saying that if they harmed her, a painful punishment would 
befall them. 

^and insolently transgressed the command of their Lord)* that is, 
their hearts grew hard and they arrogantly refused to comply with 
the command of their Lord, insolent transgression of which causes 
one to taste the severe punishment. So it is no wonder that Allah sent 
upon them a punishment which He did not send upon anyone else. 

In addition to these actions, they began challenging Allah, not 
caring what they did; rather they boasted of it by saying: $alih, 

bring us that with which you are threatening us)* if you are telling us 
the truth, of the punishment. He said: 

C-.Enjoy life in your worldly abodes for [another] three days. This 
is a promise that will not be belied.)* (Hood 11: 65) 

tfSo an earthquake overtook them, and morning found them lying 
lifeless in their homes)* on their knees, for Allah had destroyed them 
to the last man. 

*fSo he)* that is, Salih (HU ^left them^ when Allah sent the 
punishment upon them 

^saying)* that is, addressing them by way of rebuke after Allah 
had destroyed them: «{0 my people, I did indeed convey to you the 
message of my Lord. 1 gave you sincere advice)* that is, everything 
with which Allah sent me to you, I conveyed to you and I was keen 
for you to be guided, and I strove hard to make you follow the straight 
path and the true religion 

^but you do not like sincere advisers)*; rather you rejected the words 
of the sincere advisers, and you obeyed the words of every accursed 
devil. 
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It should be noted that many commentators mention with regard 
to this story that the she-camel came out of a solid rock that they 
suggested to Salih, and that the rock went into labour in the manner of 
a pregnant woman, and the she-camel emerged as they were looking 
on; she had a calf with her when they hamstrung her, which bleated 
three times, then the mountain opened up and the calf entered into 
it; Salih (i^) told them: The sign of the punishment coming upon 
you is that on the first of three days your faces will be yellow, on the 
second day they will be red, and on the third day they will be black, 
and it came to pass as he foretold. 

All of these stories come from the Isra’eeliyat (stories narrated from 
Jewish sources), which should not be transmitted in commentaries 
on the Book of Allah. There is nothing in the Qur’an to indicate 
such events at all. Rather, if they were true Allah (*?g) would have 
mentioned them, because they contain signs and wonders and lessons 
that He could not have overlooked or omitted to mention until they 
came via those whose narrations are not trustworthy. In fact the Qur’an 
proves false some of the things mentioned. Salih said to them: 

«(...Enjoy life in your worldly abodes for [another] three days...p 
(Hood II: 65) 

- that is, enjoy this very short time, for you will have no other 
pleasure after that. What pleasure could there be for people whose 
Prophet (according to the story mentioned above) had warned them 
of the punishment and told them of its precursors, which were to 
happen day by day in a manner that included all of them, by their 
faces becoming yellow, red and black, because of the punishment? 

This can only be contrary to the Qur’an and opposite to what it 
says. The Qur’an provides sufficient information and guidance and 
there is no need for anything else. 

Yes, if there is a soundly narrated report from the Messenger of 
Allah (#|) that does not contradict the Book of Allah, then we accept 
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it, for it is included among that which the Qur’an has instructed us 
to follow: 

ff... Whatever the Messenger gives you [of the gains, or of instructions], 
accept it, and whatever he forbids to you, refrain from it... [) (al-Hashr 
59: 7) 

We have seen above that it is not permissible to interpret the Book 
of Allah on the basis of Isra’eeliyat reports, even if it is the case that 
it is permissible to narrate reports from them that cannot be certain. 
That is because the meanings of the Book of Allah are certain, but 
these reports cannot be confirmed as true or false. Hence there is no 
way that they can be used to interpret the Qur’an. 
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7:80. And We also sent Loot. He said to his people: Do you commit 
this shameful deed that no one in the world has ever committed 
before you? 

7:81. For you approach men with lust instead of women; you are 
indeed a people transgressing beyond all bounds. 

7:82. But the only response his people gave was to say: Drive them 
out of your city, for they are indeed people who want to keep 
themselves clean and pure! 
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7:83. So we saved him and his family, except his wife; she was one 
of those who stayed behind. 

7:84. And We let loose upon them a shower [of stones]. So see what 
was the fate of the evildoers. 


([And We also sent Loot)* ([£§50. That is, We sent him to his people 
to instruct them to worship Allah alone and to forbid to them the 
shameful deed that no one in the world had ever done before them. 

(•[He said to his people: Do you commit this shameful deed]* that 
is, the deed which surpasses, in its severity and abhorrent nature, all 
other shameful deeds 

([that no one in the world has ever committed before you^. It was one 
of the most repulsive of deeds, and their invention of it, thus setting 
the precedent for those who came after them, was also one of the 
most abhorrent of deeds. 

Then he explained further: ([For you approach men with lust 
instead of women )*that is, you ignore women, whom Allah has created 
for you, when you could find in them pleasure to fulfil your desire in 
a manner that is in accordance with sound human nature, and instead 
you prefer anal intercourse with men, which is something utterly filthy 
and abhorrent, for the anus is the place from which filth emerges, that 
one feels embarrassed to mention, let alone touch and be close to it. 

([you are indeed a people transgressing beyond all bounds)? that 
is, people who overstep the limits set by Allah in the most audacious 
manner. 

([But the only response his people gave was to say: Drive them out 
of your city, for they are indeed people who want to keep themselves 
clean and pure!)* That is, they want to keep away from committing 
shameful deeds. 

([Their only grievance against them was that they believed in Allah, 
the Almighty, the Praiseworthy.)* (al-Burooj 85: 8) 
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tfSo we saved him and his family, except his wife; she was one 
of those who stayed behind)* that is, those who remained behind and 
were punished. Allah instructed him to take his family and leave at 
night, for the punishment would come upon his people in the morning, 
so he took his family, except his wife, who met the same fate as they 
did. 

^And We let loose upon them a shower [of stones]that is, a 
shower of hot stones of baked clay, and Allah turned the city upside 
down. 

^So see what was the fate of the evildoers)*, namely destruction 
and eternal disgrace. 
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7:85. To Madyan We sent their brother Shu’ayb. He said: O my people, 
worship Allah; you have no god but He. There has come to you 
a clear sign from your Lord. Give full measure and weight, and 
do not undermine people’s rights and dues, and do not spread 
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mischief in the land after it has been put in order. That will be 
best for you, if you are [truly] believers. 

7:86. Do not lie in wait on every path, making threats and barring 
from the path of Allah those who believe in Him, and seeking 
to make it appear crooked. Remember how you were few and 
He made you many, and see what was the fate of those who 
spread mischief. 

7:87. And if there are some among you who believe in the message 
with which I have been sent, and others who do not believe, 
then be patient until Allah judges between us, for He is the best 
of judges. 


«(To Madyan]?, who were a well-known tribe 
We sent their brother]? in lineage «[Shu‘aybjj, to call them to worship 
Allah alone, with no partner or associate, and to instruct them to give 
full measure and weight, and not to undermine people’s rights and 
dues, or strive to spread mischief in the land (cf. II: 85) by committing 
a lot of sins. Hence he said: ?fand do not spread mischief in the land 
after it has been put in order. That will be best for you, if you are 
[truly] believers]?. For giving up sin in obedience to the command of 
Allah and seeking to draw close to Him is better and more beneficial 
for a person than committing sin that incurs the wrath of the Almighty 
and the punishment of hell. 

«(Do not lie in wait]? for people ^on every path]? that is, on any 
road where there is a great deal of traffic, warning people off, 
fjmaking threats]? to those who travel that road, 

(jand barring from the path of Allah]? those who want to follow it 
and be guided, 

«(and seeking to make it appear crooked]? that is, wanting the path of 
Allah to be crooked, so you twist it in accordance with your whims 
and desires, when what you and others should have done was to 
respect and venerate the path that Allah ordained for His slaves to 
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follow in order to earn His pleasure and paradise, thereby destroying 
the greatest mercy upon them; you should have taken on the task of 
supporting it, calling people to it and defending it, not barring people 
from it and turning people away from it. This is ingratitude for the 
blessing of Allah and a challenge to Allah, for you are making the 
straightest and fairest path twisted and crooked, and you denounce 
anyone who follows it. 

^Remember)* the blessings that Allah has bestowed upon you and 
^how you were few and He made you many)* that is, He caused you 
to grow in number by blessing you with wives, offspring and good 
health, and He did not test you with epidemics or fatal diseases that 
would reduce your numbers, or cause your enemies to gain power over 
you and eradicate you, or cause you to be scattered in the land; rather 
He blessed you by causing you to be together, bestowing abundant 
provision on you and granting you numerous offspring. 

^and see what was the fate of those who spread mischief]*, for 
you will not find any among them but they are scattered, and in their 
land you will find nothing but desolation and sparse population. No 
one speaks well of them, rather they are overtaken by curses in this 
world and on the Day of Resurrection they will be exposed to disgrace 
and shame. 

«{And if there are some among you who believe in the message 
with which I have been sent, and others who do not believe)* who are 
the majority of them, «{then be patient until Allah judges between us, 
for He is the best of judges^; He will support the one who is in the 
right and will send punishment upon the one who is in the wrong. 
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7:88. The chieftains of his people who were arrogant said: O ShiTayb, 
we will certainly drive you and those who believe with you out 
of our city, unless you all return to our religion. He said: What, 
even if we detest it? 


7:89. We would be guilty of fabricating lies against Allah if we were 
to return to your religion after Allah has saved us from it. There 
is no way we could return to it unless Allah our Lord so willed. 
Our Lord encompasses all things in His knowledge. In Allah 
we put our trust. Our Lord, judge between us and our people in 
truth, for You are the best of judges. 

7:90. The chieftains of his people who disbelieved said: If you follow 
Shu'ayb, then indeed you will be losers. 

7:91. So an earthquake overtook them, and morning found them lying 
lifeless in their homes. 

7:92. Those who rejected Shu'ayb became as if they had never lived 
there; those who rejected Shu'ayb became themselves the losers. 

7:93. So Shu'ayb left them, saying: O my people, I did indeed convey 
to you the messages of my Lord. I gave you sincere advice, but 
why should I grieve over a disbelieving people? 


^The chieftains of his people who were arrogant^ that is, the 
nobles and prominent figures among them, who followed their whims 
and desires and were preoccupied with their pleasures. When the 
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truth came to them and they saw that it was not in accordance with 
their evil whims and desires, they rejected it and were too arrogant 
to follow it. They said to their Prophet Shu‘ayb and the oppressed 
believers who were with him: 

<{0 Shu'ayb, we will certainly drive you and those who believe 
with you out of our city, unless you all return to our religion^. They 
used their physical strength to oppose the truth and they did not pay 
attention to any religion, covenant or human rights; all they cared 
about was following their whims and desires and their foolish way 
of thinking that led to this corrupt idea, as they said: Either you and 
those who are with you should come back to our religion or we will 
surely expel you from our city. 

Shu‘ayb (ilk) was calling them in the hope that they would 
believe, but now he was not safe from their evil, to such an extent 
that they threatened him, saying that if he did not follow them, they 
would banish him from his homeland, to which he had more right 
than they did. 

Shu'ayb (^§50 said to them in amazement at what they said: 
^What, even if we detest it?^ That is, should we follow you in your 
false religion, even if we detest it because we know that it is false? 
Rather you should call someone to it who shows an interest in it, but 
in the case of someone who openly forbids it and denounces anyone 
who follows it, how could he be called to it? 

<|We would be guilty of fabricating lies against Allah if we were to 
return to your religion after Allah has saved us from it^ that is, bear 
witness against us that if we were to return to it after Allah has saved us 
from it and from its evil, then we would be liars fabricating lies against 
Allah, because we know that there is no fabrication worse than that 
of one who ascribes partners to Allah when He is the One and Only 
God, Who has no son or spouse, and no partner in His sovereignty. 

^There is no way we could return to it}» that is, it is not possible 
for people like us to go back to it, for this is impossible. Shu‘ayb (HL) 


sunniconnect.com 



266 | Tafseer as-Sa‘di 


Juz'9 


made them despair of him ever going along with them in many ways, 
by pointing out a number of things, such as the following: 

• The believers hated and detested their religion because of what 
it involved of ascribing partners to Allah. 

• He described what they were following as fabrications and 
called them to bear witness that if he and the people with him 
were to follow it, they would be liars and fabricators. 

• They acknowledged that Allah had blessed them because He 
had saved them from it. 

• It was impossible for them to return to it after Allah had guided 
them, because of their current state and what they had in their 
hearts of veneration for Allah and acknowledgement of their 
servitude to Him, and their belief that He alone is God and 
none should be worshipped but Him alone, with no partner or 
associate, and that the gods of the polytheists were the falsest 
of falsehoods and the most impossible to be true. 

As Allah had blessed them with reason, they were able by means 
of it to recognise what was true and what was false, what constituted 
guidance what constituted misguidance. 

However, within the context of the divine will and Allah’s decree 
that inevitably comes to pass for His creation, and no one can escape 
it, even if means were made available and all forces got together to 
achieve that, they cannot decide concerning themselves that they will 
be able to do something or give up something for certain. Therefore, 
Shu'ayb made an exception here, as he said: ^There is no way we 
could return to it unless Allah our Lord so willed)? that is, neither we 
nor anyone else can act independently or rebel against His will that 
is connected to His knowledge and wisdom. 
ffOur Lord encompasses all things in His knowledge)* that is. He 
knows what is good for His slaves and in what direction He will 
steer them 
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^In Allah we put our trusty that is, we trust that He will keep us 
steadfast on the straight path and protect us from all paths that lead 
to hell. Whoever puts his trust in Allah, He will suffice him and make 
things easy for him in both his spiritual and worldly affairs. 

^Our Lord, judge between us and our people in truth^ that is, 
support and help the one who is wronged and the one who is in the 
right against the stubborn wrongdoer who rejects the truth 
^for You are the best of judges^. 

So they asked Allah to judge between them and their people on 
the basis of truth and justice, and to show them His signs that would 
decide the matter between the two parties. 

«jThe chieftains of his people who disbelieved saidjj, warning 
against following Shu‘ayb 

«flf you follow Shu'ayb, then indeed you will be losersjK This is 
what their evil souls told them, that loss and doom would result from 
following true guidance. They did not realise that real loss would 
result from persisting in what they were following of misguidance 
and misguiding others, but they realised that when the punishment 
befell them. 

«|So an earthquake overtook themji; it was a severe tremor 
^and morning found them lying lifeless in their homes^ that is, lying 
dead on the ground. 

Allah says, describing them after their death: ^Those who rejected 
Shu‘ayb became as if they had never lived there|> that is, it was as 
if they had never resided in their homeland, and as if they had never 
enjoyed wandering about in its streets or resting in its shade or enjoyed 
the flow of its rivers, or never eaten the fruits of its trees. When the 
punishment overtook them, they moved from a state of amusement, 
pleasure and fun to a realm of grief, misery, punishment and hell. 
Hence Allah says: sjthose who rejected Shu'ayb became themselves 
the losersji that is, the only ones who were losers, because on the 
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Day of Resurrection they will lose their religion, their own selves 
and their families; indeed that is the true loss, not what others said to 
them: «flf you follow Shu‘ayb, then indeed you will be losers^ (7: 90). 

When they were destroyed, their Prophet Shu'ayb turned away 
from them, ^saying)* by way of rebuke, addressing them after they 
had died: «{0 my people, I did indeed convey to you the messages 
of my Lord)* that is, 1 brought them to you and explained them so 
that you got the message in the best way and it could not have been 
any clearer. 

I gave you sincere advice)* but you did not accept my advice and you 
did not follow my instructions; rather you disbelieved and transgressed 
^but why should I grieve over a disbelieving people?^ That is, how 
can I grieve for people in whom there is nothing good? Goodness 
came to them and they rejected it and failed to accept it, so they 
deserve nothing but evil. These people do not deserve to be grieved 
over; rather one should rejoice at their destruction and eradication. We 
seek refuge in You, O Allah, from disgrace and shame. What doom 
and punishment could be worse than reaching the point where the 
most sincere of people towards them disavow them? 
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7:94. Whenever We sent a Prophet to a city, We afflicted its people with 
adversity and distress, so that they might humble themselves. 


7:95. Then We changed their suffering into prosperity, until they 
thrived and began to say: Our fathers also underwent both 
hardship and ease. Then We seized them suddenly, unawares. 
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Here Allah (•}€) says: ^Whenever We sent a Prophet to a city^, 
to call its people to worship Allah and forbid them to continue with 
whatever they were following of evil, and they did not submit to 
him, Allah tested them ^with adversity and distress)* that is, poverty, 
sickness and different types of calamity 

^so that)*, if that befell them, it might humble them, so they would 
beseech Allah and submit to the truth. 

<$Thenj* if that did not succeed, and they continued in their 
arrogance and increased in their transgression 
<|We changed their suffering into prosperity)*, so provision was 
granted abundantly to them, their bodies were healed and they were 
relieved of distress 

♦{until they thrived)* that is, they increased in number, their provision 
increased, and they enjoyed a life of ease because of the blessings 
and favours of Allah, and they forgot what they had gone through 
of hardship. 

♦(and began to say: Our fathers also underwent both hardship and 
ease^ that is, this is something normal that has been happening 
since the earliest generations and is still happening among the later 
generations: sometimes they are in a state of ease and sometimes 
they are faced with hardships; sometimes there is joy and sometimes 
there is sorrow, according to the vicissitudes of time. They think 
that there is no lesson or reminder to pay heed to, and that this is not 
happening in order to let them get carried away in sin until, when 
they are rejoicing in what they have been given and this world is 
the most important thing in their minds, the punishment overtakes 
them ({suddenly)* and catches them ({unawares)*. In other words, 
it never occurs to them that they may be faced with destruction, 
and they think that they have full control over what Allah has 
granted to them and that they will never die or move on and leave 
it behind. 
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7:96. If only the people of the cities had believed and feared Allah, We 
would indeed have opened up for them blessings from heaven 
and earth. But they rejected the truth, so We punished them 
because of what they earned. 


7:97. Do the people of the cities feel secure that Our punishment will 
not come upon them at night whilst they are sleeping? 

7:98. Or do the people of the cities feel secure that Our punishment 
will not come upon them during the day whilst they are engaged 
in frivolous pursuits? 


7:99. Or do they feel secure from the plan of Allah? No one feels 
secure from the plan of Allah except the people who are losers. 


Having stated that those who rejected the Messengers will be tested 
with hardship by way of admonition and warning, and they will be 
tested with ease by way of letting them get carried away, Allah (4g) 
then tells us that if the people of the cities had believed sincerely in 
their hearts, had faith that was confirmed by righteous deeds, and they 
had actually feared Allah both outwardly and inwardly, by giving up 
that which Allah had prohibited. He would have bestowed upon them 
the blessings of heaven and earth, and He would have sent rain from 
the heaven in abundance, and caused to grow for them from the earth 
that which would sustain them and their livestock and cause them to 
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live a life of prosperity and plenty, without any exhaustion or tiredness 
on their part. But they did not believe and they did not fear Him 
^so We punished them because of what they earned)? by sending 
upon them the penalty and calamity, and by removing blessings, and 
sending troubles and problems. This was partial recompense for their 
deeds; otherwise if He were to punish them for all that they had earned. 
He would not have left a single living being on the face of the earth. 
^Corruption and disorder have appeared on land and sea 18 because 
of what people’s hands have earned. Thus Allah causes them to taste 
the consequences of some of what they have done, so that they may 
turn in repentance.)? (ar-Room 30: 41) 

^Do the people of the cities feel secure)? that is, do the people 
of the disbelieving cities feel secure, as is indicated by the context 
dthat Our punishment^ that is, Our severe punishment 
^will not come upon them at night whilst they are sleeping?)? that is, 
when they are unaware and resting. 

^Or do the people of the cities feel secure that Our punishment 
will not come upon them during the day whilst they are engaged in 
frivolous pursuits?)? that is, what makes them feel secure from that, 
when they have done that which may lead to punishment, and they 
have committed grave sins, some of which are enough to cause their 
doom? 

^Or do they feel secure from the plan of Allah?)? As He may 
let them get carried away in order to seize them; He will give them 
respite, for His stratagem is sure (cf. 7:183). 

^No one feels secure from the plan of Allah except the people 
who are losers)?. For if anyone feels secure from the punishment of 


18 This refers to the widespread occurrence of troubles such as drought, 
fires and floods, poor yield of crops, decline of fish stocks, market 
stagnation and difficulty in earning a living. That is because of people’s 
sins, including neglect and abuse of the natural environment. 


sunniconnect.com 




272 | Tafseer as-Sa 'di 


Juz’9 


Allah, then in reality he does not believe in requital for deeds and he 
does not believe in the Messengers in any true sense. 

This verse is intended to instil a great deal of fear, so that the 
individual should never feel safe (from divine punishment) in spite of 
what he has of faith in his heart. Rather he should always be worried 
and anxious lest he go through trials that deprive him of what he has 
of faith, and he should always call upon Allah, saying: “O Controller 
of the hearts, make my heart adhere firmly to Your religion”, and he 
should strive hard to take all measures that could protect him from 
evil and at times of turmoil. No matter what his level of faith is, the 
individual should never feel secure and certain of spiritual well-being. 


O 0 



7:100. Is it not clear to those who inherit the earth in succession to its 
former inhabitants that, if We so willed, We could punish them 
too for their sins? But We seal up their hearts so that they cannot 
hear. 

7:101. These are the cities, some of the stories of which We have told 
to you. Their Messengers indeed came to them with clear signs, 
but they would not believe what they had rejected before. Thus 
does Allah seal the hearts of the disbelievers. 

7:102. And most of them We found not true to their covenant; rather 
We found most of them are indeed rebellious. 
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Here Allah draws our attention to current nations after the 
destruction of those nations that have passed away. 

^Is it not clear to those who inherit the earth in succession to 
its former inhabitants that, if We so willed, We could punish them 
too for their sins?^ That is, is it not clear to those nations who have 
inherited the earth after the destruction of those who came before 
them for their sins, then they did the same deeds as those who were 
doomed? 

Or do they not realise that if Allah so willed, He could punish them 
for their sins? For this is His way with the earlier and later generations. 

<s(But We seal up their hearts so that they cannot hear)* that is, if 
Allah alerts them and they do not respond, and if He reminds them 
and they pay no heed, and if He shows them signs and they are not 
guided, then Allah will punish them and place a seal on their hearts, 
so that they will be covered with dirt and impurities until they are 
sealed. Then no truth or goodness can reach them and they cannot 
hear that which benefits them; rather they hear that which establishes 
proof against them. 

tfThese are the cities)* that are mentioned above 
<$some of the stories of which We have told to you)*, about what 
happened to them, as a lesson for those who reflect, a warning for 
those who do wrong and an exhortation for those who fear Allah. 

^Their Messengers indeed came to them with clear signs)* that is, 
their Messengers came to these disbelievers and called them to that 
which could lead to their happiness, and Allah supported them with 
miracles and clear signs to explain the truth completely, but they did 
not benefit from that, and it did not avail them anything. 

^but they would not believe what they had rejected before)* that is, 
because of their disbelief and their initial rejection of the truth, Allah 
would not guide them to faith, as a recompense for their rejection of 
the truth, as He says elsewhere: 
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f(We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time, and We will leave them to wander 
blindly in their misguidance.^ (al-An'am 6: 110) 

«[Thus does Allah seal the hearts of the disbelievers^, as a 
punishment. And Allah does not wrong them; rather they wrong their 
own selves. 

*(And most of them We found not true to their covenant}* that is, We 
did not find most of the nations to whom Allah sent the Messengers to 
be true to the covenant; in other words, they did not adhere to it and 
they were not bound by the instructions that Allah enjoined upon all 
people, and they did not comply with the commands that He sent to 
them on the lips of His Messengers. 

^rather We found most of them are indeed rebellious^ that is, 
disobedient towards Allah and following their whims and desires 
without any guidance from Allah. Allah (4s) tested His slaves by 
sending the Messengers and sending down the Books, and He 
commanded them to follow His covenant and guidance, but no one 
obeyed His command except a few, those who He had already decreed 
would be blessed. 

Most people, however, turned away from guidance and were too 
arrogant to follow that which the Messengers brought. Hence Allah 
sent upon them various punishments. 
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7:103. Then after them We sent Moosa with Our signs to Pharaoh and 
his chiefs, but they wrongfully rejected them. So see what was 
the fate of those who spread mischief. 

7:104. Moosa said: O Pharaoh, verily 1 am a Messenger from the Lord 
of the worlds, 

7:105. duty-bound to say nothing about Allah except the truth. I have 
come to you with a clear sign from your Lord, so let the Children 
of Israel go with me. 

7:106. Pharaoh said: If you have indeed come with a clear sign, then 
show it to us, if you are telling the truth. 

7:107. So Moosa threw down his staff, and suddenly it was a serpent, 
plain for all to see. 


Then, after those Messengers, We sent Moosa al-Kaleem (the one 
to whom Allah spoke directly), the great leader and noble Messenger, 
to a people who were harsh and arrogant tyrants, namely Pharaoh and 
his chiefs from among their nobles and prominent figures. He showed 
them mighty signs of Allah, the like of which had never been seen, 
«jbut they wrongfully rejected them^ and disbelieved; the one who 
disbelieves in such a sign is a wrongdoer, and in fact they arrogantly 
rejected those signs. 

^So see what was the fate of those who spread mischief^, how 
Allah destroyed them. 

^They were overtaken by a curse in this world, and [they will be 
cursed] on the Day of Resurrection; how wretched is the gift to be 
given!p (Hood 11: 99) 

This is a brief outline; then Allah explains further: 

^Moosa said]* when he came to Pharaoh to call him to faith 
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Pharaoh, verily I am a Messenger from the Lord of the worlds}* 
that is, I am a Messenger sent by One Who is great; He is the Lord 
of the worlds, which includes both the upper and lower realms. He is 
in charge of His creation of all types, and He is taking care of them, 
which means that He does not leave them without guidance; rather He 
sends to them Messengers as bringers of glad tidings and as wamers. 
He is the One Whom no one may challenge or claim to be sent by 
Him when that is not the case. 

If this is how He is, and He has chosen me and selected me to 
convey His message, then it is incumbent upon me not to lie about 
Him or to say anything about Him except the truth, for if I were to 
say anything other than that, then He would hasten the punishment 
for me and seize me with all His might and power. 

This should have made them follow Moosa and submit to him, 
especially as he brought to them a clear sign from Allah to prove the 
soundness of the message of truth that he brought, that they should 
have complied with the goals of his message, the two main goals 
of which were that they should believe in him and follow him, and 
release the Children of Israel, the people whom Allah had favoured 
above all others (at that time), the children of the Prophets and the 
descendants of Ya‘qoob (^), of whom Moosa was one. 

But Pharaoh said to him: ^If you have indeed come with a clear 
sign, then show it to us, if you are telling the truth. So Moosa threw 
down his staff}* onto the ground «{and suddenly it was a serpent, plain 
for all to see}* that is, a moving snake, as they were looking on. 
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7:108. And he drew forth his hand, and it appeared shining white to 
all beholders. 

7:109. The chiefs among Pharaoh’s people said: Verily this is a learned 
magician! 

7:110. He wants to drive you out of your land. [Pharaoh said:] What 
do you advise then? 

7:111. They said: Let him and his brother wait a while, and send heralds 
to the cities to gather 

7:112. and bring to you all the learned magicians. 


^And he drew forth his hand^ from his collar «{and it appeared 
shining white to all beholders)*, although unharmed. These were 
two great signs that highlighted the truth of the message that Moosa 
brought, and proved that he was the Messenger of the Lord of the 
worlds. But those who do not believe, even if all signs come to them, 
they will not believe until they see the painful punishment. 

Hence ^The chiefs among Pharaoh’s people^, when they were 
astounded by what they saw of signs, but they did not believe and 
they tried to find some wrong interpretation for them, 

^said: Verily this is a learned magician!]* That is, one who is skilled 
in magic. 

Then they tried to scare the weak in mind and foolish by saying: 
<|He)* namely Moosa, by doing this, ^wants to drive you out of your 
land^ that is, he wants to banish you from your homeland 
^[Pharaoh said:] What do you advise then?)* The magicians consulted 
one another as to what they should do with Moosa and how they 
should ward off his harm, as they saw it, because if what he brought 
was not confronted with something to refute and defeat it, most people 
would be convinced by it. So they decided to say to Pharaoh: 
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^Let him and his brother wait a while)* that is, detain them and gave 
them respite, and send people to the cities to gather your subjects; let 
them bring every learned magician. In other words, let them bring the 
skilled magicians to confront what Moosa has brought. They said: 
Fix a time between us and you which neither we nor you will fail to 
keep, at a mutually agreeable place. 

efMoosa said: Your appointment will be on the day of the festival; 
let the people assemble in the forenoon. So Pharaoh withdrew and 
gathered his resources, then he came [for the appointment],b (Ta Ha 

20: 59-60) 
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7:113. The magicians came to Pharaoh and said: Will we have a reward 
if we are the victors? 


7:114. He said: Yes, and you will surely be among those who are close 
to me. 

7:115. They said: O Moosa, either you throw first or we will be the 
first to throw! 

7:116. Moosa said: You throw first. So when they threw, they bewitched 
the eyes of the people and stuck fear into them, producing 
powerful magic. 
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7:117. We inspired Moosa: Throw your staff, and thereupon it 
swallowed up all their deceptions. 

7:118. Thus the truth was established, and all they did was proven to 
be false. 

7:119. Thus they were defeated there and then, and were utterly 
humiliated. 


^The magicians came to Pharaoh)* seeking from him a reward if 
they were victorious. They said: «)Will we have a reward if we are 
the victors?]* 

^He^ namely Pharaoh, ^said: Yes)* you will have a reward ^and 
you will surely be among those who are close to me)j. He promised 
them the reward and that they would be close to him and held in high 
esteem by him, so that they would try hard and do their utmost to 
defeat Moosa. When they met with Moosa, in the presence of a great 
crowd, ^They said]* by way of showing confidence and giving the 
impression that they were not worried about what Moosa had brought: 

Moosa, either you throw firsts whatever you have with you, ^or 
we will be the first to throw)*. 

^Moosa said: You throw first)* so that the people would see what 
they had with them, and what Moosa had with him. 

^So when they threw^ their ropes and sticks, which by their magic 
became like moving snakes, ^they bewitched the eyes of the people 
and stuck fear into them, producing powerful magic)* such as had 
never been produced before. 

^We inspired Moosa: Throw your staffs and he threw it, tfand 
thereupon it)* turned into a moving snake, which ^swallowed up all 
their deceptions)* that is, their fabrications and illusions. 

^Thus the truth was established^ and became clear and visible 
before that gathering 
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^and all they did was proven to be false. Thus they were defeated 
there and then^ in that place 

«{and were utterly humiliated^ that is, defeated; their falsehood had 
vanished and their magic was diminished, and they did not attain the 
goal they thought they could reach. 

The people for whom truth becomes clearest are the people of 
magic who know all types of magic and the details thereof, which 
other people do not know. Hence they realised that this was a great 
sign, one of the signs of Allah that no human could produce. 
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7:120. The magicians fell down in prostration 
7:121. and said: We believe in the Lord of the worlds, 
7:122. The Lord of Moosa and Haroon. 


That is, we believe in the clear signs with which Moosa was sent. 
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7:123. Pharaoh said: How dare you believe in Him before I give you 
permission! Surely this is a plot that you hatched in this city 
in order to drive out its people. But you will soon know the 
consequences. 
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7:124. I will certainly cut off your hands and feet on opposite sides, 
then I will certainly crucify you all. 


^Pharaoh said)» to them, threatening them for believing 
«{How dare you believe in Him before I give you permission!^ The 
evil one was a tyrannical ruler who wanted to control people’s actions 
and words; it was well established in his view and theirs that he was 
to be obeyed and his instructions were to be carried out; no one could 
go against his word or his rule. 

When people reach that degree of obedience, nations begin to 
decline; they lose their reason and they lose power, and become 
unable to defend their rights. Hence Allah says elsewhere concerning 
Pharaoh: 

^Thus he made fools of his people and they obeyed him...}» (az-Zukhruf 
43: 54) 

And Allah tells us here that he said: <^How dare you believe in 
Him before I give you permission!^ That is, this is bad manners on 
your part and is a challenge to me. Then he tried to deceive his people 
and said: ^Surely this is a plot that you hatched in this city in order 
to drive out its people^ that is, Moosa, who is your leader, is the one 
who taught you magic, so you hatched a plot together, you and him, 
that you would be defeated by him and he would prevail, so you would 
follow him, then the people, or the majority of them, would follow 
you and thus you would drive the people out of the city. 

But this was a lie. He and anyone who understood the situation 
was well aware that Moosa had never met any one of them; they were 
summoned and selected by Pharaoh and his envoys; what Moosa 
brought was a sign from Allah; and the magicians did their utmost to 
defeat Moosa, but they failed. Thus the truth became clear to them, 
and they followed it. 
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Then Pharaoh threatened them by saying: ^But you will soon 
know the consequences)* and what will happen to you by way of 
punishment. 

*{I will certainly cut off your hands and feet on opposite sides)}. 
The evil one claimed that they were spreading mischief in the land, so 
he was going to do to them what is usually done to those who spread 
mischief, which is cutting off hands and feet on opposite sides, that 
is, the right hand and the left foot. 

*fthen I will certainly crucify you)* on the trunks of palm trees so 
as to disgrace you - according to his claim 

^all)* that is, I will not do this to some of you and not others; rather 
all of you will taste this punishment. 
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7:125. They said: It is to our Lord that we will surely return. 


7:126. The only grievance you have against us is that we believed in 
the signs of our Lord when they came to us. Our Lord, grant 
us abundance of patience and cause us to die as Muslims, 
submitting to You. 


The magicians who believed said to Pharaoh, when he threatened 
them: <|It is to our Lord that we will surely return)* that is, we do not 
care about your punishment, for Allah is better and more lasting, so 
do whatever you want. 

«{The only grievance you have against us)* that is, what fault do 
you find in us, for which you are denouncing and warning us? We 
have done no wrong, except «fthat we believed in the signs of our 
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Lord when they came to us^. If this is a fault for which we are to be 
rebuked and deserve punishment, then so be it. 

Then they called upon Allah, asking Him to make them steadfast 
and patient, as they said: ^Our Lord, grant us^ that is, bestow upon 
us ^abundance of patience^ that is, great patience, as is indicated by 
use of the indefinite form in the original Arabic. This was a great trial 
that would lead to loss of life, for which a great deal of patience is 
required to remain steadfast and confident in faith, and to dispel panic. 
*fand cause us to die as Muslims, submitting to Youji that is, complying 
with Your command and following Your Messenger. It seems that 
he carried out his threat to them, and Allah made them steadfast 
in faith. 
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7:127. The chiefs among Pharaoh’s people said: Are you going to let 
Moosa and his people spread mischief in the land, and abandon 
you and your gods? He said: We will slaughter their sons and 
spare their women, for we have absolute power over them! 


7:128. Moosa said to his people: Seek help from Allah and be patient 
and steadfast, for verily the land belongs to Allah and He grants 
it as an inheritance to whomever He will among His slaves; and 
the best outcome is for those who fear Allah. 


sunniconnect.com 



284 | Tafseer as-Sa'di 


Juz’ 9 


7:129. They said: We were oppressed both before you came to us and 
since you came to us. He said: It may well be that your Lord 
will destroy your enemy and make you successors in the land, 
so that He may see how you will do. 


Moreover, Pharaoh and his chiefs, and the common folk who 
followed the chiefs, were too arrogant to accept the signs of Allah 
and rejected them by way of transgression and arrogance. They said 
to Pharaoh, inciting him to punish Moosa, and claiming that what he 
brought was false and corrupt: 

*(Are you going to let Moosa and his people spread mischief in the 
land)? by calling people to Allah and to noble characteristics and 
good deeds, which was spreading righteousness in the land, at the 
time when what they were following was mischief and corruption, 
but the wrongdoers do not care what they say. 

*fand abandon you and your gods)? that is, he is forsaking you and 
your gods, forbidding people to follow you and barring people from 
doing so. 

*{He)? namely Pharaoh ffsaid)? in response to them that he would 
leave the Children of Israel with Moosa in such a state that they could 
not grow in numbers, thus Pharaoh and his people would be safer - 
or so he claimed - from their harm: 

«)We will slaughter their sons and spare their women)? that is, we will 
let the women live and not kill them, and if we do that we will be safe 
from their increasing in numbers, and we will be able to use those 
who are still alive and force them to do whatever we want, 
tf for we have absolute power over them)? and they have no way and 
no means to escape our rule over them. This was the utmost tyranny, 
arrogance and hardheartedness on the part of Pharaoh. 

«fMoosa said to his people^, advising them in this situation - in 
which they were unable to do anything or offer any resistance - to 
seek divine help and aid: 
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tfSeek help from Allah)? that is, rely on Him to bring that which will 
benefit you and ward off that which will harm you; put your trust in 
Allah and have faith that He will help you to reach your goals 
^and be patient and steadfast)? that is, adhere to patience in bearing 
that which has befallen you, and wait for relief. 

tjfor verily the land belongs to Allah)? and not to Pharaoh or his 
people, such that they can control it as they want 
^and He grants it as an inheritance to whomever He will among His 
slaves)? that is, He alternates it among people according to His will 
and wisdom, but the best outcome is for the pious, for even if they are 
tested for a while, by Allah’s wisdom, victory will ultimately be theirs 
^and the best outcome is for those who fear Allah)}. 

This is what the individual should do: when he is able to take 
measures towards warding off the harm of others, he should do as 
much as he can; but if he is not able to do so, then he must be patient, 
seek the help of Allah and wait for relief. 

^They said)? to Moosa, complaining about the persecution and 
harm they had endured at the hands of Pharaoh 
^We were oppressed both before you came to us)?, for they subjected 
us to grievous torment, slaughtering our sons and letting our 
womenfolk live, *(and since you came to us)? it has continued in like 
manner. 

Moosa said to them, giving them hope of relief and deliverance 
from their calamity: e|lt may well be that your Lord will destroy your 
enemy and make you successors in the land)? that is, give you power 
therein and put you in control of it 

^so that He may see how you will do)? - will you be grateful or 
ungrateful? This is a promise that Allah fulfilled when the time came 
as He willed. 
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7:130. Verily We afflicted the people of Pharaoh with years of drought 
and scarcity of crops, so that they might pay heed. 


Here Allah (3?) explains how He dealt with the people of Pharaoh 
during this final period; it was in accordance with His usual way of 
dealing with the nations: by afflicting its people with adversity and 
distress, so that they might humble themselves, and so on (see 7 . 94 
and onwards). 

((Verily We afflicted the people of Pharaoh with years of drought)* 
that is, drought and famine 

((and scarcity of crops, so that they might pay heed)* that is, so that 
they might understand that what has befallen them is a rebuke from 
Allah, so that they might give up their disbelief. But that was to no 
avail; rather they persisted in wrongdoing and mischief. 
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7:131. Whenever good fortune came their way, they said: This is our 
due. But when bad fortune befell them, they ascribed it to the 
evil auspices of Moosa and those who were with him. Surely, 
whatever befalls them has been decreed only by Allah, but most 
of them do not understand. 

7:132. They said: Whatever signs you bring us, to bewitch us therewith, 
we will never believe in you. 

7:133. So We sent against them floods, locusts, lice, frogs and blood, 
distinct signs, but they showed arrogance and were wicked 
people. 

7:134. When the punishment befell them, they said: O Moosa, call 
upon your Lord for us, on the strength of the covenant He has 
made with you; if you remove the punishment from us, we will 
surely believe in you and we will let the Children of Israel go 
with you. 

7:135. But when We removed the punishment from them until 
an appointed term which they were bound to reach, they 
immediately broke their promise. 


^Whenever good fortune^ that is, fertility and abundance of 
provision 

^fcame their way, they said: This is our due^ that is, we deserve it, 

but they did not give thanks to Allah for it 

^But when bad fortune^ that is, famine and drought 

^befell them, they ascribed it to the evil auspices of Moosa and those 

who were with him^ that is, they said: This has only happened to 

us because of Moosa’s coming and because of the Children of Israel 

following him. 
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But Allah (-te) said: ^Surely, whatever befalls them has been 
decreed only by Allah)* that is, by His will and decree. It is not as 
they said; rather it is their sins and disbelief that are the cause of that. 
*{but most of them do not understand)*, hence they said what they said. 

tfThey said)*, explaining to Moosa that they would persist in their 
falsehood and never give it up 

^Whatever signs you bring us, to bewitch us therewith, we will never 
believe in you)* that is, it is established in our minds that you are a 
magician, so whatever sign you bring, we are certain that it is magic, 
therefore we do not believe in you and we do not believe what you say. 
This was the utmost stubbornness, when the disbelievers reached such 
a point that whatever happened was all the same to them, regardless 
of whether signs came down to them or not. 

«|So We sent against them floods)* that is, huge volumes of water 
that swamped their trees and crops, and caused them a great deal of 
harm 

«flocusts^ that ate their fruits, crops and plants 

*(lice)* it was suggested that these were small locusts, but the apparent 

meaning is that they were ordinary lice 

«ffrogs)* that filled their vessels and caused them annoyance and a 
great deal of harm 

dand blood)* this was either nosebleeds or, as many of the commentators 
said, the water that they drank turned into blood, so they had nothing 
to drink except blood and nothing to cook with except blood, 
^distinct signs^ that is, evidence and proof that they were lying and 
doing wrong, and that what Moosa had brought was the truth, 
efbut they showed arrogance)* when they saw the signs 
«fand were)* and had been, before they saw the signs, ^wicked people)*. 
Hence Allah (■}£) punished them by causing them to remain misguided 
and astray. 

^When the punishment befell them)* - it may be that what is 
meant by the punishment is the plague, as many of the commentators 
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suggested, or it may be that what is meant is the signs mentioned 
above, namely the flood, locusts, lice, frogs and blood, which came 
as punishments. Every time one of them befell the people, dthey said: 
O Moosa, call upon your Lord for us, on the strength of the covenant 
He has made with you ji that is, they sought the intercession of Moosa 
on the strength of the covenant that Allah had made with him 
^if you remove the punishment from us, we will surely believe in 
you and we will let the Children of Israel go with you)? but they were 
lying when they said that, because their only intention was to get relief 
from the punishment that had befallen them; they thought that if it 
was lifted, no other punishment would befall them. 

^But when We removed the punishment from them until an 
appointed term which they were bound to reach p that is, until a time 
until which Allah had decreed that they should remain. It was not 
permanent relief; rather it was only temporary 
ifthey immediately broke their promise^ that they had made to Moosa, 
when they pledged to believe in him and let the Children of Israel go. 
So they did not believe in him and they did not let the Children of 
Israel go with him; rather they persisted in their disbelief, wandering 
blindly, and they persisted in persecuting the Children of Israel. 
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7:136. So We exacted retribution upon them: We drowned them in the 
sea, because they rejected Our signs and paid them no heed. 
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7:137. And We caused the people who had been oppressed to inherit the 
eastern and western parts of the land that We had blessed. The 
good word of your Lord was fulfilled for the Children of Israel 
because of their patience and steadfastness, and We destroyed 
what Pharaoh and his people had wrought, and what they had 
built. 


«(So We exacted retribution upon themp that is, when the time 
came for their destruction, Allah instructed Moosa to take the Children 
of Israel and leave by night, and He informed him that Pharaoh and 
his troops would pursue them. 

*(So Pharaoh sent heralds to the cities [to mobilize troops].)* (ash- 
Shu 'ara' 26: 53) 

- to rally the people to pursue the Israelites. They said to them: 

These are but a small band, and they have enraged us, but we are 
all well-prepared. Thus did We cause them to leave their gardens and 
springs, and their treasures and fine dwellings. And so it was; and 
We caused the Children of Israel to inherit such things. Then [the 
Egyptians] caught up with them at sunrise. When the two groups 
came within sight of one another, the companions of Moosa said: We 
are sure to be overtaken. Moosa said: No indeed! Verily, my Lord 
is with me and He will guide me. Then We inspired Moosa: Strike 
the sea with your staff. So it parted, and every part became like a 
huge mountain. 19 We brought the other group closer to that place. We 
saved Moosa and all those who were with him, then We drowned the 
Others. (ash-Shu‘ara’26: 54-66) 

Here (7: 136) Allah (4g) says: «[We drowned them in the sea, 
because they rejected Our signs and paid them no heed]* that is. 


19 The waters parted, opening up twelve dry passages by which the Israelites 
could cross, and where the parting waters gathered, in each part the water 
was drawn up and became like a huge mountain. 
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because of their rejection of the signs of Allah and their turning away 
from the truth to which they pointed. 

«)And We caused the people who had been oppressed)? in the land, 
namely the Children of Israel who had been servants to the people of 
Pharaoh, who had subjected them to grievous torment. Allah caused 
them ^to inherit the eastern and western parts of the land^. What is 
meant by the land here is the land of Egypt in which they had been 
oppressed and humiliated. Allah give them power over all of it 
*fthat We had blessed. The good word of your Lord was fulfilled for 
the Children of Israel because of their patience and steadfastness)? 
when Moosa said to them: «(Seek help from Allah and be patient and 
steadfast, for verily the land belongs to Allah and He grants it as an 
inheritance to whomever He will among His slaves; and the best 
outcome is for those who fear Allah)? (7:128). 

^and We destroyed what Pharaoh and his people had wrought)? of 
huge buildings and beautiful dwellings f-fand what they had built)?. 
^Now their houses lie desolate, because of their wrongdoing. Verily, 
in that is a sign for people who have knowledge.)? (an-Naml 27: 52) 
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7:138. We brought the Children of Israel across the sea, then they came 
upon a people who were devoted to some idols of theirs. They 
said: O Moosa, make for us a god like the gods they have. He 
said: Verily you are ignorant people. 
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7:139. The way these people follow is bound to lead to destruction, 
and what they do is in vain. 

7:140. He said: Shall 1 seek for you a god other than Allah, when He 
has favoured you above all other nations? 


«{We brought the Children of Israel across the sea^ after Allah 
had saved them from their enemy. Pharaoh and his people, and He 
destroyed them whilst the Children of Israel were looking on. 

{{then they came upon^ that is, passed by 
{(a people who were devoted to some idols of theirs)? that is, they 
stayed near them, seeking blessing from them and worshipping them. 
{(They said)? in their ignorance and folly, to their Prophet Moosa, after 
Allah had shown them His signs: {(O Moosa, make for us a god like 
the gods they have)? that is, prescribe for us to take idols as gods, as 
these people have done 

f(He{? that is, Moosa (Hb) {{said: Verily you are ignorant people^. 
What ignorance could be greater than the ignorance of one who is 
ignorant of his Lord and Creator, and wants to make others equal with 
Him that do not possess any power to bring benefit or cause harm, or 
to cause death or bring life or bring about resurrection? 

Hence Moosa said to them: ^The way these people follow is bound 
to lead to destruction, and what they do is in vain)? because their 
calling upon them (their false gods) was in vain, and they are false in 
and of themselves. So the deed was in vain and the aim was in vain. 

t-{He said: Shall I seek for you a god other than Allah?^ That is, 
should I seek for you a god other than Allah, the only One Who is 
rightfully worshipped, perfect in His essence, His attributes and His 
actions? 

(•{when He has favoured you above all other nations)?, for this requires 
you to respond to His blessing and favouring of you with gratitude, 
which means worshipping Him alone and disbelieving in all those 
other than Him who are called upon. 
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7:141. And [remember] when We delivered you from the people 
of Pharaoh, who were subjecting you to grievous torment, 
slaughtering your sons and letting your womenfolk live; in that 
was a great trial from your Lord. 


Then Allah reminds them of the blessings that He bestowed upon 
them: 

«{And [remember] when We delivered you from the people of 
Pharaoh^ that is, from Pharaoh and his people 
sfwho were subjecting you to grievous torment)? that is, they were 
subjecting you to the worst torment, which was that they were 
^slaughtering your sons and letting your womenfolk live; in that)? 
that is, in deliverance from their torment 

f(was a great trial from your Lord)? - the word bald ’, translated here as 
«(trial)?, may also mean blessing, hence what is meant here is a great 
blessing from your Lord. Or it may be that what is meant is a great 
trial, namely the torment to which Pharaoh and his people subjected 
them. When Moosa reminded and admonished them, they stopped 
their outrageous request. 
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7:142. We appointed for Moosa thirty nights, and completed [the 
period] with ten [more]; thus the term of forty nights set by 
His Lord was completed. Moosa said to his brother Haroon: 
Take my place amongst my people in my absence, do what is 
right, and do not follow the way of those who spread mischief. 

7:143. When Moosa came at the time appointed by Us, and his Lord 
spoke to him, he said: O my Lord, show Yourself to me, so 
that 1 may look upon You. Allah said: You cannot see Me. But 
look at the mountain; if it remains firm in its place, then you 
will see Me. But when his Lord appeared to the mountain. He 
caused it to crumble, and Moosa fell down unconscious. When 
he recovered, he said: Glory be to You! I repent to You and 1 
am the first to believe. 

7:144. Allah said: O Moosa, I have chosen you above others, by giving 
you My messages and speaking to you. Hold fast to what I have 
given you, and be among those who are grateful. 
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7:145. And We inscribed for him in the Tablets all manner of admonition 
and an explanation of all things. [We said:] Hold fast to them 
and enjoin your people to follow the best thereof, and I will 
show you the fate of the evildoers. 

7:146. I will turn away from My signs those who behave arrogantly on 
earth without justification. Even if they see all the signs, they 
will not believe in them; if they see the path of guidance, they 
will not follow it, but if they see the path of error, they will take 
it as their way, for they have rejected Our signs and paid them 
no heed. 

7:147. As for those who reject Our signs and disbelieve in the meeting 
of the hereafter, their deeds will come to nothing. Should they 
be requited for anything other than what they used to do? 


When Allah completed His blessing upon them by delivering them 
from their enemy and establishing them in the land, He wanted to 
perfect His blessings upon them by sending down the Book containing 
religious rulings and sound beliefs. So He set an appointed time for 
Moosa of thirty nights, and completed it by adding ten, so the total 
number was forty nights. That was so that Moosa might prepare 
himself and get ready for this appointment with Allah, and so that 
when the Book came down, it would have a great impact on them 
and they would be longing for it to come down. 

When Moosa went to the place appointed by his Lord, at the time 
appointed, he said to Haroon, leaving him in charge of the Israelites 
because of his concern and kindness towards them: 

^Take my place amongst my people in my absence)* that is, be my 
deputy among them and deal with them as I have been dealing with 
them 

^do what is right)* that is, follow the path that maintains order and 
peace 

^and do not follow the way of those who spread mischief)* namely, 
those who commit sin. 
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When Moosa came at the time appointed by Us)?, which was the 
time appointed for the sending down of the Book 
^and his Lord spoke to him)?, with the words of His revelations, 
commands and prohibitions, Moosa longed to see Allah, a longing 
that was bom out of love for his Lord and a desire to see Him. 

^he said: O my Lord, show Yourself to me, so that I may look 
upon You. Allah said: You cannot see Me)? that is, you are not able 
now to see Me. For Allah (4s) has created people in this realm in such 
a way that they cannot do that; they are not able to withstand seeing 
Allah. But that does not mean that they will not see Him in paradise. 

The Qur’anic texts and prophetic hadiths indicate that the people 
of paradise will see their Lord (4g) and will have the joy of gazing 
upon His noble Countenance, and that He will create them in a perfect 
form, in which they will be able to see Allah Ofe). 

Hence Allah stipulated a condition in this verse connected to seeing 
Him: that would only happen if the mountain remained in place. He 
said, explaining to Moosa why He would not answer his request to 
see Him: ^But look at the mountain; if it remains firm in its placed 
when Allah manifested Himself to it, ^then you will see Me)?. 

^But when his Lord appeared to the mountain)? which was solid 
rock 

fjHe caused it to crumbled that is, it collapsed like dust, unable to 

bear seeing Allah and unable to stand firm 

^and Moosa fell down unconscious)? when he saw what he saw. 

Thus it became clear to him that if the mountain could not withstand 
seeing Allah, then he would be even less able to withstand it, so he 
asked his Lord to forgive him for his request, which had not been 
appropriate. Hence he said: 

tjGlory be to You)? that is, I declare You to be above all shortcomings, 
and reject anything that is not befitting to Your Majesty, 

<{l repent to You)? from all sins and from my poor etiquette towards 
You, 
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^and I am the first to believe)* that is, he renewed his faith because 
Allah perfected his faith for him by making him aware of that which 
he had not known before. When Allah did not allow him to see Him 
- after he had longed for that - He bestowed much good upon him, 
and said: 

efO Moosa, I have chosen you above others)* that is, I have chosen 
you, selected you and favoured you, and I have singled you out for 
great blessings and virtues 

*fby giving you My messages^ which I bestow upon, and single out 
for, none but the best of people. 

^and speaking to you)* without any intermediary. These are the 
virtues for which Moosa al-Kaleem (the one to whom Allah spoke 
directly) was singled out and for which he is known among his fellow 
Messengers. 

^Hold fast to what I have given you)* of blessings, and take what I 
have given you of commands and prohibitions with an open heart; 
accept it and submit to it 

dand be among those who are grateful)* to Allah for His having singled 
you out and blessed you. 

And We inscribed for him in the Tablets all manner of admonition)* 
that people need, encouraging them to do good deeds and warning 
them against evil deeds 

^and an explanation of all things)* namely rulings, beliefs, morals 
and etiquette. 

^Hold fast to them)* that is, strive hard to establish them 
fjand enjoin your people to follow the best thereof)*. These instructions 
include matters that are both obligatory and encouraged, for they are 
the best of them. This indicates that the commands of Allah - in all 
laws - are perfect, just and good. 

^and I will show you the fate of the evildoers)* after Allah destroyed 
them and left their houses as a lesson to those who came after them, 
so that the believers who are guided and humble may learn from them. 
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As for others, Allah says concerning them: ^1 will turn away from 
My signs)? that is, I will turn away from learning from the signs in 
the universe and in their own selves, and from understanding the 
verses of the Book 

^those who behave arrogantly on earth without justification^ that 
is, those who show arrogance toward the slaves of Allah, towards 
the truth and towards the one who brought it. Whoever is like this, 
Allah will deprive him of a great deal of good; He will forsake him 
and he will not understand from the signs of Allah that which may 
benefit him. Rather he will be confused about the facts and will see 
evil as good. 

^Even if they see all the signs, they will not believe in them)-) 
because they turn away from them and object to them, and they oppose 
Allah and His Messenger 

*fif they see the path of guidance)? that is the path of righteousness, 
which is the path that leads to Allah and to His paradise 
^they will not follow itjj and will show no interest in it; 

€{but if they see the path of error^ that is, misguidance which leads 
to hell 

«(they will take it as their way)?. The reason why they deviate to such 
an extent is because ^they have rejected Our signs and paid them no 
heed)?. It is their rejection of the signs of Allah, paying no heed to 
the message, and their scorning thereof, that cause them to choose 
the path of error and to forsake the path of guidance. 

^As for those who reject Our signs)? that is, Our great signs that 
point to the truth of that with which We sent Our Messengers 
ffand disbelieve in the meeting of the hereafter, their deeds will come 
to nothing)? because they have no basis and they have failed to meet 
the conditions of acceptance, namely belief in the signs of Allah and 
in the recompense. 

fjShould they be requited)? as a result of the rejection of their deeds 
and their getting the opposite of what they sought 
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*[for anything other than what they used to do?]? For the deeds of one 
who does not believe in the Last Day there is no hope of reward, and they 
have no purpose; therefore they are diminished and rendered invalid. 
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7:148. In his absence, the people of Moosa took for worship a calf made 
from their jewellery, an effigy that made a lowing sound. Did 
they not see that it could not speak to them or guide them in any 
way? They took it for worship and thus became transgressors. 


7:149. When they became remorseful and realised that they had gone 
astray, they said: If our Lord does not have mercy on us and 
forgive us, we will surely be among the losers. 


^ln his absence, the people of Moosa took for worship a calf 
made from their jewellery, an effigy]? that was made by as-Samiri, 
who threw into it a handful [of dust] from the hoof print of the 
messenger JibreePs horse (cf. 20: 96) and it tjmade a lowing sound]?. 
They worshipped it and took it as a god. 

He (as-Samiri) said: 

.. .This is your god, and the god of Moosa, but he has forgotten.]? 
(Td Ha 20: 88) 

- and he has gone to look for it. This was due to their foolishness 
and lack of understanding; how could they have confused the Lord 
of the earth and the heavens with a calf, which is one of the lowest 
of creatures? 
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Hence Allah says, explaining that the calf had none of the 
characteristics or actions that might imply divinity: efDid they not 
see that it could not speak to them)? that is, lack of speech is a major 
shortcoming; they are better off than this animal or inanimate object 
that could not speak 

^or guide them in any way)* that is, it cannot show them any religious 
path or bring them any worldly benefit. It is well established, according 
to reason and common sense, that taking as a god something that 
cannot speak or bring any benefit or do any harm is the falsest of 
falsehoods and the silliest of foolishness. Hence Allah said: ^They 
took it for worship and thus became transgressors)*, as they directed 
their worship inappropriately, and they ascribed partners to Allah 
for which He sent down no authority. This indicates that whoever 
denies that Allah speaks, has denied one of the divine characteristics 
of Allah, because Allah stated that not speaking indicates that the one 
who does not speak is not fit to be regarded as divine. 

^When)* Moosa returned to his people and found them in this 
state, and he told them that they had been misguided, they regretted 
it and ^became remorseful)* that is, they were filled with grief and 
sorrow for what they had done, and they ^realised that they had gone 
astray^. So they turned to Allah, humbly beseeching Him, and <fthey 
said: If our Lord does not have mercy on us)* and guide us to Himself, 
enable us to worship Him and help us to do righteous deeds, 

^and forgive us)* for what we did of worshipping the calf, 

^we will surely be among the losers)* who lose out in this world and 
the hereafter. 
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7:150. When Moosa returned to his people, angry and grieved, he said: 
What an evil thing you have done in my absence! Could you not 
patiently wait for the promise of your Lord? He threw down the 
Tablets, seized his brother by his hair and pulled him towards 
him. Haroon said: O son of my mother, the people overpowered 
me and almost killed me. Do not give my enemies cause to 
rejoice in my misfortune or count me among the evildoers. 

7:151. Moosa said: O my Lord, forgive me and my brother and admit 
us to Your mercy, for You are the Most Merciful of those who 
show mercy. 

7:152. As for those who took the calf for worship, wrath from their 
Lord and disgrace will indeed overtake them in this world; thus 
do We requite those who invent falsehood. 

7:153. As for those who do bad deeds, then repent after that and believe, 
verily your Lord is thereafter Oft-Forgiving, Most Merciful. 

7:154. When Moosa’s anger had subsided, he picked up the Tablets; 
in their inscription there was guidance and mercy for all those 
who fear their Lord. 


^When Moosa returned to his people, angry and grieved^ that is, 
he was filled with anger and rage towards them, because he cared 
so much for them and was sincere and compassionate towards them 
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((he said: What an evil thing you have done in my absence!)? That is, 
what a terrible thing you have done after I left you, for it is something 
that leads to eternal doom and everlasting misery. 

((Could you not patiently wait for the promise of your Lord?)? 
For He promised you that He would send down the Book, but you 
hastened - on the basis of your corrupt argument - to commit this 
abhorrent deed. 

((He threw down the Tablets)? in anger, ((seized his brother)? Haroon 
((by his hair)? and beard, ^and pulled him towards him)?. He said to 
him: 

(•(...what prevented you, when you saw that they had gone astray 
from following me? Did you then disobey my command?)? (Td Hd 
20: 92-93) 

- when I had told you: ((Take my place amongst my people in my 
absence, do what is right, and do not follow the way of those who 
spread mischief)? (7: 142). 

(•(Haroon said: O son of my mother, do not seize me by my beard, or 
by my head! Verily, I was afraid that you would say: You have caused 
division among the Children of Israel, and you did not pay heed to 
my words.)? (Td Ha 20: 94) 

And here Allah tells us that he said: ((O son of my mother)? - he 
said this to soften his brother’s heart, by mentioning their mother on 
her own; in fact they were full brothers, with the same mother and 
father 

((the people overpowered me)? that is, they scorned me when I said 
to them: 

((...0 my people, you are being tested with it. Verily, your Lord is the 
Most Gracious, so follow me and obey my command.)? (Td Ha 20: 90) 
((and almost killed me)? that is, so do not think that I fell short. 
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*{Do not give my enemies cause to rejoice in my misfortune)* by 
rebuking me or hurting me, for my enemies are very keen to find any 
reason to pick on me or to see me make a mistake 
«for count me among the evildoers)* and treat me like them. 

Then Moosa (Wk) regretted his hasty actions towards his brother, 
before finding out his point of view, and thinking that he had fallen 
short. He said: 

«{0 my Lord, forgive me and my brother)* Haroon «fand admit us to 
Your mercy)* that is, encompass us with it on all sides, for it is a strong 
fortress that protects against all evils, and it is all blessings and good 
^for You are the Most Merciful of those who show mercy)* that is, 
You are more merciful towards us than any other; You are more 
merciful towards us than our fathers, our mothers, our children and 
our own selves. 

Allah says explaining the state of the people who worshipped the 
calf: ^As for those who took the calf for worship)* that is, they took 
it as a god, 

^wrath from their Lord and disgrace will indeed overtake them in 
this world)* as they angered their Lord and took His command lightly. 

^thus do We requite those who invent falsehood)*. Every inventor 
of falsehood against Allah, who tells lies about His religion, attributing 
words to Him that He did not say, is subject to a share of the divine 
wrath and humiliation in the life of this world. They incurred the 
wrath of Allah, when Moosa ordered them to kill (the guilty ones) 
among them (cf. 2: 54 ;, 20 and told them that Allah would not accept 
anything other than that. 

So some of them killed others (the guilty ones among them) and 
that resulted in a large number of slain. Then Allah accepted their 
repentance after that. Hence He mentions here a general ruling that 
is applicable to them and others, as He says: 


20 This was a punishment for having taken the calf for worship. 
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As for those who do bad deeds')? and commit sins both major and minor, 
sfthen repent after that)? by regretting what they have done, giving it 
up and resolving not to go back to it 

*fand believe^ in Allah and in what Allah has enjoined them to believe 

in, for faith is not complete without both belief in the heart and sound 

intention, and outward actions that stem from faith 

^verily your Lord is thereafter)? that is, after repentance from bad 

deeds and coming back to acts of obedience 

^Oft-Forgiving^ He forgives bad deeds and erases them, even if they 

were so many as to fill the earth 

^Most Merciful)?, as He accepts repentance, enables one to do good 
deeds and accepts them. 

^ When Moosa’s anger had subsided)? that is, when he had calmed 
down and began to think of the situation he was in and to focus on 
what was most important 

^he picked up the Tablets)? that he had thrown down; these Tablets 

were of great value and importance 

«{in their inscription^ that is, contained in them 

«(there was guidance and mercy)? that is, they contained guidance 

away from error and explanation of truth as distinct from falsehood, 

good deeds as distinct from evil deeds, guidance to the best of deeds, 

morals and etiquette, and mercy and blessings for those who acted 

upon them and understood their rulings and meanings. But not 

everyone accepts the guidance and mercy of Allah; rather those who 

accept it and comply with it are those who sjfear their Lord)?. 

But as for those who do not fear Allah or the standing before Him, 
it only increases them in arrogance and aversion, and the proof of 
Allah is thereby established against them. 
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7:155. Moosa chose seventy men from among his people to come at 
the time appointed by Us. Then when the earthquake overtook 
them, he said: O my Lord, if it had been Your will, You could 
have destroyed them before, and me too; will You destroy us 
because of what the foolish among us have done? 21 That was 
nothing but a trial from You, by which You caused to go astray 
whomever You willed and You guided whomever You willed. 
You are our Protector, so forgive us and have mercy on us, for 
You are the best of those who forgive. 


7:156. Ordain good for us in this world and in the hereafter, for we have 
indeed turned to You in repentance. Allah said: I afflict with My 
punishment whomever I will, but My mercy encompasses all 
things; 1 shall ordain it for those who fear Me, and give zakah, 
and those who believe in Our revelations. 


7:157. those who follow the Messenger, the unlettered Prophet, whom 
they find mentioned in their own [scriptures], in the Torah and 
the Gospel. He enjoins them to do that which is right and forbids 


21 That action was their taking the calf for worship, or their audacious 
demand to see Allah with their own eyes. (an-Nisa’4:153) 
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them to do that which is wrong; he makes good things lawful to 
them and bad things unlawful; he relieves them of their burden, 
and of the shackles that were upon them. So those who believe 
in him, honour him, help him, and follow the light which is sent 
down with him - it is they who will prosper. 


When the Children of Israel repented and came back to their 
senses, ^Moosa chose seventy men)? from among the best of them, 
to offer their apology on behalf of their people before their Lord. 
Allah appointed a time and place for them to attend, but when they 
attended, they said: O Moosa, 

«f...Let us see Allah with our own eyes...)? (cm-Nisa’4: 153) 

Thus they showed great audacity and poor etiquette towards Allah, 
therefore <(the earthquake overtook them)? and they fell down and 
were destroyed. 

Moosa (^k) kept beseeching Allah and praying, saying: «{0 my 
Lord, if it had been Your will. You could have destroyed them before)? 
that is, before they came here to offer an apology on behalf of their 
people, then they themselves became transgressors. 

^will You destroy us because of what the foolish)? that is, the weak- 
minded and silly ones ^among us have done?)» So he beseeched 
Allah, giving an apology on the basis that those who had made this 
audacious request of Allah were immature in thinking and lacked the 
reasoning that could have prevented them from what they had said 
and done, for they had been subjected to a trial in which there was a 
risk of losing one’s faith. Hence he said: 

^That was nothing but a trial from You, by which You caused to go 
astray whomever You willed and You guided whomever You willed. 
You are our Protector, so forgive us and have mercy on us, for You 
are the best of those who forgive)? that is, You are the best to forgive 
and most deserving to show mercy, the most generous of those who 
give. It is as if Moosa (^) was saying: The main aim of all of us. 
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O Lord, is to adhere to obedience and faith in You. Whoever is wise 
and mature, and guided by You, still adheres to the straight path; as 
for those who are weak-minded and foolish, and were influenced 
by the trial, they did what they did. Nevertheless, You are the most 
merciful of those who show mercy and the best to forgive, so forgive 
us and have mercy on us. 

So Allah answered his request and brought them back to life, and 
He forgave them their sins. Moosa said at the end of his supplication: 
^Ordain good for us in this world)? namely beneficial knowledge, 
abundant provision and righteous deeds 

«fand in the hereafter)? also ordain good for us, which is what Allah 
has prepared for His righteous close friends of reward. 

^for we have indeed turned to You in repentance^ that is, we 
acknowledge our shortcomings and we turn to You in all our affairs 
^Allah said: I afflict with My punishment whomever I will)? of those 
who are doomed and follow the path that leads to that 
ffbut My mercy encompasses all things)? of the upper and lower realms, 
righteous and evildoer, believer and disbeliever. There is no created 
being who is not touched by the mercy of Allah or encompassed by 
His bounty and kindness. But the special mercy that leads to blessing 
in this world and the hereafter is not for everyone. Hence Allah says 
concerning it: 

^1 shall ordain it for those who fear Me)? and avoid sin, both minor 
and major. 

^and give zakah^, which is obligatory, to those who are entitled to it 
«(and those who believe in Our revelations)?. Part of perfect faith 
and belief in the revelations of Allah is to understand their meanings 
and act accordingly. That includes following the Prophet (i||) both 
outwardly and inwardly, in both fundamental and minor issues of 
religion. 

^those who follow the Messenger, the unlettered Prophet)?, 
as distinct from all the other Prophets. The one referred to here is 
Muhammad ibn ‘Abdullah ibn ‘Abdul-Muttalib (*|§). 
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The context here has to do with the Children of Israel; believing 
in the Prophet Muhammad (#§) is a condition of their becoming 
believers, and those who believe in him and follow him are the people 
of mercy, which Allah has ordained for them. He is described as 
unlettered because he was one of the Arabs, the unlettered nation who 
did not read or write, and before the Qur’an they had no scripture. 

^whom they find mentioned in their own [scriptures], in the Torah 
and the Gospel)? by name, with a description of his characteristics, 
the most significant of which is what he promotes and forbids, for 
he ifenjoins them to do that which is right)?, which is everything that 
is known to be good, sound and beneficial 

^and forbids them to do that which is wrong)?, which is everything 
that is known to be abhorrent on the basis of rational thinking and 
common sense. So he enjoins them to pray, give zakah, fast, go on 
pilgrimage (Hajj), uphold ties of kinship, honour their parents, treat 
neighbours and slaves kindly, be kind to all creatures, be honest, 
chaste, righteous and sincere, and so on. And he forbids them to 
ascribe partners to Allah, kill any soul unlawfully, commit fornication 
or adultery, drink or consume intoxicants, mistreat any creature, tell 
lies, commit immoral actions, and so on. 

The greatest evidence that proves that he is the Messenger of Allah 
(S||) is what he calls people to, what he enjoins and forbids, and what 
he permits and prohibits, for he «{makes good things lawful to them)? 
with regard to food, drink, and sexual matters 
^and [he makes] bad things unlawful)? with regard to food, drink, 
sexual matters, words and deeds. 

^he relieves them of their burden, and of the shackles that were 
upon them)? that is, one of his characteristics is that his religion is 
easy and tolerant; it is not burdensome and there is no hardship in it 
or any heavy and strict rules and regulations. 

^So those who believe in him, honour him)? that is, they respect 
and venerate him 
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tfhelp him, and follow the light which is sent down with him ]», which 
is the Qur’an; it illuminates the darkness of doubt and ignorance and 
is to be followed if there are conflicting views. 

^it is they who will prosper^ and will attain good in this world and 
the hereafter, and be saved from the evil of both realms, because they 
took the greatest measures that lead to prosperity. 

As for those who do not believe in this unlettered Prophet (^j§), 
and do not venerate him or support him, or follow the light that was 
sent down with him, it is they who will be the losers. 

As the preceding verse calls the people of the Torah, the Israelites, 
to follow the Prophet (*||), and one may think that believing in him 
was enjoined only upon them, the subsequent verse indicates that 
following him is enjoined upon everyone: 


3 jii lirf. $ Jjij 4i i!ii ji \ 


7:158. Say [O Muhammad]: O people, I am the Messenger of Allah to 
you all, of Him to Whom belongs the dominion of the heavens 
and the earth; there is no god but He; He gives life and causes 
death. So believe in Allah and His Messenger, the unlettered 
Prophet, who believes in Allah and in His words, and follow 
him so that you may be rightly guided. 


^Say [O Muhammad]: O people, I am the Messenger of Allah to 
you all]» that is, to the Arabs among you and the non-Arabs, to the 
People of the Book among you, and others. 
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*(of Him to Whom belongs the dominion of the heavens and the earthy 
- He controls them by means of His universal laws and His religious 
laws, part of which is that He has sent to you a great Messenger (^), 
to call you to Allah and to His paradise, and to warn you against 
everything that distances you from Him and from His paradise. 

^there is no god but He)* that is, none is rightfully worshipped 
except Allah alone, with no partner or associate, and the way to 
worship Him is known only through His Messengers 
{(He gives life and causes death)* that is, part of His control of the 
universe is the giving of life and the causing of death, in which no one 
has a share with Him. He has made death a bridge and a crossing point 
to the eternal realm; whoever believes in it has definitely believed in 
the message of Muhammad (^). 

{•(So believe in Allah and His Messenger, the unlettered Prophet)*, 
with faith in the heart that requires sound beliefs and physical actions. 
f(who believes in Allah and in His words^ that is, they believe in this 
Messenger (i^) who is sound in his beliefs and actions. 

{(and follow him so that you may be rightly guidedj* to the best way 
with regard to both religious and worldly affairs, for if you do not 
follow him you will go far astray. 
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7:159. Among the people of Moosa there are some who guide others 
in the way of truth and establish justice therewith. 

7:160. We divided them into twelve tribes, distinct clans, and We 
inspired Moosa, when his people asked him for water: Strike the 
rock with your staff. There gushed forth from it twelve springs, 
and each group knew its own drinking place. We shaded them 
with clouds and sent down to them manna and quails, [saying]: 
Eat of the good things We have provided for you. Yet they could 
do Us no wrong, but they certainly wronged themselves. 


^Among the people of Moosa there are some who guide others in 
the way of truth and establish justice therewith^ that is, they guide 
people in the way of truth by teaching it to them, issuing edicts to them 
and establishing justice among them when judging between them with 
regard to their affairs. This is like the verse in which Allah says: 
^We made some of them leaders, guiding people by Our command, 
because they were patient and steadfast, and they believed with 
certainty in Our revelations.^ (as-Sajdah 32: 24) 

This points to the virtue of the nation of Moosa (HO, and tells us 
that Allah created among them people who were guided and guided 
others by His command. 

It is as if this verse is aimed at avoiding a wrong impression 
that may arise from the previous verses, in which Allah had 
mentioned a number of the faults of the Israelites, that were contrary 
to perfection and guidance. Some may think that this referred to all 
of them, therefore Allah (• 3s ) stated that among them was a group of 
upright people who were guided and who guided others. 

^We divided them into twelve tribes, distinct clansjj that is, twelve 
tribes who were in harmony with one another; the descendants of each 
of the sons of Ya'qoob formed a tribe. 

*fand We inspired Moosa, when his people asked him for watery 
that is, they asked him to pray to Allah ($£,) to give them water from 
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which they could drink and from which their flocks could drink, 
because they - and Allah knows best - were in a place where there 
was little water. 

So Allah inspired Moosa, in response to their request: ^Strike the 
rock with your staff>. It may be that this was a specific rock, or it may 
be that this is a generic word which refers to any rock. So he struck 
it, and ^There gushed forth from it)? that is, there flowed from that 
rock ^twelve springs)?, flowing on the surface. 

«fand each group knew its own drinking place)? that had been 
allocated to each of those twelve tribes. Each of them was given a 
spring, which they knew. Thus they felt reassured and were given a 
break from pushing, shoving and arguing. This was a perfect blessing 
from Allah to them. 

^We shaded them with clouds)? that sheltered them from the heat 
ofthe sun 

*fand sent down to them manna)? which is sweet 
«{and quails)? which are a kind of bird; they are one of the best types 
of birds, with the most delicious meat. So Allah bestowed upon them 
shade, drink, and good food composed of something sweet and meat, 
by way of comfort and reassurance. 

It was said to them: ^Eat of the good things We have provided for 
you. Yet they could do Us no wrong)? when they did not give thanks 
to Allah or do that which Allah had made obligatory for them 
dbut they certainly wronged themselves)? when they caused themselves 
to miss out on much good and exposed themselves to evil and divine 
wrath. This was the case throughout their sojourn in the wilderness. 
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7:161. And [remember] when it was said to them: Dwell in this town 
and eat freely from it wherever you may wish, and say: Relieve 
us [from the burden of our sins], and enter the gate bowing down 
[with humility]. We will forgive you your sins and increase [the 
reward] of those who do good. 

7:162. But the wrongdoers among them changed the word to something 
other than what they had been told; so We sent down upon the 
wrongdoers a plague from heaven, because of their wrongdoing. 


<|And [remember] when it was said to them: Dwell in this town^ 
enter it so that it may become a homeland and place of dwelling for 
you. That town was Aelia (Jerusalem) 

«(and eat freely from it wherever you may wish^. It was a city where 
there were many trees, abundant fruit and a life of ease and prosperity. 
Hence Allah instructed them to eat from it wherever they may wish 
<|and say)» when you enter the gate: ^Relieve us [from the burden of 
our sins])i that is, forgive us our sins and pardon us. 

«fand enter the gate bowing down [with humility]^ that is, showing 
humility towards your Lord, submitting to His might and showing 
gratitude for His blessing. Thus He instructed them to humble 
themselves and ask for forgiveness, and He promised them in return 
for that forgiveness of their sins and reward in this world and the 
hereafter, so He said: «{We will forgive you your sins and increase 
[the reward] of those who do good}? in this world and the hereafter. 

But they did not comply with this divine command; rather «(the 
wrongdoers among them changed the word^ that is, they disobeyed 
Allah and took His command lightly. 
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^changed the word to something other than what they had been told}? 
so - instead of asking for forgiveness and saying hittatun (translated 
here as ^Relieve us [from the burden of our sins])?) - they said habbah 
fee sha'eerah (a grain of barley). If they changed the word, even 
though it was easy to say, then they were even more likely to change 
their actions. Hence they entered the gate shuffling on their rear ends. 

«(so We sent down upon the wrongdoers)?, when they went against 
the command of Allah and disobeyed Him 

«(a plague from heaven^ that is, a severe punishment, either the plague 
or some other kind of divine punishment. 

Allah did not wrong them by sending His punishment upon them; 
rather that was ^because of their wrongdoing)? that is, they failed to 
obey Allah and chose to disobey Him, without there being anything 
to compel them or motivate them to do that, except for the evil that 
was hidden in their hearts. 
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7:163. Ask them about the town which was by the sea and how they 
broke the Sabbath. Their fish would come to them on their 
Sabbath, appearing on the surface of the water, but when it 
was not their Sabbath, they did not appear. Thus We tried them, 
because of their defiant disobedience. 


«(Ask them}? that is, ask the Children of Israel 
tfabout the town which was by the sea}i that is, on the coast, when 
they transgressed and how Allah punished them. 
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tfand how they broke the Sabbath)*. Allah (3c) had commanded 
them to venerate and respect the Sabbath and not to fish on that day. 
Then He tried and tested them. Their fish used to come to them ffon 
their Sabbath, appearing on the surface of the water^ that is, appearing 
in great numbers on the surface of the sea 
«(but when it was not their Sabbath)* that is, on other days 
«[they did not appear)? that is, the fish disappeared into the sea and 
the people did not see any of them. 

sfThus We tried them, because of their defiant disobedience)* so 
it was their defiant disobedience that made it inevitable that Allah 
would test them, and that they would face this trial. If they had not 
been defiantly disobedient, Allah would have spared them and would 
not have exposed them to this trial and evil. So they tried to use tricks 
to get around this ruling. They would dig ditches for the fish, and set 
up nets, and on the Sabbath the fish would come and fall into those 
ditches and nets, but the people would not take the nets on that day, 
but on Sunday they would take them. This was a common occurrence 
among them, and the people were divided into three groups with 
regard to this matter. 
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7:164. When some of them said: Why are you admonishing people 
whom Allah will destroy or punish severely? they said: To 
discharge our duty before your Lord, and in the hope that they 
may [pay heed and] fear Allah. 
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7:165. When they ignored the admonishment they had been given, 
We saved those who forbade evil, and We afflicted the 
wrongdoers with a dreadful punishment, because of their defiant 
disobedience. 

7:166. When they insolently persisted in doing what they had been 
forbidden to do, We said to them: Be apes, despised and rejected. 


Most of them transgressed in a blatant and audacious manner. 
Some of them openly tried to stop them and denounced them for that. 
And (a third group) thought that the objections of the other people 
were sufficient, and they said to them: 

^Why are you admonishing people whom Allah will destroy or 
punish severely?^. It is as if they were saying to them: There is no 
point in admonishing those who have transgressed the sacred limits 
of Allah and never listened to any sincere adviser, and rather persist 
in their transgression, for Allah will inevitably requite them, either by 
destroying them or sending a severe punishment upon them. 

But the admonishing group said: We admonish them and tell them 
not to do that, ([To discharge our duty before your Lord)), so that we 
will not be blamed 

([and in the hope that they may [pay heed and] fear Allah)) that is, 
perhaps they will give up the sin that they are committing. So we 
will not despair of their being guided; perhaps our admonition may 
be effective and our censure may have some impact on them. 

The main aim behind objecting to and denouncing evil is so as 
to discharge one’s duty and establish proof against the one to whom 
it is addressed, in the hope that Allah may guide him, so that he will 
then comply with what is enjoined or forbidden. 

(•[When they ignored the admonishment they had been given)-) 
that is, when they failed to do what they were reminded of, and they 
persisted in their misguidance and transgression, 
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^We saved)* from the punishment ^those who forbade evil)*. This 
is the way of Allah in dealing with His slaves: when the punishment 
comes down, He saves from it those who enjoined what is right and 
forbade what is wrong. 

^and We afflicted the wrongdoers)* namely those who broke the 
Sabbath 

^with a dreadful)* that is, severe ^punishment, because of their defiant 
disobedience)*. 

As for the other group, who had said to those who told them 
not to commit that sin: *{Why are you admonishing people whom 
Allah will destroy or punish severely?)* (7: 164), the commentators 
differed as to whether they were saved or not. It seems that they 
were among those who were saved, because Allah mentioned doom 
only for the wrongdoers, and He did not say that these people were 
wrongdoers. 

This indicates that the punishment was only for the Sabbath- 
breakers. Moreover, enjoining what is right and forbidding what is 
wrong is a communal duty; if some people undertake it, then it is 
waived for the others. So they were content with the actions of the 
others (who did speak out against them), and they also (implicitly) 
denounced them by saying: efWhy are you admonishing people 
whom Allah will destroy or punish severely?)*. Thus they expressed 
their disapproval of them, which implies that they hated them 
because of their deeds, and believed that Allah would punish them 
severely. 

^When they insolently persisted in doing what they had been 
forbidden to do)* that is, they grew hard-hearted and did not pay heed 
or learn a lesson 

f)We said to themji by way of decree 

^Be apes, despised and rejected)*, so they turned into apes, by Allah’s 
leave, and Allah cast them far away from His mercy. Then He tells us 
how those who were left were humiliated and brought low: 
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7:167. And [remember] when your Lord declared that He would 
certainly send against them, until the Day of Resurrection, 
people who would subject them to grievous torment. Your Lord 
is indeed swift in punishment, but He is also Oft-Forgiving, 
Most Merciful. 


7:168. So We scattered them in communities throughout the earth. 
Among them are some who are righteous and some who 
are otherwise. And We tested them with both prosperity and 
adversity, so that they might turn in repentance. 

7:169. Then they were succeeded by an evil generation who inherited 
the scripture, but they seized the fleeting gains of this world, 
saying: We will be forgiven. Yet if similar fleeting gains came 
their way again, they would again seize them. Are they not 
bound by the covenant mentioned in the scripture, that they 
would not say of Allah anything but the truth? And they have 
studied its contents well. But the life of the hereafter is better 
for those who fear Allah. Will you not then understand? 

7:170. As for those who hold fast to the scripture and establish prayer. 
We will not cause the reward of those who do righteous deeds 
to be lost. 
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^And [remember] when your Lord declared)? that is, announced 
and proclaimed 

«fthat He would certainly send against them, until the Day of 
Resurrection, people who would subject them to grievous torment^ 
that is, humiliate them and bring them low. 

4Your Lord is indeed swift in punishment)? for the one who disobeys 
Him, so that He hastens the punishment for him in this world 
«fbut He is also Oft-Forgiving, Most Merciful)? to the one who repents 
to Him and turns to Him; He forgives him his sins and conceals his 
faults, and He shows mercy to him by accepting his acts of worship 
and rewarding him for them in various ways. Allah did to them what 
He threatened them with; they are still humiliated and subjected to 
the rule of others, and they will never rise or be victorious. 

^So We scattered them in communities throughout the earth)? 
that is, divided and dispersed throughout the earth, after they had 
been together. 

«(Among them are some who are righteous)?, carrying out their duties 
towards Allah and towards His slaves 

efand some who are otherwise^ that is, not righteous, either because 
they are half-hearted or they are wrongdoers. 

^And We tested them)? as is Our way 

fjwith both prosperity and adversity)* that is, hardship and ease 
^so that they might turn in repentance)? and give up their bad ways, 
and adhere to the guidance for which they were created. But they 
continued in this manner, some of them righteous, some evil, and 
some in between, until there came a generation whose evil increased 
and they ^inherited the scripture)? after them. They became the 
reference point for people with regard to the scripture, but they started 
to interpret it according to their whims and desires. Money was given 
to them to issue unlawful rulings, and bribery became widespread 
among them. 
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^but they seized the fleeting gains of this world, saying}* and 
admitting that it was a sin and that they were wrongdoers: 

«|We will be forgiven^. These words meant nothing, because they 
were not seeking forgiveness in any true sense. If that had been the 
case, they would have regretted what they were doing and they would 
have resolved not to go back to it, but - if any other fleeting gain or 
bribe came their way - they would seize it. 

They sold the revelations of Allah for a small price (9: 9) and 
exchanged that which is better for that which is inferior (2: 61). 

Allah (4?) said, denouncing them and highlighting their audacity: 
^Are they not bound by the covenant mentioned in the scripture, that 
they would not say of Allah anything but the truth?}* Why do they 
say about Allah something that is not true, following their whims 
and desires? 

^And}* in fact ^they have studied its contents well}*, so they have no 
problem in understanding it. But they did what they did deliberately, 
aware of what they were doing, and this is a greater sin and more 
blameworthy, and deserves a more severe punishment. This was due 
to their lack of reasoning and foolishness, because they preferred the 
life of this world to the hereafter. Hence Allah says: ^But the life of 
the hereafter is better for those who fear Allah}»and avoid that which 
Allah has prohibited to them, of meals to which they are invited and 
they eat by way of a bribe for issuing a ruling contrary to that which 
Allah revealed, and other types of prohibited things. 

^ Will you not then understand?^ That is, do you not have reason with 
which to know what should be your first priority and what should 
be secondary to that, or what you should give precedence to and 
what should be of lesser concern, because one of the main benefits 
of reason is to understand consequences. As for the one who looks 
at what is immediate, insignificant and temporary at the expense of 
missing out on great and lasting blessings, how could such a one be 
rational and wise? 
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Those who are truly rational and wise are those whom Allah 
describes as ^those who hold fast to the scripture and establish 
prayer)*. That is, they adhere to it in terms of knowledge and practice; 
they know what it contains of rulings and stories, knowledge of which 
is the noblest of knowledge. 

They also know what it contains of commands which lead to joy 
and happiness, and well-being in this world and the hereafter. 

One of the most important commands which must be adhered to is 
establishing prayer, both outwardly and inwardly. Hence Allah singles 
it out for mention, because of its virtue, and because it is the measure 
of faith and establishing it leads to establishing other acts of worship. 

As their deeds are all righteous, Allah (4s) says: ^We will not 
cause the reward of those who do righteous deeds to be lost)* that is, 
their words and deeds, and their efforts to adhere to righteousness 
themselves and call others to do likewise. 

This and similar verses indicate that Allah sent His Messengers to 
establish righteousness and well-being, not to spread mischief, and to 
promote benefit and not harm. They were sent to promote well-being 
in this world and the hereafter, so the more righteous a person is, the 
closer he is to following them. 








7:171. And [remember] when We raised the Mount above them, as if 
it were a canopy, and they thought that it was going to fall on 
them. [We said:] Hold fast to what We have given you and bear 
in mind what is in it, so that you may fear Allah. 
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«{And [remember] when We raised the Mount above them]? when 
they refused to accept what was in the Torah. 

Allah obliged them to accept it and act upon it, and He raised the 
mountain above their heads so that it towered above them 
^as if it were a canopy, and they thought that it was going to fall on 
them)*. And it was said to them *[Hold fast to what We have given 
you)* that is, and adhere firmly to it. 

t(and bear in mind what is in it)* by studying it, discussing it and 
applying it 

«fso that you may fear Allah)* if you do that. 
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7:172. And [remember] when your Lord brought forth from the children 
of Adam - from their loins - their offspring, and made them 
testify concerning themselves, [saying]: Am I not your Lord? 
They said: Yes indeed; we testify. That was lest you should say 
on the Day of Resurrection: Verily, we were unaware of this. 


7:173. Or lest you should say: It was our forefathers before us who 
ascribed partners to Allah, and we are only the offspring who 
came after them. Will You then destroy us because of the deeds 
of those who invented falsehood? 


7:174. Thus We explain the revelations in detail, so that they may turn 
in repentance. 
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^And [remember] when your Lord brought forth from the 
children of Adam - from their loins - their offspring)* and made 
them reproduce, generation after generation. 

When He brought them forth from the wombs of their mothers 
and the loins of their fathers, He ^made them testify concerning 
themselves, [saying]: Am I not your Lord?^ That is, He asked them 
to affirm that He was their Lord, on the basis of what He instilled 
in their innate nature, that He is their Lord, Creator and Sovereign. 
^They said: Yes indeed)*, we affirm that, because Allah (4c) created 
His slaves with a natural inclination towards the right way of 
monotheism. 

Therefore everyone has this natural inclination, but that inclination 
may change and be altered because of corrupt beliefs by which it 
may be influenced. Hence ^They said: Yes indeed; we testify. That 
was lest you should say on the Day of Resurrection: Verily, we were 
unaware of this)*. 

That is, We tested you by asking you this question, in order to make 
you affirm that which was instilled in your innate nature, that Allah 
(4c) is your Lord, lest you deny that on the Day of Resurrection and 
therefore you do not affirm any of it, and you claim that the proof of 
Allah was not established against you and you have no knowledge 
of it; rather you were heedless and distracted from it. 

But today you have no excuses left, and the ultimate proof of Allah 
is established against you. 

Or lest you offer another excuse and say: ^It was our forefathers 
before us who ascribed partners to Allah, and we are only the offspring 
who came after them)*, so we followed in their footsteps and followed 
them in their falsehood. Will You then destroy us because of the 
deeds of those who invented falsehood?)*. 

Allah has instilled in your nature that which could tell you that 
what your forefathers followed was falsehood, and that the truth is 
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what was brought by the Messengers, and that truth should stand up 
to the ways you found your forefathers following and prevail over it. 

Yes, a person may grow up learning the views and corrupt ways 
of his misguided forefathers, which he thinks are true, but that is only 
because he is turning away from the proof and evidence of Allah, and 
His signs in the universe and in himself, so he is turning away from 
the truth and focusing on what those who invented falsehood say may 
be the reason why he ended up on a path where he prefers falsehood 
to truth. This is the correct interpretation of this verse. 

According to another view, this refers to the day on which Allah 
made a covenant with the progeny of Adam, when He brought them 
forth from his loins and made them testify concerning themselves, 
and they gave that testimony. Thus He used the testimony that 
they gave at that time to prove that they have no excuse for their 
disbelief and stubbornness in this world and the hereafter. But there 
is nothing in the verse to indicate this, and it is not appropriate 
or in accordance with the wisdom of Allah (■fe), and reality 
proves that. 

This covenant that they mentioned, and said that it occurred when 
Allah brought forth the progeny of Adam from his loins, in the realm 
of our prior existence, is something that no one mentioned and it never 
crossed anyone’s mind. How could Allah use as evidence against 
them something of which they have no recollection and that left no 
trace or impact? 

Hence, because this is something that is very clear, Allah (4g) says: 
£{Thus We explain the revelations in detail)? and make them expressly 
clear 

«fso that they may turn in repentance)? and turn back to that which 
Allah has instilled in their innate nature and to that which they pledged 
to Allah, so that they may refrain from evil. 
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7:175. Recount to them the story of the man to whom We gave 
knowledge of Our revelations, but he discarded it, then 
Shaytan caught up with him and he became one of the 
misguided. 

7:176. If it had been Our will. We would have honoured him thereby, 
but he clung to this earthly life and followed his desires. His 
likeness is that of a dog: if you chase him away, he pants with 
his tongue lolling, and if you leave him alone, he still pants with 
his tongue lolling. Such is the likeness of those who reject Our 
revelations. Therefore tell them the stories, so that they may 
reflect. 


Here Allah (*}g) says to His Prophet (s^£): 

^Recount to them the story of the man to whom We gave knowledge 
of Our revelations)? that is. We taught him knowledge of the Book of 
Allah, so he became a great and prominent scholar. 

«(but he discarded it, then Shaytan caught up with him)? that is, he 
shunned the attributes that are expected of one who has knowledge 
of the revelations of Allah, because knowledge thereof should make 
a person acquire the noblest of characteristics, do the best of deeds 
and be elevated to the highest of levels and most sublime of statuses. 
But this man threw the Book of Allah behind his back and cast aside 
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the manners and conduct enjoined by the Book, like one would shed 
his clothes; when he discarded it, the Shaytan caught up with him and 
gained power over him when he departed from that strong fortress, 
and enticed him to sin. Thus he became the lowest of the low *jand 
he became one of the misguided )?, after he had been one of those who 
were guided and guided others. That is because Allah (4g) forsook 
him and left him to his own devices. 

Hence Allah (•&) says: If it had been Our will. We would have 
honoured him thereby)?, by enabling him to act upon it and rise in 
status in this world and the hereafter, thus he would be protected 
from his enemies. 

^but)? he did that which led to him being deprived of divine 
help, so he clung to the earth, that is, to base desires and worldly 
aims 

«(and followed his desires)?, and he stopped obeying his Lord. 

«|His likeness)? in terms of his eagerness for worldly gain and his 
total devotion to it 

«fis that of a dog: if you chase him away, he pants with his tongue 
lolling, and if you leave him alone, he still pants with his tongue 
lolling)? that is, he remains with his tongue lolling out in all situations, 
and this person remains at all times eager for worldly gain, and no 
gains he makes can satisfy his desire. 

£|Such is the likeness of those who reject Our revelations)? after 
Allah made them available to them. They did not submit; rather they 
disbelieved in them and rejected them because of their insignificance 
before Allah, and because of their following of their whims and desires 
without guidance from Allah. 

^Therefore tell them the stories, so that they may reflect)? on these 
likenesses and these lessons and signs, for if they think they will learn, 
and if they learn they will act. 
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7:177. How vile is the likeness of people who rejected Our revelations; 
rather it is themselves they have wronged. 


That is, how vile is the likeness of those who disbelieve in the 
revelations of Allah and wrong themselves by committing all kinds 
of sins, for their likeness is truly vile. This may refer to a specific 
individual to whom Allah made available His revelations and he 
rejected them, then what Allah mentions happened to him, so Allah 
tells his story as a warning to others; or it may be that this is a generic 
case and includes everyone to whom Allah makes available His 
revelations and he rejects them. 

In these verses we find encouragement to act upon knowledge, 
for that raises one in status before Allah and protects him against 
the Shaytan. At the same time, there is a warning against not acting 
upon knowledge, for that will take one to the lowest of levels and will 
give the Shaytan power over him. This also shows us that following 
whims and desires and being preoccupied with such matters will lead 
to Allah forsaking him. 



•jyl 
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7:178. Whomever Allah guides is truly guided; whomever He causes 
to go astray, it is they who are the losers. 
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Then Allah explains that He alone has control over guidance and 
misguidance. 

^Whomever Allah guides)* by enabling him to do good deeds 
and protecting him from error, and teaching him that which he did 
not know 

«fis truly guided)*, because he gives precedence to Allah’s guidance. 
«fwhomever He causes to go astray)* by forsaking him and not 
enabling him to do good 

^it is they who are the losers)*, for they will lose themselves and 
their families on the Day of Resurrection, and that is, indeed, a loss 
beyond compare (22: II). 


% pvifjig fes- ft; a;* 
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7:179. We have surely created for hell many of the jinn and humankind. 
They have hearts with which they do not understand, eyes with 
which they do not see, and ears with which they do not hear. 
They are like cattle; nay, they are even more astray, for it is they 
who are heedless. 


Here Allah explains why so many people go astray and follow 
the accursed Iblees. 

*(We have surely created for hell many of the jinn and humankind)*, 
so the animals are better off than them. 

ffThey have hearts with which they do not understand)* that is, no 
understanding or knowledge reaches them, except for the purpose of 
establishing proof against them. 
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^eyes with which they do not see^ that which may benefit them; rather 
they miss out on any benefit their eyes may bring them 
^and ears with which they do not hear)* anything in such a way that 
the meaning could reach their hearts. 

^Theyi* namely those who have these negative characteristics 
tfare like cattle)* that is, animals that have no reason, for these people 
give precedence to that which is transient over that which is eternal, 
therefore they are devoid of reason. 

dnay, they are even more astray)* than animals, for cattle function in 
accordance with the purpose for which they were created, and they 
have instincts, by which they know what is harmful or good for them; 
hence they are better off than these people. 

<ffor it is they who are heedless)* and unaware of the most beneficial 
things. They are heedless of faith in Allah, and obedience to Him and 
remembrance of Him. 

Their hearts, hearing and sight were created to help them to obey 
the commands of Allah and fulfil their duties towards Him, but they 
use them for the opposite purpose. 

Therefore these people deserve to be among those whom Allah 
created for hell and its fire, so they do the deeds of its people. 

As for those who use these faculties in order to worship Allah, 
and whose hearts are filled with faith in Allah and love for him, and 
they are not heedless of Allah, these are the people of paradise and 
they do the deeds of its people. 


— -i 
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7:180. To Allah belong the most beautiful names, so call on Him by 
them, and keep away from those who profane His names. They 
will be requited for what they do. 


This is indicative of the greatness of His glory and attributes, for 
to Him belong the most beautiful names. In other words, all good 
names are His. What this refers to is every name that is indicative of 
an attribute of perfection and greatness. This is why they are called 
beautiful, because if they did not refer to an attribute, and were merely 
information, they would not be beautiful. Similarly, if they referred 
to attributes of imperfection or attributes that may be praiseworthy 
or otherwise, then they would not be beautiful. Each of His names 
points to the meaning of that attribute in the most complete and 
comprehensive manner, and includes all its shades of meaning. 

For example, the name al- ‘Aleem (the All-Knowing) indicates that 
He has all-encompassing knowledge of all things, so nothing, not even 
the weight of an atom on earth or in heaven, is beyond His knowledge. 

The name ar-Raheem (the Most Merciful) indicates that He is 
possessed of great mercy that encompasses all things. 

The name al-Qadeer (the Omnipotent, All-Powerful) indicates that 
He is possessed of all-encompassing power and nothing is beyond 
His power, and so on. 

Another aspect of the beauty of these names is that He cannot be 
called except by these names. Hence He says: ^so call on Him by 
themj». This includes the supplication of worship and the supplication 
of asking. So He is to be called upon for everything that is needed, 
in a manner that is appropriate to the need in question. So the one 
who calls upon Him may say, for example: O Allah, forgive me and 
have mercy on me, for You are the Oft-Forgiving, the Most Merciful. 
Accept my repentance, O Accepter of repentance. Grant me provision, 
O Provider. Show me kindness, O Most Kind - and so on. 
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^and keep away from those who profane His names. They will 
be requited for what they do^ that is, as a penalty and punishment 
for profaning His names. What that means is misusing the name 
and calling by these names those who do not deserve them, as 
the polytheists do when naming their false gods; or denying their 
meanings and distorting them, giving meanings that were not intended 
by Allah or His Messenger (^|); or likening the divine attributes to 
the attributes of some created being. What one must do is beware of 
profaning these names and beware of those who profane them. It is 
proven in a$-$aheeh that the Prophet (^) said: 

«Allah has ninety-nine names; whoever leams them by heart will enter 
paradise.» (Bukhari, Muslim, at-Tirmidhi, and Ibn Majah) 


O O 



7:181. Among those whom We have created there is a group who guide 
others in the way of truth and establish justice therewith. 


That is, among those whom We have created there is a virtuous 
nation, perfect in and of itself, striving to perfect others, guiding 
themselves and others on the basis of truth. Hence they learn the 
truth, act upon it, teach it, call others to it and call them to act upon it. 
^and establish justice therewith)? among people in their rulings, if they 
rule concerning matters of property, killing, people’s rights over one 
another, the views and ideas of others, and so on. These people are the 
leaders of guidance and lights in the darkness. They are the ones whom 
Allah has blessed with faith, righteous deeds, mutual enjoining of truth 
and mutual enjoining of steadfastness; they are the strong and true in 
faith, whose status is second only to that of the Messengers. Among 
themselves they are of varying status, each according to his situation. 
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Glory be to the One Who singles out for His mercy whomever He 
will, and Allah is the Possessor of abundant grace. 


O 0 



7:182. As for those who reject Our signs, We will lead them step by 
step to their ruin, without their even realising it. 


7:183. I will give them respite, for My stratagem is sure. 

7:184. Have they not reflected? There is no madness in their companion; 
he is but a clear wamer. 

7:185. Have they not considered [Allah’s] mighty dominion over 
the heavens and the earth, and all that Allah has created, and 
[realised] that their own appointed time may be near? In what 
message after this will they then believe? 

7:186. Whoever Allah causes to go astray, none can guide him; He will 
leave them to wander blindly in their misguidance. 


This refers to those who disbelieved in the signs of Allah that 
highlight the truth of the message of guidance brought by Muhammad 
(*H), so they rejected it and did not accept it. 

«{We will lead them step by step to their ruin, without their even 
realising it^, by sending them abundant provision. 

«[I will give them respite]* that is, I will give them respite so that 
they will think that they will never be taken to task or be punished; 
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hence they will increase in disbelief and transgression, and will 
add evil to their evil. Thus their punishment will increase and be 
multiplied, and they will harm themselves without realising it. Hence 
Allah says: fffor My stratagem is surep that is, strong and effective. 

(fHave they not reflected? There is no madness in their companion^, 
namely Muhammad (^). In other words, did they not think or wonder 
whether their companion - who they know well, and nothing of his 
character is hidden from them - was in fact insane? Let them look at 
his character, attitude, behaviour and attributes; let them look at that 
to which he is calling them. They will find nothing in it but the most 
perfect of characteristics, and he surpassed all others in reason and 
wisdom. He does not call to anything but that which is good, and he 
does not prohibit anything but that which is evil. 

Do you think, O people of reason, that such a man would have 
any madness in him? Is he not the great leader and sincerest adviser, 
honourable and noble, compassionate and kind? 

Hence Allah says: *fhe is but a clear wamer^ that is, he calls 
people to that which will save them from punishment and cause them 
to attain reward. 

^Have they not considered [Allah’s] mighty dominion over the 
heavens and the earth p for if they look at them, they will find clear 
evidence of the oneness of their Lord, and of His perfect attributes 
«fandp, likewise, let them look at ^all that Allah has created^, for all 
parts of the universe offer the greatest evidence of Allah’s knowledge, 
power, wisdom, abundant mercy and kindness, and demonstrate that 
His will is always done, and point to other great divine attributes. 
It highlights that He alone is the Creator and Controller, which 
means that He is the only One Who is deserving of worship, praise, 
glorification, love and affirmation of His oneness. 

«fand [realised] that their own appointed time may be near^ that 
is, let them look at their own situation and look at their own selves 
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before their time comes and death takes them unawares whilst they 
are in a state of heedlessness, for at that time they will not be able to 
make up for their negligence. 

(■{In what message after this will they then believe?]* That is, if 
they do not believe in this great Book, then in what message will they 
believe? Will they believe in books of lies and misguidance, or in the 
message of every fabricator and charlatan? 

Nothing will succeed in bringing this misguided one to true 
guidance. Hence Allah (■$&) says: t{ Whoever Allah causes to go astray, 
none can guide him; He will leave them to wander blindly in their 
misguidance)* that is, confused and hesitant, and never emerging from 
it; they will never be guided to the truth. 
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7:187. They ask you about the Hour: When will it come to pass? Say: 
The knowledge thereof is with my Lord [alone]. None but He 
can disclose when its time will come. It will weigh heavily 
on the heavens and the earth; it will not come upon you but 
suddenly. They ask you as if you were well-informed of it. Say: 
The knowledge thereof is with Allah [alone], but most people 
do not realise. 


7:188. Say: I have no power either to benefit or harm myself, except 
as Allah wills. If I had knowledge of the unseen, 1 would have 
acquired much good, and no harm would have touched me. I 
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am but a wamer and a bringer of glad tidings to people who 
believe. 


Here Allah (:fe) says to His Messenger Muhammad ^They^ 
that is, those who stubbornly disbelieve in you 
^ask you about the Hour: when will it come to pass?)? That is, when 
will it come and when will it befall people? 

^Say: The knowledge thereof is with my Lord [alone])? that is, He 
alone has knowledge of it 

^None but He can disclose when its time will come)? that is, no one 
can disclose its time when He has decreed it will begin, except He. 

^It will weigh heavily on the heavens and the earth]? that is, the 
knowledge thereof is concealed from the inhabitants of the heavens 
and the earth, and they feel very worried concerning it; they are 
concerned about the Hour. 

*(it will not come upon you but suddenly)? that is, when you do not 
realise, and you have not prepared for it and are not ready for it to 
begin. 

^They ask you as if you were well-informed of it]? that is, they 
are keen to ask you about the Hour, as if you have knowledge of it. 
They do not realise that you - because of your perfect knowledge of 
your Lord and because you know that there is no benefit in asking 
about it, are not concerned about this question and you are not very 
keen to find out about it, so why do they not follow your example 
and refrain from thinking too much about this matter that serves no 
purpose and is difficult to find out about? For no Prophet who was 
sent, and no angel who is close to Allah, knows about it; it is one of 
the matters that Allah has concealed from His creation in accordance 
with His perfect wisdom and abundant knowledge. 

«[Say: The knowledge thereof is with Allah [alone], but most 
people do not realise^ hence they are keen to find out about something 
they should not be so keen to know, especially people such as these. 
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who fail to ask about what is more important and ignore that which 
they should learn, then they focus on something which no one could 
ever find out and that they are not required to know about. 

(•(Say: I have no power either to benefit or harm myself)* for I am 
helpless and under His control; nothing good comes to me except 
from Allah, nothing bad is warded off from me except by Him, and 1 
have no knowledge except what Allah (4g) has taught me. 

«flf I had knowledge of the unseen, I would have acquired much 
good, and no harm would have touched me)* that is, I would have 
taken the measures that I knew would serve my interests and bring 
me benefits, and I would have avoided everything that could lead to 
negative consequences and harm, because I would have known things 
before they happened and what they would lead to. But - because I 
have no knowledge - bad things may befall me and I may miss out 
on worldly benefits and interests. This is the clearest evidence that I 
have no knowledge of the unseen. 

<5(1 am but a wamer)* -1 warn of punishments in this world and the 
hereafter, and I explain the deeds that lead to that and warn against 
them. 

^and a bringer of glad tidings)* of reward in this world and the 
hereafter, and I explain the deeds that lead to that and encourage 
people to do them. But not everyone accepts these glad tidings and 
warnings; rather the only ones who benefit from that and accept it are 
the believers. These verses highlight the ignorance of those who go 
to the grave of the Prophet (j^) and call upon him to bring benefits 
or ward off harm, for he has no control over anything. He cannot 
benefit anyone whom Allah does not want to benefit and he cannot 
ward off harm from anyone from whom Allah does not want to ward 
off harm. He has no knowledge except that which Allah has taught 
him. Rather he benefits those who accept the glad tidings and warning 
with which he was sent, and act accordingly. This is the benefit one 
may get from him, which supersedes the benefit one may get from 
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fathers and mothers, friends and brothers; what this refers to is his 
encouragement to do all that is good and his warning against all that 
is evil, as he explained to them in the clearest terms. 
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7:189. It is He Who created you from a single soul, and created from 
it its mate, so that he might find comfort in her. When he has 
covered her, she bears a light burden and carries it about with 
ease. Then when she grows heavy, they both call upon Allah, 
their Lord, [saying]: If You give us a healthy child, we will 
certainly be among those who are grateful. 


7:190. But when He gives them a healthy child, they ascribe partners 
to Him in that which He has given to them. Exalted be Allah 
far above the partners they ascribe to Him. 


7:191. Do they ascribe to Him as partners those who cannot create 
anything, but are themselves created? 

7:192. They have no power to help them, nor can they help themselves. 
7:193. If you call them to guidance, they will not follow you. It is the 
same for you whether you call them or remain silent. 


«[lt is He Who created you)*, O men and women who are scattered 
throughout the earth in large numbers of different groups 
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^from a single soul^ namely Adam (Hk), the father of humanity. 
*fand created from it its mate)* that is, He created from Adam his 
wife Hawwa’, so that he might find comfort in her, because she came 
from him and therefore there was compatibility and harmony between 
them that led to them finding comfort in one another; thus each was 
attracted physically to the other 

^When he has covered her}* that is had intercourse with her. The 
Creator has decreed that offspring should result from that desire and 
intercourse. Thereupon <jshe bears a light burden and carries it about 
with ease}*. This refers to the beginning of pregnancy, when the female 
is unaware of it and it is not burdensome for her. 

«[Then)* as the pregnancy continues ^when she grows heavy}*, as 
the foetus in her womb grows bigger, then the parents begin to feel 
concern about the birth and hope that the infant will emerge alive, 
healthy and sound, with no defects. So they both call upon ^Allah, 
their Lord, [saying]: IfYou give us a healthy child)* that is, physically 
sound and complete, with nothing missing 
«(we will certainly be among those who are grateful}*. 

«(But when He gives them a healthy child)*, according to their 
request, and He completes the blessing upon them 
s[they ascribe partners to Him in that which He has given to them}s 
that is, they ascribe partners to Allah with regard to that child - whom 
only Allah brought into being and blessed them with, thus bringing 
joy to his parents - by giving him a name suggesting that he is a 
slave (‘abd) of something other than Allah, such as ‘Abdul-Harith, 
‘Abdul-‘Uzza, ‘Abdul-Ka‘bah, and so on, or they join others with 
Allah in worship, after Allah bestowed upon them blessings such as 
no one could enumerate. 

This verse moves from something specific to something general. 
The beginning of the verse speaks of Adam and Hawwa’, then 
moves on to speaking of people in general. Undoubtedly this is 
something that happens often among the progeny of Adam. Hence 
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Allah proved to them the falseness of their ascription of partners 
to Him, and highlighted the fact that they commit a grave wrong 
thereby, whether that ascription of partners to Him is in word or in 
deed. For Allah is the One Who created them from a single soul, 
from which He created its spouse, and He gave them partners from 
among themselves; then He created love and compassion between 
them, whereby they find comfort and harmony with one another, 
as well as physical pleasure; then He guided them to the means of 
fulfilling that desire and producing offspring. Then He created the 
offspring in the wombs of the mothers during a brief period in which 
they long for the child and pray to Allah to bring him forth safe and 
sound, and Allah completes His blessing to them and grants them 
their request. 

Does He not deserve that they should worship Him alone and not 
ascribe any partner to Him in their worship, and devote their worship 
solely to Him? But they did the opposite and ascribed as partners to 
Allah those who ^cannot create anything, but are themselves created. 
They have no power to help them)* namely their worshippers ^nor 
can they help themselves]*. 

If they do not create anything, not even an atom’s weight, but are 
themselves created, and they cannot ward off any harm from those 
who worship them, or even from themselves, then how can they be 
taken as gods alongside Allah? This is the worst of wrongdoing and 
foolishness. If you, O polytheists, call these gods whom you worship 
besides Allah, «fto guidance, they will not follow you. It is the same 
for you whether you call them or remain silent)*. So human beings 
are better off than the idols, because the idols cannot hear or see, or 
guide or be guided. If the smart, rational person thinks about all this 
in a fair-minded manner, he will be certain of the falseness of their 
gods and the folly of those who worship them. 
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7:194. Verily those on whom you call besides Allah are slaves like you; 
call upon them and let them answer you, if you are truthful. 

7:195. Do they have feet with which to walk, or hands with which to 
strike, or eyes with which to see, or ears with which to hear? Say 
[O Muhammad]: Call upon those partners whom you ascribe to 
Allah, then scheme against me and give me no respite! 

7:196. Verily my Protector is Allah, Who sent down the Book, for it is 
He Who protects the righteous. 


This is in the nature of a challenge to the polytheists who worship 
the idols. Allah (4«) says: ^Verily those on whom you call besides 
Allah are slaves like you$t that is, there is no difference between you 
and them, for you are all slaves of Allah, under His control. If what 
you claim is true, that they are deserving of worship, then ^call upon 
them and let them answer you^. If they answer you and you get what 
you want, (then you have proved your point), otherwise it will become 
clear that this claim of yours is false and you are fabricating the worst 
of lies against Allah. 

This needs no further explanation. If you look at the idols, you 
will see that they are mere images, which indicates that they can do 
nothing of benefit. They have no legs with which to walk, no hands 
with which to strike, no eyes with which to see, and no ears with which 
to hear. They are lacking all faculties and capabilities that man has. 
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Because they do not respond when you call upon them, and they 
are slaves like you - and in fact you are better and stronger than them 
in many ways - then why do you worship them? 

tfSay [O Muhammad]: Call upon those partners whom you ascribe 
to Allah, then scheme against me and give me no respite! ^ That is, 
get together, you and your so-called partners, to do me harm without 
any delay or respite. But you will never be able to cause me any harm, 
because my Protector is Allah, Who protects me, brings me benefits 
and wards off harm from me. 

^Who sent down the Book]* In which is guidance, healing and 
light. He is the One Whom I have taken as my ally, and I adhere to 
the teachings that He has ordained for His slaves. 

<f for it is He Who protects the righteous^, those whose intentions, 
deeds and words are sound, as Allah (*4g) says elsewhere: 
dAllah is the Protector of those who have faith; from the depths of 
darkness He will lead them forth into light...^ (al-Baqarah 2: 257) 
Because the righteous believers take their Lord as their ally, 
believing in Him and fearing Him, and they do not take as an ally 
anyone other than Him who can do no benefit or harm, Allah protects 
them and helps them to do that which is good for them and in their 
best interests in both spiritual and worldly terms, and by virtue of 
their faith He wards off from them all harm, as Allah says: 

^Verily, Allah will defend those who believe... jj (al-Hajj 22: 38) 
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7:197. Whereas those you call upon besides Him can neither help you 
nor even help themselves. 

7:198. If you call them to guidance, they do not hear, and you see them 
looking at you but they do not see. 


This also explains why these idols whom they worship besides 
Allah do not deserve any worship at all, because they cannot do 
anything to help themselves or to help their worshippers; they have 
no ability to think or respond. If you were to call them to guidance, 
they would not be guided. They are mere images with no spark of 
life in them. 

You see them looking at you, but they do not really see, because 
they gave them the images of animate beings, human or otherwise, 
and they gave them eyes and limbs, so when you see them you might 
say that they are alive. But if you think about them, you will realise 
that they are inanimate and cannot move, and there is no life in them. 
So on what basis do the polytheists take them as gods besides Allah? 
For what purpose or benefit do they devote themselves to them and 
seek to draw close to them with all kinds of acts of worship? 

Once this is understood, one will realise that even if the polytheists 
and the gods whom they worship were to come together and wanted 
to plot against the one whose protector is the Creator of the earth 
and the heavens. Who takes care of His righteous slaves, they would 
never be able to do him even an atom’s weight of harm, because they 
and their gods are completely incapable, whereas the strength and 
power of Allah is perfect and so is the power of the one who seeks 
His protection and puts his trust in Him. 

It was also suggested with regard to the meaning of the verse ^and 
you see them looking at you but they do not see^ is that the pronoun 
^they^ refers to the polytheists who disbelieved in the Messenger of 
Allah (<j|§). Thus the meaning would be: do you think that they are 
looking at you, O Messenger of Allah with the understanding 
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to differentiate one who is truthful and one who is lying? But they do 
not see you as you really are, for they cannot see the beauty, perfection 
and sincerity in you. 


7:199. Make allowances for people’s nature, enjoin what is right and 
turn away from the ignorant. 


This verse is a comprehensive summary that tells one, in a 
concise way, how to interact with people in the best manner; he 
should take people as they appear to be and adopt an easy-going 
approach, by accepting them as they are, with whatever they have to 
offer of deeds and characteristics. He should not expect more from 
them than they are able to do; rather he should appreciate whatever 
he sees of good words and deeds, and whatever is less than that, 
and overlook their shortcomings. He should not look down on the 
minor because he is young, or on one who is lacking in reason for his 
shortcomings, or on one who is poor because of his poverty. Rather 
he should treat everyone with kindness and respond kindly to each 
person as is appropriate to his nature and situation, with an open heart 
and mind. 

^enjoin what is rightj* that is, enjoin all good words, good deeds 
and good attitudes, addressed to close associates and strangers alike; 
ensure that whatever reaches people from you is either: teaching 
knowledge; encouraging good, such as upholding ties of kinship 
or honouring parents; reconciling people; beneficial advice; sound 
opinions; help in righteousness and piety; discouraging abhorrent 
deeds; or guiding to that which will attain some good purpose, be it 
spiritual or worldly. 
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As it is not possible to avoid the harm of the ignorant, Allah (4c) 
instructs us to turn away from the ignorant one and not to respond 
to his ignorance; whoever harms you in word or deed, do not harm 
him in response; do not deprive the one who deprives you; whoever 
cuts you off, uphold ties with him; and whoever wrongs you, be fair 
towards him. 

However, with regard to how one should interact with the devils 
among humankind and the jinn, Allah (4c) says: 


0 0 



7:200. And if a prompting from Shaytan stirs you up, seek refuge with 
Allah, for He is All-Hearing, All-Knowing. 


7:201. Verily those who fear Allah, when an evil suggestion comes to 
them from Shaytan, remember and immediately begin to see 
clearly. 

7:202. Whereas the devils support and encourage their [human] brothers 
in sin, and never cease. 


At any time, and in any situation, i[if a prompting from Shaytan 
stirs you up]> that is, you feel his whispering and discouragement from 
doing good, or encouragement and prompting to do evil, 

^seek refuge with Allah)*that is, turn to Allah and seek protection 
with Him, for He is <{A11-Hearing}» and hears what you say 
♦(All-Knowing)* - He knows your intention and your weakness, 
and how eager you are to turn to Him, so He will protect you from 
confusion and from the whispers of the Shaytan, as He says elsewhere: 
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<$Say: I seek refuge with the Lord of humankind.^ (an-Nas 114:1) 

Because it is inevitable that one will occasionally be heedless and 
the Shaytan, who is always lying in wait, will find an opportunity 
to exploit, Allah (4%) mentions the sign that distinguishes the pious 
from the heedless: the pious person, if he commits a sin by responding 
to devilish prompting to do something that is prohibited or to omit 
something that is obligatory, will remember how the Shaytan got to 
him and will take note of that weak point. He will remember what 
Allah has enjoined upon him and what he must do of adhering to 
faith. So he will come back to his senses, ask Allah to forgive him 
and make up for his negligence by repenting sincerely and doing 
many good deeds. Thus he will repel the despised Shaytan and spoil 
everything he has achieved. 

As for the brothers and allies of the devils, if they fall into sin, 
their devils continue to encourage them in sin, time after time, without 
ceasing. The devils never stop tempting them, because they got their 
hopes up when they saw that they were easily led, and they never 
cease doing evil. 



, ^ s>'.K -; >r 


7:203. When you do not bring them a miracle, they say: Why do you 
not improvise one? Say: 1 only follow that which is revealed to 
me from my Lord. This [Qur’an] contains clear proofs from your 
Lord, and is a guidance and a mercy for people who believe. 


These disbelievers persist in their stubborn rejection, even if you 
bring them signs that point to true guidance. If you bring them any 
signs that point to your truthfulness, they will not submit. 
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tfWhen you do not bring them a miracle)? such as they suggest 
and specify 

tfthey say: Why do you not improvise one?^ That is, why do you not 
choose a particular miracle or sign, as if you are the one who brings 
down the signs and controls all of creation. They do not realise that 
you have no control over the matter at all. Or it may be that what is 
meant is: why do you not make something up on your own initiative? 

*(Say: 1 only follow that which is revealed to me from my Lord^ 
- I am a slave under orders, and it is Allah (4c) Who sends down 
the signs in accordance with His great wisdom. If you want a sign 
that does not diminish with the passage of time, or proof that never 
becomes obsolete, then look at this great Qur’an, the wise reminder, 
for it ^contains clear proofs from your Lord)?, through which you 
will find guidance with regard to all divine commands and whatever 
humans may seek of good. It is a guide and a proof, so whoever 
reflects upon it and contemplates it will realise that it is a revelation 
from One who is Most Wise, Praiseworthy, and no falsehood can 
approach it from before it or from behind it (cf. 41:42). By means of it 
proof is established against everyone it reaches, but most people do not 
believe. For those who do believe, however, it is f(a guidance)* away 
from error and ^a mercy)? that saves them from doom. The believer 
is guided by the Qur’an and follows it, and he will be blessed in this 
world and the hereafter. 

As for the one who does not believe in it, he is misguided and 
doomed in this world and the hereafter. 
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7:204. When the Qur’an is recited, listen attentively and remain silent, 
so that you may be shown mercy. 


This command is general and is applicable to everyone who hears 
the Book of Allah being recited. He is enjoined to listen to it and 
remain silent. The difference between listening and remaining silent 
is that remaining silent is an outward action, that requires one to stop 
talking or doing anything that may distract you from listening to it. 

Listening, on the other hand, means lending your ears, focusing 
your mind and contemplating the meaning of what is heard. The one 
who does both of these things when the Book of Allah is recited will 
attain a great deal of good, abundant knowledge, renewed and ongoing 
faith, increasing guidance and understanding of his religion. Hence 
Allah has made attainment of mercy dependent on these two things. 
This indicates that if a person does not listen and remain silent when 
the Book is recited to him, he will be deprived of his share of mercy 
and will miss out on a great deal of good. 

One of the most emphatically enjoined instructions with regard to 
listening to Qur’anic recitation is the requirement to listen attentively 
to it and remain silent during the prayers in which the recitation is 
done out loud. When the imam is reciting, the worshipper is instructed 
to remain silent. In fact the majority of scholars say that remaining 
silent and listening attentively to the imam is more important than 
reciting al-Fatihah or any other soorah. 
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7:205. And remember your Lord to yourself with humility and 
reverence, without raising your voice, in the morning and in 
the evening, and do not be among the heedless. 

7:206. Verily those who are near your Lord [the angels] are not too 
proud to worship Him; they glorify Him and prostrate before 
Him. 


Remembering Allah Og) may be done in the heart or verbally, or it 
may be both, which is the most perfect kind of dhikr. Allah enjoined 
His slave and Messenger Muhammad first of all, and others by 
virtue of their following him, to remember his Lord to himself that 
is, sincerely when he is alone 

efwith humility]* that is, beseeching verbally, repeating all kinds of 
dhikr (remembrance) 

«(and reverence]* in your heart, with fear of Allah and apprehension 
that your deed may not be accepted. The sign of fear of Allah is 
that one strives and does one’s utmost to perfect one’s deeds, try to 
improve on them and be sincere. 

^without raising your voiced that is, be moderate, neither too loud 
nor too quiet in your prayer, but following a middle course, 
tfin the morning]* at the beginning of the day 
^and in the evening]* at the end of the day. The advantage and virtue 
of remembering Allah at these two times is greater than at others. 

^and do not be among the heedless^, those who forget Allah, so 
He causes them to forget themselves; thus they are deprived of good 
in this world and the hereafter. They turn away from all blessings and 
success that come from remembering Him and submitting oneself 
in servitude to Him, and they turn to and focus on all that leads to 
misery and doom. 

This is the etiquette to which the individual should pay proper 
attention, namely remembering Allah a great deal throughout the 
night and day, especially at the two ends of the day, sincerely, with 
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proper focus and humility, and calmly, focusing on what one says, 
with proper conduct and dignity, calling upon Allah and remembering 
Him with full presence of mind, and not being heedless, for Allah 
does not answer the supplication of one who is distracted and not 
focused on what he is saying. 

Then Allah tells us that He has slaves who persistently worship 
and serve Him, namely the angels. So you should understand that 
Allah is not seeking to have more of His creation worshipping Him 
because He does not have enough, or to be honoured because He is 
lacking in that; rather He wants what is beneficial for you and for 
you to gain from Him many times more than what your deeds are 
worth. Hence He says: 

^Verily those who are near your Lord)* namely the angels who are 
close to Him, the bearers of the Throne and the cherubim 
^are not too proud to worship Him)*; rather they persist in humbly 
worshipping Him, submitting to the commands of their Lord 
ffthey glorify Him^ night and day, without ceasing 
«fand prostrate before Him)* alone, with no partner or associate. So 
let the people follow the example of these noble angels and persist 
in worshipping the Sovereign, the All-Knowing. 

This is the end of the commentary on Soorat al-A'raf. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g), his family, and 
his Companions abundantly until the Day of Judgement. 
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8:1. They ask you [O Muhammad] about the spoils of war. Say: 
The spoils of war belong to Allah and the Messenger, so fear 
Allah and set things right among yourselves. Obey Allah and 
His Messenger, if you are [truly] believers. 


8:2. The true believers are those whose hearts are filled with awe 
when Allah is mentioned, and when His revelations are recited 
it increases them in faith, and they put their trust only in their 
Lord; 


8:3. those who establish prayer and spend out of what We have 
provided for them. 
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8:4. Such are the true believers; they will have high ranks with their 
Lord, and forgiveness and a generous provision. 


The word anfal (translated here as ^spoils of warp) refers to the 
booty that Allah granted to this Ummah, namely the property of the 
disbelievers (captured in battle). These verses in this soorah were 
revealed concerning the Battle of Badr, the first major booty that the 
Muslims captured from the polytheists. There was a dispute among 
some of the Muslims concerning it, so they asked the Messenger of 
Allah ($^§) and Allah (■}€) revealed the words: tjThey ask you [O 
Muhammad] about the spoils of warp - how they are to be divided 
and to whom? 

^Say^ to them: the spoils of war belong to Allah and His Messenger 
($!§), to decide concerning it however they will, so you have no right 
to object to the ruling of Allah and His Messenger (*||); rather, when 
Allah and His Messenger (#|) decide something, you must accept 
their ruling and submit to it. This is included in the words ^so fear 
Allah)* by complying with His commands and avoiding that which 
He prohibits. 

^and set things right among yourselves^ that is, set things right and 
turn disputes, disconnection and turning away into friendship, mutual 
love and upholding of ties. Thus you will become united and will put 
an end to what has occurred of arguments, disputes and conflict that 
resulted from cutting off ties with one another. 

Setting things right among people includes showing a good attitude 
towards them and forgiving those among them who misbehave; this 
will dispel much of the resentment and severing of ties that may be 
in people’s hearts. The instruction that includes all of that is to be 
found in this verse: tfObey Allah and His Messenger, if you are [truly] 
believers^. For faith calls one to obey Allah and His Messenger (3|§), 
so the one who does not obey Allah and His Messenger (^|) is not 
a believer. 
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If anyone falls short in obeying Allah and His Messenger 
that is due to his lack of faith, because faith is of two types: complete 
faith which results in success, which is praiseworthy, and faith that 
is of a lesser degree. What is referred to here is complete faith. Allah 
says: t(The true believers)*, who adhere to all the teachings of faith 
«fare those whose hearts are filled with awe when Allah is mentioned)* 
that is, they are filled with fear and awe, and that fear of Allah (■te) 
dictates that they should refrain from that which is prohibited. Fear 
of Allah (■$%) is one of the greatest signs that restrain one from 
committing sin. 

^and when His revelations are recited it increases them in faith)*, the 
reason being that they listen to it with presence of mind, contemplating 
the meaning, and as a result of that their faith increases, because 
contemplation is one of the actions of the heart, and it is inevitable 
that they will learn a meaning that they did not know, or they will be 
reminded of something that they had forgotten, or it will make their 
hearts inclined towards good and make them long for the reward of 
their Lord, or will make them fear His punishment, or they will be 
deterred from sin. All of these are things that increase one in faith. 
«fand they put their trust only in their Lord)* alone, with no partner 
or associate. In other words, they rely in their hearts on their Lord 
to bring what is in their best interests and ward off that which may 
harm them in spiritual or worldly terms, and they trust that Allah 
(•Jg) will do that. 

Trust in Allah is the motive for all good deeds, which cannot exist 
or be completed without it 

dthose who establish prayer)* both obligatory and supererogatory, 
doing all acts of the prayer, both outward and inward, with presence 
of mind which is the spirit and essence of the prayer. 

^and spend out of what We have provided for them)* - this includes 
obligatory spending, such as zakah, expiation, and spending on wives 
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and relatives, as well as recommended spending such as charity ot 
all kinds. 

(fSuch|i that is, those who have these qualities 
ifare the true believers^, because they combine Islam and faith; good 
deeds, both inward and outward; knowledge and action; and fulfilling 
their duties towards Allah and towards His slaves. 

Allah mentions the actions of the heart (such as intentions, feelings 
and emotions) first, because they are the basis of physical actions 
and are superior to them. This indicates that faith may increase and 
decrease; it increases by doing acts of obedience and it decreases by 
doing the opposite. 

The individual should pay attention to his faith and tend it. The 
best way of doing that is contemplating the Book of Allah (4c) and 
reflecting upon its meanings. 

Then Allah mentions the reward of the true believers: ^they will 
have high ranks with their Lord)* that is, according to the level of 
their deeds 

*{and forgiveness^ of their sins ^and a generous provision)*, which 
is what Allah has prepared for them in paradise, such as no eye has 
seen, no ear has heard, nor has it ever crossed the mind of man. 

This indicates that the one who does not reach their level of faith - 
even if he enters paradise - will not attain what they attain of perfect 
honour from Allah. 


0 

^ ^ 5 a ^ p# 


sunniconnect.com 



Juz'9 


I 


354 ■ Tafseer 


as-Sa 'di 



(A-o : JUS)I ij^) 4© d>PJy^\ 


8:5. It is like when your Lord caused you to go forth from your 
home on a mission of truth, even though some of the believers 
disliked it 


8:6. And disputed with you concerning the truth after it had been 
made manifest, as if they were being driven towards death and 
beheld it with their very eyes. 

8:7. And [remember] when Allah promised you one of the two 
enemy parties, that it would fall to you, and you wished that 
the unarmed group would fall to you. But it was Allah’s will to 
vindicate the truth by His words and to cut off the root of the 
disbelievers, 

8:8. so that He might prove the truth to be true and the false to be 
false, even though the evildoers hate it. 


Here Allah highlights - ahead of this blessed major battle - the 
qualities that the believers should attain, because whoever attains 
them will be in a good state and his deeds will be sound and correct; 
one of the most significant of these is jihad in His cause. 

Just as their faith was true and their reward was the truth that Allah 
promised them, similarly Allah brought His Messenger (3||) forth 
from his home to meet the polytheists at Badr on a mission of truth, 
which Allah (■$€) loves and which He willed and decreed. 

Even though it did not occur to the believers that there would be 
fighting between them and their enemy during this excursion, when 
it became clear to them that this was going to happen, some of the 
believers began to argue with the Prophet (*|§) about that, and they 
were reluctant to meet their enemy; it was as if they were being driven 
towards death and beheld it with their very eyes. 
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But in fact this attitude of theirs was not appropriate, especially 
after it became clear to them that they had gone forth on a mission 
of truth and that it was something that Allah had enjoined and was 
pleased with. In such a situation there is no room for argument, 
because the right time for arguing and debating is when there is 
doubt and confusion about the right thing to do. But in this case the 
right thing was quite clear, therefore there should be no option but 
to submit and comply. 

However, many of the believers were not part of this argument 
at all, and they were not reluctant to meet their enemy. Those whom 
Allah rebuked subsequently accepted the idea of jihad and Allah made 
them steadfast and made available to them measures of reassurance 
that put their minds at rest, as we shall see below. 

The original reason for them going forth was to intercept the 
caravan of Quraysh that had travelled to Syria with Abu Sufyan ibn 
Harb, which was a big caravan. 

When they heard that the caravan was on its way back from Syria, 
the Prophet mobilised the people, and three hundred plus men 
set out with him. They had seventy camels with them, which they 
took turns riding and carried their luggage on them. Quraysh heard 
about them, so they went forth to protect their caravan, with a large 
number of well-armed and well-equipped men, both riding and on 
foot; their number reached approximately one thousand. 

Allah promised the believers one of the two groups: either they 
would capture the caravan or defeat the army. They wanted the 
caravan, because the Muslims were not well off and the caravan was 
unarmed, but Allah (4s) wanted for them something better and more 
sublime than what they wanted. 

He wanted them to defeat the army that had come forth with the 
leaders and prominent figures of the polytheists. 
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«fBut it was Allah’s will to vindicate the truth by His words)? and to 
support the followers of truth 

«|and to cut off the root of the disbelievers)* that is, to eradicate the 
people of falsehood, and to show His slaves something of His support 
for the truth that had never crossed their minds. 

«(so that He might prove the truth to be true)* by means of what 
appeared of proof and evidence to validate and affirm the truth and 
its soundness 

«fand the false to be false)* by establishing proof and evidence of its 
falseness 

^even though the evildoers hate it)*, for Allah does not care about 
them. 


^ 4 jQp: 

O^J 'Ar-yj AT iyLi. —iii'i (J) yti J^==> 


(U-^:JU;Sti 5,^)4^) jUji^Uc. 

8:9. And [remember] when you were calling upon your Lord for 
help, and He answered you: I am sending to your aid a thousand 
angels, coming host after host. 
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8:10. Allah granted it only as good news with which to reassure 
your hearts, for victory comes only from Allah. Verily Allah is 
Almighty, Most Wise. 

8:11. And [remember] when He caused drowsiness to overcome you 
as an assurance from Him, and He sent down water from the sky 
to cleanse you and to purify you of the whispers of the Shaytan, 
and to strengthen your hearts and to steady your footsteps. 

8:12. [Remember] when your Lord inspired the angels [saying]: Verily 
1 am with you, so support those who believe. I will instil terror 
into the hearts of those who disbelieve. So strike them above 
the neck and strike all their limbs. 

8:13. That is because they opposed Allah and His Messenger, and 
whoever opposes Allah and His Messenger, Allah is indeed 
severe in punishment. 

8:14. That is for you, so taste it. And verily for the disbelievers there 
will be the punishment of the fire. 


^And [remember] when you were calling upon your Lord for 
help^ that is, remember the blessing of Allah to you, when you were 
about to meet your enemy and you sought the help of your Lord and 
asked Him for His aid and support. 

f[and He answered you)* and helped you in a number of ways, such 
as the following: 

• He sent to your aid <fa thousand angels, coming host after host)* 
that is, one group after another 

^Allah granted it)* that is, the sending down of the angels 
tfonly as good news with which to reassure your hearts^ and 
raise your spirits; otherwise, victory is only in the Hand of Allah, 
not with large numbers of men and weapons 
^Verily Allah is Almighty)* and no enemy can overcome Him; 
rather He is the Subduer Who may defeat an enemy no matter 
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what their number and no matter how well-armed and well- 
equipped they may be. 

^Most Wise)? as He decrees matters by making available the 
means that lead to them and putting things in the right place at 
the right time. 

• In response to your supplication He sent down drowsiness upon 
you, «|to overcome you)?, that is, it took away the fear and dread 
in your hearts, 

^as an assurance from Him^ to you, and as a sign of victory, 
to give you peace of mind. 

• He sent down upon you rain from the sky to cleanse you of 
impurity and dirt, and to purify you of the insinuations and 
whispers of the Shaytan. 

^and to strengthen your hearts)? that is, to make them steadfast, 
for steadfastness of heart leads to physical steadfastness (in 
battle) 

^and to steady your footsteps^, for the ground was soft sand, 
but when the rain fell on it, it became firm and the foothold 
became steady. 

• He inspired the angels ^[saying]: Verily I am with you)? with 
My help, aid and support 

^so support those who believe)? that is, inspire courage against 
the enemy in their hearts, encourage them to strive in jihad, and 
remind them of its virtue 

«)I will instil terror into the hearts of those who disbelieve^ 
which is the greatest help you have against them, for if Allah 
makes the believers steadfast and instils terror in the hearts of 
the disbelievers, the disbelievers will not be able to stand up to 
them and Allah will cause them to flee before them. 

«jSo strike them above the neck)? that is, on the neck 
^and strike all their limbs)? and joints. 
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This is addressed either to the angels whom Allah inspired to 
make steadfast those who believed, in which case it indicates 
that the angels took part in the fighting on the day of Badr, or 
it is addressed to the believers, and Allah is encouraging them 
and teaching them how to fight the polytheists, and instructing 
them to show them no mercy. 

That is because ifthey opposed Allah and His Messenger)?; they 
fought them and showed enmity towards them 
*fand whoever opposes Allah and His Messenger, Allah is indeed 
severe in punishment)?, and part of His punishment is that He 
sends His believing allies against His enemies and they kill 
many of them. 

^That)? punishment mentioned here ^is for you, so taste it^, O 
you who opposed Allah and His Messenger (3||), a punishment 
that is hastened in this world. 

^And verily for the disbelievers there will be the punishment 
of the fire)?. 

This story highlights some of the greatest signs of Allah which 
proves that what Muhammad (#|), the Messenger of Allah, brought 
was true. These signs include the following: 

• Allah made them a promise and fulfilled it for them. 

• Allah (-k) says elsewhere: 

efThere has already been for you a sign in the two groups that 
met [in combat]: one was fighting in the cause of Allah, the 
other disbelieving [in Allah]; they saw them with their own eyes 
twice their number. But Allah supports with His help whomever 
He wills. Verily, in this there is a lesson for those who have 
insight.)? (A! Imran 3: 13) 

• Allah answered the supplication of the believers when they 
sought His help by the means mentioned here. This highlights 
His great care for His believing slaves and how He made 
measures available by means of which He strengthened their 
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faith and made their footsteps steady, and He relieved them of 
harm and devilish whispers. 

• By His kindness towards His slaves, Allah makes it easy for 
them to obey Him and makes available to them the means of 
attaining that both inwardly and outwardly. 
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8:15. O you who believe, when you encounter the disbelievers on the 
march, never turn your backs to them. 


8:16. Whoever turns his back to them on that day - unless it is for 
tactical reasons, or falling back to join another group - will 
incur the wrath of Allah, and his abode will be hell, a hapless 
journey’s end. 


Here Allah instructs His believing slaves to have courage based on 
faith, to adhere firmly to His commands, and to strive to take measures 
to strengthen themselves spiritually and physically, and He forbids 
them to flee when the two parties meet in battle. 

<{0 you who believe, when you encounter the disbelievers on the 
march^ that is, when you are drawn up in ranks for battle and the two 
armies begin to approach one another 

ijnever turn your backs to them^; rather stand firm and fight them, and 
be patient in combatting them, for by doing so you are supporting the 
religion of Allah and that will strengthen the hearts of the believers 
and strike fear into the disbelievers. 

^Whoever turns his back to them on that day - unless it is for 
tactical reasons, or falling back to join another group - will incur the 
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wrath of Allah, and his abode will be hell, a hapless journey’s end^. 
This indicates that fleeing from the battlefield with no excuse is a 
major sin, as mentioned in the saheeh hadiths; in this verse there is a 
stem warning against that. 

What this verse means is that if one retreats for tactical reasons, 
to take up a new position in order to be more effective in fighting 
the enemy, in that case there is nothing wrong with it, because one is 
not turning back in order to flee the enemy; rather he is turning back 
in order to gain some advantage over the enemy, or to come at him 
from an unexpected direction and catch him unawares or trick him, 
or to achieve some other military aim. If a fighter falls back to join 
another group for protection or help in fighting the disbelievers, that 
is permissible. If that group is also part of the army, then the matter 
is quite clear. 

But if that group is not in the battlefield, such as if the Muslims are 
fleeing from the disbelievers and they seek refuge in some Muslim 
land or with some other Muslim army, then there are reports from the 
$ahabah which indicate that this is permissible, although that may 
depend on whether the Muslims think that fleeing is likely to lead to 
better consequences and save their lives. But if they think that they 
will be able to defeat the disbelievers if they stand their ground and 
fight, then - in this case - it is not possible that they could have a 
concession allowing them to flee because, in that case, it would not be 
possible to understand what kind of fleeing is forbidden in this verse, 
at the time when it speaks in general terms. At the end of the soorah 
we will see that this was later restricted by the numbers involved. 


o o 
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8:17. It was not you who killed them; rather Allah killed them. And 
when you threw [a handful of dust], it was not your act, but 
Allah’s, so that He might test the believers with a great test. 
Verily Allah is All-Hearing, All-Knowing. 


8:18. That is what happened; and verily Allah will undermine the 
schemes of the disbelievers. 


8:19. [O disbelievers,] if you were seeking a verdict, then the verdict 
has come to you. If you desist, it will be better for you, but if 
you resume, We will resume [Our support of the believers], 
and your forces will avail you nothing, no matter how great in 
number they are, for verily Allah is with the believers. 


Here Allah tells us that when He defeated the polytheists on the 
day of Badr, and the Muslims killed them, ^It was not you who killed 
them^ by your strength and power 

^rather Allah killed them]) when He helped you to do that by means 
of what is mentioned above. 

tfAnd when you threw [a handful of dust], it was not your act, 
but Allah’s]). At the time of fighting, the Prophet (sj||) went into his 
hut and started calling upon Allah, beseeching Him for His help. 
Then he threw a handful of dust into the faces of the polytheists, 
and Allah caused it to hit their faces, and there was not one among 
them who was not hit in his face, mouth and eyes with it. When their 
resolve broke and they lost momentum, and there appeared among 
them failure and weakness, they were defeated. Here Allah says to 
His Prophet (3|§): it was not by your strength - when you threw the 
dust - that it reached their eyes; rather We caused it to reach them by 
Our strength and power. 
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^so that He might test the believers with a great test)? that is, Allah 
(4g) is able to grant victory to the believers over the disbelievers 
without them actually fighting, but He wanted to test the believers 
and enable them to attain the highest degrees and most sublime status 
by means ofjihad, and to give them an immense and goodly reward. 

^Verily Allah is All-Hearing, All-Knowing)? - He hears what 
people conceal and disclose, and He knows what is in their hearts 
of good intentions or otherwise, so He decrees different things for 
people in accordance with His knowledge and wisdom, and the best 
interests of His slaves, and He requites each person in accordance 
with his intentions and deeds. 

e(That)? namely the victory that Allah granted you 
«fis what happened; and verily Allah will undermine the schemes of 
the disbelievers)? that is. He weakens all the plots and schemes that 
they hatch against Islam and its people, and He makes their plots 
backfire on them. 

s{[0 disbelievers,] if you were seeking a verdict)* that is, if you want 
Allah to send His vengeance and punishment against the wrongdoers 
«(then the verdict has come to you)? when Allah sent His punishment 
upon you, which was vengeance against you and a lesson to the pious. 
«flf you desist)? that is, if you stop demanding a verdict 
«(it will be better for you)?, because He may give you respite and not 
hasten the punishment for you. 

^but if you resume^, demanding a verdict and fighting the believers 
^We will resume [Our support of the believers]^ against you. 

^and your forces)? that is, your helpers and supporters on whom you 
rely in your fight tfwill avail you nothing)? 

?(for verily Allah is with the believers)?. 

Those with whom Allah is will be supported and will prevail even 
if they are weak and few in number. What is meant by Allah being 
with them is that He supports the believers to a degree commensurate 
with their level of faith and righteous deeds. 
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If the enemy is given the upper hand over the believers on some 
occasions, that is only because of shortcomings on the believers’ 
part and their failure to do the duties required by faith. Otherwise, if 
they do what Allah has enjoined in every respect, no army of theirs 
would ever be defeated as a final outcome, and their enemy would 
never have the upper hand over them in such a way that they can 
never recover from it. 
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8:20. O you who believe, obey Allah and His Messenger, and do 
not turn away from him when you are constantly hearing [his 
message], 

8:21. And do not be like those who say: We hear, but do not listen. 


When Allah (3g) stated that He is with the believers, He instructed 
them to do the duties required by faith, so that they might attain His 
help and support: 

you who believe, obey Allah and His Messenger]} by doing 
what they enjoin and avoiding what they prohibit. 

*(and do not turn away from him^ that is, from this command to obey 
Allah and obey His Messenger (j|§) 

^when you are constantly hearing [his message] ]} that is, what 
is being recited to you of the Book of Allah and His commands, 
instructions and advice, for your turning away in this situation is 
utterly reprehensible. 

^And do not be like those who say: We hear, but do not listen]} 
that is, do not be content with mere empty claims that are not real, 
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for that is a state with which Allah and His Messenger (j||) are no t 
pleased. Faith is not wishful thinking or pretence; rather it is what 
resides in the heart and is confirmed by actions. 
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8:22. Verily the worst of creatures before Allah are the [wilfully] deaf 
and dumb, who do not understand. 

8:23. If Allah had seen any good in them He would have made them 
hear, but if He had made them hear, they would have turned 
away in aversion. 


^Verily the worst of creatures before Allah$» on whom all signs 
and warnings have no impact 
t[are the [wilfully] deaf]» that is, deaf to the truth 
^dumbp that is, unable to speak truth 

*fwho do not understand that which would benefit them and give it 
precedence over that which would harm them. These people are worse, 
before Allah, than any animal, for Allah has given them hearing, sight 
and hearts to use them in obedience to Him, but they use them in 
disobedience to Him. Thus they are deprived of much good, because 
they had the opportunity to be among the best of people, but they 
refused that and chose for themselves to be among the worst of people. 

The hearing that Allah says they do not have is hearing in the 
sense of that which has a positive impact on the heart. As for hearing 
in the sense of that which establishes proof against them, Allah has 
established proof against them by means of what they heard of His 
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revelations, but He did not cause them to hear in any beneficial way, 
because He does not see any good in them that would qualify them 
to listen and benefit from His revelations. 

*flf Allah had seen any good in them He would have made them 
hear, but ifjj, hypothetically speaking, «fHe had made them hear, they 
would have turned away]? from obedience «fin aversion^, not paying 
heed to the truth in any way. This indicates that Allah (-Jg) does not 
withhold faith and goodness except in the case of one in whom there 
is nothing good, the one who is not going to benefit. To Him be all 
praise, for He is possessed of great wisdom. 


0 0 
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8:24. O you who believe, respond to Allah and His Messenger when 
he calls you to that which will give you life. Know that Allah 
stands between a man and his heart, and that it is to Him that 
you will be gathered. 

8:25. Beware of retribution that will not only befall the wrongdoers 
among you, and know that Allah is severe in punishment. 


Allah enjoins His believing slaves to do what faith requires of them, 
which is to respond to Allah and His Messenger (^) by complying 
with their commands and hastening to do so, calling people to Him, 
avoiding and refraining from that which they prohibit, and telling 
others not to do it. 

tjwhen he calls you to that which will give you life)*. This is a 
description of everything that Allah and His Messenger call 
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people to, and it highlights its benefits and the wisdom behind it. For 
it is in being a true slave to Allah (3s), constantly obeying Him and 
obeying His Messenger (that the heart is brought to life. 

Then Allah (3s) warns against not responding to Him and His 
Messenger (*H): 

^Know that Allah stands between a man and his hearty so beware of 
rejecting the command of Allah as soon as it comes to you, lest there 
be a barrier between you and Him when you need Him after that, and 
there will be dissent among you. For Allah stands between a man 
and his heart, and He controls the hearts and directs them as He will. 

The individual should often repeat the supplication, “O Controller 
of the hearts, make my heart adhere firmly to Your religion; O Director 
of the hearts, direct my heart to obey You and Your Messenger (^).” 

^and that it is to Him that you will be gathered)* that is, you will 
be gathered on a day concerning which there is no doubt, and He 
will requite the doer of good for his good deeds and the doer of evil 
for his sins. 

^Beware of retribution that will not only befall the wrongdoers 
among you)* rather it will befall the wrongdoer and others, if 
wrongdoing prevails and no one tries to stop it. Then His punishment 
will include both the one who does wrong and others. Avoiding this 
retribution is done by forbidding the evil and suppressing those who 
do evil and spread mischief; to the extent that is possible, they should 
not be given the opportunity to commit sin and wrongdoing. 

*fand know that Allah is severe in punishment)* to the one who 
exposes himself to His wrath and avoids attaining His pleasure. 
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8:26. And remember when you were few in number, and regarded as 
weak in the land, and you were afraid lest the people snatch you 
away. Then He gave you refuge, and strengthened you with His 
help, and provided you with good things so that you may give 
thanks. 


Here Allah (4s) reminds His slaves of how He helped them after 
they had been humiliated, increased their numbers after they had been 
few, and made them rich after they had been poor. 

^And remember when you were few in number, and regarded as 
weak in the land]) that is, subjugated and subjected to the control of 
others 

«fand you were afraid lest the people snatch you away}) that is, seize 
you. 

^Then He gave you refuge, and strengthened you with His help, 
and provided you with good things]). He gave you a place of refuge 
that you could take as your home, and He defeated your enemies at 
your hands, and you acquired booty from their wealth that made you 
well off. 

^so that you may give thanks^ to Allah for His great blessings and 
kindness, by worshipping Him and not ascribing any partner to Him. 
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8:27. O you who believe, do not knowingly betray Allah and His 
Messenger or betray your own trusts. 

8:28. Know that your wealth and your children are but a trial and that 
with Allah there is an immense reward. 
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Here Allah (4s) instructs His believing slaves to pay heed to that 
which He instructed them to do and to avoid. For Allah (46) offered the 
trust to the heavens and the earth and the mountains, but they refused 
to bear it and were fearful of it; but man undertook it - he was indeed 
unjust and foolish (cf 33: 72). So whoever fulfils the trust deserves a 
great reward from Allah, but whoever does not fulfil it - rather he 
betrays it - deserves a severe punishment, for he has betrayed Allah 
and His Messenger (3i|), as well as the trust, and he has let himself 
down by having the worst of characteristics and committing the worst 
of deeds, which is betrayal. This causes him to miss out on the most 
perfect of characteristics, which is fulfilling the trust. 

Because man is tested with his wealth and children, love of these 
things may prompt him to give precedence to his own whims and 
desires over fulfilling his trust. Hence Allah (46) tells us that wealth 
and children are a trial by means of which Allah tests His slaves; they 
are something that is given temporarily and must be given back to 
the One Who gave it and entrusted him with it, ^and... with Allah 
there is an immense reward)*. 

If you have reason and sound thinking, then you should give 
precedence to His great reward over small, transient, diminishing 
pleasure. The wise person weighs things up and gives precedence to 
that which is more deserving of being given precedence. 


^ jSd S4.'& ijslj 4 » 


8:29. O you who believe. If you fear Allah, He will give you the insight 
to distinguish between right and wrong, expiate your sins and 
forgive you, for Allah is Possessor of abundant grace. 
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Complying and fearing Allah is the way to, and the sign of, 
blessings and success. Allah has made a connection between fear of 
Him and a great deal of good in this world and the hereafter. Here He 
says that the one who fears Allah will attain four things, each one of 
which is better than this world and all that is in it: 

The first is insight (furqan ), which is knowledge and guidance, by 
means of which one may differentiate between true guidance and 
misguidance, truth and falsehood, lawful and prohibited, those who 
are blessed and those who are doomed. 

The second and third are expiation of bad deeds and forgiveness of 
sins. Each of these is included with the other when either of them is 
mentioned on its own. When they are mentioned together, expiation 
of bad deeds has to do with minor sins and forgiveness of sins has to 
do with expiation of major sins. 

The fourth is the great reward for the one who fears Him and gives 
precedence to pleasing Him over his own whims and desires, 
for Allah is Possessor of abundant graced 


O_O 



8:30. And [remember] when the disbelievers plotted against you, to 
take you captive, kill you or expel you. They plot and plan, and 
Allah also plans; but Allah is the best of planners. 


^And [remember]jj, O Messenger (jjj§), the blessing that Allah 
bestowed upon you 

^when the disbelievers plotted against you)> that is, when the 
polytheists discussed in Dar an-Nadwah what to do with the Prophet 
either to keep him in detention with them, in chains; or to rid 
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themselves of his evil - or so they said; or to expel him and banish 
him from their land. The proponents of each of these options presented 
his case, then they agreed upon the view of the worst of them, namely 
Abu Jahl (may Allah curse him), which was to take a young man from 
each clan of Quraysh and give him a sharp sword, then let all of them 
kill him as one, thus spreading the blame among all the clans, so that 
Banu Hashim would have no choice but to accept the blood money 
(i diyah ), because they would not be able to fight all of Quraysh. The 
plan was that they would lie in wait for the Prophet at night and 
pounce upon him when he got up from his bed. 

But the revelation came to him from heaven; he came out to them, 
threw dust on their heads and left. Allah blinded them so that they 
could not see him, then when they were wondering why it was taking 
so long for him to come out, someone came to them and said: May 
Allah cause your doom! Muhammad («||) came out and threw dust 
on your heads. And each of them brushed the dust from his head. 

Allah protected His Messenger (^) from them and gave him 
permission to migrate to Madinah. So he migrated there, and Allah 
supported him with his Companions, the Muhdjireen and Ansar. He 
began to prevail until he entered Makkah by force and subdued its 
people, then they submitted to him and came under his rule, after he 
had departed from them secretly, fearing for his life. Glory be to the 
One Who is most kind to His slave, Whom no one can defeat. 


j) s> \) 6 Cij\: 

@ +4 Si IL& Jjgft 

fgs* ' >. rc "■ '■'>>'<^ A . - * 

■*-r Lij |*f-* Jj»J ill I 


sunniconnect.com 



372 | Tafseer as-Sa‘di 


Juz'9 


Sfr.YLy rjie=, cs ^ 

(n -n: ju\i ; Jr -) 4^ 0 r^*y ^c&'/o 


8:31. When Our revelations are recited to them, they say: We have 
heard. If we wished, we could say something like this. It is 
nothing but tales of the ancients. 


8:32. And [remember] when they said: O Allah, if this is indeed the 
truth from You, then rain down upon us stones from the sky or 
send us a painful punishment. 


8:33. But Allah would not punish them whilst you were among them, 
nor would He punish them as long as they seek forgiveness. 

8:34. And why should Allah not punish them when they prevent 
people from reaching the Sacred Mosque, although they are 
not its rightful guardians. Its rightful guardians can be none but 
those who fear Allah, but most of them do not understand. 


Here Allah (3s) speaks of the stubbornness of those who rejected 
the Messenger (^). 

^When Our revelations are recited to them}* that highlight the truth 
of that which the Messenger (*^|) brought 

«fthey say: We have heard. If we wished, we could say something like 
this. It is nothing but tales of the ancients}*. This stemmed from their 
stubbornness and wrongdoing. Allah challenged them to produce a 
soorah like it, and to call upon whomever they could besides Allah, 
but they were not able to do that, so it became clear that they were 
quite incapable of doing that. 

These words were a mere claim on the part of the one who uttered 
them, and reality showed it to be false. It was well known that the 
Prophet (j||) was unlettered; he could neither read nor write, and he 
did not travel to study any of the stories of the ancients. He brought 
this great Book, which falsehood cannot reach from before it or behind 
it — it is a revelation from One Who is All-Wise, Praiseworthy (cf. 
41: 42). 
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^And [remember] when they said: O Allah, if this]* that is, what 
Muhammad (^) is claiming 

^is indeed the truth from You, then rain down upon us stones from 
the sky or send us a painful punishment^. They said this to show 
that they were certain of their falsehood and ignorant of how they 
should react. If they had some specious argument in support of their 
falsehood that led them to be certain on the basis of deep knowledge, 
they should have said to the one who debated with them and claimed 
that truth was on his side: If this is the truth from You, then guide us 
to it. That would have been better and more appropriate for them. 

But as they said «(0 Allah, if this is indeed the truth from You... ^ 
It is known by the mere fact of their saying it that they were foolish 
and ignorant wrongdoers, for if Allah hastened the punishment for 
them, no trace would be left of them. But Allah (4sg) warded off the 
punishment from them because of the presence of the Messenger 
(jy§) among them. Hence He said: 

^But Allah would not punish them whilst you were among them]*. 
The presence of the Prophet (^) offered them protection against 
the punishment. 

Even though they said this openly, in front of everyone, they 
understood how bad it was. They were afraid of the punishment 
befalling them, so they asked Allah (4s) for forgiveness. Hence 
Allah says: 

^nor would He punish them as long as they seek forgiveness^. 

This protection prevented the punishment befalling them even 
after all its prerequisites were met. 

Then Allah says: t{And why should Allah not punish them)* that 
is, what would protect them from the punishment of Allah, when 
they have done that which incurs it, namely barring people from the 
Sacred Mosque, especially the Prophet (*i||) and his Companions, 
who are more deserving of it than them. 

^although they)* that is, the polytheists 


sunniconnect.com 




374 | Tafseeras-Sa'di 


Juz'9 


([are not its rightful guardians [awliya’ahu]^. It may be that the 
pronoun hu (in the word awliya ’ahu, translated here as ([its rightful 
guardians)?) refers to the Sacred Mosque; that is, they have no more 
right to it than anyone else. Or it may be that the pronoun refers to 
Allah (4g), in which case the phrase would mean “they are not His 
allies (awliya')". 

([Its rightful guardians can be none but those who fear Allah)?, for they 
are the ones who believe in Allah and His Messenger («^|), affirm 
the oneness of Allah, worship Him alone and are sincerely devoted 
to Him alone. 

((but most of them do not understand)?. Hence they claimed for 
themselves something to which others had a greater right. 




^ 


(To :JU^I 




8:35. Their prayer at the House [of Allah] is nothing but whistling and 
clapping of hands. So taste the punishment for your disbelief. 


Allah (4s) only established His Sacred House for the rituals of 
His religion to be practised therein and for worship to be devoted 
to Him alone therein. As for these polytheists who barred people 
from it, their prayer therein, although prayer is the greatest kind of 
worship, was ([nothing but whistling and clapping of hands)?. These 
were the acts of ignorant and foolish people in whose hearts there 
was no veneration for their Lord or knowledge of His rights, and no 
respect for the best and noblest of places. If this is how their prayer 
was in that place, then what about the rest of their acts of worship? 

By what criteria were they more entitled to this House than the 
believers: 
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«[Those who humble themselves in their prayers, who turn away from 
all that is vain [of words and deeds].]? (al-Mu'minoon 23: 2-3) 

- and have all the other praiseworthy qualities that Allah has 
described? 

No wonder Allah caused them to inherit His Sacred House and 
gave them guardianship of it, and said to them, after giving them 
guardianship of it: 

you who believe, truly the polytheists are impure, so do not let 
them come near the Sacred Mosque after this [final] year of theirs...}» 
(at-Tawbah 9: 28) 

And here He says: *(So taste the punishment for your disbelief^. 


~o\ ^ 

/r ^ < u't"" -fu' < '\ 

-tn :JuNi i JJ~) jU^ j- 


(TV 


8:36. The disbelievers spend their wealth to bar [people] from the path 
of Allah, and they will continue to spend it, then it will become 
a source of regret for them, then they will be defeated, and as 
for those who disbelieve, into hell they will be gathered, 

8:37. So that Allah may separate the wicked from the good, placing 
the wicked one on top of another, heap them all up and throw 
them into hell. It is they who will be the losers. 


Here Allah (4c) highlights the enmity of the polytheists and their 
schemes, plots, opposition to Allah and His Messenger (2|§) and their 
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efforts to extinguish His light and silence His word, and He tells us 
that their plots will backfire on them, for the plotting of evil affects 
none but its authors (35: 43). 

«{The disbelievers spend their wealth to bar [people] from the path 
of Allah)? that is, to suppress the truth and support falsehood, and to 
resist affirmation of the oneness of the Most Merciful and establish 
the religion of the idol worshippers 

*fand they will continue to spend it^ that is, they will pay all these 
expenses, and they would not mind, because they adhere firmly to 
falsehood and they strongly resent the truth. But that will be «fa source 
of regret for them)? that is, a cause of sorrow, disgrace and humiliation 
^then they will be defeated)? and will lose their wealth and all that they 
hoped for, and they will be punished most severely in the hereafter. 
Hence Allah says: 

^and as for those who disbelieve, into hell they will be gathered)? that 
is, they will be gathered there so that they might taste its punishment, 
because it is the realm of evil and evildoers. 

Allah (3s) wants to differentiate evil from good, and make each 
distinct from the other, putting each in a place where it belongs. So 
He will put evil deeds, wealth and people with one another 
^heap them all up and throw them into hell. It is they who will be 
the losers)? who will lose themselves and their families on the Day 
of Resurrection, and that is true loss. 
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8:38. Say to those who disbelieve that if they desist, what is past will 
be forgiven; but if they persist, then the precedent of the earlier 
peoples is already established. 

8:39. Fight them until there is no more persecution and all worship is 
devoted to Allah alone; but if they desist, then Allah sees well 
all that they do. 

8:40. If they pay no heed, then know that Allah is your Protector, an 
excellent Protector and an excellent Helper! 


By His kindness towards His slaves, people’s disbelief and their 
persisting in stubbornness does not prevent Him from calling them to 
the path of true guidance and forbidding them to do that which leads 
to misguidance and doom. 

^Say to those who disbelieve that if they desist^ from their 
disbelief, by submitting to Allah alone, with no partner or associate 
^what is pastp of their sins ^will be forgiven; but if they persist)* and 
go back to their disbelief and stubbornness 

♦{then the precedent of the earlier peoples is already established)?. This 
refers to the destruction of the disbelieving nations. So let them see 
what befell the stubborn, for soon they will learn the consequences 
of their ridicule (6: 5). 

This is addressed to the disbelievers. To the believers, when He 
instructed them on how to deal with the disbelievers, Allah says: 
♦{Fight them until there is no more persecution)? or ascription of 
partners to Allah, or barring people from the path of Allah, and they 
submit to the rulings of Islam 

^and all worship is devoted to Allah alone)?. This is the goal of fighting 
and jihad against the enemies of the faith; it is to ward off their evil 
from the faith and to defend the religion of Allah, Who created people 
to follow this path, so that it will be supreme over all other religions, 
♦{but if they desist)? from what they are doing of evil 
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«fthen Allah sees well all that they do^ and nothing is hidden from 
Him of their affairs. 

If they pay no heedji and persist in disobedience and negligence 
sfthen know that Allah is your Protector, an excellent Protector^ Who 
takes care of His believing slaves, helps them to attain that which is 
in their best interests and makes easy for them that which benefits 
them in spiritual and worldly terms 

^and an excellent Helper^ Who helps and supports them, and wards 
off from them the plots and schemes of the wicked. 

The one whose protector and helper is Allah will have no fear, 
but the one whom Allah opposes will have no honour and will not 
be able to achieve anything. 
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8:41. Know that whatever spoils of war you acquire, one-fifth belongs 
to Allah and His Messenger, and to his close relatives, orphans, 
those in need and wayfarers, if you truly believe in Allah and in 
what We sent down to Our slave on the day when the true was 
distinguished from the false, the day on which the two armies 
met in battle. And Allah has power over all things. 1 

8:42. Remember when you were on the nearer side of the valley, 
and they were on the farther side, and the caravan was on 


1 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 
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lower ground than you. If you had made prior arrangements 
to meet there [and fight], you would have failed to keep that 
appointment. But [Allah caused you to meet] so that He might 
bring about what was already decreed, and so that those who 
chose to perish [by choosing disbelief] might do so after seeing 
clear evidence, and those who chose to live [by choosing faith] 
might do so after seeing clear evidence. Verily Allah is All- 
Hearing, All-Knowing. 


([Know that whatever spoils of war you acquire^ that is, whatever 
you take of the wealth of the disbelievers by force and rightfully, 
whether it is a little or a great deal 

^one-fifth belongs to Allah and His Messenger^ and the rest is for 
you who captured it, because Allah (Subhanahu wa Ta 'ala - Glorified 
and Exalted is He) attributes capture of the spoils of war to them, 
but He excluded one-fifth from it. This indicates that the remainder 
is theirs and is to be divided as the Messenger of Allah (salla Allahu 
‘alayhi wasallam - blessings and peace be upon him) divided it: one 
share for the foot soldier, and the horseman receives two shares for 
his horse and one share for himself. 

As for this one-fifth ( khums ), 2 it is to be divided among five 
categories: the first category is for Allah and His Messenger ($||), 
to be spent in the public interests of the Muslims, without specifying 
any particular interest, because Allah has ordained that it be for Him 
and for His Messenger (^), but Allah and His Messenger (s||) have 
no need of it. Thus it is known that it is for the slaves of Allah. Because 
Allah has not specified on whom it is to be spent, this indicates that 
it is to be spent in the public interest. 


2 Wherever possible, Arabic terms have been translated into English. In 
cases where we have chosen to retain the Arabic, the transliterated word 
or phrase is shown in italics the first time it appears in the text. The term 
is also defined in the glossary found at the end of this book. (Editor) 
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The second of these five categories is *fhis close relatives)*, which 
refers to the relatives of the Prophet (iH), namely Banu Hashim and 
Banu al-Mutfalib. Allah mentioned the relatives here so as to indicate 
that the reason for this share being allocated to them is the mere fact 
that they are his relatives, among whom, both rich and poor, male 
and female, are to be treated equally in this regard. 

The third category is orphans, who are those who lost their fathers 
when they were still small. Allah allocated one-fifth of the khums 
to them out of compassion towards them, as they are unable to look 
after their own interests and they have lost the one who would take 
care of their interests. 

The fourth category is those in need, namely the poor, both minors 
and adults, males and females. 

The fifth category is wayfarers. The wayfarer is the stranger who 
is cut off in a foreign land. 

Some of the commentators said that the fifth of the war booty is 
not to be spent on any categories other than these, but it does not have 
to be spent on them equally; rather that is subject to what serves a 
greater interest, and this is more appropriate. 

Allah has ordained that giving the khums in the proper manner 
is one of the conditions of faith, as He says: ^if you truly believe in 
Allah and in what We sent down to Our slave on the day when the 
true was distinguished from the false)*. This refers to the day of Badr 
on which Allah distinguished between truth and falsehood, and He 
caused truth to prevail and showed falsehood to be false. 

<|the day on which the two armies met in battle)*, the Muslim 
group and the disbelieving group. In other words, if you believe in 
Allah and in the truth which Allah sent down to His Messenger ($&.) 
on the day when the true was distinguished from the false, the day on 
which so many signs and proofs were made manifest, which proved 
that what the Messenger (^) brought is true. 
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^And Allah has power over all things)? - no one opposes Him but 
he will be defeated. 

^Remember when you were on the nearer side of the valley)? that 
is, on the side of the valley that was nearer to Madinah, whilst they 
were on the farther side, that is, the side that was further away from 
Madinah; you were all in the same valley. 

^and the caravan^ which you had gone out to seek, but Allah willed 
something else 

f[was on lower ground than you)?, nearer to the coast. 

fflf you had made prior arrangements to meet there [and fight])? 
that is, if you and they had made arrangements to meet in this manner 
«(you would have failed to keep that appointment)? that is, either you 
or they would have arrived too early or too late, or chosen different 
places in which to camp, and the like, which would have prevented 
you from keeping the appointment. 

efBut [Allah caused you to meet])? that is, He brought you together 
in this way 

«fso that He might bring about what was already decreed)? that is, that 
which was decreed from eternity that it should inevitably come to pass. 
f(and so that those who chose to perish [by choosing disbelief] might 
do so after seeing clear evidence)? that is, so that proof and evidence 
might be established against the one who was stubborn, so that if 
he wanted to choose disbelief after things had become clear and he 
became certain that what he chose was false, he would be left with 
no excuse before Allah. 

tfand those who chose to live [by choosing faith] might do so after 
seeing clear evidence)? that is, so that the believer might increase in 
understanding and certainty, by means of what Allah had shown to 
both parties of proof and evidence for the truth, that would serve as 
a reminder for those who had insight. 

«(Verily Allah is All-Hearing, All-Knowing)?. He hears all voices in 
all different languages, expressing all kinds of needs, and He knows 
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what is apparent and what is hidden, what is in people’s hearts, what 
is unseen and what is seen. 


»> > V" Ar.-'iSss* > £,?„.< f> ><. f - Arr 

U.-.r :JuW> 4® ji^Vl^iS! 


8:43. Remember [O Muhammad] when Allah showed them to you in 
your dream as few in number; if He had shown them to you as 
many, you [Muslims] would surely have lost heart and would 
have disputed about the matter. But Allah saved you, for He 
knows well what is in [your] hearts. 


8:44. And [remember] when you met, He showed them to you as few 
in your eyes, and He made you appear as few in their eyes too, 
so that Allah might bring about what was already decreed. It is 
to Allah that all things will return. 


Allah had shown the polytheists to His Messenger (3S|) in a dream 
as few in number, and he had told his Companions (radiya Allahu 
‘anhum - may Allah be pleased with all of them) of these glad tidings, 
which reassured them and put them at ease. 

<^if He had shown them to you as many^ and you had told your 
Companions about that 

4fyou [Muslims] would surely have lost heart and would have disputed 
about the matter)?. Some of you would have thought that you should 
go ahead and fight them, and others would have thought otherwise, 
so there would have been a dispute which would have led to your 
losing heart. 
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•{But Allah saved you^ and was kind to you 
«{for He knows well what is in [your] hearts)? of steadfastness and 
panic, sincerity and insincerity. Allah knew what was in your hearts, 
which was a reason for His kindness and care towards you. Allah 
confirmed the dream of His Messenger (j||) and showed the believers 
their enemy as few in their eyes. He also made you - O believers - 
appear as few in their eyes. Thus each group saw the other as few, so 
that each would go ahead and fight the other 
^so that Allah might bring about what was already decreed)? namely 
granting victory for the believers, humiliating the disbelievers, and 
killing their leaders and the leaders of misguidance among them, so 
that not one of them was left alive. Thus it was made easier for the 
others to submit when they were called to Islam, and it also became 
a sign of Allah’s care for the rest, whom He blessed with Islam. 

«|lt is to Allah that all things will return^ that is, the affairs of all 
creatures will return to Allah, then He will separate the evil from the 
good and will judge between all people on the basis of His justice in 
which there is no unfairness or wrongdoing. 
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8:45. O you who believe, when you meet an [enemy] troop, stand 
firm and remember Allah much, so that you may triumph. 


8:46. And obey Allah and His Messenger, and do not dispute, lest 
you lose heart and your strength desert you. And be steadfast, 
for Allah is with those who are steadfast. 


8:47. Do not be like those who set out from their homes insolently, 
to be seen by people, and to bar others from the path of Allah, 
for Allah has full knowledge of all that they do. 

8:48. And [remember] when Shaytan made their deeds appear fair- 
seeming to them and said: No one among men can overcome you 
this day, for I will be your protector. But when the two troops 
came in sight of one another, he turned on his heels and said: 
I am done with you, for verily I see what you do not. Indeed I 
fear Allah, for Allah is severe in punishment. 

8:49. And [remember] when the hypocrites and those in whose hearts 
is a disease said: Their religion has deluded these people. But 
whoever puts his trust in Allah, verily Allah is Almighty, Most 
Wise. 


you who believe, when you meet an [enemy] troop)* that is, a 
group of the disbelievers who are fighting you 
<fstand firm]* to fight them; be patient and adhere to this great act of 
obedience, the consequences of which are honour and victory, and 
seek help in doing that by remembering Allah a great deal, 

^so that you may triumph)* that is, so that you may achieve what you 
are seeking of victory over your enemies. Patience, steadfastness and 
remembering Allah much are among the greatest means of attaining 
victory. 
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^And obey Allah and His Messenger^ by doing what they have 
instructed you to do, and following that in all situations 
^and do not dispute^ in such a manner that leads to dissent in the 
heart and division 

tflest you lose hearty that is, become cowardly <fand your strength 
desert you)j that is, you lose resolve and strength, for then you will 
no longer be deserving of that which you were promised of victory 
for obeying Allah and His Messenger (^i§). 

And be steadfast^ in obeying Allah 
^for Allah is with those who are steadfast^, with His aid, help and 
support. So fear your Lord and submit to Him. 

^Do not be like those who set out from their homes insolently, to 
be seen by people, and to bar others from the path of Allah^ and that 
is all they try to achieve by going out. This is what brought them forth 
from their homes, for the purpose of insolence and showing off, so 
that people would see them and they could boast to them. 

But their main aim was to bar people from the path of Allah and 
prevent those who wanted to follow it 

^for Allah has full knowledge of all that they do^. Hence He has told 
you of their aims and warned you against behaving like them, for He 
will punish them severely for that. 

In contrast, your aim should be to seek the Countenance of Allah 
(3c) and to make the religion of Allah supreme, to bar people from 
following the paths that lead to incurring the wrath and punishment 
of Allah, and to attract people to the straight path of Allah that leads 
to paradise. 

^And [remember] when Shaytan made their deeds appear fair- 
seeming to them)i that is, he made them appear attractive in their 
minds and deceived them 

«|and said: No one among men can overcome you this day^, for you 
have men and weapons and are in such a position that Muhammad 
($0%) and those who are with him cannot stand up to you. 
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^for I will be your protector)? lest anyone come near you at whose 
hand you fear harm. That is because Iblees had appeared to Quraysh 
in the form of Suraqah ibn Malik ibn Ju‘sham al-Madliji, and they 
were afraid of Banu Madlij because of the enmity that existed between 
them. 

The Shaytan said to them: «[I will be your protector)?. Thus he 
reassured them and they went ahead with confidence. 

^But when the two troops)?, the Muslims and the disbelievers, 
^came in sight of one another)? and the Shaytan saw Jibreel (‘alayhi 
as-salam - peace be upon him) leading the angels in battle array, he 
became very scared and eftumed on his heels)? that is, fled. 

«|and said)? to those whom he had deceived and tricked 

^1 am done with you, for verily I see what you do not)? that is, 1 see 

the angels whom no one can withstand or fight. 

^Indeed I fear Allah)? that is, I am afraid that He may hasten the 
punishment for me in this world 
^for Allah is severe in punishment)?. 

It is possible that the Shaytan had enticed them and insinuated 
into their minds the idea that no one could overcome them on this 
day, and that he would protect them. Then when he had made sure 
that they had reached their inevitable doom, he turned and fled, and 
disavowed them, as Allah (4g) says elsewhere: 
f(.. .like the Shaytan when he says to a man: Disbelieve; then when he 
disbelieves, he says to him: 1 have nothing to do with you, for verily 
I fear Allah, the Lord of the worlds. So the outcome for both of them 
is that they will be in the fire, to abide therein forever; such is the 
recompense of the wrongdoers.^ (al-Hashr 59: 16-17) 

«(And [remember] when the hypocrites and those in whose hearts 
is a disease)? namely doubt and confusion, those who were weak in 
faith, said to the believers - when they went ahead, despite their small 
numbers, to fight the polytheists despite their large numbers: 
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^Their religion has deluded these people^ that is, the religion that 
they follow has caused them this trouble that they cannot handle, and 
they have put themselves in this difficult situation which is beyond 
their means to cope with. They said this by way of belittling them, 
thinking that they were foolish, but they - by Allah - were the foolish 
ones who were lacking in reason. 

For faith makes a person go ahead and confront serious challenges 
that huge armies would not dare to face. The believer who puts his 
trust in Allah, who knows that no one has any power or strength or 
ability except by the help of Allah (4c), and that even if all people 
were to come together to do an atom’s weight of benefit to someone, 
they would not benefit him, and if they were to come together to do 
him harm, they would not harm him, except as much as Allah has 
decreed of harm or benefit for him. He knows that he is following 
the truth and that Allah (4c) is Most Wise and Most Merciful in 
everything He wills and decrees, so he does not worry about the 
strength or numbers of the enemy he is opposing, for he is certain of 
his Lord and is reassured; he does not panic and he is not cowardly. 
Hence Allah says: 

«(But whoever puts his trust in Allah, verily Allah is Almighty!-) and 
no power could withstand His power 
*(Most Wise|) in ah that He decrees. 
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8:50. If only you could see when the angels take the souls of the 
disbelievers [at death], striking their faces and backs, [saying]: 
Taste the punishment of the scorching fire! 

8:51. This is because of what your hands sent on ahead. For Allah is 
never unjust to [His] slaves. 

8:52. That was the case with the people of Pharaoh and those who 
came before them. They rejected the signs of Allah, so Allah 
seized them because of their sins. Verily Allah is mighty, severe 
in punishment. 


Here Allah (4?) says: f(If only you could see)* those who disbelieved 
in the signs of Allah, when «(the angels)* whose task it is take their 
souls and they become very distressed 

^striking their faces and backs)* that is, the angels strike their faces 
and backs, saying to them: Give up your souls, but their souls refuse 
and are reluctant to come out, because they know what lies ahead of 
painful punishment. 

Hence Allah says: «[Taste the punishment of the scorching fire!)* 
that is, the severe burning punishment. That punishment will befall 
you, not wrongfully or unfairly on the part of your Lord, but because 
of what your hands have sent on ahead of sins that have left their 
impact on you. This is the way of Allah with both the earlier and later 
generations; this is the case with these disbelievers and the way in 
which Allah deals with them, destroying them for their sins 
^That was the case with the people of Pharaoh and those who came 
before them)* of the disbelieving nations 

^They rejected the signs of Allah, so Allah seized them)* with the 
punishment 

fjbecause of their sins. Verily Allah is mighty, severe in punishment)* 
and no one whom He wants to seize can escape Him. 

«(...There is no living creature but He holds it [in His control] by its 
forelock... )* ( Hood II: 56) 
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8:53. That is because Allah would never change the blessings He 
has bestowed upon a people unless they themselves changed 
their own attitude and conduct. Verily Allah is All-Hearing, All- 
Knowing. 

8:54. That was the case with the people of Pharaoh and those who 
came before them. They rejected the signs of their Lord, so We 
destroyed them for their sins and We drowned the people of 
Pharaoh, for they were all transgressors. 


{(That)? namely the punishment that Allah sent upon the disbelieving 
nations, and took away from them what they were enjoying of blessings 
and a life of ease, was because of their sins and their changing their 
own attitude and conduct. For verily tf Allah would never change the 
blessings He has bestowed upon a people)?, whether those blessings 
are spiritual or worldly; rather He preserves them and increases those 
blessings for them, if they increase in gratitude towards Him 
{(unless they themselves changed their own attitude and conduct)?, 
turning from obedience to disobedience, thus showing ingratitude 
for the blessings of Allah and using them for sinful purposes. In that 
case He takes the blessings away from them and changes them into 
something else, as they changed their attitude and conduct. 

Allah is wise and just in so doing, and He is kind to His slaves, as 
He does not punish them except for their wrongdoing. 

{(Verily Allah is All-Hearing, All-Knowing)? - He hears all that 
people say, whether it is whispered or spoken out loud, and He knows 


sunniconnect.com 



Soorat al-Anfal 


(55-57) | 31 


what is in their hearts and in their minds, so He decrees for His slaves 
on the basis of His knowledge and will. 

^That was the case with the people of Pharaoh and those who 
came before them. They rejected the signs of their Lord)? when they 
came to them 

^so We destroyed them for their sins)? each according to his sins 
^and We drowned the people of Pharaoh, for they)? those who 
were destroyed and punished 

^were all transgressors)? who wronged themselves, and strove for their 
doom. Allah did not wrong them, nor did He take them to task for 
some offence that they did not commit. So those who are addressed 
here should beware of resembling them in wrongdoing, lest Allah 
send upon them His punishment as He sent it upon those evildoers. 
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8:55. Verily the worst of creatures before Allah are those who 
disbelieve and will not believe. 


8:56. They are the ones with whom you made a treaty, but they break 
their treaty every time, and they do not fear Allah. 

8:57. If you defeat them in battle, then make a fearsome example of 
them for others, so that they may pay heed. 


Those who combine these three characteristics - disbelief, lack of 
faith and treachery, in the sense that they do not adhere to their treaty 
or keep their word - are the worst of creatures before Allah. They 
are worse than donkeys, dogs or other animals, because goodness is 
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lacking in them and evil is expected of them. Therefore getting rid 
of them and destroying them is essential, lest their disease spread to 
others. Hence Allah says: 

^lf you defeat them in battle^ that is, if you come across them 
in a war situation, where they have no covenant or treaty with you 
^then make a fearsome example of them for others)? that is, punish 
them so as to deter others, and inflict a penalty on them that will make 
an example of them for those who come after them 
^so that they|» namely those who come after them ifmay pay heed)? 
to the consequences of their actions, lest the same fate befall them. 
These are the benefits that are connected to the punishments and 
prescribed penalties that are connected to sins; they are a means of 
deterring those who have not committed sins, and they also deter 
those who did commit them from repeating them. 

The restriction of this punishment to war situations indicates that it 
is not permissible to betray and punish the disbeliever if he is given a 
covenant, even if it is known that he is treacherous and that he would 
not hesitate to betray. 



4Ajli i;C>- ^ 
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8:58. So if you fear treachery from any group, then break off [the 
treaty] with them plainly and openly, for Allah does not love 
the treacherous. 


That is, if there is a treaty or covenant between you and some 
people, agreeing not to fight, but you fear their betrayal due to 
circumstantial evidence to that effect, without open betrayal on their 
part, 
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^then break off [the treaty] with them)* that is, throw it back at them 
and tell them that there is no longer any treaty between you and them 
^plainly and openly]* so that both of you will be well aware of that. 
It is not permissible for you to deceive them or strive to do anything 
that is not allowed according to the terms of the treaty, unless you 
inform them of that. 

«[for Allah does not love the treacherous^; rather He hates them 
greatly. It is essential to be open and clear, so that you will not be 
accused of treachery. 

This verse indicates that if there is no fear of treachery, in the 
sense that there is no indication of that, then it is not permissible to 
cancel the covenant with them; rather it is obligatory to fulfil it until 
the end of its term. 


(o S • j 

8:59. Let not the disbelievers think that they can escape; surely they 
can never frustrate [Allah’s will]. 


That is, those who disbelieve in their Lord and reject His revelations 
should not think that they have escaped from Allah, for they cannot 
frustrate His will; Allah is watching them. 

There is great wisdom in His giving them respite and not hastening 
to punish them, one aspect of which is that this is a test and trial for 
His believing slaves which is aimed at motivating them to obey Him 
and do that which pleases Him so that they may attain a high status 
and acquire characteristics and attributes that they would not otherwise 
acquire. Hence Allah says to His believing slaves: 
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8:60. Make ready against them all that you can of [military] power 
and steeds of war, to strike fear into the hearts of the enemies 
of Allah and your enemies, and others besides them whom you 
do not know, but Allah knows them. Whatever you spend in the 
cause of Allah will be repaid to you in full, and you will not be 
wronged. 


That is, «(Make ready}* against your disbelieving enemies who are 
striving to destroy you and your religion 

«(al! that you can of [military] power)* that is, all that you can of 
knowledge-based and physical strength, and all types of weapons, 
and so on, that will help you to fight them. This includes all kinds 
of skills that are required to produce various kinds of weapons and 
equipment such as artillery, automatic weapons, rifles, warplanes, 
land vehicles, ships, forts and strongholds, trenches and defensive 
equipment, as well as wisdom and diplomacy, by means of which the 
Muslims may become advanced in these fields and ward off the evil 
of their enemies. They should also learn shooting (fighting skills), 
courage and strategy. Hence the Prophet (^) said: 

«Verily power is in shooting.» (Muslim) 3 


3 All hadiths in this text have been checked and verified by 11 PH’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching and editing the book. In that case, a 
decision is made by the editorial board as to whether or not to include the 
hadith. It is IIPH’s policy not to include weak hadiths or fabricated (fake) 
hadiths in our publications. If a weak hadith is included in any text, = 
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That also includes preparing the means of transportation that are 
needed when fighting. Hence Allah (4s) says: {(and steeds of war, to 
strike fear into the hearts of the enemies of Allah and your enemies)?. 
The reason at that time (and today) was to instil fear in the enemy; 
the ruling is always connected to the reason. 

If there is a better alternative (to what was available in the past) 
for instilling fear, such as land vehicles and aircraft that are prepared 
for fighting and could be more effective, then it is enjoined to prepare 
them and try to obtain them. If they cannot be obtained except by 
learning how to manufacture them, then that must be done, because 
whatever is essential to achieving something that is obligatory is also 
obligatory. 

{(to strike fear into the hearts of the enemies of Allah and your 
enemies)?, those who you know are your enemies 
{(and others besides them whom you do not know)? who will fight 
you after this time when Allah addressed these words to them 
{(but Allah knows them)? - therefore He commanded them to prepare 
to confront them. One of the greatest means that may help in fighting 
them is spending on jihad against the disbelievers. Hence Allah (4s) 
says, encouraging that: 

{(Whatever you spend in the cause of Allah)? whether it be a small 
or great amount 

{(will be repaid to you in full)? - the reward for it on the Day of 
Resurrection will be multiplied greatly, to the extent that whatever is 
spent in the cause of Allah will be given a seven hundredfold reward 
up to many times more than that. 

{(and you will not be wronged)? that is, nothing will be detracted from 
the reward for that. 


= it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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8:61. If they incline to peace, then make peace with them, and put your 
trust in Allah, for verily He is the All-Hearing, All-Knowing. 


8:62. But if they intend to deceive you, then verily Allah is sufficient 
for you; He it is Who strengthened you with His help and with 
[the support of] the believers. 

8:63. He brought their hearts together; even if you had spent all that 
is on earth, you could not have brought their hearts together, but 
Allah has brought them together, for He is Almighty, Most Wise. 

8:64. O Prophet, Allah is sufficient for you and for the believers who 
follow you. 

c-[If they;-) that is, the disbelievers who are fighting you 
(•{incline to peace;-) that is, if they incline to a treaty with you and a 
cessation of fighting 

(•{then make peace with them, and put your trust in Allaht) that is, 
respond to their request, putting your trust in your Lord, for in that 
there are many benefits, including the following: 

• seeking peace and safety is always good; if they are the ones 
who initiate that, then it is more appropriate to respond 

• that offers an opportunity to regain your strength and prepare 
again to fight them at some other time, if necessary 

• if you make peace with one another and feel safe with one 
another, and each side starts to know the other, that will facilitate 
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calling them to Islam, for Islam by its nature will prevail and 
cannot be prevailed over. Whoever is possessed of reason 
and understanding, if he is fair-minded, will inevitably prefer 
Islam over other religions, because its beauty is manifested in 
its commands and prohibitions, and its way of dealing with 
people and spreading justice among them; there is no injustice or 
unfairness in it. In that case, more people will become interested 
in it and will follow it. 

Thus this peace will help the Muslims against the disbelievers. 
There is nothing to be feared from peace except one thing, which is 
that the disbelievers’ aim behind that may be to trick the Muslims 
and take the opportunity to harm them. 

Hence Allah tells them that He is sufficient for them and will 
protect them from the treachery of their enemies, for that treachery 
will backfire on them: 

({But if they intend to deceive you, then verily Allah is sufficient 
for you]) that is. He will protect you from that which may harm you, 
for He is looking after your interests and concerns. He has already 
sufficed you and supported you with that which should reassure your 
heart. 

For {{He it is Who strengthened you with His help and with [the 
support of] the believers!”) that is. He helped you with His divine help, 
which is support that nothing could withstand, and He helped you 
with the believers, as He inspired them to support you. 

e{He brought their hearts together)) and they united in harmony, 
so their strength increased because of their unity; this was not due 
to the efforts of anyone or the strength of anyone except the strength 
of Allah. 

If you spent all that is on earth of gold and silver and other wealth 
in order to bring hearts together after that dissent and extreme division, 
{{you could not have brought their hearts together)), because no one 
controls people’s hearts except Allah (js,). 
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((but Allah has brought them together, for He is Almighty, Most 
Wise^; by His might He united their hearts and brought them together 
after they had been divided, as He says elsewhere: 

(•(...Remember the favour that Allah bestowed upon you, for you 
were enemies then He brought your hearts together, so that by His 
grace, you became brethren, and you were on the brink of the pit of 
fire, and He saved you from it...b (Al 'Imran 3: 103) 

Then Allah (•$%) says: «{0 Prophet, Allah is sufficient for you and 
for the believers who follow you)? that is. He will take care of you 
and your followers among the believers. This is a promise from Allah 
to His believing slaves who follow His Messenger (^), that He will 
suffice them and support them against their enemies. 

Therefore if they take proper measures, namely believing and 
following the Prophet (^), then He will inevitably suffice them 
with regard to that which concerns them of both spiritual and worldly 
matters. That support is not granted only when its conditions are not 
met. 
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8:65. O Prophet, urge the believers to fight. If there are twenty 
steadfast men among you, they will overcome two hundred, 
and if there are a hundred such, they will overcome a thousand 
of the disbelievers, for they are a people who do not understand. 
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8:66. But now Allah has lightened your burden, for He knows that 
there is weakness in you. So if there are one hundred steadfast 
men among you, they will overcome two hundred, and if there 
are a thousand, they will overcome two thousand, by Allah’s 
leave. And Allah is with those who are steadfast. 


Here Allah (4s) says to His Prophet (^|): «{0 Prophet, urge the 
believers to fight}? that is, encourage them and motivate them to fight 
by means of all that may strengthen their resolve and energise them, 
such as encouraging them to engage in jihad and combat their enemies, 
and warning them against doing the opposite of that; tell them of the 
virtues of courage and steadfastness, and what that results in of good 
in this world and the hereafter; remind them of the harm done by 
cowardice, and that it is a bad characteristic that is contrary to religious 
commitment and dignity, and that courage is more appropriate for the 
believers than for others. 

«f...If you are suffering hardships, they are also suffering hardships; 
but you hope for something from Allah that they cannot hope for... }j 
(cm-Nisa 4: 104) 

«(If there are twenty steadfast men among you)? O believers, ^they 
will overcome two hundred, and if there are a hundred such, they will 
overcome a thousand of the disbelievers}? so it will be a ratio of one 
believer to ten of the disbelievers. That is because ffthey are a people 
who do not understand}?; they have no knowledge of what Allah has 
prepared for those who strive in His cause, so they fight in order to 
become supreme in the land and to spread mischief therein, whereas 
you understand the purpose of fighting, which is to make the word of 
Allah supreme, cause His religion to prevail and defend the Book of 
Allah, and to attain the greatest success with Allah. All of this instils 
courage and steadfastness and encourages you to fight. 

Then Allah made this ruling easier for His slaves (and reduced the 
ratio of believers to disbelievers): 
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ffBut now Allah has lightened your burden, for He knows that there 
is weakness in you)?. Hence His mercy and wisdom dictated that the 
burden should be made lighter: 

^So if there are one hundred steadfast men among you, they will 
overcome two hundred, and if there are a thousand, they will overcome 
two thousand, by Allah’s leave. And Allah is with those who are 
steadfast)? by His help and support. 

These verses appear in the form of a description of the believers (as 
opposed to an instruction or prescription): if their number reaches this 
specific amount, they can defeat that number of disbelievers, for Allah 
has blessed them with that which will instil spiritual courage in them. 

But what is really meant is an instruction or command. Initially 
Allah instructed the believers that one should not flee from ten, or ten 
from one hundred, or one hundred from one thousand. 

Then He made the burden lighter, so it is not permissible for the 
Muslims to flee from double the number of disbelievers, but if the 
disbelievers are more than double their number it is permissible for 
them to flee. But two objections may be raised by others concerning 
this idea: 

1- It appears in the form of a statement, and the basic principle 
concerning statements is that they are to be understood as they 
appear to be and that what is meant is a reminder of blessings 
and a description of reality; 

2- It is stipulated with regard to that number that they should be 
steadfast in the sense that they should be accustomed to being 
steadfast and patient. What may be understood from this is that 
if they are not accustomed to being steadfast and patient, then it 
is permissible for them to flee, even if the number of the enemy 
is less than double their number, if they think it most likely that 
they will be harmed, as is dictated by divine wisdom. 

The response to the first point is that the fact that Allah says 
f(But now Allah has lightened your burden... b indicates that this 
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is a binding instruction and a command to be obeyed, then Allah 
reduced the number, which clearly indicates that it is an instruction 
even though it appears in the form of a statement. 

It may be said that the reason why it appears in the form of a 
statement is a beautiful meaning that would not be present if it 
appeared in the form of an instruction, which is that it is aimed at 
strengthening the hearts of the believers and giving them the glad 
tidings that they will defeat the disbelievers. 

The aim behind the stipulation that they should be steadfast is 
to encourage steadfastness and patience, and it is saying that they 
should take measures to achieve that. Then if they do that, they will 
have taken measures on the basis of faith, as well as other material 
preparations, that will raise their hopes of attaining what Allah has 
told them about of victory for this small number. 




(H-iv:JuNu.^_) 



8:67. It is not befitting for a Prophet to take captives until he has 
thoroughly suppressed [the enemy] in the land. You desire the 
fleeting gains of this world, but Allah desires [for you] the 
hereafter. And Allah is Almighty, Most Wise. 

8:68. Were it not fora prior decree from Allah, a grievous punishment 
would have befallen you for what you took [of ransom], 

8:69. So enjoy what you have gained in war as lawful and good, but 
fear Allah; verily Allah is Oft-Forgiving, Most Merciful. 
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This is a rebuke from Allah to His Messenger (#!) and the 
believers on the day of Badr, when they captured the polytheists 
and kept them alive for the sake of the ransom, whereas the view of 
Ameer al-Mu’mineen ‘Umar ibn al-Khattab (radiya Allahu ‘anhu - 
may Allah be pleased with him) in this situation was that they should 
be executed and eradicated. 

Hence Allah (tig) said: ^It is not befitting for a Prophet to take 
captives until he has thoroughly suppressed [the enemy] in the land)? 
that is, it was not appropriate for him, when fighting the disbelievers 
who wanted to extinguish the light of Allah and were striving to 
eliminate His religion, so that there would remain no one on earth 
who worshipped Allah, to hasten to capture them and keep them alive 
for the sake of the ransom that he could get from them, at the time 
when that was a small gain in comparison to the interest that could 
be served by executing them and putting an end to their evil. So long 
as they were spreading evil and had power, it was more appropriate 
not to take them as prisoners. 

If they are thoroughly suppressed, a stop has been put to their evil 
and their power has diminished, then in that case there is nothing 
wrong with taking prisoners from among them and letting them 
live. 

«[You desire)* by taking the ransom and letting them live *(the 
fleeting gains of this world)* that is, there is no benefit from that in 
terms of supporting the religion. 

*(but Allah desires [for you] the hereafter)* by supporting His religion 
and helping His close friends, and causing their word to prevail over 
others. Therefore He enjoins you to do that which will help you to 
attain that. 

t(And Allah is Almighty, Most Wise)* that is, He is perfect in might: if 
He wanted to defeat the disbelievers without a fight. He would have 
done so, but He is Most Wise and He tests some of you by means 
of others. 
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tfWere it not for a prior decree from Allah)?, for by His will and 
decree He has made booty permissible for you and has spared this 
Ummah from the punishment 

«(a grievous punishment would have befallen you for what you took 
[of ransom])?. In the hadith it says: 

«If a punishment had come down on the day of Badr, no one would 
have been saved from it except ‘Umar.» (A da'eef hadith) 

«(So enjoy what you have gained in war as lawful and good]?. 
This is by the kindness of Allah (4s) towards this Ummah: He has 
made booty permissible to them whereas He did not permit it to any 
previous nation. 

«(but fear Allah)? in all your affairs, and adhere to that out of gratitude 
for the blessings that Allah has bestowed upon you 
€(verily Allah is Oft-Forgiving)? - He forgives the one who repents 
to Him for all his sins, and He forgives all the sins of those who do 
not ascribe partners to Him 

«[Most Merciful)? towards you, as He has permitted booty to you and 
has made it lawful and good. 
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8:70. O Prophet, say to those who are captives in your hands: If Allah 
knows of any good in your hearts, He will give you something 
better than that which has been taken from you, and will forgive 
you, for Allah is Oft-Forgiving, Most Merciful. 


8:71. If they intend to betray you, they have already betrayed Allah 
before, so He gave [you] power over them. And Allah is All- 
Knowing, Most Wise. 
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This was revealed concerning the captives of the Battle of Badr, 
among whom was al-‘Abbas, the paternal uncle of the Messenger 
of Allah (j|§). When the ransom was demanded of him, he claimed 
that he had become Muslim before that, but they did not waive the 
ransom for him. Then Allah (4s) revealed this verse to console him 
and those who were in a similar situation: 

«{0 Prophet, say to those who are captives in your hands: If Allah 
knows of any good in your hearts, He will give you something better 
than that which has been taken from you)? that is, of wealth, for He 
will make easy for you by His grace something that is better and 
greater than that which was taken from you. 

^and will forgive you^ your sins, and will admit you to paradise «(for 
Allah is Oft-Forgiving, Most Merciful)?. 

Allah fulfilled His promise to al-‘Abbas and others, for he acquired 
a great deal of wealth after that, to the extent that on one occasion, 
when a great deal of wealth came to the Prophet (^), al-‘Abbas 
came to him and the Prophet («yjjj) told him to take whatever he 
could carry in his garment, and he took so much that he was almost 
unable to carry it. 

^If they intend to betray you)? by striving to fight you and oppose 
you 

*fthey have already betrayed Allah before, so He gave [you] power 
over them)?, so let them be wary of betraying you, for Allah (4s) has 
power over them and they are under His control. 

«[And Allah is All-Knowing, Most Wise)? that is. He knows all 
things and is Most Wise in doing that which is appropriate. By His 
knowledge and wisdom, He prescribes these great rulings for you 
and He has guaranteed to suffice you with regard to the issue of the 
prisoners and their evil if they want to betray you (following their 
release). 
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8:72. Verily those who believed, migrated, and strove and fought in 
the cause of Allah, offering their wealth and their lives, and those 
who gave them refuge and help - these are allies and protectors 
of one another. As for those who believed but did not migrate, 
you have no duty to protect them until they do migrate. But if 
they seek your help on grounds of faith, then it is your duty to 
support them, except against a people with whom you have a 
treaty. And Allah sees well all that you do. 


This refers to the bond of alliance and love that Allah established 
between the Muhajireen who believed and migrated in Allah’s cause, 
leaving behind their homeland for the sake of Allah and in order to 
engage in jihad in Allah’s cause, and the Ansar who gave shelter to 
the Messenger of Allah (^§) and his Companions, and helped them 
by sharing their property, wealth and lives with them. They were allies 
and protectors of one another, because of the perfect nature of their 
faith and the strong ties among them. 

*{As for those who believed but did not migrate, you have no duty 
to protect them until they do migrate^ for they severed the bonds of 
alliance because of their separation from you at a time when there 
was a great need for manpower. Because they did not migrate, they 
had no alliance with the believers at all. 

But «{if they seek your help on grounds of faith that is, in order 
to fight those who are fighting them because of their religion 
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((then it is your duty to support them)? and fight alongside them. 
However, if people fight them for other purposes, then you are not 
obliged to support them. 

(•(except against a people with whom you have a treaty)? that 
is, an agreement not to fight. If the believers who are distinct from 
others but have not migrated want to fight them, you should not help 
them in doing so, because of the treaty that exists between you and 
them. 

(•(And Allah sees well all that you do)? - He knows your 
circumstances and He prescribes appropriate rulings for you. 




(VT: JU'llI 


8:73. Those who disbelieve are allies and protectors of one another. 
Hence if you fail to do [what you were enjoined to do, of 
supporting one another], there will be persecution in the land, 
and a great deal of mischief. 


As Allah established the alliance among the believers. He informed 
them that the disbelievers are united on the basis of their disbelief, 
hence they are allies and protectors of one another. Therefore no one 
takes them as allies except one who is a disbeliever like them. 

(•(Hence if you fail to do [what you were enjoined to do])? namely 
taking believers as allies and opposing the disbelievers, such as taking 
all people as allies or taking all people as enemies (not distinguishing 
between Muslims and the disbelievers), or taking the disbelievers as 
allies and taking the believers as enemies 
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<jthere will be persecution in the land, and a great deal of mischief)* 
and that will lead to unlimited evil, because of confusing truth 
with falsehood, and believers with disbelievers, and because of the 
cessation of major acts of worship such as jihad, Hijrah (migration) 
and other aims of Sharia, which will be missed if the believers do not 
take only their own kind as allies and protectors. 
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8:74. Verily those who believed, migrated, and strove and fought in 
Allah’s cause, and those who gave them refuge and help - these 
are the true believers; they will have forgiveness and a generous 
provision. 


8:75. Those who believed afterwards, migrated and strove and fought 
in Allah’s cause with you, they too are of you. But kindred by 
blood are nearer to one another [regarding inheritance] according 
to the decree ordained by Allah. Verily Allah has knowledge of 
all things. 


The previous verses mentioned the bond of brotherhood among 
the believers, the Muhajireen and Ansar. 

These verses praise them and speak of their reward: 

«(Verily those who believed, migrated, and strove and fought in Allah’s 
cause, and those who gave them refuge and help - these)* namely the 
believers, the Muhajireen and Ansar, 
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^are the true believers^, because they confirmed their faith by means 
of the deeds that they undertook, namely migration, mutual support, 
forming an alliance with one another and striving in jihad against 
their enemies, the disbelievers and hypocrites. 

fjthey will have forgiveness^ from Allah, by means of which their 
bad deeds will be erased 

^and]? they will have «ja generous provisionthat is, much good from 
the Most Generous Lord in gardens of bliss. 

They may also have a reward in this world that will bring them 
delight and reassure their hearts. This also applies to those who come 
after these Muhajireen and An$ar, those who follow their guidance 
in the best manner, and believe, migrate and strive in Allah’s cause. 

«fthey too are of you^ and they have the same rights and duties 
as you do. 

This brotherhood of faith, which appeared at the beginning of 
Islam, had a great impact and was of great significance, because the 
Prophet (^) established a special bond of brotherhood between the 
Muhajireen and Ansar, something that surpassed the regular bonds of 
brotherhood, as they even used to inherit from one another by virtue 
of this brotherhood. Then Allah revealed the words: {[But kindred by 
blood are nearer to one another [regarding inheritance] according to 
the decree ordained by Allah^. So no one can inherit from a person 
except his male relatives on the father’s side and those who are given 
allocated shares of inheritance; if there are no such heirs, then the 
nearest of other relatives inherit, as is indicated by the general meaning 
of this verse. 

The phrase ^according to the decree ordained by Allah^ means: 
according to the rulings and laws that He has prescribed. 

^Verily Allah has knowledge of all things^ which includes His 
knowledge of your circumstances, because of which He ordains laws 
and regulations for you that are appropriate to your circumstances. 
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This is the end of the commentary on Soorat al-Anfal. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (J^X his family, and 
his Companions abundantly until the Day of Judgement. 
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9:1. An annulment by Allah and His Messenger [is hereby announced] 
to those of the polytheists with whom you have made treaties. 

9:2. Therefore move about safely in the land for four months, but 
know that you can never escape Allah, and Allah will surely 
humiliate the disbelievers. 


This is an annulment by Allah and His Messenger (^) announced 
to all the polytheists with whom there were treaties, that they would 
have four months during which they might travel through the 
land as they chose and they would be safe from the believers, but 
after those four months, there would be no treaty or covenant with 
them. 

This applied to those who had an open-ended treaty, or a treaty 
for a duration of four months or less. As for those who had a treaty 
longer than four months, that treaty remained valid until the end of 
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its term, so long as there was no fear of treachery and they did not 
break the treaty first. 

Then Allah warned those who had treaties that even if they felt safe 
during the term of their treaty, they could never escape Allah and that 
whoever among them persisted in ascribing partners to Allah, Allah 
would inevitably humiliate him. This was something that induced 
them to enter Islam, except for those who stubbornly persisted and 
did not care about Allah’s warning to them. 
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9:3. And an announcement from Allah and His Messenger, to 
the people on the greatest day of the Hajj, that Allah and His 
Messenger have annulled the [treaties] with the polytheists. So 
i f you repent, it is better for you, but if you turn away, then know 
that you can never escape Allah. And give those who disbelieve 
tidings of a painful punishment. 


This is what Allah promises to the believers, that He will grant 
victory to His religion, make His word supreme and will humiliate 
their enemies among the polytheists who expelled their Messenger 
(*^|) and his Companions from Makkah, from the sacred House of 
Allah, and banished them because they had control over the land of 
the Hejaz. 

Allah indeed granted victory to His Messenger (*^) and the 
believers, as He enabled them to conquer Makkah and humiliate the 
polytheists, and the believers gained power over that land. 
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The Prophet (^) instructed his caller to announce on the greatest 
day of the Hajj, which was the Day of Sacrifice, the time when all the 
people, both Muslims and disbelievers, had assembled from all parts 
of the Arabian Peninsula, telling them that Allah and His Messenger 
(^jt) had annulled the treaties with the polytheists, who no longer 
had any treaty or covenant with them; wherever they were found 
they were to be executed, and it was said to them: Do not approach 
the Sacred Mosque after this year of yours. This occurred in 9 AH. 

The people were led in Hajj by Abu Bakr as-Siddeeq (<|^), and 
the annulment of the treaties was announced, on the Day of Sacrifice, 
by ‘Ali ibn Abi Tahb (^>). Then Allah encouraged the polytheists 
to repent, and warned them against persisting in their ascription of 
partners to Him, as He said: 

€{So if you repent, it is better for you, but if you turn away, then know 
that you can never escape Allahthat is, you can never escape Him 
for you are in His grasp, and He is able to give power to His believing 
slaves over you. 

«{And give those who disbelieve tidings of a painful punishment jj that 
is, painful and terrifying in this world, in the form of being killed, 
taken captive and expelled, and in the hereafter in the form of the 
hellfire, which is a most wretched journey’s end. 






9:4. Except those of the polytheists with whom you have made 
treaties and who have not broken their treaties with you in any 
way or supported anyone against you. Fulfil your treaties with 
them until the end of their term, for Allah loves those who fear 
Him. 
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This is a complete disavowal of all treaties with all the polytheists, 
^Except those of the polytheists with whom you have made treaties)? 
and they have upheld the treaties, and none of them have done anything 
detrimental to the upholding of the treaty; they have not broken any 
of the terms of the treaty or helped anyone against you. So in the case 
of these people, you must uphold the treaty with them until the end 
of its term, whether it is short or long, because Islam does not enjoin 
treachery; rather it enjoins upholding of treaties. 

^for Allah loves those who fear Him)*, those who do what is 
enjoined and avoid ascribing partners to Allah and treachery, and 
other sins. 



9:5. Then when the sacred months are over, slay the polytheists 4 
wherever you find them, and seize them, besiege them and lie in 
wait for them on every route. But if they repent, establish prayer 
and give zakah, then let them be, for Allah is Oft-Forgiving, 
Most Merciful. 


^Then when the sacred months are over)? that is, the months in 
which it is prohibited to fight the polytheists with whom you have 
treaties - which was four months’ grace in the case of open-ended 
treaties, and the end of the stated term in the case of longer treaties 
- then the Muslims are free of any treaty obligations towards the 
disbelievers, once the treaty has expired. 


4 This refers only to the polytheists who had broken their treaty with the 
Muslims and supported their enemies against them. 
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(•{slay the polytheists wherever you find them)-) in any place and at 
any time 

({and seize them)) and take them captive 

({besiege themp that is, put pressure on them and do not let them 
expand their territory in the land of Allah that He has ordained as a 
place of worship for His slaves, for these people are not qualified to 
dwell there and they do not deserve even a hand span of that land, for 
it is the land of Allah and they are His enemies who are opposing Him 
and His Messenger (3||); they are in a state of war, as they want to 
rid the earth of His religion, but Allah insists on perfecting His light, 
even though the disbelievers hate it (cf 9: 32). 

({and lie in wait for them on every route)) that is, in every mountain 
pass and every place they pass through; keep a lookout for them, strive 
against them and do your utmost, and carry on doing that until they 
repent from their ascribing partners to Allah. 

({But if they repent)) from ascribing partners to Allah 
({establish prayer)) that is, perform the prayers properly 
({and give zakah)) to those who are deserving of it 
({then let them bep that is, leave them alone and let them be like you, 
with the same rights and duties as you. 

({for Allah is Oft-Forgiving, Most Merciful)* - He forgives 
ascription of partners to Him and lesser sins to those who repent, 
and He bestows mercy upon them by enabling them to repent, then 
accepting it from them. 

This verse indicates that whoever refuses to pray and give zakah 
is to be fought until he does fulfil these two duties; this verse was 
quoted as evidence for that by Abu Bakr as-Siddeeq (A^,). 
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9:6. If any of the polytheists asks you for protection, grant it to him, 
so that he may hear the word of Allah, then convey him to his 
place of safety, for they are people who do not know. 


Because Allah had previously said: ^Then when the sacred 
months are over, slay the polytheists wherever you find them, and 
seize them, besiege them and lie in wait for them on every routed (9: 
5), which constituted general instructions that were applicable in all 
circumstances and to all individuals among the polytheists, He points 
out here that if there is a purpose to be served by bringing some of 
them close, then it is permissible - and in fact obligatory - to do that. 
Hence He says here: *(If any of the polytheists asks you for protection}* 
that is, if he asks you to protect him from harm so that he may hear 
the word of Allah and think about Islam, 

^grant it to him, so that he may hear the word of Allah)*. Then if 
he becomes Muslim, all well and good; otherwise, convey him to a 
place where he will be safe. The reason for that is that the disbelievers 
are people who do not know, so perhaps their persisting in disbelief 
is due to their ignorance, and if that ignorance is dispelled, they 
may choose Islam. Therefore Allah instructed His Messenger (3ig) 
- and his Ummah who followed his example with regard to the 
rulings - to give protection to anyone who asked to hear the word 
of Allah. 

This verse provides clear proof for the view of ahl as-Sunnah 
wal-jama'ah , who say that the Qur’an is the uncreated word of Allah, 
because He is the One Who spoke it and attributed it to Himself, and 
it highlights the falseness of the view of the Mutazilites and those 
who followed their view that the Qur’an is created. 

There is a great deal of evidence to show that this view is false, 
but this is not the place to discuss it. 
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9:7. How can the polytheists have a treaty with Allah and His 
Messenger? But as for those with whom you made a treaty at 
the Sacred Mosque, so long as they uphold the treaty with you, 
uphold the treaty with them, for Allah loves those who fear Him. 


This explains the reason why Allah and His Messenger (*|§) 
annulled the treaty with the polytheists: 

*(How can the polytheists have a treaty with Allah and His 
Messenger?Have they embraced faith as they should have done, 
or have they refrained from harming the Messenger of Allah (*^) 
and the believers? Did they not fight the truth and support falsehood? 
Did they not strive to spread mischief in the land? 

Therefore they deserve that Allah should disavow them and that 
they should not have any treaty with Him or His Messenger (j|g). 

«{But as for those}»among the polytheists tfwith whom you made a 
treaty at the Sacred Mosque^, for their treaty, by virtue of the sacred 
place in which it was made, deserves to be upheld 
sfso long as they uphold the treaty with you, uphold the treaty with 
them, for Allah loves those who fear Him^. 

Hence Allah says: 
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9:8. How [can there be a treaty] when, if they gain the upper hand 
over you, they will not respect the ties of kinship or the treaty 
with you? They please you with their [flattering] words, while 
at heart they remain adamantly hostile, and most of them are 
wicked. 

9:9. They have sold the revelations of Allah for a small price and 
barred people from His way. Evil indeed is what they have done. 

9:10. They do not respect the ties of kinship or treaties with regard 
to believers. It is they who are the transgressors. 

9:11. Yet if they repent, establish prayer and give zakah, then they 
are your brothers in faith. We explain the revelations in detail 
for people who have knowledge. 


^How [can there be a treaty])? that is, how can the polytheists have 
a treaty and covenant with Allah 

«[when)? it is the case that ^if they gain the upper hand over you)? 
and they have power over you, they will not show you any mercy and 
«fthey will not respect the ties of kinship or the treaty with you)? that 
is, there will be no treaty and no kinship, and they will not fear Allah 
with regard to you; rather they will subject you to grievous torment. 
This will be your situation if they prevail over you. 

So do not be deceived by the way they act towards you at the 
time when they are afraid of you, for ^They please you with their 
[flattering] words, while at heart)? they do not love you; rather they 
are truly hostile towards you and they indeed hate you 
^and most of them are wicked)?; they have no fear of Allah and no 
decency or dignity. 
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^They have sold the revelations of Allah fora small priced that is, 
they have chosen worthless, immediate gain in this world over belief 
in Allah and His Messenger (»§§) and submission to the revelations 
of Allah. 

cfand barred)? themselves and others ^from His way. Evil indeed is 
what they have done. They do not respect the ties of kinship or treaties 
with regard to believers)? that is, because of their enmity towards 
faith and its people. 

The reason why they are described as hostile towards you and as 
hating you is the issue of faith, so defend your faith and support it; 
take those who oppose it as your enemies and take those who support 
it as your allies and friends, basing your relationships with others 
on that criteria, and do not base the issue of friendship or enmity on 
personal inclinations and whims and desires, following the self that 
is inclined towards evil with regard to this matter. 

«[Yet if they repent)? from their ascription of partners to Allah, and 
they come back to faith 

^establish prayer and give zakah, then they are your brothers in 
faith)?, and you should forget about that enmity that existed at the 
time when they were polytheists, so that you may all be the chosen 
slaves of Allah. Thus the individual may attain true servitude 
to Him. 

After explaining these important rulings and clarifying and 
discussing the rulings and the wisdom behind them, Allah says: 

^We explain the revelations in detail)? that is. We clarify them 
«ffor people who have knowledge)?, and through them we learn the 
rulings and teachings of Islam. 

O Allah, make us among the people who have knowledge and act 
upon what they know, by Your mercy, kindness and grace, O Lord 
of the worlds. 
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9:12. But if they break their oaths after making a treaty, and revile 
your religion, then fight the leaders of disbelief, whose oaths 
mean nothing to them, so that they may desist. 

9:13. Will you not fight people who broke their oaths, wanted to 
expel the Messenger and attacked you first? Do you fear them? 
Rather it is Allah Whom you should fear, if you are [truly] 
believers. 

9:14. Fight them, and Allah will punish them at your hands, bring 
disgrace upon them, grant you victory over them, and will grant 
heartfelt satisfaction to people who believe, 

9:15. and will remove rage from their hearts. Allah turns in mercy to 
whomever He wills. Allah is All-Knowing, Most Wise. 

After mentioning those among the polytheists who had treaties, 
and saying that if they adhere to the treaty, then the Muslims were to 
uphold the treaty with them, Allah (■$£) then says: 

«{But if they break their oaths after making a treatyp that is, if they 
break the treaty, and fight you or help others to fight you, or they do 
something contrary to the terms of the treaty 
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{(and revile your religion)? that is, criticise and ridicule it. This 
includes all kinds of criticism that may be directed against Islam or the 
Qur’an. 

{(then fight the leaders of disbelief)? that is, the prominent figures who 
revile the religion of the Most Gracious, and support the way of the 
Shaytan. They are singled out for mention because of the seriousness 
of their offence, and because others follow them. This also highlights 
the fact that whoever reviles Islam and takes it upon himself to oppose 
it is one of the leaders of disbelief. 

c-(whose oaths mean nothing to them^ that is, there is no treaty or 
covenant or oath that they fulfil; rather they are always treacherous 
and break their covenants, so they cannot be trusted. 

{•(so that they may)? as a result of your fighting them (-(desist)? and 
stop reviling your religion, and perhaps they may enter it. 

Then Allah encourages the believers to fight them, by mentioning 
the deeds that the enemy did, which were characteristic of them and 
which made it justifiable to fight them: 

{(Will you not fight people who broke their oaths, wanted to expel 
the Messenger)-), whom they should have respected, honoured and 
venerated. They are the ones who wanted to expel him and strove 
their utmost to do that 

(•(and attacked you first)) when they broke the treaty and helped others 
against you. That was when Quraysh - at the time when they had a 
treaty with the Prophet (^) - helped their allies Banu Bakr against 
Banu Khuza’ah, who were allies of the Messenger of Allah (^§), 
and fought alongside them as is mentioned in detail in the seerah 
(Prophet’s biography). 

(•(Do you fear them)) so that you refrain from fighting them? 
{(Rather it is Allah Whom you should fear, if you are [truly] believers)) 
for He has commanded you to fight them and has emphatically 
confirmed that command. 
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If you are truly believers, then comply with the command of Allah, 
and do not fear them to the extent that you refrain from obeying His 
command. 

Then Allah instructs them to fight them and mentions the benefits 
that will result from fighting them. All of that serves to encourage the 
believers to fight them. 

{(Fight them, and Allah will punish them at your hands)? by your 
killing them, 

{(bring disgrace upon them)? when Allah grants you victory over them, 
for they are the enemy who should be disgraced and the believers 
should be eager for that. 

migrant you victory over them)? - this is a promise from Allah and 
glad tidings that He fulfilled. 

{(and will grant heartfelt satisfaction to people who believe, and will 
remove rage from their hearts^, for they harbour resentment and rage 
towards them in their hearts, so that fighting and killing them will 
bring heartfelt satisfaction to the believers, and relief from distress 
and worry, when they see the defeat of these enemies, who waged 
war against Allah and His Messenger and strove to extinguish 
the light of Allah, and the rage that was in their hearts will recede. 
This is indicative of Allah’s love and care for the believers, as He 
made one of the aims of Sharia this heartfelt satisfaction and causing 
their rage to recede. 

Then He says: t(Allah turns in mercy to whomever He wills)? 
among those who oppose Him, as He guides them to enter Islam, 
and He makes it fair-seeming in their hearts and makes disbelief, 
evildoing and disobedience hateful to them. 

f(AUah is All-Knowing, Most Wise)? and does what is appropriate. 
He knows who is fit to believe, so He guides him, and He knows 
who is not fit for that, so He leaves him in his error and misguidance. 
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9:16. Or do you think that you will be left untested, when Allah has 
not yet made known which of you will strive in jihad and take 
none but Allah, His Messenger and the believers as trusted allies 
and friends? Allah is well aware of all that you do. 


Here Allah O&g) says to His believing slaves, after commanding 
them to engage in jihad: 

s(Or do you think that you will be left untested)?, without being tried 
and tested, and instructed to do that which will distinguish the sincere 
from the insincere? 

t-fwhen Allah has not yet made known which of you will strive in 
jihad)? that is, knowledge that is based on what He knows they will 
actually do, so that reward and punishment may be based on that, and 
thus it will be known who will strive in jihad for His sake, to make 
His word supreme 

c-fand take none but Allah, His Messenger and the believers as 
trusted allies and friends)? that is, they will not take allies among the 
disbelievers; rather they will take Allah, His Messenger (S^g) and the 
believers as allies. 

Allah has prescribed jihad to fulfil this great purpose, which is to 
distinguish the sincere, who do not side with anyone except for the 
sake of Allah’s religion, from the insincere who claim to be believers 
when in fact they take other than Allah, His Messenger (^) and the 
believers as trusted allies and friends. 
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^Allah is well aware of all that you do}* that is, He knows what you 
will actually do, so He tests you with that which will expose what you 
really are, and He will requite you for your deeds, both good and bad. 
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9:17. It is not fitting for those who ascribe partners to Allah to visit 
or tend the mosques of Allah when they are self-confessed 
disbelievers. Their deeds will come to nothing and in the fire 
they will abide forever. 


9:18. The mosques of Allah are only to be visited and tended by those 
who believe in Allah and the Last Day, establish prayer, give 
zakah and fear none but Allah. It is those who are expected to 
be rightly guided. 


«(It is not fitting}* that is, it is not appropriate 
t(for those who ascribe partners to Allah to visit or tend the mosques 
of Allah}* for the purpose of worship, prayer or other acts of devotion, 
when they affirm and testify that they are disbelievers on the basis 
of the way they are and the way they act, and the fact that many of 
them are aware of their disbelief and falsehood. 

If they are ^self-confessed disbelievers}* and themselves attest 
to their lack of faith, which is a condition for acceptability of good 
deeds, then how can they claim to be caretakers of the mosques of 
Allah, when the basic requirement is lacking in them and their deeds 
are null and void? 
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Hence Allah says: «|Their deeds will come to nothing)? that is, 
they will be deemed invalid and will avail them naught, *fand in the 
fire they will abide forever}?. 

Then He tells us who the rightful caretakers of the mosques of 
Allah are: «(The mosques of Allah are only to be visited and tended by 
those who believe in Allah and the Last Day, establish prayer}? both 
obligatory and supererogatory, in the proper manner, both outwardly 
and inwardly 

ffgive zakahp to those who are entitled to receive it 
t|and fear none but Allah)? that is, their fear is focused on their Lord, 
so they refrain from that which Allah has prohibited and they do not 
fall short in their obligatory duties towards Allah. 

He describes them as having beneficial faith and doing righteous 
deeds, the most important of which are prayer and zakah, and as 
fearing Allah, which is the foundation of all good. These are the true 
keepers of the mosques and their people to whom they belong. 

fflt is those who are expected to be rightly guided)?. The word 
translated here as tfexpected)? (' asd , literally, perhaps or maybe), when 
it refers to Allah, indicates that something is definite or inevitable. 
As for the one who does not believe in Allah or the Last Day, and 
does not fear Allah, he is not one of the keepers of the mosques of 
Allah, nor is he one of their people to whom they belong, even if he 
claims to be such. 
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9:19. Do you regard giving water to the pilgrims and tending the 
Sacred Mosque as equal to the deeds of those who believe in 
Allah and the Last Day, and strive and fight in Allah’s cause? 
They are not equal before Allah, and Allah does not guide people 
who are wrongdoers. 

9:20. Those who believe, migrate, and strive and fight in Allah’s cause, 
offering their wealth and their lives, are of a higher rank before 
Allah. It is they who will triumph. 

9:21. Their Lord gives them glad tidings of mercy from Him and His 
good pleasure, and of gardens in which eternal bliss will be 
theirs, 

9:22. To abide therein forever. Verily with Allah there is an immense 
reward. 


When some of the Muslims, or some of the Muslims and some of 
the polytheists, disagreed as to whether tending and visiting the Sacred 
Mosque, by maintaining the structure, praying and worshipping in it 
and providing water for the pilgrims, is to be regarded as superior to 
believing in Allah and striving in jihad for His sake, Allah stated (•is,) 
that there is indeed a difference between them, as He said: 

<^Do you regard giving water to the pilgrims)* that is, giving them 
Zamzam water, as it is the custom that when this is mentioned in 
general terms, what it refers to is Zamzam 

«fand tending the Sacred Mosque as equal to the deeds of those who 
believe in Allah and the Last Day, and strive and fight in Allah’s 
cause? They are not equal before Allah)*. 

Jihad and faith in Allah are superior by many degrees to providing 
water for the pilgrims and tending the Sacred Mosque, because faith 
is the foundation of the religion, and it is on that basis that deeds are 
accepted and one’s soul is purified. 
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As for jihad in Allah’s cause, it is the pinnacle of religion, for by 
means of it the Islamic religion is protected and expands, the truth 
is supported and falsehood is suppressed. As for tending the Sacred 
Mosque and providing water for the pilgrims, even though these are 
righteous deeds, the acceptability thereof is dependent on faith, and 
they do not achieve the same interests as faith and jihad. Therefore 
Allah says: (-(They are not equal before Allah, and Allah does not 
guide people who are wrongdoers)?, that is, those whose defining 
characteristic is wrongdoing and who are not fit to accept anything 
good; rather nothing befits them but evil. 

Then Allah clearly states the superiority of faith and jihad: 
«|Those who believe, migrate, and strive and fight in Allah’s cause, 
offering their wealth)? by spending on jihad and equipping the fighters 
fjand their lives^ by going out themselves to fight 
«fare of a higher rank before Allah. It is they who will triumph)? that 
is, none will attain what is sought or be saved from what is feared 
except the one who has these characteristics. 

fjTheir Lord gives them glad tidings)? by His generosity, grace, 
kindness, care and love for them 

c-(of mercy from Him)? by means of which He will protect them from 
all ills and cause them to attain all that is good 
tjand His good pleasure)?, which is the greatest blessing of paradise, 
where He will bestow His good pleasure upon them and will never 
be angry with them. 

«(and of gardens in which eternal bliss will be theirs)?, with all that 
their hearts may desire and all that may delight their eyes, the nature 
and extent of which no one knows except Allah (“$g). Among that, 
Allah has prepared for those who strive in jihad for His sake one 
hundred levels, the distance between each two of which is like the 
distance between heaven and earth, and if all of creation were to be 
gathered in one of these levels, it would encompass them all. 

^To abide therein forever)? and never leave it or want to leave 
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^Verily with Allah there is an immense reward)*. The abundance of 
His reward is nothing strange in light of the bounty of Allah, and its 
greatness and beauty are nothing to be wondered at from the One 
Who has the ability to say to a thing, ‘Be!’ and it is. 
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9:23. O you who believe, do not take as allies your fathers and 
brothers, if they prefer disbelief to faith; whoever among you 
takes them as allies, such are wrongdoers. 


9:24. Say: If your fathers, your sons, your brothers, your spouses, 
your clan, the wealth that you have acquired, the merchandise 
which you fear will not be sold, and the dwellings in which you 
delight, are dearer to you than Allah and His Messenger, and 
striving and fighting in His cause, then wait until Allah brings 
about His decree [of punishment]. For Allah does not guide 
disobedient people. 


f(0 you who believe)*, act in accordance with the requirements of 
your faith, by taking as allies those who adhere to it and regarding as 
enemies those who do not do so; 

*(do not take as allies your fathers and brothers)* who are the closest 
of people to you, so it is even more appropriate that you should not 
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take as allies other people ^if they prefer disbelief to faith}? that is, 
they willingly choose disbelief over faith. 

((whoever among you takes them as allies, such are wrongdoers}? 
because they have transgressed and disobeyed Allah, by taking His 
enemies as allies. The basis of alliance is love and support; by taking 
them as allies, this implies giving precedence to obeying them over 
obedience to Allah and giving precedence to loving them over loving 
Allah and His Messenger 

The reason why they are wrongdoers is that love of Allah and His 
Messenger should be given precedence over love of all others, 
and everything else should be secondary to them. Hence Allah says: 
((Say: If your fathers}? and, by the same token, mothers 
(•(your sons, your brothers}? in lineage and kinship 
dyour spouses, your clan}? that is, your relatives in general 
((the wealth that you have acquired}? that is, that you have earned and 
toiled for. This is singled out for mention because people are more 
attached to it and more careful with it than wealth that comes to them 
without effort or striving. 

((the merchandise which you fear will not be sold}? that is, you fear 
that its price will drop or that it will be lost. This includes all kinds of 
trade and earnings, such as trade goods, vessels, weapons, furniture, 
grains, farmland, livestock and so on. 

((and the dwellings in which you delight}? because of their beauty 
and adornment, and because they suit your desires. 

If these things ((are dearer to you than Allah and His Messenger, 
and striving and fighting in His cause}?, then you are transgressors 
and wrongdoers. 

((then wait}? and watch out for that which will befall you of 
punishment 

((until Allah brings about His decree [of punishment]}? which cannot 
be put back 
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^For Allah does not guide disobedient people)^ that is, those who 
fail to obey Him and give precedence to any of the things mentioned 
above over love of Allah. 

This verse provides the greatest evidence for the obligation to love 
Allah and His Messenger (Sfe), and to give them precedence over 
love of anything else. It also provides evidence for the stem warning 
and certain wrath for the one to whom any of these things is dearer 
than Allah and His Messenger (*^§), and jihad in His cause. 

The sign of that is that if a person is presented with two options, 
one of which is loved by Allah and His Messenger but he has 
no inclination towards it, and the other option is something that he 
loves and desires, but it will cause him to miss out on or will detract 
from the thing that is loved by Allah and His Messenger (^); if he 
gives precedence to that which he himself desires over that which 
Allah loves, this indicates that he is a wrongdoer who is not doing 
what he should do. 
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9:25. Allah indeed helped you in many battles. But on the day of 
Hunayn, when you were pleased with your great number it 
availed you nothing; the land, despite its vastness, seemed'to 
close in on you, and you turned and fled. 
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9:26. But then Allah sent down His reassurance to the Messenger 
and to the believers; He sent down troops that you did not see, 
and punished those who disbelieved. Thus does He requite the 
disbelievers. 

9:27. Then after that, Allah will turn in mercy to whomever He wills, 
for Allah is Oft-Forgiving, Most Merciful. 


Here Allah (4s) reminds His believing slaves of the support He 
gave them on many occasions and in many battles; on the day of 
Hunayn, when the situation was critical and they saw some troops 
let them down and flee, and the land, despite its vastness, seemed to 
close in on them. 

The story behind this verse is that when the Prophet (»||) 
conquered Makkah, he heard that Hawazin had gathered to 
fight him, so he marched to them with his Companions who had 
conquered Makkah, and with those of the people of Makkah who 
had become Muslim. The Muslims numbered twelve thousand 
whereas the polytheists numbered four thousand, so some of the 
Muslims were impressed with their own great numbers and some 
of them said: We will never be defeated today because of our small 
numbers. 

When they and Hawazin met in battle, the enemy attacked the 
Muslims as one and they fled, no one caring about anyone else. No 
one stayed with the Messenger of Allah (i|tg) except approximately 
one hundred men, who stood firm with him; they began fighting 
the polytheists and the Prophet (j||) urged his mule on towards the 
polytheists, saying: 

«I am the Prophet and no lie; I am the son of ‘Abdul-Muttalib.» 
(Bukhari and at-Tirmidhi) 

When he saw what the Muslims had done, the Prophet (^§) 
instructed al-‘Abbas ibn ‘Abdul-Muttalib, who had a loud voice, to 
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call out to the Ansar and the rest of the Muslims: O people of the 
tree! 5 O people of Soorat al-Baqarah! 

When they heard his voice, they turned back as one and fought 
against the polytheists, then Allah inflicted a harsh defeat on the 
polytheists and the Muslims captured their camp, their women and 
their wealth. This is what Allah (*4c) refers to in the words: 

^Allah indeed helped you in many battles. But on the day of 
Hunayn)? - Hunayn is the name of the place where the battle took 
place, between Makkah and Taif. 

*fwhen you were pleased with your great number, it availed you 
nothing)? that is, it did not help you to any extent, small or great 
^the land, despite its vastness)? that is, although it was so spacious 
^seemed to close in on you)? because of the worry and distress that 
befell you when you fled 
tfand you turned and fled)?. 

«(But then Allah sent down His reassurance to the Messenger 
and to the believers)?. Reassurance ( sakeenah ) is what Allah instils 
in people’s hearts at times of turmoil, calamity and trouble, which 
makes them steadfast and calms them down, and gives them peace 
and assurance. It is one of the great blessings that Allah bestows 
upon people. 

«)He sent down troops that you did not see)? namely the angels, whom 
Allah sent down to help the Muslims on the day of Hunayn, to make 
them steadfast and give them glad tidings of victory. 

«)and punished those who disbelieved)? with defeat and killing, and 
the Muslims’ capture of their women, children and wealth. 

^Thus does He requite the disbelievers)? - Allah punishes them 
in this world, then in the hereafter they will receive a grievous 
punishment. 


5 This refers to the tree under which they had sworn allegiance to the 
Prophet (jig) (Bay'at ar-Ridwan). 


sunniconnect.com 


72 | Tafseer as-Sa'di 


Juz’ 10 


^Then after that, Allah will turn in mercy to whomever He wills^. 
Allah accepted the repentance of many of those who were defeated, 
who came to the Prophet (^) announcing their Islam and repentance, 
so he returned their women and children to them. 

^for Allah is Oft-Forgiving, Most Merciful^ that is. He forgives 
abundantly and bestows abundant mercy; He forgives grave sins for 
those who repent. He grants mercy to them by guiding and enabling 
them to repent and obey Him, and He pardons their sins and accepts 
their repentance. So no one should despair of His forgiveness and 
mercy, no matter what sins he has committed. 
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9:28. O you who believe, truly the polytheists are impure, so do not 
let them come near the Sacred Mosque after this [final] year of 
theirs. If you fear poverty, Allah will soon enrich you out of His 
bounty, if He so wills, for Allah is All-Knowing, Most Wise. 


«{0 you who believe, truly the polytheists^ who ascribe partners 
to Allah and worship others besides Him 

tfare impure^ that is, they are evil in their beliefs and actions, for 
what impurity could be worse than that of one who worships besides 
Allah other gods who can neither bring benefit nor cause harm, and 
cannot avail him anything? 

Their deeds vary between opposing Allah, barring people from 
the path of Allah, supporting falsehood, rejecting truth, and spreading 
mischief in the land, and they make no effort to set things straight. 
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So you must cleanse the noblest and purest of houses (namely the 
Kaaba) of their presence. 

«{so do not let them come near the Sacred Mosque after this [final] 
year of theirs)?. That was 9 AH, when Abu Bakr as-$iddeeq led the 
people in Hajj, and the Prophet (j||) sent his cousin ‘Ali to announce 
on the greatest day of the Hajj that all treaties with the polytheists were 
annulled. So he announced that after that year no polytheist should 
perform Hajj and no one should circumambulate the Kaaba naked. 

What is meant here is not physical impurity, for the disbeliever - 
like anyone else - is pure in body, based on the fact that Allah (%) 
has made it permissible to have intercourse with and touch a Jewish 
or Christian woman (within the framework of marriage), and has not 
instructed the Muslim to wash himself after physical contact with her. 

So the Muslims continued to touch the bodies of the disbelievers, 
and there is no report to suggest that they found it off-putting. 
Rather what is meant - as stated above - is that they are impure in 
metaphorical terms because of their ascription of partners to Allah. 
Just as affirmation of Allah’s oneness ( tawheed) and faith are pure, 
ascription of partners to Him is impure. 

^lf you]* O Muslims ^fear poverty)? that is, you fear need and 
want as a result of preventing the polytheists from coming near the 
Sacred Mosque, because this would cut off a means of worldly gains 
and the trade between you and them 

^Allah will soon enrich you out of His bounty^, for His bounty is 
not limited to one type or one place; rather no door closes but many 
others open. Allah’s bounty is vast and His generosity is immense, 
especially for the one who gives up something for His sake, for Allah 
is the most generous of those who show generosity. 

Allah indeed fulfilled His promise, for He enriched the Muslims 
out of His bounty and granted them abundant provision, to the extent 
that they became the richest of people and the greatest of rulers. 
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«{if He so wills!* that is, this is conditional upon His will, because 
being enriched in this world is not necessarily one of the outcomes of 
faith and it does not indicate that Allah loves a person. Hence Allah 
connected this matter to His will, for Allah may give worldly gain to 
one whom He loves and one whom He does not love, but He does not 
grant faith and religious commitment except to one whom He loves. 
*{for Allah is All-Knowing, Most Wise)? that is. His knowledge is 
immense and He knows for whom richness is appropriate and for 
whom it is not appropriate, and He puts things in the right place. 

The words «fso do not let them come near the Sacred Mosque after 
this [final] year of theirs)? indicate that after the Messenger of Allah 
(^) and the believers conquered Makkah and took charge of the 
Kaaba, the polytheists who had been in charge of it were still staying 
around the Sacred House and in Makkah, then this verse was revealed. 

But before the Prophet (^) died, he issued instructions that the 
polytheists should be expelled from the Hejaz, so that no two religions 
would be left in it. All of that was in order to keep all the disbelievers 
away from the Sacred Mosque. All of this is included in the words 
tfso do not let them come near the Sacred Mosque after this [final] 
year of theirs]?. 
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9:29. Fight those who do not believe in Allah and the Last Day, and 
do not regard as forbidden that which Allah and His Messenger 
have forbidden, and do not follow the religion of truth, among 
those who were given the scripture, until they pay the jizyah 
readily and feel themselves subdued. 
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This verse contains instructions to fight the disbelievers among 
the Jews and Christians, (-(those who do not believe in Allah and the 
Last Day)* in the sense of sound belief that is confirmed by deeds 
and actions 

((and do not regard as forbidden that which Allah and His Messenger 
have forbidden)), so they do not follow His law with regard to what 
was forbidden 

((and do not follow the religion of truth)* that is, they do not follow 
the true religion. Even if they do claim to follow a religion, then it 
is not the correct religion because either it is a false religion that 
Allah did not prescribe in the first place, or it is an abrogated religion 
that Allah did prescribe, but He superseded it with the religion of 
Muhammad ($&), therefore adhering to it after it has been abrogated 
is not permissible. 

Hence Allah instructed the Muslims to fight these people and 
encouraged them to do so, because they call people to the religion 
that they follow and cause a great deal of harm to people, as people 
may be deceived by them, because of their being People of the Book. 

Then Allah defines the aim of that fighting: ((until they pay the 
jizyah)* that is, wealth that is given in return for the Muslims not 
fighting them and allowing them to stay among the Muslims, granting 
them safety for their lives and their property. The jizyah is to be taken 
from them every year, each according to his situation, and is to be 
taken from rich and poor and everyone in between, as was done by 
Ameer al-Mu’mineen 'Umar ibn al-Khattab and other caliphs. 

(•(readily)* that is, until they give it when they are subdued and 
have no power to resist, and they give it themselves, not sending it 
with a servant or anyone else; rather it can only be accepted from 
their own hands 

((and feel themselves subdued)*. 

If they are like this, and they ask the Muslims to let them give the 
jizyah and live under Muslim rule and control, and there is no fear 
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of their evil or turmoil, and they agree to the conditions stipulated by 
the Muslims, then it is obligatory for the Muslim ruler or his deputy 
to give them this deal. 

This verse is quoted as evidence by the majority of scholars who 
say that the jizyah can only be accepted from the People of the Book, 
because Allah did not mention taking the jizyah from anyone except 
them. 

The Magians are included with the People of the Book with regard 
to taking the jizyah from them and allowing them to live in the Muslim 
lands, because the Prophet (s§|) took the jizyah from the Magians 
of Hajar, then Ameer al-Mu’mineen ‘Umar took it from the Persian 
Magians. 

It was also said that jizyah may be taken from all the disbelievers, 
People of the Book and others, because this verse was revealed after 
the Muslims had finished fighting with the polytheist Arabs and had 
begun to fight the People of the Book and their ilk, so this condition 
is describing the real situation and is not meant to impose a restriction 
on accepting jizyah from the People of the Book only. 

This is supported by the fact that the jizyah was taken from the 
Magians, who were not People of the Book, and the fact that it is 
narrated in mutawatir reports from the Sahabah and those who came 
after them that they called those whom they were about to fight to 
choose one of three options: either to become Muslim or to give the 
jizyah or to fight, without differentiating between those who were 
People of the Book and others. 
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9:30. The Jews say that ‘Uzayr is the son of Allah and the Christians 
say that the Messiah is the son of Allah. These are mere words 
that they utter, resembling the words uttered by the disbelievers 
who came before them. May Allah destroy them; how could 
they have gone so far astray? 


9:31. They take their rabbis and monks, and the Messiah son of 
Maryam, as lords besides Allah, even though they were 
commanded to worship only One God. There is no god but He; 
glory be to Him, [far exalted is He] above having the partners 
they ascribe to Him. 


9:32. They want to extinguish Allah’s light with their utterances, but 
Allah insists on perfecting His light, even though the disbelievers 
hate it. 


9:33. It is He Who has sent His Messenger with guidance and the 
religion of truth, so that He may cause it to prevail over all other 
religions, even though the polytheists hate it. 


When Allah issued the command to fight the People of the Book, 
He mentioned some of their evil notions so as to encourage the 
believers who care about their Lord and His religion to fight them, 
striving and doing their utmost. 

<$The Jews say that ‘Uzayr is the son of Allah)*. Even though this 
belief was not held by all of them, it was the belief of a group among 
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them. This indicates that among them there was an element of evil 
that led them to hold this view that was a transgression against Allah, 
by which they impugned His greatness and majesty. 

It was said that the reason why they claimed that ‘Uzayr was a son 
of Allah was that when Allah sent the kings against the Israelites and 
they utterly destroyed them and killed the bearers of the Torah, after 
that they found that ‘Uzayr had memorised it or most of it, and he 
dictated it to them from memory and they wrote it down, then they 
made this abhorrent claim about him. 

t*(and the Christians say that the Messiah© namely ‘Eesa ibn 
Maryam (-(is the son of Allah^. Allah says: {-(These)-) things that they 
say {(are mere words that they utter)); they have no proof or evidence 
for them. 

If a person does not care what he says, we should not be surprised 
at anything he says, for he has no religion or reason to deter him from 
saying whatever he wants. Hence Allah says: 

{(resembling the words uttered by the disbelievers who came before 
them)) that is, these words that they say resemble the words of the 
polytheists who said that the angels were the daughters of Allah; their 
words resemble one another in falsehood. 

{(May Allah destroy them; how could they have gone so far 
astray?)) That is, how could they go astray from the plain and clear 
truth and believe something that is so clearly false? 

Even though one may feel that it is very strange for a large nation 
of great numbers all to hold a belief that is clearly wrong and false, 
as will be quite clear with a little thought and examination, there is 
a reason for that which is that {(They take their rabbis')) that is, their 
scholars 

{(and monks)) that is, devoted worshippers 

{(as lords besides Allah)). They permit to them that which Allah 
has prohibited, so they regard it as permissible, and they prohibit to 
them that which Allah has permitted, so they regard it as prohibited. 
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and they prescribe for them laws and beliefs that are contrary to the 
religion of the Messengers, and they followed them in that. 

They also used to exaggerate about their scholars and worshippers, 
venerating them too much, taking their graves as idols to be worshipped 
besides Allah, offering sacrifices to them, and directing supplication 
and pleas for help to them. 

^and the Messiah son of Maryam)? - they took him as a god 
besides Allah and by doing so they went against the command that 
Allah sent to them on the lips of His Messengers 
^they were commanded to worship only One God. There is no god 
but He)? so they should devote their worship and obedience only to 
Him and direct their love and supplication to Him alone. But they 
went against the command of Allah and ascribed partners to Him for 
which He had not sent down any authority. 

^glory be to Him, [far exalted is He] above having the partners 
they ascribe to Him^ that is, He is too exalted, too holy and too 
great to have the partners they ascribe to Him, and is far above 
whatever they fabricate, for by doing so they are showing disrespect 
to Him and ascribing to Him that which is not appropriate to His 
majesty. For Allah (-te) is the most sublime in attributes and actions, 
far above what is attributed to Him of anything that is contrary to 
His perfection. 

Once it is clear that they have no proof or evidence for the words 
they utter and the beliefs they hold, and that they are mere words that 
they have fabricated, Allah then tells us that ^They want)? thereby 
«fto extinguish Allah’s light with their utterances)?. 

The light of Allah is His religion with which He sent His 
Messengers and sent down His Books. Allah calls it light because 
He illuminates thereby the darkness of ignorance and false religions. 
It is knowledge of the truth and acting upon it, and everything other 
than it is its opposite. These Jews and Christians, like the polytheists, 
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want to extinguish Allah’s light with mere words that they utter, for 
which they have no proof or evidence at all. 

fjbut Allah insists on perfecting His lights, for it is clear light 
which all of humankind, even if they came together to extinguish it, 
will never be able to extinguish, for the One Who sent it down is the 
One Who controls ali people, and He has guaranteed to protect it from 
everyone who intends ill towards it. Hence He says: *{but Allah insists 
on perfecting His light, even though the disbelievers hate it^ and they 
strive their utmost to undermine and defeat it. But their efforts will 
not harm the truth in the slightest. 

Then Allah describes this light that He has guaranteed to perfect 
and protect: 

«flt is He Who has sent His Messenger with guidance^-) which is 
beneficial knowledge f(and the religion of truthj? which is righteous 
deeds. Therefore the message with which Allah sent Muhammad (^§) 
includes: differentiating between truth and falsehood with regard 
to the names, attributes and actions of Allah, His rulings and the 
stories He tells us; enjoining all that is in the best interests of people’s 
hearts, souls and bodies, such as sincere devotion to Allah alone, 
and loving and worshipping Allah; enjoining noble attitudes, good 
conduct, righteous deeds and proper etiquette; prohibiting the opposite 
of that and everything that detracts from it, such as bad attitudes and 
evil deeds that harm people’s hearts, souls and bodies in this world 
and the hereafter. 

Allah sent him with guidance and the true religion, «jso that He may 
cause it to prevail over all other religions, even though the polytheists 
hate it)? that is, so that He may make it prevail over all religions, by 
means of proof and evidence, and by means of fighting, even though 
the polytheists hate it and try to defeat it and plot against it, for evil 
plots harm no one but their authors. Allah will inevitably fulfil His 
promise and do that which He has guaranteed to do. 
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9:34. O you who believe, indeed many of the rabbis and monks devour 
people’s wealth wrongfully and bar them from the path of Allah. 
And as for those who hoard up gold and silver, and do not 
spend it in the cause of Allah, give them the tidings of a painful 
punishment. 


9:35. On the day when it [that hoarded wealth] will be heated in the 
fire of hell, and with it their foreheads, sides and backs will be 
branded. [It will be said to them]: This is what you hoarded up 
for yourselves; now taste what you used to hoard up. 


This is a warning from Allah (*4c) to His believing slaves against 
many of the rabbis and monks, namely the scholars and devoted 
worshippers who devour people’s wealth unlawfully and bar people 
from the path of Allah. If they have a regular income from people’s 
wealth, or people give them wealth, that is because of their knowledge 
and worship, and because people want their help to be guided to follow 
the path of guidance, and they take it but they bar people from the path 
of Allah, then in that case their taking it in this manner is unlawful 
and wrong. For people give them what they give only so that they 
may show them the straight path. 

Part of their taking people’s wealth unlawfully is that people give 
them wealth so that they will give them an edict that they like or will 
judge in their favour on the basis of something other than that which 
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Allah has revealed. In that case these rabbis and monks are committing 
wrong in both of these cases: taking people’s wealth unlawfully and 
barring people from the path of Allah. 

([And as for those who hoard up^ that is, withhold 
^gold and silver, and do not spend it in the cause of Allah^ that is, 
good causes that bring one closer to Allah. This refers to the prohibited 
kind of hoarding, which is withholding wealth and not spending it on 
obligatory expenses, such as withholding zakah or failing to spend 
on obligatory maintenance of wives or relatives, or failing to spend 
it in Allah’s cause if that becomes obligatory 
([give them the tidings of a painful punishment]*. 

Then Allah explains that by saying: ([On the day when it [that 
hoarded wealth] will be heated]* that is, their wealth will be heated 
({in the fire of hell)*. That is, each individual dinar or dirham will be 
heated on its own. 

({and with it their foreheads, sides and backs will be branded]* on the 
Day of Resurrection. Every time it cools down, it will be reheated, on 
a day the length of which will be fifty thousand years, and it will be 
said to them by way of rebuke and blame: ({This is what you hoarded 
up for yourselves; now taste what you used to hoard up]*; Allah has 
not wronged you; rather you wronged yourselves and brought this 
punishment upon yourselves. 

Allah mentions two ways in which a person may go astray with 
regard to disposal of his wealth: 

either he spends it on wrong causes that bring him no benefit; rather 
he gains nothing from that except pure harm, such as spending his 
wealth on sins and desires that do not help him to obey Allah, or 
spending it to bar others from the path of Allah; 
or he withholds his wealth and does not spend it on that which is 
obligatory. And the prohibition of a thing is implicitly enjoining its 
opposite. 
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9:36. Verily the number of months with Allah is twelve, as ordained 
by Allah on the day He created the heavens and the earth, of 
which four are sacred. This is the correct calculation. So do 
not wrong yourselves during them, and fight the polytheists all 
together, as they fight you all together. And know that Allah is 
with those who fear Him. 


^Verily the number of months with Allah)} that is, according to 
His will and decree 

ffis twelve)-} - these are the well-known months 

f(as ordained by Allah)} that is, as decreed by Him 

f(on the day He created the heavens and the earth)}; He initiated the 

alternation of night and day, decreed their timescales, and divided 

them into these twelve months. 

e(of which four are sacred)} namely Rajab on its own, and (the 
consecutive months of) Dhul-Qa'dah, Dhul-Hijjah and Muharram. 
They are called sacred as a sign of their special nature and sanctity, 
and the prohibition of fighting during them. 

f(So do not wrong yourselves during them)}. It may be that the 
pronoun (them) refers to the twelve months, and Allah (4s) stated 
that He has made them a means of measuring time, so time should be 
filled with acts of obedience and thanks should be given to Allah (■&) 
for this blessing and making the months a means of serving people’s 
interests, so let them beware of wronging themselves during these 
(twelve) months; 
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Or it may be that the pronoun refers to the four sacred months, 
and that this is a prohibition on wronging themselves during them, 
especially when this prohibition applies at all times, because these 
months are extra special and wrongdoing at that time is more serious 
than at other times. 

Part of that is the prohibition on fighting during these months, 
according to the view of those scholars who say that the prohibition 
on fighting during the sacred months was not abrogated by the general 
texts that speak of the prohibition of fighting therein. 

Other scholars say that the prohibition on fighting during the sacred 
months was abrogated, based on the general meaning of texts such 
as the verse in which Allah (4c) says: «fand fight the polytheists all 
together, as they fight you all together)* (9:36). That is, fight all types 
of polytheists and those who disbelieve in the Lord of the worlds. 

(What this view implies is:) Do not single out any of the disbelievers 
for fighting, to the exclusion of others; rather take them all as enemies 
to you, as they regard you as enemies. For they have taken all the 
believers as their enemies and will not spare any effort to cause them 
harm. 

It may be that the word translated here as ^all together)* (kaffatan) 
means that all should fight together as a group, in which case the 
meaning is: all of you should fight the polytheists. This would imply 
that mobilisation is obligatory upon all the believers. If we interpret 
it in this manner, we may say that it was abrogated by the verse 
in which Allah says: ^lt is not right for all the believers to go out 
together)* (9: 122). 

tf And know that Allah is with those who fear Him)* by His help, 
support and aid. So let them strive to fear Allah in secret and in public, 
and to obey Him, especially when fighting the disbelievers, for in that 
situation a believer may abandon fear of Allah when dealing with the 
enemy disbelievers who are waging war. 
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9:37. Verily the postponing of sacred months is but another act of 
disbelief, because of which those who disbelieve are led further 
astray. They regard it as profane one year and as sacred the 
next, so as to match the number of months that Allah has made 
sacred, thus making lawful what Allah has forbidden. The evil 
of their actions has been made fair seeming to them. And Allah 
does not guide the disbelieving people. 


Postponing refers to what the people of the jahiliyah used to 
do with regard to the sacred months, which was one of their false 
innovations. When they felt that they needed to fight at some time 
during the sacred months, they decided - on the basis of their corrupt 
thinking - to preserve the number of sacred months during which 
Allah had prohibited fighting, but they would postpone some of the 
sacred months, or bring them forward, and they would replace it 
after shifting it, with whatever they wanted of non-sacred months. 
Once they had made this substitution, they would permit fighting 
during it and they would make another month sacred instead. 
This, as Allah tells us, was an increase in their disbelief and 
misguidance, because of what it involved of transgressions, such as 
the following: 

• They introduced it on the basis of their own ideas and made 
it equal to the laws prescribed by Allah, but Allah and His 
Messenger (^) had nothing to do with it. 

• They tampered with the religion, making what was lawful 
prohibited and what was prohibited lawful. 
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• They thought that they could deceive Allah and the people 
by their claim, and they confused the people concerning their 
religion, resorting to trickery with regard to the religion of Allah. 

• If people persist in matters that are contrary to the laws of Allah, 
their ugliness becomes no longer noticeable, and people may 
think that these are good matters, which results in error and 
misguidance. Hence Allah says: 

«•{... because of which those who disbelieve are led further astray. 
They regard it as profane one year and as sacred the next, so 
as to match the number of months that Allah has made sacred, 
thus making lawful what Allah has forbidden}) they make the 
numbers match, so they regard as profane that which Allah has 
made sacred. 

(•(The evil of their actions has been made fair seeming to them:-) 
that is, the devils have made their bad deeds fair seeming to them, 
so they think that they are good, because of the idea that was made 
attractive to their minds. 

((And Allah does not guide the disbelieving people!) that is, those 
whose hearts became immersed in disbelief and lies; even if every 
sign were to come to them, they would not believe. 


££ i3 \£jg\ 

£jj Oli (g) S~S 4 

iSSj 

(vt-TArijJi 


sunniconnect.com 



Soorat at- Tawbah 


(38-39) | 87 


9:38. O you who believe, what is the matter with you that, when you 
are told to go forth in the cause of Allah, you cling heavily to 
the earth? Do you prefer the life of this world to the hereafter? 
But the enjoyment of the life of this world, as compared with 
that of the hereafter, is but little. 

9:39. Unless you go forth. He will afflict you with a painful punishment, 
and will replace you with another people, and not the least harm 
will you do to Him. For Allah has power over all things. 


It should be noted that much of this soorah was revealed concerning 
the campaign of Tabook, when the Prophet (j||) mobilised the 
Muslims to go on campaign against the Byzantines. At that time it 
was very hot, provisions were few and life was hard, so some of the 
Muslims were reluctant, which necessitated a rebuke from Allah (3c) 
to them, and urging them to go forth. 

«{0 you who believe^ why do you not act upon what is required 
by your faith, namely hastening to obey the command of Allah, seek 
His pleasure, strive against His enemies and support your religion? 
«fwhat is the matter with you that, when you are told to go forth in the 
cause of Allah, you cling heavily to the earth?^ That is, you behave 
in a lazy manner, clinging to the earth and a life of ease and comfort. 

6(Do you prefer the life of this world to the hereafter?!* That is, 
your reaction is but that of one who is content with this world and 
focuses mainly on it, and does not care about the hereafter, so it is as 
if he does not believe in it. 

«fBut the enjoyment of the life of this worlds that has hindered you 
and to which you have given precedence over the hereafter 
ejas compared with that of the hereafter, is but little^. Has Allah not 
given you reason with which to weigh up matters and determine which 
is more deserving of being given precedence? 

Is it not the case that this world - from beginning to end - is as 
nothing in comparison to the hereafter? 


sunniconnect.com 


88 | Tafseer as-Sa'di 


Juz'10 


Man’s life in this world is very short, so why should he make it his 
only goal and focus all his efforts, striving, aspirations and concern 
only on this short worldly life that is filled with troubles, problems 
and calamities? 

On what basis did you decide to give it precedence over the 
hereafter that is filled with all kinds of delights, everything that 
people long for and that delights the eyes, and you will abide therein 
forever? By Allah, no one could give precedence to this world over 
the hereafter who has faith established in his heart, or is of sound 
mind, or could be regarded as a person of mature thinking. 

Then Allah warned them against not mobilising: 
tjUnless you go forth, He will afflict you with a painful punishment)? 
in this world and the hereafter, for failing to mobilise at a time when 
the command goes forth is a major sin that deserves the severest 
punishment, because of the great harm to which it leads. The one 
who fails to mobilise has disobeyed Allah (4s) and is not helping to 
support the religion of Allah or defend the Book and law of Allah. He 
is also failing to help his Muslim brothers against their enemy who 
wants to eradicate them and destroy their religion. Moreover, those 
who are weak in faith may follow his example and, what is worse, he 
may weaken the resolve of those who have mobilised to fight in jihad 
against the enemies of Allah. So the one who is like this deserves this 
stern warning of punishment from Allah. 

f{Unless you go forth, He will afflict you with a painful punishment, 
and will replace you with another people^, then they will not be like 
you 

t-fand not the least harm will you do to Him)? for Allah (4s) has 
guaranteed to cause His religion to prevail and His word to be 
supreme, whether you comply with the command of Allah or throw 
it behind your backs. 

*{For Allah has power over all things)?. Nothing that He wills is 
beyond Him, and no one can try to overcome Him. 
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9:40. If you do not help him [the Prophet (3|§)], Allah indeed helped 
him, when the disbelievers drove him out, and he was one of two, 
and when they were in the cave, as he said to his Companion: 
Do not worry; verily Allah is with us. Thereupon Allah sent 
down His reassurance to him, supported him with troops that 
you did not see, and made the word of those who disbelieve the 
lowest. And it is the word of Allah that is supreme. And Allah 
is Almighty, Most Wise. 


That is, if you do not support His Messenger Muhammad (^|), 
then Allah has no need of you. You cannot harm him in the slightest, 
for He helped His Prophet (i|§) when he had the smallest number of 
followers and was most vulnerable, 

tfwhen the disbelievers drove him out}* from Makkah, when they 
decided to kill him, and tried hard, with all keenness, to do that. Thus 
they compelled him to leave. 

^and he was one of two}* that is, he and Abu Bakr as-$iddeeq 
^and when they were in the cave)* that is, when they fled from Makkah 
and hid in the cave of Thawr on the outskirts of the city, and they 
stayed there until the pursuit cooled off. 

In that critical situation, when their enemies had spread out in all 
directions looking for them in order to kill them, Allah sent down to 
them His support, such as had never crossed their minds. 
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«{as he)? that is, the Prophet (^g) 

^said to his Companion)? Abu Bakr, when he was upset and very 
anxious 

Do not worry; verily Allah is with us)? with His help, support and aid. 
^Thereupon Allah sent down His reassurance to him)? that is, 
steadfastness, comfort and tranquillity, that made your hearts steady. 
Hence when his Companion became anxious, he comforted him and 
said: ^Do not worry; verily Allah is with us)?. 

^supported him with troops that you did not see)?, namely the 
noble angels whom Allah sent to guard him 

«fand made the word of those who disbelieve the lowest)? that is, 
brought low and humiliated. For those who disbelieved had gone forth 
with strong resolve, thinking that they had the power to fulfil their 
goals and believing that they would be able to catch the Messenger 
(^§ 5 ) and kill him. They were filled with resentment towards him, 
so they did their utmost to carry out their plan, but Allah foiled their 
scheme and they did not achieve their goal; rather they were unable 
to harm him in the least. 

Allah supported His Messenger (j^g) by protecting him; this is the 
support that is mentioned here. Divine support is of two types: the 
first type is support of the Muslims when they go after their enemy, 
whereby Allah helps them to attain the goal, thus they gain the upper 
hand over their enemy and defeat them. 

The second type of divine support is support for the one who is 
oppressed and vulnerable, whose enemy is after him and is in a position 
of strength. Allah’s support in that case is by protecting him and 
defending him from his enemy, and perhaps this is the more beneficial 
of the two types of support. Allah’s support of His Messenger ( 3 H) 
when the disbelievers drove him out is of this second type. 

^And it is the word of Allah that is supreme)? that is, His decree, 
whether it is His universal decree or His religious injunctions, is 
supreme over all others. That includes the words: 
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«|...Thus it is incumbent upon Us to save the believers.^ (Yoonus 10: 
103) 

^We will surely cause Our Messengers and those who believe to 
prevail in the life of this world and on the day when the witnesses 
come forward.)? (Ghdfir 40: 51) 

^And it is surely Our troops who will be the victors.)? (as-Saffat 37 ’• 173) 
It is the religion of Allah that will prevail and be superior over all 
other religions, by means of clear proof and evidence and by means 
of overwhelming force. 

«|And Allah is Almighty)? and no one can overcome Him or escape 
Him. 

£(Most Wise)? - He does what is appropriate, and He may delay victory 
for His party until a later time, in accordance with His divine wisdom. 

This verse highlights the superiority of Abu Bakr as-Siddeeq and 
his unique virtue that was shared by no one else of this Ummah, which 
is that he attained great virtue and sublime companionship with the 
Prophet The Muslims are unanimously agreed that this is what 
is meant in this verse. Hence they regard anyone who denies that Abu 
Bakr was a Companion of the Prophet (3||) as a disbeliever, because 
he is denying the Qur’an which stated that. 

This verse also highlights the virtue of divine reassurance, and 
tells us that it is a blessing that Allah bestows upon His slaves at 
times of hardship and fear that make people lose their nerve. The 
sense of reassurance is commensurate with a person’s knowledge 
of his Lord and trust in His promise, and with his level of faith 
and courage. 

This verse also tells us that worry may affect the sincerest of 
Allah’s slaves, even though it is more appropriate, if a person is faced 
with worry, to try to dispel it, because it causes one to lose courage 
and weakens one’s resolve. 
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9:41. Go forth, whether it be easy or difficult for you, and strive and 
fight, offering your wealth and your lives in the cause of Allah. 
That is better for you, if only you knew. 


9:42. If there had been easy gains and a short journey, they would 
certainly have followed you, but the distance seemed too far to 
them. They will swear by Allah: If we had been able, we would 
have gone forth with you. They destroy their own souls; and 
Allah knows that they are indeed lying. 


Here Allah says to His believing slaves, urging them to mobilise 
in His cause: *{Go forth, whether it be easy or difficult for youp that 
is, at times of hardship and of ease, whether you go willingly or 
reluctantly, whether it is hot or cold, in all circumstances. 

ffand strive and fight, offering your wealth and your lives in the 
cause of Allah}? that is, do your utmost and try your best by offering 
your wealth and your lives. This indicates that just as it is obligatory 
to offer yourself in jihad, it is also obligatory to offer your wealth in 
jihad, as dictated by need. 

f(That is better for you, if only you knew}? that is, engaging in 
jihad, offering your lives and your wealth, is better for you than 
staying behind and not engaging in that, because by doing that you 
may attain the pleasure of Allah (•$£;) and a lofty status before Him, 
supporting the religion of Allah and being listed among His troops 
and His party. 
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«flf there had been easy gains)? in your going out, that is if there 
had been worldly benefits that were easily obtained 
^and a short journey)? that is, if the place had been nearby and easy 
to reach 

*fthey would certainly have followed you)? because of the lack of 
many difficulties 

«fbut the distance seemed too far to them)? that is, it was too far away 
for them and travel was difficult for them, so they were reluctant to 
go with you. This is not a sign of being a true slave of Allah; rather 
the true slave follows the instructions of his Lord in all circumstances, 
and does all acts of worship, whether they are easy or difficult. Such 
is the one who is a true slave of Allah in all situations. 

«|They will swear by Allah: If we had been able, we would have 
gone forth with you)* that is, they will swear that they stayed behind 
because they had an excuse and that they were not able to go. 

tjThey destroy their own souls)* by staying behind, telling lies and 
saying things that are not true 
*(and Allah knows that they are indeed lying)?. 

This rebuke is only addressed to the hypocrites who stayed behind 
and did not go with the Prophet (i§p on the campaign to Tabook. 
They offered false excuses, and the Prophet (j^) pardoned them on 
the basis of their mere excuses, without testing them to find out who 
was telling the truth and who was lying. Hence Allah rebuked him 
for hastening to accept their excuses, as He said: 
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9:43. May Allah pardon you! Why did you give them permission [to 
stay behind] before it became clear to you which of them were 
telling the truth, and which were lying? 


9:44. Those who believe in Allah and the Last Day will never ask your 
leave to be excused from striving and fighting, offering their 
wealth and their lives in the cause of Allah. And Allah knows 
well those who are conscious of Him. 


9:45. Only those who do not believe in Allah and the Last Day ask 
your leave to be excused. Their hearts are full of doubt, so in 
their doubt they waver. 


Here Allah says to His Messenger (J^g): e(May Allah pardon youp 
that is, may He forgive you for what you did. 

ffWhy did you give them permission [to stay behind] before it 
became clear to you which of them were telling the truth, and which 
were lying)?, by testing them to find out who was telling the truth 
and who was lying, so that you could excuse those who deserved to 
be excused, and not those who did not deserve that? 

Then Allah tells us that those who believe in Allah and the Last 
Day do not ask for permission to stay behind from jihad and avoid 
offering their wealth and their lives, because the desire that they have 
for good and their faith motivates them to strive in jihad without 
anyone urging them, let alone asking to stay behind without an excuse. 

^And Allah knows well those who are conscious of Him’p and 
He will reward them for what they did of fearing Him. As He knows 
well those who are conscious of and fear Him, He tells us that one 
of their signs is that they do not seek permission to stay behind 
from jihad. 
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^Only those who do not believe in Allah and the Last Day ask 
your leave to be excused. Their hearts are full of doubt)? that is, they 
do not have perfect faith or real certainty, hence they have little desire 
for good and they are too cowardly to fight; they needed to seek 
permission to refrain from fighting. 

*fso in their doubt they waver)? that is, they are still unsure and 
confused. 
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9:46. If they had truly wanted to go forth, they would surely have made 
preparations to do so, but Allah disliked their going forth, so 
He made them lag behind, and it was said to them: Stay behind 
with those who are staying behind. 


9:47. If they had gone forth with you, they would only have contributed 
mischief, and they would have scurried to and fro in your midst, 
sowing discord among you, and among you there are some who 
would have listened to them. And Allah is fully aware of the 
wrongdoers. 


9:48. Indeed they have tried to sow discord before, and they devised 
plots against you, until the truth [victory] came and the decree 
[religion] of Allah prevailed, even though they hated it. 


Here Allah explains that in the case of those hypocrites who stayed 
behind, there appeared circumstantial evidence from their attitude or 


sunniconnect.com 





96 I Tafseer as-Sa'di 


Juz’ 10 


conduct that proved that they never intended to engage in jihad at all, 
and that the excuses they made were false, because the real excuse 
is an impediment that arises when one tries one’s best and takes all 
possible measures to go out, then a legitimate impediment prevents 
one from doing so. That is the valid excuse. 

As for these hypocrites, *{If they had truly wanted to go forth, they 
would surely have made preparations to do so)? that is, they would 
have prepared themselves and taken whatever measures they could, 
but because they did not make any preparations, it was known that 
they never intended to go out. 

«jbut Allah disliked their going forth)? with you on campaign 
tfso He made them lag behind)? as dictated by His will and decree, 
even though He had enjoined them and urged them to go out, and had 
given them the ability to do so. But by His wisdom, He did not want 
to help them; rather He forsook them and discouraged them 
^and it was said to them: Stay behind with those who are staying 
behind)?, with the women and those who have excuses. 

Then Allah tells us the wisdom behind that: 
t(If they had gone forth with you, they would only have contributed 
mischief)? that is, they would have caused trouble 
tfand they would have scurried to and fro in your midst)? that is, they 
would have striven to cause division and evil among you, and they 
would have divided you when you had been united * 

^sowing discord among you)? that is, they would have been keen to 
divide you and create enmity among you 

tjand among you)? are some weak-minded people ^who would 
have listened to them)? that is, they would have responded to their 
call and been deceived by them. The hypocrites are keen to cause 
trouble for you and spread evil among you, and to discourage you 
from meeting your enemies in battle, and among you are some who 
would have been influenced by them and would have asked them 
for advice. So what evil do you think would have resulted from 
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their going out with the believers, and what great trouble they may 
have caused? 

Allah, in His great wisdom, caused them to lag behind and 
prevented them from going out with His believing slaves, out of 
mercy and kindness towards the latter, lest there mingle with them 
those who would not help them, and would in fact harm them. 

i{And Allah is fully aware of the wrongdoers)?, so He teaches His 
slaves how to beware of them, and explains to them the problems 
that result from mixing with them. 

Then Allah explains that these people already had a precedent of 
causing trouble: 

^Indeed they have tried to sow discord before)? that is, when you 
migrated to Madinah, they did their utmost 

^and they devised plots against you)? and thought hard, and they used 
to cause mischief in their attempts to undermine your call and harm 
your religion, and they did not spare any effort to do so, 

^until the truth [victory] came and the decree [religion] of Allah 
prevailed, even though they hated it)?. Thus their plot was foiled and 
their falsehood diminished. Such people deserve that Allah should 
warn His believing slaves against them, and that the believers should 
not care if they stay behind. 
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9:49. Among them there are some who say: Give me leave to be 
excused and do not expose me to temptation. They have 
already fallen prey to temptation. Verily hell encompasses the 
disbelievers. 
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That is, among these hypocrites are some who ask leave to stay 
behind and give another weird excuse, as they say: ^Give me leave 
to be excused]? and allowed to stay behind 

*{and do not expose me to temptation]? by going out, for if 1 go out 
and 1 see the Byzantine women, I will not be able to resist temptation. 
This was said by al-Jadd ibn Qays, but what he meant - may Allah 
curse him - was to show off in a hypocritical manner. It was as if he 
were saying: My intention is good, for if I go out, I will be exposing 
myself to temptation and evil, but if 1 do not go out, I will be safe 
and will refrain from evil. 

Allah (•$%) said, highlighting the falseness of this claim: cfThey 
have already fallen prey to temptation]?. 

Even if we assume that the one who said this was sincere in 
his intention, staying behind would cause a greater evil and would 
definitely lead to greater mischief, namely disobedience towards Allah 
and towards His Messenger (^jg), and having the audacity to commit 
this great sin and tell this great lie. As for going out, the negative 
consequences thereof are small in comparison to staying behind, and 
they are not real. Moreover, the aim of the one who said this was to 
stay behind, and nothing else. Hence Allah warned them by saying: 
«{Verily hell encompasses the disbelievers]? and they will have no 
escape or way out from it. 
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9:50. If anything good happens to you, it grieves them; but if some 
misfortune overtakes you, they say: We took our precautions 
beforehand, and they turn away rejoicing. 

9:51. Say: Nothing will ever happen to us except what Allah has 
decreed for us; He is our Master. And in Allah let the believers 
put their trust. 


Here Allah explains that the hypocrites are the true enemies who 
are filled with utter hatred towards the religion. 

«jlf anything good happens to you}*, such as victory and gaining the 
upper hand over the enemy, f(it grieves them)? that is, it upsets and 
worries them 

^but if some misfortune overtakes you}* such as the enemy gaining 
the upper hand over you 

«fthey say^, rejoicing that they remained safe by not going out with 
you 

s{We took our precautions beforehand}* and did that which saved us 
from falling into such a calamity. 

^and they turn away rejoicing}* in your misfortune, and the fact 
that they did not share in it with you. 

But Allah says, refuting them: 

«}Say: Nothing will ever happen to us except what Allah has decreed 
for us}* that is, what He decreed and wrote in al-Lawh al-Mahfoodh. 
^He is our Master}* that is. He is in charge of our affairs both religious 
and worldly, so we must accept His decree, for we have no control 
over anything. 

^And in Allah}* alone tjlet the believers put their trust}* that is, let them 
rely on Him to bring that which is in their best interests and ward off 
harm from them, and let them trust Him to help them attain what they 
want, for the one who puts his trust in Him will never be disappointed. 
As for the one who puts his trust in anyone other than Him, he will 
indeed be disappointed and will not attain what he hopes for. 
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9:52. Say: Are you waiting for anything to happen to us except one of 
the two good things [victory or martyrdom]? But we are waiting 
for Allah to afflict you with a punishment, either from Himself 
or at our hands. So wait; we too are waiting. 


That is, say to the hypocrites who are watching and hoping for 
some misfortune to befall you: What are you expecting to happen to 
us? For what you expect to happen to us can only be something that 
will be of great benefit to us. It can only be one of two things: either 
we will prevail over the enemy and defeat them, and attain reward in 
the hereafter and in this world; or we will attain martyrdom which is 
the highest level any person may reach and the loftiest status before 
Allah. 

As for what we expect to happen to you - O hypocrites - we 
are waiting for Allah to inflict punishment upon you from Him, a 
punishment which has nothing to do with us or a punishment at our 
hands, by giving us power over you and authority to kill you. 

So you are waiting for something good to happen to us, and we are 
waiting with you, for something bad to happen to you. 
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9:53. Say: Whether you spend willingly or unwillingly, it will never be 
accepted from you, for you are indeed a rebellious and wicked 
people. 

9:54. Nothing prevents their spending from being accepted from them 
but that they disbelieved in Allah and His Messenger, they only 
come to prayer half-heartedly and they only spend reluctantly. 


Here Allah points out that the spending of the hypocrites is invalid, 
and He states the reason for that. 

^Say^» to them 

«|Whether you spend willingly^ that is, by your choice 
((or unwillingly)* this is, not by your choice 

((it will never be accepted from you)* that is, none of your good deeds 
will be accepted from you 

((for you are indeed a rebellious and wicked people)* who fail to obey 
Allah. Then Allah describes their wickedness and their deeds: 

((Nothing prevents their spending from being accepted from them 
but that they disbelieved in Allah and His Messenger)*. Faith is the 
condition of a deed being acceptable, so these people have no faith 
and no righteous deeds to their credit, not even prayer which is the 
best of physical actions, because they do it half-heartedly. 

((they only come to prayer half-heartedly)* that is, reluctantly, and 
they almost fail to do it because they find it so burdensome. 

(•(and they only spend reluctantly)* that is, unwillingly and hesitantly. 
This is the utmost criticism of anyone who acts like they did. It also 
indicates that one should only come to prayer with enthusiasm and 
energy, and one should only spend willingly and readily, hoping to 
store up its reward with Allah alone, so that one does not resemble 
the hypocrites. 
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9:55. So do not let their wealth and their children impress you; Allah 
intends only to punish them thereby in the life of this world, so 
that their souls will depart while they are still disbelievers. 


9:56. They swear by Allah that they are indeed of you, but they are 
not of you; rather they are people who are afraid of you. 

9:57. If they could find a refuge, or caves, or any place to hide, they 
would run there with great haste. 


Here Allah says: do not be impressed by the wealth or children of 
these hypocrites, for there is no blessing in that. The first misfortune 
that befell them because of these things is that they gave precedence 
to them over seeking the pleasure of their Lord, and they disobeyed 
Allah for the sake of these things. 

(•(Allah intends only to punish them thereby in the life of this 
worldp. What is meant by punishment here is what they encounter 
of difficulty in obtaining these things, the great effort that they had 
to put into that, and the stress and physical exhaustion that that 
entailed. If you compare what they get of pleasure from it with the 
hardship they go through to obtain it, you will find that there is no 
comparison. When it distracted them from Allah and remembering 
Him, it became a disaster for them, even in this world. One ot the 
serious evil consequences of it is that their hearts get attached to it and 
their aspirations do not go beyond it, thus it becomes their ultimate 
goal and there is no room left in their hearts for any thought of the 
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hereafter. This dictates that when they leave this world, ^their souls 
will depart while they are still disbelievers)?. 

What punishment could be greater than this, which leads to eternal 
misery and abiding remorse? 

^They swear by Allah that they are indeed of you, but they are 
not of you; rather)? what this oath of theirs means is that ^they are 
people who are afraid of you)? that is, they fear bad consequences, 
but they have no courage in their hearts that might enable them to 
state what they really have in mind. So they are afraid to show you 
their real nature, and they are afraid that you may disavow them, then 
their enemies would snatch them from all sides. 

As for the one who is strong at heart and steadfast, that makes him 
show his real nature, good or bad. But the hypocrites are characterised 
by cowardice and the propensity to tell lies. 

Then Allah describes the severity of their cowardice, as He says: 
«{If they could find a refuge)? to which they could go when hardship 
befell them 

*(or caves)? in which they could stay 

<for any place to hide)? that is, any place in which they could fortify 
themselves, 

^they would run there with great haste)? that is, they would hasten and 
rush to it, for they have no power that would help them to be steadfast. 
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9:58. Among them are some who find fault with you [O Prophet] 
concerning the [distribution of] zakah [alms]; if they are given 
a share of it, they are pleased, but if they are not given anything, 
they become resentful. 

9:59. If only they had been content with what Allah and His Messenger 
gave them, and said: Allah is sufficient for us; Allah will give 
us of His bounty, and so will His Messenger; to Allah alone do 
we tum in hope! 


That is, among these hypocrites are some who criticise you with 
regard to the distribution of zakah, but their criticism is not for any 
good reason and it is not based on any sound opinion; rather their 
aim is to state that they should be given some of it. 

^if they are given a share of it, they are pleased, but if they are 
not given anything, they become resentful)j. It is not appropriate for 
a person to be pleased or resentful on the basis of his own whims and 
desires, or for the sake of worldly matters and corrupt aims; rather 
his inclinations should be in accordance with what pleases his Lord, 
as the Prophet (j|£) said: 

«None of you truly believes until his inclinations are in accordance 
with what I have brought.)) (Recorded by Ibn Rajab and Ibn Hajar; 
an-Nawawi graded it as authentic) 

t|If only they had been content with what Allah and His Messenger 
gave them^ that is, with what they were given, whether it was a small 
or great amount 

«fand said: Allah is sufficient for us$* that is, Allah will suffice us, so 
we are pleased with what He allocates to us. And let them hope for 
His generosity and kindness by saying: ^Allah will give us of His 
bounty, and so will His Messenger; to Allah alone do we tum in hope]* 
that is, we ask Him to bring that which will benefit us and ward off 
that which will harm us. Thus they will be safe from hypocrisy and 
will be guided to faith and sublime attitudes. 
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Then Allah (*te) explains how the obligatory zakah is to be divided: 
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9:60. Zakah [alms] is only for the poor and those in need; those who 
work to collect it; those whose hearts are to be won over; for 
the freeing of slaves; for debtors; for the cause of Allah; and 
for wayfarers. [Thus it is] ordained by Allah, and Allah is All- 
Knowing, Most Wise. 


^Zakah [aims])* This refers to obligatory charity, based on the 
fact that charity may be given to everyone, and is not to be given 
only to some in exclusion of others. What is meant here is that zakah 
(obligatory charity) is only for the categories mentioned in this verse, 
and is not for others, because Allah has limited it to these categories, 
of which there are eight. 

The first and second categories are the poor and those in need. In 
this context, these words refer to two different categories. Those who 
are «(poor)j are in greater need than those who are «[in need)*, because 
Allah started with them, and He only starts with the most important, 
then the next most important. So the word translated here as «[poor)* 
refers to those who cannot find anything, or who can only find less 
than half of what they need. The word translated here as *(those in 
need)* refers to those who can find half or more of what they need, 
but they cannot find everything they need, because if they could do 
that, they would be independent of means. These people are to be 
given zakah so that they will no longer be poor or in need. 
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The third category is «fthose who work to collect it)?. This refers 
to everyone who is involved in that, such as those who work it out, 
collect it from those who give it, take care of it, carry it, write it down 
and so on. They are to be given a share of it because of their work; 
this is a payment for the work they do with regard to it. 

The fourth category is «fthose whose hearts are to be won overp. 
The one whose heart is to be won over is a leader who is obeyed 
among his people, who it is hoped will become Muslim, or whose evil 
is feared, or it is hoped that by giving to him his faith will become 
stronger or others of similar standing will become Muslim. Such 
people may be given whatever will achieve the purpose of winning 
them over. 

The fifth category is ^the freeing of slaves)?. This refers to the 
mukatibs, who are slaves who want to buy their freedom from their 
masters, so they are striving to acquire enough wealth to ransom 
themselves. They may be given zakah for that purpose. This also 
includes ransoming Muslim slaves who are held captive by the 
disbelievers; in fact that is even more important. The freeing of slaves 
does not necessarily have to be done in this exact manner; it may be 
done in other ways too. 

The sixth category is ^debtors)?, who are of two types: 

1 - Those who go into debt as a result of their efforts to bring about 
reconciliation. This refers to situations where there is trouble 
between two groups of people, so a man intervenes to bring 
about reconciliation between them, by offering money to one 
of them or to all of them. He may be given a share of zakah, by 
way of encouraging him and making him more steadfast. He 
may be given zakah even if he is rich. 

2- Those who go into debt then fall on hard times. Such a person 
may be given zakah to pay off his debt. 

The seventh category is those who fight for (-(the cause of Allah)?. 
This refers to voluntary fighters who are not listed in the official 
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army rolls. They may be given zakah to help them prepare for 
their campaign, to purchase weapons and mounts, or to cover the 
maintenance of themselves and their families, so that they can focus 
on jihad and be reassured (of their families’ welfare in their absence). 

Many of the fuqaha ’ said that if a person is able to earn a living 
but he devotes all his time to seeking knowledge, he may be given 
zakah, because seeking knowledge comes under the heading of jihad 
in Allah’s cause. 

They also said that it is permissible to give zakah to the poor 
so that they may perform the obligatory Hajj, but this is subject to 
further discussion. 

The eighth category is ^wayfarers)}. This refers to the stranger 
who is cut off in a foreign land. He may be given zakah to enable 
him to reach his homeland. 

These eight categories are the only ones to whom zakah may be 
given. 

«£[Thus it is] ordained by Allah)$ that is. He has decreed it and 
imposed it on the basis of His knowledge and wisdom 
^and Allah is All-Knowing, Most Wise]?. 

It should be noted that these eight categories may be reduced to 
two: 

1- People who are given for their own needs and benefit, such as 
the poor, those in need, and so on. 

2- People who are given because there is a need for them and Islam 
can benefit from them. 

Allah has enjoined this share of the wealth of the rich, in order to 
meet individual and public needs of Islam and the Muslims. If the 
rich were to give the zakah of their wealth in the prescribed manner, 
there would be no poor people left among the Muslims, and enough 
money would be collected to support those who guard the borders 
and strive in jihad against the disbelievers, and all religious interests 
would thus be met. 
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9:61. Among them are some who offend the Prophet and say: He 
listens to everyone. Say: His listening to everyone is good for 
you; he believes in Allah, trusts the believers, and is a mercy 
to those among you who believe. But those who offend the 
Messenger of Allah will have a painful punishment. 

9:62. They swear to you [O Muslims] by Allah in order to please 
you, but it is more fitting that they should please Allah and His 
Messenger, if they are [truly] believers. 

9:63. Do they not know that for whoever opposes Allah and His 
Messenger there will be the fire of hell, in which he will abide 
forever? That is the ultimate disgrace. 


That is, among these hypocrites $fare some who offend the 
Prophet]) with their bad words and criticism of him and his religion 
«f[they] say: He listens to everyone}) that is, they do not care what 
they say of offensive words to the Prophet and they say: If 
any of that reaches him, we will come and apologise to him, and he 
will accept it from us because he listens to everyone; in other words, 
he accepts everything that is said to him and does not differentiate 
between those who speak the truth and those who tell lies. What they 
meant - may Allah curse them - is that among themselves they did 
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not care about that and were not worried about it, because if he did 
not hear about it, that is what they wanted, but if he did hear about 
it, all they had to do was offer an invalid excuse. 

They misbehaved in many ways, the worst of which was offending 
their Prophet (j|§) who had come to guide them and bring them forth 
from misery and doom to guidance and happiness. 

Another example of their misbehaviour was that they did not care 
about that, which made the offence even worse. 

They also cast aspersions on the Prophet’s reasoning, saying that 
he was not smart and could not differentiate between one who spoke 
the truth and one who told lies, at the time when he was the most 
perfect of creation in terms of reasoning and understanding, and he 
had the deepest insight and intuition. 

Hence Allah (4l) said: ^Say: His listening to everyone is good for 
you)? that is, he accepts whoever says something good and truthful to 
him. As for his turning away and not rebuking many of the hypocrites 
who offered false excuses, that was because of his patience and 
because he was not concerned about their affairs, and because he 
obeyed the command of Allah, Who said: ^They will swear to you 
by Allah, when you return to them, so that you will leave them alone. 
So leave them alone, for they are an abomination)? (9: 95). 

As for what was really in his heart and mind, Allah said concerning 
him: ^he believes in Allah [and] trusts the believers^ namely those 
who are sincere and are believers, and he knows who is speaking the 
truth and who is telling lies, even though he often turns away from 
those who he knows are lying and are not speaking the truth. 

(fand is a mercy to those among you who believe]?, so they are guided 
by him and they emulate him in his attitude and manners. 

As for the non-believers, they do not accept this mercy; rather 
they rejected it and thus they lose out in this world and in the 
hereafter. 
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t-(But those who offend the Messenger of Allah)? in word or deed 
({will have a painful punishment)? in this world and the hereafter. Part 
of that painful punishment is that it is a must to execute the one who 
says offensive things about him or impugns him. 

({They swear to you [O Muslims] by Allah in order to please 
you)?, thus seeking to absolve themselves of the offence that they 
have caused and other actions, but all they are trying to achieve is 
that you will be pleased with them. 

({but it is more fitting that they should please Allah and His Messenger, 
if they are [truly] believers)? because the believer does not give 
precedence to anything over pleasing his Lord and pleasing His 
Messenger (jig). This indicates that they are not believers when 
they give precedence to pleasing anyone other than Allah and His 
Messenger 

This is a kind of opposition to Allah, and Allah warns those who 
oppose Him: ({Do they not know that for whoever opposes Allah 
and His Messenger)? that is, those who are on the opposite side and 
further from Allah and His Messenger ( 5 ^), because they take the 
commands of Allah lightly and transgress His sacred limits 
({there will be the fire of hell, in which he will abide forever? That is 
the ultimate disgrace)? and there is no worse disgrace than that and 
none more terrifying, for they will have missed out on eternal bliss 
and will have incurred the punishment of hell - may Allah protect 
us from their fate. 
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9:64. The hypocrites are afraid lest a soorah be sent down concerning 
them, informing the [believers] of what is really in their hearts. 
Say: Carry on with your mockery! Verily Allah will bring forth 
that which you are afraid of. 


9:65. If you question them, they will surely say: We were only indulging 
in idle talk and joking. Say: Was it Allah, His revelations and 
His Messenger that you were ridiculing? 


9:66. Make no excuse; you have disbelieved after having believed. 
If We pardon some of you. We will punish others, because they 
are evildoers. 


This soorah is sometimes called al-fdtfihah (the exposer), because 
it exposed the secrets of the hypocrites and brought them to light. 
Allah kept saying “among them... among them..." mentioning their 
characteristics and attributes, without naming specific individuals 
among them, for two reasons: 

1- That Allah is the Concealer; He likes to conceal the sins of His 
slaves; 

2- This criticism of those who have these hypocritical 
characteristics is addressed to them and to others until the Day 
of Resurrection. Therefore it was more appropriate to mention 
their characteristics in general terms, and that instilled greater 
fear in their hearts. 

Allah (-5c) says elsewhere: 

s(If the hypocrites, those in whose hearts is a disease and the rumour- 
mongers in Madinah do not desist. We will surely instruct you to take 
action against them. Then they will not remain with you in the city for 
much longer. They are cursed; wherever they are found, they should 
be captured and killed outright.)? (al-Abzab 33: 60-61) 
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Here Allah says: ((The hypocrites are afraid lest a soorah be sent 
down concerning them, informing the [believers] of what is really 
in their hearts)* that is, it will tell all about them and expose them, 
highlighting their secrets, so that they will become known to His 
slaves and they will become a lesson to those who pay heed. 

{(Say: Carry on with your mockery!)* That is, continue with what 
you are doing of mockery and ridicule 

{[Verily Allah will bring forth that which you are afraid of)*. And 
Allah (<fe) did indeed fulfil His promise; He revealed this soorah 
which exposed them and highlighted their secrets. 

{(If you question them)* about what they said of slandering the 
Muslims and their religion. A group of them said during the campaign 
to Tabook: “We have not seen anything like these reciters of ours - 
referring to the Prophet (3||) and his Companions - they love to eat, 
are the falsest in speech and the most cowardly when meeting the 
enemy” and so on. 

When they heard that the Prophet (3|§) knew what they were 
saying, they came and apologised to him, and said {(We were only 
indulging in idle talk and joking)* that is, we were just saying words 
that do not mean anything; we did not intend any insult or criticism. 

But Allah (■$£) said - explaining that this excuse was not acceptable 
and that they were lying: {(Say )* to them: {(Was it Allah, His revelations 
and His Messenger that you were ridiculing? Make no excuse; you 
have disbelieved after having believed)* for verily ridiculing Allah 
and His Messenger (<ig) constitutes disbelief that puts one beyond the 
pale of Islam, because the foundation of Islam is built on veneration 
of Allah and respect for His religion and His Messenger (i^g), and any 
mockery thereof is contrary to this principle and is in sharp contrast 
to it. 

Hence, when they came to the Messenger (jig), apologising for 
what they had said, the Messenger (j||) did not say anything more 
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to them than: Was it Allah, His revelations and His Messenger that 
you were ridiculing? Make no excuse; you have disbelieved after 
having believed)*. 

^If We pardon some of you)* because they repent, seek forgiveness 
and express remorse, 

<|We will punish others^ among you 

^because they are evildoers)* who persist in their evildoing and 
hypocrisy. 

These verses indicate that whoever has something hidden in his 
heart, especially if what is hidden is plotting against and ridiculing 
His religion, His revelations and His Messenger (^|), then Allah 
will expose it and make him known, and will punish him severely. 
The one who ridicules, mocks or undermines anything of the Book 
of Allah or the Sunnah of His Messenger (j§j) that is proven from 
him, or ridicules or undermines the Messenger (j|§), is a disbeliever 
in Allah the Almighty. These verses also indicate that repentance may 
be accepted from any sin, even if it is great. 
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9:67. The hypocrites, men and women, are all alike. They enjoin 
what is wrong and forbid what is right, and they are tight-fisted. 
They have forgotten Allah, so He has forgotten them. Verily the 
hypocrites are the wicked. 
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9:68. Allah has promised the hypocrites, men and women, and 
the disbelievers the fire of hell, to abide therein forever. It is 
sufficient for them; Allah has cursed them and theirs will be an 
everlasting punishment. 


^The hypocrites, men and women, are all alike)? because they 
have something in common, namely hypocrisy; therefore they are 
allies of one another. This is a categorical statement that the believers 
cannot be their allies. 

Then Allah gives a general description of the hypocrites, that is 
typical of them whether they are ordinary people or prominent figures: 
^They enjoin what is wrong^ namely disbelief, evildoing and sin 
«fand forbid what is rights namely faith, good characteristics, righteous 
deeds and good manners 

^and they are tight-fisted)? that is, they are reluctant to give charity 
and spend on good causes, so they are described as being miserly. 

tfThey have forgotten Allah^ and they do not remember Him but 
little 

^so He has forgotten them)? and excluded them from His mercy, 
so He does not enable them to do good and will not admit them to 
paradise; rather He will leave them in the lowest level of hell, to 
abide therein forever. 

^Verily the hypocrites are the wicked)? in this verse, wickedness 
is limited to them, because their wickedness is greater than that of 
others. The evidence for that is the fact that their punishment will be 
worse than that of others and that the believers are tested by means 
of them, because they live among them, so it is essential to take 
precautions against them. 

Allah has promised the hypocrites, men and women, and the 
disbelievers the fire of hell, to abide therein forever. It is sufficient 
for them; Allah has cursed them and theirs will be an everlasting 
punishment)?. The hypocrites and the disbelievers will share the fate 
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of hell and the divine curse, which they will endure for all eternity, 
because in this world they shared the attitudes of disbelief, opposition 
to Allah and His Messenger (£fe), and disbelief in His revelations. 


O 0 



9:69. [0 hypocrites, you are] like those who came before you, who 
were more powerful than you and more abundant in wealth 
and children. They enjoyed their share fof worldly pleasures], 
and you have been enjoying your share just as those who came 
before you enjoyed their share; and you have been indulging 
in idle talk just as they did. Such are the ones whose deeds will 
come to nothing in this world and in the hereafter; such are the 
ones who are the losers. 

9:70. Have the stories not reached them of those who came before 
them - the people of Nooh, ‘Ad and Thamood; the people of 
Ibraheem, and the people of Madyan and the cities overthrown? 
Their Messengers came to them with clear signs. It was not Allah 
Who wronged them, but it was they who wronged themselves. 

Here Allah (^?) warns the hypocrites lest there befall them that 
which befell the disbelieving nations who came before them: t(the 
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people of Nooh, ‘Ad and Thamood; the people of Ibraheem, and the 
people of Madyan and the cities overthrown)* namely the cities of 
the people of Loot. 

In the case of all these peoples: ^Their Messengers came to them 
with clear signs)? that is, with the clear truth that shows the reality of 
things, but they disbelieved in it, then there happened to them what 
Allah has told us of. Your deeds are like theirs, and you are enjoying 
your share (of worldly pleasures), using it to fulfil your desires and 
turning away from the purpose for which it was given; you are using 
it for sinful purposes and your aspirations do not go beyond what 
you were given of worldly pleasures, as was the case with those who 
came before you. 

«)and you have been indulging in idle talk just as they did)? that is, 
you have been indulging in falsehood and arguing on the basis of 
falsehood so as to ward off the truth. This is what they did and it 
was all they knew, namely enjoying their share of worldly pleasures 
and indulging in falsehood. Thus they deserved punishment and 
doom, as did those who came before them, who did the same as 
they did. 

As for the believers, even though they may enjoy their share (of 
worldly pleasures) and whatever they are granted in this world, they 
do so in a way that helps them to obey Allah. 

With regard to the knowledge they have, it is knowledge that they 
learned from the Messengers; this is the type of knowledge that helps 
them to attain certain faith in all that they try to achieve, and it helps 
them to argue on the basis of truth in order to refute falsehood. 

«flt was not Allah Who wronged them^ by sending what He sent 
of His punishment upon them 

tfbut it was they who wronged themselves)* when they dared to 
disobey Him and their Messengers, and they followed the commands 
of every stubborn tyrant. 
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9:71. The believers, men and women, are allies of one another; they 
enjoin what is right and forbid what is wrong; they establish 
prayer, give zakah and obey Allah and His Messenger. Such are 
the ones on whom Allah will have mercy, for Allah is Almighty, 
Most Wise. 


9:72. Allah has promised the believers, men and women, gardens 
through which rivers flow, to abide therein forever, and fine 
dwellings in gardens of perpetual abode, and the good pleasure 
of Allah, which is the greatest of all; that is the supreme triumph. 


Having stated that the hypocrites are allies of one another, Allah 
then tells us that the believers are allies of one another, and He 
describes them in terms opposite to those in which He described the 
hypocrites. 

ifThe believers, men and women^ that is, both male and female 
<5fare allies of one another^ in terms of their mutual love, help, 
belonging and support 

tfthey enjoin what is right)? - this refers to everything that is known 
to be good, whether it is sound beliefs, righteous deeds or proper 
conduct; this is to be applied to themselves first of all. 

^and forbid what is wrong^ that is, everything that is contrary and 
opposed to what is right, whether it is false beliefs, evil deeds or 
immoral conduct. 
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€|[they] obey Allah and His Messenger)? that is, they constantly obey 
Allah and His Messenger (^). 

«(Such are the ones on whom Allah will have mercy)? that is, He will 
include them in His mercy and encompass them with His grace, 
fjfor Allah is Almighty, Most Wise)? that is. He is powerful and strong, 
but alongside His power and strength He is also Most Wise, and 
does things appropriately; He is to be praised for what He creates 
and commands. 

Then Allah mentions what He has prepared for them of reward: 

sjAllah has promised the believers, men and women, gardens 
through which rivers flow)?, that include all kinds of delights and 
joys, and are free of all kinds of annoyance and stress. There flow 
between its palaces, houses and trees abundant rivers that irrigate the 
beautiful gardens, in which there are good things and blessings such 
as no one knows except Allah (•$£). 

fjto abide therein forever)? they will never want to leave 
f(and fine dwellings in gardens of perpetual abode)? that have been 
adorned, beautified and prepared for the pious slaves of Allah, a joy 
to behold and a delight to reside therein, in which there are lofty 
dwellings so beautiful that no one could wish for anything more; 
Allah has even prepared for them chambers that are so transparent and 
beautiful that the inside may be seen from the outside and vice versa. 

These dwellings are so splendid that it is no wonder that souls 
incline towards them and hearts are attached to them and long for 
them, because they are located in gardens of perpetual abode, which 
they will never want to leave. 

?(and the good pleasure of Allah)? that He will bestow upon the 
people of paradise 

«(which is the greatest of all)?, greater than all the delights that they are 
enjoying, for they cannot enjoy those delights except by seeing their 
Lord and by His being pleased with them, because this is the ultimate 
good that worshippers seek, and the end goal for which lovers strive. 
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Hence the good pleasure of the Lord of the earth and the heavens is 
greater than the delights of paradise. 

^that is the supreme triumph}* when they will attain all that 
they wanted and be protected from all that they feared, and all their 
circumstances will be good. We ask Allah to make us among them, 
by His grace. 
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9:73. O Prophet, strive and fight against the disbelievers and the 
hypocrites, and be harsh with them. Their abode will be hell, a 
hapless journey’s end. 


9:74. They swear by Allah that they said nothing [wrong], but they 
did indeed utter the word of disbelief, and thus disbelieved after 
having accepted Islam; and they planned something that they 
could not achieve. They had no grievance except that Allah and 
His Messenger had enriched them out of His bounty. If they 
repent, it will be better for them, but if they turn away, Allah 
will afflict them with a painful punishment in this world and in 
the hereafter, and they will have neither protector nor helper on 
earth. 


Here Allah (4s,) says to His Prophet (# 5 ): *{0 Prophet, strive 
and fight against the disbelievers and the hypocrites)* that is, go to 
extremes in striving against them and be harsh with them whenever 
necessary. 
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This jihad includes physical jihad, and verbal jihad, by debating, 
so that whoever among them decides to take the Muslims on may be 
fought physically and verbally, by the sword and by debate. 

Whoever chooses to submit to Islam, such as living under Muslim 
rule or by means of a covenant, may be striven against by means of 
debate and proof, explaining to him the beauty of Islam and the evil 
of ascribing partners to Allah and of disbelief. This is how they are 
to be dealt with in this world. 

And in the hereafter ^Their abode will be hellthat is, this is 
where they will end up and will never come out of it. 
c-(a hapless journey’s end)? 

cjThey swear by Allah that they said nothing [wrong], but they did 
indeed utter the word of disbelief)? that is, when they said something 
similar to that which some of them said - 

*(...When we return to Madinah, the mightier will surely drive out 
therefrom the weaker...)? (al-Munafiqoon 63: 8) 

- and the words of mockery spoken by one after another of them, 
ridiculing the religion and the Messenger (^g). 

Whenever they realised that the Prophet (j^g) had heard about 
that, they would come to him, swearing by Allah that they had said 
nothing wrong. So Allah (4s) said, showing them to be liars: ^but 
they did indeed utter the word of disbelief, and thus disbelieved after 
having accepted Islam)?. Although their previous outward acceptance 
of Islam appeared to have brought them forth from disbelief, the words 
that they subsequently spoke nullified their Islam and brought them 
back to disbelief. 

«{and they planned something that they could not achieve^ - that 
was when they planned to kill the Messenger of Allah (^e) during the 
campaign to Tabook. But Allah informed him of that, so he instructed 
some people to foil their plot. 
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^They had no grievance)* that is, they had no reason to criticise 
the Messenger of Allah (j||) 

^except that Allah and His Messenger had enriched them out of His 
bounty)*, after they had been poor and needy. This was something very 
odd, that they would look down on the one who had been the means 
of their emerging from darkness to light, and of their being enriched 
after having been poor. Did he not deserve that they should respect 
him, believe in him and venerate him on the basis of both religious 
motives and human decency? 

Then Allah suggests to them that they should repent: ^If they 
repent, it will be better for themp, because repentance is the foundation 
of happiness in this world and the hereafter. 

^but if they turn away^ from repentance 
^Allah will afflict them with a painful punishment in this world and 
in the hereafter^ - in this world by means of what will befall them 
of worry, distress and grief because of Allah supporting His religion 
and granting victory to His Prophet (^§), and their not attaining what 
they wanted, and in the hereafter because of the punishment of hell. 

^and they will have neither protector)* to take care of their affairs 
and help them achieve their goals 

^nor helper)* to ward off harm from them; if they are cut off from 
the support of Allah, they will suffer all kinds of loss, misery and 
deprivation 
<|on earth)*. 
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9:75. Among them are some who made a covenant with Allah: If He 
gives us of His bounty, we will surely give in charity and we 
will surely be among the righteous. 


9:76. But when He did give them of His bounty, they became stingy 
with it, and turned away in aversion. 


9:77. So as a consequence He planted hypocrisy in their hearts, to 
remain until the day when they will meet Him, because they 
broke their promise to Allah, and because of their persistent 
lying. 

9:78. Do they not realise that Allah knows what they conceal and 
what they talk about in secret, and that Allah is Knower of the 
unseen? 


That is, among these hypocrites are some who gave a promise 
and covenant to Allah: 

*flf He gives us of His bounty)? in this world, and grants us a life of 
ease and plenty 

«fwe will surely give in charity and we will surely be among the 
righteous)?, so we will uphold ties of kinship, honour guests, help 
those who are stricken by calamity and do good and righteous deeds. 

^But when He did give them of His bounty)?, they did not keep 
their word; rather tfthey became stingy with it, and turned away^ 
from obedience and submission 

^in aversion)? that is, not paying any attention to doing good. 

As they did not fulfil the promise they had made to Allah, He 
punished them: 

*)So as a consequence He planted hypocrisy in their hearts)? on a 
permanent basis 


sunniconnect.com 



Soorat at-Tawbah 


(75-78) | 123 


«(to remain until the day when they will meet Him, because they 
broke their promise to Allah, and because of their persistent lyingp. 

So the believer should beware of this abhorrent attitude, whereby 
a person gives a promise to his Lord that if he gets some of what he 
wants, he will do such and such, but then he does not fulfil that, for 
perhaps Allah will punish him with hypocrisy as He punished these 
people. 

The Prophet (j^Z) said, in the hadith that is proven in as-Saheehayn 
(the two authentic Hadith collections of Imam Bukhari and Imam 
Muslim): 

«The sign of the hypocrite is threefold, when he speaks he lies, when 
he makes a covenant he betrays it, and when he makes a promise he 
breaks it.» (Bukhari and Muslim) 

This hypocrite, who made a promise and solemn pledge to Allah 
that if Allah gave him of His bounty, he would surely give in charity 
and he would surely be among the righteous, spoke then lied, made 
a covenant then betrayed it, and made a promise then broke it. 

Hence Allah warns those who do such a thing: «|Do they not realise 
that Allah knows what they conceal and what they talk about in secret, 
and that Allah is Knower of the unseen?)? And He will requite them 
for what they do of deeds, which Allah (4g) knows full well. 

These verses were revealed concerning a man among the hypocrites 
who was called ThaTabah. He came to the Prophet (^z) and asked 
him to pray to Allah for him, to give him from His bounty, and he 
said that if He gave him, he would surely give in charity, uphold ties 
of kinship and help people stricken by calamity. So the Prophet (^£p 
prayed for him. He had sheep, and they kept increasing in number 
until he took them outside Madinah. After that, he only attended some 
of the five daily prayers. Then he moved further away, after which he 
only attended Jumu ‘ah prayer. Then his sheep increased even more in 
number, so he took them far away, and he no longer attended Jumu‘ah 
or any prayer in congregation. 
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The Prophet ($y§) noticed his absence, and was told about his 
situation. He sent out people to collect zakah from those from whom 
it was due, but when they came to Tha'labah he said: This is nothing 
but a jizyah; this is akin to jizyah. When he did not give it to them, 
they came and told the Prophet (5^) about that, and he said: «Woe 
to Tha'labah, woe to Tha'labah» three times. 

When this verse was revealed concerning him and others like 
him, some of his family went and told him about it, so he brought 
his zakah, but the Prophet (^) did not accept it. Then he brought 
it to Abu Bakr after the death of the Prophet (^), but he did not 
accept it. Then after the death of Abu Bakr he brought it to ‘Umar, 
but he did not accept it, and it was said that he died during the time 
of ‘Uthman. 6 
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6 This story of Tha'labah was mentioned by many of the commentators, 
but it was classed as da'eef (weak) by the prominent scholars of Hadith 
such as Ibn Hazm, al-Bayhaqi, al-Qurtubi, al-Haythami, al-‘Iraqi, Ibn 
Hajar. as-Suyooti, al-Manawi and others (may Allah have mercy on them). 
They explained that its isnad includes ‘Ali ibn Yazeed, who is da'eef. 
Other narrators of this report include Ma'an ibn Rifa'ah and al-Qasim 
ibn 'Abdur-Rahman, who are also da'eef. Moreover Ibn Hazm said that 
the report was also da'eef in terms of its text (main). 

See: al-Muhalld. 11:208; al-Isabah , biography of Tha'labah; Majma' 
az-Zawa ' id , 7:32; al-Jdmi' li Ahkam al-Qur 'art, 8:210; Fayd al-Qcideer, 
4:257; Fath at-Bari, 3:8; as-Suyooti, Lubab an-Nuqool, 121; al-‘lraqi. 
Takhreej al-lhvd 3:338. 
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9:79. It is those hypocrites who find fault with those believers who 
give freely in charity and with those who give according to their 
means, and they ridicule them. Allah will cause their ridicule to 
rebound on them and theirs will be a painful punishment. 

9:80. Whether you [O Prophet] seek forgiveness for them, or do not 
seek forgiveness for them, even if you seek forgiveness for them 
seventy times, never will Allah forgive them, because they have 
disbelieved in Allah and His Messenger. Allah does not guide 
the wicked people. 


This is another example of the disgraceful conduct of the hypocrites 
who - may Allah curse them - did not miss any opportunity to say 
something bad about Islam and the Muslims and criticise the faith, out 
of enmity and spite. When Allah and His Messenger («||) encouraged 
the giving of charity, the Muslims hastened to give, and they spent 
from their wealth, each according to his means; some gave a great 
deal and some gave a little. The hypocrites would find fault with the 
one who gave a great deal, saying that his aim was only to show off 
and enhance his reputation. And they would say to the poor man who 
gave little: Allah has no need of the charity of this one. So Allah (-fc) 
revealed the words: 

«|It is those hypocrites who find fault with^ that is, they criticise 
and impugn cfthose believers who give freely in charityp, and they 
say: They are showing off; all they are seeking is status and pride, 
tfandjj they find fault with «|those who give according to their means)$ 
and give what they can afford, and they (the hypocrites) say that Allah 
has no need of their charity 
${and they ridicule themp. 
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But Allah requited them for their deeds, as He says: Allah will 
cause their ridicule to rebound on them and theirs will be a painful 
punishment^, for in these words of theirs they combine a number of 
prohibited actions: 

• Seeking out news of the believers’ situation in hopes of finding 
something bad to say about them, when Allah says: 

((Verily, those who like to see indecency spread among the 
believers will have a painful punishment... (an-Noor 24: 19/ 

• Impugning the believers because of their faith constitutes 
disbelief in Allah (■$%) and reflects hatred of the religion. 

• Finding faults with others is prohibited; in fact if it has to do 
with worldly matters, it is one of the major sins; if it has to do 
with matters of worship, it is even worse. 

• If a person obeys Allah and does voluntary good deeds, then 
what we should do is help him and support him in his action, 
but these people intended to discourage them by speaking 
negatively of them and criticising them. 

• Their judgement of one who spent a lot of wealth as showing off 
was a serious mistake and a false judgement that was made on 
the basis of speculation, and what evil can be greater than that? 

• Their comment regarding the one who gave little, saying that 
Allah had no need of his charity, was a comment that would 
lead to a wrong notion. For Allah has no need of the charity of 
anyone, whether the amount is small or great; indeed He has 
no need of the inhabitants of the heavens and the earth, but He 
has commanded His slaves to do that of which they themselves 
are in need. Even though Allah has no need of them, they need 
Him,and: 

(•(So whoever does an atom’s weight of good will see it.}) 
(az-Zalzalah 99: 7) 

• But these words of the hypocrites are clearly discouragement 
from doing good, hence their punishment was that Allah 
ridiculed them and theirs was a painful punishment. 
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^Whether you [O Prophet] seek forgiveness for them, or do not 
seek forgiveness for them, even if you seek forgiveness for them 
seventy times}* - this number is mentioned by way of exaggeration 
and is not meant literally. 

«fnever will Allah forgive them}* as He says elsewhere: 

«flt is the same to them whether you pray for their forgiveness or 
do not pray for their forgiveness; Allah will never forgive them...}i 
(al-Munafiqoon 63: 6) 

Then Allah mentions the reason why He will not forgive them: 
^because they have disbelieved in Allah and His Messenger}*. No 
prayer for forgiveness or good deeds will benefit the disbeliever so 
long as he remains a disbeliever. 

^Allah does not guide the wicked people}* that is, those for whom 
wickedness has become characteristic in the sense that they do not 
choose anything else over it and they do not wish for any alternative; 
the truth comes to them but they reject it, so Allah (-4c) will punish 
them by not guiding them to it after that. 
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9:81. Those who were left behind [from the campaign to Tabook] 
rejoiced in their staying behind after the departure of the 
Messenger of Allah. They were unwilling to strive and fight 
in the cause of Allah, offering their wealth and their lives, and 
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they said: Do not go forth in the heat. Say: The fire of hell is 
far hotter. If only they could understand. 

9:82. Let them laugh a little; they will weep much as a recompense 
for what they used to eam. 

9:83. If Allah brings you back safely and some of them ask your 
permission to go forth with you, say: You will never go forth 
with me, and you will never fight an enemy with me. You were 
content to stay behind the first time, so now stay behind with 
those who lag behind. 


Here Allah (-fe) highlights the boasting of the hypocrites for having 
stayed behind, and the fact that they did not care about that, which is 
indicative of lack of faith and of choosing disbelief over faith: 

^Those who were left behind [from the campaign to Tabook] 
rejoiced in their staying behind after the departure of the Messenger 
of Allah)*. This is worse than merely staying behind, because staying 
behind was prohibited, but what made it worse was being pleased 
with having done an act of disobedience, and rejoicing in it. 

^They were unwilling to strive and fight in the cause of Allah)*. 
This is in contrast to the believers who, if they stayed behind - even 
if that was with a valid excuse - would feel sad and be filled with 
sorrow for staying behind, and they would love to strive, offering 
their wealth and their lives, in Allah’s cause, because of the faith in 
their heart and because of what they hoped for of the bounty, kindness 
and blessing of Allah. 

«fand they)* namely the hypocrites ^said: Do not go forth in the 
heat)* that is, they said: It is too difficult for us to go forth in the 
heat. Thus they gave precedence to brief and temporary comfort over 
complete and eternal comfort. 

They were afraid of the heat from which one may protect oneself 
by seeking shade, and which disappears in the early morning and late 
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afternoon, yet they did not fear the intense heat, the severity of which 
cannot be estimated, namely the fire of hell. 

Hence Allah said: *(Say: The fire of hell is far hotter. If only 
they could understand^. (That will be their punishment) for having 
preferred that which is temporary to that which is eternal; they tried to 
flee from hardship that is light and temporary, but they will be faced 
with severe and eternal hardship. 

<|Let them laugh a little; they will weep much]) that is, let them 
enjoy this temporary realm, rejoice in its pleasures and amuse 
themselves with its fun; they will weep much when they are faced 
with a painful punishment 

^as a recompense for what they used to earn]) of disbelief and 
hypocrisy, and their failure to submit to the commands of their Lord. 

<flf Allah brings you back safely and some of them]) namely those 
who stayed behind with no excuse, and did not regret doing so, 

«(ask your permission to go forth with you]) on another campaign, if 
they think it will be easy 
«fsay|) to them, as a punishment: 

<$You will never go forth with me, and you will never fight an enemy 
with me]i, for Allah will suffice me so that I will have no need of you. 
<|You were content to stay behind the first time, so now stay behind 
with those who lag behind]). This is like the verse in which Allah 
(•Je) says: 

«fWe will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time...^ (al-Anam 6:110) 

The one who is reluctant and stays behind from something that 
has been enjoined when the opportunity arises to do it will not be 
helped after that, and will be prevented from doing it on subsequent 
occasions. 

This is also a rebuke to them, for once the Muslims realised that 
these people were among those who were prevented from going out 
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for jihad because of their sins, that would serve as a rebuke and source 
of disgrace for them, and as a deterrent against anyone else doing 
what they had done. 
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9:84. Never [O Muhammad] offer the funeral prayer for any of them 
who dies, or stand by his grave, for they disbelieved in Allah 
and His Messenger, and they died as evildoers. 


tjNever [O Muhammad] offer the funeral prayer for any of them]) 
that is, the hypocrites 

(•(who dies, or stand by his grave]) after he has been buried, to offer 
supplication for him. That is because the Prophet’s offering the funeral 
prayer or standing by their graves was a kind of intercession for them, 
but intercession will not benefit them. 

((for they disbelieved in Allah and His Messenger, and they died 
as evildoers]). Whoever is a disbeliever and dies in that state, no 
intercession will benefit him. In that there is a lesson for others 
and a rebuke for them. Similarly, for anyone who is known to 
be a disbeliever and hypocrite, no funeral prayer is to be offered 
for him. 

This verse indicates that it is prescribed to offer the funeral prayer 
for the believers, and to stand by their graves to offer supplication for 
them, as the Prophet (s^g) used to do for the believers. The fact that 
this prohibition is limited to the hypocrites indicates that these acts 
are confirmed and valid in the case of believers. 
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9:85. So do not let their wealth and their children impress you; Allah 
intends only to punish them thereby in this world, so that their 
souls will depart while they are still disbelievers. 


That is, do not be deceived by what Allah has given them in this 
world of wealth and children, for that is not because they are dear to 
Him; rather it is by way of bringing them low. 

«|Allah intends only to punish them thereby in this world)? so 
that they will strive hard to acquire those things, and they will worry 
lest they lose them. Thus they will not enjoy them; rather they will 
constantly suffer hardship and trouble in acquiring and keeping them, 
and that will distract them from Allah and the hereafter, until they 
depart this world and {(their souls will depart while they are still 
disbelievers)?. Love of these things will take everything away from 
them and they will die when their hearts are still attached to these 
things, infatuated with them and in a state of distress because of them. 
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9:86. When a soorah is revealed, enjoining them to believe in Allah 
and to strive and fight along with His Messenger, the affluent 
among them ask you for leave to be excused, and say: Let us 
stay with those who stay behind. 
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9:87. They are content to be with those who stay behind; their hearts 
have been sealed up, so that they do not understand. 


Here Allah explains how the hypocrites were persistently slow 
and reluctant to do acts of obedience, and the soorahs and verses of 
the Qur’an had no impact on them. 

tf When a soorah is revealed}? in which they are enjoined to believe 
in Allah and strive in jihad in Allah’s cause 

«(the affluent among them ask you for leave to be excused}? that is, 
the wealthy ones who have no excuse, for Allah has bestowed upon 
them wealth and sons. So why do they not give thanks to Allah and 
praise Him. and do what He has enjoined upon them and made it easy 
for them to do? But they insist on being lazy and seeking permission 
to stay behind. 

f(and say: Let us stay with those who stay behind}?. 

$(They are content to be with those who stay behind}? that is, how 
can they be content to be with the women who stay behind from jihad? 
Is their action based on some interpretation or rational evidence, or 
has Allah placed a seal on their hearts so that they cannot recognise 
what is good and they have no willpower to do that which leads to 
good and success? For they do not understand what is in their best 
interests. If they truly understood that, they would not accept for 
themselves this state which causes them to be less than men. 
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9:88. But the Messenger and those who believe with him strive and 
fight, offering their wealth and their lives. It is they who will 
have all good things, and it is they who will prosper. 

9:89. Allah has prepared for them gardens through which rivers flow, 
to abide therein forever; that is the supreme triumph. 


Here Allah (4fi) says: As these hypocrites stayed behind from 
jihad, Allah has no need of them, for He has special slaves whom He 
has selected from among His creation for His bounty and who will 
carry out this task. They are {(the Messenger}* Muhammad (i^§) {(and 
those who believe with him strive and fight, offering their wealth 
and their lives)*. They are not reluctant or lazy; rather they are joyful 
and cheerful. 

{(It is they who will have all good things}* that is, many good things 
in this world and the hereafter 

{(and it is they who will prosper)* and attain the highest goals and the 
most one could desire. 

{(Allah has prepared for them gardens through which rivers flow, 
to abide therein forever; that is the supreme triumph}*. May he perish, 
the one who does not aspire to that to which they aspire, for he is a 
loser in terms of religion, this world and the hereafter. This is like the 
verses in which Allah (4c) says: 

{•(Say: Believe in it, or do not believe. Verily, those who were given 
knowledge before it, 7 when it is recited to them, fall down on their 
faces in prostration.)* tul-Isra' 17: 107) 

- and: 

{•(...If these people [the Makkans] disbelieve therein, then We have 
entrusted it to a people who do not disbelieve therein.)* (al-An'am 6:89) 


Namely the People of the Book (Jews and Christians). 
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9:90. Some of the Bedouin who had excuses came and asked to be 
exempted, while those who lied to Allah and His Messenger 
[merely] stayed behind. Those among them who disbelieved 
will be afflicted by a painful punishment. 

9:91. There is no blame on the weak, the sick, and those who have no 
means [of equipping themselves], so long as they are sincere to 
Allah and His Messenger. There is no reason to reproach those 
who do good; and Allah is Oft-Forgiving, Most Merciful. 

9:92. Nor is there any blame on those who came to you to be provided 
with mounts, and to whom you said: I can find no mounts for 
you; they turned away with their eyes overflowing with tears 
of sorrow, because they could not find the means to contribute. 

9:93. But there is reason to reproach those who ask you for leave to 
be excused even though they are rich. They are content to be 
with those who stay behind; Allah has sealed up their hearts, so 
that they do not know. 


(•[Some of the Bedouin who had excuses came and asked to be 
exempted!-) that is, those who were negligent and did not try hard to 
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go out came so that they might be given permission to refrain from 
participating in jihad, and they did not care about asking to be excused 
because of their rough nature and lack of shame, and because their 
faith was weak. 

As for those who lied to Allah and His Messenger (|||), and stayed 
behind without giving any excuses at all, it may be that what is meant 
by (^[those] who had excuses)? is those who had a genuine reason; they 
came to the Messenger (»|g) to be given leave to stay behind, because 
it was his habit to accept the excuses of anyone who had an excuse. 

^while those who lied to Allah and His Messenger)? in their 
claim to be believers, as faith would oblige them to go out, but they 
did not do what was expected of them, and they [merely] stayed 
behind^. Then Allah warned them by saying: ^Those among them 
who disbelieved will be afflicted by a painful punishment)? in this 
world and the hereafter. 

Allah mentioned those who had excuses, who were of two types, 
those who had legitimate excuses and those who had no valid excuse. 
This is reflected in the words: 

^There is no blame on the weak)? that is, the physically weak and 
visually impaired who had no strength to go out and fight 
«fthe sick)? this includes all types of sickness that make a person unable 
to go out and engage in jihad, including lameness, blindness, fever, 
pleurisy, paralysis and so on 

ffand those who have no means [of equipping themselves]^ that is, 
they were not able to find provisions or mounts that could help them 
to reach the destination. There is no blame on such people, so long as 
they are sincere towards Allah and His Messenger ( 5 ^), in the sense 
that they are true in faith and that they have the sincere intention and 
resolve that if they were able to, they would have gone out for jihad, 
and that they do whatever they can to support and encourage jihad. 
^There is no reason to reproach those who do good)? and carry out 
their duties towards Allah and His slaves. There should be no blame 
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on them. If a person does what he is able to, then what he cannot do 
is waived for him. 

This verse is quoted as evidence for the principle which says that 
the one who does good to another person (with good intentions) by 
taking care of him and his wealth, and the like, but his attempt to do 
good leads to some damage or loss, then he is not liable, because he 
sought to do good and there is no reason to reproach those who do 
good. This verse also indicates that the one who does not do good, or 
does not do things properly, such as one who is negligent, is liable. 

«fand Allah is Oft-Forgiving, Most Merciful)*. By His forgiveness 
and mercy He pardons those who are not able and for their sincere 
and firm intentions He grants them the reward of those who are able 
and actually do it. 

«(Nor is there any blame on those who came to you to be provided 
with mounts)* but they did not find anything with you to help them 
to get mounts 

f)and to whom you said)*, apologising, «{1 can find no mounts for you; 
they turned away with their eyes overflowing with tears of sorrow, 
because they could not find the means to contribute)*. For they were 
incapable, although they were willing to contribute, and expressed 
grief and distress, as Allah describes them. 

There is no blame on these people, and as there is no blame on 
them, the matter reverts to the original principle, which is that whoever 
intends good, accompanied by firm resolve in the sense that he tries 
to do whatever he can, but is not able to achieve that, is regarded as 
being like the one who did it completely and achieved results. 

^But there is reason to reproach)* that is, there is cause to blame 
those who asked permission to stay behind even though they were 
rich and able to go out, and they had no excuse. These people ^are 
content)* and accepted for themselves ^to be with those who stay 
behind)*, such as the women, children and the like. 
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They were only content with that because Allah had sealed up their 
hearts so that no goodness could enter them and they could not see 
what was in their best interests in both religious and worldly terms 
«{so that they do not know^, as a punishment for what they did. 
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9:94. They will make their excuses to you when you return to them. 
Say: Make no excuse; we will never believe you. Allah has 
already informed us about you. Allah will see how you act, and 
so will His Messenger, then in the end you will be brought back 
to the Knower of the unseen and the seen, and He will inform 
you about what you used to do. 


9:95. They will swear to you by Allah, when you return to them, so 
that you will leave them alone. So leave them alone, for they 
are an abomination. Their abode will be hell, as a recompense 
for what they used to earn. 


9:96. They will swear to you so that you may be pleased with them. 
But even if you are pleased with them, Allah is not pleased with 
rebellious and wicked people. 


After mentioning the rich hypocrites who stayed behind, and 
stating that they had no excuse, Allah then tells us that they t(will make 
their excuses to you when you return to them^ from your campaign. 
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f(Say)? to them: ^Make no excuse; we will never believe you)? 
that is, we will never accept your false excuses. 

Allah has already informed us about you)? and He speaks the truth. 
Hence there was no longer any benefit in making excuses, because the 
excuses they gave were contrary to what Allah had told His Messenger 
(3i|) about them, and it was impossible that they could be telling the 
truth by saying something contrary to what Allah had said, for His 
word is the highest degree of truth. 

f|Allah will see how you act, and so will His Messenger^ in this 
world, for deeds are the criterion that distinguishes between sincerity 
and insincerity. As for mere words, they do not indicate anything. 

ifthen in the end you will be brought back to the Knower of the 
unseen and the seen)? from Whom nothing is hidden 
«(and He will inform you about what you used to do)? of good or evil, 
and He will requite you by His justice and grace, without wronging 
you in the slightest. It should be noted that the evildoer and sinner will 
have one of three outcomes: either his excuses will be fully accepted 
and he will be pardoned, so that he will become as if he never sinned; 
or the punishment will be carried out on him for his sin; or he will be 
ignored, and his action will not be punished. 

The third option is what Allah enjoined in the case of the hypocrites. 
Hence He said: fp'hey will swear to you by Allah, when you return 
to them, so that you will leave them alone. So leave them alone)? that 
is, do not rebuke them or flog them or kill them, 
cjfor they are an abomination)? that is, they are evil and too insignificant 
to care about, and rebuking or punishing them will not be of any 
benefit. The punishment of the hereafter will be sufficient for them, 
f(as a recompense for what they used to earn)?. 

«(They will swear to you so that you may be pleased with them)? 
that is, another thing that they will try to achieve with you is that they 
will not just want you to leave them alone; rather they want you to 
be pleased with them, as if they did nothing wrong. 
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^But even if you are pleased with them, Allah is not pleased with 
rebellious and wicked people)-) that is, you - O believers - should 
not be pleased with those with whom Allah is not pleased; rather 
you should go along with your Lord in whatever He is pleased with 
or angry with. 

Reflect on how Allah says: t(Allah is not pleased with rebellious 
and wicked people)) and He did not say “Allah is not pleased with 
them”, in order to highlight the fact that the gate of repentance is still 
open, and once they or any other people repent, Allah will accept their 
repentance and be pleased with them. 

But if they persist in rebelliousness and wickedness, then Allah 
will not be pleased with them because there is an impediment to His 
good pleasure, which is their rejection of what Allah wants for them of 
faith and obedience, in favour of that which angers Him of ascribing 
partners to Him, hypocrisy and sin. 

To sum up, Allah tells us that when the hypocrites who had stayed 
behind from jihad with no excuse made their excuses to the believers, 
claiming to have legitimate reasons for staying behind, the aim behind 
that was that the believers should leave them alone, be pleased with 
them and accept their excuses. 

As for accepting their excuses and being pleased with them, that 
should never happen. As for leaving them alone, the believers should 
leave them alone as they leave alone and turn away from any other 
bad thing or abomination. 

These verses are an affirmation that Allah (4s) speaks, as He 
said (in 9 : 94 ): f(Allah has already informed us about you)) and an 
affirmation that Allah does whatever He wills and decrees. In these 
verses and in the words tjAllah will see how you act, and so will His 
Messenger)) < 9 : 94 ), Allah tells us that He will see it after it happens. 
These verses also confirm that Allah is pleased with those who do 
good and is angry with those who are rebellious and wicked. 
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9:97. The Bedouin are more stubborn in disbelief and hypocrisy, and 
are more likely to be unaware of the limits prescribed by Allah 
in what He has revealed to His Messenger. And Allah is All- 
Knowing, Most Wise. 

9:98. Some of the Bedouin regard what they spend [in the cause of 
Allah] as a penalty, and they wait for some misfortune to befall 
you. May ill fortune befall them! And Allah is All-Hearing, All- 
Knowing. 

9:99. But some of the Bedouin believe in Allah and the Last Day, 
and regard what they spend [in the cause of Allah] as a means 
of drawing closer to Him and of deserving the prayers of the 
Messenger. Indeed, it will be a means for them to draw closer 
to Him. Allah will admit them to His mercy, for verily Allah is 
Oft-Forgiving, Most Merciful. 


«(The Bedouin|) that is, those who dwell in the desert and the 
wilderness 

tfare more stubborn in disbelief and hypocrisy]) than the city-dwellers, 
among whom disbelief and hypocrisy also exist. That is for a number 
of reasons, including the following: 

• Their lack of knowledge of religious teachings, righteous 
deeds and Islamic rulings. Hence they are more likely ^to 
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be unaware of the limits prescribed by Allah in what He has 
revealed to His Messenger)*, such as the fundamentals of faith 
and rulings on commands and prohibitions, in contrast to the 
city-dwellers, who are more likely to be aware of the limits 
prescribed by Allah in what He has revealed to His Messenger 
(^). Thus the city-dwellers - because of this knowledge - will 
develop proper understanding and will be more motivated to 
do righteous deeds of which they are more aware. None of this 
is available in the desert. City-dwellers have a gentle nature 
and willingness to follow the one who calls to good that is not 
found among the desert-dwellers; they sit with people of faith 
and mix with them more than the desert-dwellers do. Therefore 
they are more likely to do good than the desert-dwellers. Even 
though there are disbelievers and hypocrites among both the 
desert-dwellers and the city-dwellers, there is more harshness 
and roughness among the desert-dwellers than among the 
city-dwellers. 

• The Bedouin are more concerned about wealth and are stingier 
with it. Some of them ^regard what they spend)* of zakah and 
giving in Allah’s cause and the like ^as a penalty)* that is, they 
see it as a loss and detrimental to their interests. They do not 
seek reward thereby, or intend it for the sake of Allah, and they 
only give it with great reluctance. 

^and they wait for some misfortune to befall you)* that is, because 
of their enmity and resentment towards the believers, they wish and 
hope for misfortune and the vicissitudes of time to befall them. But 
this will backfire on them; may ill fortune befall them! 

As for the believers, they will have the good fortune of seeing their 
enemies defeated, and the good consequences will be in their favour. 
^And Allah is All-Hearing, All-Knowing)* - He knows people’s 
intentions and the deeds they do, whether they are sincere or otherwise. 
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Not all the Bedouin are blameworthy; rather among them are 
some who ((believe in Allah and the Last Day)?, thus they are free of 
disbelief and hypocrisy, and they act as faith requires. 

{(and regard what they spend [in the cause of Allah] as a means 
of drawing closer to Him)?; they seek the reward for spending and 
intend it for the sake of Allah (4c) and as a means of drawing closer 
to Him and (-(of deserving the prayers of the Messenger)?, that is, his 
supplication and prayers for blessing for them. Allah says, explaining 
the benefit of the prayers of the Messenger (^g): (-(Indeed, it will be a 
means for them to draw closer to Him)? that will bring them nearer to 
Allah, and will cause their wealth to increase and bring blessing to it. 

(•(Allah will admit them to His mercy)? among His righteous slaves 
{(for verily Allah is Oft-Forgiving, Most Merciful)?; He will forgive 
the major sins of those who repent to Him. And He encompasses His 
slaves in His mercy, which encompasses all things, but He singles out 
His believing slaves for mercy that enables them to do good deeds 
and protects them from falling into sin, and by means of which He 
will grant them all kinds of reward in abundance. 

This verse indicates that among the Bedouin, just as in the case of 
the city-dwellers, there are some who are praiseworthy and some who 
are blameworthy. Hence Allah does not criticise them just for being 
Bedouin; rather He criticises them for failing to obey the commands 
of Allah. 

Other things we learn from this verse include the following: 

• Disbelief and hypocrisy may increase and decrease, recede and 
grow, according to circumstances. 

• The virtue of knowledge; the one who lacks knowledge is closer 
to evil than the one who has knowledge, because Allah criticised 
the Bedouin and stated that they are more stubborn in disbelief 
and hypocrisy, and He said that the reason for that is that they 
are more likely to be unaware of the limits prescribed by Allah 
in what He has revealed to His Messenger (^g). 
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• That beneficial knowledge which is most useful is to know 
the limits prescribed by Allah in what He has revealed to His 
Messenger (j^g), namely the fundamentals and minor issues of 
the religion, such as the definitions of faith, Islam, ihsan, piety, 
prosperity, obedience, righteousness, upholding ties of kinship, 
disbelief, hypocrisy, wickedness, disobedience, adultery, 
alcohol, usury, and so on. Knowing these things enables one 
to do them if they are enjoined or to refrain from them if they 
are prohibited. 

• The believer should do the duties that are required of him 
willingly and with peace of mind, and he should regard that as 
an opportunity, not as a penalty. 


. i .< > ''•.'i m i /'S'- •A - f 

>- j p ; I v $'• * - * « > £- _) 

(\ \jyJ) ^ 1 jyjd I wiihj I JL>I 


9:100. As for the first and foremost to believe, the Muhajiroon and 
Ansar* and those who follow them in doing righteous deeds, 
Allah is pleased with them and they are pleased with Him. He 
has prepared for them gardens through which rivers flow, to 
abide therein forever. That is the supreme triumph. 


The first and foremost to believe are the first generation of this 
Ummah, who hastened to believe, migrate, strive in jihad and establish 
the religion of Allah 


8 The Muhajiroon (Migrants) were the Muslims who migrated from Makkah 
to Madinah. The Ansar (Helpers) were the Muslims of Madinah who 
helped the Prophet (*|jg) and the Muhajiroon when they arrived in 
Madinah and supported the cause of Islam. 
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*(the Muhajiroon)* who: 

^...who have been driven from their homes and property, seeking 
grace from Allah and His good pleasure, and helping the cause of 
Allah and His Messenger. It is they whose faith is true.)* (al-Hashr59 8) 


<t(...were already settled in the land [of Madinah] before them, and 
were sincere in faith, love the Muhajiroon who came to them, and 
find no covetous desire in their hearts for what they have been given. 
Rather they give them preference over themselves, even if they too 
are poor... )•) (al-Hashr 59: 9) 

f(and those who follow them in doing righteous deeds)* that is, 
in terms of beliefs, words and actions. These are the ones who are 
free of blame and who deserved to attain the best praise and honour 
from Allah. 

Allah is pleased with them)* and His pleasure is greater than the 
delights of paradise 

ffand they are pleased with Him. He has prepared for them gardens 
through which rivers flow^ to irrigate the lush and beautiful gardens. 
f(to abide therein forever)* - they will never want to leave and they 
will never ask for any change, because whatever they wish for they 
will get and whatever they want they will find. 
f(That is the supreme triumph)* whereby they will attain everything 
they hope for and everything that will bring them delight and pleasure, 
and all harms will be warded off from them. 
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9:101. Some of the Bedouin around you are hypocrites, as are some 
of the people of Madinah; they have become adamant in their 
hypocrisy. You do not know them, but We know them. We will 
punish them twice, then they will be given over to a grievous 
punishment. 


<|Some of the Bedouin around you are hypocrites, as are some of 
the people of Madinah; they have become adamant in their hypocrisy}* 
that is, they have persisted in it and thus increased in stubbornness 
and arrogance. 

«fYou do not know them}* by name, such that you could punish 
them or treat them as they deserve because of their hypocrisy, for 
reasons of great wisdom that Allah has decreed. 

*fbut We know them. We will punish them twice}*. It may be that what 
is meant by twice is what it appears to mean, and that they will be 
punished once in this world and again in the hereafter. 

In this world, that was what befell them of distress, grief and 
resentment when the believers achieved victory, and in the hereafter 
they will face the punishment of hell, what a wretched resting-place. 

Or it may be that what is meant is that the punishment will be 
intensified in the sense that it will be doubled and repeated. 
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9:102. And there are others who have admitted their sins; they have 
mixed righteous deeds with others that were evil. Perhaps Allah 
will turn to them in mercy, for verily Allah is Oft-Forgiving, 
Most Merciful. 
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9:103. Take charity from their wealth so that you may cleanse and 
purify them thereby, and pray for them. Verily your prayers are 
a source of comfort for them. And Allah is All-Hearing, All- 
Knowing. 


^And there are others)* that is, other than those who are in and 
around Madinah; rather they are in other Muslim lands 
*fwho have admitted their sins)* that is, they have acknowledged them 
and they regret them and are striving to repent from them and purify 
themselves from their stain 

^they have mixed righteous deeds with others that were evil)*. 
For a deed cannot be described as righteous, unless a person has a 
foundation of belief in Allah’s oneness and faith that brings him out 
of disbelief and polytheism, for this is the condition for acceptance of 
any righteous deeds. Thus these people mixed righteous deeds with 
others that were evil, by transgressing the limits and committing some 
prohibited actions, or falling short in some obligatory duties, whilst 
admitting it and hoping that Allah would forgive them. In their case 
^Perhaps Allah will turn to them in mercy)* for His turning in mercy 
to His slaves is of two types: the first is by enabling them to repent 
and the second is by accepting it after they do it. 
f(for verily Allah is Oft-Forgiving, Most Merciful^ that is, He has 
the attributes of forgiveness and mercy from which no created being 
is excluded; rather the upper and lower realms could not continue to 
exist except by virtue of these two attributes. If Allah were to bring 
people to account for their wrongdoing, no creature would be left on 
the face of the earth. 

$(Verily, Allah sustains the heavens and the earth, lest they decline, 
and if they were to decline, there is no one who could sustain them 
other than Him. Verily, He is Forbearing, Oft-Forgiving. }i (Fatir35. 41) 
By His forgiveness, those transgressors who wrong themselves and 
spend their lives in doing evil, if they turn to Him and repent, even 
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if that is just before their death by a few moments, He will forgive 
them and pardon their evil deeds. This verse indicates that the one 
who mixes his deeds but recognises that and is remorseful but does 
not repent sincerely is subject to both fear (of punishment) and hope 
(of protection therefrom), but he is closer to salvation. 

As for the one who mixes his deeds but does not acknowledge it 
or feel any remorse for what he has done in the past, and he persists 
in sin, there is the great fear that punishment will reach him. 

Allah Js) says to His Messenger (^§p and to anyone who is in 
a position of leadership after he is gone, instructing him to do that 
which will purify the believers and complete their faith: 

<^Take charity)* that is, the obligatory alms (zakah) 

f(so that you may cleanse)* that is, so you may cleanse them of sins 

and bad characteristics 

efand purify them thereby)* that is, so that they may develop and 
increase in good characteristics and righteous deeds, and in reward 
both in this world and in the hereafter, and so that their wealth may 
grow 

^and pray for them)* that is, offer supplication for them, meaning the 
believers in general, and especially when they give you the zakah of 
their wealth. 

^Verily your prayers are a source of comfort for them)* that is, 
reassurance to their hearts and glad tidings for them 
«{And Allah is All-Hearing)* and He hears your supplication, and 
responds to it 

(•{All-Knowing)* that is. He knows the situations and intentions of 
His slaves, and He requites each person for his actions, in accordance 
with his intention. 

The Prophet (*^§) obeyed the command of Allah and instructed 
them to give zakah; he would send out his workers to collect it, and 
when anyone brought his zakah to him, he would offer supplication 
for him and pray for blessing. 
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This verse indicates that zakah is obligatory on all kinds of wealth. 
This applies if that wealth is clearly intended for trade, for that is 
wealth that usually grows and one gains more by means of it. Hence 
it is only just and fair that some of it should be given to help the poor, 
by giving that which Allah has enjoined from it of zakah. 

Other than trade goods, if wealth is of a type that grows, such 
as grains and crops, or livestock that one keeps so that it may grow 
and give more, and so that it may give milk and offspring, then it 
is obligatory to give zakah on it. Otherwise, zakah is not obligatory 
because if it is meant to be kept (without it growing or being for trade) 
then it is not like the kinds of wealth that people usually acquire so 
that it will grow and so that they can seek financial gain from it; 
rather it is no longer regarded as wealth if it is kept for personal use. 

From this verse we also learn that a person cannot be purified and 
cleansed until he gives zakah from his wealth, and that nothing can 
make up for it except giving it, because purification and cleansing 
depend on giving zakah. 

We also learn that it is encouraged for the ruler or his deputy to 
offer supplication for blessing for the one who gives his zakah, and 
that it should be done out loud so that the giver can hear it, so that he 
may be quiet and listen. 

From this we may understand that it is good to try to make the 
believer happy by saying gentle words, offering supplication for him, 
and other things that bring reassurance and comfort to his heart. 

It is also good to encourage those who give of their wealth and 
do righteous deeds, by offering supplication for them, praising them 
and the like. 
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9:104. Do they not know that Allah accepts repentance from His slaves 
and accepts their charity, and that verily Allah is the Accepter 
of repentance, the Most Merciful? 


That is, do they not realise the vastness of Allah’s mercy, and 
the all-encompassing nature of His generosity? For He ^accepts 
repentance from His slaves^ who repent, no matter what their sin 
was. Indeed He rejoices greatly over the repentance of His slave 
when he repents. 

^and accepts their charity)* from them, and He takes it in His Right 
Hand and tends it for one of them as a man tends his colt, to such 
an extent that a single date given in charity becomes like a huge 
mountain; so how about charity that is greater than that? 

«jand that verily Allah is the Accepter of repentance)* that is, He 
accepts a great deal of repentance from those who repent. Whoever 
repents to Him, He accepts his repentance, even if he sins repeatedly 
(and repents each time). Allah never tires of accepting repentance 
from His slaves, until they themselves grow tired and turn away. 
t{the Most Merciful)* Whose mercy encompasses all things, and He 
has decreed it for those who fear Him, give zakah, believe in His 
revelations and follow His Messenger («H). 
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9:105. And say: Do [as you will]; Allah will see what you do, and so 
will His Messenger and the believers, then in the end you will 
be brought back to the Knower of the unseen and the seen, and 
He will inform you about what you used to do. 
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{(And say)) to these hypocrites: {(Do [as you will])-) and carry on 
with your falsehood, and do not think that this will be hidden from 
Allah. 

{(Allah will see what you do, and so will His Messenger and the 
believers)) that is, your deeds will inevitably become clearly known 
{(then in the end you will be brought back to the Knower of the unseen 
and the seen, and He will inform you about what you used to do)), 
both good and bad. This is a warning and threat to those who persist 
in falsehood, transgression, misguidance and sin. 

It may be that what is meant is: no matter what you do, good or 
bad, Allah is watching you and He will inform His Messenger (*yg) 
and His believing slaves of your deeds, even if they were hidden. 
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9:106. And there are yet others who must await Allah’s decree; He 
will either punish them or turn to them in mercy. And Allah is 
All-Knowing, Most Wise. 


{(And there are yet others)) who will be decided about at a later 
time 

{(who must await Allah’s decree; He will either punish them or turn 
to them in mercy)). This is intended to scare those who stayed behind 
(from the Tabook campaign) and to encourage them to repent and 
feel remorse. 

{(And Allah is All-Knowing)) of people’s situations and intentions 
{(Most Wise)) and He does what is appropriate. If His wisdom dictates 
that He should forgive them and accept their repentance, then He will 
forgive them and accept their repentance, but if His wisdom dictates 
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that He should forsake them and not enable them to repent, then He 
will do that. 
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9:107. Then there are those who built a mosque for the purpose of 
spreading mischief, promoting disbelief and creating division 
among the believers, and as an outpost for those who previously 
made war on Allah and His Messenger. They will surely swear 
that they intended nothing but good, but Allah bears witness 
that they are indeed liars. 

9:108. Never stand [to pray] there. A mosque that was founded upon 
piety from the first day is more deserving of your standing 
therein [to pray]. In it are men who love to keep themselves 
pure and Allah loves those who purify themselves. 

9:109. Who then is better the one who lays his foundation on piety 
and fear of Allah, and [pursuit of] His good pleasure, or the one 
who lays his foundation on the brink of a crumbling precipice, 
which then collapses with him into the fire of hell? And Allah 
does not guide people who are wrongdoers. 
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9:110. The structure they have built will remain a cause of doubt in 
their hearts until their hearts are cut to pieces. And Allah is All- 
Knowing, Most Wise. 


Some of the hypocrites among the people of Quba’ built a mosque 
beside Masjid Quba’, intending thereby to cause harm and create 
division among the believers. They prepared it for those who they 
hoped would fight Allah and His Messenger («^§), so that it could 
be a fortress for them if the need arose. So Allah (4g) exposed their 
disgraceful intention and made known their secret. 

^Then there are those who built a mosque for the purpose of 
spreading mischief}* that is, causing harm to the believers and their 
mosque, in which they gathered 

^promoting disbelief^ that is, their aim was to promote disbelief, 
whereas the aim of others was to promote faith, 
ffand creating division among the believers^ that is, so that they would 
split and be divided, and would differ with one another 
ffand as an outpost for those who previously made war on Allah and 
His Messenger^ that is, they prepared it to help those who already 
had a precedent of fighting Allah and His Messenger (3H), and whose 
enmity had become very strong. This refers to people such as Abu 
‘Amir ar-Rahib, who was one of the people of Madinah. When the 
Prophet came and migrated to Madinah, Abu ‘Amir disbelieved 
in him; he had been a devoted worshipper during the jahiliyah. He 
went to the polytheists, seeking their help to wage war against the 
Messenger of Allah («y§). When he did not achieve what he wanted 
with them, he set out to go to Caesar, thinking that he would support 
him, but this accursed one died on the way. He had been in contact with 
the hypocrites, and had conspired with them, and they had prepared for 
him this mosque that was built for the purpose of spreading mischief. 
Revelation was sent down concerning that, so the Prophet (t|§) sent 
people to demolish it and bum it, which was done, and after that the 
site became a garbage dump. 
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After explaining their evil goals in building that mosque, Allah (•}&) 
says: ((They will surely swear that they intended nothing but good]* 
in building it, and that it was built to help the weak, incapacitated 
and blind. 

^but Allah bears witness that they are indeed liars]* and Allah’s 
testimony against them is more true than their oaths. 

((Never stand [to pray] there!* that is, never pray in that mosque 
that was built for the purpose of spreading mischief, for Allah has 
sufficed you and you have no need of it. 

((A mosque that was founded upon piety from the first day]* and 
in which Islam prevailed. This refers to the mosque of Quba’, which 
was built on a foundation of sincere devotion to Allah, and for the 
purpose of establishing remembrance of Allah and the symbols of 
His religion, and it had a lengthy history of such. This good mosque 
<(is more deserving of your standing therein [to pray]^ and worship 
and remember Allah (tte), for it is good and its people are good. 
Hence Allah praised them by saying: ((In it are men who love to 
keep themselves pure]* from sin, and they purify themselves from 
dirt and impurities. 

It is well known that the one who loves a thing will inevitably 
strive for it, hence it is inevitable that they would be keen to keep 
themselves pure of sin, dirt and impurities. Hence they were 
among the people who came to Islam early on; they established 
prayer, constantly fought in jihad alongside the Messenger of Allah 
(i||), established the teachings of Islam and were among those 
who took care not to go against the commands of Allah and His 
Messenger 

After this verse was revealed praising them for their purity, the 
Prophet asked them about that, and they told him that after using 
stones to clean themselves (after relieving themselves), they would 
also use water, and he praised them for what they did. 
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^and Allah loves those who purify themselves)? this refers to 
metaphorical purity, such as rejecting all ascription of partners to Allah 
and bad characteristics, as well as physical purity such as removing 
dirt and impurities both minor and major. 

Then Allah highlights the difference between these mosques, 
according to the aims of their people and whether those aims are in 
accordance with that which pleases Allah: 

?{Who then is better - the one who lays his foundation on piety and 
fear of Allah}? that is, good intentions and sincerity 
sjand [pursuit of] His good pleasure)?, by doing that which is in 
accordance with His commands, thus combining sincerity with 
following the commands of Allah 

«[or the one who lays his foundation on the brinkp that is, the edge 
^of a crumbling precipice^ that is about to fall 
*(which then collapses with him into the fire of hell? And Allah does 
not guide people who are wrongdoers}? to that which is in their best 
interests in both religious and worldly terms. 

«}The structure they have built will remain a cause of doubt in their 
hearts)? that is, doubts that will take root in their hearts 
«(until their hearts are cut to pieces)? with extreme regret, and they 
repent to their Lord and fear Him greatly, and thus Allah will forgive 
them. Otherwise, their structure will only increase them in doubt and 
hypocrisy. 

?[And Allah is All-Knowing^ and has knowledge of all things, 
apparent and hidden, secret and open, and all that people may conceal 
or disclose. 

tfMost Wise}? - so He does not do, create, enjoin or forbid anything 
but what His wisdom dictates. To Allah be all praise. 

From these verses we learn a number of things, including the 
following: 

• That building a mosque for the purpose of causing harm to a 
nearby mosque is prohibited, and the mosque that was built for 
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the purpose of mischief and harm must be demolished if the 
intentions of its builders become known. 

• Even if a deed is good, it may be changed by the intention behind 
it and thus become something prohibited, as the intention of 
those who built that mosque for the purpose of mischief changed 
their deed, as you can see. 

• Any action that leads to the creation of division among the 
believers comes under the heading of sins that must be refrained 
from and stopped. 

By the same token, any action that leads to bringing the believers 
together and creating harmony among them must be followed, 
enjoined and encouraged, because Allah criticised them for 
building that mosque for the purpose of mischief, and because 
of that intention it became prohibited. This also implied that 
they were disbelievers who intended to wage war against Allah 
and His Messenger (^). 

• It is prohibited to pray in places of sin, and we should keep 
away from them and not come near them. 

• Sin has an impact on places, as the sin of the hypocrites had an 
impact on that mosque that was built for the purpose of mischief, 
and thus it was prohibited to pray therein. By the same token, 
obedience has an impact on places, as was the case with regard 
to the mosque of Quba’, of which Allah said: «{A mosque that 
was founded upon piety from the first day is more deserving 
of your standing therein [to pray]^ (9. 108). 

Hence Masjid Quba’ enjoys special standing that is not shared 
with any other mosque, as the Prophet (3|§) used to visit Quba’ 
every Saturday to pray there, and he encouraged the Muslims 
to pray there. 

• From the reasons for prohibition mentioned in this verse, we 
learn an important principle, which is that every deed that is 
harmful to a Muslim or involves disobedience to Allah - for 
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sins are branches of disbelief - or it involves dividing the 
believers, or helping those who are hostile towards Allah and 
His Messenger (^), is prohibited and forbidden. 

• Physical deeds that stem from disobedience to Allah will 
continue to push the doer away from Him, as is the case with 
persisting in sin, unless he gives it up and repents from it 
completely, in the sense that his heart is cut to pieces with 
regret and remorse. 

• If the mosque of Quba’ is described as being a mosque that was 
founded upon piety, this description is even more apt in the 
case of the Mosque of the Prophet (^) that he founded with 
his own blessed hands and took part in the construction thereof, 
and Allah chose it for him. 

• A deed that is based on sincerity and following Allah’s 
commands is a deed that is founded on piety and fear of Allah, 
that will help the doer to enter paradise. 

But the deed that is based on bad intentions, innovation and 
misguidance is the deed that is founded on the brink of a 
crumbling precipice, which will then collapse with him into 
the fire of hell, and Allah does not guide people who are 
wrongdoers. 
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9:111. Allah has purchased from the believers their lives and their 
wealth, in return for which paradise will be theirs; they fight 


sunniconnect.com 




Soorat at-Tawbah 


(111) | 157 


in His cause, and they slay and are slain. It is a true promise, 
given by Him in the Torah, the Gospel and the Qur’an, and who 
is more faithful to His promise than Allah? Rejoice, then, in the 
bargain you have made; that is the supreme triumph. 


Here Allah (*$£) tells us something true and makes a true promise 
of a great transaction, which is that He Himself ^has purchased from 
the believers their lives and their wealth)? and the item of which that 
price is announced is no less than paradise. 

^in return for which paradise will be theirs)? in which there is 
all that hearts may long for and that may delight the eyes, of all 
kinds of pleasure, joy, happiness, beautiful spouses and splendid 
dwellings. 

What this transaction involves is that they give their lives and their 
wealth to Allah, striving in jihad against His enemies and to make His 
word supreme and support His religion, so ^they fight in His cause, 
and they slay and are slain)?. This transaction is offered by Allah with 
complete surety and all kinds of guarantees, 
fjlt is a true promise, given by Him in the Torah, the Gospel and the 
Qur’an)? which are the noblest, most sublime and most perfect Books 
ever sent to the world, that were revealed to the noblest and greatest 
of the Messengers, the Messengers of strong will. All of them are 
agreed that this is a true promise. 

«jand who is more faithful to His promise than Allah? Rejoice, 
then)} O believers who have responded to the call and the promise 
of Allah o(in the bargain you have made)} that is, rejoice in that and 
give one another glad tidings, and encourage one another. 
f(that is the supreme triumph)} and there is no greater or better triumph, 
because it is a guarantee of eternal happiness, everlasting bliss, and 
the good pleasure of Allah which is greater than all the delights of 
paradise. 
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If you want to know how great this deal is, then look at who the 
purchaser is: it is Allah (4s). Look at the price, for it is the greatest 
of prices, the gardens of eternal bliss. Look at what you pay for it, 
namely your lives and your wealth, which are the dearest of all things 
to man. Look at the one at whose hands this transaction was done, 
for he is the noblest of the Messengers (jig). Look at the Books in 
which it was written down, for they are the great Books of Allah that 
were sent down to the best of creation. 





9:112. [Those believers] are the ones who repent to Allah, worship 
Him, praise Him, fast, bow and prostrate, enjoin what is right 
and forbid what is wrong, and observe the limits set by Allah. 
So give glad tidings to the believers. 


It is as if it was said: Who are the believers who have glad tidings 
from Allah of admission to paradise and attaining honour? So He 
said: They are ((the ones who repent to Allah]? constantly and at all 
times from all kinds of sin 

(•(worship Him]? that is, their characteristic is servitude to Allah and 
constantly obeying Him by doing obligatory and recommended acts 
at all times; thus a person becomes one of those who worship Allah, 
((praise Him]? at times of hardship and of ease, and they acknowledge 
the rights that Allah has over them because of the blessings He 
bestows, both apparent and hidden; they praise Allah by remembering 
His blessings and they remember Him during the night and during 
the day. 
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«jfast)* - the word translated here as ‘fasting’ may also refer to 
travelling in pursuit of knowledge; thus it is understood as referring 
to the heart taking a spiritual journey to know Allah and love Him, 
turning constantly to Him. However the correct view is that what is 
meant is travelling for the purpose of doing good deeds, such as Hajj 
and ‘umrah, jihad, seeking knowledge, upholding ties of kinship, 
and the like. 

«fbow and prostrate)* that is, they pray a great deal, for the prayer 
includes bowing and prostrating 

tjenjoin what is right)* which includes all obligatory and recommended 
acts 

ffand forbid what is wrong)* which includes everything that Allah and 
His Messenger (j^) have forbidden. 

^and observe the limits set by Allah)* by learning the content of 
that which Allah has revealed to His Messenger (j|jp and what it 
includes of commands, prohibitions and rulings, and what it does 
not include, so that they adhere to it by doing what it enjoins and 
refraining from what it forbids. 

«(So give glad tidings to the believers)*. No mention is made of 
what the glad tidings refer to, hence it includes everything that results 
from faith of reward in this world and the hereafter. Hence the glad 
tidings are applicable to every believer. 

As for the amount and nature of that reward, that is according 
to each believer’s degree of faith, how strong or weak it is, and the 
extent to which he acts upon it. 
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9:113. It is not fitting for the Prophet and those who believe to pray 
for forgiveness for the polytheists, even if they are near of kin, 
after it has become clear to them that they are inhabitants of the 
blazing fire. 

9:114. Ibraheem’s prayer for his father’s forgiveness was only because 
of a promise he had made to him. But when it became clear to 
him that he was an enemy to Allah, he disavowed him. Verily 
Ibraheem was humble in supplication, forbearing. 


All j-U- .o' i jo 




That is, it is not befitting or good for the Prophet («H) or those who 
believe in him ^to pray for forgiveness for the polytheists)? that is, for 
those who disbelieve in Allah and worship someone else besides Him 
tfeven if they are near of kin, after it has become clear to them that 
they are inhabitants of the blazing fire)?. Praying for forgiveness for 
them in this case is wrong and is of no benefit. Therefore it is not 
appropriate for the Prophet (^) and the believers to do that, because 
if they die ascribing partners to Allah, or it is known that they died 
with that belief, then they deserve the punishment and they are bound 
to remain in hell for eternity; the intercession of those who intercede 
and the prayers for forgiveness of those who pray for them will be 
of no benefit. 

Moreover, the Prophet (s^) and those who believed with him are 
required to go along with their Lord with regard to whatever He is 
pleased or angry with, and to take as allies those whom Allah takes 
as allies, and take as enemies those whom Allah takes as enemies. So 
their praying for forgiveness for one who is clearly doomed to hell is 
contrary to that. Even though the close friend of the Most Gracious, 
Ibraheem (HO, did that, it was ^only because of a promise he had 
made to him)?, as Allah tells us elsewhere that he said: 
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«{.. .1 will pray to my Lord to forgive you, for indeed He has always 
been very kind to me.)» (Maryam 19: 47) 

That was before he knew his father’s fate, but when it became 
clear to Ibraheem that his father was an enemy of Allah who would 
die in a state of disbelief, and no exhortation not admonition would 
be of any avail, ffhe disavowed him^ so as to be in harmony with his 
Lord’s will and show respect to Him. 

^Verily Ibraheem was humble in supplication^ that is, he constantly 
turned to Allah in all his affairs, frequently remembering Him, calling 
upon Him, asking Him for forgiveness and turning to his Lord 
^forbearing!* that is, he was compassionate towards people, forgiving 
towards those who made mistakes in their dealing with him, not 
provoked by the ignorance of the ignorant and he did not respond in 
kind to those who committed offences against him. His father said 
to him: 

«[...! will surely Stone you...]* (Maryam 19: 46) 

- but he said to him: 

*f...Peace be upon you. I will pray to my Lord to forgive you...)* 
(Maryam 19: 47) 

So you should emulate him and follow the path of Ibraheem in 
all things: 

*]... But [do not emulate] 9 the words of Ibraheem to his father: I will 
surely pray for forgiveness for you.. .^ (al-Mumtah'mah 60: 4) 

- as Allah has pointed that and other things out to you. Hence 
He says: 


9 It is not allowed for believers to pray for forgiveness for disbelievers. 
In Ibraheem’s case, he did that because of a promise he had made to 
his father, until it became clear that his father was an enemy of Allah. 
Therefore with regard to this particular issue, his example is not to be 
followed. 
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9:115. Allah will never let people go astray after having guided them, 
until He has made clear to them what they should guard against. 
And Allah has knowledge of all things. 


9:116. Verily to Allah belongs the dominion of the heavens and the 
earth. He gives life and causes death, and besides Him you have 
neither protector nor helper. 


What is meant is that if Allah (^) blesses people with guidance 
and commands them to follow the straight path. He will complete His 
favour to them and explain to them all that they need to know; He will 
not leave them astray, ignorant about matters of their religion. This is 
indicative of the perfect nature of His mercy, and that the teachings 
of His religion are comprehensive and include all that people need 
to know of fundamental and minor issues. 

It may be that what is meant by these words - tfAllah will never 
let people go astray after having guided them, until He has made clear 
to them what they should guard against)* - is that once that which 
they should guard against has become clear to them, if they do not 
follow that guidance. He will punish them by letting them go astray, 
as recompense to them for their rejection of the clear truth. But the 
first interpretation is more likely to be correct. 

And Allah has knowledge of all things)*. Because His knowledge 
is perfect and all encompassing, He has taught you that which 
you did not know and He has explained to you that which will 
benefit you. 
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^Verily to Allah belongs the dominion of the heavens and the 
earth. He gives life and causes death)* that is, He is the Sovereign of 
all that, and He controls His slaves in terms of giving life, causing 
death and other matters of divine control. As He is perfect in the 
way He controls the universe, how could he fall short with regard 
to religious matters that have to do with His divinity, and leave His 
slaves to their own devices, neglected, or leave them to go astray in 
their ignorance, when He cares so much for His slaves? 

Hence He says: $(and besides Him you have neither protectory to 
ward off harm from you 

«(nor helper)? to take care of you by bringing that which will benefit 
you. 
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9:117. Indeed Allah has turned in mercy to the Prophet, the Muhajireen 
and the Ansar who followed him in the hour of hardship, after 
some of them were on the brink of losing heart. Then He turned 
to them in mercy, for He is to them Most Compassionate, Most 
Merciful. 


9:118. [And He also turned in mercy to] the three who were left behind, 
until the land, despite its vastness, seemed to close in on them 
and their very souls closed in on them, and they realised that 
there is no refuge from Allah except in Him. Then He turned 
to them in mercy, so that they might repent, for Allah is the 
Accepter of repentance, the Most Merciful. 
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Here Allah (4s) tells us that by His kindness, {(Indeed Allah has 
turned in mercy to the Prophet)?, Muhammad («||), *fthe Muhajireen 
and the Ansar)?, and He forgave them for their mistakes and saved 
their good deeds for them (so that they were not in vain), and He 
raised them to the highest ranks. That was because of their undertaking 
difficult deeds, hence He says: {(who followed him in the hour of 
hardship)? that is, they went out with him to fight the enemy on the 
campaign to Tabook, which occurred at a time when it was very 
hot, provisions and mounts were scarce, and the enemy was great in 
number, which prompted some people to stay behind. 

So they sought the help of Allah (4c) and they did that Rafter 
some of them were on the brink of losing heart)? that is, their hearts 
were inclined to cling to comfort and a life of ease, but Allah made 
them steadfast, supported them and gave them strength. Losing heart 
means drifting away from the straight path, and if the drifting away 
is from the fundamentals of the faith, that constitutes disbelief; if it 
is drifting away from minor issues or some teachings, then the matter 
has to do with what those teachings are and the manner in which the 
person drifted - either he fell short and did not do something, or he 
did it in a manner other than that which was prescribed. 

(-(Then He turned to them in mercy)? that is, before they repented 
{(for He is to them Most Compassionate, Most Merciful)? and by His 
kindness and mercy He blessed them by enabling them to repent, 
accepting it from them and making them steadfast in adhering to it. 

{([And He also turned in mercy to] the three who were left behind)? 
and did not go out with the Muslims on that campaign. They were 
Ka'b ibn Malik and his two companions, and their story is well known 
in Saheehs and Sunans. 

{(until)? they felt great sorrow and {(the land, despite its vastness, 
seemed to close in on them and their very souls)? which were dearer to 
them than ail other things {(closed in on them)?. So wide-open spaces 
and their own beloved souls, which do not usually close in on people. 
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closed in on them, and that could only result from some disturbing 
matter that reached an inexpressible level. That was a sign of their 
regret for what they had done. 

^and they realised that there is no refuge from Allah except in 
Him)) that is, they came to know with certainty the situation they 
were in, that no one could save them from hardship, and they had 
no one to turn to, except Allah alone, with no partner or associate. 
Thus they severed all their attachment to people and placed all their 
hopes in Allah, their Lord, and they fled from Him to Him, and they 
remained in that distressing situation for fifty days. 

«{Then He turned to them in mercy)* that is. He gave permission 
for them to repent and enabled them to do that 
e(so that they might repent)*, and Allah accepted their repentance. 
f(for Allah is the Accepter of repentance)* that is. He is very merciful 
and forgiving, and He forgives mistakes and sins. 

^Most Merciful)*; He is characterised by great mercy that He 
constantly sends down upon His slaves at all times, so that their 
religious and worldly affairs may be in good order. 

These verses indicate that Allah’s forgiveness is one of the most 
important aims to which one may aspire, for Allah has made it the 
ultimate goal to which the elite among His slaves may aspire, and 
He blessed them with it, when they do the deeds that He loves and 
is pleased with. 

Other things that we learn from these verses include the following: 

• Allah is kind towards them, as He makes them steadfast in their 
faith at times of distress and calamity. 

• Worship that is hard to do has a virtue like no other; the greater 
the hardship, the greater the reward. 

• Allah’s turning in mercy towards His slave is commensurate 
with his remorse and great regret. If a person does not care 
about sin and does not feel any shame if he does it, then there 
is doubt as to whether his repentance is accepted, even if he 
claims that it is acceptable. 
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• The sign of relief and the end of hardship is when a person puts 
his hope completely in Allah and he loses hope in all created 
beings. 

• By His kindness towards the three, Allah referred to them in 
terms that did not shame them, as He said: (-(who were left 
behindp. This suggests that the believers left them behind, or 
that they were left behind in the sense that they were delayed 
with regard to acceptance or rejection of their excuse, and that 
the fact that they were left behind was not because they had no 
desire to do good. Hence Allah did not say that they ‘stayed 
behind’. 

• Allah (-fe) blessed them when they spoke the truth, hence He 
enjoined following their example, as He said: 




(m 


9:119. O you who believe, fear Allah and be with the truthful. 


That is, (fO you who believe)? in Allah, and in what Allah enjoins 
you to believe in, do what faith requires, which is to fear Allah (•is), 
and avoid and keep away from that which Allah forbids. 

<»(and be with the truthful)? that is, those who are true in word, 
deed and conduct, those whose words are true and whose deeds and 
conduct cannot be but based on truth, devoid of laziness and apathy, 
free of bad intentions, and based on sincerity and good intentions. 
For truthfulness leads to righteousness, and righteousness leads to 
paradise. 

Allah (%) says elsewhere: 
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^Allah will say: This is the day when the truthful will benefit from 
their truthfulness... b (al-Ma 'idah 5: 119) 
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9:120. It was not fitting for the people of Madinah and the Bedouin 
around them to stay behind [after the departure of] the Messenger 
of Allah, or to prefer their own comfort and well-being to his. 
That is because whenever they suffer any thirst, weariness or 
hunger in Allah’s cause, or they take any step that angers the 
disbelievers, or inflict any loss on an enemy, a righteous deed 
is recorded to their credit thereby. For Allah will not cause the 
reward of those who do good to be lost. 


9:121. Nor do they spend anything [for Allah’s cause], small or great, 
or cross any valley, but it is recorded to their credit, so that Allah 
may reward them in accordance with the best of their deeds. 


Here Allah (■}£) says - encouraging the people of Madinah 
al-Munawwarah, the Muhajireen and Ansar, and those who lived 
in its vicinity, the Bedouin who had entered Islam and become 
good Muslims: «[It was not fitting for the people of Madinah and 
the Bedouin around them to stay behind [after the departure of] the 
Messenger of Allah]? that is, they should not have done that and it 
was not appropriate in the circumstances. 
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«for to prefer their own comfort and well-being to his)) by staying 
home in ease and comfort. Rather the Prophet (^) is dearer to the 
believers than their own selves, and every Muslim should be ready 
to sacrifice himself for the Prophet ( 3 ^) and give him precedence 
over himself. The sign of veneration and love for the Messenger 
(^|), and complete belief in him, is that one should not stay behind 
after his departure. 

Then Allah mentions the reward that should motivate them to go 
out: «(That is because whenever they)) that is, the mujahideen who 
are striving in Allah’s cause 

^suffer any thirst, weariness^ that is, exhaustion and hardship 
^or hunger in Allah’s cause, or they take any step that angers the 
disbelievers^ by stepping in their territory or capturing their land 
^or inflict any loss on an enemy)) such as defeating an army or 
detachment, or capturing any of their wealth as booty 
t(a righteous deed is recorded to their credit thereby)) because this is 
the outcome of their deeds. 

^For Allah will not cause the reward of those who do good to be 
lost)) - this refers to those who do good by hastening to obey the 
command of Allah and do what is required of them of duties to Him 
and to other people. 

^Nor do they spend anything [for Allah’s cause], small or great, 
or cross any valley)) on their way to confront their enemy 
*fbut it is recorded to their credit, so that Allah may reward them in 
accordance with the best of their deeds)) - that includes these deeds, 
if they are sincere towards Allah in their intention. 

These verses offer the strongest encouragement and inspiration 
to go out in jihad in Allah’s cause and to seek reward with Him for 
whatever befalls them of hardship, for that is a means of attaining 
higher rank, and the outcome of the person’s deeds will bring him 
great reward. 
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9:122. It is not right for all the believers to go out together; from every 
community, a group should go out to acquire deeper knowledge 
of the faith, in order to admonish their people when they return 
to them, so that they may be cautious. 


Here Allah (te) points out to His believing slaves what they should 
do: <|It is not right for all the believers to go out together^ that is, 
for all of them to go out to fight their enemy, because that may cause 
them hardship and may be detrimental to many other interests. 

^from every community)? that is, from every city, tribe and clan 
«fa group should go out)? who could achieve the purpose, and that 
would be preferable. 

Then Allah points out that if some stay behind and do not go out, 
that will serve interests that would be missed if they did go out, as He 
says that those who stay behind should ^acquire deeper knowledge of 
the faith, in order to admonish their people when they return to them^ 
that is, let them acquire Islamic knowledge, understand its meanings 
and study it in depth, so that they can teach others and admonish their 
people when they return to them. 

This highlights the virtue of knowledge, especially understanding 
of religion, and shows us that it is the most important matter. Whoever 
acquires knowledge should share it and spread it among people, and 
he should be sincere towards them in doing so, for the spread of 
knowledge by the knowledgeable person will bring him blessing and 
reward that will grow for him. 
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But if he keeps that knowledge to himself, and does not call 
people to the path of Allah with wisdom and beautiful exhortation, 
and he fails to teach the ignorant that which they do not know, what 
benefit will that bring to the Muslims? What result will come from 
his knowledge? Ultimately he will die, and his knowledge and the 
benefits thereof will die with him, and this is the utmost deprivation 
for one to whom Allah has granted the blessing of knowledge and 
understanding. 

This verse also offers proof, advice and a subtle recommendation 
that may serve a great interest, which is that the Muslims should 
appoint, for each of their public interests, someone who will take 
care of it, devote his time to it and work hard at it, and will not be 
distracted by other activities, so that all public interests will be taken 
care of and their benefits will be harnessed, so that they will all be 
striving together to achieve one purpose, which is taking care of 
that which will fulfil their religious and worldly interests, even if 
everyone has a different role and a different approach. The actions 
may be different but the aim is one. This is a smart approach that 
helps to achieve all aims. 
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9:123. O you who believe, fight those disbelievers who are nearest to 
you, and let them find toughness in you; and know that Allah 
is with those who fear Him. 


This verse offers further advice: after instructing them as to who 
should be engaged in fighting, Allah now advises them that they 
should start with those disbelievers who are closest, then the next 
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closest, and they should be tough and harsh in fighting, and should 
be courageous and steadfast. 

*fand know that Allah is with those who fear Himp that is, you 
should know that help from Allah is commensurate with your level 
of piety and the extent to which you fear Him, so you should adhere 
to fear of Allah, and He will help you and support you against your 
enemies. 

The general instruction given in this verse - ^fight those 
disbelievers who are nearest to youp - may be restricted if there is a 
greater interest to be served by fighting those who are not close, and 
the kinds of interest that may be served by that are many. 
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9:124. Whenever a soorah is revealed, some of them say: Which of 
you has this increased in faith? As for those who believe, it does 
indeed increase their faith and they rejoice. 

9:125. As for those in whose hearts is a disease, it will add doubt to 
their doubt, and they will die while they are still disbelievers. 

9:126. Do they not see that they are being tested once or twice every 
year? Yet they do not repent and they do not pay heed. 


Here Allah (■$«) describes the attitudes of the hypocrites and of the 
believers when Qur’an is revealed, and the difference in the reactions 
of each group. 
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^Whenever a soorah is revealed)? in which there are commands 
and prohibitions, or Allah speaks of Himself or of matters of the 
unseen, or urges the Muslims to engage in jihad, 

^some of them say: Which of you has this increased in faith?)? That 
is, this question enquires as to whose faith has been bolstered by it 
and which of the two groups has benefited. 

Then Allah describes what really happens: 

^As for those who believe, it does indeed increase their faith^ by 
coming to know of this, understanding it, believing in it and acting 
upon it, seeking to do good and refraining from doing evil. 

^and they rejoice)? that is, they share the glad tidings with one another 
of what Allah has blessed them with of His revelations, and His 
enabling them to understand them and act upon them. This indicates 
that their hearts are open to the revelations of Allah, and they are 
reassured and hasten to comply with what the verses urge them to do. 

^As for those in whose hearts is a disease^ namely doubt and 
hypocrisy 

«fit will add doubt to their doubt)? that is, sickness to their sickness, 
doubt to their doubt, in the sense that they disbelieve in it, stubbornly 
oppose it and turn away from it. Hence the sickness in their hearts is 
increased and it leads to that doom. 

^and)? Allah places a seal on their hearts until tfthey will die while 
they are still disbelievers)?. 

This is a punishment for them, because they disbelieve in the verses 
of Allah and they disobey His Messenger (#|), hence He punishes 
them by planting hypocrisy in their hearts, to remain until the day 
when they will meet Him (cf. 9. 77). 

So Allah says, rebuking them for persisting in their disbelief and 
hypocrisy: 

«fDo they not see that they are being tested once or twice every year?^ 
By means of the calamities and physical sickness that befall them, and 
they may be tested with divine commands that are meant to try them. 
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«|Yet they do not repent]* from their evil ways 
«fand they do not pay heed^ to that which would benefit them, so that 
they do it, or to that which would harm them, so they refrain from it. 

Allah (■ic) tests them - as is His way with all nations - with ease 
and hardship, commands and prohibitions, so that they will come back 
to Him, yet they do not repent and they do not pay heed. 

This verse indicates that faith may increase and decrease, and that 
the believer should check the level of his faith and pay attention to 
it, so that he may renew it and make it grow, and seek to ensure that 
it will always be on the increase. 
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9:127. Whenever a soorah is revealed, they look at one another [as if to 
say]: Is anyone watching? Then they turn away. Allah has turned 
their hearts away, for they are a people who do not understand. 


The hypocrites are afraid that a soorah may be revealed pointing 
out what is in their hearts. So when a soorah is revealed so that they 
may believe in it and act upon it, 

^they look at one another)*, resolving not to act upon it; rather they 
look for an opportunity to hide from the view of the believers, and 
they say: 

<fls anyone watching? Then they turn away)*; they sneak away and 
leave, turning away from it. Allah will requite them with a punishment 
that fits their deed: just as they turned away from action, ff Allah has 
turned their hearts away)* that is. He has barred them from the truth 
and has forsaken them. 
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((for they are a people who do not understand)? in any way that benefits 
them, for if they did understand, then when a soorah was revealed, 
they would believe in it and put it into practice. 

The aim here is to explain how averse they were to jihad and other 
teachings of Islam, as Allah (-Jg) says of them elsewhere: 

(•(...But when an unambiguous soorah is sent down, in which fighting 
is mentioned, you see those in whose hearts is a disease staring fixedly 
at you like one who is about to die...)? (Muhammad47:20) 






9:128. There has come to you a Messenger from among yourselves; 
it grieves him that you suffer, and he is full of concern for you; 
and towards the believers he is compassionate and merciful. 


9:129. But if they turn away, then say: Allah is sufficient forme; there 
is no god but He; in Him I put my trust and He is Lord of the 
mighty Throne. 


Here Allah (•$£) reminds His believing slaves of how He sent to 
them the unlettered Prophet (^) who was one of their own; they 
knew him and were able to learn from him, and they would not refrain 
from following him. He was very sincere towards them and strove 
hard in their best interests. 

it grieves him that you suffer)? that is, whatever upsets you and 
makes you suffer upsets him 

((and he is full of concern for you)?. He loves good for you, strives his 
utmost to achieve it for you, and is very keen that you should be guided 
to faith. He hates evil for you and strives to turn you away from it. 
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*fand towards the believers he is compassionate and merciful)? that 
is, he is extremely kind to them, and is more compassionate towards 
them than their parents. Hence his rights take precedence over the 
rights of all other people. The Ummah is obliged to believe in him, 
venerate him, respect him and honour him. 

If they believe, then they are indeed fortunate, by the help of Allah. 
^But if they turn away)? from faith and acting accordingly, then go on 
your way and continue with your call, and say: ^Allah is sufficient 
for me)? and will help me with all that concerns me 
«fthere is no god but He)? that is, there is none that is rightfully 
worshipped except Him 

^in Him I put my trust)? that is, I rely on Him and depend on Him to 
bring that which will benefit me and ward off that which will harm me. 
f(and He is Lord of the mighty Throne)? which is the greatest of all 
created things. 

As He is the Lord of the mighty Throne, which encompasses all of 
creation, then it is more appropriate to say that He is definitely Lord 
of all that is less than the Throne. 

This is the end of the commentary on Soorat at-Tawbah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 
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IlTine^Pame of Allah, 
the Most Gracious, the Most Merciful 
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10:1. Alif. Lam. Ra’. 10 These are the verses of the Book of wisdom. 


10:2. Does it seem strange to people that We have sent revelation to 
a man from among themselves [saying]: Warn the people and 
give glad tidings to those who believe, that they will have with 
their Lord the precedence merited by their sincerity? But the 
disbelievers say: This man is clearly a magician! 


10 Groups of letters (al-huroof al-muqaffa 'ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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ifAlif. Lam. Ra\ These are the verses of the Book of wisdom]*, 
namely the Qur’an which includes wisdom and the verses of which 
establish rulings on the fundamental facts of faith and the commands 
and prohibitions of Islam, which all of humanity should believe in, 
accept and comply with. 

Despite that, most of them turn away, so they do not understand 
and they find it strange tfthat We have sent revelation to a man from 
among themselves [saying]: Warn the people]* of Allah’s punishment 
and remind them of the signs of Allah, 
tjand give glad tidings to those who believe]* sincerely 
♦(that they will have with their Lord the precedence merited by their 
sincerity]* that is, they will have an abundant reward that is stored 
up with their Lord, because of what they sent on ahead of sincere 
righteous deeds. 

The disbelievers found it strange that revelation was sent to 
this great man, and that led them to disbelieve in him. Hence <(the 
disbelievers say]* of him: «{This man is clearly a magician!]* that 
is, the fact that he is a magician is obvious to anyone - or so they 
claimed. This was indicative of their foolishness and stubbornness, 
for they found strange a matter concerning which there was nothing 
strange at all. Rather what is strange is their ignorance and failure to 
realise what was in their best interests. How could they not believe in 
this noble Messenger (^) whom Allah sent from among themselves, 
whom they knew very well? Yet they rejected his call and were eager 
to undermine his religion, but Allah perfects His light even though 
the disbelievers hate it. 
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10:3. Verily your Lord is Allah, Who created the heavens and the earth 
in six days, and then rose over the Throne [in a manner that befits 
His Majesty], directing all things. No one can intercede except 
with His permission. Such is Allah your Lord, so worship Him. 
Will you not then pay heed? 


10:4. To Him you will all return. [This is] a true promise from Allah. 
Verily He originates creation then repeats it, so that He may 
justly reward those who believe and do righteous deeds; but 
those who disbelieve will have scalding water to drink and a 
painful punishment, because they disbelieved. 


Here Allah highlights His Lordship, divinity and greatness: 
f[ Verily your Lord is Allah, Who created the heavens and the earth in 
six days^ even though He is able to create them in a single moment, 
because of the divine wisdom behind that, for He is not hasty in His 
actions. 

Another aspect of His wisdom is that He created them on the basis 
of and for truth, so that He may be known by His names and attributes, 
and worship may be devoted to Him alone. 

*(and then)*, after creating the heavens and the earth, He «[rose 
over the Throne)* in a manner that befits His greatness. 

^directing all things)* in the upper and lower realms, such as causing 
death, giving life, sending down provision, giving the days of various 
fortune to people by turns, granting relief to those who have suffered 
harm, and responding to the pleas of those who ask of Him. 

He is in full control in all senses; all of creation is subjugated to 
His might and submitting to His greatness and authority. 
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«|No one can intercede except with His permission}* so none of 
them can come forward to intercede, even if he is the best of creation, 
until Allah grants permission, and He does not grant permission to 
anyone except one with whom He is pleased, and He is not pleased 
with anyone except those who are sincere to Him alone and affirm 
His oneness. 

«{Such}* that is, the One Who is like this ^is Allah your Lordp that is. 
He is Allah, Who is the Divine Who possesses all attributes of perfection, 
all attributes of Lordship, all attributes that reflect His actions. 

^so worship Him}* that is, devote to Him alone all that you can 
of various kinds of worship. 

tjWill you not then pay heed}* to the evidence which indicates that 
He alone is deserving of worship and praise. Possessor of majesty 
and honour. 

Having mentioned His universal decree, which has to do with 
controlling all things, and His religious decree, which has to do with 
His laws and teachings, all of which point to one thing, which is that 
He alone is to be worshipped, with no partner or associate, Allah 
then mentions His decree of requital, which refers to His requital for 
deeds after death: 

f}To Him you will all return}* that is, He will gather you after your 
death for an appointed time on a certain day. 

«([This is] a true promise from Allah}* that is. His promise must 
inevitably come to pass 

6|Verily He originates creation then repeats it}* for the One Who is 
able to initiate creation is able to repeat it. Hence the one who can see 
that He initiated creation, yet denies that He can repeat it, is lacking 
in reason and is denying one of two similar things whilst believing in 
the other. This is clear rational evidence for the Day of Resurrection. 

Then Allah mentions the textual evidence, as He says: ^[This 
is] a true promise from Allah}* that is. His promise must inevitably 
come to pass. 
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«|so that He may justly reward}? that is, reward them for their faith 
and deeds, a reward that He explained to His slaves, and told them 
that no one knows what is hidden for them of delights 
ffthose who believe}* in their hearts, in that in which Allah commands 
them to believe 

(fand do righteous deeds}? that is, physical deeds, both obligatory 
and encouraged. 

^but those who disbelieve]? in the signs of Allah and reject the 
messages of Allah 

tjwill have scalding water to drink}* that is, water that is very hot and 

will scald their faces and pierce their bowels 

^and a painful punishment}? which will involve all kinds of torment 

^because they disbelieved}? that is, as a result of their disbelief 

and wrongdoing. Allah does not wrong them; rather they wrong 

themselves. 
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10:5. It is He Who made the sun a radiant light and the moon a 
reflected light, and ordained its phases, so that you may know 
how to count the years and measure [time]. Allah has not created 
all of that except for a true purpose. He explains the signs in 
detail for people who have knowledge. 


10:6. Verily in the alternation of the night and the day, and in all that 
Allah has created in the heavens and the earth, there are signs 
for those who fear Him. 
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Having affirmed His Lordship and His divinity, Allah then 
mentions rational evidence in the universe that points to that and 
to the perfect nature of His names and attributes, such as the sun 
and moon, the heavens and the earth, and all that He has created 
therein of all kinds of creatures. He tells us that they are signs tffor 
people who have knowledge^ (10: 5) and «ffor those who fear Him)? 
(10: 6). 

Knowledge will help one to recognise the evidence (in those things) 
and how to derive proof in the most straightforward manner. Fear of 
Allah generates in the heart the desire to do good and the aversion 
towards evil that stem from recognising the proof and evidence, and 
from knowledge and certainty. 

That is because the mere creation of these things in this manner is 
indicative of the perfect power, knowledge and life of Allah (•&) and 
indicates that He is the Sustainer. 

What we see in them of precision, brilliant design and beauty is 
indicative of the perfect wisdom of Allah, the beauty of His creation 
and the vastness of His knowledge. 

What we see in them of benefits - such as making the sun a radiant 
light and the moon a reflected light, through which essential and other 
benefits are attained - points to Allah’s mercy and care for His slaves, 
and the vastness of His kindness and blessings. 

The variations in them are indicative of Allah’s will which is 
always done. 

That indicates that He alone is deserving of worship, love and 
praise, Possessor of majesty and honour and of all great attributes. 
It is not appropriate to place one’s hopes in or fear anyone except 
Him. It is not appropriate to direct sincere supplication to anyone 
except Him; it is not to be directed to anyone other than Him, such 
as created beings that are subject to His Lordship and are in need of 
Allah in all their affairs. 
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These verses urge and encourage us to reflect on the creation of 
Allah, to examine it and seek to learn lessons from it. Thus our insight 
will deepen, our faith and knowledge will increase, and reason will 
be strengthened. But neglecting that implies that one is taking this 
command of Allah lightly, which closes the door to any increase in 
faith and causes the mind to stagnate. 
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10:7. Those who do not expect to meet Us, and are pleased and 
satisfied with the life of this world, and are heedless to Our 
signs, 

10:8. Their abode will be the fire, because of what they used to earn. 


f(Those who do not expect to meet Us)? that is, they do not long to 
meet Allah, which is the greatest and most sublime that anyone could 
ever wish for; rather they turn away from that and may disbelieve 
in it altogether 

f(and are pleased and satisfied with the life of this world)? instead of 
the hereafter; they are content with it and have made it their ultimate 
goal and aspiration, so they strive for it and focus on its pleasures 
and desires, regardless of how they attain them, and whatever 
opportunities they come across, they rush to seize them, and they 
focus their thoughts, intentions, ideas and deeds on attaining that. 

It is as if they were created to remain in this world forever, and as 
if it were not a temporary realm from which they take provision that 
will help them to reach the eternal realm to which they, the first and 
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the last of them, will travel and to attain the delights and pleasures 
for which people should strive hard. 

«fand are heedless to Our signs}* so they do not benefit from the 
verses of the Qur’an or the signs in the universe or in their own 
selves. Turning away from evidence implies turning away from and 
neglecting that to which it points. 

^Their abode^ that is, the abode of these people and those who 
are like them 

ffwill be the fire)* that is, that will be the place where they will settle 
and remain, and will never depart from it 

^because of what they used to earn}* of disbelief, ascribing partners 
to Allah, and all kinds of sins. 

Having mentioned their punishment, Allah then mentions the 
reward of those who are obedient: 
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10:9. But as for those who believe and do righteous deeds, their Lord 
will guide them because of their faith. Rivers will flow at their 
feet in gardens of delight. 


10:10. Their prayer therein will be: Glory be to You, O Allah. Their 
greeting therein will be: Peace; and the end of their prayer will 
be: Praise be to Allah, the Lord of the worlds. 


«|But as for those who believe and do righteous deeds}* that is, 
they combine faith with doing what it requires of righteous deeds, 
which includes deeds of the heart (beliefs) and physical actions done 
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with sincerity and in accordance with the teachings of the Messenger 
of Allah (s||). 

«ftheir Lord will guide them because of their faith)* that is, because 
of the faith that they have, Allah will grant them the greatest reward, 
which is guidance. So He will teach them that which will benefit them, 
bless them by enabling them to do the deeds that stem from guidance, 
and guide them to contemplate His signs. In this world He will guide 
them to the straight path and in the hereafter He will guide them to 
the path that will lead to the gardens of delight. Hence He says: 
«(Rivers will flow at their feet)* constantly 

«(in gardens of delight)*. Allah describes them thus because they 
contain all types of delight, filling the heart with joy, happiness and 
cheerfulness; the joy of seeing the Most Gracious and hearing His 
words, and of attaining His good pleasure and being close to Him; the 
joy of meeting loved ones and brothers and enjoying their company; 
listening to delightful voices and pleasant tunes; gazing upon joyful 
scenes; physical pleasures such as all kinds of food and drink, and 
intimacy with spouses; and other things such as no one knows and 
has never crossed the mind of anyone, indescribable pleasures. 

«(Their prayer therein will be: Glory be to You, O Allah)* that is, 
their worship therein will be of Allah, beginning with glorifying Allah 
and declaring Him to be free of all shortcomings, and ending with 
praise of Allah. All duties will be waived from them in the realm of 
reward, and all that will be left for them will be the most perfect of 
pleasures, one that is greater than delicious food, namely remembrance 
of Allah in which hearts find rest and souls feel joy. For them it will 
be like breathing, without any effort or difficulty. 

CTheir greeting therein)* when they meet or visit one another will 
be salam (translated here as «{Peace)*); that is, it will be speech that 
is free of any idle talk or sin. It is described as salam (peace); it was 
said in the commentary on the words ^Their prayer therein will be: 
Glory be to You... )*, until the end of the verse, that when the people of 
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paradise need food, drink and so on, they will say: tfGlory be to you, 
O Allahand it will come to them immediately. Then when they have 
finished, they will say: ^Praise be to Allah, the Lord of the worlds^. 
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10:11. If Allah were to hasten the punishment for people as they would 
hasten their reward, then their fate would have been sealed. But 
We leave those who do not expect to meet Us to wander blindly 
in their misguidance. 


This is by His kindness and grace towards His slaves. For if He 
were to hasten the punishment for them as soon as they did that which 
leads to it, as they would hasten the reward as soon as they did that 
which leads to it, then tjftheir fate would have been sealed^. That is, 
the punishment would have destroyed them. But Allah Gs) gives them 
respite, although He does not forget about them, and He pardons a 
great deal. If Allah were to take people to task for their wrongdoing, 
He would not have left any creature alive on the face of the earth. 

That includes the case of a man when he gets angry with his 
children or his family or his wealth, whereupon he may pray against 
them once, and if that prayer were to be answered, they would be 
doomed and it would cause a great deal of harm. But Allah (-Jc) is 
Most Forbearing, Most Wise. 

<$But We leave those who do not expect to meet Us|J that is, they do 
not believe in the hereafter, hence they do not prepare for it, and they 
do not do that which would save them from the punishment of Allah 
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^to wander blindly)? stumbling and confused; they are not guided to 
the right path and they are not helped to find sound evidence. That 
is a punishment to them for their wrongdoing and disbelief in the 
revelations of Allah. 

^in their misguidance^ that is, their falsehood in which they 
overstepped the bounds of truth. 
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10:12. When misfortune befalls a person. He calls upon Us, lying on 
his side, sitting or standing. But when We have relieved him 
of his misfortune, he carries on with his former ways, as if he 
had never called upon Us to relieve him of misfortune that had 
befallen him. Thus the deeds of the transgressors are made fair- 
seeming to them. 


Here Allah tells us of the nature of man as he is: if misfortune befalls 
him, such as sickness or calamity, he strives hard in supplication, 
asking Allah in all situations, standing and sitting and lying down, 
and he persists in calling upon Allah to relieve him of his misfortune. 

^But when We have relieved him of his misfortune, he carries on 
with his former ways, as if he had never called upon Us to relieve 
him of misfortune that had befallen him^ that is, he persists in his 
heedlessness, turning away from his Lord as if no misfortune had ever 
befallen him of which Allah had then relieved him. What wrongdoing 
can be greater than this? He asks Allah to meet his needs, then when 
He grants him that, he does not think of the rights of his Lord; it is as 
if Allah has no rights over him. This attitude that the Shaytan makes 
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fair-seeming to him is something very strange and reprehensible 
according to sound reason and common sense. 

tfThus the deeds of the transgressors)) who overstep the bounds 
c|are made fair-seeming to them)*. 
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10:13. We indeed destroyed nations before you when they transgressed. 
Their Messengers came to them with clear signs, but they would 
never believe. Thus We requite the evildoers. 


10:14. Then He made you [their] successors in the land, so that He 
may see how you will do. 


Here Allah (-fe) tells us that He destroyed the earlier nations for 
their wrongdoing and disbelief, after the signs had come to them at 
the hands of the Messengers and the truth had become clear. They 
refused to follow it and did not believe, therefore He sent upon them 
His punishment that could not be warded off from any evildoers who 
transgress the sacred limits of Allah. This is His way with all nations. 

)(Then He made you)) who are addressed here «([their] successors 
in the land, so that He may see how you will do)-). If you pay heed 
and learn a lesson from those who came before you, and you follow 
the revelations of Allah and believe in His Messengers, you will be 
saved in this world and the hereafter. 

But if you do what the evildoers before you did, the same fate 
will befall you as befell them, and the One Who issues a warning 
has left no excuse. 
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10:15. But when Our clear revelations are recited to them, those who 
do not expect to meet Us say: Bring us a Qur’an other than 
this, or change it. Say: It is not for me to change it of my own 
accord; I only follow what is revealed to me. 1 fear, if I were to 
disobey my Lord, the punishment of a momentous day. 

10:16. Say: If Allah had so willed, I would not have recited it to you, nor 
would He have made it known to you. I spent a whole lifetime 
among you before it came to me; will you not then understand? 


10:17. Who does greater evil than he who fabricates lies against Allah 
or rejects Allah’s revelations? Verily the evildoers will never 
prosper. 


Here Allah (4s) mentions the stubbornness of those who disbelieved 
in His Messenger Muhammad (^), and states that when the Qur’anic 
revelations of Allah were recited to them, which explained the truth, 
they turned away from them and demanded, by way of stubbornness, 
audacity and wrongdoing: ffBring us a Qur’an other than this, or 
change itp. May Allah curse them for their audacity towards Allah 
and their wrongdoing and rejection of His revelations. 

Allah instructed His great Messenger (^) to say to them: c(It is 
not for mej-) that is, it is not appropriate or befitting for me (-{to change 
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it of my own accord)*, for I am merely a Messenger and I have no 
control over the matter at all. 

only follow what is revealed to me)* that is, I can do nothing other 
than that, for I am a slave under orders. 

(fl fear, if I were to disobey my Lord, the punishment of a momentous 
day)*. These are the words of the best of creation (Prophet Muhammad 
[3H]) and his attitude towards the commands and revelations of his 
Lord. So how about these foolish, misguided people, who combined 
ignorance and misguidance, wrongdoing and stubbornness, obstinacy 
and trying to outsmart the Lord of the worlds? Do they not fear the 
punishment of a momentous day?! 

If they claim that their aim is for the truth to become evident by 
means of the signs that they demanded, they are lying, for Allah has 
already shown them signs on the basis of which other people believed, 
and He is the One Who sends signs as He wills, in accordance with 
His divine wisdom and mercy towards His slaves. 

*|Say: If Allah had so willed, I would not have recited it to you, 
nor would He have made it known to you. I spent a whole lifetime 
among you before it came to me)* that is, before I recited it to you 
and before you became aware of it, and it never crossed my mind 
and never occurred to me. 

f(will you not then understand?)* that 1 never came up with anything 
like that in my life before, and 1 never uttered anything of that nature, 
so how could 1 come up with it now? I spent my whole life among 
you and you know me well; you know that 1 am unlettered and can 
neither read nor write, and 1 have not studied or learned from anyone, 
but I have brought you this great Book that the most eloquent and 
knowledgeable of people are unable to match. As that is the case, 
how could I have produced it of my own accord? Is this not definitive 
proof that it is a revelation from the Most Wise, Worthy of all praise? 

If you think on the basis of reason and understanding, and you 
reflect on my situation and that of this Book, you would reach a level 
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of certainty, far beyond any doubt, that it is the truth beyond which is 
nothing but misguidance. But if you insist on stubbornly disbelieving, 
then undoubtedly you are wrongdoers. 

(•(Who does greater evil than he who fabricates lies against Allah 
or rejects Allah’s revelations?!? 

If I were making it up, 1 would be the most evil of people and 1 
would never succeed, and my real situation would never be hidden 
from you. But I brought you the revelations of Allah, yet you 
disbelieved in them. Therefore you are wrongdoers and undoubtedly 
you will decline and never succeed, so long as you remain 
like that. 

The words ((those who do not expect to meet Us say...)? (10. 15) 
indicate that what prompted them to be so stubborn was their own 
lack of belief in the meeting with Allah, for they did not expect to 
meet Him. The one who expects to meet Allah will inevitably submit 
to this Book and believe in it, for it leads to the best results. 
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10:18. They worship, besides Allah, that which has no power either to 
harm or benefit them, and they say: These are our intercessors 
with Allah. Say: Do you presume to tell Allah of something that 
He does not know in the heavens or on earth? Glory be to Him; 
exalted be He far above the partners they ascribe to Him! 


(•(They)? namely the polytheists who disbelieve in the Messenger 
of Allah 
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^worship, besides Allah, that which has no power either to harm or 
benefit them)? that is, they (the false gods) do not possess power to 
benefit them in the least or ward off the slightest harm from them. 

^and they say)* without any proof whatsoever 
^These are our intercessors with Allah)* that is, they worship them 
so that they may bring them closer to Allah and intercede for them 
with Him, but this is something that they fabricated and made up 
by themselves. Hence Allah (4s) says, declaring these words to be 
false: ^Say: Do you presume to tell Allah of something that He does 
not know in the heavens or on earth?)* That is, Allah (6s) is the All- 
Knowing, Whose knowledge encompasses all that is in the heavens 
and on earth, and He has told you that He has no partner or god 
alongside Him. So do you - O polytheists - claim that He has any 
partners in the heavens or on earth? Do you presume to tell Him of 
something that is hidden from Him but known to you? Are you more 
knowledgeable, or Allah? Can there be any words more false than 
these, which imply that these misguided, ignorant, foolish people are 
more knowledgeable than the Lord of the worlds?! 

Any wise person will reach the right conclusion simply by trying 
to understand this statement, and he will be certain that it is false 
and invalid. 

ffGlory be to Him; exalted be He far above the partners they ascribe 
to Him!)* That is, may He be glorified, for He is far above having any 
partner or equal; rather He is Allah, the One, the Unique, the Eternal, 
Absolute, besides Whom there is no other god in the heavens or on 
earth. All that is worshipped besides Him in either the upper or lower 
realm is false according to rational thought, religious teaching and 
common sense. 

^That is because Allah is the Truth, and those they call upon besides 
Him are sheer falsehood. Verily, Allah is the Most High, the Most 
Great.)* (Luqmdn 31: 30) 
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10:19. Humankind was but one nation, but then they differed. Were 
it not for a prior decree from your Lord, a decisive judgement 
would already have been passed between them concerning that 
wherein they differ. 


10:20. They say: Why has no sign been sent down to him from his 
Lord? Say [O Muhammad]: Knowledge of the unseen belongs 
only to Allah. Wait then; I too am waiting. 


^Humankind was but one nation}*, unanimously agreed on the true 
religion, but then they differed, so Allah sent the Messengers with 
glad tidings and warnings, and He sent down with them the Book to 
judge between people concerning that wherein they differed. 

«(Were it not for a prior decree from your Lord}* giving respite to 
the sinners and not hastening to punish them for their sins 
tfa decisive judgement would already have been passed between 
them}* that We would save the believers and destroy the disbelievers; 
this is what made them differ 

^concerning that wherein they differ}* but it was His will to test them, 
trying some of them by means of others, in order to distinguish the 
truthful ones from the liars. 

<IThey}* the stubborn liars 

*fsay: Why has no sign been sent down to him from his Lord?}* What 
they meant was the specific signs that they demanded, as when they 
said: 
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^...Why has an angel not been sent down to him, to be a wamer with 
him?)* (al-Furqan 25: 7) 

- and: 

^...We will never believe in you until you cause a spring to gush 
forth from the earth for us; or you have a garden of date palms and 
vines, and you cause rivers to gush forth in their midst; Or you cause 
the sky to fall upon us in pieces, as you claimed [that Allah could do 
that if He willed]; or you bring Allah and the angels before us, face 
to face; Or you have a house made of gold; or you ascend to heaven, 
and even then we will not believe in your ascent unless you bring 
down to us a book we can read... p (al-Isra ’ 1 7 90-93) 

<$Say [O Muhammad])* to them, if they demand a sign from you: 
^Knowledge of the unseen belongs only to Allah)* that is, He 
encompasses all people with His knowledge and He takes care of 
their affairs on the basis of what He knows about their circumstances 
and of His great wisdom. 

^jWait then; I too am waiting)* that is, each of us is waiting to see 
what will happen to the other party and whether he will get what he 
deserves. So wait and see who will have the best end. 
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10:21. When We make the people taste mercy after some adversity 
has befallen them, they hasten to plot and plan against Our 
revelations. Say: Allah is swifter in planning. Verily, Our 
messengers [the angels] are recording all the plots you make. 


^When We make the people taste mercy after some adversity 
has befallen them)*, such as good health after sickness, wealth after 


sunniconnect.com 



194 I Tafseer as-Sa'di 


Juz ’ II 


poverty, and safety after fear, they forget what befell them of adversity, 
and they do not give thanks to Allah for ease and mercy; rather they 
persist in their transgression and plotting. 

Hence Allah says: ^they hasten to plot and plan against Our 
revelations)* that is, they strive on the basis of falsehood to invalidate 
the truth. 

*(Say: Allah is swifter in planning}*. The evil plan can only harm 
its authors, and what they try to achieve will backfire on them and 
they will not be free of responsibility; rather the angels are recording 
against them what they do and Allah is fully aware of them, then He 
will requite them in full. 
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10:22. It is He Who enables you to travel on land and sea. And when 
you are sailing on ships, and rejoicing in the favourable wind, 
a stormy wind comes; the waves come at those on board from 
all sides, and they think there is no escape. Then they call upon 
Allah, professing sincere devotion to Him alone, [saying]: If 
You deliver us from this, we will certainly be among those who 
are grateful. 

10:23. Yet when He has delivered them, they spread mischief throughout 
the land without justification. O people, your mischief only 
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harms your own souls. Take your enjoyment in this life; then 
to Us you will return, and We will inform you about what you 
used to do. 


Having mentioned the general principle with regard to what 
people do when there comes to them mercy after adversity and ease 
after hardship, Allah then gives an example to confirm that, which 
is what they do at sea when the sea becomes rough and they fear the 
consequences. 

^It is He Who enables you to travel on land and sea)? by what He 
has made available to you of means of transportation, to which He 
has guided you. 

^And when you are sailing on ships)? on the sea 
^and rejoicing in the favourable wind)? that is in accordance with 
their wishes, without causing any annoyance or troubles, and they 
feel reassured by it. Then whilst they are like that, tja stormy wind 
comes)?, blowing fiercely 

«(the waves come at those on board from all sides, and they think there 
is no escape)? that is, they think that they are doomed. At that point 
all attachment to created beings ceases, and they realise that no one 
can save them from this predicament except Allah alone. So they call 
upon Him, focusing their devotions solely on Him, and they make a 
promise that is binding upon themselves, saying: ^If You deliver us 
from this, we will certainly be among those who are grateful)*. 

«(Yet when He has delivered them, they spread mischief throughout 
the land without justification)? that is, they forget that hardship and 
that supplication, and the binding promise they had made, and they 
ascribe as partners to Allah those who they acknowledge could not 
save them from hardship or ward off harm from them. Why do they 
not show sincere devotion to Allah at times of ease as they did at 
times of hardship? 
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But this transgression will backfire on them. Hence Allah says: 
«fO people, your mischief only harms your own souls. Take your 
enjoyment in this life)-) that is, the most you are hoping for by means 
of your transgression and turning away from devotion to Allah is to 
attain some worthless worldly gains in status, which will soon end 
and be in the past, then you will leave it all behind. 
f(then to Us you will return)? on the Day of Resurrection 
cjand We will inform you about what you used to dob. This is the 
gravest of warnings to them against persisting in their actions. 


O O 



10:24. The likeness of the life of this world is that of the rain that We 
send down from the heavens; by means of it, all kinds of plants 
are brought forth from the earth, from which both people and 
animals eat. Then when the land is at its loveliest and takes on 
its fairest appearance, and its owners think they have power over 
it, the fate We have decreed for it comes to pass, by night or by 
day, and We reduce it to stubble, as if it had not been there the 
day before. Thus We explain the revelations in detail for people 
who reflect. 


This is one of the best kinds of likeness and is an apt description 
of the way this world is, for one may acquire its pleasures, desires, 
status and so on, and flourish - if indeed one does flourish - for a 
short time, then when those worldly gains reach their peak, they soon 
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diminish and disappear, or the one who acquired them dies and leaves 
them behind; thus he ends up empty-handed, with his heart filled with 
worry, sorrow and regret. 

Hence it is like tjthe rain that We send down from the heavens; by 
means of it, all kinds of plants are brought forth from the earthy that 
is, it puts forth every lovely kind of growth (cf. 22: 5). 
fffrom which both people)? eat, such as grains and fruits 
«(and animals eat)?, such as different types of vegetation. 

«|Then when the land is at its loveliest and takes on its fairest 
appearance)? that is, it becomes beautiful in appearance and is a delight 
to the onlookers and a sign to people of understanding, and they look 
at it and see an amazing scene filled with colours of green, yellow, 
white and others 

«(and its owners think they have power over it)? that is, they raise their 
hopes that it will continue and last, because that is all they want and 
that is the extent of their aspirations. 

But whilst they are like that, «(the fate We have decreed for it comes 
to pass, by night or by day, and We reduce it to stubble, as if it had 
not been there the day before)? that is, as if it never existed. This is 
an exact likeness of the state of this world. 

e(Thus We explain the revelations in detail)?, giving likenesses to 
clarify them and make them easy for people to understand 
^for people who reflect)? that is, for those who use their minds in 
ways that benefit them. 

As for the one who is heedless and turns away, the verses do not 
benefit him and the explanation does not dispel his doubts. 

Having described this world and the utmost joy it can offer, 
Allah then refers to the hereafter, so as to make people aspire 
for it. 
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10:25. Allah calls to the abode of peace, and He guides whom He will 
to a path that is straight. 


10:26. For those who do good there will be the best reward and more 
besides. No gloom or shame will cover their faces. They will 
be the inhabitants of paradise; they will abide therein forever. 


Allah (•*£> calls all His slaves to the abode of peace and encourages 
them to seek it, and He singles out for guidance whomever He chooses 
and selects. This is His bounty and grace, and Allah singles out for 
His mercy whomever He will. This is His justice and wisdom, and 
no one has any excuse after He has made things clear and sent His 
Messengers. 

Allah calls paradise the sjabode of peace)? because it is free of all 
problems and imperfections. That is because its delights are perfect 
and complete, and they are everlasting and beautiful in all ways. 

As Allah calls His slaves to the abode of peace, it is as if people’s 
hearts long for it and want to find out the deeds that will lead to it, 
so He tells us about them: 

sfFor those who do good there will be the best reward and more 
besides)? that is, those who do good in worshipping the Creator, in 
the sense that they worship Him knowing that He is watching them 
and showing utter sincerity in their servitude to Him. So they do all 
that they can of worship, and they show as much kindness in word 
and deed to the slaves of Allah as they can, such as giving money, 
physically helping them, enjoining what is right, forbidding what is 
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wrong, teaching the ignorant, advising the heedless, and other acts 
of kindness. 

These are the ones who do good, and for them there will be «fthe 
best reward)*, namely paradise, which is perfect in its beauty 
^and more besides}*, which is gazing upon the noble Countenance 
of Allah, hearing His words, attaining His pleasure and having the 
joy of being close to Him. Thus they will have attained all that one 
could wish for or ask for. 

Then Allah tells us how harm will be warded off from them: 
<|No gloom or shame will cover their faces)* that is, no harm will 
befall them in any way, because when harm befalls a person, that can 
be seen on his face, which changes and becomes gloomy. 

But in the case of these people, as Allah tells us: 
dYou will see on their faces the radiance of bliss.)? (al-Mutaffifeen 83:24) 

«[They will be the inhabitants of paradise)* who will abide there 
^they will abide therein forever)* and will never move, leave or 
change. 




10:27. As for those who earn evil, the recompense of an evil deed 
will be the like thereof, and shame will cover them. They will 
have no protector from [the wrath of] Allah. Their faces will 
be covered, as it were, with patches of darkest night. They will 
be inhabitants of the fire; they will abide therein forever. 
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Having mentioned the inhabitants of paradise, Allah now mentions 
the inhabitants of hell, and tells us that what they earned in this world 
is evil deeds that incur the wrath of Allah, namely all kinds of disbelief 
and sin. 

^the recompense of an evil deed will be the like thereof^ that 
is, a recompense that will upset them according to what they did of 
evil deeds. 

«fand shame will cover them^ and their hearts will be filled with fear 
of Allah’s punishment. No one will ward it off from them and no one 
will protect them from it; their innocence and shame will be brought 
forth from them and darkness will appear on their faces. 

^Their faces will be covered, as it were, with patches of darkest 
night. They will be inhabitants of the fire; they will abide therein 
forever^ how great a difference there will be between the two groups. 
«|On that day, some faces will be radiant, gazing upon their Lord. And 
on that day, some faces will be gloomy, knowing that a great calamity 
is about to befall them.p (al-Qiydmah 75: 22-25) 

^|On that day, some faces will be beaming, laughing and rejoicing. 
And on that day, some faces will be covered with dust, overcast with 
gloom. Such will be the disbelievers, the wicked. ('Abasa 80: 38-42) 
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10:28. On the day when We gather them all together, We will say to 
those who ascribed partners to Us: Stay where you are, you 


sunniconnect.com 



Soorah Yoonus 


(28-30) | 201 


and your [so-called] partners! We will separate them, and their 
[so-called] partners will say: It was not us you worshipped. 

10:29. Sufficient is Allah as a witness between us and you: we certainly 
knew nothing of your worship of us. 

10:30. There every soul will come to know what it had done in the 
past, and they will be brought back to Allah, their true Lord; 
the [false gods] of their own invention will be lost from them. 


([On the day when We gather them all together]* that is, We will 
gather all creatures at the appointed time of reckoning, and we will 
bring together the polytheists and that which they used to worship 
besides Allah. 

([We will say to those who ascribed partners to Us: Stay where you 
are, you and your [so-called] partners!^ That is, stay where you are 
so that your judgement will take place and the verdict between you 
and them will be announced. 

([We will separate them^ that is, both physically and emotionally, and 
there will be extreme enmity between them after they had showed 
them nothing but pure love in this world. That love and allegiance 
will turn into resentment and enmity. 

Their so-called partners will disavow them and say: ([It was not 
us you worshipped]*, for we declare that Allah is far above having 
any partner or equal. 

([Sufficient is Allah as a witness between us and you: we certainly 
knew nothing of your worship of usj* - we did not instruct you to do 
that and we did not call you to do it; rather you worshipped the one 
who called you to do that, and that was the Shaytan, as Allah (4c) 
says elsewhere: 

^Did I not instruct you, O children of Adam, that you should not 
worship the Shaytan, for he is to you an avowed enemy?^ (Yd Seen 
36: 60) 
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«{On the day when He gathers them all together He will say to the 
angels: Was it you that these people used to worship? They will say: 
Glory be to You! You are our Close Friend, not they. Rather they 
used to worship the jinn\ most of them believed in them.p (Saba' 34: 
40-41) 

The noble angels, the Prophets, the close friends ofAIlah ( awliya ’) 
and others will, on the Day of Resurrection, disavow those who 
worshipped them and they will deny that they ever called them 
to worship them, and they will be telling the truth. At that point, 
the polytheists will feel indescribable remorse and will realise the 
seriousness of the deeds that they sent on ahead and what they did of 
bad deeds. On that day it will become clear to them that they were 
fabricating lies against Allah, for their worship was to no avail and 
their objects of worship will be lost to them; they will find themselves 
cut off and helpless. 

Hence Allah says: ^TherejJ that is, on that day 
ffevery soul will come to know what it had done in the past]i that is, 
it will realise the nature of its deeds and earnings, and that will be 
followed by requital when each person will be requited according to 
his deeds: if they were good, he will be rewarded, and if they were 
evil, he will be punished. 

«(the [false gods] of their own invention will be lost from them^ their 
belief that they were doing the right thing by ascribing partners to 
Allah, and that what they worshipped besides Him would benefit them 
and ward off punishment from them, will come to nothing. 
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10:31. Say [O Muhammad]: Who provides for you from the heaven 
and the earth? Who has power over hearing and sight? Who 
brings forth the living from the dead and brings forth the dead 
from the living? Who ordains all things? They will say: Allah. 
Say: Will you not then fear Him? 


10:32. Such, then, is Allah, your true Lord. And what is there apart 
from truth but error? So how could you be turned away [from 
the truth]? 


10:33. Thus the decree of your Lord against the wicked is fulfilled; 
hence they will not believe. 


«(Say [O Muhammad]]? to these people who ascribed partners to 
Allah for which He sent down no authority - basing your argument 
against them on what they affirm of the oneness of Divine Lordship, 
to prove what they deny of the oneness of divinity: 

«(Who provides for you from the heaven and the earth]? by sending 
down provision from the sky, bringing forth all types of provision 
from the earth, and making it available to you? 

«(Who has power over hearing and sight?]? Who is it that created 
them and controls them? He singled these things out for mention by 
way of pointing out other blessings that are inferior by mentioning 
those that are superior, because they are so important and beneficial. 
«|Who brings forth the living from the dead]?, such as bringing forth 
all kinds of trees and plants from seeds and pits, and bringing forth 
the believer from the disbeliever, the bird from the egg, and so on 
«(and brings forth the dead from the living?]? By doing the opposite 
of the things mentioned above 

*jWho ordains all things?]? in the upper and lower realms; this includes 
all kinds of divine control. If you ask them about these things, 
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^They will say: Allah}*, because they acknowledge all that, and they 
know that Allah has no partner in any of the things mentioned here. 

«[Say}* to them, so as to establish binding proof, ^ Will you not then 
fear Him?}* And worship Him alone sincerely, ascribing no partner to 
Him, and give up all that you worship besides Him of rivals and idols. 

^Such, then)? is the One Who describes Himself in these terms 
*fis Allah, your true Lord}* that is, the Divine one Who is rightfully 
worshipped and Most Praiseworthy, Who is caring for all of His 
creation and bestowing all sorts of blessings upon them 
«(And what is there apart from truth but error?}* 

For He is the only Creator and the only One Who is in control of 
all things; people have no blessings except from Him and no one can 
grant them anything good except Him or ward off bad things from 
them except Him, the Owner of the most beautiful names and great, 
perfect attributes. Possessor of majesty and honour. 

*(So how could you be turned away [from the truth]?}* That is, 
from worship of the One Who possesses such attributes, and instead 
worship that which is non-existent and cannot do anything for itself 
in terms of bringing benefits, warding off harm, causing death, giving 
life or resurrecting. 

For it does not have even an atom’s worth of dominion and has 
no partnership with Allah in any way whatsoever; it cannot intercede 
with Him except with His permission. So may he perish, the one who 
ascribes partners to Him. Woe to those who disbelieve in Him, for 
they are lacking in reason just as they are lacking in their beliefs; 
indeed they are losers in this world and the hereafter. 

Hence Allah (4s) says of them: ^Thus the decree of your Lord 
against the wicked is fulfilled; hence they will not believe}* after 
Allah showed them clear signs and brilliant proof. In that there is a 
lesson for people of understanding, and admonition for those who 
fear Allah, and guidance for all people. 
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10:34. Say: Is there any among your [so-called] partners who can 
originate creation then repeat it? Say: Allah originates creation 
then repeats it; how then are you turned away [from the truth]? 

10:35. Say: Is there any among your [so-called] partners who can guide 
to the truth? Say: Allah guides to the truth. Is then One Who 
guides to the truth more worthy of being followed, or one who 
cannot find the way unless he himself is guided? What is the 
matter with you, that you judge as you do? 

10:36. Most of them follow nothing but mere conjecture. But conjecture 
is no substitute for certain truth. Verily Allah has full knowledge 
of all that they do. 


Here Allah (■fe) highlights the helplessness of the gods of the 
polytheists, and the fact that they possess no qualities that would 
make them deserve to be taken as gods along with Allah: 

^Say: Is there any among your [so-called] partners who can 
originate^ that is, initiate 

^creation then repeat it?]J This is a question which implies both 
negation and affirmation. In other words, there is none among them 
who could originate creation then repeat it; they are too weak and 
helpless to do that. 

«{Say: Allah originates creation then repeats it^ without any partner 
or helper in doing so. 
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({how then are you turned away [from the truth]?}* That is, how can 
you turn away and deviate from worship of the One Who is unique 
in His initiation and repetition of creation, and instead worship those 
who cannot create anything and are themselves created? 

(•[Say: Is there any among your [so-called] partners who can guide 
to the truth?!* by explaining it, highlighting it, inspiring people, or 
helping them to follow it. 

(•{Say: Allah)* alone (-[guides to the truth)* by means of proof and 
evidence, and by inspiring and enabling and helping people to follow 
the straight path. 

({Is then One Who guides to the truth more worthy of being followed, 
or one who cannot find the way unless he himself is guided)* because 
he has no knowledge and he is misguided? This refers to their so-called 
partners who cannot guide or be guided unless they receive guidance. 
({What is the matter with you, that you judge as you do?)* That is, what 
made you reach this false judgement and think that it is appropriate 
to worship anyone alongside Allah, after the proof and evidence has 
become clear that no one is deserving of worship except Allah alone? 

Once it is clear that their gods possessed no attributes or abilities 
that would make them deserving of being worshipped alongside 
Allah, rather they possess attributes of imperfection that lead to the 
conclusion that they cannot be divine, then for what reason were they 
made gods besides Allah? 

The answer is that this is an example of the Shaytan making fair- 
seeming to man the most abhorrent of falsehood and misguidance, to 
the extent that they believed that and got used to it, and they thought 
that it was true, when in fact it is nothing. 

Hence Allah says: ([Those who call upon their [so-called] partners 
besides Allah follow nothing but conjecture and they do nothing but 
lie.)* (10: 66), that is, they are not really following so-called partners 
of Allah, for Allah has no partners in the first place, either on the 
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basis of rational thought or textual evidence. Rather they are only 
following conjecture, 

{[...but conjecture is no substitute for certain truth.^ (an-Najm 53: 28) 
They call them gods and worship them alongside Allah, but: 
{[They are no more than names you have named, you and your 
forefathers, for which Allah has not sent down any authority.. (an- 
Najm 53: 23) 

{[Verily Allah has full knowledge of all that they do and He will 
requite them for that with a severe punishment. 
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10:37. This Qur’an could not possibly have been produced by anyone 
except Allah. It is a confirmation of that which came before it 
and an explanation of that which is decreed for humankind [of 
rulings and laws]. There is no doubt about it; it is from the Lord 
of the worlds. 


10:38. Or do they say: He has fabricated it? Say: Then produce a soorah 
like it, and call upon whomever you can other than Allah [to 
help you], if you speak the truth! 

10:39. Nay, they reject that which they do not comprehend, even before 
any explanation thereof reaches them. In like manner did those 


sunniconnect.com 





208 | Tafseeras-Sa'di 


Juz'11 


who came before them reject [the truth]. So see what was the 
fate of the wrongdoers. 

10:40. Among them are some who will believe therein and others who 
will never believe therein. And your Lord knows best those who 
spread mischief. 

10:41. If they reject you, then say: My deeds are mine and your deeds 
are yours. You are not accountable for what 1 do, nor am I 
accountable for what you do. 


^This Qur’an could not possibly have been produced by anyone 
except Allah^ that is, that is not possible and it cannot be imagined 
that this Qur’an could have been produced by anyone except Allah 
(■fe), for it is the great Book which: 

«[No falsehood can approach it from before it or from behind it; [it is] a 
revelation from One Who is Most Wise, Praiseworthy.^ (FussHat 41. 42) 

It is the Book which, if all of humankind and the jinn were to 
come together to produce the like of this Qur'an, they could never 
produce the like thereof, even if they helped one another (cf. 17: 88). 
It is the Book of Allah which was spoken by the Lord of the worlds. 
So how could anyone in creation speak a Book like it or even come 
close? For the words are indicative of the greatness of the One Who 
spoke them and of His attributes. 

If there was anyone who could match Allah in His greatness 
and perfect attributes, then it would be possible for him to produce 
something like the Qur’an. If we assume that someone falsely 
attributed a Book to the Lord of the worlds. He would hasten to send 
a severe punishment upon him. 

But Allah sent down this Book as a mercy to the worlds and as 
proof that leaves no excuse for anyone. 

He sent it down as ^a confirmation of that which came before it]? 
of the divinely revealed Books of Allah, as it is in harmony with them 
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and confirms what they mentioned and what they foretold, which 
came to pass as they had been foretold. 

^and an explanation of that which is decreed for humankind [of 
rulings and laws]]* that is, what is prohibited and what is lawful, 
religious rulings and decrees, and other things that He has told us 
about the past. 

<$There is no doubt about it; it is from the Lord of the worlds]* that 
is, there is no doubt about it whatsoever; rather it is certain truth. It 
has been sent down from the Lord of the worlds Who takes care of 
all of His creation by His grace. 

One of the most significant ways in which He takes care of them 
is that He has sent down to them this Book which speaks of their 
religious and worldly interests and contains all noble characteristics 
and good deeds. 

«$Or do they)?, namely those who disbelieve in it «fsay)* out 
of stubbornness and resentment: ^He has fabricated it]* that is, 
Muhammad (3||) has fabricated it and attributed it falsely to Allah? 
tfSay]* to them (O Muhammad [$||]), obliging them to produce 
something like it if they can, in which case it may be possible that 
their claim is true, otherwise it is false: 

^Then produce a soorah like it, and call upon whomever you can 
other than Allah [to help you], if you speak the truth!]* That is, call 
them to help you to produce a soorah like it. But that is impossible; 
if it were possible, they would have announced their ability to do that 
and they would have produced something like it. 

But because they were not able to do that, it became clear that what 
they were saying was false and that they had no proof for it. What 
made them disbelieve in the Qur’an, which contains truth beyond 
which there is no other, is the fact that they did not understand it. If 
they had understood it properly, they would have been humble enough 
to believe in it. But until now there has not come to them that which 
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Allah promised them of punishment. This disbelief on their part is 
of the same nature as the disbelief of those who came before them. 
Hence Allah says: «(ln like manner did those who came before them 
reject [the truth]. So see what was the fate of the wrongdoers)?, which 
was utter destruction that spared none of them. 

So let these people beware of persisting in their disbelief, lest there 
befall them that which befell the disbelieving and doomed nations. 

This indicates that one should be cautious with regard to all 
matters, and not hasten to accept or reject anything before one fully 
understands it. 

^Among them are some who will believe therein)? that is, in the 
Qur’an and what it says 

^and others who will never believe therein. And your Lord knows best 
those who spread mischief)? - they are the ones who do not believe 
in Him out of stubbornness, wrongdoing and wickedness; He will 
requite them for their wickedness with the severest of punishments. 

«(If they reject you)? then carry on with your call, and you are not 
at all accountable for them; each individual is responsible for his 
own deeds. 

{(then say: My deeds are mine and your deeds are yours. You are not 
accountable for what I do, nor am 1 accountable for what you do)?. 
This is like the verse in which Allah ) says: 

{(Whoever does righteous deeds, it is to his own benefit and whoever 
does evil deeds, it is to his own detriment...)? (al-Jathivah 45:15) 
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10:42. Among them are some who listen to you, but can you make the 
deaf to hear, if they will not use their minds? 

10:43. And among them are some who look at you, but can you guide 
the blind, if they will not see? 

10:44. Verily Allah does not wrong people in the least, but it is people 
who wrong themselves. 


Here Allah (4c) tells us about some of those who disbelieved in 
the Messenger (*yg) and in the message he brought. 
fjAmong them are some who listen to you)? that is, they listened to the 
Prophet («|g) when he recited the revelation, not by way of seeking 
guidance but by way of passing the time, disbelieving and seeking 
out faults. This kind of listening is not beneficial and will not lead to 
attaining anything good. No wonder the door of success was shut in 
their faces and they were deprived of the benefit of listening. Hence 
Allah says: 

f|but can you make the deaf to hear, if they will not use their minds?)? 
This appears in the form of a question but in fact establishes negation; 
in other words, it confirms that you cannot make deaf people hear, 
who cannot hear anything that is said to them, even if you shout out 
loud, especially if they are also lacking in reason. 

If it is impossible to make the deaf hear, who do not understand 
what is said to them, then it is not possible for you to make these 
disbelievers hear you in such a way that they may benefit from what 
they hear. 

As for making them hear proof (that will leave them with no 
excuse), they have indeed heard that which establishes the proof of 
Allah against them. Thus this important means of gaining knowledge 
is blocked for them, which is by means of hearing. 

Then Allah tells us that another means of learning that is blocked 
for them is the means of seeing, as He says: 
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^And among them are some who look at you)? but their looking at 
you does not benefit them, and they do not benefit by learning about 
you. Just as you cannot guide the blind if they will not see, in the same 
way you cannot guide these people. If their minds, hearing and vision, 
which are the means of acquiring knowledge and learning facts, are 
not functioning, then what way do they have of reaching the truth? 

The words ^And among them are some who look at you...)? 
indicate that looking at the Prophet (^) and his teachings, character, 
deeds and message is the greatest evidence of his truthfulness and the 
soundness of what he brought; that is sufficient for the one who has 
eyesight, and he needs no further proof. 

^Verily Allah does not wrong people in the least^ so He does not 
add to their bad deeds or detract from their good deeds 

^but it is people who wrong themselves)?: the truth comes to them 
but they do not accept it, so Allah punishes them after that by placing 
a seal on their hearts, hearing and vision. 
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10:45. On the day when He will gather them together, as if they had 
not remained [in this world] for longer than an hour of a day, 
they will recognise one another. Lost indeed are those who deny 
the meeting with Allah, and they are not guided. 


Here Allah (•&) tells us of how quickly this world will end, and 
that when Allah (•&) gathers the people and brings them together on 
a day concerning which there is no doubt, it will be as if they had 
only stayed (in this world) for a short while, and as if they had never 
experienced any joy or misery, and they will recognise one another 
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as they used to in this world. On that day, those who feared Allah will 
be the winners, and those who disbelieved in the meeting with Allah 
will be the losers, for they were not guided to the straight path and 
the true religion, so they missed out on blessings and will deserve 
to enter the fire. 
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10:46. Whether We show you some of that [punishment] of which We 
have warned them, or We take your soul [in death, before that], 
to Us is their return; and, moreover, Allah is witness to all that 
they do. 


That is, do not grieve, O Messenger (^), for these disbelievers, 
and do not seek to hasten the punishment for them, for what We have 
prepared for them of punishment will inevitably befall them, either 
in this world, so that you will see it with your own eyes and have 
the satisfaction of seeing it, or in the hereafter, after death, for they 
will return to Allah and He will inform them of what they used to 
do, for Allah has kept a record of their deeds but they forgot them, 
and Allah is witness of all things. This is a stem warning to them, 
and consolation to the Messenger whose people stubbornly 
disbelieved in him. 
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10:47. For every nation there was a Messenger, and when their 
Messenger came," judgement was passed between them with 
justice, and they were not wronged. 

10:48. They say: When will this promise come to pass, if you speak 
the truth? 


10:49. Say: I have no power either to harm or benefit myself, except as 
Allah wills. For every nation there is an appointed time; when 
their appointed time comes, they will not be able to delay it for 
a single moment or bring it forward. 


((For every nation)* of the past 

(•(there was a Messenger)* who called them to affirm the oneness of 
Allah and follow his religion. 

(•(and when their Messenger came)* to them, bringing signs, some 
of them believed and others disbelieved. So Allah will judge between 
them fairly, by saving the believers and destroying the disbelievers, 
(•(and they were not wronged)* by being punished before the Messenger 
was sent and the proof was explained, or by being punished for 
crimes they did not commit. So let those who disbelieve in you (O 
Muhammad [$|g] > beware of behaving like those doomed nations, 
lest there befall them what befell those people. 

They should not think that the punishment is slow in coming and 
say: (-(When will this promise come to pass, if you speak the truth?)* 

11 This may refer to: 

(i) either this world, when their Messengers came, and some believed 
in them while others did not; the latter were punished and the former 
were saved; 

(ii) or the hereafter, when the Messengers will come and give testimony 
concerning their nations on the Day of Resurrection. 
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This was wrongdoing on their part, when they demanded that of 
the Prophet for he had no control over the matter; all he was 
required to do was to convey the message and explain it to the people. 

As for the reckoning and the sending of the punishment upon them, 
that could only be from Allah (•&), who sends it upon them when 
the ordained time comes, the time at which it has been decreed, in 
accordance with His divine wisdom. 

When that time comes, they cannot put it back by a single hour or 
bring it forward. So let the disbelievers beware of seeking to hasten 
the punishment, for they are seeking to hasten the punishment of 
Allah which, when it comes, cannot be averted from the evildoers 
(cf. 6: 147). Hence Allah says: 
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10:50. Say: What do you think, if His punishment should come upon 
you by night or by day, what could there be in it that the evildoers 
would seek to hasten? 


10:51. Or when it comes to pass, then will you believe in it? [It will 
be said:] What, now [do you believe], when before you would 
[mockingly] seek to hasten it? 

10:52. Then it will be said to the wrongdoers: Taste the everlasting 
punishment; will you be requited for anything other than what 
you used to earn? 


ffSay: What do you think, if His punishment should come upon 
you by nightp at the time when you are asleep 
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^or by day)? at the time when you are heedless 
efwhat could there be in it that the evildoers would seek to hasten?)? 
That is, what is good in it that they seek to hasten? Rather what a 
punishment they seek to bring forward! 

^Or when it comes to pass, then will you believe in it?)? For faith 
will be of no benefit when the punishment of Allah has come to pass 
and it will be said to them by way of rebuke at that time when they 
will claim to believe: 

^What, now [do you believe])? at the time of hardship and pain? 
*fwhen before you would [mockingly] seek to hasten it)?. This is 
Allah’s way of dealing with His slaves: He forgives them if they 
ask Him for forgiveness before the punishment comes, but once the 
punishment has come, it is of no benefit to believe then, as Allah (-Jc) 
said of Pharaoh, when he was about to drown: ^he said: 1 believe that 
there is no god but He in Whom the Children of Israel believe; I am 
one of those who submit to Allah [in Islam])? (10: 90). 

But it was said to him: «[What, now [do you believe], when before 
this you were disobedient, and were one of the mischief-makers?)? 
(10: 91). 

And Allah says: 

«[But their believing after they had seen Our punishment could not 
benefit them at all. Such has always been the way of Allah in dealing 
with His slaves...)? (Ghaftr 40: 85) 

And here Allah (:&) says: 

<f(Or when it comes to pass, then will you believe in it? [It will be 
said:] What, now)? do you claim to believe, «fwhen before you would 
[mockingly] seek to hasten it?^ This is what your hands have wrought 
and this is what you sought to hasten. 

«(Then it will be said to the wrongdoers)? when they are requited 
for their deeds on the Day of Resurrection: ^Taste the everlasting 
punishment)? that is, the punishment that you will suffer for eternity, 
with no respite, not even for an hour 
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^will you be requited for anything other than what you used to eam?J» 
of disbelief, rejection and sin. 
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10:53. They ask you: Is this true? Say: Yes, by my Lord. It is indeed 
true, and you can never escape it. 

10:54. Verily, if every soul that did wrong possessed all that is on earth, 
it would offer it in ransom. They will conceal their remorse, 
when they see the punishment. Judgement will be passed 
between them with justice, and they will not be wronged. 

10:55. Verily to Allah belongs all that is in the heavens and on earth. 
Verily the promise of Allah is indeed true. Yet most of them do 
not know. 


10:56. It is He Who gives life and causes death, and to Him you shall 
all return. 


Here Allah (4s) says to His Prophet (<|S|): efThey ask you: Is this 
true?^ That is, the disbelievers will ask you by way of stubbornness, 
not by way of seeking clarification and guidance. 

^Is this true?j» that is, is it true that people will be gathered and 
resurrected after death for the appointed day, and that they will be 
requited for their deeds, if they were good they will be rewarded and 
if they were evil they will be punished? 
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^(Say)?, swearing that it is true and showing clear proof and 
evidence for it: 

*)Yes, by my Lord. It is indeed true^ and there is no doubt or confusion 
about it. 

tjand you can never escape it)?. You can never escape Allah, for Allah 
will inevitably resurrect you. Just as He initiated your creation when 
you were nothing, similarly He will recreate you so that He may 
requite you for your deeds. 

tjVerily)? when the Day of Resurrection comes, «fif every soul that 
did wrong)? by disbelieving and committing sin 
^possessed all that is on earthy of gold, silver and other wealth, with 
which to ransom itself from the punishment of Allah, 
tjit would offer it in ransom)?, but that would not benefit it at all; rather 
benefit and harm, reward and punishment, will be in accordance with 
deeds, whether righteous or evil. 

^They)? namely those who did wrong ^will conceal their remorse, 
when they see the punishment)?. They will regret what they did, but 
it will be too late. 

^Judgement will be passed between them with justice^ that is, perfect 
fairness in which there will be no injustice or unfairness in any way 
whatsoever. 

ffVerily to Allah belongs all that is in the heavens and on earth)?. 
They are subject to His religious and universal decrees and He will 
requite them (on the Day of Resurrection). Hence Allah says: 
^Verily the promise of Allah is indeed true. Yet most of them do not 
know)? and it is for this reason that they do not prepare to meet Allah; 
rather they may not believe in Him, even though there is so much 
definitive proof and textual and rational evidence. 

«flt is He Who gives life and causes death)? that is, He is the One 
Who has control over life and death, and has control over all other 
things, and He has no partner in that. 
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([and to Him you shall all return^ on the Day of Resurrection, and 
He will requite you for your deeds, both good and bad. 
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10:57. O humankind, there has come to you an admonition from your 
Lord and a healing for [the ills] in your hearts, a guidance and 
mercy for the believers. 


10:58. Say: In the grace of Allah and in His mercy - in that let them 
rejoice. That is far better than all they could accumulate. 


Here Allah (■*&) encourages people to focus on this noble Book, by 
mentioning its beautiful characteristics that are important for them: 
([O humankind, there has come to you an admonition from your Lord^ 
that is, it exhorts you and warns you against the deeds that incur the 
wrath of Allah and lead to His punishment; it warns you against them 
by highlighting their negative consequences and evil outcomes, 
(-[and a healing for [the ills] in your hearts)?. It is this Qur’an, which is 
a healing for what there is in people’s hearts of the diseases of whims 
and desires, which hinder man from complying with Islamic teachings, 
and the diseases of doubt which could undermine certain knowledge. 
It contains exhortation, encouragement and warnings, promises and 
threats, which all form motives and deterrents in people’s hearts. 

If one’s heart finds, in the Qur’an, motivation to do good and a 
deterrent against doing evil, and it is shaped by what one grasps of 
its meanings when reading Qur’an regularly, that would lead one to 
give precedence to what Allah wants over what one’s own nafs wants, 
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and that which pleases Allah would become dearer to the individual 
than his own whims and desires. 

Similarly, what it contains of proof and evidence that Allah has 
presented in different ways and explained in the most eloquent manner 
will dispel doubts about the truth; by means of that hearts attain the 
highest level of certainty. 

Once the heart has healed from its sickness and has begun to 
enjoy sound health, all the other faculties will follow suit, for they 
become sound if the heart is sound and they become corrupt if the 
heart is corrupt. 

fja guidance and mercy for the believersp: guidance is knowledge 
of the truth and acting upon it, and mercy is what one attains of good 
and reward in this world and the hereafter, for the one who is guided 
by the Qur’an. Guidance is the most sublime means (of attaining 
what one wants) and mercy is the most sublime of aims and goals, 
but the Qur’an will not be a source of guidance and a mercy except 
for the believers. 

If a person attains guidance and mercy is bestowed on him as a result 
thereof, he will attain happiness, prosperity, gain, success, and joy. 

Hence Allah (4s) enjoined the believers to rejoice in that, as He 
says: (-{Say: In the grace of Allahp namely the Qur’an, which is the 
greatest blessing and grace that Allah bestowed upon His slaves 
ejand in His mercy)* namely Islam and faith, and worshipping, loving 
and knowing Allah 

«(in that let them rejoice. That is far better than all they could 
accumulated of worldly gains and pleasures. 

There can be no comparison between the blessing of faith that leads 
to happiness in this world and the hereafter, and all that this world 
contains, for the latter is temporary and will soon vanish. 

Rather Allah (4c) instructs us to rejoice in His grace and mercy, 
because that is something that will result in feeling at ease, energised 
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and grateful to Allah (4?), and feeling a sense of power and eagerness 
to pursue knowledge and faith, which will motivate one to seek more 
of them. This is a praiseworthy kind of joy, in contrast to rejoicing in 
the desires and pleasures of this world, or rejoicing in falsehood, for 
that is blameworthy, as Allah (•&) says: 

«f...Do not exult, for Allah does not love those who exult [in their 
riches].)? (al-Qasas 28: 76) 

And Allah (-}g) says concerning those who rejoice in what they 
have of falsehood that is contrary to the message brought by the 
Messengers: 

«(Then when their Messengers came to them with clear signs, they 
exulted in what they had of [worldly] knowledge...]? (Ghafir 40: 83) 




js ijjj v ■ j * ji ^ 

hj-) 4 ^ 'ox y y>\ yyy 


CV’-O^ -jOy. 


10:59. Say: What do you think about the provision that Allah has sent 
down to you, of which you then declared some to be forbidden 
and some to be lawful? Say: Has Allah given you leave to do 
so, or do you fabricate lies against Allah? 

10:60. What do those who fabricate lies against Allah think about 
the Day of Resurrection? Verily Allah is most gracious to 
humankind, but most of them are ungrateful. 


Here Allah denounces the polytheists who introduced prohibitions 
of things that Allah had permitted and permitted things that He had 
forbidden. 
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^Say: What do you think about the provision that Allah has sent 
down to you)* - this refers to different types of permissible animals 
that Allah had bestowed as provision for them and as a mercy 
t(of which you then declared some to be forbidden and some to be 
lawful? Say)* to them, by way of rebuke for this corrupt action: «|Has 
Allah given you leave to do so, or do you fabricate lies against Allah?)* 
It is well known that Allah did not give them permission; thus it is 
known that they were lying. 

«(What do those who fabricate lies against Allah think about the 
Day of Resurrection?)* What do they think Allah will do to them by 
way of punishment? Allah (4s) says: 

(•(On the Day of Resurrection you will see those who fabricated lies 
against Allah, their faces darkened...)* (az-Zumar 39: 60) 

(•(Verily Allah is most gracious to humankind)* and He bestows 
a great deal of blessing, but most people do not give thanks. Either 
they do not show gratitude for the blessings or they use them for 
sinful purposes or they regard some of them as prohibited, and they 
reject what Allah has bestowed of His favours upon His slaves. Few 
of them are grateful and acknowledge the blessing, praise Allah for 
it and use it for the purpose of obeying Him. 

This verse is quoted as evidence for the basic principle that all 
foods are permissible, except those concerning which there is a text 
stating that they are prohibited, because Allah denounced those who 
prohibited the provision that He bestowed upon His slaves. 
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10:61. Whatever business you [O Prophet] may be engaged in, whatever 
you may recite of Qur’an, and whatever deeds you [O people] 
may do. We are witness over you when you are engaged therein. 
Not even the weight of a speck of dust, on earth or in heaven, 
escapes your Lord, nor is there anything smaller or greater than 
that, but it is [inscribed] in a clear record. 


Here Allah (•$£) tells us that He is watching and sees all that people 
do, when they are moving and when they are resting. This is an 
implicit call to remember that He is always watching. 

^Whatever business you [O Prophet] may be engaged in}* that 
is, whatever situation you are in, whether it involves religious or 
worldly matters 

^whatever you may recite of Qur’an}* that is, whatever you recite of 
the Qur’an, which Allah revealed to you 
^and whatever deeds you [O people] may do}*, small or great 
^We are witness over you when you are engaged therein}* that is, at 
the time when you start it and when you are still doing it. 

So remember that Allah is watching all your deeds, and do them 
with sincerity, striving hard. And beware of doing what Allah ($%) 
dislikes, for He is watching you and He knows what you disclose 
and what you conceal. 

«{Not even the weight of a speck of dust, on earth or in heaven, 
escapes your Lord}* that is, nothing escapes His knowledge. His 
hearing. His sight or His awareness 

^nor is there anything smaller or greater than that, but it is [inscribed] 
in a clear record}* that is. His knowledge encompasses it and His pen 
records it. 

Allah often mentions these two aspects of the divine will and 
decree together: His knowledge that encompasses all things and His 
recording of everything that happens. This is like the verse in which 
He says: 
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«|Do you not know that Allah knows all that is in the heavens and 
on earth? Verily, that is [inscribed] in a record; verily that is easy for 
Allah. (al-Hajj 22: 70) 
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10:62. Verily the allies and close friends of Allah will have no fear nor 
will they grieve; 


10:63. Those who believe and guard against evil. 

10:64. For them are glad tidings in the life of this world and in the 
hereafter; there can be no change in the words [promises] of 
Allah. That is the supreme triumph. 


Here Allah (•)§) tells us of His close friends and loved ones, and 
mentions their deeds, characteristics and reward. 

^Verily the allies and close friends of Allah will have no fear)) 
with regard to the future and what lies ahead of fear and terror (on 
the Day of Resurrection) 

*fnor will they grieve)) over what they have done in the past, because 
they will have done nothing but righteous deeds. As they will have 
no fear and will not grieve, it is established that they will be safe 
and happy, and will have much good, such as no one knows except 
Allah (4%). 

Then He describes them: they are ^Those who believe)) in Allah 
and in His angels, His Books, His Messenger, the Last Day, and the 
divine decree, both good and bad; and they confirm their faith by 
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fearing Allah and guarding against evil, and by complying with His 
commands and heeding His prohibitions. 

Whoever is a believer and guards against evil, Allah (4c) will be 
his ally, and «[For them are glad tidings in the life of this world and 
in the hereafter^. 

Glad tidings in this world means being spoken well of, praised 
and loved by the believers. It also includes good dreams, and the 
kindness that Allah shows to him by enabling him to do the best of 
deeds and acquire the best of characteristics, and by diverting from 
him bad characteristics. 

In the hereafter, the first glad tidings the believers receive are at 
the time when their souls are taken in death, as Allah (4*) says: 
^Verily, those who say: Our Lord is Allah, then remain steadfast, to 
them the angels will come down [at the time of death, saying]: Fear 
not, nor grieve; but receive the glad tidings of paradise which you 
were promised. |» (Fussilai 41: 30) 

After that, in the grave they receive the glad tidings of the good 
pleasure of Allah (4s) and eternal bliss. 

Then in the hereafter they will receive the ultimate glad tidings 
of admission to the gardens of bliss and salvation from the painful 
punishment. 

^there can be no change in the words [promises] of Allah}*; rather 
whatever Allah promises is true and cannot be changed or altered, 
because He is truthful in all that He says and no one can go against 
what He wills and decrees. 

^That is the supreme triumph}* because it includes salvation from 
everything one fears and attaining everything one seeks and loves. 
The triumph is limited to that, because there is no triumph except for 
people of faith and piety. 

To sum up: the glad tidings include all the good things and rewards 
that Allah has connected, in this world and the hereafter, to faith and 
piety. Hence He spoke in general, not specific, terms. 
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10:65. Do not let their words grieve you, for all power belongs to Allah. 
He is the All-Hearing, All-Knowing. 


That is, do not let the words of those who disbelieve in you, in 
which their aim is to impugn you and your religion, grieve you, for 
their words will be no source of honour for them and they will not 
harm you at all 

<|for all power belongs to Allah)* He bestows it upon whomever He 
will and withholds it from whomever He will. 

Allah (j%) says: 

tj Whoever seeks honour, then all honour belongs to Allah...)* (Fdtir 
35: 10) 

- that is, so let him seek it by obeying Him. That is based on the 
fact that Allah says after that: ^To Him ascend all good words, and 
He exalts the good deed)*. 

It is well known that you are obeying Allah, and that power and 
honour will come to you and your followers from Allah: 
f(...In fact, might belongs to Allah, and to His Messenger and to the 
believers... )* (al-Munafiqoon 63: 8) 

«{He is the All-Hearing, All-Knowing)* that is. His hearing 
encompasses all voices, and nothing is hidden from Him. 

His knowledge encompasses all things, both apparent and hidden; 
not even the weight of a speck of dust, on earth or in heaven, escapes 
Him, nor anything smaller or greater than that. 

Allah (-Jg) hears what you say and what your enemies say about 
you, and He knows that in detail. So be assured of the knowledge of 
Allah and His care for you; whoever fears Allah, He will suffice him. 
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10:66. Verily to Allah belong all those who are in the heavens and on 
earth. Those who call upon their [so-called] partners besides 
Allah follow nothing but conjecture and they do nothing but lie. 

10:67. He it is Who has made the night for you to rest in, and the day 
for you to see. Verily in that are signs for people who listen 
[attentively]. 


Here Allah (*$£) tells us that to Him belong all that is in the 
heavens and on earth, as He is its sole Creator and Owner, and all 
creatures are His slaves; He controls them by means of whatever 
decrees and rulings He will. They are all slaves of Allah, subjugated 
to Him and under His control, so they do not deserve any kind of 
worship and they are not partners of Allah in any sense whatsoever. 
Hence Allah says: «(Those who call upon their [so-called] partners 
besides Allah follow nothing but conjecture!? which has nothing to do 
with truth 

ffand they do nothing but lie]? and fabricate about such matters. 

If they were telling the truth, that they are partners of Allah, then 
let them highlight any of their qualities and attributes that would 
make them deserving of an atom’s weight of worship. But they will 
never be able to do that. Is there any among them who ever created 
anything or granted any provision, or who owns any created thing 
or controls the night and the day which Allah ordained for people to 
earn their living? 
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«(He it is Who has made the night for you to rest in)? by sleeping 
and reposing, because of the darkness that covers the face of the 
earth; if it remained light, they would not be able to settle and relax. 

And Allah has created (-(the day for you to see)? that is, He has 
made it light so that people can see and go about earning their living 
and taking care of their religious and worldly interests. 

(•(Verily in that are signs for people who listen [attentively])? to the 
revelations of Allah, listening by way of seeking to understand, accept 
and be guided, not listening by way of stubbornness and rejection. In 
that are signs for people who listen attentively and take it as evidence 
that Allah alone is deserving of worship and He is the true God, and 
that the so-called divinity of anything besides Him is false, and He is 
the Most Kind, the Most Merciful, the All-Knowing, the Most Wise. 
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10:68. They say: Allah has begotten a son. Glory be to Him! He is the 
Self-Sufficient; to Him belongs all that is in the heavens and 
on the earth. You have no proof for that. Would you attribute to 
Allah something of which you have no knowledge? 


10:69. Say: Verily those who fabricate lies against Allah will never 
prosper. 


10:70. A little enjoyment in this world [will be theirs], then to Us they 
will return, then We will make them taste severe punishment 
because they disbelieved. 
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Here Allah tells us of the lies of the polytheists about the Lord of 
the worlds: 

((They say: Allah has begotten a son]?. Then Allah declares Himself 
to be above that, as He says: 

((Glory be to Him!]? That is. He is declaring Himself to be far above 
what the wrongdoers say of attributing imperfection to Him. Then He 
states why they are wrong, based on the following proof: 

Firstly, He says: ((He is the Self-Sufficient]? that is, He is the only 
One Who is Self-Sufficient in all ways. He is the completely Self- 
Sufficient Who is independent in all aspects. As He is self-sufficient 
and independent in all aspects, for what reason would He beget a son? 
Is it because He needs a son? This is contrary to His self-sufficiency, 
for no one begets a son unless there is something lacking in his self- 
sufficiency. 

Secondly, He says: ((to Him belongs all that is in the heavens 
and on the earth]?. This is a comprehensive phrase that is general 
in meaning and does not exclude any being that exists among the 
inhabitants of the heavens and the earth; all of them are created beings 
and slaves (of Allah). 

It is well known that this general description rules out the notion 
of Him having a son among them, for a son is of the same nature as 
his father, so a so-called ‘son of God’ could not be created or a slave. 
Therefore the fact that Allah owns everything in the heavens and on 
earth rules out the concept of His having a son. 

Thirdly, He says: ((You have no proof for that]? that is, do you 
have any evidence or proof to confirm that Allah has a son? If they 
had any evidence, they would have produced it as He challenged 
them to do, but they were unable to establish any such proof. Thus 
it is known that what they say is false and that they were speaking 
without knowledge. Hence Allah says: (-(Would you attribute to Allah 
something of which you have no knowledge?]-) For this is the gravest 
of prohibited acts. 
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e(Say: Verily those who fabricate lies against Allah will never 
prosper]* that is, they will never reach their goal or attain what they 
seek. Rather they will enjoy their disbelief and lies in this world for 
a little while, then they will return to Allah, and He will make them 
taste severe punishment because they disbelieved. 

«(...It is not Allah Who has wronged them, but they wronged 
themselves.p (A! 'Imran 3: 117) 
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10:71. Recount to them the story of Nooh, when he said to his people: 
O my people, if my presence among you and my reminding you 
of the signs of Allah have become too much for you to bear, 
then in Allah 1 have put my trust, so decide on your course of 
action, you and your [so-called] partners, leaving no room for 
uncertainty, then carry out your decision concerning me, and 
give me no respite. 

10:72. But if you turn away, I have not asked you for any recompense; 
my reward is with Allah alone, and I am commanded to be one 
of those who submit to Allah [in Islam], 

10:73. But they rejected him; We saved him and those who were with 
him, in the ark, and made them [their] successors; and We 
drowned those who rejected Our signs. So see what was the 
fate of those who had been forewarned [but did not pay heed]. 
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Here Allah (■ic) says to His Prophet Recount to your people 
^the story of Nooh^ and his call to his people. He called them to Allah 
for a long time, and he stayed among them for a thousand years less 
fifty, but his call only increased them in transgression. They got tired 
of him and could no longer put up with him, but he never slackened 
and was never heedless in calling them. He said to them: 

«{0 my people, if my presence among you and my reminding you of 
the signs of Allah)? that is, if my staying with you and reminding you 
of that which will benefit you 

«(of the signs of Allah)* that is, clear and obvious proof; if that is too 
much for you and you find it burdensome, and you want to cause me 
harm or reject the truth, 

«fthen in Allah I have put my trust)? that is, I rely upon Allah to ward 
off any harm intended to me and to the message to which I call people. 
This trust is my battalion and my weapon, so bring whatever you can 
of all kinds of manpower and weaponry. 

^so decide on your course of action)? all of you together, so that 
none of you will stay behind and you will not spare any effort 
f(you and your [so-called] partners)? that is, bring your so-called 
partners whom you worship and take as allies instead of Allah, the 
Lord of the worlds 

^leaving no room for uncertainty)? that is, do not be confused about 
it and do not conceal it; rather do it openly. 

Sfthen carry out your decision concerning me)? that is, carry out against 

me whatever punishment and harm you are able to 

«fand give me no respite)? that is, do not delay it for even an hour. 

This is definitive proof and a great sign of the soundness of his 
message, and confirmation thereof. For he was alone, with no clan to 
protect him and no troops to turn to. But he initiated the argument with 
his people by declaring their beliefs to be foolish and their religion 
to be corrupt, and by criticising their gods. Hence they bore grudges 
and enmity towards him that were greater than lofty mountains, and 
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they were people of power and aggression. But he said to them: Get 
together, you and your so-called partners, and whoever else you can, 
and prepare all that you can of plots, then carry out those plots against 
me if you can. But they were not able to do any of that. 

Thus it was known that he was indeed truthful and they were lying 
with regard to their claims. Hence he said: 

«(But if you turn away^ from that to which 1 am calling you, there is 
no reason for you to turn away, because it has become clear to you 
that you are not turning away from falsehood to truth; rather you are 
turning away from truth for which all proof has been established, to 
falsehood which has been proven to be false. 

Moreover, ^1 have not asked you for any recompense)? for my call 
or for your accepting the call. You say: This man has come to us to 
take our wealth, and you refuse because of that, but *{my reward is 
with Allah)? that is, I do not seek reward or recompense from anyone 
except Him. 

«[and)? moreover I did not enjoin you to do something then fail to do 
it myself; rather *fl am commanded to be one of those who submit 
to Allah [in Islam])? so I am the first one to do that which I enjoined 
you to do. 

t(But they rejected him)? after he had called them night and day, 
in private and in public. His call only increased them in aversion 
^We saved him and those who were with him, in the ark)? which We 
commanded him to build under Our supervision (cf. 11: 37), and We 
said to him, when water gushed up out of the earth: 

.. .Take on board a pair from every species, and your family, except 
those against whom the sentence has already been passed, and those 
who believe...)? (Hood 11: 40) 

And he did that. 

Then Allah commanded the sky to send down water in torrents, 
and caused the earth to burst forth with springs, then the waters met 
for a purpose that had already been decreed (cf. 54. 12). 
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«[We carried him on a [vessel] made of planks and nails.]» (al-Qamar 
54: 13) 

- that sailed under Our watchful eye. 
tfand made them [their] successors)* in the earth, after the destruction 
of the disbelievers. 

Then Allah blessed his offspring and made his offspring the ones who 
survived, and He caused them to spread throughout the earth 
^and We drowned those who rejected Our signs)* after they had 
become clear and proof had been established. 

^So see what was the fate of those who had been forewarned [but 
did not pay heed])*. That fate was destruction and humiliation, and 
ongoing curses directed against them by every generation that came 
after them. You do not hear anyone speak of them but he blames them 
and criticises them. 

So let these disbelievers beware lest there befall them what befell 
these disbelieving people of destruction, humiliation and punishment. 
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10:74. Then after him. We sent Messengers to their [own] peoples; 
they came to them with clear signs, but they would not believe 
what they had already rejected beforehand. Thus do We seal up 
the hearts of the transgressors. 


<ifThen after him)* that is, after Noob (^) 

«[We sent Messengers to their [own] peoples)* that is, their disbelieving 
peoples, to call them to guidance and warn them against that which 
might lead to their doom. 
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^they came to them with clear signs]? that is, each Prophet was 
supported in his call with signs that pointed to the soundness of the 
message he brought. 

^but they would not believe what they had already rejected 
beforehand^ that is, Allah (4?) punished them when the Messenger 
came to them but they hastened to disbelieve in him. So Allah put 
a seal on their hearts and prevented them from believing after they 
could have believed, as Allah (4s) says elsewhere: 

«[We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time...]? (al-Anam 6. 110) 

Hence Allah says here: ^Thus do We seal up the hearts of the 
transgressors]? that is, We put a seal on them, so no good will enter 
them. Allah did not wrong them; rather they wronged themselves by 
rejecting the truth when it came to them and because of their initial 
rejection. 
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10:75. Then after them We sent Moosa and Haroon with Our signs to 
Pharaoh and his chiefs, but they showed arrogance and were 
wicked people. 

10:76. So when the truth came to them from Us, they said: This is 
obviously nothing but magic! 
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10:77. Moosa said: Do you speak thus of the truth after it has come to 
you? Can this be magic? Those who practise magic will never 
prosper. 

10:78. They said: Have you come to us to turn us away from what 
we found our forefathers following, so that you two may reign 
supreme in the land? We will never believe in you! 


((Then after them)* that is, after these Messengers whom Allah 
sent to the disbelieving and doomed people, 

((We sent Moosa)* ibn ‘Imran, the one to whom the Most Gracious 
spoke directly, one of the Messengers of strong will and one of 
the great leaders whose example is followed, to whom great and 
comprehensive laws were revealed. 

((and)* We sent with him his brother ((Haroon)*, as an adviser. We 
sent them ((with Our signs)* that pointed to the truth of their message, 
namely the oneness of Allah and the prohibition on worshipping 
anything other than Allah (-fe) 

((to Pharaoh and his chiefs)* that is, the leaders and senior figures of 
his state, because their common folk followed the leaders. 

((but they showed arrogance)* towards the signs, wrongfully and out 
of conceit, after they became certain of them. 
f(and were wicked people)* that is, their defining characteristics were 
wickedness and disbelief. 

((So when the truth came to them from Us)* which was the greatest 
kind of truth, as it came from Allah to Whose greatness all of creation 
is subjugated, and He is the Lord of the worlds Who bestows blessings 
on all of His creation. 

When the truth came to them from Allah at the hand of Moosa, 
they rejected it and did not accept it, and ((they said: This is obviously 
nothing but magic!)*. They did not stop at turning away from it or 
rejecting it; rather they regarded it as the worst type of falsehood. 
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namely magic which in essence is a kind of deceit or illusion. Indeed 
they regarded it as obvious magic when in fact it was clearly the truth. 

Hence ^Moosa said}? to them, rebuking them for their rejection 
of the truth which no one rejects except the most wicked of people: 
f|Do you speak thus of the truth after it has come to you?}? That is, 
do you say that it is obviously magic? 

cjCan this be magic?}? That is, examine it and what it contains, for 
once you do that you will become certain that it is the truth. 

^Those who practise magic will never prosper}? either in this world 
or in the hereafter. Wait and see for whom the good end will be and 
who will prosper, and at whose hands success will be achieved. They 
came to know after that, and it became clear to everyone, that Moosa 
was the one who prospered and attained victory in this world 
and the hereafter. 

CThey said}? to Moosa, rejecting what he said and citing a flimsy 
argument: 

*}Have you come to us to turn us away from what we found our 
forefathers following}? that is, have you come to us to divert us 
from what we found our forefathers following of polytheism and 
worshipping something other than Allah, and to tell us that we should 
worship Allah alone with no partner or associate? Thus they regarded 
the beliefs of their misguided forefathers as proof, and rejected thereby 
the truth that Moosa had brought to them. 

«$so that you two may reign supreme in the land}? that is, have you 
come so that you may be the leaders and expel us from our land? 
This was a word of deceit on their part, and an effort to deceive their 
ignorant folk and incite the common folk against Moosa, and to make 
them not believe in him. 

But this is not an argument or proof. Anyone who knows how 
things really are and has deep insight knows that an argument cannot 
be warded off except by means of proof and evidence. 
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If a person brings truth and his message is countered with such 
flimsy arguments, this indicates that the one who presents this 
argument is unable to refute what his opponent stated. If he had 
sound proof and a sound argument, he would state it and would not 
resort to saying “your intention is..., your aim is...”, regardless of 
whether his accusation is correct or not. However, anyone who knew 
Moosa and was aware of the message to which he called people would 
realise that he had no aim of achieving supremacy in the land. Rather 
his aim, and that of his fellow Messengers, was to guide people and 
show them that which would benefit them. 

But the fact of the matter was as they said: «fWe will never believe 
in you)* that is, out of arrogance and stubbornness, not because the 
message that Moosa and Haroon brought was false, or because they 
had any doubts about it, or for any other similar reason. It was only 
wrongdoing, enmity and a desire to reign supreme, which is what 
they accused Moosa and Haroon of. 
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10:79. Pharaoh said: Bring to me all the learned magicians. 

10:80. When the magicians came, Moosa said to them: Throw whatever 
you wish to throw. 

10:81. When they had thrown, Moosa said: What you have brought 
is magic; Allah will surely show it to be false, for verily Allah 
does not allow the work of the mischief-makers to thrive. 
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10:82. Allah vindicates the truth by His words, even though the 
evildoers hate it. 


(•(Pharaoh said)-), in defiance of the truth that Moosa had brought, 
and trying to mislead his chiefs and his people: 

((Bring to me all the learned magicians!-) that is, those who are skilled 
in magic. 

So he sent someone to the cities of Egypt to bring him all kinds of 
magicians, who knew various types and levels of magic. 

(•(When the magicians earned to compete with Moosa 
(•(Moosa said to them: Throw whatever you wish to throw)), I will 
not specify what you should do. That was because he was certain of 
victory and was not worried about them or what they had brought. 

(•(When they had thrown)) their ropes and sticks, they became like 
moving snakes. 

(•(Moosa said: What you have brought is magic)) that is, this is real 
and great magic, but despite its greatness, «(Allah will surely show it 
to be false, for verily Allah does not allow the work of the mischief- 
makers to thrive)), for they intend thereby to support falsehood against 
truth, and what mischief can be greater than that? 

This applies to any mischief-maker who does and plans anything. 
His deeds will come to naught and fail. Even if what he does may 
meet with some measure of success at some time, ultimately it will 
diminish and be destroyed. 

As for those who do good, seeking thereby the Countenance of Allah 
(•fe) and they do beneficial deeds that are enjoined, Allah will guide 
them and refine their deeds, and cause them (their reward) to grow 
and develop. So Moosa threw down his staff, and it swallowed up 
everything that they had wrought. Thus their magic failed and their 
falsehood diminished. 

((Allah vindicates the truth by His words, even though the evildoers 
hate it)). So the magicians fell down in prostration when the truth 
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became clear to them. Pharaoh threatened to crucify them and cut off 
their hands and feet, but they paid no attention to that and remained 
steadfast in their faith. 

As for Pharaoh and his chiefs, and their followers, none of them 
believed; rather they continued to wander blindly in their misguidance. 
Hence Allah says: 
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10:83. But no one believed in Moosa except some of the youth among 
his people, despite their fear that Pharaoh and his chiefs might 
persecute them. Indeed Pharaoh was high-handed in the land 
and was one who transgressed all bounds. 


{(But no one believed in Moosa except some of the youth among 
his people)? that is, some of the young people of the Israelites who 
remained steadfast in the face of fear, because faith had become firmly 
rooted in their hearts. 

{(despite their fear that Pharaoh and his chiefs might persecute 
them)? and try to make them give up their religion. 

{(Indeed Pharaoh was high-handed in the land)? that is, he had the 
upper hand, so no wonder they feared his persecution and harm, 
{(and)?, in particular, he ^was one who transgressed all bounds)? that 

is, he overstepped the limit in transgression and enmity. 

The wisdom - and Allah knows best - behind the fact that no one 
believed in Moosa except some of the youth of his people was that 
the youth are more accepting of the truth and are quicker to follow 

it, unlike their elders who grew up with disbelief. Because of what 
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truth than others. 
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10:84. Moosa said: O my people, if you [truly] believe in Allah, then 
in Him put your trust, if you have [indeed] submitted to Him 
[in Islam], 


10:85. They said: In Allah we put our trust. Our Lord, do not make us 
subject to the persecution of the wrongdoing people. 

10:86. And deliver us by your mercy from the disbelieving people. 


(•[Moosa said]?, advising his people to be patient and reminding 
them of what they could do to help themselves attain that 
([if you [truly] believe in Allah]) then act in a manner that is expected 
of believers. 

([then in Him put your trust, if you have [indeed] submitted to Him 
[in Islam]]? that is, depend on Him, turn to Him and seek His help. 

^They said]?, complying with that 
([In Allah we put our trust. Our Lord, do not make us subject to the 
persecution of the wrongdoing people]? that is, do not give them power 
over us so that they force us to drift away from faith and say: If they 
were follow ing truth, they would not have been defeated. 

([And deliver us by your mercy from the disbelieving people^ so 
that we will be safe from their evil and we may adhere to our religion 
in such a way that we will be able to practise its teachings openly, 
without anyone objecting or opposing us. 
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10:87. We inspired Moosa and his brother: Provide houses of worship 
for your people in Egypt, and make your houses of worship 
face towards the qibla; establish regular prayer; and give glad 
tidings to the believers. 

10:88. Moosa said: Our Lord, verily You have given Pharaoh and his 
chiefs splendour and wealth in the life of this world so that, our 
Lord, they may lead people astray from Your path. Our Lord, 
destroy their wealth and harden their hearts, so that they will 
not believe until they see the painful punishment. 

10:89. Allah said: Your prayer is accepted. So continue, then, both of 
you, steadfastly on the straight path, and do not follow the path 
of those who have no knowledge. 


^We inspired Moosa and his brother)* when the persecution of 
Pharaoh and his people against the Israelites grew intense and they 
were very keen to make them give up their religion 
^Provide houses of worship for your people in Egypt)* that is, tell 
them to make houses for themselves where they will be able to hide 
tfand make your houses of worship face towards the qibla)* that is, 
make them places in which you can pray, because you cannot establish 
prayer in regular places of assembly or public places; 

^establish regular prayer^ for this will help you in all your affairs 
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((and give glad tidings to the believers)* of help and support, and the 
victory of their religion, for verily with hardship comes ease, verily 
with hardship comes ease. When things become too hard, Allah grants 
relief. When Moosa saw how hard-hearted Pharaoh and his chiefs 
were, and how they turned away from the truth, he prayed against 
them and Haroon said ameen to his supplication. 

((Moosa said: Our Lord, verily You have given Pharaoh and his 
chiefs splendour)* with which they adorn themselves with all kinds 
of jewellery, garments, fancy houses, fine mounts and servants 
((and wealth)* in abundance 

((in the life of this world so that, our Lord, they may lead people astray 
from Your path)* that is, they only use their wealth to mislead people 
from Your path, so they have gone astray and they lead others astray. 
(•(Our Lord, destroy their wealth^ that is, take it away from them, 
either by ruining it or by turning it into stones that are of no use 
((and harden their hearts, so that they will not believe until they see 
the painful punishment)*. 

He said that out of anger towards them, because they had 
transgressed the sacred limits of Allah, spread mischief among the 
slaves of Allah, and barred people from His way. Because of his 
perfect knowledge of his Lord, he knew that Allah would punish them 
for what they had done by closing the door of faith to them. 

((Allah said: Your prayer is accepted)*. The word translated here as 
“your” appears in the dual form in Arabic, which indicates that Moosa 
was offering supplication and Haroon was saying ameen to his words, 
and that the one who says ameen has a share in the supplication with 
the one who is offering that supplication. 

((So continue, then, both of you, steadfastly on the straight path)* 
that is, remain steadfast in following your religion and continue with 
your call 


sunniconnect.com 




Soorah Yocums 


(90-92) | 243 


*(and do not follow the path of those who have no knowledge)? that 
is, do not follow the path of the ignorant and misguided who have 
deviated from the straight path and follow paths that lead to hell. 

Allah instructed Moosa to depart with the Children of Israel by 
night, and told him that they would be pursued. Pharaoh sent heralds 
to the cities to gather troops and said: «(These)? namely Moosa and 
the Children of Israel: 

t(...are but a small band, and they have enraged us, but we are all 
well-prepared.)? (ash-Shuara'26: 54-56) 

So Pharaoh gathered his troops from near and far, and pursued 
them with his army in a spirit of hatred and enmity. In other words, 
they set out to transgress against Moosa and his people and to spread 
evil in the land. When transgression reaches such an extent and sin 
becomes so deeply rooted, then expect the punishment. 
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10:90. We took the Children of Israel across the sea, and Pharaoh and 
his troops pursued them in transgression and enmity and caught 
up with them, until, when he was about to drown, he said: I 
believe that there is no god but He in Whom the Children of 
Israel believe; I am one of those who submit to Allah [in Islam]. 

10:91. [It was said to him:] What, now [do you believe], when before 
this you were disobedient, and were one of the mischief-makers? 
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10:92. So today We will save only your body, so that you may be a 
sign for those who come after you. But indeed many people are 
heedless of Our signs. 


«|We took the Children of Israel across the sea)? Allah revealed to 
Moosa, when he reached the sea, that he should strike the sea with 
his staff. So he struck it, and twelve paths opened up, which the 
Children of Israel followed, and Pharaoh and his troops drove into 
the sea in pursuit. 

When Moosa and his people had all come out of the sea, and 
Pharaoh and his troops were in the middle of it, Allah commanded 
the sea to close in on Pharaoh and his troops, and they all drowned 
in the sea as the Israelites were looking on. 

When Pharaoh was about to drown and was certain that he would 
perish, «{he said: I believe that there is no god but He in Whom the 
Children of Israel believe)?, Who is Allah, the True God, besides 
Whom there is no other god. 

«fl am one of those who submit to Allah [in Islam])? that is, those who 
submit to the religion of Allah and to the message that Moosa brought. 

Then Allah explains that this faith in this situation was of no avail 
to him: 

4[It was said to him:] What, now)? do you believe and affirm the 
Messenger of Allah? 

tfwhen before this you were disobedient)? and audaciously committed 
sins, disbelieved and lied 

^and were one of the mischief-makers?)? Believing now will not 
benefit you. This is the way of Allah: once the disbelievers reached 
the point at which they have no choice but to believe, belief will not 
benefit them because their belief is based on what they see with their 
own eyes, like the belief of one who is resurrected. The only belief 
or faith that is of benefit is faith in the unseen. 
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tfSo today We will save only your body, so that you may be a sign 
for those who come after you)?. The commentators said that because 
the Children of Israel were so terrified of Pharaoh, it was as if they 
could not believe that he had drowned, and they doubted that it had 
happened. So Allah commanded the sea to cast up his body onto a 
hill, so that it might be a lesson and a sign to them. 

^But indeed many people are heedless of Our signs)?. Hence they 
may come across signs repeatedly, but they do not benefit from them 
because they have no interest in them. 

In contrast, the one who is alert and focused sees of the signs of 
Allah that which is the greatest evidence of the soundness of what 
the Messengers told us. 


(tr • j yjt) ^ til l » ^ U 


10:93. We caused the Children of Israel to settle in a goodly land and 
We provided good things for their sustenance, and they did not 
differ until after knowledge had come to them. Verily your Lord 
will judge between them on the Day of Resurrection concerning 
that wherein they differ. 


^We caused the Children of Israel to settle in a goodly land)? that 
is, Allah caused them to settle in the houses of the people of Pharaoh, 
and caused them to inherit their land and territory. 

«fand We provided good things for their sustenance)? that is, We 
provided them with food, drink and other things 
tfand they did not differ)? concerning the truth 
^until after knowledge had come to them)? that required them to 
unite and be in harmony. But they transgressed against one another 
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and many of them developed desires and ulterior motives that were 
contrary to the truth. So dissent arose among them to a large degree. 

«(Verily your Lord will judge between them on the Day of 
Resurrection concerning that wherein they differ by His just ruling 
that stems from His perfect knowledge and all-encompassing might. 
This is the problem that the followers of the true religion are faced 
with: if the Shaytan fails to make them obey him by abandoning 
religion completely, he strives to stir up troubles among them 
and create enmity and resentment among them, so that there arise 
differences between them that lead to them labelling one another as 
misguided and developing grudges against one another, which will 
delight Iblees. 

Otherwise, as their Lord is one, their Messenger is one, their 
religion is one, and their public interests are the same, why would 
they differ in such a way that divides them, weakens them, dissolves 
the bonds between them and thus is detrimental to their religious and 
worldly interests, and this detracts from their religious commitment? 

We ask You, O Allah, to show kindness to Your believing slaves 
and to unite them, bridge the gaps between them, and bring them all 
together, near and far, O Possessor of majesty and honour. 


^ jili llilili j oU ^ 


10:94. If you [O Muhammad] are in doubt concerning that which We 
have revealed to you, then ask those who read the scriptures 
[revealed] before your time. The truth has indeed come to you 
from your Lord, so do not be among those who doubt. 
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10:95. Never be among those who reject the signs of Allah, for then 
you would be among the losers. 


Here Allah says to His Prophet Muhammad (*§|): «flf you [O 
Muhammad] are in doubt concerning that which We have revealed 
to you^, as to whether it is sound or not, 

^fthen ask those who read the scriptures [revealed] before your time)* 
that is, ask the fair-minded People of the Book and the well-versed 
scholars, for they will confirm to you the soundness of what you were 
told (of the Qur’an), and they will confirm that it is in harmony with 
what they have. 

If it is asked: many - if not most-of the People of the Book, namely 
the Jews and Christians, stubbornly disbelieved in the Messenger 
of Allah QH) and rejected his call, but Allah (4c) instructed His 
Messenger (j^|) to quote them and described their testimony as proof 
for the message he brought and evidence that it is true; how can that 
be? 

This may be answered by noting the following points: 

• If testimony is attributed to a particular group, school of thought, 
country, and the like, it is only referring to the testimony of 
those among them who are just and truthful. As for others, even 
if they are more numerous, they are to be overlooked, because 
testimony should be based on justice and honesty, and that 
was fulfilled when many of their rabbis and scholars believed, 
such as ‘Abdullah ibn Salam and his companions, and many 
of those who became Muslim at the time of the Prophet ($£), 
his successors (the caliphs) and after that. 

• The testimony of the People of the Book in favour of the 
Messenger (^6) was based on their Book, the Torah, which 
they claim to follow. If there is in the Torah that which is in 
harmony with the Qur’an, and confirms it and attests to its 
soundness, even if they all, from the first of them to the last. 
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agree to deny that, it cannot undermine the message that the 
Messenger (^) brought. 

• Allah (4c) instructed His Messenger |) to seek the testimony 
of the People of the Book to the soundness of the message he 
brought, and he did that openly, announcing it before the people. 
It is well known that many of them were the keenest of people to 
prove false the call of the Messenger Muhammad (j|§). If they 
had possessed anything that could refute what Allah mentions, 
they would have proclaimed it openly and explained it clearly. 
As nothing of the sort happened, the fact that those who were 
hostile could not refute it and those who responded affirmed it 
offers the strongest evidence for the soundness and truthfulness 
of this Qur'an. 

• Most of the People of the Book did not refute the call of the 
Messenger (sH); rather most of them responded and submitted 
willingly. The Messenger (^) was sent at a time when most of 
the people on earth followed the religion of the People of the 
Book, and it was not long before most of the people of greater 
Syria, Egypt, Iraq and neighbouring regions became followers 
of Islam, in a region that was the heartland of the religions of 
the People of the Book, and none were left except people in 
positions of leadership who preferred that status to the truth, 
and those who followed them of the ignorant masses, as well as 
those who were Christian in name only, such as the Europeans 
who in reality do not believe in the hereafter and have nothing 
to do with any divinely-revealed religion; rather they claim 
to follow the religion of Christ for political reasons and as a 
means of camouflaging their falsehood, as anyone who mixes 
with them will clearly realise. 

^The truthconcerning which there can be no doubt whatsoever; 
hence Allah says: *fhas indeed come to you from your Lord, so do 
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not be among those who doubt}*. This is like the verse in which Allah 
(4$) says: 

^This is a Book that has been sent down to you [O Muhammad], so 
do not let your heart be troubled by it... }* (al-A 'raf7:2) 

^Never be among those who reject the signs of Allah, for then 
you would be among the losers}*. In this verse Allah (•)«) forbids two 
things: doubt concerning this Qur’an and being confused about it. 

Even more serious than that is denying it, when it is the clear 
revelations of Allah that cannot be denied at all. Allah describes the 
result of that as loss, which means not benefiting at all, by missing out 
on reward in this world and the hereafter, and incurring punishment 
in this world and the hereafter. Prohibition of a thing is implicitly 
enjoining its opposite, so it is a command to believe completely in 
the Qur’an, be content with it, learn it and put it into practice. 

By doing that, a person will become one of the winners who will 
attain the most sublime of goals, the best of aims and the highest of 
achievements, and will avoid loss. 


10:96. Verily those against whom the decree of your Lord is fulfilled 
will not believe, 

10:97. Even if every sign were to come to them, until they see [for 
themselves] the painful punishment. 


^Verily those against whom the decree of your Lord is fulfilled}* 
that is, they are among those who are misguided and doomed to hell; 
they will inevitably meet the fate that Allah has decreed. They will 
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not believe even if every sign comes to them; the signs will only 
increase them in transgression and misguidance. But Allah does not 
wrong them; rather they wrong themselves by rejecting the truth when 
it first comes to them. So Allah punishes them by placing a seal on 
their hearts, hearing and sight, so that they will not believe until they 
see the painful punishment which they were promised. 

At that point they will realise with certainty that what they were 
following is misguidance and that what the Messengers brought to 
them was the truth. But that will be at a time when faith will be of 
no avail to them. On that day excuses will not benefit those who did 
wrong, and no excuse will be accepted from them. The revelations 
only benefit the one who has a (sound) heart and who listens with 
an attentive mind. 
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10:98. There was no city that believed [after seeing the punishment] and 
benefitted from its faith except the people of Yoonus. When they 
believed. We removed from them the punishment of disgrace 
in this world, and allowed them to enjoy life for a while. 


^There was no city)) among the cities of the disbelievers *(that 
believed)) once they saw the punishment ^and benefitted from its 
faith^ that is, not one of them benefitted from believing once they 
had seen the punishment. This is like what Allah (*ic) tells us about 
Pharaoh, when he said: ^1 believe that there is no god but He in 
Whom the Children of Israel believe; I am one of those who submit 
to Allah [in Islam], [It was said to him:] What, now [do you believe], 
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when before this you were disobedient, and were one of the mischief- 
makers?)* (10: 90-91). 

And it is like the verses in which Allah (■$£) says: 

^But when they saw Our punishment, they said: We believe in Allah 
alone, and we reject that which we used to associate with Him. But 
their believing after they had seen Our punishment could not benefit 
them at all. Such has always been the way of Allah in dealing with 
His slaves... )* (Ghafir 40: 84-85) 

^Until, when death comes to one of them, he says: My Lord, send 
me back, so that I may do the righteous deeds that I have failed to 
do... (5 (al-Mu ntinoon 23: 99-100) 

The wisdom behind it is obvious: believing under compulsion does 
not constitute real faith, and if the punishment which compelled him 
to believe was averted, he would go back to disbelief. 

^except the people of Yoonus. When they believed)* after they 
saw the punishment 

f(We removed from them the punishment of disgrace in this world, and 
allowed them to enjoy life for a while)* but this was an exception from 
the general ruling, and there must have been some wisdom behind 
that which was known to the Knower of the unseen and the seen, but 
has not reached us, and we cannot understand it. 

Allah (■$£) says elsewhere: 

«{Verily, Yoonus was one of the Messengers. ...We sent him as a 
Messenger to a hundred thousand people or more, and they believed, 
so We allowed them to enjoy life for a while.)* (a<>-Sdffat 37: 139. 147-8) 

Perhaps the reason for that is that if the others who were destroyed 
had been given a second chance, they would have gone back to that 
which they were forbidden to do. As for the people of Yoonus, Allah 
knew that their faith would continue, and indeed they remained 
steadfast. And Allah knows best. 
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' 0:99. Had your Lord so willed, all those who are on earth would surely 
have believed, all of them together. Would you then compel 
people to become believers? 


'0:100. It is not [possible] for any soul to believe, except by Allah’s 
leave, and He will cause to disbelieve those who will not 
understand. 


Here Allah (•&) says to His Prophet Muhammad (#g): s(Had your 
Lord so willed, all those who are on earth would surely have believed, 
all of them together]* as He could have inspired them to believe and 
instilled piety in their hearts, for He is able to do that. But His wisdom 
dictated that some of them should be believers and some of them 
should be disbelievers. 

f(Would you then compel people to become believers?]* That is, 
you cannot do that and it is not within your power; no one but Allah 
has the power to do such a thing. 

*(lt is not [possible] for any soul to believe, except by Allah’s 
leave]* that is, by His will and permission. Whoever is qualified for 
that, faith will take root in his heart and Allah will enable him and 
guide him to believe, 

f(and He will cause to disbelieve]* that is. He will leave to go 
astray «[those who will not understand]* the commands and 
prohibitions of Allah, and they do not care about His advice and 
exhortations. 
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10:101. Say: Look at what is in the heavens and on earth. But neither signs 


nor warnings are of any avail to people who will not believe. 
10:102. What do they expect but a punishment like that which befell 
those who came before them? Say: Wait then; I too am waiting. 
10:103. Then [in the end] We deliver Our Messengers and those who 
believe. Thus it is incumbent upon Us to save the believers. 


Here Allah (*5g) calls His slaves to look at what is in the heavens 
and on earth. What is meant by that is that they should reflect, ponder 
and contemplate what is in them and what they contain, and think 
deeply about it, for in that there are signs for people who believe and 
lessons for people who are certain; these things indicate that Allah 
alone is deserving of worship and praise, Possessor of majesty and 
honour, and the greatest names and attributes. 

f[But neither signs nor warnings are of any avail to people who 
will not believe)* for they do not benefit from the signs because they 
stubbornly turn away. 

<-{What do they expect but a punishment like that which befell those 
who came before them?)? That is, do these people who disbelieve 
in the signs of Allah expect anything after those signs have become 
clear sfbut a punishment like that which befell those who came before 
them)? namely destruction and punishment, for they have done the 
same as those people did, and the laws of Allah are applicable to 
earlier and later generations alike. 
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sfSay: Wait then; I too am waiting)? for you will come to know who 
will have the good end and salvation in this world and the hereafter; 
that is only for the Messengers and their followers. 

Hence Allah says: ^Then [in the end] We deliver Our Messengers 
and those who believe)? from the hardships and troubles of this world 
and the hereafter. 

tf(Thus it is incumbent upon Us)? and We have made it binding 
upon Us «(to save the believers^. This comes under the heading of 
His defending the believers, for Allah defends those who believe. 
So according to a person’s level of faith he will be protected from 
troubles. 
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10:104. Say [O Muhammad]: O people, if you are in doubt concerning 
my religion, I do not worship those whom you worship besides 
Allah. Rather I worship Allah, Who takes your souls [at death], 
and I am commanded to be among the believers, 


10:105. And [I am commanded] to adhere exclusively and sincerely to 
the true faith of monotheism, and never to be among those who 
ascribe partners to Allah. 


10:106. Do not call upon any besides Allah that can neither benefit you 
nor harm you, for if you do so, you will surely be among the 
wrongdoers. 
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Here Allah (*}«) says to His Prophet Muhammad ($&), the leader 
of the Messengers, the imam of those who fear Allah and the best of 
those who have certain faith: 

^Say [O Muhammad]: O people, if you are in doubt concerning my 
religion^ that is, if you are uncertain about it, I have no doubt about 
it; rather I have certain knowledge that it is the truth and that what you 
call upon besides Allah is false; and I have clear evidence and proof 
for that. Hence he said: t(I do not worship those whom you worship 
besides Allah)* such as rivals, idols and others, because they do not 
create anything, they do not grant provision and they have no control 
over anything at all. Rather they are created and subjected to Allah’s 
will, and there is nothing in them to justify worshipping them. 
^Rather I worship Allah, Who takes your souls [at death])* that is, 
He is Allah Who created you; it is He Who causes you to die, then 
He will resurrect you so that He may requite you for your deeds. He 
is the One Who deserves to be worshipped, and you should pray to 
Him, humble yourselves before Him and prostrate to Him. 

^and I am commanded to be among the believers, and [1 am 
commanded] to adhere exclusively and sincerely to the true faith of 
monotheism)* that is, make your deeds, both outward and inward, 
sincerely for Allah alone, and establish all the teachings of Islam, 
turning to Allah alone and turning away from everything other than 
Him 

«fand never to be among those who ascribe partners to Allah)* that is, 
do not be like them and do not be with them. 

«|Do not call upon any besides Allah that can neither benefit you 
nor harm you)*. This is a description of every created being: it can 
neither benefit nor harm; rather the only One Who can bring benefit 
or cause harm is Allah, may He be exalted. 

^for if you do so^ by calling upon anything other than Allah that can 
neither benefit you nor harm you 
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tfyou will surely be among the wrongdoers^ who will harm themselves 
by bringing doom upon themselves. This wrongdoing is the ascription 
of partners to Allah, as He says: 

^...associating others in worship with Him is indeed grievous 
wrongdoing. (Luqmdn 31: 13) 

He was the best of creation, but if he had called upon anyone 
alongside Allah, he would have been among the wrongdoers who 
ascribed partners to Allah, so how about people other than him? 


(' • V 


10:107. If Allah afflicts you with harm, none can remove it but He; if 
He wills some good for you, none can avert His bounty, which 
He bestows upon whomever He will among His slaves. And He 
is the Oft-Forgiving, Most Merciful. 


This is one of the greatest arguments for the fact that Allah alone 
is deserving of worship, for He is the One Who both benefits and 
harms, gives and withholds. If He causes any hardship to befall a 
person, such as poverty or sickness and the like, ^none can remove 
it but He^. Even if all of creation were to come together to benefit 
from something, they would not benefit except as Allah has decreed, 
and if they were all to come together to harm somebody, they would 
not be able to harm him with anything that Allah has not willed. 

Hence He says: «fif He wills some good for you, none can avert 
His bounty^ that is, no one among creation can avert His bounty and 
kindness, as Allah (-S?) says elsewhere: 
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•{Whatever Allah opens up for people of His mercy, none can withhold 
it, and whatever He withholds, none can grant it thereafter... )i (Fa/ir 
35: 2) 

•{which He bestows upon whomever He will among His slaves^ 
that is, He singles out for His mercy whomever He will among His 
creation, and Allah is Possessor of abundant grace. 

^He is the Oft-Forgiving)» Who forgives all mistakes, the One Who 
enables His slave to take the measures that lead to attaining His 
forgiveness, then if a person takes those measures, Allah will forgive 
his sins, both major and minor. 

•{Most Merciful)* Whose mercy encompasses all things and His 
generosity reaches all existing beings, and they cannot do without 
His kindness for even the blink of an eye. 

Once a person understands, on the basis of definitive proof, that 
Allah is the only One Who grants good and removes hardship and 
distress, and that no one in creation has any control over these things 
unless Allah causes it to happen at his Hand, he will be certain that 
Allah is the Truth and that whatever they call upon besides Him is 
false. Hence, having highlighted the clear evidence, Allah then goes 
on to say: 
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10:108. Say: O people, truth has come to you from your Lord. So 
whoever is guided, is only guided for [the good of) his own 
soul; whoever goes astray, only goes astray to his own detriment. 
I am not your keeper. 
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10:109. So follow [O Muhammad] that which is revealed to you, and 
then be patient until Allah gives His judgement, for He is the 
best of judges. 


^Say]? O Messenger, once the proof has become clear: 
ffO people, truth has come to you from your Lord]? that is, the true 
message which is supported by evidence, concerning which there is 
no doubt whatsoever, has reached you from your Lord. One of the 
greatest signs of His care for you is that He has sent down to you this 
Qur’an in which there is explanation of all things, as well as all kinds 
of rulings, divine guidance, and teaching of good manners. This is the 
greatest care and kindness from Him to you, for He has highlighted 
guidance as distinct from misguidance, and there is no longer any 
room for confusion or doubt. 

^So whoever is guided]? and follows the guidance of Allah by 
knowing that it is the truth, so he understands it and gives it precedence 
over everything else 

{(is only guided for [the good of] his own soul]?, for Allah (4c) has 
no need of his slaves; rather the benefit of their good deeds comes 
back to them. 

{(whoever goes astray]? from true guidance by turning away from 
knowledge of the truth or acting upon it 

{(only goes astray to his own detriment]? and he does not harm Allah 
in the slightest, for he only harms himself. 

{(I am not your keeper]? -1 do not keep a record of your deeds or call 
you to account for them. 1 am only a clear wamer to you, and Allah is 
your keeper, so watch yourselves during the period of respite. 

{(So follow [O Muhammad] that which is revealed to you^ by 
learning it, acting upon it, making it part of your character and calling 
people to it 


sunniconnect.com 



Soorah Yoonus 


(108-109) | 259 


«{and then be patient)* in doing so, for this is the most sublime kind 
of patience and its consequences are good. So do not slacken or grow 
weary; rather persist in that and remain steadfast 
^until Allah gives His judgement)* between you and those who 
disbelieve in you 

«ffor He is the best of judges)*; His judgement is based on perfect 
justice and fairness for which He deserves to be praised. 

The Prophet (^) complied with the command of his Lord and 
remained steadfast on the straight path until Allah caused his religion 
to prevail over all other religions and granted him victory over his 
enemies in battle, after He had caused him to prevail over them in 
terms of argument and proof. 

Th is is the end of the commentary on Sooral Yoonus. 

All praise and thanks are lor Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 

O _ O 



11:1. Alif. Lam. Ra’. 12 This is a Book, the verses of which are 


perfected, then explained in detail, from One Who is Most Wise, 
All-Aware. 


11:2. [Saying] that you should worship none but Allah. [Say:] Verily 
I am [sent] to you from Him, as a wamer and a bringer of glad 
tidings. 


12 Groups of letters (al-huroof al-muqatta'ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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11:3. [and to instruct you]: Seek the forgiveness of your Lord and 
repent to Him, so that He may grant you goodly enjoyment of 
life for an appointed term and bestow His grace on all who merit 
it. But if you turn away, then verily I fear for you the punishment 
of a formidable day. 

11:4. To Allah you will [all] return, and He has power over all things. 


«(This is a Book]* that is, a great Book and noble revelation 
*fthe verses of which are perfected)* that is, they have been made 
precise and beautiful, truthful in what they tell you and fair and just 
in their commands and prohibitions, eloquent in turn of phrase and 
sublime in meaning. 

^then explained in detail)* that is, they have been made unambiguous 
and crystal clear, at the highest level of clarity 
*ffrom One Who is Most Wise)* and does what is appropriate, the right 
thing at the right time, and He does not enjoin or prohibit anything 
except as His wisdom dictates 

«(A11-Aware)) He sees everything, whether apparent or hidden. 

As its perfection and clarification come from Allah, the Most Wise, 
All-Aware, then do not ask about how great and majestic it is and 
how it encompasses perfect wisdom and vast mercy. 

Allah has only revealed His Book so «[that you should worship 
none but Allah)* that is, so that all worship will be devoted to Allah 
alone, and nothing of His creation will be associated with Him in 
worship. 

*(Verily 1 am [sent] to you)* O people, *(from Him)* that is, from 
Allah your Lord 

f(as a warneri-) to anyone who dares to commit sin, of punishment in 
this world and the hereafter 

«[and a bringer of glad tidings)) to those who are obedient to Allah, 
of reward in this world and the hereafter. 
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(([and to instruct you]: Seek the forgiveness of your Lord)? for 
what you have committed of sins 

(■(and repent to Him]? in the future, for the remainder of your lives, by 
turning to Him and by turning away from that which Allah dislikes 
and to that which He loves and is pleased with. 

Then comes a description of what will result from seeking 
forgiveness and repentance: 

(•(so that He may grant you goodly enjoyment of life)? that is, so that 
He may grant you of His provision that which you will enjoy and 
benefit from 

((for an appointed term)? that is, until the time of your death. 

(•(and bestow His grace on all]? among you 

((who merit it)? that is. He bestows upon people who are good and 
righteous bounty and blessings as a reward for their good deeds, by 
enabling them to attain that which they love and warding off that 
which they dislike. 

((But if you turn away^ from that to which I call you, and you 
reject it and disbelieve in it 

((then verily 1 fear for you the punishment of a formidable day)? namely 
the Day of Resurrection, on which Allah will bring together the first 
and the last, and He will requite them for their deeds; if they were 
good He will reward them and if they were evil He will punish them. 

((and He has power over all things]? - among the things He is 
able to do is bringing the dead back to life, for He has power over all 
things. He has told us of that and He is the most truthful of all who 
speak, so that must inevitably come to pass, on the basis of rational 
thought and textual evidence. 
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11:5. Verily, they lean forward so as to conceal [their feelings] from 
Him, but when they cover themselves with their garments, He 
knows what they conceal and what they disclose, for He knows 
well what is in [their] hearts. 


Here Allah tells us of the ignorance of the polytheists and how 
extreme their misguidance was. 

^Verily, they lean forward so as to conceal [their feelings] from 
Him)?, as they thought that doing this would conceal their situation 
from Allah, lest He see what they were doing. 

But Allah explained that they were mistaken in their way of 
thinking: 

^but when they cover themselves with their garments^ He knows what 
they are doing even when they are most hidden. Indeed ^He knows 
what they conceal)? of words and deeds «fand what they disclose^ 
thereof, and He knows what is even more hidden than that, 

«(for He knows well what is in [their] hearts)? that is, what is in them 
of wishes, whispers and thoughts that they never utter, either privately 
or in public, so how can their state be hidden from Him when they 
lean forward so as to conceal their feelings from Him? 

It may be that what is meant here is that Allah mentions the turning 
away of those who disbelieved in the Messenger (j^g) and paid no 
heed to his call and states that, as part of their extreme turning away, 
they «[lean forward)? that is, they bend down, when they see the 
Messenger (J^g), lest he see them and make them hear his call, and 
exhort them with words that will benefit them. Can any turning away 
be worse than this? 

Then in the next verse Allah (-ic) warns them that He knows all 
their situations and they cannot hide from Him, and He will requite 
them for their deeds. 
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11:6. There is no creature that lives on the earth but its sustenance is 
guaranteed by Allah. He knows its dwelling place and its resting 
place; all is [inscribed] in a clear record. 


That is, everything that moves on the face of the earth, be it human, 
land animal or sea creature, Allah (4«) has guaranteed its provision 
and food. 

^He knows its dwelling place and its resting placed that is, He 
knows the dwelling places of all these creatures, namely the places 
where they reside, settle and return to. The resting places are the 
places to which they come and go as they go about their business. 
ffall]» the details about all these creatures 

*fis [inscribed] in a clear record^ that is, in al-Lawh al-Mahfoodh, 
which contains all events that will happen in the heavens and on earth. 
Allah encompasses all of that in His knowledge and has written it 
with His pen; His will is always done, and His provision encompasses 
all of them. So hearts may be reassured that the One Who guarantees 
provision will suffice them, as He encompasses in His knowledge 
their essence and attributes. 
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11:7. He it is Who created the heavens and the earth in six days - and 
[before that] His Throne was upon the water - so that He may 
test you [and see] which of you is best in conduct. But if you 
say to them: Verily you will be resurrected after death, those 
who disbelieve will surely say: This is obviously nothing but 
magic! 

11:8. If We delay the punishment for them for a limited time, they 
will surely say: What is holding it back? Verily, on the day it 
reaches them, nothing will avert it from them, and the very thing 
[punishment] they used to ridicule will overwhelm them. 


Allah tells us that He ^created the heavens and the earth in six 
days]*, the first of which was Sunday and the last of which was Friday 
«(and)& at the time when He created the heavens and the earth, ^His 
Throne was upon the water]* above the seventh heaven. 

After He created the heavens and the earth, He rose above the 
Throne and is controlling all affairs as He wills, in accordance with 
His divine decrees. 

Hence He says: «fso that He may test you [and see] which of you 
is best in conduct^ that is, He created for you all that is in the heavens 
and on earth, so that He may try you, by means of His commands and 
prohibitions, to see which of you will be best in conduct. 

Al-Fu^ayl ibn Tyad (may Allah have mercy on him) said: That is, 
who will be most sincere and most correct in conduct. 

It was said: O Abu ‘Ali, what does most sincere and most correct 
mean? He said: If a deed is sincere but not correct, it will not be 
accepted, and if it is correct but not sincere, it will not be accepted; 
it will only be accepted if it is both sincere and correct. 
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Sincere means that it is done only for the sake of Allah, and correct 
means that it is in accordance with Islamic teachings and the Sunnah. 

This is like the verses in which Allah Cfe) says: 

«fl have not created the jinn and humans except to worship Me.|> 
(adh-Dhariyat 51: 56) 

- and: 

^lt is Allah Who created seven heavens and of the earth the like 
thereof. His decree descends throughout them so that you may know 
that Allah has power over all things and that He encompasses all 
things in His knowledge.)? (at-Talaq 65: 12) 

Allah (4s) created all of creation to worship Him and know Him 
by His names and attributes, and He has commanded them to do 
that. Whoever complies and does as he is commanded will be among 
the successful, but whoever turns away from that will be among 
the losers. He will inevitably bring them together in a realm where 
He will requite them for what He enjoined upon them and what He 
prohibited them to do. 

Hence Allah mentioned the polytheists’ disbelief in the recompense, 
as He says: «(But if you say to them: Verily you will be resurrected after 
death, those who disbelieve will surely say: This is obviously nothing 
but magic! )? That is, if you tell these people about the resurrection, 
they will not believe you; rather they will utterly reject it and criticise 
the message you have brought, and they will say: fjThis is obviously 
nothing but magic!)?. Rather it is obvious truth. 

«{If We delay the punishment for them for a limited time)? that is, 
until a time decreed, they will find it slow in coming and they will 
say, in their ignorance and unjust attitude: ^What is holding it back?)? 
This implies that they disbelieve in it, because they take the fact that 
it did not happen straightaway as an indication that the Messenger 
(^) was not telling the truth when he told them of the punishment. 
How far-fetched this conclusion is! 
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«(Verily, on the day it)? that is, the punishment preaches them, 
nothing will avert it from them)? so that they may rethink the matter. 
«{and the very thing [punishment] they used to ridicule will overwhelm 
them)? that is, befall them, after they had taken the matter so lightly 
that they were certain that the one who brought the message was lying. 
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11:9. If We bestow upon a man mercy [prosperity] from Us, then take 
it away from him, he falls into despair and becomes ungrateful. 


11:10. But if We bestow upon him good fortune after adversity had 
befallen him, he will surely say: All my woes are gone from 
me, and will become [unduly] exultant and boastful. 


11:11. Except those who are patient and do righteous deeds; they will 
have forgiveness and a great reward. 


Here Allah (-is) tells us about the nature of man, that he is ignorant 
and given to wrongdoing. When Allah gives him a taste of mercy 
from Him, such as good health, provision, children, and so on, then 
He takes it away from him, he gives in to despair and ends up losing 
all hope. So he does not hope for the reward of Allah, and it never 
crosses his mind that Allah could restore it or give him something 
like it or better than it. 

If Allah gives him a taste of mercy and prosperity after some 
hardship that befell him, he exults in it and becomes boastful. He thinks 
that he will always have that goodness and he says: All my woes 
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are gone from me, and will become [unduly] exultant and boastful)? 
that is, he rejoices in what he was given that is in accordance with 
his own whims and desires, and he boasts of the blessings of Allah 
before the slaves of Allah. This makes him conceited and vain, filled 
with self-admiration and arrogant towards others, so he looks down 
on them and scorns them. What misconduct could be worse than this?! 

This is the nature of man as he was created, except for the one 
whom Allah guides and helps him to rid himself of this bad attitude 
and develop the opposite. They are the ones who make themselves 
be patient at times of hardship, so they do not despair, and at times of 
ease they do not gloat; and they do righteous deeds, both obligatory 
and recommended. 

^they will have forgiveness)? for their sins, and they will be 
protected from the bad consequences thereof 
«(and a great reward)? namely admittance to the gardens of bliss in 
which there is everything that the heart may desire and that may 
delight the eyes. 
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11:12. Beware lest you omit some of that which is revealed to you, 
and feel distressed thereby, for fear that they will say: Why is 
not some treasure sent down to him, or why does an angel not 
come with him? Rather you are but a wamer; Allah is in charge 
of all things. 
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11:13. Or they may say: He has fabricated it [the Qur’an]. Say: Then 
produce ten fabricated soorahs like it, and call upon whomever 
you can other than Allah [to help you], if you speak the truth! 

11:14. Then if they do not respond to you, know that it [the Qur’an] 
is sent down with the knowledge of Allah, and there is no god 
but He. Will you then submit to Him [in Islam]? 


Here Allah (4s) says, consoling His Prophet Muhammad (jj^) 
for the rejection of the disbelievers: ^Beware lest you omit some of 
that which is revealed to you, and feel distressed thereby, for fear that 
they will say: Why is not some treasure sent down to him)? that is, 
it is not befitting for one such as you to let what they say affect you 
and turn you away from your mission, so that you omit some of that 
which is revealed to you and feel distressed by their stubbornness 
and their saying, «[Why is not some treasure sent down to him, or 
why does an angel not come with him?^. These words stem from 
stubbornness, wrongdoing, obstinacy, misguidance and ignorance of 
what constitutes proof and evidence. So carry on with your efforts and 
do not let these worthless ideas that only come from foolish people 
deter you or cause you distress. 

Have they ever given you an argument that you could not refute, or 
criticised you for anything that you have brought that had an impact 
on it or detracted from it, and thus caused you distress? 

Or are you responsible for bringing them to account, or are you 
expected to force them to follow you? 

^Rather you are but a wamer; Allah is in charge of all things]* - 
He is in charge of them, recording their deeds and He will requite 
them in full. 

<(Or they may say: He has fabricated it^ that is, has Muhammad 
(5tt) fabricated this Qur’an? Allah answered this question by saying: 
^Say)* to them: ^Then produce ten fabricated soorahs like it, and 
call upon whomever you can other than Allah [to help you], if you 
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speak the truth;-) when you say that he has fabricated it, for there is 
no difference between you and him in terms of eloquence and fine 
words. Moreover, you are his swom enemies who are very keen to 
do whatever you can to prove his call false. So if you are telling the 
truth, then bring ten fabricated soorahs like it. 

(-(Then if they do not respond to you]) with regard to any of that 
(•(know that it [the Qur’an] is sent down with the knowledge of Allah]), 
from Allah, because it is based on proof and there is no proof to the 
contrary. 

(•(and there is no god but He]) that is, and you should know that there 
is no god but He; that is. He alone is divine and worthy of worship. 
((Will you then submit to Him [in Islam]?]) That is, will you submit 
to His divinity and become utterly subservient to Him? 

These verses indicate that it is not appropriate for the one who 
calls people to Allah to be deterred by the objections and criticisms of 
people, especially if this criticism is baseless and does not undermine 
the message to which he is calling them. He should not let that distress 
him; rather he should be certain of his message and persist, focusing 
on his task. He does not have to respond to their demands for evidence 
of their own choosing; rather it is sufficient to establish sound proof, 
with no proof to the contrary. 

This indicates that the Qur’an is a miracle in and of itself, for no 
human being can produce anything like it, not ten soorahs like it, 
or even one soorah like it, because those eloquent and well-spoken 
enemies to whom Allah issued this challenge did not try to produce 
anything that could match it, for they knew that they were unable to 
do such a thing. 

This also indicates that what we need to seek certain knowledge 
about, and not rely on mere conjecture, is the Qur’an and tawheed 
(oneness of Allah), because Allah (4c) says: ((that it [the Qur’an] is 
sent down with the knowledge of Allah, and there is no god but He]). 
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11:15. Those who seek the life of this world and its splendour - We 
will repay them in full in this life for their deeds, and they will 
not be given less than they deserve. 


11:16. Those are the ones for whom there will be nothing in the hereafter 
but the fire. There all their efforts will come to nothing, and all 
they did will be in vain. 


^Those who seek the life of this world and its splendour)* that 
is, all their aspirations are limited to the life of this world and its 
adornments, such as women and sons, heaped-up hoards of gold and 
silver, fine horses, and livestock and well-tilled land (cf 3: 14). Thus 
they focus their ambitions, efforts and striving on these things, and 
they do not aspire to the hereafter at all. Such a person can be nothing 
but a disbeliever, because if he were a believer, his faith would have 
prevented him from focusing all his attention on this world; rather his 
faith and whatever he was enabled to do of righteous deeds would be 
a sign of his aspiring for the hereafter. 

But for such doomed individuals, who are as if they were created 
for this world alone, *{We will repay them in full in this life for their 
deeds)* that is. We will give them what was allocated for them in al- 
Lawh al-Mahfoodh of the reward of this world 
«(and they will not be given less than they deserve)* that is, nothing 
will be detracted from that which has been allocated to them, but that 
will be all that they get of joy and delight. 
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*[Those are the ones for whom there will be nothing in the hereafter 
but the fire)» where they will abide forever, and the torment will never 
cease; they have been deprived of great reward 
*|There all their efforts will come to nothing)* that is, all that they 
did in this world will come to nothing and all their efforts against the 
truth and its followers will fail; this includes all the good deeds that 
they did that had no basis and did not fulfil the essential condition, 
namely faith. 


O O 





11:17. Can they be like one who possesses clear proof from his Lord, 
supported by a testimony from himself, which was preceded 
by the Book of Moosa [which was revealed as] a guide and a 
mercy? Such people believe in it [the Qur’an]; as for those of 
any group who disbelieve in it, the fire will be their promised 
fate. So have no doubt about it, for it is the truth from your Lord, 
but most people do not believe. 


Here Allah describes the situation of His Messenger Muhammad 
(^) and those who followed in his footsteps, calling others to His 
religion and the proofs that they believed in, and the qualities that 
they have that no one else could have except them, and no one could 
be like them. 

tfCan they be like one who possesses clear proof from his Lord)* 
namely the revelation that Allah sent down to explain important 
matters and give clear proofs thereof, and he is certain of those proofs 
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^supported by a testimony from himself}* that is, this proof is 
supported by testimony from himself, which is the testimony of sound 
human nature and sound reason, when he testifies to the soundness of 
what Allah has revealed to him and of His religion, and he realises, on 
the basis of rational thinking, how beautiful it is, and that increases 
him in faith. 

And there is a third testimony, which is «jthe Book of Moosa^, 
namely the Torah which Allah made *}a guide}* for people «fand a 
mercy}* to them. It also testifies to the truth of this Qur’an and is in 
harmony with it with regard to the truth. 

In other words, is a person who is like this, who has all these 
proofs to support his faith and has all of this certain evidence, like 
one who is steeped in darkness and ignorance, and refuses to come 
out of it? 

They are not equal before Allah or before the slaves of Allah. 
^Such people}* that is, those who have been enabled to establish proof 
^believe}* in the Qur’an in a real sense, so their faith will bear fruit 
and they will attain good in this world and the hereafter. 

<$as for those of any group}* that is, any of the groups of the people 
of this earth who are ganging up to reject the truth 
^who disbelieve in it}* that is, the Qur’an 

«{the fire will be their promised fate}* and they will inevitably enter it. 
«(So have no doubt about it}* that is, do not entertain even the slightest 
doubt 

tffor it is the truth from your Lord, but most people do not believe}* 
either because of ignorance and wrongdoing on their part, or because 
of stubbornness and resentment. Otherwise, anyone whose intention 
is good and whose understanding is sound will inevitably believe 
in it, because he sees in it that which prompts him to believe in it 
completely. 
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11:18. Who does greater evil than he who fabricates lies against 
Allah? Such people will be presented before their Lord, and 
the witnesses will say: These are the ones who lied about their 
Lord. Indeed the curse of Allah is upon the evildoers, 

11:19. those who barred [people] from the path of Allah and sought to 
make it appear crooked, and who disbelieved in the hereafter. 


11:20. Such people cannot escape [Allah’s punishment] on earth, nor do 
they have any protector besides Allah. For them the punishment 
will be doubled. They could not bear to hear, nor did they see. 

11:21. Such are the ones who will have lost their souls and that which 
they invented will be lost from them. 

11:22. Without a doubt, in the hereafter, it is they who will be the 
greatest losers. 


Here Allah (4c) tells us that there is no one «(Who does greater evil 
than he who fabricates lies against Allah] j. This includes everyone who 
tells lies against Allah by attributing partners to Him, or describing 
Him in terms that do not befit His Majesty, or saying things concerning 
Him that He did not say, or claiming to be a prophet, or other lies 
against Allah. These are the most evil of people. 
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((Such people will be presented before their Lord)* so that He may 
requite them for their wrongdoing. When He issues the verdict of 
severe punishment against them, 

((the witnesses)? that is, those who testified against them that they 
were fabricating lies 

((will say: These are the ones who lied about their Lord. Indeed the 
curse of Allah is upon the evildoers)? that is, a curse that will never 
cease, because their evil became second nature to them and is not 
subject to reduction. 

Then Allah describes their wrongdoing: ((those who barred [people] 
from the path of Allah)?. They barred themselves from following the 
path of Allah, which is the path of the Messengers to which they called 
people, and they barred others from following it, so they became 
leaders who called people to the fire. 

^and sought to make it)? namely the path of Allah ((appear crooked)? 
that is, they strove to make it appear crooked, ugly and bad in people’s 
eyes, so that it did not appear straight. They presented falsehood as 
good and truth as bad; may Allah curse them 
((and who disbelieved in the hereafter)?. 

(-(Such people cannot escape [Allah’s punishment] on earth)? that 
is, they cannot escape Allah, because they are under His control and 
subject to His power. 

((nor do they have any protector besides Allah)? who could ward off 
the punishment from them or bring them any benefit; rather all ties 
between them are severed (cf 2: 166). 

((For them the punishment will be doubled)? that is, it will be 
intensified and increased, because they went astray themselves and 
they led others astray. 

((They could not bear to hear)? that is, because of their resentment 
and their aversion towards the truth, they could not bear to hear the 
revelations of Allah in such a way that they could benefit from them. 
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^Then what is the matter with them, that they turn away from the 
Reminder [the Qur’an], as if they were startled [wild] donkeys, fleeing 
from a lion?)* (al-Muddath-thir 74: 49-51) 

^nor did they see)? that is, they did not see by way of learning and 
reflection in a way that could benefit them; rather they are like the 
deaf and mute who cannot understand. 

«[Such are the ones who will have lost their souls]? as they caused 
them to miss out on the greatest reward and made them deserve the 
worst punishment 

t[and that which they invented will be lost from them)? that is, their 
religion, which they promoted and tried to make look good to others, 
will diminish, and the gods whom they worshipped besides Allah 
will avail them nothing when the decree of your Lord comes to pass. 
^Without a doubt]? that is, surely 

«[in the hereafter, it is they who will be the greatest losers)?. Loss is 
limited to them; in fact they are given the worst type of loss, because 
of the extent of their regret and deprivation, and what they will suffer 
of harsh punishment. We seek protection with Allah from ending up 
like them. 

Having mentioned the state of those who are doomed (destined for 
hell), Allah then describes the characteristics of those who are blessed 
(destined for paradise) and what they will have with Allah of reward: 
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11:23. Verily those who believe, do righteous deeds and humble 
themselves before their Lord, such will be the inhabitants of 
paradise; they will abide therein forever. 
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11:24. The likeness of the two groups is that of one who is blind 
and deaf, and one who sees and hears. Are they equal when 
compared? Will you not then pay heed? 


^Verily those who believe)* in their hearts; that is, they believe 
and acknowledge all that Allah has commanded them to believe in 
of the fundamentals and principles of Islam. 

*fdo righteous deeds)* - this includes deeds of the heart (beliefs), 
physical actions and words spoken 

«fand humble themselves before their Lord)* that is, they submit to 
Him and to His greatness, they humble themselves before His power 
and turn to Him with love, fear and hope, beseeching Him 
«fsuch)* that is, these people who have all of these characteristics 
«fwill be the inhabitants of paradise; they will abide therein forever)*, 
because they did not leave any good deed that was required of them 
but they did it, or any good deed but they were the first to do it. 

^The likeness of the two groups^ that is, the group of those who 
are doomed and the group of those who are blessed 
«{is that of one who is blind and deaf)* these are the ones who are 
doomed 

^and one who sees and hears)* these are the ones who are blessed 
«{Are they equal when compared?)* They are not equal when compared; 
rather the difference between them is indescribable. 

^Will you not then pay heed)* to the deeds that will benefit you, so 
that you do them, and to the deeds that will harm you, so that you 
refrain from them? 
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11:25. We sent Nooh to his people [and he said): I have come to you 
with a clear warning: 

11:26. That you should worship none but Allah. Verily 1 fear for you 
the punishment of a painful day. 


11:27. But the chieftains of his people who disbelieved said: We do 
not see you as anything but a human being like ourselves. Nor 
do we see that any follow you but the lowest among us, those 
who are rash and undisceming. We see no superior merit in you; 
in fact, we think you are liars. 


{(We sent Noohi? that is, We sent Our Messenger Nooh, the first 
of the Messengers 

{(to his people!-) to call them to Allah and to forbid them to ascribe 
partners to Him. 

{([and he said): I have come to you with a clear warning)? that is, 
I have explained to you that which I have warned you of, so as to 
dispel any confusion. 

((That you should worship none but Allah)) that is, that you should 
devote your worship to Allah alone, and abandon everything that you 
worship besides Allah. 

{(Verily I fear for you the punishment of a painful day)? if you do not 
affirm the oneness of Allah and obey me. 

{(But the chieftains of his people who disbelieved)?, namely the 
nobles and leaders, rejected the call of Nooh Of§!0, as is usually the 
case with people of their ilk; they are the first to reject the call of the 
Messengers 

{(said: We do not see you as anything but a human being like 
ourselves)?. This was what prevented them - or so they claimed - 
from following him, even though that was the right thing to do and 


sunniconnect.com 



Soorah Hood 


(25-27) | 279 


nothing else was appropriate. That is because humans may learn from 
a fellow human and discuss all issues with him, which would not be 
possible with the angels (if an angel had been sent as a Messenger). 
^Nor do we see that any follow you but the lowest among us)j that is, 
we see that no one follows you among us except the lowest in status 
and those who are inferior - or so they claimed. 

But in fact the ones who followed him were the noble ones and 
people of mature thinking who submitted to the truth. They were 
not like the lowest people who were called chieftains, who followed 
every rebellious devil and took stones and trees as gods, and sought 
to draw close to them and prostrate to them. Could you see anyone 
who is lower and viler than these? 

^those who are rash and undiscemingjj that is, they only followed you 
without thinking or deliberating; rather as soon as you called them, 
they followed you. What they meant by saying this was that these 
people had no insight and did not know what they were doing. But 
these disbelievers did not realise that the clear truth is something that 
is based on common sense and as soon as it comes to wise people, 
they recognise it and are certain of it. It is not like subtle issues that 
require lengthy thought and reflection. 

efWe see no superior merit in youj? that is, you are no better than us, 
so that we should follow you 

^in fact, we think you are liarsp but they were lying when they said 
this, for they had seen the signs which Allah sent to support Nooh, 
which should have made them completely certain that he was indeed 
a true Messenger. 
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11:28. He said: O my people, what do you think, if 1 am relying on 
clear proof from my Lord, and He has bestowed on me mercy 
from Himself, but it has been obscured from your sight; can we 
compel you to accept it when you are averse to it? 

11:29. O my people, I do not ask you for any wealth in return for it; 
my reward is with Allah alone. But 1 will not drive away those 
who believe, for they will surely meet their Lord. But I see that 
you are ignorant people. 

11:30. O my people, who would protect me from Allah if 1 drove them 
away? Will you not then pay heed? 

11:31. I do not tell you that I possess the treasuries of Allah and I do 
not have knowledge of the unseen, nor do I tell you that 1 am an 
angel. Nor do I say of those who are contemptible in your eyes 
that Allah will never grant them any good - for Allah knows 
best what is in their hearts; if I did, then I would surely be one 
of the unjust. 


Hence Nooh said to them in response: 
e(0 my people, what do you think, if I am relying on clear proof from 
my Lord)? that is, certainty, for he was an exemplary leader whom the 
Messengers of strong resolve would follow, in comparison to whose 
wisdom the wisdom of the smartest minds is as nothing, and he was 
indeed telling the truth when he said: I am relying on clear proof from 
my Lord. This is sufficient testimony in his favour and confirmation 
of his truthfulness. 
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^and He has bestowed on me mercy from Himself]) that is. He has 
given revelation to me, sent me as a Messenger and blessed me with 
true guidance 

<fbut it has been obscured from your sight)) that is, it is hidden from 
you, and you find it burdensome 

<fcan we compel you to accept it)) that is, can we force you to accept 
that of which we are certain but about which you have doubts? 
<fwhen you are averse to it)) to the extent that you are keen to reject 
that which I have brought. That will not harm us or undermine our 
faith in it; your words and fabrications against us will not keep us from 
following what we believe. Rather the most that it can do is bar you 
yourselves from it, and lead to you not following the truth, which you 
claim is false. If the matter reaches this extent, then we cannot force 
you to follow the command of Allah or force you to accept something 
to which you are so averse. Hence Allah says: <$can we compel you 
to accept it when you are averse to it?)). 

my people, I do not ask you for any wealth in return for it)) 
that is, for my call to you, for you would find it too burdensome to 
pay me. 

^my reward is with Allah alone)). It is as if they asked him to 
drive away the believers who were weak in social standing, but he 
said to them: ^But I will not drive away those who believe)) that is, 
it is not appropriate or befitting for me to do that; rather I welcome 
them warmly, and I honour and respect them 
<|for they will surely meet their Lord^ and He will reward them for 
their faith and piety with gardens of bliss. 

«|But I see that you are ignorant people)) as you tell me to drive away 
the close friends of Allah and make them go away from me, and you 
rejected the truth because they follow it, and you regard truth as 
falsehood on the grounds that you say that I am human like you and 
that we are no better than you. 
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*(0 my people, who would protect me from Allah if 1 drove them 
away?)? That is, who would protect me from His punishment, because 
driving them away would incur a punishment that no one can ward 
off except Allah. 

tfWill you not then pay heed)? to that which is better for you, and 
take care of your affairs? 

I do not tell you that I possess the treasuries of Allah and I do not 
have knowledge of the unseen, nor do I tell you that I am an angel)?; 
all 1 am is the Messenger of Allah to you, bringing you glad tidings 
and warning you. As for anything other than that, I have no control 
over anything. The treasuries of Allah are not under my control, such 
that 1 could give to whomever I wanted and withhold from whomever 
I wanted 

?(and I do not have knowledge of the unseen)? such that 1 could tell 
you what is in your hearts and minds 

^nor do I tell you that I am an angel)?. What is meant is: I do not 
claim to be anything more than 1 am, or to have any status other than 
that which Allah has given me; 1 do not judge people on the basis of 
my own speculation. 

*{Nor do I say of those who are contemptible in your eyes)? namely 
the socially weak believers on whom the chieftains who disbelieved 
look down 

fjthat Allah will never grant them any good - for Allah knows best 
what is in their hearts)?; if they are sincere in their faith, they will 
have much good, but if they are otherwise, then their reckoning is 
with Allah 

«fif I did)? that is, if I said to you any of the things mentioned, <jthen 
I would surely be one of the unjust)?. Thus Nooh (3§&) would make 
his people lose any hope of him getting rid of or hating the poor 
believers, and he persisted in trying to convince his people by means 
that would convince any fair-minded person. 
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11:32. They said: 0 Nooh, you have argued with us for too long. Bring 
us that with which you are threatening us, if you are telling the 
truth. 


11:33. He said: It is Allah Who will bring it upon you if He wills, and 
you cannot escape it. 

11:34. Nor will my advice benefit you, much as 1 desire to give you 
good advice, if Allah’s will is to leave you astray. He is your 
Lord and to Him you will return. 


When they saw that he would not give up his efforts to call them 
and they would not get from him what they demanded, 
tfThey said: O Nooh, you have argued with us for too long. Bring 
us that with which you are threatening usjs of punishment ^if you 
are telling the truthp. How ignorant and misguided they were, when 
they said these words to their Prophet who was sincerely advising 
them. If they were sincere, why did they not say: O Nooh, you have 
been sincere towards us and cared for us, but you have called us to 
something that is not quite clear to us, so we want you to explain it to 
us so that we may follow you; otherwise we appreciate your efforts to 
give us sincere advice. That would have been a fair-minded response 
on the part of one who is called to something that is not clear to him. 
But they were lying in what they said and they were rude to their 
Prophet. They did not reject what he said because they had any doubts 
about it, let alone rejecting it on the basis of any sound argument. 
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Hence they turned from ignorance and wrongdoing to seeking to 
hasten the punishment, as if they were trying to outwit Allah. 

Therefore Nooh responded to them by saying: ((It is Allah Who 
will bring it upon you if He wills)* that is, if His will and wisdom 
dictate that He should send it upon you. He will do that 
((and you cannot escape it)* that is, you cannot escape Allah; and 1 
have no control over the matter at all. 

((Nor will my advice benefit you, much as 1 desire to give you good 
advice, if Allah’s will is to leave you astray)* for His will is always 
done. If He wills to leave you astray because of your rejection of the 
truth, even if I did my utmost and advised you most sincerely - which 
is what he indeed did - it will not benefit you in the slightest. 

(•(He is your Lord)* Who will do with you as He will and will judge 
you as He chooses 

((and to Him you will return^ and He will requite you for your deeds. 
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11:35. If they say: He has fabricated it himself, say to them: If I did 
fabricate it, then 1 am responsible for my own sin, but I am 
innocent of the sins you commit. 


(•(If they say: He has fabricated it himself)* - the pronoun may 
refer to Nooh, as the context speaks of his story with his people, in 
which case what is meant is that his people said: He has fabricated lies 
against Allah and has told lies about the revelation which he claims 
is from Allah, and he claims that Allah has instructed him to say: ((If 
they say: He has fabricated it himself, say to them: If I did fabricate 
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it, then I am responsible for my own sin, but 1 am innocent of the 
sins you commit}* that is, each one will bear his own burden of sin. 
*(.. .No bearer of burdens can bear the burden of another.. .}* (al-An am 
6: 164) 

Or it may be that the pronoun refers to the Prophet Muhammad 
in which case this verse is inserted, as if in parentheses, into 
the story of Nooh and his people, because this story is something that 
no one knows except the Prophets, so when Allah started to tell the 
story of Nooh to His Messenger (j^z), it was one of the signs that he 
was indeed a true Messenger and that his message was true, so He 
mentioned the disbelief of his people despite the perfect proof. 

«flf they say: He has fabricated it himself}*, that is, Muhammad 
has made up this Qur’an by himself, this would be an extremely 
strange and false thing to say, because they knew that he could neither 
read nor write, and he had not left them to go and study with any 
scholars, yet he brought them this Book that challenged them to 
produce even one soorah like it. 

If, despite that, they claimed that he had fabricated it, it would be 
known that they were being stubborn and there would be no further 
use in arguing with them; rather what would be appropriate in that 
case would be to turn away from them. Hence Allah said: 
t(say to them: If I did fabricate it, then I am responsible for my own 
sin}* that is, the sin of my lying 

«|but I am innocent of the sins you commit}* that is, so why are you 
trying so hard to argue that I am a liar? 


O O 
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11:36. it was revealed to Nooh: None of your people will believe except 
those who have already believed. So do not be saddened by what 
they have been doing. 


(-{It was revealed to Nooh: None of your people will believe except 
those who have already believed)? that is, their hearts have become 
hard 

({So do not be saddened by what they have been doing)? that is, do not 
grieve and do not pay attention to them and their deeds, for Allah has 
cursed them and has decreed that they be punished, and His decree 
cannot be averted. 
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11:37. Build the ark under Our supervision and in accordance with Our 
inspiration. And do not plead with Me concerning those who 
did wrong, for they will surely be drowned. 


11:38. So he started to build the ark, and every time the chieftains of 
his people passed by him, they ridiculed him. He said: Though 
you ridicule us now, we will certainly ridicule you as you are 
ridiculing us. 


11:39. You will come to know who will receive a punishment that 
will disgrace him, and upon whom will descend an everlasting 
punishment. 
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ffBuild the ark under Our supervision and in accordance with 
Our inspiration)? that is, under Our care, in Our view and with Our 
approval. 

<[And do not plead with Me concerning those who did wrong)? that 
is, do not discuss their impending destruction with Me 
^for they will surely be drowned)? that is, the punishment has become 
inevitable and the decree concerning them will be implemented. 

Nooh obeyed the command of his Lord, and he started to build 
the ark. 

«|and every time the chieftains of his people passed by him)* and saw 
what he was doing 

^they ridiculed him. He said: Though you ridicule us now, we will 
certainly ridicule you as you are ridiculing us^. 

^You will come to know who will receive a punishment that 
will disgrace him, and upon whom will descend an everlasting 
punishment)?, us or you. And they indeed came to know that when 
the punishment befell them. 
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11:40. [And so it went on] until, when Our command came and water 
gushed up out of the earth, We said: Take on board a pair from 
every species, and your family, except those against whom the 
sentence has already been passed, and those who believe. But 
only a few believed with him. 


<$[And so it went on] until, when Our command)* that is, the time 
when We had decreed that the punishment should befall them 
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^came and water gushed up out of the earth)) that is, Allah caused the 
sky to send down rain in torrents and caused the earth to gush forth 
with springs, and the waters met (and rose) to the extent decreed <cf 
54 : 11 - 12 ). 

^We said)) to Nooh: ({Take on board a pair from every species)) 
that is, from every type of creature, take on board a male and female, 
so that different species could survive. As for the rest of the animals, 
other than the pairs that were taken on board, the ark could not carry 
them all. 

({and your family, except those against whom the sentence has already 
been passed)} namely those who were disbelievers, such as his son 
who was drowned. 

({and those who believe. But)) in fact ({only a few believed with him)}. 
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11:41. Nooh said: Embark; in the name of Allah will be its course and 
its mooring. Verily my Lord is Oft-Forgiving, Most Merciful. 

11:42. And as it sailed with them amid waves like mountains, Nooh 
called out to his son, who had kept himself apart: O my son, 
embark with us, and do not be with the disbelievers. 

11:43. The son said: I will take refuge on a mountain which will save 
me from the water. Nooh said: Today there is no refuge from 
Allah’s punishment, except for those on whom He has mercy. 
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And a wave came between them, and [the son] was among those 
who were drowned. 


^Nooh said]* to those whom Allah had instructed him to take 
on board: ^Embark; in the name of Allah will be its course and its 
mooring]* that is, it will set sail in the name of Allah and drop anchor 
in the name of Allah, and it will set sail by His command and power. 
^Verily my Lord is Oft-Forgiving, Most Merciful]* as He has forgiven 
us and had mercy on us, and He has delivered us from the wrongdoing 
people. 

Then Allah describes its journey, as if we can see it: 

^And as it sailed with them]* that is, with Nooh and those who had 
embarked with him 

ijamid waves like mountains]*, Allah protected it and took care of 
its people. 

^Nooh called out to his son]* when he embarked, telling him to 
embark with him 

<|who had kept himself apart]* from them, when they embarked. In 
other words, he was some distance apart from them, but Nooh wanted 
him to come closer so that he could embark, so he said to him: 

«fO my son, embark with us, and do not be with the disbelievers]* lest 
there befall you the same as will befall them. 

^The son said]*, not believing his father when he told him that no 
one would be saved except those who went on board the ark with him: 
^1 will take refuge on a mountain which will save me from the water]* 
that is, I will climb up a mountain and protect myself from the water 
thereby. 

«(Nooh said: Today there is no refuge from Allah’s punishment, except 
for those on whom He has mercy]* that is, no mountain or anything 
else can protect anybody; even if he took all possible measures, he 
will not be saved if Allah does not save him. 
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«f And a wave came between them, and [the son] was among those 
who were drowned:?. 
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11:44. Then it was said: O earth, swallow up your water; O sky, cease 
[your rain]! The water subsided and the decree was fulfilled. 
The ark came to rest on Mount Judi and it was said: Gone are 
the wicked people. 


11:45. Nooh called out to his Lord and said: O Lord, surely my son 
was one of my family, and surely Your promise is true and You 
are the most just of judges. 

11:46. Allah said: O Nooh, he is not one of your family, for indeed 
he was unrighteous in his conduct. So do not ask of Me that 
of which you have no knowledge. I admonish you, lest you be 
among the ignorant. 

11:47. Nooh said: O my Lord, 1 seek refuge with You lest I ask of You 
that of which 1 have no knowledge. Unless You forgive me and 
have mercy on me, I will be among the losers. 


When Allah had drowned them and had saved Nooh and those 
who were with him, 
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((Then it was said: O earth, swallow up your water)? that came out 
of you and that which fell upon you. In other words, swallow up all 
the water that is on your surface 

t{0 sky, cease [your rain]!)? They both obeyed the command of Allah; 
the earth swallowed up its water and the sky stopped sending down rain. 
^The water subsided)? that is, it was absorbed into the earth 
«(and the decree was fulfilled)? with the destruction of the disbelievers 
and the deliverance of the believers. 

((The ark came to rest on Mount Judi)? that is, it settled on that 
well-known mountain, which is in the land of Mosul 
((and it was said: Gone are the wicked people)? that is, after their 
destruction, they were followed by curses and imprecations. 

((Nooh called out to his Lord and said: O Lord, surely my son was 
one of my family, and surely Your promise is true)? that is, You told 
me: ((Take on board a pair from every species, and your family)? (11: 
40), and You will never break your promise to me. 

Perhaps Nooh felt very sad for his son, and Allah had promised to 
save his family, so he thought that the promise included all of them, 
both those who believed and those who did not believe. Hence he 
called upon his Lord in this manner and referred the matter to the 
wisdom of Allah. 

((Allah said: O Nooh, he is not one of your family)? whom 1 
promised to save 

((for indeed he was unrighteous in his conduct)? that is, you are 
offering supplication for the salvation of a disbeliever who did not 
believe in Allah or His Messenger. 

(•(So do not ask of Me that of which you have no knowledge)? that is, 
that of which you do not know the outcome, whether it will be good 
or otherwise. 

(•(I admonish you, lest you be among the ignorant^ that is, I give you 
this admonition so that you will be among those who attain perfection 
and will be saved from the attributes of the ignorant. 
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Thereupon Nooh greatly regretted his words, and he said: «|0 my 
Lord, I seek refuge with You lest 1 ask of You that of which 1 have 
no knowledge. Unless You forgive me and have mercy on me, 1 will 
be among the losers)). 

Forgiveness and mercy will save a person from being among the 
losers. This indicates that Nooh (i§50 had no knowledge that asking 
his Lord to save his son was forbidden and was included in the words: 
(•(And do not plead with Me concerning those who did wrong, for 
they will surely be drowned)) (II: 31). Rather the matter was not clear 
in his mind and he thought that his son was included in the words 
({your family)). 

After it became clear to him that his son was among those for 
whom he was forbidden to offer supplication or plead. 






Ua: 


‘jr*’ 


11:48. It was said: O Nooh, disembark with safety granted by Us, and 
with blessings upon you and some of the communities [who will 
spring from] those who are with you. And there will be [other] 
communities whom We will allow to enjoy life for a while, then 
a painful punishment from Us will afflict them. 


(•{It was said: O Nooh, disembark with safety granted by Us, and 
with blessings upon you and some of the communities [who will 
spring from] those who are with you)-) of humans and other species 
whom he had taken on board with him. Allah blessed them all, until 
they filled all regions of the earth. 

(•{And there will be [other] communities whom We will allow to enjoy 
life for a while)) on earth 
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^then a painful punishment from Us will afflict them)* that is, the 
saving of these people will not prevent Us from sending punishment 
on those who disbelieve after that; We will send the punishment upon 
them, even if they enjoyed life for a little while, then they will be 
brought to account after that. 


US o' 


11:49. This is an account of the unseen [the distant past], which We 
reveal to you [O Muhammad]; neither you nor your people 
had any knowledge of it before this. So be patient, for the best 
outcome is for those who fear Allah. 


Allah said to His Prophet Muhammad (^), after telling him the 
story discussed above, which no one could have known except one 
whom He blessed with His message: 

«(This is an account of the unseen [the distant past], which We reveal to 
you [O Muhammad]; neither you nor your people had any knowledge 
of it before this)*, so they cannot say that he knew it from before. So 
praise Allah and give thanks to Him, and be patient and steadfast in 
adhering to the true religion that you are following, and to the straight 
path, and be patient in calling people to Allah 
«ffor the best outcome is for those who fear Allah}*, those who guard 
against polytheism and all sins. For you will ultimately prevail over 
your people, as Nooh prevailed over his people. 
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11:50. To ‘Ad We sent their brother Hood. He said: O my people, 
worship Allah; you have no god but He. You are but inventors 
of falsehood. 


11:51. O my people, no reward do I ask of you for this; my reward is 
only with Him Who created me. Will you not then understand? 
11:52. O my people, seek the forgiveness of your Lord and repent to 
Him; He will send down upon you abundant rain from the sky, 
and will add strength to your strength. So do not turn away in sin. 


6(To ‘ Ad)? they were a well-known tribe in the region of the sandy 
tracts ( al-ahqdf) in the land of Yemen. 

<-(We sent their brother)? in lineage *(Hood{?, so that they would be 
able to accept what he told them, as they knew that he was truthful. 
*(He said)? to them: «(0 my people, worship Allah; you have no god 
but He. You are but inventors of falsehood)? that is, he instructed 
them to worship Allah alone and he forbade them to continue with 
what they were doing of worshipping gods other than Allah. He told 
them that they had fabricated lies against Allah when they worshipped 
gods other than Him and regarded it as permissible to do so, and he 
explained to them that it was obligatory to worship Allah alone and 
that it was wrong to worship anything other than Him. 

Then he told them that they had no reason not to submit to his 
message, as he said: <SfO my people, no reward do I ask of you for 
this)? that is, payment from your wealth for what 1 am calling you to, 
lest you should say: This man wants to take our wealth. Rather 1 am 
calling you and teaching you for free. 

t-fmy reward is only with Him Who created me. Will you not then 
understand)? what 1 am calling you to and that there is every reason 
for you to accept it, and there is no reason to reject it. 
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my people, seek the forgiveness of your Lord}* for what you 
have done in the past 

<$and repent to Him^ sincerely, turning to Allah (4g). 

If you do that, ^He will send down upon you abundant rain from 
the sky^ that will make your land fertile and cause its produce to 
become abundant. 

tfand will add strength to your strength^, for they were the strongest 
of people, hence they said: 

... Who is more powerful than us?...p (Fussilat 41: 15) 

So he promised them that if they believed, Allah would add 
strength to their strength. 

*|So do not turn away in sin]* that is, do not turn away from your 
Lord in sin, too arrogant to worship Him and transgressing His limits. 
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11:53. They said: O Hood, you have not brought us any clear sign; we 
are not going to forsake our gods at your behest, nor will we 
believe in you. 


11:54. We can only say that some of our gods have afflicted you with 
evil [madness]. He said: I call Allah to witness, and you too 
are my witnesses, that I disavow all those whom you ascribe 
as partners 
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11:55. to Allah. So scheme against me, all of you, and give me no 
respite. 

11:56. I put my trust in Allah, my Lord and your Lord. There is no 
living creature but He holds it [in His control] by its forelock. 
Verily my Lord is on a straight path. 

11:57. If you turn away, still I have conveyed to you that with which 
I was sent to you. My Lord will cause other people to replace 
you, and not the least harm will you do to Him. For my Lord 
watches over all things. 


^They said^, rejecting his words: 

«(0 Hood, you have not brought us any clear sign]*. If what they 
meant by a clear sign was the sign that they suggested, that was not 
necessary in order to prove the truth, for all that is required is for the 
Prophet to bring a sign that confirms the soundness of the message 
he brings. But if what they meant was that he had not brought any 
signs that testified to the soundness of what he was saying, then they 
were lying, for no Prophet came to his people but Allah sent at his 
hands signs that would usually be sufficient for people to believe. 

If he had no sign except his calling them to devote their worship to 
Allah alone, with no partner or associate, and the command to do 
all good deeds and attain all good attitudes, and the prohibition on 
all blameworthy characteristics such as ascribing partners to Allah, 
committing obscenities and wrongdoing, and all kinds of objectionable 
matters, in addition to what Hood (^) himself had of attributes that 
could not be obtained except by the best and most sincere of people, 
that would have been sufficient evidence and proof of his sincerity. 

Indeed those who possess reason and understanding will see that 
this sign is greater than mere extraordinary feats that some people 
may think are the only real miracles. One of the signs and proofs of 
Hood’s truthfulness is that he was one person, on his own, with no 
supporters or helpers, and he was shouting out, calling his people and 
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proving them to be helpless, saying to them: (fl put my trust in Allah, 
my Lord and your Lord)* (11: 56), tfl call Allah to witness, and you 
too are my witnesses, that I disavow all those whom you ascribe as 
partners to Allah. So scheme against me, all of you, and give me no 
respited (11: 54-55). They were the enemies who had the upper hand, 
and they wanted to extinguish what he had of light by any possible 
means, but he did not care about them and paid them no heed, for 
they were helpless and were unable to do him any harm. In that there 
are signs for people who understand. 

Their words *(we are not going to forsake our gods at your behest)* 
(11:53) mean: we will not give up worshipping our gods just because 
of what you said, for which there is no proof - or so they claimed 
*(nor will we believe in you)*. They were telling their Prophet Hood 
(l|5b) to give up all hope of them ever believing, and that they would 
continue to wander blindly in their disbelief. 

*[We can only say)* concerning you «fthat some of our gods have 
afflicted you with evil [madness])* that is, they have afflicted you 
with insanity, so you have started to murmur things that cannot be 
understood. Glory be to the One Who put a seal on the hearts of the 
evildoers, who regarded the most truthful of people, who brought 
the truest of truth, as being of such a lowly status, and any wise man 
would refrain from repeating what they said about him, were it not 
that Allah has told us about it in His Book. 

Hence Hood (^) explained to them that he was very confident 
that no harm would reach him from them or from their gods, as he 
said: ^1 call Allah to witness, and you too are my witnesses, that I 
disavow all those whom you ascribe as partners to Allah. So scheme 
against me, all of you)* that is, try - all of you - to do me harm by all 
possible means at your disposal 
^and give me no respite)*. 

«(I put my trust in Allah)* that is, I rely in all of my affairs on Allah 
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^my Lord and your Lord)? that is, He is the Creator of all, and is in 
control of us and you, and it is He Who takes care of us. 

*{There is no living creature but He holds it [in His control] by its 
forelock)? so it cannot move or halt except by His leave. If all of you 
came together to harm me, but Allah did not give you power over me, 
you would not be able to do that; if He did give you power, it would 
be for some good reason known to Him. 

Verily my Lord is on a straight path)? that is, He is just, fair, wise 
and praiseworthy in all that He decrees of laws and commands, and 
in His requital, reward and punishment. His deeds do not go beyond 
that straight path, for which He is to be praised. 

«flf you turn away)? from what I am calling you to 
^still 1 have conveyed to you that with which I was sent to you)?, after 
which I have no further responsibility towards you. 

*[My Lord will cause other people to replace you)? who will worship 
Him and not ascribe any partner to Him 

£(and not the least harm will you do to Him)? because your harm will 
only backfire on you, for the sins of the disobedient do not harm Him, 
just as the obedience of the obedient does not benefit Him. 

Whoever does righteous deeds, it is to his own benefit and whoever 
does evil deeds, it is to his own detriment...)? (Fussilat 41: 46) 
tfFor my Lord watches over all things)?. 
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11:58. When Our command came. We saved Hood and those who 
believed with him, by Our mercy; We saved them from a harsh 
punishment. 

11:59. Such were the people of ‘Ad; they rejected the signs of their 
Lord, disobeyed His Messengers and followed the command 
of every obstinate tyrant. 

11:60. They were overtaken by a curse in this world, and [they will be 
cursed] on the Day of Resurrection. Verily, ‘Ad disbelieved in 
their Lord. So away with ‘Ad, the people of Hood! 


([When Our command earned that is, Our punishment, by sending 
the devastating wind, that: 

([...spared nothing it came upon, but it reduced it to ruin and decay.)* 
(adh-Dhariydl 51: 42) 

«[We saved Hood and those who believed with him, by Our mercy; 
We saved them from a harsh punishment)* that is, a great and severe 
punishment that Allah sent upon ‘Ad, and when morning came there 
was nothing to be seen besides their ruined dwellings (cf. 46. 25). 

^Such were the people of ‘Ad)* upon whom Allah sent that 
punishment because of their wrongdoing, for they ([rejected the signs 
of their Lord)?, when they said to Hood: ([you have not brought us 
any clear sign)-) (11: 53). Thus it became clear that they were certain 
of his call, but they stubbornly denied it 

([disobeyed His Messengers)* because whoever disobeys one 
Messenger has disobeyed all of the Messengers, for their call is one 
([and followed the command of every obstinate tyrant)* who persecuted 
the slaves of Allah and persisted in rejecting the signs of Allah. So 
they disobeyed everyone who sincerely cared about them, but they 
followed every insincere one who wanted to bring them doom. No 
wonder Allah destroyed them. 

([They were overtaken by a curse in this world)* in every time 
and generation, for there will be mention of their evil news and ugly 
deeds, and they will be condemned 
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«fand [they will be cursed] on the Day of Resurrection]? too. 

^Verily, ‘Ad disbelieved in their Lord)* that is, they denied the One 
Who created them, granted them provision and took care of them. 
f[So away with ‘Ad, the people of Hoodie That is, may Allah send 
them far away from all that is good and bring them nearer all that 
is evil. 
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11:61. To Thamood, We sent their brother Salih. He said: O my people, 
worship Allah; you have no god but He. It is He Who created 
you from the earth and caused you to dwell therein. So seek 
His forgiveness and repent to Him, for verily my Lord is Ever 
Near, Responsive. 


11.62. They said: O Salih, great were the hopes we placed in you 
before this. Do you [now] forbid us to worship that which our 
forefathers worshipped? Indeed we are in grave doubt about 
that to which you are calling us. 


«|To Thamood]? they were the second ‘Ad, the well-known tribe 
who dwelled in al-Hijr (the Rocky Tract) and the Valley of al-Qura. 
^We sent their brother]? in lineage «(Salih)?, the slave of Allah and 
His Messenger, who called them to worship Allah alone. 

*[He said: O my people, worship Allah]? and affirm His oneness, and 
devote your worship sincerely to Him alone 
«fyou have no god but He^ among the inhabitants of either the heavens 
or the earth. 
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*flt is He Who created you from the earth and caused you to dwell 
therein)*, and He bestowed blessings upon you, both visible and 
hidden, and gave you the means to establish yourselves on earth, 
build structures, plant trees and crops, farm it however you wished, 
benefit from it in different ways and make use of its resources. As He 
has no partner in all of that, do not ascribe partners to Him in worship. 

«(So seek His forgiveness)* for what you have committed of 
disbelief, ascription of partners to Him and sin, and give up these 
deeds 

<fand repent to Him)* that is, turn back to Him by repenting sincerely 
*(for verily my Lord is Ever Near, Responsive)* that is, He is near to the 
one who calls upon Him and asks of Him, or who offers supplication 
as an act of worship; He responds by giving him what he asks for, 
and accepting his worship and granting him the best of rewards for it. 

It should be understood that Allah’s nearness is of two types: 
general and specific. In general terms, He is near to all people by His 
knowledge. This is what is referred to in the verse in which He says: 
^...We are closer to him than his jugular vein.)* (QafSO: 16) 

In specific terms, He is close to those who worship Him, ask of 
Him and love Him. This is what is mentioned in the verse 
tf...Prostrate [in prayer] and draw near [to Allah].)? (al-‘Alaq 96. 19) 

- in the verse under discussion here, and in the verse 
^When My slaves ask you concerning Me, 1 am indeed close [to them]; 
I answer the call of the caller when he calls on Me...)* (al-Baqarah 
2: 186) 

This type of closeness leads to the bestowal of Allah’s mercy, 
His response to their supplications and His fulfilment of their hopes. 
Hence He mentions His name the *[Ever Near^ alongside His name 
the ^Responsive)*. 

When their Prophet $alib instructed them and encouraged them 
to be devoted to Allah alone, they rejected his call and responded in 
the worst manner. 
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(•(They said: O Salih, great were the hopes we placed in you before 
this)-) that is, we had hoped that you would be wise and bring benefit 
to us. This testimony on their part in favour of their Prophet indicates 
that they still acknowledged his good attitude and noble character, 
and that he was one of the best of his people. But when he brought 
this message to them, that was not in accordance with their corrupt 
whims and desires, they said these words, the implication of which 
was: you were good and perfect, but now you have disappointed us 
and you have reached the point where nothing good is to be expected 
from you. 

The problem was, as they said: ((Do you [now] forbid us to worship 
that which our forefathers worshipped?)) This was the main factor 
that undermined Salih’s character in their view: how could he cast 
aspersions on their rationality and that of their misguided fathers? 
How could he tell them not to worship that which could neither bring 
benefit nor ward off harm nor avail them anything, that was made of 
stone, wood and the like? 

And he instructed them to devote their worship only to Allah their 
Lord, Who never stopped bestowing blessings upon them and granting 
them favours; they had no blessing but it was from Him and none 
warded off harm from them except Him. 

((Indeed we are in grave doubt about that to which you are calling 
usp that is, we are still doubtful and suspicious about that to which 
you are calling us. According to them, if they knew it was sound they 
would have followed it. But this was a lie, so Salih pointed out that 
they were lying: 
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11:63. He said: O my people, what do you think, if I am relying on 
clear proof from my Lord, and He has bestowed on me mercy 
from Himself - then who would protect me from Allah, if I 
were to disobey Him? What you are offering me is no more 
than perdition. 

11:64. O my people, this is the she-camel of Allah, a sign unto you. 
So leave her to graze in the land of Allah, and do not harm her 
in any way, or else an imminent punishment will overtake you. 

11:65. But they hamstrung her, so he said: Enjoy life in your worldly 
abodes for [another] three days. This is a promise that will not 
be belied. 


^He said: O my people, what do you think, if 1 am relying on clear 
proof from my Lord]* that is, evidence and certainty 
ifand He has bestowed on me mercy from Himself]* that is, He has 
blessed me with His message and revelation, so should I follow you 
in the path you are on and to which you are calling me? 

«(then who would protect me from Allah, if 1 were to disobey Him? 
What you are offering me is no more than perdition]* that is, loss, 
doom and harm. 

«[0 my people, this is the she-camel of Allah, a sign unto you]* she 
had a day to drink from the well, then all of them could drink from 
her udder, and they had a day to drink at the well. 
efSo leave her to graze in the land of Allah]* that is, you are not 
responsible for her maintenance and feeding 
f[and do not harm her in any way]* that is, by hamstringing her 
s(or else an imminent punishment will overtake you]*. 
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«fBut they hamstrung her, so he said}? that is, Salih said to them: 
((Enjoy life in your worldly abodes for [another] three days. This is a 
promise that will not be belied]*; rather it will inevitably come to pass. 
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11:66. When Our command came. We saved Salih and those who 
believed with him, by Our mercy, and [saved them] from the 
disgrace of that day. Verily your Lord is the Strong, the Almighty. 


11:67. The blast overtook the wrongdoers, and morning found them 
lying lifeless in their homes. 


11:68. as if they had never lived there. Verily Thamood disbelieved in 
their Lord. So away with Thamood! 


((When Our command came]*, that the punishment was to befall 
them 

((We saved Salih and those who believed with him, by Our mercy, 
and [saved them] from the disgrace of that day]* that is. We saved 
them from the punishment, disgrace and shame. 

((Verily your Lord is the Strong, the Almighty]? by His might and 
power, He destroyed the evildoing nations and saved their Messengers 
and their followers. 

((The blast overtook the wrongdoers]); it was a mighty blast that 
caused their hearts to stop 

(fand morning found them lying lifeless in their homes]* that is, 
immobile and not moving. 
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«{as if they had never lived there)» that is, when the punishment 
came to them, it was as if they had never enjoyed life in their homes 
and had never known any good times, for all delight left them and 
they were overtaken by the eternal punishment that will never end, 
and it is as if it had always been with them. 

Verily Thamood disbelieved in their Lord)* that is, they denied 
Him after the clear signs came to them 

<|So away with Thamood!How doomed and humiliated they were. 
We seek refuge with Allah from punishment and disgrace in this 
world. 



pt jli J&j » 

prt y (*t :•$ {^) 

L{^} ULjLitf-'y |jJt 

<■*?*»< , *' 1<." ■? >" t'V >iL "i.',' 'll- .1 ' 

o',. W--< J-jo JjryC- U>'j jJ)» CJvi Hp 

Jil 1)1 OA-J ^ ipii I^gilljOb 

<vr-H 


11:69. Our messengers [angels] came to Ibraheem with glad tidings. 
They bade him peace; he answered: [And upon you be] peace. 
And he hastened to bring them a roasted calf. 

11:70. But when he saw that their hands did not reach out towards it, 
he had misgivings about them and conceived a fear of them. 
They said: Fear not; we have been sent to the people of Loot. 
11:71. His wife, who was standing nearby, laughed. Then We gave her 
the glad tidings of Is-haq and, after Is-haq, ofYa'qoob. 

11:72. She said: Alas for me! How can I bear a child when 1 am an old 
woman, and this husband of mine is an old man? That would 
be a strange thing indeed! 
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11:73. They said: Do you marvel at the decree of Allah? May the 
mercy and blessings of Allah be upon you, O members of this 
household. 13 Verily He is Praiseworthy, Glorious. 


^Our messengers [angels] came to Ibraheem)?, the close friend 
(Khaleel) of Allah 

«(with glad tidings^ that is, with the glad tidings of a son. When 
Allah sent them to destroy the people of Loot, He instructed them 
to pass by Ibraheem and give him the glad tidings of Is-haq. When 
they entered upon him, ^They bade him peace; he answered: [And 
upon you be] peace)? that is, they greeted him and he returned the 
greeting. 

This indicates that it is prescribed to give the greeting of salam; 
this has been the case since the time of Ibraheem. The greeting should 
be given before speaking, and the response should be better than the 
initial greeting. 

^And he)? namely Ibraheem ^hastened to bring them a roasted 
calf]? that is, he rushed to his house and prepared for his guests a fat 
calf that was roasted on hot stones. He brought it to them and said to 
them: Will you not eat? 

«[But when he saw that their hands did not reach out towards it)? 
that is, towards that food 

«(he had misgivings about them and conceived a fear of them)? and 
he thought that they had come to him for some evil purpose and with 
the intent of doing him some harm. That was before he found out who 
they were and why they had come. 

^They said: Fear not; we have been sent to the people of Loot)? 
that is, we are messengers from Allah; Allah has sent us to destroy 
the people of Loot. 


13 «jmembers of this household)* refers to the family of Ibraheem. 
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(•(His wife, who was standing nearby)? to serve his guests ((laughed)? 
out of amazement, when she heard who they were and what they had 
been sent to do. 

((Then We gave her the glad tidings of Is-haq and, after Is-haq, of 
Ya‘qoob)?. She was amazed at that, and said: 

((Alas for me! How can I bear a child when I am an old woman, and 
this husband of mine is an old man?)? These were two impediments 
to having a child 

((That would be a strange thing indeed!)?. 

((They said: Do you marvel at the decree of Allah?^ There is 
nothing strange in His decree, for His will is always done. So there is 
nothing strange about what His might and power may do, especially 
with regard to what He decides and decrees for the members of this 
blessed household. 

((May the mercy and blessings of Allah be upon you, O members of 
this household)? that is, may His mercy, kindness and blessings always 
be upon you. This refers to even more of His goodness and kindness, 
and more divine blessings. 

((upon you, O members of this household. Verily He is Praiseworthy, 
Glorious)? that is. He is Praiseworthy in His attributes, because His 
attributes are attributes of perfection; He is Praiseworthy in His deeds, 
for His deeds are deeds of kindness, generosity, wisdom, justice and 
fairness. 

((Glorious)? Glory refers to the greatness and ail-encompassing nature 
of His attributes, for they are attributes of perfection. His are the most 
perfect and complete of all attributes. 
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11:74. When Ibraheem’s fear had subsided, and the glad tidings 
had reached him, he began to plead with Us for the people 
of Loot. 

11:75. Verily Ibraheem was forbearing, humble in supplication, 
penitent. 

11:76. O Ibraheem, cease your pleading, for verily the decree of your 
Lord has gone forth; verily there is coming to them a punishment 
that cannot be averted. 


«fWhen Ibraheem’s fear^ of his guests ^had subsided, and the 
glad tidings had reached him)* of a child, he began to argue with the 
messengers about the destruction of the people of Loot, and he said 
to them: 

«{.. .But Loot is there! They said: We know full well who is there. We 
will surely save him and his family, except his wife...)* (al- Ankaboot 
29: 32) 

^Verily Ibraheem was forbearing^ that is, he had a good attitude 
and was patient and big-hearted; he did not get angry with the 
ignorance of the ignorant 

«fhumble in supplication)* that is, he would humbly beseech Allah 
at all times 

«{penitent)j that is, he constantly turned back to Allah by knowing 
Him and loving Him, and by turning to Him and turning away from 
all others but Him. Hence he argued on behalf of those whom Allah 
decreed were to be destroyed. 

So it was said to him: Ibraheem, cease your pleading^ and 

arguing 

tffor verily the decree of your Lord has gone forth)* that they are to 
be destroyed 

^verily there is coming to them a punishment that cannot be averted)*, 
so there is no point in arguing. 
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11 \11. When Our messengers came to Loot, he was perturbed by their 
coming and felt troubled on their account, and he said: This is 
a distressing day. 


11:78. His people came running towards him, for they had long been 
accustomed to evil practices. He said: O my people, here are 
my daughters; they are purer for you. 14 Fear Allah and do not 
put me to shame by wronging my guests. Is there not among 
you even one right-minded man? 


11.79. They said: You know that we have no need of your daughters. 
You know very well what we want! 

11:80. Loot said: Would that I had the strength to stop you or that I 
could have recourse to some powerful support. 

11:81. [The angels] said: O Loot, we are messengers of your Lord; they 
will never be able to harm you. So depart with your family in 
the dead of night - and let none of you look back - except your 
wife; she will suffer the same fate as the others. Verily their 
appointed time is the morning; is not the morning nigh? 


14 What is meant by ^my daughters^ is ‘the daughters of my nation’. Loot 
was urging his people to give up their immoral ways and marry women 
in a lawful and pure manner. 
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{•{When our messengers]? who had left Ibraheem 
{•{came to Loot, he was perturbed by their coming]? that is, he was 
distressed by their coming 

«{and felt troubled on their account, and he said: This is a distressing 
day]? that is, he was very upset and worried, because he knew that his 
people would not leave them alone, for they had come in the form of 
beardless young men of the utmost physical perfection and beauty, 
and what crossed his mind indeed happened. 

{{His people came running towards him]? that is, they came rushing, 
wanting to commit with his guests the evil deeds that they were 
accustomed to. Hence Allah says: {{for they had long been accustomed 
to evil practices]-) that is, immoral deeds that no one in the world had 
ever committed before them. 

(•{He said: O my people, here are my daughters; they are purer 
for you]? than my guests. This is like the case when Sulayman (#0 
suggested to the two women that he should cut in half the child over 
whom they were disputing, in order to find out the truth, because he 
knew that his daughters were well protected from them and that they 
had no right to them; rather his greater aim was to ward off these 
grave immoral acts. 

({Fear Allah and do not put me to shame by wronging my guests]? that 
is, you should either pay attention to fearing Allah, or you should be 
kind to me with regard to my guests, and not disgrace me before them. 
({Is there not among you even one right-minded man]? who will tell 
you not to do this and rebuke you? This indicates that they were 
completely devoid of goodness and dignity. 

{{They said]? to him: 

({You know that we have no need of your daughters. You know very 
well what we want!]? That is, we only want men and we have no 
desire for women. 
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Hence Loot (>§&) grew even more anxious, and said: tfWould that 
I had the strength to stop you or that 1 could have recourse to some 
powerful support}* such as a powerful tribe who could stop you. 

This was with regard to tangible means, otherwise he was turning 
to the strongest and most powerful support, namely Allah, Whose 
might none can resist. 

Hence when the matter reached an impasse and his distress became 
very great, *f[The angels] said: O Loot, we are messengers of your 
Lord}* that is, they told him who they were, in order to reassure him 
«fthey will never be able to harm you^. Then Jibreel moved his wing 
and put out their eyes, and they began to threaten Loot about the 
coming of the morning, so the angels instructed Loot to take his 
family and depart at night: 

«|So depart with your family in the dead of night}* that is, in the middle 
of the night, long before dawn, so that they could get far away from 
their city. 

«fand let none of you look back}* that is, hasten to leave and let your 
main concern be salvation from the punishment; do not turn round 
to look behind you. 

^except your wife; she will suffer the same fate}* that is, punishment 
*fas the others}*, because she was a partner with her people in their 
sin; she would tell them about the guests of Loot if guests came to 
stay with him. 

sfVerily their appointed time is the morning}* - it is as if Loof wanted 
to hasten it, so it was said to him: «fis not the morning nigh?^ 
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11:82. When Our command came, We turned [the cities] upside down 
and let loose upon them a shower of stones of baked clay, one 
after another 

11:83. specifically marked, and kept with your Lord; nor are they ever 
far from the evildoers. 


{[When Our command earned that the punishment was to be sent 
upon them, 

{[We turned [the cities] upside down and let loose upon them a shower 
of stones of baked clay]* that is, stones of very hot fire. 

{[one after another??, targeting those who ran away from the cities. 

([specifically marked]? that is, they bore the mark of punishment 
and wrath 

([and kept with your Lord; nor are they ever far from the evildoers]? 
who emulate the deeds of the people of Loot, so let the people beware 
of doing the same deeds lest the same fate befall them. 
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11:84. To Madyan We sent their brother Shu'ayb. He said: O my people, 
worship Allah; you have no god but He. And do not give short 
measure or weight. 1 see you are prospering, but I fear for you 
the punishment of an overwhelming day. 
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11:85. O my people, give full measure and weight fairly, and do not 
undermine people’s rights and dues, and do not strive to spread 
mischief in the land. 

11:86. And that which is left from the provision of Allah [after giving 
people their dues] is better for you, if you but believe, but I am 
not your keeper. 


^To Madyan)* they were a well-known tribe who lived in Madyan, 
in southern Palestine 

^We sent their brother)* in lineage <|Shu‘ayb)* because they knew 
him and could learn from him. 

<fHe said)* to them: «{0 my people, worship Allah; you have no 
god but He)*, that is, devote your worship to Him alone. They used 
to ascribe partners to Allah and, in addition to their polytheism, they 
used to give short measure and weight. Hence he told them not to do 
that, as he said: 

«f And do not give short measure or weight)*; rather be fair and give 
full measure and weight. 

<(I see you are prospering)* that is, I see that you are enjoying many 
blessings, good health, abundant wealth and children, so give thanks 
to Allah for what He has given you, and do not be ungrateful for the 
blessings of Allah, lest they be taken away from you. 

<fbut I fear for you the punishment of an overwhelming day)* that is, 
a punishment that will overwhelm you, and none of you will survive. 

«{0 my people, give full measure and weight fairly)* that is, be 
fair as you would like to be given fairly, 

^and do not undermine people’s rights and dues^ that is, do not reduce 
people’s property, stealing it by giving short measure and weight, 
^and do not strive to spread mischief in the land)* for persisting in sin 
spoils one’s religious commitment, beliefs and interests, both spiritual 
and worldly, and it leads to destruction of crops and livestock. 
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t(And that which is left from the provision of Allah [after giving 
people their dues] is better for you)? that is, what Allah leaves of 
provision for you, and what is yours, will suffice you, and you should 
not have hopes of acquiring something that you do not need when it 
is very harmful to you. 

«|if you but believe)? then do as faith requires 
«{but 1 am not your keeper)? that is, I am not keeping a record of your 
deeds and I am not responsible for them; rather the one who is keeping 
a record of that is Allah, may He be exalted; as for me, 1 only convey 
to you the message with which I have been sent. 




& jl Sjbi: £ 2jlo\ Jtfa 44^4 > 

<av :a y* i @ jL£)\ 1ft xi 


11:87. They said: O Shu'ayb, does your prayer teach you that we should 
forsake that which our forefathers worshipped, or that we should 
not do as we please with our wealth? Are you not [supposed to 
be] the forbearing and right-minded one? 


?[They said: O Shu‘ayb, does your prayer teach you that we should 
forsake that which our forefathers worshipped)? that is, they said 
this by way of mocking their Prophet and showing that there was no 
chance that they would respond to his call. 

What their words meant was: there is nothing that has made you 
forbid us to do what we want with our wealth except that you pray 
to Allah and worship Him; if that is the case, should we then give up 
what our forefathers used to worship, on the basis of words for which 
there is no evidence except that it suits you? How can we follow you 
and give up the ways of our forefathers, who were people of wisdom 
and reason? 
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Similarly, what you say does not mean that we should not do with 
our wealth what you suggest to us of giving full weight and measure 
and giving others their dues from it. Rather we will continue to do 
whatever we please with it, because it is our wealth and you have no 
rights over it. 

Hence they said by way of mockery: «|Are you not [supposed to 
be] the forbearing and right-minded one?]? That is, are you the one 
who is supposed to be forbearing and dignified in character, and right 
minded in your attitude, so that you do not say anything but what is 
wise and you do not enjoin anything except what is wise, and you 
do not forbid anything but what is wrong? In other words, what they 
meant was: you are not like that. 

What they meant was to suggest that he had the opposite of these 
two noble characteristics, and that he was foolish and wrong. In other 
words: how can you be the forbearing and right-minded one, and our 
forefathers be the ones who were foolish and wrong? 

They said that by way of mocking him and meaning the opposite of 
what they said, but he was not as they thought he was. Rather he was 
as they said: his prayer did teach him that he should tell them not to 
worship that which their misguided forefathers had worshipped, and 
not to do whatever they pleased with that wealth, for prayer restrains 
one from shameful and evil acts, and what acts can be more shameful 
and evil than worshipping something other than Allah, withholding 
people’s dues, or stealing by giving short weight and measure? 
Shu'ayb was indeed the forbearing and right-minded one. 
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11:88. He said: O my people, what do you think, if I am relying on 
clear proof from my Lord, and He has bestowed on me goodly 
provision from Himself? 1 do not want to do that which 1 am 
forbidding you to do; I only want to put things right to the best 
of my ability. My success depends on Allah alone; in Him I put 
my trust and to Him 1 turn. 


e(He]? that is, Shu’ayb said to them: ^what do you think, if 1 am 
relying on clear proof from my Lord)* that is, if 1 am certain and sure 
of the validity of the message I have brought 
e[and He has bestowed on me goodly provision from Himself}? that 
is, Allah has given me different types of wealth, and €(I do not want 
to do that which 1 am forbidding you to do]?; 1 do not want to forbid 
you to give short measure and weight, and then do it myself, so that 
you may become suspicious of me concerning that. Rather if 1 tell 
you not to do something, I will be the first to refrain from doing it. 

e(I only want to put things right to the best of my ability]? that is, 1 
have no other aim except that your affairs should be set right and you 
should attain that which will benefit you; I have no personal aims of 
my own and 1 am trying my best for you. 

Because what he said could have been taken as a form of self- 
praise, he balanced it by saying: e[My success depends on Allah alone]? 
that is, whatever I succeed in of doing good and whatever I manage 
to keep away from of evil is only by the help of Allah (4c) and not 
by my own strength and power. 

e(in Him I put my trust]? that is, 1 rely on Him in all my affairs and I 
am certain that He will suffice me 

eland to Him I turn]? in doing what He has enjoined upon me of 
various acts of worship, and in growing close to Him by means of 
all kinds of good deeds. 

Based on these two things, a person’s well-being will be sound: 
seeking the help of his Lord and turning to Him, as Allah (4c) says: 
ejSo worship Him [alone] and put your trust in Him]? (II: 123) and: 
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dYou [alone] we worship, and You [alone] we ask for help.]? fal-Fdtihah 
1 : 5 ) 





11:89. O my people, do not let your enmity towards me cause you to 
sin, lest there befall you the like of that which befell the people 
of Nooh, the people of Hood or the people of Salih; nor are the 
people of Loot so distant from you. 


t(0 my people, do not let your enmity towards me cause you to 
sin]? that is, do not let your differing with me and your resentment 
towards me prompt you to sin, 

«(lest there befall you]? a punishment 

«fthe like of that which befell the people of Nooh, the people of Hood 
or the people of $alih; nor are the people of Loot so distant from you]? 
in place or time. 
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11:90. Seek the forgiveness of your Lord and repent to Him. Verily my 
Lord is Most Merciful, Most Loving. 


ffSeek the forgiveness of your Lord}? for what you have committed 
of sins 

(•[and repent to Him]? in the future, for the rest of your life, repenting 
sincerely and turning to Him by obeying Him and not going against 
His commands. 
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((Verily my Lord is Most Merciful, Most Loving)* to the one who 
repents and turns to Him; He has mercy upon him and forgives him, 
and He accepts his repentance and loves him. What is meant by the 
divine name the Most Loving is that He loves His believing slaves 
and they love Him. 
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11:91. They said: O Shu'ayb, we do not understand much of what you 
say. Indeed, we see how weak you are among us. Were it not for 
your family, we would have stoned you, for you have no great 
standing among us. 


(•(They said: O Shu'ayb, we do not understand much of what you 
sayp that is, they showed resentment towards his advice and his 
exhortations, so they said: ((we do not understand much of what you 
sayp. That was because of their resentment and aversion towards 
what he said. 

((Indeed, we see how weak you are among usp that is, you are weak 
in yourself and not one of the leaders or prominent figures; rather 
you are one of those of low standing. 

((Were it not for your family)? that is, your tribe 
((we would have stoned you, for you have no great standing among 
usp that is, you are not held in any esteem among us and we have no 
respect for you; rather we respect your tribe by leaving you alone. 
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11:92. He said: O my people, do you hold my family in greater esteem 
than Allah, whilst you have cast Him away behind your backs? 
Verily my Lord has full knowledge of all that you do. 

11:93. O my people, carry on as you are, and so will I. You will come 
to know who will receive a punishment that will disgrace 
him, and who is a liar. Wait; verily, I too am waiting with 
you. 



ffHe said)* to them in a kind manner, seeking to soften their hearts: 
*{0 my people, do you hold my family in greater esteem than Allah)* 
that is, how can you be gentle with me because of my family, yet you 
are not gentle with me for the sake of Allah, so you hold my family 
in greater esteem than Allah? 

^whilst you have cast Him away behind your backs)* that is, you have 
thrown the command of Allah behind your backs and you do not pay 
any attention to it or fear Him 

^Verily my Lord has full knowledge of all that you do)* and not even 
an atom’s weight of your deeds is hidden from Him on earth or in 
heaven. He will requite you in full for what you have done. 

When he grew tired and felt that he was not achieving any results 
with them, he said: *(0 my people, carry on as you are, and so will 
I. You will come to know who will receive a punishment that will 
disgrace him)* and he will suffer an eternal punishment 
^and who is a liar)* me or you? And they did indeed come to know 
that when the punishment befell them. 

«|Wait)* and see what will happen to me 

^1 too am waiting with you^ to see what will happen to you. 
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11:94. When Our command came, We saved Shu'ayb and those who 
believed with him, by Our mercy. But the blast overtook the 
wrongdoers, and morning found them lying lifeless in their 
homes. 


11:95. as if they had never lived there. Away with Madyan just like 
Thamood! 


When Our command earned to destroy the people of Shu‘ayb 
tSfWe saved Shu‘avb and those who believed with him, by Our mercy. 
But the blast overtook the wrongdoers, and morning found them 
lying lifeless in their homes^; no sound was heard from them and 
no movement was seen. 

^as if they had never lived there)* that is, it was as if they had 
never resided in their homes and had never enjoyed anything there 
until the punishment came to them. 

^Away with Madyan)* as Allah destroyed them and disgraced them 
t(just like Thamood)* that is, these two tribes shared a common fate 
of doom and destruction. 

Shu'ayb (^) was called the eloquent speaker among the Prophets, 
because of the eloquent way in which he discussed with his people. 
We leam many lessons from his story, including the following: 

• Just as the disbelievers may be accountable and may be addressed 
with the fundamentals of Islam, they are also addressed with 
the laws and minor issues thereof. Shu‘ayb called his people to 
affirm the oneness of Allah and to give full weight and measure, 
and the warning of punishment was connected to both issues. 
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• Giving short weight and measure is a major sin and there is the 
fear of punishment in this world for the one who does that. This 
action comes under the heading of stealing people’s wealth. 
If stealing from them by giving short weight and measure is 
subject to this warning, then stealing from them by way of 
compulsion and force is even more emphatically prohibited. 

• Requital matches the nature of the deed, so the one who gives 
short measure to people, seeking to increase his own wealth, 
will be punished with the opposite of that, and it will be a 
cause of blessing being taken away from his provision, because 
Shu’ayb said: see you are prospering!* (11. 84), that is: so do 
not be the cause of that prosperity being taken away from you 
because of your deeds. 

• The individual should be content with what Allah has given 
him; he should be content with that which is permissible and 
with permissible earnings, so that he has no need of that which 
is prohibited or of prohibited earnings. That is better for him, 
because Allah says: <|And that which is left from the provision 
of Allah [after giving people their dues] is better for you^ (11: 
86). Being content with that which is permissible will lead 
to blessing and increased provision, such as is not found if 
one persists in prohibited means of earning, which leads to 
diminishing of provision and the opposite of blessing. 

• Being honest in weight and measure is one of the results of faith, 
because Shu'ayb connected that to faith. This indicates that if 
there are no righteous deeds, then faith is lacking or absent. 

• Prayer had always been prescribed for the earlier Prophets, and 
it is one of the best of good deeds, to the extent that its virtue is 
also recognised by the disbelievers and they give it precedence 
over other deeds. Prayer restrains people from loathsome deeds 
and from all that is evil (cf. 29:45), and it is the measure of faith 
and religious observance. So establishing it in the proper manner 
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completes a person’s well-being, but if it is not established 
properly, it undermines his religious well-being. 

• If Allah bestows wealth upon a person - even though Allah has 
put it under his control - that does not mean that he may do 
whatever he wishes with it, for it is a trust that has been given 
to him and he must do what Allah has enjoined upon him with 
regard to it, by paying what is due from it and refraining from 
ways of earning that Allah and His Messenger have prohibited. 
It is not as the disbelievers and others of their ilk claim, that their 
wealth is theirs to do with as they wish, regardless of whether 
or not it is in accordance with the rulings of Allah. 

• Part of perfecting one’s efforts in calling people to Allah is 
being the first to do whatever one is enjoining others to do and 
being the first to refrain from whatever one is forbidding them 
to do, as Shu'ayb said: do not want to do that which I am 
forbidding you to do)? (11. 88) and as Allah (4§) says elsewhere: 

you who believe, why do you say that which you do not 
do? It is most loathsome to Allah that you say that which you 
do not do.|> (as-Saff 61: 2-3) 

• The role, way and character of the Messengers was to put things 
right to the best of their ability. Hence part of the message is to 
put things right and perfect them, or to achieve as much of that 
as possible, and to ward off and reduce evils, giving precedence 
to public interests over private interests. 

The aim of putting things right is so that people’s affairs will 
be put in order and their religious and worldly interests will 
be sound. 

• If a person does whatever he can to put things right, he is not 
to be blamed or criticised for not doing what he is not able to 
do. The individual should put right whatever he can in himself 
and in others, to the best of his ability. 
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• The individual should not rely on his own devices, not even for 
the blink of an eye; rather he should always seek the help of 
his Lord, rely on Him and ask Him for guidance and strength. 
Whatever success comes to him, he should attribute it to his 
Lord, Who granted it to him, and he should not indulge in self- 
admiration, because of the words of Shu'ayb: «|My success 
depends on Allah alone; in Him I put my trust and to Him I 
turn)? (11: 88). 

• The stories of warnings of punishment and what happened to 
the earlier generations should be remembered, and these stories, 
which tell of the punishments that befell the evildoers, should 
be mentioned in the context of exhortation and admonition. 
We should also mention the honours that Allah bestowed upon 
those who feared Him when encouraging and urging people to 
fear Allah. 

• Just as Allah forgives and pardons one who repents from sin, He 
also loves him. No attention should be paid to anyone who says 
that if a person repents, it is sufficient that he is forgiven and 
pardoned, but divine love is not re-established, because Allah 
(4g) says: «(Seek the forgiveness of your Lord and repent to 
Him. Verily my Lord is Most Merciful, Most Loving)? (11: 90). 

• Allah protects the believers by many means, some of which 
they may be aware of and others they may know nothing of. 
He may protect them by means of their tribe or their fellow 
countrymen who are disbelievers, as Allah protected Shu‘ayb 
from the stoning of his people by means of his family. There 
is nothing wrong with benefiting from these ties, by means of 
which Islam and Muslims may be protected; indeed that may 
be a must, because putting things right is required to the extent 
of one’s ability and what is possible. 

Based on that, if Muslims who live under the rule of disbelievers 
work with others to change the system in a particular country 
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to one that is democratic, which will enable individuals and 
peoples to attain their religious and worldly rights, that is 
better than surrendering to a political system in which the state 
deprives them of their religious and worldly rights and tries to 
ignore them completely, and in which they will be no more than 
workers and servants. 

Yes, if it is possible for the Muslims to be in power and be the 
rulers, that is what should be the case. But if that is not possible, 
then the other scenario (establishing a democratic system), in 
which there can be protection of religious and worldly affairs, 
should be given precedence. And Allah knows best. 
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11:96. And We sent Moosa with Our clear signs and compelling proofs 
11:97. To Pharaoh and his chiefs. But they followed Pharaoh’s orders, 
and Pharaoh’s orders were misguided. 


11:98. He will go ahead of his people on the Day of Resurrection and 
lead them into the fire; how wretched is the place to which they 
will be led! 


11:99. They were overtaken by a curse in this world, and [they will be 
cursed] on the Day of Resurrection; how wretched is the gift to 
be given! 
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11:100. These are some of the accounts of the cities which We relate to 
you [O Muhammad]; of them, some are still standing and some 
have been mown down. 

11:101. We did not wrong them; rather they wronged themselves. Their 
gods, on whom they called besides Allah, availed them nothing 
when the command of your Lord came; in fact, they only added 
to their ruin. 


^And We sent Moosa)) ibn ‘Imran 
«jwith Our clear signs]) that pointed to the truth of the message he 
brought, such as his staff, his hand and other signs that Allah caused 
to occur at the hands of Moosa (^L). 

*fand compelling proofs)) that is, evidence that was as clear as day 

^To Pharaoh and his chiefs^ that is, the nobles of his people, 
because they were the ones who were followed; other people would 
follow their lead. But they did not submit to the signs that Moosa 
brought, which he showed to them as has been explained above in 
Soorat al-A‘raf. 

^But they followed Pharaoh's orders, and Pharaoh’s orders were 
misguided)) - he did not enjoin anything but that which was purely 
harmful, so it is no wonder that when his people followed him. 
Pharaoh led them to doom and destruction. 

f(He will go ahead of his people on the Day of Resurrection and 
lead them into the Fire; how wretched is the place to which they will 
be led!)). 

f(They were overtaken by a curse in this world, and [they will be 
cursed] on the Day of Resurrection)) that is, they are cursed by Allah 
and His angels and by all of humankind in this world and the hereafter. 
f(how wretched is the gift to be given!)) That is, how wretched is all 
that they will receive, as the punishment of Allah and the curses of 
this world and the hereafter come upon them one after another. 
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Having mentioned the stories of these nations with their 
Messengers, Allah (*te) then says to His Messenger (%£?,) (-(These 
are some of the accounts of the cities which We relate to you [O 
Muhammad]h so that you may give warning and that may be a sign 
of the soundness of your message, and an exhortation and reminder 
to the believers 

(•(of them, some are still standing^ and have not been destroyed; 
rather the ruins of their abodes remain to tell something about them 
(•(and some have been mown down^ that is, their dwellings have been 
destroyed and vanished utterly, leaving no trace of them. 

t(We did not wrong them)j by sending various punishments upon 
them 

(•(rather they wronged themselvesp by ascribing partners to Allah and 
stubbornly disbelieving. 

((Their gods, on whom they called besides Allah, availed them 
nothing when the command of your Lord carnet this applies to 
everyone who turns to anything other than Allah; it does not avail 
them anything when calamity strikes. 

((in fact, they only added to their ruin^ that is, loss and destruction, 
the opposite of what they were thinking. 
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11:102. Such is the punishment of your Lord, when He punishes the 
cities that are given to wrongdoing; verily His punishment is 
painful and severe. 
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11:103. Surely in that there is a sign for those who fear the punishment 
of the hereafter. That is a day for which all humankind shall be 
gathered together; that will be a day when all [the inhabitants 
of the heavens and the earth] will be present. 

11:104. Nor do We delay it, but until a time appointed. 


fjSuch is the punishment of your Lord, when He punishes the 
cities that are given to wrongdoing; verily His punishment is painful 
and severe)* that is. He destroys and eradicates them by means of 
the punishment, and what they called upon besides Allah will avail 
them nothing. 

^Surely in that)* which is mentioned of sending various 
punishments upon the wrongdoers 

«jthere is a sign for those who fear the punishment of the hereafter^ 
that is, there is a lesson and an indication that those who do wrong and 
commit evil will have a punishment in this world and a punishment 
in the hereafter. Then Allah describes the hereafter, as He says: ^That 
is a day for which all humankind shall be gathered together)* that is, 
they will be gathered for that day of requital, and the might, power 
and great justice of Allah will be made manifest to them in such a 
way that they will truly know Him. 

fjthat will be a day when all [the inhabitants of the heavens and 
the earth] will be present)* that is, it will be witnessed by Allah, His 
angels and all created beings. 

^Nor do We delay it)* that is, the coming of the Day of Resurrection 
«fbut until a time appointed)*. When the time appointed for this world 
and what Allah has decreed for it of creation comes to an end, at that 
point He will move them to the hereafter, where He will carry out 
on them His rulings of requital as He carried out on them His shar'i 
rulings in this world. 
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11:105. When that day comes, no soul will speak except by His leave. 
Some among them will be wretched and some will be blessed. 


«(When that day comes)? and all creatures are gathered together 
«{no soul will speak except by His leave)?, even the noble Prophets 
and angels; they will not intercede except by His leave 
^Some among them)* that is, among humankind 
«fwill be wretched and some will be blessed)? the wretched are those 
who disbelieved in Allah, rejected His Messengers and disobeyed His 
command; the blessed are those believers who feared Allah. 
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11:106. As for those who are wretched, they will be in the fire, where 
they will wail and moan. 

11:107. They will abide therein for as long as the heavens and the earth 
endure, except as your Lord wills; your Lord does whatever He 
wills. 


«{As for those who are wretched)?, the recompense will be doom, 
disgrace and shame 

^they will be in the fire)? and immersed in its punishment, which will 
be of the utmost severity 
^where)? because of their intense suffering 
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This verse contains a warning against inclining towards any 
wrongdoer; what is meant by inclining is joining him in his wrongdoing 
and approving of it or being content with what he does of wrongdoing. 

If this warning has to do with inclining towards the wrongdoers, 
then what about the wrongdoers themselves? We ask Allah to keep 
us safe and sound from wrongdoing. 
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11:114. And establish prayer at the two ends of the day and in some 
hours of the night. Verily good deeds erase bad deeds. This is a 
reminder for those who pay heed. 

11:115. And be patient and steadfast, for verily Allah will not cause the 
reward of those who do good to be lost. 


Here Allah (4s) commands us to establish prayer in full 
^at the two ends of the day^ that is, at the beginning and end of the 
day. This includes fajr, dhuhr and ‘asr prayers, 
sfand in some hours of the night)? this includes maghrib and ‘isha’ 
prayers, as well as qiyam al-layl (voluntary prayers at night), which 
are also one of the means by which a person draws closer to Allah (3s). 
^Verily good deeds erase bad deeds)? that is, these five prayers, and 
whatever is added to them of voluntary prayers, are among the greatest 
of good deeds and - in addition to being good deeds - they bring 
one closer to Allah and earn reward. Hence they erase and cancel 
out bad deeds, which in this case refers to minor sins, as specified 
in the saheeh hadiths from the Prophet (3|§), such as the hadith in 
which he says: 
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«The five daily prayers, from one Jumu‘ah to another, and from one 
Ramadan to another, expiate whatever (sins) come in between, so 
long as major sins are avoided.» (Muslim) 

In fact, it is also specified by the verse in Soorat an-Nisa', in which 
Allah 0c) says: 

t-(If you abstain from the major [sins] out of what you have been 
forbidden to do. We will erase your [minor] sins for you and admit 
you to a place of honour [paradise].)? (an-Nisa'4: 31) 

{(This)? it may be that this refers to all that is mentioned above of 
the obligation to adhere to the straight path and not transgress and go 
beyond that, and not to incline towards those who do wrong, as well as 
the command to establish prayer and the explanation that good deeds 
erase bad deeds. All of that is {(a reminder for those who pay heed)?, 
from which they understand what Allah has enjoined upon them and 
what He has forbidden, and they comply with those instructions which 
lead to good results and ward off evil and bad consequences. But 
these commands require effort and patience in order to comply with 
them, hence Allah says: 

{•(And be patient and steadfast)? that is, control yourself and compel 
yourself to obey Allah and refrain from disobeying Him; adhere to 
that and persist in it, and do not falter. 

{(for verily Allah will not cause the reward of those who do good to 
be lost|>; rather Allah accepts from them the best of their deeds and 
will reward them for the best of what they used to do. This is great 
encouragement to adhere to patience which will motivate people of 
weak resolve to remember the reward of Allah every time they falter. 
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11:116. There were not, among the nations that came before you, any 
people of virtue and understanding who would forbid others to 
spread mischief in the land, except a few among them whom We 
saved. But those who did wrong pursued the ease and comfort 
which had been conferred upon them, and they were evildoers. 


Earlier in this soorah, Allah mentioned the destruction of the 
nations who disbelieved in the Messengers, and stated that most of 
them were deviant, even the people of the divinely revealed Books, 
all of which could lead to destruction and eradication of religious 
teachings. In this verse, Allah points out that were it not for the fact 
that there were some remnants of the past generations who were 
good people who called others to guidance, and forbade mischief 
and that which may lead to doom, and some benefit resulted from 
their efforts, the religious teachings would not have survived at all; 
but these people were very few. 

The conclusion is that they were saved by means of their following 
the Messengers and adhering to their religion, and because Allah 
caused His proof and evidence to be established at their hands, so 
that those who chose to perish (by choosing disbelief) might do so 
after seeing clear evidence, and those who chose to live (by choosing 
faith) might do so after seeing clear evidence (cf. 8: 42). 

^But those who did wrong pursued the ease and comfort which had 
been conferred upon them)? that is, they pursued what they had been 
used to of a life of ease and luxury, and they did not want anything else 
«fand they were evildoers)? that is, they did wrong by pursuing a life 
of ease and comfort, hence they deserved the punishment and the 
punishment eradicated them. This is encouragement to this Ummah, 
that there should be among them a remnant who put right what people 
corrupt, adhere to the religion of Allah, call those who go astray to 
come back to true guidance, bear with patience the harm that people 
do to them, and try to guide them after they have been heedless. This is 
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the highest position that a person could aspire to; the one who attains 
that will be a leader in religion, if he makes his deeds sincerely for 
the sake of the Lord of the worlds. 
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11:117. Your Lord would never have destroyed the cities unjustly, so 
long as their people were acting righteously. 



That is, Allah would not have destroyed the people of the cities 
unjustly if they had been acting righteously and persisting in that. 
Allah would not have destroyed them unless they did wrong and 
proof was established against them. 

It may be that what is meant is that your Lord would not have 
destroyed the cities for their previous wrongdoing if they had repented 
and mended their ways; in that case Allah would have pardoned them 
and erased their previous sins. 
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11:118. If your Lord had so willed, He could have made humankind one 
nation. But they will continue to differ. 


11:119. except those on whom your Lord has mercy. For that He 
created them, and the decree of your Lord will be fulfilled: I 
will certainly fill hell with jinn and men, all together. 
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Here Allah (tte) tells us that if He had so willed, He could have 
made all people one nation, following the Islamic religion, for that is 
not beyond His will and power, for nothing is beyond Him. But His 
wisdom dictated that they should continue to differ and go against the 
straight path, following paths that lead to hell, each one thinking that 
his way is the true way and that misguidance is what others follow. 

^except those on whom your Lord has mercy)*, for He guides 
them to knowledge of the truth and enables them to act upon it and 
agree upon it. They are the ones who are destined to be blessed, whom 
divine care and help has reached. 

As for the others, they are forsaken and left to their own devices. 
«fFor that He created them)* that is. His wisdom dictated that he 
should create them so that among them there would be those who are 
blessed (destined for paradise) and those who are doomed (destined 
for hell), those who will be in agreement and those who will differ, 
the group whom Allah guided and the group who deserved to be 
misguided, so as to demonstrate His justice and wisdom to His slaves, 
and to make manifest what is hidden in human nature of good and 
evil, so that there will be circumstances that require jihad, and acts of 
worship which cannot be perfected and done properly except through 
tests and trials. 

«fand)* because ^the decree of your Lord will be fulfilled: I will 
certainly fill hell with jinn and men, all together)*. So it is inevitable 
that hell will be filled with people who do the deeds that will cause 
them to enter it. 
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11:120. All that We relate to you of the accounts of the Messengers is 
so that We may make your heart steadfast thereby; through this, 
truth has come to you, and an admonition and a reminder to the 
believers. 

11:121. Say to those who do not believe: Carry on as you are, and so 
will we. 

11:122. And wait; verily, we too are waiting. 

11:123. To Allah belongs all that is unseen in the heavens and on earth, 
and to Him all things will return. So worship Him [alone] and 
put your trust in Him, for your Lord is not unaware of what you 
do. 


Having mentioned in this soorah the stories of some of the 
Prophets, Allah then tells us of the wisdom behind mentioning those 
stories, as He says: 

^All that We relate to you of the accounts of the Messengers is so that 
We may make your heart steadfast thereby^ that is, so that your heart 
may be reassured and made steadfast and patient, as the Messengers of 
strong resolve were patient, because hearts feel at ease when they have 
an example to follow and they will be energised to do righteous deeds, 
and will want to compete in doing them. So the truth is supported by 
mentioning the proofs thereof and the large number of people who 
follow it. 

e[through this)? soorah, 
e(truthp that is, certainty 

fjhas come to you)?, so there can be no doubt concerning it whatsoever, 
for knowledge thereof is knowledge of the truth which is the greatest 
virtue that one may attain. 
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«-(and an admonition and a reminder to the believers^ that is, by which 
they will be reminded and will be deterred from wrong deeds, and 
they will be reminded of actions that are beloved by Allah, so they 
will do them. 

As for those who are not believers, they will not benefit from the 
exhortation and various kinds of reminders. Hence Allah says: 

({Say to those who do not believe^, after establishing proof against 
them 

({Carry on as you are)*, doing what you have been doing 
({and so will weji that is, we shall do likewise. 

({And wait]* and see what will befall us 
({verily, we too are waiting^ to see what will befall you. 

Allah passed judgement between the two parties, and demonstrated 
to His slaves His support for His believing slaves and His suppression 
of the disbelieving enemies of Allah. 

({To Allah belongs all that is unseen in the heavens and on earth 
that is, whatever is hidden and unseen in them. 

(•{and to Him all things will return]* of deeds and doers, and He will 
distinguish the evil from the good. 

({So worship Him [alone] and put your trust in Him]* that is, worship 
Him, which means doing all that you are able to do of everything that 
Allah has enjoined, and put your trust in Allah with regard to that, 
({for your Lord is not unaware of what you doj* of good and evil; 
rather His knowledge encompasses all of that. His pen is recording 
it and He will judge and requite for it. 

This is the end of the commentary on Soorat Hood. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^te), his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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12:1. Alif. Lam. Ra’. 15 These are verses of the clear Book. 

12:2. Verily, We have sent it down as an Arabic Qur’an so that you 
may understand. 

12:3. We relate to you [O Muhammad] the best of stories, by revealing 
to you this Qur’an, of which you were unaware before. 


15 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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Here Allah tells us that the verses of the Qur’an are ^verses of the 
clear Book}? that is, their words and meanings are clear, and they are 
so clear because He sent it down in the Arabic language, the noblest 
and clearest of all languages, which explains everything that people 
need to know of beneficial and useful facts. All of that clarification 
and explanation is f(so that you may understand^ that is, so that you 
may understand the limits that it sets, and the fundamental and minor 
issues of which it speaks, and its commands and prohibitions. 

If you understand that and become certain of it, and your hearts 
are filled with knowledge of it, that will lead to physical actions in 
compliance with it. 

dso that you may understand}? that is, so that you may increase in 
understanding by repeating its sublime meanings when you recite it 
and reflect upon it, thus you will move from one level to another that 
is higher and more perfect. 

^We relate to you [O Muhammad] the best of stories}? that is 
because they are true and expressed in easy language, and they contain 
sublime meanings. 

^by revealing to you this Qur’an}? that is, with what is contained in 
this Qur’an that We have revealed to you and with which We have 
favoured you over all the other Prophets. This is a pure favour and 
blessing from Allah. 

^of which you were unaware before}? that is, you did not know 
anything about the Qur’an or faith, before Allah sent revelation to you. 
But We have made it a light by means of which We guide whomever 
We will of Our slaves. 

Having praised what this Qur’an contains of stories, and told us 
that they are the best of all stories, and there are no stories in any 
other books that are like the stories in this Qur’an, Allah tells us the 
story of Yoosuf and his father and his brothers, this beautiful and 
wondrous story. 
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12:4. [Remember] when Yoosuf said to his father: O my father, 1 saw 
[in a dream] eleven stars, and the sun and the moon; 1 saw them 
prostrating to me. 


12:5. His father said: O my son, say nothing of this dream to your 
brothers, lest they plot evil against you, for verily the Shaytan 
is to man an avowed enemy. 


12:6. Thus your Lord will choose you and teach you the interpretation 
of dreams and events, and He will complete His favour to 
you and to the family of Ya'qoob, as He completed it to your 
forefathers Ibraheem and Is-haq before. Verily your Lord is All- 
Knowing, Most Wise. 


It should be noted that Allah states that He tells His Messenger 
the best of stories in this Book, then He tells this story and 
explains it, and tells what happened. Thus it is known that it is a 
complete, perfect and beautiful story. Whoever wants to augment it 
or improve on it by narrating what is mentioned in the Isra’eeliyat 
(stories from Jewish forces) that have no known chain of narration or 
narrator, and most of which are false, thinks he is filling so-called gaps 
in the story that Allah revealed, and he is trying to perfect something 
that he claims is lacking! It is sufficient evil for anyone to think in 
such a manner. Commentaries on this soorah in many books of tafseer 
are filled with a great deal of lies and abhorrent notions that are, to a 
large extent, contrary to what Allah ("te) has told us. 
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People should understand what Allah has told us and ignore 
everything other than that which was not narrated from the Prophet 

my 

^[Remember] when Yoosuf said to his father)) Ya‘qoob ibn Is-haq 
ibn Ibraheem al-Khaleel (§|>0 

my father, I saw [in a dream] eleven stars, and the sun and the 
moon; I saw them prostrating to me^. This dream was a precursor to 
the high status that Yoosuf attained in this world and the hereafter. 

This is how it is when Allah wills some great matter: He sends 
something ahead of it as a precursor to pave the way and prepare the 
individual for what he will go through of difficulty, by way of kindness 
to His slave. Ya‘qoob interpreted the sun as referring to his mother, 
the moon as referring to his father and the stars as referring to his 
brothers, and he understood it as meaning that he would move from 
one stage to another until they would all submit to him and prostrate 
to him out of respect and veneration, but this would not happen except 
by means of some events that Allah would choose for him, and that 
Allah would complete His favour upon him by blessing him with 
knowledge, guiding him to do righteous deeds and establishing him 
in the land. 

This blessing would include the family ofYa'qoob who prostrated 
to him; they would be included with him in that blessing. 

€(Thus your Lord will choose you)-) that is, He will select you 
through that with which He blesses you of sublime attributes and 
beautiful traits 

^and teach you the interpretation of dreams and events, and He will 
complete His favour to you)) in this world and the hereafter, by giving 
you goodness in this world and goodness in the hereafter 
f[as He completed it to your forefathers Ibraheem and Is-haq before)) 
when Allah bestowed upon them abundant and immense blessings, 
both religious and worldly. 
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Verily your Lord is All-Knowing, Most Wise}* that is, His knowledge 
encompasses all things and what is in people’s hearts of righteousness 
or otherwise, so He gives to each one as His wisdom dictates, for He 
is Most Wise and does what is appropriate. 

When the meaning of the dream became clear to Yoosuf, his father 
said to him: 

«{0 my son, say nothing of this dream to your brothers, lest they plot 
evil against you}* that is, out of envy that you will be the leader over 
them 

*[for verily the Shavtan is to man an avowed enemy}* and he never 
leaves him alone by night or by day, in private or in public. So it is 
better to avoid anything that may give an opportunity to him to gain 
power over you. Yoosuf obeyed his father’s command and did not tell 
his brothers about that; rather he concealed it from them. 
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12:7. Verily in Yoosuf and his brothers there are lessons for those who 
enquire. 

12:8. [Remember] when they [his brothers] said: Truly Yoosuf and 
his brother are dearer to our father than we, even though we are 
so many. Indeed, our father is clearly mistaken. 

12:9. Kill Yoosuf or banish him to some [other] land, so that your 
father’s attention will be yours alone; then after that you can 
become righteous people. 
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^Verily in Yoosuf and his brothers there are lessons)* that is, signs 
and proofs that lead one to aspire to good aims 
dfor those who enquire^ that is, for everyone who shows interest and 
asks, for those who enquire are the ones who benefit from the signs 
and lessons. As for those who turn away, they will not benefit from 
signs, stories or explanations. 

^[Remember] when they [his brothers] said)* to one another: 
dTruly Yoosuf and his brother^ Binyameen, who was his full brother; 
they were all brothers from different mothers 
if are dearer to our father than we, even though we are so manyp that 
is, a large group, so how can he love them more than us? 

^Indeed, our father is clearly mistaken^ that is, he is making an 
obvious mistake because he has favoured them over us for no obvious 
reason, as far as we can tell. 

^Kill Yoosuf or banish him to some [other] land)* that is, take him 
away from his father and send him to some faraway land where his 
father cannot see him; if you do one of these two things, dyour father’s 
attention will be yours alone)* that is, he will pay full attention to 
you and will focus his love on you, for his heart was so distracted by 
Yoosuf that there was nothing left for you. 
dthen after thatp that is, after taking this action 
<$you can become righteous people)* that is, you can repent to Allah 
and ask Him to forgive you after committing your sin. 

They had the intention of repentance before committing the sin, 
so as to make it easy for them to do that deed and reduce the impact 
of its abhorrent nature, and so that they would encourage one another. 
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12:10. One of them said: Do not kill Yoosuf; but if you must do 
something, throw him into the hidden depths of a well, so that 
some caravan can pick him up. 


^One of them^ that is, one of the brothers of Yoosuf who wanted 
to kill him or banish him 

«{said: Do not kill Yoosuf)? for killing him is a worse sin and more 
abhorrent deed. You can achieve your aim by sending him away from 
his father without killing him. You can send him away by throwing 
him sfinto the hidden depths of a well)? and warning him not to tell 
anyone what you have done; rather he should say that he is a slave who 
has run away from you, so that tfsome caravan can pick him up)? that 
is headed to some distant place, and they can take him and keep him. 

The one who suggested this made the best suggestion concerning 
Yoosuf, and he was the most righteous of them and the one who feared 
Allah the most concerning this matter. Some evils are less than others 
and greater harm may be warded off by means of lesser harm. 
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12:11. They said: O our father, why do you not trust us with Yoosuf 
when we truly care for him? 


12:12. Send him with us tomorrow so that he may roam about and play; 
we will surely keep him safe. 

12:13. Ya'qoob said: Verily it saddens me that you should take him 
away, and 1 am worried that a wolf may eat him when you are 
not paying attention. 
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12:14. They said: If the wolf were to eat him when we are so many, 
we would then be good for nothing. 


When they had agreed upon their plan, the brothers of Yoosuf set 
out to put it into effect. So they said to their father: 

*(0 our father, why do you not trust us with Yoosuf when we truly 
care for him?}) 

That is, why do you fear that we may do something to Yoosuf 
for no reason, at the time ejwhen we truly care for him]? and are 
compassionate towards him, and we like for him what we like for 
ourselves? This indicates that Ya‘qoob did not let Yoosuf go with 
them into the wilderness, and the like. 

Having cleared themselves of any suspicions that could prevent 
him from letting Yoosuf go with them, they then told him how it 
was in Yoosuf’s own interests, as he could enjoy himself, which his 
father would like for him, and that would prompt him to let him go 
with them. So they said: 

^Send him with us tomorrow so that he may roam about and play)) 
that is, have an outing in the wilderness and enjoy himself 
^we will surely keep him safe)? that is, we will look after him and 
protect him from any harm. 

Their father replied: ^Verily it saddens me that you should take 
him away)* that is, your merely taking him away saddens me and is 
hard on me, because I cannot bear to be without him even for a short 
while; this is what keeps me from letting him go 
<^and)) a second reason is that t-(l am worried that a wolf may eat him 
when you are not paying attention}-) that is, if you are distracted from 
him, because he is small and unable to defend himself from the wolf. 

«(They said: If the wolf were to eat him when we are so many)) 
that is, a large group that is eager to look after him 
s(we would then be good for nothing)) that is, there would be nothing 
good in us and we would be useless, if the wolf were to overpower 
us and eat him. 
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As they gave their father reasons why he should let Yoosuf go with 
them, and there was no reason why he should not do so, he allowed 
him to go with them so that he could enjoy himself. 
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12:15. So when they took him away, and they all decided to throw him 
into the hidden depths of a well. We revealed to him: You will 
surely tell them of this deed of theirs at a time when they will 
not realise who you are. 


12:16. At nightfall they came to their father, weeping. 

12:17. They said: O our father, we went off to race one another; we 
left Yoosuf with our things, and a wolf ate him. But you will 
not believe us, even though we are telling the truth. 


12:18. They stained his shirt with false blood. Ya'qoob said: Nay; rather 
your souls have tempted you to do something evil. But I will 
bear this patiently, and in good grace. It is Allah alone Whose 
help 1 seek to bear the loss you speak of. 


When the brothers of Yoosuf took him away, after his father had 
given him permission to go, they decided to throw him into the hidden 
depths of a well, as one of them had previously suggested, and they 
were able to carry out what they had agreed to. They threw him into 
the well, then Allah showed kindness to him by revealing to him when 
he was in that difficult situation: fjYou will surely tell them of this 
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deed of theirs at a time when they will not realise who you are)? that 
is, you will rebuke them and tell them about this deed of theirs, when 
they will not be aware of who you are in that situation. 

Thus he received foretelling that he would be saved from the 
situation he found himself in, for Allah would reunite him with his 
family and his brothers when he was in a position of honour and had 
been given authority in the land. 

At nightfall they came to their father, weeping)?. They came 
later than usual and weeping to show that they were sincere and were 
telling the truth. They said, giving false excuses: 

our father, we went off to race one another)? - the word translated 
here as «frace one another)? refers to competing, either by racing on 
foot or competing in shooting arrows 

«fwe left Yoosuf with our things)? to avoid putting him through trouble 
and to let him rest 

^and a wolf ate him)? whilst we were away from him and were 
competing 

^But you will not believe us, even though we are telling the truth)? 
that is, you will not accept our explanation, for it seems that you do 
not believe us because of the intense grief and sorrow that you feel 
in your heart for Yoosuf. But the fact that you do not believe us does 
not prevent us from offering our real explanation. All of this was said 
to confirm their version of the story. 

And, to confirm what they were saying: ?(They stained his shirt with 
false blood)? and claimed that it was the blood of Yoosuf, from when 
the wolf had eaten him. But their father did not believe them, rather 
he said: «{Nay; rather your souls have tempted you to do something 
evil)? that is, your souls made fair-seeming to you an abhorrent deed in 
order to separate me and him. For he realised, from the circumstantial 
evidence and from the dream that Yoosuf had told him about, that 
which proved his suspicion. 
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efBut I will bear this patiently, and in good grace. It is Allah alone 
Whose help I seek to bear the loss you speak of]*) that is, for this 
is what is required of me and is what I am very keen to do well, 
which is to show patience and good grace in the face of this calamity, 
free of discontent and complaints to people, and 1 seek the help of 
Allah to do that, and I do not rely on my own strength. He made this 
promise of his own accord, and he complained to His Creator, as 
it says (in 12 : 18 ): sflt is Allah alone Whose help 1 seek to bear the 
loss you speak of]). Complaining to the Creator is not contrary to 
patience and good grace, because when a Prophet made a promise, he 
fulfilled it. 



12:19. There came a caravan and they sent their water carrier [to the 
well]. He let down his bucket and [when he saw Yoosuf] he 
said: What good luck; there is a boy here! They concealed him 
as part of their merchandise, but Allah had full knowledge of 
what they were doing. 

12:20. They [his brothers] sold him for a small price, for a few pieces 
of silver; they were quite indifferent about him. 

Yoosuf remained in the well for a while, until ^There came a 
caravan]) heading towards Egypt 

«*[and they sent their water carrier [to the well]]) that is, the one who 
brought water for them would go on ahead of them, fetch water and 
put it in vessels and the like. This water carrier tilet down his bucket]) 
and Yoosuf (*SO held onto it and came out. 
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The water carrier said: ^ What good luck; there is a boy here!In other 
words, he was glad and said: There is a valuable boy here. 

<{They concealed him as part of their merchandise^; his brothers were 

nearby, so the travellers bought him from them 

4(for a small priced that is, for very little which is explained by the 

words: «(for a few pieces of silver; they were quite indifferent about 

him}i. 

That is because they had no aim other than to send him away from 
his father; their aim was not to make money. 

What is meant is that when the travellers found him, they decided 
to keep him secret and they put him with the rest of their merchandise, 
until his brothers came to them and claimed that he was a slave who 
had run away from them. So they bought him for that price, and (his 
brothers) urged them not to let him run away from them. And Allah 
knows best. 
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12:21. The man in Egypt who bought him said to his wife: Take good 
care of him; perhaps he will be of some benefit to us or maybe 
we will adopt him as a son. Thus We established Yoosuf in the 
land, so that We might teach him the interpretation of dreams 
and events. Allah’s decree always prevails, though most people 
do not realise. 


That is, when the travellers took him to Egypt and sold him there, 
he was bought by the ‘Azeez of Egypt. When he bought him, he was 
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very impressed by him and he told his wife to take care of him and 
said: ^Take good care of him; perhaps he will be of some benefit to 
us or maybe we will adopt him as a son)*. In other words: either we 
will benefit from him as a slave, because he will do all kinds of service 
for us, or we will regard him as one of our children; perhaps that was 
because they did not have any children of their own. 

^Thus We established Yoosuf in the land^ that is, as We caused the 
‘Azeez of Egypt to buy him and honour him in that manner. We made 
that the first step towards establishing him in the land in that way. 
^so that We might teach him the interpretation of dreams and 
events^, as he would not have anything to distract him and no 
concern except the pursuit of knowledge, so this became a means of 
his learning a great deal about rulings, interpretation of dreams, and 
other matters. 

^Allah’s decree always prevails^ that is, His will is always done, for 
nothing can cancel it out and nothing can withstand it. 

^though most people do not realise^ and that is why they behave as 
they do, trying to withstand the decree of Allah when they are too 
helpless and too weak to do that. 
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12:22. When Yoosuf reached his prime, We gave him wisdom and 
knowledge. Thus do We reward those who do good. 


^When Yoosuf reached his prime^ that is, his perfect strength, 
both mental and physical, and was fit to carry the heavy burdens of 
prophethood and messengership, 
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<|We gave him wisdom and knowledge^ that is, We made him a 
Prophet and a Messenger, knowledgeable and devoted to Allah. 
«(Thus do We reward those who do good|» by worshipping the 
Creator, doing their utmost with all sincerity, and seek to do good 
to the slaves of Allah by helping them and being kind to them. We 
will reward them for their good deeds and kindness with beneficial 
knowledge. 

This indicates that Yoosuf attained the status of one who does 
good, so Allah granted him the wisdom to judge between people, a 
great deal of knowledge, and prophethood. 
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12:23. But she in whose house he was living wanted to seduce him. 
She bolted the doors and said: Come here. He said: Allah forbid! 


Surely, he [your husband] is my master; he has taken good care 
of me. Verily the wrongdoers will never prosper. 
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12:24. She advanced towards him, and he felt inclined towards her; 16 
were it not that he saw a sign from his Lord [he would have 
succumbed]. Thus We averted from him evil and shameful 
deeds. Verily He was one of Our chosen slaves. 

12:25. They both raced to the door and she tore his chemise from 
behind, and they found her husband at the door. She said: What 
should the recompense of one who had evil designs on your wife 
be, other than prison or a painful punishment? 

12:26. He said: It was she who tried to seduce me. A witness from her 
own household suggested: If his chemise is tom from the front, 
then she is telling the truth and he is lying. 

12:27. But if his chemise is tom from behind, then she is lying and he 
is telling the truth. 

12:28. When he saw that Yoosuf’s chemise was tom from behind, he 
said: This is but one of your [women’s] wiles. Your cunning is 
great indeed! 

12:29. O Yoosuf, say no more about this matter. [O wife] seek pardon 
for your sin, for you have indeed done wrong. 


This grave trial was harder for Yoosuf than the trial he went through 
at the hands of his brothers, and the patience with which he bore it 
brought a greater reward, because it was patience based on choice 
even though there were many reasons to commit the sin, but he gave 
precedence to love of Allah over those reasons. As for the trial at the 
hands of his brothers, his patience in that case was the patience of one 
who had no other choice, as in the case of sickness and hardship that 
may befall a person with no choice on his part, and he has no option 
but to bear it patiently, willingly or unwillingly. Yoosuf was 
respected and honoured in the house of the ‘ Azeez, and he had a high 


16 His feeling inclined was a natural human response to the situation. It does 
not mean that he wanted to commit any shameful deed, because he was 
a Prophet and therefore infallible. 
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degree of beauty, perfection and dignity; all of this led to temptation at 
the hands of his mistress: sfshe in whose house he was living wanted 
to seduce him)? that is, he was her slave and under her control, and 
they lived in the same dwelling, which would have made it easy to 
commit the evil deed without anyone realising. 

What made matters worse was that she ^bolted the doors^ and 
the place was deserted; they were safe from anyone entering, because 
the doors had been bolted, and she called him to her. 

«fand said: Come herep that is, commit the evil deed and come to me. 
Moreover, he was a stranger (in that land) and a stranger would not feel 
embarrassed as he would if he was in his homeland and among people 
who knew him. He was like a prisoner under her control, and she was 
his mistress and owner; she possessed beauty that might encourage 
him to do that, and he was a young man and single. Moreover, she 
threatened him, if he did not do her bidding, with prison or a painful 
punishment. 

But he remained steadfast in refraining from disobedience to 
Allah, even though there was a strong motive for doing so, because 
he thought of that sin and felt inclined towards her, but he refrained 
for the sake of Allah, giving precedence to what Allah wanted over 
what the soul that is inclined to evil might want. From the proof of 
his Lord - which was what he possessed of knowledge and faith that 
required him to refrain from everything that Allah had forbidden - 
he saw that which compelled him to keep away and refrain from this 
grave sin. 

^(He said: Allah forbid! p That is: I seek refuge with Allah lest 1 do 
this evil deed, for it is something that incurs the wrath of Allah and 
distances one from him; moreover, it is a betrayal of my master who 
has honoured me and taken good care of me. So it is not befitting for 
me to respond by committing the utmost evil with his wife, for this 
is one of the gravest kinds of wrongdoing, and wrongdoers never 
prosper. 
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To sum up, he mentioned reasons why he should not do this deed, 
namely fear of Allah and paying attention to the rights of his master 
who had shown him kindness, as well as protecting himself from 
wrongdoing, for those who do wrong never prosper. Moreover, Allah 
had blessed him with the proof of the faith that was in his heart, which 
dictated that he should comply with Allah’s commands and avoid that 
which He prohibited. All of that was because Allah had averted evil 
and shameful deeds from him, because he was one of His devoted 
slaves who were sincere towards Him in their worship, whom Allah 
chose, selected and kept for Himself; He bestowed blessings upon 
them and averted evil from them, so they were the best of His creation. 

When he refused to comply with her demand despite her fervent 
efforts, and he tried to flee from her and ran to the door in order to 
escape this temptation, she raced him to the door and grabbed hold 
of his garment and tore his chemise. When they reached the door, at 
that moment they found her husband at the door. He saw something 
that upset him, so she hastened to tell a lie, saying that Yoosuf was 
the one who had wanted to tempt her, as she said: ((What should the 
recompense of one who had evil designs on your wife be!?? She did 
not say “one who did evil to your wife”, so as to suggest that she was 
innocent and so was he. Rather what was disputed was the matter of 
who had tempted whom. 

(•(other than prison or a painful punishment^? 

Yoosuf declared his innocence of what she accused him of, and 
said: ((It was she who tried to seduce me|>. At that point the issue was 
that one of them was telling the truth, but al-‘Azeez did not know 
which one it was. 

But Allah (■fe) has made signs and indications that point to the 
truth, which people may or may not know. In this case, Allah guided 
him to a way by which he could know which of them was telling the 
truth, thus proving the innocence of His Prophet and chosen one, 
Yoosuf (^X A witness from her household intervened and suggested 
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a way to find out who was telling the truth, based on circumstantial 
evidence. He said: ^If his chemise is tom from the front, then she is 
telling the truth and he is lying)? because that would indicate that he 
was the one who had come to her and tried to seduce her, and she had 
wanted to fend him off, so she had tom his chemise from the front. 
^But if his chemise is tom from behind, then she is lying and he is 
telling the truth^ because this would indicate that he was running 
away from her, and that she was the one who had been pursuing him 
and had tom his chemise from the back. 

^When he saw that Yoosuf’s chemise was tom from behind)* he 
realised thereby that Yoosuf was telling the truth and was innocent, 
and that she was the liar. So her husband said to her: «[This is but one 
of your [women’s] wiles. Your cunning is great indeed^. 

Is there anything worse than this cunning by means of which she 
tried to prove her innocence of what she had tried to do and accused 
the Prophet of Allah Yoosuf (HO of doing? But when her husband 
realised what had really happened, he said to Yoosuf: «{0 Yoosuf, 
say no more about this matter^ that is, do not speak about it; forget 
it and do not mention it to anyone. He said this because he wanted to 
conceal what his wife had done. 

«f [O wife] seek pardon for your sin, for you have indeed done wrong)* 
- so he instructed Yoosuf to say no more about it and he instructed 
his wife to seek forgiveness and repent. 
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12:30. Women in the city said: The wife of al-‘Azeez is trying to seduce 
her slave, for she is passionately in love with him. Indeed we 
think she is clearly in error. 


12:31. When she heard of their malicious talk, she sent for them and 
prepared a banquet for them, and gave each one of them a knife. 
Then she said [to Yoosuf]: Come out unto them. When they saw 
him, they were so wonderstruck that they cut their hands. They 
said: Good Lord! This is no mortal; this can be none but a noble 
angel! 


12:32. She said: This is the one you blamed me for. I did indeed try 
to seduce him, but he resisted. If he does not do my bidding, 
he will certainly be thrown into prison and will certainly find 
himself among the despised! 


12:33. He said: O my Lord, prison is more to my liking than that to 
which they are calling me. Unless You protect me from their 
wiles, I may succumb and lapse into folly. 

12:34. So his Lord answered his prayer and protected him from their 
wiles. Verily He is All-Hearing, All-Knowing. 


12:35. Then it occurred to them, even after they had seen the signs [of 
his innocence], that they should imprison him for a while. 


The news became known far and wide in the city, and the women 
talked about it and started to criticise her, saying: (-[The wife of 
al-‘Azeez is trying to seduce her slave, for she is passionately in love 
with him]-) that is, this is something abhorrent, for she is a woman of 
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high standing and her husband is a man of high standing, yet despite 
that she is still trying to seduce her slave who is under her control and 
at her service, for her love for him has become intense. 

«fshe is passionately in love with him}) that is, her love for him has 
penetrated deeply into her heart. This is the greatest degree of love. 
^Indeed we think she is clearly in error)* as she is in this state, which 
is not befitting to her, for it is lowering her status and causing her to 
lose respect in people’s eyes. 

This was malicious talk on their part, because the aim behind it 
was not just to blame and criticise her; rather by means of this talk 
they wanted to see Yoosuf, this man by whom the wife of al-‘Azeez 
had been tempted, so that she would get annoyed and decide to show 
him to them so that they would stop blaming her and would cease 
their malicious talk. 

^When she heard of their malicious talk, she sent for them^ and 
invited them to her house 

^and prepared a banquet for them^ that is, she prepared a room with 
couches and pillows, and delicious food. Among the food that she 
offered them was some food that required knives, either citrus fruits 
or something else, so she ^gave each one of them a knife)* with which 
to cut that food. 

f(Then she said [to Yoosuf]: Come out unto them)* with your beauty 
and dignity. 

^(When they saw him, they were so wonderstruckjs that is, they 
felt awe in their hearts, as they saw a beautiful sight, the like of which 
they had never seen 

♦(that they cut their hands)* out of astonishment, with the knives that 
they had with them. 

^They said: Good Lord! This is no mortal; this can be none but a 
noble angel!)* That is because Yoosuf was given a supreme degree of 
beauty, radiance and dignity, which was a sign to the onlookers and 
a lesson for those who reflect. 
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When they saw Yoosuf’s outward beauty, they were so amazed 
by it that they expressed their understanding and appreciation of why 
the wife of al-‘Azeez had been tempted. But she also wanted to show 
them his inner beauty and perfect dignity. So she said, announcing 
that and expressing her extreme love without a care, and because the 
women no longer blamed her: 

^1 did indeed try to seduce him, but he resisted^ that is, he refused. But 
she kept trying to seduce him and the passage of time only increased 
her in anxiety, love and longing for his response. Hence she said to 
him in their presence: 

{(If he does not do my bidding, he will certainly be thrown into prison 
and will certainly find himself among the despised! ^ in order to force 
him, by means of this threat, to do what she wanted. At that, Yoosuf 
sought the protection of his Lord, seeking His help against their wiles. 

^He said: O my Lord, prison is more to my liking than that to 
which they are calling me^. This indicates that the women started 
advising Yoosuf to obey his mistress, and they were trying their best 
to make him do that. 

But he preferred prison and worldly punishment over a brief 
moment of pleasure that would incur a severe punishment (in the 
hereafter). 

{(Unless You protect me from their wiles^ that is, I may incline 
towards them, for 1 am weak and helpless; if You do not ward off 
their evil from me 

^1 may succumb^ that is, give in to them 

{(and lapse into folly)», for this is foolishness, because it is giving 
precedence to brief, tainted pleasure over the ongoing and varied 
delights of the gardens of bliss, and who is more foolish than the one 
who gives precedence to the former over the latter? For knowledge 
and reason call for giving precedence to the greater of two interests 
and the greater of two pleasures, and giving precedence to that which 
leads to the best consequences. 
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^So his Lord answered his prayer]? when he called upon Him 
«fand protected him from their wiles^. But she kept trying to seduce 
him, using all possible means at her disposal, until she gave up and 
Allah protected him from her wiles. 

tfVerily He is All-Hearing^ and hears the call of the one who calls 
upon Him 

^All-Knowing]? and He knew his good intentions and weak nature 
that required His support, protection and kindness. Thus Allah saved 
Yoosuf from a great trial and hard test. As for his masters, when the 
news became known far and wide, and some people gave justification 
for it whilst others blamed and criticised, 
tfThen it occurred to them^ that is, they decided 
tfeven after they had seen the signs [of his innocence], that they should 
imprison him for a while]? that is, so that the gossip about that news 
would stop and the people would forget it, because when something 
becomes widely known, it will be talked about and spread further, so 
long as the reason for it is still present, but if the reason disappears, it 
will be forgotten. So they decided that this was in their best interests, 
and they put him in prison. 
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12:36. Two young men went to prison with him. One of them said: 1 
dreamt that 1 was pressing [grapes for] wine. The other one said: 
I dreamt that I was carrying bread on my head, from which the 
birds were eating. [They said:] Tell us the interpretation of these 
dreams, for we see that you are a man of virtue and knowledge. 


12:37. Yoosuf said: Before there comes to you the meal which you are 
given [daily], 1 will inform you of the true interpretation of your 
dreams. This is part of what my Lord has taught me. Verily I 
have rejected the religion of people who do not believe in Allah 
and who deny the hereafter. 


12:38. I follow the religion of my fathers, of Ibraheem, Is-haq and 
Ya’qoob; it is not right for us to ascribe any partner to Allah. 
This is part of Allah’s grace which He has bestowed on us and 
on all humankind, but most people do not give thanks. 

12:39. O my two fellow prisoners, which is better: many different gods 
or Allah, the One, the Subjugator? 

12:40. All that you worship besides Him is no more than names you 
have named, you and your forefathers, for which Allah has not 
sent down any authority. All power belongs to Allah alone, and 
He has ordained that you should worship none but Him. This is 
the right religion, but most people do not realise. 


When Yoosuf went to prison, ^Two young men went to prison 
with him)?. Each of them saw a dream, and told it to Yoosuf so that 
he might interpret it. 

«[One of them said: 1 dreamt that I was pressing [grapes for] wine. 
The other one said: I dreamt that 1 was carrying bread on my head. 
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from which the birds were eating. [They said:] Tell us the interpretation 
of these dreams;* and how they will materialise, 

(•[for we see that you are a man of virtue and knowledge^ that is, you 
are one of those who are kind to others, so be kind enough to interpret 
our dreams for us, as you have been kind to others. They appealed to 
Yoosuf on the basis of his virtue and knowledge. 

([Yoosuf said]*, responding to their request: ([Before there comes to 
you the meal which you are given [daily], I will inform you of the true 
interpretation of your dreams]* that is, so that you may be reassured 
and be certain that I am going to interpret your dreams, your daily 
meal will not come to you before I interpret them. 

Perhaps Yoosuf ($£§5l) meant to call them to faith in that situation 
in which they needed him, so that his call would be more effective 
and they would be more receptive. 

Then he said: ([This]* interpretation that I will give to you ([is part 
of what my Lord has taught me]* that is, it is part of the knowledge of 
Allah that He has taught me and bestowed upon me. That is because 
([I have rejected the religion of people who do not believe in Allah 
and who deny the hereafter]* and ([1 follow the religion of my fathers, 
of Ibraheem, Is-haq and Ya’qoob]*. Then he explained that religion, 
saying: ([it is not right]* that is, it is not appropriate or befitting ([for 
us to ascribe any partner to Allah]*; rather we affirm His oneness and 
we devote our worship only to Him. 

([This is part of Allah’s grace which He has bestowed on us and 
on all humankind]* that is, this is part of His great blessings, favour 
and grace towards us and towards those whom Allah guides as He 
has guided us, for there is no greater blessing that Allah can bestow 
upon people than Islam and the true religion. Whoever accepts it 
and submits to Him is most fortunate, for he has attained the greatest 
blessings and the greatest virtues. 

([but most people do not give thanks]*. Hence blessings come to them 
but they do not accept them and they do not carry out their duties 
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towards Allah. This is encouragement to follow the path that he was 
following, clearly making it appealing. When it was established in 
Yoosuf’s mind that the two young men held him in high esteem and 
regarded him as a man of virtue and knowledge, he told them: The 
reason why I am as you think is that it is all by the grace and blessing 
of Allah, for He has blessed me by enabling me to reject polytheism 
and follow the way of my forefathers. This is what has brought me 
to what you see now, so you should follow my path. 

Then he openly called them to Allah, and said: «(0 my two fellow 
prisoners, which is better: many different gods or Allah, the One, 
the Subjugator?^ That is, gods who are helpless and weak, and can 
neither bring benefit nor cause harm, give or withhold, and they are of 
many different types: trees, rocks, angels, the dead and other objects 
of worship that the polytheists take as gods. Is that better, ^or Allah^ 
Who possesses all attributes of perfection, 

^the One^ in His essence, attributes and actions, and He has no 
partner in any of that. 

«(the Subjugator^ to Whose might and power all things submit; 
whatever He wills happens and whatever He does not will does not 
happen. 

*(.. .There is no living creature but He holds it [in His control] by its 
forelock... p (Hood 11: 56) 

It is well known that One Who is like this is better than the various 
gods that are mere names and are not perfect at all and do not do 
anything. Hence Allah says: 

tf All that you worship besides Him is no more than names you have 
named, you and your forefathers^ that is, you have invented names 
for them and called them gods, but they are nothing and possess no 
divine attributes whatsoever. 

«ffor which Allah has not sent down any authority^; rather Allah has 
sent down authority to prohibit worshipping them and to highlight 
their false nature. Because Allah has not sent down any authority for 
them, there is no proof or evidence to support them. 
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Because all power belongs to Allah alone, He is the One Who 
commands and prohibits, prescribes laws and ordains rulings, and 
He is the One Who has ordained ^that you should worship none but 
Him. This is the right religion)? that is, the straight path that leads to 
all good, and all other religions are not true or straight paths; rather 
they are crooked and lead to all that is bad. 

^but most people do not realise)? the true nature of things, otherwise 
the difference between worship of Allah alone, with no partner or 
associate, and ascribing partners to Him, is the clearest and most 
obvious of things. But because most people do not realise that, they 
do what they do of ascribing partners to Him. So Yoosuf (H&O called 
his two fellow prisoners to worship Allah alone and to be devoted 
solely to Him. It may be that they responded and submitted, and thus 
the blessing was completed for them, or it may be that they remained 
polytheists and thus proof was established against them. Then Yoosuf 
(§§k) began to interpret their dreams, after he had promised to do so. 


O 0 



12:41. O my two fellow prisoners, as for one of you, he will pour wine 
for his lord to drink; as for the other, he will be crucified, and 
the birds will peck at his head. The matter you asked about has 
been decreed. 


«{0 my two fellow prisoners, as for one of you)? namely the one 
who dreamt that he was pressing grapes for wine, he will get out of 
prison and *fhe will pour wine for his lord to drink)? that is, he would 
pour wine for his master whom he used to serve, which means that 
he would get out of prison. 
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«{as for the other)) namely the one who dreamt that he was carrying 
bread on his head, from which the birds were eating 
f|he will be crucified, and the birds will peck at his head}). So he 
interpreted the bread that the birds were eating as referring to the 
flesh of his head and his brain, and said that he would not be buried 
and therefore would not be protected from the birds; rather he would 
be crucified and placed somewhere where the birds would be able to 
eat him. Then he told them that this interpretation that he gave them 
would inevitably come to pass, and said: 

«(The matter you asked about has been decreed}) that is, the matter of 
which you are asking about the interpretation and meaning. 





H4I: 


UT 




12:42. Yoosuf said to the one who he knew would be saved: Mention 
me to your master. But Shaytan made him forget to mention him 
to his master; thus Yoosuf remained in prison for a few more 
years. 


^Yoosuf said to the one who he knew would be saved}) namely 
the one who dreamt that he was pressing grapes for wine: ^Mention 
me to your master}) that is, tell him about me and my story; perhaps 
he will feel sorry for me and will order my release. 
tfBut Shaytan made him forget to mention him to his master^ that 
is, Shaytan caused the one who was saved to forget, and that was in 
order that the decree of Allah might be completed. 

«fthus Yoosuf remained in prison for a few more years)). The word 
translated here as da few)) refers to anything between three and nine. 
Hence it was said that he remained in prison for seven more years. 
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When Allah wanted to complete His decree and willed that Yoosuf 
should be released from prison. He ordained means for that which 
caused Yoosuf to be released and to become prominent and attain 
high esteem; that was the king’s dream. 
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12:43. The king said: I saw [in a dream] seven fat cows being eaten 
by seven lean ones; and seven green ears of com and [seven] 
others that were dry. O chiefs, explain my dream to me, if you 
are able to interpret dreams. 


12:44. They said: [These are] jumbled, confusing dreams, and we are 
not skilled in the interpretation of dreams. 


12:45. The one [of the two prisoners] who had been saved, and who 
remembered [now], after a while, said: I will find out its 
interpretation for you, so give me leave to go [in search of it]. 

12:46. [He went to the prison and said:] O Yoosuf, O truthful one, 
explain to us [the dream of] seven fat cows being eaten by seven 
lean ones; and seven green ears of com and [seven] others that 
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were dry, so that I may go back to the people and they may 
know. 

12:47. Yoosuf said: You will sow for seven years, as usual. But whatever 
grain you reap, leave it in the ear, except for a little that you will 
eat. 

12:48. Then after that will come seven years of hardship [drought], 
which will consume what you had stored in advance, except a 
little that you will set aside. 

12:49. Then after that will come a year in which the people will have 
rain, and in which they will press [grapes and olives]. 


When Allah (4s) willed that Yoosuf should be released from prison, 
He caused the king to see that strange dream, the interpretation of 
which applied to the entire nation, so that it might be interpreted 
by Yoosuf and so that his virtue might be made manifest and his 
knowledge become widely known, and thus he might be raised in 
status. As it was the king who decided about his subjects’ affairs, it 
was appropriate that he was the one to see the dream, because the 
affairs of the subjects are connected to the king. 

The king saw a dream that alarmed him, so he gathered together 
all the people of knowledge and wisdom in his nation and said: 

^1 saw [in a dream] seven fat cows being eaten by seven lean ones)?. 
This was something very strange, to see seven lean and emaciated 
cows, who had lost their strength, eating seven fat ones who would 
have been very strong. 

And)? I saw «[seven green ears of com)? being eaten by seven others 
fjthat were dry. O chiefs, explain my dream to me)? because the 
interpretation of all of these things points to one thing 
«fif you are able to interpret dreams)?. But they were confused and 
did not know how to interpret it or what it meant. 

^They said: [These are] jumbled, confusing dreams)? that is, dreams 
that do not mean anything and for which there is no interpretation. 
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This was a statement about something of which they had no 
knowledge, so they excused themselves, then they said: «fand we are 
not skilled in the interpretation of dreams^ that is, we only interpret 
true dreams; as for jumbled dreams that come from the Shaytan or 
from the ruminations of one’s own mind, we cannot interpret them. 

Thus they combined ignorance with an affirmation that these were 
jumbled, confusing dreams, which stemmed from self-admiration, 
because they did not say, “We do not know how to interpret it.” 
This is an attitude that is not appropriate for people of religious 
commitment and wisdom. This was also a sign of Allah’s kindness 
towards Yoosuf (SlO, because if he had interpreted this dream from 
the outset - before it was discussed with the chiefs of their people 
and their scholars, who were unable to interpret it, that would not 
have had the same impact. But because the king asked them first, 
and they failed to give him an answer, he was very concerned and 
worried about it. Then Yoosuf interpreted it, and that had a great 
impact on them. This is similar to the way in which Allah showed 
Adam to be superior to the angels because of the knowledge he had, 
after He asked them and they could not answer, then He asked Adam, 
and Adam taught them the names of all things. Thus his superiority 
became apparent. Similarly the superiority of the best of creation, 
Muhammad (jj|§), will become apparent on the Day of Resurrection, 
when Allah will inspire humankind to seek the intercession of Adam, 
then Nooh, then Ibraheem, then Moosa, then ‘Eesa (peace be upon 
all of them), but they will offer their apologies; then they will come 
to Muhammad («||) and he will say: «I am able for it,» (Bukhari), 
then he will intercede for all of humankind and will attain that station 
of praise and honour for which he will be envied by the first and 
the last. 

Glory be to the One Who is kind in subtle ways; how subtle is 
the way in which He causes blessings to reach His chosen ones and 
close friends. 
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^The one [of the two prisoners] who had been saved]} that is, 
the one of the two young men who had dreamt that he was pressing 
grapes for wine; he was the one whom Yoosuf had asked to mention 
him to his master 

tfand who remembered [now], after a while]} that is, he remembered 
Yoosuf and how he had interpreted the two dreams, and what he had 
asked him to do; and he realised, after several years, that Yoosuf would 
surely be able to interpret this dream. So he said: 

«(I will find out its interpretation for you, so give me leave to go [in 
search of it]]} that is, let me go to Yoosuf and ask him about it. 

So they gave him permission and he went to him, but Yoosuf did 
not rebuke him for forgetting him; rather he listened to his questions 
and answered them. The young man said: 

«{0 Yoosuf, O truthful one]} that is, one who is very truthful in word 
and deed 

^explain to us [the dream of] seven fat cows being eaten by seven 
lean ones; and seven green ears of com and [seven] others that were 
dry, so that 1 may go back to the people and they may know^ for they 
are very eager to find out about the interpretation of this dream, and 
they are very concerned about it. 

Yoosuf interpreted the seven fat cows and the seven green ears 
of com as referring to seven years of abundance, and the seven lean 
cows and the seven dry ears of com as referring to seven years of 
drought. The connection to abundance and drought - and Allah knows 
best - is that agriculture is based on that; if there is abundant rain, the 
crops will be good and there will be an abundant yield, but if there 
is a drought, then it will be the opposite of that. 

Cattle (oxen) were usually used to till the soil and to irrigate it. The 
ears of com referred to are the most common and best kind of staple 
food. The dream was interpreted in this manner because there is a 
connection. So he combined interpretation of the dream with advice 
to the people as to what they should do and what preparations they 
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should make during the years of abundance for the years of drought, 
and said: 

^You will sow for seven years, as usual)* that is, seven consecutive 
years 

^But whatever grain you reap^ of those crops 

tfleave it in the ear)* because that will better preserve it and you will 

be less likely to eat it. 

€(except for a little that you will eat)* that is, you should also pay 
attention to how much you eat during these years of abundance; let 
it be little, so that what you save will become of significant benefit 
and will have a good impact. 

^Then after that)* that is, after the seven plentiful years 
^will come seven years of hardship [drought]^ that is, severe drought 
ffwhich will consume what you had stored in advance)* that is, which 
will use up all that you had stored, even if it was a great quantity 
«(except a little that you will set aside)* that is, that you will keep and 
not use up during the hard years. 

^Then after that)* that is, after the seven hard years 
^will come a year in which the people will have rain, and in which 
they will press [grapes and olives])* that is, there will be a great deal 
of rain and the streams will flow and the yield will increase and be 
abundant, and will give more than the people need, so that they will 
press the grapes and other crops that are surplus to what they eat. 
Perhaps the way in which he worked out that there would be that 
year of plenty, even though there was no clear indication of it in the 
king’s dream, was that the seven years of hardship must be followed 
by a year in which hardship would come to an end. It is well known 
that a drought that lasted for seven consecutive years could only be 
followed by a year of great abundance, otherwise his plan would not 
work out. When the messenger went back to the king and the people, 
and told them about Yoosuf s interpretation of the dream, they were 
amazed and they rejoiced greatly. 


sunniconnect.com 



372 I Tafseer as-Sa'di 


Juz’12 


J^LTJvO 

ijij'j (J) L>1 Cjr.t) <S*-^ 

Jli ^ O- OX £ A W* 

y^«H» pJ L^ (*LuJljU’j {^) iAjJ^A-Ju j*J' 

(oT—o* ijyj.) 4 ^ o|j 


12:50. So the king said: Bring him to me. But when the messenger came 
to him, Yoosuf said: Go back to your master and ask him: What 
about the women who cut their hands? For verily my Lord has 
full knowledge of their cunning. 


12:51. The king said to the women: What happened when you tried to 
seduce Yoosuf? They said: Allah forbid! We know of no evil 
on his part. The wife of al-‘Azeez said: Now the truth has come 
to light. It was I who tried to seduce him; verily he was telling 
the truth. 


12:52. Thus he will know that I did not betray him in his absence, for 
Allah will never allow the plans of the treacherous to succeed. 


«(So the king said)? to those who were with him: ^fBring him to me^ 
namely Yoosuf; that is, they were to release him from prison and bring 
him to the king. When the messenger came to Yoosuf and ordered 
him to appear before the king, Yoosuf refused to hasten to leave the 
prison until his innocence had been established completely. This was 
indicative of his patience, mature thinking and complete wisdom. 

Hence he said to the messenger: ^Go back to your master)? namely 
the king 

^and ask him: What about the women who cut their hands?)? That 
is, ask him what happened with them, for what really happened with 
them is clear and obvious. 
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tfFor verily my Lord has full knowledge of their cunning)?. 

So the king summoned the women and said: ^What happened 
when you tried to seduce Yoosuf?)? Did you see any suspicious 
behaviour on his part? 

But the women declared him to be innocent and said: ^Allah 
forbid! We know of no evil on his part)? that is, we know of no evil, 
small or great, on his part. Thus it was established that there was no 
longer any reason to be suspicious of him or his good character, and 
there was nothing left of the matter to be examined except what the 
wife of al-‘Azeez had to say. 

^The wife of al-‘Azeez said: Now the truth has come to light)? that 
is, now the truth has become clear after we accused him and cast 
aspersions on him that led to his being put in prison. 

^It was I who tried to seduce him; verily he was telling the truth)? in 
what he said, and he was innocent. 

tfThus)? as a result of my confession that it was I who tried to seduce 
Yoosuf, 

tfhe will know that I did not betray him in his absence)?. 

It may be that what she meant was her husband; that is, he will 
know, as I have admitted that I am the one who tried to seduce Yoosuf, 
that I did not betray him in his absence. In other words, nothing 
happened on my part except an attempt at seduction, but I did not 
betray him in bed. 

Or it may be that what she meant was: so that Yoosuf would know, 
as I have admitted that I was the one who tried to seduce him and 
that he was telling the truth, that I did not betray him when he was 
away from me. 

^for Allah will never allow the plans of the treacherous to succeed^ 
for the betrayal and plot of every betrayer will inevitably backfire on 
him, and he will inevitably be found out. 
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Then, because these words were a kind of self-praise and may 
imply that she was suggesting that she did nothing wrong with regard 
to the story of Yoosuf, she added a remark to correct that impression. 
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<$they will wail and moan^ - these are among the most horrible 
sounds. 

<|They will abide therein^ in the fire with this torment 
«ffor as long as the heavens and the earth endure, except as your Lord 
wills^ that is, they will remain therein forever, except for the period 
before they enter it. This is the view of the majority of commentators. 
The exception here refers to the period before they enter it; they will 
abide in it forever apart from the time before they enter it. 

«fyour Lord does whatever He wills)* everything that He wants to 
do and is dictated by His wisdom, He does it, and none can avert 
His will. 



11:108. As for those who are blessed, they will be in paradise. They will 
abide therein for as long as the heavens and the earth endure, 
except as your Lord wills - a gift without end. 


4 As for those who are blessed)* that is, those who attain happiness, 
success and triumph 

^they will be in paradise. They will abide therein for as long as the 
heavens and the earth endure, except as your Lord wills)*. Then Allah 
confirms that by saying: ^a gift without end)* that is, what Allah 
will give them of eternal bliss and sublime pleasure will be ongoing 
and everlasting, and it will never ever cease. We ask Allah the Most 
Generous, by His grace, to make us among them. 
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11:109. Therefore do not be in doubt as to what these people worship; 
they worship nothing but that which their forefathers worshipped 
before them. We will surely give them their portion in full, 
undiminished. 


Here Allah (4s) says to His Messenger Muhammad 
^Therefore do not be in doubt as to what these people worship)* that 
is, do not have any doubts about these polytheists and that what they 
follow is false, for they have no textual or rational evidence; rather 
their evidence is their specious argument that sfthey worship nothing 
but that which their forefathers worshipped before them^. 

It is well known that this is not a valid argument, let alone 
constituting proof, because the statements of anybody other than the 
Prophets require evidence and cannot be used as evidence, especially 
in the case of people such as these misguided ones who made many 
mistakes and whose views with regard to the fundamentals of religion 
were corrupt; even if they were unanimously agreed upon, they are 
still wrong and misguided. 

«fWe will surely give them their portion in full, undiminishedp 
that is, they will inevitably have their share of this world, whatever 
is decreed for them, even if it is a great deal and even if it appears 
pleasing to you. Yet it is not indicative of their sound well-being, for 
Allah bestows worldly gain upon those whom He loves and those 
whom He does not love, but He does not bestow faith and true religion 
upon any except those whom He loves. The point is that no one should 
be deceived by the consensus of the misguided on following the 
beliefs of their misguided forefathers, or by what Allah has bestowed 
upon them of worldly gain. 
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11:110. We gave Moosa the Book, but differences arose concerning 
it. Were it not for a prior decree from your Lord, a decisive 
judgement would already have been passed between them, but 
they are in grave doubt concerning it. 

11:111. Verily your Lord will pay each one of them in full for his deeds, 
for verily He is well aware of all that they do. 


11:112. So keep to the straight path as you have been commanded, 
together with those who have turned to Allah with you, and do 
not exceed the bounds, for verily He sees well all that you do. 


11:113. Do not incline to those who do wrong, lest the fire touch you 
and you will have no protector against Allah, nor will you be 
helped. 


Here Allah (4s) tells us that He gave Moosa the Book, namely 
the Torah, that should lead to consensus on following its commands 
and prohibitions, and should lead to being united. But despite that, 
those who claimed to follow it differed concerning it in a manner that 
adversely affected their beliefs and religious unity. 

f(Were it not for a prior decree from your Lord)£ that they would 
be given respite and the punishment would not be hastened for them 
«(a decisive judgement would already have been passed between 
them)? that the punishment should befall the wrongdoer. But His 
wisdom dictated that judgement between them should be deferred 
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until the Day of Resurrection, and they remained in grave doubt 
concerning it. 

If this was their attitude towards their own Book, then with regard 
to the Qur’an which Allah has revealed to you (O Muhammad [3l|]), 
it should come as no surprise that the Jews do not believe in it and 
that they are in grave doubt concerning it. 

^Verily your Lord will pay each one of them in full for his deeds)? 
that is, Allah will inevitably judge between them on the Day of 
Resurrection with justice, and He will requite each one of them as 
he deserves. 

^for verily He is well aware of all that they do)?, both good and 
evil; none of their deeds, small or great, are hidden from Him. 

Having described how they did not remain steadfast, which led to 
differences and divisions among them, Allah then commanded His 
Prophet Muhammad (*||), and the believers with him, to keep to the 
straight path as they had been commanded, to follow the laws and 
regulations that Allah prescribed for them, to believe in what Allah 
told them of sound beliefs, and not to drift away from that to the right 
or to the left, but to persist in that, and not transgress by exceeding 
the bounds of righteousness that Allah had set for them. 

^for verily He sees well all that you do)? that is, nothing is hidden 
from Him of your deeds and He will requite you for them. This offers 
encouragement to adhere to the straight path and a warning against 
doing the opposite. Hence Allah warned them against being inclined 
towards those who had drifted from the straight path, as He said: 

^Do not incline to those who do wrong)?, for if you incline towards 
them and go along with their wrongdoing or approve of it, 

«fthe fire [may] touch you)? if you do that 

«fand you will have no protector against Allah)? to save you from the 
punishment of Allah or to bring you any of the reward of Allah 
^nor will you be helped)? that is, the punishment will not be averted 
from you if it touches you. 
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12:53. Nor do I absolve my own self [of blame], for verily the human 
soul constantly prompts one to do evil, except for those on whom 
my Lord bestows His mercy. Verily my Lord is Oft-Forgiving, 
Most Merciful. 1 


12:54. The king said: Bring him to me, so that 1 may appoint him [as 
an adviser] solely for me. Then when he had spoken with him, 
he said: Verily from this day you will be in a position of high 
standing with us, and entrusted with our affairs. 

12:55. Yoosuf said: Put me in charge of the storehouses of the land; 
indeed 1 will manage them carefully and wisely. 

12:56. Thus We established Yoosuf in the land, so that he was free 
to do therein whatever he willed. We bestow Our mercy upon 


1 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 
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whomever We will, and We will not cause the reward of those 
who do good to be lost. 

12:57. But verily the reward of the hereafter is better, for those who 
believe and are mindful of Allah. 


Having admitted that she did indeed try to seduce Yoosuf (‘alayhi 
as-salam - peace be upon him) and affirmed that she did not in fact 
betray her husband (as the seduction attempt failed), the wife of 
al-‘Azeez countered any possible impression of self-praise on her 
part by saying: 

tfNordo I absolve my own self [of blame])* that is, 1 do not absolve 
myself of the attempt at seduction, or of wanting that and being very 
eager and scheming to attain it 

«ffor verily the human soul constantly prompts one to do evil^ that 
is, it is always prompting one to do evil, such as shameful deeds and 
other sins, for it is the vehicle of the Shaytan, through which he gains 
access to people 

fjexcept for those on whom my Lord bestows His mercy)? and saves 
such a one from his soul that prompts him to do evil, until his soul 
becomes content with its Lord, submits to the call of guidance and 
resists the caller of doom. That does not come from the soul itself; 
rather it is by the grace and mercy of Allah (Subhanahu wa Ta ‘ala - 
Glorified and Exalted is He) towards His slave. 

<{Verily my Lord is Oft-Forgiving, Most Merciful)? that is, He is Oft- 
Forgiving to the one who commits sins if he repents and turns back 
to Him 

(fMost Merciful^ because He accepts his repentance and enables him 
to do righteous deeds. This is the correct view, that these are the words 
of the wife of al-‘Azeez, not the words of Yoosuf, as the context has 
to do with her words, because at that point Yoosuf was still in prison 
and was not present. 
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When the king and the people realised that Yoosuf was completely 
innocent, the king sent for him, saying: 

([Bring him to me, so that 1 may appoint him [as an adviser] solely 
for me^ that is, so that I may appoint him to serve me only and bring 
him close to me. So they brought him, with honour and respect 
([Then when he had spoken with him]?, he was impressed with his 
words and thought even more highly of him. So he said to him: 
([Verily from this day you will be in a position of high standing with 
us, and entrusted with our affairs]? that is, you will be well established 
and entrusted with secrets. 

([Yoosuf said]?, seeking that which was in the public interest: 
^Put me in charge of the storehouses of the land]? that is, in charge 
of the treasury of the land, and the storehouse in which the yield of 
the land was kept, as a keeper and controller 
^indeed I will manage them carefully and wisely]? that is, 1 will be 
careful with whatever 1 am put in charge of, so nothing will be lost 
of it inappropriately. I will monitor what comes in and what goes 
out, for I have knowledge of how to manage things, when to give 
and when to withhold, and how to handle all manner of things. This 
was not because Yoosuf was eager to be in a position of authority; 
rather he cared about the public interest, and he knew that he was 
competent and honest, and able to take good care of things, which 
they did not know. 

Hence he asked the king to put him in charge of the storehouses 
of the land, and the king did that. 

([Thus]? by means of what is mentioned above 
([We established Yoosuf in the land, so that he was free to do therein 
whatever he willed]? of living a life of ease and abundance, and 
holding a position of high status 

([We bestow Our mercy upon whomever We will]? that is, this was by 
the mercy of Allah to Yoosuf, that He bestowed upon him and decreed 
for him; it was not limited to worldly blessings. 
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«(and We will not cause the reward of those who do good to be lost)?. 
Yoosuf was one of the most prominent of those who do good, 
so he would have good in this world and good in the hereafter. Hence 
Allah says: 

fl'But verily the reward of the hereafter is better}* than the reward of 
this world 

tffor those who believe and are mindful of Allah}* that is, for those 
who combine mindfulness of Allah with faith. 

It is through mindfulness of Allah and piety that prohibited matters, 
both major and minor sins, are given up, and it is through perfect faith 
that the heart believes in what Allah has commanded it to believe, and 
the actions of the heart (beliefs) and physical actions, both obligatory 
and recommended, follow that. 
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12:58. The brothers of Yoosuf came and presented themselves before 
him; he immediately recognised them but they did not recognise 
him. 


12:59. When he had supplied them with their provisions, he said: Bring 
to me a brother of yours through your father; do you not see that 
I give full measure and am the best of hosts? 

12:60. If you do not bring him to me, you will never again receive a 
single measure [of provisions] from me, nor will you come near 
me. 

12:61. They said: We will try to persuade his father to let him go, and 
we will surely do it. 

12:62. Yoosuf said to his servants: Put their trade goods [with which 
they had bartered] in their saddlebags so that they may discover 
them when they return to their people; perhaps they will come 
back. 

12:63. When they returned to their father, they said: O our father, we 
have been denied any further provisions [unless we take our 
brother with us]; send our brother with us, so that we may get 
our measure [of provisions], and we will surely keep him safe. 

12:64. Ya'qoob said: Am 1 to trust you with him as I once trusted you 
with his brother? But Allah is the best of guardians, and He is 
the Most Merciful of those who show mercy. 

12:65. When they opened their baggage, they discovered that their 
trade goods had been returned to them. They said: O our father, 
what more could we ask? These trade goods of ours have been 
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returned to us. We will get [more] provisions for our household, 
and take care of our brother, and receive an extra camel-load. 
That is an easy measure [to obtain]. 

12:66. Ya’qoob said: I will never send him with you unless you swear 
a solemn oath to me, by Allah, that you will surely bring him 
back to me, unless you are overwhelmed by circumstances. 
Then when they had sworn their solemn oath to him, he said: 
Allah is witness over what we say. 

12:67. And he said: O my sons, do not enter [all] by one gate; enter by 
different gates. 1 cannot avail you anything against [the decree 
of] Allah; Allah’s decree alone prevails. In Him I put my trust, 
and in Him let all that trust put their trust. 

12:68. Although they entered [the city] as their father had instructed 
them, it would not have availed them anything against [the 
decree of] Allah, yet a need in Ya’qoob’s soul was satisfied. 
Verily he was possessed of knowledge because of what We had 
taught him, but most people have no knowledge. 


When Yoosuf (5^50 took charge of the storehouses of the land, 
he managed them well. He grew a huge amount of crops throughout 
the land of Egypt during the years of abundance, and allocated large 
depots in which he collected a great deal of food, which he kept and 
managed in the best manner. Then when the years of drought began, 
and the drought spread as far as Palestine, where Ya’qoob and his 
sons lived, Ya’qoob sent his sons to Egypt for provisions. 

^The brothers of Yoosuf came and presented themselves before 
him; he immediately recognised them but they did not recognise him)* 
that is, they did not realise who he was. 

tfWhen he had supplied them with their provisions)* that is, when 
he had weighed out for them as he weighed out for others; it was 
part of his good management that he did not give any individual 
more than one camel load. He had asked them about their situation. 
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and they told him that they had a brother who was with his father, 
namely Binyameen. 

«fhe said]* to them: ^Bring to me a brother of yours through your 
father)* - he encouraged them to bring him, and said: 

^do you not see that I give full measure and am the best of hosts)* in 
generosity towards my guests? 

Then he warned them of the consequences if they did not bring 
him: ^If you do not bring him to me, you will never again receive 
a single measure [of provisions] from me, nor will you come near 
me)*. That was because he knew that they had no choice but to come 
to him, and that would make them bring their brother. 

^They said: We will try to persuade his father to let him go)* - 
this indicates that Ya‘qoob (slO was very attached to Binyameen 
and could not bear to be apart from him, for he found consolation in 
him after the loss of Yoosuf. Therefore he needed to be persuaded to 
send him with them. 

«fand we will surely do it)* that is, what you have instructed us to do. 

^Yoosuf said to his servants: Put their trade goods)* that is, with 
which they had bought their provisions 

«fin their saddlebags so that they may discover them)* that is, the 
trade goods 

*fwhen they return to their people; perhaps they will come back)* - that 
was because he felt uncomfortable taking the trade goods in return 
for the provisions. What appears to be the case is that he wanted to 
encourage them by showing generosity towards them, by giving them 
full measure and then by returning their trade goods to them without 
them realising. 

^When they returned to their father, they said: O our father, we 
have been denied any further provisions)* that is, if you do not send 
our brother with us. 
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«fsend our brother with us, so that we may get our measure [of 
provisions])* that is, let that be a means of us getting our measure 
of provisions. Then they promised to take care of him, as they said: 
«(and we will surely keep him safe^ from any harm that may befall 
him. 

«[Ya‘qoob said: Am I to trust you with him as 1 once trusted you 
with his brother?^ That is, you previously gave me a stronger promise 
than this to keep Yoosuf safe, yet you did not fulfil the promise you 
made. Therefore I do not trust your promise; rather 1 trust Allah (*$£). 

^But Allah is the best of guardians, and He is the Most Merciful 
of those who show mercy)* that is, He knows my situation and I hope 
that He will have mercy on me, so He will protect him and bring him 
back to me. It was as if these words softened his heart to the idea of 
sending Binyameen with them. 

Moreover, dWhen they opened their baggage, they discovered that 
their trade goods had been returned to them)*. This indicates that they 
were aware that Yoosuf had returned them deliberately and that he 
wanted them to keep them. So they said to their father, encouraging 
him to send their brother with them: «(0 our father, what more could 
we ask?)* That is, what further kindness could we seek, when he 
has given us full measure and has returned our trade goods to us 
as a goodwill gesture, which is indicative of his sincerity and good 
attitude? 

♦[These trade goods of ours have been returned to us. We will get 
[more] provisions for our household)* that is, if we take our brother 
with us, he will be a means of us being given provisions, so we will 
get more provisions for our household and we will bring them what 
they need of food 

«[and take care of our brother, and receive an extra camel-loadp if he 
goes with us, for Yoosuf gives each person a camel load. 

^That is an easy measure^ that is, it is easily obtained, because it will 
not take any longer than usual and there is a clear interest in doing so. 
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^Ya‘qoob said}* to them: <{I will never send him with you unless 
you swear a solemn oath to me, by Allah, that you will surely bring 
him back to me, unless you are overwhelmed by circumstances}* that 
is, unless something happens to you that you have no power to deal 
with and cannot ward it off. 

^Then when they had sworn their solemn oath to him}* pledging to 
do as he asked 

<|he said: Allah is witness over what we say}* that is, His witness over 
us is sufficient, and His care will suffice us. When he sent Binyameen 
with them, he advised them that when they reached Egypt: «{do not 
enter [all] by one gate; enter by different gates}*. That was because 
he feared the evil eye, as they were so many and good-looking, for 
they were all the sons of one man. 

«(I cannot avail you anything against [the decree of] Allah)* for 
His decree will inevitably come to pass 

^Allah’s decree alone prevails)* that is. His will and decree and His 
command, for whatever He decrees and rules will inevitably happen 
^In Him I put my trust}* that is, I rely upon Allah, not on my advice 
to you of taking certain measures 

^and in Him let all that trust put their trust)* for by doing so, all aims 
will be achieved and all harm will be warded off. 

When they left and «$they entered [the city] as their father 
had instructed them)*, that action ^would not have availed them 
anything against [the decree of] Allah, yet a need in Ya'qoob’s soul 
was satisfied}* which was the result of compassion and love for 
his children; therefore by giving them this advice, he put his mind 
at rest. 

This was not due to any lack of knowledge on his part, for he 
was one of the noble Messengers and devoted scholars. Hence Allah 
says of him: ^Verily he was possessed of knowledge)* that is, he had 
great knowledge 
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^because of what We had taught himp that is, he did not acquire 
knowledge by his own strength; rather it was by the grace of Allah 
Who taught him 

«{but most people have no knowledge)* of the consequences and 
subtleties of things This applies to the knowledgeable among them; 
some knowledge may be hidden from them and they may be unaware 
of some rulings and requirements. 
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12:69. When they came into Yoosuf’s presence, he lodged his brother 
with himself [and said]: Verily I am your brother, so do not be 
saddened by their past actions. 

12:70. Then when he had given them their provisions, he placed the 
drinking-cup in his brother’s saddlebag. Then a crier called out: 
O people of the caravan, you are thieves! 

12:71. They said, turning towards them: What have you lost? 

12:72. They said: We have lost the king’s goblet. Whoever brings it 
will have a camel-load [of provisions, as a reward]; 1 guarantee 
it. 

12:73. [The brothers] said: By Allah, you know that we did not come 
to cause mischief in the land, and we are not thieves. 

12:74. [The Egyptians] said: Then what should the penalty for this be, 
if you are [found to be] lying? 

12:75. They said: The penalty should be that the one in whose saddlebag 
it is found should be enslaved in recompense thereof. Thus do 
we punish wrongdoers. 

12:76. So he began with their baggage before his brother’s baggage, 
then he took it [the goblet] out of his brother’s baggage. Thus 
We devised a plan for Yoosuf, for he could not have detained his 
brother under the king’s law, unless Allah so willed. We raise in 
status whomsoever We will; above each one who is possessed 
of knowledge is one more knowing. 

12:77. They said: If he steals, there was a brother of his who stole 
before him. But Yoosuf kept his thoughts to himself and did 
not disclose anything to them. He said [to himself]: You are in 
a worse position; and Allah knows best the truth of what you 
say. 

12:78. They said: O ruler of the land, verily he has a father who is 
elderly and venerable; take one of us, instead of him, for indeed 
we see that you are a kind man. 
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12:79. Yoosuf said: Allah forbid that we should take any but the man 
with whom our property was found, for in that case we should 
surely be unjust. 


^When they]? that is, the brothers 

<|came into Yoosuf’s presence, he lodged his brother^, namely his full 
brother, Binyameen, whom he had instructed them to bring, «{with 
himself^ and made him join him; he singled him out from among his 
brothers and told him the real situation. 

tf[and said]: Verily I am your brother, so do not be saddened^ that 
is, grieved ^by their past actions^, for the outcome will be good for 
us. Then he told him what his plan was and the trick he wanted to 
use so that he would stay with him until the matter was concluded. 

^Then when he had given them their provisions^ that is, when 
he had weighed out provisions for each of his brothers, including 
this brother, 

^he placed the drinking-cupj? which was a vessel from which he 
drank, and also used for measuring in his brother’s saddlebag. Thenb 
they loaded up their luggage, but when they set out, ^a crier called 
out: O people of the caravan, you are thieves!Perhaps this caller 
did not know what was really going on. 

^They}? namely the brothers of Yoosuf ^said, turning towards 
them^ in order to dispel suspicion, for the thief does not care about 
anything except getting away from the one from whom he stole, 
so that he can get away with his theft. But these people turned and 
came towards them, because they had no concern except to dispel the 
accusation that had been made against them, so they said: «fWhat have 
you lost?)* And they did not say, “What have we stolen from you?” 
because they were certain that they were innocent of theft. 

t-fThey said: We have lost the king’s goblet. Whoever brings it will 
have a camel-loadji* that is, as a reward for finding it 

guarantee it^ - this was said by the caller who was looking for it. 
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^[The brothers] said: By Allah, you know that we did not come to 
cause mischief in the land)* by committing all kinds of sins 
<$and we are not thieves^, for stealing is one of the worst kinds of 
causing mischief in the land. They only swore because they were 
confident that the Egyptians were aware that they were not causing 
mischief and were not thieves, as they knew them very well and 
were aware that they were people of dignity and piety, who could not 
have committed this theft; those who accused them knew that they 
could not have done that. This is a more eloquent way of refuting the 
accusation than saying, “By Allah we did not cause mischief in the 
land and we did not steal anything.” 

^[The Egyptians] said: Then what should the penalty for this be, 
if you are [found to be] lying?]? and if it is found in your possession. 

([They said: The penalty should be that the one in whose saddlebag 
it is found should be enslaved in recompense thereof]* that is, the one 
in whose saddlebag it is found should become the slave of the owner 
of the stolen item. According to their religion, if the thief was proven 
to be guilty, he would become the property of the owner of the stolen 
wealth. Hence they said: <|Thus do we punish wrongdoers^. 

«[So he]? the inspector tfbegan with their baggage before his 
brother’s baggage]?, so that there would be no suspicion that it had 
been done deliberately. When he did not find anything in their baggage, 
^then he took it [the goblet] out of his brother’s baggage]?. It does not 
say “he found it” or “his brother stole it”, so as to reflect the reality 
of the situation. 

Having described how Yoosuf accomplished what he wanted to do 
of keeping his brother with him in such a way that his other brothers 
would not realise it, Allah says: ^Thus We devised a plan for Yoosuf]? 
that is, We made easy for him this plan which enabled him to achieve 
something that was not blameworthy 

«ffor he could not have detained his brother under the king’s law]? 
because there was nothing in that law that allowed enslavement of 
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the thief; rather they had some other penalty in such cases. Therefore 
if the ruling had been referred to the king’s law, Yoosuf would not 
have been able to keep his brother with him. But he made the ruling 
come from them, so that he might achieve his aim. 

^We raise in status whomsoever We will}? by means of beneficial 
knowledge and knowledge of ways and means of achieving desired 
goals, as We raised Yoosuf in status 

«fabove each one who is possessed of knowledge is one more 
knowing)*. Above each one who has knowledge is one who is more 
knowledgeable than him, until knowledge ends with the Knower of 
the unseen and the seen. 

When the brothers of Yoosuf saw what happened, sjThey said: 
If he|? - namely this brother - ^steals)*, there is nothing surprising 
about that, because ^there was a brother of his who stole before him)*. 
They were referring to Yoosuf (ilO; what they meant by saying 
this was to declare their own innocence. In other words: this one 
and his brother may commit acts of theft, but they are not our full 
brothers. 

These words implied a great deal of disparagement, but Yoosuf 
kept his thoughts to himself ^and did not disclose anything to them)? 
that is, he did not respond to their words in a way that would be 
displeasing to them; rather he restrained his anger and kept it to 
himself. 

t|He said [to himself): You are in a worse position)* because you 
blamed us when you are worse than us in that regard 
tfand Allah knows best the truth of what you say)* that is, He knows 
better than others, as you are accusing us of theft when Allah knows 
that we are innocent. 

Then they tried to appease him, hoping that he would let their 
brother go with them. {-(They said: O ruler of the land, verily he has 
a father who is elderly and venerable)* and he cannot bear to be apart 
from him; it is too difficult for him to be separated from him. 
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4take one of us, instead of him, for indeed we see that you are a kind 
man)*, so be kind to us and to our father by doing that. 

But «[Yoosuf said: Allah forbid that we should take any but the man 
with whom our property was found)* that is, this would be wrongdoing 
on our part, if we were to punish an innocent person for the crime of 
the one with whom we found our property. He did not say “the one 
who stole”, in order to avoid lying. 

^for in that case)*, if we punished someone other than the one in 
whose saddlebag it was found 

^we should surely be unjust)* as we would be imposing punishment 
on one who was innocent. 
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12:80. When they despaired of him [responding to their request], they 
conferred privately. The eldest of them said: Do you not know 
that your father took a solemn oath from you, by Allah, and 
before this you failed with regard to Yoosuf? Therefore 1 will not 
leave this land until my father gives me leave or Allah decides 
for me, and He is the best to decide. 


12:81. Go back to your father and say: O our father, indeed your son 
has committed theft; we can only tell you what we saw and we 
could not guard against what we could not foresee. 
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12:82. Ask in the town where we have been and ask the caravan in 
which we returned; we are indeed telling the truth. 

12:83. Ya‘qoob said: Nay; rather your souls have tempted you to do 
something evil. But 1 will bear this patiently, and in good grace. 
Perhaps Allah will bring them all back to me, for verily He is 
the All-Knowing, Most Wise. 


When the brothers of Yoosuf despaired of him allowing them to 
take their brother back with them, 

((they conferred privately)? that is, they got together on their own, 
with no one else present, and started to discuss the issue amongst 
themselves. 

((The eldest of them said: Do you not know that your father took a 
solemn oath from you, by Allah)? that you would look after him and 
that you would bring him back, unless you were overwhelmed by 
circumstances? 

((and before this you failed with regard to Yoosuf)?. So you did two 
things: your previous failure with regard to Yoosuf, and your failure 
to bring his brother back later on. 1 am too ashamed to face my father, 
((Therefore 1 will not leave this land)? that is, 1 will stay in this land 
and will remain here 

((until my father gives me leave or Allah decides for me^ that is. He 
decrees that I should come on my own or with my brother 
(•(and He is the best to decide)?. 

Then he advised them what to say to their father. He said: ^Go back 
to your father and say: O our father, indeed your son has committed 
theft)? that is, he has been detained for theft and we could not bring him 
to you despite our best efforts. We are not telling you about something 
of which we have no knowledge; rather we can only tell you what we 
saw, because we saw the goblet taken out of his saddlebag 
((and we could not guard against what we could not foresee)? that is, 
if we had known what we could not foresee, we would not have been 
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eager and we would not have insisted that he should go with us, and 
we would not have given you our solemn oath. But we did not think 
that the matter would end like this. 

«{Ask)» if you doubt what we say tfin the town where we have 
been and ask the caravan in which we returned)? for they are aware 
of what we are telling you 

t(we are indeed telling the truth)? and we are not lying or changing 
the story; rather this is what really happened. 

When they went back to their father and told him this news, he 
was very upset; his grief intensified and he accused them again about 
this matter, as he had accused them in the first case. 

^Ya'qoob said: Nay; rather your souls have tempted you to do 
something evil. But I will bear this patiently, and in good grace)? 
that is, he resorted to patience and good grace that is not accompanied 
by discontent, panic or complaints to people. Then he began to hope 
for relief, when he saw that things had got worse and his distress had 
become severe. Therefore he said: ^Perhaps Allah will bring them 
all back to me)* namely Yoosuf, Binyameen and their eldest brother 
who had stayed in Egypt. 

*ff°r verily He is the All-Knowing)? Who knows my situation and my 
need for His relief and favour, and my desperate need for His kindness 
tfMost Wise)? Who has decreed for everything a timescale and an end 
for all things, according to His divine wisdom. 
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12:84. And he turned away from them, and said: Alas for Yoosuf! And 
his eyes became white with grief, and he was burdened with 
silent sorrow. 

12:85. They said: By Allah, you will not cease to remember Yoosuf 
until your health is ruined or you die. 

12:86. He said: I only complain of my distress and sorrow to Allah, 
and I know from Allah what you do not know. 


That is, Ya‘qoob (^) turned away from his sons after they told 
him this news, and he was very sad and grieved. His eyes turned 
white because of the grief and sorrow in his heart that caused him to 
weep a great deal. 

?fand said: Alas for Yoosuf! )? That is, his old and deep-rooted sorrow 
and longing, that had remained hidden, now rose to the surface and 
this calamity, which was minor in comparison to the first calamity, 
reminded him of that earlier calamity. His sons, who were surprised 
at his state, said to him: 

^By Allah, you will not cease to remember Yoosuf)? that is, you keep 
on remembering Yoosuf in all situations 

«juntil your health is ruined)? that is, until you lose all power and 
become unable to move or talk 
e{or you die)?. 

?(He)? that is, Ya‘qoob «fsaid: I only complain of my distress and 
sorrow)? that are in my heart ?fto Allah)? alone, not to you or to any 
other people. So say whatever you want. 

«fand I know from Allah what you do not know)?, that He will return 
them to me and I will have the joy of being reunited with them. 


0 
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12:87. 0 my sons, go and seek news of Yoosuf and his brother, and do 
not despair of the mercy of Allah. Verily no one despairs of the 
mercy of Allah but the disbelieving people. 


12:88. When they came into his presence, they said: O ruler of the land, 
hardship has befallen us and our family, and we have brought 
merchandise of scant worth. So give us full measure, and be 
charitable to us, for Allah rewards the charitable. 


Ya‘qoob (£pO said to his sons: «fO my sons, go and seek news of 
Yoosuf and his brother)* that is, try hard to look for them 
^and do not despair of the mercy of Allah)* for hope makes a person 
try hard to achieve what he hopes for, whereas despair leads to apathy 
and giving up. The best that people can hope for is the grace, kindness 
and mercy of Allah. 

^Verily no one despairs of the mercy of Allah but the disbelieving 
people^ for - because of their disbelief - they think it unlikely that 
He will bestow mercy upon them and they think His mercy is far off, 
so do not be like the disbelievers. 

This indicates that a person’s hope of the mercy of Allah will be 
commensurate with the level of his faith. 

So they went, and t|When they came into his presence)* that is, 
when they entered upon Yoosuf 
^they said)*, beseeching him: 

*fO ruler of the land, hardship has befallen us and our family, and we 
have brought merchandise of scant worth. So give us full measure, and 
be charitable to us)* that is, we and our family are in desperate need 
ffand we have brought merchandise of scant worth)* that is, 
merchandise that no one is interested in and is of little value 
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^So give us full measured that is, even though the goods we offer 
do not match what we seek, be charitable to us by giving more than 
is our due 

tffor Allah rewards the charitable}) in this world and the hereafter. 

When they had finished their plea for help and expressed how 
desperate they were, Yoosuf was very moved and felt sorry for them, 
and he told them who he was and rebuked them. 


O 0 



12:89. He said: Do you know what you did to Yoosuf and his brother, 
when you were ignorant? 


12:90. They said: Could it be that you are Yoosuf? He said: 1 am Yoosuf, 
and this is my brother. Allah has indeed been gracious to us. 
Verily, whoever fears Allah and is patient, Allah will not cause 
the reward of those who do good to be lost. 

12:91. They said: By Allah, verily Allah has favoured you above us, 
and we were indeed in the wrong. 

12:92. He said: There is no reproach against you this day. May Allah 
forgive you, for He is the Most Merciful of those who show 
mercy. 


«{He said: Do you know what you did to Yoosuf and his brother}* 
- as for Yoosuf, it is clear what they did to him; as for his brother, it 
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may have been - and Allah knows best - what they said about him: 
<flf he steals, there was a brother of his who stole before him)) (12: 77), 
or it may have been the incident that separated him from his father, 
of which they were the cause. 

^when you were ignorant^ this is a kind of excuse for their 
misbehaviour, attributing it to their ignorance, or it may be a rebuke 
to them, because they did the deeds of ignorant people even though 
that was not befitting for them. 

They realised that the one who was addressing them was Yoosuf, 
and they said: ^Could it be that you are Yoosuf? He said: I am Yoosuf, 
and this is my brother. Allah has indeed been gracious to us}) by 
blessing us with piety and fear of Allah, and establishing us in the 
land. That is because ^Verily, whoever fears Allah and is patient}) that 
is, he avoids doing what Allah has prohibited and is patient in bearing 
pain and calamity and in complying with the commands, 

^Allah will not cause the reward of those who do good to be lost}) 
for these things are part of doing good, and Allah will not cause the 
reward of those who do good to be lost. 

^They said: By Allah, verily Allah has favoured you above us}) that 
is, He has favoured you above us in terms of sublime characteristics 
and attitude, and beautiful traits, but we mistreated you in the worst 
manner, and we strove to cause you harm and keep you away from 
your father. But Allah (3e) favoured you and enabled you to attain 
what you wanted 

^and we were indeed in the wrong^ - this was a clear and blunt 
admission on their part of the offence that they had committed against 
Yoosuf. 

But Yoosuf (H50 said to them, out of generosity and kindness: 
^There is no reproach against you this day}) that is, I will not reproach 
you or blame you 
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«[May Allah forgive you, for He is the Most Merciful of those who 
show mercy)?. So he forgave them completely, without shaming them 
by mentioning their previous sins, and he prayed for forgiveness and 
mercy for them. This is the ultimate kindness and goodness that only 
comes from the best of people, the elite of the chosen. 
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12:93. Take this shirt of mine and place it over my father’s face; he 
will recover his sight. Then come [back] to me with all of your 
family. 

12:94. When the caravan set out, their father said: Verily I can smell 
the fragrance of Yoosuf, even though you may think me senile. 

12:95. They said: By Allah, you are still lost in your old delusions! 

12:96. Then when the bearer of glad tidings came, he placed [the shirt] 
over his face, and he [immediately] recovered his sight. He said: 
Did I not say to you, I know from Allah what you do not know? 

12:97. They said: Our father, pray to Allah to forgive us our sins, for 
we were indeed in the wrong. 

12:98. He said: I shall ask my Lord to forgive you, for verily He is the 
Oft-Forgiving, Most Merciful. 
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Yoosuf (^) said to his brothers: ^Take this shirt of mine and 
place it over my father’s face; he will recover his sight)? because 
every disease is treated with its opposite; this shirt held traces of the 
fragrance of Yoosuf, grief and longing for whom had taken deep root 
in his father’s heart, to an extent known only to Allah, but when his 
father smelled it, his heart found relief and his sight was restored. 
There was divine wisdom in that which people do not fully understand, 
but Yoosuf was aware of that. 

^Then come [back] to me with all of your family)* that is, your 
children and your clan, and all those who are connected to you, so 
that the reunion will be complete and hardship and lack of provision 
will be removed from you. 

^When the caravan set out^ from Egypt, heading towards 
Palestine, Ya’qoob smelled the fragrance of the shirt and said: ^Verily 
I can smell the fragrance of Yoosuf, even though you may think me 
senile)? that is, you make fun of me and think I do not know what 
I am saying. That is because he realised that they were surprised at 
what had happened to make him say that, and what he expected from 
them did indeed happen, as they said: 

^By Allah, you are still lost in your old delusions!)? That is, you 
are still like one who is lost at sea, and you do not know what you 
are saying. 

^Then when the bearer of glad tidings)* that Yoosuf and his 
brothers and their father would soon be reunited 
^came, he placed [the shirt] over his face, and he [immediately] 
recovered his sight)? that is, his sight was restored, after his eyes 
had turned white with grief, and he said to those of his children and 
his family who were present, who had rejected his view and been 
surprised at it, triumphantly rejoicing in the blessing that Allah had 
bestowed upon him: «]Did I not say to you, I know from Allah what 
you do not know?)*, as I was hoping to meet Yoosuf, and I was 
expecting relief from worry, distress and grief. 
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Then they admitted their sin, and rightfully so: ^They said: Our 
father, pray to Allah to forgive us our sins, for we were indeed in the 
wrong)* when we did what we did to you. 

^He said}* hastening to respond to their request: ^1 shall ask 
my Lord to forgive you, for verily He is the Oft-Forgiving, Most 
Merciful}* and I hope that He will forgive you and have mercy upon 
you, showering His mercy upon you. It was said that he delayed 
seeking forgiveness for them until the time just before dawn, which 
is the best time to pray for forgiveness and the time when such prayer 
is more likely to be answered. 


O 0 



12:99. Then when they came into Yoosuf’s presence, he lodged his 
parents with himself and said: Enter Egypt, if Allah wills, safe 
and secure. 


12:100. He seated his parents in the highest place of honour, and they 
fell down in prostration before him. He said: O my father, this 
is the fulfilment of my dream of old. My Lord has made it come 
true. He has indeed been gracious to me, when He rescued me 
from prison and brought you here from the desert, after Shaytan 
had sown discord between me and my brothers. Verily my Lord 
is gracious to whomever He will, for He is the All-Knowing, 
Most Wise. 
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^Then when)* Ya‘qoob and his sons, and all their families, had 
made preparations and travelled from their land to go and join 
Yoosuf in Egypt and live there, when they reached him and *fcame 
into Yoosuf’s presence, he lodged his parents with himself)* that is, 
he made them join him and he singled them out to be close to him, 
showing them a great deal of respect, kindness, honour and veneration 
tjand said)* to all of his family: ^Enter Egypt, if Allah wills, safe and 
secure)* from all harm and fear. So they entered Egypt in that happy 
state and were delivered from hardship and misery, and they attained 
happiness and joy. 

^He seated his parents in the highest place of honour^ that is, on 
the king’s throne, where al-‘Azeez sat 

^and they fell down in prostration before him^ that is, his father, his 
mother and his siblings fell down in prostration before him by way 
of respect and honour. 

4He said]*, when he saw that and he saw them prostrating to him: 
my father, this is the fulfilment of my dream of old^ when he saw 
eleven stars and the sun and moon prostrating to him. This was the 
fulfilment of that dream, when it finally came to pass. 

^My Lord has made it come true)* and He did not make it a jumbled, 
confusing dream. 

^He has indeed been gracious to mej* and very kind 
<fwhen He rescued me from prison and brought you here from the 
desert)*. This is an example of his gentle and eloquent talk, as he 
mentioned his situation in prison, but he did not mention his situation 
in the well, because he had completely forgiven his brothers. Therefore 
he did not mention their wrongdoing and he described their coming 
from the desert as being an example of Allah’s kindness to him. 

He did not say: Hunger and hardship have brought you here, and 
he did not say: Allah has been gracious to you. Rather he said: ^He 
has indeed been gracious to me), pointing out that the divine kindness 
was directed to him. Blessed be the One Who bestows His mercy 
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upon whomever He will of His slaves, and He grants mercy to them 
from Him, for He is the Bestower. 

Rafter Shaytan had sown discord between me and my brothers)?. 
He did not say: The Shaytan misled my brothers; rather it was as if 
the sin and ignorance were on both parts. Praise be to Allah Who 
humiliated and defeated the Shaytan and brought us together after 
this difficult separation. 

((Verily my Lord is gracious to whomever He will)* He causes His 
kindness to reach His slave from where he does not expect it, and He 
causes him to attain high status by means of things that he dislikes 
(•(for He is the All-Knowing)? Who knows the visible and hidden 
aspects of all things and the secrets in people’s hearts. 

((Most Wise)? in doing what is appropriate and causing events to 
occur at decreed times. 
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12:101. O my Lord, You have indeed given me some authority and taught 
me something of the interpretation of dreams. O Originator of 
the heavens and the earth. You are my Protector in this world 
and in the hereafter. Cause me to die as a Muslim [submitting 
to Your will], and join me with the righteous. 


When Allah gave Yoosuf power and authority in the land, and 
reunited him with his parents and brothers, and after Allah granted him 
great knowledge, he said, acknowledging with gratitude the blessing 
of Allah and asking Him to make him steadfast in Islam: 


sunniconnect.com 




Soorah Yoosuf 


(102) | 47 


t{0 my Lord, You have indeed given me some authority}? - as he was 
put in charge of the storehouses of the land, to manage as he saw fit, 
and he was an important adviser to the king 
^and taught me something of the interpretation of dreams}? - the 
Arabic wording may refer to the interpretation of the revealed Books, 
as well as the interpretation of dreams and other kinds of knowledge 
ijO Originator of the heavens and the earth, You are my Protector 
in this world and in the hereafter. Cause me to die as a Muslim 
[submitting to Your will])? that is, make me always adhere to Islam 
and be steadfast therein, until You cause me to die as a Muslim. This 
supplication was not by way of seeking to hasten death. 

^and join me with the righteous}? namely the Prophets, the righteous, 
the pure and the chosen. 
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12:102. This is an account of the unseen [the distant past], which We 
reveal to you [O Muhammad]; you were not with them when 
they agreed upon their plot and they were scheming. 


When Allah told this story to Muhammad {salla Allahu ‘alayhi 
wa sallam - blessings and peace be upon him), Allah said to him: 
«(This}? namely the story that We have related to you 
^is an account of the unseen [the distant past])?. Were it not for Our 
sending revelation to you, this great story could not have reached 
you, because you were not present with them 
<|when they)? namely the brothers of Yoosuf 
^agreed upon their plot and they were scheming}? against him, 
when they pledged to separate him and his father, and they were in a 
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situation where no one could see them except Allah (4c) and no one 
could know about it unless Allah informed him of it. 

This is like what Allah (4c) said when He told the story of Moosa 
and what happened to him, and mentioned the situation that people 
had no way of knowing except by His revelation: 

^You were not there on the western side [of the mountain] when We 
decreed for Moosa the commission, nor did you witness that event.]* 
(ai-Qasas 28: 44) 

This is the clearest indication that what the Messenger of Allah 
(3|§j) brought is true. 
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12:103. But most of humankind will not believe, no matter how eagerly 
you desire it. 

12:104. No reward do you ask of them for this. It is but a reminder to 
the worlds. 

12:105. How many are the signs in the heavens and the earth which they 
pass by without paying them any heed! 

12:106. And most of them believe not in Allah except that they ascribe 
partners to Him. 

12:107. Do they feel secure that the overwhelming scourge of Allah’s 
punishment will not come upon them, or that the Hour will not 
come upon them suddenly when they least expect it? 
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Here Allah (ig) says to His Prophet Muhammad (^§): ^But most 
of humankind will not believe, no matter how eagerly you desire it}*, 
for their thoughts and aims have become corrupt, so the eagerness of 
those who would sincerely advise them is of no avail, even if there are 
no impediments to guidance, in the sense that those would-be advisers 
are teaching them and calling them to that which is good for them 
and will ward off harm from them without asking for any reward or 
compensation, and even if they establish all evidence and proof that 
points to the truthfulness of their message. Hence Allah says: 

<|No reward do you ask of them for this. It is but a reminder to the 
worlds}* so that they may remember that which will benefit them and 
thus do it, and that which will harm them and thus refrain from it. 

^How many are the signs in the heavens and the earth}* that point 
to the oneness of Allah ^which they pass by without paying them 
any heed}*. 

Yet despite that, even if there is some belief on the part of some 
of them, ^most of them believe not in Allah except that they ascribe 
partners to Him}*. Even if they affirm the Lordship of Allah ($g) and 
acknowledge that He is the Creator, Provider and Controller of all 
things, they still ascribe partners to Allah in His divinity and oneness. 
For those who have reached this state (of ascribing partners to Allah), 
there is nothing left for them but that the punishment should befall 
them and come upon them suddenly whilst they feel safe. Hence 
Allah says: 

«|Do they feel secure}* that is, do those who do these deeds and 
turn away from the signs of Allah feel safe ^that the overwhelming 
scourge of Allah’s punishment will not come upon them^ that is, a 
punishment that will overwhelm them all and eradicate them 
*for that the Hour will not come upon them suddenly when they least 
expect it}* that is, for they deserve that, so let them repent to Allah 
and refrain from anything that may be a cause of their punishment. 
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12:108. Say [O Muhammad]: This is my way; 1 call to Allah on the 
basis of clear evidence - 1 and those who follow me. Glory be 
to Allah! And 1 am not one of those who ascribe partners to 
Allah. 


12:109. We did not send before you any but men to whom We gave 
revelation, from among the people of the cities. Have they not 
travelled in the land and seen what was the fate of those who 
came before them? But the abode of the hereafter is better for 
those who fear Allah. Will you not then understand? 


Here Allah says to His Prophet Muhammad (j|§): «fSay^ to the 
people 

^This is my way]? that is, my way to which 1 call; it is the way that 
leads to Allah and to paradise, the way that is based on knowledge 
of the truth, acting upon it and giving it precedence, and based on 
devoting worship to Allah alone with no partner or associate, 
tfl call to Allah)? that is, I urge and encourage people to turn to their 
Lord, and 1 warn them against that which keeps them away from Him. 
Moreover, I do that ^on the basts of clear evidence^ for my religion, 
that is, on the basis of knowledge and certainty beyond any shadow of 
a doubt, about which there are no reservations. And, likewise, ^those 
who follow me^ also call to Allah as 1 do, on the basis of certainty. 
So ^Glory be to Allah]?, and exalted be He far above what is attributed 
to Him that is not befitting to His Majesty or is contrary to His 
perfection. 
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<S(And 1 am not one of those who ascribe partners to Allah)? in any 
of my affairs; rather I worship Allah, devoting my worship sincerely 
to Him alone. 

^We did not send before you any but men)? that is, We did not send 
angels or any other type of creature, so why then do your people find 
it strange that you are sent as a Messenger, and claim that you are no 
better than them? But you have a good example in the Messengers 
who were sent before you. 

^to whom We gave revelation, from among the people of the cities)? 
that is, they were not from the desert; rather they were from among 
the people of the cities, who are more rational and more mature in 
thinking, so that their case and their message would be clear. 

^Have they not travelled in the land)? if they do not believe what 
you say ^and seen what was the fate of those who came before them^, 
and how Allah destroyed them for their disbelief; so beware lest you 
do what they did and thus the same fate befall you as befell them. 

But the abode of the hereafter)? that is, paradise and what it contains 
of eternal delights 

«fis better for those who fear Allah)? by obeying His commands 
and avoiding what He prohibits, for the delights of this world are 
imperfect, tainted and fleeting, whereas the delights of the hereafter 
are perfect, complete and never-ending; rather they are eternal and 
will forever increase and continue: 

C-.a gift without end.^ (Hood 11: 108) 

^Will you not then understand?)? that is, do you not have reason 
with which to give precedence to that which is better over that which 
is inferior? 
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12:110. Then when the Messengers despaired and [the people] thought 
that the promise [made to the Messengers] was false, Our 
help came to them, and those who We willed were saved. Our 
punishment is never averted from the transgressors. 


12:111. In their stories there is a lesson for people of understanding. 
This [the Qur’an] is not a fabricated tale, but a confirmation of 
[the scriptures] that came before it, an explanation of all things, 
and guidance and mercy to people who believe. 


Here Allah (4c) tells us that He sent the noble Messengers, but 
the wicked transgressors disbelieved in them, and that Allah gave 
them respite so that they might believe; He continued to give them 
respite until they reached such a high degree of harshness towards the 
Messengers that the latter, despite their complete certainty and strong 
belief in the promise and warnings of Allah, began to feel a kind of 
despair and a kind of faltering in knowledge and certainty. When 
matters reached that state, ^Our help came to them, and those who 
We willed were saved)* namely the Messengers and their followers. 
^Our punishment is never averted from the transgressors)* that is, Our 
punishment is never averted from those who committed offences and 
transgressed the limits set by Allah. 

^Then man will have no power to help himself nor anyone to help 
him.)* (at-Tariq 86: 10) 

^In their stories)* that is, in the stories of the Prophets and 
Messengers with their people 

«fthere is a lesson for people of understanding)* that is, they learn 
from them, as the stories speak of both good and bad people, and 
explain that those who do what they did will get what they got of 
honour or humiliation, respectively. They also learn from these stories 
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what Allah has of attributes of perfection and great wisdom, and that 
Allah is the One Who alone should be worshipped, with no partner 
or associate. 

«{This [the Qur’an] is not a fabricated tale]) that is, the Qur’an - in 
which Allah tells you these stories of the unseen - is not fabricated 
tales 

^but]i it is ^a confirmation of [the scriptures] that came before it]) 
namely the previous Books; it is in harmony with them and testifies 
to their truth 

*fan explanation of all things^ that people need to know of the 
fundamental and minor issues of faith and of proof and evidence, 
^and guidance and mercy to people who believe}) for they - because 
of what they gain from it of knowledge of the truth to which they give 
precedence - attain guidance, and by what they attain of reward in 
this world and the hereafter, they will also attain mercy. 

Note: 

Here we will list some of the lessons that may be derived from this 
great story, at the beginning of which Allah says: ^We relate to you 
[O Muhammad] the best of stories}) (12: 3) and He says: ^Verily in 
Yoosuf and his brothers there are lessons for those who enquire}) 
(12: 7) and at the end of this story. He says: «(In their stories there is 
a lesson for people of understanding}) (12: 111). 

Here we will list some lessons other than those which have been 
mentioned above: 

• This story is one of the best and clearest of stories, because it 
moves from one situation to another, from trial to trial, from 
trial to blessing, from humiliation to honour, from slavery to 
a position of authority, from separation and fragmentation to 
reunion and harmony, from sorrow to joy, from ease to hardship, 
from hardship to ease, from restriction to abundance, from 
denial to admission. Blessed be the One Who told the story 
and told it well, making it abundantly clear. 
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• It shows that there is a basis for dream interpretation and that 
knowledge of dream interpretation is one of the important 
branches of knowledge that Allah gives to whomever He will 
among His slaves. What this knowledge is mostly based on is 
connection and similarity in names and attributes. In the dream 
that Yoosuf saw, the sun, moon and stars were prostrating to 
him, and the connection here was that these lights were the 
adornment and beauty of heaven, and the sky is useful because 
of them. Similarly, the Prophets and scholars are the adornment 
and beauty of the earth, and by them people are guided in the 
darkness as they are guided by the lights (of the heavenly bodies 
mentioned above). Moreover, his father and mother were his 
origin, and his brothers were branches that stemmed from 
them, so it was appropriate that the origin should be greater in 
illumination and size than that which stemmed from it. Therefore 
the sun represented his mother, the moon represented his father 
and the stars represented his brothers. Moreover, the Arabic 
word for sun (shams) 2 is feminine, therefore it represented his 
mother. The words for moon ( qamar ) and stars ( kawakib ) are 
masculine, therefore they represented his father and his brothers. 
It is also appropriate that the one who prostrates respects and 
venerates the one to whom he prostrates, and the one who is 
prostrated to is respected and venerated. Therefore this indicated 
that Yoosuf would be respected and honoured by his parents 
and brothers, which necessitated that he would be chosen and 
favoured in terms of knowledge and attributes that would lead 
to him being thus venerated and respected. Hence his father 
said to him: tfThus your Lord will choose you and teach you 
the interpretation of dreams and events}* (12: 6). 


2 Wherever possible, Arabic terms have been translated into English. In 
cases where we have chosen to retain the Arabic, the transliterated word 
or phrase is shown in italics the first time it appears in the text. The term 
is also defined in the glossary found at the end of this book. (Editor) 
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In the case of the dreams of the two young men, his interpretation 
with regard to the first dream, in which the person saw himself 
pressing grapes for wine, was based on the fact that the one 
who presses the grapes is usually a servant to someone else, and 
that pressing is done for the sake of another person. Therefore 
Yoosuf interpreted the dream as he did, and told him that he 
would pour wine for his master, which implied that he would 
get out of prison. 

In the case of the one who dreamt that he was carrying bread 
on his head from which the birds were eating, he interpreted 
it as referring to the skin and flesh of his head, and his brains, 
and that what was carried would be exposed to the birds in such 
a way that the birds would be able to eat from his head. From 
his situation, he realised that he would be killed and crucified 
after his death, and his body would be left out for the birds so 
that they could eat from his head, which would only occur in 
the case of crucifixion after execution. 

He interpreted the king’s dream of the cows and ears of com as 
referring to years of plenty and years of drought. The connection 
in this case is that the people’s situation and interests are tied 
to those of the king; if his situation is good or bad then their 
situation will be likewise. Similarly, the people’s well-being 
and livelihood is connected to the yield of crops. 

With regard to cows (oxen), they are used to till the soil and 
bring water to it, and if the yield is good they grow fat, but if 
there is drought, they grow lean. In years of abundance the ears 
of com are plentiful and green, but at times of drought they 
are few and dry; they are the best crop that land may produce. 

• This story offers evidence for the truthfulness of the prophethood 
of Muhammad (j %), as he told this long story to his people, 
although he had not read the scriptures of earlier nations or 
studied with anyone. His people saw him living among them, 
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morning and evening, and they knew that he was unlettered 
and could neither read nor write. But this story is in accordance 
with what is mentioned in the previous Books, although he was 
not with them when they agreed upon their plot and they were 
scheming (12:102). 

• We should keep away from the causes of evil and conceal 

what we fear, because Ya'qoob said to Yoosuf: my son, 

say nothing of this dream to your brothers, lest they plot evil 
against you}» (12: 5). 

• It is permissible to tell a person something that may upset him 
by way of advice, because Ya'qoob said to him: ^lest they plot 
evil against you)? (12: 5). 

• The blessing that Allah bestows upon a person is also a blessing 
for anyone who is connected to him of the members of his 
household, his relatives and his friends, and they may get what 
he gets because of that, as Ya‘qoob said, explaining the dream 
of Yoosuf: ^Thus your Lord will choose you and teach you 
the interpretation of dreams and events, and He will complete 
His favour to you and to the family of Ya'qoob^ (12: 6). When 
the blessing was completed for Yoosuf, the family of Ya‘qoob 
also attained honour and power in the land, and were granted 
happiness and joy, and that was because of Yoosuf. 

• Justice is required in all affairs, not only in the way in which 
the ruler treats his people or anything less than that; it is even 
required in the way a father treats his children in terms of love, 
giving of gifts, and so on. Not treating them equally will lead 
to trouble for the father and will cause problems. Therefore 
when Ya‘qoob gave precedence to Yoosuf in terms of love, 
and preferred him over his brothers, they did what they did, 
which led to bad consequences for themselves and for their 
father and brothers. 
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• This story contains a warning of the bad consequences of sin, 
and that one sin may lead to many other sins; one sin cannot be 
committed unless many others were committed before it. When 
the brothers of Yoosuf wanted to separate him from his father, 
they used various kinds of tricks to achieve that; they told lies 
on several occasions, and they forged the evidence of the blood¬ 
stained shirt and came weeping in order to deceive their father. 
It is not far-fetched to say that perhaps they had discussed the 
matter a great deal, and perhaps that discussion continued until 
they met Yoosuf again, and the more they discussed it, the more 
lies and fabrications there were about what happened. This is 
the negative consequences of sin and the effects that result from 
it both before and after it is done. 

• What matters is having a good end, not having a bad start. 
The sons of Ya'qoob (USt) did what they did in the beginning, 
which was one of the gravest and most blameworthy of deeds, 
but in the end they repented sincerely and attained complete 
forgiveness from their father and from Yoosuf, who prayed for 
forgiveness and mercy for them. If a person gives up his rights 
and forgives another, then Allah is the best of those who show 
mercy. 

Therefore - according to the more correct opinion - they were 
Prophets, because Allah (-is) says: 

^(...We sent revelation to Ibraheem, Isma‘eel, Is-haq, Ya‘qoob 
and his sons...j» (an-Nisa'4: 163) 

This refers to the twelve sons of Ya‘qoob and their offspring. 
This is supported by the fact that Yoosuf saw them in his dream 
as bright stars, and stars give light and guidance, which are 
attributes of the Prophets; if they were not Prophets, then they 
were rightly guided scholars. 

• In this story we also see that Allah blessed Yoosuf (i|5h) with 
knowledge, forbearance and noble characteristics; he called 
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people to Allah and to His religion, and he forgave his brothers 
who had wronged him, on his own initiative, and he completed 
that by not blaming or reproaching them. Then he honoured his 
parents greatly and treated his brothers - and indeed all people 
-with kindness. 

• Some evils are less serious than others, and committing the 
lesser of two evils is preferable to committing the greater. 
When the brothers of Yoosuf agreed to either kill or banish 
him, one of them said: ^Do not kill Yoosuf; but if you must do 
something, throw him into the hidden depths of a well* (12: 
10). What he said was better than what the others said, and was 
less serious; because of it the major sin of his brothers was 
reduced in severity. 

• If anything is passed from hand to hand (by buying and selling) 
and becomes part of people’s property, and it is not known 
that it was acquired unlawfully, there is no sin on the one who 
handles it by way of buying, selling, using or benefitting from 
it. Yoosuf’s brothers sold him in a haram transaction that was 
not permissible, then the caravan took him to Egypt where they 
sold him, and he remained with his masters as a slave and was 
well-treated by them. Allah called this transaction selling ^They 
[his brothers] sold him for a small price* (12:20)\ even though it 
was haram on the part of Yoosuf’s brothers, it was permissible 
on the part of those who bought him. 

• This soorah warns against being alone with women from whom 
temptation is feared, and it also warns against the type of love 
that may cause harm. The wife of al-‘Azeez did what she did 
because of being alone with Yoosuf, which persisted until she 
attempted seduction and then told lies about him, and he was 
imprisoned for a long time because of her. 

• The inclination that Yoosuf felt towards the woman, which he 
then gave up for the sake of Allah, was a means of drawing 
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closer to Allah, because that inclination came from the soul that 
prompts evil, which is something natural in most people. But 
when he compared it with the love of Allah and fear of Him, 
love and fear of Allah overcame the inclinations and the whims 
and desires of the soul. Thus he was one: 

. .who feared standing before his Lord and restrained himself 
from base desires. |j ( an-Naziat 79: 40) 

- and he was one of the seven whom Allah will shade in the 
shade of His Throne on the day when there will be no shade 
but His, one of whom is: 

«A man who is called (to sin) by a woman of high status and 
beauty, but he says: I fear Allah.» (Bukhari and Muslim) 3 
Rather the inclination for which a person is to be blamed is that 
which persists and becomes resolve, and may lead to action. 

• If faith enters a person’s heart and he is sincere towards Allah in 
all his affairs, then Allah will ward off from him, by means of 
his faith and sincerity, all kinds of evil and shameful deeds, and 
the means that lead to sin, as a reward for his faith and sincerity, 
because He says: ffand he felt inclined towards her; were it not 
that he saw a sign from his Lord [he would have succumbed]. 
Thus We averted from him evil and shameful deeds. Verily He 
was one of Our chosen slaves^ (12: 24). 

• If a person sees a place in which there is temptation and the 
means that lead to sin, he should get as far away as possible, 
so that he will be able to be safe from sin. When the woman in 


3 All hadiths in this text have been checked and verified by IIPH’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is IIPH’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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whose house Yoosuf was living wanted to seduce him, he tried 
to flee from her and ran to the door in order to save himself 
from her evil. 

• Circumstantial evidence is to be resorted to when there is 
doubt or confusion. If a man and his wife dispute about the 
pots and vessels in the house, what is good for the man is his 
and what is good for the woman is hers, if there is no proof 
to indicate what belongs to whom. The same applies if there 
is a dispute between a carpenter and a blacksmith concerning 
the tools of their trades, when there is no proof; actions are to 
be based on seeing similarities and likenesses (and the tools 
that are appropriate to one of these crafts are to be given to 
the appropriate craftsman). The witness in the case of Yoosuf 
testified on the basis of circumstantial evidence, ruling on the 
basis of the tear in the chemise. Based on the fact that it was 
tom from the back, he deduced that Yoosuf was telling the truth 
and the woman was lying. 

Another example of the application of this principle was that 
Yoosuf deduced from the fact that the goblet was found in the 
saddlebag of his brother that his brother had stolen it, without the 
proof of a testimony or confession. Based on that, if the stolen 
property is found in the possession of the thief, especially if he 
is known for stealing, then he is to be deemed a thief. This is 
stronger than testimony. By the same token, if a man vomits 
wine, then the hadd punishment is to be carried out on that 
basis, so long as there is no impediment to doing so. Hence 
Allah called this ruling a witness, as He said: ^A witness from 
her own household suggested)? (12: 26). 

• The beauty that Yoosuf possessed was both outward and inward. 
As for his outward beauty, it caused the woman in whose house 
he was living to do what she did, and it caused the women 
whom she brought together when they criticised her for that 
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to cut their own hands and say: ^This is no mortal; this can be 
none but a noble angel!)> (12: 31). As for his inward beauty, it 
was his great dignity in refraining from sin, even though there 
were many motives for doing it, and the subsequent testimony 
to his innocence given by the wife of al-‘Azeez and the other 
women. Hence the wife of al-‘Azeez said: did indeed try 
to seduce him, but he resisted)? (12: 32), and later on she said: 
^Now the truth has come to light. It was I who tried to seduce 
him; verily he was telling the truths (12: 51). And the women 
said: tfAllah forbid! we know of no evil on his part)* (12: 51). 

• Yoosuf (^p&) chose prison over sin. This is what a person 
should do if he is tested with the choice of two things - either 
committing sin or undergoing a worldly punishment; he should 
choose the worldly punishment over committing the sin which 
incurs a severe punishment in this world and the hereafter. 
Hence one of the signs of faith is that a person hates to go back 
to disbelief after Allah has saved him from it, as he would hate 
to be thrown into the fire. 

• The individual should turn to Allah and seek His protection 
when faced with the temptation to sin, and he should say that 
he has no power or strength of his own, because Yoosuf (i^) 
said: ^Unless You protect me from their wiles, I may succumb 
and lapse into folly)? (12: 33). 

• Knowledge and reason call a person to good and forbid evil, 
whereas ignorance and folly call a person to go along with his 
whims and desires even if they are harmful to himself. 

• Just as the person should be a true slave to Allah at times of 
ease, he should also be a true slave to Him at times of hardship. 
Yoosuf (SlO kept calling people to Allah, and when he was 
put in prison he continued to do so. He called the two young 
men to affirm the oneness of Allah and he told them to give 
up ascribing partners to Him. As an example of his smartness, 


sunniconnect.com 




62 I Tafseer as-Sa 'di 


Juz '13 


when he saw that they were open to his call - as they thought 
positively of him and said to him: «|we see that you are a man 
of virtue and knowledge)? (12:36), and they came to him so that 
he could interpret their dreams for them, and he saw that they 
were eager to learn their interpretation from him - he saw that 
as an opportunity and made the most of it. So he called them 
to Allah (•$%) before interpreting their dreams, as that would 
be more helpful in achieving his aims and goals. First of all 
he explained to them that what had brought him to the level 
of perfection and knowledge that they saw was his faith, his 
affirmation of Allah’s oneness and his shunning of the path of 
those who did not believe in Allah and the Last Day. This was 
an indirect call to them, then he called them directly, explaining 
what was wrong with polytheism and the proof against it, and 
the reality of pure monotheism and the proof for it. 

• One should start with what is most important, then the next 
most important, and so on. If a mufti is asked a question, but the 
questioner needs to know something else more than he needs 
to know what he asked about, then the mufti should teach him 
what he needs to know before answering his question. This 
is a sign of sincerity and smartness on the part of the teacher, 
and indicates that his advice and teaching are good. When the 
two young men asked Yoosuf about their dreams, before he 
interpreted the dreams he called them to Allah alone, with no 
partner or associate. 

• If a person finds himself faced with hardship and difficulty, 
there is nothing wrong with him seeking the help of anyone who 
has the ability to save him or to tell others about his situation. 
This is not regarded as complaining to other humans, because 
it is something normal; people usually seek one another’s help. 
Hence Yoosuf said to the young man who he thought would be 
saved: tfMention me to your master)? (12: 42). 
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• It should and must be confirmed that the teacher should be 
completely sincere in his teaching; he should not make it a 
means of attaining some financial gain, status or other benefit, 
and he should not refuse to teach or be insincere in teaching, 
if the questioner does not do what his teacher tells him to do. 
Yoosuf ($350 asked one of the two young men to mention him to 
his master, but he did not do so and he forgot, but when the need 
arose to ask Yoosuf, they sent that young man to him, and he 
came and asked him about the meaning of that dream. However, 
Yoosuf did not rebuke him or tell him off for not mentioning 
him sooner; rather he answered his question completely. 

• The one who is asked should tell the one who is asking about 
that which will benefit him of matters connected to his question, 
and he should guide him to the way that will benefit him in both 
religious and worldly terms. This comes under the heading of 
perfect sincerity and smartness, and good advice. Yoosuf (^) 
did not only interpret the king’s dream, he also - in addition 
to that - told them what they should do during those years of 
plenty, of collecting and storing up a great deal of food. 

• A person is not to be blamed for trying to ward off accusations 
from himself and seeking to prove his innocence; rather he is 
to be commended for that, as Yoosuf refused to come out of 
prison until it became clear to them that he was innocent with 
regard to the women who had cut their hands. 

• This story highlights the virtue of knowledge, namely 
knowledge of rulings, laws, dream interpretation, management 
and education; it indicates that knowledge is superior to having 
a good image, even if it is as beautiful as Yoosuf was. Because 
of his beauty, Yoosuf went through all these trials and was 
imprisoned, but because of his knowledge he attained honour 
and high status, and was established in the land. All that is good 
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in this world and the hereafter is the result and consequences 
of knowledge. 

• Knowledge of dream interpretation is one of the branches of 
Islamic knowledge, and the person will be rewarded for learning 
and teaching it. Hence it is not permissible to try to interpret 
dreams without knowledge. 

• There is nothing wrong with a person speaking of the qualities he 
has, of knowledge and deeds, if there is an interest to be served 
by that, he is not intending to show off, and he is not lying, 
because Yoosuf said: f{Put me in charge of the storehouses of the 
land; indeed I will manage them carefully and wisely^ (12: 55). 
Similarly, seeking a position of authority is not blameworthy if 
the one who seeks it will do his best to fulfil his duties towards 
Allah and towards His slaves. There is nothing wrong with 
seeking such a position if one is more qualified for it than others. 
What is blameworthy is seeking such a position when one is not 
qualified for it, or if there is someone else who is of the same 
calibre or better, or if one is not seeking thereby to establish 
the command of Allah. In all such cases it is not permissible to 
seek positions of authority. 

• Allah is most generous, and He bestows good upon His slave in 
this world and the hereafter. There are two means of attaining 
good in the hereafter, namely faith and piety, and that is better 
than worldly reward and acquiring worldly possessions. The 
individual should remind himself and make himself long for the 
reward of Allah, and he should not feel sad if he sees worldly 
people and their pleasures when he himself is not able to have 
the same things; rather he should console himself by thinking 
of the reward of Allah in the hereafter and His great bounty, 
because Allah (4s) says: ^But verily the reward of the hereafter 
is better, for those who believe and are mindful of Allah)^ (12: 
57). 
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• There is nothing wrong with collecting and storing provision - 
if the intention is to give it back to the people without harming 
them - because Yoosuf instructed them to collect provisions 
and food during the years of plenty in preparation for the years 
of drought. This is not contrary to putting one’s trust in Allah; 
rather a person should put his trust in Allah whilst taking 
appropriate measures that will benefit him in both religious 
and worldly terms. 

• Yoosuf managed things well when he was put in charge of 
the storehouses of the land, as their store of crops became so 
abundant that the people of neighbouring regions came to Egypt 
to seek provision from the Egyptians, because they knew that 
supplies were available, to the extent that he did not weigh out 
for anyone more than he needed for himself, or less, and no 
one who came was given any more than a single camel load. 

• It is prescribed to be hospitable and honour one’s guests, and 
this is one of the ways of the Messengers, because Yoosuf said 
to his brothers: tfdo you not see that I give full measure and am 
the best of hosts?!* (12: 59). 

• Thinking negatively of someone - when there is circumstantial 
evidence that points to that - is not prohibited. Ya’qoob said to 
his sons, when he refused to send Yoosuf with them and they 
tried very hard to persuade him, then they came to him and told 
him that the wolf had eaten Yoosuf: tjNay; rather your souls 
have tempted you to do something evil)? (12: 18). And he said 
to them concerning the other brother: Am I to trust you with 
him as I once trusted you with his brother?)? (12:64). Then when 
Yoosuf kept him (his brother) with him, and his brothers came 
to their father, he again said to them ^Nay; rather your souls 
have tempted you to do something evil^ (12: 83), even though 
they had not been negligent on the second occasion, they had 
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previously done something that caused their father to say what 
he did, and there was no blame on him for that. 

• Using means to ward off the evil eye and other ills, or to remove 
them once they have occurred, is not prohibited; rather it is 
permissible even when nothing will happen except the divine 
will and decree, because the means are also part of the divine 
will and decree. That is because Ya’qoob instructed his sons: 
«[0 my sons, do not enter [all] by one gate; enter by different 
gates]) (12: 67). 

• It is permissible to use tricks to attain one’s rights, and 
knowing hidden ways of achieving one’s aims is something 
that is praiseworthy. What is prohibited is using tricks to avoid 
obligations or commit prohibited acts. 

• The one who wants to give a wrong impression to someone else 
in order to avoid disclosing something that he does not want 
to disclose may use vague words and vague actions that will 
prevent him from telling lies, as Yoosuf did when he put the 
goblet in his brother’s saddlebag, then brought it out in order 
to give the impression that he was a thief, but there was no 
proof except circumstantial evidence that would give a wrong 
impression to his brothers. After that he said: ^Allah forbid 
that we should take any but the man with whom our property 
was found]) (12: 79) and he did not say “the man who stole our 
property”. EJy the same token, he did not say “we found our 
property with him”; rather he used general words that might be 
applicable to him or to someone else. There is nothing wrong 
with that, as it is only giving an impression that he was a thief 
in order to achieve the desired result and to keep his brother 
with him. This wrong impression of his brother was corrected 
after matters had become clear. 

• It is not permissible for a person to testify except on the basis 
of what he knows and is certain of, either because he saw it or 
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because he heard it from someone whom he trusts and he feels 
at ease with it, because they said: «fwe can only tell you what 
we saw)? (12: 81). 

• This was a great trial with which Allah tested His Prophet and 
chosen one Ya‘qoob (^), as He decreed that he should be 
separated from his son Yoosuf, from whom he could not bear 
to be apart for even an hour, for doing so would grieve him 
deeply. The separation between them lasted for a long time, no 
less than thirty years, during which grief never left the heart of 
Ya‘qoob. ^And his eyes became white with grief, and he was 
burdened with silent sorrow)? (12: 84). 

Then matters got worse when he was separated from his other 
son, the full brother of Yoosuf. Yet he was patient in bearing the 
decree of Allah, seeking reward from Him, as he had pledged to 
bear it patiently, and in good grace, and he undoubtedly fulfilled 
his pledge. This is not contrary to his words only complain 
of my distress and sorrow to Allah)? (12. 86), for complaining 
to Allah is not contrary to patience; rather what is contrary to 
it is complaining to people. 

• Relief comes with difficulty, for with hardship comes ease. 
Therefore when Ya'qoob’s grief had gone on for a long time 
and had reached the ultimate point, and the family of Ya‘qoob 
were in a state of desperation (due to the famine), at that point 
Allah decreed relief, so the reunion came at the time of worst 
hardship and desperation. Thus they attained reward along 
with the joy of reunion. From this it is known that Allah tests 
His close friends with hardship and ease, in order to test their 
patience and gratitude and thus increase their faith, certainty 
and knowledge of Him. 

• It is permissible for a person to tell others about what he is going 
through and what he is suffering of sickness, poverty and the 
like, not by way of discontent, because the brothers of Yoosuf 
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said: «{0 ruler of the land, hardship has befallen us and our 
family)* (12: 88), and Yoosuf did not object to them saying that. 

• This soorah highlights the virtue of fearing Allah and being 
patient, and tells us that all good in this world and the hereafter 
is the result of fearing Allah and being patient, and those who 
attain these characteristics will have the best consequences, 
because Yoosuf said: ^Allah has indeed been gracious to us. 
Verily, whoever fears Allah and is patient, Allah will not cause 
the reward of those who do good to be lost)* (12: 90). 

• The one whom Allah has blessed with ease after hardship, 
poverty and difficulty should acknowledge the blessing that 
Allah has bestowed upon him, and he should always remember 
his former situation so that he will give thanks to Allah every 
time he remembers it, because Yoosuf (^50 said: «[He has 
indeed been gracious to me, when He rescued me from prison 
and brought you here from the desert^ (12:100). 

• Allah showed great kindness to Yoosuf, as He caused him to 
go through these situations and made him go through hardship 
and trials so that he might reach thereby the highest goals and 
the most sublime status. 

• The individual should always beseech Allah to make him 
steadfast in his faith and he should take measures to achieve 
that, asking Allah to grant him a good end and perfect blessing, 
because Yoosuf (^) said: 1(0 my Lord, You have indeed given 
me some authority and taught me something of the interpretation 
of dreams. O Originator of the heavens and the earth, You are 
my Protector in this world and in the hereafter. Cause me to 
die as a Muslim [submitting to Your will], and join me with the 
righteous)* (12: 101). 

This is what Allah has enabled me to list of the lessons that we 
learn from this blessed story. The one who reflects upon it will surely 
find others. 
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We ask Allah Bg) for beneficial knowledge and accented deeds, 
for He is Most Generous. 

This is the end of the commentary on Soorat Yoosuf. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad ($|g), his family, and 
his Companions abundantly until the Day of Judgement. 
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; of Allah, 
the Most Gracious, the Most Merciful 




13:1. Alif. Lam. Meem. Ra’. 4 These are verses of the Book. That 
which has been revealed to you from your Lord [O Muhammad] 
is the truth, but most people do not believe. 


Here Allah (4fi) tells us that this Qur’an is verses of the Book 
which highlight everything that people need to know of fundamental 
and minor issues of religion, and that what has come down to the 


4 Groups of letters (al-huroof al-muqatta'ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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Messenger (J^) from his Lord is plain truth, because what it tells of 
stories is true and its commands and prohibitions are just, supported 
by definitive evidence and proof. Therefore whoever studies it and 
learns it will be one of those who know the truth, which makes it 
obligatory upon him to do that which Allah loves. 

«fbut most people do not believe^ in this Qur’an, because they 
turn away from it either out of ignorance and lack of interest in it, or 
out of stubbornness and wrongdoing. Therefore most people do not 
benefit from it, because the means of benefiting from it are absent 
in their case. 
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13:2. It is Allah Who raised the heavens without any pillars that you 
can see, and then rose over the Throne [in a manner that befits 
His majesty]. He made the sun and moon to be of service, each 
running its course for an appointed time. He governs all affairs, 
and explains the signs in detail, so that you may be certain of 
the meeting with your Lord. 

13:3. He is the One Who spread out the earth and placed therein 
mountains standing firm and rivers, and of every fruit He has 
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placed therein two kinds, 5 and He draws the veil of night over 
the day. Surely in that there are signs for people who reflect. 

13:4. And on earth there are adjoining [yet different] tracts of land, 
and gardens of grapevines, grains and date palms, growing in 
clusters from one root or standing alone. They are irrigated with 
the same water, yet We cause some of them to excel others in 
taste. Surely in that there are signs for people of understanding. 


Here Allah (4s) tells us that He is the only One Who has the power 
of creation, control, might and authority, which indicates that He alone 
is deserving of worship, and none should be worshipped except Him. 

«(It is Allah Who raised the heavens^ with their greatness and 
vastness, by His mighty power 

^without any pillars that you can see]? that is, it has no pillars beneath 
it; if it did have pillars you would see them. 

^and then]* after He created the heavens and the earth. He «frose over 
the Throne]* that is. His mighty Throne, which is the highest of all 
created things; He rose above it in a manner that befits His majesty 
and perfection. 

^He made the sun and moon to be of service]* to the interests of 
people and of their flocks and crops 

«[each]*, both the sun and the moon, «(running its course]* under the 
control of the Almighty, the All-Knowing, ^for an appointed time]* 
along a systematic course without slowing down or ceasing, until the 
appointed time comes, which is when Allah will roll up this universe 
and move them to the hereafter which is the eternal abode. At that 
time, Allah will roll up the heavens and change them, and He will 
change the earth. So He will fold up the sun and moon, and put 
them together, then they will be thrown into hell so that those who 


5 This refers to two types of each fruit, for example, black and white, sweet 
and sour, small and big, and so on. 
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worshipped them will see that they did not deserve to be worshipped, 
whereupon they will feel intense regret, and those who disbelieved 
will realise that they were following falsehood. 

^He governs all affairs, and explains the signs in detail]), in this 
passage, Allah (4?) mentions together His combined powers of 
creation and command. In other words, Allah the Almighty rose above 
the Throne of sovereignty and He controls all affairs in the upper and 
lower realms. So He creates and grants provision, making people 
rich or poor, raising some and lowering others, honouring some and 
humiliating others. He helps the one who stumbles to get up again, 
He relieves distress, He causes His decree to come to pass at times 
of which He has prior knowledge, at the time written by His pen, and 
He sends the noble angels to do what He has appointed them to do. 

He sends down the divine Books to His Messengers, explaining 
what people need to know of laws and regulations, commands and 
prohibitions. He explains and clarifies that in detail, ^so that you may 
be certain of the meeting with your Lord]). The abundance and clarity 
of the evidence are among the means of attaining certainty in all that 
is revealed, especially the fundamental beliefs such as the resurrection 
and the bringing forth of the dead from their graves. 

Moreover, it is known that Allah (4s) is Most Wise and does not 
create anything in vain, nor does He abandon them without care. Just 
as He sent Messengers and revealed His Books with commands and 
prohibitions for His slaves, He will inevitably move them to an abode 
where they will be requited; those who did good will be requited with 
the best reward and those who did evil will be punished according 
to their evil deeds. 

^He is the One Who spread out the earth]) that is, He created it 
for His slaves, making it spacious, blessed and habitable, and He 
deposited in it all that they need to help them survive. 

^and placed therein mountains standing firm]) that is, great mountains, 
lest the earth shake with its people. Were it not for the mountains, it 
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would have shaken with its people, because it cannot remain firm and 
stable without the mountains standing firm, which Allah has made 
like pegs for the earth. 

<^and)* He has placed therein ^rivers)? to give water to humans 
and their livestock and crops; by means of it He brings forth much 
good from trees, crops and fruits; hence He says: ^and of every fruit 
He has placed therein two kinds)* that is, two types of everything 
that people need. 

«fand He draws the veil of night over the day)* so the world 
becomes dark and every creature goes back to its abode and rests 
from its toil and striving during the day. Then when they have had 
what they need of sleep, the day overtakes the night, whereupon they 
wake up and go about their business during the day. 

«(By His mercy He has made for you night and day, so that you may 
rest therein and seek His bounty, and so that you may give thanks.)> 
(as-Qasas 28: 73) 

^Surely in that there are signs)* of the divine «ffor people who 
reflect)* upon them, and contemplate them and realise that what they 
point to is that the One Who created them and is controlling them 
and disposing of their affairs is Allah, besides Whom there is no 
other god and none who is rightfully worshipped but Him, and that 
He is the Knower of the unseen and the seen, the Most Gracious, the 
Most Merciful; He has power over all things, is Most Wise in all that 
He does, and He is deserving of praise for what He has created and 
ordained, may He be blessed and exalted. 

One of the signs of the perfection of His might and the brilliance 
of His creation is that He has created ^(on earth ... adjoining [yet 
different] tracts of land)* in which there are different types of trees 
and plants, *fand gardens of grapevines, grains and date palms)* and 
other plants. Among the date palms are some ^growing in clusters 
from one root)* that is, a number of trees with one root 
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«{or standing alone}* that is, each tree is on its own. But all of them 
tjare irrigated with the same water}* on the same land, 
tfyet We cause some of them to excel others in tasted and also in 
colour, benefit and deliciousness. For one part of the land may be 
good, on which a great deal of grass, vegetation, trees and crops grow, 
yet an adjoining part of the land may have no vegetation at all, as it 
does not retain water. A third area may retain water, but not produce 
any vegetation, and another area may produce crops and trees, but 
not grass and the like. So fruits may vary, some being sweet, some 
bitter, and some in between. 

Is this variation something that is decided by the nature of the land? 
Or does that occur by the decree of the Almighty, the Most Merciful? 

^Surely in that there are signs for people of understanding^ that 
is, people who have reason which guides them to that which will 
benefit them and leads them to understand the instructions, commands 
and prohibitions of Allah. As for people who do not pay heed, and 
those who are unwise, they wander blindly in the darkness of their 
misguidance, unable to find a way; they are not guided to their Lord 
and they do not understand anything of what He has revealed. 
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13:5. If you wonder, then you should surely wonder at their saying: 
When we have become dust, will we then be created anew? 
These are the ones who disbelieve in their Lord. They are 
the ones on whose necks will be placed yokes; they will be 
inhabitants of the fire and will abide therein forever. 
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It may be that what is meant by the phrase ^If you wonder^ is: 
if you wonder at the greatness of Allah and the abundance of the 
evidence for His oneness; what is even more amazing than that is 
the disbelievers’ rejection and denial of the resurrection. «|When we 
have become dust, will we then be created anew?^ means: this is 
very unlikely and it is not possible, according to their claim, that after 
they have become dust, Allah will bring them back to life. In their 
ignorance, they compared the power of the Creator to the power of 
created beings. Because they saw that it is not possible for created 
beings to do such a thing, they thought that it was also impossible for 
the Creator to do it, but they forgot that Allah created them the first 
time, when they were nothing. 

It may also be that what is meant is: if you wonder at their denial 
of the resurrection, then indeed that is strange. For a person to see the 
clear signs and definitive evidence for the resurrection, about which 
there can be no doubt, then to deny it, is something that is indeed very 
strange. But that is not strange in the case of «fthe ones who disbelieve 
in their Lord)? and deny His oneness, even though it is the clearest 
and most obvious of things. 

tfThey are the ones on whose necks will be placed yokes^ that will 
prevent them from being guided, because they were called to faith but 
they did not believe, and guidance was presented to them but they did 
not follow it. Thus a seal was placed on their hearts as a punishment 
for not believing in Him the first time. 

^they will be inhabitants of the fire and will abide therein forever)? 
and will never emerge from it. 
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13:6. They ask you to hasten on the evil before the good, even though 
punishment befell people of their ilk who came before them. 
But indeed your Lord is forgiving to humankind despite all their 
wrongdoing, and indeed your Lord is severe in punishment. 


Here Allah tells us of the ignorance of those who disbelieve in His 
Messenger ($&) and ascribe partners to Him, who received admonition 
but did not pay heed, and against whom proof was established but they 
did not submit to it; rather they openly rejected it, using as evidence 
the fact that Allah, the One, the Subduer, was showing forbearance 
towards them and not hastening the punishment, for them to argue that 
they were in the right, and they tried to hasten the punishment, saying: 

.. .0 Allah, if this is indeed the truth from You, then rain down upon 
us stones from the sky or send us a painful punishment.^ (al-Anfal8:32) 

Yet despite the fact that ^punishment befell people of their ilk who 
came before them$» that is, the punishments of Allah that befell the 
disbelieving nations, why then do they not reflect on their situation 
and give up their ignorance? 

^But indeed your Lord is forgiving to humankind despite all their 
wrongdoing^ that is, He continues to bestow blessings upon them, 
sending down His kindness and pardon to people when they are still 
doing evil and their acts of disobedience are still ascending to Him. 

They disobey Him but He calls them to repent; they commit 
offences but He does not deprive them of His blessings and kindness, 
and if they repent to Him then they are His beloved, because He loves 
those who repent and He loves those who purify themselves. But if 
they do not repent, then He tests them with calamities in order to 
purify them from their sin. 

«(Say [Allah says]: O My slaves who have transgressed against 
themselves [by sinning greatly], do not despair of the mercy of Allah, 
for verily Allah forgives all sins. Verily, it is He Who is the Oft- 
Forgiving, Most Merciful. (az-Zumar 39: 53) 
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€fand indeed your Lord is severe in punishment)? to those who 
persist in sin and refuse to repent, seek forgiveness and turn to the 
Almighty, the Oft-Forgiving. So let people beware of His punishment 
of the evildoers, for verily His punishment is painful and severe (cf. 
11 : 102 ). 






13:7. Those who disbelieve say: Why has no sign been sent down to 
him from his Lord? You are but a wamer, and for every people 
there is a guide. 


That is, the disbelievers demand from you (O Muhammad [$^]) 
signs that they specify, and they say: «|Why has no sign been sent down 
to him from his Lord?)?, giving this as an excuse for not responding to 
the Messenger (i||). But in fact he is no more than a wamer who has 
no control over anything, for it is Allah Who sends down the signs. 
Moreover, Allah has already supported him with clear evidence that is 
not hidden from people of understanding, and by it the one who seeks 
the truth may be guided. As for the disbeliever who - because of his 
injustice and ignorance - demands specific signs from Allah, these 
demands are false and fabricated. If any sign were to come to him, 
no matter what it was, he would not believe and would not submit, 
because his refusal to believe was not due to any lack of evidence for 
the soundness of faith; rather it was due to his own whims and desires. 
«fand for every people there is a guide)? that is, a caller who calls 
them to guidance, namely the Messengers and their followers, who 
have proof and evidence that points to the soundness of the guidance 
they have. 
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13:8. Allah knows what every female bears, and by how much the 
wombs may fall short or increase. With Him everything is 
regulated according to a determined measure. 


13:9. He is the Knower of the unseen and the seen, the Most Great, 
the High Exalted. 


13:10. It is the same [to Him] whether any of you conceals his speech 
or declares it openly, and whether he hides under the cover of 
the night or walks openly in the light of day. 


13:11. For each [person], there are angels in succession, before him 
and behind him, watching over him by the command of Allah. 
Verily Allah does not change the condition of a people until they 
themselves change their own attitude and conduct. But once 
Allah has intended ill for a people, then it cannot be averted, 
nor will they find, besides Him, any protector. 


Here Allah (■$£) tells us of the vastness of His knowledge and that 
He encompasses all things. 

^Allah knows what every female]*, human or otherwise, Shears, 
and by how much the wombs may fall shorty that is, as a result of 
miscarriage or not reaching full growth 
«for increase]* that is, when the foetus reaches full growth. 
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^With Him everything is regulated according to a determined 
measure)* and it does not go beyond what is decreed or fall short; it 
only increases or decreases in accordance with what is decreed by 
His wisdom and knowledge. 

^He is the Knower of the unseen and the seen, the Most Great^ 
in His essence and in His names and attributes 
^the High Exalted)* above all of His creation, by His essence and His 
decree and His power. 

*[It is the same [to Him])* in His knowledge, hearing and sight 
^whether any of you conceals his speech or declares it openly, and 
whether he hides under the cover of the nighty that is, he stays in the 
place where he is hidden 
t(or walks openly in the light of day)*. 

^For each [person], there are angels in succession)* who come to 
him in succession by night and by day. 

^before him and behind him, watching over him by the command 
of Allah)* that is, they watch over him, body and soul, protecting 
him from all who want to do him harm and recording his deeds, and 
they are always with him. In addition to that, the knowledge of Allah 
encompasses him, for Allah sends these keepers to watch over people, 
so that nothing of their situations or deeds is hidden and nothing of 
that will be forgotten. 

^Verily Allah does not change the condition of a people)* in terms 
of blessings, bounty and prosperity 

tfuntil they themselves change their own attitude and conduct)* by 
shifting from faith to disbelief, from obedience to disobedience, or 
from gratitude for the blessings of Allah to insolence because of them; 
in such cases Allah takes those blessings away from them. 

By the same token, if people change their condition of sin, and shift 
towards obedience to Allah, Allah will change the miserable situation 
in which they were to one of blessing, happiness, joy and mercy. 
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((But once Allah has intended ill for a people}* that is, punishment 
and hardship, or something they dislike, then His will must inevitably 
be done, 

^then it cannot be averted}* and no one can protect them from it 
<|nor will they find, besides Him, any protector}* to take charge of 
their affairs, bring them what they like and ward off from them what 
they dislike. So let them beware of persisting in that which Allah 
dislikes, lest the punishment befall them that will not be averted from 
the evildoers. 
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13:12. He is the One Who shows you the lightning, giving rise to both 
fear and hope, and gathers up the heavy clouds. 

13:13. The thunder glorifies and praises Him, as do the angels, in awe 
of Him. He sends thunderbolts and strikes therewith whomever 
He wills, yet they dispute about Allah, Who is inexorable in His 
power. 


«{He is the One Who shows you the lightning, giving rise to both 
fear and hope}* that is, fear of the thunderbolts and destruction, and 
other kinds of harm to crops and the like, and hope for its goodness 
and benefits. 

«|and gathers up the heavy clouds^ loaded with abundant rain, which 
brings benefits to people and the land. 
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«(The thunder glorifies and praises Him)*). Thunder is the sound 
that is heard from the clouds, which alarms people. It is subjugated 
to the control of its Lord and it glorifies and praises Him 
*fas do the angels, in awe of Him)) that is, they also glorify and praise 
their Lord, out of fear of Him, for they fear His power and might. 
^He sends thunderbolts^ namely the fire (lightning) that emerges 
from the cloud 

fjand strikes therewith whomever He wills)) among His slaves, 
according to His will 

<f...Allah, Who is inexorable in His power)) that is, He is mighty in 
power and strength. He does not will anything but He does it; nothing 
can be too difficult for Him and no one can escape Him. 

As He alone is the One Who drives the rain and the clouds for 
people, in which is the substance of their provision, and as He is the 
One Who controls all things, and to Him are subjugated the mighty 
creations that people fear and are disturbed by, and as Allah is mighty 
in power, then He is the only One Who deserves to be worshipped, 
with no partner or associate. Hence He says: 




13:14. To Him alone should all supplication be addressed, for those to 
whom they offer supplication besides Him will never respond 
in any way. They are like a man who stretches out his hands 
towards water, [hoping] that it will come to his mouth; but it 
will never reach it. The supplication of those who disbelieve is 
all in vain. 


That is, to Allah alone ^should all supplication be addressed)); 
this refers to worshipping Him alone with no partner or associate. 
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and sincerely devoting supplication to Him, asking only of Him. In 
other words, He is the only One to Whom all supplication should be 
addressed and on Whom all fear, hope, love and repentance should 
be focused, because His divinity is true, and the so-called divinity of 
all others is false. 

^for those to whom they offer supplication besides Him^ of the idols 

and rivals that they regard as partners of Allah 

^will never respond in any way)* that is, they will never respond to 

those who call upon them and worship them in any way, small or 

great, whether with regard to matters of this world or of the hereafter. 

^They are like a man who stretches out his hands towards water)? 

that his hands cannot reach because it is far away 

^[hoping] that it will come to his mouthy by means of his stretching 

out his hands towards it, because he is thirsty, so the severity of his 

thirst makes him stretch out his hands towards the water that is far 

away and that he cannot reach. 

This is the state of the disbelievers who call upon other gods 
besides Him that will never answer them at all and will bring them 
no benefit at the time of greatest need, because they themselves are 
lacking and those upon whom they call are also lacking; they do not 
possess an atom’s weight of anything on earth or in heaven, and they 
have no share of anything on earth or in heaven; the one who calls 
upon them will never receive any help from them. 

^The supplication of those who disbelieve is all in vain)? because 
of the falseness of those on whom they call besides Allah. Thus their 
worship and supplication is invalid because the means become invalid 
if the end is invalid. As Allah (•$£) is the only true Sovereign, worship 
of Him is valid and the benefit thereof will continue in this world 
and the hereafter. 

This likening of their calling upon anything other than Allah to 
the one who stretches out his hand towards water, hoping that it will 
come to his mouth, is one of the best likenesses, because it likens it 
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to something impossible. Just as this is impossible, what is likened to 
it is also impossible. Making something conditional upon something 
that is impossible is the most eloquent way of denying that it will ever 
happen. This is like the verse in which Allah (■}«) says: 

^But as for those who reject Our revelations and turn away from them 
with arrogance, the gates of heaven will not be opened for them, nor 
will they enter paradise, until a camel can pass through the eye of a 
needle... P (al-A 'rdf 7. 40) 
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13:15. To Allah prostrate all those who are in the heavens and on earth, 
willingly or unwillingly, as do their shadows, in the morning 
and in the afternoon. 


That is, everything that the heavens and earth contain is subjugated 
to their Lord and they all prostrate to Him 

^willingly or unwillingly^. The former refers to those who prostrate 
and submit voluntarily and by choice, such as the believers; the latter 
refers to those who are too arrogant to worship their Lord, but their 
natural state belies that, because their shadows prostrate ^in the 
morning and in the afternoon!* that is, the shadows of all created 
things prostrate at the beginning and end of the day, and everything 
prostrates according to its situation, as Allah (4s) says elsewhere: 

.. .There is not a thing that does not glorify Him with praise, but you 
do not understand their glorification...^ (al-lsra' 17: 44) 

As all creatures prostrate to their Lord, willingly or unwillingly, 
He is the true God Who deserves to be worshipped, and the divinity 
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proof for that, as He says: 
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13:16. Say [O Muhammad]: Who is the Lord of the heavens and the 
earth? Say: [It is] Allah. Say: Have you then taken as protectors, 
besides Him, those that have no power either to benefit or harm 
themselves? Say: Is the blind man equal to one who can see? Or 
are the depths of darkness equal to the light? Or do they ascribe 
to Allah partners who have created [anything] as He has created, 
so that both creations appear to them alike? Say: Allah is the 
Creator of all things, and He is the One, the Subjugator. 


That is, say to these polytheists who ascribe idols as partners to 
Allah and love them as they should love Him, and do all kinds of acts 
of worship and devotion for them: have you lost your minds to the 
extent that you have taken something other than Him as protectors 
to which you offer worship when they are not deserving of that, for 
they «(have no power either to benefit or harm themselves^, but you 
turn away from seeking the protection of the One Who is possessed 
of the most perfect names and attributes, the One Who is in control of 
the living and the dead, in Whose Hand is the power of creation and 
control, the power to bring benefit or cause harm? Worship of Allah 
alone and the worship of those who ascribe partners to Him are not 
equal, just as the one who is blind and the one who can see are not 
equal, and just as darkness and light are not equal. 
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If they have any doubt, and they ascribe partners to Him, claiming 
that these partners can create as He does and do what He does, then 
remove this doubt and confusion from their minds on the basis of 
proof that Allah alone is the true God, and say to them: ^Allah is 
the Creator of all things^ so it is impossible that anything can be 
created by itself. 

It is also impossible that anything could come to be without a 
creator. Thus it is inevitable that it must have a God Who created 
it, with no partner or associate in His creation, because He is the 
One, the Subjugator, and oneness and subjugation belong only to 
Allah alone. As for created beings, each created being has another 
created being above it that subjugates it, and above that one there must 
be another subjugator, and so on all the way up to the subjugation 
of the One, the Subjugator. So divine subjugation and oneness are 
interconnected, belonging to Allah alone. Therefore on the basis of 
purely rational thinking, whatever is called upon besides Allah has 
no share in creation and thus worship thereof is invalid. 
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13:17. He sends down water from the sky and the watercourses flow, 
each according to its measure, and the torrent carries with it a 
rising foam. And from that [ore] which they heat in the fire to 
make ornaments and utensils rises a similar foam. Thus Allah 
depicts truth and falsehood: the foam is cast away as a worthless 
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thing, while that which is of benefit to people remains in the 
earth. Thus does Allah set forth comparisons. 


Here Allah (4g) likens the guidance that He sent down to His 
Messenger (3l|) for the well-being of hearts and souls to the water 
that He sent down for physical benefits, and He likens the abundant 
common benefit of that guidance, that is essential for all people, to 
the abundant and essential common benefit that rain brings. He likens 
the hearts that carry guidance of varying levels to the valleys through 
which water flows. The large valley that can take a lot of water is 
like the heart that can take a great deal of knowledge, and the small 
valley that takes little water is like the heart that only takes a little 
knowledge, and so on. 

And He likens the doubts and whims and desires that there may 
be in people’s hearts, when truth reaches them, to the foam that 
floats on top of the water, or that rises to the top of the ore that 
they heat with fire in order to purify it and cast it into shape when 
they want to make adornments from it. That foam continues to float 
on top of the water, making it dirty and impure, until it disappears, 
leaving behind that which benefits people of pure water and pure 
adornments. 

In like manner, the heart continues to dislike and resist doubts 
and desires by means of sound proof and strong resolve, until they 
vanish and the heart is left pure and clean, containing nothing but 
that which benefits people, namely knowledge that is based on truth 
and gives precedence to it, and desires truth, for falsehood disappears 
and is erased by truth. 

^...Falsehood is always bound to perish.)? (al-lsra 17: 81) 

And Allah says here: *)Thus does Allah set forth comparisons)? 
in order to make truth distinct from falsehood and guidance distinct 
from misguidance. 
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13:18. For those who respond to their Lord, there will be the best 
reward, while for those who do not respond to Him, if they had 
all that is on earth and as much again, they would offer it as a 
ransom. But theirs will be a terrible reckoning; their abode will 
be hell, what a wretched resting-place. 


When Allah (;fc) made truth distinct from falsehood. He stated 
that people are of two types: those who respond to their Lord, and 
He mentioned their reward, and those who do not respond, and He 
mentioned their punishment. 

^For those who respond to their Lord^ that is, whose hearts 
submit to knowledge and faith, and they comply physically with the 
commands and prohibitions, thus becoming in harmony with what 
their Lord wants from them. For them there will be «(the best reward^ 
that is, they will be in the best state and will have a great reward. 

For they have the best attributes and traits, and they will have of 
reward in this world and the hereafter that which no eye has seen, no 
ear has heard, nor has it ever crossed the mind of man. 

tfwhile for those who do not respond to HimjJ after He set forth 
these comparisons and likenesses for them, and explained the truth 
for them, they will not be in a good state. Hence *fif they had all that 
is on earthy of gold, silver and other wealth, tfand as much again, 
they would offer it as a ransom^ to escape the punishment of the 
Day of Resurrection, but it will not be accepted from them, and how 
could it be accepted? 
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^But theirs will be a terrible reckoning)?, for it will be a reckoning 
that will include all that they did before of evil deeds, and all that they 
neglected of duties towards Allah and towards other people. All of that 
has been written down and recorded against them, and they will say: 
«f...Woe to us! What sort of record is this, that leaves no deed, small 
or great, unaccounted for? They will find all they did recorded there, 
and your Lord will not wrong anyone.)? (al-Kahf 18: 49) 

And after this terrible reckoning, ^their abode will be hell)? which 
will combine all kinds of torment, such as severe hunger, painful 
thirst, blazing fire, the fruit of Zaqqoom (a horrible tree in hell), bitter 
cold, daree ' (dry, bitter and thorny fruit) and all the different kinds 
of torment that Allah has mentioned. 

«{what a wretched resting-place)? that is, the place in which they will 
settle and abide forever. 
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13:19. Is then the one who knows that what has been sent down to 
you from your Lord is the truth like one who is blind? It is only 
people of understanding who will pay heed, 

13:20. Those who fulfil Allah’s covenant and do not break their solemn 
pledge. 
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13:21. Those who uphold the bonds that Allah has commanded to be 
upheld, and fear their Lord, and dread a terrible reckoning, 
13:22. Those who patiently persevere, seeking the Countenance of 
their Lord, and establish prayer, and spend from that which We 
have provided for them, secretly and openly, and repel evil with 
good; for them the end will be [best] in the hereafter, 

13:23. Gardens of perpetual abode, which they will enter together 
with the righteous among their fathers, their spouses, and their 
offspring. Angels will enter unto them from every gate [saying]: 
13:24. Peace be upon you because you patiently persevered. How 
excellent is the ultimate end! 


Here Allah (■&) highlights the difference between the people of 
knowledge and action, and the opposite: 

^Is then the one who knows that what has been sent down to you 
from your Lord is the truth)? and understands it and acts upon it 
«flike one who is blind)? and does not recognise the truth or act upon 
it? The difference between them is like the difference between heaven 
and earth. Hence it is the individual’s duty to think and reflect as 
to which of the two groups is better off and will have the better 
outcome, and then to give precedence to that group and follow 
their path. But not everybody thinks about what will benefit him or 
harm him. 

«flt is only people of understanding who will pay heed)? that is, 
people of sound reasoning and mature thinking, who are the elite of 
people and the chosen ones among the sons of Adam. If you ask about 
their description, you will not find any better than the description that 
Allah gives of them here: 

«[Those who fulfil Allah’s covenant)? that He made with them and 
enjoined upon them, of carrying out their duties towards Him in the 
most perfect manner, which means fulfilling it completely and with 
sincerity 
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*fand^ part of fulfilling the covenant perfectly is that they «fdo not 
break their solemn pledge}* that is, the covenant that they made to 
Allah and by which they are bound. That includes all the covenants, 
promises, vows and oaths that people make. No person can be 
regarded as one of the people of understanding who will have that 
great reward unless he fulfils his covenants completely and perfectly, 
without undermining them or undoing them. 

^Those who uphold the bonds that Allah has commanded to be 
upheld}* - this is general and applies to every bond that Allah has 
commanded people to uphold, which includes believing in Him and 
His Messenger (*!§), loving Him and His Messenger (j||), submitting 
in full servitude to Him alone, with no partner or associate, obeying 
His Messenger (^), upholding ties with their fathers and mothers, 
honouring them in word and deed and not disobeying them, upholding 
ties with relatives and kin by treating them kindly in word and deed, 
and paying attention to spouses, friends and servants by giving them 
their rights in full, whether religious or worldly. 

The reason that makes a person uphold the bonds that Allah 
has instructed him to uphold is fear of Allah and fear of the Day of 
Reckoning. Hence Allah says: ^and fear their Lord}* that is, their fear 
of Him and of meeting Him on the Day of Reckoning prevents them 
from daring to disobey Allah or to fall short in anything that Allah 
has enjoined, for fear of punishment and in hope of reward. 

ifThose who patiently persevere}* in complying with the commands 
and heeding the prohibitions by staying away from what is forbidden, 
and in accepting the decree of Allah that may be painful, without 
complaining about it. 

But that is on condition that this patience be based on if seeking the 
Countenance of their Lord}* and not on any other, corrupt, purpose or 
aim. This beneficial patience by means of which a person restrains 
himself, seeking thereby the pleasure of his Lord and hoping to draw 
closer to Him and attain His reward, is the patience which is unique 
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to the believers. As for the ordinary type of patience that is common 
among people, that is no more than showing how calm and tough 
one may be, which may lead to pride and showing off. This may 
be attained by both righteous and immoral people, believers and 
disbelievers; this is not the type of patience that is truly praiseworthy. 

«fand establish prayer^ with all its essential parts and optional 
extras, fulfilling all its conditions, both outwardly and inwardly 
«{and spend from that which We have provided for them, secretly 
and openly)* - that includes obligatory spending, such as zakah and 
expiation, as well as that spending which is recommended; they spend 
as needed, secretly and openly 

^and repel evil with good)? that is, if someone mistreats them in 
word or deed, they do not respond in kind; rather they respond with 
kindness. 

So they give to those who withhold from them, they forgive 
those who wrong them, they uphold ties with those who cut them 
off, and they treat kindly those who mistreat them. If they respond 
with kindness to the one who mistreats them, then how do you think 
they would respond to one who does not mistreat them? 

^for them)? that is, those who have these noble characteristics 
and good traits 

«(the end will be [best] in the hereafter)*. This is explained in the 
following verse: tfGardens of perpetual abode)* that is, where they 
will abide forever and never leave or want to leave, because they will 
not see anything better than it, because of what it contains of delight 
and joy that is all that one could ever want. 

Part of that perfect delight and joy is that they will enter it ^together 
with the righteous among their fathers)* that is, their parents, both 
male and female 

^their spouses)* that is, husbands or wives; the word translated here 
as Espouses)* may also refer to peers, counterparts, friends and loved 
ones 


sunniconnect.com 




Soorat ar-Ra'd 


(25) | 93 

^Angels will enter unto them from every gate)? congratulating them 
on being safe and greeting them, as an honour from Allah to them. 
They will say: 

^Peace be upon you^ that is, you are now safe, and this is a 
greeting from Allah to you, which means that you are now safe and 
kept away from anything that is disliked, and you have attained all 
that you like. 

^because you patiently persevered^ that is, your patience is what 
brought you to this blessed state and these beautiful gardens 
<|How excellent is the ultimate end!^ 

It is worthwhile for one who cares about his soul and appreciates 
its value to strive hard in the hope that he will adopt some of the 
qualities of the people of understanding, so that perhaps he may attain 
this abode which is the wish of all hearts, where all pleasures and 
joy are to be found. For such as this let people strive and compete. 
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13:25. But those who break Allah’s covenant after it has been made 
binding, and sever the bonds that Allah has commanded to be 
upheld, and spread mischief in the land - upon them is the curse 
and for them is a wretched end. 


Having mentioned the situation of the people of paradise, Allah 
tells us that the people of hell will be in the opposite situation: 

((But those who break Allah’s covenant after it has been made 
binding^ that is, after Allah made it binding through His Messengers 
and confirmed it, they did not respond by submitting; rather they 
responded by turning away and breaking the covenant 
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«jand sever the bonds that Allah has commanded to be upheld)* so they 
did not uphold the ties between them and their Lord by believing and 
doing righteous deeds, and they did not uphold the ties of kinship or 
do the duties that were required of them; rather they spread mischief 
on earth by disbelieving, committing sin, barring people from the 
path of Allah and making it seem crooked. 

fjupon them is the curse)* that is, they are cast far away and condemned 
by Allah, His angels and His believing slaves 
tfand for them is a wretched end)* namely hell, with all that it contains 
of painful punishments. 




(TV-u^U^) 


13:26. Allah grants abundant provision to whomever He wills, or gives 
it in scant measure. [The disbelievers] rejoice in the life of this 
world, but the life of this world, compared to the hereafter, is 
nothing but a fleeting pleasure. 


That is, Allah alone grants abundant provision and gives freely of 
His bounty to whomever He will, and He restricts it and gives it in 
small measure to whomever He will. 

«[[The disbelievers] rejoice in the life of this world)*, which makes 
them feel content with it to the extent that they neglect the hereafter, 
and that is due to their lack of reason. 

cjbut the life of this world, compared to the hereafter, is nothing but 
a fleeting pleasure)* that is, it is something insignificant that a person 
enjoys for a brief while, but then he will leave his family and friends 
behind, and it will be followed by lengthy suffering. 
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13:27. Those who disbelieve say: Why has no sign been sent down to 
him from his Lord? Say: Verily Allah leaves to stray whomever 
He wills and guides unto Himself whoever turns to Him, 


13:28. those who believe and whose hearts find comfort in the 
remembrance of Allah, for verily in the remembrance of Allah 
hearts find comfort. 

13:29. Those who believe and do righteous deeds, joy will be theirs, 
and a blissful journey’s end. 


Here Allah (:fe) tells us about those who disbelieve in the 
revelations of Allah and behave stubbornly towards the Messenger 
of Allah (jit), demanding things from him and saying, «|Why has no 
sign been sent down to him from his Lord?j», and claiming that if a 
sign came, they would believe. Allah responded to them by saying: 

^Say: Verily Allah leaves to stray whomever He wills and guides 
unto Himself whoever turns to Him^ that is, seeks His pleasure. For 
guidance and misguidance are not under their control, so that they can 
make that dependent upon signs. Moreover, they are lying: 

^Even if We did send angels down to them, and the dead spoke to 
them, and We gathered together all things before them [to testify to 
the truth], they still would not believe, unless Allah willed it. But most 
of them are ignorant [of this fact].)> (an-An 'am 6: 111) 

The Messenger (j^) is not obliged to bring the specific sign that 
they demand; rather if he brings them a sign that is enough to prove 
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that the message he brings is true, that is sufficient and the goal has 
been achieved. In fact that will be more beneficial to them than their 
demand for the signs that they specify, because if the sign came to 
them in accordance with their demand and they did not believe in it, 
that would result in the punishment being hastened for them. 

Then Allah (*5e) describes the sign of the believers: 

«fthose who believe and whose hearts find comfort in the remembrance 
of Allah)? that is, their anxiety and worries are dispelled and replaced 
with joy and pleasure. 

«ffor verily in the remembrance of Allah hearts find comfort)? 
that is, this is their nature and it is to be expected that they would not 
find comfort in anything except remembrance of Allah, for nothing 
brings greater pleasure to the heart and nothing is more desirable or 
sweeter than loving the Creator, feeling close to Him and knowing 
Him. According to how much the heart knows and loves Allah, it will 
remember Him to that degree. This is based on the assumption that 
what is meant by remembrance of Allah is when a person remembers 
his Lord ( dhikr ) by glorifying Him, proclaiming His oneness, 
magnifying Him and so on. 

It was also suggested that what is meant by the remembrance of 
Allah is His Book that He sent down as a reminder to the believers. 
Based on that, what is meant by hearts finding comfort in the 
remembrance of Allah is that when the heart comes to know the 
meanings and rulings of the Qur’an, it feels reassured by them, for 
they point to clear truth that is supported by evidence and proof. Thus 
the hearts are reassured, for they cannot find reassurance except by 
means of certainty and knowledge, which is found in the Book of 
Allah that is certainly complete and perfect. As for other books that 
are not based on it, the heart does not feel at ease with them; rather 
the heart will remain troubled because of the contradictory nature of 
their evidence and rulings. 
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t[,..If it [the Qur’an] had been from anyone other than Allah, they 
would surely have found therein many contradictions. [» (an-Nisa '4:82) 

This is only known to those who are well-versed in the Book of 
Allah and who study it and other branches of knowledge, for they 
find a huge difference between them and it. 

^Those who believe and do righteous deeds]) that is, they believe 
with all their hearts in Allah, His angels. His Books, His Messengers 
and the Last Day, and they confirm this faith by doing righteous deeds 
which includes deeds of the heart, by loving Allah, fearing Him and 
putting their hope in Him, as well as physical deeds such as prayer 
and the like. 

*fjoy will be theirs, and a blissful journey’s end|» that is, they will 
be in a good state and have a good return on the Day of Resurrection, 
because of what they attain of the pleasure of Allah and His honour 
in this world and the hereafter. They will attain complete rest and 
perfect reassurance. The word tooba, translated here as «{joy^, may 
also refer to the tree of Tooba in paradise, in the shade of which a 
person may travel for one hundred years without covering the entire 
distance, as is mentioned in the saheeh hadiths. 
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13:30. Thus We have sent you to a nation before whom other nations 
have passed away, so that you may recite to them that which We 
have revealed to you, yet they disbelieve in the Most Gracious. 
Say: He is my Lord, there is no god but He; in Him I put my 
trust and to Him 1 turn. 
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Here Allah says to His Prophet Muhammad (3^): «fThus We have 
sent you)? to your people, to call them to true guidance 
fjto a nation before whom other nations have passed away)? to whom 
We sent Our Messengers. You are not the first of the Messengers, such 
that they should find your message strange, and you are not speaking 
of your own accord; rather you recite to them the revelations of Allah 
that Allah reveals to you, which purify hearts and souls. 

But in fact your people disbelieve in the Most Gracious, so they 
did not respond to His mercy and kindness - the greatest aspect of 
which is that We have sent you to them as a Messenger and We have 
sent down to you a Book - by accepting it with gratitude and thanks; 
rather they responded by rejecting and denying. Why do they not leam 
a lesson from those who came before them of nations who rejected 
their Messengers, and how Allah punished them for their sins? 
^Say: He is my Lord, there is no god but He)?; this includes both 
types of tawheed (oneness of Allah): the oneness of divinity and the 
oneness of Lordship. 

He is my Lord Who has cared for me by sending His blessings 
upon me since He created me, and He is my God in Whom ^1 put my 
trust)? in all my affairs ^and to Him I turn)? that is, and devote all my 
acts of worship to Him and I turn to Him for my needs. 
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13:31. If there were a Qur’an with which the mountains could be 
moved, the earth could be cleft and the dead could be made to 
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speak [they still would not believe]. But surely all things are 
subject to Allah’s will. Do those who believe not know that 
if Allah had so willed. He could have guided all humanity? 
Calamities will continue to befall those who disbelieve, 
for their deeds, or to strike close to their homes, until the 
promise of Allah comes to pass, for Allah does not break 
His promise. 


Here Allah highlights the superiority of the Holy Qur’an over all 
other revealed Books: 

«flf there were a Qur’an with which the mountains could be 
moved}? from their places 

^the earth could be cleft and the dead could be made to speak [they 
still would not believe]. But surely all things are subject to Allah’s 
will}? and He brings forth the signs that are in accordance with His 
wisdom. So what is wrong with the disbelievers and what makes them 
demand specific signs as they do? Do they or anyone else have any 
control over the matter? 

^Do those who believe not know that if Allah had so willed. He 
could have guided all humanity?}? So let them realise that Allah is 
able to guide them all, but it was not His will to do so. Rather He 
guides whomever He will and He leaves astray whomever He will. 
^Calamities will continue to befall those who disbelieve^ for their 
disbelief, but they will not leam any lesson or pay heed. Allah (4g) 
will keep sending calamities upon them, one after another, which will 
strike them in their homes or nearby, yet they persist in their disbelief, 
^until the promise of Allah comes to pass}?, of sending down an 
ongoing punishment for which there can be no relief 
^for Allah does not break His promise}?. This is a threat and a warning 
to them that what Allah promised them because of their disbelief, 
stubbornness and wrongdoing will surely come to them. 
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13:32. Indeed Messengers before you [O Muhammad] were ridiculed, 
but I granted respite to those who disbelieved, then I punished 
them, and how [terrible] was My retribution! 


Here Allah says to His Messenger (^), to reassure and console him: 
^Indeed Messengers before you [O Muhammad] were ridiculed)*; 
you were not the first one to be disbelieved and persecuted 
*fbut I granted respite to those who disbelieved)* in their Messengers; 
that is, I granted them respite until they thought that they would not 
be punished 

^then 1 punished them)* with all types of punishment 
^and how [terrible] was My retribution!)* It was a severe punishment 
and painful torment. So these people who disbelieve in you and 
ridicule you should not be deceived because of Our respite, for they 
have an example in the nations who came before them. So let them 
beware lest the same fate befall them as befell those people 
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13:33. Is He Who watches over every soul and what it earns [like 
any other]? And yet they ascribe partners to Allah. Say: Name 
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them; or do you presume to tell Allah of something that He 
does not know on earth, or is it [just] a show of words? But 
their contrivance is made fair-seeming to those who disbelieve 
and they are barred from the path. For those whom Allah has 
caused to go astray, no one can guide. 

13:34. For them is punishment in the life of this world, but indeed the 
punishment of the hereafter will be harder still. And they will 
have no defender against Allah. 


ils He Who watches over every soul and what it earns)*, and 
requites it in this world and the hereafter on the basis of justice and 
fairness - this refers to Allah (•&); can He be like one who is not like 
that? 

Hence Allah says: And yet they ascribe partners to Allah)* when 
He is Allah, the One, the Self-Sustaining, Who has no partner, no 
equal and no peer. 

«(Sayj* to them, if they are speaking the truth 
^Name them)* so that it will be known what they are 
^or do you presume to tell Allah of something that He does not know 
on earth)* for if He is the Knower of the unseen and the seen, and He 
does not know that He has a partner, it will thus be known that this 
claim of His having a partner is false, and that you are like one who 
is informing Allah that He has a partner at the time when He does 
not know that, but this is the falsest of falsehood. Hence Allah says: 
«for is it [just] a show of words?^ That is, the most that can be said 
of such a claim is that it is no more than words that you utter. 

In reality there is no god but Allah, and no one among creation 
deserves to be worshipped in any way whatsoever. 

«fBut their contrivance is made fair-seeming to those who disbelieve^ 
that is, what they devised, namely their disbelief, ascription of partners 
to Allah, and disbelief in His revelations 
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«{and they are barred from the path^ that is, from the straight path 
that leads to Allah and to His paradise 

^For those whom Allah has caused to go astray, no one can guide)? 
because no one has any control over the matter. 

^For them is punishment in the life of this world, but indeed the 
punishment of the hereafter will be harder still)? than the punishment 
of this world, because it is so severe and everlasting. 
tjAnd they will have no defender against Allah)? to protect them from 
the punishment of Allah, for when He sends His punishment upon 
them, no one can ward it off. 




13:35. The likeness of paradise, which the pious are promised, [is that 
of a garden] through which rivers flow; its food is perpetual, and 
so is its shade. Such will be the end for those who fear Allah, 
and the end for the disbelievers will be the fire. 


^The likeness of paradise, which the pious)? that is, those who 
refrain from that which Allah has forbidden to them and do not fall 
short in that which He has enjoined upon them 
*([is that of a garden] through which rivers flow)? that is, rivers of 
honey, rivers of wine, rivers of milk and rivers of water that flow 
without ditches and irrigate those gardens and trees, which bear all 
kinds of fruit. 

«fits food is perpetual, and so is its shade. Such will be the end for 
those who fear Allah)? that is, it will be their ultimate destination 
«fand the end for the disbelievers will be the fire)? and how obvious 
is the difference between them. 
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13:36. Those to whom We gave the scripture rejoice in that which 
is revealed to you, but there are some groups who reject 
parts of it. Say: I am commanded to worship Allah, and 
not to ascribe partners to Him. To Him 1 call and to Him is 
my return. 


^Those to whom We gave the scripture^ that is, those whom We 
blessed with it and with knowledge thereof 
^rejoice in that which is revealed to you)* so they believe in it and 
they rejoice in the harmony between the Books and how they confirm 
one another. This refers to those among the people of the two Books 
who believed. 

^but there are some groups who reject parts of itp that is, among the 
disbelieving groups who deviated from the truth there are those who 
reject part of this Qur’an and do not believe in it. 

^...Whoever is guided, it is for his own benefit, and whoever goes 
astray, it is to his own detriment... (az-Zumar 39: 41) 

You are but a wamer, calling people to Allah. 

<(Say: I am commanded to worship Allah, and not to ascribe partners 
to Himj? that is, to devote worship solely to Allah alone 
^To Him I call and to Him is my retumjj that is, to Him 1 will go 
back, and He will reward me for what I did of calling people to His 
religion and striving to do what 1 was commanded to do. 
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13:37. Thus have We revealed it, a precise Book in Arabic. If you were 
to follow their whims and desires, after the knowledge that has 
come to you, you would have neither protector nor defender 
against Allah. 


That is. We have sent down this Qur’an, a precise Book in Arabic; 
that is, well-composed in Arabic, in the clearest and most eloquent of 
languages, so that there will be no doubt or confusion concerning it, 
and so that it alone will be followed without compromise, and that 
which opposes it and contradicts it of the whims and desires of those 
who have no knowledge will not be followed. 

Hence Allah warned His Messenger («|§) - even though he was 
infallible and protected from error, which was a great blessing from 
Allah - so that his Ummah would be subject to the same set of rulings: 
^If you were to follow their whims and desires, after the knowledge 
that has come to you}* that is, the clear knowledge which forbids you 
to follow their whims and desires 

tjyou would have neither protector}* to protect you so that you could 
attain what you want ^nor defender against Allah}* to defend you 
from harm. 
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13:38. We sent Messengers before you [O Muhammad], and gave them 
wives and children. It was not given to any Messenger to bring 
a sign except by Allah’s leave. For everything there is a time 
ordained. 

13:39. Allah erases and confirms whatever He wills, and with Him is 
the Mother of the Book [ al-Lawh al-Mahfoodh] 


That is, you are not the first Messenger to be sent to people, such 
that they could find your message strange. 

tfWe sent Messengers before you [O Muhammad], and gave them 
wives and children^ so do not let your enemies criticise you for having 
wives and children, as your fellow Messengers did. Why should they 
criticise you for that, when they know that the Messengers before 
you did likewise, unless it is for their own corrupt ulterior motives? 

If they ask you for a specific sign, you have no control over the 
matter. ^It was not given to any Messenger to bring a sign except by 
Allah’s leaved and Allah does not give permission for such things 
except at the exact time that He has decreed for it. 

^For everything there is a time ordained)* and it cannot be brought 
forward or put back from that time. The fact that they are seeking to 
hasten the signs or the punishment does not mean that Allah has to 
bring forward something that He has decreed should happen later, 
even though He can do whatever He wills. 

^Allah erases and confirms whatever)* decrees ^He wills)*, 
and this erasing and alteration applies to matters other than what 
Allah has already decreed by His knowledge and written with His 


6 Al-Lawh al-Mahfoodb: the Preserved Tablet, the place where the decrees 
of Allah are kept. According to the hadith: 

«The first thing that Allah created was the Pen, and He said to it: Write! 
It said: What shall 1 write? He said: Write the decrees of all things until 
the Hour begins.» (Recorded by Abu Dawood; al-Albani graded it as 
reliable) That was written in al-Lawh al-Mahfoodh. 
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pen, for the latter is not subject to any alteration or change, for it 
is impossible for there to be any shortcoming in the knowledge of 
Allah. Hence He says: «fand with Him is the Mother of the Book)?, 
namely al-Lawh al-Mahfoodh, which is the reference point of all 
things, because it is the basis thereof, and everything else branches 
from it. 

Rather changes and alterations may occur in minor issues, such 
as people’s actions during the day and night that are recorded by the 
angels, and Allah creates causes for the confirmation or erasure thereof 
that do not go beyond what is written in al-Lawh al-Mahfoodh. For 
example, Allah has ordained that righteousness, upholding ties and 
doing good deeds should be causes for being granted a long life and 
abundant provision; He has ordained that sins should be causes for 
loss of blessing in provision and lifespan; He has ordained the taking 
of measures for protecting oneself against fatal accidents and injury 
as a means of safety; and He has ordained that exposing oneself to 
risks is a cause of damage and injury. It is He Who controls all things 
according to His will and decree, and whatever He controls does not 
take a course contrary to that which He already knew and wrote in 
al-Lawh al-Mahfoodh. 




4.141 


13:40. Whether We show you [O Muhammad] some of that with which 
We have threatened them or We cause you to die [before that], 
your duty is only to convey the message, and the Reckoning is 
for Us. 
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13:41. Do they not see that We gradually reduce the land [in their 
control] from its outlying borders? When Allah decrees 
[a thing], none can reverse His decree, and He is swift in 
reckoning. 


Here Allah (4g) tells His Prophet Muhammad (*|§): do not hasten 
the punishment of which they were warned, for if they persist in their 
transgression and disbelief, it is inevitable that that of which they 
were warned will befall them. 

^Whether We show you)? that in this world, so you have the delight 
of seeing it 

^or We cause you to die)? before it reaches them, that is not your 
concern. 

^your duty is only to convey the message)? to people, and explain it 
tfand the Reckoning is for Us)?, so We will bring people to account 
for what they did of their obligations and what they neglected, and 
We will reward or punish them accordingly. 

Then Allah says, warning the disbelievers: «[Do they not see that 
We gradually reduce the land [in their control] from its outlying 
borders?)? It was said that this refers to destruction of the disbelievers 
and eradication of the wrongdoers, or that it refers to the conquest of 
the lands of the polytheists, and reducing them in wealth and numbers. 
And there were other suggestions concerning the meaning. 

However what appears to be the case - and Allah knows best - is 
that what is meant here is that Allah would cause the lands of these 
disbelievers to be swept by a wave of conquests, and that calamities 
would begin to strike the outlying areas as a warning to them before 
the decline began to take effect and before Allah caused them to be 
struck by calamities of a type that no one can ward off. Hence He 
said: *(When Allah decrees [a thing], none can reverse His decree)?. 
That includes both His shar'i rulings and universal laws. 
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These decrees and rulings that Allah ordains are of the highest 
level of precision, with no shortcomings. Rather they are based on 
fairness and justice, so no one can reverse them and there is no way 
to undermine them. This is in contrast to the rulings of others, which 
may or may not be in harmony with the truth. 

^and He is swift in reckoning)* that is, so do not seek to hasten 
the punishment, for everything that is meant to happen is close 
at hand. 



13:42. Those who came before them [also] plotted and planned, but 
Allah is master of all planning. He knows what each soul earns, 
and the disbelievers will come to know for whom the end will 
be [best] in the hereafter. 

13:43. The disbelievers say: You are not a Messenger. Say: Allah is 
sufficient as a witness between me and you, and [so are] those 
who have knowledge of the scriptures. 


^Those who came before them [also] plotted and planned^ against 
their Messengers and against the truth the Messengers brought, but 
their plots did not avail them in anything and did not achieve any goal, 
because they were fighting and opposing Allah, and ^Allah is master 
of all planning)*. No one can plot and plan except by His leave and 
subject to His will and decree. Hence if they plot against His religion, 
the plot will backfire and lead to nothing but frustration and regret, for 
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Allah ^knows what each soul earns}? that is, He knows its concerns 
and thoughts, and all that it does, both outwardly and inwardly. 

Plots are inevitably part of what the soul earns, so their plots are 
not hidden from Allah and therefore it is not possible for them to 
come up with a plot that will harm the truth and its people and benefit 
themselves in any way. 

^and the disbelievers will come to know for whom the end will be 
[best] in the hereafter}? that is, for them or for the Messengers. It is 
well known that the end will be best for those who fear Allah, not 
for the disbelievers. 

^The disbelievers say: You are not a Messenger^ that is, they 
disbelieve in you and they disbelieve in the message with which you 
were sent 

«[Say}? to them, when they demand a witness for that: ^Allah is 
sufficient as a witness between me and you}? and His witness is on 
the basis of His words. His actions and His approval. As for His words, 
they are what Allah has revealed to the most truthful of His creation, 
by means of which He confirmed his messengerhood. 

As for His actions, that is because Allah (4g) supported His 
Messenger (*^§) and granted him victory that was beyond his means 
and those of his Companions and followers. This was testimony from 
Allah based on actions and support. 

As for His approval, Allah told the Messenger (3!|) that he was 
indeed His Messenger and that people were enjoined to follow him. 
So whoever follows him attains the pleasure and honour of Allah, 
and whoever does not follow him is subject to hell and divine wrath. 
Allah approved of his message; if he had fabricated anything and 
attributed it falsely to Allah, He would have hastened to punish him. 

^and [so are] those who have knowledge of the scriptures}? - this 
includes all the scholars of the people of the two Books, for they 
testify in favour of the Messenger. Those among them who believe 
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in the Messenger (|§;) and follow the truth proclaim this testimony 
that they were obliged to give, and whoever withholds it, the fact that 
Allah tells us that he has a testimony that he is withholding carries 
more weight than if he himself were to disclose it openly. If he did 
not have any testimony to disclose, he would have responded that he 
had no testimony on the basis of proof. His silence proves that he has 
testimony that he is concealing. The only reason why Allah said that 
the testimony of the People of the Book should be sought is because 
they are people who have knowledge of this matter, and testimony 
is only to be sought from people who have more knowledge of the 
matter than others. This is in contrast to those who have nothing to 
do with it, such as the illiterate polytheist Arabs and others; there was 
no benefit in seeking their testimony, because they had no experience 
or knowledge of the matter. And Allah knows best. 

This is the end of the commentary on Soorat ar-Ra‘d. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 

'&• & '♦&>-- 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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14:1. Alif. Lam. Ra ’. 7 [This is] a Book that We have revealed to you, 
so that you may lead the people forth from the depths of darkness 
into light, by their Lord’s leave, to the path of the Almighty, the 
Praiseworthy, 


Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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14:2. [the path of] Allah, to Whom belongs all that is in the heavens and 
on earth. And woe to the disbelievers from a severe punishment! 

14:3. Those who prefer the life of this world to the hereafter, who 
bar [people] from the path of Allah, and seek to make it appear 
crooked; those are the ones who have gone far astray. 


Here Allah (■&) tells us that He sent down His Book to His 
Messenger Muhammad (jH) to benefit humankind and to bring them 
forth from the darkness of ignorance, disbelief, bad attitudes and all 
kinds of sin to the light of knowledge, faith and good attitudes. 

«fby their Lord’s leave]* that is, they could not do that which Allah 
wants and loves them to do except by the will and help of Allah. This 
encourages people to seek the help of their Lord. 

Then He explains further the light to which this Book guides them: 
dto the path of the Almighty, the Praiseworthy^ that is, the path that 
leads to Him and to paradise, which involves knowing the truth and 
acting upon it. Mentioning ^the Almighty, the Praiseworthy^ after 
mentioning the path that leads to Him indicates that the one who 
follows this path will be honoured and protected by the might of 
Allah, even if he has no supporters except Him, and he will have a 
good end in all his affairs. 

This indicates that the path of Allah is one of the greatest proofs 
of what Allah possesses of sublime attributes of perfection, and that 
the One Who set up the straight path for His slaves is almighty in 
power and praiseworthy in words, actions and rulings, and that He is 
to be loved and worshipped with acts of worship that lead one on the 
straight path. Just as He has dominion of the heavens and the earth, 
as their Creator, provider and controller. He also has the right to issue 
religious rulings to His slaves, because they belong to Him and it is 
not befitting for Him to leave them without guidance. 

Having made the proof and evidence clear, Allah then warns those 
who do not submit to that, as He says: «{And woe to the disbelievers 


sunniconnect.com 





Soorah Ibraheem 


(4) | 113 


from a severe punishment}* for they have not given due recognition 
to Allah and they have not complied with His commands. 

Then He describes them as being ({Those who prefer the life of 
this world to the hereafter}*, so they are happy and content with it, 
and they are heedless about the hereafter 

^who bar [people] from the path of Allah}* that He has set up for His 
slaves and explained it in His Books and on the lips of His Messengers. 
But these people have made a declaration of enmity and war against 
their Lord 

And they ^seek to make it^ that is, the path of Allah ({appear crooked^ 
that is, they are keen to make it seem off-putting and ugly, so as to 
turn people away from it. But Allah insists that His light must be 
perfected, even though the disbelievers hate it. 

^those^ who are described here ({are the ones who have gone 
far astray}* because they have gone astray themselves and have 
caused others to go astray, and they opposed and fought Allah and 
His Messenger (^). What misguidance could be worse than this? 
As for the people of faith, they are the opposite of them, for they 
believe in Allah and His revelations, they prefer the hereafter over 
this world, and they call people to the path of Allah, making it look as 
beautiful as they can and highlighting how straight it is (as opposed 
to being crooked). 


(t \yt,j 


14:4. We did not send any Messenger but [he spoke] in the language 
of his own people, in order to make [things] clear to them. Then 
Allah leaves astray whomever He wills and guides whomever 
He wills, and He is the Almighty, Most Wise. 
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By His kindness to His slaves, Allah never sent any Messenger 
«fbut [he spoke] in the language of his own people, in order to make 
[things] clear to them)? that they needed to know, so that they might 
be able to learn what he brought to them, which is different from the 
situation if he had spoken in a language other than theirs, for then they 
would have needed to learn that language in which he spoke, then 
understand what he had said. Then once the Messenger has explained 
what they are enjoined and forbidden to do, and the proof of Allah 
has been established against them, 

ffThen Allah leaves astray whomever He wills)? of those who did not 
submit to true guidance, and He guides whomever He will among 
those whom He has chosen for His mercy. 

«(and He is the Almighty, Most Wise)?. Because He is Almighty, 
He is the only One Who has the power to guide or leave astray, and 
to control the hearts and direct them as He will. By His wisdom, he 
does not ordain guidance or misguidance except as is appropriate. 

This verse is quoted as evidence that acquiring branches of 
knowledge having to do with the Arabic language, that lead to 
understanding of the words of Allah and of His Messenger (Jig), is 
something that is required and is dear to Allah, because knowledge of 
what He revealed to His Messenger (^) cannot be attained otherwise, 
except in cases where people are in such a situation that they have no 
need of that, which applies if they become well-versed in Arabic and 
grow up with it from an early age, and it is second nature to them. In 
that case, there is no need to put effort into that and they become fit 
to read the words of Allah and His Messenger ($j&) and understand 
them immediately, as the Sahabah (j^,) did. 


O 


o 
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14:5. We sent Moosa with Our signs, [saying]: Bring your people 
forth from the depths of darkness into light and remind them of 
the blessings of Allah. Surely in that there are signs for every 
steadfastly patient and deeply thankful person. 


14:6. And [remember] when Moosa said to his people: Remember 
Allah’s blessing upon you, when He delivered you from the 
people of Pharaoh, who were subjecting you to grievous torment, 
slaughtering your sons and letting your womenfolk live; in that 
was a great trial from your Lord. 


14:7. And [remember] when your Lord proclaimed: If you give thanks, 
I will surely give you more, but if you are ungrateful, verily My 
punishment is indeed severe. 


14:8. And Moosa said: Even if you are ungrateful, you and all who are 
on earth together, verily Allah is Self-Sufficient, Praiseworthy. 


Here Allah (-is) tells us that He sent Moosa with great signs that 
confirmed the truth and validity of the message he brought, and 
enjoined upon him the same instructions as He enjoined upon His 
Messenger Muhammad (j||) and, indeed, upon all the Messengers: 
^Bring your people forth from the depths of darkness into light]* that 
is, from the darkness of ignorance and disbelief of all kinds, to the 
light of knowledge and faith, and all that is connected to them 
^and remind them of the blessings of Allah]* that He has bestowed 
upon them, and His kindness towards them. 
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^Surely in that)! that is, in the blessings that Allah bestows upon His 
slaves 

*(there are signs for every steadfastly patient and deeply thankful 
person)* that is, the one who is steadfastly patient at times of hardship 
and difficulty, and deeply thankful for times of ease and blessings. 

Allah’s blessings are indicative of His perfect power, immense 
generosity and perfect justice and wisdom. Hence Moosa (^) obeyed 
the command of his Lord and reminded his people of the blessings 
of Allah, saying: 

^Remember Allah’s blessing upon you)* that is, in your hearts and 
verbally 

*fwhen He delivered you from the people of Pharaoh, who were 
subjecting you to grievous torment)* inflicting the severest persecution. 
He then explained that by saying: 

^slaughtering your sons and letting your womenfolk live)* that is, 
they left the women alive and did not kill them 
fjin that)* namely your deliverance 

*{was a great trial from your Lord)* that is, a great blessing, or it may 
mean: in that torment from Pharaoh and his chiefs with which you 
were tested there was a great trial for you from Allah, to see whether 
you would be patient or not. 

Moosa said to them, urging them to give thanks for the blessings 
of Allah: ^And [remember] when your Lord proclaimed)* that is, 
announced and promised 

^If you give thanks, I will surely give you more^ of My blessings 
fjbut if you are ungrateful, verily My punishment is indeed severe)* - 
that punishment includes taking away from them the blessing that He 
had bestowed upon them. Gratitude means acknowledging in one’s 
heart the blessings of Allah, praising Allah for them and using them 
to seek the pleasure of Allah ($e). Ingratitude is the opposite of that. 

^And Moosa said: Even if you are ungrateful, you and all who are 
on earth together)! you will never harm Allah in the slightest 
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^verily Allah is Self-Sufficient, Praiseworthy }J. Acts of obedience do 
not add to His dominion and acts of disobedience do not detract from 
it, for He is perfectly self-sufficient, praiseworthy in His essence, 
names, attributes and actions. He has no attributes but attributes of the 
utmost praiseworthiness and perfection, He has no names but the best 
of names and He does no actions but actions of the utmost goodness. 
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14:9. Have the stories not reached you of those who came before you 
- the people ofNooh, ‘Ad and Thamood, and those who came 
after them? No one knows them but Allah. Their Messengers 
came to them with clear signs, but they put their hands to their 
mouths and said: Indeed we disbelieve in that with which you 
have been sent, and indeed we are in grave doubt about that to 
which you are calling us. 


14:10. Their Messengers said: Can there be any doubt about Allah, 
the Originator of the heavens and the earth? He calls you so 
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that He may forgive some of your sins and give you respite 
for an appointed term. They said: You are but human beings 
like ourselves! You want to turn us away from that which our 
forefathers used to worship; then bring us some clear proof. 

14:11. Their Messengers said to them: Indeed we are but human beings 
like yourselves, but Allah bestows His favour upon whomever 
He wills of His slaves. It is not within our power to bring you 
any proof except by Allah’s leave. And in Allah let the believers 
put their trust. 

14:12. Why should we not put our trust in Allah when He has guided us 
in our paths? We will surely be patient and steadfast in bearing 
whatever harm you cause us. And in Allah let all that trust put 
their trust. 


Here Allah alerts His slaves to the way in which He dealt with 
the disbelieving nations when the Messengers came to them and they 
rejected them, so He punished them in this world with the punishment 
that was seen and heard by people. 

«{Have the stories not reached you of those who came before you - 
the people ofNooh, ‘Ad and Thamood^ - Allah has told their stories 
in His Book, and explained them. 

(fand those who came after them? No one knows them but Allah)? 
because there were many of them, but their stories have been lost. 

In the case of all of these nations Their Messengers came to them 
with clear signs)? that is, with evidence that confirmed the truthfulness 
of the message they brought. Allah did not send any Messenger but 
He gave him clear signs so that humans could believe in him. But 
when their Messengers came to them with clear signs, they did not 
accept them; rather they were too arrogant to believe. 

^but they put their hands to their mouths)? that is, they did not believe 
in the message that had come to them and they did not say anything 
to indicate that they had faith. This is like the verse in which Allah 
(■5s) says: 
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^...They put their fingers in their ears to keep out the stunning 
thunderclap, for fear of death... j? (al-Baqarah 2. 19) 

*fand said]-) bluntly to their Messengers 
^Indeed we disbelieve in that with which you have been sent, and 
indeed we are in grave doubt about that to which you are calling us^ 
that is, we find it confusing and unclear. They disbelieved in it and 
did wrong. 

Hence ^Their Messengers said)? to them: 

^Can there be any doubt about Allah)? that is, His existence is the 
clearest and most obvious of all things. Whoever has doubts about 
Allah, ^the Originator of the heavens and the earth)?, on Whose 
existence the existence of all things is based, will not have any trust 
in anything that is known, even tangible things. Hence the Messengers 
addressed the people on the basis that they did not have any doubts 
about Allah, because there can be no doubt about Him. 

«|He calls you)? to that which will benefit you and is in your best 
interests 

^so that He may forgive some of your sins and give you respite for 
an appointed term)? that is, so that He may reward you for responding 
to His call, in this world and in the hereafter. He did not call you so 
that He might benefit from your worship; rather the benefit will all 
come back to you. 

But they responded to their Messengers in a foolish and ignorant 
manner, saying to them: 

^You are but human beings like ourselves^ that is, how can you be 
favoured above us by means of prophethood and messengership? 
^You want to turn us away from that which our forefathers used to 
worship)? so how can we give up the beliefs and way of our forefathers 
for the sake of your beliefs? How can we obey you, when you are but 
human beings like ourselves? 
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<(then bring us some clear proof)? that is, clear evidence. What they 
meant was a sign that they themselves specified, otherwise their 
Messengers had already brought clear signs to them. 

^Their Messengers said to them}* in response to their demands 
and objections: 

tfindeed we are but human beings like yourselves)? that is, it is indeed 
true that we are human beings like yourselves, ^but)? there is nothing 
in that to justify your rejection of what we have brought of truth, for 
Allah bestows His favour upon whomever He wills of His slaves)?. 
If Allah bestows His revelation and message upon us, that is by His 
bounty and favour, and no one has the right to prevent or restrict the 
bounty and favour of Allah. Look at what we have brought you; if 
it is truth, then accept it, and if it is otherwise, then reject it, but do 
not make our condition (of being human) a reason for rejecting the 
message that we have brought to you. You say ffthen bring us some 
clear proof)?, but it is not within our power to do so and we have no 
control over the matter. 

^It is not within our power to bring you any proof except by 
Allah’s leave)? for He is the One Who will send it to you, if He will, 
but if He does not will, He will not send it to you, for He only does 
that which is dictated by His wisdom and mercy. 

«f And in Allah)? and in nothing else ^let the believers put their 
trust)?. So they rely on Him to bring that which is in their best interests, 
and to ward off that which will harm them, because they are fully 
aware of His complete power, perfect care and all-encompassing 
generosity, and they trust that He will suffice them. Their trust in Him 
will be commensurate with the level of their faith. 

Thus it is known that putting one’s trust in Allah is obligatory, and 
that it is one of the requirements of faith and one of the major acts of 
worship that Allah loves and is pleased with, because all other acts 
of worship are connected to it. 
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^Why should we not put our trust in Allah when He has guided 
us in our paths?^ That is, what is there to prevent us from putting our 
trust in Allah, when we are following truth and guidance, and whoever 
follows truth and guidance. His guidance compels us to strive to attain 
perfect trust. Moreover, the believer knows that Allah has guaranteed 
to help and suffice the one who is guided, which inspires him to put his 
trust in Him. This is in contrast to the one who is not following truth 
and guidance, for he has no assurance from Allah, so his situation is 
the opposite of that of one who has put his trust in Allah. 

This is like a hint from the Messengers to their people, pointing to 
a great sign, which is that - in most cases - their people had power and 
had the upper hand over them, so their Messengers were challenging 
them by telling them that they were putting their trust in Allah to ward 
off the plots of their people against them, and that they were certain 
that Allah would take care of them and suffice them. And Allah did 
indeed take care of them and suffice them against their evil, even 
though they were so keen to destroy them and extinguish the truth 
that they had. This is like what Noob said to his people: 

. .0 my people, if my presence among you and my reminding you of 
the signs of Allah have become too much for you to bear, then in Allah 
1 have put my trust, so decide on your course of action, you and your 
[so-called] partners, leaving no room for uncertainty, then carry out 
your decision concerning me, and give me no respite.^ (Yoonus 10: 71) 
- and it is like what Hood (^) said: 

^...1 call Allah to witness, and you too are my witnesses, that 1 
disavow all those whom you ascribe as partners to Allah. So scheme 
against me, all of you, and give me no respite.^ (Hood 11: 54-55) 

^We will surely be patient and steadfast in bearing whatever 
harm you cause us]» that is, and we will persist in calling you, and 
admonishing you and reminding you, and we will not worry about 
whatever harm you may cause us, for we will try to bear with patience 
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whatever harm you cause us, seeking reward with Allah and out of 
sincerity towards you, in the hope that Allah will guide you if we 
persist in reminding you. 

*{And in Allah)* alone, and in no one else ^let all that trust put their 
trust)*, for putting one’s trust in Him is the key to all goodness. 

It should be noted that the Messengers’ trust in Allah was for the 
noblest and most sublime of aims, for they put their trust in Him 
to establish and support His religion, guide His slaves and save 
them from misguidance. This is the most perfect kind of trust 
in Allah. 
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14:13. The disbelievers said to their Messengers: We will certainly 
drive you out of our land, unless you return to our religion. But 
their Lord revealed to them: Indeed We will certainly destroy 
the evildoers, 


14:14. And We will certainly cause you to dwell in the land after they 
are gone. This is for those who fear standing before Me [on the 
Day of Resurrection], and who heed My warning. 

14:15. [The Messengers] sought victory and help [from Allah], and 
every obstinate tyrant met with frustration. 

14:16. Ahead of him is hell, and he will be given putrid water to drink. 
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14:17. He will sip it unwillingly, hardly able to swallow it. Death will 
come at him from all directions, yet he will not die. And ahead 
of him will be a harsh punishment. 


Having mentioned the Messengers’ call to their people and their 
persistence and never giving up, Allah then tells us how matters with 
their people deteriorated further: 

^The disbelievers said to their Messengers)?, threatening them: 
«(We will certainly drive you out of our land, unless you return to 
our religion)?. This was the ultimate rejection, and there was no hope 
for them after this, because they did not stop at turning away from 
guidance; rather they threatened the Messengers with expulsion 
from their land, which they claimed as their own and said that the 
Messengers had no right to be there. This is the worst kind of injustice, 
because Allah sent His slaves to inhabit the earth, and He commanded 
them to worship Him, and He made the earth and everything on it to 
be of service to them in order to help them to worship Him. 

So whoever uses that to help him worship Allah, using it is 
permissible for him and there is no blame on him. But whoever uses 
it to help him disbelieve and commit acts of disobedience, it cannot 
be exclusively for him and it is not permissible for him. Thus it is 
known that in reality the enemies of the Messengers have no right to 
the land from which they threatened to expel the Messengers. If we 
judge the matter on the basis of custom, the Messengers are among 
the inhabitants of the land, so for what reason can the people deny 
them a right that is clearly theirs? Is this anything but a complete lack 
of religious commitment and decency? 

Hence when the plot against the Messengers reached that level, 
there was nothing left but for the decree of Allah to be executed and 
for Allah to come to the aid of His close friends. 

^But their Lord revealed to them: Indeed We will certainly destroy 
the evildoers)* with all kinds of punishments. 
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^And We will certainly cause you to dwell in the land after they are 
gone)* - this was the good end that Allah granted to the Messengers 
and their followers, as a reward ^for those who fear standing before 
Me [on the Day of Resurrection])*, and remember that Allah is always 
watching and can see them 

^and who heed My warning)* that is, what I have threatened to those 
who disobey Me, which should make them refrain from doing that 
which Allah dislikes and hasten to do that which Allah loves. 

^[The Messengers] sought victory and help [from Allah], and 
every obstinate tyrant met with frustration)* that is, those who opposed 
Allah and the truth, and opposed the slaves of Allah, behaved with 
arrogance in the land and stubbornly rejected the Messengers became 
losers in this world and the hereafter. 

«[Ahead of him is hell)* that is, hell awaits the stubborn tyrant, and 
he will inevitably enter it and taste the severe punishment 
tfand he will be given putrid water to drink)* that is, it is putrid in its 
colour, taste and foul stench, and it is extremely hot. 

«fHe will sip it unwillingly)* out of severe thirst 
«fhardly able to swallow it^. When it is brought near his face, it will 
roast it, and when it reaches his stomach, it will destroy whatever it 
passes through of his innards. 

^Death will come at him from all directions, yet he will not die^ 
that is, the severe punishments of all types will come towards him, 
each one of which will be so severe that he will reach the point of 
death, but Allah has decreed that they will not die. This is like the 
verse in which Allah (4g) says: 

f(...Death will not be decreed for them, so that they might die, nor 
will its punishment be alleviated for them. Thus do We requite every 
disbeliever. There they will cry out loud...)* (Fatir35: 36-37) 

*[And ahead of him)* that is, the obstinate tyrant 
«[will be a harsh punishment^ that is, a severe punishment, the nature 
and severity of which no one knows except Allah (-^). 
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14:18. The deeds of those who disbelieve in their Lord are like ashes 
which the wind scatters on a stormy day. No advantage will they 
gain from their deeds; that is straying far into error. 


Here Allah (4s) tells us of the deeds of the disbelievers. What is 
meant is either the deeds that they intended for Allah, in the way in 
which they will be lost and invalidated, and the way in which they 
will be diminished and disappear like ashes, which are formed of the 
smallest and lightest of particles; when the wind blows them away on 
a very stormy day, no trace is left of them and no advantage is gained 
from them, because they diminish and disappear. This is the likeness 
of the good deeds of the disbelievers: t|No advantage will they gain 
from their deeds)», not even an atom’s weight, because they are based 
on disbelief and rejection. 

tfthat is straying far into errorjl because their efforts became invalid 
and their deeds became worthless. 

Or it may be that what is meant is the efforts of the disbelievers in 
opposing the truth, for they put a great deal of hard work and effort 
into that, but their plot backfires and they will never harm Allah or 
His Messengers or their followers, or what they have of the truth, in 
the slightest. 
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14:19. Do you not see that Allah has created the heavens and the earth 
for a true purpose? If He so willed. He could destroy you and 
bring a new creation [in your place]. 


14:20. And that is not difficult for Allah. 


14:21. They will all appear before Allah, then those who were weak 
will say to those who were arrogant: We were your followers; 
can you then protect us at all against Allah’s punishment? They 
will say: If Allah had guided us, we would have guided you. 
It makes no difference to us [now] whether we panic or show 
patience, for we have no escape. 


Here Allah (■$%) points out to His slaves that He ^has created the 
heavens and the earth for a true purpose^ that is, so that all creatures 
may worship Him and know Him, and heed His commands and 
prohibitions; and so that by means of the heavens and the earth and 
all that they contain, people may conclude what Allah possesses of 
perfect attributes; and so that they may know that the One Who created 
the heavens and the earth, with all their greatness and vastness, is 
able to create them anew so as to requite them for their good deeds 
and bad deeds. But His power and will are not limited to that. Hence 
He says: «flf He so willed, He could destroy you and bring a new 
creation [in your place] ]j. 

It may be that what is meant is that He could take you away and 
bring another people in your stead, who would be more obedient to 
Allah than you. Or it may be that what is meant is that He could cause 
you to die then bring you back by resurrecting you as a new creation. 
This interpretation is supported by what is mentioned afterwards about 
the Day of Resurrection. 
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^And that is not difficult for Allah)* that is, it is not beyond Him; 
rather it is very easy for Him. 

^The creation and resurrection of all of you are [for Allah, as easy] as 
[the creation and the resurrection of] a single soul...)? (Luqman 31:28) 
^It is He Who originates creation then repeats it, and that is [even] 
easier for Him...^ (ar-Room 30: 27) 

«[They)? that is, all creatures 

^will all appear before Allah)? when the Trumpet is blown and they 
emerge from their graves for the meeting with their Lord. They will 
stand on land that is a smooth, levelled plain (cf. 20: 106), in which 
you will see no depression or elevation (cf. 20:107). They will appear 
before Him and nothing of them will be hidden from Him. When 
they emerge, they will begin to argue, and each will speak in his own 
defence and try to protect himself as much as he can, but there is no 
way they will be able to do that. 

^then those who were weak)? that is, the followers and imitators 
^will say to those who were arrogant)? namely the leaders of 
misguidance who were followed 

«[We were your followers)? that is, in the previous world; you told us 
to go astray, making it fair-seeming to us, and you misled us. 

^can you then protect us at all against Allah’s punishment?)? That is, 

by even an atom’s weight 

^They)? that is, the leaders who were followed 

^will say)?: We led you astray as we ourselves were led astray (cf. 

28: 63). 

^If Allah had guided us, we would have guided you)?. So no one can 
help anyone else. 

«[It makes no difference to us [now])? with regard to the punishment 
^whether we panic or show patience, for we have no escape)? that 
is, we have no refuge to which we can flee and no way to escape the 
punishment of Allah. 
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14:22. And Shaytan will say, when the matter is decided: Verily Allah 
gave you a true promise; I also gave you promises, but I betrayed 
you. I had no power over you, except that I called you and you 
responded to me. So do not blame me; blame yourselves. 1 
cannot help you, nor can you help me. I disavow your erstwhile 
association of me with Allah. Verily for the wrongdoers there 
will be a painful punishment. 


14:23. But those who believe and do righteous deeds will be admitted 
to gardens through which rivers flow, to abide therein forever 
by their Lord’s leave. Their greeting therein will be: Peace. 


t(And Shaytanj? who is the cause of all the evil that happened and 
will ever happen in this world 

*fwill sayji, addressing the people of hell and disavowing them 
«{when the matter is decided)? and the people of paradise have entered 
paradise and the people of hell have entered hell 
^Verily Allah gave you a true promise^ on the lips of His Messengers, 
but you did not obey Him. If you had obeyed Him, you would have 
attained the supreme triumph. 

*jl also gave you promises)? of good things 

«(but 1 betrayed you'p and what 1 promised you of false wishes did 
not happen and will never happen. 
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I had no power over you}* that is, I had no proof to support what 
I said 

^except that I called you and you responded to me}*. In other words: 
that is all I had, that I called you to whatever I wanted and I made it 
fair-seeming to you, then you responded to me, following your whims 
and desires. As that is the case, ^do not blame me; blame yourselves}* 
because you were the cause and it is your fault that the punishment 
has become inevitable for you. 

^1 cannot help you^ that is, I cannot save you from the distress in 
which you find yourselves 

^nor can you help me}*; each of us will have his own share of 
punishment. 

<SfI disavow your erstwhile association of me with Allah}* that is, 
I disavow your having made me a partner with Allah, for I am not a 
partner to Allah, and there was no obligation to obey me. 

^Verily for the wrongdoers^ who wronged themselves by obeying 
the Shaytan 

^there will be a painful punishment^ in which they will abide forever. 

By His kindness towards His slaves, Allah warned them against 
obeying the Shaytan and told them about the ways in which he tries 
to tempt man and what his goal is, for his aim is to cause man to enter 
hell. Here Allah tells us that when the Shaytan and his followers enter 
hell, he will disavow them in this manner and reject their association 
of him with Allah. 

.. .And none can inform you like [the One Who is] all-aware.^ (Fdtir 
33: 14) 

It should be noted that in this verse, Allah tells us that the Shaytan 
has no power, and elsewhere He says: 

«fHe has power only over those who take him as an ally and, under 
his influence, ascribe partners to Allah.}* (an-Nahl 16: 100) 

The power which Allah tells us the Shaytan does not possess is 
the power of proof and evidence. He has no proof at all for that to 
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which he calls people. All that he has is specious arguments that he 
presents to make falsehood fair-seeming, so that people will have 
justification in their minds to commit sin. 

As for the power which Allah tells us that the Shaytan has, it 
is power by means of temptation to commit sin, in the case of his 
allies; he strongly incites them to commit sin and they are the ones 
who gave him this power over themselves, by taking him as an ally 
and joining his party. Hence he has no power over those who believe 
and put their trust in their Lord. Having mentioned the punishment 
of the wrongdoers, Allah then tells us about the reward of those who 
obey Him: 

^But those who believe and do righteous deeds)? that is, adhere 
to the teachings of religion in word, deed and beliefs 
ejwill be admitted to gardens through which rivers flow)* in which 
they will find all the pleasures that they could desire, such as no eye 
has seen, no ear has heard, and it has never crossed the mind of man. 
^to abide therein forever by their Lord’s leave)? that is, not by their 
own strength and power, but by the strength and power of Allah 
fjTheir greeting therein will be: Peace)? that is, they will greet one 
another with salam and kind words. 
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14:24. Do you not see how Allah compares a good word to a good tree? 
Its root is firm and its branches reach to the sky. 
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14:25. It yields its fruit at all times, by its Lord’s leave. Allah makes 
such comparisons for people so that they may pay heed. 

14:26. But an evil word is like an evil tree, uprooted from the surface 
of the earth; it has no stability. 


^Do you not see how Allah compares a good word)* namely the 
testimony that there is no god but Allah, and what stems from that 
^to a good tree)i namely the date palm. 

«flts root is firm)* that is, solidly rooted in the earth 

*fand its branches reach to the sky)*. This tree constantly offers many 

benefits, as «|It yields its fruit at all times, by its Lord’s leave)* 

This is how the tree of faith is: its roots are firmly established in 
the heart of the believer in terms of knowledge and belief, and its 
branches include good words, righteous deeds, good attitudes and 
good manners, which constantly rise to heaven, as the person’s good 
deeds and good words, which are produced by the tree of faith, ascend 
from the individual to Allah, which brings benefits to the believer 
and to others. 

^Allah makes such comparisons for people so that they may pay 
heed^ to what He has enjoined upon them and forbidden to them, by 
giving likenesses in order to explain some concepts and liken them 
to tangible things. Thus the meanings intended by Allah become very 
clear, and this is by His mercy and kind manner of teaching; to Allah 
be the most perfect praise. This is a description of the word of tawfieed 
(affirmation of the oneness of Allah) and how firmly established it is 
in the heart of the believer. 

Then Allah mentions the opposite of that, which is the word of 
disbelief and all that stems from it: 

^But an evil word is like an evil tree)*, the fruit of which is unpleasant 
to eat and has an unpleasant taste. This refers to the colocynth and 
similar plants. 
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^uprooted from the surface of the earthy that is, it is not firm and it 
has no roots to hold it steady, and it does not produce any good fruit; 
rather if there is any fruit, it is foul and evil. This is how the word 
of disbelief and sin is; it is not rooted in the heart in any beneficial 
way and it does not bear any fruit but evil words and evil deeds 
which cause harm to the individual and are of no benefit to him, so 
no righteous deed ascends from him to Allah and he does not benefit 
himself or anyone else. 
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14:27. Allah will make steadfast those who believe, with the word that 
stands firm, in this world and in the hereafter. But Allah leaves 
the wrongdoers to go astray; Allah does whatever He wills. 


Here Allah (4c) tells us that He will make steadfast His believing 
slaves, namely those who do what is required of them of having 
strong faith in the heart which must be manifested in their attitude and 
behaviour. Allah will make them steadfast in the life of this world, 
when they are faced with specious arguments and doubts, by guiding 
them to certainty, and when they are tempted by desires, by bestowing 
upon them strong resolve whereby they will give precedence to that 
which Allah loves over their own whims and desires. 

And at the end of life, at the moment of death. He will make them 
steadfast in their Islamic religion and give them a good end; in the 
grave, when they are questioned by the two angels, He will guide 
them to the correct answer. When it is said to the deceased: Who 
is your Lord? What is your religion? Who is your Prophet? He will 
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guide them to the correct answer, so the believer will say: Allah is 
my Lord, Islam is my religion and Muhammad (3^§) is my Prophet. 

<|But Allah leaves the wrongdoers to go astray)* from the straight 
path in this world and the hereafter, but Allah does not wrong them; 
rather they wrong themselves. 

This verse offers proof for the trial, punishment and blessing in the 
grave, which are mentioned in numerous texts from the Prophet (j||) 
which speak of and describe the trial in the grave, and the blessings 
and punishment therein. 
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14:28. Have you not seen those who have repaid Allah’s blessings 
with ingratitude, and caused their people to dwell in the abode 
of ruin. 


14:29. In hell? They will enter it, an evil place to settle in! 

14:30. They set up rivals to Allah, to lead people astray from His path. 
Say [O Muhammad]: Take your pleasure now, for verily your 
journey’s end will be the fire. 


Here Allah (*fe) describes the situation of those among the 
disbelievers ofQuraysh who rejected His Messenger (^|), and where 
they ended up. 

^Have you not seen those who have repaid Allah’s blessings with 
ingratitude^- the blessing of Allah is the sending of Muhammad (|j|) 
to them to call them to that which would bring them good in this world 
and in the hereafter, and to salvation from the ills of this world and the 
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hereafter. But they responded to this blessing by rejecting it, showing 
ingratitude for it, turning away from it themselves and turning others 
away from it, until they ((caused their people to dwell in the abode of 
ruinjs namely hell, because they caused them to go astray, thus they 
were a cause of disaster for their own people when they thought that 
they were benefitting them. One aspect of that is that they made it 
fair-seeming to them to go out on the day of Badr to fight Allah and 
His Messenger (^), then the events of that day took their course and 
many of their leaders and prominent figures were killed in the battle. 

((In hell? They will enter it)? and its heat will surround them in 
all directions 

((an evil place to settle in)?. 

CThey set up rivals to Allah)* that is, so-called equals and partners 
((to lead people astray from His path)? that is, to lead people astray 
from the path of Allah because of what they set up of rivals to Allah, 
and calling people to worship them 
((Say [O Muhammad])? to them, as a warning: 

(•(Take your pleasure now)? and enjoy your disbelief and misguidance 
for a little while, but that will not benefit you 
((for verily your journey’s end will be the fire)? that is, your ultimate 
destination, and what a wretched journey’s end. 
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14:31. Tell My slaves who believe that they should establish prayer and 
spend from that which We have provided for them, in secret and 
in public, before the day comes when there will be no bargaining 
and no friendship. 
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That is, tell My believing slaves, commanding them to do that 
which is in their best interests, to make the most of the opportunity 
before it is too late 

«fthat they should establish prayer)* both outwardly and inwardly 
<sfand spend from that which We have provided for them^ that is, 
from the blessings that We have bestowed upon them, in small or 
great amounts 

*fin secret and in public)* - this includes obligatory spending, such 
as zakah and spending on those on whom one is obliged to spend, as 
well as recommended spending such as giving in charity and the like. 

^before the day comes when there will be no bargaining and no 
friendship)* that is, when nothing will be of any benefit and there will 
be no way to make up what has been missed, whether by buying and 
selling, or giving gifts to friends and loved ones, and each person, on 
that day, will have enough to preoccupy him (cf. 80: 37). So let him 
think of what he has prepared for the hereafter and let him check his 
deeds and take stock of himself before the great reckoning. 
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14:32. It is Allah Who has created the heavens and the earth, and sent 
down water from the sky; and brought forth therewith fruits as 
a provision for you. He has made the ships to be of service to 
you so that they may sail on the sea by His command, and He 
has also made the rivers to be of service to you. 
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14:33. And He has made the sun and moon to be of service to you, 
both constant in their courses, and He has made the night and 
day to be of service to you. 

14:34. Of everything you have asked for, He has given you some. But 
if you [try to] count the blessings of Allah, you cannot count 
them all. Verily man is highly unjust, exceedingly ungrateful. 


Here Allah (3s) tells us that it is He alone ^Who has created the 
heavens and the earthy, as vast and great as they are, 

«fand sent down water from the sky)* namely the rain that Allah sends 
down from the clouds 

^and brought forth therewith)* that is, by means of that water 

^fruits)* of various kinds 

«[as a provision for you^ and your livestock. 

«{He has made the ships)* and other vessels 

^to be of service to you so that they may sail on the sea by His 
command)*. It is He Who has enabled you to build them and given 
you the power to do so, and He has caused them to float on the water 
so that they may carry you and your trade goods and luggage to the 
land to which you are headed. 

^and He has also made the rivers to be of service to you)* so that 
you may irrigate your crops and trees, and drink from them. 

tf And He has made the sun and moon to be of service to you, both 
constant in their courses^ - they never slow down or cease; rather 
they continue running in their courses to serve your interests, such 
as calculating time and managing your affairs in the interests of your 
physical well-being and that of your animals, crops and fruits. 

^and He has made the night and day to be of service to you)* so 
that by night you may rest and by day you may see in order to go 
about seeking of His bounty. 

^Of everything you have asked for. He has given you some)* that 
is, He has given you some of everything that you hope for or need. 
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that you ask Him for either implicitly or explicitly, of livestock, tools, 
other things that may be made by man, and so on. 

^But if you [try to] count the blessings of Allah, you cannot count 
them all]? let alone give thanks for them all 

^Verily man is highly unjust, exceedingly ungrateful^ that is, this is 
the nature of man with regard to the fact that he is a wrongdoer and 
sinner, who falls short in his duty towards his Lord and is ungrateful 
for the blessings of Allah; he does not give thanks for them or 
acknowledge them, except those whom Allah guides, so they give 
thanks for His blessings, acknowledge the rights of their Lord and 
fulfil those rights. 

These blessings highlight various types of the many blessings that 
Allah bestows upon His slaves, some in general terms and some in 
specific terms, because of which Allah calls His slaves to give thanks 
to Him and remember Him. He urges them to do so and encourages 
them to ask of Him and call upon Him during the hours of the night 
and day, just as His blessings are repeatedly bestowed upon them at 
all times. 
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14:35. And [remember] when Ibraheem said: My Lord, make this city 
one of peace and security, and preserve me and my children 
from worshipping idols. 


^And [remember] when Ibraheem said]?, offering this beautiful 
supplication in this beautiful situation: 

«|My Lord, make this city]? namely the Haram of Makkah 

^one of peace and security]? and Allah answered his supplication by 

His decree. Allah made it something sacred and ordained measures to 
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protect its sanctity, as is well known, to the extent that no wrongdoer 
ever intended evil for it but Allah destroyed him, as He did with the 
people of the elephant and others. 

Having prayed for safety for the city, Ibraheem then prayed for 
himself and his children to be protected and guided; he said: 

({and preserve me and my children from worshipping idols^ that is, 
keep me and them far away from worshipping them or being involved 
with them. 

The reason why he feared for himself and for his children was the 
fact that there were so many people who were confused and fell into 
the error of idol worship. 





<ri 



14:36. My Lord, they [the idols] have indeed led many people astray. 
So whoever follows me, then he is indeed of me, and whoever 
disobeys me - then verily You are Oft-Forgiving, Most Merciful. 


({My Lord, they [the idols] have indeed led many people astray]J 
that is, many people have gone astray because of them. 

({So whoever follows me| and the message of divine oneness and 
devotion solely to Allah, the Lord of the worlds, that I have brought 
({then he is indeed of me^ because there is complete harmony and 
agreement on that, and whoever loves people and follows them 
becomes one of them. 

(•{and whoever disobeys me - then verily You are Oft-Forgiving, Most 
Merciful^. This is an example of the compassion of Ibraheem (^O, 
as he prayed for forgiveness and mercy from Allah for the sinners. 
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and Allah (•*?) is more merciful than him towards His slaves, and He 
does not punish anyone but those who rebel against Him. 




14:37. Our Lord, 1 have settled some of my offspring in a valley without 
cultivation, by Your Sacred House, O our Lord, so that they 
may establish prayer. So make the hearts of some people incline 
towards them, and provide them with fruits, so that they may 
give thanks. 


tfOur Lord, I have settled some of my offspring in a valley without 
cultivation, by Your Sacred House)? that was when Ibraheem brought 
Hajar, the mother of Isma'eel, and her son Isma'eel (^0, who was 
still an infant, from Greater Syria, and left them in Makkah which - 
at that time - was not inhabited and there was no one there. When he 
left them there, he offered this supplication to his Lord, beseeching 
Him and putting his trust in his Lord. 

^Our Lord, 1 have settled some of my offspring)? that is, not all of 
my offspring, for Is-haq and his other sons were still in Greater Syria. 
Rather he settled Isma‘eel and his offspring in Makkah. 

«fin a valley without cultivation)? that is, because the land of Makkah 
is not fit for cultivation. 

«{0 our Lord, so that they may establish prayer)? that is, make them 
people who affirm Your oneness and establish prayer, for establishing 
prayer is one of the most important and most virtuous acts of worship; 
whoever establishes prayer has established his religion. 
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«{So make the hearts of some people incline towards them]? that is, 
make them love them and the place in which they are residing. 

Allah answered his prayer and, from the descendants of Isma’eel, 
brought forth Muhammad (j|§), who called his offspring to the Islamic 
religion, the path of their father Ibraheem, and they responded to him 
and became people who established prayer. 

And Allah ordained pilgrimage to this House, where the offspring 
of Ibraheem settled, and He created in it something that attracts 
people’s hearts, so that people come on pilgrimage to it and can never 
have enough of it; the more a person frequents it, the more he longs 
for it and feels attached to it. That is because Allah has attributed it 
(the Kaaba) to Himself (by calling it His House). 

<|and provide them with fruits, so that they may give thanks^ - 
and Allah answered this supplication, as a result of which fruits of 
all kinds are brought to it. Thus you see that fruits are available in 
Makkah at all times, and provisions come to it from all directions. 
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14:38. Our Lord, verily You know what we conceal and what we 
disclose; from Allah, verily nothing is hidden on earth or in the 
heavens. 


^Our Lord, verily You know what we conceal and what we 
disclose^ that is. You know us better than we know ourselves, so we 
ask You, as You are taking care of us and You are guiding us, to enable 
us to attain that which is in our best interests, both those of which we 
are aware and those of which we are unaware, in accordance with 
Your knowledge and mercy. 
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^from Allah, verily nothing is hidden on earth or in the heavens^ - 
that includes this supplication by which Ibraheem (l|50 only intended 
good and to give abundant thanks to Allah, the Lord of the worlds. 




(r<\ : r _Al vi t Sjj—) 

14:39. Praise be to Allah Who, despite my old age, has bestowed upon 
me Isma'eel and Is-haq, for verily my Lord hears all prayers. 


For this gift is one of the greatest of blessings, and the fact that 
they came despite his old age, at a time when one gives up all hope 
of having children, is another blessing; and the fact that they were 
righteous Prophets is a further blessing. 

({for verily my Lord hears all prayers)* that is, He soon answers the 
one who calls upon Him; I called upon Him and He did not let me 
down. Then he prayed for himself and his offspring: 



14:40. My Lord, make me one who establishes prayer, and some of 
my offspring also, our Lord, and accept my supplication. 


14:41. Our Lord, forgive me, my parents, and the believers on the day 
when the Reckoning will take place. 


Allah answered all of this supplication, except that his supplication 
for his father was only because of a promise that he had made to him. 
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But when it became clear that his father was an enemy of Allah, he 
disavowed him. 


O O 



14:42. Never think that Allah is unaware of what the evildoers are 
doing; He is only giving them respite until a day when the eyes 
will stare fixedly [in horror]. 


14:43. They will rush headlong, heads raised, eyes unblinking and 
hearts void. 


This is a stem threat to the wrongdoers and consolation to those 
who are wronged. 

«(Never think that Allah is unaware of what the evildoers are 
doing]) when He gives them respite and grants them ample provision, 
allowing them to travel in the land safely and with ease. This is not 
an indication that they are in a good state, for Allah gives respite to 
the wrongdoer and gives him more time so that he may increase in 
sin until, when He seizes him, He will not let him go. 

«[Such is the punishment of your Lord, when He punishes the cities 
that are given to wrongdoing; verily His punishment is painful and 
severe.]) (Hood II: 102) 

Here wrongdoing includes wrongdoing towards one’s Lord (that 
is, sin) and wrongdoing towards the slaves of Allah. 

*|He is only giving them respite until a day when the eyes will stare 
fixedly [in horror]]) that is, the eyes will not blink because of the 
intensity of the horrors and disturbing turmoil that they see. 
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tfThey will rush headlong)? that is, they will hasten to respond 
to the caller when he summons them to appear before Allah for the 
reckoning, and they will have no option to refuse and no escape or 
refuge 

*{heads raised)? that is, their hands will be tied to their chins, and as 
a result their heads will be raised 

«[eyes unblinking and hearts void)? that is, their hearts will have risen 
to the throats, and they will be overwhelmed with worry, distress, 
grief and anxiety. 
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14:44. Warn the people of the day when the punishment will befall 
them. Then those who did wrong will say: Our Lord, give us 
a brief respite, so that we may respond to Your call and follow 
the Messengers! But did you not swear before that you would 
never leave [this world for the hereafter]? 


14:45. You lived in the dwellings of those who had wronged themselves, 
and it was clear to you how We had dealt with them; We 
presented to you many examples. 

14:46. They hatched their plots, but their plots were known to Allah; 
although their plots were such that they would even move 
mountains. 
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Here Allah (4e) says to His Prophet Muhammad (j^): «{Wam 
the people of the day when the punishment will befall them^ that 
is, describe that day to them, and warn them against the deeds that 
will incur a punishment that, when it comes with all its turmoils and 
troubles, 

^those who did wrong)* by disbelieving and committing all kinds 
of sins 

^will say)*, regretting what they did and asking to go back when it 
is too late: 

^{Our Lord, give us a brief respite^ that is, send us back to the previous 
world, for now we understand 

^so that we may respond to Your call)* for Allah calls to paradise 
^and follow the Messengers)* - but all of this will be so that they 
might escape the punishment, otherwise they are lying by making 
this promise: 

♦{...And even if they were sent back, they would surely go back to 
that which was forbidden to them... j* (al-An'am 6: 28) 

Therefore they will be rebuked and it will be said to them: ^But 
did you not swear before that you would never leave [this world for 
the hereafter]?^ But now you have clearly broken your oath and the 
falseness of your oath has become apparent. 

Moreover, you were not short of clear signs; rather «$You lived 
in the dwellings of those who had wronged themselves, and it was 
clear to you how We had dealt with them)* by sending all kinds of 
punishment upon them, and how Allah sent the punishments upon 
them when they disbelieved in the clear signs. We presented clear 
likenesses and comparisons that left no room for doubt at all, but 
these signs were to no avail in your case; rather you turned away 
and persisted in your falsehood, until matters took the course they 
did and now this day has come when no apology will be to any avail. 

^They hatched their plots^ that is, those who disbelieved in the 
Messengers hatched their plots and managed to do what it was decreed 
that they should do 
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<$but their plots were known to Allah)* that is. He encompassed them 
with His knowledge and power, and their plots backfired on them, 
d.. .but the plotting of evil affects none but its authors. ..'ft (Fatir35. 43) 
^although their plots were such that they would even move 
mountains^ that is, the plot of the disbelievers against the Messengers 
who brought the truth was such that, because of its enormity, firmly- 
rooted mountains could have been moved from their places. In other 
words: 

^They have put tremendous effort into plotting and scheming.}* (Nooh 
71: 22) 

- that could not be estimated, but Allah foiled their plot and made 
it backfire. 

This includes every opponent who plotted against the Messengers 
in order to support falsehood or undermine the truth. The point is that 
their plots could not avail them anything and could never harm Allah 
in the slightest; rather they only harmed themselves. 
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14:47. Never think that Allah would fail in His promise to His 
Messengers. Verily, Allah is Almighty, an Avenger. 
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14:48. [His promise will be fulfilled] on the day when the earth will 
be changed to another earth and so will the heavens, and [all 
people] will appear before Allah, the One, the Subjugator. 

14:49. And you will see the evildoers that day bound together in 
shackles, 

14:50. Their garments of pitch and fire enveloping their faces, 

14:51. So that Allah may requite each soul according to what it has 
earned; verily, Allah is swift in reckoning. 

14:52. This [Qur’an] is a message for humankind, that they may be 
warned thereby and that they may know that there is but One 
God, and that people of understanding may pay heed. 


«[Never think that Allah would fail in His promise to His 
Messengers'^ to save them and to save and bless their followers, and to 
destroy their enemies, causing them to fail in this world and punishing 
them in the hereafter. This is inevitable, because His promise is true 
and was given on the lips of the most truthful of His creation, namely 
the Messengers, which is the most authentic of statements, especially 
as it is in accordance with divine wisdom, divine laws and sound 
reasoning, and nothing is beyond Allah (4g), for «jAllah is Almighty, 
an Avenger'p that is, if He wants to wreak vengeance upon someone, 
that person cannot escape Him or frustrate Him. 

cj[His promise will be fulfilled] on the day when the earth will be 
changed to another earth and so will the heavens^ that is, the heavens 
will be changed to other heavens. This refers to a change in attributes, 
not in essence, for on the Day of Resurrection the earth will become 
flat and all mountains and landmarks will be removed from its surface. 
So it will become a smooth, levelled plain, in which you will see no 
depression or elevation (cf. 20: 106-107). The sky will be like molten 
brass (cf. 70: 8) because of the severity of the terrors of that day, then 
Allah (4s) will roll it up in His Right Hand. 
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^and [all people] will appear]? that is, all people will emerge from 
their graves on the Day of Resurrection and will appear in a place 
where nothing of them will be hidden from Allah. They will appear 
^before Allah, the One, the Subjugator]? that is, the One Who is 
unique in His greatness, names, attributes and mighty deeds, and in 
His subjugation of all creation, as all of them are under His control; 
none of them move or halt except by His leave. 

^And you will see the evildoers]? those whose characteristic is 
evil and a great deal of sin, on ^that day bound together in shackles^ 
that is, chained together; all those who committed the same kind 
of evil deeds will be bound together with chains of fire and will be 
led away to their punishment in the most humiliating, horrible and 
terrifying manner. 

^Their garments of pitch]? because of the severity of the fire raging 
in them and its heat and foul stench 

^and fire enveloping their faces]? which are the noblest part of the 
body. That is, the fire will surround their faces, burning them from all 
sides, so it is more likely that other parts of their bodies will suffer in 
like manner. This is not injustice towards them on Allah’s part; rather 
it is the requital for what they earned. Hence Allah (•$€) says: ^So 
that Allah may requite each soul according to what it has earned]? of 
good or evil, with justice and fairness in which there is no element 
of injustice whatsoever. 

^verily, Allah is swift in reckoning]? this is like the verse in which 
Allah (•Js) says: 

«[The Day of Reckoning for humankind has drawn near, and yet they 
turn away in heedlessness.]? (al-Anbiya'21: I) 

It may be that what is meant is that He is quick in reckoning, so 
He will complete the reckoning of all people in an instant, just as He 
grants them provision and manages their affairs simultaneously, and 
nothing distracts Him from anything, for that is not difficult for Him. 
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As He has explained things clearly in this Qur’an, Allah says, 
praising it: l(This [Qur’an] is a message for humankind)* that is, it 
is a message that they need in order to reach the highest levels of 
honour, because of what it contains of both basic and minor matters, 
and everything else that people need to know. 

<fthat they may be warned thereby)* because of what it contains of 
warnings against evil deeds, and because of what it tells us about what 
Allah has prepared of punishment for those who do them. 

^and that they may know that there is but One God)* as He has 
presented in it different types of evidence and proof for His divinity 
and oneness, by means of which this issue reached the level of 
certainty. 

dand that people of understanding^ that is, people of perfect reason 
^may pay heed)* to that which will benefit them, so that they may do 
it, and to that which will harm them, so that they may refrain from it. 
Thus they became people of understanding and insight, because by 
means of the Qur’an their knowledge and understanding increased 
and they attained enlightenment, when they learned it directly from 
the Prophet (j||), for it only calls to the most sublime characteristics 
and actions, and could only be based on the strongest and clearest 
evidence. If the smart person adheres to this principle, he will always 
be ascending and learning the best qualities. Praise be to Allah, Lord 
of the worlds. 

This is the end of the commentary on Soorat Ibraheem. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (•£!§). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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15:1. Alif. Lam. Ra’. 8 These are verses of the Book and a clear Qur’an. 
15:2. There will come a time when those who disbelieve will wish 
that they had been Muslims. 

15:3. Leave them to eat and enjoy themselves, and let [false] hope 
divert them. They will come to know. 


8 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning of 
several chapters. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into 
their meaning, knowledge of which we should leave to Allah. We believe 
that they were not revealed in vain, and that there is wisdom behind them 
of which we are not aware. 
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15:4. We never destroyed any city but its appointed time had previously 
been decreed. 

15:5. No nation can bring its appointed time forward, nor can they 
delay it. 


Here Allah (3s) says, speaking highly of His Book and praising it: 
^These are verses of the Book)?, verses that point to the best of 
meanings and the most sublime of aims and goals 
fjand a clear Qur’an}) that explains real facts in the best and clearest 
of phrases, in the most straightforward manner. This dictates that all 
people should follow it, accept its rulings and receive it with approval, 
joy and happiness. 

As for those who respond to this immense blessing by rejecting 
it and disbelieving in it, they are among the disbelievers who have 
gone astray; for them there will come a time when they will wish 
that they had been Muslims, that is, that they had followed its 
rulings. That will be when the veil is removed and the first signs of 
the hereafter and the precursors of death begin to appear. At every 
stage of the hereafter, they will wish that they had been Muslims, 
but the time for that will have passed; however in this world they are 
deceived. 

«{Leave them to eat and enjoy themselves}) and enjoy their pleasures 
«fand let [false] hope divert them}) that is, they hope to live for a long 
time in this world, and that distracts them from the hereafter 
^They will come to know}) that what they are following is false, and 
that their deeds increase them in loss. So they should not be deceived 
by the fact that Allah 0s) is giving them respite, for this is His way 
with all nations. 

«(We never destroyed any city^ that deserved punishment 
«(but its appointed time}) for its destruction *fhad previously been 
decreed)). 
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^No nation can bring its appointed time forward, nor can they 
delay it)* nevertheless, the consequences of sin will inevitably catch 
up with the sinner, even if that is at a later stage. 




15:6. They say: O you to whom the Reminder [the Qur’an] has been 
sent down, you are surely insane! 

15:7. Why do you not bring the angels to us, if you are telling the 
truth? 


15:8. We do not send down the angels except for just cause, and then 
in that case, they [the disbelievers] would have no respite. 

15:9. Verily it is We Who have sent down the Reminder [the Qur’an], 
and verily it is We Who will preserve it. 


The disbelievers said to Muhammad (Jg|) by way of mockery: 
<|0 you to whom the Reminder [the Qur’an] has been sent down)*, 
or so you claim 

^you are surely insane! )* If you think that we will follow you and give 
up what we found our forefathers following, just because you say so. 

^Why do you not bring the angels to us^ to testify that the message 
that you bring is sound 

«fif you are telling the truth^. As you have not brought the angels, 
then you are not telling the truth. This was the ultimate unfairness 
and ignorance. 

As for being unfair, that is obvious, because this was insolence 
towards Allah and stubbornness in demanding specific signs that 
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He had not chosen to send, because the aim was achieved and proof 
was established by means of many other signs that pointed to the 
soundness of the message He brought. As for ignorance, they could 
not differentiate between that which was in their best interests and 
that which was detrimental to their interests. There was nothing good 
for them in the angels coming down; rather Allah does not send down 
the angels except for just cause, after which there is no respite for 
anyone who does not follow the truth or submit to it. 

^and then in that case)? that is, when the angels were sent down, 
if they had not believed - and they will never believe - ^they [the 
disbelievers] would have no respite]?. So their demand for the angels 
to be sent down is hastening their own doom and destruction, for faith 
is not under their control; rather it is in the Hand of Allah. 
t[Even if We did send angels down to them, and the dead spoke to 
them, and We gathered together all things before them [to testify to 
the truth], they still would not believe, unless Allah willed it. But most 
of them are ignorant [of this fact].}» (al-An‘dm 6. Ill) 

This Qur’an would be sufficient sign for them, if they were sincere. 
Hence Allah says here: 

^Verily it is We Who have sent down the Reminder [the Qur’an]]? 
in which there is a reminder of all things, and clear proof, by means 
of which a person will be reminded if he wants to be reminded. 
*fand verily it is We Who will preserve it}? at the time of revelation 
and after its revelation. At the time of revelation, Allah protected it 
from the tampering of any accursed devil, and after revelation Allah 
deposited it in the heart of His Messenger where it took root, 
then it was deposited in the hearts of his Ummah. Allah protected 
its words from being changed and from anything being added or 
subtracted, and He protected its meanings from alteration. So no 
one can distort any of its meanings but Allah will inspire scholars 
who will highlight the true meaning. This is one of the greatest signs 
of Allah, and one of His blessings to His believing slaves. Another 
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way in which Allah protects it is that He protected people from their 
enemies, and no enemy will be given the upper hand in such a way 
that he will eradicate them. 
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15:10. Indeed We sent Messengers before you among the communities 
of old. 

15:11. No Messenger came to them but they ridiculed him. 

15:12. Thus we let it [disbelief] enter the hearts of the evildoers. 
15:13. They will not believe in it [the Qur’an], although the precedent 
of the earlier peoples is well established. 


Here Allah (-Ji) said to His Prophet (3^§;), when the polytheists 
disbelieved in him: This was the pattern with past nations and 
communities. 

^Indeed We sent Messengers before you among the communities 
of old]* that is, to past nations and groups. 

«{No Messenger came to them)?, calling them to true guidance <{but 
they ridiculed him^. 

^Thus we let it [disbelief] enter the hearts of the evildoers]* that 
is, those whose characteristics were wrongdoing and telling lies; We 
punished them when their hearts were equally filled with disbelief 
and their attitudes towards their Prophets and Messengers became 
similar in terms of mockery, ridicule and lack of faith. Hence Allah 
says: ^They will not believe in it [the Qur’an], although the precedent 
of the earlier peoples is well established]* that is, this is the way of 
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Allah with them, to destroy those who do not believe in the revelations 
of Allah. 


^ 
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15:14. Even if a gate in heaven was opened to them, and they began 
to ascend through it, 

15:15. They would still say: Our eyes are befuddled; indeed we have 
been bewilched! 


That is, even if every great sign came to them, they would not 
believe and they would arrogantly reject it. 

tfEven if a gate in heaven was opened to them)* and they began to 
ascend through it, and they saw with their own eyes, they would still 
say, because of their wrongdoing and stubbornness, denying this sign: 
«|Our eyes are befuddled^ that is, they have become intoxicated and 
confused, so that we see things that are not real, 
tjindeed we have been bewitched!)* That is, this is not real; rather it 
is magic. When people reach such a level of denial, there is no hope 
for them whatsoever. 

Then Allah mentions the signs that point to the truth that the 
Messengers brought: 
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15:16. We have placed big stars in the heaven, and made it lovely to 
behold. 

15:17. And We have guarded it from every accursed devil. 

15:18. But if any of them manages to eavesdrop, he is pursued by a 
clearly visible flame. 

15:19. And the earth We have spread out, and set therein mountains 
standing firm, and caused to grow therein all kinds of things in 
due proportion. 

15:20. And We have appointed means of livelihood therein for you and 
for those for whom you are not the providers. 



Here Allah points out the perfect nature of His power and His 
mercy towards His creation: 

tfWe have placed big stars in the heaven)* that is, the great stars by 
means of which people navigate in darkness on land and sea 
^and made it lovely to behold)* - if it were not for the stars, the sky 
would not have this beautiful and amazing appearance. This calls the 
onlooker to reflect upon it, contemplate its significance, and see the 
indications of its Creator. 

€f And We have guarded it from every accursed devil)* - when a 
devil tries to eavesdrop, he is pursued by a shooting flame. Thus the 
heaven remains outwardly beautified with bright stars and is invisibly 
guarded and protected from troubles. 

«|But if any of them manages to eavesdrop^ - on some occasions, 
some of the devils may manage to covertly eavesdrop on heaven and 
snatch some news 

*fhe is pursued by a clearly visible flame)* that is, a flame that is bright 
and clear, which kills him or stuns him. 
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Sometimes the flame may strike him before that devil can convey 
the news to his familiar, so the news of heaven is prevented from 
reaching the earth, and sometimes he throws it to his familiar before 
the flame strikes him, and his familiar then takes it and adds one 
hundred lies to it, and he uses that word that was heard from heaven 
to prove himself. 

^And the earth We have spread out}? that is, We have made it 
spacious and have made both humans and animals able to move about, 
seeking their provision and settling in various spots. 

«fand set therein mountains standing firm}? that is, huge mountains 
that protect the earth, by Allah’s leave, from moving; they make it 
firm so that it does not shift. 

^and caused to grow therein all kinds of things in due proportion^ that 
is, things that are of benefit and have value, that people need, such as 
palm trees, grapevines, different kinds of trees and all types of plants. 

^And We have appointed means of livelihood therein for you^ 
such as crops and livestock, and all kinds of professions and crafts, 
^and for those for whom you are not the providers}? that is, We have 
blessed you with male and female slaves, and livestock, for your 
benefit and best interests. You are not the providers; rather Allah has 
made them subject to you and has guaranteed their provision. 




(r\ 


15:21. And there is not a thing but its sources are under Our control, 
and We send it down only in a predetermined measure. 


That is, no one has any control over any kind of provision except 
Allah. Its sources are in His Hand; He gives to whomever He will 


sunniconnect.com 




Soorat al-Hijr 


(22) | 157 


and He withholds from whomever He will, according to His all- 
encompassing wisdom and mercy. 

^and We send it down)* that is, whatever is preordained of all 
things, rain and otherwise 

^only in a predetermined measure}* so it is never more or less than 
what Allah has decreed. 


0 0 



15:22. And We send the fecundating winds and bring down rain from 
the sky, thus providing you with water; you are not in control 
of its sources. 


That is, We have made the winds to be of service, winds of mercy 
that fecundate the clouds as the male fecundates the female, resulting 
in rain by Allah’s leave, which Allah gives to people to drink, water 
their flocks and irrigate their land, and it remains stored in the land 
for their needs, in accordance with His decree and mercy. 

^you are not in control of its sources^ that is, you have no power 
to store and save it; rather Allah stores it for you and causes it to flow 
from springs in the land, out of mercy and kindness towards you. 
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15:23. Verily it is We Who give life and cause death, and We are of 
[all things] heirs. 
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15:24. Well do We know those of you who have gone before and those 
who are yet to come. 

15:25. Verily it is your Lord Who will gather them together; verily He 
is Most Wise, All-Knowing. 


That is, He alone, with no partner or associate, is the One Who 
gives life and creates things from nothing, after they were nothing 
worth mentioning, and causes them to die at the time He has decreed. 
«(and We are of [all things] heirs)?. This is like the verse in which 
Allah (■&) says: 

^Verily, it is We Who will inherit the earth and all who are upon it, 
and to Us they will be brought back.)? ( Maryam 19 40) 

That is not difficult or impossible for Allah, for He knows the 
earlier and later generations of humankind, and He knows what the 
earth consumes of them (cf 50:4) and what is scattered of their bodies. 
He is the One Whose power cannot be frustrated by anyone, and He 
will recreate His slaves and gather them to Him. 

^verily He is Most Wise, All-Knowing)? He does what is 
appropriate and will requite each person for his deeds; if they were 
good then the outcome will be good, and if they were bad then the 
outcome will be bad. 
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15:26. Indeed We created man from sounding clay, made from black 
mud moulded into shape. 

15:27. And the jinn We created before that, from intensely hot fire. 

15:28. And [remember] when your Lord said to the angels: Verily I am 
going to create a human being from sounding clay, made from 
black mud moulded into shape. 

15:29. So when I have fashioned him and breathed into him the soul 
which I created for him, fall down in prostration before him. 

15:30. Thereupon, the angels all fell down in prostration, 

15:31. Except Iblees; he refused to be among those who prostrated. 

15:32. Allah said: O Iblees, what is the matter with you, that you were 
not among those who prostrated? 

15:33. Iblees said: I am not one to prostrate to a human being whom 
You created from sounding clay, made from black mud moulded 
into shape. 

15:34. Allah said: Then get out of here, for you are accursed, 

15:35. And verily the curse will be upon you until the Day of Judgement. 

15:36. Iblees said: O my Lord, grant me respite until the day they are 
resurrected. 

15:37. Allah said: You are among those who are granted respite, 

15:38. Until the day of the time appointed. 
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15:39. Iblees said: My Lord, because You have caused me to be 
misguided, I will certainly make [evil] fair-seeming to them 
on earth, and I will certainly mislead them all, 

15:40. Except Your chosen [and sincere] slaves among them. 

15:41. Allah said: This [the way of My chosen (and sincere) slaves] is 
a path which will lead straight to Me. 

15:42. Verily you will have no power over My slaves, except those 
misguided ones who choose to follow you. 

15:43. And verily, hell is the promised destiny for them all. 

15:44. It has seven gates, each gate having its allotted share of them. 


Here Allah mentions the blessings that He bestowed upon our father 
Adam ($|ib) and what happened with his enemy Iblees, including the 
warning to us of his evil and temptation. 

^Indeed We created man)* that is, Adam (3*50 
tjfrom sounding clay, made from black mud moulded into shaped 
that is, clay that has dried after fermenting, until it makes a sound. 
Black mud moulded into shape is mud that has changed in colour and 
odour, and has been left alone for a long time. 

^And the jinn|s> here the word is taken as referring to the father of 
the jinn, namely Iblees 

*[We created before that]* before the creation of Adam 
^from intensely hot fire]?. 

When Allah wanted to create Adam, He said to the angels: 
^Verily I am going to create a human being from sounding clay, made 
from black mud moulded into shape. So when I have fashioned him)? 
that is, shaped his body completely 

ffand breathed into him the soul which I created for him, fall down in 
prostration before him)? - and they obeyed the command of their Lord. 

^Thereupon, the angels all fell down in prostration^. This is 
affirmation after affirmation, to highlight the fact that not one of 
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them disobeyed, out of respect for the command of Allah and in order 
to honour Adam, for he knew what they did not know. 

^Except Iblees; he refused to be among those who prostrated]*. 
This was the beginning of his enmity towards Adam and his offspring. 

^Allah said: O Iblees, what is the matter with you, that you were not 
among those who prostrated? Iblees said: I am not one to prostrate to a 
human being whom You created from sounding clay, made from black 
mud moulded into shaped He was too arrogant to obey the command 
of Allah, and he expressed enmity towards Adam and his offspring, for 
he was too proud of his race and said: I am better than Adam. 

^Allah said]?, punishing him for his rejection of the command 
and his arrogance: 

t^Then get out of here, for you are accursed]? that is, condemned, 
shamed and cast far away from the mercy of Allah 
♦(until the Day of Judgement^. This and similar verses indicate that he 
will persist in his disbelief and continue to be far away from goodness. 

^Iblees said: O my Lord, grant me respite until the day they 
are resurrected. Allah said: You are among those who are granted 
respite, until the day of the time appointed]*. The divine response to 
his supplication was not an honour in his case; rather it was a test 
and trial from Allah for him and for people, so that it might become 
clear who will be sincere and obey his Lord instead of his enemy, and 
who will not be like that. Hence Allah warned us against him in the 
strongest terms and explained to us what He wants from us. 

♦(Iblees said: My Lord, because You have caused me to be 
misguided, I will certainly make [evil] fair-seeming to them on earth]? 
that is, I shall make this world fair-seeming to them and call them 
to give it precedence over the hereafter, so that they will commit all 
types of sins. 

♦(and I will certainly mislead them all]? that is, I shall bar them all 
from the straight path 
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{(Except Your chosen [and sincere] slaves among them]) that is, those 
whom You choose and select for their sincerity, faith and trust in You. 

{(Allah said: This [the way of My chosen (and sincere) slaves] is 
a path which will lead straight to Me]-) it is straightforward and leads 
to Me and to My paradise. 

{(Verily you will have no power over My slaves]) to make them incline 
towards whatever you want of all types of misguidance; because of 
their true servitude to their Lord and compliance with His commands, 
Allah will help them and protect them from the Shaytan. 

{(except those misguided ones]) - the word translated here as 
{(misguided]) is the opposite of rightly guided; it refers to one who 
knows the truth but shuns it. There are two types of misguided people, 
those who know the truth but shun it and those who go astray because 
they are not aware of the truth. 

{(who choose to follow you]) and are content to be your allies and 
obedient to you instead of being obedient to the Most Gracious. 

^And verily, hell is the promised destiny for them all]) that is, for 
Iblees and his troops. 

{(It has seven gates]), each gate lower than another. 

{(each gate having its allotted share of them]) that is, of the followers 
of Iblees, according to their deeds. Allah (4s) says elsewhere: 

{(Then they will be thrown headlong into hell, both they [the false 
gods] and those who went astray.]) (ash-Shu'ard'26: 94) 

Having mentioned what He has prepared of torment and severe 
punishment for His enemies, the followers of Iblees, Allah then tells 
us what He has prepared for His close friends of great reward and 
eternal bliss: 
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15:45. Verily the righteous will be amidst gardens and springs. 

15:46. [It will be said to them:] Enter here in peace and security. 
15:47. We will remove all ill feelings from their hearts; they will be 
like brethren seated on couches facing one another. 

15:48. There no fatigue will touch them, nor will they [ever] be made 
to leave. 

15:49. Tell My slaves that I am indeed the Oft-Forgiving, Most 
Merciful. 

15:50. And that My punishment is indeed the painful punishment. 


^Verily the righteous)? who kept away from obeying the Shaytan 
and from all that he called them to of sin and evil 
sjwill be amidst gardens and springs)) that contain all kinds of trees 
bearing all kinds of delicious fruit that are ready to eat at all times. 

It will be said to them when they enter it: «|Enter here in peace 
and security)?, for there will be no death, sleep, toil, tiredness, or 
cessation of joy and bliss that will never decrease, and there will be 
no sickness, grief, worry or any other ills. 

«|We will remove all ill feelings from their hearts)?, so their hearts 
will remain free of any resentment or envy, and they will be pure and 
filled with mutual love. 

«[they will be like brethren seated on couches facing one another)? - 
this indicates that they will visit one another and gather together, with 
good etiquette among them, as they will all face one another, with no 
one turning his back on anyone; they will recline on those couches 
that are adorned with pearls and all kinds of gems. 

s(There no fatigue will touch them)) either visibly or invisibly, 
because Allah will create them anew and give them a perfect life in 
which they will not be vulnerable to any ills. 
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«fnor will they [ever] be made to leave^ at any time. 

Having mentioned both encouragement and warning by describing 
what He has created in paradise and hell, Allah then tells us of His 
divine attributes that will help one attain paradise: 

^Tell My slaves'^ that is, inform them in definitive terms, supported 
by evidence 

*(that I am indeed the Oft-Forgiving, Most Merciful)j for if they 
understand the perfect nature of His mercy and forgiveness, they 
will strive hard, taking all measures that could lead them to attain His 
mercy, and they will give up sin and repent therefrom, so that they 
may attain His forgiveness. 

However, hope should not let them get carried away and feel safe 
and secure from punishment, so tell them: €|that My punishment is 
indeed the painful punishment^ that is, in fact there is no punishment 
except the punishment of Allah, of which no one could estimate the 
severity or understand the nature thereof. We seek refuge with Him 
from His punishment. If they knew that: 

«{.. .None can punish as He will punish on that day, and none can bind 
as He will bind.p (al-Fajr89 25-26) 

they would be careful and would keep away from anything that 
could bring this punishment upon them. So the individual’s heart 
should always be between fear and hope; when he thinks of the mercy, 
forgiveness, generosity and kindness of his Lord, that fills him with 
hope, but when he thinks of his sins and shortcomings with regard 
to his duties towards his Lord, that instils fear in him and makes him 
give up his sin. 
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15:51. Tell them about the guests of Ibraheem, 

15:52. When they came to him and said: Peace. He said: Truly we are 
afraid of you. 

15:53. They said: Do not be afraid; we bring you glad tidings of a son 
endowed with knowledge. 

15:54. He said: Do you bring me glad tidings when old age has 
overtaken me? What kind of glad tidings are you bringing me? 

15:55. They said: We give you glad tidings in truth; so do not despair. 

15:56. Ibraheem said: Who despairs of the mercy of his Lord except 
those who go astray? 


Here Allah (•&) says to His Prophet Muhammad (#|): 

«fTell them about the guests of Ibraheem)*that is, tell them about that 
amazing story, for in your telling them the stories of the Messengers 
and what happened to them there are lessons for them and examples 
for them to follow, especially Ibraheem al-Khaleel (the close friend of 
Allah), whose path Allah has instructed us to follow. His guests were 
the noble angels; Allah honoured him by making them his guests. 

tfWhen they came to him and said: Peace)* that is, they greeted 
him with salam and he returned the greeting. 
tfHe said: Truly we are afraid of you)* that is, scared. That was because, 
when they entered upon him, he thought that they were guests, so he 
rushed to offer them food and he hastened to bring them a roasted 
calf. But when he saw that their hands did not reach out towards it, 
he had misgivings about them and conceived a fear of them ( 11 : 70 ), 
and thought that they might be thieves and the like. 

f(They said)* to him: *(Do not be afraid; we bring you glad tidings 
of a son endowed with knowledge)* namely Is-haq (^t). This good 
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news implied that the child would be a male, not a female, ^endowed 
with knowledge)* means one who possesses a great deal of knowledge. 
Elsewhere, Allah says: 

t)We gave him the glad tidings of Is-haq, a Prophet, one of the 
righteous.)* (as-$affat 37: 112) 

Ibraheem said, in amazement at this good news: «(Do you bring 
me glad tidings)* of a child sfwhen old age has overtaken me?)* This 
is indicative of a kind of despair of ever having a child. 
fjWhat kind of glad tidings are you bringing me?)* That is, on what 
basis are you giving me this good news, when there is no possible 
means of it happening? 

e|They said: We give you glad tidings in truth)* of which there 
can be no doubt, because Allah is able to do all things, and you in 
particular - O people of this household - are people upon whom Allah 
has bestowed His mercy and blessings, so it is no wonder that Allah 
should bestow His favour and kindness upon you. 

«(so do not despair)* or be among those who do not expect any good 
to happen; rather keep hoping for the generosity, kindness, grace and 
favour of Allah. Ibraheem responded to them by saying: 

t'fWho despairs of the mercy of his Lord except those who go 
astray?)* that is, those who have no knowledge of their Lord and His 
perfect power. As for the one whom Allah has blessed with guidance 
and great knowledge, there is no way he can despair because he knows 
that there are many ways and means for the mercy of Allah to reach 
him. When they had given him this good news, he realised that they 
had been sent on an important mission. 
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15:57. Ibraheem said: Then what is your business, O messengers? 

15:58. They said: We have been sent to a wicked people [who are to 
be destroyed], 

15:59. except the household of Loot; we will save them all, 

15:60. except his wife. We decreed that she should be one of those who 
stayed behind. 

15:61. When the messengers came to the household of Loot, 

15:62. He said: You are strangers [to me], 

15:63. They said: We have come to you with that [the punishment] 
concerning which they had doubts. 

15:64. We have brought to you that which is inevitably due [the 
punishment], and indeed we are telling the truth. 

15:65. So depart with your family in the dead of night, with yourself 
bringing up the rear. Let no one among you look back, but go 
on to where you are commanded. 

15:66. We made this decree known to him, that the last remnants of 
those [sinners] would be wiped out by the morning. 

15:67. The people of the city came, exulting at the news [of the arrival 
of those young men]. 
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15:68. Loot said: These are my guests, so do not put me to shame. 

15:69. Fear Allah, and do not disgrace me. 

15:70. They said: Did we not forbid you to offer hospitality to anyone? 
15:71. Loot said: Here are my daughters [to marry], 9 if you must. 
15:72. By your life. [O Muhammad,] they were wandering blindly in 
their lustful frenzy. 

15:73. So the blast overtook them at sunrise, 

15:74. And We turned [their city] upside down and let loose upon them 
a shower of stones of baked clay. 

15:75. Surely in that there are signs for the discerning. 

15:76. And it [the city] is on a road that is still travelled. 

15:77. Surely in that there is a sign for the believers. 


^Ibraheem said)) to the angels 

((Then what is your business, O messengers?)) That is, for what 
purpose have you been sent? 

((They said: We have been sent to a wicked people)) that is, people 
who have committed a great deal of evil and whose evil has become 
widespread; we have been sent to punish them 
{(except the household of Loot)) that is, except Loot and his family 
(•(except his wife. We decreed that she should be one of those who 
stayed behind)-) that is, those who will remain and be punished; as 
for Loot, We will bring him and his family forth, and save him from 
the punishment. Ibraheem began to argue with the messengers about 
destroying them, and he pleaded with them, but it was said to him: 
((O Ibraheem, cease your pleading, for verily the decree of your Lord 
has gone forth; verily there is coming to them a punishment that cannot 
be averted.)) (Hood 11. 76) 

9 What is meant by ((my daughters)) is “the daughters of my nation”. Loot 
was urging his people to give up their immoral ways and marry women 
in a lawful and pure manner. 
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Then the angels departed. 

^When the messengers came to the household of Loot, he said)? 
that is, Loot said to them: tfYou are strangers [to me])* that is, 1 do 
not recognise you and I do not know who you are. 

^They said: We have come to you with that [the punishment] 
concerning which they had doubts]J that is, we have come to you with 
the punishment that they doubted and they disbelieved you when you 
warned them about it. 

^We have brought to you that which is inevitably due [the punishment])? 
and it is not a joke 

^and indeed we are telling the truth)? in what we say to you. 

^So depart with your family in the dead of night)? that is, during the 
night when people are asleep and no one will know of your departure 
^Let no one among you look back^; rather hasten and hurry 
^but go on to where you are commanded^ - it was as if they had a 
guide to show them the way in which they should go. 

?[We made this decree known to him)? that is. We told him in 
definitive terms 

^that the last remnants of those [sinners] would be wiped out by 
the morning)? that is, the punishment would come upon them in the 
morning and would overwhelm them and eradicate them. 

c[The people of the city earned that is, the city in which Loot was 
living 

^exulting at the news [of the arrival of those young men])? that is, 
telling one another the good news of the guests of Loot and how 
handsome they were, because they had the power to overwhelm them 
and they had the intention of committing evil deeds with them. So 
they came to the house of Loot and started to argue with him about 
his guests, and Loot sought refuge with Allah from them and said: 

^These are my guests, so do not put me to shame. Fear Allah, 
and do not disgrace me)} that is, remember first of all that Allah is 
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watching, and if you have no fear of Allah, then at least do not put 
me to shame with regard to my guests and transgress against them in 
this abhorrent manner. 

((They said)) in response to his pleas, and only answering his 
request not to disgrace him: ((Did we not forbid you to offer hospitality 
to anyone?)? That is, we warned you not to do that, and whoever has 
received the warning is left with no excuse. 

((Loot said)) to them, because of the tremendous pressure he felt 
he was under: 

(•(Here are my daughters [to marry], if you must)?. But they paid no 
attention to his words, hence Allah said to His Messenger Muhammad 

(Si): 

((By your life, [O Muhammad,] they were wandering blindly in their 
lustful frenzy)?. This frenzy resulted from their love of committing 
evil and they did not care about anyone who tried to stop them or 
who blamed them. 

When the messengers explained the situation to Loot, his anxiety 
and distress dissipated, and he obeyed the command of his Lord by 
taking his family and departing at night, so they were saved. 

As for the people of the city, ((the blast overtook them at sunrise)-), 
which was a time when the punishment would be more severe. 

((And We turned [their city] upside down)? on them 
((and let loose upon them a shower of stones of baked clay)? which 
even went after some who were alone in some part of the city. 

((Surely in that there are signs for the discerning)? that is, those 
who reflect and ponder and who have insight, for they will understand 
the point of this story, which is that anyone who has the audacity to 
disobey Allah, especially by committing this grave evil deed, will be 
punished by Allah in the worst way, as in the story of these people 
who dared to commit the most abhorrent of evil deeds. 

^And it)) that is, the city of the people of Loot 
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«(is on a road that is still travelled^ and it is known to the travellers 
who pass by that land. 

^Surely in that there is a sign for the believers^. 

One of the lessons that we learn from this story is that Allah (4c) 
cared for His close friend Ibraheem (s^k), for Loot was one of his 
followers and those who believed in him, so it was as if he was a 
student of his. When Allah wanted to destroy the people of Loot, as 
they deserved that punishment. He commanded His messengers to 
pass by Ibraheem (iSO, so that they might give him the glad tidings 
of a son and tell him the purpose for which they had been sent; he 
argued with them about destroying those people, until the angels 
convinced him and he felt at ease with it. 

Similarly in the case of Loot (i§50, because they were his fellow 
countrymen, perhaps he was seized with pity and compassion for 
them, so Allah decreed that events should take place by means of 
which he would become angry and upset with them, to the point that he 
could not wait for their punishment to come, when it was said to him: 
^...Verily, their appointed time is the morning; is not the morning 
nigh?|j (Hood 11: 81) 

When Allah (4c) willed to destroy a city, their evil and transgression 
increased, and when it reached an ultimate level the punishments that 
they deserved befell them. 
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15:78. And the dwellers of the Wood were also wrongdoers; 

15:79. So We exacted retribution upon them. They are both on a well- 
known highway. 
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They were the people of ShiTayb. Allah described them as the 
dwellers of the Wood, which was an area with a lot of trees, as a 
reminder of His blessings to them and that they did not show gratitude; 
rather their Prophet Shu‘ayb came to them and called them to affirm 
the oneness of Allah and to stop wronging people with regard to 
weights and measures, and he tried very hard to persuade them. But 
they persisted in their wrongdoing with regard to the rights of their 
Creator and the rights of other people, therefore Allah described them 
as wrongdoers. 

<(So We exacted retribution upon them}* and the punishment of 
the day of overshadowing gloom overtook them; surely it was the 
punishment of a terrible day (cf. 26: 189). 

sfThey are both}» that is, the lands of the people of Loot and of the 
dwellers of the Wood 

fjon a well-known highway}* that is, on a clear highway on which 
travellers pass by them all the time, and their ruins can be seen; thus 
people of understanding learn a lesson from that. 
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15:80. The people of al-Hijr also rejected the Messengers. 

15:81. We sent them Our signs, but they persisted in turning away from 
them. 

15:82. They carved out dwellings in the mountains, feeling secure. 
15:83. So the blast overtook them in the morning. 

15:84. And of no avail to them was all that they had acquired. 
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Here Allah (*te) tells us about the people of al-Hijr, who were the 
people of $alili who lived in al-Hijr, the well-known rocky tract in 
the land of Hejaz. They disbelieved in the Messengers; that is, they 
disbelieved in Salih, and whoever disbelieves in one Messenger has 
disbelieved in all the Messengers, for their call is one and when one of 
them is rejected, it is not because of his character; rather it is because 
of what he brought of truth that all the Messengers brought. 

«jWe sent them Our signs j* that pointed to the soundness of the 
message of truth that Salih brought. One of these signs was the she- 
camel, which was one of the great signs of Allah. 

^but they persisted in turning away from them)* out of arrogance and 
insolence towards Allah. 

One of the many blessings that Allah had bestowed upon them was 
that «jThey carved out dwellings in the mountains, feeling secure^, 
from fear and they felt at ease in their lands. If they had been grateful 
for that blessing and had believed in their Prophet Salih (£|iO, Allah 
would have granted them abundant provision and honoured them with 
all kinds of reward in this world and the hereafter. But - when they 
disbelieved and hamstrung the she-camel, and they rebelled against 
the command of their Lord and said: 

^...0 Sal'h, bring us that with which you are threatening us, if you 
are indeed one of the Messengers [of Allah]!)* (al-A‘ra/7: 77) 

- then *(the blast overtook them in the morning^ and tore their 
hearts from their chests, and morning found them lying lifeless in 
their homes, along with what accompanied that of ongoing disgrace 
and curses. 

^And of no avail to them was all that they had acquired)* because 
when the decree of Allah comes to pass, it cannot be put back 
by numbers of troops or strength of supporters or abundance of 
wealth. 
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15:85. We have not created the heavens and the earth, and all that is 
between them, except for a true purpose. And, verily, the Hour 
is surely coming, so [O Muhammad] bear with them graciously. 


15:86. Verily your Lord is the Creator of all, the All-Knowing. 


That is, We did not create them in vain for any false purpose, 
as the enemies of Allah think; rather We only created them ^for a 
true purpose]?, part of which was that they, along with all that they 
contain, should point to the perfection and power of their Creator, 
and the vastness of His mercy and wisdom, and His all-encompassing 
knowledge, which proves that He alone is to be worshipped, with no 
partner or associate. 

(■{And, verily, the Hour is surely coming]? no doubt about it, 
({Indeed, the creation of the heavens and the earth is a greater matter 
than the creation [or recreation] of humankind... j ?(Ghafir 40: 57) 

({so [O Muhammad] bear with them graciously]* - this refers 
to forbearance without causing any offence to them; rather it 
means responding to their mistreatment with kindness and to their 
misdemeanours with forgiveness, so as to attain a great deal of reward 
with your Lord, for everything that is meant to happen is close at hand. 

A better meaning than that which I have mentioned above occurred 
to me, which is that what is enjoined is gracious forbearance, which 
is graciousness that is free of resentment or offence in word or deed, 
as opposed to forbearance that is not gracious, which is inappropriate 
forbearance. So one should not be forbearing when what is required is 
punishment, such as punishment for transgressors and wrongdoers for 
whom nothing is effective except punishment. This is what is meant. 
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^Verily your Lord is the Creator of all, the All-Knowing)? that is, 
nothing that He created and is encompassed by His knowledge can 
escape Him, and applies to all created things. 
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15:87. We have given you the seven oft-repeated ones and the glorious 
Qur’an. 

15:88. Do not look longingly at the good things We have given some 
among them to enjoy, nor grieve over them, but lower your wing 
[in humility and gentleness] to the believers. 

15:89. And say [O Muhammad]: Verily I am the clear warner [of a 
punishment that will befall you], 

15:90. Like [the punishment] that We sent down upon the discriminators, 

15:91. Those who break the Qur’an into different parts. 

15:92. So, by your Lord, We will surely question them all 

15:93. About what they used to do. 


Here Allah (■fe) says, reminding His Messenger (i|§) of His 
favours to him: 

^We have given you the seven oft-repeated ones)? According to the 
correct view, this refers to the seven long chapters: al-Baqarah, A1 
Tmran, an-Nisa’, al-Ma’idah, al-An‘am, al-A‘raf, and al-Anfal along 
with at-Tawbah. Or it may refer to al-Fatihah, because it contains 
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seven verses. That is because the seven long chapters frequently 
mention the oneness of Allah, knowledge of the unseen and sublime 
rulings, which are repeated throughout. 

According to the view that al-Fatihah is the seven oft-repeated 
ones, what is meant here is that they are seven verses that are repeated 
in every rak'ah. As Allah has given him the Glorious Qur’an with 
the seven oft-repeated ones, then He has given him the best thing 
for which people may compete and the greatest thing in which the 
believers may rejoice. 

fjSay: In the grace of Allah and in His mercy - in that let them rejoice. 
That is far better than all they could accumulate.}* (Yoonus 10: 58) 

Hence Allah says after that: 

*(Do not look longingly at the good things We have given some among 
them to enjoy}* that is, do not admire them in such a way that causes 
you to become distracted by worldly desires that those who live a life 
of ease are enjoying and by which the ignorant are deceived; rather 
be content with what Allah has given you of the seven oft-repeated 
ones and the Glorious Qur’an 

«(nor grieve over them}* for there is nothing good to be hoped for 
from them and there is no benefit to be expected. 

But in the believers you have the best alternative to them and the 
best compensation, so flower your wing [in humility and gentleness] 
to the believers}* that is, deal softly with them, with good manners, 
love, generosity and friendship. 

^And say [O Muhammad]: Verily I am the clear wamer [of a 
punishment that will befall you]}* that is, fulfil your duty of warning 
and conveying the message to relatives and strangers, enemies and 
friends, for if you do that, then you are not at all accountable for them 
nor are they accountable for you (cf. 6. 52). 

Like [the punishment] that We sent down upon the discriminators}* 
who strive to bar people from the path of Allah. 
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«(Those who break the Qur’an into different parts}* - they describe 
it according to their whims and desires; some of them call it magic 
and others call it soothsaying or fabrication, and other expressions of 
disbelief and rejection, using their criticism of it to bar people from 
true guidance. 

^So, by your Lord, We will surely question them all^ that is, all 
those who criticise, condemn, distort and alter it 
^About what they used to dojy - this is a stem warning and rebuke 
to them for doing what they did. 
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15:94. Therefore proclaim what you are commanded to, and turn away 
from those who ascribe partners to Allah. 


15:95. Verily, We will suffice you against those who ridicule you, 

15:96. Those who set up another god beside Allah; but they will come 
to know. 


15:97. We know you are distressed by what they say. 

15:98. So glorify and praise your Lord, and be among those who 
prostrate [to Him], 

15:99. And worship your Lord until that which is certain [namely, 
death] comes to you. 


Then Allah instructed His Messenger (^) to pay no attention to 
them or to others, and to proclaim that which Allah had instructed 
him to proclaim, and to convey the message to everyone, not letting 
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anything stand in his way or prevent him from conveying the message, 
and not being deterred by what the ignorant said. 

tfand turn away from those who ascribe partners to Allah}) that 
is, do not pay any attention to them, and refrain from trading insults 
with them; focus on your mission instead. 

^Verily, We will suffice you against those who ridicule you}-) 
and the message you brought. This is a promise from Allah to His 
Messenger (^g) that those who ridiculed him would not be able to 
harm him, and that Allah would suffice him against them by means 
of whatever kinds of punishment He willed. And He did indeed do 
that, for no one openly ridiculed the Messenger of Allah (^§) and 
the message he brought but Allah destroyed him and caused him to 
die in the worst manner. 

Then Allah explained that just as they offended His Messenger 
(^§), they also offended Allah by setting up beside Him ^another 
god}) when He alone is their Lord, Creator and Controller. 

«[but they will come to know}) the consequences of their deeds when 
the Day of Resurrection comes. 

We know you are distressed by what they say}) to you of disbelief 
and ridicule, and We are able to eradicate them by means of the 
punishment and to hasten for them that which they deserve. But Allah 
gives them respite although He does not let them get away with it. 

<tfSo glorify and praise your Lord, and be among those who 
prostrate [to Him]}) that is, remember Allah a great deal, glorify and 
praise Him, and pray, for that will give you comfort and put you at 
ease, and it will help you in all your affairs. 

«{And worship your Lord until that which is certain [namely, death] 
comes to you}) that is, carry on at all times seeking to draw closer 
to Allah by means of various kinds of acts of worship. The Prophet 
(#£) obeyed the command of his Lord and persisted in worship until 
that which is certain came to him from his Lord. 
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This is the end of the commentary on Soorat al-Hijr. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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16:1. The decree of Allah is at hand, so do not seek to hasten it. 
Glorified and exalted be He, far above the partners they ascribe 
to Him! 

16:2. He sends down the angels with His revelation by His command 
to whomever among His slaves He wills, saying: Proclaim that 
there is no god but I, so fear Me. 


Here Allah confirms that what He promised is close at hand, and 
offers reassurance that it will indeed come to pass: 

^The decree of Allah is at hand, so do not seek to hasten it^ for it is 
coming, and that which is coming is near at hand. 

^Glorified and exalted be He far above the partners they ascribe 
to Him^ such as a child, spouse or equal, and other things that the 
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polytheists attributed to Him that are not befitting to His majesty or 
are contrary to His perfect nature. 

Having declared Himself to be above that which His enemies 
ascribe to Him, Allah then mentions the revelation that He sent down 
to His Prophets, that one must believe in with regard to the perfect 
attributes of Allah: 

^He sends down the angels with His revelation^, which brings 
(spiritual) life to people’s hearts 

*(by His command to whomever among His slaves He wills^ who 
He knows to be righteous, to carry His message. 

The main idea and focus of the call of all of the Messengers is: 
^Proclaim that there is no god but 1, so fear Mej» that is, the focus is on 
knowing Allah (ds) and affirming His oneness through the attributes 
of greatness which are the attributes of divinity, and worshipping Him 
alone, with no partner or associate. This is the message with which 
Allah sent down His Books and sent His Messengers. 

Then Allah mentions the proof and evidence for that: 
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16:3. He created the heavens and the earth fora true purpose. Exalted 
be He far above the partners they ascribe to Him! 

16:4. He created man from a drop of semen, then he becomes 
argumentative, able to express himself. 

16:5. And He created the livestock animals for you; they are a source 
of warm clothing [and blankets] and other benefits, and of their 
[meat] you eat. 

16:6. You find beauty in them when you bring them home in the 
evening and when you drive them out to pasture [in the morning]. 

16:7. And they carry your heavy loads to lands that you could not 
[otherwise] reach without great hardship. Verily your Lord is 
indeed Compassionate, Most Merciful. 

16:8. And [He has created] horses, mules and donkeys for you to ride 
and use for show, and He will yet create things of which [today] 
you have no knowledge. 10 

16:9. It is for Allah to show the straight path, and there are [other] 
paths which deviate from the right course. If He had so willed, 
He could have guided all of you. 


This chapter is called the chapter of blessings, for at the beginning 
of it Allah mentions the basic blessings and at the end of it He mentions 
other blessings that complete those basic blessings. He tells us that He 
created the heavens and the earth for a true purpose, so that people 
may contemplate them and thus realise the greatness of their Creator 
and what He possesses of attributes of perfection, and so that they 
may know that He created them as a dwelling place for His slaves 
who worship Him by adhering to what He enjoined upon them of 
duties and laws that He sent down on the lips of His Messengers. 
Hence He declares Himself to be above what the polytheists ascribe 


10 This may refer to other means of transportation, as suggested by some 
commentators. 
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as partners to Him, as He says: ^Exalted be He far above the partners 
they ascribe to Him^ that is, He describes Himself to be above and 
far greater than the partners they ascribe to Him, for He is the true 
God, and it is not appropriate for people to worship, love and humble 
themselves to any but Him. 

Having mentioned the creation of the heavens and the earth, He 
then mentions the creation of that which is in them. 

He starts with the noblest of that creation, which is man: 

«[He created man from a drop of semen)* then He caused it to develop 
and grow until it became a complete human with perfect limbs and 
faculties both visible and invisible. Then he bestowed upon him 
abundant blessings until, when he reached the level of (physical and 
mental) completeness, he became filled with pride and self-admiration, 
^then he becomes argumentative, able to express himself^. It may be 
that what is meant is that man becomes argumentative with his Lord, 
ungrateful to Him, arguing with His Messengers and rejecting His 
revelations. Thus he forgets his initial creation and the blessings that 
Allah has bestowed upon him, so he uses those blessings for sinful 
purposes. Or it may be that what is meant is that Allah created man 
from a drop of semen, then He causes him to pass through the stages 
of development until he becomes a man of reason who is able to 
express himself, think, develop his views, argue and discuss. So let the 
individual give thanks to his Lord Who caused him to develop from 
a stage where he had no power at all and acquire all these abilities. 

*( And He created the livestock animals for you)? that is, He created 
them for your sake, for your benefit and in your interests. One of the 
great benefits that you derive from them is that ffthey are a source 
of warm clothing [and blankets])* because from their wool, hair and 
skins you make garments, furnishings and tents. 

«(andj* you have in them pother benefits)* besides those mentioned 
above 

«(and of their [meat] you eat)*. 
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tfYou find beauty in them when you bring them home in the 
evening and when you drive them out to pasture [in the morning])? 
that is, at the time when they rest in the evening and at the time when 
they go out to pasture. That is because the beauty is not for them; 
rather it is for you, because you are the ones who enjoy their beauty 
and you also find beauty in your garments, your children and your 
wealth, and you admire that. 

6(And they carry your heavy loads j? and even carry you 
*fto lands that you could not [otherwise] reach without great hardship]?. 
Allah has caused them to be of service to you, so that you ride on 
some of them and on others you carry whatever loads you wish to 
distant lands and faraway regions. 

«(Verily your Lord is indeed Compassionate, Most Merciful)? because 
He has subjected to you that which you need. So to Him be praise as 
befits the majesty of His Countenance, the greatness of His power 
and the abundance of His generosity and kindness. 

*[And [He has created] horses, mules and donkeys]? and caused 
them to be of service to you 

([for you to ride and use for show)? that is, sometimes you use them 
for necessary purposes such as riding, and sometimes you use them 
for the sake of beauty and show. No mention is made of eating, 
because it is prohibited to eat mules and donkeys, and horses are 
not usually used for food; in fact it may be prohibited to slaughter 
them for food, for fear that they may become extinct. However it 
is proven in a$-$aheehayn (the two authentic Hadith collections of 
Imam Bukhari and Imam Muslim) that the Prophet (J^) allowed the 
eating of horsemeat. 

«fand He will yet create things of which [today] you have no 
knowledge)? that would come about after the revelation of the Qur’an, 
of means of transportation in which people ride on land and sea, and 
in the air, and that they use for their own benefit and in their interests. 
They are not mentioned in specific terms, because Allah (•}&) did not 
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mention in His Book anything but that which people knew (at that 
time), or they knew something similar to it. As for that which had no 
comparison at that time, if He had mentioned it they would not have 
known it or understood what was meant. So He mentioned that in 
very general terms that may include what they knew and what they 
did not know. The same may be said concerning the way in which 
he mentions the blessings of paradise; He mentions by name those 
which we know or see something similar, such as palm trees, grapes 
and pomegranates, and He refers in general terms to that of which we 
know no comparison, as in the verse in which He says: 
c|In them are two kinds of every fruit.)? (ar-Rahman 55: 52) 

Similarly, here Allah mentions means of transportation that 
people knew (at the time of revelation) - such as horses, mules, 
donkeys, camels and ships - and He mentioned others in general 
terms, *fand He will yet create things of which [today] you have no 
knowledge)?. 

Having mentioned paths in a literal or physical sense, and stated 
that He created means for people to travel those paths, such as 
camels and the like, Allah then mentions the spiritual path that leads 
to Him: 

^lt is for Allah to show the straight path^ that is, the straight 
path that is the shortest and most straightforward path that leads to 
Allah. 

As for the path that is deviant in terms of beliefs and actions, this 
is a description of everything that is contrary to the straight path, for 
it cuts one off from Allah and leads to the abode of doom. So those 
who are guided follow the straight path by their Lord’s leave, and 
those who deviate follow deviant paths. 

f(If He had so willed, He could have guided all of you)? but He guided 
some by His kindness and grace, and He did not guide others, in 
accordance with His wisdom and justice. 
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16:10. It is He Who sends down water from the sky; from it you drink, 
and from it grow the plants on which you pasture your livestock. 


16:11. With it He causes to grow for you grains, olives, date palms, 
grapes and all kinds of fruits. Verily in that there are signs for 
people who reflect. 


Thus those who reflect conclude how perfect is the power of Allah, 
Who sends this water from clouds that are soft and gentle by nature, 
and they conclude how perfect is His mercy, as He made in the clouds 
a great deal of water from which they may drink, give their flocks to 
drink and irrigate their crops, which then bring forth abundant fruit 
and great blessings. 
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16:12. And He has made the night and the day, and the sun and moon, 
to be of service to you, and the stars are also made subservient 
by His command. Verily in that there are signs for people of 
understanding. 


That is. He has made these things subject to you for your benefit 
and to serve various interests, to the extent that you cannot do without 
them at all. So by night you sleep and rest, and by day you go out to 
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seek your livelihood and pursue your religious and worldly interests. 
From the sun and the moon there comes light which benefits the trees, 
crops and plants, and reduces moisture and dispels cold that may harm 
the land and people’s bodies, and other necessities that are connected 
to the existence of the sun and moon. 

In the sun and moon and in the stars there is adornment for the 
heavens, and they are used for the purpose of navigation in the dark 
on land and sea, for telling the time and working out dates; these are 
signs of varying kinds and significance. All of that is referred to here, 
where Allah says: 

^Verily in that there are signs for people of understanding^ that is, 
for those who have minds that they use to reflect and ponder, for that 
is the purpose for which their minds are created and prepared, so that 
they may understand what they see and hear, unlike the heedless who 
gain no benefit from seeing except like animals that have no reason. 


0 0 



16:13. And [He has made to be of service to you] all that He has created 
on earth of different kinds of things. Verily in that there are signs 
for people who pay heed. 


That is, in all that Allah has created for His slaves and scattered 
across the surface of the earth, such as animals, trees, plants and so on, 
of various colours and types, there is a sign of Allah’s perfect might, 
immense generosity and abundant grace. This indicates that none 
should be worshipped but Him alone, with no partner or associate. 

*|for people who pay heed)-) that is, for those who bear in mind 
that which will benefit them of useful knowledge, and they reflect 
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upon that which Allah calls them to contemplate, so that they may 
pay heed to the evidence that points to Him. 
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16:14. It is He Who has made the sea to be of service, so that you 
may eat from it succulent meat [fish] and bring forth from it 
ornaments which you wear. And you see the ships ploughing 
through the waves so that you may seek the bounty of Allah 
and so that you may give thanks. 


That is. He alone, with no partner tfhas made the sea to be of 
services and He has prepared it to offer you different types of benefits 
«fso that you may eat from it succulent meat]? this refers to the various 
kinds of fish that are caught from the sea 

tjand bring forth from it ornaments which you wear]? which add 
beauty to your beauty 

«(And you see the ships ploughing through the waves]? that is, 
ploughing through the huge waves with their bows, which take them 
from one land to another, carrying travellers, provisions and goods 
by means of which they seek provision and the bounty that Allah has 
bestowed upon them. 

^and so that you may give thanks]? to the One Who made these 
things available for you and prepared them, and so that you may praise 
Allah Who has blessed you with them. To Allah be all praise and 
thanks, for He has given people that which is in their interests and to 
their benefit, more than they ask for and wish for, and He has given 
them some of all that they ask for. We cannot praise Him enough; 
rather He is as He has praised Himself. 
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16:15. And He has set on the earth mountains standing firm, lest it 
shake with you; and rivers and paths so that you may find your 
way, 

16:16. And landmarks. And by the stars too people find their way. 


Allah «jhas set}* for the sake of His slaves «fon the earth mountains 
standing firm}*. This refers to huge mountains, lest the earth move 
and shake with the people on it. Hence they are able to till the land, 
build on it and walk on it. By His mercy, He has created therein 
rivers which He causes to run from a distant land to another land 
that is desperate for water, so that they are provided with water for 
themselves, their flocks and their crops. There are rivers that flow 
on the surface of the earth, and there are rivers underground which 
people access by digging, until they reach what Allah has subjected 
for them, and bring forth the water using buckets and other equipment. 
By His mercy. He has created in the earth paths, that is roads which 
connect distant lands, 

«fso that you may find your way}* to those places. You may even find 
a land that is surrounded with mountains, but Allah has created passes 
and routes by means of which people may reach such lands. 
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16:17. Is then He Who creates like one who cannot create? Will you 
not then pay heed? 

16:18. If you [try to] count the blessings of Allah, you cannot count 
them all. Verily Allah is Oft-Forgiving, Most Merciful. 

16:19. Allah knows what you conceal and what you disclose. 

16:20. Those they call upon besides Allah create nothing; they are 
themselves created. 

16:21. They are dead, lifeless; and they do not know when they will 
be resurrected." 

16:22. Your God is One God. As for those who do not believe in the 
hereafter, their hearts refuse to know, and they are arrogant. 

16:23. Undoubtedly Allah knows what they conceal and what they 
disclose. Verily He does not love the arrogant. 

Having mentioned what He created of mighty entities and what 
He has bestowed of great blessings, Allah then tells us that no one 
resembles him and He has no equal or rival. 

f[ls then He Who creates)? all these things and does whatever He 
wills 

(■[like one who cannot create)? anything, small or great. 

(•[Will you not then pay heed?)? And acknowledge that the only One 
Who can create is more deserving of all worship. Just as He is one 
in His power of creation and control, so too He is one in His divinity 
and He alone is deserving of worship. 

11 This refers to the idols, which are inanimate and cannot hear, see or reason; 
they do not know when the Hour will come. (Ibn Katheer) 


sunniconnect.com 



Soorat an-Nahl 


(17-23) | 191 


Just as He had no partner when He created you and others, do 
not ascribe to Him partners or rivals in worship; rather devote your 
worship sincerely to Him alone. 

«flf you [try to] count the blessings of Allah]* without thanking Him 
^you cannot count them all]*, let alone give proper thanks, for His 
blessings to His slaves, both apparent and hidden, are as many as the 
breaths they take and the moments that pass. This applies to all kinds 
of blessings, both those of which people are aware and those of which 
they are not aware, which includes what He wards off from them of 
calamity. The blessings are more than can be counted. 

^Verily Allah is Oft-Forgiving, Most Merciful]* for He is pleased 
with a little thanks from you, even though His blessings are so many. 
As it is the case that His mercy is vast, His generosity extends to all 
and His forgiveness is available to all, so His knowledge encompasses 
them all. 

^Allah knows what you conceal and what you disclose]* unlike 
those that are worshipped besides Him, for they ^create nothing^ 
small or great; 

^they are themselves created]* - so how can they create anything 
when they themselves need to be created by Allah (3g)? 

Moreover, they possess no attributes of perfection at all, whether 
that be knowledge or anything else. 

«|They are dead, lifeless]*; they neither hear, nor see, nor understand 
anything. Should such things be taken as gods besides the Lord of 
the worlds? How foolish the polytheists are in their thinking, and 
how misguided and corrupt they are, for they are misguided by the 
most obviously corrupt ideas and they regard as equal one who is 
lacking in all aspects, possesses no attributes of perfection and can 
do nothing, and One Who is perfect in all aspects, to Whom belong 
all attributes of perfection in the greatest and most complete manner. 
He is possessed of all-encompassing knowledge, immense power and 
abundant mercy that fills the entire universe; to Him be all praise and 
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glory, for He is possessed of might and greatness that none of His 
creation can fully comprehend. 

^ Your God is One God)*; He is Allah, the One, the Self-Sustaining, 
and there is none like unto Him. People of faith and reason have great 
awe and veneration for Him in their hearts, they love Him greatly and 
devote to Him all that they can of both physical and financial acts of 
worship. All their feelings are attached to Him and all their physical 
deeds are devoted to Him. They praise Him by affirming His most 
beautiful names and attributes, and His sublime actions. 

*{As for those who do not believe in the hereafter, their hearts 
refuse to know)-) this great fact which no one denies except the most 
utterly ignorant and stubborn of people; this fact is the oneness of 
Allah (tawlieed). 

tfand they are arrogant)) that is, they are too arrogant to worship Him. 
^Undoubtedly)* that is, indeed 

*(Allah knows what they conceal and what they disclose'^ of evil deeds 
^Verily He does not love the arrogant^; rather He hates them 
immensely and will requite them according to their deeds. 

f(...Verily, those who are too arrogant to worship Me will enter hell 
in humiliation.)) (Ghdfir40. 60) 


(J) jV \ li ^3 j jjil UU ^ ^ 

^>3 

f o) \jj\ jli 


sunniconnect.com 



Soorat an-Nahl 


(24-29) | 193 


i Sfc f,ja sjHi sjsa 

<i£ ^i;L;S @ Sjbj _2JrUjIL£ 

(Tl-T t >JI ijj-i ^ @ 

16:24. When they are asked: What has your Lord sent down? they say: 
Tales of the ancients. 


16:25. Hence on the Day of Resurrection they will bear the full weight 
of their own burdens, as well as some of the burdens of those 
without knowledge, whom they misled. Miserable indeed will 
be their burden. 


16:26. Those who came before them [also] plotted and planned, but 
Allah struck at the foundations of what they built and the roof 
fell down on them from above; the punishment came upon them 
from a direction they did not expect. 

16:27. Then on the Day of Resurrection He will disgrace them and 
will say: Where are My [so-called] partners for whose sake 
you used to oppose [the Prophets and the believers]? Those 
who were given knowledge will say: Verily today disgrace and 
punishment will befall the disbelievers, 

16:28. Those whose souls the angels take [in death] when they are 
wronging themselves. They will offer their submission, saying: 
We did not do anything wrong. [It will be said to them:] Nay; 
verily Allah has full knowledge of what you used to do; 

16:29. So enter the gates of hell, to abide therein forever. Wretched 
indeed is the abode of the arrogant! 


Here Allah (•$£) tells us how vehemently the polytheists rejected 
His revelations: 

sjWhen they are asked: What has your Lord sent down?]? That is, 
if they are asked about the Qur’an and the revelation, which is the 
greatest blessing that Allah has bestowed upon His slaves: What do 
you say about it? Do you appreciate and acknowledge this blessing, 
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or are you ungrateful and stubbornly reject it? The answer they give 
is the worst and silliest answer, because they describe it as ^Tales 
of the ancients)) that is, lies fabricated by Muhammad (#g) about 
Allah, and it is no more than stories of the earlier peoples that have 
been handed down from generation to generation; some of them are 
true and some of them are false. They gave this opinion and called 
their followers to adopt it; hence they carry their own burden and the 
burden of all those who follow them until the Day of Resurrection. 

{(as well as some of the burdens of those without knowledge, whom 
they misled)) that is, some of the burden of those blind followers who 
had no knowledge except what they called them to, so they will bear 
the sin of what they called them to. As for those who had knowledge, 
each one will bear his own burden of sin, because he knew what they 
knew. 

{(Miserable indeed will be their burden)) that is, how miserable will 
be the burden that will weigh heavily upon them, the burden of their 
own sin and the sin of those whom they led astray. 

{(Those who came before them [also] plotted and planned)? against 
their Messengers; they came up with all kinds of elaborate tricks to 
reject the message they brought. 

{•(but Allah struck at the foundations of what they built)) that is, He 
dealt with the matter at the root. 

f(and the roof fell down on them from above)) and what they had 
plotted and planned became the punishment that was inflicted upon 
them. 

{•(the punishment came upon them from a direction they did not 
expect)). That was because they thought that this elaborate plot 
would benefit them and protect them from the punishment, but their 
punishment came through that which they had built and for which 
they had laid the foundation (of specious arguments). 

This is a beautiful example of how Allah foiled the plots of 
His enemies: they thought and reflected on what the Messengers 
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had wrought, after they decided to reject it, and they came up with 
principles and rules based on falsehood, to which they referred in order 
to refute what the Messengers had brought. They also used tricks to 
cause harm to the Messengers and those who followed them, but their 
plot became a disaster for them and their planning became the cause 
of their ruin and destruction, because their plot was evil: 

{(... but the plotting of evil affects none but its authors... )) (Fafir 35:43) 

That is the case in this world, but the punishment of the hereafter 
is another matter. Hence Allah says here: {(Then on the Day of 
Resurrection He will disgrace them)* that is, He will put them to 
shame before all people and will expose their lies and fabrications 
against Him. 

{(and will say: Where are My [so-called] partners for whose sake 
you used to oppose [the Prophets and the believers]?$> That is, you 
fought and showed enmity towards Allah and His party for their 
sake, and you claimed that they were partners to Allah. When He 
asks them this question, they will have no response but to admit that 
they were misguided and to acknowledge that they were stubborn, 
so they will say: 

{(...They are lost from us. And they will testify against themselves 
that they were disbelievers.)-) (al-A 'raf7:37) 

{[Those who were given knowledge)) that is, the devoted scholars 
{(will say: Verily today)) that is, on the Day of Resurrection 
^disgrace and punishment will befall the disbelievers)). 

This highlights the virtue of the scholars, for they are the speakers 
of truth in this world and will be the speakers of truth on the Day of 
Resurrection, for their words carry weight before Allah and before 
His creation. 

Then Allah tells us what will happen to them at the time of death, 
and on the Day of Resurrection: 

{[Those whose souls the angels take [in death] when they are wronging 
themselves)) that is, they take their souls when they are in that 
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state, when they have committed a great deal of wrongdoing and 
transgression. It is known what the wrongdoers will face on the Day 
of Resurrection, of all kinds of punishment, disgrace and humiliation. 

^They will offer their submission^ they will surrender and will 
deny that which they used to worship besides Allah, saying: We did 
not do anything wrong$». But it will be said to them: 

^Nay^ you did do wrong, for ^verily Allah has full knowledge of 
what you used to do$». So their denial will be to no avail. This will 
occur at some stage of the Day of Resurrection; they will deny what 
they used to do in this world, thinking that this will benefit them. But 
when their physical faculties testify against them and what they used 
to do becomes clear, they will admit it and confess. Hence they will 
not enter hell until they acknowledge their sins. 

^So enter the gates of hell^ - all those who committed a particular 
deed will enter through the appropriate gate. 

«{Wretched indeed is the abode of the arrogant!)» Namely the fire of 
hell, for it is the abode of sorrow and regret, a place of misery, pain, 
distress, anguish and the wrath of the Ever-Living, the Self-Sustaining 
and All-Sustaining. The painful punishment will never be reduced or 
alleviated, not even for a single day, for the Most Merciful Lord will 
have turned away from them and caused them to taste the grievous 
punishment. 
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16:30. But when it is said to those who fear Allah: What has your 
Lord sent down? they say: All that is good. For those who do 
good, there is good [reward] in this world, and the abode of the 
hereafter is better, and how excellent is the abode of those who 
fear Allah, 

16:31. Gardens of perpetual abode, which they will enter, through 
which rivers flow. There they will have all that they wish for. 
Thus does Allah reward those who fear Him, 

16:32. Those whose souls the angels take [in death] in a state of purity, 
saying [to them]: Peace be upon you; enter paradise as a reward 
for your deeds. 


Having mentioned what the disbelievers said about the revelation, 
Allah now tells us what the pious said, and that they acknowledged 
and affirmed that what Allah had sent down was indeed a great 
blessing and immense good that Allah had bestowed upon His slaves. 
So they accepted and welcomed that blessing, and they submitted to 
Allah and give thanks to Him for it, then they learned it and acted in 
accordance with it. 

^For those who do good]? in worshipping Allah (4c) and showing 
kindness to the slaves of Allah, 

^there is good [reward] in this world)? namely abundant provision, 
a life of ease, reassurance, security and happiness. 

«fand the abode of the hereafter is better^ than this world and all that 
is in it of various kinds of pleasures and desirable things. For the joy 
of this life is little and is filled with troubles, and it will soon come 
to an end, unlike the joy of the hereafter. Hence Allah says: ^and the 
abode of the hereafter is better, and how excellent is the abode of 
those who fear Allah]?. 

^Gardens of perpetual abode, which they will enter, through which 
rivers flow. There they will have all that they wish for)? that is, no 
matter what they wish for and want, they will get it in the most perfect 
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and complete manner. They will not be able to ask for any kind of 
joy that would bring them delight and immense pleasure, but it will 
be granted to them. Hence Allah will give the people of paradise all 
that they wish for, to the extent that He will even prompt them to ask 
for some kinds of joy that never crossed their minds. 

Blessed be He Whose generosity never ends and to Whose 
abundance there is no limit; there is nothing like unto Him in 
His essence, attributes and deeds, and in how these attributes are 
manifested, and in the greatness of His sovereignty and dominion. 

{•(Thus does Allah reward those who fear Himp and fear His wrath 
and punishment by fulfilling what He has enjoined upon them of 
obligatory beliefs, actions and words having to do with His rights 
and the rights of His slaves, and by refraining from that which Allah 
has prohibited to them. 

{(Those whose souls the angels take [in deathj'p when they are 
persisting in that fear of Allah 

{(in a state of purity)-) that is, when they are pure and free of any 
shortcomings or impurity that could reach them and undermine their 
faith. So their hearts are content with knowing and loving Allah, 
their tongues constantly remember and praise Him, and their physical 
faculties are constantly focused on acts of obedience and turning to 
Him. 

{(Those whose souls the angels take [in death] in a state of purity, 
saying [to them]: Peace be upon youp that is, the perfect greeting is 
for you, and safety from all ills, for now you are safe from all that 
you may dislike. 

{(enter paradise as a reward for your deeds^ which includes your faith 
in Allah and submission to His command. Good deeds are the means 
of admission to paradise and salvation from hell, and they were able 
to do those good deeds by the grace and mercy of Allah, not by their 
own strength and power. 
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16:33. Are they [the disbelievers] waiting for the angels to come to 
them, or for the decree of your Lord to come to pass? Likewise 
did those who came before them. It is not Allah Who wronged 
them, but it was they who wronged themselves. 


16:34. The evil consequences of their deeds overtook them, and the 
very thing [punishment] they used to ridicule overwhelmed 
them. 


Here Allah (4c) asks: Are these people to whom the revelations 
came but they did not believe, and they were exhorted but they did 
not pay heed, waiting tffor the angels to come to them]* to take their 
souls in death 

«(or for the decree of your Lord to come to pass}* namely the punishment 
that will befall them, for they deserve that it should befall them? 
^Likewise did those who came before them}* - they rejected and 
disbelieved, then they did not believe, until the punishment came 
upon them. 

«flt is not Allah Who wronged them}* when He punished them 
ffbut it was they who wronged themselves}* for they were created to 
worship Allah, so that they might attain His pleasure and admittance 
to paradise, but they wronged themselves and abandoned the purpose 
for which they were created, and exposed themselves to permanent 
humiliation and eternal misery. 

«{The evil consequences of their deeds overtook them}* that is, the 
punishment that resulted from their deeds 
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ifand the very thing [punishment] they used to ridicule overwhelmed 
them - when their Messengers told them about the punishment, they 
would ridicule it and mock those who told them of it, so the very thing 
that they used to mock overwhelmed them. 
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16:35. Those who ascribe partners to Allah say: If Allah had so willed, 
we would not have worshipped anything besides Him - neither 
we nor our fathers - and we would not have declared anything 
forbidden without His sanction. Likewise did those who came 
before them. Is the duty of the Messengers anything other than 
conveying the message in the clearest way? 


That is, the polytheists tried to justify their polytheism by saying 
that it was the will of Allah, and that if Allah had not willed it, they 
would not have ascribed partners to Him or prohibited any of the 
livestock animals that He had permitted, such as the baheerah, 
waseelah, ham} 1 and so on, without His sanction. This was a false 
argument, because if that were true, Allah would not have punished 


12 These words refer to certain categories of camels to which certain taboos 
were applied during the jahiliyah. 

Baheerah: a she-camel whose milk was dedicated to the idols. 

Sa’ibah: a she-camel that was let loose for the sake of their false gods 
and no load was to be carried on it. 

Waseelah: a she-camel that produced female offspring the first and second 
times she gave birth, with no male offspring in between; she was also let 
loose for the sake of the idols. 
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those who came before them, when they ascribed partners to Him 
and He punished them most severely. If He had liked that action on 
their part. He would not have punished them. But their only aim was 
to reject what the Messengers had brought. Otherwise they were fully 
aware that there was no justification that they could present before 
Allah, for Allah had issued commands and prohibitions to them, and 
had granted them the ability to do what He had enjoined upon them, 
and had given them the strength and willpower from which their 
deeds stemmed. So their basing their justification on the divine will 
and decree was utter falsehood. Moreover, everyone realises, on the 
basis of his common sense, that man is able to do whatever he wants, 
without anyone stopping him. So they combined disbelief in Allah 
and His Messengers with rejection of the conclusion that was based 
on rational thinking and common sense. 

<Is the duty of the Messengers anything other than conveying 
the message in the clearest way?^ that reaches the heart, so that no 
one has any excuse before Allah. If the Messengers have conveyed 
the commands and prohibitions of their Lord to them, but they used 
the divine decree as an excuse for not responding to the call, then 
the Messengers have no control over the matter; rather the people’s 
reckoning is with Allah Ofe). 
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Ham: a stallion camel that was let loose for the sake of the idols after 
siring a particular number of offspring, and was not required to carry any 
load. 
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16:36. Indeed We sent to every nation a Messenger [saying]: Worship 
Allah [alone] and shun false gods. Among them were some 
whom Allah guided, and some for whom misguidance became 
inevitable. So travel through the land and see what was the fate 
of the deniers. 

16:37. Though you [O Prophet] may be eager for them to be guided, 
Allah does not guide those whom He leaves to go astray, and 
they will have no helpers. 


Here Allah tells us that His proof has been established against all 
nations; there is no nation, earlier or later, but Allah sent a Messenger 
to them, and all the Messengers brought the same call and the same 
religion, which is worship of Allah alone with no partner or associate. 
([Worship Allah [alone] and shun false gods]-). The nations fell into two 
categories with regard to their response to the call of the Messengers 
or their lack thereof: 

(•[Among them were some whom Allah guided]J so they followed the 
Messengers in belief and deed 

([and some for whom misguidance became inevitable^ so they 
followed the path of error. 

([So travel through the land^ either physically or by thinking and 
reasoning 

([and see what was the fate of the deniers^, for by doing so you will see 
wonders; you will not see any who disbelieved but the consequences 
for them led to destruction. 

^Though you [O Prophet] may be eager for them to be guided]^ 
and strive your utmost for that purpose 

([Allah does not guide those whom He leaves to go astray^ and even 
if he took all measures, no one can guide him except Allah 
([and they will have no helpers^ to protect them from the punishment 
of Allah. 
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16:38. They swear their most solemn oaths by Allah that Allah will 
not raise up those who die. Nay, it is a promise by which He is 
bound, but most people do not realise. 


16:39. [They will be raised up] so that He may make clear to them that 
concerning which they differ, and so that those who disbelieved 
may realise that they were lying. 

16:40. When We will something. We merely say to it, ‘Be!’ and it is. 


Here Allah (4s) tells us about the polytheists who rejected His 
Messenger that tjThey swear their most solemn oaths by 

Allah]? that is, they swear so as to affirm that the promise of Allah 
is false, and that Allah will not resurrect the dead, and that He is 
not able to bring them back to life after they have turned to dust. 
But Allah (4s) says, affirming that they are lying: «fNay]?, He will 
resurrect them and gather them on a day concerning which there is 
no doubt. 

ffit is a promise by which He is bound]? and He will not break it or 
change it 

(■[but most people do not realise]? - as part of their immense ignorance, 
they deny the resurrection and the requital. 

Then He mentions the wisdom behind the requital and the 
resurrection: «([They will be raised up] so that He may make clear 
to them that concerning which they differ]? of issues both major and 
minor, and He will explain and clarify the facts. 
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^and so that those who disbelieved may realise that they were 
lying)* when they see their deeds result in regret, and they realise that 
the gods on whom they called besides Allah will avail them nothing, 
when the decree of your Lord (namely His punishment) comes to 
pass, and they see what they used to worship become fuel for hell, 
for the sun and moon will be rolled up, the stars will be scattered, and 
it will become clear to those who worshipped them that they were 
subjugated slaves of Allah who were in need of Him at all times. 
That is not difficult or hard for Allah, for when He wills something. 
He merely says to it, ‘Be! ’ and it is, without any objection or refusal; 
rather it comes to pass in accordance with His will. 
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16:41. To those who migrated in the cause of Allah after having been 
wronged. We will surely grant them good in this world, and 
verily the reward of the hereafter will be greater, if only they 
knew. 

16:42. [They are those] who patiently persevere and put their trust in 
their Lord. 


Here Allah (4s) tells us of the virtue of those believers who were 
tested 

^those who migrated in the cause of Allah)* that is, for His sake and 
seeking His pleasure 

Rafter having been wronged)* as they were subjected to persecution 
and harm by their people, who put pressure on them in order to bring 
them back to disbelief and polytheism. So they left behind their 
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homeland and their loved ones, and moved away out of obedience 
to the Most Gracious. Allah tells us that they will have two rewards: 
reward in this world in the form of abundant provision and a life of 
ease that they saw with their own eyes, after they migrated, prevailed 
over their enemies, conquered new lands, acquired immense booty 
from them and became wealthy; Allah gave them good things in this 
world. 

^and verily the reward of the hereafter!? which Allah has promised 
them on the lips of His Messenger (?H) 

^will be greater)? than the reward of this world, as Allah (3c) says: 
^Those who believe, migrate, and strive and fight in Allah’s cause, 
offering their wealth and their lives, are of a higher rank before Allah. 
It is they who will triumph. Their Lord gives them glad tidings of 
mercy from Him and His good pleasure, and of gardens in which 
eternal bliss will be theirs, to abide therein forever. Verily with Allah 
there is an immense reward.)? (at-Tawbah 9: 20-22) 

^if only they knew)? that is, if only they had certain knowledge 
of what there is with Allah of reward for those who believe in 
Him and migrate in His cause, not one of them would have stayed 
behind. 

Then Allah describes His close friends (awliya ’): «f[They are those] 
who patiently persevere)? in heeding the commands and prohibitions 
of Allah, and in accepting the decree of Allah, even if it is painful, and 
in bearing the harm and trials that they suffer in His cause. 

^and put their trust in their Lord)* that is, they rely on Him in doing 
what He loves; they do not rely on themselves. Thus they attain 
success and their affairs become sound, for patience and trust in Allah 
are the prerequisites for success in all affairs. No one misses out on 
anything good except because of lack of patience and lack of effort 
in what is expected of him, or because of failing to put one’s trust in 
Allah and rely upon Him. 
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16:43. We did not send before you [O Muhammad] any but men to 
whom We gave revelation. So [O people] ask those who have 
knowledge, 13 if you do not know. 


16:44. [We sent them] with clear signs and the scriptures, and We have 
sent down to you the Reminder [the Qur’an], so that you may 
explain to the people what has been sent down to them and so 
that they may reflect. 


That is, you are not unprecedented among the Messengers, for 
We did not send angels before you; rather We sent men who were 
perfect, not women 

e(to whom We gave revelation]* of laws and rulings, and this was 
by His bounty and kindness towards people, without any effort on 
their part. 

*[So [O people] ask those who have knowledge]* of the earlier 
scriptures 

t-(if you do not know]* the stories of the earlier peoples and you are 
not sure whether Allah sent men as Messengers before. 

So ask of the people who have knowledge of that, to whom the 
earlier scriptures were sent down, for they learned them and understood 
them, and it is established according to all of them that Allah only sent 
men to whom He granted revelation, from among the people of the 


13 This may refer to: Jewish and Christian scholars who have knowledge 
of the previous scriptures; Muslim scholars who have knowledge of the 
Qur’an; or those who have knowledge of the history of earlier nations. 
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cities. The general meaning of this verse points to implicit praise for 
people of knowledge, and indicates that the highest type of knowledge 
is knowledge of the revealed Book of Allah, as Allah instructs those 
who do not know to refer to them in all cases. It also implies praise 
for people of knowledge, as Allah instructed us to ask them so that 
the ignorant one may do what is required of him. This indicates that 
Allah entrusted them with His revelation and that they are enjoined 
to purify themselves and strive to attain attributes of perfection. 

The best people of knowledge are those who have knowledge of 
this Holy Qur’an, for they are people of knowledge in a true sense 
and are more deserving of this title than others. Hence Allah (-fe) 
says: ^and We have sent down to you the Reminder [the Qur’an]^ in 
which there is mention of what people need to know about religious 
and worldly issues, 

«(so that you may explain to the people what has been sent down to 
them)* this includes explanation of the words and explanation of the 
meanings 

^and so that they may reflect)* upon it, and learn some of its treasures 
and knowledge, according to their ability and focus on it. 
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16:45. Do then those who devise evil plots feel sure that Allah will not 
cause the earth to swallow them up, or that the punishment will 
not come upon them from a direction they do not expect? 


16:46. Or that He will not seize them suddenly in the midst of their 
comings and goings, and they can never escape it? 
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16:47. Or that He will not seize them when they are apprehensive of the 
impending calamity? Verily your Lord is Most Compassionate, 
Most Merciful 


Here Allah seeks to alarm the disbelievers who commit various 
kinds of sins, by reminding them that the punishment may come 
upon them suddenly when they are not aware. The punishment may 
come upon them from above, or from beneath them, as in the case 
of a landslide and the like, or it may come upon them whilst they are 
going about their business and not thinking about it at all, or it may 
come upon them when they are apprehensive about the punishment. 
They cannot escape Allah in any of these scenarios; rather they are 
under His control and their forelocks are in His Hand. 

But He is Most Compassionate, Most Merciful and He does not 
hasten the punishment for the sinners; rather He gives them respite, 
grants them well-being and bestows provision upon them, whilst they 
offend Him and His close friends. Yet despite that He opens the gates 
of repentance to them, calls them to give up the bad deeds that harm 
them, and promises in return for that the best honours and forgiveness 
for what they have committed of sins. So let the sinner feel ashamed 
before his Lord, for the blessings of Allah are descending upon him 
at all times whilst his sins are ascending to his Lord at all times. Let 
him realise that Allah gives respite but He does not let the sinner get 
away with it, for when He seizes the sinner, His grasp is the grasp 
of One Who is Almighty, Omnipotent. Let him repent to Allah and 
turn back to Him in all his affairs, for He is Most Compassionate, 
Most Merciful. 

Let him hasten to seek His all-encompassing mercy and great 
kindness, and let him follow the paths that lead to the grace of the 
Most Merciful Lord, by fearing Him and striving to do that which 
He loves and is pleased with. 
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16:48. Have they not seen the things that Allah has created, and how 
their shadows move to the right and the left, prostrating to Allah 
in all humility? 

16:49. To Allah prostrates all that is in the heavens and every living 
creature on earth, as do the angels, and they are not arrogant. 

16:50. They fear their Lord above them, and they do what they are 
commanded. 


^Have they)* that is, those who doubt the oneness, greatness and 
perfection of their Lord 

^not seen the things that Allah has created)? that is, all of His creations 
and how their shadows move 

«fto the right and the left, prostrating to Allah)? that is, they all prostrate 
to their Lord, humbling themselves before His greatness and majesty 
<fin all humility)? that is, they are humbled, under His control and 
subjugation; their forelocks are in the Hand of Allah and under His 
control. 

^To Allah prostrates all that is in the heavens and every living 
creature on earth)? humans and animals alike 
^as do the angels)? - the angels are mentioned specifically after all 
creatures have been mentioned in general terms, because of their virtue 
and noble nature, and because they worship Allah a great deal. Hence 
He says: ^and they are not arrogant)? that is, they do not disdain to 
worship Him, despite their large numbers and their great size and 
power, as Allah (4e) says elsewhere: 
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{(The Messiah would never disdain to be a slave to Allah, nor would 
the angels who are close to Him...]) (an-Nisa'4: 172) 

{•(They fear their Lord above them]). Having praised them for their 
constant obedience and submission to Allah, He then praises them 
for their fear of Allah Who is above them in terms of His essence, 
might and perfect attributes, and they are beneath Him, so they are 
humble and subjugated. 

(•(and they do what they are commanded]) that is, no matter what 
Allah (■}*;) commands them to do, they obey His command willingly. 

The prostration of created beings to Allah is of two types. The 
first is involuntary prostration, which points to His attributes of 
perfection and majesty; this is applicable to all creatures, believers 
and disbelievers, righteous and evildoers, humans and animals. The 
second is voluntary prostration, which is applicable only to His close 
friends and believing slaves, among the angels and others. 
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16:51. Allah has said: Do not take two gods [for worship], for He is 
but One God, so fear none but Me. 

16:52. To Allah belongs all that is in the heavens and on earth, and 
constant obedience is due to Him alone. Will you then fear 
anyone other than Allah? 

16:53. Whatever blessing you have, it is from Allah, then when 
misfortune afflicts you, it is to Him that you cry out for help. 
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16:54. Yet when He has relieved you of your misfortune, some of you 
ascribe partners to their Lord, 

16:55. Showing their ingratitude for what We have given them. Take 
your pleasure now, but you will soon know the consequences. 


Here Allah instructs us to worship Him alone, with no partner or 
associate, because He is the only One Who bestows blessings and 
there is no god but Him. 

«|Do not take two gods [for worship])? that is, do not ascribe a 
partner in divinity to Him when He ^is but One God)?, One in His 
great attributes and unique in all His actions. 

Just as He is One in His essence, names, attributes and actions, 
so you should worship Him alone. Hence He says: ^so fear none 
but Me)>, obey My commands and heed My prohibitions, without 
associating any of My creation with Me, for they under the control 
of Allah (-fe). 

efTo Allah belongs all that is in the heavens and on earth, and 
constant obedience is due to Him alone)? that is, devotion, worship 
and humility at all times are due to Allah alone, so people are required 
to be sincere towards Allah and to be true slaves to Him. 

4Will you then fear anyone other than Allah)? among the inhabitants 
of the heavens and the earth? For they do not possess any power to 
cause you harm or benefit you. It is only Allah Who gives and bestows 
kindness. 

^Whatever blessing you have)? visible or invisible 
ci)it is from Allah)? and no one else has any part in that. 

«(then when misfortune afflicts you)? such as poverty, sickness or 
hardship 

«(it is to Him that you cry out for help)? that is, you raise your voices, 
calling upon Him and beseeching Him, because you know that no one 
wards off harm and hardship except Him, Who alone gives you what 
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you love and wards off what you hate. Therefore none is deserving 
of worship except Him alone. 

But many people wrong themselves by denying the blessings that 
Allah has bestowed upon them. When He saved them from hardship, 
at times of ease they begin to ascribe some of His helpless creation 
as partners to Him. Hence He says: 

^Showing their ingratitude for what We have given them^ that is, 
when We saved them from hardship and difficulty. 

^Take your pleasure now)* for a little while, in this world 
^but you will soon know the consequences)* of your disbelief. 


' Kr. , y '\ •*£ xs 

4)iu .> ■ ^■ A jj L*-* U j IaJ $ 

' .1 rr yy "\ ' \* \'.i' fSSSi / KY >\' *> 

U C-UJI AU Qp 

<' yy <f *>1 £ , '\\\' -> 

z '“ 4 W (jU? 

>1' .'.$n ' y *> fi.f .*>>'« > 


16:56. They allocate a portion of the sustenance We have given them to 
those whose reality they do not even know. By Allah, you will 
surely be called to account for the lies you have been fabricating. 

16:57. And they ascribe daughters to Allah - glory be to Him! - but 
for themselves they choose what they desire [sons]. 

16:58. When news is brought to one of them of [the birth of] a female 
infant, his face darkens and he is filled with inward grief. 

16:59. He hides away from people because of the bad news he has been 
given. Should he keep her and feel disgraced or bury her in the 
dust? How evil is their estimate of Allah! 


16:60. Those who do not believe in the hereafter have evil attributes, 
and to Allah belong the most sublime attributes, for He is the 
Almighty, Most Wise. 
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Here Allah (4g) tells us of the ignorance and wrongdoing of the 
polytheists, and how they fabricated lies against Allah, for they 
allocated to their idols that knew nothing and could not bring any 
benefit or ward off any harm, a share of that which Allah had provided 
and blessed them with. They used the provision He had bestowed to 
associate others with Him and to draw closer to carved idols, as Allah 
(4c) tells us elsewhere: 

^They allocated to Allah a portion of that which He created of crops 
and livestock. They say: This is for Allah - or so they claim - and 
this is for our partners [that we ascribe to Him], Then, that which is 
allocated for their ‘partners’ never reaches Allah, while that which is 
allocated for Allah does reach their ‘partners’. How ill they judge. ]» 
(al-An‘am 6: 136) 

«(you will surely be called to account for the lies you have been 
fabricating^ and it will be said: 

^.. .Has Allah given you leave to do so, or do you fabricate lies against 
Allah? What do those who fabricate lies against Allah think about the 
Day of Resurrection?...}* (Yoonus 10: 59-60) 

Allah will punish them severely for that. 

tf And they ascribe daughters to Allah J» because they described the 
angels who are close to Allah as being His daughters 
<|but for themselves they choose what they desire)* namely sons, 
because they deeply hated to have daughters 
dWhen news is brought to one of them of [the birth of] a female infant, 
his face darkens^ with distress at what has befallen him 
«fand he is filled with inward grief^ that is, he is filled with grief and 
sorrow if he is given news of an infant daughter, to the extent that he 
feels ashamed before his fellow men and tries to hide away because 
of this bad news. Then later on he thinks, on the basis of corrupt 
ideas, what he should do about this daughter of whose birth he has 
been informed. 
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^Should he keep her and feel disgraced)? should he let her live, and 
not kill her, and put up with humiliation and disgrace? 

?{or bury her in the dust)? that is, bury her alive. This is a reference 
to female infanticide for which Allah condemned the polytheists. 
«(How evil is their estimate of Allah!)? for they ascribe to Him that 
which is not befitting to His Majesty, as they ascribe offspring to Him. 

But they did not stop there; rather they ascribe the inferior of the 
two to Him, namely female offspring which they themselves disdained 
and hated. So how could they ascribe it to Allah (4c)? What a bad 
judgement this was on their part. 

Because this was one of the negative attributes that His enemies, 
the polytheists, ascribed to Him, Allah (4c) says here: ^Those who 
do not believe in the hereafter have evil attributes)? that is, attributes 
of imperfection and shortcomings 

cjand to Allah belong the most sublime attributes)? - this refers to 
every attribute of perfection, and whatever perfection exists, Allah is 
more deserving of it, without that implying any kind of shortcoming. 
To Him belong the most sublime attributes in the hearts of His close 
friends, which means veneration, respect and love, turning to Him 
and knowing Him. 

sjfor He is the Almighty)? Who subjugates all things and to Whom 
all creatures submit 

tfMost Wise)? Who does what is appropriate. So He does not enjoin 
or do anything but that for which He may be praised and extolled for 
the divine perfection that is implied thereby. 
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16:61. If Allah were to take humankind to task for their wrongdoing. 
He would not leave on [the earth] a single living creature, but 
He gives them respite for an appointed term. Then when their 
appointed time comes, they will not be able to delay it for a 
single moment or bring it forward. 


Having mentioned what the wrongdoers fabricated against Him, 
Allah (4c) here mentions the perfect nature of His forbearance and 
patience: 

^If Allah were to take humankind to task for their wrongdoing)?, no 
more and no less 

«[He would not leave on [the earth] a single living creature]? because 
He would destroy those who committed the sin as well as others of 
all types of creatures and animals, for the bad consequences of sin 
may lead to destruction of crops and livestock. 

«[but He gives them respite for an appointed term^ that is, He does 
not hasten the punishment for them until an appointed time, which is 
the Day of Resurrection. 

^Then when their appointed time comes, they will not be able to delay 
it for a single moment or bring it forward)? so let them beware, so 
long as they are still within the respite period, before the time comes 
when there will no longer be any respite. 



Cir-ir 


16:62. They ascribe to Allah that which they dislike [for themselves], 
and their tongues assert the falsehood that the better things will 
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be theirs. Without a doubt for them is the fire, and they will be 
hastened on into it. 

16:63. By Allah, We indeed sent [Messengers] to nations before you, but 
Shaytan made their deeds fair-seeming to them [the evildoers]. 
He is their ally today, and theirs will be a painful punishment. 


Here Allah (4c) tells us that the polytheists ^ascribe to Allah that 
which they dislike [for themselves]]? of daughters and abhorrent 
attributes. This refers to the association of others with Allah, by 
devoting some acts of worship to created beings who are slaves of 
Allah. Just as they would hate for their slaves - who are created 
beings just like them - to be their partners and share in that which 
Allah has provided to them, how can they ascribe partners to Allah 
from among His slaves? 

t[and|? in addition to this serious offence, ^their tongues assert 
the falsehood that the better things will be theirs]? that is, that they 
will be in a good situation in this world and the hereafter. But Allah 
refutes that claim by saying: ^Without a doubt for them is the fire, 
and they will be hastened on into it]? that is, they will be rushed into 
it and will remain therein, and will never come out of it. 

Then Allah (4c) highlights to His Messenger (•>!§) that he is not 
the first Messenger to be rejected, as He says: ^By Allah, We indeed 
sent [Messengers] to nations before you]?, calling them to affirm the 
oneness of Allah 

<[but Shaytan made their deeds fair-seeming to them]?, so they 
rejected the Messengers and claimed that what they were following 
was the truth that would save them from all harm, and that what the 
Messengers were calling to was the opposite of that. When the Shaytan 
made their deeds fair-seeming to them, he became their ally, so they 
obeyed him and followed him and took him as their ally. 

_Will you then take him and his progeny as allies instead of Me, 

even though they are enemies to you? What a wretched exchange for 
the wrongdoers!]? (al-Kahf 18: 50) 
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«{and theirs will be a painful punishment^ in the hereafter, because 
they turned away from being allies of the Most Gracious and were 
content to be allies of the Shaytan; therefore they deserve that 
humiliating punishment. 
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16:64. We have only sent down the Book to you so that you may make 
clear to them that wherein they differ, and so that it may be 
guidance and mercy to people who believe. 


16:65. Allah sends down from the sky water whereby He gives life 
to an earth that is dead. Verily in that is a sign for people who 
listen [attentively]. 


That is, a sign for people who listen to the exhortation and 
admonishment of Allah, and understand from that that He alone is 
deserving of worship and no worship should be devoted to any but 
Him alone, for He is the One Who bestows blessing by sending down 
rain and bringing forth all kinds of plants. He is able to do all things, 
and the One Who gives life to the earth after it was dead is able to 
give life to the dead. The One Who bestows all these favours is the 
Possessor of abundant mercy and immense generosity. 
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16:66. And verily in livestock animals too there is a lesson for you. 
We give you to drink of that [fluid] which is in their bellies, 
produced alongside faeces and blood: pure milk, palatable to 
those who drink it. 

16:67. And from the fruits of date palms and grapevines, you obtain 
intoxicants, and good provision. Verily in that there is a sign 
for people of understanding. 


{[And verily in livestock animals too|) that Allah has caused to 
be of service to you 

{[there is a lesson for youji from which you learn of Allah’s perfect 
might and abundant kindness, for he gives you (milk) to drink from 
their bellies, which contain faeces and blood; from between that comes 
pure milk that is free of contamination and palatable to those who 
drink it, because it is delicious, quenches thirst and nourishes. Can 
this be anything but divine power, not merely the dictates of nature? 

What thing in nature can turn fodder that animals eat and the 
water that they drink, whether it is fresh or salty, into pure milk that 
is palatable to those who drink it? 

Allah (4?) has created many benefits for His slaves in the fruits of 
the palm tree and grapevine, such as various kinds of provision which 
is eaten raw and cooked, fresh and preserved, food and drink that they 
make from their juice and steeped fruits, and the strong drink that was 
previously permitted, then Allah abrogated the permissibility of all 
intoxicants, and He replaced that with good things such as nabeedh 
(a drink made by steeping dates and the like) and other kinds of 
delicious permissible drinks. 

Verily in that there is a sign for people of understanding^ of the 
perfect might of Allah, as He brings forth (provision) from trees that 
are like pieces of lumber, yet they produce delicious fruits. Just as He 
encompasses all His slaves with His mercy and makes this provision 
available to them. He is the only God Who is deserving of worship, 
for He is the only One Who does that. 
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16:68. And your Lord inspired the bee [saying]: Make your homes 
in the mountains or in the trees or in the [hives] that [humans] 
construct. 


16:69. Then feed on all kinds of fruit and follow the ways made easy 
for you by your Lord. There comes forth from their bellies a 
drink of varying colours, in which there is healing for people. 
Verily in that there is a sign for people who reflect. 


There is a sign in the creation of the little bee, which Allah has 
inspired and taught in this wondrous manner, and shown it places 
where it can find food, then come back to the hives which the bees 
build in the way that Allah has taught them. Then there comes from 
the bees’ stomachs this delicious honey of varying colours, depending 
on the various flowers on which the bees fed; in it there is healing for 
people from many sicknesses. This is indicative of the perfect care 
of Allah (•$£:) and His perfect kindness to His slaves, and that no one 
is to be loved and called upon except Him. 


(v* 4(2) 


16:70. Allah has created you, then He will take your souls [in death]. 
Among you are some who are sent back to a feeble age, so that 
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they know nothing after having known [much]. Verily Allah is 
All-Knowing, Omnipotent. 


Allah (-fe) tells us that it is He Who creates people then causes 
them to go through the stages of life, one after another. Then after 
they have completed their allotted term, He takes their souls in death; 
and He causes some of them to live until they are «fsent back to a 
feeble age)* that is, the worst state that a person may reach, where 
he becomes physically weak and in poor health, until even the mind, 
which is the essence of man, becomes increasingly weak, to the extent 
that he forgets everything he knew and his mind becomes like that of 
a child. Hence Allah says: «fso that they know nothing after having 
known [much]. Verily Allah is All-Knowing, Omnipotent)*. Allah’s 
knowledge and power encompass all things, which includes the stages 
of life that man goes through, one after another, as Allah (-te) says 
elsewhere: 

eflt is Allah Who created you in a state of weakness, then after 
weakness He gave you strength, then after strength, weakness and grey 
hair. He creates as He wills, and He is the All-Knowing, Omnipotent.]* 
(ar-Room 30: 54) 






(vt 


16:71. Allah has favoured some of you above others in what He has 
provided. Those who are so favoured are unwilling to share their 
provisions with those slaves whom they own, so that they will 
all be equal in this respect. Is it Allah’s favours they deny? 
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This is among the evidence of Allah’s oneness and the abhorrent 
nature of ascribing partners to Him. Here He says: just as you all have 
in common the fact that you are created and granted provision, but He 
♦{has favoured some of you above others in what He has provided j), by 
the same token He has made some of you free, with abundant wealth, 
and He has made others slaves to them, who do not own anything 
of worldly wealth. Just as the masters are the ones whom Allah has 
favoured over them in terms of provision, they ^are unwilling to 
share their provisions with those slaves whom they own^ and they 
regard that as something impossible, in like manner those whom 
you ascribe as partners to Allah are slaves who possess not even an 
atom’s weight of dominion, so how can you regard them as partners 
to Allah (•&)? Can this be anything but the worst of wrongdoing and 
ingratitude for the blessings of Allah? Hence He says: «{Is it Allah’s 
favours they deny?p Had they affirmed the blessing and attributed it 
to the One Who bestowed it, they would not have ascribed anyone 
as a partner to Him. 
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16:72. Allah has given you spouses of your own kind and has given 
you, through your spouses, children and grandchildren, and 
provided you with good things as sustenance. Will they then 
believe in falsehood and show ingratitude for the blessings of 
Allah, 

16:73. and will they worship, besides Allah, that which has no power 
to provide anything for them from the heavens or the earth as 
sustenance, and can do nothing at all? 

16:74. So do not liken anything to Allah. Verily Allah knows and you 
do not know. 

16:75. Allah makes this comparison: a slave, the property of another, 
who has no power over anything, and one on whom We have 
bestowed goodly provision from Us, and he gives of it both in 
private and in public. Are the two equal? Praise be to Allah. But 
most of them do not know. 

16:76. Allah makes [another] comparison: two men, one of whom is 
mute, unable to do anything, and is a burden on his master; 
whichever way he directs him, he achieves nothing good. Is he 
equal to one who enjoins justice and follows a straight path? 


Here Allah tells us about the great blessings that He bestows upon 
His slaves, as He gives them spouses so that they may find tranquillity 
in them (cf 30: 21), and He gives them from their spouses children in 
whom they delight and who help them and meet their needs, and they 
benefit from them in many ways. And He bestows upon them good 
and pure provision, of all kinds of food and drink, as well as other 
visible blessings, more than they can ever enumerate. 

(•(Will they then believe in falsehood and show ingratitude for the 
blessings of Allahp that is, will they believe in falsehood that had 
no mention before, then Allah created it and it cannot do anything or 
create anything, and it cannot grant provision or control anything? 
This is general in meaning and applies to everything that is worshipped 
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besides Allah: it is false, so how can the polytheists take it for worship 
besides Allah? 

«fand show ingratitude for the blessings of Allah'p by denying them 
and using them for the purpose of disobeying Allah and disbelieving 
in Him. Can this be anything other than the worst of wrongdoing, 
wickedness and foolishness? 

^and will they worship, besides Allah, that which has no power to 
provide anything for them from the heavens or the earth as sustenance, 
and can do nothing at all? js Here Allah tells us of the ignorance and 
wrongdoing of the polytheists, for they worship besides Him gods 
that they regard as partners to Allah, when in fact they have no power 
to provide anything from the heavens or the earth. They do not send 
down rain or provision, they do not cause any plants to grow on earth, 
they have no dominion at all over the heavens or the earth, and they 
cannot do any of these things even if they wanted to. 

This is the description of their gods, so how could they regard 
them as equal to Allah or liken them to the One Who has dominion 
over the earth and the heavens, to Whom all dominion, praise and 
power belong? Hence Allah says: 

«(So do not liken anything to Allah j-) in such a way as to imply equality 
between Him and His creation. 

^Verily Allah knows and you do not know^. Therefore we should 
not speak about Him without knowledge, and we should listen to the 
comparisons that He makes. Hence He makes two comparisons for 
Himself and for those that are worshipped besides Him. The first 
comparison is that of a slave who does not own himself or any worldly 
wealth, and the second is that of a man who is free and wealthy, to 
whom Allah has granted goodly provision of all types of wealth, and 
he is generous and likes to give to others, so he spends in secret and 
openly. Can these two men be equal? No, they are not equal, even 
though they are both created beings and it is not impossible for them 
to be regarded as equal. 
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If they are not equal, then how can a created slave who has no 
dominion, power or ability - rather he is dependent in all aspects - 
be equal to the Lord, the Creator, the Sovereign of all realms, Who 
is able to do all things? Hence Allah praises Himself, and all types 
of praise are exclusively for Him alone, as He says: 
ff Praise be to Allah)*. It is as if it was said: if that is the case, then why 
did the polytheists regard their gods as equal to Allah? He said: ^But 
most of them do not know)*; if they had truly known, they would not 
have dared to commit this grave action of ascribing partners to Allah. 

The second comparison is that of *ftwo men, one of whom is mute)* 
and can neither hear nor speak 
(•funable to do anything)*, small or great 

ejand is a burden on his master)* that is, his master serves him and he 
is not able to serve or help himself, so he is lacking in all aspects. Is 
he equal to one who enjoins justice and follows the straight path, so 
his words are just and his deeds are righteous? Just as they are not 
equal, so the one who is worshipped besides Allah, when he is not 
able to take care of himself in any way - and were it not for Allah 
taking care of him, he could not have done anything for himself- 
cannot be equal to and a rival to one who only speaks truth and only 
does what is praiseworthy. 




16:77. To Allah belongs all that is unseen in the heavens and on earth, 
and the coming of the Hour will be but as the blinking of an eye 
or even swifter, for Allah has power over all things. 


That is, Allah (4s) is the only One Who has knowledge of the 
unseen in the heavens and on earth. No one knows what is hidden 
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and secret except He. That includes knowledge of the Hour; no one 
knows when it will come except Allah, but when it comes it will be 
t(but as the blinking of an eye or even swifter)? than that, then the 
people will rise from their graves on the Day of Resurrection, and 
those who want respite will have missed their opportunity. 

^for Allah has power over all things^. As He is possessed of all- 
encompassing power, it is nothing strange that He will raise the dead. 




16:78. Allah brought you forth from your mothers’ wombs knowing 
nothing, and He gave you hearing, sight and intellect, so that 
you may give thanks. 


That is, He is the only One Who bestows these blessings, as He 
^brought you forth from your mothers’ wombs knowing nothing)? 
and unable to do anything, then He ^gave you hearing, sight and 
intellect)?. These three faculties are singled out because of their 
significance and importance, for they are the key to all knowledge, 
as no one can acquire knowledge except through one of these three 
faculties. Otherwise with regard to all other faculties and physical 
strengths, both visible and hidden, it is He Who has also bestowed 
them and caused them to develop in them, stage by stage, until each 
one reaches its optimum level. All of that is so that they may give 
thanks to Allah by using what He has given them of these physical 
faculties in obedience to Him. Whoever uses them for other purposes, 
that will be evidence against him and he will have responded to the 
blessing in the worst manner. 


sunniconnect.com 







16:79. Do they not see the birds, enabled to fly in mid-air? None holds 
them aloft except Allah. Surely in that there are signs for people 
who believe. 


That is, because they are the ones who may benefit from the signs 
of Allah and reflect upon that which has been made a sign pointing 
to Him. As for others, when they look, it is in a heedless and careless 
manner. The sign in the birds is that Allah has created them in such a 
way that they can fly, then He caused this gentle air to be of service for 
them, so that they may fly in it, then He instilled in them this ability 
to move, through which they are able to do that. This is indicative of 
His perfect wisdom, vast knowledge, divine care for all His creatures 
and perfect power. Blessed be Allah, the Lord of the worlds. 
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16:80. Allah has made your houses places of rest and repose for 
you, and He has given you dwellings made from the skins of 
livestock, which you find light to handle when you travel and 
when you halt. And from their wool, fur and hair [He has given 
you] furnishings and other goods [to serve you] for a time. 

16:81. Allah has made for you, out of what He has created, that which 
gives you shade. He has made for you in the mountains places 
of shelter, and He has given you garments to protect you from 
heat, and garments to protect you in battle. Thus does He perfect 
His favours to you, so that you may submit to Him. 

16:82. But if they turn away, your duty is only to convey the message 
in the clearest way. 

16:83. They recognise the blessing of Allah, yet they deny it, and most 
of them are ungrateful. 


Here Allah (•&) reminds His slaves of His blessings and expects 
them to give thanks and acknowledge them. 

((Allah has made your houses places of rest and repose for you]-) 
that is, houses, palaces and the like, to protect you from heat and cold, 
and to conceal you and your children and your belongings. Inside 
them you make rooms for different uses, to serve your interests, and 
in them you keep your wealth and your family, and there are other 
visible benefits. 

((and He has given you dwellings made from the skins of livestock]) 
either from the skin itself or from what grows on it, such as wool or 
hair 

((which you find light to handle when you travel and when you halt]) 
that is, they are easy to carry when you travel and halt in places where 
you do not intend to settle, and they protect you from heat, cold and 
rain, and they protect your goods and luggage from rain. 
c-(And from their wool, fur and hair]) that come from livestock 
(([He has given you] furnishings]) this includes everything that is made 
from them, such as vessels, furnishings, clothing, blankets, and so on. 
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^and other goods [to serve you] for a time}* that is, you enjoy these 
things and benefit from them in this world. These are among the things 
that Allah has caused his slaves to make and produce. 

^Allah has made for you, out of what He has created^ that is, 
things that you had no part in making 

«fshade}* this refers to the shade of trees, mountains, hills and so on 
^He has made for you in the mountains places of shelter^ that is, 
caves in which you are protected from heat, hail, rain and enemies, 
ffand He has given you garments to protect you from heat}*. Allah did 
not mention cold, because it was mentioned earlier in this chapter, at 
the beginning where He mentions basic blessings, which are things 
that are essential to man; at the end of the chapter He mentions extra 
blessings. Protection against the cold is a basic blessing, which is a 
necessity, and it was mentioned at the beginning of this chapter, where 
Allah says: ^And He created the livestock animals for you; they are 
a source of warm clothing [and blankets] and other benefits}* (16: 5). 

^and garments to protect you in battle}* that is, garments that 
protect you at times of fighting and war. This refers to items such as 
plate armour, coats of mail and the like. Thus He perfects His favours 
to you by bestowing upon you innumerable blessings, 

^so that}*, when you remember the blessings of Allah and you see 
these blessings inundating you from all directions 
^you may submit to Him}* that is, to His greatness, and comply with 
His commands and use His blessings to obey the One Who bestowed 
them and granted them. Abundance of blessings is one of the causes 
that lead people to show more gratitude and praise Allah (-fe) for 
them, but the wrongdoers insist on stubbornly rebelling. 

Hence Allah says concerning them: But if they turn away}* from 
Allah and from obedience to Him, after they have been reminded of 
His blessings and signs 

*}your duty is only to convey the message in the clearest way}* that 
is, it is not your role to guide them; rather you are only expected to 
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exhort, remind, warn and alarm. Once you have done what is required 
of you, their reckoning is up to Allah, for they can see His blessings 
and recognise His favours, but they deny that and show ingratitude, 
^and most of them are ungrateful^ and there is nothing good in 
them; they do not benefit from the succession of signs because of 
their corrupt thinking and bad intentions, but they will see how Allah 
requites every stubborn tyrant who is ungrateful for His blessings and 
who rebels against Allah and His Messengers. 
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16:84. On the day when We raise up a witness from every nation, no 
excuse will be accepted from those who disbelieved, nor will 
they be allowed to make amends. 


16:85. When the wrongdoers see the punishment, it will not be 
alleviated, nor will they be given any respite. 


16:86. When those who ascribed partners to Allah see their [so-called] 
‘partners’, they will say: Our Lord, these are our [so-called] 
‘partners’ whom we used to call upon besides You. But they 
will respond: You are surely lying. 


16:87. On that day they will offer total submission to Allah, and the 
[false gods] of their own invention will be lost from them. 


Here Allah (4s) tells us about those who disbelieve in the Day 
of Resurrection: no excuse will be accepted from them and the 
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punishment will not be alleviated for them; their so-called partners 
will disavow them and they will affirm their own disbelief and 
fabrication of lies against Allah. 

({On the day when We raise up a witness from every nation)* who 
will testify against it with regard to its deeds and its response to the one 
who called them to true guidance. Those witnesses whom Allah will 
raise up will be the most sincere and most just of witnesses, namely 
the Messengers; once they have given their testimonies, judgement 
will be passed and ({no excuse will be accepted from those who 
disbelieved)* because any excuse they offer, after it becomes certain 
that what they followed was false, will be an invalid excuse that will 
not benefit them in the slightest. If they also ask to be sent back to this 
world so that they may put things right, they will receive no response 
and that excuse will not be accepted; rather the severe punishment 
will be hastened for them, and it will not be alleviated for them, and 
they will be given no respite from the time they see it. There will be 
no reckoning for them, because they will have no good deeds to their 
credit; rather their bad deeds will be checked and counted, and they 
will be shown to them, and they will be made to confess to them and 
will be exposed to shame. 

(■{When those who ascribed partners to Allah see their [so-called] 
‘partners’)* on the Day of Resurrection, and they realise that they 
were false and will not be able to deny it 

([they will say: Our Lord, these are our [so-called] ‘partners’ whom 
we used to call upon besides You)*; they have no power to benefit 
us or intercede for us. They themselves will admit the falseness of 
those so-called partners, and will disbelieve in them, and there will 
appear enmity and hostility between them and the so-called partners. 

({But they will respond)* that is, the so-called partners will answer 
back and say to them: ({You are surely lying)* because you regarded 
us as partners to Allah, and you worshipped us besides Him, but we 
did not instruct you to do that and we did not claim that we deserved 
to be regarded as divine, so the blame is on you. 
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At that point they will surrender to Allah and submit to His ruling, 
and they will realise that they are deserving of punishment. 

^and the [false gods] of their own invention will be lost from themp so 
they will enter hell, and their hearts will be filled with hatred of their 
own selves and praise for their Lord, for they will only be punished 
in accordance with their deeds. 


(AA : J^jjl i 


16:88. For those who disbelieve and bar others from the path of Allah, 
We will add punishment to their punishment because they used 
to spread mischief. 


That is, they spread mischief when they themselves disbelieved, 
rejected the revelations of Allah, fought His Messengers, barred people 
from the path of Allah, and became promoters of misguidance. Thus 
they deserve a multiple punishment, just as they committed multiple 
offences and spread mischief on Allah's earth. 


O 
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16:89. On the day when We raise up from every nation, a witness 
against them from amongst themselves. We will bring you [O 
Muhammad] as a witness against these [your people]. And We 
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have sent down to you the Book, explaining all things, and as 
guidance, mercy and glad tidings for the Muslims. 


Having mentioned above that He will raise up a witness from every 
nation (16: 84), Allah mentions the same thing here, and singles out 
this noble Messenger (Muhammad [3||]). 

^We will bring you [O Muhammad] as a witness against these 
[your people])? that is, to testify concerning your Ummah, good and 
bad. This is by the perfect justice of Allah (•5c): every Messenger will 
testify concerning his nation, because he is more aware than others of 
the deeds of his nation, and he will be more just and too compassionate 
to testify against them except as they deserve. 

This is like the verses in which Allah says: 
tfThus We have made of you an Ummah [nation, community] justly 
balanced, that you might be witnesses over humankind, and the 
Messenger might be a witness over you...)? (al-Baqarah 2:143) 

- and: 

ffHow will it be when We bring a witness from every nation and bring 
you [O Muhammad] as a witness against them? On that day, those 
who disbelieved and disobeyed the Messenger will wish that the earth 
could be levelled over them...)? (an-Nisa’4: 41-42) 

And We have sent down to you the Book, explaining all things]?, 
both the fundamental and minor issues of religion, rulings in this 
world and the hereafter, and everything that people need to know. It 
explains fully, in clear words, to the extent that Allah (■$?) repeats in it 
the most important matters that one needs to be aware of at all times. 
The Qur’an repeats these ideas and discusses them in different words, 
and with different approaches and proofs, so that they become well- 
established in people’s hearts and bear good fruit, according to how 
firmly established they are in the heart. Allah Bs) uses clear, short 
and comprehensive phrases that include many meanings. Consider, 
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for example, the verse that follows this one, and what it contains of 
innumerable commands and prohibitions. 

As this Qur’an explains all things, it constitutes the proof of Allah 
against all people. Therefore it has left no excuse for the wrongdoers, 
and the Muslims benefitted from it, as it became a source of guidance 
for them, by which they are guided with regard to all their affairs, 
both religious and worldly. It is also a mercy for them, through which 
they attain all good in this world and the hereafter. Guidance is that 
by means of which they attain beneficial knowledge and righteous 
deeds, and mercy is what results from that of reward in this world 
and the hereafter, such as spiritual well-being, a sense of reassurance, 
perfection of reasoning which cannot be perfected unless it is based 
on the meanings of the Qur’an, which are the most sublime meanings, 
good deeds, good manners, abundant provision, victory over enemies 
in word and deed, and attaining the pleasure of Allah (*fe) and His 
paradise, in which are eternal blessings such as no one knows except 
the Most Merciful Lord. 






•jr'' 



('•LM 


16:90. Verily Allah enjoins justice, kindness and giving kinsfolk [their 
due], and He forbids obscenity, wickedness and wrongdoing. 
He admonishes you, so that you may pay heed. 


The justice that Allah enjoins includes justice with regard to His 
dues and those of His slaves. Justice in this sense involves paying 
those dues in full, by doing what Allah has ordained of financial and 
physical duties, and those which are a combination of both, whether 
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that duty is to Him or to other people, as well as treating other people 
on the basis of complete justice. So anyone who is in a position of 
authority should fulfil his duties towards those who are under his 
authority. This applies equally to the ruler, members of the judiciary, 
deputies of the ruler and deputies of the judiciary. Justice is what 
Allah has enjoined upon them in His Book and on the lips of His 
Messenger (Sig), and He has commanded them to adhere to it. Justice 
in interactions includes the area of buying and selling, as well as all 
other business transactions; that requires fulfilling all obligations 
and commitments, not falling short with regard to dues, not cheating, 
deceiving or wrongdoing others. 

Justice is obligatory and kindness is a virtue that is encouraged, 
such as benefitting people by means of wealth, physical actions, 
knowledge and other ways of benefitting them. That even includes 
kindness to animals, including those whose flesh it is permissible to 
eat and others. 

Allah singles out giving kinsfolk their due - even though this is 
included in the general meaning - so as to emphasise the importance 
of their rights and encourage fulfilment thereof, because it is a must to 
uphold ties with them and show kindness towards them. This includes 
all relatives, both close and distant; the more closely related they are, 
the more deserving they are of kindness. 

«jand He forbids obscenity)? - this refers to every major sin that 
is regarded as abhorrent according to religious teachings and sound 
human nature, such as ascribing partners to Allah, unlawful killing, 
fornication and adultery, stealing, self-admiration, arrogance, looking 
down on people, and other evil deeds. 

Wickedness includes all kinds of sins that have to do with the 
rights of Allah (4c). 

Wrongdoing includes all kinds of transgression against people, 
whether that has to do with their lives, their wealth or their honour. 
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This verse is concise and includes all that is enjoined and prohibited; 
there is nothing that is not included. This is a basic principle to which 
all minor issues are connected. Anything that involves justice, kindness 
or giving kinsfolk their due comes under the heading of that which 
Allah has enjoined; anything that involves obscenity, wickedness 
or wrongdoing comes under the heading of that which Allah has 
forbidden. Thus we see the goodness and beauty of that which Allah 
has enjoined, and the evil and ugliness of that which He has prohibited. 
Everything that people say or do is to be measured by this standard. 
Blessed be the One Who put in His words guidance, healing, light 
and the criterion to distinguish between good and evil in all things. 

Hence He says: 

(-{He admonishes you)i by what He explains to you in His Book, by 
enjoining on you that which is in your best interests and prohibiting 
to you that which is detrimental to your interests. 

(•{so that you may pay heedp to what He exhorts, and thus understand 
it, for if you pay heed to it and understand it, you will act in accordance 
with it, and thus you will attain blessing after which there is no misery. 

Having enjoined what is obligatory according to the basic principles 
of Islamic teaching, Allah then enjoins fulfilling whatever a person 
commits himself to (of additional obligations): 
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16:91. Fulfil the covenant of Allah 14 when you have entered into it, 
and do not break your oaths after you have confirmed them and 
have made Allah your surety, for verily Allah knows all that you 
do. 

16:92. Do not be like the woman who unravels the yam she has firmly 
spun, breaking it into strands, by making your oaths a means of 
deceiving one another, merely because one party may be more 
numerous than another. 15 Allah is only testing you by means of 
this, and on the Day of Resurrection He will surely make clear 
to you the matters concerning which you differed. 


This includes everything that a person promises to his Lord, such as 
acts of worship and any vows he makes or oaths he swears, if fulfilling 
them is an act of righteousness. It also includes any covenants between 
himself and someone else, such as a contract between two parties 
to a deal, or a promise that a person may make to someone else, 
committing himself to it. In all such cases he is obliged to fulfil it if 
he is able to do so. Hence Allah forbade breaking such promises, as 
He says: <((and do not break your oaths after you have confirmed them 
and have made Allah your surety}* by mentioning His name in your 
pledge. So it is not permissible for you not to comply with that for 
which you have made Allah your surety, for that would be a failure to 
venerate Allah and would be disrespectful towards Him, after the other 
party accepted the oath from you and he accepted this confirmation 
when you made Allah your surety. Just as the other party trusted you 
and thought well of you, you should fulfil what you said you would 
do and assured him of. 


14 Covenant of Allah: this refers to the pledge (bay ‘ah) made when entering 
Islam. 

15 What is meant is: do not let the small numbers of the Muslims and the 
greater numbers of the polytheists deceive you into breaking the covenant 
or pledge (bay‘ah) you made when you entered Islam. 
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^for verily Allah knows all that you do)* and He will requite each 
person for his deeds, according to his intention and aim. 

«{Do not be)*, by breaking your covenants, like the worst example 
that is most indicative of the foolishness of the one who breaks his 
covenant, which is the likeness of ^the woman)* who spins a strong 
thread, then when it has become strong as expected, she undoes it 
and breaks it into ^strands)*, because she got tired of spinning it, then 
when she undid it she got tired again, so she did not gain anything 
except frustration, tiredness, foolishness and lack of reasoning. This 
is like the one who breaks the covenant he made: he is a wrongdoer 
and a fool who is lacking in religious commitment and dignity. 

^by making your oaths a means of deceiving one another, merely 
because one party may be more numerous than another)* that is, it 
is not appropriate in that case for you to make an oath and enter into 
a covenant, then look for an opportunity to break it, so the one who 
gives the covenant is inferior in terms of power and will fulfil it 
because he has no other choice, not because he respects the covenant 
and oath but because of his weakness. However, if he is in a position 
of strength and he sees some worldly benefit in breaking his oath, 
then he will break it and not care about the covenant of Allah and the 
oath he made in His name. 

All of that is going along with whims and desires, and giving 
precedence to them over what Allah expects of you and the dictates 
of human dignity and sound character, just because one party may 
be more numerous and stronger than another. 

This is a trial from Allah by means of which He tests you, as He 
creates circumstances with which to test people and demonstrate who 
is sincere and faithful to his word, and who is immoral and evil. 

^and on the Day of Resurrection He will surely make clear to you 
the matters concerning which you differed)} and He will requite each 
person according to his deeds, and will expose the betrayer to shame. 
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16:93. If Allah had so willed. He would have made you a single 
community, but Allah leaves astray whomever He wills and 
guides whomever He wills, and you will surely be questioned 
about what you used to do. 


dlf Allah had so willed)? He would have caused all people to be 
united in following guidance, and He would have made them da 
single community)). But He is the only One Who has the power to 
guide people or leave them to stray. His guiding or leaving astray are 
among His actions that are connected to His knowledge and wisdom. 
He bestows guidance upon whoever deserves it, by His grace, and he 
withholds it from whoever does not deserve it, by His justice, 
dand you will surely be questioned about what you used to dop of 
good or evil, then He will requite you for it in the most perfect and 
just manner. 
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16:94. Do not make your oaths a means of deceiving one another, lest 
any foot should slip after being firmly planted and you have to 
taste the evil [consequences] of having barred people from the 
path of Allah, and yours will be a grievous punishment. 


dDo not make your oaths)? and your covenants and pledges on 
the basis of your whims and desires, fulfilling them or breaking them 
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as you wish, for if you do that, your feet will slip after having been 
firmly planted on the straight path, and you will ((have to taste the 
evil [consequences] )? that is, the punishment that will cause you grief 
and distress 

^of having barred people from the path of Allah]? as you went astray 
and caused others to go astray 

*(and yours will be a grievous punishment)? that will be multiplied. 


0 0 



16:95. Do not sell the covenant of Allah fora small price. Surely, that 
which is with Allah is better for you, if only you knew. 


16:96. Whatever you have will [inevitably] come to an end, but that 
which is with Allah is everlasting. And We will surely grant 
those who are patient their reward according to the best of their 
deeds. 

16:97. Whoever does righteous deeds, male or female, and is a believer, 
We will surely grant him a good life, and We will surely grant 
them their reward according to the best of their deeds. 


Here Allah (•3s) warns His slaves against breaking covenants and 
oaths for the sake of worthless worldly matters. 

(•(Do not sell the covenant of Allah for a small price]? that you gain 
by breaking the covenant and not fulfilling it. 
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^Surely, that which is with Allah)* of reward in this world and the 

hereafter for the one who gives precedence to pleasing Him and fulfils 

the promise he made to Allah 

*{is better for you)* than worthless worldly gain 

«[if only you knew)*. 

So give precedence to that which will abide over that which will 
cease to be, for whatever you have, even if you have a great deal, 
e{will [inevitably] come to an end)* and will perish 
^but that which is with Allah is everlasting)* as He is, so it will never 
cease to be or perish. Therefore he is not wise who gives precedence 
to that which is transient and insignificant over that which will 
abide and is precious. This is like the verses in which Allah (4g) 
says: 

^But you [O humankind] prefer the life of this world even though the 
hereafter is better and more lasting.)* (al-A ‘la 87: 16-17) 

- and: 

4... that which is with Allah is best for the righteous.)* <A1 ‘Imran 3:198) 

This offers encouragement to be uninterested in worldly matters, 
especially that lack of interest which one must develop; this means 
showing no interest in that which is harmful and distracts one 
from that which Allah has enjoined and giving it precedence over 
the rights of Allah. This kind of disinterest in worldly matters is 
obligatory. 

What helps a person to lose interest in worldly matters is comparing 
in his mind the pleasures and desires of this world with the good 
things of the hereafter, for he will find such differences that he will be 
prompted to give precedence to that which is more sublime. The kind 
of disinterest in worldly matters that is regarded as praiseworthy does 
not mean devoting all one’s time to acts of worship that are limited 
to rituals such as prayer, fasting, dhikr and so on; rather a person is 
not truly disinterested in worldly matters until he does whatever he is 
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able to do of acts both visible and hidden that are enjoined in Islamic 
teaching and whatever he is able to do of calling people to Allah and 
to His religion in word and deed. True lack of interest in worldly 
matters is lack of interest in anything that does not bring benefit in 
religious or worldly terms, and desiring and striving for everything 
that is of benefit. 

^And We will surely grant those who are patient}* in obeying 
Allah and in refraining from disobedience to Him, and who wean 
themselves from worldly desires that are detrimental to their religious 
commitment 

^their reward according to the best of their deeds}*. Each good deed 
brings a tenfold reward, up to seven hundredfold, and many times 
more than that, for Allah will not cause the reward of those who do 
good to be lost. Hence He mentions the reward of those who do good 
in this world and the hereafter, as He says: 

^Whoever does righteous deeds, male or female, and is a believer^ 
therefore faith is a condition of the validity and acceptance of righteous 
deeds. In fact a deed cannot be called righteous unless it is done 
on the basis of faith, and the faith which inspires one to do good 
deeds is certain faith that leads to physical actions, both obligatory 
and recommended. Whoever combines faith and righteous deeds, 
^We will surely grant him a good life}* by instilling reassurance 
and tranquillity in his heart, so that he will not pay attention to 
anything that could cause him any disturbance, and Allah will 
grant him provision that is lawful and good from where he does 
not expect. 

«fand We will surely grant them}* in the hereafter «ftheir reward 
according to the best of their deeds}*, a reward of all types of pleasures 
such as no eye has seen, no ear has heard, nor has it ever crossed the 
mind of man. So Allah will give him good in this world and good in 
the hereafter. 
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16:98. When you recite the Qur’an, seek refuge with Allah from the 
accursed Shaytan. 

16:99. Verily he has no power over those who believe and put their 
trust in their Lord, 

16:100. He has power only over those who take him as an ally and, 
under his influence, ascribe partners to Allah. 


That is, when you want to recite the Book of Allah, which is the 
noblest and most sublime of books, in which there is a prescription for 
spiritual well-being and a great deal of knowledge, then the Shaytan 
shows a great deal of interest (in harming a person) when he starts to 
do righteous deeds, and he tries to divert him from the purpose and 
goal for which he does those deeds. The way to keep oneself safe 
from his evil is to turn to Allah and seek refuge in Him from his evil. 
So the reciter should say: A ‘oodhu billdhi min ash-Shaytan ir-rajeem 
(I seek refuge with Allah from the accursed Shaytan), pondering the 
meaning thereof and relying in his heart upon Allah to divert the 
Shaytan from him, striving hard to resist his insinuating whispers 
and bad thoughts, and seeking the strongest means of warding him 
off, which is resoiling to faith and depending on Allah. 

For the Shaytan «(has no power)} or control tfover those who 
believe and put their trust in their Lord)} alone, with no partner or 
associate. Allah wards off from the believers who put their trust in 
Him the evil of the Shaytan, so he has no power or control over them. 

Rather he «(has power)} and control «(only over those who take 
him as an ally)} that is, they take him as an ally by turning away from 
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Allah and starting to obey the Shaytan and joining his party. Therefore 
they are the ones who make him their ally, then he goads them into 
committing sin and leads them to the fire. 
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16:101. When We replace one verse with another 16 - and Allah knows 
best what He reveals - they say: You are just making it up! But 
most of them have no knowledge. 

16:102. Say: The Pure Spirit has brought it [the Qur’an] down from your 
Lord in truth, to make firm those who believe, and as guidance 
and glad tidings for the Muslims. 


Here Allah (■&) tells us that those who disbelieve in this Qur’an 
try to seek out what they think is an argument to support their claim 
that the Qur'an is fabricated, which is the idea that Allah (4?) is the 
Most Wise Who issues rulings and replaces one ruling with another, 
by His wisdom and mercy. When they saw that, they criticised the 
Messenger (^) and what he brought, and said: f(You are just making 
it up! ^ Allah (•&) said: t[But most of them have no knowledge]*, so 
they are ignorant and have no knowledge of their Lord or of His laws. 

It is well known that criticism from an ignorant person that is not 
based on knowledge carries no weight, for criticism of a thing stems 
from knowledge of it and what it may contain that dictates praise or 
criticism. 


16 This refers to the abrogation of one verse of the Qur’an by another. 
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Hence Allah mentioned His wisdom in doing that, as He said: 
*[Say: The Pure Spirit]? namely Jibreel (^t), the angelic messenger 
who is to be declared above any fault, betrayal or ills 
«fhas brought it [the Qur’an] down from your Lord in truth^ that is, 
he has brought it down in truth, and it contains truth in its stories, 
commands and prohibitions. So there is no way that anyone can 
criticise it on a sound basis, because once it is known that it is truth, 
it is known that all that contradicts it is false. 

«fto make firm those who believe]? when its verses came down in 
succession, time after time, and the truth continued to reach their hearts 
little by little, until their faith became firmer than solid mountains. 
Moreover, they know that it is true, and when Allah prescribes a 
ruling, then abrogates it, they know that He has replaced it with 
something like it or something that is better for them than it, and when 
He abrogates something, He abrogates it in accordance with divine 
wisdom and in accordance with reason. 

^and as guidance and glad tidings for the Muslims]? that is, it guides 
them to the reality of things, distinguishing truth from falsehood, 
guidance from misguidance, and it gives them glad tidings of a goodly 
reward in which they will abide forever. The fact that it was revealed 
piecemeal is more effective in bringing guidance and glad tidings, and 
has a greater impact than if it were to be revealed all at once, because 
if it came all at once people would not be able to focus on all of it. 
Rather Allah would send down a ruling and glad tidings, then when 
they had understood it, reflected upon it, come to know its meaning 
and fully grasped it, He would reveal more like it, and so on. 

Hence the Companions reached the optimum level thereby, 
and their attitudes and manners changed; they attained manners, 
habits and deeds that surpassed the first and the last. Hence it is 
more appropriate and more expected that those who come after them 
should be shaped by the knowledge contained in it, adopt the manners 
promoted in it, seek its light in the depths of darkness that results from 
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wrongdoing and ignorance, and make it their guide in all their affairs. 
Thus their affairs, both spiritual and worldly, will be put in order. 
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16:103. We know full well that they say: It is but a man who teaches 
him. But the one to whom they point speaks a foreign tongue, 
whereas this is eloquent Arabic speech. 

16:104. As for those who do not believe in the signs of Allah, Allah will 
not guide them, and theirs will be a painful punishment. 

16:105. It is those who do not believe in Allah’s signs who fabricate 
falsehood; it is they who are the liars. 


Here Allah (4c) tells us about what the polytheists who disbelieved 
in His Messenger (j|p said: 

^they say: It is but a man who teaches him)* this Book that he has 
brought. The man they were referring to was one who spoke a foreign 
tongue, ♦(whereas this)* namely the Qur’an, «|is eloquent Arabic 
speech)*. Could what they said possibly be true? But the liar tells 
lies and does not think about what his lies will lead to, so what he 
says is filled with such utter contradictions and flaws that one would 
reject it as soon as one thinks about it. 

^As for those who do not believe in the signs of Allah)* that clearly 
point to the manifest truth, they reject it and do not accept it 
♦{Allah will not guide them)* when guidance comes to them, so they 
will reject it and they are punished by being deprived of it and by 
being forsaken by Allah 
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{•(and)? in the hereafter, ^theirs will be a painful punishment)?. 

{jit is those who do not believe in Allah’s signs)? such as those 
who harbour resentment against His Messenger (^) after clear proof 
has come to them 

{(who fabricate falsehood)? that is, fabrications and lies come from 
them 

{jit is they who are the liars)? that is, they are the real liars, and this 
description is more appropriate for them than for anyone else. As for 
Muhammad (^jg), who believes in the signs of Allah and humbles 
himself before his Lord, it is impossible for him to tell lies about 
Allah and attribute to Him words that He did not say. His enemies 
accused him of lying, but what they attributed to him is more fitting 
for them, so Allah exposed them and highlighted their shameful deeds; 
to Him be praise. 
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16:106. Whoever disbelieves in Allah after having believed - except one 
who is compelled while his heart remains steadfast in faith - but 
for those who open their hearts to disbelief, upon them will be 
the wrath of Allah, and theirs will be a grievous punishment. 

16:107. That is because they prefer the life of this world to the hereafter, 
and because Allah does not guide the disbelieving people. 
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16:108. These are the ones whose hearts, hearing and sight Allah has 
sealed up; it is they who are heedless. 

16:109. Without a doubt, in the hereafter, it is they who will be the 
greatest losers. 


Here Allah (4^) tells us of the abhorrent state of those who 
disbelieve in Allah after having believed, and thus become blind after 
having seen, and go back to misguidance after having been guided, 
opening their hearts to disbelief, happy and content with it: they 
incur great wrath from the Most Merciful Lord Whose wrath, once 
it is incurred, cannot be resisted and all creatures will be angry with 
those who incur it. 

)(and theirs will be a grievous punishment)-) that is, it will be of the 
utmost severity, in addition to the fact that it will be eternal and 
everlasting. 

^That is because they prefer the life of this world to the hereafter)) 
as they have turned their backs on the hereafter, seeking and pursuing 
trivial worldly gain, and showing no interest in the good of the 
hereafter. When they chose disbelief over faith, Allah deprived them 
of guidance, so He did not guide them, because disbelief had become 
an established part of their character. Therefore He placed a seal on 
their hearts so that no goodness would enter them, and He placed 
seals on their hearing and sight, so that nothing beneficial could reach 
their hearts thereby. Heedlessness enveloped them and they met with 
failure at every turn; they were deprived of the mercy of Allah which 
encompasses all things, and that is because it had come to them but 
they rejected it, and it was presented to them but they did not accept it. 

^Without a doubt, in the hereafter, it is they who will be the 
greatest losers)-) for they will be the ones who lose their own souls, 
their wealth and their families on the Day of Resurrection; they will 
miss out on eternal bliss and incur a painful punishment. 
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This does not apply to those who are forced and compelled to 
disbelieve when their hearts remain steadfast in faith and they want 
to believe, for there is no blame and no sin on them. In the case of 
one who is compelled and forced to do so, it is permissible for him 
to speak words of disbelief. 

This indicates that the words of one who is compelled to issue a 
divorce, manumit a slave, enter into a transaction of sale or purchase 
and so on, does not count, and no shar’i rulings can be based on that, 
because if there is no punishment for uttering the word of disbelief 
in the case of compulsion, it is more appropriate to apply that ruling 
to other, less serious issues. 
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16:110. But verily your Lord - to those who migrated after persecution, 
then strove [in jihad] in Allah’s cause and patiently persevered 
- verily your Lord, after all that, will be Oft-Forgiving, Most 
Merciful, 

16:111. on the day when each soul will come, pleading for itself, and 
each soul will be paid in full for what it has earned, and no one 
will be wronged. 


That is, verily your Lord Who cares for His sincere slaves by 
showing kindness to them and blessing them, is also Oft-Forgiving, 
Most Merciful to those who migrated in His cause, leaving behind 
their homes and wealth, seeking the pleasure of Allah, and were 
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persecuted to make them return to disbelief, but they persisted in 
their faith and maintained their certain belief, then strove against the 
enemies of Allah, striving to bring them into the religion of Allah, in 
word and deed, and they patiently persevered in these acts of worship 
which are difficult for most people. 

These are the greatest means by which the highest reward and 
greatest gift may be attained, namely: Allah’s forgiveness of sins, 
both minor and major, which also implies deliverance from every 
disliked thing; and His vast mercy, by means of which they will attain 
well-being, and their religious and worldly affairs will be put in order. 
They will have mercy from Allah on the Day of Resurrection, when 
^each soul will come, pleading for itself)?, each one saying: Myself 
myself - not caring for anyone else. On that day, each person will be 
desperate for the smallest atom of good. 

*jand each soul will be paid in full for what it has earned)?, of good 
or evil 

«fand no one will be wronged)?, so nothing will be added to their bad 
deeds and nothing will be detracted from their good deeds. 

^This day, no soul will be wronged in the least, and you will not be 
requited for anything other than what you used to do.)? (Yd Seen 36:54) 
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16:112. Allah presents an example: that of a city which was safe and 
peaceful, with its provision coming to it in abundance from all 
directions. Yet it was ungrateful for the blessings of Allah, so 
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Allah caused it to taste extreme hunger and fear, because of 
what they used to do. 

16:113. There came to them a Messenger from among themselves, but 
they rejected him, so the punishment overtook them in the midst 
of their evildoing. 


This city is Makkah, which is safe and peaceful; and no one therein 
is to be disturbed. The people of the jahiliyah venerated it to such 
an extent that one of them might find the murderer of his father and 
his brother there, but he would not disturb him despite the intense 
tribal feelings that existed among them and the Arab sense of pride. 
Thus it attained complete security in a way that was never achieved 
by any other city. It was also granted abundant provision. Although it 
was a land in which there were no cornfields and no trees, Allah sent 
to it provision that came to it from everywhere. Then a Messenger 
from among them came to them, whose honesty and sincerity they 
knew well, and he called them to the most perfect of attitudes and 
manners, and forbade to them all evil things. But they rejected him 
and were ungrateful for the blessing that Allah had bestowed upon 
them, so Allah caused them to taste the opposite of what they had been 
enjoying; He caused them to experience extreme hunger, which is the 
opposite of abundance, and fear which is the opposite of security. That 
was because of their actions and disbelief, and their lack of gratitude. 
{•(It is not Allah Who wronged them, but it was they who wronged 
themselves.}i (16: 33) 
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16:114. So eat of that which Allah has provided for you, lawful and 
good, and be grateful for the blessings of Allah, if it is Him you 
worship. 


16:115. He has only forbidden you the meat of animals found dead, and 
blood, and the flesh of swine, and that on which any name has 
been invoked other than that of Allah. But if one is forced by 
necessity, without wilful disobedience, nor transgressing due 
limits, then verily Allah is Oft-Forgiving, Most Merciful. 

16:116. And do not utter falsehood by letting your tongues declare: 
This is lawful and this is prohibited, thus fabricating lies against 
Allah. Verily those who fabricate lies against Allah will never 
prosper. 


16:117. It is only a brief enjoyment, and theirs will be a painful 
punishment. 


16:118. To the Jews We prohibited that which We recounted to you 
before. We did not wrong them; rather they wronged themselves. 


Here Allah (-ig) instructs His slaves to eat what He has provided 
them with of animals, grains, fruits and other things, ^lawful and 
goodp that is, so long as it has these two characteristics, so that it is 
not something that Allah has prohibited and it has not been obtained 
in any unlawful manner, and the like. So enjoy what Allah has 
created for you, without being extravagant and without transgressing 
due limits. 

«{and be grateful for the blessings of Allahp by acknowledging them 
in your hearts, praising Allah for them and using them to obey Allah 
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«fif it is Him you worship)? that is, if you are sincere to Him in worship. 
So do not give thanks except to Him and do not forget the Bestower 
of blessings. 

^He has only forbidden you)? things that are harmful, so as to 
protect you from harm. That includes things such as the following: 

• «jthe meat of animals found dead^, which includes everything 
that died without being slaughtered in the prescribed manner; 
exempted from that are locusts and fish. 

• «fand bloodp - this refers to blood that has been poured forth 
(at the time of slaughter); as for that which remains in the veins 
and flesh, it does not matter. 

• *fand the flesh of swine)? because it is filthy and impure. That 
includes the flesh, fat and all parts of the pig. 

• ^and that on which any name has been invoked other than that 
of Allah)? such as that which is slaughtered for idols, graves 
and the like, because the intention behind it is the ascription of 
partners to Allah (shirk). 

^But if one is forced by necessity)? to eat one of the things that 
have been prohibited - because of urgent necessity and the fear of 
dying if one does not eat it - then there is no blame on the individual 
for that, so long as there is no wilful disobedience or transgression; in 
other words, so long as he does not want to eat that prohibited thing 
at a time when there is no need to do so, and he is not going beyond 
that which is lawful to seek that which is prohibited, and he does 
not transgress by eating more than is essential. Then these things are 
permissible, subject to the conditions mentioned above. 

^And do not utter falsehood by letting your tongues declare: This 
is lawful and this is prohibited)? that is, do not declare things to be 
prohibited or lawful of your own accord, fabricating lies against Allah 
and attributing to Him words that He never said. 

*fthus fabricating lies against Allah. Verily those who fabricate 
lies against Allah will never prosper)? either in this world or the 
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hereafter, for Allah will inevitably humiliate them; even if they have 
some enjoyment in this world *flt is only a brief enjoyment}*, and 
their ultimate destiny will be the fire, *fand theirs will be a painful 
punishment}*. 

Allah (4s) has only forbidden impure things to us by His grace, 
to protect us from everything that is repellent. 

But in the case of the Jews, Allah prohibited to them good 
things that had previously been permitted to them, because of their 
wrongdoing and as a punishment to them, as in the story in Soorat 
al-An‘am, where He says: 

«[To the Jews We forbade every [animal] with undivided hoof, and 
We forbade to them the fat of cattle and sheep, except that which 
adheres to their backs or entrails, or is attached to their bones. Thus 
We requited them for their wilful disobedience; verily We state the 
truth.}> (al-An‘am 6: 146) 




16:119. Then verily your Lord, to those who do evil in ignorance then 
repent and mend their ways - verily your Lord, after that, is 
Oft-Forgiving, Most Merciful. 


Here Allah encourages His slaves to repent and calls them to turn 
to Him. He tells us that if anyone does evil in ignorance, there are 
consequences that result from that. If he commits that sin deliberately, 
then whatever knowledge he has in his heart will inevitably decrease 
at the time when he is committing the sin, but if he repents and mends 
his ways, by giving up the sin, regretting it and doing righteous deeds, 
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then Allah will forgive him and have mercy on him; He will accept 
his repentance and restore him to his previous condition, or make 
him even better. 
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16:120. Ibraheem was indeed an exemplary leader, devoutly obedient to 
Allah, a monotheist, and he was not one of those who ascribed 
partners to Allah. 


16:121. He was ever grateful for His blessings; Allah chose him and 
guided him to a straight path. 

16:122. We gave him good in this world, and in the hereafter he will 
surely be among the righteous. 

16:123. Then We revealed to you [O Muhammad]: Follow the religion 
of Ibraheem, the monotheist, and he was not one of those who 
ascribe partners to Allah. 


Here Allah tells us of the blessings that He bestowed upon His 
close friend Ibraheem (^) and how He singled him out for sublime 
virtues and perfect characteristics. 

{•(Ibraheem was indeed an exemplary leaderp that is, a leader who 
attained all good characteristics; he was a guide and was himself 
guided 

{•(devoutly obedient to Allah(i that is, he constantly obeyed his Lord 
and was sincerely devoted to Him 
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(•(a monotheist)? who turned to Allah in love, repentance and true 
servitude, turning away from all others besides Him 
(jand he was not one of those who ascribed partners to Allah)? in 
word or deed, or in any circumstances, because he was the leader of 
the monotheists. 

^He was ever grateful for His blessings)? that is, Allah gave him 
good in this world and bestowed upon him blessings both visible and 
hidden, and he gave thanks for them. 

The outcome of these sublime characteristics was that ^Allah 
chose him)) and singled him out to be His close friend, and made 
him one of the elite of His creation and one of His slaves who are 
close to Him. 

^and guided him to a straight path)? in terms of his knowledge and 
deeds, so he recognised the truth and gave it precedence over all 
other things. 

^We gave him good in this world)? namely abundant provision, a 
beautiful wife, righteous offspring and good characteristics 
«fand in the hereafter he will surely be among the righteous)? who 
will be of high status and very close to Allah (■£?). 

One of the greatest of his virtues is that Allah revealed to the leader 
of humankind and the most perfect of them that he and his Ummah 
should follow the religion of Ibraheem and take him as an example. 
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16:124. The Sabbath was only ordained for those who differed concerning 
it. Verily your Lord will judge between them on the Day of 
Resurrection concerning that wherein they differed. 
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^The Sabbath was only ordained^ that is, made obligatory 
*ffor those who differed concerning it^ when they went astray from 
Friday. This refers to the Jews, and their differing was the reason 
why it was made obligatory upon them to respect and venerate the 
Sabbath. Otherwise, the real virtue is in Friday, to which Allah guided 
this Ummah. 

^Verily your Lord will judge between them on the Day of 
Resurrection concerning that wherein they differed^ and He will 
make clear to them who was in the right and who was in the wrong, 
who deserves reward and who deserves punishment. 
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16:125. Invite to the way of your Lord on the basis of wisdom and 
goodly exhortation, and reason with them in the most courteous 
manner. Verily your Lord knows best who has gone astray from 
His path, and He knows best who is rightly guided. 


That is, let your call to all people, Muslims and disbelievers, 
inviting them to the straight path of your Lord, which includes 
beneficial knowledge and righteous deeds, be «fon the basis of 
wisdom^, addressing each according to his situation and ability to 
understand, and the level of his acceptance and submission. 

Therefore the call to Islam should be based on knowledge, not 
ignorance, starting with the most important matters, then the next most 
important, issues that are clearer in the mind and easier to understand, 
and are more likely to be fully accepted, presenting the call with 
kindness and gentleness. 
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If the person called responds to that approach which is based 
on wisdom, all well and good; otherwise the caller may use goodly 
exhortation, which is enjoining what is right and forbidding what 
is wrong, accompanied by encouragement and warnings, pointing 
out and listing what interests one may attain by adhering to the 
commands, and what harms one may incur by indulging in that which 
is prohibited. It may also involve pointing out the honour of the one 
who adheres to the religion of Allah and the disgrace of the one who 
does not do so, or describing what Allah has prepared of reward in 
this world and the hereafter for those who are obedient to Him and 
what He has prepared of punishment in this world and the hereafter 
for those who are disobedient to Him. If the person to whom the call is 
addressed thinks that what he is following is truth or if he is a promoter 
of falsehood, then the caller to Islam should reason with him in the 
most courteous manner. These are the ways which are more likely to 
bring a response, according to both reason and the texts. 

One way of doing that is to use evidence that he believes is sound, 
because this is more likely to achieve the goal and not lead to argument 
or trading of insults, which will defeat the purpose and is of no benefit. 
Rather the aim is to guide people to the truth, not to prove them wrong 
and the like. 

^Verily your Lord knows best who has gone astray from His pathb 
for He knows the reason that led to misguidance, and He knows the 
deeds that result from misguidance and will requite him for them. 
«jand He knows best who is rightly guided^ for He knows that they 
are fit for guidance, so He guided them then He blessed them and 
chose them. 
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16:126. If you retaliate, let your retaliation be commensurate with the 
wrong that has been done to you. But if you endure patiently, 
it is indeed better for those who are patient in adversity. 


16:127. And be patient and steadfast, for your patience can only be by the 
help of Allah; do not grieve over them, and do not be distressed 
because of their plots. 

16:128. Verily Allah is with those who fear Him and those who do good. 


Here Allah (-fe) says - allowing justice yet recommending 
generosity and kindness: 

*(If you retaliate^ against one who mistreated you in word or deed 
(■(let your retaliation be commensurate with the wrong that has been 
done to you^ without going beyond that and doing more than was 
done to you. 

((But if you endure patiently)} and refrain from retaliating, and 
you forgive their offence 

(•(it is indeed better for those who are patient in adversity 1? than settling 
scores, for that which is with Allah is ultimately better for you and 
better in outcome, as Allah (4g) says elsewhere: 

(•(...but whoever forgives and reconciles, his reward is with Allah...)} 
(ash-Shoora 42: 40) 

Then Allah instructs His Messenger (*||) to be patient in calling 
people to Allah, and to seek the help of Allah in doing that, and not 
to rely on himself. 

(•(And be patient and steadfast, for your patience can only be by the 
help of Allah)} for it is He Who helps you to do that makes you 
steadfast. 
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«{do not grieve over them}* if you call them and you see that they do 
not accept your call, for such grief will not benefit you in the slightest, 
^and do not be distressed)? that is, do not be upset and troubled 
^because of their plots)? because their plot will backfire on them, 
whereas you are among those who fear Him and those who do good. 

And Allah is with those who fear Him and do good, giving them 
His help, guidance and support, for they are the ones who keep away 
from disbelief and sin, and they do well in worshipping Allah, as they 
worship Him as if they can see Him, and if they do not see Him, He 
sees them; and they show kindness to people by striving to benefit 
them in all ways. We ask Allah to make us among those who fear 
Him and do good. 

This is the end of the commentary on Soorat an-Nahl. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^§). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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17:1. Glory be to Him Who took His slave for a journey by night 
from the Sacred Mosque to the Distant Mosque, the environs 
of which We have blessed, so that We might show him some of 
Our signs. Verily He is All-Hearing, All-Seeing. 


Here Allah (■Jc) declares Himself to be exalted and almighty, for 
all great actions belong to Him and all great favours come from 
Him, among which was the fact that He ^took His slaved namely 
His Messenger Muhammad (^) ^for a journey by night from the 
Sacred Mosque)? which is the noblest of all mosques 
^to the Distant Mosque)? which is one of the most virtuous of mosques, 
for it is the place of the Prophets. 
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He took him on this journey in a single night, covering a huge 
distance, and He brought him back the same night, and He showed 
him some of His signs which increased him in guidance, deep insight, 
steadfastness and understanding. This was due to Allah’s care for him 
and kindness to him, as He guided him to that which was easy in all 
his affairs, and He bestowed upon him blessings because of which 
he surpassed the earlier and later generations. 

The apparent meaning of the verse indicates that the Night Journey 
( Isra ') occurred at the beginning of the night, and that the journey 
began from the Sacred Mosque itself, but it is proven in as-Saheeh 
that the Prophet (^) was taken on the night journey from the house 
of Umm Hani’ (radiya Allahu ‘anha - may Allah be pleased with 
her). Based on that, the virtue that belongs to the Sacred Mosque is 
applicable to the entire Haram zone; the multiple reward for worship 
applies to acts of worship anywhere within the Haram zone. This also 
indicates that the Night Journey involved both body and soul together, 
otherwise it would not have been a major sign and great virtue. 

There are many proven hadiths from the Prophet (j||) about the 
Night Journey which mention the details of what he saw and state that 
he was taken on a journey by night to Jerusalem (Bayt al-Maqdis), 
and then taken up from there to the heavens, until he reached what 
is above the highest heavens. He also saw paradise and hell, and the 
Prophets in their various stations in the heavens. Allah enjoined fifty 
prayers upon him, then he kept going back and asking his Lord to 
reduce it, based on the advice of Moosa, the one to whom Allah had 
spoken directly, until they became five prayers in deed and fifty in 
reward. He and his Ummah attained great honour on that night, the 
extent of which no one knows except Allah (-Jc). 

Allah refers to the Prophet (3|§) here as a slave, because he attained 
all that he attained of honour by virtue of being a perfect slave of 
his Lord. 
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*[the environs of which We have blessed)J with a lot of trees and 
rivers, and land that is always fertile. 

Another aspect of that blessing is that it is favoured above other 
mosques, except the Sacred Mosque and the mosque of Madinah; it is 
encouraged to travel to it for the purpose of worshipping and praying 
therein. Allah also chose this place as a place for His Prophet ($£%) 
and chosen ones to live. 
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17:2. We gave Moosa the Book, and made it a guide for the Children 
of Israel, [saying]: Do not take any other than Me as a disposer 


of affairs. 


17:3. O descendants of those whom We carried with Nooh [in the 
ark], verily he was a grateful slave. 

17:4. We declared to the Children of Israel in the Book: You will 
surely spread mischief in the land twice, and you will surely 
show great arrogance and tyranny. 


sunniconnect.com 




Soora! al-Isrd 


(2-8) | 263 


17:5. When the first of the two came to pass, We sent against you 
slaves of Ours possessing great might and power, who wrought 
havoc throughout the land. And [this] decree was sure to be 
fulfilled. 

17:6. Then We allowed you to prevail over them once again; We 
strengthened you with wealth and offspring, and made you 
greater in number. 

17:7. If you do good, you do good for your own selves. If you do 
evil, you do it to your own detriment. So when the second of 
the two came to pass, [We sent your enemies against you] to 
humiliate and suppress you, and to enter the mosque [the temple 
in Jerusalem] as they did the first time, and to utterly destroy 
all that fell into their power. 

17:8. It may be that your Lord will have mercy on you, but if you 
repeat [the mischief]. We will repeat [the punishment]. And We 
have made hell a place of detention for the disbelievers. 


Allah often mentions the prophethood of Muhammad (^) and the 
prophethood of Moosa ($1=50 together, and He mentions their Books 
and their laws together, because their Books are the best of all books, 
their laws are the most perfect of all laws, their prophethoods were 
the most sublime of prophethoods, and their followers comprise the 
majority of believers. Hence Allah says here: 

♦(We gave Moosa the Book]? namely the Torah 
♦(and made it a guide for the Children of Israel^ by which they might 
be guided from the darkness of ignorance to knowledge of the truth 
♦([saying]: Do not take any other than Me as a disposer of affairs]? 
that is, We told them that and We revealed the Book to them for that 
purpose, so that they might worship Allah alone, turn to Him and take 
Him alone as a disposer of affairs and controller in all their religious 
and worldly concerns, and so that they would not be attached to 
any other than Him, such as created beings that have no power over 
anything and cannot benefit them in any way. 
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«]0 descendants of those whom We carried with Nooh [in the ark])? 
that is, O offspring of those whom We blessed and carried with Nooh, 
([verily he was a grateful slaved these are words of commendation 
for Nooh for having given thanks to Allah, as he is described in such 
terms; this also encourages his descendants to follow his example 
of gratitude and to remember the blessing that Allah bestowed upon 
them when He saved them and caused them to inherit the earth, and 
He caused others to drown. 

«[We declared to the Children of Israel in the Book)? that they 
would spread mischief in the land twice by committing sins, being 
ungrateful for the blessings of Allah and acting in an arrogant 
and tyrannical manner. The first time that happened, Allah would 
give their enemies power over them and wreak vengeance upon 
them. This was a warning to them so that they might stop and pay 
heed. 

4 When the first of the two came to pass)? that is, the first of the two 
occasions on which they would spread mischief. When that occurred, 
^We sent against you)? as a punishment ^slaves of Ours possessing 
great might and power)? that is, they were courageous and strong in 
terms of numbers and weapons. Allah granted them victory over you, 
so they killed you, took your children captive, seized your wealth as 
plunder and wrought havoc throughout your land, breaking into your 
houses and entering and desecrating the temple in Jerusalem. 

([And [this] decree was sure to be fulfilled)? that it would come to 
pass, because they were the cause of it. 

The commentators differed concerning the identity of those who 
were sent against them, but they were unanimously agreed that they 
were a disbelieving people who came from Iraq or Mesopotamia or 
elsewhere. Allah sent them against the Children of Israel when they 
committed many sins, abandoned many of their laws and transgressed 
in the land. 
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^Then We allowed you to prevail over them once again^ that 
is, over those who had been sent against you, so you expelled them 
from your land. 

«fWe strengthened you with wealth and offspring^ that is. We increased 
your provision and numbers, and We give you more strength against 
them. 

*fand made you greater in number^ than them. This was because of 
your good deeds and your submission to Allah. 

«flf you do good, you do good for your own selves)* because the 
benefit of that comes back to you, even in this world, as you have 
seen in your victory over your enemies. 

^If you do evil, you do it to your own detriment)* that is, the harm 
comes back to you, as Allah showed you by giving your enemies the 
upper hand over you. 

^So when the second of the two came to pass)* that is, the second 
time you spread corruption in the land, we sent your enemies against 
you once more. 

^to humiliate and suppress you^ by defeating you and taking you 
captive, so that they could enter the temple again as they had done 
the first time. What is meant by the temple is Bayt al-Maqdis. 

«fand to utterly destroy)* that is, ruin and demolish 
^all that fell into their power)* - so they destroyed your houses, your 
places of worship and your crops. 

^It may be that your Lord will have mercy on you^ and give you 
the upper hand over them. And He did indeed have mercy on them and 
give them the upper hand, and He warned them against falling into sin: 
«fbut if you repeat [the mischief])* and spread mischief in the land 
again, <|We will repeat [the punishment])*. They did repeat their 
mischief, so Allah sent against them His Messenger Muhammad («H) 
and wrought vengeance upon them. This was the recompense in this 
world, and that which is with Allah of recompense (in the hereafter) 
is more terrifying and more fearsome. Hence He says: ^And We have 
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made hell a place of detention for the disbelievers)); they will bum 
therein and will remain there, and they will never emerge from it. 

This passage contains a warning for this Ummah against 
committing sins, lest there befall them what befell the Children of 
Israel, for the way of Allah (in dealing with sinners) is the same and 
never changes or alters. 

Anyone who examines how the disbelievers and wrongdoers have 
the upper hand over the Muslims will realise that this is because of 
the sin of the latter and is a punishment to them; if they adhere to the 
Book of Allah and the Sunnah of His Messenger (^), He will give 
them power in the land and grant them victory over their enemies. 




17:9. Verily this Qur’an guides to that which is most just and right, 
and gives glad tidings to the believers who do righteous deeds 
that theirs will be a great reward, 

17:10. And that for those who do not believe in the hereafter, We have 
prepared a painful punishment. 


Here Allah (4%) tells us of the noble status and grandeur of the 
Qur’an, and that it fjguides to that which is most just and rights that is, 
that which is most upright and sublime of beliefs, deeds and attitudes. 
Whoever follows that which the Qur’an promotes will be the most 
perfect and upright of people, and the most guided in all his affairs. 

4jand gives glad tidings to the believers who do righteous deeds)), 
both obligatory and supererogatory, 4jthat theirs will be a great reward!-) 
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which Allah has prepared for them in His paradise, the description of 
which no one knows except Him. 

^And that for those who do not believe in the hereafter, We have 
prepared a painful punishment)). Thus the Qur’an includes both glad 
tidings and warnings. It tells us the means of attaining the glad tidings, 
namely faith and righteous deeds, and it tells us of that which will 
incur the warning, which is the opposite of that. 




O \ 

17:11. Man prays for evil just as he prays for good, for man is ever 
hasty. 


This is because of man’s ignorance and haste, for he prays against 
himself, his children and his wealth when he is angry, and he rushes 
to pray for that just as he rushes to pray for good. But Allah - by 
His grace - answers his prayers for good but He does not answer his 
prayers for evil. 

c|If Allah were to hasten the punishment for people as they would 
hasten their reward, then their fate would have been sealed... ]) (Yoonus 
10 : 11 ) 
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17:12. We have made the night and the day as two [of Our] signs. We 
obscured the sign of the night with darkness and gave light to 
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the sign of the day, so that you might seek the bounty of your 
Lord and know the number of the years and the reckoning of 
time. And We have explained all things in detail. 


^ We have made the night and the day as two [of Our] signs]) that 
is, two signs that point to the perfect nature of Allah’s power and the 
vastness of His mercy, and that no one should be worshipped except 
Him. 

^We obscured the sign of the night with darkness]) that is, We have 
made it dark, for the purpose of stillness and rest 
«[and gave light to the sign of the day, so that you might seek the 
bounty of your Lord]) by going about in pursuit of your livelihood, 
doing your crafts, engaging in trade and setting out on your journeys. 

^and know]) by the alternation of night and day, and the phases 
of the moon 

^the number of the years and the reckoning of timeK and on the basis 
of that you run your affairs. 

^And We have explained all things in detail]) that is, We have 
explained the signs so that all things may be clear, and truth may 
become distinct from falsehood, as Allah (tte) says elsewhere: 

«{... We have neglected nothing in the Book... ]) (al-An am 6. 38) 
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17:13. Every man’s deeds We have fastened to his neck, and on the 
Day of Resurrection We will bring forth for him a record [of 
his deeds] which he will find spread wide open. 


17:14. [It will be said to him:] Read your own record; sufficient is your 
own soul as a reckoner against you this day. 
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Here Allah tells us of the perfect nature of His justice, for each 
person’s deeds are fastened to his neck. In other words, everything 
that he does, good or evil, Allah will cause it to adhere to him and 
not go to anyone else, so that he will not be brought to account for 
the deeds of anyone else, and no one else will be brought to account 
for his deeds. 

tfand on the Day of Resurrection We will bring forth for him a 
record [of his deeds] which he will find spread wide open)*, and in 
it will be everything that he did, good or evil, small or great: it will 
be said to him: ^Read your own record; sufficient is your own soul 
as a reckoner against you this day}*. This is the ultimate justice and 
fairness, that it will be said to the individual: Take account of your 
own self, so that he will acknowledge his wrongdoing that brought 
the punishment upon him. 
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17:15. Whoever is guided, is only guided for [the good of] his own soul; 
whoever goes astray, only goes astray to his own detriment, and 
no bearer of burdens can bear the burden of another. Nor do We 
punish until We have sent a Messenger [to give warning]. 


The guidance or misguidance of each individual only affects him, 
and no one can bear the burden of another person’s sins or ward off 
from him even an atom’s weight of harm. Allah (■fe) is the most just 
of those who show justice; He does not punish anyone until proof 
has been established against him by sending the message, then he 
stubbornly rejects it. 
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As for the one who submits and follows the proof, or no proof 
reached him from Allah Os), Allah will not punish him. 

This verse is quoted as evidence to prove that those who lived 
in the periods between Prophets, and the children of the polytheists 
(who die in infancy) will not be punished by Allah until He sends a 
Messenger to them, for He is far above injustice. 
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17:16. When it is Our will to destroy a city. We command its affluent 
people [to fear Allah], but they transgress. Thus the punishment 
becomes inevitable, then We destroy it completely. 


17:17. How many nations We have destroyed since the time of Nooh! 
Your Lord is sufficiently aware of the sins of His slaves and 
sees them all. 


Here Allah (•Jg) tells us that when He wants to destroy any 
wrongdoing city and eradicate it with His punishment. He commands its 
affluent people to fear Him, but they transgress, and their transgression 
reaches such a grave extent that «]the punishment becomes inevitable]? 
that is, the decree of punishment cannot be put back 
f(then We destroy it completely]?. 

There were many nations whom Allah destroyed with the 
punishment after the people ofNooh, such as ‘Ad, Thamood, the people 
of Loot, and others. Allah punished them when their transgression 
became too much and their disbelief became extreme; at that point, 
Allah sent upon them His mighty punishment. 
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^Your Lord is sufficiently aware of the sins of His slaves and sees 
them all]?, so they have no reason to fear injustice, but the punishment 
will be commensurate with their deeds. 
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17:18. Whoever seeks [the pleasures of] this fleeting life, We hasten 
therein whatever We will for whomever We please. Then We 
decree for him hell, which he will enter, disgraced and rejected. 


17:19. But whoever seeks the hereafter and strives for it as it should 
be striven for, and is a [true] believer - such are the ones whose 
effort will be appreciated. 


17:20. On all - both the latter and the former - We bestow of the bounty 
of your Lord. Verily the bounty of your Lord is not denied [to 
anyone]. 

17:21. See how We have bestowed more on some than on others [in 
this world], but verily the hereafter will have higher ranks and 
greater degrees of excellence for some over others. 


Here Allah (^) tells us that ^Whoever seeks [the pleasures of] 
this fleeting life]* in this world, which will diminish and come to an 
end, so he works and strives for that, and forgets how he started and 
how he will end, Allah will hasten for him whatever He wills of its 
worthless accumulation and pleasures that He has decreed for him 
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in al-Lawh al-Mahfoodb, but it is pleasure that is of no benefit and 
will not last. 

Then He will decree for him in the hereafter ^hell, which he will 
enter]*, and be punished therein 

^disgraced and rejected^ that is, in a state of disgrace, shame and 
condemnation from Allah and from His creation, far removed from 
the mercy of Allah. Thus punishment and disgrace will be combined 
for him. 

«(But whoever seeks the hereafter^ and is content with it, and gives 
it precedence over this world 

«{and strives for it as it should be striven for]*, as taught in the divinely- 
revealed Books and the prophetic traditions, and acts in accordance 
with that to the best of his ability, 

«fand is a [true] believer]* in Allah, His angels. His Books, His 
Messengers and the Last Day 

«fsuch are the ones whose effort will be appreciated]*that is, it will be 
accepted, multiplied and stored up, and they will have their reward 
with their Lord. In addition to that, they will not miss out on their 
share of this world, for Allah will bestow worldly bounty on both 
believers and disbelievers, because He is generous and kind, 

^Verily the bounty of your Lord is not denied [to anyone]]* that is, 
it is not withheld from anyone; rather all people enjoy His bounty 
and kindness. 

^See how We have bestowed more on some than on others [in 
this world]because abundance or restriction of provision, ease 
and hardship, knowledge and ignorance, wisdom and foolishness, 
and so on, are things in which Allah has blessed some people more 
than others. 

«(but verily the hereafter will have higher ranks and greater degrees 
of excellence for some over others]*. So there is no comparison at 
all between the delights and pleasures of this world and those of the 
hereafter. How great is the difference between the one who is in a 
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lofty dwelling in paradise, enjoying all sorts of pleasures, happiness, 
bliss and joy, and the one who is suffering in hell, being subjected to 
a painful punishment, having incurred the wrath of the Most Merciful 
Lord. In each of these two abodes, the differences between people 
cannot be enumerated. 
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17:22. Do not associate with Allah any other god, lest you find yourself 
disgraced and forsaken. 


That is, do not believe that any created being is deserving of any 
kind of worship or that any of them can be associated with Allah, 
for that is blameworthy and leads to failure. Allah, His angels and 
His Messengers have forbidden the ascription of partners to Allah 
and have condemned in the strongest terms anyone who does that, 
describing this action in the worst terms, by using such words that 
one may conclude from them that the one who does this is the worst 
in characteristics and the most abhorrent in description. 

Such a person is a failure in terms of both worldly and religious 
affairs, to the extent of his detachment from his Lord. Whoever puts 
his hopes in anything but Allah is a failure and will be left to the 
one in whom he put his trust, for no one of Allah’s creation can 
benefit anyone except by Allah’s leave. Just as the one who believes 
that there is any other god besides Allah is deserving of blame 
and is a failure, the one who affirms His oneness and devotes his 
worship to Allah alone, putting his hopes in Him and no other, is 
deserving of commendation and will receive help from Allah in all 
his affairs. 
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17:23. Your Lord has ordained that you should worship none but Him 
and show kindness to parents. If one or both of them reach old 
age in your care, do not say to them even the mildest word of 
annoyance or reproach them; rather speak to them with respect. 


17:24. And lower to them the wing of humility out of compassion, and 
say: My Lord, have mercy on them, as they cared for me when 
I was small. 


Having forbidden the ascription of partners to Him, Allah (5%) 
enjoins affirmation of His oneness. 
f(Your Lord has ordained}* as a religious instruction 
ejthat you should worship none}* of the inhabitants of the heavens 
and the earth, living or dead 

c-fbut Him}*, for He is the One, the Eternal, Whom all creatures 
need. Who possesses all attributes of perfection and the greatest 
manifestation of those attributes, in such a manner that none of those 
whom He created resembles Him. He is the Bestower of blessings, 
both visible and hidden. Who wards off all calamities; the Creator, 
the Provider, the controller of all matters. He is the only One Who 
does all of that, and no other has any share of that. 

After mentioning His rights, Allah speaks of fulfilling the rights 
of parents: 

«fand show kindness to parents}* that is, be kind to them in all ways, 
in word and deed, because they are the reason for one’s existence, and 
they have so much love for their child, show him kindness and are 
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close to him, which confirms the rights of the parent over the child 
and the obligation of the child to show kindness to them. 

«{If one or both of them reach old age in your care)? that is, if they 
reach this age, at which they become physically weak and need kind 
and gentle treatment, as is well known, 

ejdo not say to them even the mildest word of annoyance)? - this is the 
least offence, but it is a warning against saying anything that could 
be more offensive than that. What is meant is: do not offend them in 
the slightest manner. 

tfor reproach them)? that is, rebuke them or speak harshly to them, 
tjrather speak to them with respect)? in ways that they like, politely and 
gently, with soft words that will bring joy to their hearts and reassure 
them. That varies from one situation and time to another, according 
to people’s traditions. 

And lower to them the wing of humility out of compassion)? that 
is, be humble towards them, out of compassion and seeking reward 
from Allah, not because you fear them or hope to get what they have, 
and other reasons that may deprive one of reward (from Allah). 

tjand say: My Lord, have mercy on them)? that is, pray for mercy 
for them in life and in death, as recompense for their having taken 
care of you when you were small. From this it is understood that the 
longer they take care of you, the more rights they have over you. 
Similarly, if someone other than the parents takes care of a person 
with regard to his religious and worldly interests, and shows him the 
right path in a sound manner, that person is indebted to the one who 
took care of him. 
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17:25. Your Lord knows best what is in your hearts. If you are righteous, 
then verily He is Oft-Forgiving to those who constantly turn to 
Him [in repentance]. 


That is, your Lord (36) sees what is hidden in your hearts of 
good and evil, and He does not look at your deeds or your physical 
appearance; rather He looks at your hearts and what is in them of 
good and evil. 

«flf you are righteous^ in the sense that your intentions and aims 
are focused on pleasing Allah, and you are keen to draw close to 
Him, and there are no aspirations in your heart that are contrary to 
the will of Allah, 

«fthen verily He is Oft-Forgiving to those who constantly turn to Him^ 
that is, those who turn back to Him at all times. So if Allah sees into 
a person’s heart and knows that there is nothing in it except devotion 
to Him and love for Him and for that which will bring him closer to 
Him, then - even if that person sometimes behaves in accordance 
with human inclinations - Allah will pardon him and forgive him for 
the occasional slip that is out of character. 
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17:26. Give kinsfolk their due, and those in need, and wayfarers: but 
do not squander your wealth wastefully. 
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17:27. For squanderers are the brothers of the devils. And the Shaytan 
[the Devil] is ever ungrateful to his Lord. 

17:28. If you [O Muhammad] must turn away from them whilst seeking 
mercy from your Lord for which you hope, 17 then say to them 
words of comfort. 

17:29. Do not keep your hand tied to your neck [like a miser], or stretch 
it forth to its utmost extent [like a squanderer], lest you become 
blameworthy and destitute. 

17:30. Verily your Lord gives abundantly to whomever He will and 
sparingly [to whomever He will]. Verily He is well aware of 
His slaves and sees them all. 


^Give kinsfolk their due}* of kindness and honour, both that which 
is obligatory and that which is sunnah. These rights vary according 
to the situation, the degree of relationship and the extent of need at 
different times. 

«fand those in need)* - give them their due of zakah and other forms 
of charity in order to meet their needs 

dand wayfarers^ this refers to the stranger who is cut off from his 
homeland. They should all be given from one’s wealth, in such a 
way that does not harm the giver and is not more than is appropriate, 
because that would come under the heading of squandering, which 
Allah has prohibited. 

^For squanderers are the brothers of the devils]* because the 
Shaytan only calls people to that which is blameworthy, so he calls 
people to be miserly and stingy, then if they disobey him, he calls 
them to be extravagant and to squander their wealth, whereas Allah 
(te) only enjoins moderation in all things and praises people for that, 
as He says, describing the righteous slaves of the Most Gracious: 

17 This refers to a situation in which he had no resources with which to help 
them, and was himself hoping for mercy, that is, provision, from his Lord. 
(at-Tabari) 
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(•(And who, when they spend, are neither extravagant nor stingy, but 
follow a middle path between the [two].]* (al-Furqan 25: 67) 

((Do not keep your hand tied to your neck [like a miser] ^ this is 
a metaphor for extreme stinginess and miserliness 
((or stretch it forth to its utmost extent [like a squanderer]]*, spending 
it on that which is not necessary or more than is appropriate. 

((lest you become]*, if you do that, 

((blameworthy]* that is, subject to blame for what you did 

((and destitute]* that is, empty-handed, with no wealth left and not 

deserving any praise. 

The command to give kinsfolk their due is addressed to the one 
who has the means and can afford it. As for the one who does not have 
the means or cannot afford it, Allah (4s) instructs him to apologise 
by saying kind words: 

((If you [O Muhammad] must turn away from them whilst seeking 
mercy from your Lord for which you hope]* that is, if you must turn 
away from giving to them until some other time, hoping that Allah 
will make things easier, 

((then say to them words of comfort]* that is, kind and gentle words, 
with a promise to give them something as soon as you can afford it, 
and apologise for not being able to give them something at present, 
so that they may go back reassured and comforted, as Allah (4c) says 
elsewhere: 

((Kind words and forgiveness are better than charity followed by 
hurtful words.-.b (a!-Baqarah 2: 263) 

By His kindness towards His slaves, Allah (4c) instructs them to 
expect mercy and provision from Him. By the same token, promising 
to give charity and be generous when one can afford it is in itself an 
act of worship, because thinking of doing a good deed is in itself a 
good deed. Hence the individual should do whatever he is able to do 
of good, and he should have the intention to do whatever he is not 
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able to do, so that he will be rewarded for that and in the hope that 
Allah may make it easy to do it, because of his hope. 

Then Allah (-fe) tells us that He grants abundant provision to 
whomever He will among His slaves, and He grants it sparingly to 
whomever He will, in accordance with His wisdom. 

^Verily He is well aware of His slaves and sees them allp and He 
gives them according to what He knows is good for them, and He 
deals with them on the basis of kindness and generosity. 



17:31. Do not kill your children for fear of poverty, for We will provide 
for them and for you. Verily killing them is a grave sin. 


This is by His mercy towards His slaves, for He is more merciful 
towards them than their own parents. Therefore He forbids parents 
to kill their children for fear of poverty and want, and He guarantees 
to provide for all. He informs us that killing them is a grave major 
sin; in fact it is one of the worst of major sins, because of the loss of 
mercy from the heart, grave disobedience and transgression by killing 
children who never did anything wrong. 
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17:32. Do not approach fornication [or adultery], for it is shameful, an 
abominable way indeed. 
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The prohibition on approaching the matter is more eloquent 
than the prohibition on simply doing it, because this includes the 
prohibition of all precursors that lead to it, for: 

«.. .whoever lets his flocks graze around the protected area will soon 
find his flocks transgressing upon it.» (Bukhari and Muslim) 

That is especially applicable with regard to this matter, as many 
people have the strongest inclination towards it. 

Allah describes fornication (or adultery), because of its abhorrent 
nature, as ^shameful)? that is, a sin which is regarded as shameful 
and evil according to Islamic teachings, reason and human nature, 
because it involves transgression of the sacred limits set by Allah, and 
it is also a transgression against the woman and against her family or 
husband, it causes trouble in marriages, mixes lineages, and leads to 
other negative consequences. 

«fan abominable way indeed)? that is, an evil way, the way of one 
who has the audacity to commit that grave sin. 
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17:33. Do not kill, for that is forbidden by Allah, except in the course 
of justice. If anyone is killed wrongfully, We have given his 
heir authority [to seek legal retribution or compensation, or to 
forgive], but he should not exceed the bounds in the matter of 
killing, for he is already supported [by Islamic law]. 


This applies to every soul the killing of which is {[forbidden by 
Allah]?, whether it is young or old, male or female, free or slave, 
Muslim or a non-Muslim who has a covenant with the Muslims. 
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^except in the course of justice}* such as a life for a life; execution 
of a previously-married adulterer or an (apostate) who leaves his 
religion and splits from the main body of the Muslims; or cases of self- 
defence where the attacker cannot be warded off except by killing him. 

^If anyone is killed wrongfully^ that is, unlawfully 
«(We have given his heir}*, who is the closest to him of his male 
relatives on his father’s side and his heirs 

^authority}* to seek legal retribution ( qisas ) from the killer. That 
is when the conditions for this retribution are met, namely that the 
killing was deliberate and the killer was the aggressor (who initiated 
the fight), and both are of equal standing. 

*fbut hep that is, the heir 

^should not exceed the bounds in the matter of killing, for he is 
already supported [by Islamic law]}*. Exceeding the bounds means 
overstepping the mark, either by mutilating the killer, or killing him in 
a manner different from that in which he killed the victim, or killing 
someone other than the killer. 

This verse indicates that the right to legal retribution belongs to 
the heir, so no retribution can be exacted except with his permission, 
and if he forgives the killer, retribution is waived. It also indicates 
that Allah will help the heir of the victim against the killer and anyone 
who helped the killer, until he is able to settle the score. 
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17:34. Do not touch the orphan’s property, before he comes of age, 
except to improve it; and fulfil [all] covenants, for [every] 
covenant will be asked about. 
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This highlights Allah’s kindness and mercy towards the orphan 
who has lost his father when he is still small and is not aware of 
what is in his own best interests, nor is he in a position to achieve 
that. Allah instructs the orphan’s guardians to take care of him and 
his wealth, and to handle it in a manner that best serves his interests. 
The guardians are not to touch it ffexcept to improve it)) by doing 
business with it, not exposing it to danger, and working to make it 
grow. That should continue until the orphan fjcomes of age)-), that 
is, until he reaches puberty and becomes mature. When he comes 
of age, guardianship over him ends; he becomes in charge of his 
own affairs and his wealth is to be given to him, as Allah (-Js) says 
elsewhere: 

«[.. .Then, if you find that they have sound judgement, hand over their 
property to them... k (an-Nisa’4: 6) 

t-(and fulfil [all] covenants)) that you make, whether the covenant 
is with Allah or with other people 

t-ffor [every] covenant will be asked aboutp that is, you will be asked 
whether you fulfilled it or not; if you fulfilled it, then you will have 
a great reward, but if you did not, then you will carry a great burden 
of sin. 
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17:35. Give full measure when you measure, and weigh with accurate 
scales; that is better and more seemly in the end. 


This is an instruction to be fair and to give full weight and measure, 
without overcharging or giving short measure. From the general 
meaning of the verse it is understood that all kinds of cheating are 
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prohibited, whether that has to do with price, quality or the terms of 
any deal entered into, and it is enjoined to be sincere and honest in 
all dealings. 

«fthat is betterp than not doing so 

(jand more seemly in the endp that is, it leads to better consequences, for 
by following this advice, one will be safe from any bad consequences 
and will attain blessing (barakah). 





17:36. Do not pursue [beliefs, rumours, slander and the like] of which 
you have no certain knowledge, for verily, the hearing, the sight, 
and the heart, all of these will be asked about. 


That is, do not pursue that of which you have no knowledge; rather 
you should make sure that everything you say or do is verified or 
proven. So do not think that you can get away with it, for it will be 
recorded either for you or against you. 

^for verily, the hearing, the sight, and the heart, all of these will be 
asked aboutp. So the individual - who knows that he is responsible 
for all that he says and does, and for the way in which he uses his 
faculties which Allah has created so that he might worship Him - 
must prepare his answers to that questioning, and that can only be 
done by using all his faculties in servitude to Allah, doing acts of 
devotion to Him alone and refraining from that which Allah (-fe) 
hates. 
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17:37. Do not walk on the earth with insolence, for you cannot cleave 
the earth, nor can you rival the mountains in height. 

17:38. The evil of all that is hateful to your Lord. 


17:39. This is part of the wisdom that your Lord has revealed to you 
[O Muhammad]. Do not associate with Allah any other god, 
lest you be thrown into hell, blameworthy and outcast. 


*fDo not walk on the earth with insolence^ that is, with arrogance, 
too proud to accept the truth and looking down on others, for if you 
do that *{you cannot cleave the earth, nor can you rival the mountains 
in height]* in your arrogance; rather you will be insignificant before 
Allah and despised by people, hated and resented for having acquired 
the worst and most reprehensible of characteristics without being able 
to attain even some of what you are pursuing. 

4The evil of all that)* namely the things that Allah has prohibited, 
that are mentioned above (17:22), where Allah says «|Do not associate 
with Allah any other god)*, and the prohibition on disobedience to 
parents, and so on, 

«fis hateful to your Lord)* that is, all of that will harm those who do 
it and Allah (4c) hates it and disapproves of it. 

ffThis)* that We have explained of these important rulings 
4is part of the wisdom that your Lord has revealed to you [O 
Muhammad])*. Wisdom is enjoining good deeds and noble 
characteristics, and forbidding evil characteristics and bad deeds. 
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The good deeds mentioned in these verses are part of the sublime 
wisdom that the Lord of the worlds revealed to the leader of the 
Messengers in the noblest of Books, so as to enjoin them upon the 
best of nations. So they are part of that wisdom which, if anyone is 
granted it, then he has been granted a great deal of good. 

This passage ends with the prohibition on worshipping anything 
other than Allah, as it began: *{Do not associate with Allah any other 
god, lest you be thrown into hell}> that is, to abide therein forever, 
for whoever ascribes any partner to Allah, Allah will forbid paradise 
to him, and his abode will be hell. 

^blameworthy and outcast)* that is, lest you be subject to blame, 
curses and criticism from Allah, His angels and all the people. 




(t • a jy*} 


17:40. Has your Lord favoured you with sons and taken for Himself 
daughters from among the angels? Verily, you are uttering a 
dreadful word! 


This is a stem denunciation of those who claimed that Allah had 
taken from among His creation daughters. 

«(Has your Lord favoured you with sons)* that is, Has He chosen 
for you that which is best and perfect, and taken for Himself from 
among the angels females - as they claimed that the angels were the 
daughters of Allah. 

^Verily, you are uttering a dreadful word!)* which implies the worst 
insolence towards Allah, as you attribute offspring to Him, which 
would imply need on His part, and would imply that some of His 
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creation have no need of Him. Moreover, you attributed the inferior 
of the two to Him, namely the females, when He is the One Who 
created you, and you say that He chose the males for you. Exalted 
be Allah far above what the wrongdoers say. 
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17:41. We have explained [the truth] in this Qur’an in various ways, so 
that they may pay heed, but it only increases them in aversion. 


17:42. Say [O Muhammad]: If there were [other] gods with Him, as 
they say, they would surely have sought a way to the Lord of 
the Throne. 18 


17:43. Glory be to Him, and exalted be He far above what they say! 

17:44. The seven heavens and the earth, and all those who are therein, 
glorify Him. There is not a thing that does not glorify Him with 
praise, but you do not understand their glorification. Verily He 
is Forbearing, Oft-Forgiving. 


Here Allah (■&;) tells us that He has explained all issues to His 
slaves in this Qur’an. In other words. He discusses various rulings 
and clarifies them, presenting a great deal of evidence and proof for 
that to which He calls people, and He exhorts and reminds so that they 


18 What is meant is that they would have sought a way to challenge Him 
(al-Qurtubi, from Ibn ‘Abbas [radiya Allahu 'anhuma - may Allah be 
pleased with both of them]); another view is that they would have sought 
a way to draw near to Him. (at-Tabari) 
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will remember that which will benefit them and thus follow it, and 
that which will harm them and thus refrain from it. But most people 
insist on turning away from the revelations of Allah, because of their 
resentment towards the truth and their love for that which they are 
following of falsehood, to the extent that they are fanatically devoted 
to the falsehood and they do not listen to the revelations of Allah or 
pay attention to them. 

The issue for which the most proof and evidence is presented is the 
oneness of Allah, which is the most important of fundamental issues. 
Allah enjoins it, forbids the opposite, and establishes a great deal of 
rational and textual proof for it, to the extent that if one listens to some 
of it, no room will be left in his heart for any doubt or confusion. 

Among the evidence for that is the rational evidence that is 
mentioned here: 

SjSayj* to the polytheists who associate another god with Allah: 

«flf there were [other] gods with Him, as they say^ that is, according 
to their claims and fabrications, 

^they would surely have sought a way to the Lord of the Throne]* 
that is, they would have tried to seek a way to worship Him and draw 
close to Him, seeking nearness to Him. So how can the weak human 
being, who realises how great is his need to be a true slave of his 
Lord, associate another god with Allah? Can this be anything but the 
worst wrongdoing and the greatest foolishness? 

According to this interpretation, the meaning of this verse is similar 
to that of the verses in which Allah says: «|Those upon whom they 
call themselves seek nearness to their Lord]* (17: 57) and: 
f[On the day when He gathers them together with those whom they 
worshipped besides Allah, He will ask: 19 Did you lead these slaves 


19 This question will be put to those who were wrongfully worshipped, such 
as the angels, ‘Eesa (-S^). Prophets, righteous people, ‘saints’, idols and 
so on. 
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of Mine astray, or did they stray from the [right] path by themselves? 
They will say: Glory be to You! It was not proper for us to take anyone 
as an ally besides You [and worship him] 20 ...)* (al-Furqan 25: 17-18) 
Or it may be that what is meant by the words «[If there were [other] 
gods with Him, as they say, they would surely have sought a way to 
the Lord of the Throne)* is: they would have sought a way to reach 
Him and they would have tried to challenge Allah (4s), then if they 
overcame Him, the one who prevailed would be the Lord and God. 
However, they already knew and admitted that the gods whom they 
worshipped besides Allah were subjugated and inferior, and had no 
control over anything. So why did they take them as gods, if they 
were like that? In this case, the meaning is like that of the verse in 
which Allah (4s) says: 

{[Allah has never begotten a son, nor is there any god besides Him. 
[In that case,] each god would have taken full control of what he had 
created, and each would have rushed to gain supremacy over the 
Others... j* (al-Mu 'mirioon 23: 91) 

{[Glory be to Him, and exalted be He^ that is, He is to be declared 
holy and far above 

f[what they say)* of ascribing partners and rivals to Him, for He is 
sublime and great, and His Majesty is so immense that there can be no 
gods besides Him. Those who say such a thing have gone far astray 
and committed a grievous wrongdoing. 

In comparison to His greatness, great creations are as nothing. In 
comparison to His Majesty, the greatness of the seven heavens and 
all those who are in them, and of the seven earths and all those who 
are in them, is very small indeed. 

([... On the Day of Resurrection, the entire earth will be in His grip, 
and the heavens will be rolled up in His Right Hand...)* (az-Zumar 
39: 67) 


20 A question is implied here: so how could we have asked anyone else to 
take us as allies and worship us besides You? (ash-Shawkani) 
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Both the upper and lower realms are inherently in need of Him, 
and this need is never absent from anyone at any time. This need, in 
all aspects, is the need for creation, provision and care, a need which 
they have no choice but to feel until He becomes the object of worship 
and focus of love, to which they seek to draw near and they turn to 
Him in all situations. Hence He says: 

<|The seven heavens and the earth, and all those who are therein, 
glorify Him. There is not a things human, animal, tree, plant, 
inanimate, living or dead ^that does not glorify Him with praise^ 
implicitly or explicitly 

^but you do not understand their glorification^ that is, the glorification 
of all other creatures that do not speak your language, but the Knower 
of the unseen encompasses them all with His knowledge. 

^Verily He is Forbearing, Oft-Forgiving^ as He does not hasten to 
punish the one who says concerning Him a word at which the heavens 
might almost be tom apart, the earth split asunder, and the mountains 
come tumbling down (cf 19. 90). Rather He gives respite, bestows 
blessings upon them, overlooks their deeds, grants them provision 
and calls them to His door, so that they might repent from this grave 
sin, so that He might give them an immense reward and forgive them. 
Were it not for His forbearance and forgiveness, the heavens would 
fall upon the earth and no living creature would be left on the surface 
of the earth. 
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17:45. When you recite the Qur’an, We place between you and those 
who do not believe in the hereafter a hidden barrier, 21 
17:46. And We have placed covers on their hearts so that they will not 
understand it, and deafness in their ears; when you mention your 
Lord alone in the Qur’an, they turn their backs in aversion. 
17:47. We know' best what they are listening for when they listen to 
you, and what they say when they converse in private, when 
the wrongdoers say: [If you were to follow Muhammad] you 
would be following none but a man who is bewitched. 

17:48. See what they liken you to! Thus they have gone astray and 
cannot find a way. 


Here Allah (-te) tells us about His punishment of those disbelievers 
in the truth who reject it and turn away from it: He then bars them 
from faith, as He says: 

({When you recite the Qur’an)? in which there is exhortation, 
admonition, guidance, faith, goodness and a great deal of knowledge, 
({ We place between you and those who do not believe in the hereafter 
a hidden barrier)? that prevents them from understanding it correctly, 
grasping the true meaning and submitting to the goodness to which 
they are called. 

({And We have placed covers on their hearts)? so that they do not 
understand the meanings of the Qur’an; rather they listen to it in such 
a way that proof is established against them 
({and deafness in their ears)? so that they are prevented from hearing, 
(•{when you mention your Lord alone in the Qur’an)? calling them to 
affirm His oneness, and forbidding them to ascribe partners to Him 
({they turn their backs in aversion)? and resentment towards that idea, 
out of love for that which they are following of falsehood. This is like 
the verse in which Allah (j$) says: 


21 That is so that they will not understand it, as a punishment for their 
(stubborn) disbelief. (at-Tabari) 
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«|When Allah alone is mentioned, the hearts of those who do not 
believe in the hereafter shrink with aversion, but when [gods] other 
than Him are mentioned, they rejoice.)* (az-Zumar 39: 45) 

^We know best what they are listening for)* that is. We only 
prevented them from benefiting when they hear the Qur’an because 
We know that their aim is wrong; they want to find the least reason to 
criticise it. They are not listening for the purpose of seeking guidance 
or accepting the truth; rather their intention is not to follow it. One 
who is like that will not benefit from listening to it in the slightest. 
Hence Allah says: 

^...when they listen to you, and what they say when they converse 
in private, when the wrongdoers say)* when they converse in private 
^[If you were to follow Muhammad] you would be following none 
but a man who is bewitched)*. If this is the evil conversation that 
they had amongst themselves, basing it on the assumption that he 
was bewitched, then it is certain that they were not taking what he 
said seriously, and they thought that he was simply murmuring, not 
knowing what he was saying. 

«(See what they liken you to!)* This is expressing astonishment 
because it is the most misguided of likenesses and the furthest from 
the truth. 

^Thus they have gone astray)* by doing that, or it became a cause of 
their misguidance, because they base their judgement of him on that 
assumption, and that which is based on something evil is worse than it. 
^and cannot find a way)* that is, they will not be guided in any way, 
thus their share is pure misguidance and utter wrongdoing. 
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17:49. They say: What! When we have turned into bones and dust, will 
we really be raised up and created anew? 

17:50. Say: Even if you turned to stone or iron. 


17:51. or any other substance you think even more unlikely [to be given 
life]. Then they will say: Who will bring us back [to life]? Say: 
The One Who brought you into being in the first instance. They 
will nod their heads at you [in disbelief and mockery] and say: 
When will that be? Say: It may well be soon. 


17:52. On the day when He calls you, you will respond by praising 
Him and think that you have tarried but a short while. 


Here Allah (■$£) tells us what was said by those who denied the 
resurrection, disbelieved in it and thought it unlikely. 

sfThey say: What! When we have turned into bones and dust)* that 
is, when our bodies have disintegrated completely, 

^will we really be raised up and created anew?)* That is, that 
will never happen and it is impossible - according to their claim. 
They demonstrated extreme ignorance when they disbelieved the 
Messengers of Allah, denied the signs of Allah, and compared the 
power of the Creator of the heavens and the earth to their puny and 
weak powers. As they saw that it was impossible for them and they 
could not do it, they assumed that the power of Allah was equally 
weak. 

Glory be to the One Who made some of His creation, who claimed 
that they were people of mature thinking and intellect, into an example 
of ignorance of the most obvious of things, for which there is the 
clearest proof, in order to show His slaves that no one can achieve 
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anything except by His help, otherwise there is nothing but doom 
and misery. 

«[Our Lord, do not let our hearts deviate now after You have guided us, 
and bestow upon us mercy from Yourself; for You are the Bestower.]) 
(A! ‘Imran 3: 8) 

Hence Allah instructed His Messenger (^) to say to these people 
who denied the resurrection because they thought that it was unlikely: 

^Say: Even if you turned to stone or iron, or any other substance 
you think even more unlikely [to be given life]^ that is, so that you 
will be safe - or so you claim - from the power of Allah reaching you 
or His will being done concerning you. For you cannot escape Allah, 
no matter what state you are in and no matter what you are turned 
to. You have no control over yourselves in this life or after death, so 
leave control and disposal of affairs to the One Who has power over 
all things and Who encompasses all things. 

^Then they will say)? when you establish proof against them 
concerning the resurrection: 

^Who will bring us back [to life]? Say: The One Who brought you 
into being in the first instance]?. As He originated you, when you were 
nothing worth mentioning, He will recreate you: 

^...As We originated creation, so We will repeat it...)? (al-Anbiya’ 
21: 104) 

^They will nod their heads at you [in disbelief and mockery]^ 
that is, in denial and amazement at what you say 
^and say: When will that be?^ That is, when will this resurrection of 
which you speak come to pass? They are not affirming the idea of the 
resurrection; rather this is foolishness on their part, and is intended 
to cause annoyance. 

«[Say: It may well be soon]?. There is no benefit in knowing the exact 
time of it; rather the benefit is to affirm it, establish it as a belief and 
prove it. Otherwise everything that is coming is near at hand. 
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t-(On the day when He calls you)? to the resurrection, and the 
Trumpet is blown 

qyou will respond by praising Him)? that is, you will submit to His 
command and you will not be able to rebel against Him. 

^by praising Him)? - for He is worthy of praise for all that He does, 
and He will requite people for their deeds when He gathers them on 
the Day of Judgement. 

«jand think that you have tarried but a short while)? because it will 
happen so quickly, and whatever you had enjoyed of pleasures will be 
as if it never happened. This is the event of which the deniers asked 
«{When will that be?)? They will regret it bitterly when it comes, and 
it is said to them: 

«(.. .This is what you used to deny.)? (al-Muiaffifeen 83: 17) 


litSi» 
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17:53. Tell My slaves that they should say what is best, 22 for Shaytan 
sows discord among them. Verily Shaytan is to man an avowed 
enemy. 


17:54. Your Lord knows you best: if He wills. He will have mercy on 
you and if He wills, He will punish you. We have not sent you 
[O Muhammad] to be in charge of them. 


22 What is meant is to speak in a courteous and gracious manner, and not 
to respond in kind to harsh words. 
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17:55. And your Lord knows best all who are in the heavens and on 
earth. Indeed We have exalted some of the Prophets above 
others, and to Dawood We gave the Zaboor [Psalms], 


This is by His kindness towards His slaves, as He enjoined upon 
them the best manners, deeds and words that lead to happiness in this 
world and the hereafter. 

^Tell My slaves that they should say what is bestjj - this is 
enjoining all words that bring one closer to Allah, such as reading 
Qur’an, remembering Him (dhikr), acquiring knowledge, enjoining 
what is right, forbidding what is wrong, and speaking good and 
kind words to people in a manner that is appropriate to their various 
positions and status. If there is a choice between two good things, 
then it is enjoined to give precedence to the better of the two, if it is 
not possible to combine both. 

Speaking good words leads to developing good manners and doing 
righteous deeds, for the one who controls his tongue will be in control 
of all his affairs. 

^for Shaytan sows discord among them)? that is, he strives to 
create trouble between people in a manner that is detrimental to 
their religious commitment and worldly affairs. The remedy for that 
is not to obey him, by avoiding the inappropriate talk to which he 
calls people, and by being soft and gentle with one another, so as 
to suppress the Shaytan who seeks to spread discord among them, 
because he is their true enemy whom they should oppose, for he calls 
them to: 

([.. .become inhabitants of the raging fire.p (Fatir 35: 6) 

As for brothers in Islam, even if the Shaytan manages to sow 
discord among them and create enmity between them, the right thing 
to do is strive against their enemy and suppress their inclinations 
towards evil, through which the Shaytan finds a way to influence 
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them. By doing so, they will be obeying their Lord, putting their 
affairs in order and following the path of wisdom. 

^Your Lord knows you best)?, better than you know yourselves. 
Hence He only wants what is good for you and He only enjoins upon 
you that which is in your best interests. You may want something 
when the opposite is better. 

^if He wills. He will have mercy on you and if He wills, He will 
punish you)?. Hence He guides whomever He will to take the measures 
that lead to mercy, and He forsakes whomever He will, so that he will 
go astray and will become deserving of punishment. 

^We have not sent you [O Muhammad] to be in charge of them)? 
and to control their affairs and requite them for their deeds. Rather 
Allah is in charge of them, and your role is to convey the message 
and guide people to the straight path. 

And your Lord knows best all who are in the heavens and on 
earth)? of all types of creatures, so He gives each of them what he 
deserves, according to His wisdom, and He favours some of them 
over others in terms of both physical and intangible qualities, just 
as He favoured some of the Prophets, who all have in common the 
fact that they received revelation, over others in terms of virtues 
and characteristics that had to do with what Allah blessed them 
with of physical characteristics, pleasant manners and attitudes, 
righteous deeds, number of followers, and revelation of Books 
to some of them that contained rulings and beliefs, as He sent 
down to Dawood the Zaboor (Psalms), which is the well-known 
Book. 

As it is the case that Allah favoured some of them over others, and 
gave to some of them Books, why do those who reject Muhammad 
(^|) deny what Allah has sent down to him and what He has blessed 
him with of prophethood and the Book? 
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17:56. Say: Call on those whom you claim [to be gods] 23 besides Him; 
they have no power to relieve you of harm or divert it from you. 

17:57. Those upon whom they call themselves seek nearness to their 
Lord, [competing to see] which of them will be nearest. They 
hope for His mercy and fear His punishment, for verily the 
punishment of your Lord is something to be dreaded. 


<|Say^ to the polytheists who ascribe partners to Allah and take 
others as gods which they worship as they worship Allah, and they 
call upon them as they call upon Him, and instruct them to correct 
what they claim and believe, if they are sincere: 
tfCall on those whom you claim [to be gods]}» besides Allah, and see 
whether they can benefit you or ward off harm from you, for they 
^have no power to relieve you of harm or divert it from you^, such as 
sickness, poverty, hardship and so on. They cannot ward it off at all, 
and they also have no power to divert it from one person to another, 
or to change it from hardship to something less severe. 

If this is how they are, then why do you call upon them besides 
Allah? For they have no attributes of perfection and do not do 
any useful deeds, so taking them as gods is lacking in religious 
understanding and reason, and it is foolishness. 


23 Those who are falsely worshipped, who are referred to in this and the 
following verse, are ‘Eesa, ‘Uzayr and the angels; they have no power to 
benefit or harm in and of themselves, and are themselves devoted slaves 
of Allah. 
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What is astounding is that when foolishness becomes a common 
practice and is received from misguided parents, a person sees it as 
being right thinking, and he sees sincere devotion to Allah alone, 
the One Who is perfect and bestows all blessings, both apparent and 
invisible, as foolishness and as something strange, as the polytheists 
said: 

Has he made all the gods into one God? This is indeed most strange! p 

(Sdd 38: 5) 

Then Allah tells us that those whom they worship besides Allah 
are completely distracted from them because they are concerned with 
showing their own need for Allah and seeking to draw near to Him: 

«fThose upon whom they call)? among the Prophets, the righteous 
and the angels 

(•[themselves seek nearness to their Lord, [competing to see] which of 
them will be nearest]} that is, they compete in drawing near to their 
Lord, striving their utmost to do righteous deeds that will bring them 
closer to Allah and to His mercy, for they fear His punishment, so 
they avoid everything that may lead to it. 

([for verily the punishment of your Lord is something to be dreaded^ 
that is, it is something to be feared greatly and one should keep away 
from anything that could lead to it. 

These three things - fear, hope and love - which Allah describes 
as the characteristics of those who are close to Him are the basis and 
prerequisites for all goodness. Whoever has all of them, all his affairs 
will be in order, but if his heart is devoid of them, good things will 
disperse from around him and he will be surrounded by troubles. 

The sign of love is that which Allah mentions, that a person strives 
hard to do everything that will bring him closer to Allah, and he 
competes with others in drawing closer to Him, intending all his deeds 
for Allah alone, being utterly sincere in doing them and doing them 
in the best possible manner. Whoever claims that he loves Allah, but 
does not do this, is lying. 
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17:58. There is no city but We will destroy it before the Day of 
Resurrection, or punish it severely. That is written in the Book 
[of our decrees]. 24 


That is, there is no city among the cities that disbelieved in the 
Messengers but it will inevitably be destroyed or punished severely 
before the Day of Resurrection. This is a decree that has been ordained 
by Allah, and it will inevitably come to pass. So let the disbelievers 
hasten to turn to Allah and believe in His Messengers, before they 
reach a point where punishment will become inevitable. 
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17:59. Nothing prevents Us from sending signs except that the earlier 
people rejected them. We sent the she-camel to Thamood as a 
clear sign, yet they rejected her. We send signs only by way of 
instilling fear. 


17:60. And [remember] when We said to you: Verily your Lord 
encompasses humankind [with His knowledge and might]. We 


24 That is, al-Lawh al-Mahfoodh- 
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did not make the sight which We showed you, 25 and the accursed 
tree 26 [mentioned] in the Qur’an, except as a test for the people. 
We seek to instil fear in their hearts, but it only increases their 
inordinate transgression. 


Here Allah (•&) refers to His mercy in that He did not send down 
the signs demanded by the disbelievers. Nothing prevented Him from 
sending them except the possibility of their rejecting them, for if they 
had rejected them, the punishment would have been hastened for 
them and would have come upon them without delay, as happened 
to earlier generations who disbelieved in His signs. 

One of the greatest signs is that which Allah sent to Thamood, 
namely the great she-camel, but they rejected that sign, so that fate 
befell them of which Allah tells us in His Book. And these people (the 
disbelievers of Makkah) are the same: even if great signs were to come 
to them, they would not believe. What prevented them from believing 
was not the fact that what the Messenger brought was unclear, as a 
result of which they were uncertain as to whether it was true or false, 
for He brought a great deal of proof which pointed to the soundness of 
the message he brought, which would lead to guidance for anyone who 
was seeking guidance. Any other sign (that they demanded) would 
be the same, so they would inevitably think of it as they thought of 
other signs. Therefore not sending another sign, when this was the 
case, was better for them. 

^We send signs only by way of instilling fear^ that is, the purpose 
behind it is not to lead them to faith that could not be achieved 
otherwise; rather the purpose is to instil fear, so as to deter them 
(from their obstinate behaviour). 


25 This refers to the Prophet’s Isra’ (Night Journey). 

26 This refers to the tree of az-Zaqqoom, mentioned in (ad-Dukhan 44:43-44), 
from which the people of hell will be fed. 
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^And [remember] when We said to you: Verily your Lord 
encompasses humankind [with His knowledge and might]^, so they 
have nowhere to turn to and no refuge to escape from Him. This is 
sufficient for anyone who has intellect to refrain from that which is 
hateful to Allah, Who encompasses humankind. 

<fWe did not make the sight which We showed you, and the 
accursed tree [mentioned] in the Qur’an, except as a test for the 
people]*. The majority of commentators are of the view that the sight 
mentioned here refers to the Night Journey (Isra’) and the tree is the 
tree of az-Zaqqoom that grows from the depths of hell. 

What is meant is that if these two things have become a trial or 
test that causes confusion to people, to the extent that the disbelievers 
become more stubborn in their disbelief and increase in evil, and 
some of those who had weak faith recanted their faith because 
what the Prophet (#|) told them - of events that occurred during 
the Night Journey, and what happened during that journey from the 
Sacred Mosque to the Distant Mosque - was so extraordinary, and 
what he told them about a tree growing from the depths of hell was 
also extraordinary, and this is what made them reject faith and not 
accept it, then how about if they saw great signs and remarkable 
extraordinary events? Is that not more likely to lead to an increase 
in their evil? Therefore Allah had mercy on them and diverted that 
from them. 

Hence you will understand that it is more appropriate that the 
Qur’an and Sunnah did not describe in clear terms major events that 
would occur at later times, because when it comes to things the like 
of which people have never seen, their minds may not accept them 
if they are told of them before they happen, which may then become 
a cause of doubt in the hearts of some believers, and may prevent 
others from entering Islam, as they are put off from it. Rather Allah 
refers to such matters in very general and ambiguous words that refer 
to all that will happen. 
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«(We seek to instil fear in their hearts)* by means of the signs 
f(but it only increases their inordinate transgression)*. 
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17:61. And [remember] when We said to the angels: Prostrate before 
Adam, and they [all] prostrated except Iblees. He said: Should 
I prostrate before one whom You have created from clay? 


17:62. [Iblees] said: Do you see this one whom You have honoured 
above me? If You give me respite until the Day of Resurrection, 
I will surely bring his offspring under my sway, all but a few. 


17:63. [Allah] said: Go ahead; whoever among them follows you, verily 
hell will be the recompense of you all, an ample recompense. 


17:64. Entice whomever among them you can with your voice; mobilise 
your cavalry and infantry against them; 27 share with them in 
their wealth and their children, 28 and make promises to them. 
But Shaytan makes promises to them only in order to deceive 
them. 


27 What is meant is use all the means at your disposal against them. 
(al-Qurtubi) 

28 What is meant is causing them to acquire and dispose of wealth in unlawful 
ways, and to produce children in unlawful ways (by means of fornication). 
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17:65. Verily you will have no power over My slaves, and sufficient 
is Allah as a guardian. 


Here Allah (-fe) points out to His slaves the extent of Shaytan’s 
enmity and his keenness to mislead them, and that when Allah created 
Adam, he (Shaytan) was too arrogant to prostrate to him. 

^He said)? out of arrogance: {(Should I prostrate before one whom 
You have created from clay?)? He claimed that he was better than him, 
because he had been created from fire. We have mentioned above how 
wrong this false analogy was, in many aspects. 

When it became clear to Iblees that Allah had favoured Adam, he 
said to Allah: {(Do you see this one whom You have honoured above 
me? IfYou give me respite until the Day of Resurrection, I will surely 
bring his offspring under my sway]? that is, 1 will mislead them and 
not spare anyone, 

^all but a few)?. The evil one knew that there would inevitably be 
some who would oppose him and disobey him. 

Therefore Allah said to him: {(Go ahead; whoever among them 
follows you)? and chooses you above his true Lord 
{(verily hell will be the recompense of you all, an ample recompense)? 
that is, it is saved for you as requital for your deeds. 

Then Allah told him to do all that he could to misguide them, 
saying: {(Entice whomever among them you can with your voice)? - 
this includes everyone who calls others to sin. 

{•(mobilise your cavalry and infantry against them)? - this includes 
everyone who rides or walks in the course of committing sin and 
disobedience towards Allah; he is one of the cavalry and infantry of 
the Shaytan. 

What is meant is that Allah tests people by means of this avowed 
enemy who calls them to disobey Allah by his words and deeds. 
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^share with them in their wealth and their children}* - this includes 
every sin that is connected to their wealth and children, such as 
withholding zakah and expiatory payments, not paying dues, not 
disciplining children and raising them to do good and keep away 
from evil, taking wealth unlawfully or using it inappropriately, and 
acquiring money from bad sources. 

In fact many of the commentators stated that sharing with the 
Shaytan in wealth and children also includes not invoking the name 
of Allah when eating, drinking and having intercourse, because 
if a person does not invoke the name of Allah at those times, the 
Shaytan will have a share of those things with him, as is mentioned in 
the hadith. 

^and make promises to them^ that is, attractive promises that 
have no substance. Hence Allah says: ^But Shaytan makes promises 
to them only in order to deceive them}* because his promise is false 
and has no value, such as when he makes sin and false beliefs fair- 
seeming to them and promises them reward for that, because they 
think that they are following truth. Allah (:&) says elsewhere: 

^The Shaytan threatens you with poverty and instructs you to be 
miserly, but Allah promises you His forgiveness and grace...}* 
(al-Baqarah 2: 268) 

Having mentioned what the Shaytan wants to do to people, and 
what helps to protect one from his temptations, which is true servitude 
to Allah, adherence to faith and putting one’s trust in Him, Allah now 
says: ^Verily you will have no power over My slaves}* that is, you 
have no power to tempt them; rather Allah will ward off all evil from 
them, if they are true slaves to Him, and He will protect them from 
the accursed Shaytan and suffice them against him. 

^and sufficient is Allah as a guardian}* for the one who puts his trust 
in Him and complies with His commands. 
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17:66. It is your Lord Who drives forward the ships for you on the sea, 
so that you may seek of His bounty. Verily He is to you Most 
Merciful. 


17:67. When danger threatens you at sea, all those on whom you call 
disappear [from your minds], except Him alone. But when He 
brings you safe to dry land, you turn away from Him. Man is 
ever ungrateful. 

17:68. Do you then feel secure that He will not cause a tract of dry 
land to swallow you up, or that He will not send against you a 
violent squall of pebbles? Then you will find none to protect 
you. 

17:69. Or do you feel secure that He will not send you back [to sea] 
once more, then send against you a tempest and drown you 
because of your disbelief? Then you will find no one to help 
you against Us. 


Here Allah mentions the blessings that He has bestowed upon 
people, as He has made to be of service to them ships and other 
vessels, which He inspired them to make. And He has made the 
tumultuous sea to be of service to them, carrying them on its surface, 
so that people may benefit thereby, travelling, carrying their goods 
and doing trade. This is by His mercy towards His slaves, for He is 
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ever merciful and compassionate, giving them everything they want 
and that is useful for them. 

One of the signs of His mercy, which indicates that He is the only 
One Who is deserving of worship, to the exclusion of all others, is 
that if harm befalls them on the sea, and they fear that they will die 
because of the high waves, those whom they used to worship besides 
Allah at times of ease, among the living and the dead, vanish from 
their minds, and it is as if they never called upon them at any time, 
because they realise that those (objects of worship) are helpless and 
incapable of granting relief from hardship. Instead they cry out to 
the Originator of the earth and the heavens, Whose help all creatures 
seek at times of hardship, and they call upon Him and beseech Him 
with utter sincerity in such situations. 

But when Allah grants them relief from hardship and brings them 
safely to the shore, they forget the one on Whom they called, and 
they associate others with Him that can neither bring benefit nor 
cause harm, and can neither give nor withhold, and they turn away 
from showing sincere devotion to their true Lord and Sovereign. 
This is indicative of man’s ignorance and ingratitude, except those 
whom Allah has guided and blessed with sound reasoning, so they 
are guided to the straight path. Such a one knows that the One Who 
grants relief from hardship and saves one from terrors is the only One 
Who deserves to be shown sincerity in all one’s actions, at times of 
ease and of hardship. 

As for the one who fails and is left to his own devices and weak 
reasoning, at the tune of hardship he focuses only on his immediate 
interests and need to be saved in that situation. But when he is saved 
and the hardship is over, he thinks in his ignorance that he has managed 
to escape from Allah, and the idea of consequences in this world never 
crosses his mind, let alone consequences in the hereafter. 

Therefore Allah reminds them by saying: (jDo you then feel secure 
that He will not cause a tract of dry land to swallow you up, or that 
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He will not send against you a violent squall of pebbles?^ That is, 
He is able to do all things: if He so willed. He would send down 
punishment upon you which would come upon you from beneath 
you by means of the earth swallowing you up, or from above you by 
means of showers of pebbles, and you would be destroyed, so do not 
think that death or destruction can only come at sea. 

If you do think that, then do you feel confident that «(that He 
will not send you back [to sea] once more, then send against you a 
tempest)? that is, a strong wind that destroys everything in its path 
«fand drown you because of your disbelief? Then you will find no 
one to help you against Us)? and Allah does not wrong them in the 
slightest. 
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17:70. We have indeed honoured the sons of Adam, given them means 
of transportation on land and sea, provided them with good 
things, and have favoured them above many of those whom We 
have created. 


This is by His generosity and kindness towards them, the full extent 
of which no one can know. He has honoured the children of Adam 
in all ways, as He has honoured them with knowledge and reason, 
sending the Messengers, sending down the Books, making some of 
them His close friends and chosen ones, and bestowing upon them 
blessings both visible and invisible. 

^given them means of transportation on land)? such as camels, 
mules, donkeys and other means of transportation 
«fand sea)? such as ships and other vessels 
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^provided them with good things)) such as food, drink, clothing and 
spouses. There is nothing good that has to do with their needs, but 
Allah has honoured them with it and made it available to them. 

^and have favoured them above many of those whom We have 
created)) by means of that for which He has singled them out of 
blessings, virtues and qualities that are not given to other types of 
creatures. 

So will they not give thanks to the One Who has bestowed these 
blessings and warded off harm? These blessings should not be a 
barrier between them and the One Who bestowed them, and they 
should not distract them from worshipping their Lord, let alone be 
used to disobey Him. 
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17:71. [Mention, O Muhammad] the day when We will summon every 
community with their leaders. Those who are given their record 
of deeds in their right hands will read their record; they will 
never be wronged even by as much as the thread in the groove 
of a date stone. 


17:72. Those who are blind [to the truth] in this world will be blind in 
the hereafter, and even further astray from the path [of truth]. 


Here Allah (4c) tells us how people will be on the Day of 
Resurrection, and that He will call all people, with their leaders and 
those who called them to true guidance, namely the Messengers 
and their deputies. Each nation will be presented, brought by their 
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Messenger who called them, and their deeds will be judged against 
the Book to which the Messenger called them: were their deeds in 
accordance with it or otherwise? Based on this criterion, they will be 
divided into two groups: 

<|Those who are given their record of deeds in their right hands}* 
because they followed their leader who guided them to the straight 
path, followed His Book and did a great deal of good deeds and few 
bad deeds 

<|will read their record)* happily and joyfully, rejoicing at what they 
see in it 

^they will never be wronged even by as much as the thread in the 
groove of a date stone}* with regard to what they did of good deeds. 

^Those who are blind [to the truth] in this world^ and did not 
accept the truth or submit to it, rather they followed misguidance 
^will be blind in the hereafter}* to following the path that leads to 
paradise, just as they did not follow it in this world 
dand even further astray from the path [of truth]]? because the requital 
matches the nature of the deed; as you sow, so shall you reap. 

This verse indicates that every nation will be called to its religion and 
Book: did it act in accordance with it or not? They will not be called 
to account on the basis of the law of a Prophet whom they were not 
instructed to follow, for Allah does not punish anyone except after 
proof is established against him and he chooses to reject it. 

People of goodness will be given their records of their deeds in 
their right hands and they will rejoice greatly; people of evil will be 
the opposite of that and they will not be able to read their records 
because of the severity of their distress and grief. 
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17:73. Verily, they were about to tempt you away from that which 
We have revealed to you [O Muhammad], so that you would 
fabricate something else and attribute it to Us; then they would 
have taken you as a close friend. 


17:74. Had We not kept you steadfast, you would nearly have inclined 
towards them a little. 


17:75. In that case, We would have made you taste a double punishment 
in this life, and a double punishment after death. Then you would 
have found none to help you against Us. 

17:76. They were about to hound you from the land in order to expel 
you therefrom, but in that case they would not have remained 
there after you, except for a little while. 

17:77. Such was Our way with the Messengers We sent before you [O 
Muhammad], and you will find no change in Our way. 29 


Here Allah B?) mentions His favour to His Messenger Muhammad 
($&:) and how He protected him from those who were keen to tempt 
him away by all means: 

e(Verily, they were about to tempt you away from that which We 
have revealed to you [O Muhammad], so that you would fabricate 
something else and attribute it to Us|> that is, they wanted something 
of you but they did not get it. They used tricks to make you fabricate 
and attribute to Allah something other than what We revealed to you. 


29 What is meant here is that it is the way of Allah to send His punishment 
upon people if they expelled the Messenger who was sent to them. 
(at-Tabari) 
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so that you would bring something that was in accordance with their 
desires and you would abandon that which Allah had sent down to you. 

«fthen]* if you had done what they wanted «fthey would have taken 
you as a close friend]* that is, one who was beloved and dearer to 
them than their own loved ones, because of what Allah has bestowed 
upon you of good manners and etiquette that endear you to everyone, 
near and far, friend and enemy. 

But you should understand that they only oppose you and show 
enmity to you because of the truth that you have brought, not because 
of your character. This is like the verse in which Allah (^c) says: 
^We know well that what they say grieves you [O Muhammad], It is 
not you they disbelieve; rather it is the revelations of Allah that the 
wrongdoers deny.]* (al-Andm 6: 33) 

Nevertheless, t|Had We not kept you steadfast]* in adherence to 
the truth, and blessed you by enabling you to refrain from responding 
to their call 

^you would nearly have inclined towards them a little]* because of 
their persistence and your desire that they be guided. 

*(In that case]*, if you had inclined towards what they wanted, 
«(We would have made you taste a double punishment in this life, and 
a double punishment after death]* because of the perfect blessing that 
Allah has bestowed upon you and because of your perfect knowledge. 
«(Then you would have found none to help you against Us]* to save 
you from the punishment that would have befallen you, but Allah 
(■fe) protected you from that which leads to evil and from people, 
and He made you steadfast and guided you to the straight path, and 
you did not incline towards them at all. Thus He granted you a perfect 
blessing. 

^They were about to hound you from the land in order to expel 
you therefrom]* that is, because they hated for you to stay among 
them, they almost drove you out of the land and expelled you from it. 
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If they had done that, they would not have remained there after you, 
except for a little while, until the punishment came upon them, as is 
the way of Allah with all nations, which never changes or varies. For 
every nation that rejected and expelled its Messenger, Allah hastened 
its punishment. 

When those who disbelieved plotted against him and expelled 
him, it was not long before Allah punished them at Badr, where their 
leaders were killed and they were weakened; to Him be praise. 

This passage points to the individual’s great need for Allah to make 
him steadfast, and indicates that he should keep beseeching his Lord, 
asking Him to make him firm in his faith, and he should continue 
striving by all means to attain that, because Allah said to the Prophet 
(#§), who is the most perfect of all people: ^Had We not kept you 
steadfast, you would nearly have inclined towards them a little)?, so 
how about others? 

It is also a reminder from Allah to His Messenger (^|) of His 
blessings and how He protected him against evil. This indicates that 
Allah loves for His slaves to notice the blessing that He bestows upon 
them - when they are exposed to temptation - by protecting them 
from it and keeping them steadfast in their faith. 

We also see that the higher a person’s status is and the more 
blessings he receives from Allah, the greater his sin and the more 
serious the offence if he does something blameworthy, because Allah 
reminded His Messenger (jj§;) that if he did that - although he is far 
above doing such a thing - then tfWe would have made you taste a 
double punishment in this life, and a double punishment after death. 
Then you would have found none to help you against Us)?. 

These verses also tell us that when Allah wills to destroy a 
nation, their sins increase and become more serious in nature, thus 
the punishment becomes inevitable, as is His way with all nations, 
when they expelled their Messengers. 
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17:78. Establish prayer at the decline of the sun [from the meridian] 
until the darkness of the night, and recite the Qur’an at dawn, for 
verily the recitation at dawn is ever witnessed [by the angels]. 30 

17:79. And during the night wake up and pray [ tahajjud ], an additional 
prayer for you [O Muhammad], so that your Lord may raise you 
to a station of praise and honour. 

17:80. Say: My Lord, grant me a goodly entrance and a goodly exit, 31 
and grant me from You a supporting power. 

17:81. And say: The truth has come and falsehood has perished. 
Falsehood is always bound to perish. 


Here Allah (%) instructs His Prophet Muhammad (-^) to establish 
prayer perfectly, with the proper outward movements and inward 
focus of mind, at the prescribed times. 

^at the decline of the sun [from the meridian]^ that is, when it 
begins to sink towards the western horizon, after reaching its zenith. 
This includes dhuhr and ‘a?r prayers. 


30 The five daily prayers are included in this verse, from dhuhr (mid-day) 
prayer through ‘asr (mid-afternoon) to maghrib (sunset) and isha (night¬ 
time, when it becomes dark), and finally fajr (dawn). 

31 Many commentators said that this refers to the Prophet s leaving Makkah 
and entering Madinah. 
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tjuntil the darkness of the night)-) this includes maghrib and ‘isha’ 
prayers. 

«{and recite the Qur’an at dawn)? that is ,fajr prayer. It is referred to as 
reciting the Qur'an because it is prescribed to recite at length in this 
prayer more than in others, and because of the virtue of recitation, 
because it is witnessed by Allah and by the angels of the night and 
the angels of the day. 

This verse mentions the times of the five daily prayers, and 
indicates that the prayers that are to take place at these times are 
obligatory, because the command refers specifically to them. 

It also indicates that being on time is a condition of the prayer being 
valid and that the time is the reason for the prayer being obligatory, 
because Allah enjoins us to establish the prayers at these times. It also 
indicates that dhuhr and ‘asr may be put together for a valid reason, as 
may maghrib and ‘isha’, because Allah mentioned their times together. 

This verse also highlights the virtue of fajr prayer and of reciting 
at length in it, and highlights the fact that recitation is an essential 
part of the prayer, because calling an act of worship by the name of 
one of its parts indicates that that part is obligatory. 

^And during the night wake up and pray [tahajjud])) that is, pray 
at any part of the night 

t-(an additional prayer for you [O Muhammad]^ that is, so that prayer 
at night may be something additional for you, so as to raise you in 
status, unlike others for whom it is expiation of sins. 

And it may be that what is meant is that the five daily prayers 
are obligatory for you (O Muhammad [^]) and for the believers, 
unlike prayers at night, which are obligatory for you in particular (O 
Muhammad [s^t|]), because of your special status before Allah; as 
He wants to honour you. He has made your duties greater than those 
of others, so as to increase you in reward and so that you may attain 
thereby the station of praise and glory ( al-maqam al-mahmood ), which 
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is the station for which the first and the last will praise him, the station 
of greater intercession, when the people will seek the intercession of 
Adam, then Nooh, then Ibraheem, then Moosa, then ‘Eesa, and all 
of them will excuse themselves and refuse to do it, until they seek 
the intercession of the leader of the sons of Adam, to ask Allah to 
relieve them of the distress and anguish of the standing (on the Day 
of Resurrection). Then he will intercede with his Lord, Who will 
accept his intercession and make him stand in that station, for which 
he will be envied by the first and the last, and he will be praised by 
all people. 

^Say: My Lord, grant me a goodly entrance and a goodly exit)? 
that is, make my entrance and my exit all in obedience to You and 
pleasing to You, because that means sincerity and compliance with 
Allah’s command. 

^and grant me from You a supporting power)* that is, clear evidence 
and definitive proof for all that I do or do not do. 

This is the highest position that Allah may cause a person to attain, 
that all his situations are good and are means of drawing closer to his 
Lord, and that - in all situations - he may have clear evidence. This 
includes beneficial knowledge, righteous deeds and knowledge of 
various issues and proofs. 

^And say: The truth has come and falsehood has perished)? - 
the truth is that which Allah revealed to His Messenger Muhammad 
(^) and commanded him to speak and proclaim. The truth has come 
which nothing can resist, and falsehood has perished, that is it has 
diminished and vanished. 

^Falsehood is always bound to perish)? that is, this is the nature of 
falsehood, but it may have the upper hand for a while, if it is not 
opposed by the truth. But when the truth comes, falsehood diminishes 
and ends up lifeless. Hence falsehood is only popular at times and 
in places where there is no knowledge of the revelations and proofs 
of Allah. 
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17:82. We send down in the Qur’an that which is a healing and mercy 
for the believers, but it increases the wrongdoers in nothing but 
loss. 


The Qur’an contains healing and mercy, but that is not for everyone; 
rather it is only for those who believe in it and have knowledge of it. 
As for the wrongdoers who do not believe in it, or who do not act in 
accordance with it, its verses only increase them in loss, as proof is 
established against them by means of it. 

The healing that is contained in the Qur’an is broad in scope, 
and offers healing for spiritual maladies such as doubt, ignorance, 
corrupt views, deviation and bad intentions. It also contains certain 
knowledge by means of which all doubts may be dispelled, and 
exhortation and reminders that dispel all desires that are contrary to 
the command of Allah. It also offers healing from physical pain and 
sickness. 

With regard to mercy, this refers to what the Qur’an contains of 
the means of attaining mercy and encouragement to pursue those 
means; when a person does those things, he will attain mercy, eternal 
happiness and reward in this world and the hereafter. 
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17:83. When We bestow Our blessings upon man, he turns away and 
draws aside, but if misfortune befalls him, he is filled with 
despair. 


This is the nature of man, by default, except those whom Allah 
guides. When Allah blesses man, he rejoices in the blessing and 
becomes insolent because of it, turning away and drawing aside from 
his Lord; so he does not give thanks and does not remember Him. 
<fbut if misfortune}?, such as sickness and the like 
^befalls him, he is filled with despair^ of anything good, and he loses 
all hope in his Lord, thinking that this misfortune will last forever. 

But in the case of the one whom Allah guides, when blessings 
come to him he humbles himself before his Lord and give thanks for 
His blessings, and when misfortune strikes, he beseeches his Lord 
and puts his hope in Allah to restore his well-being and relieve him 
of what has befallen him, and thus the calamity is alleviated. 


O O 



(At 

17:84. Say: Everyone acts according to his own disposition. But your 
Lord knows best who is more rightly guided as to the way. 


«(Say: Everyone^ that is, all people 
^acts according to his own disposition)? that is, as befits his nature. 
If he is one of the chosen and righteous, nothing befits him except to 
do deeds solely for the sake of the Lord of the worlds. In the case of 
others, who have been forsaken by Allah and are doomed to failure, 
nothing befits them except doing deeds for the sake of created beings, 
and they do not do anything except that which suits them. 
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«|But your Lord knows best who is more rightly guided as to the 
way)* so He knows who is fit to be guided, and He guides him; and 
He knows who is not fit for guidance, so He forsakes him and does 
not guide him. 
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17:85. They ask you about the soul. Say: The soul is a matter known 
only to my Lord, and of knowledge you have been granted only 
a little. 


This is an implied rebuke of the one who asks questions with no 
intention but to show stubbornness and try to frustrate the person 
questioned, and he does not ask about that which is important. They 
ask about the soul, which is a hidden matter that not everyone is able 
to describe properly or know its nature. Moreover, they are lacking 
in the knowledge they need and failing to ask about it. 

Hence Allah instructed His Messenger (^) to answer the question 
by saying: «{Say: The soul is a matter known only to my Lord)* That 
is, it is one of the things that He created by saying to it, ‘Be!’ and 
it was. There is no great benefit in asking about it, when one lacks 
knowledge of other important issues. 

This verse indicates that if a person is asked about something when 
it would have been more appropriate to ask about something else, he 
should refrain from answering and point the questioner towards that 
which he needs to know and which will benefit him. 
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17:86. If We so willed, We could surely take away that which We 
have revealed to you; then you would find no one to help you 
in recovering it from Us. 


17:87. But [it has been left with you] by the mercy of your Lord, for 
His favour to you has been great indeed. 


Here Allah (•*&) tells us that the Qur’an and the revelation that He 
gave to His Messenger (^) was a mercy from Him to the Messenger 
and His slaves, and it is the greatest blessing of all to His Messenger, 
for the bounty of Allah towards him is great and no one can evaluate it. 

The One Who bestowed it upon you is able to take it away, then you 
would not find anyone who could recover it for you. So you should 
be happy to have it and rejoice in it, and do not let the disbelief of the 
disbelievers and the mockery of those who have gone astray make 
you sad, for the greatest blessing (namely the Qur’an) was offered to 
them, but they rejected it, because they are insignificant before Allah 
and He has forsaken them. 
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17:88. Say: Verily if all of humankind and the jinn were to come 
together to produce the like of this Qur'an, they could never 
produce the like thereof, even if they helped one another. 
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This is definitive proof of the soundness and truth of that which 
the Messenger (^) brought, as Allah challenged humankind and the 
jinn to produce its like, and stated that they would never be able to 
produce its like; even if they all cooperated to that effect they would 
never be able to do it. 

And it came to pass as Allah told us, for those who disbelieved 
had the strongest motive to refute it in any way possible, and they had 
a strong command of the language and were very eloquent. If they 
had the least ability to meet the challenge, they would have done so. 

Thus it is known that they surrendered completely, willingly 
or otherwise, and declared that they were incapable of producing 
something to match the Qur’an. 

How could one who is created from clay and is lacking in all aspects, 
who possesses no knowledge, power, will, speech or perfection except 
that which is granted by his Lord, match the words of the Lord of the 
earth and the heavens, Who sees all that is hidden, Who is possessed 
of absolute perfection and majesty, and is worthy of all praise, and if 
all the sea, with seven more seas besides, were ink and all the trees 
were pens, the ink would run dry and the pens would wear out, but 
the words of Allah would never be exhausted? 

Just as no one in creation is in any way like unto Allah in any of 
His attributes, His speech is one of His attributes, in which no one 
resembles Him. So there is nothing like unto Him in His essence, 
His names. His attributes and His actions - may He be blessed and 
exalted. 

May he perish, the one who cannot see the difference between the 
words of the Creator and the words of created beings, and claims that 
Muhammad (^) fabricated it and attributed it to Allah, and that he 
made it up by himself. 
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17:89. We have explained [the truth] to man in this Qur’an, discussing 
different issues in various ways, yet most people persist in 
disbelief. 

17:90. They say: We will never believe in you until you cause a spring 
to gush forth from the earth for us; 

17:91. Or you have a garden of date palms and vines, and you cause 
rivers to gush forth in their midst; 

17:92. Or you cause the sky to fall upon us in pieces, as you claimed 
[will happen on the Day of Resurrection]; or you bring Allah 
and the angels before us, face to face; 

17:93. Or you have a house made of gold; or you ascend to heaven, and 
even then we will not believe in your ascent unless you bring 
down to us a Book we can read. Say: Glory be to my Lord! Am 
I anything but a man, sent as a Messenger? 
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17:94. Nothing kept the people from believing, when guidance came 
to them, except that they said: Has Allah sent a [mere] human 
as a Messenger? 

17:95. Say: If there had been angels on earth, walking about and settled 
therein. We would surely have sent down to them from heaven 
an angel as a messenger. 

17:96. Say: Allah is sufficient as a witness between me and you. Verily 
He is well aware of His slaves and sees them all. 


t-(We have explained [the truth] to man in this Qur’an, discussing 
different issues in various ways]? that is, We have various ways of 
exhortation and comparisons, and We have discussed repeatedly issues 
that people need to know, so that they may be reminded of them and 
fear Allah. But only a few of them pay heed, those for whom Allah 
has previously decreed happiness, and whom Allah helped and guided. 
But most people insist on showing ingratitude for this blessing, which 
is the greatest of all blessings, and they showed stubbornness by 
demanding signs other than the signs that Allah sent to His Prophet 
(^§), and they came up with suggested signs from their own ignorant 
and unjust minds. Hence they said to the Messenger of Allah (#g) 
who brought this Qur’an which contains all kinds of proof and signs: 

3(We will never believe in you until you cause a spring to gush 
forth from the earth for us]? that is, flowing rivers. 

^Or you have a garden of date palms and vines]? so that you no 
longer need to walk about in the marketplaces, coming and going. 

^Or you cause the sky to fall upon us in pieces, as you claimed 
[will happen on the Day of Resurrection]]? that is, as a punishment. 

^or you bring Allah and the angels before us, face to face]? that 
is, so we can see them with our own eyes and they testify to the truth 
of what you have brought. 

«(Or you have a house made of gold]? that is, adorned with gold 
and other materials 
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^or you ascend to heaven)? physically, e(and even then we will not 
believe in your ascent unless you bring down to us a Book we can 
read)?. 

As this stubbornness and these demands were the words of the 
most foolish and the most wicked of people, which implied rejection 
of the truth and an ill-mannered attitude towards Allah, and stemmed 
from a belief that it was the Messenger (*§§) who produced the signs 
by himself, Allah instructed him to declare Him to be far above that 
which they ascribed to Him, so He said: 

^Say: Glory be to my Lord)? and exalted be He far above what they 
say, for His rulings and signs cannot be in accordance with their 
corrupt whims and desires and their misguided opinions. 

^Am I anything but a man, sent as a Messenger?^ I have no control 
over the matter at all. 

This matter is what prevented most people from believing: the fact 
that the Messengers who were sent to them were humans of their own 
kind. But this was by the mercy of Allah towards them; He sent to 
them Messengers from among themselves, for they would not have 
been able to learn from angels. 

?|If there had been angels on earth, walking about and settled 
therein^ then they would have been able to see angels and learn from 
them, so ejWe would surely have sent down to them from heaven an 
angel as a messenger)? so that they could learn from them. 

«(Say: Allah is sufficient as a witness between me and you. 
Verily He is well aware of His slaves and sees them all)?. Part of 
His testimony in support of His Messenger (^) is the miracles with 
which He supported him, the signs that He sent down to him and 
the victory that He granted him over those who opposed him. If the 
Messenger had fabricated any lies and attributed them to Allah, He 
would have seized him by his right hand, then cut off his aorta (cf 
69:44-46). For Allah is All-Aware, All-Seeing, and nothing about His 
slaves is hidden from Him. 
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17:97. Whomever Allah guides is truly guided; whomever He causes 
to go astray, you will find no one to protect them from Him. On 
the Day of Resurrection, We will gather them on their faces, 
blind, dumb and deaf. Their abode will be hell; every time its 
flames die down. We will increase for them the fierceness of 
the blaze. 


17:98. That will be their recompense because they rejected Our 
revelations and said: What! When we have turned into bones 
and dust, will we really be raised up and created anew? 

17:99. Do they not see that Allah, Who created the heavens and the 
earth, has power to create the like of them? He has decreed an 
appointed time for them, of which there is no doubt. Yet the 
wrongdoers persist in disbelief. 

17:100. Say: If you possessed the treasuries of my Lord’s bounty, you 
would surely hold them back for fear of spending, for man is 
ever miserly. 


Here Allah (4s) tells us that He is the only One Who has the power 
to guide or leave astray. Whomever He guides, He shows him the 
path of ease and protects him from the path of hardship, so that he 
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will be truly guided. But whomever He sends astray, He will forsake 
him and leave him to his own devices, so he will have none to guide 
him other than Allah, and he will have no ally to protect him from 
the punishment of Allah, when Allah gathers them on their faces by 
way of humiliation and disgrace, blind and dumb, so that they will 
not be able to see or speak. 

^Their abode)* that is, their destination 
^will be hell)* in which all distress, anguish and punishment will be 
combined. 

({every time its flames die down)* and are about to be extinguished 
({We will increase for them the fierceness of the blaze)* that is, We 
will make it increase in flame. The punishment will never be reduced, 
nor will they be finished off so that they might die. The punishment 
will never be alleviated, but Allah (■fe) will not wrong them; rather 
He will requite them for disbelieving in His signs and denying the 
resurrection of which all the Messengers and Books spoke, and for 
demanding signs from their Lord and denying His perfect power. 

^and said: What! When we have turned into bones and dust, will 
we really be raised up and created anew?)* That is, that will never 
happen, because it is highly unlikely - according to their corrupt way 
of thinking. 

^Do they not see that Allah, Who created the heavens and the 
earth)*, the creation of which is greater than the creation of man 
^has power to create the like of them?)* Indeed He is able to do that. 
But ^He has decreed an appointed time for them, of which there is 
no doubt)* otherwise, if He so willed, he could have brought them 
all at once. 

((Yet)*, even though He has established proof and evidence for the 
resurrection, ({the wrongdoers persist in disbelief^, unjustly on their 
part and in rejection of the truth. 

({Say: If you possessed the treasuries of my Lord’s bounty^ that 
never runs out or diminishes 
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<°fyou would surely hold them back for fear of spending}? that is, lest 
what you spend from them runs out, even though it is impossible for 
the treasuries of Allah to run out. But man is inherently stingy and 
miserly. 
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17:101. We gave Moosa nine clear signs - ask the Children of Israel. 
When he came to them, Pharaoh said to him: O Moosa, indeed 
I think you are bewitched. 

17:102. Moosa said: You know full well that none but the Lord of the 
heavens and the earth has sent down these [signs] as clear 
evidence. Verily, O Pharaoh, I think that you are doomed! 

17:103. So he resolved to drive them out of the land, but We drowned 
him and all those who were with him. 

17:104. After his death, we said to the Children of Israel: Dwell in the 
land, but when the appointed time of the hereafter comes, We 
will bring you all together as a mixed crowd. 


That is: you, O Messenger who is supported by signs, are not the 
first Messenger to be rejected by the people, for before you We sent 
Moosa ibn ‘Imran, to whom We spoke directly, to Pharaoh and his 
people, and We gave him fjnine clear signs}?, each of which on its 
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own would have been sufficient for anyone whose aim was to follow 
the truth, such as the snake, the staff, the flood, the locusts, the lice, 
the frogs, the blood, the plague and the parting of the sea. So if you 
doubt any of that, {(ask the Children of Israel]? 

^When he came to them. Pharaoh said to him]? despite these signs 
«{0 Moosa, indeed 1 think you are bewitched]?. 

{(Moosa said]? to him: {(You know full well^, O Pharaoh, {(that 
none but the Lord of the heavens and the earth has sent down these 
[signs] as clear evidence]? from Him to His slaves, so your statement 
is not correct. Rather you only said that in order to deceive your own 
people and out of disrespect towards their intelligence. 

{(Verily, O Pharaoh, I think that you are doomed!]? that is, disgraced 
and exposed to punishment, subject to condemnation, blame and 
curses. 

{(So he]? namely Pharaoh 

{(resolved to drive them out of the land]? that is, to expel them and 
banish them from the land 

{(but We drowned him and all those who were with him]? and we 
caused the Children of Israel to inherit their land. 

Hence Allah says: {(After his death, we said to the Children of 
Israel: Dwell in the land, but when the appointed time of the hereafter 
comes, We will bring you all together as a mixed crowd]? that is, all 
of you, so that We may requite each one according to his deeds. 
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17:105. With the truth We have sent it [the Qur’an] down, and with the 
truth it has descended. And We have not sent you but as a bearer 
of glad tidings and a wamer. 
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That is, with the truth We sent down this Noble Qur’an, speaking 
of commands and prohibitions, reward and punishment. 

With the truth We have sent it [the Qur’an] down}? that is, with 
truth from Allah and justice, and with protection from every accursed 
devil. 

^And We have not sent you but as a bearer of glad tidings]? to 
those who obey Allah, of reward in this world and the hereafter 
«jand a wamer]? to those who disobey Allah, of punishment in this 
world and the hereafter. This requires that there should also be further 
explanation of the glad tidings and warnings that are given. 
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17:106. It is a Qur’an that We have revealed with clarity so that you 
may recite it to the people slowly and with deliberation. And 
We have sent it down little by little. 


17:107. Say: Believe in it, or do not believe. Verily, those who were given 
knowledge before it, 32 when it is recited to them, fall down on 
their faces in prostration. 


17:108. and they say: Glory be to our Lord. Verily the promise of our 
Lord is ever bound to be fulfilled. 


17:109. They fall down on their faces, weeping, and it [the Qur’an] 
increases them in humility. 


32 Namely the People of the Book (Jews and Christians). 


sunniconnect.com 





Soorat al-Isra' 


(106-109) | 329 


That is, and We have sent down this Qur’an with clarity, to 
distinguish between guidance and misguidance, truth and falsehood 
^so that you may recite it to the people slowly and with deliberation^, 
so that they may ponder and reflect upon its meanings, and derive 
knowledge from it. 

^And We have sent it down little by little]* that is, piecemeal over 
twenty-three years. 

^Whenever they come to you [O Muhammad] with an argument, We 
reveal to you the truth and the best explanation.^ (al-Furqdn 25: 33) 
Once it is clearly established that it is the truth concerning which 
there is no doubt whatsoever, then *[Sayj? to those who reject it and 
turn away from it: 

^Believe in it, or do not believe^, for Allah has no need of you and you 
will not harm Him in the slightest; rather you only harm yourselves, 
for Allah has slaves other than you and it is they to whom Allah has 
given beneficial knowledge. 

^when it is recited to them, fall down on their faces in prostration^ 
that is, they are deeply moved by it and they submit to Him. 

^and they say: Glory be to our Lord]* and exalted be He far above 
that which is not befitting to His Majesty that the polytheists ascribe 
to Him. 

^Verily the promise of our Lord]* of the resurrection and requital 
for deeds 

^is ever bound to be fulfilled]* - it will not be broken and there is 
no doubt about it. 

^They fall down on their faces, weeping, and it [the Qur’an] 
increases them in humility]*. These people are like those whom 
Allah blessed of the believers among the People of the Book, such 
as ‘Abdullah ibn Salam and others, who believed at the time of the 
Prophet (*||) and after that. 
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17:110. Say [O Muhammad]: Call upon Allah, or call upon the Most 
Gracious [ar-Rahman]. 33 No matter which name you call upon 
Him by, to Him belong the most beautiful names. Do not raise 
your voice too loud in prayer, nor say it in too low a voice, but 
seek a way in between. 


17:111. And say: Praise be to Allah Who has never begotten a son, and 
has no partner in His dominion, nor is anyone [needed] to protect 
Him due to [any] weakness. And magnify Him by proclaiming 
His greatness. 


Here Allah (4c) says to His slaves: «(Call upon Allah, or call upon 
the Most Gracious [ar-Rahman]^ that is, whichever name you choose, 
for «{No matter which name you call upon Him by, to Him belong 
the most beautiful names)? that is. He does not have any name that is 
not beautiful, such that it would not be permissible to call upon Him 
by it; rather no matter what name you call upon Him by, it will serve 
the purpose. What should be done is to call upon Him for whatever 
is sought by the name that is appropriate to that need. 

*[Do not raise your voice too loud in prayer)? that is, in your 
recitation 

sfnor say it in too low a voice)? for neither is allowed. 


33 The polytheists of Quraysh objected when they heard the Prophet (sj^g) 
saying: O Allah, O Most Gracious (Yd Allah, yd Rahman). They said: 
Muhammad enjoins us to call upon One God at the time when he is calling 
upon two! So this verse was revealed to clarify that there is only One 
God, to Whom belong the most beautiful names and sublime attributes. 
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As for raising the voice too loud, if the polytheists who disbelieve in 
the Qur’an hear it, they revile it and they revile the one who brought it. 
As for reciting in too low a voice, that does not achieve the purpose 
because those who want to hear it cannot do so when the voice is 
too low. 

^but seek a way in between)? that is, between being too loud and 
too low; in other words, a middle path between the two extremes. 

^And say: Praise be to Allah)? to Whom belong all perfect 
attributes, praise and glory in all aspects, and Who is far above all 
faults and shortcomings. 

?(Who has never begotten a son, and has no partner in His dominion)?; 
rather all dominion belongs to Allah, the One, the Subduer. Both the 
upper and lower realms are owned by Him and no one has any share 
in His dominion. 

^nor is anyone [needed] to protect Him due to [any] weakness)? 
that is, He does not take anyone from among His creation as a friend 
in order to seek honour or help from that friendship, for He is the Self- 
Sufficient, the Most Praiseworthy, Who has no need of any created 
being on earth or in the heavens. Rather He takes people as close 
friends out of kindness and mercy towards them. 

^Allah is the Protector of those who have faith; from the depths of 
darkness He will lead them forth into light...)? (al-Baqarah 2: 257) 
«[And magnify Him by proclaiming His greatness)? that is, venerate 
Him and proclaim His greatness by speaking of His great attributes, 
praising Him by His beautiful names, extolling His glorious actions 
and honouring Him by worshipping Him alone, with no partner or 
associate, and showing total devotion to Him alone. 

This is the end of the commentary on Soorat al-lsra'. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (Sjif), his family, and 
his Companions abundantly until the Day of Judgement. 
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18:1. Praise be to Allah Who has sent down the Book to His slave, 
and has not allowed any crookedness therein, 

18:2. a straightforward Book to warn of a severe punishment from 
Him, and to give glad tidings to the believers who do righteous 
deeds, that theirs will be a goodly reward, 

18:3. wherein they will abide forever; 

18:4. and to warn those who say: Allah has begotten a son. 
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18:5. They have no knowledge of such a thing, nor did their forefathers. 
Monstrous is the word that comes out of their mouths. What 
they say is nothing but a lie. 

18:6. Are you [O Prophet] going to destroy yourself with grief over 
them, because they do not believe in this message? 


Praising Allah is extolling Him for His attributes which are all 
attributes of perfection, and for His blessings both apparent and 
hidden, spiritual and worldly. The greatest of all His blessings is 
His sending down of this great Book to His slave and Messenger 
Muhammad So Allah praises Himself, which is an implicit 
instruction to people to praise Him for sending the Messenger (^j|) 
to them and sending down the Book to them. 

Then He describes this Book as having two attributes which 
imply that it is perfect in all aspects. Firstly He states that there is no 
crookedness in it, and secondly He affirms that it is straightforward. 
Stating that there is no crookedness in it implies that there are no 
lies or falsehoods in its stories, no injustice in its commands and 
prohibitions, and nothing in it is without purpose. 

Affirming that it is straightforward implies that it does not enjoin 
anything but that which is good, and it does not speak of anything 
but the most sublime issues, which are the issues that fill the heart 
with knowledge, faith and wisdom, such as when it tells us of the 
names, attributes and actions of Allah, and stories of the unseen, 
future and past. Its commands and prohibitions purify and cleanse 
souls, make them grow and perfect them, because they are based on 
perfect justice, fairness, sincerity and true servitude to Allah, the Lord 
of the worlds, alone, with no partner or associate. With regard to a 
Book that is described in such terms, it is very appropriate that Allah 
should praise Himself for having sent it down and that He should 
remind His slaves of this favour. 


sunniconnect.com 




334 I Tafseer as-Sa'di 


Juz 'l5 


«(to warn of a severe punishment from Him)-) that is, to warn by 
means of this Holy Qur’an of the consequences that will result, by 
His will and decree, for those who go against his command. This 
includes punishment in this world and punishment in the hereafter. 
This is also one of His blessings, that He alarms His slaves and warns 
them of that which will cause them harm and destroy them. This is 
like the verse in which He, after giving a description of the fire, says: 
f(...Thus Allah instills fear in His slaves: O My slaves, then fear 
Me!)) (az-Zumar 39; 16) 

By His mercy towards His slaves, He has decreed severe 
punishments for those who go against His command, and He has 
explained it to them and described the causes that lead to that. 

f)and to give glad tidings to the believers who do righteous deeds, 
that theirs will be a goodly reward)) that is, and Allah has sent down 
to His slaves the Book, to give glad tidings to those who believe in 
Him and in His Messengers and Books, those whose faith is complete. 
And He enjoined upon them righteous deeds, both obligatory and 
encouraged, on the basis of both sincerity and following the teachings 
of the Sunnah. 

«(that theirs will be a goodly reward)) - this is the reward that 
Allah has made dependent on faith and righteous deeds, the greatest 
and most significant of which is attaining the pleasure of Allah and 
admittance to paradise, in which there is that which no eye has seen, 
no ear has heard, nor has it ever crossed the mind of man. 

The fact that the reward is described as goodly indicates that the 
reward will not be interrupted by anything that could cause annoyance 
or undermine its joy in any way. If there had been any such element 
in the reward, it would not have been described as goodly. 

Moreover, this goodly reward is one in which «{they will abide 
forever)) and it will never leave them and they will never leave it. 
Rather it is a life of ever-increasing bliss. These glad tidings require 
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a mention of the deeds that may lead to that of which the glad tidings 
speak, therefore this Qur’an refers to every good deed that leads to 
that which will bring joy to the heart. 

(|and to warn those who say: Allah has begotten a son)? namely 
the Jews, Christians and polytheists who utter such monstrous words. 
They are not speaking on the basis of certain knowledge, or knowledge 
that they or their forefathers whom they imitate and follow possessed; 
rather they followed nothing but conjecture and whims and desires. 

^Monstrous is the word that comes out of their mouths]? that is, it is 
something extremely abhorrent that deserves the severest punishment. 
What could be worse than to describe Allah as taking a child, which 
implies imperfection and shortcomings, and suggests that someone 
other than Him has a share with Him in the attributes of Lordship and 
divinity, and is a lie against Him? fjWho does greater evil than he who 
fabricates lies against Allah?)? ( 18 : 15 ) Hence Allah says here: ^What 
they say is nothing but a lie^ that is, a pure lie in which there is no 
element of truth. See how He proves this notion to be false, gradually 
moving from one thing to another that is even more wrong. So first 
of all He says: ffThey have no knowledge of such a thing, nor did 
their forefathers^, for speaking about Allah without knowledge is 
undoubtedly prohibited and wrong. Then, secondly. He tells us that 
it is a reprehensible and abhorrent notion, as He says: ^Monstrous 
is the word that comes out of their mouths^. And, thirdly, He states 
that it is a lie and is contrary to the truth. 

The Prophet (^) was keen for people to be guided and he strove 
hard to achieve that; he would rejoice and be happy when people 
were guided and he would feel sad and be filled with sorrow for the 
misguided disbelievers, out of compassion and pity towards them. 
Therefore Allah instructed him not to be distracted by worry or sorrow 
for these people who did not believe in this Qur’an, as He said later 
in this passage: (-{Are you [O Prophet] going to destroy yourself with 
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grief over them, because they do not believe?]? (18: 6). And He says 
elsewhere: 

^...So do not let yourself waste away in sorrow for them...]? (Fdtir 
35 : 8 ) 

dAre you [O Prophet] going to destroy yourself with grief over 
them]? that is, with sorrow over them? For your reward is due from 
Allah, and if Allah knew of any good in these people, He would 
have guided them, but He knows that they are fit for nothing but the 
fire. Therefore He has forsaken them, and they were not guided, so 
distracting yourself with worry and sorrow for them will not benefit 
you. 

There is a lesson in this and similar verses: the one who is instructed 
to call people to Allah must convey the message and strive by all 
possible means to guide them and block the path of misguidance 
as much as he can, whilst putting his trust in Allah. Then if they are 
guided, all well and good, otherwise he should not grieve or feel sad, 
for that weakens one’s resolve and saps one’s strength, and there is no 
benefit in it. Rather he should carry on and persist in doing what he 
is instructed to do and is already doing, for anything other than that 
is beyond his means. Allah says to His Prophet («|§): 

«(.. .you [O Muhammad] cannot guide whomever you like...)? (al-Qasas 

28: 56) 

Moosa (i|5l) said: 

*f...O my Lord, 1 have control only over myself and my brother...]? 
(al-Ma ’idah 5: 25) 

In the case of people other than the Prophets it is even more 
appropriate to note that they have no control over the guidance of 
others. Allah (4g) says: 

«{So admonish [O Muhammad], for you are but sent to admonish;you 
have no power over them.]? (al-Ghdshiyah 88: 21-22) 
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18:7. Verily We have made all that is on earth as an adornment for it, 
in order to test them [humankind] and see which of them are 
best in conduct. 


18:8. And verily We will reduce all that is on it to a barren wasteland. 


Here Allah tells us that He has made all that is on the face of 
the earth, delicious food and drink, fine dwellings, trees, rivers, 
crops, fruits, beautiful scenery, elegant gardens, enchanting voices, 
delightful images, gold and silver, horses and camels, and so on - all 
of that Allah has made as an adornment for this realm, and as a trial 
and test. 

^in order to test them [humankind] and see which of them are best 
in conduct}* that is, the most sincere and correct in deeds. Yet despite 
that, Allah will cause all the things mentioned here to diminish, vanish 
and come to an end, and the earth will become a barren wasteland, all 
its pleasures gone, its rivers cut off, all traces of goodness disappeared 
and its delights vanished. This is the reality of this world, which Allah 
has made clear to us as if we could see it with our own eyes. He warns 
us against being deceived by it, and encourages us to seek the realm 
where delights will last forever and the one who reaches it will be 
blessed; all of that is out of mercy towards us. Those who look at 
this world as it appears to be, without looking at its reality, will be 
deceived by its adornments and finery, so they will live in this world 
like animals, enjoying it like grazing cattle, not paying any attention 
to the rights of their Lord or caring to know Him; rather their main 
focus is pursuit of worldly pleasures, regardless of how they attain 
them or indulge in them. When death approaches such a person, he 
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feels anxious because he is going to vanish and will no longer enjoy 
its pleasures, and not because of his deeds of negligence and sin. 

But the one who looks at the reality of this world, and understands 
the purpose of it and of his own creation, will take from it that which 
will help him to fulfil the purpose for which he was created, and he 
will make the most of the valuable life that he has been given. So he 
will regard this world as a place through which he passes, not a place 
to settle down and have fun, for it is a place through which to travel, 
not a place of final abode. So he strives hard to know his Lord, obey 
His commands and do good deeds. This is the best status before Allah, 
and he deserves from Allah all honour, pleasure and joy. He looks at 
the reality of this world, whereas the one who is deceived looks only 
at its outward appearance, and He strives for the sake of his hereafter, 
whereas the one who wastes his time strives for worldly gain. What 
a great difference there is between the two. 
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18:9. Do you think that the people of the cave and the inscription 34 
were more wondrous than Our other signs? 


18:10. When the young men took refuge in the cave, they said: Our 
Lord, bestow upon us mercy from Yourself, and guide us through 
our ordeal. 


34 The inscription (ar-raqeem) was a tablet or plaque on which were written 
the names and lineage of the people of the cave. ( al-Jalalavn) 
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18:11. Then We caused them to fall into a deep sleep in the cave for 
many years. 

18:12. Then We awoke them so that We might see which of the two 
parties would best calculate the length of their stay [in the cave]. 


^Do you think that the people of the cave and the inscription 
were more wondrous than Our other signs?^ This appears in the 
form of a question, but what is meant is a negatory statement and 
instruction not to think that the story of the people of the cave and 
what happened to them was something unprecedented among the 
signs of Allah, or that it was a brilliant sign of His wisdom that was 
unique and unparalleled. Rather Allah (:te) has sent many wondrous 
and amazing signs that were akin to the signs of the people of the 
cave, and even greater than that. And Allah is still showing His slaves 
signs in the universe and in their own selves, through which truth 
becomes distinct from falsehood, and guidance from misguidance. 
This negatory statement does not mean that the story of the people 
of the cave was not a wonder, for it is one of the wondrous signs of 
Allah; rather what is meant is that there are many such wonders, 
therefore limiting our amazement and wonder to this story only, to 
the exclusion of others, is a sign of lack of knowledge and reason. 
Rather the believer should think of all the signs of Allah that Allah 
calls people to reflect upon, for that is the key to faith and the way to 
attain knowledge and certainty. 

Allah describes them as tfpeople of the cave and the inscription!) - 
which was a plaque on which their names and their story were written 
- because they stayed in that cave for a long time. 

Then Allah tells us their story in brief, followed by more details. 

«(When the young men took refuge in the cave^ with the aim 
of seeking protection for themselves and keeping away from the 
persecution of their own people. 
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qthey said: Our Lord, bestow upon us mercy from Yourself}* that is, 
make us steadfast, protect us from evil and help us to do good. 

^and guide us through our ordeal}* that is, make easy for us that which 
is best for us, and put right all our affairs, both spiritual and worldly. 
Thus they combined striving and fleeing from persecution to a place 
where they could hide, with beseeching Allah and asking Him to help 
them in their ordeal, and demonstrating that they were not relying on 
themselves or on other people. 

Hence Allah answered this supplication and saved them by means 
of something they never reckoned on. 

^Then We caused them to fall into a deep sleep in the cave for many 
years}*, that is, three hundred and nine years. By means of the sleep 
mentioned, their hearts were protected from confusion and fear, and 
they were also protected from their people, so that they might become 
a clear sign. 

«(Then We awoke them}* from their sleep 
^so that We might see which of the two parties would best calculate 
the length of their stay [in the cave]}*. This is like the verse in which 
Allah (4«) says: ^Similarly [as We caused them to sleep]. We awoke 
them so that they might question one another}* (18:19). Learning how 
long they stayed there and reaching the right figure will lead one to 
acknowledge the perfect might, wisdom and mercy of Allah (4c), for 
if they had remained asleep, their story would not have been known 
to anyone. 
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18:13. We recount to you their story in truth: they were young men 
who believed in their Lord, and We increased them in guidance. 

18:14. We strengthened their hearts when they stood up and declared: 
Our Lord is the Lord of the heavens and the earth. We will never 
call upon any god besides Him; if we did, we would then have 
uttered an abomination. 


The details of the story begin here. Allah recounts the story to 
His Prophet (j||) in truth, and there can be no doubt or confusion 
concerning it. 

^they were young men who believed in their Lord)? the word 
translated here as ^young men)? appears in a plural form which 
indicates that they were few, that is, less than ten in number. They 
believed in Allah alone, with no partner or associate, unlike their 
people. 

«fand We increased them in guidance^. In other words, because they 
took the initiative and were guided to faith in the first place, Allah 
increased them in guidance, which is beneficial knowledge and 
righteous deeds, as He says elsewhere: 

^Allah increases in guidance those who are guided... ^ (Maryam 19: 76) 

^We strengthened their hearts)? that is, We gave them patience and 
make them steadfast, and We instilled reassurance in their hearts in 
that alarming situation. This was by Allah’s kindness towards them: 
He enabled them to believe and be guided, and He granted them 
patience, steadfastness and reassurance. 

^when they stood up and declared: Our Lord is the Lord of the 
heavens and the earth)? that is, the One Who created us and granted 
us provision, Who controls us and cares for us, is the Creator of the 
heavens and the earth, the only One Who could create these mighty 
creations, not those idols and images that do not create or grant 
provision, and have no power to bring benefit or cause harm, or to 
cause death, give life or bring about resurrection. They quoted the 
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oneness of divine Lordship as evidence for the oneness of divinity, 
hence they said: 

<-{We will never call upon any god besides Him)? that is, from among 
created beings 

ffifwe did)? that is, if we called upon other gods besides Him, after we 
have come to know that He is the Lord God and it is not permissible 
or appropriate to worship any but Him 

(■{we would then have uttered an abomination)? that is, something 
that is far removed from truth. Thus they combined affirmation of 
the oneness of Lordship and the oneness of divinity, and adherence 
to that, with the declaration that He is true and all others besides Him 
are false. This is indicative of their perfect knowledge of their Lord 
and increased guidance from Allah. 







18:15. These people of ours have taken for worship gods other than 
Him; why do they not bring any clear authority for what they 
do? Who does greater evil than he who fabricates lies against 
Allah? 


Having mentioned what Allah had bestowed upon them of faith 
and guidance, they then mentioned what their people were following, 
of taking gods besides Allah. They resented them for that, and stated 
that their people had no proof for that; rather they were extremely 
ignorant and misguided. 

*{why do they not bring any clear authority for what they do?)? 
that is, proof and evidence for what they are following of falsehood, 
but they can never do that; rather that is a fabrication against Allah 
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on their part, and telling lies about Him, and this is the worst type of 
wrongdoing. Hence Allah says: «|Who does greater evil than he who 
fabricates lies against Allah?)? 


(^ oj^ 


18:16. Now that you have withdrawn from them and all that they 
worship, except Allah, take refuge in the cave; your Lord will 
shower His mercy upon you and will make fitting provision for 
you in your situation. 


They said to one another: As you have withdrawn from your people 
both physically and in religious terms, there is nothing left but to 
be saved from their evil and to take measures that will lead to that. 
That is because they had no way of fighting them and they could not 
remain among them when they were following a religion other than 
theirs. 

intake refuge in the cave)? that is, go and hide there 
^your Lord will shower His mercy upon you and will make fitting 
provision for you in your situation)?. 

As stated above, Allah tells us that they called upon Him, saying: 
ffOur Lord, bestow upon us mercy from Yourself, and guide us through 
our ordeal)* (18:10). Thus they combined the declaration that they had 
no power or strength, turning to Allah to take care of them and praying 
for that, with trusting that Allah would do that. So it is no wonder that 
Allah showered His mercy upon them and made fitting provision for 
them in that situation. He preserved their religious commitment and 
physical well-being, made them a sign to His creation and made their 
name renowned, which was part of His mercy towards them. He made 
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things easy for them, so that even the place where they slept was the 
most appropriate for their situation. Hence He says: 
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18:17. You would have seen the sun, when it rose, declining to the right 
from their cave, and when it set, turning away from them to the 
left, while they were in the spacious part of it. That was one 
of the signs of Allah. He whom Allah guides is rightly guided; 
but he whom Allah causes to go astray, for him you will find 
no guardian to guide him. 


18:18. You would have thought they were awake, although they were 
sleeping. We caused them to turn over, onto their right and 
left sides, while their dog lay at the cave’s entrance with legs 
outstretched. If you had seen them, you would certainly have 
turned and fled, filled with fear of them. 


Allah protected them from the sun by making available to them a 
cave where, when the sun rose, it declined to the right away from it, 
and when it set, it turned away from it to the left, so its heat did not 
touch them and cause damage to their bodies. 

Awhile they were in the spacious part of it j? that is, of the cave, namely 
a wide part of it. That was so that fresh air and breezes could reach 
them, thus taking away any staleness and protecting them from such 
discomfort as would exist in a narrow space, especially as they stayed 
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there for a long time. This is one of the signs of Allah that point to 
His power and His mercy towards them, and how He answered their 
prayers and guided them, even in this situation. Hence He says: 

^He whom Allah guides is rightly guided)* that is, there is no way to 
attain guidance except from Allah, for He guides to all that is best in 
both realms (this world and the hereafter). 

«fbut he whom Allah causes to go astray, for him you will find no 
guardian to guide him)* that is, you will not find anyone to care for 
him or control his affairs in a way that is good for him, or to show him 
the way to goodness and success, for Allah has decreed misguidance 
for him, and none can put back His decree. 

^You would have thought they were awake, although they were 
sleeping)* that is, if you had seen them, you would have thought 
they were awake, when in fact they were asleep. The commentators 
said: that is because their eyes were open, so that they would not be 
damaged, so the one who looked at them would have thought that 
they were awake, although they were asleep. 

«(We caused them to turn over, onto their right and left sides)* 
this was also to protect their bodies, for the earth naturally consumes 
bodies that are in direct contact with it. But by the decree of Allah, 
He caused them to turn over onto their right and left sides, as much 
as was needed to prevent the earth causing damage to their bodies. 
Allah (4c) was able to protect them from the earth without turning 
them over, but He is Most Wise, and He wanted His universal laws 
to be consistent and for causes and effects to remain in place. 

^while their dog lay at the cave’s entrance with legs outstretched^ 
that is, the dog that was with the people of the cave experienced 
the same as they did of sleep, as he was guarding them, lying at the 
entrance to the cave with his legs outstretched. This has to do with 
their protection from the earth. As for their protection from other 
people, Allah tells us that He protected them by means of fear, as He 
surrounded them with an atmosphere of fear so that if anyone had 
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come across them, his heart would have been filled with fear, and he 
would have turned and fled. This is what helped them to remain there 
for so long without anyone coming to know of them, even though they 
were very close to the city. The evidence that they were so close is 
that when they woke up, they sent one of their number to buy some 
food for them from the city, whilst they stayed there and waited for 
him. This indicates that they were very close to the city. 
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18:19. Similarly [as We caused them to sleep]. We awoke them so that 
they might question one another. One of them said: How long 
have you been here? They said: We have been here for a day, or 
part of a day. They said: Your Lord knows best how long you 
have been here. Let one of you go to the city with this silver of 
yours, and find out which is the best food [to be had] and bring 
some to you. But let him be cautious and not let your presence 
be known. 


18:20. For if they find out about you, they will stone you or force you 
to return to their religion, and in that case you will never prosper. 


{(Similarly [as We caused them to sleep], We awoke them)* from 
their lengthy sleep 

f(so that they might question one another)* that is, so that they might 
discuss how long they had actually stayed there. 
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^One of them said: How long have you been here? They said: 
We have been here for a day, or part of a day)). This was based 
on speculation on the speaker’s part. It is as if they were confused 
and uncertain about the length of their stay, hence ^They said: Your 
Lord knows best how long you have been here)*). Thus they referred 
knowledge of the matter to the One Whose knowledge encompasses 
all things, in general terms and in detail. 

Perhaps after that Allah (-fe) informed them of how long they had 
remained there, because He awoke them so that they might question 
one another, and He tells us that they did question one another and 
give their answers to the best of their knowledge, but at the end of 
their discussion they were still uncertain. But Allah must have told 
them the certain answer, and we know that because of the reason why 
He awoke them, for He would not have done that with no purpose. 
By His mercy towards the one who seeks the truth in matters that 
he should learn about and strive for that purpose as much as he can, 
Allah will clarify matters for him. Moreover we know this from a 
subsequent verse in which Allah says: ^Thus We caused them to be 
discovered, so that the people might know that the promise of Allah 
is true and that there can be no doubt about the Hour)) (18: 21). If 
knowledge concerning the length of their stay was not certain, there 
would not have been a sign or evidence for what is mentioned (in 18: 
21, namely the Hour). 

Moreover, when they questioned one another, and there happened 
that of which Allah tells us, they sent one of their number with their 
silver - that is, the dirhams that they had with them - to buy some 
food for them to eat from the city that they had left, and they instructed 
him to choose the best and most delicious food, and to be cautious 
and exercise stealth when going there, buying it and coming back, 
so that no one would be aware of his presence or that of his brothers. 

They also mentioned what they feared if people were to find out 
about them, for one of two things would happen to them: either they 
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would stone them and kill them in the worst manner, because of their 
resentment towards them and their religion, or they would force them 
to give up their religion and go back to the people’s religion, in which 
case they would never prosper; rather they would lose their religion 
and would lose out in this world and the hereafter. 

From these two verses we learn a number of things: 

• It is encouraged to seek knowledge and discuss it, because Allah 
awoke them for that purpose. 

• The proper etiquette to follow in the event of being uncertain 
about an issue of knowledge; it should be referred to someone 
who knows about it, and we should not go beyond what we 
know. 

• It is valid to delegate someone to buy and sell on behalf of 
another person, and to have partners in doing so. 

• It is permissible to eat good and delicious food, so long as that 
does not go to the extent of extravagance that is prohibited, 
because Allah tells us that they said: ^and find out which is 
the best food [to be had] and bring some to you)» (18:19). This 
applies especially if a person is used to that and nothing else 
will suit him. Perhaps this is the evidence for many of the 
commentators who suggested that these people were the sons 
of kings, because they told him to bring the best food, that is 
usually eaten by rich and prominent people. 

• It is encouraged to be cautious and keep a low profile, and 
to keep away from places where one could be persecuted 
for religious reasons, using discretion and concealing any 
information about oneself and one’s fellow believers. These 
young men were very devoted to their religion and they fled 
from religious persecution, leaving their homeland for the sake 
of Allah. 

• Allah tells us how evil could lead to harm and corruption, that 
should make one hate it and keep away from it. This is the way 
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of the believers of earlier and later generations, because they 
said (if the disbelievers forced them to recant their faith): ^and 
in that case you will never prosper}* (18: 20). 
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18:21. Thus We caused them to be discovered, so that the people might 
know that the promise of Allah is true and that there can be no 
doubt about the Hour, at a time when they were disputing among 
themselves concerning the matter [of resurrection]. Some said: 
Build a structure over them; their Lord knows best about them. 
Those who prevailed in the matter said: We will surely build a 
place of worship over them. 


Here Allah tells us that He caused the people to find out about 
the people of the cave. That - and Allah knows best - came about 
after they had woken up and sent one of their number to buy food for 
them, and they instructed him to be cautious and keep a low profile. 
But Allah willed something that was in the people’s best interests, 
and would increase the reward (of the people of the cave), which was 
that the people would see in them a visible sign of Allah, to show 
that the promise of Allah is true, beyond any shadow of doubt, and 
it is not something far-fetched or unlikely, after the people had been 
disputing about the matter, some of them believing in the promise of 
resurrection and requital, whilst others denied it. Thus Allah caused 
their story to increase the believers in insight and certainty, and to 
establish proof against those who denied it, and the people of the cave 
attained reward for that. 
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Allah caused the story to become well known, and He raised them 
in status until they were held in high esteem by those who discovered 
them, who said: (-(Build a structure over them)?. Allah knows best 
about them and what their ultimate fate will be. 

«(Those who prevailed in the matter)? - who were the people 
in authority tfsaid: We will surely build a place of worship over 
them)? where we will worship Allah and remember their story and 
what happened to them. This is something that is not allowed, as the 
Prophet (^fe) forbade it and criticised those who do it. The fact that 
it is mentioned here does not mean that it is not blameworthy. Rather 
the context here has to do with veneration of the people of the cave 
and praise for them, and tells us that the respect of those who found 
out about them reached such a level that they decided to build a 
place of worship over them, after the people of the cave had been so 
afraid of their own people and had taken precautions to avoid being 
discovered, then matters turned out as you see. 

This story tells us that whoever flees from persecution for the sake 
of his religion, Allah will protect him from that; whoever strives to 
maintain his well-being, Allah will grant him that; whoever seeks 
refuge with Allah. Allah will grant him refuge and cause him to be 
a means of guidance for others; whoever puts up with humiliation 
for His sake, seeking His pleasure, the ultimate consequences will 
be high status for him that will be achieved in a manner that he does 
not expect. 

*(...and that which is with Allah is best for the righteous.)? (At Imran 
3 : 198 ) 
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18:22. Some will say: There were three of them, their dog being the 
fourth. Others will say: There were five of them, their dog being 
the sixth, guessing at the unseen. And others will say: There were 
seven of them, their dog being the eighth. Say [O Muhammad]: 
My Lord knows best their number. None but a few have any real 
knowledge of them. So do not enter into discussion with them 
about them except in a brief and polite manner, or ask any one 
of them concerning them. 


Here Allah tells us of the differences of opinion among the People 
of the Book regarding the number of the people of the cave. This 
difference stemmed from guesswork about a matter of the unseen, 
and their speaking about something of which they had no knowledge. 
There were three views among them: 

Some of them said that there were three of them, with their dog 
being the fourth. Others said that there were five of them, with their 
dog being the sixth. After mentioning these two views, Allah tells 
us that they were guessing at the unseen, which indicates that they 
were incorrect. 

And some of them said that there were seven of them, with their 
dog being the eighth. This - and Allah knows best - is the correct 
view, because Allah stated that the first two were wrong, but He did 
not state that this was wrong, which indicates that it is correct. 

This is a kind of dispute which is of no benefit, because knowing 
how many they were does not serve any interest for people, whether 
spiritual or worldly, hence Allah (“te) says: «(My Lord knows best 
their number. None but a few have any real knowledge of them)* 
and they are the ones who got it right and knew that they got it right. 
t-fSo do not enter into discussion]* that is, do not argue or debate 
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«{with them about them except in a brief and polite manner}* that is, 
based on knowledge and certainty, which should also serve a purpose. 
As for arguing that is based on ignorance and guesswork at the unseen, 
in which there is no benefit - either because the person arguing is 
stubborn, or the issue is unimportant and there is no religious benefit 
in knowing about it, such as the number of the people of the cave, 
and so on - then arguing a great deal about it or discussing it on an 
ongoing basis is a waste of time and could damage relationships 
among people for no good reason. 

«for ask any one of them)* namely the People of the Book 
^concerning them}* namely the people of the cave. That is because 
what they say about them is based on guessing at the unseen and 
speculation that does not serve any real purpose or lead to any 
certainty. This indicates that it is not allowed to seek fatwas from 
one who is not fit to issue fatwas, either because he does not have 
sufficient knowledge concerning the issue asked about, or because he 
is careless in his talk and may give any answer, as he has no fear of 
Allah to deter him from doing so. As it is forbidden to ask questions 
of such a person, it is more appropriate that the person himself should 
be forbidden to answer questions (because he is ignorant). 

This verse also indicates that it may be forbidden to ask a person 
about some things and not others, so he may be asked about that of 
which he has knowledge, but not other matters, because Allah did not 
forbid us to ask them questions in all cases; rather He only forbade 
us to ask them about the story of the people of the cave and similar 
matters. 
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18:23. Never say of anything: 1 will surely do that tomorrow, 

18:24. without adding: If Allah wills. And remember your Lord if 
you forget, 35 and say: 1 hope that my Lord will guide me to 
something closer to right guidance than this [matter concerning 
which I forgot to say: If Allah wills]. 


This prohibition is like others; although it was addressed to 
the Messenger (^) for a specific reason, it is also applicable to 
all accountable individuals. Allah forbade the individual to say, 
concerning matters in the future, ^1 will surely do thatp without also 
mentioning the will of Allah. This is so as to avoid falling into error, 
which is speaking of the unseen future without being certain as to 
whether he will do it or not, or whether it will happen or not. That is 
because failing to say “if Allah wills” is attributing the action to the 
will of the individual, independently of Allah, and that is not allowed, 
because the will is all Allah’s. 

^But you cannot will it unless Allah, the Lord of the worlds, so wills 
it. (at-Takweer 81: 29) 

Moreover, mentioning the will of Allah makes things easier, brings 
barakah (blessing) and is a means of seeking the help of one’s Lord. 

But because people are only human, they will inevitably sometimes 
forget this and not mention the will of Allah (by saying “if Allah 
wills”). Therefore Allah instructs the individual to say it after that, 
when he remembers, so as to do what is required and ward off what 
one seeks to avoid. 

From the general meaning of the words efAnd remember your 
Lord if you forget^ we understand that it is enjoined to remember 
Allah when one forgets, because that will alleviate forgetfulness and 


35 What is meant is that if you realise that you said something you wanted 
to do in the future without saying “if Allah wills (in sha’ Allah)”, you 
should say this phrase when you realise that, even if that is after a while. 
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cause the individual to remember what he forgot. Similarly, the one 
who forgets to remember Allah is instructed to remember his Lord, 
and not to be among the negligent. 

Because the individual needs Allah to help him and guide him 
to what is right, and protect him from falling into error in word and 
deed, Allah instructs him to say: s[I hope that my Lord will guide me 
to something closer to right guidance than this [matter concerning 
which I forgot to say: If Allah wills] Thus He instructs him to 
call upon Allah and put his hopes in Him, and trust Him to guide 
him to that which is closer to right guidance. No wonder that if a 
person is like this, then he does his utmost and tries hard to seek 
guidance and the right path, he deserves to be helped and guided, 
and to receive divine aid that will help him to do the right thing in all 
his affairs. 
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18:25. They remained in their cave for three hundred years, plus nine. 


18:26. Say: Allah knows best how long they remained there. To Him 
belongs [knowledge of] all that is unseen in the heavens and 
on earth. How well He sees and how well He hears! Besides 
Him they have no protector, and He allows none to share in His 
decree. 


Having forbidden the Prophet (^) to ask the People of the Book 
about the issue of the people of the cave - because they have no 
knowledge of that, but Allah is the Knower of the unseen and the seen. 
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the Knower of all things - He now tells him how long they stayed 
there, and states that the knowledge of that is with Him alone, for 
this is a matter of the unseen of the heavens and the earth, and only 
He has knowledge of the unseen thereof. What He has told us about 
it on the lips of His Messengers is the certain truth concerning which 
there is no doubt, and whatever He did not inform His Messengers 
of, no one in creation can know it. 

«(How well He sees and how well He hears!)? This is an expression 
of admiration of the perfection of His hearing and seeing, which 
encompass all that can be heard and seen. This comes after the 
statement that His knowledge encompasses all that can be known. 

Then Allah tells us that He alone is the protector in a general 
sense and in a specific sense, for He is the only One Who takes care 
of and is in control of all of creation, and Who protects His believing 
slaves, bringing them forth from the depths of darkness to the light, 
guiding them to that which is easy and protecting them from that 
which is difficult and hard. Hence He says: tfBesides Him they have 
no protector)? that is, it is He Who protected and took care of the 
people of the cave, by His kindness and generosity, and He did not 
leave them to the care of any of His creation. 

«fand He allows none to share in His decree)? this includes His 
universal decree and His religious decree. He is the One Who is in 
control of His creation, in terms of His will and decree, creation and 
control, and He is the One Who rules over them in terms of commands 
and prohibitions, reward and punishment. 

Having stated that the unseen of the heavens and the earth belong 
to Him, so no created being has any way of knowing that except 
through the way in which He has informed His slaves of it - which 
is this Qur’an which tells a great deal about unseen matters - Allah 
Bs) then instructs us to focus on the Qur’an: 
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18:27. Recite [and follow] what has been revealed to you [O 
Muhammad] of the Book of your Lord; none can change 
His words, and none will you find as a refuge other than 
Him. 


Recitation requires following; in other words, follow what Allah 
has revealed to you by knowing and understanding its meanings, 
believing the stories mentioned therein, and complying with its 
commands and prohibitions, for it is a great Book of which no 
one can change the words. It does not change because it is true 
and just, and because it reached the utmost level of beauty and 
eloquence. 

^The word of your Lord is perfect in truth and justice...]? (al-An'am 
6: 115) 

Because it is perfect, it is impossible for it to change. If it were 
imperfect, it would be exposed to change, to a greater or lesser extent. 
This is a commendation of the Qur’an and implicit encouragement 
to focus on it. 

^and none will you find as a refuge other than Him]? that is, you 
will never find any other than your Lord to whom you may turn. 
Once it has become clear that He is the only One to turn to in all 
one’s affairs, this indicates that there is no other option but to worship 
Him alone and pray to Him at times of ease and of hardship, for He 
is the only One Who is needed in all situations and the only One to 
be asked for all one’s needs. 
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18:28. Content yourself with [the company of] those who call upon their 
Lord every morning and afternoon, seeking His Countenance, 
and do not turn your eyes away from them, desiring the 
adornment of the life of this world. And do not obey him whose 
heart We have made heedless of Our remembrance, who follows 
his own whims and desires, and is reckless in his deeds. 


Here Allah (4c) instructs His Prophet Muhammad ($(&) - and 
others who are also subject to divine commands and prohibitions - to 
content themselves with the believers who are obedient and always 
remember Allah. 

([those who call upon their Lord every morning and afternoon)* 
that is, at the beginning and end of the day, seeking thereby the 
Countenance of Allah. He describes them as worshipping Him 
sincerely, which implies that one should keep company with good 
people and strive to make oneself content with their company and 
mix with them, even if they are poor, because there are many benefits 
in keeping company with them. 

([and do not turn your eyes away from them)* that is, do not 
overlook them and turn your gaze away from them. 

([desiring the adornment of the life of this world)*, for that is 
harmful and is of no benefit, and it may undermine one’s religious 
interests, because it leads to being attached to this world and focusing 
one’s ideas and thoughts on it, which leads to the heart losing interest 
in the hereafter. That is because the adornment of this world is pleasing 
to the onlooker and bewitches the mind, which in turn distracts the 
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heart from the remembrance of Allah and causes it to focus on 
pleasures and desires. This will cause him to waste his time and will 
cause his affairs to be in disarray, and it will lead to eternal loss and 
everlasting regret. Hence Allah says: cf And do not obey him whose 
heart We have made heedless of Our remembrance)?, so he becomes 
heedless of Allah, and He punishes him by making him heedless of 
His remembrance. 

o(who follows his own whims and desires)? that is, he becomes a 
follower of his own whims and desires and strives to get whatever he 
desires, even if that leads to his doom and loss, for he takes his own 
whims and desires as his god, as Allah Ofe) says elsewhere: 
ffHave you seen the one who takes his own whims and desires as 
his god, whom Allah causes to go astray despite his knowledge...)? 
(al-Jathiyah 45: 23) 

^and is reckless in his deeds)? that is, with regard to his own 
interests. Allah forbids obeying such a person, because he only calls 
to that which is bad. 

This verse indicates that the one who should be obeyed and who 
should be a leader of people is the one whose heart is filled with 
love for Allah, and that is reflected in his speech, so he constantly 
remembers Allah and seeks the pleasure of his Lord, and he gives 
precedence to that over his whims and desires. By doing so he is 
making the most of his time; his affairs are in order, his deeds are 
righteous and he calls people to that which Allah has blessed him with. 
Thus he deserves to be followed and to be made a leader. 

The contentment mentioned in this verse is contentment and 
patience in obeying Allah, which is the highest level of contentment 
and patience. By achieving that, other types of contentment and 
patience may also be achieved. 

This verse indicates that it is encouraged to remember Allah, call 
upon Him and worship Him at both ends of the day, because Allah 
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praised people for doing that, and every time Allah praises the doer 
of an action, this indicates that Allah loves this action, and if He loves 
it, then He enjoins it and encourages people to do it. 
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18:29. Say: This is the truth from your Lord. So let him who will, 
believe; and let him who will, disbelieve. For the wrongdoers 
We have prepared a fire which will encompass them like the 
walls of a pavilion. If they cry for help, they will be given water 
like boiling oil that will scald their faces. What a dreadful drink, 
and what a miserable resting-place! 


18:30. As for those who believe and do righteous deeds, verily We will 
not cause the reward of those who do good to be lost. 


18:31. They will have gardens of perpetual abode through which 
rivers flow. They will be adorned therein with bracelets of gold 
and will wear green garments of fine silk and heavy brocade, 
reclining therein on couches. What an excellent reward, and 
what a pleasant resting-place! 


That is, say to the people, O Muhammad (^): This is the truth 
from your Lord. In other words, guidance has become distinct from 
misguidance, and the attributes of those who are blessed have become 
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distinct from the attributes of those who are doomed, by means of 
what Allah has explained on the lips of His Messenger (j|§). Once 
the truth has become clear and there is no doubt or confusion left 
concerning it, then «flet him who will, believe; and let him who will, 
disbelieve)). In other words, there is no option left but to follow one 
of the two paths, according to whether one is guided or not. Allah 
has given man free will, by virtue of which he may either believe 
or disbelieve, and choose either good or evil. Whoever believes has 
been guided to that which is right, and whoever disbelieves, proof has 
been established against him. No one is to be compelled to believe, 
as Allah (tig) says elsewhere: 

*fLet there be no compulsion in religion; truth stands out clear from 
error... j) (at-Baqarah 2: 256) 

The words ^So let him who will, believe; and let him who will, 
disbelieve)-) are not to be understood as giving permission for both 
options; rather that is a threat and a warning to those who choose 
disbelief after the matter has been explained perfectly. By the same 
token, these words do not mean that the believers should give up 
fighting the disbelievers. 

Then Allah (4g) mentions the final destination of the two groups. 
«{For the wrongdoers)) because of their disbelief, evildoing and sin 
«(We have prepared a fire which will encompass them like the 
walls of a pavilion)) that has no windows or exit, and there is no 
way to escape from it, and they will be burned by the exceedingly 
hot fire. 

«{If they cry for help)) that is, if they ask for a drink to extinguish 
the severe thirst that they experience 

«(they will be given water like boiling oil)) or like molten lead, because 
of its extreme heat 

fjthat will scald their faces^ so how about their innards? Allah (4g) 
says elsewhere: 
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^...and scalding water will be poured over their heads, which will 
cause their insides and their skins to melt. They will be lashed with 
rods of iron.)* (al-Hajj 22: 19-21) 

^What a dreadful drink)* that they wanted to quench their thirst 
and reduce the punishment somewhat, but it will increase their thirst 
and make the punishment more severe 

dand what a miserable resting-place)* the fire will be. This is a negative 
description of the fire, highlighting what a bad place it is in which 
to rest, for there will be no rest there; rather it is a harsh and severe 
punishment that will not be reduced even for a short while. There 
they will lose all hope and will despair of all goodness, and the Most 
Merciful will forget them in their punishment, as they forgot Him. 

Then Allah tells us about the other group: As for those who 
believe and do righteous deeds)* that is, they combined belief in Allah, 
His angels, His Books, His Messenger, the Last Day and the divine 
decree, both good and bad, with righteous deeds, both obligatory and 
recommended 

^verily We will not cause the reward of those who do good to be 
lost)*. Good deeds are those which are intended for the sake of Allah, 
in accordance with the teachings of Islam. These are the good deeds 
which Allah will not cause to be lost in the slightest; rather He will 
preserve them for those who do them, and He will reward them in 
full, according to their deeds and by His grace and kindness. He 
describes their reward in the following verse: «)They will have gardens 
of perpetual abode through which rivers flow. They will be adorned 
therein with bracelets of gold and will wear green garments of fine 
silk and heavy brocade, reclining therein on couches^ that is, those 
who are described above as having faith and doing righteous deeds 
will have lofty gardens with many trees and rivers that flow beneath 
those elegant trees, and fine dwellings. Their adornment therein will 
be gold and their garments will be of green silk and heavy brocade of a 
soft type, and they will be reclining on adorned couches covered with 
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fine cloth. The fact that they will be reclining on couches is indicative 
of perfect relaxation and the absence of tiredness and exhaustion; they 
will have servants who will bring them whatever they desire, and to 
complete the blessing they will abide therein for ever and ever. 

This splendid abode will be *{an excellent rewardp for those who 
strove hard, and ffa pleasant resting-placejj in which they will rest and 
enjoy all that it contains of whatever their hearts desire and their eyes 
delight in of happiness and joy, never-ending pleasure and blessing. 
What resting-place could be better than an abode in which the least 
of its inhabitants may walk in his domain and in what Allah has 
blessed him with of palaces and gardens, for two thousand years, 
never thinking that there is any bliss greater than this, as he was 
given all that he wished for and there was added to that other things 
that may never have crossed his mind. Moreover, their bliss will be 
eternal, constantly increasing in beauty and quality. We ask Allah, the 
Most Generous, not to deprive us of the best of what He has of bliss 
because of the negative consequences of our shortcomings and sins. 

This and similar verses indicate that the adornment is for both 
males and females, as was mentioned in the saheeh hadiths, because 
it is mentioned in general terms: *(They will be adomedp. The same 
also applies to silk and the like. 
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Present to them the example of two men: to one of them We 
gave two gardens ot grapevines and surrounded them with date 
palms, with a cornfield lying in between. 
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18:33. Each garden brought forth its produce and did not fail to yield 
its best, and We caused a stream to flow through them. 


Here Allah says to His Prophet (i§p: Present to the people the 
example of these two men, the one who was grateful for the blessings 
of Allah and the one who was ungrateful, and their conduct, words 
and deeds, and what resulted from that of punishment and reward in 
this world and the hereafter, so that they may pay heed and leam a 
lesson from them and what happened to them. There is no benefit in 
knowing the identity of the two men, or the time or place in which 
they lived, and that does not help one to reach the right conclusion. 
The lesson may be learned from their story alone, and mentioning 
other details would be superfluous. One of these two men was the 
one who was ungrateful for the immense blessings of Allah. Allah 
gave him two beautiful gardens of grapevines, 

^and surrounded them with date palms)? that is, in these two 
gardens there were all kinds of fruits, especially the noblest of 
trees and plants, namely the grapevine and the date palm. The 
grapevines were in the middle of the garden, with the date palms 
surrounding them; this gave the gardens a beautiful and elegant 
look, and exposed the trees and date palms to the sun and wind, 
which enabled the fruit to reach maturity, ripening and taking shape. 
In addition to that, between the two gardens there was a cornfield. 
There is nothing left to know about them except to say: how were 
the fruits of these two gardens and did they have sufficient water for 
irrigation? 

Allah (•fe) tells us that each of the gardens ^brought forth its 
produce)* that is, its fruits and crops, in abundance and f|did not fail 
to yield its best)?. In addition to that, there was a stream running freely 
through them, bringing a lot of water. 
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18:34. So he was a man of wealth. He said to his companion, as he 
was conversing with him: I am wealthier than you and have a 
greater entourage. 

18:35. He went into his garden, having thus wronged himself, and said: 
I do not think that this will ever perish, 

18:36. Nor do I think that the Hour will ever come. Even if 1 am brought 
back to my Lord, I will surely find a better place than this. 


So that man «{was a man of wealth)?. The word translated here as 
«{wealth)? appears (in the original Arabic) in the indefinite form, which 
implies a great deal of wealth. His two gardens produced their full 
potential of fruits and crops; their trees began to bend under their load 
and never suffered from any blight or problem. This is the ultimate in 
worldly adornments and pleasure with regard to agriculture, therefore 
this man was deceived by it; he began to boast insolently and he forgot 
about the hereafter. 

As the owner of the two gardens was conversing about some 
ordinary matters with his companion, who was a believer, he began 
to boast to him, saying: 

t(I am wealthier than you and have a greater entourage^. He was 
proud of his great wealth and the power of his supporters, including 
his slaves, servants and relatives. This was ignorance on his part, for 
what pride can there be in external matters that are not indicative of 
any virtue, whether psychological or moral? Rather it is more like the 
pride of a young boy in wishes that have no basis in reality. 
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Moreover, he did not stop at boasting in this manner to his 
companion, until he showed his ignorance and wrongdoing, as he 
went into his garden, ^and said: 1 do not think that this will ever 
perish]) that is, diminish and come to an end. He was content and 
pleased with this world, and he denied the resurrection and said: 
^Nor do I think that the Hour will ever come. Even if I am brought 
back to my Lord]), let us suppose for the sake of argument, ^1 will 
surely find a better place than this]) that is, He will give me something 
better than these two gardens. This can only have been one of two 
things: either he knew the reality of the matter, so he said these words 
by way of mockery and ridicule, which further increased his disbelief 
and ingratitude, or this is what he really thought, in which case he 
was the most ignorant of people, with the least share of reasoning 
and intellect. What connection can there be between what one is 
given in this world and what one will be given in the hereafter, such 
that one might think, on the basis of ignorance, that the one who is 
given bounty in this world will necessarily be given bounty in the 
hereafter? Rather what is usually the case is that Allah keeps worldly 
gains away from His close friends and chosen ones, whilst granting 
such things in abundance to His enemies, who have no share in the 
hereafter. What appears to be the case here is that this man knew the 
reality of the matter, but he said these words by way of mockery and 
ridicule, based on the fact that Allah says: ^He went into his garden, 
having thus wronged himself>. The fact that he is described as having 
wronged himself when he went into his garden, as a result of what 
he had said (to his companion), indicates that he was stubborn and 
obstinate. 
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18:37. His companion said to him, in the course of his conversation 
with him: Do you disbelieve in the One Who created you from 
dust, then from a drop of semen, then fashioned you into a man? 

18:38. But as for me, [1 say that] He is Allah, my Lord, and 1 will not 
associate anyone with my Lord. 


His believing companion said to him, advising him and reminding 
him of his original state, as Allah has created him in this world: <(Do 
you disbelieve in the One Who created you from dust, then from a 
drop of semen, then fashioned you into a man?]} For it is He Who 
has blessed you by bringing you into existence and providing for 
you, and He continued to shower you with His blessings and caused 
you to develop and grow until you became a man, in perfect physical 
shape and with complete mental faculties. Thus He made the means 
available to you and bestowed upon you the blessings of this world. 
So what you possess of worldly wealth was not gained by means 
of your own strength and power; rather it was by the blessings that 
Allah (■$£) has bestowed upon you. So how can it be fitting for you to 
disbelieve in and be ungrateful to Allah Who created you from dust, 
then from a drop of semen, then He fashioned you into a man? How 
can you deny His blessings and claim that He will not resurrect you, 
and that if He does resurrect you. He will give you a better garden 
than this? This is not appropriate and it is not right. 

Hence, when his believing companion saw his attitude and how 
he was persisting in disbelief, ingratitude and transgression, he told 
him about himself, by way of expressing his gratitude to his Lord 
and announcing his belief, at a time when he was hearing specious 
arguments and doubts: «(But as for me, [I say that] He is Allah, my 
Lord, and I will not associate anyone with my Lord)}. So he affirmed 
His Lordship and that He is the only Lord, and he committed himself 
to obeying and worshipping Him alone, and pledged that he would 
not associate any created being with Him. 
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Then he told his companion that the blessing that Allah had 
bestowed upon him of faith and Islam - even though he had little 
wealth and few children - was the true blessing and that anything 
other than that was liable to diminish and vanish, then the punishment 
would come upon him, as he said: 
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18:39. Why could you not have said, when you entered your garden: 
Whatever Allah wills [will come to pass]; there is no power but 
with Allah? Although you see me less than you in wealth and 
children, 

18:40. Yet my Lord may well give me something better than your 
garden, and send upon [your garden] thunderbolts from heaven, 
leaving it barren and slippery. 

18:41. Or its water may disappear under the ground, so that you will 
never be able to find it again. 

18:42. And so all his produce was destroyed, and he began to wring 
his hands in sorrow at the loss of what he had spent on it, as it 
lay in ruins with all its trellises fallen in, saying: Would that I 
had never associated anyone with my Lord! 

18:43. He had none to support him against [the punishment of] Allah, 
nor was he able to help himself. 
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18:44. In that case, the only protection is that of Allah, the True God. 
He gives the best reward and the best outcome. 


That is, the believer said to his disbelieving companion: Although 
you boasted to me about your great wealth and many children, and 
you see that I have less wealth than you and fewer children, that 
which is with Allah is better and more lasting, and what is hoped for 
of His goodness and kindness is superior to everything in this world 
for which people compete. 

«(Yet my Lord may well give me something better than your garden, 
and send upon [your garden])?, because of which you transgressed 
and were deceived 

^thunderbolts from heaven)? that is, as a punishment, with heavy 

rain or otherwise 

^leaving it)? as a result of that 

^barren and slippery)? that is, with its trees uprooted, its fruits 
destroyed, its crops drowned and its benefits disappeared. 

^Or its water^ that is essential to its survival 
^may disappear under the ground, so that you will never be able to 
find it again)? that is, it may disappear in such a way that it cannot 
be reached by digging with pickaxes or by any other means. The 
believer prayed against his garden in anger for the sake of his Lord, 
because it had deceived its owner and caused him to transgress and 
be content with it. He did this in the hope that his companion would 
turn back to his Lord, come to his senses and realise where he stood. 

Allah answered his supplication, ^so all his produce was destroyed^ 
that is, the punishment destroyed it and wiped it out, so that there was 
nothing left of it. All the trees and their fruits, and all his crops, were 
destroyed, and he regretted it deeply and was very sad. 

^and he began to wring his hands in sorrow at the loss of what he had 
spent on it)? that is, because he had spent a great deal of his worldly 
wealth on it, but when it was destroyed and vanished, he had nothing 
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to compensate for it. He also regretted his ascription of partners to 
Allah and his evil deeds, therefore he said: ^Would that 1 had never 
associated anyone with my Lordly. 

^He had none to support him against [the punishment of] Allah, 
nor was he able to help himself]? that is, when the punishment befell 
his garden, he lost that which he had boasted about to his companion 
when he said: «(I am wealthier than you and have a greater entourage]? 
(18:34). They did not ward off this punishment from him at all, at the 
time when he needed them most, and he could not help himself. How 
could he have helpers against the decree of Allah that He ordained 
and brought to pass? For if the inhabitants of heaven and earth were 
to come together to ward off anything of the decree of Allah, they 
would not be able to do that. 

It is not far-fetched to say that by the mercy and kindness of Allah, 
the situation of this owner of the garden that was destroyed later 
improved, and Allah enabled him to turn back to Him and come back 
to his senses, and give up his rebellion and transgression. That is based 
on the fact that he expressed regret for his ascription of partners to 
his Lord, and that Allah took away from him that which had caused 
him to transgress, and He punished him in this world. If Allah wills 
good for a person, He hastens to punish him in this world. The grace 
of Allah cannot be encompassed by human minds, and no one can 
deny it except one who is an ignorant wrongdoer. 

«fln that case, the only protection is that of Allah, the True God. 
He gives the best reward and the best outcome]? that is, in that case - 
when Allah sends His punishment upon those who transgressed and 
gave precedence to the life of this world - and He honours those who 
believed, did righteous deeds and gave thanks to Allah, and called 
others to do likewise - it becomes clear that the only protection is 
that of our True God. Whoever believes in Him and fears Him will be 
protected by Allah, Who will bestow all kinds of honour upon him and 
ward off all kinds of punishment and evil from him. But whoever does 


sunniconnect.com 




370 | Tafseeras-Sa‘di 


Juz '15 


not believe in his Lord or take Him as an ally and protector will be a 
loser in both spiritual and worldly terms. The reward of Allah in this 
world and the hereafter is the best reward that anyone may hope for. 

From this great story we learn a number of lessons, including the 
following: 

• We learn a lesson from the one on whom Allah had bestowed 
worldly blessings, but that distracted him from the hereafter 
and caused him to transgress and disobey Allah; those blessings 
will ultimately vanish and disappear, and even if he enjoys them 
for a little while, he will be deprived of them for a long time. 

• If a person likes something of his wealth or offspring, he should 
attribute this blessing to the One Who bestowed it upon him and 
he should say, “Ma sha 'Allah, la quwwata ilia billah (Whatever 
Allah wills [will come to pass]; there is no power but with 
Allah)”. Thus his giving thanks to Allah will be a means for 
the blessing of Allah to remain with him, because the believer 
said to his companion: «[Why could you not have said, when 
you entered your garden: Whatever Allah wills [will come to 
pass]; there is no power but with Allah?^ (18: 39). 

• A person may console himself for missing out on the pleasures 
and desires of this world by reminding himself of the good 
things that are with Allah, because that believer said: ^Although 
you see me less than you in wealth and children, yet my Lord 
may well give me something better than your garden^. 

• Wealth and children are of no benefit if they do not help one to 
obey Allah, as Allah Lte) says elsewhere: 

^It is not your wealth or your children that bring you nearer to 
Us; but those who believe and do righteous deeds - it is they 
who will have a multiple reward for their deeds... (Saba '34:37) 

• One may pray for destruction of the wealth of one who is 
wealthy if it is the cause of his transgression, disbelief and loss, 
especially if he thinks that because of his wealth he is superior 
to the believers, and he boasts to them of that. 
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The consequences of Allah’s protection or the absence thereof will 
only become clear when the dust settles and recompense becomes 
due. «{In that case, the only protection is that of Allah, the True God. 
He gives the best reward and the best outcome}* (18: 44). 
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18:45. Present to them the likeness of the life of this world: it is like 
the rain that We send down from the heavens; by means of it, 
all kinds of plants are brought forth from the earth, but soon 
they become dry stubble scattered about by the wind. Allah has 
power over all things. 

18:46. Wealth and children are the adornment of the life of this world. 
But righteous deeds of lasting merit bring a better reward with 
your Lord and are a better source of hope. 


Here Allah says to His Prophet (#z) first of all, and subsequently 
to those who take up his position of teaching and calling people to 
Allah: Present to the people the likeness of the life of this world, 
so that they may understand its nature and know it properly, inside 
and out, and then compare it with the hereafter, and give precedence 
to that which is most deserving of being given precedence. For the 
likeness of this world is that of rain that is sent down upon the earth 
and it brings forth all kinds of beautiful plants at a time when their 
beauty gladdens the hearts of onlookers and catches the eye of the 
heedless. Then suddenly they become dry stubble scattered about 
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by the winds, and those fresh green plants and blossoming flowers 
disappear, and that splendid view vanishes, and the earth becomes 
dusty and dry, causing the onlookers to lose interest in it and creating 
alienation in their hearts. 

This is how this world is: whilst the one who focuses on this world 
is enjoying his youth, surpassing his peers, acquiring wealth, indulging 
in physical pleasures, fulfilling his desires at all times and thinking 
that this will continue for the rest of his life, suddenly death comes 
upon him or he loses his wealth, and his happiness disappears and his 
joy and pleasure vanish; he is faced with pain and anguish at the loss 
of his youth, strength and wealth, and he is left with nothing except 
his deeds, good or bad. At that time the wrongdoer will bite on his 
hand with regret, when he realises the reality with which he is faced, 
and he will wish to go back to this world, not to carry on fulfilling 
his desires, but to make up for what he missed out on at the time of 
negligence, by repenting and doing righteous deeds. 

But the wise and prudent person who is rightly guided imagines 
himself in this situation and says to himself: Imagine that you have 
died, for you must inevitably die: which of the two situations would 
you prefer? To be deceived by the adornment of this realm and 
enjoying it in the manner of grazing animals, or to strive for that 
realm where food and shade are always available, in which one will 
have all that one desires and will enjoy all that delights the eye? Thus a 
person may know whether he is guided or forsaken, winning or losing. 

Hence Allah (-fe) tells us that wealth and sons are the adornment 
of the life of this world, and they are no more than that; what will 
remain and benefit a person, bringing him joy, are righteous deeds 
of lasting merit. That includes all acts of obedience, both obligatory 
and recommended, having to do with the rights of Allah and the 
rights of His slaves, such as prayer, zakah, charity, Hajj, 'umrah, 
tasbeeh, tahmeed, tahleel, takbeer, reading Qur’an, seeking beneficial 
knowledge, enjoining what is right, forbidding what is wrong, 
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upholding ties of kinship, honouring one’s parents, fulfilling the rights 
of wives, slaves and animals, and all acts of kindness towards people. 
All of these are righteous deeds of lasting merit, and they bring a 
better reward with Allah and are a better source of hope. Their reward 
will remain and be multiplied for ever and ever, and that reward and 
benefit are hoped for at the time of need. This is what people should 
compete for and strive to attain. 

Reflect on how Allah gives this likeness for this world and how it 
will diminish, and He tells us that in it there are two types of things: 

The first type is adornment that is enjoyed for a short while, then 
it diminishes without bringing any benefit; rather it may in fact bring 
harm this refers to wealth and sons. 

The second type will remain and bring eternal benefit; this is the 
righteous deeds of lasting merit. 
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18:47. And [remember] the day when We will remove the mountains 
and you will see the earth as a levelled plain; We will gather 
them all together and not leave any one of them behind. 

18:48. They will be presented before your Lord in rows, [and He will 
say]: Now you have come to Us as We created you the first 
time, even though you claimed that We had not made any such 
appointment for you. 
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18:49. And the record of deeds will be placed [in their hands] and 
you will see the evildoers filled with dread at what it contains. 
They will say: Woe to us! What sort of record is this, that 
leaves no deed, small or great, unaccounted for? They will 
find all they did recorded there, and your Lord will not wrong 
anyone. 


Here Allah (-fe) tells us about the Day of Resurrection and what 
it will bring of great terrors and dreadful hardship. 

«[And [remember] the day when We will remove the mountains]? 
that is, He will remove them from their places and make them like 
sand-hills, then He will make them like carded wool (cf. 101. 5), then 
they will diminish and vanish, becoming like scattered dust, and the 
earth will be levelled, becoming a smooth, flat plain in which there is 
no depression or elevation (cf. 20:106-107). Allah will gather together 
all creatures on that earth, and He will not leave anyone but He will 
gather him. 

Indeed, He will gather together the first and the last from the 
remotest deserts and the depths of the sea; He will bring them back 
together after they were scattered and will restore them after they had 
disintegrated, as a new creation, then they will be presented before 
him in rows, so that He may check them, examine their deeds and 
judge between them on the basis of His justice in which there is no 
unfairness or injustice, and He will say to them: ^Now you have 
come to Us as We created you the first time)? that is, without wealth, 
without family, without tribe. They will have nothing with them except 
the deeds that they did and whatever they earned of good or evil, as 
Allah (•te) says elsewhere: 

s(Now you have come to Us alone, as We created you the first time, 
and you have left behind all that We had bestowed on you. We do 
not see with you your intercessors who you claimed were entitled to 
a share of your worship and devotion...]? (al-An'am 6: 94) 
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And here Allah will say, addressing those who denied the 
resurrection, now that they have seen it with their own eyes: «(even 
though you claimed that We had not made any such appointment for 
you)* that is, you denied the requital for deeds, and you rejected the 
promises and warnings of Allah, but now you have seen it and tasted 
it. At that point, the books of deeds that were written by the noble 
angels will be brought, and people will feel a sense of alarm and 
distress, and the evildoers will be filled with apprehension. When they 
see their deeds written down, and their words and actions listed, they 
will say: 

*(Woe to us! What sort of record is this, that leaves no deed, small or 
great, unaccounted for?)* That is, no mistake, small or great, has been 
omitted without being written down and recorded; no deed, whether it 
was done in private or in public, at night or by day, has been omitted. 
^They will find all they did recorded there)* and they will not be 
able to deny it 

^and your Lord will not wrong anyone)*. At that time they will be 
requited and will be made to admit their deeds, and they will be 
subjected to disgrace and punishment. That is because of what their 
own hands sent on ahead of them, for Allah does not wrong His slaves; 
rather they are not beyond His justice or grace. 
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18:50. And [remember] when We said to the angels: Prostrate before 
Adam, and they [all] prostrated except lblees. He was one of 
the jinn, so he rebelled against the command of his Lord. Will 
you then take him and his progeny as allies instead of Me, even 
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though they are enemies to you? What a wretched exchange for 
the wrongdoers! 


Here Allah (4c) tells us of the enmity of Iblees towards Adam 
and his progeny. Allah instructed the angels to prostrate to Adam as 
a sign of honour and respect, and in obedience to the command of 
Allah, and they obeyed, ^except Iblees. He was one of the jinn, so 
he rebelled against the command of his Lordji. He said: 
fj.. .Should 1 prostrate before one whom You have created from clay?^ 
(al-lsra 17: 61) 

- and: 

... I am better than he... (al-A ‘rdf 7; 12) 

Thus he manifested his enmity towards Allah and towards your 
father and you, so how could you take him and his progeny, namely 
the devils, *fas allies instead of Me, even though they are enemies to 
you? What a wretched exchange for the wrongdoers!^ That is, what 
a bad choice they made for themselves by taking the Shaytan - who 
does not enjoin anything upon them but obscenity and evil - as an ally, 
instead of the Most Gracious, in alliance with Whom all happiness, 
prosperity and success are to be found. 

This verse encourages us to take the Shaytan as an enemy and 
mentions that no one takes the Shaytan as an ally except a wrongdoer, 
and what wrongdoing could be greater than that of one who takes his 
real enemy as an ally and turns away from the Most Praiseworthy 
Protector? 

Allah is the Protector of those who have faith; from the depths 
of darkness He will lead them forth into light. As for those who 
disbelieve, their protectors are the false gods; from light they will lead 
them forth into the depths of darkness... j? (al-Baqarah 2: 257) 

And Allah (ic) says: 

fj...they will have taken the devils as friends and allies instead of 
Allah. ..p (al-A 'rdf 7: 30) 
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18:51. 1 did not call them [Iblees and his progeny] to witness [or 
assist in] the creation of the heavens and the earth, nor even 
the creation of their own selves; I do not seek the assistance of 
those who lead people astray. 


18:52. And [remember] the day when He will say: Call on My 
[so-called] partners, as you claimed. They will call on them, 
but they will not respond to them. And We will place between 
them a barrier. 


Here Allah (■$£> says: I did not call on these devils and these people 
who have gone astray to witness ^the creation of the heavens and 
the earth, nor even the creation of their own selves]? that is, 1 did not 
cause them to be present at that time, or consult them concerning it, 
so how can they be creators of any of that? The Only One Who has 
the power of creation and control, and Who has perfect wisdom in 
governing creation, is Allah, the Creator of all things, Who controls 
them according to His wisdom. So how could partners be ascribed 
to Him from among the devils, who are taken as allies and obeyed as 
Allah should be obeyed, when they did not create anything or witness 
the creation of anything, and they did not assist Allah (:fe) in that? 
Hence He says: ^1 do not seek the assistance of those who lead people 
astray]? that is, I do not seek their help, for Allah does not need any 
help in any matter. It is not appropriate or befitting for Allah to give 
them any measure of control, for they are striving to mislead people 
and oppose their Lord. Therefore what is appropriate is that they 
should be kept far away and not be brought close. 
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Having mentioned the situation of those who ascribe partners to 
Him in this world, and declared that to be utterly invalid and those who 
do such a thing to be ignorant and foolish, Allah now tells us about 
their situation with their so-called partners on the Day of Resurrection. 
Allah will say to them: 

ffCall on My [so-called] partners]? that is, according to your false 
claim; otherwise, in fact, Allah has no partner on earth or in heaven. 
He will say: Call them and let them benefit you and save you from 
troubles. 

([They will call on them, but they will not respond to them)? because 
all power and sovereignty on that day will belong to Allah, and no 
one will possess the slightest power to benefit himself or anyone else. 
(■[And We will place between them)? namely the polytheists and the 
so-called partners they ascribed to Allah 

([a barrier)? to separate them and keep them apart from one another. 
At that point the enmity of the so-called partners towards those who 
described them as such will become apparent, and they will reject 
them and disavow them, as Allah (•}§) says elsewhere: 

(•[When humankind are gathered [on the Day of Resurrection], they 
[the so-called partners] will become their enemies and will reject their 
worship of them.)? !al-Ahqaf46: 6) 



(or :^S3l 


18:53. The evildoers will see the fire and will realise that they are 
bound to fall into it, and will find no escape from it. 


That is, on the Day of Resurrection, when the reckoning is complete 
and each group of people becomes distinct on the basis of their deeds. 
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and the punishment becomes due on the evildoers, they will see hell 
before they enter it, and they will panic and become very anxious, 
when they realise for certain that they will enter it. 

^and will find no escape from itjj that is, no way out and no one 
to intercede for them without Allah’s permission. This is aimed at 
scaring them in such a way that causes hearts to tremble. 



* > / " ' ' 


18:54. We have explained [the truth] to man in this Qur’an, discussing 
different issues in various ways, but man is more than anything 
argumentative. 


Here Allah (■4?) tells us of the greatness and majesty of the Qur’an 
and how it encompasses all issues, explaining different matters in 
different ways, highlighting all types of beneficial knowledge and 
ways that lead to eternal bliss, and every way that protects against 
evil and doom. It contains explanations of what is lawful and what 
is prohibited, requital of deeds, encouragement and deterrents, 
true stories that benefit the heart by strengthening faith and giving 
reassurance and light. This dictates that one should surrender to this 
Qur’an, accept it, follow it, obey the instructions contained therein, 
and not dispute with it in any issue. Yet despite that, many people 
argue about the truth after it has become clear, and they debate on the 
basis of falsehood, seeking to undermine the truth. Hence Allah says: 
efbut man is more than anything argumentative^ that is, in debates and 
disputes concerning the Qur’an, even though that is not appropriate 
and is not fair on his part. What makes man like that and causes 
him not to believe in Allah is nothing other than wrongdoing and 
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stubbornness; it is not due to any shortcomings in the proof and 
evidence set out in the Qur’an. 



(oo V-Si_jijjd' 


18:55. Nothing prevents people from believing, now that guidance has 
come to them, or from seeking the forgiveness of their Lord, 
except [their demand] that the fate of the earlier peoples should 
come to them or that the punishment should appear before their 
eyes. 


That is, nothing prevents the people from believing, at a time 
when guidance has reached them by means of which one may see the 
difference between guidance and misguidance, truth and falsehood, 
and proof is established against them, so that it is not lack of clarity 
that is preventing them from believing, rather wrongdoing and 
transgression are preventing them from believing so that there is 
nothing left except for their demand to be fulfilled, for such is the 
way of Allah, in which He dealt with the earlier peoples: if they did 
not believe then the punishment should be hastened for them or they 
should see that the punishment is coming, and behold it face-to-face. 
In other words, they should fear it and repent from their disbelief 
before there comes the punishment that cannot be put back. 
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18:56. We sent the Messengers only as bearers of good news and as 
wamers. Yet with false arguments those who disbelieve seek to 
undermine the truth, and they make a mockery of My revelations 
and of the warning they were given. 


That is. We did not send the Messengers in vain, or for people to 
take them as lords, or so that they might call people to themselves; 
rather We sent them so that they might call the people to all that is 
good, and forbid all that is evil, and so that they might give glad 
tidings, if people paid heed, of reward in this world and in the 
hereafter, and so that they might warn them, if they disobeyed, of 
punishment in this world and in the hereafter. Thus the proof of Allah 
was established against people. Yet despite that, the wrongdoers and 
disbelievers insisted on arguing on the basis of falsehood so as to 
refute the truth, and they strove to support falsehood as much as 
they could and to refute and undermine the truth. They ridiculed the 
Messengers and revelations of Allah, and they revelled in whatever 
knowledge they had (cf. 40: 83), but Allah insisted on perfecting His 
light, even though the disbelievers hate it (cf. 9:32) and that the truth 
should prevail over falsehood. 

^Nay, rather We hurl the truth against falsehood, and it crushes it, 
whereupon it perishes. Woe to you for what you ascribe [falsely, to 
Allah].)? (al-Anbiya' 21: 18) 

By the wisdom and mercy of Allah, allowing those who argue 
against the truth on the basis of falsehood to continue is one of the 
primary means of making the truth clear and making its evidence 
manifest, and showing falsehood to be evidently false and corrupt. 
Thus things become clearer by means of this contrast between 
opposites. 
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18:57. And who does greater wrong than one who is reminded of the 
revelations of his Lord, but turns away from them, forgetting 
the [deeds] that his hands have wrought? We have placed covers 
on their hearts so that they will not understand it, and deafness 
in their ears. Even if you call them to guidance, they will never 
be guided. 


18:58. But your Lord is Oft-Forgiving, full of mercy. If He were to 
take them to task for what they have earned. He would indeed 
have hastened their punishment; but they have an appointed 
time, from which they will find no escape. 


18:59. And those cities did We destroy when they did wrong; We set 
an appointed time for their destruction. 


Here Allah tells us that there is no greater wrongdoing or evil than 
that of a person who is reminded of the revelations of Allah, to whom 
truth is made distinct from falsehood, and guidance from misguidance, 
and he is warned of a punishment and reminded of the reward, but he 
turns away and does not pay heed to that of which he was reminded, 
he does not give up what he was following, he forgets what his hands 
have sent on ahead of sins, and he fails to remember that the Knower 
of the unseen is always watching him. His wrongdoing is greater 
than that of the heedless one whom the revelations of Allah did not 
reach, and he was not reminded of them. Even though the latter is 
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also a wrongdoer, his wrongdoing is less serious than that of the 
former, because the one who commits sin despite his awareness and 
knowledge is worse than one who is not like that. 

But Allah will punish him because of his turning away from His 
revelations, his forgetting about his sins and his being content to 
follow the path of evil, even though he is aware of that, by closing 
to him the doors of guidance and placing a cover over his heart that 
will prevent him from understanding the revelations, so that even if 
he hears them, he will be unable to understand them in a way that 
may reach his heart. 

^and deafness in their ears)? that is, deafness that will prevent the 
revelations from reaching them, and will prevent them from hearing 
the revelations in such a way that could benefit them. If this is their 
situation, then there is no way they can be guided. 

^Even if you call them to guidance, they will never be guided^ 
because the one for whom there is hope of a response to the one who 
calls him to guidance is the one who has no knowledge. As for these 
people, who saw then became blind, and they saw the path of truth 
as true but they shunned it, and they saw the path of misguidance as 
misguided but they followed it, and Allah punished them by closing 
their hearts and placing a seal upon them, there is no way at all that 
they could be guided. 

This verse is aimed at scaring the one who shuns the truth after 
having known it: for a barrier could be set up between him and it, 
so that he would not be able to follow it after that. Nothing is more 
alarming or a greater deterrent than that. 

Then Allah tells us of the vastness of His forgiveness and mercy, 
for He forgives sins and accepts the repentance of the one who repents, 
showering him with His mercy and enfolding him in His kindness. If 
He were to take people to task for what their hands have wrought of 
sins, He would hasten the punishment for them. But He is forbearing 
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and does not hasten the punishment; rather He always gives respite, 
but He does not forget. The consequences of sin are inevitable, even 
if they are delayed for a long time. Hence Allah says: 

tfbut they have an appointed time, from which they will find 
no escape}* that is, they have an appointed time when they will be 
requited for their deeds; it is inevitable and they cannot escape it or 
find any refuge from it or steer clear of it. 

This is His way of dealing with the earlier and later generations: 
He does not hasten the punishment for them; rather He calls them 
to repent and turn to Him. Then if they repent and turn to Him, 
He forgives them and has mercy upon them, and He removes the 
punishment from them. Otherwise, if they persist in their wrongdoing 
and stubbornness, and the time that He has appointed comes, He sends 
His punishment down upon them. Hence He says: 

^And those cities did We destroy when they did wrong}* that is, 
because of their wrongdoing; it was not wrongdoing on Our part. 
«|We set an appointed time for their destruction}? that is, a preordained 
time that they cannot bring forward or put back. 




Cw'JVi ny L^jljCAliL-JJ -uJ Lit* -C-jiiJulS DjWLii 




18:60. And [remember] when Moosa said to his servant: 1 will not give 
up until 1 reach the junction of the two seas, even if it takes me 
years [of travel]. 
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18:61. But when they reached the junction between them, they forgot 
about their fish, which made its way into the sea and swam away. 

18:62. When they had travelled further on, Moosa said to his servant: 
Bring us our morning meal; truly this journey of ours has 
exhausted us. 

18:63. [The servant] said: Do you remember when we rested by the 
rock? I did indeed forget [to tell you about] the fish; it was none 
but the Shaytan who caused me to forget. It made its way into 
the sea in an amazing manner. 

18:64. [Moosa] said: That is what we were looking for. So they turned 
back, retracing their footsteps. 


Here Allah tells us about His Prophet Moosa (^k) and his great 
eagerness to pursue goodness and seek knowledge. He said to his 
servant, who was constantly by his side at home and when travelling, 
whose name was Yoosha 1 ibn Noon, to whom Allah subsequently 
granted prophethood: 

41 will not give up until I reach the junction of the two seas^ that is, 
I will carry on travelling, even if that leads to lengthy hardship and 
1 become exhausted, until I reach the junction of the two seas. That 
was the place at which, as Allah had revealed to him, he would find 
one of the knowledgeable slaves of Allah who possessed knowledge 
that Moosa did not possess. 

deven if it takes me years]) and I have to travel a long distance. What 
is meant is that longing and eagerness prompted Moosa to say these 
words to his servant. This is indicative of his unwavering resolve and 
that is why he fulfilled it. 

^But when they)J namely he and his servant 
preached the junction between them, they forgot about their fish^. 
They had with them a fish which was their provision and from which 
they used to eat. He had been promised that when he lost the fish, 
that is where they would find that slave of Allah for whom they were 
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looking. That fish made its way into the sea, and this was one of the 
signs. 

The commentators said that when they reached that place, some 
of the sea water splashed onto that fish, which was their provision, 
then it made its way, by Allah’s leave, into the sea and came to life 
with the other sea creatures. 

When Moosa and his servant passed beyond the junction between 
the two seas, Moosa said to his servant: ([Bring us our morning meal; 
truly this journey of ours has exhausted us)? that is, we have become 
tired. That tiredness only began when they travelled beyond that point, 
otherwise the lengthy travel that had brought them to the junction 
between the two seas had not caused them to feel tired before that. 
This was one of the signs that indicated to Moosa that what he sought 
was there. Their longing to reach that place had made the journey easy 
for them, but when they went beyond that point, they began to feel 
tired. When Moosa said these words to his servant, the servant said: 

(•[Do you remember when we rested by the rock? 1 did indeed forget 
[to tell you about] the fish)? that is, did you not know that when we 
stopped for the night beside that well-known rock, which was between 
the two seas, e[I did indeed forget [to tell you about] the fish; it was 
none but the Shaytan who caused me to forget. It made its way into 
the sea in an amazing manner)? that is, when it moved towards the 
sea and leapt into it, that was something amazing. 

The servant said this to him, and Moosa had a promise from Allah 
that when he lost the fish, he would find al-Khidr. So Moosa said: 

([That is what we were looking for]? that is, seeking 
(•[So they turned back, retracing their footsteps}? and went back to 
the place where they had forgotten the fish. When they reached that 
place, they found one of the slaves of Allah, namely al-Khidr; he 
was a righteous slave, but he was not a Prophet, according to the 
correct view. 
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18:65. There they found one of Our slaves, on whom We had bestowed 
mercy from Us and to whom We had taught knowledge of Our 
own. 


18:66. Moosa said to him: May I follow you so that you may teach me 
something of that sound knowledge that you have been taught? 

18:67. The man said: You will never be able to have patience with me, 

18:68. for how can you have patience with something that you cannot 
fully comprehend? 

18:69. Moosa said: You shall find me, if Allah wills, patient; and I will 
not disobey you in any matter. 

18:70. The man said: Then if you follow me, do not ask me about 
anything until I mention it to you myself. 

18:71. So they set out until, when they had boarded a boat, he scuttled 
it. Moosa said: Have you scuttled it in order to drown its 
passengers? You have certainly done a dreadful thing! 

18:72. The man said: Did I not say: You will never be able to have 
patience with me? 

18:73. Moosa said: Do not take me to task for what 1 have forgotten, 
and do not make it too difficult for me to follow you. 
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18:74. So they set out until, when they met a boy, he killed him. Moosa 
said: Have you killed an innocent soul who killed no one? You 
have done a terrible thing! 


^There they found one of Our slaves, on whom We had bestowed 
mercy from Us}* that is, Allah had granted him special mercy, by 
virtue of which his knowledge increased and he did righteous deeds 
^and to whom We had taught knowledge of Our own)*. He was given 
knowledge that had not been given to Moosa, although Moosa (HO 
was more knowledgeable than him in most matters, especially matters 
of faith and the fundamentals of laws and regulations, because he was 
one of the Messengers of strong resolve, whom Allah favoured over 
all creation (of his own time) in terms of knowledge, righteous deeds 
and other things. When Moosa met him, he presented his request to 
him, politely seeking his consent: 

^May I follow you so that you may teach me something of that 
sound knowledge that you have been taught?}* That is, may I follow 
you on the basis that you teach me some of that sound knowledge 
that Allah has taught you, by which I may be guided and know the 
truth with regard to these matters? For Allah had given al-Khidr a 
great deal of inspiration and intuition, through which he could see 
into the hidden depths of many things that could even be hidden from 
Moosa (HO. Al-Khidr said to Moosa: 1 will not refuse your request, 
but «{You will never be able to have patience with me} that is, you 
will not be able to follow me and stay by my side, because you will 
see things that you will not be able to have patience with, things 
that outwardly appear to be evil, but inwardly are otherwise. Hence 
he said: 

^for how can you have patience with something that you cannot 
fully comprehend?}* that is, how can you be patient with a matter 
when you have no knowledge of either its hidden or apparent aspects 
and you do not know the purpose behind it or how it will unfold? 
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Moosa said: ^You shall find me, if Allah wills, patient; and I will 
not disobey you in any matter^. This was resolve on his part, before 
he was put to the test; resolve is one thing and actually having patience 
is another matter altogether. Therefore Moosa (HO was not able to 
be patient when he was put to the test. 

At that point al-Khidr said to him: ^Then if you follow me, do 
not ask me about anything until I mention it to you myself^ that is, 
do not ask any question or raise any objection, until I am the one 
who tells you about it, at the time when it is appropriate to tell you. 
So he forbade him to ask him, but he promised to explain to him the 
reality of things. 

^So they set out until, when they had boarded a boat, he scuttled 
it)» that is, al-Khidr pulled out a plank of it, and he had a reason for 
doing that which he was going to explain, but Moosa (§§50 could not 
be patient, because it appeared outwardly to be something bad, for 
it was damage to the boat which could have caused its passengers to 
drown. Hence Moosa said: 

^Have you scuttled it in order to drown its passengers? You have 
certainly done a dreadful thing!^ That is, something serious and awful. 
This was due to lack of patience on his part, so al-Khi<jr said to him: 
dDid I not say: You will never be able to have patience with me?}»That 
is, it has happened as I said it would. This was due to forgetfulness 
on Moosa’s part, so he said: <$Do not take me to task for what 1 have 
forgotten, and do not make it too difficult for me to follow you}» that 
is, do not be too hard on me, and be easy-going with me; this came 
about because of forgetfulness, so do not take me to task the first time. 
Thus he both admitted his error and asked for forgiveness for it, as 
if he was saying: you should not be harsh with your companion, O 
Khidr. So al-Khidr forgave him. 

tfSo they set out until, when they met a boy, hep that is, al-Khidr 
^killed him}». Moosa became very angry and was overtaken by 
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religious zeal, when his companion killed a small boy who had done 
no wrong. 

«|Moosa said: Have you killed an innocent soul who killed no one? 
You have done a terrible thing!For what evil could be greater 
than killing a small child who had done nothing wrong and had not 
killed anyone? The first time Moosa had forgotten, but this was not 
forgetfulness; rather it was a lack of patience. 
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18:75. The man said: Did I not say to you: You will never be able to 
have patience with me? 1 

18:76. Moosa said: If 1 ever ask you about anything after this, do not 
keep me in your company, for then you will have good reason 
[to part company]. 


After al-Khidr killed the boy, and Moosa (‘alayhi as-salam - peace 
be upon him) had objected vehemently to what appeared to be a 
heinous act, al-Khidr said to him: 

^Did I not say to you: You will never be able to have patience with 
me?)i 

Moosa said to him: ^lf I ever ask you about anything after this, 
do not keep me in your company)* that is, you will be justified for 
not keeping me in your company 

dfor then you will have good reason [to part company])* and you will 
have done your best to keep me in your company. 


1 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 


sunniconnect.com 




I 


22 ■ Tafseer as-Sa ‘di 


Juz' 16 


Lfj. l_Wji 6 ' l . «U* ■ '* juj* J*' Li' ~\i\ £j»- lilLU^ 

^ C v ^y 0-X>*J ell* i^LsU^^ojLj (jl 

(VV 


18:77. So they set out until, when they came to the people of a town, 
they asked its people for food, but they refused to offer them 
hospitality. They found there a wall that was about to fall down, 
but he repaired it. Moosa said: If you wished, you could have 
obtained some payment for it! 


That is, they requested hospitality but the people did not welcome 
them. 

{(They found there a wall that was about to fall down}} that is, it was 
in poor repair and was about to collapse 
{(but he}} namely al-Khidr 

{•(repaired it}? that is, he fixed it and restored it. Moosa said to him: 
(•(If you wished, you could have obtained some payment for it!}} 
That is, the people of this town did not give us any hospitality, even 
though that was required of them, but you restored this wall without 
any payment, when you were able to take payment for it! On this 
occasion Moosa did not fulfil the promise he had made, so al-Khidr 
had good reason to part ways with him. 
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18:78. The man said: This is the parting of the ways between me and 
you. Now I will explain to you the significance of that which 
you were unable to bear with patience. 


18:79. As for the boat, it belonged to some poor people who made their 
living on the sea; I wanted to damage it because [I knew that] 
there was a king ahead of them who was seizing every [sound] 
boat by force. 


18:80. As for the boy, his parents were believers, and we feared that 
he would grieve them with his rebellion and ingratitude. 

18:81. So we desired that their Lord should grant them another in his 
place, [a child] more righteous and more tender-hearted. 

18:82. As for the wall, it belonged to two orphan boys in the town, 
and there was beneath it a treasure belonging to them. Their 
father had been a righteous man, so your Lord willed that they 
should come of age and then extract their treasure - as a mercy 
from your Lord; 1 did not do it of my own accord. This is the 
significance of that which you were unable to bear with patience. 


Al-Khidr said to Moosa: ^This is the parting of the ways between 
me and youp for you had committed yourself to that, and now you 
have no excuse left and there is no way that you can continue to keep 
company with me. 

«|Now 1 will explain to you the significance of that which you were 
unable to bear with patience]* that is, I shall tell you about those things 
that you objected to me doing, and I will inform you of the reasons I 
had for what I did, for I have knowledge of how matters will unfold. 
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«(As for the boat)? that I scuttled, ^it belonged to some poor people 
who made their living on the sea)? which would prompt one to show 
kindness and compassion towards them. 

wanted to damage it because [1 knew that] there was a king ahead 
of them who was seizing every [sound] boat by force)? that is, their 
route would take them past that unjust king, and he would seize 
unlawfully any sound boat, free of defect, that passed by him. So I 
wanted to scuttle it in order to make it defective, so that they would 
be safe from that wrongdoer. 

^As for the boy)? whom I killed, ^his parents were believers, 
and we feared that he would grieve them with his rebellion and 
ingratitude)?. It had been decreed that if that boy had grown up, he 
would have grieved his parents with his rebellion and ingratitude; that 
is, he would have put pressure on them which could have led them 
to transgress and disbelieve, either because of their love for him, or 
because of their need for him, or because he would force them to do 
that. But I killed him, because I had knowledge of that, so as to protect 
the religious commitment of his believing parents. What benefit can 
be greater than this? Although it was hard for them to be deprived of 
their offspring, Allah (Subhanahu wa Ta ‘ala - Glorified and Exalted 
is He) would give them other offspring who would be better than 
him. Hence he said: 

^So we desired that their Lord should grant them another in his place, 
[a child] more righteous and more tender-hearted)? that is, a righteous 
child who would uphold ties of kinship, for if the boy who was killed 
had grown up, he would have been very disobedient and cruel to 
them, and he would have forced them to disbelieve and transgress. 

^As for the wall)? that I repaired, ^it belonged to two orphan boys 
in the town, and there was beneath it a treasure belonging to them. 
Their father had been a righteous man^ that is, the situation required 
that I show kindness and compassion towards them, because they 
were so young and had lost their father. Moreover, Allah protected 
them because of the righteousness of their father. 
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«|so your Lord willed that they should come of age and then extract 
their treasure]? that is, therefore I demolished the wall, took out their 
treasure that was beneath it, then 1 rebuilt it for them for free. 

*(as a mercy from your Lord]? that is, what I did was a mercy from 
Allah, that Allah bestowed upon His slave al-Khidr. 

^1 did not do it of my own accord]? that is, I did not do anything on 
my own initiative or just because I wanted to do it; rather that was 
by the mercy of Allah and at His command. 

tfThis]? that 1 have explained to you ^is the significance of that which 
you were unable to bear with patience]?. 

From this amazing story we leam a number of lessons, rulings and 
principles, some of which we will note here: 

• The virtue of knowledge and travelling to seek it. This is the 
most important thing, for Moosa (l§8t) travelled a great distance 
and went through hardship to seek it. He gave up his stay with 
the Children of Israel, whom he was teaching and guiding, and 
chose to travel in order to increase his knowledge. 

• One should prioritise, starting with the most important matters, 
for increasing knowledge - for an individual - is more important 
than neglecting that and being preoccupied with teaching others, 
without increasing one’s own knowledge. But combining the 
two matters is better. 

• It is permissible to hire a servant whether one is at home or 
travelling, so that the servant may take care of one’s needs and 
one may have time to rest and relax, as Moosa did. 

• With regard to the one who travels in pursuit of knowledge or 
for the purpose of jihad and the like, if there is a purpose to be 
served by telling about his aim and destination, telling about 
it is more appropriate than concealing it, because disclosing 
it brings benefits such as making full preparation for the 
journey, engaging in matters with proper understanding of 
what is involved, and manifesting the virtue of this great act 
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of worship, as Moosa said: ^1 will not give up until I reach the 
junction of the two seas, even if it takes me years [of travel])? 
(18: 60). Similarly, the Prophet ($alla Allahu ‘alayhi wa sallam 

- blessings and peace be upon him) informed his Companions 

- when he went on the campaign to Tabook - where he was 
headed, even though his usual habit was to conceal his campaign 
plans. This is a matter that is to be done as dictated by interests. 

• Evil and its causes may be ascribed to the Shaytan, because of 
his temptation and making evil fair-seeming, although all things 
happen by the will and decree of Allah, because the servant of 
Moosa said: ^it was none but the Shaytan who caused me to 
forget^ (18: 63). 

• It is permissible for a person to express what he feels as a result 
of human nature, such as exhaustion, hunger or thirst, so long 
as that is not by way of discontent, if it is true, because Moosa 
said: ^truly this journey of ours has exhausted us)? (18: 62). 

• It is recommended for a person’s servant to be smart, alert and 
versatile, so that he may help him to achieve what he wants 
to do. 

• It is recommended for a person to feed his servant the food 
that he himself eats, and for them to eat together, because the 
apparent meaning of Moosa’s words, ^Bring us our morning 
meal)? (18: 62), refers to both of them and suggests that they 
would eat together. 

• Divine help may be granted to a person commensurate with the 
extent to which he is doing what is enjoined upon him, and the 
one who is doing something in accordance with the command 
of Allah will receive help in a way that others do not, because 
of the words: «[truly this journey of ours has exhausted us)? 
(18: 62). This refers to the journey beyond the junction of the 
two seas. Before that, he did not complain of exhaustion, even 
though he had travelled a long way, because that was travel in 
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a true sense. As for the subsequent travel, what appears to be 
the case is that it was part of a day, because they lost the fish 
when they got to the rock. It seems that they spent the night at 
the rock, then they set off the next day, until the time for the 
morning meal came, when Moosa said to his servant: ^Bring 
us our morning meal)? (18:62). At that point he remembered that 
he had forgotten the fish in the place that was the destination 
they had been seeking. 

• The person whom they met was not a Prophet; rather he was a 
righteous slave of Allah, because he is described as being a true 
slave of Allah. Moreover, he mentioned what Allah had blessed 
him with of mercy and knowledge, but no mention is made of 
being a messenger or Prophet. If he had been a Prophet, that 
would have been mentioned as it was mentioned in the case 
of others. 

With regard to his words at the end of the story, ^1 did not do 
it of my own accord)? (18: 82), this does not indicate that he 
was a Prophet; rather it indicates that he was inspired, as may 
happen in the case of people other than Prophets, as Allah (ig) 
says elsewhere: 

«[We inspired the mother ofMoosa, saying: Breastfeed him... )? 

(al-Qasas 28: 7) 

- and: 

f|And your Lord inspired the bee [saying]: Make your homes 
in the mountains...)? (an-Nahl 16: 68) 

The knowledge that Allah teaches to His slaves is of two types: 
knowledge acquired through effort and striving, and knowledge 
received directly from Allah, without effort, which Allah 
bestows upon whomever He will of His slaves, because He 
says: ?(to whom We had taught knowledge of Our own)? (18:65). 

• One should show proper etiquette towards teachers, and the 
seeker of knowledge should address his teacher in a gentle 


sunniconnect.com 




28 | Tafseeras-Sa‘di 


Juz’16 


manner, because Moosa (Hit) said: «fMay I follow you so that 
you may teach me something of that sound knowledge that you 
have been taught?)? (18: 66). He spoke to him in a polite and 
gentle manner, asking permission, as if he was saying: Will you 
give me permission to do that or not? And he affirmed that he 
would learn from him. This is in contrast to those who address 
their teachers in a rough or arrogant manner, not highlighting 
their need of the teachers’ knowledge; rather they claim to be 
working together with them. Indeed some may think that they are 
teaching the teachers, when in fact they are extremely ignorant. 
Showing humility towards the teacher and expressing one’s 
need of his teaching is one of the most beneficial approaches 
for the student. 

• One who is superior may show humility to learn from one who 
is of lower status than him. Moosa (§§0 was undoubtedly of 
higher status than al-Khidr. 

• A knowledgeable and virtuous person may learn a branch of 
knowledge that he does not know from one who does possess 
that knowledge, even if he is many degrees lower than him 
in terms of overall knowledge. Moosa (i^) was one of the 
Messengers of strong resolve to whom Allah had granted 
knowledge that He did not grant to others, but with regard to this 
particular branch of knowledge, al-Khidr possessed knowledge 
that Moosa did not; therefore he was very keen to leam from 
him. Based on that, if a scholar of hadith or fiqh is lacking in 
knowledge of grammar or morphology or some other branch of 
knowledge, he should not refrain from learning it from one who 
is skilled therein, even if he is not a scholar of Hadith or fiqh. 

• One should attribute knowledge and other virtues to Allah (4s), 
and affirm them, and give thanks to Allah for them, because 
Moosa said: tfso that you may teach me something of that sound 
knowledge that you have been taught)? (18: 66), that is, that 
knowledge which Allah (4s) has taught you. 
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• Beneficial knowledge is that which guides to good. Any 
knowledge in which there is guidance to the ways of goodness 
and warning against the ways of evil, or is a means of achieving 
that, is regarded as beneficial knowledge. All other knowledge 
is either harmful or of no benefit, because Moosa said: ^so that 
you may teach me something of that sound knowledge that you 
have been taught}? <18: 66). 

• Whoever does not have the patience to accompany a scholar and 
learn from him, and is not able to be steadfast in that, will miss 
out, according to the degree of his lack of patience, on a great 
deal of knowledge. Whoever has no patience will not acquire 
any knowledge, but the one who resorts to patience and adheres 
to it will attain all that he strives for, because al-Khidr said - 
when he explained to Moosa why he could not learn from him 
- that he would never be able to have patience with him (18:67). 

• The primary means of attaining patience is having full knowledge 
and understanding of the matter with which he is instructed to 
be patient. Otherwise if he is not aware of it or does not realise 
its purpose and consequences, or its benefit and outcome, he 
will have no reason to be patient, because al-Khidr said: *ffor 
how can you have patience with something that you cannot fully 
comprehend?}? (18: 68). So he stated that the reason for his lack 
of patience was his lack of understanding of the matter. 

• It is enjoined to be deliberate and certain, and not to be hasty 
in passing judgement concerning any matter until one knows 
what is the aim behind it and the goal that is sought. 

• One should connect matters of the future - that have to do with 
what a person wants to do - to the divine will, and no one should 
say about anything, “1 am going to do that in the future” without 
also saying “if Allah wills”. 

• Resolving to do a thing is not the same as doing it, because 
Moosa (^150 said: «(You shall find me, if Allah wills, patient}? 
<18: 69). He prepared himself to be patient, but he did not do it. 
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• If the teacher sees that there is an interest to be served by 
instructing the student not to ask questions about some things 
until the teacher is the one who explains them to him, then 
there should be a reason for it such as the student not being 
able to understand it yet, or because he told the student not to 
ask about minor details when enquiring about matters because 
other questions may be more important, or because the student 
is not able to comprehend it, or because he is asking a question 
that has nothing to do with the topic under discussion. 

• It is permissible to travel by sea, so long as there is no fear of 
drowning. 

• The one who forgets is not called to account for his forgetfulness, 
whether with regard to the rights of Allah or the rights of people, 
because Moosa said: (|Do not take me to task for what I have 
forgotten}* (18: 73). 

• We should accept people as they are with regard to their attitude 
and behaviour, and accept what they are happy to give when 
dealing with them. We should not burden them with more than 
they can cope with, or put undue pressure on them, because that 
will put them off and make them feel fed up with us. Rather 
we should accept them as they are, so that dealing with them 
will be easy. 

• People should be judged as they appear to be, and rulings on 
material matters, such as wealth, life and so on, should be 
based on what appears to be the case. Moosa (^) denounced 
al-Khidr for scuttling the boat and killing the boy because 
these things appeared to be wrong, so Moosa (^L) should not 
have kept quiet about them, except in this case when he was 
accompanying al-Khidr. So he hastened to issue his ruling based 
on what is usually the case, and he did not pay attention to this 
extraordinary situation that required him to be patient and not 
be hasty in denouncing. 
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• The important and sublime ruling is that the greater evil may be 
warded off by a lesser evil, and a greater interest may be served 
by foregoing a lesser interest. Killing the boy was bad, but 
letting him live until he caused his parents to recant their religion 
was a greater evil. Letting the boy live and not killing him, and 
protecting his life, may have been regarded as something good, 
but what was better was to protect the religious commitment 
and faith of his parents. Therefore al-Khidr killed him. Many 
guidelines and benefits come under the heading of this general 
ruling, so when there are conflicting matters, they all come 
under this ruling. 

• Another important principle with regard to one man handling 
the wealth of another is that if it is done in a manner that serves 
the latter’s interests and wards off harm, it is permissible for him 
to do that, even without permission and even if that involves 
causing some damage to the property of the other person, such 
as when al-Khidr scuttled the boat in order to render it defective, 
so that it would be safe from being seized unlawfully by the 
unjust king. Based on that, if a fire or flood or the like occurs 
in the house or property of a man, then it is permissible to 
damage part of the property or demolish part of the house for 
the sake of saving the rest. In fact that is prescribed, so as to 
protect the wealth and property of the other person. Similarly, 
if a wrongdoer wants to take the property of that other person, 
so one gives him some of the wealth in order to ransom the rest, 
that is permissible, even without permission. 

• It is permissible to make a living on the sea just as it is permissible 
on land, because al-Khidr said: «fwho made their living on the 
seaj£ (18: 79) and Allah did not denounce what they did. 

• A poor person may have wealth that is not sufficient to meet 
his needs, and that does not cancel out the description of him as 
poor, because Allah tells us that these poor people had a boat. 
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• Killing is one of the worst of sins, because Moosa said with 
regard to the killing of the boy: «|You have done a terrible 
thing!)* (18: 74). 

• Killing in legal retribution ( qisas) 2 is not an evil deed, because 
he said: ^Have you killed an innocent soul who killed no one?)* 
(18: 74). 

• Allah will protect the righteous person himself and will protect 
his offspring. 

• Serving righteous people and anyone who is connected to them 
is better than serving others, because al-Khidr explained the 
reason why he extracted the treasure of the two boys and rebuilt 
their wall as being that the father had been a righteous man. 

• One should use proper etiquette with Allah (-te) by choosing 
the proper words. Al-Khidr attributed the act of damaging the 
boat to himself, when he said: ^1 wanted to damage it)* (18: 79). 
But in the case of good, he attributed it to Allah (•&), because 
he said: ^so your Lord willed that they should come of age and 
then extract their treasure - as a mercy from your Lord)* (18. 
82). This is like when Ibraheem (Hit) said: 

«(When I am sick He heals me.)* (ash-Shu'ara'26: 80) 

- and when the jinn said: 

*(We do not know whether ill is intended for those on earth, or 
their Lord intends good for them.)* (al-Jinn 72: 10) 

- even though everything happens by the will and decree of 
Allah. 

• A person should not leave his companion under any 
circumstances unless he has made clear to him what he should 
not do, warns him against doing so and explains what he did 
wrong, as al-Khidr did with Moosa. 

2 Wherever possible, Arabic terms have been translated into English. In 
cases where we have chosen to retain the Arabic, the transliterated word 
or phrase is shown in italics the first time it appears in the text. The term 
is also defined in the glossary found at the end of this book. (Editor) 
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• Going along with one’s companions with regard to things that 
are not prohibited is a means of companionship lasting and 
becoming stronger, just as lack of such harmony leads to the 
end of companionship. 

• These things that al-Khidr did were the result of the pure 
divine decree that Allah caused to occur at the hands of this 
righteous slave, so that by means of this story people may come 
to understand the subtlety of the divine decree, and that Allah 
may decree things that a person dislikes very much but they are 
good for his religious commitment, as in the case of the boy, 
or they are good for his worldly interests, as in the case of the 
boat. Thus He shows examples of His kindness and generosity, 
so that people may understand and be fully content with the 
divine decree that may hurt. 
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18:83. They ask you [O Muhammad] about Dhul-Qamayn. Say: I will 
tell you something about him. 

18:84. Verily We established him in the land and gave him the means 
to achieve all things. 

18:85. He pursued a certain course 

18:86. until, when he reached the far west, he found the sun setting 
in a dark sea, and he found a people nearby. We said: O Dhul- 
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Qamayn, [it is up to you] whether you punish them or treat them 
kindly. 

18:87. He said: As for the one who does wrong [and persists therein], 
we will punish him; then he will be brought back to his Lord, 
and He will punish him with a terrible punishment. 

18:88. But as for the one who believes and does righteous deeds, he 
will have the best reward, and we will command him to do what 
is easy for him. 


The People of the Book or the polytheists had asked the Messenger 
of Allah (?||) about the story of Dhul-Qamayn, so Allah instructed 
him to say: 

^1 will tell you something about him]», some useful information and 
amazing stories. In other words, I will tell you about him something 
that will be a reminder and a lesson for you. As for other things about 
him, he did not tell them that. 

^Verily We established him in the land^ Allah (-3c) gave him 
dominion and authority in different parts of the land, where people 
submitted to his leadership. 

^and gave him the means to achieve all things. He pursued a certain 
course^ that is, Allah gave him the means of achieving what he 
achieved, that enabled him to gain dominion in distant lands and 
enabled him to reach the furthest inhabited regions, and he used the 
means that Allah had given him in a proper manner. Not everyone 
who has means available to him uses those means, and not everyone 
is able to use the means available to him. If a person has the means 
of achieving something and uses them, he will attain his goal, but if 
both factors - or one of them - are absent, he will not attain it. 

Allah does not tell us what these means that He gave him were, and 
His Messenger (i||) does not tell us either. There are no reports that 
could give any information regarding that. Therefore we cannot but 
keep quiet about them and not pay any attention to what the narrators 
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of reports from Jewish sources and others mention. But we know in 
general terms that many strong means and measures were available 
to him, through which he acquired a great army, with huge numbers 
of men and equipment, and highly disciplined. By means of that he 
was able to suppress his enemies and it was made easy for him to 
reach the east and west of the earth and other regions thereof. Allah 
gave him the means of reaching the place where the sun sets, until he 
saw the sun with his own eyes as if it was setting in a dark - that is, 
black - sea. This is what a person would usually see if what is between 
him and the sun as it is setting is water; he would see it appearing 
to set into the water itself, although it is far away from the water. At 
that place - that is, the place where the sun set - he found a people. 

«(We said: O Dhul-Qamayn, [it is up to you] whether you punish 
them or treat them kindly]?. That is: either you may punish them, 
by killing them, beating them, taking them captive, and the like; 
or you may treat them kindly. He was given the choice between 
these two options, because what appears to be the case is that they 
were either disbelievers or evildoers, or among them there were 
some who were like that, because if they had been believers and not 
evildoers, he would not have been given the option of punishing them. 
Dhul-Qamayn knew how to deal with people on the basis of shar'i 
teachings, for which he deserves praise, because Allah guided him to 
that. So he said: I shall divide them into two groups: 

((He said: As for the one who does wrong]? by disbelieving, (f [and 
persists therein], we will punish him; then he will be brought back 
to his Lord, and He will punish him with a terrible punishment]? that 
is, he will have two punishments, one in this world and one in the 
hereafter. 

(•(But as for the one who believes and does righteous deeds, he will 
have the best reward]? that is, paradise will be his and he will be in 
good standing before Allah, as a reward on the Day of Resurrection. 
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tfand we will command him to do what is easy for himj» that is, we 
will treat him kindly, speak gently to him and be easy going with him. 
This indicates that Dhul-Qamayn was a righteous, knowledgeable 
and just king, as he dealt with each person according to his situation, 
which is in accordance with what is pleasing to Allah. 
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18:89. Then he pursued another course 


18:90. until, when he reached the far east, he found the sun rising on 
a people for whom We had provided no shelter from it. 

18:91. And so it was; and We had full knowledge of all the means 
available to him. 

18:92. Then he pursued another course 

18:93. until, when he arrived between the two mountains, he 
found beyond them a people who could scarcely understand 
a word. 

18:94. They said: O Dhul-Qamayn, Ya’jooj and Ma’jooj are spreading 
mischief in the land. May we give you some payment in return 
for your constructing a barrier between us and them? 
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18:95. He said: What my Lord has given me is better [than what you 
would give me]. But help me with manpower and equipment, 
and I will construct a fortified barrier between you and them. 

18:96. Bring me blocks of iron. Then when he had filled the gap 
between the two mountain-sides, [he said]: Blow [with your 
bellows]. Then when he had made it glow like fire, he said: 
Bring me molten copper to pour over it. 

18:97. Thus [Ya’jooj and Ma’jooj] were made powerless to scale it or 
bore their way through it. 

18:98. Dhul-Qamayn said: This is a mercy from my Lord. But when 
the time appointed by my Lord comes. He will level it. The 
promise of my Lord is ever true. 


When he reached the setting place of the sun, he turned around 
and came back, heading towards the place of its rising, using all the 
means that Allah had made available to him. Then he reached the place 
where the sun rises, where «fhe found the sun rising on a people for 
whom We had provided no shelter from it^ that is, he found it rising 
upon a people who had no shelter from the sun, either because they 
did not have houses, because they were very primitive and wild, and 
were not civilised, or because the sun was always above them and 
never set completely, as happens in some parts of the world. So he 
arrived at a place of which the people of the earth had no knowledge 
and had never tried to reach it. All of that happened by the decree and 
knowledge of Allah. Hence He says: 

^And so it was; and We had full knowledge of all the means 
available to him]-) that is, We had full knowledge of the resources 
and great means that he had at his disposal, and We were with him 
by Our knowledge, wherever he went. 

«(Then he pursued another course until, when he arrived between 
the two mountains]*. The commentators said that he went from the 
east, heading north, and he arrived between the two mountains. There 
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was a chain of mountains that was well known at that time, which 
formed a barrier between Ya’jooj and Ma’jooj and other people. 
Beyond the two mountains he found a people who could hardly 
understand any words because they spoke a foreign language, and 
because they were foreign in their way of thinking. Allah had given 
Dhul-Qamayn knowledge by means of which he could understand 
the language of those people and they could talk to one another. They 
complained to him of the harm caused by Ya’jooj and Ma’jooj, who 
were two great nations among the sons of Adam. Those people said: 

tffYa’jooj and Ma’jooj are spreading mischief in the land)* by 
killing, seizing wealth, and so on. 

f(May we give you some payment)* that is, a fee or wages 
^in return for your constructing a barrier between us and them?)* This 
indicates that they were not able to build the barrier by themselves, 
but they realised that Dhul-Qamayn was able to do it, so they offered 
him payment to build it, and told him the reason for it, which was 
that Ya’jooj and Ma’jooj were spreading mischief in the land. Dhul- 
Qarnayn was not a man who was greedy for money, and he had no 
desire for worldly gain, nor would he turn away from doing what was 
in the best interests of his subjects; rather his aim was to do what was 
right for them. Therefore he responded to their request, because it 
served the interests of these people, but he did not take any payment 
from them and he gave thanks to his Lord for enabling him to do it. 
He said to them: 

«|He said: What my Lord has given me is better)* that is, better 
than what you are offering and what you would give me; but I ask 
you to help me with your physical strength and labour 
«(and I will construct a fortified barrier between you and them)* to 
prevent them from crossing to you. 

^Bring me blocks of iron)* that is, pieces of iron, which they 
brought to him 
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<|Then when he had filled the gap between the two mountain-sides}* 
that is, the two mountains between which he built the barrier 
tf|he said]: Blow [with your bellows]}* on the fire, to let it reach the 
greatest intensity of heat. They used the bellows for that, so that the 
heat would become greater and melt the copper. When the copper had 
melted, which he wanted to pour between the blocks of iron, 

«{he said: Bring me molten copper to pour over it^. He poured the 
molten copper over it, and the barrier became extremely solid, and 
the people beyond it were protected by it from the harm of Ya’jooj 
and Ma’jooj. 

«[Thus [Ya’jooj and Ma’jooj] were made powerless to scale it or 
bore their way through it}* that is, they were not able and did not have 
the strength to climb it because it was so high, or to bore through it 
because it was so solid and strong. When he did this good deed and 
great favour, he attributed the blessing to the One Who bestowed it, 
and said: 

^This is a mercy from my Lord}* that is, it is by His grace and kindness 
to me. 

This is how righteous rulers are: when Allah blesses them with 
great favours, it increases their gratitude and acknowledgement of the 
blessings of Allah. Likewise, Sulayman (<^|) said, when the throne 
of the Queen of Saba’ (Sheba) was brought to him despite the great 
distance: 

.. .This is a favour from my Lord, to test whether I will be grateful 
or ungrateful... }* (an-Naml 27: 40) 

This is in contrast to those who are arrogant and proud, and who 
want to prove themselves in the land; great blessings only increase 
them in insolence and arrogance, as happened in the case of Qaroon 
when Allah granted him treasure, the keys of which would weigh 
down a group of strong men (28: 76)\ he said: 

C-.This has been given to me only because of knowledge that I 
possess... }* (al-Qasas 28: 78) 
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«{But when the time appointed by my Lord comes)> that is, the 
time for the emergence of Ya’jooj and Ma’jooj, 

«|He will level itj» that is, that well-built barrier; He will cause it to 
collapse and make it level with the earth. 

<|The promise of my Lord is ever truejL 




(\- 4 $) C* 


18:99. On that day We will leave them to surge like waves against one 
another. The Trumpet will be blown, then We will gather them 
all together. 


18:100. On that day We will display hell, plain to see, for the disbelievers, 


18:101. those whose eyes were blind to My signs and they could not 
bear to hear [the message of truth]. 


It may be that the pronoun (them) refers to Ya’jooj and Ma’jooj, 
and when they emerge against the people - because of their large 
numbers and their reaching all parts of the earth - they will surge like 
waves against one another, as Allah (4c) says elsewhere: 

^Until, when Ya’jooj and Ma’jooj have been let loose and come 
rushing from all directions. (al-Anbiya'21. 96) 

Or it may be that the pronoun refers to all creatures on the Day of 
Resurrection, and they will be gathered together in such great numbers 
that they will surge like waves against one another, because of their 
terror and the great earthquake, based on the fact that Allah says here: 
^The Trumpet will be blown, then We will gather them all together. 
On that day We will display hell, plain to see, for the disbelievers. 
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those whose eyes were blind to My signs and they could not bear to 
hear [the message of truth])?. That is, when Israfeel blows into the 
Trumpet, Allah will restore souls to bodies, then He will resurrect them 
and gather them together for the standing of the Day of Resurrection, 
the first and the last, disbelievers and believers, so that they may be 
questioned and brought to account, and be requited for their deeds. 
As for the disbelievers - of all kinds - hell will be their recompense, 
to abide therein forever. 

Hence Allah says: ({On that day We will display hell, plain to see, 
for the disbelievers)?. This is like the verse in which He says: 

({And hell will be placed in full view of those who went astray.^ 
(ash-Shu 'ara '26: 91) 

That is, it will be presented to them, to be their abode, and so that 
they might taste the pain of its chains, blaze, hot water and bitter 
cold, and taste the punishment that will stun and overwhelm them, 
and cause their ears to become deaf. This is the outcome of and 
requital for their deeds, for in this world their eyes ({were blind to 
My signs)? that is, they turned away from the wise reminder and the 
noble Qur’an, and said: 

^.. .Our hearts are covered [and sealed] against that to which you call 
US. ..)? (Fussilat 41: 5) 

- and over their eyes there were covers which prevented them from 
seeing the beneficial signs of Allah, as He says elsewhere: 

([.. .and over their eyes is a cover...!? (al-Baqarah 2: 7) 

4and they could not bear to hear^ that is, they could not bear 
to hear the verses of Allah which lead to faith, because of their 
resentment towards the Qur’an and the Messenger (j|§), for the one 
who is filled with resentment cannot bear to hear the words of the 
one whom he resents. Once the ways of knowledge and goodness are 
blocked to them, they have no way to hear or see, and no reasoning 
that could benefit them. They had disbelieved in Allah, denied His 
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revelations and rejected His Messengers, so they deserved hell and 
a hapless journey’s end. 


V/ ctj*. 'C. 
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18:102. Do the disbelievers think that they can take My slaves [whom 
they worship] 3 as allies instead of Me? Verily We have prepared 
hell as a dwelling place for the disbelievers. 


This is proof and evidence of the falseness of the claim made by the 
disbelieving polytheists who regarded some of the Prophets and close 
friends of Allah as so-called partners of Allah whom they worshipped, 
and claimed that they were their allies who would save them from 
the punishment of Allah and enable them to attain His reward, when 
they had disbelieved in Allah and His Messengers. 

Allah says to them, in the form of a question by way of denunciation, 
highlighting the falseness of their view on a rational basis: 

«|Do the disbelievers think that they can take My slaves [whom they 
worship] as allies instead of Me?]» That is, that cannot happen, for no 
close friend of Allah could ever take an enemy of Allah as an ally, for 
the close friends of Allah are in agreement with Allah, with regard to 
what He loves and is pleased with, and what He hates and is angered 
by. According to this meaning, this verse is akin to the passage in 
which Allah (4?) says: 

^On the day when He gathers them all together He will say to the 
angels: Was it you that these people used to worship? They will say: 


3 It is not possible for one who opposes Allah to take as an ally any of His 
close friends whom they worship, such as ‘Eesa (Jesus), the angels or the 
righteous. 
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Glory be to You! You are our Close Friend, not they...)? (Saba'34: 
40-41) 

Whoever claims that he is taking a close friend of Allah as his 
friend and ally, when he is an enemy to Allah, is lying. 

Or it may be - and this is more correct - that what is meant is: 
do those who disbelieve in Allah and oppose His Messengers think 
that they can take, instead of Allah, allies who will support them and 
benefit them instead of Allah, and ward off harm from them? This is 
wrong thinking, for no created being has any power to bring benefit 
or cause harm. This is like the verses in which Allah (4c) says: 
«|Say: Call on those whom you claim [to be gods] 4 besides Him; 
they have no power to relieve you of harm or divert it from you.)? 
(al-lsra 17: 56) 

- and: 

^Those on whom they call besides Allah have no power of 
intercession...)? (a:-Zukhruf43: 86) 

And there are similar verses in which it says that the one who 
takes any ally other than Him for support and protection is misguided 
and hopeless, and he will not attain any of that for which he hopes. 

Verily We have prepared hell as a dwelling place for the 
disbelievers)? - what a bad place of dwelling. 
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4 Those who are falsely worshipped, who are referred to in this and the 
following verse, are ‘Eesa, ‘Uzayr and the angels; they have no power to 
benefit or harm in and of themselves, and are themselves devoted slaves 
of Allah. 
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18:103. Say: Shall we tell you who will be the greatest losers in terms 
of deeds, 

18:104. those whose efforts in the life of this world are wasted, while 
they think that what they do is right? 

18:105. They are the ones who reject the signs of their Lord and deny 
the Meeting with Him. Their deeds will come to nothing and on 
the Day of Resurrection, We will not give them any weight. 5 

18:106. That will be their recompense, hell, because they disbelieved 
and made a mockery of My signs and My Messengers. 


That is: say, O Muhammad ($§£), to the people, by way of warning: 
shall I tell you who will be the greatest losers in terms of deeds? 

tfthose whose efforts in the life of this world are wasted}* that is, 
all the deeds that they did, thinking that they were doing good, will 
become worthless and be rendered invalid. So how about the deeds 
that they do, knowing that they are wrong, and that they are deeds of 
opposition and enmity towards Allah and His Messenger (*|§)? Who 
are these people whose deeds will come to nothing? 

«(...who lose their own souls and their families on the Day of 
Resurrection. That is indeed manifest loss.)* (az-Zumar 39. IS) 

^They are the ones who reject the signs of their Lord and deny the 
Meeting with Him^ that is, they deny the Qur’anic verses and visible 
signs that point to the necessity of believing in Him, His angels, His 
Messengers, His Books and the Last Day. 

^Their deeds will come to nothing}* because of that 


5 That is, they will be of no significance and the Balance will not be 
set up for them because they will have no good deeds to be weighed. 
(al-Baydawi) 
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^and on the Day of Resurrection, We will not give them any weighty 
because the benefit of them having weight becomes apparent when 
good deeds are weighed against bad deeds to see which will outweigh 
the other. These people will have no good deeds to their credit, because 
they did not fulfil the necessary condition, which is having faith, as 
Allah (tic) says elsewhere: 

But whoever does righteous deeds and is a believer need have no fear 
of being wronged or deprived [ofhisjust recompense].)* (TaHa20:112) 

But their deeds will be counted and they will be made to admit to 
them, and they will be disgraced because of them before all the people, 
then they will be punished for them. Hence Allah says: 

^That will be their recompense)* that is, their deeds will come to 
nothing and will not be given any weight on the Day of Resurrection, 
because they are insignificant and worthless as a result of their disbelief 
in the revelations of Allah, and because of their mockery and ridicule 
thereof, when what is required with regard to the revelations and 
Messengers of Allah is to believe in them completely, venerate them 
and act in accordance with them. But these people turned everything 
upside down, therefore they will find themselves in trouble, in a 
wretched position and subjected to punishment. 

Having described the fate and deeds of the disbelievers, Allah now 
tells us of the deeds of the believers and their ultimate destination: 
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18:107. But those who believe and do righteous deeds will have gardens 
of paradise as a dwelling place, 


18:108. to abide therein forever, with no desire to leave. 
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That is, those who believe in their hearts and do righteous deeds 
with their physical faculties. This includes all of the religion, beliefs, 
actions, basic principles and minor issues, both outward and inward. 
These people, regardless of their varying levels of faith and righteous 
deeds, will have Jannat al-Firdaws (translated here as ^gardens of 
paradise)*). 

It may be that what is meant by Jannat al-Firdaws is the highest 
part of paradise, the middle and best part, and that this reward is for 
those who perfected their faith and righteous deeds. They are the 
Prophets and those who are close to Allah. 

Or it may be that what is meant is all the levels of paradise, so 
this reward includes people of faith of all levels, those who are close 
to Allah, the righteous, and the ordinary believers, each according to 
his status. This is the more likely of the two meanings to be correct, 
because the wording is general in meaning, and the word jannat 
(translated here as tfgardens)*) appears in the plural, connected to 
al-firdaws, which refers to a garden containing grapevines or trees 
with many long, twisted branches, and this is applicable to all of 
paradise. 

Jannat al-Firdaws (the gardens of paradise) are the dwelling places 
of those who believed and did righteous deeds, and what dwelling 
place could be better or greater than these dwellings which include 
everything that brings joy to hearts and souls, and physical pleasures? 
In it is that which will delight hearts and eyes, of elegant dwellings, 
verdant gardens, fruitful trees, singing birds, delicious food, refreshing 
drinks, beautiful women, plentiful servants, flowing rivers, splendid 
scenery, beauty of all types and eternal bliss. 

The best and greatest of that, which will bring the greatest joy, is 
nearness to the Most Gracious and attaining His pleasure, which is the 
greatest of the delights of paradise, and the sublime joy of seeing His 
noble Countenance and hearing the words of the Most Compassionate, 
the Most Merciful. 
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How beautiful, perfect and everlasting those dwellings will be, 
that are too great to be described by man and are more splendid than 
anything that could cross his mind. If people really knew even a little 
of these delights, they would be filled with longing, and their souls 
would feel the pain of homesickness for that place, and they would 
have rushed towards it in groups and singly; they would not have 
preferred to it this transient world with its tarnished, diminishing 
joys, and they would not have allowed any moment to be wasted and 
lost, when any moment of joy there is equal to millennia of joy in 
this world. But heedlessness prevailed, faith was weak, knowledge 
was lacking and willpower was absent, which is the reason for the 
status quo. There is no power and no strength except with Allah, the 
Most High, the Almighty. 

■^to abide therein forever}* this is the ultimate blessing, that joy 
and delight therein are perfect, and part of that perfection is that they 
will never cease. 

^with no desire to leave]* that is, they will never want to depart or 
move from there, because they do not see anything but that which 
amazes and delights them, and gives them joy and happiness, 
and they cannot imagine any bliss greater than that in which 
they are. 






O • ^ 4 (^) 

18:109. Say [O Muhammad]: If the sea were ink for writing the words 
of my Lord, it would dry up before the words of my Lord were 
exhausted, even if We brought another sea like it to replenish 
it. 
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That is, tell them about the greatness of the Creator and the vastness 
and encompassing nature of His attributes, and that people can never 
fully comprehend any of them. 

^If the sea^ in this world 

^were ink for writing the words of my Lord$» that is, and the trees of 

this world, from the first to the last of them, all the trees in the cities 

and in the wilderness, were pens 

<fit would dry up^ and the pens would break 

^before the words of my Lord were exhausted^. This is a great thing 

that no one can fully comprehend. 

Elsewhere, Allah says: 

^If all the trees on earth were pens, and the sea [was ink], replenished 
by seven more seas, the words of Allah would still not be exhausted. 
Verily, Allah is Almighty, Most Wise.]* (Luqman 31:27) 

This is by way of making the matter easier to understand, 
because these things are created and all created things will cease 
to be. As for the words of Allah, they are among His attributes, and 
His attributes are not created, and they have no limit and no end. 
Whatever greatness and vastness people can imagine, Allah is above 
that, and the same applies to all the attributes of Allah (^s), such as 
His knowledge, His wisdom. His power and His mercy. If all the 
knowledge of created beings, from the first to the last, the inhabitants 
of the heavens and the inhabitants of earth, were put together, in 
comparison to the knowledge of the Almighty it would be less than 
the amount of water picked up by a bird that came to the shore and 
dipped its beak in the ocean, in comparison to the amount of water 
contained in that ocean. Allah is possessed of great and perfect 
attributes: 

tfThat the final destination is with your Lord.^ (cm-Najm 53: 42) 
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18 110. Say [O Muhammad]: 1 am but a human being like yourselves, 
[except that] it has been revealed to me that your God is One 
God. So whoever hopes to meet his Lord, let him do righteous 
deeds and include no one else in the worship due to his Lord. 


^Say)» O Muhammad (#|), to the disbelievers and others 
^1 am but a human being like yourselves^ that is, I am not divine and 
I have no share in dominion, or any knowledge of the unseen, nor do 
I possess the treasuries of Allah (cf 11: 31). 

^1 am but a human being like yourselves]), one of the slaves of 
my Lord 

^[except that] it has been revealed to me that your God is One God^ 
that is, I have been favoured over you by means of the revelation that 
Allah has bestowed upon me, the main message of which is to tell 
you that your God is One God, with no partner or associate, and no 
one deserves an atom’s worth of worship but He. And I call you to 
do deeds that will bring you closer to Him, earn you His reward and 
ward off His punishment from you. Hence Allah says: 

«(So whoever hopes to meet his Lord, let him do righteous deeds]) 
that are in accordance with the laws of Allah, both obligatory and 
recommended deeds. 

^and include no one else in the worship due to his Lord]) that is, he 
should not show off in his deeds; rather he should do deeds sincerely 
for the sake of Allah (•&). This refers to one who combines sincerity 
with following Islamic teachings; he is the one who will attain that 
which he hopes for and seeks. As for others, they will be losers in 
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this world and the hereafter, and they will miss out on drawing close 
to their Lord and attaining His pleasure. 

This is the end of the commentary on Soorat al-Kahf. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (%%). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 


0 0 



19:1. Kaf. Ha’. Ya\‘Ayn. $ad 6 

19:2. This is an account of the mercy of your Lord to His slave 
Zakariya, 


6 Groups of letters {al-huroof al-muqatta 'ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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19:3. When he called upon his Lord privately. 

19:4. He said: My Lord, my bones have grown weak and my head 
glows silver with age, but never, my Lord, has my prayer to You 
remained unanswered. 

19:5. Verily I fear [what] my kinsmen [will do] after I am gone, for 
my wife is barren. 7 Grant unto me by Your grace an heir, 

19:6. who will inherit from me and from the family ofYa'qoob, and 
make him, my Lord, one with whom You are pleased. 


^This is an account of the mercy of your Lord to His slave 
Zakariya)» which We will tell to you and explain in detail, and through 
it will become known the story of His Prophet Zakariya, and his 
righteous deeds and beautiful trials. In this story there is a lesson for 
those who are willing to learn and an example for those who wish 
to follow it. Highlighting the details of Allah’s mercy to His close 
friends, and the means by which they attained His mercy, prompts 
the reader to love Allah (:te) and remember Him a great deal, and 
to know the means of reaching Him. Allah (4s) chose and selected 
Zakariya (^50 to be His Messenger and He singled him out to receive 
His revelation, and he undertook that mission as other Messengers 
did, calling people to his Lord, teaching them that which Allah had 
taught him, and sincerely advising them, as his fellow Messengers 
and their followers did. When he saw that he was growing weak and 
he feared that he would die, and he had no one to take over from him 
in calling people to their Lord and advising them, he complained to 
his Lord of his weakness, both outward and inward; he called upon 
Him in private, so that his supplication would be more perfect, better 
and more sincere. 


7 His kinsmen did not care about religion, and he was afraid that after he 
died, religion would be neglected. So he asked for an heir who would 
uphold religion after he was gone. Therefore he asked for someone 
who would inherit knowledge and prophethood, not wealth, from him. 
(al-Qurtubi) 
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^He said: My Lord, my bones have grown weak^. If the bones, 
which are the pillars of the body, have grown weak, then the rest of 
the body will also grow weak. 

^and my head glows silver with age)» because grey hair is a sign of 
weakness and old age, and is the harbinger of death. So he prayed to 
Allah (3s), expressing his weakness and incapability, and this is one of 
the dearest means of approaching Allah, because it is declaring one’s 
lack of power and strength, and relying on the power and strength 
of Allah. 

tfbut never, my Lord, has my prayer to You remained unanswered^ 
that is, You have never turned me away empty-handed; rather You 
have always cared for me and answered my prayers, and Your 
blessings keep coming down to me and Your kindness constantly 
reaches me. This is seeking the help of Allah by virtue of His blessings 
and previous response to supplications, so he asked the One Who had 
previously shown kindness to complete His kindness in the future. 

^Verily 1 fear [what] my kinsmen [will do] after I am gone]) that is, 
I am afraid that whoever the Children of Israel appoint to succeed me 
as a leader after I am gone will not establish Your religion properly or 
call Your slaves to You. The apparent meaning of these words indicates 
that he had not seen anyone among them who was fit for leadership 
in religious matters. In this we see the compassion and sincerity of 
Zakariya (^t), because his request for a son was not like that of 
anyone else, whose aim is merely worldly interests; rather his aim 
was the interests of the religion and the fear that it would be lost, as 
he thought that no one was fit for that. 

His family was one of the families that were known for religious 
commitment; there were many Messengers among them and they 
were thought highly of. So he called upon Allah, asking Him to bless 
him with a son who would establish the religion after him, and he 
complained of his wife’s barrenness, for she had never borne a child 
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and he had grown quite decrepit from old age and had reached an 
age at which it is very rare to feel physical desire or produce a child. 
«{Grant unto me by Your grace an heir)* - this inheritance was to be in 
terms of religious leadership, prophethood, knowledge and righteous 
deeds. 

Hence he said: «(who will inherit from me and from the family of 
Ya'qoob, and make him, my Lord, one with whom You are pleased^ 
that is, a righteous slave with whom You are pleased, and endear him 
to Your slaves. To sum up, he asked Allah for a righteous male child 
who would remain after he died and be his successor, and who would 
be a Prophet who was pleasing to Allah and to His creation. This is the 
best that a child could be. By Allah’s mercy to His slave. He blessed 
him with a righteous child who possessed all noble characteristics 
and sublime attributes. His Lord had mercy on him and answered his 
supplication, and said: 
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19:7. [It was said to him:] O Zakariya, We give you the glad tidings 
of a son. His name will be Yahya; We have not given such a 
name to anyone before. 

19:8. He said: O my Lord, how can 1 have a son, when my wife is 
barren and I have grown quite decrepit from old age? 
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19:9. He said: Thus it will be. Your Lord says: That is easy for Me; 
indeed I created you before, when you were nothing. 

19:10. Zakariya said: O my Lord, give me a sign. He said: Your sign 
will be that you will not be able to speak to people for three 
days, although you are not mute. 

19:11. So he came out to his people from the chamber, and signalled 
to them to glorify Allah in the morning and in the evening. 


That is, Allah (3c) gave him glad tidings, through the angels, of 
Yahya. Allah named him Yahya and it was a name that suited him, 
because he lived (the name Yahya comes from a root meaning live) in 
a true sense physically, and thus the blessing became perfected through 
him; he also lived in a metaphorical sense, referring to spiritual life, 
by means of revelation, knowledge and religious commitment. 

«i We have not given such a name to anyone before^ that is, no 
one was called by this name before him. It may be that what is meant 
is: We never made anyone equal to him before, like him or better. In 
this case, the glad tidings were of his perfect nature and praiseworthy 
attributes, and heralded that he would be superior to those who came 
before him. But according to this interpretation, there must be some 
exceptions to this superiority in general terms, because Ibraheem, 
Moosa, Nooh (peace be upon them) and similar figures are definitely 
of higher standing than Yahya. 

Then when the glad tidings of this child for whom he had prayed 
came to him, Zakariya expressed astonishment and amazement, and 
said: 

«{0 my Lord, how can I have a son)» when impediments to having a 
child are present in me and my wife? It was as if, when he offered 
this supplication, these impediments did not occur to him because 
his focus was on the idea of having a child. In this case, when his 
supplication was accepted, he was astounded by that. But Allah 
responded by saying: 
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«(Thus it will be. Your Lord says: That is easy for Me^ that is, 
it is usually something strange, and is counter to Allah’s usual way 
of creation, but the might and power of Allah (-te) is able to create 
things without the usual means. Hence it is easy for Him, and is not 
more difficult than creating him before that, when he was nothing. 

«(Zakariya said: O my Lord, give me a sign)J that is, with which 
my heart may be reassured. This was not an expression of doubt about 
what Allah said; rather it was similar to what Ibraheem al-Khaleel 
had said: 

«f...Show me, O Lord, how You will give life to the dead, He replied: 
Do you not believe then? He said: Yes of course, but just to reassure 
my heart... p (al-Baqarah 2: 260) 

So he asked for more knowledge and the means to reach the utmost 
certainty after having attained certain knowledge, and Allah responded 
to his request out of mercy towards him. 

<|He said: Your sign will be that you will not be able to speak to 
people for three days, although you are not mute^. Elsewhere Allah 
says: 

<$...you will not be able to speak to people for three days except 
through gestures... j* (Al Imran 3. 41) 

The meaning is the same. This is one of the wondrous signs, 
because his being unable to speak for three days, without there 
being any muteness or impediment - rather he was sound and had 
no physical defects - was a sign of the extraordinary might and power 
of Allah. Moreover, he was unable to speak to other people, but he 
was not prevented from uttering words of praise and glorification of 
Allah, remembrance of Him, and the like. Hence Allah says elsewhere: 
^...So remember your Lord often, and glorify Him in the afternoon 
and in the morning. (Al 'Imran 3: 41) 

Thus he was reassured and he rejoiced at these great glad tidings. He 
obeyed the command of Allah to give thanks to Him by worshipping 
Him and remembering Him, staying in his chamber. 
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He came out to his people ^and signalled to them}» by means of 
gestures 

^to glorify Allah in the morning and in the evening^ because the glad 
tidings of Yahya were in the religious interests of all. 
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19:12. [Allah said:] O Yahya, hold fast to the Book [the Torah] with 
all your strength. And We granted him knowledge and wisdom 
when he was still a boy. 

19:13. And by Our grace We made him compassionate and righteous; 
and he was God-fearing 

19:14. And dutiful towards his parents, and he was not arrogant or 
disobedient. 

19:15. So peace be upon him the day he was bom, the day he dies and 
the day he will be raised up to life again! 


These words indicate that Yahya was bom and grew up, and when 
he reached the stage where he could understand what he was told, 
Allah instructed him to hold fast to the Book, which means showing 
serious commitment by striving to memorise its words, understand its 
meanings and act in accordance with its commands and prohibitions. 
This is what holding fast to the Book means in a perfect sense. He 
complied with the command of his Lord and focused on the Book, 
memorising it and understanding it, and Allah bestowed upon him 
intelligence and smartness such as was not found in anyone else. 
Hence He said: 
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<|And We granted him knowledge and wisdom when he was still a 
boy)* that is, knowledge of the rulings of Allah and how to rule in 
accordance with them, when he was still a small child. 

And by Our grace We made him compassionate)* that is, We 
instilled mercy and kindness in his heart, through which his affairs 
were made easy, his well-being was sound and his deeds were correct 
tfand righteous)* that is, he was pure and free of faults and sins. So 
his heart was pure and his mind was pure. This implies that he had 
no blameworthy characteristics or bad manners; he possessed extra 
good manners and praiseworthy characteristics. Hence Allah says 
*fand he was God-fearing)* that is, he did what was enjoined and 
refrained from what was prohibited. Whoever is a God-fearing 
believer will be a close friend of Allah and will be one of the people 
of paradise which has been prepared for those who fear Allah, and 
he will attain reward in this world and the hereafter that Allah has 
caused to be the outcome of fearing Him. 

*)And)* he was also ^dutiful towards his parents)* he did not 
disobey them or mistreat them; rather he was kind towards them in 
word and deed. 

^and he was not arrogant or disobedient^ that is, he was not too 
arrogant to worship Allah, and he did not look down on the slaves of 
Allah or on his parents; rather he was humble and obedient, always 
turning to Allah. Thus he combined fulfilling the rights of Allah with 
fulfilling the rights of people. Hence he was granted well-being by 
Allah in all his affairs, from start to finish. 

Hence Allah says: «{So peace be upon him the day he was bom, the 
day he dies and the day he will be raised up to life again! ^ That implies 
that he will be safe from the Shaytan, and from evil and punishment, 
in these three situations and in the times in between them; he will 
be safe from the fire and other terrors, and he is one of the people of 
paradise. Blessings and peace of Allah be upon him, upon his father 
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and upon all the Messengers, and may Allah make us among their 
followers, for He is most generous and kind. 
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19:16. Recount [O Muhammad] in the Book the story of Maryam, when 
she withdrew from her family in a place towards the east. 

19:17. She screened herself from them, then We sent to her Our Angel 
[Jibreel], and he appeared before her in the form of a perfect 
human being. 

19:18. She said: I seek refuge in the Most Merciful from you; [do not 
come near me] if you fear Him! 

19:19. He said: I am only a Messenger from your Lord, [to announce] 
to you the gift of a righteous son. 

19:20. She said: How will 1 have a son when no man has touched me, 
and I have never been unchaste? 

19:2 1. He said: Thus it will be. Your Lord says: That is easy for Me; 
We will make him a sign to humankind, and a mercy from Us. 
It is a matter already decreed. 


Having mentioned the story of Zakariya and Yahya, and its 
wondrous signs, Allah now tells us a story that is even more wondrous, 
moving from that which is lesser to that which is more sublime: 
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^Recount [O Muhammad] in the Book the story of Maryam)? 
- peace be upon her. This is one of her greatest virtues, that she is 
mentioned in the holy Book which the Muslims, from the east to the 
west, recite, and she is mentioned therein in the best terms and spoken 
of highly, as a reward for her noble deeds and perfect efforts. In other 
words: mention in the Book Maryam, and her good conduct when 
she ^withdrew)? that is, moved away, from her family 
^in a place towards the east)? that is, to the east of where they were. 

tfShe screened herself from them)? that is, she put a barrier between 
her and them. The reason why she went away from them and screened 
herself from them was in order to withdraw and be alone to worship 
her Lord with humility and sincerity towards Him. That was in 
obedience to His words: 

^And [remember] when the angels said: O Maryam! Allah has chosen 
you and purified you - chosen you above the women of all nations 
[of her own time]. O Maryam, worship your Lord devoutly; prostrate 
and bow [in prayer] with those who bow.)? (Al ‘Imran 3: 42-43) 

^then We sent to her Our Angel)? namely Jibreel (^) 

*(and he appeared before her in the form of a perfect human being)? 
that is, in the perfect figure of a man, handsome and good-looking, 
with no defects or shortcomings, because she would not have been 
able to bear seeing him in his real form. When she saw him in this 
form, when she had withdrawn from her family and isolated herself 
from people, and had screened herself away from the dearest of people 
to her, namely her family, she was afraid that he was a man who 
intended ill towards her, so she sought the protection of her Lord and 
sought refuge with Him, saying: 

«[I seek refuge in the Most Merciful from you)? that is, I turn to 
Him and seek protection in His mercy, lest you do me harm 
«[[do not come near me] if you fear Him!^ That is, if you fear Allah 
and you act as a pious man should, then refrain from harming me. 
Thus she combined seeking the protection of her Lord with warning 
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and scaring him, and instructing him to fear Allah when she was in 
that situation, on her own with this young man, far away from people, 
and he was so stunningly handsome and an apparently perfect human 
being. He had not said anything bad or made any move towards her; 
rather that was fear on her part; this was indicative of the utmost 
chastity and keenness to avoid evil and that which may lead to it. 

This chastity - especially when there is a motive to fall into sin and 
there is nothing to prevent it, is one of the best of deeds. Therefore 
Allah praised her and said: 

^And [there is another example] in Maryam, the daughter of‘Imran, 
who guarded her chastity. We blew into her [garment] through Our 
angel [Jibreel].. .)* (at-Tahreem 66 12) 

- and: 

^And [remember] the one who guarded her chastity: We blew into 
her [garment] through Our angel [Jibreel], and We made her and her 
son a sign for all people.]? (al-Anbiya'2l: 91) 

Allah rewarded her for her chastity with a child who was one of 
the signs of Allah and one of His Messengers. 

When Jibreel saw her fear, he said: ^1 am only a Messenger from 
your Lord)? that is, my only role is to carry out the mission of my 
Lord concerning you 

^[to announce] to you the gift of a righteous son)?. This was great glad 
tidings of a righteous son, for righteousness implies that he would 
be free of blameworthy characteristics and would have praiseworthy 
characteristics. She was amazed at the idea of having a child without 
a father, so she said: 

«[How will I have a son when no man has touched me, and I have 
never been unchaste?)* For a child cannot come into being otherwise. 

^He said: Thus it will be. Your Lord says: That is easy for Me; 
We will make him a sign to humankind)? that will point to the perfect 
might of Allah (■&) and highlight the fact that no cause can lead to 
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its effect independently of Allah; rather the effect comes about by 
the decree of Allah. 

Hence Allah shows His slaves extraordinary events concerning 
some ordinary causes or means, so that they will not become attached 
to these means and ignore the One Who controls and decrees them. 

tfand a mercy from Us)? that is, so that We might make him a mercy 
from Us, for him, for his mother and for all the people. 

As for the mercy of Allah towards him, that is because of what He 
singled him out for of His revelation and what He blessed him with 
of the blessings that He bestowed upon all the Messengers of strong 
resolve. As for His mercy towards his mother, it is because of the high 
esteem in which she was held, and the words of commendation and 
great reward that she attained. As for His mercy towards the people, 
that is because of the great blessings that He bestowed upon them 
by sending among them a Messenger who recited His revelations to 
them, to purify them and teach them the Book and wisdom, so that 
they would believe in him and obey him, and thus attain happiness 
in this world and in the hereafter. 

«(It£» namely the creation of ‘Eesa in this manner 
«{is a matter already decreed)? so it will inevitably come to pass. So 
Jibreel (^c) breathed into her garment. 
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19:22. So she conceived him and withdrew with him to a remote place. 

19:23. The pains of childbirth drove her to the trunk of a palm tree. She 
said: Would that I had died before this and had been overlooked 
and forgotten! 

19:24. But he 8 called to her from below her: Do not worry, for your 
Lord has provided a stream close at hand. 

19:25. Shake the trunk of the palm tree towards you; it will drop fresh 
ripe dates upon you. 

19:26. Eat and drink, and be content. And if you see any human being, 
say: 1 have made a vow of silence to the Most Gracious, and 
today I will not speak to any person. 


When she became pregnant with ‘Eesa (§§50, she feared scandal, 
so she stayed away from people, withdrawing «|to a remote placep. 
When the time of his birth approached, the labour pains drove her 
to the trunk of a palm tree, and when the labour pains, the pain 
of keeping away from food and drink, and the pain of her fear of 
what people would say grew intense, and she feared that she would 
not have the patience to withstand all these trials, she wished that 
she had died before this happened and had been forgotten and not 
remembered. 

This wish resulted from the troubles that she faced, but there was 
nothing good for her in this wish and it did not serve any interest. 
Rather what was good for her and what was in her best interests was 
what was already decreed to happen. At that point the angel calmed 
her fears, made her steadfast and called to her from below her. It may 
be that he was in a place lower down than the place where she was, 
and he said to her: Do not worry; in other words, do not panic or be 
distressed, <ffor your Lord has provided a stream close at hand^ that 
is, a river from which you can drink. 


8 The speaker may be ‘Eesa or Jibreel. (a{-Tabari; al-Qurtubi) 
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^Shake the trunk of the palm tree towards you; it will drop fresh 
ripe dates upon you. Eatp from the dates t{and drink}* from the stream 
^and be content^ with ‘Eesa. This was reassurance with regard to 
being safe from the pains of childbirth and obtaining enjoyable and 
nourishing food and drink. 

With regard to what people would say, he (the angel) instructed 
her, if she saw anyone, to say by way of gestures: «fl have made a 
vow of silence to the Most Gracious, and today I will not speak to 
any person}* that is, I will not speak to them. This was so that she 
might have respite from having to speak to them and peace of mind 
regarding what they might say. It was well known among them that 
silence was an act of worship that was prescribed at that time. She 
was not instructed to speak to them and say that she had done nothing 
wrong or defend herself, because the people would not believe her and 
there was no benefit in doing that. The declaration of her innocence 
was to come from the words of ‘Eesa when he spoke in the cradle, 
which would be a more effective testimony of her innocence. 

For a woman to produce a child without a husband and claim that 
he had no father would be a most serious claim, and even if there 
were many witnesses it would not be believed. Therefore the proof 
of this extraordinary event was made to be of the same nature as the 
event itself, which was the speaking of‘Eesa (^) when he was very 
small. Hence Allah (4s) says: 
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19:27. She came to her people, carrying the infant. They said: O 
Maryam, indeed you have done something unthinkable! 

19:28. O sister of Haroon, 9 your father was not an evil man, nor was 
your mother unchaste! 


19:29. Thereupon she pointed to the infant. They said: How can we 
talk to one who is an infant in the cradle? 


19:30. ‘Eesa said: Verily 1 am a slave of Allah; He has given me the 
Book and made me a Prophet. 

19:31. He has made me blessed wherever I may be, and has enjoined 
on me prayer and zakah as long as I live. 

19:32. And He has made me dutiful towards my mother, and not 
arrogant or unblessed. 

19:33. So peace be upon me the day 1 was bom, the day 1 die and the 
day I will be raised up to life again! 


When Maryam had recovered from giving birth, she brought 
‘Eesa to her people, carrying him in her arms. She knew that she was 
innocent, so she had no worries. They said: <|0 Maryam, indeed you 
have done something unthinkable! j» That is, something very serious 
and bad. What they meant by that was fornication, but she was far 
above doing such a thing. 

«{0 sister of Haroon^ - what appears to be the case is that he was 
her real brother. They attributed her to him, and they used to give 
their children the names of Prophets; he was not Haroon ibn ‘Imran, 
the brother of Moosa, because there were many centuries between 
them. 


9 She had a brother called Haroon who was known for his righteousness. 
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ffyour father was not an evil man, nor was your mother unchaste)? that 
is, your parents were nothing but righteous and free of evil, especially 
this evil to which they were referring. What they meant was: how 
could you be so different from them and do something that they would 
never do? That is because the offspring - in most cases - are of the 
same quality as the parents in terms of righteousness and its opposite. 
Therefore they were surprised and wondered - on the basis of their 
suspicion - how she could have done such a thing. 

She pointed to the infant, indicating that they should speak to him. 
She only did that because she had been instructed, when the people 
spoke to her, to tell them: ^1 have made a vow of silence to the Most 
Gracious, and today I will not speak to any person)? (19: 26). 

When she indicated that they should speak to him, they were 
astonished by that and said: ^How can we talk to one who is an infant 
in the cradle?^ Because this is something that is not ordinary, and it 
has never happened with one of this age. 

At that point, ‘Eesa said, when he was an infant in the cradle: 
^Verily I am a slave of Allah; He has given me the Book and made 
me a Prophet)*. He addressed them, referring to himself as a slave of 
Allah and stating that he possessed no attributes for which he might 
deserve to be taken as a god or as the son of God; exalted be Allah 
far above what the Christians, who claim to be followers of‘Eesa but 
drifted away from his path, say concerning him, which is contrary to 
what ‘Eesa himself said: ^Verily 1 am a slave of Allah)?. 

^He has given me the Book)? that is. He has decreed that He will 
give me the Book 

?fand made me a Prophet^. Thus he informed them that he was a 
slave of Allah, and that Allah had taught him the Book and made 
him one of His Prophets. These are attributes of perfection that had 
to do with ‘Eesa himself. 
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Then he mentioned other attributes of perfection that made him 
beneficial for others, as he said: 

«{He has made me blessed wherever I may be]? that is, in any place 
and at any time. The blessing that Allah bestowed upon him had to 
do with teaching good and calling people to it, forbidding evil, and 
calling people to Allah in word and deed. Anyone who sat with him 
or met him would attain his blessing, and anyone who accompanied 
him would feel happy. 

t(and has enjoined on me prayer and zakah as long as 1 live]? that is. 
He has enjoined me to fulfil His rights, the most important of which 
is prayer, and the rights of His slaves, the most important of which is 
zakah, for as long as I live, and I am complying with the instructions 
of my Lord, acting in accordance with them, and putting them into 
practice. 

«]And He has made me dutiful towards my mother]? that is. He 
has also enjoined me to honour my mother, treat her with the utmost 
kindness, and do what 1 should for her, because of her honour and 
virtue, and because she is a mother and has rights because she gave 
birth to me and cared for me thereafter. 

«(and not arrogant]? towards Allah or looking down on His slaves 
efor unblessed]) in this world or the hereafter. He has not made me 
like that; rather He has made me obedient and humble towards Him 
and humble towards the slaves of Allah, blessed in this world and the 
hereafter, I and those who follow me. 

As he attained all perfection and good qualities, he said: f|So peace 
be upon me the day 1 was bom, the day I die and the day I will be 
raised up to life again?) that is, by the great kindness and grace of my 
Lord, I have attained peace and safety on the day of my birth, the day 
of my death, and the day I will be resurrected, from evil, the Shaytan 
and punishment. This implies that he will be safe from the terrors of 
the Day of Resurrection and the abode of the evil (hell), and that he 
will be one of the people of the abode of peace (paradise). This is a 
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great miracle and amazing proof that he is a Messenger of Allah and 
a true slave of Allah. 
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19:34. Such was ‘Eesa son of Maryam, and this is the truth about him 
concerning which they are in doubt. 


19:35. It is not befitting to Allah that He should beget a son. Glory be 
to Him! When He decrees a matter. He merely says to it, ‘Be!’ 
and it is. 


19:36. Verily Allah is my Lord and your Lord, so worship Him. This 
is a straight path. 


That is, the one who is described in this manner is undoubtedly 
‘Eesa son of Maryam. Indeed this is the truth and is what Allah says 
concerning him, and no one could be more truthful or better in speech 
than Him. This is certain news about ‘Eesa and whatever is 

said about him that is contrary to this is definitely false and can be 
no more than speculation on the part of one who has no knowledge 
about him. Therefore Allah says: 

(fconceming which they are in doubt)? that is, they argue on the basis 
of doubt and speculation, saying of him that he is God, or the son of 
God, or the third of three; exalted be Allah far above their fabrication. 

tflt is not befitting to Allah that He should beget a son)? that is, it 
is not appropriate and is not right, because it is something impossible. 
Allah is independent of means, most praiseworthy, the Sovereign of 
all realms, so how could He take a son from among His slaves? 
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^Glory be to Him)* that is, exalted be He far above having a child 
or any other shortcoming or imperfection. 

^When He decrees a matter)* that is, no matter, minor or major, is 
too difficult for Him or is beyond Him. 

t|He merely says to it, ‘Be! ’ and it is^. As His decree is always done, 
in both the upper and lower realms, how can he have a son? When 
He wills something. He says to it tj'Be!’ and it is)*, so how could it 
be regarded as far-fetched for Him to create ‘Eesa without a father? 

Hence ‘Eesa (;!|50 stated that he was a slave who was subject to 
Allah’s Lordship and control like anyone else, as he said: 

^Verily Allah is my Lord and your Lord)* Who created us and 
fashioned us, to Whose control and decree we are subject. 

«fso worship Him^ that is, devote your worship to Him alone and 
strive hard to turn to Him. This is affirmation of the oneness of His 
Lordship and the oneness of His divinity, as he quoted the former as 
evidence for the latter. Hence he said: 

*)This is a straight path)* that is, a path of moderation that leads to 
Allah, because it is the path of the Messengers and their followers, 
and any other paths are the ways of misguidance and error. 
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19:37. But the sects differed among themselves [concerning ‘Eesa]. So 
woe to the disbelievers from the scene of a momentous day! 
19:38. How clearly they will hear and see on the day they come to Us. 
But today the wrongdoers are clearly misguided. 


Having explained the nature of‘Eesa ibn Maryam, concerning 
which there can be no doubt, Allah now tells us that the sects - that 
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is, the misguided groups, namely the Jews, Christians and others of 
varying levels - differed concerning ‘Eesa (i®0, either exaggerating 
in praise of him or in dismissing and condemning him. 

Some of them said that he was God, others said that he was the 
son of God or the third of three, and others did not regard him as a 
Messenger at all; rather they accused him of being illegitimate, as 
the Jews did. 

All these views are false and wrong, and were based on speculation, 
stubbornness, false evidence and flimsy arguments. All of these people 
are deserving of this stem warning, hence Allah says: 

(•(So woe to the disbelievers)} who disbelieved in Allah and His 
Messengers and Books. This includes the Jews and Christians who 
spoke words of disbelief concerning ‘Eesa, 

((from the scene of a momentous day)} that is, the scene of the Day 
of Resurrection, which will be witnessed by the first and the last, the 
inhabitants of the heavens and the inhabitants of the earth, the Creator 
and those whom He created, which will be filled with earthquakes 
and terrors, and on which there will be the requital of deeds. On that 
day it will become clear what they used to conceal and disclose, and 
what they used to hide. 

(•(How clearly they will hear and see on the day they come to Us)} 
that is, how clearly they will hear and see on that day; then they will 
admit their disbelief and ascription of partners to Allah, and will admit 
what they said, saying: 

(•(...Our Lord, We have seen and we have heard. Send us back [to 
the world]; we will do righteous deeds, for now we believe with 
certainty.)} (as-Sajdah 32: 12) 

On the Day of Resurrection, they will know for sure the reality 
of what they followed. 

((But today the wrongdoers are clearly misguided)} and they have 
no excuse for this misguidance, because they are either stubbornly 


sunniconnect.com 




Soorah Mar\’am 


(39-40) | 71 


and knowingly going astray, aware of the truth but turning away 
from it, or they are going astray from the path of truth even though 
they are able to find out what is true and right, but they are content 
with the misguidance they are following and the evil deeds they are 
doing, and are not even trying to find out what is true and what is 
false. Think about how Allah says ^So woe to the disbelievers^ (19: 
37) after having said *{But the sects differed among themselves^, 
and He did not say “So woe to them”, with the pronoun referring to 
the sects, because among the various sects there are some who were 
right and whose view was in harmony with the truth, so they said 
concerning ‘Eesa that he was the slave and Messenger of Allah, and 
they believed in him and followed him. These people are believers 
and are not included in this warning, therefore Allah addressed the 
warning only to the disbelievers. 


'~>j J* \ (§) ^ tr-^ (X 
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19:39. Warn them of the day of remorse, when the matter will have 
been decided, 10 for they are heedless and do not believe. 

19:40. Verily, it is We Who will inherit the earth and all who are upon 
it, and to Us they will be returned. 


The warning here is mentioning and describing the thing that is 
to be feared, by way of alarming. The thing that most deserves to be 
warned of, thus alarming people about it, is the day of remorse when 
the matter will be decided; the first and the last will be gathered in 


10 That is, when the judgement is over, and the people of paradise and hell 
have entered their respective abodes. (al-Qurtubi) 
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one place and will be questioned about their deeds. Then whoever 
believed in Allah and followed His Messengers will be blessed with 
bliss after which there will be no misery, and whoever did not believe 
in Allah and follow His Messenger will be doomed to misery after 
which there will be no bliss, and he will lose his own self and his 
family. At that time he will be filled with remorse and regret that will 
tear apart his heart. What loss could be greater than missing out on 
the pleasure and paradise of Allah and incurring His wrath and hell, 
in such a way that one can never go back and start anew, and has no 
way of changing his situation by going back to this world? This is 
what lies ahead of them; but at present in this world, they are heedless 
of this matter of great significance, which never crosses their minds, 
and if it does occur to them, it has no impact on them, as they are 
overwhelmed by heedlessness and distracted by worldly pursuits. 
That is because they do not believe in Allah and do not follow His 
Messengers. Their worldly concerns have distracted them and their 
temporary, fleeting whims and desires have prevented them from 
believing, but this world and all that is in it, from beginning to end, 
will be lost to its people and they will depart from it, and Allah will 
inherit the earth and all who are upon it; they will return to Him and 
He will requite them for what they did in this world, what they lost 
and what they gained. Whoever has done good, let him praise Allah, 
and whoever finds something other than that in his record, let him 
blame no one but himself. 
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19:41. Recount [O Muhammad] in the Book the story of Ibraheem. 
Verily he was a man strong and true in faith, a Prophet. 

19:42. When he said to his father: O my father, why do you worship 
that which can neither hear nor see, nor benefit you in any 
way? 

19:43. O my father, there has come to me some knowledge that did not 
come to you. So follow me, and 1 will guide you to a straight 
path. 

19:44. O my father, do not worship the Shaytan, for the Shaytan has 
ever been disobedient towards the Most Gracious. 


19:45. O my father, indeed I fear lest a punishment from the Most 
Gracious befall you so that you become a companion of the 
Shaytan. 

19:46. His father said: Are you renouncing my gods, O Ibraheem? If 
you do not desist, 1 will surely stone you. Keep away from me 
for a good long time! 

19:47. Ibraheem said: Peace be upon you. I will pray to my Lord to 
forgive you, for indeed He has always been very kind to me. 

19:48. I will keep away from [and disavow] you and those on whom 
you call besides Allah, and I will call upon my Lord; perhaps 
my supplication to my Lord will not remain unanswered. 
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19:49. After he turned away from them and what they worshipped 
besides Allah, We bestowed upon him Is-haq and Ya'qoob, and 
We made each of them a Prophet. 

19:50. We bestowed upon them [manifold] gifts by Our mercy, and 
We granted them a deservedly lofty renown. 


The noblest, best and most sublime of books is this clear Book 
and wise reminder. Whatever stories are mentioned in it are the truest 
of stories; whatever commands and prohibitions are mentioned in it 
are the greatest of commands and prohibitions, and the most fair and 
just; whatever requital, promises and warnings are mentioned in it, 
they are the truest and most indicative of wisdom, justice and virtue. 
Whatever Prophets and Messengers are mentioned in it, they are more 
perfect than others and superior to them. Therefore the stories of the 
Prophets whom Allah favoured over others and raised them in status 
are repeated more often, because of what they did of worshipping 
and loving Allah, turning to Him, fulfilling His rights and those of 
His slaves, calling people to Allah with patience and steadfastness, 
and attaining high status and lofty dwellings in paradise. 

In this soorah, Allah mentions a number of the Prophets and 
instructs His Messenger (5§>|) to mention them, because mentioning 
them is a manifestation of praise to Allah and praise for them, it 
highlights His favour and kindness towards them, and it encourages 
others to believe in them, love them and follow their example. 
Therefore He says: 

«{Recount [O Muhammad] in the Book the story of Ibraheem. 
Verily he was a man strong and true in faith, a Prophet^. Here Allah 
mentions both his faith that was strong and true and his prophethood. 

The siddeeq (translated here as da man strong and true in faith ))) 
is one who constantly speaks the truth. So he is truthful and sincere 
in word and deed, in all situations, and he believes in everything in 
which he is commanded to believe. This implies great knowledge 
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that penetrates the heart, has an impact on it, and leads to certainty 
of faith and righteous deeds in a comprehensive manner. Ibraheem 
(Mk) is the best of all the Prophets after Muhammad (^). 

He is the third father of the best group, and he is the one among 
whose progeny Allah ordained prophethood and the Book. He is the 
one who called people to Allah and bore patiently the great suffering 
that he encountered. He called everyone, near and far, and strove hard 
to call his father as much as he could. 

Allah tells us how he debated with his father: 

*(When he said to his father)?, trying to explain to him how abhorrent 
it is to worship idols 

«(0 my father, why do you worship that which can neither hear nor 
see, nor benefit you in any way?)? That is, why do you worship idols 
that are lacking in and of themselves and in their actions? For they 
cannot hear or see, and they cannot benefit or harm those who worship 
them; rather they cannot even benefit themselves in any way or ward 
off any harm from themselves. This is clear proof which indicates 
that worshipping something that is lacking in its essence and deeds 
is something that is reprehensible according to both rational thinking 
and Islamic teachings. 

This indicates that the One Who should be worshipped, and Whom 
it is appropriate to worship, is the One Who is perfect, and people 
cannot attain any blessings except from Him and none can ward off 
harm from them except Him; that is Allah (3s). 

€{0 my father, there has come to me some knowledge that did 
not come to you)? that is, O my father, do not look down on me and 
say that I am your son, and that you know that which 1 do not know. 
Rather Allah has given me knowledge that He did not give to you. 
What is meant by that is the words: 

«)So follow me, and I will guide you to a straight path)? that is, a path 
that is righteous and moderate, which is worship of Allah alone, with 
no partner or associate, and obedience to Him in all one’s affairs. This 


sunniconnect.com 



76 I Tafseer as-Sa‘di 


Juz’16 


is obviously a gentle approach in speech, as he avoided saying, “O my 
father, 1 know and you do not know” or “you do not know anything”. 
Rather he said it in a way that implied we both have knowledge, but 
that which has reached me has not reached you, so you should accept 
the proof and submit to it. 

«{0 my father, do not worship the Shaytan)* because whoever 
worships anything other than Allah has in fact worshipped the 
Shaytan, as Allah says elsewhere: 

^Did I not instruct you, O children of Adam, that you should not 
worship the Shaytan, for he is to you an avowed enemy?'p (Yd Seen 
36: 60) 

«ffor the Shaytan has ever been disobedient towards the Most 
Gracious)*, so whoever follows in his footsteps has taken him as an 
ally, and is disobedient towards Allah just as the Shaytan is. Connecting 
disobedience to the divine name the Most Gracious (ar-Rahman) is 
indicative of sins that deprive a person of the mercy ( rahmah ) of 
Allah and close the gate of mercy to him, just as obedience is one of 
the greatest means of attaining His mercy. Hence he said: 

«{0 my father, indeed I fear lest a punishment from the Most 
Gracious befall you)* that is, because of your persisting in disbelief 
and transgression 

^so that you become a companion of the Shaytan)* that is, in this world 
and the hereafter, so that you will be following in his evil footsteps. 
Thus Ibraheem (It50 adopted a gradual approach in calling his father, 
starting with the easiest thing to accept, then the next easiest. He 
informed him of his knowledge and told him that this required him to 
follow him, for if he followed him he would be guided to the straight 
path. Then he told him not to worship the Shaytan, and informed him 
of the harmful outcomes of doing so. Then he warned him of the 
punishment of Allah, if he carried on as he was, and told him that he 
would be a companion of the Shaytan. But this call to that doomed 
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individual did not succeed, and he responded in ignorant manner, 
saying: 

^Are you renouncing my gods, O Ibraheem?)? Thus he expressed 
pride in his gods that were made of stone and were idols, and he 
criticised Ibraheem for turning away from them. This stemmed from 
extreme ignorance and the worst type of disbelief, for he boasted of 
worshipping idols and called people to them. 

«|If you do not desist)? that is, if you do not stop reviling my gods 
and calling me to worship Allah alone 
^1 will surely stone you)» that is, I will stone you to death 
^Keep away from me for a good long time!)? That is, do not speak 
to me for a good long time. 

Ibraheem responded to him in the manner of the slaves of the Most 
Gracious when addressing the ignorant. He did not revile him, rather 
he was patient and did not respond to him in an offensive manner. He 
said: ^Peace be upon you)? that is, you will be safe from me speaking 
to you in an offensive or insulting manner, saying anything that you 
dislike. 

«fl will pray to my Lord to forgive you, for indeed He has always 
been very kind to me)? that is, I shall continue to pray to Allah to guide 
you and forgive you, by guiding you to Islam by means of which you 
will attain forgiveness. 

^for indeed He has always been very kind to me) that is, He has 
always been merciful and compassionate towards me, caring for me. 
He continued to pray to Allah to forgive him, hoping that Allah would 
guide him. But when it became clear to him that he was an enemy 
of Allah, and that nothing was going to work with him, he stopped 
praying for forgiveness for him and he disavowed him. 

Allah has instructed us to follow the path of Ibraheem, and part 
of following his path is following his way of calling people to Allah, 
by means of knowledge and wisdom, being gentle and kind, using a 
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gradual approach with them, being patient in doing that, not tiring of 
the people when calling them, bearing with patience whatever one 
faces of harm in word and deed from people, and responding to that 
with tolerance and forgiveness, and indeed with kindness in word 
and deed. 

When Ibraheem despaired of his people and his father, he said: 
sfl will keep away from [and disavow] you and those on whom you 
call besides Allah)? that is, you and your idols 
{(and 1 will call upon my Lord)? - this included both the supplication 
of worship and the supplication of asking. 

{(perhaps my supplication to my Lord will not remain unanswered)? 
that is, perhaps Allah will grant me the joy of answering my 
supplication and accepting my deeds. This is what a person should 
do when he despairs of those whom he is calling to Islam - and they 
continue to follow their whims and desires, and his exhortation does 
not succeed with them, so they persist in wandering blindly in their 
transgression - he should focus on purifying his own soul and hope for 
acceptance from his Lord, and he should keep away from evil and its 
people. 

Leaving one’s homeland and everything one is used to, including 
one’s family and people, is one of the hardest things to bear for many 
well-known reasons, such as being apart from those who are a source 
of confidence and assurance. However if a person gives up something 
for the sake of Allah, Allah will compensate him with something 
better than it. Ibraheem withdrew from his people, and Allah said 
concerning him: 

{(After he turned away from them and what they worshipped besides 
Allah, We bestowed upon him Is-haq and Ya’qoob, and We made 
each of them)? namely Is-haq and Ya'qoob ^a Prophet)?. Thus he was 
given the gift of these two righteous Messengers who were sent to 
the people; Allah singled them out for His revelation and chose them 
from among all others for His message. 
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^We bestowed upon them)j namely Ibraheem and his two sons 
^[manifold] gifts by Our mercy)». This includes everything that Allah 
bestowed upon them by His mercy, such as beneficial knowledge, 
righteous deeds, and numerous offspring who spread all over, among 
whom there were many Prophets and righteous people. 

■^and We granted them a deservedly lofty renown]? this also is 
part of the mercy which Allah bestowed upon them, because Allah 
promises every person who does good, that He will spread sincere 
praise for him, according to his good deeds. These were the leaders 
of the doers of good, so Allah spread for them a deservedly lofty 
renown that was sincere and not false, and was open and not hidden. 
Thus they became known all over the world, and praise and love for 
them filled people’s hearts, and they were spoken of in the highest 
terms. They became an example to follow and leaders for those who 
are guided. They have continued to be held in high esteem throughout 
the ages. This is the bounty of Allah that He bestows upon whomever 
He will, and Allah is Possessor of abundant grace. 


(or-o> 


19:51. Recount [O Muhammad] in the Book the story of Moosa. Verily 
he was chosen, and he was a Messenger and a Prophet. 

19:52. We called him from the right-hand side of the mountain and We 
honoured him by conversing with him in private, 

19:53. And we granted him, by Our mercy, his brother Haroon, also a 
Prophet [to assist him]. 
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That is, recount in this Holy Qur’an the story of Moosa ibn ‘Imran, 
by way of veneration and respect, acknowledging his noble status 
and sublime character. 

tfVerily he was chosen^ in the sense that Allah (ic) chose him and 
selected him above all others. The word translated here as ^chosen 
(mukhla?) may also be read as meaning sincere ( mukhlis ), and Moosa 
was sincere towards Allah (:Js) in all his deeds, words and intentions, 
so he is described as being sincere in all his affairs. The two meanings 
are interconnected. Allah chose him because of his sincerity, and his 
sincerity dictated that he be chosen. The best characteristic that can 
be ascribed to a person is sincerity towards his Lord and been chosen 
by his Lord. 

ffand he was a Messenger and a Prophetjj Allah bestowed upon 
him the twin blessings of being both a Messenger and a Prophet. 
Being a Messenger means conveying the words of the One Who sent 
him, and conveying all that he brought of issues of religion, both 
minor and major. Being a Prophet implies that Allah sent revelation 
to him, and singled him out for receipt of revelation. Being a Prophet 
has to do with the relationship between him and his Lord, and being 
a Messenger has to do with the relationship between him and other 
people. In fact, of all types of revelation, Allah singled him out for 
the most sublime, which is that He spoke to him directly and brought 
him close to Him. Thus Moosa was singled out, from among the other 
Prophets, to be the one to whom the Most Gracious spoke directly. 
Therefore Allah says: 

^We called him from the right-hand side of the mountain^ - this 
may refer to the right-hand side of Moosa as he was walking, or it 
may be that the word translated here as ^right-hand sidej* means that 
which was more blessed, as the root from which the word translated 
here as t{right-hand sidejj ( ayman ) comes may also refer to blessing. 
This meaning is suggested by the verse in which Allah says that Moosa 
was called, as he approached the burning bush: 
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^...Blessed is the one who is at the fire and blessed are those who 
are around it 11 ... )* (an-Naml 27: 8) 

^and We honoured him by conversing with him in private)*. The 
difference between calling and conversing in private is that the call is 
in a louder voice and the private conversation is in a softer voice than 
that. This affirms that Allah (4€) possesses the attribute of speech of 
various kinds, calling and conversing in private, as is the view of ahl 
as-Sunnah wal-jama ‘ah, in contrast to those who denied that, such 
as the Jahamis, Mutazilites and those who followed a similar path. 

^And we granted him, by Our mercy, his brother Haroon, also a 
Prophet [to assist him])*. This was one of the greatest virtues of Moosa, 
and reflects his love and sincerity towards his brother Haroon: he 
asked his Lord to make him take part in his mission and to make him 
a Messenger like him. Allah answered his prayer and, by His mercy, 
granted prophethood to his brother Haroon. So the prophethood of 
Haroon was connected to that of Moosa, and he supported and helped 
him in his mission. 


»a)j^{^) ^ ^ 

</* 




19:54. Recount [O Muhammad] in the Book the story of Isma‘eel. 
Verily he was true to his promise, and he was a Messenger and 
a Prophet. 


19:55. He used to enjoin his family [and his people] to establish prayer 
and give zakah, and his Lord was well pleased with him. 


11 Moosa was beside the fire, which was the burning bush, and the angels 
were surrounding him. 
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That is, mention in the Holy Qur’an this great Prophet from whom 
are descended the Arab people, the best and noblest of people, among 
whom is the leader of the children of Adam. 

^Verily he was true to his promise^ that is, he never made a promise 
but he kept it. This includes the promises that he made to Allah and 
to people. Hence when he promised to be patient when his father 
wanted to sacrifice him, and said: 

<$... You will find me, if Allah so wills, among the steadfast. (a$-$affat 
37: 102) 

- he fulfilled that promise and allowed his father to sacrifice 
him, which is the greatest calamity a person could face. Then Allah 
describes him as a Messenger and Prophet, which are the greatest 
blessings that Allah may bestow upon His slaves, and people of that 
status are the elite among humankind. 

^He used to enjoin his family [and his people] to establish prayer 
and give zakahji that is, he adhered to the commands of Allah with 
regard to his family, so he would enjoin them to pray, which is an 
action that demonstrates sincere devotion to Allah, and to give zakah, 
which is an action that demonstrates kindness towards other people. 
Thus he strove to perfect himself and to perfect others, especially the 
dearest of people to him, namely his family, because they were more 
deserving of his call than others. 

*{and his Lord was well pleased with him)» that is, because of his 
compliance with that which pleased his Lord and his striving to attain 
His pleasure, Allah was pleased with him and made him one of the 
elite among His slaves and one of His close friends who are near to 
Him. So Allah was pleased with him and he was pleased with his Lord. 
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19:56. Recount [O Muhammad] in the Book the story of Idrees. Verily 
he was a man strong and true in faith, a Prophet. 

19:57. And We raised him to a lofty station. 


That is, mention in the Book by way of veneration and respect, 
and attributing the description of perfection to him, ^Idrees. Verily he 
was a man strong and true in faith, a Prophet^. In addition to making 
him a siddeeq (one who is strong and true in faith), which includes 
deep faith, perfect knowledge, complete certainty and righteous 
deeds, Allah also chose him to receive His revelation and convey 
His message. 

<$And We raised him to a lofty stationthat is, Allah caused him 
to be held in high esteem among people, and raised him in status to 
be among those who are close to Him, so he was of high renown and 
high status. 




(OA ij 


19:58. These are some of the Prophets whom Allah blessed from among 
the descendants of Adam and of those whom We carried with 
Nooh [in the ark], and from among the descendants of Ibraheem 
and Isra’eel, and from among those whom We guided and chose. 
When the revelations of the Most Gracious were recited to them, 
they fell down in prostration, weeping. 


Having mentioned these noble Prophets and chosen Messengers, 
Allah now mentions their virtues and their status: 
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tfThese are some of the Prophets whom Allah blessed)? that is, Allah 
bestowed upon them unsurpassable blessings, namely prophethood 
and messengership. They are the ones referred to in the command to 
pray to Allah to guide us to the path of those whom He blessed. Allah 
also tells us that those who obey Allah will be 
i{.. .with those whom Allah has blessed of the Prophets, the strong and 
true in faith, the martyrs and the righteous; what excellent companions 
these are!)? (an-Nisa ’ 4: 69) 

He also tells us that some of them are *ffrom among the descendants 
of Adam and of those whom We carried with Nooh [in the ark])? that 
is, they are from among his descendants 

^and from among the descendants of Ibraheem and Isra’eel)? - these 
are the best families in the world, whom Allah chose and selected, and 
brought them close to Him. When the revelations of the Most Gracious 
were recited to them, which spoke of the unseen, the attributes of the 
Knower of the unseen, information about the Last Day, and promises 
and warnings, 

«|they fell down in prostration, weeping)? that is, they submitted to 
the revelations of Allah with humility, and the revelations left their 
impact on their hearts, instilling faith, the desire for paradise and 
the fear of hell, which prompted them to weep, turn to Allah and 
prostrate to their Lord. They were not among those who, when they 
heard the revelations of Allah, turned a deaf ear and a blind eye to 
them (cf 25: 73). 

Attributing the revelations to the divine name ar-Rahman (the 
Most Gracious) indicates that the revelations are part of His mercy 
and kindness towards His slaves, as He guided them thereby to the 
truth, made their blind eyes see, saved them from misguidance, and 
granted them knowledge when they were ignorant. 
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19:59. But after them came generations who neglected prayer and 
pursued their desires. So they will meet with perdition. 

19:60. Except those who repent and believe, and do righteous deeds; 
they will enter paradise and they will not be wronged in the 
least. 

19:61. [Theirs will be] gardens of perpetual abode, which the Most 
Gracious has promised to His slaves without their having seen 
them. Verily His promise must come to pass. 

19:62. They will not hear therein any vain talk, but only greetings of 
peace. And they will have their provision therein in the morning 
and in the evening. 

19:63. Such is the garden which We give as an inheritance to those of 
Our slaves who are God-fearing. 


Having mentioned these sincere Prophets who were seeking the 
pleasure of their Lord, constantly turning to Him, Allah now mentions 
those who came after them and changed what they were enjoined to 
do; after them came generations who declined and moved backwards. 
They neglected the prayer which they had been instructed to establish 
and offer regularly, and were heedless about it. As they neglected the 
prayer, which is the foundation of religion and the gauge of faith and 
sincerity towards the Lord of the worlds, and is the most important 
of deeds and most virtuous of characteristics, they were even more 
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negligent with regard to other matters of religion and were more 
reluctant to do them. The reason for that was that they followed their 
own whims and desires, so their concern focused on that and gave 
it precedence over the rights of Allah. As a result of this negligence 
of Allah’s rights and focusing on their own desires, whenever they 
found an opportunity to indulge them, by any possible means, they 
would not omit to do so. 

{(So they will meet with perdition)* that is, multiple and severe 
punishment. 

Then Allah (4c) makes an exception to that: 

{(Except those who repent)* from ascribing partners to Allah, following 
innovation and committing sin, so they give up these things, regret 
them and resolve firmly not to do them again 
{(and believe)* in Allah, His angels. His Books, His Messengers and 
the Last Day 

{(and do righteous deeds)* - this refers to doing that which Allah 
has prescribed on the lips of His Messengers, seeking thereby His 
Countenance. 

{(they}* namely those who combine repentance and faith with righteous 
deeds 

{(will enter paradise)* which contains eternal bliss, sound well-being 
and closeness to the generous Lord 

{(and they will not be wronged in the leasts with regard to their deeds; 
rather they will find the reward thereof in full, multiplied in number. 

Then Allah tells us that the garden that He has promised they will 
enter is not like any other garden; rather it is {(gardens of perpetual 
abode)* that they will never leave or depart from, because they are 
so vast and contain so much goodness, happiness, beauty and joy. 

^which the Most Gracious has promised to His slaves without 
their having seen them)* that is, when speaking of the reward He has 
promised to His slaves, Allah refers to Himself as ar-Rahman (the 
Most Gracious), because of what this reward contains of mercy and 
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generosity such as no eye has seen, no ear has heard, nor has it ever 
crossed the mind of man. Elsewhere, He describes it as His mercy, 
as He says: 

«{But those whose faces become bright, they will be in Allah’s mercy 
[paradise], to abide therein forever.^ (Al Imran 3: 107) 

Moreover, attributing it to His mercy is indicative of the abiding 
nature of its bliss, for it will remain as long as His mercy remains, of 
which it (paradise) is the outcome and result. 

The slaves of Allah mentioned in this verse are those slaves 
who are devoted to Him, who worshipped Him and adhered to His 
instructions, so that servitude to Allah became second nature to them. 
This is like the verse in which He says: 

^The true slaves of the Most Gracious are those who...)? (al-Furqan 
25: 63) 

- and similar verses. 

This is in contrast to those who are His slaves in the sense only that 
they are subject to His control, but who never worship Him. Although 
they are slaves in the sense that He is their Lord, because He created 
them, provides for them and controls them, they are not included 
among His slaves in the sense of devotion and willing servitude to 
Him, for which the devoted slave is praised; rather their servitude is 
the servitude of compulsion, which is not subject to praise. 

^without their having seen them]? - it may be that this is connected 
to the phrase, *{which the Most Gracious has promised)? in which 
case, according to this view, Allah has promised paradise to them 
although they have not seen it, but they believed in it without seeing 
it and strove hard for it despite not having seen it. So how about if 
they saw it? They would strive harder and desire it even more. This is 
praising them for their belief in the unseen, which is beneficial faith. 

Or it may be that what is meant is that these gardens which the 
Most Merciful has promised to His slaves are among the things that 
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no one can fully comprehend or know its qualities except Allah. This 
makes people long for it; this concise and general description creates 
longing and prompts one to seek it. This is like the verse in which 
Allah says: 

^No soul knows what is kept hidden in store for them of delight as a 
reward for what they used to do.)) (as-Sajdah 32. 17) 

Both meanings are valid, but the first view is more likely to be 
correct, because Allah says:Verily His promise must come to pass^; 
it must inevitably happen, because He does not break His promise 
and He is the most truthful of speakers. 

^They will not hear therein any vain talk)) that is, empty words 
that are of no benefit or are sinful. They will not hear any slander, 
bad words or speech that is disobedient towards Allah, or disturbing 
or annoying. 

<$but only greetings of peace)) that is, they will only hear words that 
are free of anything wrong, words such as remembrance of Allah, 
greetings, words of joy, glad tidings, exchange of good words between 
brothers, hearing the words of the Most Gracious, beautiful voices of 
the hoor al- ‘ een , the angels and the servants, melodious tunes, and 
soft and gentle words, because it is the abode of peace, in which there 
is perfect peace in all ways. 

^And they will have their provision therein in the morning and in 
the evening)) that is, their provision of food and drink, and all kinds 
of pleasures, will be ongoing, wherever they are and in any place they 
want. As a sign of the perfection of that pleasure, it will be given at 
appointed times, «jin the morning and in the evening)), so that it will 
bring greater joy and be more beneficial. 

This paradise that is described in such terms, «(is the garden which 
We give as an inheritance to those of Our slaves who are God-fearing^ 
that is, We will cause the pious and God-fearing to inherit it and We 
will make it their eternal abode, which they will never depart from or 
want to leave. This is like the verse in which Allah (“5c) says: 
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^Hasten towards forgiveness from your Lord and a garden as vast 
as the heavens and the earth, which is prepared for the pious. ^ (At 

'Imran 3: 133) 


.4] ,_)* « Jcx-li L l*j oy »~-l' klij Ll—^ 

(10-"Vt i. ; * ■* 


19:64. [Jibreel said:] We [angels] do not descend except by the 
command of your Lord. To Him belongs all that is ahead of us 
and all that is behind us, and all that is in between. Your Lord 
is never forgetful, 

19:65. Lord of the heavens and the earth and of all that is between them. 
So worship Him, and remain steadfast in worshipping Him. Do 
you know of anyone equal to Him? 


On one occasion the Prophet (j||) thought that Jibreel was 
late in coming down to him, and he said to him: 

«Why do you not come to us more often?» (Bukhari) 12 

Because he longed to see him and missed him when he was away, 
and he wanted to feel reassured by his coming down. So Allah 0J*) 


12 All hadiths in this text have been checked and verified by IIPH’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is IIPH’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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revealed on the lips of Jibreel: «(We [angels] do not descend except 
by the command of your Lord)? that is, we have no say in the matter 
at all; if we are instructed to do something, we hasten to comply, and 
we never disobey any of His commands. This is like the verse in 
which Allah says of the angels that they: 

♦{...do not disobey Allah in whatever He commands them, and they 
do whatever they are commanded to do.)? (ai-Tahreem 66. 6) 

For they are slaves under orders. 

^To Him belongs all that is ahead of us and all that is behind us, 
and all that is in between)? that is, to Him belong all matters of the past, 
future and present, in terms of both time and place. Once it becomes 
clear that all things are under the command of Allah and that we are 
slaves under His control, the matter is connected to divine wisdom, 
whether to issue a command to Jibreel so that he will carry it out or 
wisdom dictates not to issue a command, so his coming down will be 
delayed. Hence he said: ^Your Lord is never forgetful)? that is, Allah 
has not forgotten you and is not neglecting you. This is like the verse 
in which Allah (%) says: 

«|Your Lord has not forsaken you, nor does He hate you.)? (ad-Duha 
93: 3) 

Rather He will always take care of you and will always deal with 
you in the best possible manner. In other words, if we (angels) are 
delayed and do not come down at the usual time, do not be sad and 
do not worry; remember that Allah is the One Who willed that, on 
the basis of His wisdom. 

Then he explained how Allah’s knowledge encompasses all things 
and He can never forget, for He is ffLord of the heavens and the earth)?. 
The fact that he is the Lord of the heavens and the earth, and that 
they are in the best shape and most perfect order, and there is no sign 
in them of heedlessness, negligence, purposelessness or falsehood, 
offers definitive proof of His encompassing knowledge. So do not 
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be distracted by that; rather focus on that which will benefit you and 
bring you good returns, which is worshipping Him alone with no 
partner or associate. 

<{and remain steadfast in worshipping Him^ that is, be patient and 
steadfast, strive hard, and carry it out in the most perfect and complete 
manner, according to your ability. Focusing on worshipping Allah 
will bring comfort to the individual and shift his focus away from all 
other attachments and desires, as Allah (4e) says elsewhere: 

^Do not look longingly at the good things We have given some among 
them to enjoy, the splendour of the life of this world, so that We may 
test them thereby. The provision of your Lord is better and more 
lasting. Enjoin your family [and your people] to establish prayer and 
remain steadfast therein. We do not ask you for provision; rather it 
is We Who provide for you. And the best outcome is for those who 
fear Allah.^ (TdHd20: 131-132) 

«(Do you know of anyone equal to Him?)5 That is, do you know 
of anyone who is equal to Allah, who resembles Him and is like 
unto Him, from among created beings? This appears in the form of a 
question, but what is meant is negation. It is something that is known 
on the basis of rational thinking. In other words: you do not know of 
any who is equal to Him or like unto Him, because He is the Lord 
and all others are subject to His Lordship; He is the Creator and all 
others are created; He is the Self-Sufficient in all aspects, and all 
others are inherently in need in all aspects; He is absolutely perfect 
in all aspects, and all others are lacking, possessing no attributes of 
perfection except that which Allah (4e) bestows upon them. This is 
definitive proof that Allah is the only One Who alone is deserving 
of worship, and that worship of Him is true whereas worship of all 
others besides Him is false. Therefore He enjoined that He alone be 
worshipped, with steadfastness, and He gave as the reason for that 
His utter perfection, for He alone is the Almighty, to Whom belong 
the most beautiful names. 
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19:66. Man says: When 1 am dead, will 1 then be brought forth alive? 
19:67. Does man not call to mind that We created him before, when 
he was nothing? 


What is meant by man here is the one who denies the resurrection 
and thinks it unlikely that it will happen, so he says - asking a question 
by way of stubborn denial and disbelief: ^When 1 am dead, will I then 
be brought forth alive?)* that is, how can Allah restore me to life after 
death and after I have turned to dust? This cannot happen and cannot 
be imagined. This is according to his corrupt thinking, bad intention 
and stubborn rejection of the Messengers and Books of Allah. If he 
were to give it the slightest thought and reflection, he would see that 
his regarding the resurrection as unlikely is very foolish. Hence Allah 
mentions definitive proof and clear evidence that everyone knows, 
to prove that the resurrection is indeed possible: 

«[Does man not call to mind that We created him before, when 
he was nothing?)* That is, does it not occur to him, or does he not 
remember his former state, and that Allah created him the first time, 
when he was nothing? Is not the One Who is able to create him from 
nothing, when he was nothing worth mentioning, able to recreate him 
after he has disintegrated, and put him back together after he was 
scattered? This is like the verse in which Allah says: 

*{It is He Who originates creation then repeats it, and that is [even] 
easier for Him...)* (ar-Room 30: 27) 

The words «[Does man not call to mind)* invite man, in a gentle 
manner, to reflect on the basis of rational thinking. It also points out 
that the denial of the one who denies that is based on his heedlessness 
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and failure to remember how he was in the beginning; otherwise, 
if he were to remember it and call it to mind, he would not deny it. 
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19:68. So by your Lord, We will surely gather them and the devils 
together, then We will surely bring them around hell on their 
knees. 


19:69. Then We will surely bring forth from every sect those of them 
who were most insolent towards the Most Gracious. 

19:70. For indeed We know best who most deserves to be burnt therein. 


Here Allah (tte) - Who is the most truthful in speech - swears by 
His Lordship that He will surely gather these people who denied the 
resurrection, them and their devils, and He will gather them at an 
appointed time, on a certain day. 

«fthen We will surely bring them around hell on their knees^ that 
is, kneeling in terror at the earthquakes and other terrifying events, 
awaiting the verdict of the Most Great, Most High. Hence He states 
what their verdict on them will be: 

^Then We will surely bring forth from every sect those of them 
who were most insolent towards the Most Gracious^ that is, then We 
will bring out from each group and sect of the wrongdoers - who 
share the characteristics of wrongdoing, disbelief and insolence - 
the worst of them in insolence, wrongdoing and disbelief, and they 
will go ahead of them to the punishment. Then in like manner, the 
worst, then the next worst, will go ahead to the punishment. In that 
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situation they will curse one another, and the last of them will say of 
the first of them: 

C-.Our Lord, these people led us astray, so give them a double 
punishment of fire. He will say: [It will be] doubled for all, but you 
do not know. The first of them will say to the last: You were no better 
than US. .. j? (al-A 'raf 7: 38-39) 

All of that is in accordance with Allah’s justice, wisdom and all- 
encompassing knowledge; therefore He says: 

«{For indeed We know best who most deserves to be burnt therein]? 
that is, We are fully aware of who is most deserving of being burnt in 
the fire, for We know them and We know their deeds and the extent 
to which they deserve it and their share of the punishment. 





19:71. There is not one of you but he will come to it; a decree from 
your Lord which must inevitably come to pass. 


19:72. Then We will save those who feared Allah, and We will leave 
the wrongdoers therein on their knees. 


This is addressed to all people, righteous and evildoers, believers 
and disbelievers; there is no one among them but he will come to the 
fire, a decree that Allah made binding upon Himself and warned His 
slaves thereof. So it will inevitably come to pass. 

There is a scholarly difference of opinion as to what is meant by 
coming to it. It was suggested that what is meant by coming to it is 
that all people will be present around it, until they will all be afraid 
and disturbed, after which Allah will save those who feared Him. It 
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was also suggested that what is meant by coming to it is entering it 
and being in it, but for the believers it will be cool and safe. Another 
suggestion is that what is meant by coming to it is passing over it on 
the sirat (bridge) that crosses over the top of hell, which the people 
will cross according to their deeds; some of them will pass like a 
flash of lightning, or like the wind, or like swift horses, or like swift 
camels, and some of them will run, some will walk, some will crawl 
and some will be snatched then thrown into the fire, each according 
to his level of piety and fear of Allah. Hence Allah says: 

^Then We will save those who feared Allah^ by doing that which 
He enjoined and refraining from that which He prohibited 
«fand We will leave the wrongdoers)? that is, those who wronged 
themselves by disbelieving and committing sins 
^therein on their knees)?. That is because of their wrongdoing and 
disbelief, for which they deserve to abide therein forever and they 
deserve the punishment, and all ties between them will be severed. 
(2: 166). 



(vt-vr 


19:73. When Our clear revelations are recited to them, those who 
disbelieve say to those who believe: Which of the two groups 
is better in terms of dwellings and social gatherings? 

19:74. How many nations We destroyed before them who were better 
in terms of wealth and outward appearance! 


That is, when Our clear revelations - that clearly point to the 
oneness of Allah and the truthfulness of His Messenger (^§), and 
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would guide anyone who hears them to believe sincerely and with 
certainty - are recited to these disbelievers, they respond with the 
opposite reaction to what is expected of them, and they ridicule the 
revelations and those who believe in them; they point to their own 
well-being in this world to prove that they are better than the believers 
and they say, by way of opposing the truth: 
tfWhich of the two groups)?, us or the believers, 

^is better in terms of dwellings)? that is, in this world, and in terms 
of large amounts of wealth, large numbers of children and fulfilment 
of desires 

tfand social gatherings?)? They concluded from this flawed argument 
that they had more in terms of wealth and children, and had attained 
most of what they had sought in this world, and that their social 
gatherings were better and more prestigious, whereas the believers 
were not like that; therefore they thought that they were better than the 
believers. But this argument is extremely flawed and is akin to turning 
facts upside down, because having abundant wealth and children, and 
looking good, are often means that lead to doom, misery and evil 
consequences. Hence Allah (4s) says: 

«[How many nations We destroyed before them who were better in 
terms of wealth)? that is, material goods such as vessels, furnishings, 
houses and adornments 

^and outward appearance)? that is, in looks and outward appearance, 
because of living a life of luxury and enjoying physical pleasure, and 
because of the good image that they had. If these doomed people 
were better off in terms of wealth and appearance, but that did not 
protect them from the punishment befalling them, then how can these 
people, who have less and are of lower status, be protected from the 
punishment? 

Are your disbelievers [O Quraysh] better than those, or have you 
been promised immunity in the [earlier] scriptures?^ (al-Qamar54 . 43) 
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Thus it is known that concluding that one will be in a good situation 
in the hereafter because one is in a good situation in this world is 
one of the most flawed arguments, and is the way of thinking of the 
disbelievers. 




(Vo; ja # • ) 




19:75. Say: Whoever is in error, may the Most Gracious grant them 
respite until, when they see what they were promised - be it 
punishment [in this world] or [the approach of] the Hour - then 
they will realise who is in a worse abode and has a smaller 
following. 


Having mentioned the false argument which highlights the severity 
of their stubbornness and the extent of their misguidance, here Allah 
tells us that whoever is misguided, accepts that for himself and strives 
for it, Allah will give him respite and increase him in love for it, as 
a punishment to him for choosing it over guidance. Allah (4g) says: 
«(.. .So when they chose to deviate [from the truth], Allah caused their 
hearts to deviate [from right guidance],..^ (as-Saff61: 5) 

- and: 

^We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time, and We will leave them to wander 
blindly in their misguidance.)? (al-An am 6. 110) 

«funtil, when they)* namely those who said, ^Which of the two 
groups is better in terms of dwellings and social gatherings?)? (19: 73) 
^see what they were promised - be it punishment)? by being killed 
or otherwise 
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«jor [the approach of] the Hour^ which signals the onset of requital 
for deeds 

^then they will realise who is in a worse abode and has a smaller 
following}? that is, and at that time the falseness of their claim will 
become clear to them, and they will realise that it was a baseless 
claim; they will realise that they are in a worse situation 
«fand has a smaller following}?. But this knowledge will not benefit 
them at all, because it will not enable them to go back to this world 
and do deeds other than those which they did the first time. 


0 O 



19:76. Allah increases in guidance those who are guided, and righteous 
deeds of lasting merit bring a better reward with your Lord and 
yield a better return. 


Having stated that He gives respite to the disbelievers so that they 
might get carried away in their misguidance, Allah now tells us that 
He increases in guidance those who are guided, by His grace and 
mercy towards them. Guidance includes beneficial knowledge and 
righteous deeds. Whoever follows a path of knowledge, faith and 
righteous deeds, Allah will increase him in that and will make it easy 
for him, and He will bestow upon him other things that have nothing 
to do with his efforts (that is, as gifts). This indicates that faith may 
increase and decrease, as the righteous early generations said, and as 
is indicated by the verses in which Allah (4c) says: 
t(...and those who believe might increase in faith...)? (al-Muddath- 
thir 74: 31) 

- and: 
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^...and when His revelations are recited it increases them in faith...» 
(al-Anfdl 8:2) 

This is also seen in reality: faith involves belief in the heart, 
words on the lips, emotions in the heart and physical actions, and 
the believers vary greatly in terms of these things. 

Then Allah says: ^and righteous deeds of lasting merit)? that is, 
good deeds that remain and do not cease when others cease, and they 
do not diminish. This refers to righteous deeds, such as prayer, zakah, 
fasting, Hajj, ‘ umrah , reading Qur’an, recitation of dhikr glorifying, 
magnifying and praising Allah, proclaiming His oneness, treating 
people kindly, and other spiritual and physical deeds. 

These deeds ^bring a better reward with your Lord and yield a 
better return]? that is, they are better before Allah in terms of reward. 

The reason why Allah mentions righteous deeds of lasting merit 
- and Allah knows best - is that, having stated that the wrongdoers 
regarded worldly status in terms of wealth and children, and enjoying 
a good life, and so on, as a sign of having good status in the hereafter, 
Allah tells us here that the matter is not as they claim; rather the deeds 
which are a sign of success are the deeds which Allah loves and is 
pleased with. 


JL*jj JC-£ jje.1 
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19:77. Have you seen the one who rejects Our signs and says: 1 will 
surely be given wealth and children [if I am ever resurrected]? 13 


13 This refers to the story of Khabbab who was a blacksmith; he did some 
work for al-‘As ibn Wa’il. who refused to pay him and said: I will never = 
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19:78. Has he gained knowledge of the unseen, or has he taken a 
promise from the Most Gracious? 

19:79. No indeed! We will record what he says and We will add to his 
punishment. 

19:80. We will take away from him all that he spoke of, and he will 
come to Us all alone. 


That is, do you not wonder at the situation of this disbeliever 
who combines disbelief in the signs of Allah with his serious claim 
that he will be granted wealth and children in the hereafter, that 
is, that he will be one of the people of paradise. This is something 
very strange. If he were a believer in Allah and made this claim, 
then the matter would be simple. Although this verse was revealed 
concerning a specific disbeliever, it includes every disbeliever who 
claims to be following truth and that he will be one of the people of 
paradise. 

Allah said, rebuking him and showing him to be a liar: 
tffHas he gained knowledge of the unseen)* that is, has his knowledge 
encompassed the unseen, so that he knows what will happen, and that 
among the things that will happen is that he will be given wealth and 
children on the Day of Resurrection? 

tffor has he taken a promise from the Most Gracious)* that he will 
attain what he thinks he will attain (on the Day of Resurrection)? 
For no such thing has happened. Thus it is known that he is making 
it up and saying something of which he has no knowledge. Refuting 
the argument in this manner, which is based on two points, is more 


= pay you until you disbelieve in Muhammad. Khabbab said to him: I will 
never disbelieve in Muhammad even if you die and are resurrected. Al- 
‘As ibn Wa’il said: Will 1 be resurrected after 1 die? I will pay you after 
1 am resurrected, for I will be given wealth and children! (The story is 
narrated in Saheeh Muslim.) 


sunniconnect.com 



Soorah Maryam 


(77-80) | 101 


effective in establishing proof against him, because the one who 
claims that he will attain something good from Allah in the hereafter 
is one of two things: 

Either his words are based on knowledge of future unseen matters, 
but it is known that such knowledge belongs only to Allah, so no 
one can know anything of future unseen matters except what the 
Messengers came to know from Allah; 

Or he has taken a promise from Allah, by believing in Him and 
following His Messengers, which is the covenant of Allah to His 
obedient slaves, as He has informed them that they are the people of 
the hereafter who will be saved and victorious. If these two things 
are not present, then it is known that this claim is false. Therefore 
Allah (4s) says: 

«(No indeed! p That is, it is not as they claim; the one who says 
that has no knowledge of the unseen, because he is a disbeliever who 
knows nothing of the Messengers’ knowledge, and he has no promise 
from the Most Gracious, because he is a disbeliever who has no faith. 
Rather he deserves the opposite of what he falsely claims; his false 
claim will be recorded against him and he will be requited for it and 
punished. Hence Allah says: 

sfWe will record what he says and We will add to his punishment^ 
that is. We will increase the types of punishments, as he increased in 
error and misguidance. 

f(We will take away from him all that he spoke of]j that is. We will 
take away his wealth and his children, and he will depart from this 
world alone, with no wealth, no family, no supporters and no helpers 
t(and he will come to Us all alone^J and he will see the terrible 
and painful punishment that is the recompense of wrongdoers 
like him. 
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19:81. They have taken other gods besides Allah to help them and 
protect them [from punishment], 

19:82. Nay, they will reject their worship of them, and will become 
their opponents. 

19:83. Do you not see that We have sent the devils against the 
disbelievers, to incite them to sin? 

19:84. So do not be hasty [in calling down Allah’s punishment] upon 
them, for We are keeping full account of their deeds. 


This is one of the punishments of the disbelievers: because they 
did not seek the protection of Allah or hold fast to the Rope of Allah 
- rather they ascribed partners to Him and took His enemies among 
the devils as their allies - He gives the devils power over them, 
and the devils begin to incite them to sin, pushing them towards 
disbelief, whispering to them and prompting them, making falsehood 
fair-seeming to them and making the truth appear abhorrent. Thus love 
of falsehood is instilled in their hearts and becomes deeply entrenched, 
so they strive for its sake as the one who follows truth strives for the 
sake of the truth. So they support it with their efforts, fight for it and 
strive against the people of truth in support of falsehood. 

All of this is the requital for taking as allies the enemies of Allah; 
Allah gives the Shaytan power over him and lets him control him. 
Otherwise, if he believed in Allah and put his trust in Him, the Shaytan 
would have no power over him, as Allah (■$£> says elsewhere: 
t(Verily, he has no power over those who believe and put their trust 
in their Lord; he has power only over those who take him as an 
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ally and, under his influence, ascribe partners to Allah.]* (an-Nahl 16 
99-100) 

^So do not be hasty [in calling down Allah’s punishment] upon 
them]* that is, do not be hasty in calling down punishment upon these 
disbelievers who seek to hasten the punishment 
«ffor We are keeping full account of their deeds]*; We give them 
respite and show forbearance towards them for a while, so that they 
may rethink their attitude towards the message of Allah. Then if that 
does not succeed with them. We will seize them with the seizing of 
One Who is Almighty, Omnipotent. 
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19:85. On the day when We gather the pious before the Most Gracious 
as an honoured delegation, 

19:86. And We drive the evildoers thirsty towards hell, 

19:87. No one will have the benefit of intercession, except one who 
entered into a covenant with the Most Gracious. 14 


Here Allah (:fe) tells us about the differences between the two 
groups, namely the pious and the evildoers. He will gather the pious 
who fear Him - by avoiding ascription of partners to Him, innovations 
and sins - to the place of standing (on the Day of Resurrection) 
honoured, respected and venerated, and their destination will be with 
the Most Gracious, the Most Bountiful. They will come to Him in 
delegations as honoured guests, with their hearts filled with great 


14 The covenant referred to is belief in the oneness of Allah (tawheed). 
(at-Tabari; I bn Katheer) 
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hope and positive thinking of the One to Whom they come, as is 
well known. 

The pious will come to the Most Gracious, hoping for His mercy 
and abundant grace, and hoping to attain His gifts in His paradise, 
because of what they sent on ahead of good deeds, fearing Him 
and seeking His pleasure, for Allah promised them that reward 
on the lips of His Messengers. So they turned towards their Lord, 
with reassurance in their hearts, content with Him and trusting 
His grace. 

As for the evildoers, they will be driven towards hell, thirsty - 
which is the worst state one may be in. They will be driven by way of 
humiliation and disgrace to the greatest prison and worst punishment, 
namely hell, in a state of thirst and exhaustion. They will seek help 
but will not be helped, they will call out but will receive no answer, 
and they will seek intercession but there will be no intercession for 
them. Hence Allah says: 

^no one will have the benefit of intercession^ that is, they cannot 
attain intercession and will have no share of it, because it belongs 
only to Allah (■Jg). 

«(Say: All intercession belongs to Allah alone... (az-Zumar 39. 44) 

Allah tells us that the intercession of the intercessors will not benefit 
them, because they did not enter into any covenant with Him by virtue 
of believing in Him and His Messenger Otherwise, whoever 
entered into a covenant by believing in Him and His Messengers, and 
following them, he will be among those with whom Allah is pleased, 
and who will have the benefit of intercession, as Allah says: 

^...and they cannot intercede except for those with whom He is 
pleased...^ (al-Anbiya'21: 28) 

Allah describes belief in Him and following His Messengers as 
a covenant because He has promised in His Books and on the lips 
of His Messengers an abundant reward for those who follow them. 
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19:88. They say: The Most Gracious has begotten a son. 

19:89. Indeed you have uttered something atrocious, 

19:90. at which the heavens might almost be tom apart, the earth split 
asunder, and the mountains come tumbling down, 

19:91. at their ascription of a son to the Most Gracious, 

19:92. For it is not befitting for the Most Gracious to beget a son. 
19:93. There is no one in the heavens or on earth but he will come to 
the Most Gracious as a slave. 

19:94. He encompasses them with His knowledge and has counted 
each one of them. 

19:95. And each one of them will come to Him on the Day of 
Resurrection all alone. 


This passage highlights how abhorrent is the view of those who 
stubbornly rejected the message and claimed that the Most Gracious 
had a child, as the Christians said: 

t{...that the Messiah is the son of Allah. ..)* (at-Tawbah 9: 30) 

- the Jews said: 

fj...that ‘Uzayr is the son of Allah...jj (at-Tawbah 9. 30) 

- and the polytheists said that the angels were the daughters of 
Allah - exalted be Allah far above what they say. 
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^Indeed you have uttered something atrocious)? that is, terrible 
and monstrous. It is so serious that ^the heavens)? despite the fact 
that they are so great and solid 
«(might almost be tom apart)? at these words 
^the earth split asunder)? that is, crack open 
«fand the mountains come tumbling down)? that is, collapse. 

^at their ascription of a son to the Most Gracious)? that is, because 
of this abhorrent claim, the things mentioned might almost happen. 

The fact is that ^it is not befitting)? that is, it is not appropriate 
and cannot be true 

«ffor the Most Gracious to beget a son)? that is because begetting a son 
is indicative of shortcoming and need, but He is the Self-Sufficient, 
Most Praiseworthy. Moreover a son is of the same nature as his father, 
but nothing is like unto Allah (4s) and nothing is equal to Him. 

^There is no one in the heavens or on earth but he will come to 
the Most Gracious as a slave)? that is, humbled and submitting, not 
resisting or refusing. The angels, humans, jinn and others are all slaves 
under control, and they have no share in dominion or control at all. 
How can Allah have a child, when He is so great and His dominion 
is so mighty? 

«)He encompasses them with His knowledge and has counted each 
one of them)? that is, His knowledge encompasses all of His creation, 
the inhabitants of the heavens and the earth; He has counted them 
and has counted their deeds, so nothing can be lost or forgotten, and 
nothing is hidden from Him. 

^And each one of them will come to Him on the Day of Resurrection 
all alone’p that is, with no children, no wealth and no supporters; he 
will have nothing with him except his deeds. Then Allah will requite 
him and settle his account in full; if it is good, then the outcome will 
be good and if it is bad, then the outcome will be bad, as Allah (4s) 
says elsewhere: 

«(Now you have come to Us alone, as We created you the first time...)? 
(al-An ‘am 6: 94) 
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19:96. Verily those who believe and do righteous deeds, the Most 
Gracious will endear them [to His creation]. 


This is one of Allah’s blessings to His slaves who combine faith 
and righteous deeds: He has promised that He will endear them and 
make them beloved to His close friends and to the inhabitants of 
heaven and earth, and, once people have love for them, many things 
will become easy for them and they will attain good things, people 
will pray for them, they will be guided, they will be well accepted 
among people and may attain positions of leadership. Therefore in 
the $aheeh hadith it says: 

«Verily when Allah loves a person, He calls out to Jibreel: Verily 1 
love So-and-so, so love him. So Jibreel loves him, then he calls out 
to the inhabitants of heaven: Verily Allah loves So-and-so, so love 
him. So the inhabitants of heaven love him, and he will be accepted 
on earth.» (Bukhari) 

Allah only endears them to His creation because they loved Him, 
so He endears them to His close friends and loved ones. 


(w) 'jJ liy jxZj LjU ^ 
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19:97. We have made this [Qur’an] easy, in your own language, only 
so that you [O Muhammad] may give glad tidings to those who 
fear Allah, and warn thereby contentious people. 

19:98. How many nations We destroyed before them! Do you see any 
one of them or hear even a whisper of them? 


Here Allah tells us of His blessing and that He has made this Holy 
Qur’an easy on the lips of the Messenger Muhammad (#§). He has 
made its words easy and its meanings easy to understand, so as to 
achieve the purpose behind it and so that people may benefit from it. 

^only so that you [O Muhammad] may give glad tidings to those 
who fear Allah^ by mentioning the reward in this world and the 
hereafter by way of encouragement, and mentioning the means that 
lead to attaining these glad tidings. 

^and warn thereby contentious peopled that is, those who are 
extreme in their support of falsehood and are stubborn in their 
disbelief. So you are to warn them so that proof will be established 
against them and the right way will become clear to them, so that 
those who choose to perish (by choosing disbelief) might do so after 
seeing clear evidence, and those who choose to live (by choosing 
faith) might do so after seeing clear evidence (cf. 8. 42). Then Allah 
warns them by mentioning the destruction of the disbelievers who 
came before them, as He says: 

«[How many nations We destroyed before them! ^ namely the people 
of Nooh, ‘Ad, Thamood, Pharaoh and other stubborn disbelievers. 
Because they persisted in their transgression, Allah destroyed them 
and left no trace of them. 

^Do you see any one of them or hear even a whisper of them?^ 
A whisper is a soft voice. In other words, no trace is left of them; 
rather all that is left is their stories, as a lesson to those who will 
pay heed. 
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This is the end of the commentary on Soorat Maryam. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (tgg). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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20:1. Ta’-Ha’. 15 


20:2. We have not sent down the Qur’an to cause you distress, 

20:3. But only as a reminder for those who fear Allah, 

20:4. A revelation from the One Who created the earth and the heavens 
on high. 


15 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 


sunniconnect.com 



Soorah Td Hd (1-8) | 111 

20:5. The Most Gracious rose over the Throne [in a manner that befits 
His Majesty]. 

20:6. To Him belongs all that is in the heavens and on earth, and all 
that is between them, and all that lies beneath the soil. 

20:7. If you raise your voice [in supplication - there is no need for 
that], for He knows what is said privately and that which is yet 
more hidden [of unspoken thoughts]. 

20:8. Allah: there is no god but He; to Him belong the most beautiful 
names. 


^Ta’-Ha’)j these are among the groups of letters with which many 
chapters begin; it is not one of the names of the Prophet (^). 

^We have not sent down the Qur’an to cause you distress)* that 
is, the purpose behind the revelation, the sending down of the Qur’an 
to you and the prescription of laws is not to cause you distress, or to 
cause undue hardship, or to make it too difficult for people to comply 
with the laws and teachings. Rather the revelation, the Qur’an and 
the laws have all been prescribed by the Most Merciful, the Most 
Gracious, and He has made them a means of attaining happiness, 
prosperity and success. He has made it very easy and has caused it to 
offer nourishment for hearts and souls and to be a source of physical 
well-being. Thus people who are possessed of sound reasoning and 
sound human nature accept it and submit, because they know what it 
contains of goodness in this world and the hereafter. Hence Allah says: 

^But only as a reminder for those who fear Allah)* so that the one 
who fears Allah (■}€) will be admonished by it, so he will be reminded 
by what it contains of encouragement and inspiration to pursue the 
most sublime of aims, and he will strive to attain that, and by what it 
contains of warnings against the path of misery and loss, so he will 
take precautions against it. He will also come to know in detail the 
beauty of some shar'i rulings, of which he was aware in general terms, 
and the explanation and details in the Qur’an will be in harmony with 
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what he finds in his own sound nature and rational thinking. Hence 
Allah calls it *fa reminder)*. 

The reminder points to something that is already there, but one is 
not paying attention to it and is not aware of its details. The Qur’an 
is a reminder exclusively for ^those who fear Allah^, because others 
do not benefit from it. How can someone benefit from it who does 
not believe in paradise or hell, and in whose heart there is not even 
an atom’s weight of fear of Allah? That is not possible. 

*(The one who fears Allah will pay heed while the wretched one will 
avoid it, the one who will enter the great fire.)* (al-A 'la 87:10-12) 

Then Allah mentions the greatness of this magnificent Qur’an and 
tells us that it is a revelation from the Creator of the earth and the 
heavens, the One Who is in control of all created things, so accept 
His revelation with the utmost submission, love and surrender, and 
venerate it and show it the utmost respect. 

«[The Most Gracious rose over the Throne [in a manner that befits 
His Majesty]^ which is the most sublime, greatest and vastest of all 
created things. He (rose over) it in a manner that befits His Majesty 
and is appropriate to His greatness and beauty. He rose over the 
Throne, and everything is subject to His dominion. 

^To Him belongs all that is in the heavens and on earth, and all that 
is between them)* such as angels, humans, jinn, animals, inanimate 
objects and plants. 

^and all that lies beneath the soil)* that is, beneath the ground. 
Everything belongs to Allah (•}£) and is under His control, subject to 
His decree. They have no share in dominion, and they do not possess 
the power to benefit themselves or ward off harm, and they have no 
power to give life, cause death or bring about resurrection. 

«(If you raise your voice [in supplication - there is no need for 
that], for He knows what is said privately)* that is, secret words 
«fand that which is yet more hidden [of unspoken thoughts])* that is, 
secrets in the heart, of which one has not spoken. Or this verse may 
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refer to the secrets of that which crosses one’s mind «fand that which 
is yet more hidden)* of thoughts that have not yet crossed the mind; 
Allah (4g) knows when and how they will do so. 

What is meant is that His knowledge encompasses all things, minor 
and major, hidden and obvious, whether they are spoken out loud or 
not. They are all the same in terms of His knowledge. 

Having confirmed His absolute perfection on the basis that He 
is the Creator of all things, to Him belong the power of command 
and prohibition, His mercy encompasses all, His might is immense. 
He is above His Throne, His dominion is all-encompassing and His 
knowledge encompasses all things, the conclusion of all that is that 
He alone is deserving of worship and that worship of Him is the truth 
that is dictated by religious teaching, rational thinking and sound 
human nature, and the worship of anything other than Him is false. 
Hence He says: 

Allah: there is no god but He^ that is, there is none deserving of 
worship, devotion, love, humility, fear, hope and supplication except 
Him. 

«fto Him belong the most beautiful names)* that is, to Him belong 
many perfect and beautiful names. Part of their beauty is that they 
are names that inspire praise; there is no name among them that is 
not indicative of praise. Another aspect of their beauty is that they 
are not mere names; rather they are names and attributes. Moreover, 
they point to the perfect attributes of Allah, and indicate that to Him 
belong all attributes of perfection, in the most comprehensive and 
sublime sense. Allah has enjoined His slaves to call upon Him by 
these beautiful names, because they are means of drawing close to 
Him that He loves, and He loves those who love these names; He 
loves those who memorise them, look for their meanings and worship 
Him through these names. Allah (4s) says elsewhere: 

^To Allah belong the most beautiful names, so call on Him by 
them... )* (al-A 'rdf 7: 180) 
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20:9. Has there come to you the story of Moosa? 


20:10. He saw a fire, so he said to his family: Wait here, for 1 can see 
a fire. Perhaps I can bring you a burning brand from it, or find 
some guidance 16 at the fire. 

20:11. When he came to it, he was called: O Moosa! 


20:12. Verily 1 am your Lord. So take off your sandals, for you are in 
the sacred valley of Juwa. 


Here Allah (4g) says to His Prophet Muhammad (3||): ^Has there 
come to you the story of Moosa?)? This appears in the form of a 
question, by way of highlighting the significance of the story. This 
passage tells of the beginning of Moosa’s blessed prophethood. He 
saw a fire from afar, when he had lost his way and was very cold, and 
had no means of warming himself as he travelled. 

^so he said to his family: Wait here, for I can see a fire)?. That was 
on the right-hand side of the mountain. 

^Perhaps I can bring you a burning brand from it)? so that you can 
warm yourselves with it 

^or find some guidance at the fire)? that is, someone who can show 
me the way. What he was looking for was physical fire and guidance 
in the sense of directions, but he found spiritual light there, the light 
of revelation that illuminates hearts and souls, and he found true 
guidance, guidance to the straight path that leads to paradise. What 


16 This refers to help and directions, because they had lost their way. 
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happened to him there was something that he did not expect and that 
had never crossed his mind. 

((When he came to it)? that is, to the fire that he had seen from 
afar. It was in fact light, which is fire that bums and shines. This is 
indicated by the fact that the Prophet said: 

«His (Allah’s) veil is light or fire; if it were lifted, the light of His 
Countenance would bum everything as far as He sees.» (Muslim) 
When Moosa reached the fire, he was called from it; that is, Allah 
called him, as He says elsewhere: 

<^We called him from the right-hand side of the mountain and We 
honoured him by conversing with him in private.)? (Maryam 19: 52) 
^Verily I am your Lord. So take off your sandals, for you are in the 
sacred valley of fuwa^. And He instructed him to prepare himself to 
speak with Him, to pay attention to that preparation, and to take off 
his sandals, for he was in the venerated and sacred valley. The fact 
that Allah had chosen to speak to Moosa in that place is sufficient for 
it to be regarded as sacred. 

Many of the commentators said that Allah instructed him to take 
off his sandals because they were made from donkey skin. Allah 
knows best about that. 


(n- it > i jyJ) ^ ir“ Ipfr 


20:13. 1 have chosen you, so listen to what will be revealed. 

20:14. Verily, I am Allah; there is no god but Me. So worship Me [alone] 
and establish prayer to remember Me. 
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20:15. For verily the Hour is coming, but My will is to keep it hidden 
so that every soul will be requited for its endeavours. 

20:16. So do not let anyone distract you from it who does not believe 
in it and follows his own desires, lest you perish. 


That is, I have chosen you and selected you from among the people. 
This was the greatest blessing and favour that Allah bestowed upon 
him, which required appropriate gratitude. Hence Allah said: 

{(so listen to what will be revealed)! that is, listen attentively to what 
1 shall reveal to you, for it is deserving of that, as it is fundamental to 
the religion and is the starting point thereof, and it is the foundation 
of the Islamic message. 

Then He began that revelation by saying: ^Verily, I am Allah; there 
is no god but Me^ that is, Allah alone is deserving of the quality of 
divinity, because He is perfect in His names and attributes, and His 
deeds are done by Him alone; He has no partner, no equal, no peer 
and none is like unto Him. 

{[So worship Me [alone])* - this refers to all kinds of worship, both 
apparent and hidden, obligatory and supererogatory. Then He singles 
out prayer for mention - although it is included under the heading of 
worship - because of its virtue and high status, and because it is an 
act of worship that involves the heart, tongue and physical faculties. 
«fto remember Me)* that is, establish prayer so that you may remember 
Me, because remembrance of Allah (4s) is one of the most sublime 
of aims, for it is the worship of the heart through which the heart 
attains tranquillity. The heart that is devoid of remembrance of Allah 
is devoid of all good, and is utterly ruined. Allah prescribed for His 
slaves types of worship, the main aim of which is to remember Him, 
especially prayer. 

Allah (4s) says elsewhere: 

{[Recite what has been revealed to you [O Muhammad] of the Book, 
and establish prayer, for verily prayer keeps [one] away from obscenity 
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and wickedness. And indeed your remembering Allah [in prayer] is 
of greater merit... i) (al- ‘Ankaboot 29: 45) 

That is, what the prayer contains of remembrance of Allah is 
greater than what it restrains one from of shameful and evil acts. This 
is called oneness of divinity (tawheed al-uloohiyah) and oneness of 
worship (tawheed al- ‘ibadahy, divinity is the attribute of Allah (4c) 
and servitude is the attribute of His slave. 

«(For verily the Hour is coming)* that is, it will inevitably come 
to pass 

^but My will is to keep it hidden^. Allah (4c) says elsewhere: 

^The people ask you about the Hour. Say: The knowledge thereof is 
with Allah [alone]... p (al-Ahzab 33: 63) 

- and: 

^... He alone has knowledge of the Hour... p (az-Zukhruf43. 85) 

He has concealed knowledge of it from all of His creation, so 
no angel who is close to Him and no Prophet who was sent has any 
knowledge of it. 

The wisdom behind the Hour is ^so that every soul will be requited 
for its endeavours}), be they good or evil; the Hour is the gateway to 
the realm of requital. 

)}.. .so He will requite those who do evil for their deeds, and He will 
reward those who do good with the best reward.}? ( an-Najm 53: 31) 
^So do not let anyone distract you from it who does not believe 
in it and follows his own desires, lest you perish)) that is, do not let 
anyone bar you or distract you from believing in the Hour and the 
recompense, and striving for that. Whoever does not believe in it and 
does not believe that it will come to pass, and he strives to create 
doubts about it and make others doubt, arguing about it on the basis 
of falsehood and doing his best to come up with specious arguments 
to prove that it will not happen, following his whims and desires, 
his aim is not to find out the truth; rather all he wants to do is follow 
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his whims and desires. So beware of listening to anyone who is like 
that, or accepting anything he says or does that distracts one from 
believing in it and striving for it. 

Allah (4s) only warned against people who are like this because 
their influence and misleading thoughts represent the thing that may 
most be feared for the believer, for people are naturally inclined to 
follow their peers. This highlights the warning against every caller to 
falsehood who bars the way to obligatory belief or perfection thereof, 
or creates doubts in the heart. It is also a warning against reading 
books that may contain such specious arguments. Allah mentions in 
this context belief in Him, worshipping Him and believing in the Last 
Day, because these three matters are the fundamentals of faith and 
the foundation of the religion. If they are complete, one’s religious 
commitment will be complete, and any shortcoming or absence of 
religious commitment is due to the lack of these things in part or in 
whole. This is like the verse in which Allah (4c) tells us about the 
criterion that shows us who is blessed and who is doomed: 

^Those who believe [in the Prophet], and those who are Jews, and 
the Sabians and the Christians, whoever [among them] believed in 
Allah and the Last Day, and did righteous deeds, will have no fear, 
nor will they grieve.]} (al-Md’idah 5: 69) 

{[lest you perish]} that is, be doomed and wretched, if you follow 
the path of those who distract you (from the path of truth). 


(J) (g) &> 1 4,£ ^ £ 
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20:17. And what is that in your right hand, O Moosa? 

20:18. He said: It is my staff; 1 lean on it, and with it I beat down leaves 
to feed my sheep, and I have other uses for it. 

20:19. Allah said: Throw it down, O Moosa. 

20:20. So he threw it down, and thereupon it became a fast-moving 
snake. 

20:21. Allah said: Pick it up, and do not be afraid. We will restore it to 
its former state. 

20:22. Put your hand under your arm; it will come forth shining white, 
without harm, as another sign, 

20:23. So that We may show you some of Our greatest signs. 


Having explained the fundamentals of faith Allah then wanted to 
show him some of His signs, so as to give him a sense of reassurance 
and ease, and so as to strengthen his faith in the support of Allah 
against his enemy. So He said: 

^And what is that in your right hand, O Moosa?^ Although He 
knew it, He said this in this situation to make him more alert and 
focused. This is why these words came in the form of a question. 

Moosa said: ^It is my staff; I lean on it, and with it I beat down 
leaves to feed my sheep^. He mentioned these two uses for it, one of 
which is beneficial to humans, as he leaned on it when he was standing 
and walking, thus it was a kind of help to him. The second use was 
beneficial to animals, as he used to tend sheep, and when he tended 
them among the trees, he would use the staff to strike the trees and 
make the leaves fall, so that the sheep could eat them. 

This was a good attitude on the part of Moosa (1150; his good care 
for and kindness towards animals were indicative of Allah’s care for 
him and choosing him. This was a sign of Allah’s mercy and wisdom. 

^and I have other uses for it^ besides these two. 
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Another aspect of the etiquette of Moosa (^) is that when Allah 
asked him about what he had in his right hand, the question could 
have been about what it was or what it was for, and he gave answers 
for both. 

Then Allah said to him: tfThrow it down, O Moosa. So he threw 
it down, and thereupon it became a fast-moving snake^. By Allah’s 
leave, it turned into a big snake, so Moosa turned and fled in fear, 
without a backward glance. The description of it as a fast-moving 
snake serves to remove any thought that one may have of it being 
a mere illusion that was not real. The fact that it was fast-moving 
dispels this notion. 

Then Allah said to Moosa: *)Pick it up, and do not be afraid)* that 
is, no harm will come to you from it. 

^We will restore it to its former state)* that is, as it was when it 
was a staff. Moosa obeyed the command of Allah, out of faith and 
submission. So he picked it up and it turned back into his staff as he 
knew it. This was one sign, then Allah mentioned the other sign; He 
said: 

^Put your hand under your arm)* that is, put your hand into your 
garment, then press your arm against it. 

«{it will come forth shining white, without harm)* that is, it will come 
out shining white, with no disease or leprosy, «(as another sign)*. Allah 
says elsewhere: 

«)...These are two proofs from your Lord to Pharaoh and his chiefs, 
for they are indeed a rebellious and wicked people.)* (al-Qasas 28: 32) 

«(So that We may show you some of Our greatest signs^ that is. 
We did what We mentioned, of turning the staff into a fast-moving 
snake and bringing forth the hand shining white for the onlookers, 
so that We might show you some of Our greatest signs that point to 
the veracity of your message and the reality of that which you have 
brought, so that you might be reassured and increase in knowledge, 
and so that you might trust the promise of Allah to protect and support 
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you, and so that you might be proof and evidence for those to whom 
you are sent. 


L OJs* {^) 1/jj J {|*} Jlj* (Iv) i-lit jjL4) 
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20:24. Go to Pharaoh, for he has indeed transgressed all bounds. 
20:25. Moosa said: My Lord, fill my heart with courage and 
steadfastness, 

20:26. and make my task easy for me, 

20:27. And remove the impediment from my speech, 

20:28. so that they will understand what I say. 

20:29. And appoint for me a helper from my family, 

20:30. Haroon, my brother. 

20:31. Strengthen me through him, 

20:32. and let him share in my task, 

20:33. So that we may glorify You much 
20:34. And remember You much. 

20:35. For verily You are well aware of our situation. 

20:36. Allah said: You are granted your request, O Moosa. 


When Allah had sent revelation to Moosa, appointed him as a 
Prophet and showed him clear signs, He sent him to Pharaoh, the 
king of Egypt, saying: 

^Go to Pharaoh, for he has indeed transgressed all bounds^ that is, 
he has rebelled and gone too far in disbelief, mischief, arrogance in 
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the land and suppressing the weak, to the point that he claimed to be 
divine - may Allah curse him. In other words, his transgression was 
the cause of his doom. But by His mercy and wisdom, Allah does not 
punish anyone until after He has established proof by sending His 
Messenger. At that point Moosa (^50 realised that he had been given 
a heavy burden of responsibility, as he was being sent to this stubborn 
tyrant who had no one to contest his power in Egypt. Moosa was just 
one man, and he had previously committed that offence of killing 
the Egyptian. He obeyed the command of his Lord and accepted it 
wholeheartedly, but he asked for help and for the means that were 
necessary for fulfilment of his mission to be made easily available 
to him. So he said: 

<fMy Lord, fill my heart with courage and steadfastness^ so that I 
may bear with patience any offence in word and deed, and 1 will not 
be distressed by that or feel anxious. For if a person feels distressed 
and anxious, he will not be fit to call people to guidance. Allah said 
to His Prophet Muhammad (3||): 

t|It is by the mercy of Allah that you deal gently with them. If you had 
been harsh or hard-hearted, they would have dispersed from around 
you... ji (Al ‘Imran 3: 159) 

People may be more receptive to the truth if the caller has a kind 
attitude, is steadfast and has an easy manner with people. 

ijand make my task easy for mejj that is, make easy for me every 
path 1 take and every aim I pursue for Your sake, and make bearable 
for me all the hardships that lie ahead of me. Part of making his task 
easy is guiding the caller to handle matters in an appropriate manner 
and to speak to each person in the way that is appropriate for him, 
using the approach that will make the message more easily accepted. 

«{And remove the impediment from my speech, so that they will 
understand what I sayj». He had a speech impediment which made 
his words barely comprehensible, as the commentators said, and as 
Allah tells us elsewhere that he said: 
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^My brother Haroon is clearer in speech than I...)? (al-Qasas 28 34) 

So he asked Allah to remove the impediment so that they would 
understand what he said, and so as to achieve more fully the purpose 
of speaking, talking, discussing and explaining meanings. 

^And appoint for me a helper from my family)? that is, someone 
to aid me, support me and help me with the people to whom You have 
sent me. He asked for this helper to be from his family, by way of 
being kind; those who are more deserving of a person’s kindness are 
his relatives. Then he specified the person for whom he was asking, 
as he said: ^Haroon, my brother. Strengthen me through him)? that 
is, make me stronger and support me through him. Allah said: 
^...We will strengthen you through your brother, and give you both 
power...)» (al-Qasas 28: 35) 

^and let him share in my task)) that is, in prophethood, by making 
him a Prophet and a Messenger, as You did for me. 

Then he mentioned the benefit of that: (^So that we may glorify 
You much and remember You much)?. Moosa (sSO understood that 
the aim of all acts of worship and the foundation of religion is to 
remember Allah, so he asked Allah to make his brother join him, so 
that they could help one another and cooperate with one another in 
righteousness and piety, and thus be able to remember Allah a great 
deal, by glorifying Him, proclaiming His oneness and doing other 
kinds of acts of worship. 

^For verily You are well aware of our situation)-) that is. You know 
our situation, our weakness, our helplessness and our need for You in 
all our affairs; You know us better than we know ourselves and You 
are more merciful towards us, so bless us with what we have asked 
for and answer our prayer. 

Allah said: c-fYou are granted your request, O Moosa)) that is, 
you are given all that you asked for, so We will fill your heart with 
courage and steadfastness, and We will make your task easy for you. 


sunniconnect.com 




124 ■ Tafseer as-Sa 'di 


Juz ’16 


and We will remove the impediment from your speech so that they 
will understand what you say, and We will strengthen you through 
your brother Haroon, and We will: 

^...give you both power, so that they will not be able to harm you. 
By virtue of Our signs, you two and those who follow you will be 
triumphant.p (al-Qasas 28: 35) 

This request of Moosa (SfSO is indicative of his perfect knowledge 
of Allah, his smartness and understanding of how things work, and 
his complete sincerity. That is because the one who seeks to guide 
people to Allah, especially if the one he is calling is a stubborn and 
arrogant transgressor, needs patience and perfect forbearance so that 
he will bear with steadfastness the offences with which he will be 
faced; it also requires eloquence so that he will be able to express 
clearly what he wants and is aiming for. 

Indeed, the ability to speak clearly and eloquently is one of the 
most important requirements for someone in this position, because 
there will be a lot of talk and discussions. Moreover, he needs to be 
able to present the truth in the most attractive way he can, so as to 
endear the truth to people, and to present falsehood as repulsive and 
vile, so that people will be put off by it. 

In addition to that, he also needs his task to be made easy for him, 
so that he will be able to have the right approach and call people to 
the path of Allah with wisdom and beautiful preaching, debating with 
them in a way that is better and dealing with each person according 
to his situation. In order to perfect his efforts, the one who undertakes 
this task needs helpers and advisers to help him to achieve his aims, 
because when more than one voice is calling, that will inevitably have 
a greater impact. Therefore Moosa (^) asked for these things, and 
they were granted to him. 

If you look at the stories of the Prophets who were sent to people, 
you will see that they were all like this, each according to his situation. 
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especially the final and best of the Messengers, namely Muhammad 
(^). He attained the best of every quality of perfection: he was 
patient and steadfast, his task was made easy for him, he was eloquent 
and well spoken, and he had Companions who helped him in support 
of the truth, such as no other Prophet had. 
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20:37. And indeed We bestowed Our favour upon you previously 
20:38. When We inspired your mother, saying: 


20:39. Place him [the infant Moosa] in the box, and throw it into the 
river; the river will cast him up onto the bank, and one who is an 
enemy to Me and an enemy to him will pick him up. I bestowed 
on you love from Me [and endeared you to people], so that you 
might be raised under My watchful eye. 

20:40. Then your sister went out [looking for you] and said [to Pharaoh’s 
people]: Shall I show you someone who can take care of him 
[the child]? Thus We returned you to your mother, so that she 
might be comforted and not grieve. Then you killed a man, but 
We saved you from distress and fear, and We tested you with 
various trials. You stayed among the people of Madyan for many 
years, then you came here at the time ordained, O Moosa. 

20:41. I have chosen you for Myself [to convey My message]. 
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Having mentioned His blessings to His slave and Messenger Moosa 
ibn ‘Imran, whereby He endowed him with religious commitment, 
revelation and the message, and answered his request, Allah now tells 
us of the blessings that He bestowed upon him during his childhood 
and the different stages he went through. 

^And indeed We bestowed Our favour upon you previously)-) 
when We inspired your mother to put you in the box, when you were 
an infant, out of fear of Pharaoh, because he had issued orders to 
slaughter the sons of the Israelites. So his mother hid him and feared 
greatly for him. She placed him in the box, then threw it into the river 
- namely the Nile in Egypt. Allah commanded the river to cast him up 
onto the bank, and decreed that he should be taken by the most hostile 
of the enemies of Allah and of Moosa, and be brought up among his 
children and be endeared to everyone who saw him. 

Hence Allah says: «(I bestowed on you love from Me^ therefore 
everyone who saw him loved him 

*(so that you might be raised under My watchful eye)) and grow up 
under My care and protection. What care could be greater and more 
perfect than the care of the Beneficent, Most Merciful, Who is able 
to care for His slave in all aspects and ward off all harm from him? 
He did not move from one stage to another but it was Allah (4c) Who 
arranged that in the best interests of Moosa. 

One aspect of His good care was that when Moosa fell into the 
clutches of his enemy, his mother became very anxious and was so 
distressed that she almost spoke up about him, except that Allah made 
her steadfast and strengthened her heart. 

In this situation, Allah caused Moosa to refuse all wet-nurses, 
and he refused to breastfeed from any woman, so that he would end 
up with his mother, who would breastfeed him, and she would be 
reassured and comforted. They brought various wet-nurses to him, but 
he did not accept any of them. Then the sister of Moosa came and said: 
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. .Shall I direct you to a household who will bring him up for you 
and take good care of him?^ ( al-Qasas 28:12) 

<|Thus We returned you to your mother, so that she might be 
comforted and not grieve. Then you killed a man)* who was the 
Egyptian. When Moosa entered the city at a time when he would 
not be noticed by its people, he found two men fighting, one from 
his own people and the other from among his enemies, an Egyptian. 
^...The man from among his own people called him to help him 
against his enemy, so Moosa struck him with his fist and killed him...)» 
(al-Qasas 28: 15) 

Moosa prayed to Allah and asked Him for forgiveness, and He 
forgave him. Then he fled, when he heard that the chiefs were seeking 
him and wanted to kill him. 

But Allah saved him ^from distress and fear)* of punishment for 
the offence, and He saved him from being killed. 

^and We tested you with various trials that is, We tested and tried 
you, and We found you steadfast in all situations; or (it may mean 
that) We caused you to go from one stage to another, until We caused 
you to attain what you attained. 

^ You stayed among the people of Madyan for many years p - when 
he fled from Pharaoh and his chiefs, at the time when they wanted 
to kill him, he headed towards Madyan. He got married there, and 
stayed there for ten or eight years, 

<$then you came here at the time ordained, O Moosa)* that is, your 
coming was already decreed; Allah knew of it and wanted it to happen 
at this time and in this place. Your coming was not coincidental, 
without being intended on Our part; in fact it is in accordance with Our 
decree and is because We care for you. This is indicative of Allah’s 
perfect care for Moosa hence He said: 

«fl have chosen you for Myself [to convey My message])* and 
bestowed all kinds of favours and care upon you, so that you would be 
My beloved and reach a level that no one else reached except very few. 
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If a lover wants to choose a beloved from among other people and 
cause him to reach a level of perfection that he could reach, he strives 
very hard and does all he can to help him reach that level. So what do 
you think about the Lord Who is powerful and most generous, and 
what do you think He will do for the one whom He chose for Himself 
from among His creation? 
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20:42. Go, you and your brother, with My signs, and do not be negligent 
in remembering Me. 

20:43. Go, both of you, to Pharaoh, for he has indeed transgressed all 
bounds. 


20:44. But speak to him gently, so that perhaps he may pay heed or 
fear Allah. 


20:45. They [Moosa and Haroon] said: Our Lord, we fear that he may 
hasten to punish us or transgress all bounds. 

20:46. Allah said: Fear not; verily I am with you both. I hear and see 
[everything]. 


When Allah bestowed blessings, both spiritual and worldly, upon 
Moosa, He said to him: 

^Go, you and your brother]? Haroon tsfwith My signs]? that is, with 
the signs that are from Me, which point to the truth and the beauty 
thereof, and the abhorrent nature of falsehood, such as the hand, the 
staff and so on, nine signs to Pharaoh and his chiefs. 

^and do not be negligent in remembering Me]? that is, do not falter 
or be weary of constantly remembering Me, and adhere to it as you 
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promised, «|So that we may glorify You much and remember You 
much)* (20: 33-34), for remembering Allah helps in all things and 
makes them easier and lighter to bear. 

«|Go, both of you, to Pharaoh, for he has indeed transgressed 
all bounds)* that is, he has overstepped the mark in his disbelief, 
transgression, wrongdoing and enmity. 

«(But speak to him gently)* that is, kindly and politely, with nice 
words, without being coarse or harsh in speech, or behaving in a 
rough manner 

^so that perhaps^, because of your gentle speech, *fhe may pay heed)* 
to that which will benefit him, and so do it «for fear Allah^ and avoid 
that which may harm him. For gentle speech calls to that, whereas 
harsh speech puts people off. Allah has explained gentle speech 
elsewhere, where He says: 

^And say: Are you willing to be purified and for me to guide you to 
your Lord, so that you may come to fear Him?)* (an-Ndzi'di 79: 18-19) 

In such talk there is gentleness, ease and avoidance of harsh and 
ugly language, as is very clear. The fact that this is presented in the 
form of a question is suggestive of making an offer and discussing the 
matter in such a way that no one would be offended by it. It is inviting 
a person to purify himself and cleanse himself from impurity, which 
means ridding oneself of the ascription of partners to Allah, which 
anyone who is of sound mind would willingly accept. It does not say 
“I will purify you”; rather it says “Are you willing to be purified?” 

This is followed by a call to the path of his Lord Who cares for 
him and bestows blessings upon him both visible and hidden, to 
which he should respond by giving thanks and mentioning them. 
Hence it says: «fand that I should guide you to your Lord, so that you 
fear [Him]?)*. If he does not accept this gentle speech that is very 
beautiful and should have a great impact on his heart, then it is clear 
that no reminder will work with him, and he will be seized with the 
seizing of One Who is Almighty, Omnipotent. 
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^They [Moosa and Haroon] said: Our Lord, we fear that he may 
hasten to punish us)? that is, he may hasten to punish us and hurt 
us before we can convey Your message to him and establish proof 
against him 

^or transgress all bounds)? that is, rebel against the truth and transgress 
all bounds, because of what he has of dominion, power, troops and 
helpers. 

ifAllah said: Fear not)? that he will hasten to punish you 
^verily I am with you both. I hear and see [everything])? that is, you 
are under My protection and care; I hear all that you say and I see you 
in all situations, so do not be afraid of him. Thus that fear dissipated 
and their hearts were reassured by the promise of their Lord. 



20:47. So go, both of you, to him and say: We are both Messengers 
from your Lord. Let the Children of Israel go with us, and do 
not oppress them anymore. We have indeed brought you a sign 
from your Lord. Peace and safety will be the lot of those who 
follow true guidance. 


20:48. Verily it has been revealed to us that the punishment will befall 
those who disbelieve and turn away. 


That is, take these two matters, calling him to Islam and telling 
him to release these noble people, the Israelites, from oppression and 
enslavement, so that they may be free and have control over their 
own affairs, and Moosa could rule them in accordance with the laws 
and religion of Allah. 
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sfWe have indeed brought you a sign from your Lord)? that is 
indicative of our truthfulness. 

«{So Moosa threw down his staff, and suddenly it was a serpent, plain 
for all to see And he drew forth his hand, and it appeared shining 
white to all beholders.p (al-A‘raf7: 107-108) 

- and they brought other signs, which Allah has described in His 
Book. 

Peace and safety will be the lot of those who follow true guidance)? 
that is, those who follow the straight path and the clear teachings will 
attain safety and well-being in this world and the hereafter. 

^Verily it has been revealed to us)? that is, it is news from Allah, 
not from ourselves 

sjthat the punishment will befall those who disbelieve and turn away)? 
that is, those who reject what Allah says and what His Messengers say, 
and turn away from following them. This was encouraging Pharaoh 
to believe, accept and follow, and it was a warning against doing the 
opposite of that. But this exhortation and reminder was to no avail; 
Pharaoh denied his Lord and disbelieved, and he argued about that 
wrongfully and stubbornly. 


(2) jli jClli 
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20:49. Pharaoh said: So who is the Lord of you two, O Moosa? 
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20:50. Moosa said: Our Lord is He Who gave all things their form and 
nature, then guided them [as to how to function and yield the 
benefits for which they were created]. 

20:51. Pharaoh said: Then what about the previous nations [who 
worshipped idols]? 

20:52. Moosa said: The knowledge thereof is with my Lord, in a 
Record; my Lord never errs, nor forgets. 

20:53. It is He Who has spread out the earth for you, traced out paths 
for you therein, and sent down water from the sky. By means 
of it We bring forth various different types of vegetation. 

20:54. So eat, and graze your livestock. Surely in that there are signs 
for people of sound intellect. 

20:55. From it [the earth] We created you, to it We will return you, and 
from it We will bring you forth once again. 


Pharaoh said to Moosa by way of denial: «[So who is the Lord of 
you two, O Moosa?^. Moosa gave a clear and full answer, saying: 
«[Our Lord is He Who gave all things their form and nature, then 
guided them [as to how to function and yield the benefits for which 
they were created ][j that is, our Lord is the One Who created all 
things, and gave each created thing its form and nature that befits it 
and is indicative of His perfect artistry in His creation, such as the 
size of its body, whether it is great or small or in between, and all its 
other attributes. 

«[then guidedp every created being to the purpose for which He 
created it. This guidance in general terms can be seen in all created 
things; hence you see every creature striving for the purpose for which 
it was created of attaining benefits and warding off harm, to the extent 
that Allah (■fe) has even given animals sufficient intelligence to be 
able to achieve that. 

This is like the verse in which Allah (4g) says: 

*(Who created all things well...)* (as-Sajdah 32: 7) 
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The One Who has created all things, and created them well, such 
that no one with any reason could think that there could be anything 
better than them in design, and He guided them to that which is in 
their best interests, is indeed the true Lord. Denying Him is denying 
the greatest of all that exists; in fact it is arrogance and a blatant lie. 
If man were to deny any known thing, whatever it may be, denial of 
the Lord of the worlds is far worse than that. 

Therefore, when Pharaoh was not able to reject this definitive 
proof, he changed the topic in an attempt to distract from the issue. 
So he said to Moosa: 

^Then what about the previous nations [who worshipped idols]?^ 
That is, what happened to them and what is their news? What was 
their fate? They preceded us in denial, disbelief, wrongdoing and 
stubbornness, and we have an example in them. 

Moosa said: ^The knowledge thereof is with my Lord, in a Record; 
my Lord never errs, nor forgets)* that is, He has counted their deeds, 
both good and bad, and written them in a record, namely al-Lawh 
al-Mahfoodh. He has encompassed all that with His knowledge, and 
nothing of it will be lost, for He will not forget what He knows of that. 

What this implies is that they have already passed away and seen 
the consequences of their deeds, and they will be requited for them, 
so there is no point in your asking about them, O Pharaoh. That is 
a nation which has (already) passed away; they will have what they 
earned and you will have what you earn. If the evidence that we have 
quoted to you and the signs that we have shown you are proven to be 
true and certain, which is indeed the case, then submit to the truth and 
give up disbelief, wrongdoing and excessive arguing on the basis of 
falsehood. If you are uncertain about it and you do not think that it 
is sound and correct, then the door is still open to debate it, so refute 
evidence with evidence, and proof with proof; but you will never be 
able to do so 
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How could he do that, especially as Allah has told us about him 
and how he rejected it even though he was convinced of it, as He said: 
(•{They rejected the signs, although in their hearts they were certain that 
they were true, out of wickedness and arrogance... (an-Naml 27: 14) 
And Moosa said: 

([...You know full well that none but the Lord of the heavens and the 
earth has sent down these [signs] as clear evidence. ..^ (al-lsra 7 7- 102) 
Thus we know that he was stubborn in his argument and his aim 
was to exalt himself in the land. 

Then Moosa elaborated on this definitive evidence by mentioning 
many of Allah’s blessings and clear favours: 

([It is He Who has spread out the earth for you]J that is, in such a 
way that you are able to dwell therein, settle, build, plant and till for 
agricultural purposes, and so on. Allah has prepared the earth so that 
it is possible to achieve all that, and He did not make it unsuitable 
for you in any way. 

(•[traced out paths for you therein^ that is, He has laid down for you 
routes that lead you from one land to another, from one country to 
another, so that humans are able to reach anywhere on earth in the 
easiest way, and they benefit from travelling more than if they did 
not travel. 

({and sent down water from the sky. By means of it We bring forth 
various different types of vegetation [■) that is. He sends down the rain: 
({...whereby He gives life to the earth after its death. ..^(an-Nahl 16:65) 
- and brings forth thereby all kinds of plants with different 
qualities. He has made them all available to us, decreed that for us 
and made it easy for us, as provision for us and our livestock. Were 
it not for that, all who are on earth of humans and animals would die. 
Hence Allah says: 

([So eat, and graze your livestock^ this is said in the context of Allah 
reminding people of His blessings. It may indicate that in principle 
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all that grows from the ground is permissible, and nothing of that is 
prohibited except that which is proven to be harmful, such as poison 
and the like. 

■^Surely in that there are signs for people of sound intellect^ that 
is, people with sound reasoning and right thinking, who contemplate 
Allah’s blessings, kindness, mercy, immense generosity and perfect 
care; these signs indicate that He is the Lord Who is deserving of 
worship, the Sovereign Who is worthy of all praise; there is no one 
who deserves worship or praise except Him, the One Who bestows 
these blessings. He is able to do all things: just as He gives life to the 
earth after it was dead, He will also give life to the dead. 

Allah singles out people of sound intellect here, because they 
are the ones who benefit from the signs and reflect on them. As for 
others, they are more akin to grazing animals, for they do not look 
at the signs and reflect upon them, and they do not think deeply in 
order to find the purpose behind them. Rather their share is that of 
animals that eat and drink whilst living a life of heedlessness, and 
they turn away from truth. 

«s(How many are the signs in the heavens and the earth which they 
pass by without paying them any heed!}» (Yoosuf 12: 105) 

Having mentioned how generous the earth is, and how grateful it 
is for that which Allah sends down to it of rain, and that by its Lord's 
leave it produces plants of various kinds, Allah tells us here that He 
created us from it, and we will return to it when we die and are buried 
in it, and we will emerge from it once more. Just as He created us 
from it, when we had been nothing, and we know that and are certain 
of it, He will recreate us from it when He resurrects us from it after 
we have died, in order to requite us for the deeds that we did on it. 

These two proofs for recreation are rational and clear: the bringing 
forth of plants from the earth after it was dead and the bringing forth 
of accountable people from it when they are recreated. 
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20:56. We showed Pharaoh all Our signs, but he rejected them and 
refused to believe in them. 


20:57. He said: Have you come to drive us out of our land with your 
magic, O Moosa? 

20:58. Then we will surely produce for you magic to match it. So 
appoint a day when we and you may meet in a convenient place, 
an appointment which neither we nor you will fail to keep. 

20:59. Moosa said: Your appointment will be on the day of the festival; 
let the people assemble in the forenoon. 

20:60. So Pharaoh withdrew and gathered his resources, then he came 
[for the appointment]. 

20:61. Moosa said to them: Woe to you! Do not fabricate lies against 
Allah, lest He annihilate you with His punishment. Those who 
fabricate such lies are surely lost and doomed. 


Here Allah tells (■&) us that He showed Pharaoh signs, lessons and 
definitive proofs of all kinds, in the visible universe and in himself, 
but he did not pay heed or give up his evil ways; rather he rejected 
them and refused to believe. 

He rejected what Moosa told him, turned away from the commands 
and prohibitions, regarded truth as falsehood and falsehood as truth, 
and argued on the basis of falsehood so as to mislead people. He said: 


sunniconnect.com 



Soorah fa Ha 


(56-61) | 137 


tfHave you come to drive us out of our land with your magic, O 
Moosa?^ He claimed that these signs that Moosa showed him were no 
more than magic and illusions, the purpose of which was to drive them 
from their land, and take it over, so that his (Pharaoh’s) words would 
have some impact on his people, for people are naturally inclined 
towards their homelands and it is difficult for them to leave them. 

Pharaoh told them that this was Moosa’s aim so that they would 
hate him and strive to oppose him. It was as if he was saying to Moosa: 
so we will bring you magic like your magic; give us some time, and 
^appoint a day when we and you may meet in a convenient place, an 
appointment which neither we nor you will fail to keep)? that is, one 
that is convenient for us and for you. It may be that what is meant is: 
let us meet in a level place where everyone may see what is going on. 

Moosa said: ^Your appointment will be on the day of the festival)* 
which was a holiday on which they had no other business to attend to. 
^let the people assemble in the forenoon)* that is, let them all gather 
in the forenoon. Moosa requested that because the day of the festival 
and the forenoon of that day was a time when people usually gathered 
in large numbers and would be able to see things as they really were, 
in a manner that was not possible at other times. 

i^So Pharaoh withdrew and gathered his resources)* that is, he 
gathered all that he was able to for this contest against Moosa. He 
sent envoys to the cities to gather all the skilled magicians. Magic 
was widespread at that time, and knowledge thereof was something 
that was highly sought. So he gathered a large number of magicians, 
then both of them went to the appointed place at the appointed time, 
and the people also gathered for that occasion. 

It was a huge gathering, attended by men and women, chiefs, 
nobles and commoners, young and old. The people were urged to 
attend, and it was said to the people: 

C.. Will you also gather, so that we may follow the magicians [in their 
religion], if they are the victors?^ (ash-Shu'ara' 26: 39-40) 
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When they had gathered from all cities, Moosa (S&) admonished 
them and said to them: ^Woe to you! Do not fabricate lies against 
Allah, lest He annihilate you with His punishment^ that is, do not 
support the falsehood that you follow by means of your magic and seek 
to defeat the truth, fabricating lies against Allah, lest He annihilate 
you with a punishment from Him, and your efforts and fabrications 
fail, then you will not attain what you seek of victory and high status 
with Pharaoh and his chiefs, nor will you be safe from the punishment 
of Allah. 

Words of truth inevitably have an impact on people’s hearts. It is no 
wonder that the disputes and arguments among the magicians stopped 
when they heard the words of Moosa and felt alarmed. Perhaps some 
of what they argued about was their doubt concerning Moosa: was 
he really following the truth or not? But until this point they had not 
reached an agreement, so that Allah might bring about what was 
already decreed, and: 

^...so that those who chose to perish [by choosing disbelief] might 
do so after seeing clear evidence, and those who chose to live [by 
choosing faith] might do so after seeing clear evidence...}* (al-Anfdl 

8 : 42 ) 

Then they conversed privately, and agreed on one view, so that they 
might succeed and so that the people would adhere to their religion. 

Allah describes the private conversation that they had: 
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20:62. So they argued among themselves as to what they should do, 
and conferred in secret. 

20:63. They said: Verily these two are magicians who want to drive 
you out of your land with their magic and put an end to your 
ideal way. 

20:64. So consolidate your plan, then come forth in ranks. Whoever 
prevails today will indeed prosper. 


«{They said: Verily these two are magicians who want to drive 
you out of your land with their magic|j - this is like what Pharaoh 
had said previously. Either it was a coincidence that Pharaoh and the 
magicians agreed on this view, without intending to, or he had dictated 
to them what he had made his mind up about and had announced to 
the people. Then they added to what Pharaoh had said by saying: 
^and put an end to your ideal way|> that is, the path of magic for 
which he envies you, and he wants to prevail over you so that he may 
attain pride, renown and fame, and so that he may be the one whom 
people seek in order to learn from him this knowledge to which you 
have devoted all your time, and take away from you the livelihood 
that you have because of it and the leadership that you have attained 
by means of it. Thus they encouraged one another to strive hard in 
order to defeat him. Therefore they said: 

tfSo consolidate your plan)j and demonstrate what you can do in 
one go, supporting and helping one another, in harmony with one 
another and united. 

«fthen come forth in ranksp because that is more convenient for your 
performance and will create greater awe in people’s hearts, and so 
that none of you will do less than he is able to do. You should know 
that whoever succeeds today and defeats the other will be the victor, 
triumphant, for this day will decide your future. 

It is amazing how strong and tough they were in supporting 
falsehood, as they did not spare any effort or means, and they used 
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every kind of plot and scheme against the truth. But Allah insisted 
that His light would be perfected and the truth would prevail. When 
their plans were complete and they had decided the goal they wanted 
to achieve, there was nothing left but to take action. 
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20:65. They said: O Moosa, either you throw or we will be the first to 


throw! 


20:66. He said: No; you throw first. Thereupon their ropes and sticks 
appeared to him, by their magic, to be moving about. 

20:67. Then Moosa sensed fear in himself. 

20:68. We said: Fear not, for verily it is you who will prevail. 

20:69. Throw that which is in your right hand; it will swallow up what 
they have wrought. What they have wrought is no more than a 
magician’s trick, and the magician will never prosper, no matter 
where he may be. 


*(They said: O Moosa, either you throw)* your staff ^or we will 
be the first to throw)*. They gave him the choice, so as to give the 
impression that they were certain they would prevail over him, 
whatever the case. 

Moosa said: ^No; you throw first)*. So they threw their ropes and 
sticks, and ^Thereupon their ropes and sticks appeared to him)* that 
is, to Moosa 

^by their magic)* which was very skilful 
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«fto be moving about}* that is, they appeared to be fast-moving snakes. 
When it appeared thus to Moosa, he ^sensed fear in himself>, as is 
human nature; otherwise he was certain of the promise and support 
of Allah. 

^We said}*, so as to reassure him and make him steadfast: *(Fear 
not, for verily it is you who will prevail^ over them; that is, you will 
defeat them and subdue them, and they will humble themselves and 
submit to you. 

^Throw that which is in your right hand}* namely, your staff 
*{it will swallow up what they have wrought. What they have wrought 
is no more than a magician’s trick, and the magician will never 
prosper, no matter where he may be}* that is, their plots and schemes 
will not yield any results for them and will not succeed. This was part 
of the scheme of the magicians, who trick people, present falsehood 
as right and try to give the false impression that they are following 
the truth. Moosa threw down his staff, and it swallowed up all that 
they had wrought and devoured it, whilst the people were looking 
on, watching this performance. 

The magicians realised with certainty that this was not magic, and 
that it was from Allah, so they hastened to believe. 
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20:70. So the magicians fell down in prostration; they said: We believe 
in the Lord of Moosa and Haroon. 

20:71. Pharaoh said: How dare you believe him before I give you 
permission! He must be your master, who taught you magic! I 
will surely cut off your hands and feet on opposite sides, and 
I will surely crucify you on the trunks of palm trees, and you 
will surely come to know which of us can give the more severe 
and longer-lasting punishment! 

20:72. They said: We will never choose you over the clear signs that 
have come to us, or over the One Who created us. So decide 
whatever you will; you can only decide matters pertaining to 
the life of this world. 

20:73. Verily we have believed in our Lord so that He may forgive us 
our sins and what you compelled us to do of magic, for Allah 
is better [in reward] and more lasting [in punishment]. 


efSo the magicians fell down in prostration; they said: We believe 
in the Lord of Moosa and Haroon)?. Thus the truth became manifestly 
clear, and magic and the plots and schemes of the magicians were 
proven to be false in that great gathering. 

The defeat of the magicians became proof and mercy for the 
believers, and proof against the stubborn. Pharaoh said to the 
magicians: *(How dare you believe him before I give you permission)? 
that is, how dare you go ahead and believe without consulting me or 
seeking my permission! 

He found their actions strange, because they had been very polite 
and humble towards him, and had submitted fully to him in all their 
affairs, so he expected them to behave in a similar manner in this 
matter too. Then Pharaoh persisted in his disbelief and transgression, 
after this proof had been established, and he treated his people as fools 
by telling them that the reason why Moosa had gained the upper hand 
over the magicians was not because what he followed was true; rather 
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it was because he and the magicians had conspired and plotted to drive 
Pharaoh and his people out of their land. The people accepted this lie 
from Pharaoh and thought that he was telling the truth. 

^Thus he made fools of his people and they obeyed him. They were 
indeed a rebellious and wicked people.)* (az-Zukhruf43: 54) 

Even though what he suggested to them could not be accepted 
by anyone who has the slightest common sense, awareness or 
understanding of reality - for Moosa had come from Madyan on his 
own, and had not met any of the magicians or anyone else; rather 
he had hastened to deliver the call to Pharaoh and his people, and 
show them the signs - Pharaoh nevertheless wanted to oppose what 
Moosa had brought, so he did his utmost, sending someone to the 
cities to gather every learned magician. They came to him and he 
promised them a reward and high status if they won the contest. And 
they were keen to do their utmost and they tried very hard to defeat 
Moosa, but this was the result they got. Can it be imagined in this 
case that they and Moosa had plotted and agreed on this outcome? 
This is completely impossible. 

Then Pharaoh threatened the magicians and said: ^1 will surely 
cut off your hands and feet on opposite sides)* as is done to the bandit 
who spreads mischief; his right hand and left foot are cut off. 

«fand I will surely crucify you on the trunks of palm trees)* that is, 
so that you will become a lesson to others and will be humiliated. 
«fand you will surely come to know which of us can give the more 
severe and longer-lasting punishment)*. What he meant, according to 
his claim, was himself or Allah, and that he was able to give a more 
severe and longer-lasting punishment than Allah, turning facts on 
their heads in order to scare the foolish. 

Hence when the magicians realised the truth and Allah granted 
them rational thinking by means of which they could verify facts, 
they responded by saying: 
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^We will never choose you over the clear signs that have come to us)* 
that is, we will never choose you and what you promised us of reward 
and being close to you over what Allah has shown us of clear signs 
which prove that Allah is the only Lord Who is worthy of worship 
and veneration, and everything other than Him is false, and we will 
not give you precedence over the One Who originated us and created 
us; that can never happen. 

4 So decide whatever you will)* and choose whatever you will of that 
with which you threatened us, be it cutting off our limbs, crucifying 
us or punishing us. 

«(you can only decide matters pertaining to the life of this world)* 
that is, what you are threatening us with is only in this life, which 
will come to an end and vanish, and will not harm us, unlike the 
punishment of Allah for the one who persists in his disbelief, for it 
is eternal and severe. 

It is as if this is a response from them to Pharaoh’s words: (fand 
you will surely come to know which of us can give the more severe 
and longer-lasting punishment)* (20: 71). These words of the magicians 
indicate that the wise person should weigh up between the pleasures of 
this world and the pleasures of the hereafter, and between punishment 
in this world and punishment in the hereafter. 

Verily we have believed in our Lord so that He may forgive us 
our sins)* that is, our disbelief and disobedience, for faith expiates 
evil deeds and repentance erases that which came before it. 
ffand what you compelled us to do of magic)* by means of which we 
opposed the truth. This indicates that they had no choice with regard 
to their previous deeds; rather Pharaoh had forced them to do that. 

What appears to be the case - and Allah knows best - is that when 
Moosa exhorted them, as we have seen above (in 20: 61), ^Woe to 
you! Do not fabricate lies against Allah, lest He annihilate you with 
His punishment)*, that had a great impact on them and affected them 
deeply, so they disputed after hearing these words and exhortation. 
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But Pharaoh forced them to do that and compelled them to make the 
plans that they did, so they reiterated what Pharaoh had said, when 
they said: ^Verily these two are magicians who want to drive you out 
of your land with their magic ^ (20: 63). So they did what he wanted 
them to do and forced them to do. 

Perhaps these feelings that developed in their hearts of reluctance 
to oppose truth with falsehood and to do what they were compelled 
to do is what affected them, and Allah had mercy on them because 
of it and enabled them to believe and repent. 

^for Allah is better [in reward]^ than what you have promised us 
of reward and high status 

tfand more lasting)* in punishment than what Pharaoh promised when 
he said ^and you will surely come to know which of us can give the 
more severe and longer-lasting punishment)* (20: 71). 

Wherever the story of Moosa and Pharaoh is mentioned, Allah 
states, when referring to the story of the magicians, that Pharaoh 
threatened them with cutting off of limbs and crucifixion, but He 
does not say that he actually did that, and there is no §aheeh hadith 
which says that. But to affirm whether it occurred or not requires 
proof, and Allah knows best about that and other matters. However, 
the fact that he threatened them with that and was able to carry out 
his threat indicates that it did happen, because if it had not taken place 
Allah would have said so, and because the transmitters are agreed 
that it happened. 
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20:74. Verily whoever comes to his Lord as an evildoer, for him is hell, 
in which he will neither die nor live. 

20:75. But whoever comes to Him as a believer, having done righteous 
deeds, for such will be high ranks, 

20:76. gardens of perpetual abode, through which rivers flow, to 
abide therein forever. Such is the reward of those who purify 
themselves. 


Here Allah tells us that whoever comes to Him as an evildoer - that 
is, he is evil in all ways, which implies that he is a disbeliever - and 
persists in that until he dies, then for him is hell, wherein is severe 
punishment, huge chains, bottomless depths and agonising heat and 
cold, the torments of which will destroy one utterly. The severity of 
the punishment is reflected in the fact that the one who is punished 
there will neither die nor live; he will not die so as to find relief and he 
will not live any kind of life in which he could find pleasure. Rather 
his life will be filled with suffering of the heart, soul and body, the 
severity of which no one can comprehend, and that suffering will not 
be alleviated even for a moment. He will cry out for help but will not 
be helped, and he will call out but will not be answered. If they cry 
for help, they will be given water like boiling oil that will scald their 
faces (cf. 18: 29) and if they call out, the response will be: 

«f...Be humiliated therein and do not speak to Me.)? (al-Mu’mmoon 23: 
108) 

But whoever comes to his Lord believing in Him and in His 
Messengers, following His Books, ^having done righteous deeds^, 
both obligatory and recommended, 

«ffor such will be high ranks)* that is, lofty dwellings, adorned rooms, 
never-ending delights, rivers flowing in all directions, eternal life and 
great joy such as no eye has seen, no ear has heard, and it has never 
crossed the mind of any man. 
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s(Such)» recompense *fis the reward of those who purify themselves^ 
that is, those who purify themselves from polytheism, disbelief, 
evildoing and sin, either by not doing these things at all or repenting 
from what they have done of such things, and also purifying themselves 
by developing their faith and righteous deeds, because purification is 
twofold, cleansing and removing dirt, and increasing in doing good. 
Zakah (which comes from a root meaning purity) reflects these two 
meanings. 
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20:77. We inspired Moosa: Travel by night with My slaves, and strike 
a dry path for them in the sea. Have no fear of being overtaken 
and do not be afraid [of drowning in the sea]. 

20:78. Then Pharaoh pursued them with his troops, but they were 
completely overwhelmed by the power of the sea. 

20:79. Thus Pharaoh led his people astray, and he did not guide them. 


When Moosa prevailed over Pharaoh and his people by means 
of proof and evidence, he remained in Egypt, calling them to Islam 
and striving to save the Children of Israel from Pharaoh and his 
persecution. But Pharaoh persisted in his arrogance and aversion to the 
truth, and continued to treat the Israelites harshly, and Allah continued 
to show him the signs and lessons of which He tells us in the Qur’an. 

The Children of Israel were not able to practise their faith openly, 
so they took their houses as places of worship and put up with Pharaoh 
and his persecution. But Allah (%) wanted to save them from their 
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enemy and establish them in the land so that they could worship Him 
openly and establish His laws. 

So He inspired His Prophet Moosa to travel with them by night, 
and He told him that Pharaoh and his people would pursue them. So 
they set out at the beginning of the night, all of the Israelites, with their 
womenfolk and children. Then when morning came, the Egyptians 
found that none of them were left, so their enemy Pharaoh became 
very angry with them. He sent envoys to the cities to rally the people 
and urge them to go out in pursuit of the Children of Israel, so that 
he could capture them and punish them. But Allah decreed that they 
should be saved. When all the troops of Pharaoh had gathered, he set 
out with them in pursuit of the Israelites. 

«{Then [the Egyptians] caught up with them at sunrise. When the two 
groups came within sight of one another, the companions of Moosa 
said: We are sure to be overtaken.]* (ash-Shu‘ard’26: 60-61) 

- and they were anxious and scared, because the sea was in front 
of them and Pharaoh was behind them, his heart filled with rage and 
fury. But Moosa was calm and reassured, for he trusted the promise 
of his Lord, so he said: 

C..No indeed! Verily, my Lord is with me and He will guide me.)* 
(ash-Shu'ara'26: 62) 

Allah inspired him to strike the sea with his staff, so he struck it 
and twelve pathways opened up, with the water rising up like high 
mountains to the right and left of those pathways. Allah made the 
pathways which appeared when the waters split dry, and instructed 
them not to be afraid of Pharaoh catching up with them or to be afraid 
of drowning in the sea. So they followed those pathways, then Pharaoh 
and his troops came in pursuit of them until, when all of Moosa’s 
people had emerged (on the other side) and the people of Pharaoh had 
all entered, Allah commanded the sea to close over them, and: ^they 
were completely overwhelmed by the power of the seap (20: 78). They 
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all drowned and not one of them was saved, as the Israelites were 
looking on and watching the enemy. Allah gave them the satisfaction 
of witnessing Pharaoh’s destruction. 

This was the result of disbelief and misguidance, and not following 
the guidance of Allah. Hence Allah (tie) says: ^Thus Pharaoh led 
his people astray^ by making disbelief fair-seeming to them and 
tarnishing the image of that which Moosa brought. Thus he fooled 
them and never guided them at any time; he led them in the path of 
error and misguidance, then he led them on a path that brought them 
to punishment and doom. 
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20:80. O Children of Israel, verily We delivered you from your enemy, 
We made an appointment with you on the right-hand side of the 
mountain, and We sent down to you the manna and quails. 


20:81. Eat of the good things We have provided for you, but do not 
exceed the bounds therein, lest you incur My wrath, for whoever 
incurs My wrath is indeed ruined. 


20:82. Verily I am Oft-Forgiving to those who repent and believe, and 
do righteous deeds, then remain steadfast. 


Here Allah reminds the Children of Israel of the great blessings 
that He bestowed upon them by destroying their enemy and making an 
appointment with Moosa (Sfi) on the right-hand side of the mountain 
to send down to him the Book that contained sublime rulings and 
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beautiful stories. Thus spiritual blessings were perfected for them 
after worldly blessings. Allah also reminds them of how He blessed 
them in the wilderness, by sending down the manna and quails, and 
delicious and easily available provision that they could obtain without 
much effort. He said to them: 

({Eat of the good things We have provided for you)} that is, and 
give thanks for what He has bestowed upon you of blessings 
({but do not exceed the bounds therein)} that is, with regard to His 
provision, so do not use it to disobey Him or become arrogant because 
of the blessings, for if you do that, you will incur My wrath, that is, 
I will be angry with you then 1 will punish you. 

({for whoever incurs My wrath is indeed ruined)) that is, he is 
destroyed and doomed, and is utterly lost, because that proves that 
he is discontent and is not a doer of good, therefore wrath and loss 
are his lot. 

Nevertheless, repentance is always available, no matter what sins 
a person has committed. Hence Allah says: 

(•{Verily I am Oft-Forgiving)) that is, 1 offer abundant forgiveness and 
mercy to anyone who repents from disbelief, innovation and evildoing, 
and believes in Allah, His angels. His Books, His Messengers and 
the Last Day, and does righteous deeds in terms of beliefs, physical 
actions and words. 

({then remains steadfast)) that is, he follows the straight path and 
follows the noble Messenger, and adheres to true religion. Allah will 
forgive such a person for his sins and pardon his previous errors 
in which he had persisted, because he has taken the best measures 
that may lead to forgiveness and mercy; indeed all measures are 
limited to these things, for repentance erases that which came before 
it, and faith and Islam cancel out that which came before them, and 
righteous deeds erase bad deeds. Being steadfast in following the path 
of guidance in all ways, such as acquiring knowledge and reflecting 
upon a verse or hadith, so that one may understand the meaning 
that will help him to be steadfast and call others to the true religion. 
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and refute innovation or disbelief or misguidance, as well as jihad, 
migration and other aspects of steadfastness in Islam, all expiate sins 
and fulfil the purpose. 
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20:83. What made you hasten and leave your people behind, 0 Moosa? 
20:84. Moosa said: They are close behind me; I hastened to You, my 
Lord, so that You may be pleased. 


20:85. Allah said: Verily We have put your people to the test in your 
absence and as-Samiri has led them astray. 


20:86. So Moosa returned to his people, angry and filled with sorrow. 
He said: O my people, did not your Lord give you a goodly 
promise? Did the time seem too long for you, or did you want 
the wrath of your Lord to fall upon you, when you broke your 
promise to me? 


Allah (■&) had made an appointment with Moosa, for him to come 
to Him so that He might send down the Torah to him, a period of thirty 
nights, then He completed it with ten more. When the appointed time 
came, Moosa hastened to attend the appointment, longing and 
eager to keep the appointment. Allah said to him: 

^What made you hasten and leave your people behind, O Moosa?)? 
That is, what brought you here before them? Why could you not wait 
until you came with them? He said: 
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^They are close behind me)? that is, they are nearby and will come 
soon after me; what made me hasten to You, O Lord, was my desire 
to be near You and seek Your pleasure, and longing for You. 

Allah said to him: ^Verily We have put your people to the test in 
your absence)? that is, with the worship of the calf; We tested and 
tried them, but they were not patient, and when that test came to 
them, they disbelieved 
«fand as-Samiri has led them astray)?. 

He ^produced for them a calf, an effigy)? (20: 88) which he 
fashioned, then it tfmade a lowing sound, and they said: This is your 
god, and the god of Moosa)? (20. 88), but Moosa has forgotten it. The 
Children of Israel were confused by it, so they worshipped it; Haroon 
called them not to do that, but they paid no heed. 

When Moosa returned to his people, he was very angry and upset; 
in other words, he was filled with rage, anger and distress. He said 
to them, rebuking them for what they had done: f(0 my people, did 
not your Lord give you a goodly promise?)? Which was His promise 
to send down the Torah. 

ffDid the time seem too long for you)? that is, did you think that I was 
away for too long, although it was only a short time? 

This is the view of many commentators, but it may be that what 
is meant is: has it been so long since a Prophet or Messenger came 
to you, so that you did not have any knowledge of prophethood and 
the teachings of the Prophets had vanished, so that nothing of their 
teachings was left with you, and therefore you worshipped something 
other than Allah because of your ignorance and lack of knowledge of 
the teachings of prophethood? In other words, that is not so; rather 
there is prophethood among you, and knowledge is available, so your 
excuse is not acceptable. Or did you intend by your deed to bring 
upon yourselves the wrath of your Lord? For you have committed 
that which justifies His wrath and you have done that which makes 
His punishment inevitable. This is the reality. 
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«{when you broke your promise to me$>, as I instructed you to 
adhere to the path of truth, and I left Haroon in charge of you, but you 
did not pay any attention to what I said or show any respect to him. 
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20:87. They said: We did not break our promise to you of our own 
accord. But we were loaded with the [sinful] burdens of the 
[Egyptian] people’s jewellery, so we threw them into the fire, 
and as-Samiri also threw likewise. 


20:88. Then as-Samiri produced for them a calf, an effigy that made a 
lowing sound, and they said: This is your god, and the god of 
Moosa, but he has forgotten! 

20:89. Could they not see that it could not give them any response 
and that it had no power either to cause harm or bring benefit 
to them? 


That is, they said to him: We did not do what we did deliberately 
or on our own initiative; rather the reason for that was that we felt 
the sin of keeping the people’s jewellery that was in our possession. 
They had, according to what they said, borrowed a lot of jewellery 
from the Egyptians, and when they left Egypt they had it with them. 
They gathered it together when Moosa went away, so that they could 
consult him about it when he returned. 

On the day when Pharaoh was drowned, as-Samiri had spotted the 
hoof print of the messenger Jibreel’s horse, and his soul prompted him 
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to take a handful of it. He thought that if he threw it onto something it 
would come to life, and that was a test and trial for them. He threw it 
onto that image that he had made in the shape of a calf, and it moved 
and made a lowing sound, and the people said: Moosa has gone to seek 
his Lord but (his Lord) is here; Moosa has forgotten. This was a sign 
of their foolishness and lack of intellect; when they saw this strange 
thing that began to make a lowing sound after having been inanimate, 
they thought that it was the God of the heavens and the earth! 

^Could they not see)* that the calf tfcould not give them any 
response)* that is, it could not speak or talk to them, or give them 
any response, and it could not ward off any harm from them or bring 
them any benefit. One who is lacking in perfection and unable to speak 
or do anything does not deserve to be worshipped. It is more lacking 
than its worshippers, for they are able to speak and do some things, 
and to bring some benefits and ward off some harm, by Allah’s decree. 


^ S3* fte Ui Ci aj 4^ 


20:90. Haroon had earlier said to them: O my people, you are being 
tested with it. Verily your Lord is the Most Gracious, so follow 
me and obey my command. 


20:91. They said: We will not stop worshipping it until Moosa comes 
back to us. 


20:92. Moosa said: O Haroon, what prevented you, when you saw that 
they had gone astray, 
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20:93. from following me? Did you then disobey my command? 

20:94. Haroon said: O son of my mother, do not seize me by my beard, 
or by my head! Verily 1 was afraid that you would say: You have 
caused division among the Children of Israel, and you did not 
pay heed to my words. 


They had no excuse for taking the calf for worship. Even though 
they developed some confusion about worshipping it, Haroon had 
forbidden them to do that and had told them that it was a test, and 
that the true Lord was the Most Gracious, from Whom come all 
blessings both visible and invisible, and Who wards off harm. He had 
commanded them to follow him and reject the calf, but they refused 
and said: «|We will not stop worshipping it until Moosa comes back 
to us)*. 

Moosa came to his brother and blamed him, saying: «fO Haroon, 
what prevented you, when you saw that they had gone astray, from 
following me)? that is, coming after me and telling me so that I could 
hasten to come back to them? 

^Did you then disobey my command?)? when 1 said: 

^...Take my place amongst my people in my absence, do what is 
right, and do not follow the way of those who spread mischief.)? 
(al-A rdf 7: 142) 

Moosa took hold of Haroon by the head and beard, pulling him out 
of anger and rebuking him. But Haroon said: *(0 son of my mother)? 
to soften his heart; otherwise they were full brothers. 

«(do not seize me by my beard, or by my head! Verily I was afraid 
that you would say: You have caused division among the Children of 
Israel, and you did not pay heed to my words)? - you instructed me to 
take your place among them in your absence, and if I had followed 
you (and come after you to tell you what was happening), I would 
have been neglecting what you had instructed me to adhere to, and 
I was afraid that you would rebuke me and say: sfYou have caused 
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division among the Children of Israel)* by leaving them. They had no 
one to look after them, and that would have divided them and caused 
them to split into groups. So do not count me among the people who 
are given to wrongdoing and do not give our enemies cause to rejoice 
in our misfortune (cf 7 - 150). 

Moosa regretted what he had done to his brother when he did not 
deserve that, so he said: 

<■(...O my Lord, forgive me and my brother and admit us to Your 
mercy, for You are the Most Merciful of those who show mercy, ]•> 
(al-A 'raf 7: 151) 

Then he turned his attention to as-Samiri. 
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20:95. Moosa said: And what is the matter with you, O Samiri? 

20:96. He said: I saw what they did not see, so 1 took a handful [of 
dust] from the hoof print of the messenger Jibreel’s horse, and 
threw it [into the calf]. Thus my soul prompted me. 

20:97. Moosa said: Begone then! Verily, your [punishment] in this 
life will be that you will say: Touch me not [and you will be an 
outcast]. And there awaits an appointed time for your reckoning 
that you cannot miss. Now look at your god, that you were 
worshipping. We will surely bum it then scatter its remains in 
the sea. 
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*[Moosa said: And what is the matter with you, O Samiri?p that 
is, why did you do what you did? 

As-Samiri said: <fl saw what they did not see)? that is, he saw 
Jibreel (^) on a horse when they came out of the sea, and Pharaoh 
and his troops drowned - this is according to what the commentators 
said. So I took a handful from the hoof print of his horse, and I threw 
it into the calf. 

^Thus my soul prompted mep to take that handful and then throw it, 
then what happened happened. 

Moosa said to him: f(Begone thenlp that is, go far away from me 
and keep your distance 

^Begone then! Verily, your [punishment] in this life will be that you 
will say: Touch me not)? that is, the punishment in this life is that no 
one will come near you and no one will touch you; even if someone 
wants to come near you, you will say to him: Do not touch me and 
do not come near me - as a punishment for what you did, for you 
touched something that no one else touched, and you did something 
that no one else did. 

«[ And there awaits an appointed time for your reckoning that you 
cannot miss)? and you will be requited for your deeds, both good 
and bad. 

dNow look at your god, that you were worshipping)? namely the 
calf 

«(We will surely bum it then scatter its remains in the seap. Moosa 
did that, and if it had been a god it would have protected itself from 
the one who intended to harm it and wanted to destroy it. The hearts 
of the Israelites had been filled with love for the calf, so Moosa (^) 
wanted to destroy it as they were looking on, in such a way that it 
could not be restored, by burning it, crushing it and scattering its 
remains in the sea, so as to remove love for it from their hearts, just as 
the thing itself was to be removed; moreover, leaving it alone would 
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^will surely bear a heavy burden [of sin] on the Day of Resurrection^ 
because of which he turned away from the Qur’an, and doing so led 
him to disbelief and negligence. 

^abiding therein [in the punishment for that sin] forever]* that is, 
they will abide in that burden of sin forever; the sin itself will turn 
into punishment, according to how small or great it is. 

^What a miserable burden it will be for them on the Day of 
Resurrection]* that is, what a wretched burden it is that they carry 
and what a wretched punishment they will be punished with on the 
Day of Resurrection. 

Then Allah goes on to mention the state of affairs on the Day of 
Resurrection and the horrors thereof: 



O 
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20:102. the day when the Trumpet will be blown; on that day the 
evildoers will be gathered together, their eyes blind. 

20:103. They will whisper to one another: You stayed only for ten [days 
in the world]. 

20:104. We know best what they will say, but the most perceptive of 
them will say: You stayed only one day. 


That is, when the Trumpet is blown and the people emerge from 
their graves, each according to his situation. So those who were pious 
and feared Allah will be gathered before the Most Gracious as an 
honoured delegation (cf 19. 85), and the evildoers will be gathered 
together, their eyes blind. They will converse with one another. 
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whispering to one another about how brief their stay in this world 
was and how swiftly the hereafter has come. Some will say that they 
stayed only for ten days in this world, and others will say something 
else. Allah knows of their whispering and hears what they say. 

(■(but the most perceptive of them)? that is, the one who is closest 
in his estimate to the facts 

«{will say: You stayed only one dayp. What this signifies is great 
regret at how they wasted that short time and spent it careless and 
negligent, turning away from that which would have benefitted them 
and turning towards that which harmed them, and now requital has 
come and the warning of punishment will inevitably be fulfilled. So 
there is nothing left but regret and calls for doom and destruction. 

This is like the passage in which Allah Ofe) says: 

<$Allah will say: How many years did you remain on earth? They 
will say: We remained there for a day, or part of a day. But ask those 
who keep count. Allah will say: You only remained there for a short 
while, if you had but known.)? (al-Mu minoon 23: 112-114) 
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20:105. They ask you [O Muhammad] about the mountains. Say: My 
Lord will uproot them and scatter them as dust, 

20:106. and He will leave the earth as a smooth, levelled plain, 


sunniconnect.com 




162 I Tafseer as-Sa'di 


Juz'16 


20:107. In which you will see no depression or elevation. 

20:108. On that day, they will follow the caller, without any deviation. 
All voices will be stilled before the Most Gracious, and you will 
not hear anything but a faint sound. 

20:109. On that day, no intercession will be of any benefit except from 
one to whom the Most Gracious has given permission and with 
whose word He is pleased. 

20:110. He knows what was before them and what will be after them, 
but they do not encompass it with their knowledge. 

20:111. All faces will be humbled before the Ever-Living, the Self- 
Sustaining and All-Sustaining, and the one who carries a burden 
of wrongdoing will surely be lost and doomed. 

20:112. But whoever does righteous deeds and is a believer need have 
no fear of being wronged or deprived [of his just recompense]. 


Here Allah (-te) tells us of the horrors of the Day of Resurrection 
and what will occur then of earthquakes and upheaval. 

tfThey ask you [O Muhammad] about the mountains]? that is, 
what will happen to them on the Day of Resurrection, and will they 
remain as they are or not? 

tfSay: My Lord will uproot them and scatter them as dust]? that 
is, He will remove them from their places and they will become like 
carded wool, or like sand. Then He will crush them and make them 
scattered dust, so they will diminish and vanish. He will make them 
level with the earth, and He will make the earth a smooth levelled 
plain, which will be so flat that the onlooker will see no depression or 
elevation, no valleys or high ground. The earth will be made smooth 
and flat, and will be expanded to accommodate all creatures. Allah 
will spread it out like a leather mat, so they will all be standing in 
one place, they will all be able to hear the caller and they will all be 
seen at one time. Hence Allah says: 
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^On that day, they will follow the caller}) that is when they are 
resurrected and rise from their graves. The caller will call them to 
attend and gather in the gathering place. So they will follow him, 
hastening towards him, not turning away from him and not deviating 
to the right or left. 

«jwithout any deviation!-) that is, they will not deviate from his 
call; rather the caller will call all the people and make them all hear, 
so they will all come to the place of standing with their voices stilled 
before the Most Gracious. 

«jand you will not hear anything but a faint sound}) that is, the 
sound of their footsteps or the sound of whispering which is moving 
the lips only. They will be overwhelmed by fear, quiet and attentive, 
awaiting the judgement of the Most Gracious, utterly humbled. In that 
great place of standing, you will see rich and poor, men and women, 
free and slave, kings and commoners, silent and attentive, their gazes 
lowered, their necks bent in submission, kneeling in humility, not 
knowing what the fate of each will be or what will be done to him. 
Each person will be preoccupied with himself and his own situation, 
and he will be heedless of his father, brother, friends and loved ones. 
^Every one of them, on that day, will have too many concerns of his 
own to care about anyone else.)) CAbasa 80: 37) 

At that time the Just Judge will pass judgement on them and will 
requite the doer of good for his good deeds and the doer of evil by 
depriving him of reward. 

The hope that we have in the generous Lord, the Most Gracious, 
Most Merciful, is that He will show people grace, kindness, pardon 
and forgiveness such as cannot be described or imagined. 

At that time all people will hope for His mercy because of what 
they see, but those who believed in Him and His Messengers will 
be singled out for mercy. If it is asked: on what basis do you have 
this hope? Or if you wish, you may say: how do you know what is 


sunniconnect.com 


164 I Tafseer as-Sa'di 


Juz ’ 1 6 


mentioned above? Our response is: it is because of what we know 
about His mercy prevailing over His wrath, and what we know of 
His vast generosity which encompasses all of creation, and because 
of what we see in ourselves and others of abundant blessings in this 
realm, and especially what we know about His mercy on the Day of 
Resurrection, for Allah says: ^All voices will be stilled before the 
Most Gracious}* (20: 108) and «fexcept from one to whom the Most 
Gracious has given permission}*, and He says elsewhere: 
t(On that day true dominion will belong to the Most Gracious...}* 
(al-Ftirqan 25: 26) 

Moreover, the Prophet (^) said: 

«Allah has one hundred parts of mercy, and He sent down to His slaves 
one part thereof, by virtue of which they show mercy and compassion 
to one another, and even the animal lifts its foot for fear of stepping 
on its offspring, because of the mercy instilled in its heart. Then when 
the Day of Resurrection comes, this part of mercy will be put back 
together with the other ninety-nine parts of mercy, whereby mercy 
will be shown to all people.» (Bukhari and Muslim) 
and he said: 

«Allah is more merciful towards His slaves than a mother towards 
her child.» (Muslim) 

So say whatever you wish about His mercy; it is more than what 
you say. Imagine whatever you wish; it is far above that. So glory be 
to the One Who showed mercy in His justice and punishment, just as 
He showed mercy in His grace, kindness and reward. 

Exalted be the One Whose mercy encompasses all things. Whose 
generosity encompasses all living beings. Glorified be the One Who 
has no need of His slaves and is merciful towards them, whilst they 
are in need of Him constantly, in all their affairs, so they cannot do 
without Him even for the blink of an eye. 
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^On that day, no intercession will be of any benefit except from 
one to whom the Most Gracious has given permission and with whose 
word He is pleased® that is, no one among humankind can intercede 
with Him unless He has given permission for him to intercede, and He 
does not give permission to anyone except one with whose word - that 
is, his intercession - He is pleased, among the Prophets, Messengers 
and His slaves who are close to Him, for those with whose words 
and deeds He is pleased, namely the sincere believers. If any one of 
these conditions is not met, there is no way anyone can benefit from 
the intercession of anyone else. 

In that place of standing, people will be divided into two groups, 
the first of which will be those who did wrong by disbelieving 
and committing evil deeds. These people will attain nothing but 
frustration, deprivation, the painful punishment in hell and the wrath 
of the Almighty Judge. 

The second group is those who believed as enjoined and did 
righteous deeds, both obligatory and sunnah. They «fneed have no fear 
of being wronged® that is, of anything being added to their bad deeds 
«(or deprived® that is, of anything being detracted from their good 
deeds. Rather their sins will be forgiven, they will be cleansed of 
their faults and the reward for their good deeds will be multiplied. 
f(...And if there is a good deed Allah will multiply it, and give an 
immense reward of His own.® (an-Nisd '4. 40) 
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20:113. Thus We have sent it down, the Qur'an in Arabic, and given all 
kinds of warnings in it, so that they may fear Allah or pay heed. 
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That is, thus We have sent down this Book, in the noble Arabic 
language which you understand and comprehend, and none of its 
wordings or meanings are hidden from you. 

«[and given all kinds of warnings in itj? that is, We have given many 
various kinds of warnings, sometimes by mentioning divine names that 
are indicative of justice and vengeance, sometimes by giving examples 
of the punishments of previous nations and instructing later nations 
to learn from them, sometimes by mentioning the consequences of 
sin and how it makes a person look bad, sometimes by mentioning 
the horrors of the Day of Resurrection and what it involves of events 
that cause distress and anxiety, sometimes by mentioning hell and 
what it contains of all types of punishment and suffering. All of that 
is out of mercy towards people, so that they may fear Allah and give 
up evil and sin that bring them harm. 

c-(or pay heedp and thus start doing acts of obedience and good 
deeds that will benefit them. The fact that it is Arabic and that it gives 
all kinds of warnings is the greatest reason and greatest motive to 
follow the path of piety and righteous deeds, for if it was not Arabic 
or did not give all kinds of warnings, it would not have that impact. 




/ /• • ^ /■ 


20:114. So exalted be Allah, the True Sovereign. Do not hasten to repeat 
[the newly-revealed verses of] the Qur’an before its revelation 
to you is completed, and say: O my Lord, increase me in 
knowledge. 


Having mentioned His decree concerning requital of His slaves 
and His decree concerning religious instructions that He revealed 
in His Book, which is a sign of His dominion, Allah (4%) now says: 
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^So exalted be Allahthat is. He is most high and sublime, above 
having any defects or shortcomings. 

efthe True Sovereign]* Whose attribute is dominion and all creatures are 
His subjects, for the decree of the Sovereign with regard to universal 
or religious decrees is inevitable and binding. His existence, dominion 
and perfection are true; attributes of perfection cannot rightfully 
be attributed to any but the Owner of Majesty, which includes the 
attribute of sovereignty. Even if created beings may possess some sort 
of sovereignty at some times, over some things, this is sovereignty 
that is limited, imperfect and temporary. As for the Lord, He never 
ceases to be the Sovereign, Ever-Living, Self-Sustaining and All- 
Sustaining, and Majestic. 

'^Do not hasten to repeat [the newly-revealed verses of] the Qur’an 
before its revelation to you is completed^ that is, do not hasten (O 
Muhammad [j^]) to repeat the verses of the Qur’an whilst Jibreel is 
still reciting them to you; be patient until he has finished, and when 
he has finished, then recite it, for Allah has guaranteed that you will 
be able to memorise it and recite it, as Allah (rSc) says elsewhere: 
^Do not move your tongue [O Prophet] in haste to repeat and 
memorize this revelation. Verily, it is incumbent upon Us to enable 
you to memorize it and enable you to recite it. So when We recite it 
[through Jibreel], follow its recitation attentively. Then it is incumbent 
upon Us to make its meanings clear.]* (al-Qiyamah 75:16-19) 

Because the Prophet’s hastening to repeat the Revelation was 
indicative of his perfect love for knowledge and his eagerness to 
acquire it, Allah (•}£) instructed him to ask Him for more knowledge, 
for knowledge is good and to have a great deal of goodness is 
something that is required. It is from Allah, and the way to attain it 
is by striving, longing for knowledge, asking Allah for it, seeking His 
help and acknowledging one’s need for Him at all times. 

From this verse we learn the etiquette of receiving knowledge, 
and that the one who listens to knowledge must be patient and wait 
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until the teacher has finished speaking, because what he wants to 
say is interconnected. Then when he has finished, the one who has 
questions may ask him. He should not hasten to ask questions and 
interrupt the teacher when he is speaking, because that is a cause of 
being deprived of knowledge. At the same time, the one who is asked 
a question should try to understand what the questioner is asking and 
find out what he really wants to know before answering, because that 
will help him to give the right answer. 







20:115. Indeed We gave a command to Adam before, but he forgot, and 
We found him lacking in firm resolve. 


That is, We instructed Adam and made a covenant with him so that 
he would adhere to it, and he did adhere to it, submit to it and comply 
with it, and he resolved to carry it out. Yet despite that, he forgot what 
he had been instructed to do and his strong resolve wavered. Therefore 
what happened to him happened. He became a lesson for his offspring, 
and their nature became like his. Adam forgot so his offspring forget; 
he did wrong so they do wrong. He could not adhere to what he firmly 
resolved to do, and they are the same. But he hastened to repent from 
his error, and he admitted and acknowledged it, so he was forgiven, 
and whoever does as his father (Adam) did will not go wrong. 

Then Allah discusses in detail that which He spoke of in general 
terms: 
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20:116. And [remember] when We said to the angels: Prostrate before 
Adam, and they [all] prostrated except Jblees; he refused. 

20:117. We said: O Adam, verily this is an enemy to you and your wife; 
do not let him drive you both out of paradise, for then you will 
be put to toil. 

20:118. [But] here [in paradise] it is granted to you that you will not go 
hungry or be naked, 

20:119. Nor will you be thirsty here [in paradise] or suffer from the sun’s 
heat. 


20:120. Then Shaytan whispered to him, saying: O Adam, shall I show 
you the tree of immortality and a dominion that will never 
decay? 

20:121. So they both ate from the tree, then their private parts became 
visible to them, so they began to put together leaves from the 
garden to cover themselves. Thus Adam disobeyed his Lord, 
and fell into error. 


20:122. Then his Lord brought him close, accepted his repentance, and 
guided him. 


That is, after He had finished creating Adam with His Hand, and 
after He had taught him the names of all things and favoured and 
honoured him. He commended the angels to prostrate to him by way 
of honour and respect, and they hastened to prostrate in obedience 
to the command. But among them was Iblees, who was too arrogant 
to obey the command of his Lord. He refused to prostrate to Adam 
and he said: 
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«{...! am better than he; You created me from fire and You created 
him from clay.)? (al-A ‘rdf 7: 12) 

At that point his extreme animosity towards Adam and his wife 
became clear, because he was an enemy to Allah. He also showed his 
envy, which was the reason for his animosity. So Allah warned Adam 
and his wife against him, saying: ^do not let him drive you both out 
of paradise, for then you will be put to toil)? if you are driven out of 
it. For in it you have readily available provision and a life of ease. 

«f[But] here [in paradise] it is granted to you that you will not go 
hungry or be naked, nor will you be thirsty here [in paradise] or suffer 
from the sun’s heat)?. Thus he was guaranteed a perpetual supply of 
food, drink, clothing and water, with no toil or exhaustion, but He 
forbade him to eat from a particular tree, and said: 

«(...but do not approach this tree, or else you will both become 
transgressors.)? (al-A ‘rdf 7: 19) 

But Shaytan kept on inciting them and making the idea of eating 
from that tree fair-seeming to them, saying: 

Adam, shall I show you the tree of immortality)? that is, a tree 
which whoever eats from it will live forever in paradise. 

«(and a dominion that will never decay)? that is, it will never end, if 
you eat from it. He approached him as a sincere adviser, using gentle 
words, and Adam was deceived by him. They both ate from the tree, 
then they fell into despair; their clothes fell from them and their sin 
became apparent to them. The private parts of each of them became 
visible to the other, after they had been covered, and they began to 
put together leaves from the garden to cover themselves. They felt 
very embarrassed before Allah, the extent of which only Allah knows. 

^Thus Adam disobeyed his Lord, and fell into error)}, but they 
both hastened to repent and turn back to Allah. They both said: 
«f...Our Lord, we have wronged ourselves. If You do not forgive 
us and have mercy on us, we will certainly be among the losers.)? 
(al-A 'rafl: 23) 
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So his Lord brought him close, chose him and enabled him to 
repent. 

^accepted his repentance, and guided himp. After repenting, he was 
better than he had been before, so this scheme of his enemy backfired 
and his plot failed. The blessing was perfected for Adam and his 
offspring, and it became obligatory for them to show gratitude for 
the blessing and acknowledge it, and to beware of this enemy who 
was always with them, watching out by night and day. 

«fO children of Adam, do not let Shaytan deceive you, as he caused 
your parents to be expelled from the garden, stripping them of their 
garments and making their private parts visible to them. For he and his 
offspring see you from where you cannot see them. We have made the 
devils friends and allies of those who do not believe.)? (al-A 'rdf 7: 27) 
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20:123. Allah said: Go down from here, all of you, as enemies to one 
another. Then when guidance comes to you from Me, whoever 
follows My guidance will not go astray or suffer wretchedness. 


20:124. But whoever turns away from My Reminder [the Qur’an] will 
have a miserable life, and on the Day of Resurrection We will 
raise him up blind. 


20:125. He will say: O my Lord, why have You raised me up blind, 
when I was able to see before? 
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20:126. Allah will say: Just as Our revelations came to you and you 
disregarded them, so will you, on this day, be disregarded. 

20:127. Thus do We requite him who transgresses beyond bounds 
and does not believe in the revelations of his Lord; and the 
punishment of the hereafter is more severe and more lasting. 


Here Allah tells us that He instructed Adam and Iblees to go down 
to the earth, and He decreed that Adam and his offspring should take 
the Shaytan as their enemy and beware of him, and they should take 
precautions and be prepared to fight him. Allah told Adam that He 
would send down Books to them and would send Messengers to 
them to explain to them the straight path that leads to Him and to His 
paradise, and to warn them against this avowed enemy. Whenever 
guidance came to them, in the form of the Books and Messengers, 
whoever followed that guidance, did what he was instructed to do and 
refrained from what was prohibited, would not go astray in this world 
or the hereafter, and would not suffer wretchedness in either realm; 
rather he would be guided to the straight path in this world and the 
hereafter, and he would attain happiness and safety in the hereafter. 

Elsewhere, Allah tells us that such a one will not fear or grieve, 
as He says: 

ff.. .whosoever follows My guidance will have no fear, nor will they 
grieve.}* (al-Baqarah 2: 38) 

Following true guidance means believing in the text and not 
rejecting it on the basis of doubts and specious arguments, and 
complying with the command and not going against it by following 
whims and desires. 

^But whoever turns away from My Reminder}* that is, My Book 
by means of which he will be reminded of all sublime aims and goals; 
whoever turns away from it due to lack of interest in it or - what is 
worse - turns away from it because he rejects it and does not believe 
in it 
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^will have a miserable life)? that is, his requital will be that We will 
make his life difficult and hard; this cannot mean anything other than 
a life of pain and suffering. 

The phrase ^miserable life)? has also been interpreted as referring 
to the punishment in the grave, for his grave will be narrow and he 
will be compressed in it and punished, as a requital for turning away 
from the reminder of his Lord. This is one of the verses that point to 
the punishment in the grave; the second such verse is: 

.If you [O Muhammad] could but see the evildoers when they are 
in the throes of death and the angels are stretching out their hands...)? 
(al-An'am 6: 93) 

The third verse is: 

?]We will surely cause them to taste a lesser punishment before the 
greater punishment...)? (as-Sajdah 32: 21) 

- and the fourth verse is that in which Allah said concerning the 
people of Pharaoh: 

«fThe fire, which will be shown to them morning and afternoon...)? 
(Ghafir 40: 46) 

What made some of the earlier scholars think that this refers to 
the punishment of the grave only and limit its interpretation to that 
only - and Allah knows best - is the end of the verse (20:124) quoted 
above, at the end of which Allah mentions the punishment of the Day 
of Resurrection. 

Some commentators thought that the phrase ^miserable life^ 
applies to this world, and what befalls the one who turns away from 
his Lord’s reminder of distress, grief and pain, which is a kind of 
hastened portion of the punishment, as well as what will befall him in 
al-barzakh and in the hereafter, because the phrase ^miserable life^ 
is mentioned in general terms and is not specific, so it may refer to 
any stage. 
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((and on the Day of Resurrection We will raise him up blind]* in a 
real, physical sense, according to the correct view. This refers to the 
one who turns away from the reminder of his Lord. This is like the 
verse in which Allah (-Jc) says: 

((...On the Day of Resurrection, We will gather them on their faces, 
blind, dumb and deaf... ]* (al-lsra' 17: 97) 

He (the one who is raised in such a manner) will say, by way 
of feeling humiliation, enquiring, expressing pain and complaining 
about his situation: 

c(0 my Lord, why have You raised me up blind, when 1 was able to 
see before?!* - that is, in the previous world. What has brought me 
to this horrible situation? 

(•(Allah will say: Just as Our revelations came to you and you 
disregarded them]* by turning away from them 
((so will you, on this day, be disregarded]* that is, you will be left to 
suffer the punishment. 

So the answer will be that this is exactly what you did, for the 
requital is of the same nature as the deed. Just as you were blind to 
the remembrance of your Lord, and you turned away and forgot Him, 
and you forgot your share of the reminder, Allah will make you blind 
in the hereafter, and you will be resurrected to the fire, blind, deaf 
and dumb, for He will have turned away from you and forgotten you, 
leaving you to suffer the punishment. 

((Thus]* with this punishment 

((do We requite him who transgresses beyond bounds]* by overstepping 
the mark and going beyond the bounds of what is permissible to 
commit what is prohibited 

((and does not believe in the revelations of his Lord]* that clearly 
point to the requirements of faith; Allah will not have wronged him 
and will not have punished him when he did not deserve it; rather the 
reason for that is his transgression and lack of faith. 
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«fand the punishment of the hereafter is more severe)? that is, many 
times more severe than punishment in this world 
«fand more lasting^ because it never ends, unlike worldly punishment, 
which does come to an end. So what is required is to fear Allah and 
beware of the punishment of the hereafter. 
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20:128. Has it not become clear to them how many nations We destroyed 
before them, in whose dwelling places they now walk about? 
Surely in that there are signs for people of sound intellect. 


That is, has it not become clear to these disbelievers who turn 
away? They should be prompted to follow the path of guidance and 
to avoid the path of misguidance and wickedness, by the punishment 
that Allah sent down upon the disbelievers who came before them, 
of past nations and successive nations whose stories they know, and 
they tell one another about their stories, and they see with their own 
eyes the dwellings left behind by those people, such as the people of 
Hood, Salih, Loot and others. When they rejected Our Messengers 
and turned away from our Books, we sent upon them the painful 
punishment. 

What guarantee do these people have that the same fate will not 
befall them as befell those people? 

«[Are your disbelievers [O Quraysh] better than those, or have you 
been promised immunity in the [earlier] scriptures? Or do they say: 
We are a united group, bound to prevail?]? (al-Qamar 54: 43-44) 

The answer is none of these; these disbelievers are no better than 
those of the past, such that the punishment could be warded off from 
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them because of their goodness. In fact they are worse than them, 
because they disbelieved in the noblest of the Messengers and the 
best of the Books. They have not been granted any immunity in the 
scriptures or any covenant with Allah, and they are not as they say, 
that their large number and unity will benefit them and protect them, 
for they are too insignificant for that. 

The destruction of previous nations for their sins is one of the 
means of guidance, because it is one of the signs that point to the 
truthfulness of the message brought to them by the Messengers and the 
falseness of the path they were following. But not everyone benefits 
from the signs; rather it is people of sound intellect and upright nature 
who benefit, as these characteristics restrain them from doing that 
which is not appropriate. 
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20:129. Were it not for a prior decree from your Lord, and a term [of 
respite] already fixed, [their punishment in this world] would 
have been inevitable. 


20:130. So bear patiently what they say, and glorify and praise your Lord 
before the rising of the sun and before its setting, and glorify 
Him during the night and during the day, so that you may be 
pleased [with the reward that Allah will give you]. 


These words offer consolation to the Messenger (^) and 
encourage him to be patient and not hasten to seek the destruction 
of the disbelievers who turn away, for their disbelief and rejection in 
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and of themselves form a good reason for punishment to inevitably 
befall them, because Allah has made the punishments to be the result 
and inevitable consequence of sin. 

These people have done that which leads to the cause of 
punishment, but what delayed its coming was the decree of your Lord, 
which dictated that they should be given respite and the punishment 
should be delayed, and the duration of the respite had already been 
determined. It is the predetermined period of respite, in fulfilment 
of the divine decree, that caused the punishment to be delayed until 
the time for it came, so that they might pay heed to the command of 
Allah and repent, so that He might accept their repentance and lift 
the punishment, if it had not yet become inevitable. 

Therefore Allah instructed His Messenger (^|) to be patient in 
bearing their offensive words, and He instructed him to seek His help 
by glorifying and praising his Lord at these times of virtue, before 
sunrise and sunset, and during the day, and at some times of the night. 
(In other words,) perhaps if you do that, you will be content with what 
your Lord has given you of reward in this world and the hereafter, 
your heart will be reassured, you will find joy in worshipping your 
Lord, and you will be distracted thereby from thinking about their 
offensive words, and thus patience will become easy for you. 
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20:131. Do not look longingly at the good things We have given some 
among them to enjoy, the splendour of the life of this world, so 
that We may test them thereby. The provision of your Lord is 
better and more lasting. 
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That is, do not be unduly impressed and do not look repeatedly 
and admiringly at different aspects of this world and those who 
are enjoying them, such as delicious food and drink, fine clothing, 
beautiful houses, and adorned women, for all of that is merely the 
splendour of the life of this world. People who are deceived by this 
life are excited about these things and they dazzle the eyes of those 
who turn away from the truth, and the wrongdoers enjoy these things 
without paying any attention to the hereafter. But this world will soon 
come to an end, and everything in it will cease to be; it destroys those 
who love it and are infatuated by it, but they will regret it at a time 
when regret will be of no benefit, and they will realise, when the 
Resurrection comes, that what they were pursuing was no more than 
a trial and test from Allah, to find out who would make this world 
his sole concern and be deceived by it, and who would do good, as 
Allah (■Jc) says elsewhere: 

{(Verily, We have made all that is on earth as an adornment for it, 
in order to test them [humankind] and see which of them are best 
in conduct. And verily We will reduce all that is on it to a barren 
wasteland.]? (al-Kahf 18: 7-8) 

{(The provision of your Lord]? in this world of knowledge, faith, 
and righteous deeds, and in the hereafter of eternal bliss and a good 
life in closeness to the Most Gracious Lord, 

^is better^ in essence and attributes than enjoyment in this life, 
c-(and more lasting]? because it will never end; its food and shade will 
be perpetual, as Allah says elsewhere: 

{[But you [O humankind] prefer the life of this world, even though 
the hereafter is better and more lasting.]? (al-A 'la 87: 16-17) 

This verse indicates that if an individual notices in himself any 
aspiration for the adornment of this world and finds himself interested 
in pursuing it, he should remind himself of what lies ahead of the 
provision of his Lord, and he should weigh up the two matters. 
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20:132. Enjoin your family [and your people] to establish prayer and 
remain steadfast therein. We do not ask you for provision; rather 
it is We who provide for you. And the best outcome is for those 
who fear Allah. 


That is, encourage and urge your family to establish prayer, both 
obligatory and supererogatory. Enjoining prayer also implicitly 
enjoins everything without which it cannot be done. Hence this is a 
command to teach them how to pray, teach them what could invalidate 
the prayer, and teach them how to pray properly. 

«(and remain steadfast thereint? that is, remain steadfast in performing 
the prayer in the proper manner, paying attention to its essential parts, 
etiquette and focus of mind. If anyone finds that difficult, he should 
force himself to do it and strive to achieve that, and he should be 
patient in so doing. If he performs his prayer in the manner enjoined, 
he will be more careful and observant with regard to other matters 
of his religion, but if he neglects it, he will be more careless with 
regard to other matters. Then Allah (4^) guarantees provision to His 
Messenger (^), so he should not be distracted by thinking of it from 
carrying out the commands of his religion. 

^rather it is We who provide for you]* that is, your provision is 
due from Us and We guarantee it, just as We guarantee the provision 
of all creatures, so how about one who complies with Our commands 
and focuses on remembering Us? The provision of Allah is guaranteed 
to all, both those who fear Him and others, so we should focus our 
attention on that which will bring eternal happiness, which is piety 
or fear of Allah ( taqwa). Hence Allah says: 
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f{And the best outcome^ in this world and the hereafter 
^is for those who fear Allah}?, which means doing what is enjoined 
and refraining from what is prohibited. Whoever does that will have 
the best outcome, as Allah says elsewhere: 

. .and the best outcome is for those who fear Allah. j» (al-A 'rdf 7:128) 
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20:133. They say: Why does he not bring us a sign from his Lord? Has 
there not come to them that which explains and confirms what 
was in the earlier scriptures [namely the Qur’an]? 

20:134. If We had destroyed them with a punishment before this, they 
would have said: Our Lord, why did You not send to us a 
Messenger so that we could have followed Your revelations 
before we were humiliated and disgraced? 

20:135. Say: Each of us is waiting; so wait, and you will come to know 
who is following the straight path and who is rightly guided. 


Those who disbelieved in the Messenger (^) said: Why does he 
not bring us a sign from his Lord? What they meant was the signs 
that they themselves demanded. This is like the verse in which Allah 
(■&) says: 

^They say: We will never believe in you until you cause a spring to 
gush forth from the earth for us; or you have a garden of date palms 
and vines, and you cause rivers to gush forth in their midst; or you 
cause the sky to fall upon us in pieces, as you claimed [will happen 
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on the Day of Resurrection]; or you bring Allah and the angels before 
us, face to face.]? (al-lsra 17: 90-92) 

This was obstinacy, stubbornness and wrongdoing on their part, 
for they and the Messenger («£§;) were all humans and slaves of Allah, 
so it was not appropriate for them to demand signs according to 
their own whims and desires; rather it is the One Who sends down 
the signs Who chooses them according to His wisdom, and that 
is Allah. 

Because their words sfWhy does he not bring us a sign from his 
Lord?]? implied that he had not brought them a sign to confirm his 
truthfulness, these words are to be regarded as a lie and fabrication, 
because he had indeed brought clear miracles and overwhelming 
signs, any one of which would be sufficient to achieve the purpose. 
Hence Allah says: 

^Has there not come to them)?, if they are sincere in what they say 
and are really seeking truth that is based on evidence, 

^that which explains and confirms what was in the earlier scriptures?]? 
namely this Qur’an, which confirms that which was in the earlier 
scriptures, such as the Torah, Gospel and so on, with which it is in 
harmony, and it tells of what they told before, and they also offer 
testimony for the Qur’an and foretell of the Messenger (jl§). This is 
like the verse in which Allah says: 

^Is it not enough for them that We have sent down to you the Book 
[Qur’an] which is recited to them? Verily, in that is mercy and a 
reminder for people who believe.]? (al- ‘Ankaboot 29: 51) 

The signs benefit the believers, and increase them in faith and 
certainty; as for those who turn away from them and oppose them, 
they will not believe in them and will not benefit from them. 
ffVerily, those against whom the decree of your Lord is fulfilled will 
not believe, even if every sign were to come to them, until they see 
[for themselves] the painful punishment.^ (Yoonus 10: 96-97) 
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Rather the benefit in showing them Our signs is to establish the 
proof of Allah against them, lest they say when the punishment befalls 
them: «|Our Lord, why did You not send to us a Messenger so that 
we could have followed Your revelations before we were humiliated 
and disgraced)-) by the punishment? For His Messenger did indeed 
come, bringing with him His signs and proof; so if you are as you 
claim, then believe in him. 

Say, O Muhammad (^), to those who reject you and who say: 
wait for some misfortune to befall him 

«(Say: Each of us is waiting)), so wait for my death, and I will wait 
for the punishment to befall you. 

c-(Say: Are you waiting for anything to happen to us except one of 
the two good things [victory or martyrdom]? But we are waiting for 
Allah to afflict you with a punishment, either from Himself or at our 
hands...)) (al-Tawbah 9: 52) 

$(so wait, and you will come to know who is following the straight 
path and who is rightly guided)) in his attitude, me or you, because 
the one who has the right attitude is the winner and is rightly guided, 
and he will be saved and will triumph. But the one who diverts from 
that path will be a loser and a failure, and he will be punished. 

Thus it is known that it is the Messenger (5|§) who is like that, 
and his enemies are something other than that. And Allah knows best. 

This is the end of the commentary on Soorat fa Ha. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 
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211. The Day of Reckoning for humankind has drawn near, and yet 
they turn away in heedlessness. 

21:2. No fresh revelation comes to them from their Lord, but they 
listen to it in ridicule, 

21:3. with hearts distracted. The wrongdoers whisper to one another 
in secret: Is this man not a human being like yourselves? Will 
you, then, follow his magic with your eyes wide open? 

21:4. He said: My Lord knows every word spoken in the heavens and 
on earth, for He is All-Hearing, All-Knowing. 
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This is an expression of amazement at people’s attitude, and at the 
fact that no reminder moves them, and they do not pay any attention 
to any wamer, for their reckoning has drawn near and the requital 
for their deeds, both good and bad, is at hand, but they are turning 
away in heedlessness, paying no attention to the purpose for which 
they were created and ignoring that of which they have been warned, 
as if they were created for this world and were bom merely to enjoy 
physical pleasures therein. Allah keeps renewing the reminder and 
exhortation to them, but they persist in their negligence and turning 
away. Hence He says: 

«(No fresh revelation comes to them from their Lord)?, reminding 
them of that which will benefit them and urging them to do it, and 
reminding them of that which will harm them and warning them 
against it 

*jbut they listen to itj^ in a manner of listening that establishes proof 
against them 

ffin ridicule, with hearts distracted^ that is, their hearts are heedless 
and turn away, distracted by worldly concerns and idle pursuits. They 
are distracted by physical pleasure, striving for false purposes and 
ridiculing the message, even though what they should do is something 
other than that; their hearts should be focused on the commands and 
prohibitions of Allah, and they should listen to the message in such 
a way that they understand the intended meaning, and they should 
strive physically to worship their Lord, which is the purpose for which 
they were created, and they should be mindful of the Resurrection, 
reckoning and recompense. By doing that, they would attain what 
they aspire for, their affairs would be put in order and their deeds 
would become righteous. 

There are two scholarly views concerning the meaning of the 
words: *jThe Day of Reckoning for humankind has drawn nearjj 
(21: 1). 
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The first view is that the Ummah is the last of nations and its 
Messenger («||) is the final Messenger, and the Hour will come upon 
his Ummah. So the reckoning has drawn near to them in contrast to 
the nations that came before them, because the Prophet said: 

«I and the Hour have been sent like these two.» (Muslim) 

-- and he held up two of his fingers together, the forefinger and 
the one that is next to it. 

The second view is that what is meant by the approach of the 
reckoning is death, because when a person dies, his reckoning has 
begun and he has entered the realm of requital for deeds. This is an 
expression of amazement at all those who are negligent and turn away, 
not knowing when death will strike, morning or evening. This is how 
all people are, except those on whom Allah has bestowed His grace, 
so they prepare for death and what comes after it. 

Then Allah tells us what the disbelievers and wrongdoers spoke of 
when they whispered to one another by way of stubbornness, opposing 
the truth with falsehood. They conversed with one another and reached 
an agreement among themselves that they would say concerning the 
Messenger (^): He is a human being like you, so what makes him 
better than you and what makes him special? If any of you were to 
make a claim like his, his word would be equal to his, but he wants to 
make himself superior to you and establish himself as a leader among 
you, so do not obey him and do not believe him; he is a magician 
and what he has brought of the Qur’an is magic, so keep away from 
him and deter other people from speaking to him, and say: <$Will 
you, then, follow his magic with your eyes wide open?^ (21:3). They 
plotted this even though they knew that he was indeed the Messenger 
of Allah (j|g), based on what they had seen of clear signs, the like of 
which no one else had ever seen. But what made them do that was 
the fact that they were doomed, wrongdoers and stubborn. Allah (■&) 
encompassed with His knowledge all that they said in private, and 
He would requite them for it. Hence He said: 
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^He said: My Lord knows every word spoken)) in private and in 
public 

«[in the heavens and on earthy that is, in all regions thereof 
«ffor He is All-Hearing)) and hears all voices, in all different languages, 
calling out for all kinds of different needs 

^All-Knowing^ and He knows what is in people’s hearts and what 
is yet more hidden. 
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21:5. They said: Nay, [these are] jumbled, confusing dreams; nay, 
he has fabricated it; nay, he is but a poet. So let him bring us a 
sign, such as the earlier Messengers were sent with. 

21:6. Not one of the cities whom We destroyed believed [even though 
We showed them signs]; will these people then believe? 


Here Allah Oft) refers to the lies fabricated by those who disbelieved 
in Muhammad (j|§) and what he brought of the Holy Qur’an, telling 
us that they called him a fool and made other false accusations against 
him. Sometimes they said ^[these are] jumbled, confusing dreams)), 
like the words of one who murmurs in his sleep and does not realise 
what he is saying. Sometimes they said <(fhe has fabricated it^ and 
made it up by himself. And sometimes they said that he was a poet 
and what he brought was poetry. 

Anyone who has the slightest knowledge of the reality of the 
Messenger (^||), and examines this Book that he brought, will be 
certain, beyond any shadow of a doubt, that it is the best and most 
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sublime of speech and that it is from Allah, for no human could ever 
produce anything like even part of it, as Allah challenged His enemies 
to do and thereby prove that it was not from Him. Even though they 
had a motive to prove that it was not from Him, and they harboured 
enmity towards it, they were not able to produce something like it 
to prove that it was not from Him, and they were well aware of that. 
Otherwise, what made them strive so hard? What gave them sleepless 
nights and rendered them speechless, except the truth that nothing can 
resist? Rather they said these words about the Prophet (j||) - as they 
did not believe in him - so as to turn people away from him who did 
not know him. The Qur’an is the greatest of eternal signs that points 
to the soundness of the message brought by the Messenger (^) and 
his truthfulness, and it is sufficient. 

Whoever looks for proof other than it, or demands some other 
sign, is ignorant and is being unfair; he is more like those stubborn 
people who rejected the Qur’an and demanded other signs of their 
own, choosing which would be the most harmful thing for them and 
would bring them no benefits at all, because if their aim was to know 
the truth on the basis of proof, the proof was already established 
without what they were demanding of signs. But if their aim was 
to outwit the Prophet and find excuses for themselves (for not 
believing) - if their demand for a particular sign was not met - then 
in that case, even if they were given what they demanded of signs, 
they definitely would not believe; even if every sign were to come 
to them, they would not believe until they saw (for themselves) the 
painful punishment (cf. 10: 97). 

Hence Allah tells us that they said: «(So let him bring us a sign, 
such as the earlier Messengers were sent withp that is, like the she- 
camel of Salih and the staff of Moosa, and so on. 

(•(Not one of the cities whom We destroyed believed^ in these 
signs that they demanded. Allah’s way of dealing with people is that 
if anyone demands a sign and it is granted to him, but he does not 


sunniconnect.com 



188 | Tafseer as-Sa'di 


Juz '17 


believe, then the punishment will be hastened for him. The earlier 
generations did not believe in those signs, so will these people believe 
in them? What makes them better than those earlier generations? 
What good virtue do they possess that would make them believe 
when these signs appear? 

This appears in the form of a question - «fwill these people then 
believe?)? - but what is meant is denial or negation; in other words, 
they will never believe. 
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21:7. We did not send before you [O Muhammad] any but men to 
whom We gave revelation. So [O people] ask those who have 
knowledge, 17 if you do not know. 

21:8. We did not give them bodies that needed no food, nor were they 
immortal. 

21:9. Then We fulfilled Our promise to them, and We saved them 
and those whom We willed, and We destroyed those who 
transgressed all bounds. 


This is a response to the specious argument of those who 
disbelieved in the Messenger and said: Why is he not an 


17 This may refer to: Jewish and Christian scholars who have knowledge 
of the previous scriptures; Muslim scholars who have knowledge of the 
Qur’an; or those who have knowledge of the history of earlier nations. 


sunniconnect.com 




Soorat al-Anbiya' (7-9) | 189 

angel who does not need food or drink, and does not engage in 
business in the marketplace? Why is he not immortal? As he was 
not like that, they thought that this indicated that he was not a 
Messenger (^). 

This specious argument is still used by those who disbelieve in 
the Messengers. They are all alike in their disbelief, and they are 
all alike in their thinking. Allah (4s) responded to this argument 
from those who disbelieved in the Messenger (Muhammad [^H]), 
although they accepted Messengers who came before him - even 
if they believed only in Ibraheem (^50, whose prophethood was 
accepted by all groups, including the polytheists who claimed to be 
following his path and religion - by noting that the Messengers who 
came before Muhammad were all human beings who ate food, 
walked about in the marketplaces and were subject to everything that 
human beings go through, such as death and the like; Allah sent them 
to their peoples and nations, and some believed in them whereas others 
disbelieved, and Allah fulfilled His promise to them of saving and 
blessing them and their followers, and destroying the transgressors 
who rejected them. 

So why, in the case of Muhammad (^), do they reject his message 
on the basis of false arguments, when the same argument could be 
made with regard to his fellow Messengers in whom those who reject 
Muhammad believe? This argument is very clear and binding. If they 
accept a human Messenger, but they will not accept a non-human 
Messenger, then their argument is flawed, and they themselves have 
shown it to be flawed when they admitted that it was so, and when they 
contradicted themselves in their argument. If, based on this argument, 
they then denied the prophethood of any human being at all, and said 
that no one could be a Prophet unless he was immortal and did not 
eat food, then Allah (4?) has answered this specious argument in the 
verses in which He says: 
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«[They say: Why has an angel not been sent down to him? If We did 
send down an angel, that would be the end of the matter and they 
would be given no respite. And if We had appointed [as Messenger] 
an angel, We would have made him appear as a man, and thus We 
would only have confused them in the same way as they are now 
confusing themselves.]) (al-An am 6: 8-9) 

Moreover, ordinary human beings are not able to receive revelation 
directly from the angels: 

«[Say: If there had been angels on earth, walking about and settled 
therein. We would surely have sent down to them from heaven an 
angel as a messenger.]) (al-lsra 17: 95) 

If you still have any doubts and do not know about the condition 
of the earlier Messengers, then f[ask those who have knowledge]) of 
the earlier scriptures, such as the people of the Torah and the Gospel, 
and they will tell you what they know, that the Messengers were all 
human, like those to whom they were sent. 

Although the particular reason for revelation of this verse had to do 
with asking the People of the Book about the earlier Messengers, as 
they were people of knowledge, it is general in meaning and applies 
to other matters of religion, both basic and minor. If a person does 
not have any knowledge of such an issue, he may ask one who does 
know it. So it is a command to learn and ask people of knowledge. 
We are only instructed to ask them because they are obliged to teach 
and answer questions about what they know. 

Because we are specifically instructed to ask those who have 
knowledge, this implies that it is not allowed to ask questions of 
one who is known to be ignorant and to have no knowledge, and it 
is prohibited for one who has no knowledge to give answers. This 
verse also indicates that there are no Prophets among women, neither 
Maryam nor anyone else, because Allah (■$%) says: «(any but men to 
whom We gave revelation]-). 
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21:10. We have sent down to you [O people] a Book in which there is 
honour for you [if you follow its teachings]; will you not then 
understand? 



We have sent down to you - O people to whom Muhammad ibn 
‘Abdullah ibn ‘Abdul-Muttalib (^j|) was sent - a noble Book and 
a clear Qur’an, f(in which there is honour for you]* that is, renown, 
pride and a lofty status, if you pay heed to what it contains of true 
stories, then believe in it, comply with what it enjoins and avoid what 
it forbids. Then you will rise in status and become significant. 

tjwill you not then understand]* what will benefit you and what 
will harm you? How can you not accept it and not strive to adhere 
to that in which is your renown and honour in this world and in the 
hereafter? If you had any understanding, you would have followed 
this path. 

But because you did not follow it, and you followed other paths 
instead that would lead to humiliation and to low status and misery 
in this world and the hereafter, it is known that you have no sound 
reasoning or understanding. 

This verse is confirmed by what happened in reality: those who 
believed in the Messenger (3||) and followed the teachings of the 
Qur’an, namely the Sahabah and those who came after them, attained 
honour, high status and great renown, and were elevated to a higher 
position than kings, as is well known to everyone. It is also known 
what happened to those who did not adhere to this Qur’an and were not 
guided by it and did not purify themselves on the basis thereof: they 
were brought low, despised, tainted and wretched. There is no way 
to attain happiness in this world or the hereafter except by adhering 
to the teachings of this Book. 
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21:11. How many cities that were given to wrongdoing have We utterly 
destroyed, and raised up other people in their stead. 

21:12. When they sensed Our punishment [approaching], they began 
to flee from it. 
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21:13. Do not flee. Go back to your comforts and your dwellings, so 
that you may be sought out [to give help and advice to others], 
21:14. They said: Woe to us! We were indeed wrongdoers. 

21:15. And that cry of theirs did not cease until We mowed them down 
and left them lifeless. 


Here Allah warns these wrongdoers who disbelieved in the 
Messenger (^) of what happened to previous nations who disbelieved 
in other Messengers: 

^How many cities that were given to wrongdoing have We utterly 
destroyed]* that is, eradicated completely 

«fand raised up other people in their stead]*. When these people who 
were destroyed realised that the punishment of Allah was imminent 
and had started to befall them, and that it was not possible for them 
to go back and there was no way they could flee, they began to stamp 
their feet in an expression of regret and anguish, lamenting what they 
had done and trying to escape the punishment. 

Therefore it was said to them, by way of mockery (as part of 
the punishment): ^Do not flee. Go back to your comforts and your 
dwellings, so that you may be sought out [to give help and advice 
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to others]}* that is, stamping your feet and expressing regret will not 
benefit you, but if you think you can, then go back to your pleasures 
and desirable things, to your fine dwellings and your world that 
deceived you and distracted you until the punishment of Allah came 
to you, so that you may establish yourselves again there and indulge 
in pleasures, and feel content and respected in your dwellings; perhaps 
you will be as you were before, and people will come to you seeking 
help with regard to worldly affairs, as happened before. But there is 
no way that can happen. How could they go back to that, when that 
time is now over and the punishment and divine wrath have started 
to befall them, their worldly honour and glory have vanished and all 
that is left is regret and lamentation? 

Hence ^They said: Woe to us! We were indeed wrongdoers. And 
that cry of theirs did not cease}* that is, that cry of woe, doom and 
regret, admitting their wrongdoing and acknowledging that Allah was 
just in what He sent upon them, did not cease 
^until We mowed them down and left them lifeless}* that is, like crops 
that are mown down and brought low. Thus they were felled, all their 
movements ceased and their voices were silenced. So beware - O you 
who are addressed here - of persisting in rejection of the noblest of 
the Messengers (j^), lest there befall you what befell them. 
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21:16. We have not created the heavens and the earth, and all that is 
between them, in vain. 

21:1 7 . IfWe had wanted to take a pastime, We could have done so, if 
We were to do such a thing. 
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Here Allah (te) tells us that He did not create the heavens and 
the earth without purpose or for no reason; rather He created them in 
truth and for the truth, so that people may find proof in them that He 
is the Almighty Creator, wise controller, the Most Gracious, the Most 
Merciful to Whom belong all attributes of perfection, to Whom be 
all praise and glory. Whose word is true and Whose Messengers are 
truthful in what they tell. The One Who is able to create the heavens 
and the earth, despite their immense vastness, is also able to recreate 
bodies after their death, so that He may requite the doer of good for 
his good deeds and the doer of evil for his evil deeds. 

tflf We had wanted to take a pastime)? - this is said only for 
argument’s sake, because it is impossible 

«[We could have done so, if We were to do such a thing)? and We 
would not have disclosed to you what it would contain of vanity and 
frivolity, because that is a shortcoming and a negative reflection on 
Us, and We would not want to show it to you. 

The real purpose behind the heavens and the earth, which are 
always visible to you, cannot be vain or frivolous. All of this is said 
by way of argument and addressed to small-minded people and is 
aimed at convincing them by all possible means. Glory be to the 
Most Forbearing, Most Merciful, Who is Most Wise and deals with 
all matters appropriately. 
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21:18. Nay, rather We hurl the truth against falsehood, and it crushes it, 
whereupon it perishes. Woe to you for what you ascribe [falsely, 
to Allah]. 
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21:19. To Him belong all those who are in the heavens and on earth, 
and those who are with Him are not too proud to worship Him, 
nor do they ever grow weary. 

21:20. They glorify Him night and day, without flagging. 


Here Allah (■$?) tells us that He guarantees to show the truth to be 
true and to show falsehood to be false; any falsehood that is presented 
or defended by anyone, Allah will send down truth, knowledge and 
explanations that will destroy it, so that it will diminish and it will 
become apparent to everyone that it is false. 

(•(whereupon it perishesp that is, it diminishes and disappears. This is 
general in meaning and applies to all religious matters. No supporter 
of falsehood presents a specious argument, basing it on reason or on 
a text, supporting falsehood or rejecting truth, but there is definitive 
evidence from Allah that is based on reason or on texts, that will 
defeat the false argument and suppress it. Thus the falseness thereof 
will become clear to everyone. That becomes clear by examining 
these issues one by one, and you will always find that this is the case. 

((Woe to youp who ascribed to Allah that which is not befitting 
to Him, such as saying that He has a child, a wife, rivals or partners. 
All that you will gain from that is «(woep, regret and loss; there is 
no benefit for you in what you say and you will not get the return for 
which you hope and strive. All you will get is the opposite of what 
you are seeking, namely loss and deprivation. 

Then Allah tells us that He is the Sovereign of the heavens and 
the earth and all that is between them, therefore all creatures are His 
slaves and subject to Him, and not one of them has any control or 
share of dominion, not one of them helps Him in His control, and no 
one can intercede except by Allah’s leave, so how can any of them be 
taken as gods? How could Allah have begotten any of them as a son? 

Glorified and exalted be the Almighty Sovereign to Whom all 
submit, for Whom nothing is difficult, to Whom the angels who are 
near Him submit and they all constantly worship Him. 
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Hence Allah says: «fand those who are with Him)» namely the 
angels, 

*{are not too proud to worship Him, nor do they ever grow wearyp 
that is, they never tire of worship, because they are so eager, their 
love is complete and they are physically strong. 

«(They glorify Him night and day, without flagging^ that is, 
they are immersed in worship and glorification at all times, without 
ceasing. Despite their great number, all of them are like that, and this 
is indicative of Allah’s greatness, complete sovereignty, and perfect 
knowledge and wisdom, which dictate that none should be worshipped 
except He, and no act of worship should be directed to anyone except 
Him. 
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21:21. Or have they taken gods from the earth who can raise [the dead]? 


21:22. If there had been therein [in the heavens and the earth] any 
gods besides Allah, both realms would surely have fallen into 
disorder. Glory be to Allah, Lord of the Throne, and [exalted 
be He] far above what they ascribe [to Him], 


21:23. He cannot be questioned about what He does, but they will be 
questioned. 

21:24. Or have they taken other gods besides Him? Say: Bring your 
proof. This is the Book of those who are with me, and the Book 
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of those who came before me. But most of them do not know 
the truth, so they turn away. 

21:25. And We did not send before you [O Muhammad] any Messenger 
but We revealed to him: There is no god but I, so worship Me 
[alone]. 


Having mentioned the perfect nature of His power and greatness, 
and the submission of all things to Him, here Allah (^g) denounces 
the polytheists who have, besides Allah, taken others from the earth 
as gods who are utterly helpless and incapable. 

«(Or have they taken gods from the earth who can raise [the dead]?^ 
This appears in the form of a question, but what is meant is negation; 
in other words, those [false gods] are not able to raise the dead or 
resurrect them. This is explained elsewhere, where Allah (-fe) says: 
^They have taken other gods besides Him that can create nothing 
but are themselves created; they have no power either to harm or 
benefit themselves, and they have no power to cause death, give life 
or resurrect, [) (al-Furqdn 25: 3) 

- and: 

f(Yet they have taken other gods besides Allah, in the hope that they 
may be helped. They cannot help them; rather their worshippers stand 
like warriors ready to defend them.]? (Yd Seen 36: 74-75) 

So the polytheist worships something created that cannot benefit 
or harm, and he does not devote his worship solely to Allah, to Whom 
all perfect attributes belong and in Whose Hand is control and the 
power to benefit or harm. That is because the polytheist is not guided 
and is unfortunate, and because of his ignorance and wrongdoing. 
The universe cannot maintain well-being unless it is cared for by 
One God, as it was created and brought into being by only one Lord. 
Hence Allah says: 

(•[If there had been therein]-) that is in the heavens and the earth, 
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«(any gods besides Allah, both realms would surely have fallen into 
disorder}* in and of themselves, and all creatures in them would also 
have fallen into disorder. 

What this means is that the upper and lower realms are visibly in 
the most perfect shape, sound and in order, with no flaws or defects, 
no resistance to the divine will and no opposition to the divine decree. 
This indicates that their Controller is one, their Lord is one and their 
God is one. If there were two or more controllers or lords, then their 
system would falter and their pillars would collapse, because they 
(those two controllers or lords) would oppose one another and strive 
against one another. If one of them wanted one thing, the other would 
want the opposite. Therefore it is impossible for two wills to coexist, 
and if the will of one was done but not the other, this would indicate 
that the other was helpless and incapable, but it would be impossible 
for both to agree on one thing in all matters. 

Therefore it must be the case that the Controller Whose will alone 
is done, without any resistance or opposition, is Allah, the One, the 
Subduer. Hence Allah refers to this argument when He says: 

«(Allah has never begotten a son, nor is there any god besides Him. 
[In that case,] each god would have taken full control of what he had 
created, and each would have rushed to gain supremacy over the 
others. Glory be to Allah and [exalted be He] far above what they 
ascribe [to Him].)* ( al-Mu’minoon 23: 91) 

- and: 

^Say [O Muhammad]: If there were [other] gods with Him, as 
they say, they would surely have sought a way to the Lord of the 
Throne. 18 Glory be to Him, and exalted be He far above what they 
say!}) (al-lsra 17: 42-43) 


18 What is meant is that they would have sought a way to challenge Him 
(al-Qurtubi, from Ibn ‘Abbas). 
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Hence Allah says here: *[Glory be to Allah)* that is, exalted be He 
above all shortcomings, for He alone is perfect 
*[Lord of the Throne)* which is above all creation, and is the vastest 
and greatest of all created things. If He is Lord of the Throne, it is 
even more appropriate for Him to be Lord of whatever is beneath it. 
*fand [exalted be He] far above what they ascribe [to Him])* that is, 
what the disbelievers ascribe to Him, of having begotten offspring or 
taken a wife, or having a partner in any way whatsoever. 

*(He cannot be questioned about what He does)* because of His 
greatness, glory and perfect might. No one can resist Him or oppose 
Him in word or deed, because of His perfect wisdom, for He is precise 
and wise in all that He does. He has created everything perfectly 
that may be comprehended by reason, so there can be no question 
concerning it, because all that He creates is free of faults. 

^but they)* that is, all created beings *|will be questioned^ about 
the deeds and words, because of their helplessness and weakness, 
and because they are His slaves; their actions and movements are 
controlled and they have not the slightest control over themselves 
or anyone else. 

Then Allah again criticises and rebukes the polytheists for taking 
gods besides Him: *(Or have they taken other gods besides Him? Say: 
Bring your proof)* that is your evidence for the soundness of your 
view. But they will never be able to do that; rather definitive evidence 
has been established of its falseness. Hence Allah says: 

^This is the Book of those who are with me, and the Book of those 
who came before me^ that is, all the previous scriptures and religious 
teachings are agreed on the soundness of what I have said to you 
regarding the wrongness of ascribing partners to Allah. This is the 
Book of Allah in which there is mention of all things on the basis 
of rational and textual evidence, and all of these previous scriptures 
are proof and evidence for what I said. As it is the case that proof 
and evidence have been established against them of the falseness 
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of what they believe, it is known that they have no proof, because 
definitive proof is that which, when there is certainty, no argument 
can withstand, otherwise it cannot be definitive. If there is proof 
and there are arguments that may be raised against it, then they are 
specious arguments that do not change anything. 

sfBut most of them do not know the truth)* that is, they persist 
in their way, imitating their forefathers and arguing without any 
knowledge or guidance. The fact that they do not have any knowledge 
of the truth is not because it is hidden or unclear; rather it is because 
they turn away from it. Otherwise, if they paid the slightest attention 
to it, they would know truth from falsehood in a very clear way. Hence 
Allah says: *{so they turn away)*. 

When Allah referred to the scriptures of those who came before, 
and instructed people to refer to them in the context of discussing 
this issue. He explained it fully by saying: «|And We did not send 
before you [O Muhammad] any Messenger but We revealed to him: 
There is no god but I, so worship Me [alone])*. With regard to all 
the Messengers who came before you, and their Books, the basic 
essence of their message is the command to worship Allah alone, 
with no partner or associate, and the declaration that He alone is the 
true God Who is deserving of worship, and worship of anything other 
than Him is false. 
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21:26. They say: The Most Gracious has begotten offspring. Glory be 
to Him! They [the ones they describe as His offspring] are but 
honoured slaves. 

21:27. They do not speak until He has spoken, and they only do as He 
commands. 

21:28. He knows what was before them and what will be after them, 
and they cannot intercede except for those with whom He is 
pleased, and they are filled with reverent awe of Him. 

21:29. If any of them were to say: I am a god besides Him, We would 
requite him with hell. Thus do We requite the wrongdoers. 


Here Allah (■£?) tells us of the foolishness of the polytheists 
who disbelieved in the Messenger (j§§.) and claimed that Allah had 
begotten offspring by saying that the angels were the daughters of 
Allah. Exalted be Allah far above what they say. 

Then He goes on to describe the angels as slaves who are subject 
to His Lordship and under His control. They have no control over 
anything at all; rather they are honoured by Allah, Who made them 
His slaves and bestowed His mercy upon them, and He singled them 
out for virtues and purified them of all bad attributes. They observe 
the utmost etiquette with Allah and comply with His commands. 

qThey do not speak until He has spoken^ that is, they do not say 
anything that has to do with the affairs of His dominion until Allah 
speaks, because of their perfect etiquette and their awareness of the 
perfect nature of His wisdom and knowledge. 

*{and they only do as He commands^ that is, no matter what He 
commands them to do, they comply with His command; no matter 
what task He gives them, they do it. They do not disobey Him for 
even an instant, and they do not do anything on the basis of what 
they themselves desire; rather they do only what Allah commands. 
Moreover, Allah has encompassed them with His knowledge. 
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For He knows «(what was before them and what will be after 
them)? that is, their past and future affairs, so they cannot escape His 
knowledge, just as they cannot escape His command and control. 

Because they do not speak until He has spoken, they do not 
intercede for anyone without His permission and consent. If He gives 
them permission and is pleased with the one for whom they seek to 
intercede, then they will intercede for him. However, Allah does 
not accept any words or deeds except those that were done sincerely 
for His sake, in accordance with the teachings of His Messenger 
This verse is one of the proofs for the concept of intercession, and 
proves that the angels will intercede. 

«jand they are filled with reverent awe of Him)* that is, they fear 
Him and are in awe of Him. They have submitted to His Majesty and 
their faces are humbled before His glory and beauty. 

Having explained that they have no right to divinity and do not 
deserve any worship at all, as the description that He gives of them 
implies that, Allah also states that they have no share in divinity even 
if they make such a claim, and that if, for argument’s sake, any of 
them were to say, *{I am a god besides Him, We would requite him 
with hell. Thus do We requite the wrongdoers)?. What wrongdoing 
could be greater than that of an imperfect creature, who is in need 
of Allah in all ways, claiming to share with Allah the attributes of 
divinity and Lordship? 
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21:30. Do the disbelievers not realise that the heavens and the earth 
were a single mass, then We split them apart? And We have 
made from water every living thing. Will they not then believe? 
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That is, can these people who disbelieve in their Lord and do not 
show devotion in worship to Him alone not see that which clearly 
indicates that He is the Lord Who is Most Praiseworthy, Most 
Generous, and is deserving of worship? They look at the heavens 
and the earth, and see them as a solid mass; they see the sky without a 
single cloud to bring rain, and they see the earth lifeless and dead, with 
no vegetation in it. Then We split them apart, so that the sky produces 
rain and the earth produces vegetation. It is He Who creates clouds 
in the sky, after it had been completely clear, and instils in the clouds 
abundant water, then sends it down to a dead land, that was covered 
in dust and utterly parched, and He causes it to rain so that the earth 
stirs to life and swells, and brings forth beautiful plants of every kind, 
that are used for many different purposes. Does that not indicate that 
He is true and all others besides Him are false, and that it is He Who 
will give life to the dead, and that He is the Most Gracious, the Most 
Merciful? s(Will they not then believe?)-) This refers to sound faith, 
with no element of doubt or ascription of partners to Allah. 

Then Allah refers to evidence in the universe: 
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21:31. And We have set on the earth mountains standing firm, lest it 
shake with them, and We have made therein broad paths so that 
they may find their way. 

21:32. And We have made the heaven a canopy, safe and well-guarded, 
yet they turn away from its signs. 
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21:33. It is He Who created the night and the day, and the sun and the 
moon, each moving swiftly in its orbit. 


That is, among the evidence of His might. His perfection, His 
oneness and His mercy is the fact that, as the earth could not be 
stable without the mountains, He has made it stable thereby, and has 
made the mountains like pegs for it, so that it will not shake with the 
people. People would not be able to remain steady on it or cultivate 
it or settle on it otherwise. 

So Allah has made the earth stable by means of the mountains, 
which resulted in an abundance of benefits. Because the mountains 
are connected to one another, and those chains of high peaks run on 
for a long distance, if they were to remain like that, travelling between 
countries would be very difficult. But by His wisdom and mercy, 
Allah has created broad paths between the mountains; this refers to 
easy routes and gentle terrain through which people can find their 
way to reach the lands they seek. And perhaps they will be guided to 
evidence of the oneness of the Bestower. 

^ And We have made the heaven a canopyfor the earth on which 
you are; 

«fsafe and well-guarded^ against falling. 

^Verily, Allah sustains the heavens and the earth, lest they decline... ^ 
(Fdtir 35: 41) 

The heavens are also guarded against the eavesdropping of the 
devils. 

*fyet they turn away from its signs^ that is, they are heedless and 
distracted. This is general in meaning and refers to all the signs in the 
heaven: its great height, vastness, greatness, beautiful colour, amazing 
precision and other things that are visible in it, such as the stars and 
planets, sun and moon, from which result night and day, and the fact 
that they are always running in their own courses, and the stars do 
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likewise. Many benefits for people result from that, such as heat and 
cold, and the passage of the seasons; they know how to work out the 
times for their acts of worship and their dealings and transactions; they 
rest at night, settling down calmly, and they go about their business 
during the day, earning their livelihood. If the wise person reflects on 
all these things and thinks deeply about them, he will reach the certain 
conclusion, with no element of doubt, that Allah has made them for 
a certain length of time, during which people will gain great benefits 
from them, then after that they will diminish and cease to be; the One 
Who created them will extinguish them, and the One Who set them 
in motion will bring them to a halt. 

Then those who are accountable will move to another realm, in 
which they will find the requital of their deeds in full, and it will be 
known that the purpose of this realm was to invest for the eternal 
realm, and that it was a place to pass through, not a place to settle. 
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21:34. We did not grant everlasting life to any human being before you 
[O Muhammad], So if you die, will they [the disbelievers] live 
forever? 

21:35. Every soul is bound to taste death; We test you with evil and 
good by way of trial, and to Us you will be returned. 


Because the enemies of the Messenger (s||) were saying: Let us 
wait for some misfortune to befall him (cf. 52:30), Allah fjg) said: This 
path (of misfortune) is well-trodden. ^We did not grant everlasting 
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life)-) in this world «[to any human being before you)), O Muhammad 
(#g), so if you die, it is the same as happened to others like you 
among the Messengers, Prophets, close friends of Allah, and others. 

f(So if you die, will they [the disbelievers] live forever?)) That is, 
will they be given eternal life after you are gone? Then let them enjoy 
that eternal life, if there is such a thing, but that is not the case; rather 
all who are on earth will perish, hence Allah says here: sfEvery soul is 
bound to taste death)). This includes all creatures; this is a cup from 
which all must inevitably drink, even those who live for a long time. 

But Allah (^c) has created His slaves in this world, and has issued 
commands and prohibitions. He tests them with good and bad, wealth 
and poverty, power and humiliation, life and death; this is a trial from 
Him and a test to see who among them will be best in deeds, who will 
fail when tested, and who will be saved. 

(•[and to Us you will be returned)) and We will requite you for your 
deeds; if they were good then you will be rewarded, and if they were 
evil then you will be punished. 

c-(...And your Lord is never unjust to His slaves.)) (Fusfilat 41: 46) 
This verse highlights the falseness of the view of those who say 
that al-Khidr is still alive and that he is immortal in this world. This 
is a view for which there is no proof and it is contrary to the shar‘i 
evidence. 








sunniconnect.com 



Soorat al-Anbiva ’ 


(36-41) | 207 


** cK> (|p (v-* X> O* A> 


r 

c.^< / •; . * > x < »('■>-> v'l''l-"S^ / > l x *^ 

ij^ (J-**_/ ' (Tj) pj ; W~ .J|»A jfj L* Jj _ W~ —1 

(n-ri i.u'vi ij^-) ^ ^ Lu-»v-^2$* 


21:36. When the disbelievers see you, they treat you only with ridicule, 
[saying]: Is this the one who speaks ill of your gods? and they 
reject all mention of the Most Gracious. 


21:37. Man is a creature of haste. I will show you My signs, so do not 
ask Me to hasten. 


21:38. They say: When will this promise come to pass, if you speak 
the truth? 


21:39. If only the disbelievers knew of the time when they will not be 
able to ward off the fire from their faces or their backs, nor will 
they be helped, [they would not seek to hasten it], 

21:40. Rather it will come upon them suddenly and confound them, 
and they will not be able to avert it, nor will they be given any 
respite. 

21:41. Indeed Messengers before you were ridiculed, but then those who 
mocked them were overwhelmed by the very thing [punishment] 
they used to ridicule. 


This is because of the severity of their disbelief. When the 
polytheists saw the Messenger of Allah (^|), they ridiculed him and 
said: *{Is this the one who speaks ill of your gods?^ That is, is this 
insignificant man - as they claimed - the one who reviles your gods, 
criticises them and attacks them? In other words: pay no attention to 
him and do not worry about him. 

The fact that they ridiculed him and looked down on him is 
indicative of his perfection, for he was the more perfect and virtuous 
one; one of his virtues was his devotion to worshipping Allah alone 
and his criticism of everything that is worshipped besides Him, 
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pointing out its real status and situation. Rather those who deserved 
to be despised and ridiculed were these disbelievers, who combined 
all blameworthy characteristics. Even if there was nothing except 
their disbelief in the Lord and their rejection of His Messengers, they 
would still be the most vile and worst of people. 

The mention of His name «|Most Gracious)? here highlights how 
bad they were. How could they respond to the Most Gracious - Who 
bestows all blessings and protects against harm, and no one has any 
blessing but it comes from Him, and no harm is warded off except by 
Him - by disbelieving in Him and ascribing partners to Him? 

^Man is a creature of haste]? that is, he was created hasty and prone 
to rushing into things, impatient for them to happen. The believers 
seek to hasten the punishment of Allah for the disbelievers, and 
think it slow in coming, whilst the disbelievers turn away and seek 
to hasten the punishment because they do not believe in it, and out 
of stubbornness, and they say: 

ffWhen will this promise come to pass, if you speak the truth?]? 
Allah (■&) gives respite but does not overlook; He shows forbearance 
and grants them a temporary reprieve, but: 

ff.. .when their appointed time comes, they will not be able to delay 
it for a single moment or bring it forward.)? (Yoonus 10. 49) 

Hence Allah says here (21:37): I will show you My signs)? that is, 
in My vengeance upon those who disbelieved in Me and disobeyed 
Me, ^so do not ask Me to hasten)? that. Similarly, those who disbelieve 
say: «|When will this promise come to pass, if you speak the truth?)?. 
They said this out of arrogance, when the punishment had not yet 
become due and had not yet befallen them. 

eflf only the disbelievers knew of)? the terrible situation they will 
be in at t(the time when they will not be able to ward off the fire from 
their faces or their backs)?, when it surrounds them on all sides and 
overwhelms them from all directions 
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«{nor will they be helped)? that is, no one will help them; they will 
not help others and they will not be helped. 

^Rather it^ that is, the fire «fwill come upon them suddenly and 
confound them^ because of its suddenness and the alarm and great 
fear it will bring. 

^and they will not be able to avert it)? because they will be too 
humiliated and weak to do that 

*fnor will they be given any respite^ that is, any reprieve, such that 
the punishment might be delayed for them. If they truly understood 
this, they would not seek to hasten the punishment, and they would 
be very afraid. But because they did not have this knowledge, they 
said what they said. 

Having mentioned their ridicule of His Messenger (^) when 
they said: «fls this the one who speaks ill of your gods?)? ( 21 : 36 ), 
Allah consoles him by reminding him that this was the way in which 
previous nations dealt with their Messengers, as He says: 

Indeed Messengers before you were ridiculed, but then those who 
mocked them were overwhelmed by the very thing [punishment] they 
used to ridicule)? that is, the punishment befell them and they could 
find no means of escape. So let these people beware, lest there befall 
them what befell those disbelievers. 
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21:42. Say: Who can protect you by night and by day other than the 
Most Gracious? Yet they turn away from the admonition of their 
Lord. 

21:43. Or do they have gods who can protect them from Our 
[punishment]? They have no power to help themselves, nor do 
they enjoy Our support. 

21:44. But We have allowed these people and their forefathers to enjoy 
the good things of life for a long time. Do they not see that We 
gradually reduce the land [under their control] from its outlying 
borders? Is it they who will prevail? 


Here Allah (4^) mentions the helplessness of these people who 
take others besides Him as gods, and notes that they are in desperate 
need of their Lord, the Most Gracious, Whose mercy encompasses 
both righteous and evildoers alike, by night and by day: 

tfSay: Who can protect you)? that is, guard you 
^by night)? when you are sleeping in your beds and your faculties 
are not functioning 

ffand by day^ as you go about your business and are distracted 
pother than the Most Gracious?)? Can anyone protect you other than 
Him? No one can protect except Him. 

*[Yet they turn away from the admonition of their Lord)?. Hence they 
ascribed partners to Him. Otherwise, if they had paid heed to the 
admonition of their Lord and accepted His instructions, they would 
have been guided and granted divine help. 

ejOr do they have gods who can protect them from Our 
[punishment]?)? that is, if We decree ill for them, can any of their 
gods protect them from that ill and the evil that befalls them? 

«(They have no power to help themselves, nor do they enjoy Our 
support)? that is, they will receive no help from Us with regard to 
their affairs, and if they receive no help from Allah, they will fail in 
all their affairs and will not be able to achieve any benefit or ward 
off any harm. 
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The reason why they persisted in their disbelief and ascription of 
partners to Allah is indicated in the following verse: 

<-{But We have allowed these people and their forefathers to enjoy 
the good things of life fora long time^ that is. We have granted them 
wealth and sons, and We have given them a long life, so they focused 
on enjoying it and were distracted from that for which they were 
created. That went on for a long time, so their hearts grew hardened, 
and they persisted in their transgression and in their ingratitude. If 
they had paid attention and looked at the people around them, they 
would not have seen anything but people dying all around them, and 
they would not have heard anything but voices of lament, and they 
would not have been aware of anything but a constant succession of 
people dying, day after day. Death sets traps on every route to snatch 
people’s souls. 

Hence Allah says: *(Do they not see that We gradually reduce 
the land [under their control] from its outlying borders?]? That is, 
by means of the death of its people and their gradual demise, until 
Allah inherits the earth and all who are on it, and He is the best of 
inheritors. If they realised this situation, they would not be deceived 
and would not persist as they are. 

«{Is it they who will prevail?]? That is, is it really possible that they 
will be able to escape Allah’s decree or that they can ward off death? 
How could they be so deceived and think that they will live forever? 
Or is it the case that when the Angel of Death comes to take their souls, 
they will submit and surrender, and will not show any resistance? 
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21:45. Say: 1 only warn you on the strength of divine revelation. But 
the deaf cannot hear the call when they are warned. 

21:46. If the slightest touch of your Lord’s punishment were to reach 
them, they would surely say: Woe to us! We were indeed 
wrongdoers. 


^Say}*, O Muhammad to all the people: ({I only warn you on 
the strength of divine revelation}* that is, 1 am just a Messenger; I do 
not bring anything of my own accord, I do not possess the treasuries 
of Allah, I have no knowledge of the unseen and 1 am not an angel; 
rather I warn you on the basis of what Allah reveals to me. So if you 
respond, you have responded to Allah and He will reward you for 
that, but if you turn away and resist, then I have no control over the 
matter at all; rather the matter rests with Allah and the decree is all His. 

^But the deaf cannot hear the call when they are warned^ that 
is, one who is deaf cannot hear any voice, for the faculty of hearing 
is absent in his case. Hearing is stipulated in addition to the voice, 
for the means of receiving the sound should be present. Likewise, 
the revelation causes the heart to spring to life (spiritual life), and 
makes one understand what Allah wants from us. But if the heart is 
not receptive to guidance, then with regard to guidance and faith, it 
will be like the deaf person with regard to sounds and voices. These 
polytheists are deaf to guidance, so it is no wonder that they are not 
guided, especially in this situation where the punishment has not yet 
reached them and they have not yet felt its pain. 

^If the slightest touch}* that is, even a small part tfof your Lord’s 
punishment were to reach them}*, and nothing of His punishment is 
easy, 

*fthey would surely say: Woe to us! We were indeed wrongdoers}* 
that is, crying out words of woe, doom and regret, acknowledging 
their wrongdoing and disbelief, and admitting that they deserve the 
punishment. 
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21:47. We will set up scales of justice for the Day of Resurrection, so 
that no soul will be dealt with unjustly in the least. Even if a 
deed is the weight of a mustard seed, We will bring it forth, and 
sufficient are We as Reckoners. 


Here Allah tells us that He will judge justly and fairly between 
His slaves when He gathers them on the Day of Resurrection; He will 
set up the scales of justice which will show even the weight of a tiny 
particle, to weigh people’s good deeds and bad deeds. 

«£so that no soul)*, Muslim or disbeliever, ^will be dealt with 
unjustly in the least^ by anything being detracted from its good deeds 
or added to its bad deeds. 

^Even if a deed is the weight of a mustard seed)*, which is the smallest 
and most insignificant of things, whether that deed is good or bad 
«{We will bring it forth)* so that the doer may be requited for it. This 
is like the verses in which Allah (4s) says: 

^So whoever does an atom’s weight of good will see it, and whoever 
does an atom’s weight of evil will see it.p (az-Zalzalah 99: 7-8) 

And they will say: 

. .Woe to us! What sort of record is this, that leaves no deed, small 
or great, unaccounted for? They will find all they did recorded there, 
and your Lord will not wrong anyone. (al-Kahf 18: 49) 

^and sufficient are We as Reckoners)*. Here Allah (■&) refers to 
Himself; sufficient is He as a Reckoner; that is, He knows people’s 
deeds and has a record of that; He knows their quantity and what 
reward or punishment they deserve in requital, and He will ensure 
that the requital reaches the doer. 
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21:48. Verily We gave to Moosa and Haroon the criterion [between 
right and wrong - the Torah], and a light, and admonition for 
the pious. 


21:49. who fear their Lord unseen, and are apprehensive about the 
Hour. 


21:50. And this [the Qur’an] is a blessed reminder that We have sent 
down. Will you then deny it? 


Allah (-fe) often mentions these two noble Books together; no 
Book has ever come to the world that is better than them, of greater 
renown and blessing, or greater in guidance and clarification. They are 
the Torah and the Qur’an. Allah tells us that the Torah came principally 
to Moosa, but also to Haroon, as he joined him in his mission. 
e(the criterion]?, namely the Torah which differentiates between truth 
and falsehood, guidance and misguidance. It is flight]? by which 
people are guided; those who want to follow the straight path follow 
its teachings, and from it they leam religious rulings, distinguish what 
is lawful from what is prohibited, and find light in the darkness of 
ignorance, innovation and misguidance. 

f[and admonition for the pious]?, by which they are reminded 
of what will benefit them and what will harm them, and they are 
reminded thereby of good and evil. The pious are singled out for 
mention because they are the ones who benefit from that in terms of 
both knowledge and deeds. 

Then Allah explains who the pious are, namely those sfwho fear 
their Lord unseen]? that is, they fear Him when they are hiding away 
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and no one sees them, so it is more apt when they are in the view of 
others that they refrain from that which is prohibited and they do that 
which is obligatory. 

€{and are apprehensive about the Hour)? that is, they fear it and are 
in awe of it, because of their perfect knowledge of their Lord. Thus 
they combine piety with fear of Allah. 

«(And this [the Qur’an] is a blessed reminder that We have sent 
down]?. Allah describes two characteristics that it possesses: it is a 
reminder of all that one needs to be reminded of, such as knowing 
Allah by His names, attributes and deeds; and the characteristics 
and stories of the Messengers and close friends of Allah; Islamic 
rulings having to do with acts of worship, business dealings and 
other matters; rulings on requital, and paradise and hell. Through the 
Qur’an people are reminded of issues and proofs both rational and 
textual. Allah calls it a reminder, because it reminds the individual 
of what Allah has instilled in his mind and nature of believing in true 
stories, enjoining what is regarded as good on a rational basis, and 
forbidding what is regarded as evil on a rational basis. The second 
characteristic that it possesses, namely that it is blessed, implies that 
it contains abundant and ever-increasing goodness. There is nothing 
more blessed than this Qur’an. Every good thing, blessing and 
increase, whether that is in terms of religious or worldly affairs, or 
in the hereafter, is because of it and is a result of adhering to it. As it 
is a blessed reminder, one should accept it with willing submission 
and give thanks to Allah for this great gift, adhering to its teachings 
and seeking its blessings by learning its words and meanings. As 
for responding to it in the opposite manner, by turning away from 
it, ignoring it, rejecting it and not believing in it, this is one of the 
worst kinds of disbelief, ignorance and wrongdoing. Hence Allah 
(•fc) denounced the one who rejects it by saying: ^Will you then 
deny it?]». 
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21:51. Indeed We bestowed upon Ibraheem maturity of mind [from an 
early age] before that, for We knew him well, 

21:52. [Remember] when he said to his father and his people: What 
are these images to which you are so devoted? 

21:53. They said: We found our fathers worshipping them. 

21:54. He said: Indeed you and your fathers have been clearly 
misguided. 

21:55. They said: Are you telling us the truth, or are you joking? 

21:56. He said: Nay, your Lord is the Lord of the heavens and the earth. 
Who created them, and 1 am one of those who bear witness to 
that. 

21:57. And, by Allah, I have a plan for your idols, after you leave. 


Having mentioned Moosa (^f50 and Muhammad (^) and their 
Books, Allah (3c) now says: 

^Indeed We bestowed upon Ibraheem maturity of mind [from an 
early age] before that|» that is, before the sending of Moosa and 
Muhammad (^), and the sending down of their Books. Allah gave 
him an insight into (His) mighty dominion over the heavens and the 
earth (cf. 6: 75), and gave him maturity of mind, by means of which he 
perfected himself and called people to that, such as was given to no 
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one else in the world apart from Muhammad (^). Maturity of mind 
is attributed to him, because his level of maturity was commensurate 
with his situation and high level. Otherwise every believer was given 
maturity of mind commensurate with the level of his faith. 

^for We knew him well)* that is: We gave him maturity of mind 
and singled him out to be Our Messenger and close friend, and We 
chose him in this world and the hereafter, because We knew that he 
was deserving of that and was qualified for it, due to his purity and 
intelligence. Hence Allah tells us of how he debated with his people 
and told them not to ascribe partners to Him, and how he broke their 
idols and established binding proof against them. 

^[Remember] when he said to his father and his people: What are 
these images)* that you make and carve with your own hands in the 
form of some created beings 

<$to which you are so devoted^ and you constantly worship them. 
What are they? What virtue is proven to be in them? Where has your 
reasoning gone, so that you ended up devoting your lives to worship 
of these things, at the time when you are the ones who shaped them 
and carved them with your own hands? This is something very strange 
indeed, that you worship something that you yourselves carved. 

They responded without giving any proof, in the manner of one 
who is helpless and does not have even the flimsiest argument to 
support what he does. They said: 

*(We found our fathers worshipping them)*, so we followed the same 
path and imitated our fathers in worshipping them. 

It is well known that the actions of any person, other than the 
Messengers, do not constitute proof and it is not permissible to follow 
a person’s example blindly, especially with regard to fundamentals of 
religion and the oneness of the Lord of the worlds. Hence Ibraheem 
said to them, describing them all as being misguided: 

*{Indeed you and your fathers have been clearly misguided)* that is, 
you are obviously misguided, for what misguidance can be greater 
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than their misguidance that led them to ascribe partners to Allah and 
ignore His oneness? In other words, what you have said is not fit to 
be adhered to, and you and they are all clearly misguided, as is quite 
obvious to everyone. 

^They said^ by way of finding his words strange, and expressing 
their shock at what he said, for how could he describe them and their 
fathers as being foolish? 

^Are you telling us the truth, or are you joking?^ That is, what you 
have said, and the message you have brought to us, is it really true 
and serious? Or is what you say to us by way of a joke and ridicule 
on the part of one who does not know what he is saying? They asked 
whether it was one or the other, because what they meant was that 
they were certain that his words were the words of someone foolish, 
who did not understand what he was saying. Therefore Ibraheem gave 
them a clear response, highlighting why he thought that they were 
foolish and lacking in reason: 

^He said: Nay, your Lord is the Lord of the heavens and the earth. 
Who created them, and 1 am one of those who bear witness to that^. 
Thus he combined rational evidence with textual evidence. 

As for the rational evidence, everyone - even those with whom 
Ibraheem argued - knows that Allah alone is the Creator of all created 
things, including the sons of Adam, the angels, the jinn, the animals, 
the heavens and the earth; He controls them all, in all ways. Therefore 
every created being is under His control and domination, including 
everything that is worshipped besides Allah. So is it befitting, for 
anyone who possesses the slightest reason and discernment, to 
worship a created thing that is itself under control, and does not 
possess any power to bring benefit, cause harm, cause death, give 
life or resurrect, and fail to worship the Creator and Provider, Who 
is in control of all things? 

As for the textual evidence, such evidence has been transmitted 
from the Messengers (blessings and peace of Allah be upon them). 
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Whatever they brought is infallible and cannot be wrong, and it cannot 
say anything but the truth. Part of this textual evidence is the testimony 
of any one of the Messengers to that effect. Hence Ibraheem said: 
tfand 1 am one of those who bear witness to thatjj that is, to the fact 
that Allah alone is deserving of worship, and worship of anything other 
than Him is false and invalid. What testimony, after the testimony of 
Allah, can be better than the testimony of the Messengers, especially 
the Messengers of strong will, and especially the close friend of the 
Most Gracious? 

Having stated that their idols had no control over anything, he 
wanted to show them in practical terms just how helpless they were 
and how unable they were to help themselves, by taking action that 
would force them to admit that. Hence he said: 

eAnd, by Allah, I have a plan for your idolsjj that is, I will break 
them tjafter you leavep and head out to attend your festival. When 
they left, he went to the idols secretly. 
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21:58. So he broke them to pieces, [all] but the biggest of them, so that 
they might come back to it [and ask it what happened], 

21:59. They said: Who has done this to our gods? He must surely be 
one of the wrongdoers! 

21:60. They said: We heard a young man speaking ill of them; he is 
called Ibraheem. 

21:61. They said: So bring him out before the people, so that they may 
be witnesses. 

21:62. They said: Is it you who has done this to our gods, O Ibraheem? 

21:63. He said: Nay, it was this one, the biggest of them, who did it. 
So ask them, if they can speak! 

21:64. So they started thinking and said to one another: Surely it is you 
who are doing wrong. 

21:65. But then they relapsed into their former obstinacy [and said]: 
You know full well that these [idols] cannot speak. 

21:66. Ibraheem said: Do you then worship, besides Allah, that which 
cannot benefit or harm you in any way? 

21:67. Fie on you and on all that you worship besides Allah! Have you 
then no sense? 


t[So he broke them to pieces)? that is, he smashed them. The idols 
were all gathered together in one place, so he broke all of them, 
ef [all] but the biggest of them)? that is, except the biggest idol, which 
he left alone for a purpose that would become clear. 

When they saw what had happened to their idols of disrespect 
and humiliation, 

«(They said: Who has done this to our gods? He must surely be one 
of the wrongdoers!)? They accused Ibraheem of wrongdoing when 
they were the ones who were more deserving of being described as 
such, because they did not realise that his breaking of the idols was 
one of the best of his virtues, and was an action that was based on 
his sense of justice and affirmation of the oneness of Allah. Rather 
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the wrongdoer is the one who took such idols as gods, even though 
he saw what had happened to them. 

*|They said: We heard a young man speaking ill of them}) that is, 
criticising and condemning them, and one who is like that must surely 
be the one who broke them. Or it may mean that some of them had 
heard him saying that he had a plan for them. 

^he is called Ibraheem}). When they realised that it was Ibraheem 
who had broken them, 

*(They said: So bring him}-) namely Ibraheem 
ffout before the people}) that is, where they can see and hear 
^so that they may be witnesses}) that is, so that they may be present 
in order to see what is to be done with the one who broke their gods. 
This is what Ibraheem wanted; he wanted the truth to be manifest 
before the people so that they could witness the truth, and truth 
could be established against them, as Moosa said when he made his 
appointment to confront Pharaoh: 

«}...Your appointment will be on the day of the festival; let the people 
assemble in the forenoon.}) (Ta Ha 20: 59) 

When the people had gathered and Ibraheem was brought out, 
they said to him: 

^Is it you who has done this}) that is, breaking them ^to our gods, O 
Ibraheem?}) This was a question that was aimed at affirming that he 
was the one who did it. In other words: what gave you the audacity 
and what made you do this thing? 

Ibraheem said, as the people were looking on: ^Nay, it was this 
one, the biggest of them, who did it}) that is, it broke them out of 
resentment towards them, because they were being worshipped 
alongside it, and it wanted you to worship your biggest idol 
only. 

The aim behind these words was to establish binding proof against 
his opponents. Hence he said: sfSo ask them, if they can speak!}) He 


sunniconnect.com 




222 | Tafseer as-Sa 'di 


Juz ' 1 7 


was referring to the broken idols; ask them why they were broken, and 
ask the idol that was not broken why it broke them. If they are able to 
speak they will answer, otherwise you and I, and everyone, will know 
that they cannot speak and talk, and that they cannot bring benefit or 
cause harm, indeed they cannot even help themselves against anyone 
who intends harm towards them. 

€j[So they started thinking)* that is, it was as if their reason suddenly 
came back to them and they came back to their senses, and realised 
that they had gone astray by worshipping those idols; they admitted to 
themselves that they had done wrong and ascribed partners to Allah. 
«{and said to one another: Surely it is you who are doing wrong^. Thus 
the point was made and proof was established by their admission that 
what they were doing was false and wrong. 

But they did not persist in that; rather they ^relapsed into their 
former obstinacy)* that is, suddenly they changed and their thinking 
took a wrong turn, and they said to Ibraheem: 
sfYou know full well that these [idols] cannot speak)* so how could 
you make fun of us and ridicule us, telling us to ask them questions 
when you know that they cannot speak? 

Ibraheem said, rebuking them openly in front of the people for 
ascribing partners to Allah and pointing out that their gods were not 
deserving of worship: 

6fDo you then worship, besides Allah, that which cannot benefit or 
harm you in any way?)* 

^Fie on you and on all that you worship besides Allah!)* That is, 
how astray you are, what losers you are, and how evil you are, you 
and all that you worship besides Allah! If you had any sense, you 
would realise the situation you are in. But because you lack common 
sense and you are ignorant, going astray with your eyes wide open, 
animals are better off than you. 
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Once he had defeated them in argument and proved them wrong, 
they could not produce any evidence to support their ascription of 
partners to Allah, so they resorted to physical strength to punish him. 



0 



21 : 68 . 

21:69. 

21 : 70 . 

21:71. 


They said: Bum him and avenge your gods, if you are going to 
take action! 


We said: O fire, be cool and safe for Ibraheem. 

They planned to harm him, but We made them the greatest losers. 
And We saved him and Loot [and brought them] to the land 
which We have blessed for all people. 


^They said: Bum him and avenge your gods, if you are going to 
take action! ]) That is, kill him in the worst manner, by burning him, in 
anger for the sake of your gods and in support of them. How doomed 
they were, as they worshipped that which they admitted needed their 
support, and they took it as a god. 

But Allah helped His close friend when they threw him in the fire, 
as He said to it: «fbe cool and safe for Ibraheem]). So it became cool 
and safe for him, no harm reached him and he did not feel any pain. 

^They planned to harm him]) when they decided to bum him 
f(but We made them the greatest losers]) in this world and the hereafter, 
just as Allah made His close friend and his followers the triumphant 
winners. 

^And We saved him and Loot]) - that was when no one among 
his people believed except Loot. It was said that he was the son of 
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his brother. Allah saved him and he migrated ffto the land which We 
have blessed for all people]* that is, Greater Syria. So Ibraheem left 
his people in Babylon, in Iraq, and said: 

«(...I shall migrate [where I have been commanded to] by my Lord. 
Verily, He is the Almighty, Most Wise.]* (al- ‘Ankaboor 29: 26) 

One of the blessings of Greater Syria is that many of the Prophets 
went there. Allah chose it as the place of migration for His close friend, 
and in that land there is one of His three sacred houses, namely Bayt 
al-Maqdis. 
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21:72. And We bestowed upon him Is-haq and [then] Ya‘qoob, a 
grandson, and We made all of them righteous. 



21:73. We made them leaders, guiding people by Our command; and 
We inspired them to do good deeds, establish prayer and give 
zakah; and they worshipped only Us. 


«[And We bestowed upon him]* when he withdrew from his people 
(f Is-haq and [then] Ya'qoob]*, the son of Is-haq 
*fa grandson]* after he had grown old and his wife was barren, the 
angels gave him the glad tidings of Is-haq: 

.. .and, after Is-haq, of Ya‘qoob.]* (Hood II: 71) 

Ya'qoob is Isra’eel (Israel), from whom stemmed a great nation. 
Ibraheem was also the father of Isma'eel, from whom stemmed the 
noble Arab nation, and among his descendants was the leader of the 
first and the last (namely the Prophet Muhammad [J^]). 
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tfand We made all of them)* namely, Ibraheem, Is-haq and Ya'qoob 
^righteous)* that is, fulfilling their duties towards Him and towards 
His slaves. Because of their righteousness, He made them leaders who 
guided people by His command. This is one of the greatest blessings 
that Allah may bestow upon His slave, by making him a leader by 
means of whom people are guided and whom many people follow. 
That is because they were patient and steadfast, and they had certain 
faith in the revelations of Allah. 

^guiding people by Our command)* that is, on the basis of the 
teachings of Our religion. They did not instruct people to do things 
on the basis of their own whims and desires; rather it was by the 
command of Allah and in accordance with His religion, and for the 
purpose of seeking His pleasure. A person cannot be a leader unless 
he calls people to that which Allah has commanded. 

^and We inspired them to do good deeds)* which they did, calling 
people to them. This includes all good deeds with regard to duties 
towards Allah and towards other people. 

^establish prayer and give zakah)* - this comes under the heading of 
mentioning specific deeds after speaking in general terms, because 
of the noble status and virtue of these two acts of worship. Whoever 
does them properly, his religious commitment will be sound, but 
whoever neglects them will be more neglectful with regard to 
other matters. Moreover, prayer is the best of deeds that are due to 
Allah, and zakah is the best of deeds that involve kindness towards 
His creation. 

^and they worshipped only Us)* and no others. In other words, 
they persisted in acts of worship, both in their hearts (in terms of 
belief) and in their words and physical actions, most of the time. So 
they deserved to be described as worshippers, as they adhered to that 
which Allah enjoined upon humankind and the purpose for which He 
created them. 
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21:74. To Loot also We gave wisdom and knowledge, and We saved 
him from the city that practised abominations. Verily, they were 
a people given to wickedness, and rebellious. 


21:75. And We admitted him to Our mercy, for he was one of the 
righteous. 


Here Allah praises His Messenger Loot (0L) for having religious 
knowledge and having the knowledge to judge between people 
soundly and correctly. Allah sent him to his people, to call them to 
worship Allah alone and to forbid them to do the shameful deeds 
they were involved in. He spent some time calling them, but they 
did not respond to him, so Allah turned their city upside down upon 
them and punished them all, because they were «ja people given to 
wickedness, and rebellious)*. They rejected the caller and threatened 
to punish him, but Allah saved Loot and his family. He commanded 
him to take them and leave by night, so that they could get far away 
from the city. So they left at night and thus were saved, by the grace 
and blessing of Allah towards them. 

^And We admitted him to Our mercy)* and whoever enters it will 
be safe from all fears, and will attain all goodness, happiness, joy and 
praise. That is because he was one of the righteous, whose deeds were 
righteous, who became of sound character and Allah put right the 
(formerly) wicked ones among them. Righteousness is the means of 
being admitted to the mercy of Allah, just as wickedness is the means 
of being deprived of mercy and goodness. The most righteous of the 
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people are the Prophets (peace be upon them), hence Allah describes 
them as righteous. Sulayman said: 

«(...and include me, by Your mercy, among Your righteous slaves.i» 
(an-Naml 27: 19) 
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21:76. And [remember] Nooh, when he called upon [Us] before that. 
We answered him and saved him and his family from great 
distress. 


21:77. And We delivered him from the people who rejected Our signs. 
They were a people given to wickedness, so We drowned them 
all. 


That is, and remember Our slave and Messenger Nooh (^), 
by way of praising and commending him. When Allah sent him to 
his people, he stayed among them for one thousand years less fifty, 
calling them to worship Allah alone and forbidding them to ascribe 
partners to Him, trying repeatedly and never wavering, calling them 
in private and in public, by night and day. 

But when he saw that exhorting them was to no avail, and that 
rebuking them was of no benefit, he called upon his Lord and said: 
(•(...My Lord, do not leave on earth a single living soul from among 
the disbelievers. For if You leave them, they will mislead Your slaves 
and will beget none but wicked disbelievers.]? (Nooh 71:26-27) 

Allah answered his prayer and drowned them, and not one of 
them survived, but Allah saved Nooh and his family, along with the 
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believers who were with him, in the laden ark, and He caused his 
offspring to be the survivors, and Allah granted him victory over his 
people who had ridiculed him. 
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21:78. And [remember] Dawood and Sulayman, when they gave 
judgement in the case of the field into which some people’s 
sheep had strayed at night and eaten the crops. We were witness 
to their judgement. 


21:79. We guided Sulayman to the right verdict, and to each of them We 
gave wisdom and knowledge. And We compelled the mountains 
and the birds to glorify Allah with Dawood, for We are able to 
do [all things], 

21:80. And We taught him the art of making coats of mail for your 
benefit, to protect you in battle. Will you then be grateful? 

21:81. And for Sulayman [We subjugated] the raging wind, which 
blew at his command to the land which We had blessed. And 
We have full knowledge of all things. 

21:82. And [We also subjugated for him] some of the devils who dived 
for him in the sea and performed other tasks. And We were 
watching over them. 
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That is, and remember these two noble Prophets, namely Dawood 
and Sulayman, by way of praise and commendation. Allah gave them 
abundant knowledge and the ability to judge between people, based 
on the words: «{when they gave judgement in the case of the field into 
which some people’s sheep had strayed at night and eaten the crops)* 
that is, when the owner of the field referred to them for judgement, 
as some people’s sheep had strayed into the field at night and grazed 
there, eating everything that was growing, and had eaten his crops. 
Dawood (^5t) issued a verdict that the sheep should go to the owner 
of the field, based on the negligence of their owners, so he punished 
them in this manner. 

But Sulayman gave the right verdict in this case, as he ruled that 
the owners of the sheep should let the owners of the field keep the 
sheep and benefit from their milk and wool, and they should tend 
the garden of the owner of the field until they had restored it to its 
original state. Then when it was restored to its original state, each party 
should return the property of the other. This was due to his perfect 
understanding and smartness. Hence Allah (4s) says: 

«(We guided Sulayman to the right verdict)* that is, We helped him to 
understand this case and reach the right verdict. This does not mean 
that Allah did not enable Dawood to reach the right verdict in other 
cases. Hence He pointed this out, as He says: «fand to each of them)* 
namely Dawood and Sulayman «|We gave wisdom and knowledge)*. 
This indicates that a judge may reach the right conclusion or he may 
get it wrong; he is not to be blamed if he makes a mistake so long as 
he tried his hardest. 

Then Allah tells us of what was given uniquely to each of them: 

«(And We compelled the mountains and the birds to glorify Allah 
with Dawood)* that is because he was one of the most devoted of 
worshippers and one of those who remembered Allah the most, 
glorifying Him and praising Him. Allah had given him a beautiful, 
soft and melodious voice, such as He had never given to anyone else. 
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So when he glorified and praised Allah, the mountains and birds would 
repeat his words of praise. This was by the grace and great kindness of 
Allah to him. Hence Allah says: ((for We are able to do [all things])?. 

^And We taught him the art of making coats of mail for your 
benefit)? that is, Allah taught Dawood (^) how to make coats of mail. 
He was the first one to make them and learn this craft, and this skill 
was passed down to those who came after him. Allah made iron soft 
in his hands and taught him how to make it into rings of chainmail, 
which was of immense benefit. 

(•(to protect you in battle)? that is, it is protection for you, to protect 
you in battle when the fighting grows intense. 

((Will you then be grateful?)? For the blessing that Allah has 
bestowed upon you, when He caused it to reach you through His 
slave Dawood. This is like the verse in which Allah (4c) says: 
((...and He has given you garments to protect you from heat, and 
garments to protect you in battle. Thus does He perfect His favours 
to you, so that you may submit to Him.^ (an-Nahl 16: HI) 

It may be that when Allah taught Dawood how to make chainmail 
and made iron soft for him, this was a miracle by which as the 
commentators said - Allah made iron soft for him until he was able 
to use it like dough or clay, without having to melt it in fire. 

Or it may be that Allah taught him how to do it in the ordinary 
manner, and that iron was made soft for him by way of Allah teaching 
him the means that is known now, namely melting it. This is what 
appears to be the case, because Allah is reminding people of His 
favour and instructing them to give thanks for it. Were it not for 
the fact that making it is something that Allah has put within the 
capability of people. He would not have reminded them of this favour 
and mentioned its benefit, because it is not possible that only the 
chainmail that was actually made by Dawood (^L) is what is meant 
here. Rather the reminder has to do with the knowledge of how to 
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make it. There is no evidence for the first possibility mentioned by 
the commentators except the words: 

. .And We made iron malleable for him.]) (Saba’34. 10) 

There is nothing to indicate that He made it soft for him without 
any cause. And Allah knows best about that. 

And for Sulayman [We subjugated] the raging wind]) that is, the 
fast-moving wind 

*fwhich blew at his command]); wherever it was directed, it would 
obey his command, travelling a month’s journey in the morning 
and again in the afternoon, coming back «fto the land which We had 
blessed]), namely Greater Syria, where he resided. He would travel 
on the wind, east and west, but he would always come back to the 
blessed land. 

^And We have full knowledge of all things]* that is, Our knowledge 
encompasses all things; We knew about Dawood and Sulayman, and 
that which made them deserve to be blessed as described. 

^And [We also subjugated for him] some of the devils who dived 
for him in the sea and performed other tasks]). This was another of 
the unique characteristics of Sulayman (ItO: Allah subjugated for 
him devils and ifrits, and gave him the power to subjugate them to 
do tasks that many others were not able to do. Some of them dived in 
the sea for him and brought out pearls and other things, and some of 
them worked for him as he desired, (making) arches, images, basins 
as large as reservoirs, and (cooking) cauldrons fixed (in their places) 
(cf. 34:13). He subjugated some of them to build Bayt al-Maqdis (the 
Temple) for him, and he died whilst they were building it, but they 
continued for a year after that, until they found out that he had died, 
as we shall see below, in sha’ Allah. 

^And We were watching over them^ that is, they could not refuse 
to do anything he told them to, or disobey him; rather Allah kept watch 
over them, by His might, power and authority. 
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21:83. And [remember] Ayyoob, when He called upon his Lord: 
Affliction has indeed befallen me, and You are the Most Merciful 
of those who show mercy. 

21:84. So We answered his prayer and relieved his affliction, and We 
restored his family to him and doubled their number, as a mercy 
from Us and as a reminder for all who worship Us. 


That is, remember Our slave and Messenger Ayyoob, in a context 
of praise and respect, showing his high status, when Allah tested him 
with a great trial and found him patient and content with his Lord. 
The Shaytan was given power over his body as a test from Allah, so 
he breathed into his body and he was afflicted with great sores that 
stayed for a long time. He faced a severe calamity, his family died and 
he lost his wealth, so he called out to his Lord: O Lord, ^Affliction 
has indeed befallen me, and You are the Most Merciful of those who 
show mercy)?. 

He beseeched Allah by telling of his situation - and that his 
affliction had become so severe - and by referring to His abundant 
mercy. So Allah responded to him and said to him: 

^...Strike [the ground] with your foot. Here is cool water for you to 
wash in and drink.]» ($ad38: 42) 

So he struck the ground with his foot, and as a result of his doing 
so, a spring of cold water gushed forth. He bathed in it and drank 
from it, and Allah relieved him of his affliction. 

«fand We restored his family to him)i that is, we returned his family 
and his wealth to him 
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^and doubled their number)* because, in addition to healing him, 
Allah granted him family and wealth in abundance. 

^as a mercy from Us}* to him, because he was patient and was content 
with his Lord. Therefore Allah rewarded him in this world, before 
bestowing the reward of the hereafter. 

^and as a reminder for all who worship Us)* that is, We made him a 
lesson for all who worship Us, those who will benefit from the lesson. 
When they see what befell him of calamity, then what Allah rewarded 
him with after it was over, and they look for the reason behind that, 
they will realise that it is patience and steadfastness. Hence Allah 
praised him for that when He said: 

.. .Truly We found him to be patient and steadfast, a good and faithful 
slave who constantly turned [to Us].)* ($ad38: 44) 

So they will take him as an example to follow when calamity 
strikes. 


(A1-A0 jHp] 

21:85. And remember Isma‘eel and Idrees and Dhul-Kifl. All of them 
were men of constancy and patience, 

21:86. And We admitted them to Our mercy, for they were among the 
righteous. 


And remember Our chosen slaves and Prophets, mention them in 
the best manner, and praise them in the most eloquent terms: Isma‘eel 
ibn Ibraheem, and Idrees and Dhul-Kifl, who were two of the Prophets 
of the Israelites. 

^All)* of those who are mentioned here «fwere men of constancy and 
patience}*. Constancy and patience refers to restraining oneself from 
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doing that to which one is naturally inclined. This includes all three 
types of patience: patience in obeying Allah, patience in refraining 
from disobeying Allah, and patience in accepting the decree of Allah 
when it is painful. No one deserves to be described as perfectly patient 
unless he fulfils all three types of patience. 

Allah (-3s) described these Prophets (peace be upon them) as being 
patient, which indicates that they attained all three types of patience, 
and they exercised patience. He also described them as righteous, 
which includes righteousness of the heart, by knowing and loving 
Allah, and turning to Him at all times; righteousness of the tongue, 
by keeping it moist with the remembrance of Allah; and physical 
righteousness, by keeping the physical faculties busy with acts of 
obedience to Allah and restraining them from sin. By virtue of their 
patience and righteousness, Allah admitted them to His mercy and 
included them alongside their fellow Messengers, and He rewarded 
them in this world and in the hereafter. If their reward was no more 
than making their names renowned among humankind and granting 
them an honourable mention among the later nations, that would be 
sufficient honour and virtue. 
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21:87. And [remember] Dhun-Noon [Yoonus], when he departed in 
anger, thinking that We would not punish him. Then he called 
out in the depths of darkness: There is no god but You. Glory 
be to You; I have indeed done wrong. 


21:88. So We answered his prayer and delivered him from his distress; 
thus do We deliver the believers. 
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That is, and remember Our slave and Messenger Dhun-Noon, 
namely Yoonus, the one who was swallowed by the fish; remember 
him in the best terms and praise him, for Allah (4s) sent him to his 
people, and he called them, but they did not believe, so he warned 
them of the punishment which would befall at a set time of which 
he informed them. 

The punishment came to them, and they saw it with their own eyes, 
so they turned to Allah, beseeching and repenting, and Allah spared 
them the punishment, as He says elsewhere: 

^There was no city that believed [after seeing the punishment] and 
benefitted from its faith except the people of Yoonus. When they 
believed. We removed from them the punishment of disgrace in this 
world, and allowed them to enjoy life for a while. (Yoonus 10: 98) 
And He said: 

«(We sent him as a Messenger to a hundred thousand people or more, 
and they believed, so We allowed them to enjoy life for a while.]? 
(as-Sdffat 37: 147-148) 

This great nation that believed in the call of Yoonus was one of 
his greatest virtues, but he departed in anger and ran away to the fully 
laden ship, because of some sin of which Allah has not told us in His 
Book, and we have no need to know what it was, as Allah tells us: 
«(He ran away to the fully-laden ship, then he drew lots with them 
and he was one of those who lost. Then the fish swallowed him. He 
had done an act worthy of blame.]? (as-Sdffat 37: 140-142) 

What appears to be the case is that this refers to his hastening to 
leave his people, getting angry with them, and leaving them before 
Allah (*$£) instructed him to do so, and thinking that Allah would not 
punish him for that and would not put him in a constrained space in the 
belly of the fish, or he thought that he could escape the punishment of 
Allah. There is nothing wrong with such a thought crossing the mind 
of people of perfect character, in a way that does not take root and does 
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not persist. So he embarked on the ship with some other people, then 
they cast lots to determine which of them should be thrown into the 
sea, because they feared that they would drown if they all remained on 
board. The lot fell to Yoonus, so he was thrown overboard and the fish 
swallowed him and took him down to the darkest depths of the sea. In 
the depths of darkness he called out: ^There is no god but You. Glory 
be to You; 1 have indeed done wrong)?. Thus he affirmed the perfect 
divinity of Allah (4?), declaring Him to be above any shortcomings, 
defects or faults, and he acknowledged his own wrongdoing and 
transgression. Allah (4g) said: 

^Were it not for the fact that he was one of those who glorified Allah 
a great deal, he would have remained in its belly until the Day of 
Resurrection.)? (as-Saffat 37: 143-144) 

Hence Allah says here: ^So We answered his prayer and delivered 
him from his distress)* that is, from the hardship he had fallen into. 
«(thus do We deliver the believers^. This is a promise and glad 
tidings to every believer who falls into hardship and distress, that 
Allah (4s) will save him from it, and will grant him relief and 
alleviate his distress, because of his faith, as He did in the case of 
Yoonus (^t). 


O f> 



21:89. And [remember] Zakariya, when he called upon his Lord: My 
Lord, do not leave me childless, although You are the best of 
inheritors. 
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21:90. So We answered his prayer and We bestowed upon him Yahya, 
and cured his wife [of barrenness]. Verily, they used to hasten 
to do good deeds, and they used to call on Us in hope and fear, 
and they were always humble before Us. 


That is, and remember Our slave Zakariya, by way of praise 
and holding him in high esteem, mentioning his virtues and good 
characteristics, among which was this great virtue which is indicative 
of his sincerity towards people and the mercy of Allah towards him. 
He ^called upon his Lord: My Lord, do not leave me childless^. In 
other words: he said: 

f(...My Lord, my bones have grown weak and my head glows silver 
with age, but never, my Lord, has my prayer to You remained 
unanswered. Verily, I fear [what] my kinsmen [will do] after I am 
gone, for my wife is barren. 19 Grant unto me by Your grace an heir, 
who will inherit from me and from the family of Ya‘qoob, and make 
him. my Lord, one with whom You are pleased.^ (Maryam 19. 4-6) 
From these verses, in which we see that he said <[My Lord, do not 
leave me childless^, we leam that as death approached, he feared that 
there would be no one to take his place in calling people to Allah and 
advising the slaves of Allah, for there was no one at his time who was 
like him in knowledge, and there would be no one to succeed him 
and carry on the work that he had been doing. 

^although You are the best of inheritors^ that is, the best of those who 
remain, and the best to do good to people after I am gone, for You are 
more merciful towards Your slaves than I am, but I want to put my 
mind at rest and be reassured, and to have ongoing reward for that. 


19 His kinsmen did not care about religion, and he was afraid that after he 
died, religion would be neglected. So he asked for an heir who would 
uphold religion after he was gone. Therefore he asked for someone 
who would inherit knowledge and prophethood, not wealth, from him. 
(al-Qurtubi) 
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*(So We answered his prayer and We bestowed upon him Yahya)? 
the noble Prophet, whose name Allah had never given to anyone 
before him. 

<s{and cured his wife [of barrenness])? after her womb had been unable 
to bear children. Allah healed her and made her womb able to bear 
a child, for the sake of His Prophet Zakariya. This is one of the 
benefits of having good and righteous companions, for those who 
keep company with them will be blessed. Thus Yahya was bom to 
his parents. 

Having mentioned these Prophets and Messengers, each of them 
on his own, Allah praises all of them in general terms by saying: 
*(Verily, they used to hasten to do good deeds)? that is, they would 
hasten to do them at the best time and complete them in the appropriate 
manner, not omitting any virtue that they were able to attain without 
making the most of any opportunity to do good. 
g(and they used to call on Us in hope and fear)? that is, they would 
ask Us for whatever they needed and hoped for, in this world and the 
hereafter, and they would seek refuge with Us from that which they 
feared of harm in both realms, hoping and fearing, never becoming 
heedless or distracted, or taking things for granted. 
t[and they were always humble before Us)? that is, they submitted 
with humility, beseeching Us, because of their perfect knowledge of 
their Lord. 


O 
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21:91. And [remember] the one who guarded her chastity: We blew 
into her [garment] through Our angel [Jibreel], and We made 
her and her son a sign for all people. 

21:92. Verily this religion of yours is one religion, and I am your Lord, 
so worship Me alone. 

21:93. But people have divided themselves into sects; yet to Us they 
will all return. 

21:94. Then whoever does righteous deeds and is a believer, his efforts 
will not go unappreciated, for We are recording it. 


That is, and remember Maryam (peace be upon her), praising her, 
pointing out her high status and making her chastity known to all. 

^the one who guarded her chastity)* that is, she protected it 
from that which is prohibited and from approaching such deeds; 
she also protected it from that which is lawful. She did not marry, 
because she was focused on worship, and spent all her time serving 
her Lord. 

When Jibreel came to her in the form of a perfect, handsome man: 
^She said: I seek refuge in the Most Merciful from you; [do not come 
near me] if you fear Him!)* (Maryam 19. 18) 

Allah granted her a reward that fit the nature of her deed, as He 
blessed her with a son without a father; rather Jibreel blew into her 
(garment) and she conceived by Allah’s leave. 

«fand We made her and her son a sign for all people)*, as she 
conceived him and gave birth to him without anyone touching her; 
and he spoke in the cradle, declaring her innocent of that of which 
people accused her, and he spoke of himself in that situation. Allah 
caused extraordinary events and miracles to occur at his hands, as 
is well known. Thus she and her son were a sign for all people, as 
generation after generation of those who pay heed have spoken of 
her and learned lessons from her. 
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Having mentioned the Prophets, Allah (•$£> now addresses the 
humankind and says: ^Verily this religion of yours is one religion)? 
that is, this religion is the religion of all the Messengers mentioned. 
They are your leaders whose example you follow. They all follow 
one religion and one path, and they all worship one Lord. 

Hence Allah says: «fand I am your Lord)? Who created you and 
bestowed My blessings upon you, by guiding you to faith and granting 
other worldly blessings. As the Lord is one, and the Prophet is one, 
and the religion is one - and it is to worship Allah alone, with no 
partner or associate, devoting all kinds of worship to Him - your role 
and duty is to follow that. Hence Allah says: «jso worship Me alone^. 

What should have happened is that people should have agreed 
on the matter of religion and not been divided on this matter, but 
transgression and enmity insisted on causing divisions and dissent. 
Hence Allah says: ^But people have divided themselves into sects)? 
that is, they split into factions and parties who claim to follow the 
Prophets, each claiming to possess the truth and regarding all others 
as following falsehood. 

^But people divided into sects, each group rejoicing in what it has.)» 
(al-Mu minoon 23: 53) 

It is known that the one who gets it right is the one who follows 
the true religion and straight path, following in the footsteps of the 
Prophets. This will become clear when the covers are removed and 
hidden things are exposed, when Allah gathers all people to pass 
judgement. At that time it will become clear who is telling the truth 
and who is lying. Hence Allah says: «fyet to Us they will all return^ 
that is, all these various groups, and others, will return to Us and We 
will requite them in full. 

Then Allah explains how He will requite them: 
tfThen whoever does righteous deeds)? that is, the deeds that were 
prescribed by the Messengers and encouraged in the Books 
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^and is a believer)* in Allah and His Messengers, and the message 
they brought 

«fhis efforts will not go unappreciated)* that is. We will not cause 
his efforts to be wasted or rendered invalid; rather We will greatly 
multiply the reward for them. 

«(for We are recording it)* that is, We are recording it in al-Lawh 
al-Mahfoodh, and in pages that are with the recording angels. This 
implies that whoever does not do righteous deeds, or who does 
righteous deeds but is not a believer, will be deprived of reward and 
will be a loser in both religious and worldly terms. 








21:95. It is not possible for any city whom We have destroyed to return 
[to this world]. 


That is, it is impossible for any city that was destroyed with the 
punishment to return to this world in order to make up for what they 
neglected. There is no way for those who were destroyed and punished 
to return. So let those who are addressed here beware of continuing 
to do that which leads to doom, lest it befall them, for then it cannot 
be lifted; let them give up (their sin) whilst it is still possible for 
them to do so. 


O 0 



sunniconnect.com 



242 | Tafseer as-Sa ‘di 


Juz’17 


21:96. until, when Ya’jooj and Ma’jooj have been let loose and come 
rushing from all directions, 

21:97. and the true promise 20 nears its fulfilment; then the eyes of the 
disbelievers will stare in horror [and they will say]: Woe to us! 
We were indeed heedless of this; nay, we were wrongdoers. 


This is a warning from Allah to the people, lest they persist in 
disbelief and sin, for the time has drawn near for the emergence of 
Ya’jooj and Ma’jooj. These are two great tribes of the sons of Adam. 
Dhul-Qamayn built the barrier to contain them, when a complaint 
was made to him about their spreading mischief in the land. 

At the end of time, the barrier will be breached and they will 
emerge against people in the manner described by Allah, rushing from 
all directions. This is indicative of their huge numbers and the speed 
with which they will travel throughout the earth, either because of 
their own strength or because of what Allah will create for them of 
means of crossing large distances and making that which is difficult 
easy. They will subdue the people and behave arrogantly towards 
them in this world, and no one will be able to fight them. 

*fand the true promise nears its fulfilment)* namely the Day of 
Resurrection, which Allah has promised will come, and His promise 
is true. On that day, you will see the eyes of the disbelievers staring 
in horror because of the intensity of fear, great terror and immense 
turmoil, and because of what they know of their offences and sins. 
They will pray against themselves and call for doom, in regret and 
sorrow for what has passed, and they will say: 

*f\Voe to us! We were indeed heedless of this)* great day, for we were 
constantly distracted from it, indulging in worldly pleasures, until that 
which is certain (death) came to us, and the resurrection came to us. 
If anyone could die of regret and sorrow, they would die. 


20 This refers to the Day of Resurrection. 
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*{nay, we were wrongdoers)? - they will admit their wrongdoing and 
will acknowledge that Allah has been just towards them. 

At that point, orders will be issued to take them to the fire, they 
and that which they used to worship. Hence Allah says: 
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21:98. Verily you [O disbelievers] and that which you worship besides 
Allah are fuel for hell; to it you will [surely] come. 


21:99. If these [idols] had really been gods, they would not have come 
to it. But they will all abide therein forever. 

21:100. Therein they will be wailing, and they will not be able to hear. 

21:101. But those for whom We have decreed good will surely be kept 
far away from it. 

21:102. They will not hear even the slightest sound of it, and they will 
abide forever in that which their hearts desire. 

21:103. The greatest terror will not grieve them; and the angels will 
welcome them [saying]: This is your day, that you were 
promised. 


That is, O you who used to worship other gods alongside Allah, 
you «iare fuel for hell; to it you will [surely] come^, you and your 
idols. 
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The wisdom behind the admission of the idols to hell, even though 
they are inanimate and cannot think, and there is no sin on their part, 
is to highlight the lies of those who took them as gods, and so as to 
increase their punishment. Hence Allah says: 

«|If these [idols] had really been gods, they would not have come to 
it)*. This is like the verse in which Allah (%) says: 

«[[They will be raised up] so that He may make clear to them that 
concerning which they differ, and so that those who disbelieved may 
realise that they were lying.)* (an-Nahl 16: 39) 

Both the worshippers and their objects of worship will abide 
therein forever, and will never emerge from it or depart from it. 

^Therein they will be wailing)* because of the severity of the 
punishment 

«(and they will not be able to hear)*. They will be deaf, dumb and blind, 
unable to hear any sound other than that made by the fire, because of 
the intensity of its boiling, wailing and raging. 

The admission of the gods of the polytheists to hell only refers to 
the idols or those who were worshipped and approved of that. 

However in the case of the Messiah, ‘Uzayr, the angels and other 
close friends of Allah who were worshipped, they will not be punished 
for that. They are included among ifthose for whom We have decreed 
good)* that is, according to the prior knowledge of Allah and as is 
written in al-Lawh al-Mahfoodh. they are blessed, and in this world 
they are guided to the path of ease and righteous deeds. They «[will 
surely be kept far away from it)* namely hell. They will not enter it 
or even come near it; rather they will be kept very far away from it, 
so that they will not hear the slightest sound from it or see it. 

^and they will abide forever in that which their hearts desire)* of 
food, drink, spouses and scenery, such as no eye has seen, no ear has 
heard, nor has it ever entered the mind of man. That will be perpetual 
and will increase in beauty with the passage of time. 


sunniconnect.com 



Soorat al-Anbiya 


(104-105) | 245 


^The greatest terror will not grieve them)) that is, it will not worry 
them when the people panic at the greatest terror. That will be on the 
Day of Resurrection, when the fire is brought near, raging with anger 
towards the disbelievers and sinners, and there will be great panic and 
terror at that point, but these righteous people will not be grieved by 
that, because they are certain of what lies ahead of them, for Allah 
has granted them safety against what they fear. 

(jand the angels will welcome them)) when they are resurrected 
from their graves and come on camels as a delegation. The angels 
will congratulate them, saying: ifThis is your day, that you were 
promised)); we congratulate you for what Allah has promised you. 
So be of great good cheer, for what lies ahead of you of honour, and 
rejoice greatly, for Allah has saved you from fear and harm. 


(\ • 0-\ • t i iy J) 


21:104. On that day We will roll up the heavens like a written scroll. As 
We originated creation, so We will repeat it, a promise binding 
upon Us. We will indeed fulfil it. 


21:105. We wrote in the scripture, after We had done so in the Reminder: 
My righteous slaves will inherit the land. 


Here Allah tells us that on the Day of Resurrection, He will roll 
up the heavens, despite their vastness, as a written scroll is rolled 
up. The stars will be scattered, and the sun and moon will be rolled 
up and moved from their places. (|As We originated creation, so We 
will repeat it)j that is, We will create them anew, as We created them 
the first time. As we created them initially, when they were nothing, 
so too We will recreate them after they have died. 
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«(a promise binding upon Us. We will indeed fulfil it)* and do what 
We have promised. That is because of His perfect might, for nothing 
is impossible for Him. 

((We wrote in the scripture)* this refers to the divinely revealed 
Books, such as the Torah and the like 

Rafter We had done so in the Reminder)* that is. We wrote it in the 
divinely revealed Books, after We had written it in the previous record, 
namely al-Lawh al-Mahfoodh. What was written in it is: 

((My righteous slaves)* that is, those who did what was enjoined and 
avoided what was prohibited ((will inherit the land)* namely, the land 
of paradise. It is His righteous slaves whom Allah will cause to inherit 
paradise, as the people of paradise will say: 

(•(...Praise be to Allah Who has fulfilled His promise to us and given 
us this land as our own, so that we may dwell in paradise wherever 
we wish...)* (az-Zumar 39: 74) 

It may be that what is meant is becoming in charge of the land on 
earth, and that Allah will give the righteous power and authority on 
earth, and will cause them to be in charge of it, as He says elsewhere: 
((Allah has promised those among you who believe and do righteous 
deeds that He will surely make them successors [to power] in the 
land, as He made those before them successors; that He will surely 
establish for them their religion that He has chosen for them; and 
that He will surely cause their [present] state of fear to be replaced 
by peace and security. [That is because] they worship Me alone and 
do not associate anything with Me. If any are ungrateful after this, it 
is they who are the evildoers.)* (an-Noor24: 55) 


O O 
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21:106. Verily this [Qur’an] is sufficient for people who are devoted to 
worshipping Allah. 


21:107. And We have not sent you but as a mercy to the worlds. 

21:108. Say: It has been revealed to me that your God is One God. Will 
you then submit to Him [in Islam]? 

21:109. But if they turn away, say: I have proclaimed the message to all 
of you alike; but 1 do not know whether what you are warned 
of is imminent or far off. 


21:110. Verily He knows what is said openly and He knows what you 
conceal. 

21:111. For all I know, this may be a test for you and a short reprieve. 

21:112. He said: O my Lord, judge in truth. Our Lord, the Most Gracious, 
is the One Whose help is to be sought against what you utter 
[of falsehood]. 


Here Allah (i?) praises His noble Book, the Qur’an, and explains 
that it is completely sufficient and they have no need of anything else; 
no one can do without it. 

tjVerily this [Qur’an] is sufficient for people who are devoted to 
worshipping Allah)? that is, it is sufficient to help them reach their 
Lord and His paradise. It shows them the way to attain the sublime 
goal and best aim. Those who are devoted to worshipping Allah - who 
are the noblest of humankind - have no other aim, because this Book 
will guarantee that they will learn about their Lord and His names, 
attributes and deeds; and about the true stories of the unseen. It calls 
them to the fundamentals of faith, highlighting proof and evidence for 
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that, explaining all the commands and prohibitions, highlighting the 
faults and weaknesses of the soul, what could undermine deeds, and 
the ways they should follow in minor and major issues of religion. 
It warns them against the paths of the Shaytan and explains how 
he interferes with man and tries to gain control over him. Whoever 
does not think that the Qur’an is sufficient, may Allah never make 
him content. 

Then Allah praises His Messenger (3jj§) who brought the Qur’an: 
«[And We have not sent you but as a mercy to the worlds^ for he 
is Allah’s mercy, given to His slaves. So those who believe in him 
accept this mercy, give thanks for it and adhere to it, but others reject 
it, respond with ingratitude for the blessing of Allah, and refuse the 
mercy and grace of Allah. 

*(Sayjj, O Muhammad («||): «{It has been revealed to me that your 
God is One God]? and none is deserving of worship except Him. Hence 
He says: ^Will you then submit to Him [in Islam]?^ That is, submit 
in servitude to Him and surrender to His divinity. If they do that, then 
let them praise their Lord for this blessing that He has bestowed upon 
them that surpasses all other blessings. 

«(But if they turn away)? and do not submit in servitude to their 
Lord, then warn them of the punishment, and ^say: I have proclaimed 
the message)? that is, I have given notice of the punishment 
*fto all of you alike)? that is, all of us, you and I, are now equally aware 
of it, so do not say, when the punishment befalls you: 

<f...No bearer of glad tidings and no wamer ever came to us...)? 
(al-Ma ’idah 5: 19) 

Rather now everyone knows about it, because I have warned 
you and have told you the consequences of disbelief, and I have not 
withheld or concealed anything from you. 

?fbut I do not know whether what you are warned of)? namely the 
punishment «fis imminent or far off)?, because knowledge of that is 
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with Allah, and it is under His control; 1 have no say in the matter 
at all. 

*(For all I know, this may be a test for you and a short reprieve^ 
that is, perhaps the delay of the punishment that you seek to hasten is 
bad for you, so that you may enjoy life in this world for a little while, 
then your punishment will be greater. 

*(He said: O my Lord, judge in truth}* that is, between me and the 
disbelieving people. Allah answered this supplication and judged 
between them in this world, before the hereafter, as He punished the 
disbelievers at the Battle of Badr and otherwise. 

<(Our Lord, the Most Gracious, is the One Whose help is to be 
sought against what you utter [of falsehood]}* that is, we ask our Lord, 
the Most Gracious, and we seek His help against what you say; we 
will prevail over you and your religion will diminish. This is not self¬ 
admiration on our part, and we are not putting our trust in our power 
or strength; rather we are seeking the help of the Most Gracious, in 
Whose Hand is the forelock of every creature, and we hope that He 
will continue to bestow His mercy upon us. And He did indeed do 
that. Praise be to Allah. 

This is the end of the commentary on Soorat al-Anbiya’. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^), his family, and 
his Companions abundantly until the Day of Judgement. 
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Soorat al-Hajj 

(it V\as said that it is 
Makki or Madani) 




In the name of Allah, 
the Most Gracious, the Most Merciful 



22:1. O humankind, fear your Lord, for verily the convulsion of the 
Hour will be a terrible thing. 


22:2. On the day you see it, every nursing mother will be distracted 
from the infant she is nursing and every pregnant woman will 
miscarry. You will see people as though they are drunk, although 
they are not drunk, but the punishment of Allah will be severe 
indeed. 


Here Allah addresses all people, telling them to fear their Lord 
Who has bestowed upon them all sorts of blessings, both visible and 
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hidden. Therefore they should fear Him and refrain from ascription 
of partners to Him, evildoing and sin; and they should comply with 
His commands as much as possible. 

Then He tells them that He will help them to fear Him, and He 
warns them against not doing that, by telling them of the horrors of 
the Day of Resurrection. 

<:for verily the convulsion of the Hour will be a terrible thing)} 
and no one can estimate how terrible it will be and what its nature 
will be. When the Hour begins, the earth will shake and convulse, 
and there will be earthquakes. The mountains will begin to collapse 
and crumble, and will become like heaps of shifting sand, then 
like scattered dust. Then humankind will be divided into three 
groups. 

The heaven will be rent asunder, the sun and the moon will be 
rolled up, and the stars will be scattered. There will be such turmoil 
and upheaval that hearts will crack, children will turn grey and the 
solid mountains will melt. Hence Allah says: 

(•(On the day you see it, every nursing mother will be distracted 
from the infant she is nursing)}, even though the nursing mother 
naturally has a deep love for her child, especially at this stage, at 
which the infant cannot survive without her. 

((and every pregnant woman will miscarry)} because of the intensity 
of terror and horror. 

(•(You will see people as though they are drunk, although they are 
not drunk)} that is, you would think - if you saw them - that they were 
drunk from imbibing alcohol, but they will not be drunk. 

((but the punishment of Allah will be severe indeed)} and as a result 
they will lose their minds, and their hearts will be filled with fear and 
panic; their hearts will reach their throats and they will stare fixedly 
in horror. On that day, no father will avail his child and no child will 
avail his father anything. On that day: 
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^...a man will flee from his own brother, and from his mother and 
his father, and from his wife and his children. Every one of them, 
on that day, will have too many concerns of his own to care about 
anyone else.)? (‘Abasa 80: 34-37) 

On that day: 

*f...the wrongdoer will bite on his hands and say: Would that 1 had 
taken a path with the Messenger. Alas for me! Would that 1 had not 
taken So-and-so as a friend!)? (al-Furqan 25: 27-28) 

On that day, some faces will turn dark and others will turn bright. 
The Balance will be set up which will weigh the smallest particle of 
good or evil. The records of deeds will be spread out, with all that 
they contain of deeds, words and intentions, small or great. The sirat 
(the path leading to paradise that passes over hellfire) will be set up 
over hell, paradise will be brought near to the pious, and hell will be 
placed in full view of those who went astray. 
sfWhen it sees them from afar, they will hear its raging and roaring. 
When they are cast into a narrow place therein, bound together 
in shackles, they will call out [wishing] for death.)? (al-Furqan 25: 
12-13) 

But it will be said to them: 

([...Do not call out once [wishing] for death today; rather call out 
many times.)? (al-Furqan 25: 14) 

But when they call upon their Lord, asking Him to bring them out 
of it. He will say: 

«f...Away with you! Be humiliated therein and do not speak to Me.]? 
(al-Mu minoon 23: 108) 

The Most Merciful Lord will be angry with them; the painful 
punishment will befall them, and they will despair of all good. They 
will find all their deeds recorded, with nothing omitted, not even the 
tiniest detail. 
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On the other hand, the pious will be in a garden, rejoicing (30:15), 
enjoying all kinds of pleasures, abiding forever in that which their 
hearts desire (21:102). 

The wise person who knows that all of this lies ahead of him is 
expected to prepare the means that will enable him to reach it, and 
he should not hope to live long (in this world) and give up striving. 
He should fear Allah, and love and remembrance of Allah should be 
the essence of all his deeds. 



v- ; v'»< t \ 
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22:3. Among people there are some who dispute about Allah without 
knowledge, and they follow every rebellious devil, 


22:4. about whom it is decreed that whoever takes him as an ally, he 
will lead him astray and guide him to the punishment of the 
raging fire. 


That is, among people there are some who followed the path of 
misguidance, and began to argue on the basis of falsehood against the 
truth, wanting to prove and support falsehood and invalidate the truth. 
But in fact they are extremely ignorant and do not have any knowledge. 
All they have is blind imitation of the leaders of misguidance, and of 
every rebellious devil who stubbornly rebelled against Allah and His 
Messengers, opposing them and going against what they said, thus 
becoming leaders of those who called people to hell. 

ffabout whom it is decreed]? that is, it is decreed against this 
rebellious devil 

^that whoever takes him as an ally]* that is, follows him 
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«|he will lead him astray)? from the truth, and will keep him away 
from the straight path 

({and guide him to the punishment of the raging fire)*. 

The person who disputes about Allah has combined his own 
misguidance with attempts to misguide other people. He is a follower 
and imitator of every rebellious devil. This is darkness upon darkness, 
and it includes the majority of the disbelievers and innovators, for 
most of them are mere imitators who argue without knowledge. 
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22:5. O humankind, if you are in doubt about the resurrection, then 
consider that We created you from dust, then from a drop of 
semen, then from a clinging clot, then from a lump of flesh, 
shaped and unshaped,- 1 so that We may make clear to you [Our 
power]. And We cause to remain in the wombs whomever We 


- 1 ({shaped and unshaped j»: the developing embryo is initially unshaped, then 
its features start to appear until it is fully shaped. This is what is seen in 
the event of miscarriage; the embryo is either undeveloped (unshaped) 
or has distinct features (shaped). 
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will for an appointed term. Then We bring you forth as infants, 
then [We cause you to grow] so that you may reach your age 
of full strength. Then some of you die and some are sent back 
to a feeble age, so that, after having had knowledge, they then 
know nothing at all. You see the earth dry and barren, but when 
We send down rain upon it, it stirs and swells, and brings forth 
beautiful plants of every kind. 

22:6. That is because Allah alone is the Truth; He alone brings the 
dead to life, and He has power over all things. 

22:7. For verily the Hour is coming; there can be no doubt about it. 
And verily Allah will raise up those who are in the graves. 


«(0 humankind, if you are in doubt about the resurrection^ and you 
do not know when it will happen, even though all that is required of 
you is to believe your Lord and believe His Messengers with regard to 
this matter. But if you must doubt it, then here are two rational proofs 
that you can see, either one of which definitively points to that which 
you doubt, and will dispel the doubts from your heart. 

Firstly, Allah gives as evidence the beginning of man’s creation, 
for the One Who initiated his creation will repeat it. 

«fthen consider that We created you from dust^ - this refers to the 
creation of the father of humankind, Adam (^k) 

«(then from a drop of semen- this is the beginning of the creation 
process 

tjthen from a clinging clot^ that is, the drop of semen turns into red 
blood, by Allah’s leave 

^then from a lump of fleshy that is, the blood turns into a lump of flesh 
the size of a morsel of food. That lump of flesh is sometimes ^shaped)* 
that is, it has human features; or sometimes it is ^unshaped^, when 
the womb miscarries it before it is shaped. 

^so that We may make clear to you^ how you are created and 
the stages of your development. Even though He is able to complete 
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creation in a single moment, He highlights to us the perfect nature of 
His wisdom, the greatness of His might and the vastness of His mercy. 

^And We cause to remain in the wombs whomever We will for 
an appointed term)? that is, We cause to become established in the 
womb and not expelled thereby whatever We will, for an appointed 
term, which is the duration of pregnancy. 

^Then We bring you forth)? from your mothers’ wombs 
?fas infants)?, not knowing anything and having no power. We cause 
your mothers to look after you and We grant you provision at their 
breast, then you move through one stage after another until you reach 
your age of full strength, which is the peak of your physical and 
mental faculties. 

^Then some of you die^ before reaching the age of full strength, 
and some pass that stage and are sent back to a feeble age, which 
is the worst stage. That is senile old age and dementia, in which the 
individual’s mental capacity diminishes and is lost, as are all his other 
strengths, and he becomes weak. 

^so that, after having had knowledge, they then know nothing at 
all)? that is, so that this elderly person will know nothing that he knew 
before, because his mind has grown weak. Human strength begins and 
ends with weakness: the weakness of childhood and the weakness of 
old age, as Allah says: 

?(It is Allah Who created you in a state of weakness, then after 
weakness He gave you strength, then after strength, weakness and grey 
hair. He creates as He wills, and He is the All-Knowing, Omnipotent.)? 
(ar-Room 30: 54) 

Secondly, Allah gives as evidence the revival of the earth after it 
was dead, concerning which He says: 

^You see the earth dry and barren)? that is, lifeless and dusty, with 
no vegetation or greenery. 
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^but when We send down rain upon it, it stirs^ with the movement 
of plants beginning to grow 

^and swells)* that is, it rises up after it was subdued, due to increased 
growth 

<fand brings forth beautiful plants of every kind)* that is, all kinds of 
plants, the beauty of which brings delight to the beholder and brings 
joy to those who reflect. These two definitive proofs highlight the 
following points: 

({That is because Allah)* is the One Who created man from that 
which He described to you, and gave life to an earth that was dead, and 
He ({alone is the Truth)* that is. He alone is the Lord Who is deserving 
of worship, and none should be worshipped except Him. Worship 
of Him is the truth and worship of anything other than Him is false. 
({He alone brings the dead to life^ - as He initiated creation and as 
He gave life to an earth that was dead 

<$and He has power over all things)-* - as He has made you see the 
brilliance of His power and creation. 

({For verily the Hour is coming)* so there is no reason to think 
that it is not possible 

({And verily Allah will raise up those who are in the graves)*, then 
He will requite them for their deeds, both good and bad. 


(\ ajj! ijij ul'-uL-> 


22:8. Among people there are some who dispute about Allah without 
knowledge, without guidance and without any clear revealed 
text. 
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22:9. They turn their faces away in scorn, so as to lead people astray 
from the path of Allah. For them there is disgrace in this world, 
and on the Day of Resurrection We will cause them to taste the 
punishment of the scorching fire. 

22:10. [It will be said to them:] This is because of what your hands 
sent on ahead. For Allah is never unjust to [His] slaves. 


The ^dispute]? mentioned above [vv. 3-4] refers to the argument of 
one who argues on the basis of imitation (and has no knowledge of his 
own). Here the ifdispute)* refers to the argument of the rebellious devil 
who calls people to innovation. Allah tells us that he «{dispute[s] about 
Allah )* that is, he disputes with the Messengers of Allah and their 
followers on the basis of falsehood in an attempt to refute the truth 
^without knowledge)* that is, without sound knowledge 
^without guidance)* that is, without following in his argument anyone 
who could guide him, and without being guided by rational thinking, 
or following someone who is guided 

<[and without any clear revealed text)* that is, without any rational 
or textual proof. It is nothing but specious arguments with which the 
Shaytan inspires him. 

^...But the devils whisper to their friends [among humankind] to 
argue with you...)* (al-An'am 6: 121) 

Despite that, ^They turn their faces away in scorn)*. This refers to 
their being too arrogant to follow the truth and their scorn for people. 
They rejoice in what they have of knowledge that is not beneficial and 
they look down upon the people of truth and the truth that they follow. 
«fso as to lead people astray from the path of Allah)* that is, so that 
they may be promoters of misguidance. This includes all the leaders 
of disbelief and misguidance. 

Then Allah mentions their punishment in this world and the 
hereafter: 
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tfFor them there is disgrace in this world)) that is, they will be 
exposed to shame in this world, before the hereafter. This is one of 
the wondrous signs of Allah, for you will not find anyone who calls to 
disbelief and misguidance but he will be resented, cursed, hated and 
blamed by people and he will have what he deserves, each according 
to his situation. 

^and on the Day of Resurrection We will cause them to taste the 
punishment of the scorching fire)) that is, We will cause him to taste 
its intense scorching heat. That is because of what their hands sent 
on ahead. ^For Allah is never unjust to [His] slaves)). 
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22:11. Among people there are some who worship Allah on the edge 
[of faith]. If something good comes to them, they are content 
with it, but if a trial befalls them, they make an about-face, 
thus forfeiting both this world and the hereafter. That is indeed 
manifest loss. 


22:12. They call, besides Allah, upon that which can neither harm them 
nor benefit them. That is straying far into error. 

22:13. They call upon that which is more likely to harm them than 
benefit them. What a wretched protector and what a wretched 
associate! 


That is, among people there are some who are weak in faith; faith 
has not truly entered their hearts and they have never felt the joy of 
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faith. Rather they entered the religion either out of fear or by way of 
following a custom, and they cannot be steadfast when faced with 
trials and tribulations. 

^If something good comes to them, they are content with it}? if 
provision continues to come easily, and they are not faced with any 
hardship, they are content with that life of ease, not with their faith. 
Allah may give them well-being and not put them through trials which 
could cause them to give up their religion. 

(•(but if a trial befalls them^ such as being faced with hardship or the 
loss of someone or something dear to them 

((they make an about-face)? that is, they apostatise and give up their 
religion. 

((thus forfeiting both this world and the hereafter)?. With regard to 
this world, this means that they do not get what they hope for by 
apostatising. The one who made his apostasy his capital, giving up his 
faith in return for something that he thought he would achieve, will 
find that his efforts were to no avail and he will not get anything but 
what is decreed for him. With regard to the hereafter, it is obvious. 
They will be deprived of paradise which is as vast as the heavens and 
the earth, and they will deserve hell. 

((That is indeed manifest loss)? that is, clear and obvious loss. 

((They)? that is, those who do an about-face 
((call, besides Allah, upon that which can neither harm them nor 
benefit them)?. This description is applicable to everything that is 
called upon and worshipped instead of Allah: it has no power to bring 
benefit or cause harm to itself or to anyone else. 

((That is straying far into error)? which has reached the ultimate level, 
when people turn away from worshipping the One Who can bring 
benefit and cause harm, the One Who is Self-Sufficient and can suffice 
others, and they focus instead on worshipping a created being that 
is like them or lower in status, that has no power or control at all; 
rather they are more likely to find the opposite of what they seek to 
attain. Hence Allah says: 
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^They call upon that which is more likely to harm them than 
benefit them^ because the harm it causes, that will affect them in 
both mind and body, in this world and the hereafter, is well known. 
«fWhat a wretched protectory - this refers to that object of worship 
^and what a wretched associated that is, the companion who was 
always there. The purpose of a protector and associate is to attain 
benefit and ward off harm, but in this case none of that was achieved, 
so this protector and associate is indeed deserving of blame. 





22:14. Verily Allah will admit those who believe and do righteous 
deeds to gardens through which rivers flow; verily Allah does 
whatever He wills. 


Having mentioned those who argue on the basis of falsehood, and 
explained that they are of two types: those who imitate others and 
those who are leaders of the call to falsehood, Allah (-fe) now tells 
us that those who claim to have faith are also of two types: those for 
whom faith has not truly entered their hearts, as mentioned above, 
and a second category, namely those who are truly believers and who 
confirm their faith by doing righteous deeds. Allah (^?) tells us that 
He will admit them to gardens through which rivers flow. 

Paradise is described as jannah because it contains dwellings, 
palaces, trees and plants that cover ( tujinnu) those who are in them, 
and they are concealed by them because they are so abundant and 
plentiful. 

€(verily Allah does whatever He wills)?. Whatever He wills, He 
does without any resistance or opposition. That includes causing the 
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people of paradise to reach it; may Allah make us among them by 
His grace and generosity. 
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22:15. Whoever thinks [and hopes] that Allah will not grant victory to 
him [His Messenger] in this world and in the hereafter, let him 
tie a rope to heaven [and climb up], so as to stop the victory 
[from coming down from Allah to the Prophet], then let him see 
whether his action will do away with that which has enraged 
him. 22 


That is, whoever thinks that Allah will not grant victory to His 
Messenger (^|), and that the religion of Islam will diminish, then 
he should understand that victory is from Allah and He sends it down 
from heaven. 

«flet him tie a rope to heaven [and climb up], so as to stop the 
victory^ that is coming down from heaven. 

^then let him see whether his action will do away with that which 
has enraged him$» that is, let him see whether the plot he is hatching 
against the Prophet (#|), the effort he is putting into fighting him 
and his eagerness to destroy his religion will do away with that which 
has enraged him of the religion of Islam prevailing. 

This verse confirms that this can never happen, and that he will 
never be able to do away with that which has enraged him, no matter 
what measures he takes. 


22 What is meant is that the hopes and wishes of those enemies will not 
change anything, and the Prophet’s victory is inevitable, so they may as 
well give up and kill themselves. 
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What this verse means is: O you who oppose the Messenger 
Muhammad (i|§) and are striving to extinguish his religion, thinking 
on the basis of ignorance that your efforts will benefit you, you should 
understand that no matter what measures you take and no matter what 
efforts you make to oppose and harm the Messenger (#|), that will 
not take away your rage and will not give you any satisfaction. You 
have no power to do that, but We will point out something that could 
take away your rage and help you to stop the victory from reaching the 
Messenger ($£%), if that was possible: take a rope and tie it to heaven, 
then climb up until you reach the gates of heaven from which victory 
comes; then block those gates and put an end to them. Thus you will 
do away with that which has enraged you. This is the right plan; you 
should never think that any other plan could help you to do away with 
that which has enraged you, no matter how many people help you. 

This verse contains a promise and glad tidings that Allah will 
grant victory to His religion, His Messenger (5^), and His believing 
slaves, as is quite clear, and He will cause the disbelievers who seek 
to extinguish the light of Allah with their mouths to lose hope, for 
Allah will perfect His light even though the disbelievers hate that and 
no matter how hard they strive. 
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22:16. Thus We have sent down to you clear revelations; verily Allah 
guides whomever He wills. 


That is, as We have explained issues clearly in this Qur’an, We 
have made it of clear verses that explain all that is needed of beneficial 
issues. But guidance is in the Hand of Allah; whomever Allah wishes 
to guide, he will be guided by this Qur’an, and he will adhere to it and 
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follow its teachings, and he will benefit from its light. But whomever 
Allah does not wish to guide, even if all signs come to him he will not 
believe, and the Qur’an will not benefit him in the slightest; rather it 
will be proof against him. 
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22:17. Verily those who believe, those who are Jews, the Sabians, the 
Christians, the Magians and those who ascribe partners to Allah 
- Allah will judge between them on the Day of Resurrection. 
Verily Allah is Witness over all things. 


22:18. Do you not see that to Allah prostrate all those who are in the 
heavens and on earth, the sun, the moon, the stars, the mountains, 
the trees, the animals, and many people? But there are also many 
for whom punishment is inevitable. Whomever Allah disgraces, 
none can honour him. Verily Allah does whatever He wills. 
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22:19. These are two opposing groups who are disputing about their 
Lord. As for those who disbelieve, garments of fire will be 
cut out for them, and scalding water will be poured over their 
heads, 

22:20. which will cause their insides and their skins to melt. 

22:21. They will be lashed with rods of iron. 

22:22. Every time they want to escape from it, in their anguish, they 
will be driven back into it and [it will be said to them]: Taste 
the punishment of the scorching fire! 

22:23. Verily Allah will admit those who believe and do righteous deeds 
to gardens through which rivers flow. They will be adorned 
therein with bracelets of gold and of pearls, and their garments 
therein will be of silk. 

22:24. For they were guided to the best of words and they were guided 
to the path of Him Who is Worthy of all praise. 


Here Allah (4g) tells us about the groups among the people of 
earth, those who were given the scriptures, the believers, the Jews, 
the Christians, the Sabians, the Magians and the polytheists. He 
will gather them all together on the Day of Resurrection, will pass 
judgement between them on the basis of His just rule, and requite 
them for their deeds that He recorded, wrote down and witnessed. 
Hence He says: Verily Allah is Witness over all things^. 

Then He explains this judgement between them: «[These are two 
opposing groups who are disputing about their Lord]?, each group 
claiming that it is following the right path. 

^As for those who disbelieve]? - this includes all disbelievers, such 
as the Jews, Christians, Magians, Sabians and polytheists, 
^garments of fire will be cut out for them]? that is, garments of 
pitch will be made for them, then they will be set on fire, so that the 
punishment will envelop them from all directions. 
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*fand scalding water)* that is, extremely hot water ^will be poured 
over their heads)*; it will cause whatever is inside them of flesh, fat 
and intestines to melt, due to the severity of its heat. 

^They will be lashed with rods of iron)* in the hands of stem angels 
who will strike them with those rods and subdue them. 

«$Every time they want to escape from it, in their anguish, they 
will be driven back into it)*. The punishment will never be reduced 
for them and they will never be given any respite. It will be said to 
them, by way of rebuke: ^Taste the punishment of the scorching fire! ^ 
That is, the fire that bums hearts and bodies. 

^Verily Allah will admit those who believe and do righteous deeds 
to gardens through which rivers flow)*. It is well known that this 
description does not apply to anyone other than the Muslims, who 
believe in all the Books and all the Messengers. 

*(They will be adorned therein with bracelets of gold and of pearls^ 
which will adorn their arms; both their men and their women will 
wear bracelets of gold 

*fand their garments therein will be of silk)&. Allah completes the 
description of their joy by referring to different kinds of delicious 
food, which may be implied by the word gardens; by referring to 
rivers going in all directions, which are rivers of water, milk, honey 
and wine; by referring to different kinds of clothing and splendid 
jewellery. That is because ttfthey were guided to the best of words^, 
the best and most virtuous of which is the word of sincere faith (la 
ilaha ilia Allah), then all good words, including remembrance of Allah 
and kind words to the slaves of Allah. 

tfand they were guided to the path of Him Who is Worthy of all praise)* 
that is, they were guided to the path of Allah, the Most Praiseworthy, 
for Allah often ascribes the path to Himself, because it leads the one 
who follows it to Allah. Moreover, the path itself may be described 
as praiseworthy, because all its teachings are based on wisdom and 
praise, for everything that is enjoined in Islam is good and everything 
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that is forbidden is bad. This is the religion of the middle path between 
two extremes, a religion that encourages the pursuit of beneficial 
knowledge and doing righteous deeds. 

The fact that Allah is mentioned here as He ^Who is Worthy of 
all praise]* indicates that they attained guidance by virtue of their 
praising their Lord and by virtue of His blessings upon them. Hence 
they will say in paradise: 

«f... Praise be to Allah Who has guided us to this, for we would never 
have been guided if Allah had not guided us...]* (al-A 'rafl: 43) 

In the midst of this passage (in 22: 18), Allah mentions the 
prostration of all creatures to Him, all those who are in the heavens 
and on earth, the sun, the moon, the stars, the mountains, the trees, 
the animals and many people, namely the believers. 

<|But there are also many for whom punishment is inevitable^ 
that is, it has been decreed, because of their disbelief and failure to 
believe. Allah did not guide them to faith, because He has disgraced 
them, and ^Whomever Allah disgraces, none can honour him]* and 
none can resist His will or object to His will. 

As all creatures prostrate to their Lord and submit to His greatness 
and power, this indicates that He alone is the Lord Who is deserving 
of worship, the Sovereign Who is deserving of all praise. Whoever 
turns away from Him to worship something other than Him has gone 
far astray and is clearly a loser. 



(T o • j^-») 



sunniconnect.com 



268 | Tafseer as-Sa'di 


Juz '1 7 


22:25. As for those who disbelieve and bar [people] from the path of 
Allah and from the Sacred Mosque - which We have made for 
all people, residents and visitors alike - and any who intend to 
profane it by deliberate evildoing. We will cause them to taste 
a painful penalty. 


Here Allah (-4c) tells us about the abhorrent ways of the polytheists 
who disbelieved in their Lord: they combined disbelief in Allah and 
His Messenger with barring people from the path of Allah and 
preventing them from believing, and also barring them from the 
Sacred Mosque, which did not belong to them or their forefathers; 
rather all people have equal rights to it, both residents and visitors. 
Indeed, they barred from it the best of humankind, namely Muhammad 
(J§|) and his Companions. In fact, because the Sacred Mosque is a 
holy and venerated place, whoever intends to profane it by deliberate 
evildoing. We will cause them to taste a painful penalty. 

Merely intending to do wrong or commit profane acts in the 
sanctuary makes punishment inevitable, although in other cases a 
person will not be punished unless he actually does the wrong deed. 
So how about those who actually committed the worst of wrongdoing, 
such as disbelieving, ascribing partners to Allah, barring people from 
His path and preventing those who wanted to visit the Sacred Mosque? 
What do you think Allah will do to them? 

This verse highlights the obligation to respect and venerate the 
sanctuary, and warns against wanting to commit sin therein and 
actually doing that. 
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22:26. And [remember] when We showed to Ibraheem the site of the 
[Sacred] House, [saying]: Do not associate anything in worship 
with Me, and purify My House for those who circumambulate 
it, those who stand to pray, and those who bow and prostrate. 


22:27. And proclaim to all people the duty of pilgrimage. They will 
come to you on foot and on every lean camel, coming from 
every distant land. 


22:28. so that they may avail themselves of benefits and mention the 
name of Allah [at the time of sacrifice], during the appointed 
days, over the livestock that He has provided for them; then eat 
thereof and feed the wretched poor. 

22:29. Then let them complete their rites, fulfil their vows, and [again] 
circumambulate the Ancient House. 


Here Allah mentions the greatness and majestic nature of the 
Sacred House, and the greatness of the one who built it, namely the 
close friend of the Most Gracious: 

«(And [remember] when We showed to Ibraheem the site of the 
[Sacred] House]* and We caused him to stay there, and We caused some 
of his progeny to reside permanently in that place. Allah instructed 
him to build it, so he built it on the basis of piety and obedience to 
Allah. He built it along with his son lsma‘eel, instructing him not to 
associate anything with Allah, to make his deed sincerely for the sake 
of Allah alone, and to build it in the name of Allah. 

^and purify My House]* that is, purify it from polytheism and sin, 
and cleanse it of impurity and dirt. The Most Gracious called it His 
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House in order to highlight its great status and virtue, and so that 
people would have great love for it, their hearts would long to come to 
it from all directions, and people would be motivated to purify it and 
venerate it, because it is the House of the Lord, purifying it for those 
who circumambulate it and those who worship at that place, and those 
who stay there to perform some acts of worship such as remembering 
Allah, reading Qur’an, acquiring knowledge and teaching it, and other 
acts by means of which one may draw closer to Allah, 
tfand those who bow and prostrate)* that is, people who come and 
pray there. In other words, purify it for those good people whose main 
aim is to worship and serve their Lord, and to draw near to Him at 
His House. These people have the right and deserve to be honoured 
and welcomed. Part of honouring them is to purify the House for 
their sake. Purifying it includes purifying it of loud voices talking 
of idle things that disturb those worshippers who come to pray and 
circumambulate the Kaaba. Circumambulation is mentioned before 
standing to pray, because it is unique to this House; then prayer is 
mentioned, because it is something that is common to every mosque. 

*(And proclaim to all people the duty of pilgrimage)* that is, tell 
them about it, summon them to it, and convey to near and far how 
obligatory and virtuous it is. If you call them, they will come to 
you to perform Hajj and ‘umrah. They will come on foot, walking 
with longing (to visit the sacred places) ^and on every lean camel)*, 
crossing wildernesses and deserts, travelling great distances, until 
they reach the holiest of places, ^coming from every distant land)* 
that is, from every faraway land. 

Ibraheem (^) did that, as did his descendant Muhammad (#|); 
he called people to come on pilgrimage to this House, and they both 
did that repeatedly. And what Allah promised came to pass: people 
came to it on foot and riding, from east and west. Then Allah mentions 
the benefits of visiting the sacred House of Allah, so as to encourage 
people to do that: 
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<[so that they may avail themselves of benefits)* that is, so that 
they may avail themselves at the House of Allah of spiritual benefits 
such as acts of worship, including acts of worship that can only be 
done at that place, and worldly benefits such as earning income and 
making some worldly gains. All of this happens, as everyone knows, 
^and mention the name of Allah [at the time of sacrifice], during the 
appointed days, over the livestock that He has provided for them)* 
- this refers to another of the spiritual and worldly benefits. In other 
words: mention the name of Allah at the time of slaughtering the 
sacrificial animals, in gratitude to Allah for what He has bestowed 
thereof and made easy for the pilgrims. When you have slaughtered 
them, ^then eat thereof and feed the wretched poor)* that is, those 
who are very poor. 

tfThen let them complete their rites)* that is, let them complete 
their pilgrimage rituals, which includes removing dirt that has got 
onto them during the state of ihram. 

^fulfil their vows]* that they took upon themselves, to perform Hajj 
and ‘umrah, and offer the sacrifice. 

t(and [again] circumambulate the Ancient House)*, the best of all 
mosques. This command to circumambulate the Kaaba is a specific 
instruction that comes after the command to perform the rituals in 
general, to highlight its special virtue, and because it is the ultimate 
act; everything that comes before it is a means to get to this point. 

Perhaps - and Allah knows best - it is also for another reason, 
which is that circumambulation is prescribed at all times, whether it 
is connected to a pilgrimage or is done separately. 
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22:30. Such [is the pilgrimage]; whoever honours the sacred rites of 
Allah, that is better for him with his Lord. All livestock has 
been made lawful for you except that mentioned to you [as 
unlawful]. So shun the abomination of idols and shun all words 
of falsehood, 

22:31. being true in faith to Allah alone, not ascribing any partner to 
Him. Whoever ascribes partners to Him, it is as if he has fallen 
from heaven and been snatched up by birds or carried away by 
the wind to a far-off place. 


^Such [is the pilgrimage] That is, what We have mentioned to 
you of those rulings that have to do with the pilgrimage and what they 
involve of venerating, showing respect to and honouring the sacred 
rites of Allah; venerating the sacred rites of Allah is something that is 
beloved to Him and is a means of drawing closer to Him for the one 
who venerates and honours those rites. Allah will reward him greatly 
for that, and it will be good for him in his spiritual and worldly affairs, 
and in the hereafter with his Lord. 

The sacred rites of Allah include everything that is sacred and 
that we are instructed to respect, such as acts of worship and other 
matters, including all the rituals, the Haram zone, ihram, the sacrificial 
animals, and all the acts of worship that Allah has instructed His slaves 
to adhere to and perform. 

Venerating them means respecting them in one’s heart, loving them 
and showing complete servitude when doing them, without taking 
the matter lightly, feeling lazy or showing reluctance. 

Then Allah mentions His blessing and kindness, as He has made 
permissible to His slaves the livestock animals such as camels, cattle 
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and sheep, and has made them part of the rituals through which one 
draws closer to Him. Thus His blessing is shown to be great on two 
counts (namely making their meat permissible and making them part 
of the rituals). 

«(A11 livestock has been made lawful for you except that mentioned 
to you [as unlawful])? in the Qur’an, in the verse in which Allah (4g) 
says: 

^Forbidden to you [for food] are: the meat of animals found dead, 
blood, the flesh of swine...)? (al-Ma 'idah 5. 3) 

But what He forbade to them was because of His mercy towards 
His slaves; He forbade it to them for the purpose of purifying them and 
cleansing them from the sin of polytheism and speaking falsehood. 
Hence He says: 

^So shun the abomination)? that is, the filth and evil ^of idols)? that 
they regarded as gods besides Allah, for they are the worst kind of 
innovation. 

^and shun all words of falsehood)? that is, all forbidden kinds of 
speech, for they come under the heading of words of falsehood. This 
includes lying and bearing false witness. 

Having forbidden them to ascribe partners to Him, worship idols 
and speak words of falsehood, Allah now enjoins them to be ^true 
in faith to Allah alone)? that is, turning to Him and focusing on His 
worship, turning away from all besides Him, ^not ascribing any 
partner to Him)?. 

4 Whoever ascribes partners to Him, it is as if he has fallen from 
heaven and been snatched up)? quickly *(by birds or carried away 
by the wind to a far-off place)? that is, a distant place. Such is the 
polytheist, for faith is like the heavens: it is protected and elevated. 
But whoever shuns faith is like the one who has fallen from heaven 
and is exposed to troubles and problems. He may be snatched up by 
the birds, who will tear him limb from limb. This is like the polytheist: 
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when he shuns the protection of faith, the devils snatch him from 
all directions and tear him apart, spoiling his spiritual and worldly 
well-being. 
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22:32. That [is the command]. And whoever honours the rites of Allah, 
verily that stems from piety of the hearts. 


22:33. You may derive benefit [from the sacrificial animals] for an 
appointed term, then their place of sacrifice is near the Sacred 
House. 


That is, what we have mentioned to you about venerating the 
sacred rites and symbols of Allah. What is meant by symbols is the 
visible symbols of Islam, including all the rituals, as Allah (ik) says 
elsewhere: 

Verily, Safa and Marwah are among the symbols of Allah... 

(al-Baqarah 2: 158) 

It also includes offering the sacrifice in Makkah. 

We stated above that what is meant by honouring them is 
venerating them and doing them in the most perfect manner possible. 
That includes the sacrificial animals: they are to be respected and the 
animals chosen for the sacrifice should be of high quality and healthy, 
perfect in all ways. Honouring the sacred rites of Allah stems from 
piety of the hearts. The one who honours them is proving his piety 
and the soundness of his faith, because honouring them results from 
honouring and venerating Allah. 

«[You may derive benefit [from the sacrificial animals] for an 
appointed term)J this refers to the sacrificial animals that are brought 
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to Makkah, camels and others. The owner may derive benefits from 
them by riding them, milking them, and so on, so long as that does 
not cause any harm to them 

«|for an appointed term}# that is, for a limited time, which is until 
they are slaughtered. When the animals reach their place of sacrifice, 
which is the Ancient House - this refers to the entire Haram zone, 
Mina and elsewhere - then when they are slaughtered, eat from their 
meat, give some as a gift, and feed the desperate poor. 



22:34. For every nation We ordained rites of sacrifice, so that they might 
mention the name of Allah [at the time of sacrifice] over the 
livestock that He provided for them. But your God is One God, 
so submit to Him alone. And give glad tidings [O Muhammad] 
to the humble. 


22:35. those whose hearts are filled with awe when Allah is mentioned, 
who endure with patience whatever befalls them, establish 
prayer, and spend out of what We have provided for them. 


That is, for each of the previous nations, We ordained rites of 
sacrifice. Therefore hasten to do good deeds so that We may see which 
of you is best in deeds. The wisdom behind Allah’s ordaining rites of 
sacrifice for each nation was so as to establish remembrance of Him 
and focus on giving thanks to Him. Hence He says: 

^so that they might mention the name of Allah [at the time of 
sacrifice] over the livestock that He provided for them. But your God 
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is One God)?. Even though the types of rituals differed, they were 
all agreed on this principle, namely the divinity of Allah and the fact 
that He alone is to be worshipped, and no partners are to be ascribed 
to Him. Hence He says: 

^so submit to Him alone)? that is, submit and surrender to Him and 
no other, for submission to Him is the path that leads to paradise. 
«|And give glad tidings^ in this world and the hereafter *fto the 
humble)? that is, those who humble themselves before their Lord 
and submit to His command, and are humble towards His slaves. 

Then Allah describes the characteristics of the humble: 

^those whose hearts are filled with awe when Allah is mentioned)* 
that is, their hearts are filled with fear and veneration, and for that 
reason they refrain from that which is forbidden, because of their fear 
and awe of Allah alone. 

«fwho endure with patience whatever befalls them)? of hardship, 
sickness or other kinds of harm. They do not become discontent with 
any of that; rather they bear it with patience for the sake of their Lord, 
seeking His reward and hoping for it. 

^establish prayer)? that is, those who establish it properly and perfectly, 
by doing that which is obligatory and that which is recommended, 
with complete submission and servitude, both outward and inward. 

^and spend out of what We have provided for them)? this includes 
all kinds of obligatory expenditure, such as zakah, expiation, spending 
on wives, dependents and relatives, as well as recommended kinds 
of spending such as charity of all kinds. 

It says f(out of what)? so as to highlight that it is only some of it, so 
as to indicate how easy the commands of Allah are, and to encourage 
people to do that, because it is only a small part of that which Allah 
has provided. The individual could not have obtained it, were it not 
that Allah made it easy for him and provided it to him. This command 
is addressed to one who has received provision from the bounty of 
Allah: spend out of what Allah has provided for you, and Allah will 
spend on you and give you more. 
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22:36. We have ordained the sacrificial camels for you as one of the 
rites of Allah. There is much good for you in them. So mention 
the name of Allah over them [at the time of sacrifice] as they 
are standing, then after they have fallen lifeless to the ground, 
eat thereof and feed [the poor] who do not ask as well as those 
who do. Thus We have made these animals subservient to your 
needs, so that you may give thanks. 

22:37. It is not their flesh or their blood that reaches Allah; rather it 
is your piety that reaches Him. Thus He has subjected them to 
you, so that you may glorify Allah for having guided you. And 
give glad tidings to those who do good. 

This indicates that the rites of Allah include all visible symbols of 
Islam. We noted above that Allah tells us that if a person respects His 
rites, that stems from the piety of the hearts. Here He tells us that one 
of His rites is the sacrificial camels - and cows according to one of 
the two scholarly views. They are to be respected, and healthy and 
good specimens are to be chosen for the sacrifice. 

^There is much good for you in them^ that is, for the one who 
offers the sacrifice and others, as their meat may be eaten and given 
in charity, bringing benefit and reward. 

<|So mention the name of Allah over them}) that is, at the time of 
slaughter, say: “bismillah (in the name of Allah)” and slaughter them. 
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«|as they are standing]*. The camel is to be made to stand on all four 
legs, then the left foreleg is to be tied up, then it is to be slaughtered. 

^then after they have fallen lifeless to the ground]* on their sides, 
then the carcass is skinned and cut into pieces by the butcher, and 
the pieces fall to the ground, at that point it is ready to be eaten from. 
<$eat thereof]*. This is addressed to the one who offers the sacrifice; 
it is permissible for him to eat from his sacrifice. 

*fand feed [the poor] who do not ask as well as those who do^ that is, 
the poor person who does not ask out of dignity, and the poor person 
who does ask. Both of them have a right to a share of it. 

*[Thus We have made these animals]* namely the sacrificial camels 
subservient to your needs, so that you may give thanks]* to Allah for 
making them subservient to your needs, for if He had not made them 
subservient to your needs, you would not be able to control them (and 
benefit from them). But He has subjugated them to you out of mercy 
and kindness towards you, so praise Him. 

«(It is not their flesh or their blood that reaches Allah]* that is, the 
aim of the sacrifice is not merely to slaughter the animals, for nothing 
of their flesh or blood reaches Allah, because He is the Self-Sufficient, 
Most Praiseworthy. Rather what reaches Him is sincerity in the deed, 
seeking of His reward, and good intention. Hence He says: ^rather it 
is your piety that reaches Him]*. 

This encourages and urges the believer to be sincere to Him when 
offering the sacrifice. The aim should be to seek the pleasure of Allah 
alone, not pride, showing off, seeking to enhance one’s reputation or 
merely following custom. The same applies to all acts of worship: 
if they are not accompanied by sincerity and fear of Allah, then they 
are merely empty shells, like a body without a soul. 

t$Thus He has subjected them to you, so that you may glorify 
Allah]* that is, venerate and honour Him 

iffor having guided you]* that is, in return for His having guided you, 
for He is deserving of the most perfect praise and highest veneration. 
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«{And give glad tidings to those who do good)* by worshipping 
Allah, in that they worship Allah as if they see Him. If they have not 
reached that level, then let them worship Him believing at the time 
of their worship that He is watching them and sees them. This also 
refers to those who do good to other people in all ways, whether by 
offering financial help, teaching knowledge, using their position to 
help, offering sincere advice, enjoining what is right, forbidding what 
is wrong, saying a kind word, and so on. 

Those who do good have glad tidings from Allah of happiness in 
this world and the hereafter; Allah will show them kindness as they 
did good by worshipping Him and they did good to His slaves. 

«jls the reward of goodness anything but goodness?)* (ar-Rahman 55:60) 
^For those who do good there will be the best reward and more 
besides...)» (Yoonus 10: 26) 



(TA 1 


22:38. Verily, Allah will defend those who believe; verily Allah does 
not love the treacherous and the ungrateful. 


This is a promise and glad tidings from Allah to those who believe, 
that Allah will ward off from them all hardships and will ward off from 
them all evil - because of their faith - and He will protect them from 
the evil of the disbelievers, the evil of the whispers of the Shaytan, 
the evil of their own selves and their bad deeds. He will help them 
when hardship comes and they are faced with something beyond that 
which they can bear, and He will reduce it greatly. Every believer has a 
share of this defence and the virtue of being defended, commensurate 
with his faith; some will have a little and some will have a great deal. 
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«(verily Allah does not love the treacherous)? that is, the one who 
betrays his trust that Allah made obligatory upon him, so he does not 
carry out his duties towards Allah and he betrays that trust, and he 
betrays people too. 

«{and the ungrateful)? that is, those who are ungrateful for the blessings 
of Allah that He persistently bestows, and in return he persists in 
disbelief and disobedience. Allah does not love such a person; rather 
He hates him and despises him, and He will requite him for his 
disbelief and treachery. What this verse means is that Allah loves every 
trustworthy person who fulfils his trust and gives thanks to his Lord. 





22:39. Permission [to fight] is given to those who are attacked, because 
they have been wronged. Verily Allah is able to grant them 
victory. 


22:40. those who have been driven from their homes unjustly, only 
because they say: Our Lord is Allah. Were it not for Allah 
restraining the people, some by means of others, monasteries, 
churches, synagogues, and mosques, in which the name of Allah 
is mentioned much, would surely have been destroyed. Allah 
will surely help those who help His cause. Verily Allah is Strong, 
Almighty. 
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22:41. [They are] those who, if We establish them in the land, will 
establish regular prayer and give zakah, and will enjoin what 
is right and forbid what is wrong. Allah decides the outcome of 
all matters. 


In the beginning, the Muslims were forbidden to fight the 
disbelievers and were enjoined to show patience with them, as dictated 
by divine wisdom. But when they migrated to Madinah and gained 
some strength and power, permission was given to them to fight. 
Allah (4c) said: 

^Permission [to fight] is given to those who are attacked)*. From 
this it is understood that prior to that they had been forbidden to 
fight, then Allah gave them permission to fight those who attacked 
them. Such permission was given to them only because they had been 
wronged by being prevented from following their religion; they had 
been persecuted for that and had been expelled from their homes. 

^Verily Allah is able to grant them victory)* so let them seek His 
help and support. Then Allah mentions the nature of the wrong that 
was done to them: 

^those who have been driven from their homes)* they were forced 
to leave, because of the harm and persecution that were done to them 
^unjustly)* that is, their “fault” for which their enemies resented them 
was ^only because they say: Our Lord is Allah)*. In other words, it 
was only because they affirmed the oneness of Allah and devoted their 
worship solely to Him. If this is a fault, then that was their fault. This 
is like the verse in which Allah (4c) says: 

^Their only grievance against them was that they believed in Allah, 
the Almighty, the Praiseworthy.^ (al-Burooj 85: 8) 

This is indicative of the wisdom behind jihad, the purpose of which 
is to establish the religion of Allah and stand up to those disbelievers 
who are persecuting the believers and who are the ones who started 
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the aggression, so as to ward off their wrongdoing and persecution 
in order that the believers will be able to worship Allah and establish 
the visible symbols and rituals of Islam. Hence Allah says: 

^Were it not for Allah restraining the people, some by means of 
others}* for Allah wards off the harm of the disbelievers by means of 
those who strive in jihad in His cause 

^monasteries, churches, synagogues, and mosques, in which the name 
of Allah is mentioned much, would surely have been destroyed}* that 
is, these main places of worship for various groups of the People of 
the Book - the places of worship of the Jews and Christians, and the 
mosques of the Muslims - would have been destroyed. 
t|in which the name of Allah is mentioned much}* that is, in these 
places of worship prayers are held, the Books of Allah are recited 
and the name of Allah is mentioned in different ways. Were it not for 
Allah restraining the people, some by means of others, the disbelievers 
would gain control over the Muslims, and they would destroy their 
places of worship and force them to give up their religion. This 
indicates that jihad is prescribed for the purpose of warding off the 
aggressor and the one who causes harm. And there are also other 
aims of jihad. 

This indicates that the countries in which people feel safe to 
worship Allah, the mosques are maintained and all the rituals of Islam 
are established, are part of the virtue resulting from the efforts of those 
who strive in j ihad, for by virtue of their blessed efforts Allah warded 
off the disbelievers from that country. Allah (3s) says: 

..Were it not for Allah restraining the people, some by means of 
others, the earth would indeed be filled with mischief. But Allah is 
most gracious to all the worlds.}* (al-Baqarah 2: 251) 

If you were to say: nowadays we see the mosques of the Muslims 
being maintained and frequented, and they are not destroyed, even 
though many are in small Muslim countries with governments that 
are not powerful, and they have no power to fight in neighbouring 
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non-Muslim countries; in fact we even see mosques in countries under 
the control of non-Muslims that are maintained and frequented, and 
their people are safe and secure, even though the non-Muslim rulers 
are able to destroy them, but Allah has told us that were it not for 
Allah restraining the people, some by means of others, these places 
of worship would be destroyed. But we do not see the application of 
this concept of some people being restrained by others. 

The response to that is that this question is included in the general 
meaning of this verse. The one who knows about how countries are run 
nowadays is aware that according to their system every community 
under its authority and subject to its rule is regarded as part of the 
society that plays a role in its government, even if that community 
has power because of its numbers or what it possesses of equipment 
or wealth, or the work it does and the services it offers. Governments 
pay attention to both the religious and worldly interests of that 
community, because they fear that if they do not do that it will lead 
to trouble or loss of some of their support. For that reason, they pay 
attention to some aspects of the religion, especially mosques which, 
praise be to Allah, are well established even in the capitals of the 
superpowers. 

Those independent states and governments pay attention to the 
feelings of their Muslim subjects. Moreover there is mutual envy 
and enmity among some Christian nations, which Allah has told us 
will continue until the Day of Resurrection. So you will find that the 
Muslim government, even though it may not be able to defend itself, 
is safe from much of their harm because of that enmity that exists 
among them. So not one of them can cause harm to the Muslim state, 
lest the Muslim state seek the protection of another Christian state. 
Moreover, Allah will show His slaves support for Islam and the 
Muslims, as He has promised in His Book. 

The signs of divine support began to appear - praise be to Allah 
- when the Muslims realised the necessity of turning back to their 
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religion and of striving hard. We praise Him and we ask Him to 
complete His blessing. 

Hence Allah says in a true promise, the fulfilment of which can be 
seen in real life: ((Allah will surely help those who help His cause)? 
that is, those who support His religion with sincerity to Him alone, 
fighting for His sake so that the word of Allah will be supreme. 

((Verily Allah is Strong, Almighty)? that is, He is perfect in His 
might and strength, and none can resist Him. He has subjected all 
creatures and has control over them. So be of good cheer, O Muslims, 
for even though you are weak in numbers and in weapons and 
equipment, and the numbers and weapons of your enemy are greater, 
your support is Allah, the Strong, the Almighty, and you are relying 
on the One Who created you and created all that you do. So take the 
measures that are enjoined upon you, then seek His support, and He 
will inevitably grant you victory. 

((O you who believe, if you help Allah’s cause, He will help you and 
steady your footsteps.)? (Muhammad47: 7) 

So fulfil your duties, O Muslims, as dictated by your faith, and 
do righteous deeds, for: 

(•(Allah has promised those among you who believe and do righteous 
deeds that He will surely make them successors [to power] in the 
land, as He made those before them successors; that He will surely 
establish for them their religion that He has chosen for them; and 
that He will surely cause their [present] state of fear to be replaced 
by peace and security. [That is because] they worship Me alone and 
do not associate anything with Me...)? (an-Noor 24: 55) 

Then Allah mentions the sign of the one who supports and helps 
His cause and the means by which it is known who supports Allah’s 
cause and His religion, and whoever does not fit this description is 
lying. Allah says: (-([They are] those who, if We establish them in 
the land^ that is, if We give them control in it and give them power 
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over it, without anyone disputing their authority or opposing them, 
they «|will establish regular prayer)*, offering their prayers on time, 
performing them properly, doing all the obligatory parts of the prayer 
and fulfilling the necessary conditions, in Jumu'ah (Friday) prayer 
and prayers in congregation. 

«fand give zakah)* which is obligatory upon them in particular and 
upon their subjects in general; they give it to those who are entitled 
to it. 

^and will enjoin what is right)* that includes everything that is 
right and good according to Islamic teaching and common sense, with 
regard to the rights of Allah and the rights of other people. 

«|and forbid what is wrong)* everything that is wrong according to 
Islamic teaching and common sense is known to be reprehensible. 
The command to do a thing or the prohibition on doing it includes that 
without which it cannot be done. If the commands and prohibitions are 
dependent upon learning and teaching, then it is to be made mandatory 
for people to leam and teach; if they are dependent upon discipline and 
punishment, whether that is specified by Islamic laws or otherwise, 
such as certain kinds of disciplinary punishments, then that must 
be done. If it depends on appointing people to carry out this task, 
then that must be done, and so on; this applies to everything without 
which enjoining what is right and forbidding what is wrong cannot 
be done. 

fjAllah decides the outcome of all matters)* that is, all matters 
are decided by Allah, and He has told us that the best outcome 
results from piety or fear of Him. Whoever is given authority and 
power over people by Allah, and he complies with the commands 
of Allah, he will have a good end and his well-being will be sound. 
But whoever behaves as a tyrant, ruling over them according to his 
whims and desires, even if he has power for a while, his outcome 
will not be good; his reign will bode ill for people and his end will 
be bad. 
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22:42. If they reject you [O Muhammad], the people of Nooh, ‘Ad and 
Thamood before them also rejected [their Prophets], 

22:43. as did the people of Ibraheem and the people of Loot, 

22:44. and the people of Madyan. And Moosa was also rejected. But 
I granted respite to the disbelievers, then I punished them, and 
how [severe] was My punishment of them! 23 


22:45. How many cities that were given to wrongdoing have We 
destroyed! They lie in ruins, their wells abandoned and their 
lofty palaces [deserted]. 


22:46. Have they not travelled in the land so that their hearts might 
understand and their ears might hear? 24 Verily it is not the eyes 
that are blind, but the hearts in their chests. 


Here Allah tells His Prophet Muhammad (^§p: If these polytheists 
reject you, you are not the first Messenger to be rejected, and they 


23 As Allah changed the way He had been dealing with them, changing 
abundance to scarcity and well-being to destruction. (at-Tabari) 

24 This verse urges the disbelievers to travel to the lands of past nations like 
them who disbelieved and rejected their Messengers, and see how Allah 
punished them, so that they may take heed and begin to understand the 
signs of Allah and listen to the truth. (at-Tabari) 
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are not the first nation to reject its Messenger. <fthe people of Nooh, 
‘Ad and Thamood before them also rejected [their Prophets], as did 
the people of Ibraheem and the people of Loot, and the people of 
Madyan]> that is, the people of Shu‘ayb. 

■^And Moosa was also rejected. But I granted respite to the 
disbelievers)* who rejected their Messengers. I did not hasten the 
punishment for them; rather I gave them respite until they persisted in 
wandering blindly in their transgression, increasing in their disbelief 
and evil. 

t^then I punished them)* with the punishment of One Who is Almighty, 
Omnipotent 

^and how [severe] was My punishment of them)i that is, My 
punishment of them because of their disbelief and their rejection 
of the Messengers was the most severe and terrible of punishments. 
Some of them were drowned, some of them were overcome by the 
blast, some of them were destroyed by the devastating wind, some of 
them were swallowed up by the earth, some of them were overtaken 
by the punishment of the day of the overshadowing cloud (26: 189). 
So let these disbelievers leam from them, lest there befall them what 
befell those earlier peoples, for they are no better than them, and they 
have not been given any exemption in the scriptures that were revealed 
by Allah. How many disbelievers were punished and destroyed who 
were just like these people. Hence Allah says: 

«(How many cities that were given to wrongdoing have We 
destroyed^ with severe punishment and disgrace in this world because 
of their disbelief in Allah and their rejection of His Messengers. Our 
punishment of them was not wrongdoing on Our part. 

«fThey lie in ruins)* that is, their houses, palaces and walls are 
destroyed; they have fallen down and have been abandoned after 
having been populated, desolate after having been filled with life 
and people. 
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^their wells abandoned and their lofty palaces [deserted])* that is, how 
many wells there are, around which people used to crowd to get water 
for themselves and for their flocks, but now they are deserted; no one 
comes and goes around them. And how many palaces that are, which 
people worked hard to build, fortify and adorn, but when the decree 
of Allah came to pass, nothing availed those people; those palaces 
are also now deserted and have become a lesson for those who will 
learn and an example for those who reflect and ponder. 

Hence Allah calls upon His slaves to travel in the land, in order to 
see and leam. He says: tfHave they not travelled in the land so that 
their hearts might understand)* the signs of Allah, and reflect upon 
them and leam lessons 

^and their ears might hear)* the stories of past nations who were 
subject to punishment. However, merely looking, listening and 
travelling without reflecting and learning lessons is of no benefit 
and does not serve the purpose. 

Hence Allah (4s) says: ^Verily it is not the eyes that are blind, 
but the hearts in their chests)* that is, the kind of blindness that is 
detrimental to one’s religious commitment is blindness of the heart 
to the truth, so that it does not see it, just as the blind man does not 
see things that are visible to others. As for physical blindness, it is 
limited only to worldly issues. 
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22:47. They ask you to hasten on the punishment, but Allah will not 
fail in His promise, for verily a day with your Lord is like a 
thousand years by your reckoning. 
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22:48. To how many cities that were given to wrongdoing have I granted 
respite, then I punished them. And unto Me is the return [of all]. 


That is, these disbelievers ask you to hasten the punishment due 
to their ignorance, wrongfully and stubbornly, thinking that they 
can outwit Allah, to express their rejection of His Messengers. But 
Allah will never break His promise: what He has promised them of 
punishment will inevitably come to them, and nothing can prevent 
it reaching them. As for seeking to hasten it and bring it upon them 
quickly, that is not up to you, O Muhammad (#|), and you cannot 
respond to their demands for haste. Ahead of them lies the Day of 
Resurrection, on which the first of them and the last of them will be 
gathered together and they will be requited for their deeds, and the 
eternal, everlasting punishment will befall them. Hence Allah says: 

sffor verily a day with your Lord is like a thousand years by your 
reckoning^, because it will be so long and difficult, and filled with 
terrors. It is all the same whether punishment befalls them in this 
world or is delayed, for this day will inevitably come. 

It may be that what is meant is that Allah is forbearing; even 
if they seek to hasten the punishment, one day with Him is like a 
thousand years by your reckoning, so even if you think that the period 
of waiting is long and is passing slowly, and that the punishment will 
not come, you should know that Allah may give respite for a long 
time but He never forgets, and when He seizes the wrongdoers with 
His punishment, He will not let them escape. 

<^To how many cities that were given to wrongdoing have I granted 
respite^ that is, a lengthy period of respite, even though they were 
doing wrong. The fact that they hastened to do wrong does not mean 
that We should hasten to punish them. 

<-(then 1 punished them. And unto Me is the return [of all]^ that 
is, in addition to their punishment in this world, they will be brought 


sunniconnect.com 





290 | Tafseer as-Sa 'di 


Juz'1 7 


back to Allah, and He will punish them for their sins. So let these 
evildoers beware of the punishment of Allah, and let them not be 
deceived by the respite. 


O O 



22:49. Say [O Muhammad]: O people, verily I am to you but a clear 
wamer. 


22:50. Those who believe and do righteous deeds will have forgiveness 
and a generous provision. 

22:51. But those who strive against Our revelations, seeking to discredit 
them, will be inhabitants of the blazing fire. 


Here Allah (-Jc) instructs His slave and Messenger Muhammad 
(^) to call people, telling them that he is indeed the Messenger of 
Allah, who brings glad tidings to the believers of the reward of Allah, 
and warns the disbelievers and wrongdoers of His punishment. 

^a clear wamer)? that is, bringing a warning that is clear, which is a 
warning that explains that of which they are warned, because he has 
established clear proof of the truth of what he has warned them of. 

Then Allah mentions details of the warning and glad tidings: 
«fThose who believe^ in their hearts, with sincere and sound faith 
^and do righteous deeds]? in terms of physical actions ^will be in 
gardens of delight^ (22: 56) that is, gardens in which they will enjoy 
all manner of delightful food, drink, spouses, images and sounds, 
and they will have the joy of beholding the Most Generous Lord and 
hearing His words. 
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«{And for those who disbelieve]* (22: 57) that is, those who deny the 
blessings of their Lord and reject His Messengers and His signs, will 
be the inhabitants of hell: they will abide therein and remain there at 
all times; its torment will never be reduced or its punishment halted 
even for a moment. 
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22:52. We did not send any Messenger or Prophet before you but, when 
he recited [the revelations], the Shaytan threw [some falsehood] 
into his recitation. But Allah cancels out anything [false] that 
the Shaytan throws in, then Allah confirms His revelations, for 
Allah is All-Knowing, Most Wise. 

22:53. [That is] so that He may make what the Shaytan throws in [of 
falsehood] a trial for those in whose hearts is a disease and those 
whose hearts are hardened, for verily the wrongdoers go much 
too far in opposition; 


22:54. And so that those who were given knowledge may know that it 
[the Qur’an] is the truth from your Lord, so they may believe 
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therein and their hearts may be certain of it. Verily Allah guides 
those who believe to a straight path. 

22:55. Those who disbelieve will not cease to be in doubt concerning it 
[the Qur’an] until the Hour comes upon them suddenly or there 
comes upon them the punishment of a day devoid of all hope. 

22:56. On that day all dominion will belong to Allah. He will judge 
between them, then those who believed and did righteous deeds 
will be in gardens of delight. 

22:57. And for those who disbelieve and reject Our revelations, there 
will be a humiliating punishment. 


Here Allah B§) tells us of His great wisdom in testing His slaves, 
for before Muhammad (*^|) He never sent e(any Messenger or 
Prophet... but, when he recited [the revelations] p by means of which 
he reminded people, enjoining that which is right and forbidding that 
which is wrong, 

sfthe Shaytan threw [some falsehood] into his recitation]), as part of 
his plots and schemes, that was contrary to that recitation. Although 
Allah protected the Messengers from error with regard to what they 
conveyed from Him, and He protected His revelation from being 
tampered with or mixed with something else, this introduction or 
throwing in of falsehood by the Shaytan did not remain in the text; 
rather it was something temporary that might happen then be removed. 
Hence Allah says: 

<(But Allah cancels out anything [false] that the Shaytan throws in]) 
that is, He removes it and takes it away, and clearly shows that it is 
not part of His revelation 

t-ithen Allah confirms His revelations]) that is, He keeps them precise, 
frees them from error and preserves them as they originally were; thus 
they remain free of that material that was thrown in by the Shaytan. 

«jfor Allah is All-Knowing, Most Wise]) and does what is 
appropriate. By His perfect wisdom. He allowed the devils to throw 
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in falsehood as mentioned, so that the purpose referred to in the 
following verse would be achieved: 

([[That is] so that He may make what the Shaytan throws in [of 
falsehood] a trial)? for two groups of people about whom Allah does 
not care. They are: 

([those in whose hearts is a disease^ that is, weakness or lack of 
perfect faith and firm belief, hence the slightest doubt that occurs to 
them may shake their faith. When they hear that which the Shaytan 
throws in, they begin to doubt and it becomes a test for them; 

([and those whose hearts are hardened'^ and they are not influenced by 
rebukes or reminders, and they do not understand what Allah and His 
Messengers say, because of their hardheartedness. When they hear that 
which the Shaytan throws in, they use it to support their arguments 
and opposition to Allah and His Messenger («|§). Hence Allah says: 

([for verily the wrongdoers go much too far in opposition)* that 
is, in opposition to Allah and in stubborn rejection of the truth, going 
against it and straying far from the right path. So what the Shaytan 
throws in becomes a trial to these two groups, thus exposing what is 
in their hearts of concealed evil. As for the third group, it is a mercy in 
their case. They are the ones who are mentioned in the following verse: 

([And so that those who were given knowledge may know that it 
[the Qur’an] is the truth from your Lord)* because Allah has blessed 
them with knowledge through which they recognise the truth as 
distinct from falsehood, and guidance as distinct from misguidance. 
So they distinguish between the two matters - established truth that 
Allah confirms and makes precise, and falsehood of a temporary 
nature that Allah cancels out on the basis of indications that are 
available for both, so that they may know that Allah is Most Wise; He 
decrees some types of tests so as to show what is hidden in people’s 
hearts of good and evil. 

([so they may believe therein)* because of that, and increase in 
faith, when they ward off passing doubts and confusion 
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*(and their hearts may be certain of itj? that is, so that their hearts inav 
be humbled and submit to His wisdom. This is part of His guidance 
to them; «|Verily Allah guides those who believep, because of their 
faith, «jto a straight path]* that is, knowledge of the truth and acting 
accordingly. Allah will make steadfast those who believe, with the 
word that stands firm, in this world and in the hereafter (cf. 14: 27). 

These verses highlight the fact that the Messenger had the 
example of his fellow Messengers with regard to what happened to 
him when he recited Soorat an-Najm. When he reached the words: 
«|Have you thought about al-Lat and al-‘Uzza, and Manat, the third 
and last?!-) (an-Najm 53: 19-20) 

- the Shaytan threw into his recitation the words “These are the 
exalted ghardneeq (cranes), whose intercession is hoped for”, which 
caused great sorrow and distress for the Messenger (^) and confusion 
for the people, as Allah stated. So Allah revealed these verses: <s|Those 
who disbelieve will not cease to be in doubt concerning it [the Qur’an] 
until the Hour comes upon them suddenly or there comes upon them 
the punishment of a day devoid of all hope. On that day all dominion 
will belong to Allah. He will judge between them, then those who 
believed and did righteous deeds will be in gardens of delight. And 
for those who disbelieve and reject Our revelations, there will be a 
humiliating punishment.^ (22: 55-57) 

Here Allah tells us of the state of the disbelievers, and that they 
will continue to doubt that which you have brought to them, O 
Muhammad (^), because of their stubbornness and aversion, and 
that they will persist in this attitude, ^until the Hour comes upon them 
suddenly)) and catches them unawares, «jor there comes upon them 
the punishment of a day devoid of all hope]? that is, in which there is 
nothing good, namely the Day of Resurrection. 

When the Hour comes upon them, or that day comes, those who 
disbelieve will realise that they were lying, and they will be filled 


sunniconnect.com 




Soorat al-Hajj 


(58-59) | 295 


with regret at a time when regret will not avail them anything. They 
will give up all hope and despair of all good, and they will wish that 
they had believed in the Messenger (i||) and followed his path. In 
this there is a warning against persisting in suspicion and fabrication. 

^On that day)? namely the Day of Resurrection, 
tfall dominion will belong to Allah)? may He be exalted, and to no 
other. 

*)He will judge between them^ with justice, and His judgement will 
be decisive. 

«fthen those who believed)? in Allah and His Messengers, and what 
they brought 

«fand did righteous deeds)? that confirmed their faith 

<fwill be in gardens of delight)? that will bring to their hearts, souls 

and bodies delights that can barely be described or comprehended. 

^And for those who disbelieve)? in Allah and His Messengers, 
and reject His revelations that guide to the truth and what is right, so 
they stubbornly turn away from them, 

^there will be a humiliating punishment)? that will be severe and 
painful for them, and will reach their hearts. As they tried to humiliate 
His Messengers and ridicule His revelations, Allah will humiliate 
them with the punishment. 


O 0 



22:58. As for those w ho migrate in the cause of Allah and are slain 
or die, Allah will surely bestow upon them a goodly provision. 
Verily Allah is the best of providers. 
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22:59. He will surely admit them to a place with which they will be 
well pleased, for verily Allah is All-Knowing, Most Forbearing. 


This is great glad tidings for those who migrated in Allah’s cause, 
leaving behind their homes, native lands, children and wealth, seeking 
the pleasure of Allah and in support of His religion. The reward of 
such a person has become incumbent upon Allah, whether he dies in 
his bed or is killed fighting in jihad in Allah’s cause. 

Allah will surely bestow upon them a goodly provision!* in 
al-barzakh, and on the Day of Resurrection, by admitting them to 
paradise, where they will find peace and tranquillity, beauty and 
delight, and spiritual and physical bliss. 

It may be that what is meant is that for the one who migrates for 
the sake of Allah, his provision is guaranteed in this world, goodly 
and abundant provision, whether Allah knows that he will die in 
his bed or he will be killed as a martyr. All of them are guaranteed 
provision, so no one should ever think that if he migrates and leaves 
behind his property and wealth, that he will become poor and needy, 
for his Provider is the best of providers. And it happened as He said: 
the earlier migrants left behind their property, children and wealth 
in support of the religion of Allah, but it was not long before Allah 
enabled them to conquer various lands and gave them power over 
people. Thus they accumulated wealth by means of which they became 
the richest of people. Based on this view, what is meant by the words 
«(He will surely admit them to a place with which they will be well 
pleasedj* is that either Allah would enable them to conquer various 
lands, especially the conquest of Makkah, for they entered it in a state 
of joy and happiness, or it refers to provision in the hereafter, and this 
refers to admission to paradise. Thus this verse combines two types of 
provision: provision in this world and provision in the hereafter. The 
wording is appropriate for both interpretations and both meanings are 
sound; therefore there is no reason why it should not refer to both. 
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for verily Allah is All-Knowing}? of all affairs, both apparent and 
hidden, what comes earlier and what comes later 
^Most Forbearing}? - people disobey Him and defiantly commit 
grievous sins, yet He does not hasten the punishment for them, 
although He is perfectly able to do so; rather He continues to grant 
them His provision and bestow His bounty upon them. 


0 O 



22:60. That is so. Whoever retaliates only to the extent of the wrong 
that was done to him, and then is wronged again, Allah will 
surely help him. Verily Allah is Pardoning, Oft-Forgiving. 


If a person is wronged and injustice is committed against him, it is 
permissible for him to retaliate and do a similar wrong to the one who 
wronged him. If he does that, there is no blame on him and he is not 
to be criticised, and if he is wronged after that, Allah will help him, 
because he has been wronged. So it is not permissible for anyone to 
wrong him again because he settled the score. If the one who settled 
the score in return for a wrong done to him is wronged again, Allah 
will help him. In the case of the one who did not settle the score and 
is wronged again, divine help is even closer to him. 

^Verily Allah is Pardoning, Oft-Forgiving}? that is. He pardons 
sinners and does not hasten to punish them; He forgives their sins and 
removes them, and removes the effects and consequences thereof. 

This is how Allah always is, and this is how He deals with His 
slaves at all times, offering pardon and forgiveness. So you who have 
been wronged and mistreated should pardon, overlook and forgive, 
so that Allah may treat you as you treated His slaves. 
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^...but whoever forgives and reconciles, his reward is with Allah... )? 
(ash-Shoora 42: 40) 
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22:61. That is because Allah causes the night to encroach upon the 
day, and the day to encroach upon the night. And verily Allah 
is All-Hearing, All-Seeing. 


22:62. That is because Allah is the Truth, and those they call upon 
besides Him are sheer falsehood. Verily Allah is the Most High, 
the Most Great. 


Such is the One Who has prescribed for you these good and just 
rulings. He is good in His control and planning, the One Who ^causes 
the night to encroach upon the day)?, so He brings the night after the 
day, and the day after the night, and He causes the one to increase by 
as much as the other decreases, then vice versa, which results in the 
passage of the seasons and causes the alternation of night and day, sun 
and moon, which is one of His greatest blessings and is something 
that is essential for people. 

e(And verily Allah is All-Hearing)?; He hears the sound of all 
voices, in all languages, expressing various needs 
^All-Seeing)?; He sees a black ant walking on a solid rock in the 
darkness of night. 

«flt is the same [to Him] whether any of you conceals his speech or 
declares it openly, and whether he hides under the cover of the night 
or walks openly in the light of day.)? (ar-Ra'd 13: 10) 
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«(That is because Allah is the Truthand is eternal; He always was 
and always will be. He is the First, before Whom there was nothing, 
and the Last, after Whom there will be nothing, and He is the most 
perfect in His names and attributes. He fulfils His promise, and His 
promise is true, the meeting with Him is true, His religion is true, 
worship of Him is true and brings benefits that will last forever. 

sfand those they call upon besides Him)* of idols and rivals, both 
animate and inanimate, 

^are sheer falsehood}*; they are false in and of themselves and worship 
of them is false because it is connected to something transient that 
will inevitably perish and therefore is false and invalid. 

^Verily Allah is the Most High, the Most Great)* in and of Himself, 
for He is high above all created things. He is also Most High and 
Most Great in His decree, for He is perfect in all His attributes and 
in His subduing of all creatures. And He is Most Great in and of 
Himself, and in His names and attributes. One sign of His greatness 
and pride is that on the Day of Resurrection He will hold the entire 
earth in His grasp and fold up the heavens in His Right Hand (cf. 39: 
67). As a sign of His pride. His Footstool encompasses the heavens 
and the earth. As a sign of His greatness and pride, the forelocks of 
all people are in His Hand, so they do not do anything at all except by 
His will. 

No one knows the true nature of His pride except He, not any 
angel who is close to Him or any Prophet who was sent. The real 
nature thereof is that every attribute of perfection, majesty, pride and 
greatness is confirmed and affirmed for Him, and of each of these 
attributes He is possessed of the most sublime and perfect degree 
thereof. As a sign of His pride, the purpose of all acts of worship 
done by the inhabitants of the heavens and the earth is to magnify 
Him. glorify Him, venerate Him and honour Him. Hence the takbeer 
(saying Allahii akbar - Allah is most great) is the slogan of major 
acts of worship such as the prayer and others. 
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22:63. Do you not see that Allah sends down water from the sky, 
whereupon the earth becomes green? Verily Allah is the Knower 
of subtleties, the All-Aware. 


22:64. To Him belongs all that is in the heavens and all that is on earth. 
And verily Allah is Self-Sufficient, Worthy of all praise. 


Here Allah (4c) encourages us to look at the signs which point to 
His oneness and perfect nature. 

^Do you not seej» that is, have you not seen with your eyes and 
reflected with your intellect 

^that Allah sends down water from the skyK which is the rain; it 
comes down to an earth that is barren, desolate and dusty, its trees and 
plants dry, then it becomes green, covered with all kinds of vegetation, 
a delight to behold. The One Who brought it back to life after it was 
dead and lifeless will revive the dead after they have turned to dust. 

^Verily Allah is the Knower of subtleties, the All-Aware^. He is 
the Knower of subtleties, Who knows the hidden part of things and 
their secrets. He brings good things to His slave and wards off evil 
from him in very subtle ways that are hidden from people. By His 
knowledge of subtleties, He shows His slaves His might and perfect 
power when He wreaks vengeance, then He shows His kindness after 
a person was about to die. By His knowledge of subtleties, He knows 
where the raindrops fall on earth, and where the seeds are in the earth, 
so He sends that rain to those seeds that are hidden and unknown to 
people, and brings forth all kinds of plants from them. 
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«fthe All-Aware)* of all secrets, what is hidden in people’s hearts, 
and all hidden things. 

^To Him belongs all that is in the heavens and all that is on earth)* 
because He created them and they are all His slaves; He controls 
them as He is the Sovereign, Most Wise, Almighty; no one else has 
any control at all. 

^And verily Allah is Self-Sufficient)* in and of Himself; He is 
completely independent of means in all aspects. One aspect thereof 
is that He does not need any of His creation and does not take them 
as friends because of any need for help and support. Because He is 
Self-Sufficient, He has never taken a spouse or begotten a child. He 
is entirely Self-Sufficient; He does not eat or drink, and He does not 
need what people need in any way. He feeds but is not fed. Because 
He is Self-Sufficient, all people need Him to bring them into existence, 
to make them adaptable to their environment and to provide for them, 
and to guide them with regard to their religious and worldly affairs. 
Because He is Self-Sufficient, if all those who are in the heavens 
and on earth were to come together, both the living and the dead, in 
a single plain, and each of them were to ask Him for what he wishes 
for, and He were to give them more than they wished for, that would 
not detract from His sovereignty in the slightest. Because He is Self- 
Sufficient, His Hand is outstretched to bestow goodness and blessings 
by night and by day; His bounty keeps coming down at every moment. 
Because He is Self-Sufficient and Most Generous, what He has stored 
up in paradise is such that no eye has seen, no ear has heard, nor has 
it ever crossed the mind of man. 

^Worthy of all praise)* that is. He is praiseworthy in and of 
Himself; in His names, for they are beautiful; in His attributes, 
because they are all attributes of perfection; in His deeds, because 
they are all based on justice, kindness, mercy and wisdom; in His 
laws, for He does not enjoin anything but that which is completely 
of benefit or its benefits outweigh its harms, and He does not forbid 
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anything but that which is completely bad or its harms outweigh any 
benefits. To Him be praise that fills everything in the heavens and 
on earth and in between, and whatever He wills after that, for people 
cannot praise Him enough; rather He is as He has praised Himself, 
far above the praise that His slaves give. He is worthy of praise for 
helping whomever He helps and forsaking whomever He forsakes. 
He is Self-Sufficient in His praise, and Most Praiseworthy in His 
self-sufficiency. 
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22:65. Do you not see that Allah has made all that is on earth to be 
of service to you, and the ships that sail on the sea by His 
command? And He holds back the sky so that it cannot fall on the 
earth except by His leave. Verily Allah is Most Compassionate, 
Most Merciful to humankind. 

22:66. It is He Who gave you life, then will cause you to die, then He 
will bring you back to life. Verily man is indeed ungrateful. 


That is, have you not seen with your own eyes and intellect the 
comprehensive blessings and favours of your Lord? 

«(Allah has made all that is on earth to be of service to youp including 
animals, plants and inanimate objects. Everything that is on earth has 
been made to be of service to the sons of Adam: animals which they 
use for riding, carrying loads and other purposes, as well as food and 
other kinds of benefits; trees and fruits that they eat, for man has been 


sunniconnect.com 




Soorat al-Hajj 


(65-66) | 303 


given the ability to plant them and make use of them; and minerals 
that man extracts from the earth and makes use of them. 

^and the ships)* have also been made to be of service to you, as 
they ^sail on the sea by His command)*, carrying you and your trade 
goods, and they take you from one place to another. And you extract 
from the sea ornaments that you wear. By His mercy towards you, 
Allah ^holds back the sky so that it cannot fall on the earth)*. Were 
it not for His mercy and might, the sky would have fallen onto the 
earth, destroying all that is on it and killing everyone on it. 

^Verily, Allah sustains the heavens and the earth, lest they decline, 
and if they were to decline, there is no one who could sustain them 
other than Him. Verily, He is Forbearing, Oft-Forgiving. ^ (Fatir35:41) 

^Verily Allah is Most Compassionate, Most Merciful to 
humankind)* - He is more merciful to them than their parents and 
than their own selves. Hence He wants what is good for them, whereas 
they want that which is evil and harmful for themselves. By His mercy. 
He has caused all these things to be of service to them. 

■^It is He Who gave you life)* when He created you from nothing 
tfthen will cause you to die)* after giving you life 
«{then He will bring you back to life)* after your death, in order to 
requite the doer of good for his good deeds and the doer of evil for his 
evil deeds. tfVerily man)* in general, except those whom Allah blesses 
*fis indeed ungrateful)* for the blessings of Allah; he is ungrateful 
to Allah and does not acknowledge His kindness; rather he may 
disbelieve in the resurrection and the might of his Lord. 
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22:67. For every nation We decreed ways of worship which they follow, 
so do not let them dispute with you concerning this matter. But 
call them to your Lord, for you are indeed rightly guided. 

22:68. And if they do dispute with you, then say: Allah knows best 
what you are doing. 

22:69. Allah will judge between you on the Day of Resurrection 
concerning that wherein you differ. 

22:70. Do you not know that Allah knows all that is in the heavens 
and on earth? Verily that is [inscribed] in a record; verily that 
is easy for Allah. 


Here Allah (•&) tells us that He decreed for every nation its *fways 
of worship^, which may differ in some aspects, but they are all based 
on justice and wisdom, as Allah Ofe) says elsewhere: 
d...To each [community] among you. We have prescribed a law and 
a clear way. If Allah had so willed. He would have made you a single 
community, but [He willed it otherwise] in order to test you in what 
He has given you. So hasten to do good deeds. To Allah you will all 
return, then He will inform you about the matters concerning which 
you differed. (al-Ma'idah 5: 48) 

«(which they follow]? that is, they act in accordance with that, 
according to their situations. So there should not be any objection to 
any set of divine laws, especially from the illiterate polytheists who 
are clearly ignorant. Once the message of the Messenger (3l|) is 
proven with evidence, it becomes obligatory to respond to everything 
he brought by accepting it and submitting, and not raising objections. 
Hence Allah says: 
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«fso do not let them dispute with you concerning this matter}) that is, 
do not let those who reject you dispute with you and object to some of 
what you have brought to them, on the basis of their corrupt thinking, 
such as when they disputed the issue of meat found dead, on the basis 
of their false analogy, saying: “You eat what you kill, but you do not 
eat what Allah kills”, and when they said “Selling is like usury”, and 
similar objections, concerning which there is no need to answer these 
particular objections when they are denying the message, and there 
is no point in arguing about these issues in isolation from the main 
issue (which is the message itself), because issues should be discussed 
within the right framework and context. 

If the one who raises these objections whilst denying the message 
of the Messenger (^) claims that he is arguing in order to learn and 
find the right answer, it should be said to him: What we discuss with 
you is whether the message is sound or not, otherwise his limiting the 
discussion to this issue is indicative of his stubbornness and attempts 
to frustrate you. Hence Allah instructed His Messenger (j^) to call 
people to his Lord with wisdom and beautiful preaching, and to focus 
on that, regardless of whether anyone objects or not. Nothing should 
deter you from calling people to Allah, because you are fjindeed 
rightly guidedp, for the path you are following is moderate and will 
bring you to your goal, as it includes knowledge of the truth and acting 
upon it. So you are sure of the matter that you are following, and you 
are certain of your religion, which requires you to adhere strongly 
to what your Lord has enjoined upon you. You are not following a 
matter that is doubtful or something that is fabricated, such that you 
would go along with people and follow their whims and desires, and 
be hindered by their objections. This is similar to the verse in which 
Allah (-5c) says: 

^So put your trust in Allah, for you are on the path of clear truth.)) 
(an-Naml 27: 79) 
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Moreover, the words ^for you are indeed rightly guidedj? are a 
response, based on sound rational thought, to the objections of those 
who object to minor issues of Islamic teaching, because the Messenger 
(«H) is following guidance, and all that the Messenger (j|§) brought, 
whether minor or major issues, is part of that guidance. The beauty, 
justice, fairness and wisdom of these issues may be known by means 
of reasoning and sound thinking, and may be reached by reflecting 
on the details of what is enjoined and what is prohibited. 

Hence Allah instructed him to refrain from disputing with them 
in this situation, as He said: ^And if they do dispute with you, then 
say: Allah knows best what you are doingji that is, He knows your 
aims and intentions, and He will requite you for that on the Day of 
Resurrection, on which Allah will judge between you concerning that 
wherein you differed. So whoever follows the straight path will be 
among the people of paradise, and whoever deviates from it will be 
one of the people of hell. 

One aspect of the perfect nature of His judgement is that it is based 
on knowledge; therefore Allah tells us that His knowledge and His 
record are all-encompassing. 

^Do you not know that Allah knows all that is in the heavens and 
on earth?jj Nothing is hidden from Him of either visible or hidden 
matters, what has already happened and what is yet to come. Allah 
has inscribed in a record that knowledge which encompasses all that 
is in heaven and on earth; that record is al-Lawh al-Mahfoodh, and 
that knowledge was inscribed when Allah created the Pen and: 

«He said to it: Write. It said. What should I write? He said: Write 
what will happen until the Day of Resurrection.» (A sound hadith 
recorded by Abu Dawood) 

^verily that is easy for Allah)*; it is easy for Him even if your 
imagination cannot grasp it, for it is easy for Allah (4c) to encompass 
all things with His knowledge and to inscribe that in a record in such 
a way that events will unfold exactly as written in that record. 
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22:71. Yet they worship, besides Allah, that for which no authority 
has been sent down to them and that of which they have no 
knowledge. For the wrongdoers there will be no helpers. 

22:72. When Our clear revelations are recited to them, you will notice 
repugnance in the faces of those who disbelieve. They can 
barely restrain themselves from assaulting those who recite 
Our revelations to them. Say [O Muhammad]: Shall I tell you 
of something worse than what you feel at present? It is the fire, 
which Allah has promised to those who disbelieve - a hapless 
journey's end. 


Here Allah describes the true nature of the polytheists who regard 
others as equal to Him, and tells us that they are in the worst condition, 
for they have no basis for what they do (of equating others to Him). 
They have no knowledge to support that; rather it is blind imitation 
of what they learned from their misguided forefathers. 

A person may have no knowledge of what he does although, at 
the same time, there is proof for what he does, of which he has no 
knowledge. But in this case, Allah tells us that He has not sent down 
any authority for that. In other words, there is no proof to support it 
or permit it; rather what has been sent down is definitive proof that 
it is invalid and false. 
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Then Allah warns the wrongdoers among them who stubbornly 
reject the truth: 

^For the wrongdoers there will be no helpers^ to protect them from 
the punishment of Allah when it befalls them. Do these people - who 
have no knowledge of what they are following - have any intention 
of following the signs and guidance that have come to them? Or are 
they content with what they are following of falsehood? 

Allah refers to that when He says: 

^When Our clear revelations^ that are the great revelations of Allah 
that make truth distinct from falsehood «fare recited to them'p, they pay 
no attention to them and make no effort to understand them. Rather 
^you will notice repugnance in the faces of those who disbelieve}*. 
Because of their hatred and resentment, you see their faces frowning 
and displeased. 

^They can barely restrain themselves from assaulting those 
who recite Our revelations to them^ that is, they can barely restrain 
themselves from attacking them in order to kill them or beat them 
severely, because of the severity of their resentment and animosity 
towards them and towards the truth. This attitude of the disbelievers 
is the worst of attitudes, and its evil is the greatest of evils, but there 
is something that is even worse than that, namely the state which they 
will ultimately reach. Hence Allah says: 

^Say [O Muhammad]: Shall 1 tell you of something worse than what 
you feel at present? It is the fire, which Allah has promised to those 
who disbelieve - a hapless journey’s end}*. Its evil is immense and 
its hardship and pain will constantly increase. 


o o 



sunniconnect.com 



Soorat al-Hajj 



309 




^ 4 # 

ol «j-Cj 




(vt-vr^is^^jg) ^ 

22:73. O people, an example is being presented, so listen to it: those 
on whom you call besides Allah can never create even a fly, 
even if they all came together to do that. And if the fly snatches 
something away from them, they cannot recover it from it. How 
weak are both the pursuer and the pursued! 


22:74. They have not given due recognition to Allah. Verily Allah is 
indeed Strong, Almighty. 


This is an example that Allah gives of the abhorrent nature of idol 
worship, highlighting the fact that those who worship them have no 
sense, for all the idols are weak. He says: 

tfO people^ this is addressed to both believers and disbelievers; 
the believers increase in knowledge and insight, whilst proof is 
established against the disbelievers. 

<fan example is being presented)* that is, listen attentively and 
understand what it implies. You should not receive it heedlessly or 
listen inattentively; rather you should listen properly and pay attention. 
This is the example given: 

^those on whom you call besides Allah)* that is, everything that 
is called upon besides Allah 

«{can never create even a fly)* which is the most insignificant and 
ignoble of created beings. They are not able to create even this feeble 
creature, so it is more unlikely that they could create anything greater 
than that. 

^even if they all came together to do that)* and, what is more, ^if the 
fly snatches something away from them, they cannot recover it from 
it)* - this is the utmost helplessness. 

<|How weak are both the pursuer)* namely the one that is 
worshipped besides Allah 
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{(and the pursued}) namely the fly. Both of them are weak, and even 
weaker than both of them is the one who gets attached to this weak 
entity and gives it the same status as the Lord of the worlds. 

Such a one has not given «(due recognition to Allah)), as he has 
regarded that which is lacking and incapable in all aspects as equal to 
the One Who is self-sufficient and most strong in all aspects. He has 
regarded that which has no power to bring benefit or ward off harm 
from itself or from anyone else, and has no power to cause death, 
give life or resurrect, as equal to the One Who brings benefits and 
wards off harm. Who gives and withholds, the ultimate Sovereign 
Who controls him in all ways. 

t(Verily Allah is indeed Strong, Almighty!) that is. He is perfect 
in strength and perfect in might, and because of the perfect nature 
of His strength and might, the forelocks of all creatures are in His 
Hand and nothing moves or halts except by His will. Whatever Allah 
wills happens, and whatever He does not will does not happen. By 
His perfect strength. He keeps a firm hold on the heavens and the 
earth, lest they fall apart. By His perfect strength. He will resurrect 
all people, the first and the last of them, with a single trumpet blast. 
By His perfect strength. He destroyed the tyrants and stubborn 
nations with something that is very easy for Him, and some of His 
punishment. 


(vt-vo 


22:75. Allah chooses messengers from among the angels and from 
among humankind. Verily Allah is All-Hearing, All-Seeing. 
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22:76. He knows what was before them and what will be after them, 
and it is to Allah that all things will return. 


Having explained His perfect nature and the weakness of the idols, 
and that He alone is deserving of worship, Allah (4g) now speaks of 
the Messengers, and how they differ from other people, because of 
their distinct virtues. 

Allah chooses messengers from among the angels and from 
among humankind)) that is, He selects messengers from among the 
angels and messengers from among humankind, to be the best of 
their type, as they combine all noble characteristics and are the most 
deserving of being chosen. The Messengers can only be from among 
the very best of humankind, for the One Who chose and selected them 
is not unaware of the reality of things, and it is not the case that He 
knows some things and not others. Rather the One Who chooses them 
is the All-Hearing, All-Seeing, Whose knowledge, hearing and vision 
encompass all things. His choice of them is based on His knowledge 
that they are qualified for that and that they are fit to receive revelation, 
as He says elsewhere: 

<•(.. .Allah knows best where to place His message...)) (al-An am 6:124) 
«fand it is to Allah that all things will return)) that is, He sends 
the Messengers, who call people to Allah, then some of the people 
respond and some reject the call. This is the role of the Messengers. 
As for the requital for those deeds, it is up to Allah, and He will judge 
on the basis of His grace and justice. 
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22:77. O you who believe, bow and prostrate, and worship your Lord, 
and do good, so that you may prosper. 

22:78. Strive in the cause of Allah as you ought to strive. He has chosen 
you and has not imposed any hardship on you in religion, the 
religion of your father Ibraheem. It is He [Allah] Who named you 
Muslims, both before and in this [Qur’an], so that the Messenger 
might be a witness over you and you might be witnesses over 
humankind. So establish prayer, give zakah, and hold fast to 
Allah, for He is your Protector, an excellent Protector and an 
excellent Helper! 


Here Allah (4s) enjoins His believing slaves to pray, and mentions 
in particular bowing and prostration, because of the virtue of these 
deeds and because they are an essential part of the prayer and of 
worshipping Him which brings comfort and consolation to one who 
is grieved. His Lordship and generosity towards His slaves require 
them to devote their worship to Him alone and make it incumbent 
upon them to do good deeds in general. 

Allah (tfe) has made prosperity and success dependent upon these 
things, as He says: ^so that you may prosper]? that is, so that you may 
attain what you seek and be saved from what you fear. There is no 
way to prosper and succeed except by being sincere in worship of the 
Creator alone and striving to be of benefit to His slaves. Whoever is 
enabled to do that will attain a high level of happiness, success and 
prosperity. 
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^Strive in the cause of Allah as you ought to strived - striving 
means doing one’s utmost to attain the desired goal. Striving in the 
cause of Allah as one ought to strive means complying in full with 
the commands of Allah, and calling people to His path by all possible 
means, such as offering sincere advice, teaching, fighting, disciplining, 
rebuking, exhorting, and so on. 

«(He has chosen you)* that is, He has selected you, O Muslims, 
from among humankind, and has chosen and approved of Islam for 
you, and He has chosen for you the best of Books and the best of 
Messengers. So respond to this immense blessing by striving as you 
should. 

Because some people may imagine that the phrase ^Strive in the 
cause of Allah as you ought to strive)* may imply imposition of a 
duty that is beyond their ability to fulfil, or is too difficult to carry 
out, Allah dispels this notion by saying: 

^and has not imposed any hardship on you in religion)* that is. He 
has not imposed any difficulty; rather He has made it very easy and 
straightforward. Firstly, He never enjoins or makes binding anything 
but that which is easy to carry out and is not burdensome or too hard. 
If there is some reason to reduce the burden, He reduces some of what 
He has enjoined, waiving it in full or in part. 

An important principle is based on this verse, which is that if a 
command becomes too difficult, it becomes a cause for the scholars 
to review the matter and issue a fatwa to make it easier, and necessity 
makes prohibited things permissible. Based on that, there are many 
minor rulings that are well known in the books of the scholars. 

^the religion of your father Ibraheem)* that is, the religion and 
commands mentioned are the religion of your father Ibraheem, in 
which he persisted, so adhere to it and cling to it. 

«(It is He [Allah] Who named you Muslims, both before)* that is, 
in the previous Books, which are well known. 
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<fand in this [Qur’an]^ so this name of yours is well known, past 
and present. 

^so that the Messenger might be a witness over you^, to your 
deeds, both good and bad 

^and you might be witnesses over humankind]?, because you are the 
best community ever brought forth for (the benefit of) humankind (3: 
110), a moderate, fair and exemplary community; you testify that the 
Messengers indeed conveyed the message to their nations, and you 
testify that the nations did indeed receive the message conveyed by 
their Messengers, as Allah has told you in His Book. 

*(So establish prayer]?, with all its essential parts, fulfilling its 
conditions and performing it properly. 

^give zakah)? as you are obliged to, giving it to those who are entitled 
to it, out of gratitude to Allah for what He has bestowed upon you. 
^and hold fast to Allah)? that is, seek His help and put your trust in 
Him, and do not trust in your own power and strength 
^for He is your Protector]? Who is taking care of your affairs and 
managing them well, disposing of your affairs in your best interests, 
^an excellent Protector^ that is, the best protector for the one who 
takes Him as an ally, so He helps him to attain what he is seeking 
tfand an excellent Helper]? to the one who seeks His help, so He wards 
off from him what he fears. 

This is the end of the commentary on Soorat al-Hajj. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 
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23:1. The believers have indeed attained true success. 


23:2. Those who humble themselves in their prayers, 

23:3. who turn away from all that is vain, 

23:4. who are active in giving zakah, 

23:5. and who restrain their carnal desires, 

23:6. except with their wives or any slave women they may own, for 
then they are free of blame. 
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23:7. But whoever seeks anything beyond that, such are the 
transgressors. 

23:8. Those who are faithful to their trusts and pledges, 

23:9. and who are diligent in their prayers, 

23:10. such will be the heirs 

23:11. who will inherit paradise; they will abide therein forever. 


Here Allah praises and commends His believing slaves, highlighting 
their success and bliss, and the means by which they attain that. This 
implicitly urges us to acquire the same characteristics and encourages 
us to do so. So the individual should take stock of himself and others, 
measuring against these standards; thus he will know what he and 
others have of faith, and the level and extent of that faith. 

«(The believers have indeed attained true success}? that is, they are 
victorious, blessed and successful, for they have attained everything 
that one may seek. Among the perfect attributes of the believers who 
believe in Allah and in the Messengers is the fact that they sfhumble 
themselves in their prayers}?. 

Humble focus in prayer means presence of mind before Allah 
(*5c), bearing in mind how close He is. Thus the believer’s heart is 
comforted, his mind is put at rest, his movements become still and 
he is not distracted, as he stands humbly before his Lord, focusing 
on everything that he says and does in his prayer, from beginning to 
end. Thus he dispels devilish whispers and bad thoughts. This is the 
essence and purpose of prayer, and this is what will be written down 
in the individual’s record. 

With regard to prayer in which there is no humility and focus 
of mind, even though it may be valid and rewardable, the reward 
for it will be commensurate with the person’s level of focus and 
understanding of what he says. 
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«i'who turn away from all that is vain)*, which is words in which 
there is nothing good and no benefit. They turn away from it out of 
dislike for it, and so as to protect themselves and rise above it; if they 
pass by (people engaged in) idle talk, they pass by with dignity (25: 
72). As they tum away from all that is vain, it is even more apt that 
they should tum away from that which is prohibited. 

If a person can rein in his tongue and keep it under control - 
speaking only of that which is good - then he will be in control of all 
his affairs, as the Prophet (3^) said to Mu‘adh ibn Jabal (radiya Allahu 
‘anhu - may Allah be pleased with him) when he gave him advice: 
«The Prophet ($£0 said: Shall I not tell you of the basis of all of that? 
I said: Yes, O Messenger of Allah. He took hold of his own tongue 
and said: Restrain this.» (A sound hadith recorded by Ibn Majah) 

One of the praiseworthy characteristics of the believers is that 
they restrain their tongues and refrain from vain talk and saying that 
which is prohibited. 

«fwho are active in giving zakah)* that is, they give zakah on 
their wealth of all types, thus purifying themselves by giving up bad 
attitudes and bad deeds. So they do well in worshipping the Creator 
and in focusing humbly in their prayer, and they do good to His 
creation by giving zakah. 

«(and who restrain their carnal desires)* and refrain from zina 
(unlawful sexual relationships). Part of restraining their carnal desires 
is avoiding anything that leads to that which is unlawful, such as 
looking, touching and so on. So they restrain their carnal desires and 
refrain from illicit relationships with anyone except tftheir wives or 
any slave women they may own, for then they are free of blame)* 
if they have intimate relations with them, because Allah (-fe) has 
permitted that. 

*(But whoever seeks anything beyond that)* that is, beyond the 
wife or the female slave 
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^such are the transgressors)? who have gone beyond what Allah has 
permitted to that which He has prohibited, and have the audacity to 
transgress the limits set by Allah. 

The general meaning of this verse indicates that mut 'ah marriage 
(temporary marriage) is prohibited, and the woman in such a marriage 
is not a wife in a true sense, with the intention of permanent marriage, 
nor is she a slave. Tahleel marriage 25 is prohibited for the same reason. 

The words *(or any slave women they may own)? indicate that in 
order for it to be permissible to have intimate relations with a slave 
woman, it is stipulated that one should own her entirely. If a man has a 
part-share in ownership of a slave woman, it is not permissible to have 
intimate relations with her, because he does not fully own her; rather 
she belongs to him and to someone else. Just as it is not permissible 
for two husbands to share a free woman, it is not permissible for two 
masters to share a slave woman. 

tfThose who are faithful to their trusts and pledges)? that is, they 
are faithful to them, knowing the terms thereof and adhering to them, 
and they are keen to fulfil the conditions and implement what they 
promised. This is general in meaning and applies to all trusts that 
have to do with the rights of Allah and those that have to do with the 
rights of people. Allah (3s) says: 

^Verily, We offered the Trust to the heavens, the earth, and the 
mountains, yet they refused to undertake it and were afraid of it. But 
man undertook it...)? (al-Ahzab 33: 72) 


25 Tahleel marriage: after a third talaq , a woman cannot go back to her 
husband unless she has married another man, in a genuine marriage, then 
been divorced by him: 

(•[And if he divorces her [the third time], she will not be lawful for him 
again until she has married another husband.. .)•> (al-Baqarah 2. 230) 
Tahleel marriage is a marriage for the purpose of making her permissible 
for her first husband by marrying her, consummating the marriage, 
and then divorcing her; it is haram, and it does not make the woman 
permissible for her first husband. 
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Everything that Allah has enjoined upon His slave is a trust, and the 
slave must adhere to it by complying with it fully. This also includes 
things that are entrusted to people, such as property or wealth, secrets 
and so on. The individual must pay attention to both and must fulfil 
both types of trusts. 

4Verily, Allah commands you to render back trusts to those to whom 
they are due...p ( an-Nisa'4 . 58) 

The same applies to pledges, including pledges between people 
and their Lord, and pledges that people make amongst themselves. 
They must be faithful to them and fulfil them, and it is forbidden to 
be heedless and negligent with regard to them. 

^and who are diligent in their prayers^ that is, they persist in 
offering them on time, in the prescribed manner, fulfilling their 
conditions and doing all the essential parts thereof. Allah praises 
them for their humble focus and diligence in prayer, because they 
cannot be in good shape unless they do both. Whoever persists in 
praying without humbling themselves, or humbles himself without 
being diligent in prayer, is falling short. 

«(such)» that is, those who are described in these terms 
^will be the heirs who will inherit paradise^. The word translated 
here as ^paradise (firdaws ) refers to the highest part of paradise, the 
middle and best of it, because they attained the best of praiseworthy 
attributes. Or it may be that what is meant is all of paradise, so that 
this includes all the believers of varying levels, each according to 
his situation. 

«fthey will abide therein forever^ and will never leave it, nor will 
they want to move from it, because it contains the most perfect, best 
and most complete delights, without anything to spoil their joy or 
undermine their happiness. 
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23:12. Indeed We created man from the finest extract of clay, 

23:13. Then We placed him as a drop of semen in a safe repository. 26 

23:14. Then We made the drop of semen into a clinging clot, then We 
made the clinging clot into a lump of flesh, then We made the 
lump of flesh into bones, and clothed the bones with flesh, and 
then We brought it forth as another creation. 27 So blessed be 
Allah, the best of creators. 

23:15. Then after that you will surely die, 

23:16. then on the Day of Resurrection you will surely be raised up. 


In this passage Allah mentions the stages through which the human 
being passes, from the beginning of his creation until his ultimate 
destiny. He mentions the initial creation of the father of humankind, 
Adam (^50, and tells us that He created him «jfrom the finest extract 
of clay)? that is, the clay was extracted and taken from all over the 
earth, hence Adam’s descendants vary according to what type of land 
they were collected from. Therefore some of them are good, some 


26 v. 12 refers to the creation of Adam (s^O and the following verse refers 
to the creation of his offspring. 

27 This may refer to when the soul is breathed into the developing foetus, 
or it may refer to the different stages of human development throughout 
life. (al-Baghawi) 
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are bad, and some are somewhere in between; some are easy-going, 
some are harsh and some are somewhere in between. 

((Then We placed him)* that is, the human being 
((as a drop of semen)* proceeding from between the backbone and 
the ribs (86: 7), which then settles ((in a safe repository)*, namely the 
uterus, where it is protected from harm. 

((Then We made the drop of semen)* that had settled (in the uterus) 
before that ((into a clinging clot)* that is, red blood, forty days after 
the drop of semen was placed in the safe repository. 

((then We made the clinging clot)* after forty days ((into a lump of 
flesh)* that is, a small piece of flesh, the size of a mouthful of food. 

((then We made the lump of flesh)* which was soft ((into bones)* 
which were hard. 

((and clothed the bones with flesh)* that is. We made the flesh like a 
cover for the bones, as We made the bones a framework for the flesh. 
That is in the third forty-day period. 

^and then We brought it forth as another creation)* into which the 
soul is breathed, so it goes from being inanimate to being an animate, 
living being. 

((So blessed be Allah)* that is, exalted and glorified be He, the One 
Who does abundant good, ((the best of creators)*: 

(•(Who created all things well and initiated the creation of man from 
clay, then He made his offspring from the extract of an insignificant 
fluid. Then He fashioned him and breathed into him the soul which 
He created for him. He gave you hearing, sight and intellect; little it 
is that you give thanks.)* (as-Sajdah 32: 7-9) 

He has created all things well and man is one of the best of His 
creations; indeed he is the best of all, as Allah (■$%) says: 

((Verily We have created man in the best of conditions.)* (at-Teen 95:4) 
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Hence the elite of humankind are the best and most perfect of 
creatures. 

fJThen after that)-), after being created and after your souls have 
been breathed into you, t^you will surely die)? in one of your stages 
of your journey. 

{[then on the Day of Resurrection you will surely be raised up]?, 
then you will be requited for your deeds, both good and bad. Allah 
(-&) says: 

{[Does man think that he will be left unchecked? Was he not a drop of 
semen emitted, then he became a clinging clot, then [Allah] formed 
him and fashioned him, and made from him two genders, male and 
female? Is not He Who has done that able to bring the dead to life?]? 
(al-Qiyamah 75: 36-40) 
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23:17. We have created above you seven heavens [one over the other], 
and We have never been negligent towards Our creation. 

23:18. We send down water from the sky in due measure and We cause 
it to remain on the earth; and verily. We are able to take it away. 


23:19. And by means of this water We bring forth for you gardens of 
date palms and vines, in which you have many fruits and from 
them you eat. 


23:20. And We bring forth a tree [the olive] which grows on Mount 
Sinai, producing oil and a condiment for all to eat. 
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Having mentioned the creation of man, Allah (■%) now tells us ot 
his place of dwelling and how plentiful are the blessings of all kinds 
that He bestows: 

«$We have created above youb as a canopy for the earth and serving 
the interests of people 

((seven heavens!* that is, seven heavens, one above the other, adorned 
with the stars, the sun and the moon. And He has placed therein that 
which serves people’s interests. 

((and We have never been negligent towards Our creation)* - just 
as Our creation encompasses all created beings. Our knowledge also 
encompasses all that We have created. So We do not neglect any 
created being or forget it; We do not create anything and then forsake 
it. We do not neglect the heaven so that it falls upon the earth, and We 
do not forget the tiniest creature in the depths of the sea or the remotest 
wilderness. There is no creature but We send its provision to it. 
t-iThere is no creature that lives on the earth but its sustenance is 
guaranteed by Allah. He knows its dwelling place and its resting 
place...p (Hood II: 6) 

Allah (•?s) often mentions together His act of creation and His 
Knowledge, as in the verses in which He says: 

((How could He Who created not know His own creation, when He 
alone is the Knower of subtleties, the All-Aware?jj (al-Mulk 67:14) 
((...He is the Creator of all. the All-Knowing.;* (Yd Seen 36: 81) 

That is because the creation of all created things is the strongest 
rational evidence for the knowledge and wisdom of their Creator. 

((We send down water from the sky in due measured as provision 
for you and your livestock, as much as will suffice you. He does 
not give less, so that it is not enough for the earth and trees, for that 
would not serve the purpose. And He does not make it excessive so 
that it could destroy people's houses, and plants and trees would not 
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be able to survive. Rather He sends it down when it is needed, then 
He diverts it when it could cause harm if it persisted. 

(•(and We cause it to remain on the earth)) that is. We send it down 
to the earth, then it settles there and by the power of the One Who 
sent it down, all kinds of plants are brought forth. He also causes it 
to settle and be stored in the ground, readily available; it does not go 
so deep that no one could reach it. 

(•(and verily. We are able to take it away)) either by not sending it 
down in the first place, or by sending it down then letting it disappear 
into the ground so that not one could reach it, or by causing it not 
to achieve the purpose intended by it. This is Allah’s warning to 
His slaves that they should show gratitude to Him for His blessings, 
and they should think, if they were to lose these blessings, what 
harm would result from that. This is like the verse in which Allah 
(3€) says: 

(•(Say: What do you think, if your water were to disappear under the 
ground, then who could bring you accessible water?)-) <al-Mulk 67: SO) 
(-(And by means of this water We bring forth for you gardens of 
date palms and vines)). Allah (-5s) singles out these two plants for 
mention, even though other kinds of plants also grow by means of it, 
because of their virtue and benefits that make them superior to other 
plants. Hence He mentions others in general terms: ((in which)) that 
is, in those gardens ((you have many fruits and from them you eat)), 
such as figs, citrons, pomegranates, apples, and so on. 

(•(And We bring forth a tree [the olive] which grows on Mount 
Sinai)) this refers to the olive tree. It is singled out for mention because 
the place where it grows is in greater Syria, and because of its benefits, 
some of which He mentions here: ((producing oil and a condiment 
for all to eat)) that is, it produces oil which is used for lamps and as 
a condiment that is eaten. And it has other benefits also. 
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23:21. And verily in livestock animals too there is a lesson for you. 
We give you to drink of that [milk] which is in their bellies; you 
have many other benefits from them, and of their [meat] you 
eat. 


23:22. And on them, and on ships, you are carried. 


That is, among other blessings that He has bestowed upon you. He 
has made to be of service to you the livestock animals, namely camels, 
cattle and sheep. In them there is a lesson for those who reflect, and 
there are benefits for those who avail themselves thereof. 

«[We give you to drink of that [milk] which is in their bellies]?, 
which is produced alongside faeces and blood: pure milk, palatable 
to those who drink it (16: 66). 

^you have many other benefits from them]?, namely their wool and 
hair; He has given you dwellings made from the skins of livestock, 
which you find light to handle when you travel and when you halt 

(16: 80) 

«|and of their [meat] you eat]?, which is the best food, their meat and 
fat. 

t-(And on them, and on ships, you are carried]? that is. He has made 
them like ships for you on land, on which you and your goods are 
carried to lands that you could not (otherwise) reach without great 
hardship (16. 7). And He has also made for you ships which carry you 
and your goods, whether few or many, across the sea. 

The One Who bestowed these blessings and favours of all kinds, 
and has been very generous towards you, is the One Who deserves 
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all gratitude and all praise, and deserves that you should strive hard 
to worship Him and not use His blessings to disobey Him. 
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23:23. Indeed We sent Nooh to his people. He said: O my people, 
worship Allah; you have no god but He. Will you not then fear 
Him? 


23:24. But the chieftains of his people who disbelieved said: This one is 
no more than a man like yourselves who wants to make himself 
superior to you. If Allah had so willed. He could have sent down 
angels [as messengers]. We have never heard of such a thing 
from our forefathers. 

23:25. He is no more than a man in whom there is madness. So bear 
with him for a while. 

23:26. Nooh said: My Lord, help me, for they have rejected me. 

23:27. So We inspired him: Build the ark under Our supervision and 
in accordance with Our inspiration. Then, when Our command 
comes and water gushes up out of the earth, let on board a pair 
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from every species, and your family, except those against whom 
the sentence has already been passed. And do not plead with 
Me concerning those who did wrong, for they will surely be 
drowned. 

23:28. Once you and those who are with you are settled on board the 
ark, say: Praise be to Allah, Who has saved us from the people 
who are given to wrongdoing. 

23:29. And say: My Lord, cause me to land at a blessed landing-place, 
for You are the Best of those who bring to land. 

23:30. Surely in that there are signs; for, verily. We always put [man] 
to the test. 


Here Allah (•&) tells us of the message of His slave and Messenger 
Nooh ), who was the first Messenger whom He sent to the people 
of this earth. He sent him to his people, who used to worship idols, 
and he instructed them to worship Allah alone, saying: 

my people, worship Allah)* that is, devote your worship to Him 
alone, because worship is not valid unless it is sincerely devoted to 
Him alone. 

^you have no god but He^ this is a declaration of the invalidity of 
the divinity of anything other than Allah, and is an affirmation of the 
divinity of Allah (*5c), for He alone is the Creator and Provider, Who 
is perfect in all ways; all others are the opposite of that. 

^Will you not then fear Him?)* And give up what you are doing of 
worshipping idols and statues that were made in the image of righteous 
people, and they worshipped them alongside Allah. 

He continued doing that, calling them in private and in public, 
night and day, for one thousand less fifty years, but they only increased 
in stubbornness and aversion. 

«{But the chieftains of his people who disbelieved')* that is, the 
nobles and leaders 
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((said)) by way of objecting to their Prophet Nooh (SjSO and warning 
others against following him: 

(•(This one is no more than a man like yourselves who wants to make 
himself superior to you)-) that is, he is only a human being like you; 
his aim in claiming prophethood is to prove his superiority over you, 
so that he will be followed; otherwise, what makes him superior to 
you when he is just like you? This objection continued to be raised 
among those who reject the Messengers. 

But Allah gave a sufficient response on the lips of His Messengers, 
as in the passage in which He says: 

((...They said: You are but human beings like ourselves! You want to 
turn us away from that which our forefathers used to worship; then 
bring us some clear proof. Their Messengers said to them: Indeed, we 
are but human beings like yourselves, but Allah bestows His favour 
upon whomever He wills of His slaves...)) (Ibraheem 14:10-11) 

They stated that this was the blessing and favour of Allah, and 
they had no right to put restrictions on Allah or object to Him for 
bestowing His favour on them. 

In this case, the people of Nooh said: ((If Allah had so willed, He 
could have sent down angels [as messengers])). They used the concept 
of the divine will to raise objections on a false basis. Although Allah 
could have sent down angels as messengers if He had so willed. He 
is Most Wise, Most Merciful, and His wisdom and mercy dictate that 
the Messenger should be human, because humans cannot be directly 
addressed by angels, and an angel could only have appeared to them 
in the form of a man, in which case they would have become confused 
and raised the same objections again. 

((We have never heard of such a thing)) namely the sending of a 
Messenger ((from our forefathers)). What proof is there in the fact that 
they never heard of the sending of a Messenger to their forefathers? 
For they do not have full knowledge of what happened in the past, so 
they should not make that ignorance the basis of their argument. Even 
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if we assume that no Messenger was sent to their forefathers, either 
their forefathers were guided, so there was no need for a Messenger 
at that time, or they were not guided, so let them praise their Lord 
and give thanks to Him for singling them out for a blessing that did 
not come to their forefathers, and they were never aware of it. They 
should not let the fact that a blessing did not reach others be a cause 
of ingratitude for a favour bestowed upon them. 

^(He is no more than a man in whom there is madness. So bear 
with himp and wait dfor a whilep, until death comes to him. 

The arguments they gave to justify their rejection of their Prophet 
are indicative of their extreme ingratitude and stubbornness, and 
demonstrate that they were extremely ignorant and misguided. These 
specious arguments do not justify their rejection in any way, as we 
have mentioned; rather they were self-contradictory and flimsy in 
and of themselves. 

By saying tjThis one is no more than a man like yourselves who 
wants to make himself superior to you}) (23: 24j, they affirmed that 
he was a man of rational thinking who was scheming against them 
in order to put himself above them and become their leader, and - 
moreover - there was a need to warn against him so that no one would 
be deceived by him. 

How could that be in harmony with their other argument against 
him, when they said: s(He is no more than a man in whom there 
is madnessp (23: 25)1 Can this be anything other than the specious 
argument of one who is misguided and confused? All he is trying 
to do is find any justification for his aversion to the truth, without 
knowing what he is talking about! But Allah insists on exposing and 
disgracing those who oppose Him and His Messengers. 

When Nooh realised that his call was omy increasing them in 
aversion, he said: t(My Lord, help me, for they have rejected mei). 
He asked his Lord for help against them out of anger for the sake of 
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Allah, as they neglected His command and rejected His Messenger. 
Nooh said: 

{(...My Lord, do not leave on earth a single living soul from among 
the disbelievers. For if You leave them, they will mislead Your slaves 
and will beget none but wicked disbelievers.]? (Nooh 71: 26-27) 

And Allah (■fe) says: 

{•(Indeed, Noob called upon Us, and how excellent was Our response!]? 

(af-Sdffat 37: 75) 

{(So We inspired him]? when We answered him, telling him of a 
means to save himself before the punishment came. 

{(Build the ark]? that is, the ship {(under Our supervision and in 
accordance with Our inspiration^ that is, in accordance with Our 
instructions to you and with Our help, for you are under Our care and 
supervision, as We see you and hear you. 

{(Then, when Our command comes]? to send the flood with which 
they were to be punished, 

^and water gushes up out of the earth]? that is, when springs burst 
forth from the earth 

{(let on board a pair from every species]? that is, take on board the ark 
a male and female of every animal, so as to maintain the offspring of 
all animals that were created on earth by divine wisdom. 

{(and your family]? that is, take them on board too, 

{(except those against whom the sentence has already been passed]?, 
such as his son. 

{(And do not plead with Me concerning those who did wrong]? that 
is, do not pray to Me to save them, for it has already been willed and 
decreed that they will be drowned. 

{(Once you and those who are with you are settled on board the 
ark]? that is, when you have embarked and it has sailed with you on 
the waves, then praise Allah for saving you and keeping you safe, 
{(say: Praise be to Allah, Who has saved us from the people who are 
given to wrongdoing]?. Allah taught Nooh and those who were with 
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him to say these words in thanksgiving to Him, praising Him for 
saving them from the evildoers and from following their path and 
sharing their punishment. 

t(And say: My Lord, cause me to land at a blessed landing-place, 
for You are the Best of those who bring to land)* that is, there is another 
blessing that is yet to come, so pray to Allah for it, namely that Allah 
should make it easy for you to land at a blessed landing-place. And 
Allah answered his supplication, as He tells us elsewhere: 

.. .and the decree was fulfilled. The ark came to rest on Mount al-Judi 
and it was said: Away with the wicked people!... It was said: O Nooh, 
disembark with safety granted by Us, and with blessings upon you 
and some of the communities [who will spring from] those who are 
with you... j? (Hood 11: 44-48) 

*(Surely in that]* that is, in this story tfthere are signs]? which 
indicate that Allah alone is deserving of worship, and that His 
Messenger Nooh was truthful and his people were liars. This is 
indicative of Allah’s mercy towards His slaves, as He carried them 
in the loins of their father Nooh, in the ark, when He drowned the 
people of the earth. 

The ark is also one of the signs of Allah. He tells us elsewhere: 

f(Verily, We have left it as a sign; is there then any who will pay 
heed?]? (al-Qamar 54: 15) 

Hence signs are mentioned in the plural, because this refers to a 
number of signs and indications, ^for, verily. We always put [man] 
to the test]?. 
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23:31. Then We raised up after them another nation. 

23:32. We sent to them a Messenger from among themselves, [who 
said]: 0 my people, worship Allah; you have no god but He. 
Will you not then fear Him? 

23:33. But the chieftains of his people who disbelieved and denied the 
meeting in the hereafter, and upon whom We had conferred ease 
and comfort in the life of this world, said: This one is no more 
than a man like yourselves who eats what you eat, and drinks 
what you drink. 

23:34. If you obey a man like yourselves, then indeed you will be 
losers. 

23:35. Does he promise you that when you have died ai d become dust 
and bones, you will be brought forth [alive, from > our graves] 1 ’ 

23:36. Far-fetched, utterly far-fetched is what you are promised. 

23:37. There is nothing beyond our life in this world; w : die and we 
live. 28 and we will not be resurrected. 

23:38. He is no more than a man who fabricated lies against Allah: we 
will never believe in him. 

23:39. [Their ?roplu\j said: My Lord, help me, for they have rejected 
me. 


:8 That is, one generation dies and is succeeded by another. ( al-Kash-sliaf) 


sunniconnect.com 



Soorat al-Mit 'minoon 


(31-41) | 333 


23:40. Allah said: Before long they will surely come to regret it. 
23:41. So the blast overtook them in all justice and We made them 
like refuse swept away by a torrent. So away with the wicked 
people! 


Having mentioned Nooh and his people, and how He destroyed 
them, Allah now says: 

^Then We raised up after ihem another nation!). What appears to be 
the case is that they were Thamood, the people of Salih (^30, because 
this story is similar to theirs. 

«(We sent to them a Messenger from among themselves)), one 
of their own people whose lineage, position and honesty they knew 
well, so that it would be easier for them to follow' him, if he was one 
of them, and they would be less likely to resent him. He proclaimed 
the same message to them as all the Messengers proclaimed to their 
nations, calling them to ^worship Ailah; you have no god but heji. 
All the Messengers brought this message, and it is the first thing to 
which they called their nations, instructing them to worship Allah and 
telling them that He alone is deserving of that, and forbidding them 
to worship anything other than Him, and telling them that doing so 
is wrong and invalid. Hence he (the Messenger who was sent to that 
nation) said: «(Will you not then fear Him?^ That is, fear your Lord 
and avoid these images and idols. 

((But the chieftains of his people who disbelieved and denied the 
meeting in the hereafter, and upon whom We had conferred ease and 
comforr in the life of this world!) that is. the leaders, who combined 
disbelicfand stubbornness with denial of the resurrection and requital, 
and w hose life of ease in this world had made them arrogant, said, 
in opposition to their Prophet, rejecting iiis message and warning 
others against him: 

tjThis one is no more than a man like yourselves)) that is, of the same 
type as you 
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(•(who eats what you eat, and drinks what you drink)), so what makes 
him superior to you? Why was an angel not sent who does not eat 
or drink? 

(•(If you obey a man like yourselves, then indeed you will be losers)) 
that is, if you follow him and make him your leader, when he is 
just like you, then you will prove that you are people who have no 
intelligence and you will regret what you have done. This is very 
odd, because the losers who will feel true regret are those who do not 
follow him and do not submit to him, whilst the ignorant and most 
foolish are those who are too arrogant to submit to a human being 
whom Allah chose for His revelation and blessed with His message, 
but they sank to the level of worshipping trees and rocks. 

This is like the verse in which Allah tells us that they said: 
(•(They said: What! Are we to follow a single human from among 
ourselves? Then we would surely have fallen into error and madness! 
Has the message been sent to him alone, out of all of us? Nay, he is 
an insolent liar.)? (al-Qamar 54: 24-25) 

When they denied and rejected his message, they denied the 
teachings he brought about the resurrection after death and requital 
for deeds, and they said: 

((Does he promise you that when you have died and become dust 
and bones, you will be brought forth [alive, from your graves]? Far¬ 
fetched, utterly far-fetched is what you are promised)-) that is, what he 
promises you of resurrection after you have disintegrated and become 
dust and bones is very unlikely. But their view was flawed, because 
they thought that, according to their own abilities, it was not possible 
(to be resurrected). They compared the ability of the Creator to their 
own ability; exalted be Allah far above that. They denied His power 
to bring the dead back to life, and they thought of Him as lacking in 
power, but they forgot that He created them the first time, and that for 
the One Who created them from nothing, recreating them after they 
have disintegrated is easier, although both are easy for Him. Why did 
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they not deny their initial creation, and why did they stubbornly reject 
that which is visible and tangible (their own existence)? 

There is further proof, which is that the One Who gives life to 
an earth that is dead will revive the dead, for He has power over all 
things. Even more proof is to be found in His response to those who 
denied the resurrection, as He said: 

([But they deem it strange that a wamer has come to them from 
among themselves, and the disbelievers say: This is a strange thing 
indeed! What! When we have died and have turned into dust [will 
we be brought back to life]? That is farfetched indeed!]) (Qaf50: 2- 3) 

Allah said in response to them: 

(•(Indeed, We know what the earth consumes of them; with Us is a 
record that preserves everything. j) (Qdf 50. 4) 

^There is nothing beyond our life in this world; we die and we 
live]) that is, some people die and some people live 
c-iand we will not be resurrected]). ([He is no more than a man in 
whom there is madnesst) <23: 25), and that is why he brought what 
he brought, of proclaiming the oneness of Allah and affirming the 
resurrection. ([So bear with him for a while]-) (23: 25) that is, forget 
about punishing him by killing him or otherwise, out of respect for 
him, and because he is insane and is not to be brought to task for 
what he says. In other words, according to their false claim, there is 
no reason to argue with him concerning the validity of what he has 
brought, because they already believed that it was false. Now the 
issue was whether they should punish him or not. According to their 
claim, their so-called mature thinking dictated that they should let 
him be and not punish him, even though they had good reason to do 
so (according to their claim). Is there any worse stubbornness and 
disbelief than this? 

Because their disbelief was so firmly entrenched, and the warning 
was to no avail, their Prophet prayed against them and said: «(My 
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Lord, help me, for they have rejected me]? that is, by destroying 
them and disgracing them in this world, before the hereafter. ((Allah 
said:-), in response to his supplication: (-{Before long they will surely 
come to regret it s. 

((So the blast overtook them in all justices - there was no injustice 
or unfairness; rather it was justified because of their wrongdoing. The 
blast overtook them and destroyed them all. 

((and We made them like refuse swept away by a torrents that is, like 
dry stubble and refuse swept away by a torrent, that is cast up on the 
sides of the wadis. Elsewhere Allah says: 

{(Verily, We sent against them a single blast, and they became like 
dr. Sticks... S (al-Qamar 54: 51) 

((So away with the wicked people! s That is, in addition to their 
punishmmt, they will be cast far away, cursed and condemned by 
all per pie. 

((Neither heaven nor earth wept for them, nor were they given respite, s 
iad-Dukhan 44: 29) 
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23:42. Then We raised up after them other nations. 

23:43. No nation can bring its appointed time forward, nor can they 
delay it. 


23:44. Then We sent Our Messengers in succession; every time there 
came to a nation their Messenger, they rejected him. So We 
caused them to follow one another [to destruction], and made 
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them into cautionary tales. So away with the disbelieving 
people! 


That is. then after these stubborn disbelievers We raised up other 
nations, each nation at a particular time, for an appointed term that 
could not be brought forward or put back. And We sent to them 
Messengers, one after another, so that they might believe and turn 
to Allah. 

But disbelief and rejection of the message continued to be the 
customary attitude of the w icked, disbelieving and sinful nations. 
Every time its Messenger came to a nation, they rejected him, even 
though each Messenger brought signs that would be sufficient basis 
for humans to believe. In fact the very message and teachings of the 
Messengers prove that what they brought is true. 

«(So We caused them to follow one another [to destruction])?, 
and none of them remained; their dwellings stood empty after they 
were gone 

(fand made them into cautionary tales)? that those who came after 
them told about them, and they became lessons to the pious and 
punishment to the disbelievers; their disgrace was accompanied by 
their punishment. 

«[So away with the disbelieving people!)* How wretched and 
unfortunate they are and what great losers they are! 


0 


$4tS $ jf 1 ma 

( t S- i o : ijj~) 4 ® 


sunniconnect.com 



338 | Tafseer as-Sa'di 


Juz ’18 


23:45. Then We sent Moosa and his brother Haroon with Our clear 
signs and compelling proofs 

23:46. To Pharaoh and his chiefs. But they showed arrogance and were 
haughty people. 

23:47. They said: Should we believe in two men like ourselves, when 
their people are subject to us? 

23:48. So they rejected them both, and were among those who were 
destroyed. 

23:49. We gave Moosa the Book so that they might be guided. 


A long time ago, 1 (as-Sa‘di) heard one of the scholars whose name 
1 do not remember saying that after sending Moosa and sending down 
the Torah, Allah stopped punishing the nations with eradication, and 
He prescribed jihad as a way to deal with stubborn deniers. I do not 
know from where he took this opinion, but when I reflected upon 
these verses, along with the verses in Soorat al-Qasas, I realised how 
he reached that conclusion. As for these verses, Allah referred to the 
doomed nations who followed the path that led to their destruction, 
then He tells us that He sent Moosa after them, and He sent down to 
him the Torah which contained guidance for people. This cannot be 
refuted by the suggestion that Pharaoh was punished by drowning, 
because that was before the revelation of the Torah. As for the verses 
in Soorat al-Qasas, they are very clear; when Allah mentioned the 
destruction of Pharaoh, He said: 

fjWe gave Moosa the Book after We had destroyed the previous 
nations, as enlightenment for humankind, and as guidance and mercy, 
so that they might pay heed.js (al-Qasas 28: 43) 

This clearly indicates that He gave him the Book (the Torah) after 
the destruction of the transgressing nations, and Allah tells us that 
He sent it down as enlightenment for humankind, and as a guidance 
and mercy. 
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The same point is made in Soorah Yoonus, where Allah tells us: 
^Then after him, [that is, after Nooh] We sent Messengers to their 
[own] peoples; they came to them with clear signs, but they would 
not believe what they had already rejected beforehand. Thus do We 
seal up the hearts of the transgressors. Then after them We sent Moosa 
and Haroon...]) (Yoonus 10: 74-75) 

And Allah knows best. 

«jThen We sent Moosa]) ibn ‘Imran, the one who whom the Most 
Gracious spoke directly (kaleem ar-Rahman) 

*(and his brother Haroon]) when he asked Ins Lord to make him his 
partner, and He answered his request. 

^with Our clear signs]-) that point to their sincerity and the truthfulness 
of that which they brought 

^and compelling proofs]) that is, clear evidence that was so powerful 
that it could overwhelm and impact people's hearts because of its 
strength. Thus the hearts of the believers submitted to it and clear 
proof was established against the stubborn. This is like the verse in 
Soorat al-lsra' in which Allah says: 

«[We gave Moosa nine clear signs [and told him]: Ask for [the release 
of] the Children of Israel. When he came to them. Pharaoh said to 
him: O Moosa, indeed 1 think you are bewitched. Moosa said: You 
know full well that none but the Lord of the heavens and the earth 
has sent down these [signs] as clear evidence. Verily, O Pharaoh, 1 
think that you are doomed!]) (al-lsra' 17: 101-102) 

«[We gave Moosa nine clear signs]); hence the leader of the 
stubborn recognised the truth but stubbornly rejected it. «{[and told 
him]: Ask for [the release of] the Children of Israel]) by means of 
these clear signs. But *(Pharaoh said to him: O Moosa, indeed I think 
you are bewitched]). So Moosa said to him: (-(You know full well 
that none but the Lord of the heavens and the earth has sent down 
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these [signs] as clear evidence. Verily, O Pharaoh, 1 think that you 
are doomed!|*. And Allah says: 

{[They rejected the signs, although in their hearts they were certain that 
they were true, out of wickedness and arrogance...]? (an-Naml 27: 14) 
Allah says here: {[Then We sent Moosa and his brother Haroon 
with Our clear signs and compelling proofs to Pharaoh and his chiefs]*, 
such as Haman and other leaders 

{[But they showed arrogance]? that is, they were too arrogant to believe 
in Allah and they showed arrogance towards His Prophets, 
cjand were haughty people]? that is, their character was haughty and 
they oppressed people and caused mischief in the land, hence they 
behaved in an arrogant manner, which was not surprising in their case. 

{[They said]* out of arrogance and pride, warning the weak-minded 
and trying to present an argument in order to mislead: {[Should we 
believe in two men like ourselves...?]?. This is exactly what those 
who came before them said; they had a similar mentality in terms 
of disbelief, so their words and deeds were similar, and they denied 
the blessing of the message that Allah had bestowed upon them by 
sending the message to them. 

{[when their people]* namely the Israelites {[are subject to us]* that is, 
they are enslaved and forced to do heavy labour for us. This is like 
the verse in which Allah (4s) says: 

{[And [remember] when We delivered you from the people of Pharaoh, 
who were subjecting you to grievous torment, slaughtering your sons 
and letting your womenfolk live; in that was a great trial from your 
Lord.]? (al-A 'rdf 1: 141) 

- so how can we follow them after having been followed? How 
can these people become leaders over us? 

Their argument was similar to what the people of Nooh said: 
{[...Should we believe in you when only the lowest people follow 
you?]? (ash-Shu'ara’26: III) 
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^ . We do not see you as anything but a human being like ourselves. 
Nor do we see that any follow you but the lowest among us, those 
who are rash and undiscerning.. ,)J (Hood II: 27) 

But it is well known that this argument is not fit to ward off the 
truth, and it is merely stubborn denial. Hence Allah says: «jSo they 
rejected them both, and w ere among those who were destroyedj? by 
drowning in the sea, w hilst the Israelites were looking on. 

£{We gave Moosa the Books - after Allah destroyed Pharaoh and 
saved the Israelites along with Moosa, he was able to lead them on 
the basis of the teachings he received from Allah and to practise the 
rituals of His religion openly. Allah promised to send down the Torah 
to him over forty nights, so he went to meet his Lord as ordained. 
Allah (*$£) says elsewhere: 

«(And We inscribed for him in the Tablets all manner of admonition 
and an explanation of all things...)* (al-A‘rdJ'7: 145) 

Hence He says here: oso that they might be guided^ that is, by 
knowing the details of the commands and prohibitions, reward and 
punishment, and so that they might know their Lord by His names 
and attributes. 


O_ _ 0 



(o* 


23:50. And We made the son of Maryam and his mother to be a sign; 
We caused them to dwell on high ground, on a plateau with 
flowing streams. 


1 hat is. We blessed 'Eesa ibn Maryam, and We caused him and his 
mother to be among the wondrous signs of Allah, as she conceived 
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him and bore him without a father, he spoke in the cradle as an infant, 
and Allah caused other miracles to happen at his hands. 

«(We caused them to dwell on high ground)? that is, in an elevated 
place. This - and Allah knows best - was at the time of giving birth, 
cjon a plateau with flowing streams)? that is, with flowing water, based 
on the fact that Allah says elsewhere: 

f(.. .for your Lord has provided a stream close at hand.)* (Maryam 19:24) 
that is, beneath the place where you are, because it is high. The 
word translated here as a «{stream)? refers to a spring of water. 
fjShake the trunk of the palm tree towards you; it will drop fresh ripe 
dates upon you. Eat and drink, and be content...)? (Maryam 19. 25-26) 
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23:51. O Messengers, eat of that which is wholesome and do righteous 
deeds, for I am well aware of all that you do. 

23:52. Verily this religion of yours is one religion, and I am your Lord, 
so fear Me alone. 

23:53. But people divided into sects, each group rejoicing in what it 
has. 

23:54. So leave them in their confusion for a while. 


23:55. Do they think, because We grant them wealth and sons, 

23:56. that We hasten to them all that is good? Nay, they do not 
understand. 


sunniconnect.com 





Soorat al-Mu minoon 


(51-56) | 343 


This is a command from Allah (Ss) to His Messengers to eat 
wholesome food, which is goodly and permissible provision, and to 
show gratitude to Allah by doing righteous deeds that are good for 
their physical and spiritual well-being in this world and the hereafter. 
Here He tells them that He is well aware of all that they do, for every 
deed they do and every effort they make is known to Him, and He will 
requite them for it in full, with the best reward. This indicates that all 
the Messengers were all agreed on the permissibility of wholesome 
food and the prohibition on that which is bad, and they were all 
agreed on promoting righteous deeds of all types, even though what 
is enjoined may vary at different times. 

Hence the Prophets and their teachings are agreed on those 
righteous deeds that are appropriate at all times, such as the command 
to affirm the oneness of Allah, to devote worship solely to Him, to 
love Him, to fear His punishment and to hope for His reward, as well 
as righteousness, truthfulness, fulfilling covenants, upholding ties of 
kinship, honouring parents, showing kindness to the weak, poor and 
orphans, being kind and compassionate towards people, and other 
righteous deeds. Hence the scholars, those who had knowledge of 
the previous scriptures and wise men at the time when Allah sent 
Muhammad (^) found as evidence for the truth of his prophethood 
the type of deeds that he enjoined and forbade, as happened in the 
case of Heraclius and others. Because he enjoined the same as the 
Prophets who came before him had enjoined, and he forbade the same 
as they had forbidden, this proved that he was one of them, unlike 
liars and charlatans who inevitably enjoined evil and forbade good. 

Hence Allah (-Jg) said to the Messengers: ^Verily this religion of 
yours is one religion)? that is, your community - O Messengers - is 
one community, agreed upon one religion, and your Lord is One. 
«(so fear Me alone)? by complying with My commands and refraining 
from that which I have prohibited. 
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Allah enjoined upon the believers the same as He enjoined upon 
the Messengers, because they follow their example. Allah says: 
dO you who believe! Eat of the good things that We have provided 
for you, and be grateful to Allah, if it is Him you worship, p (al-Baqarah 
2: 172) 

What is required of all those who follow the Prophets and others is 
to comply with that end act upon it, but the wrongdoers and fabricators 
insisted on disobedience, hence Allah says: 

dBut people divided into sectsp that is, those who claimed to be 
followers of the Prophets divided their religion iruo sects, ejeach group 
rejoicing in what it hasp that is, rejoicing in w hat a had of know ledge 
and religion, claiming that they were right one ev eryone else was 
wrong, even though those who were right amom them were those 
who follow ed the path of the Messengers, by can w •. esotne ano 
lawful food and doing righteous deeds, whilst all o were wrong. 

f(So leave them in their confusion'^ that is, in midst of their 
ignorance of the truth and their claims to be right 
«ffor a whi’eo that is, until the punishment beta!is them, for no 
exhortation or rebuke will benefit them. How could n benem one who 
claims to be following the truth and hoping to call othe~s to his pant. 

dDo they think, because We grant them wealth and sons, tnat \ve 
hasten to them all that is good?}) That is, do they think that the tact 
that We give them abundance of w ealth and children indicates that 
they are good and blessed people, ano that they will have the best in 
this world and the hereafter, and that this is only the first portion ibr 
them? That is not the case. 

^Nay, diev do not understands) rather We give them respite and a 
reprieve, and We provide them w ith olessiugs so as to increase them 
in sin and so that their punishment will oe stored up for them in the 
hereafter, and so that tney may rejoice m what they are given: 

*{...until, when they were rejoicing in what the; l ad been given. We 
seized them suddenly. (ai-An’am r> 44> 
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23:57. Verily those who are filled with reverent awe of their Lord, 
23:58. And who believe in the revelations of their Lord, 

23:59. And who do not ascribe partners to their Lord, 

23:60. And who give what they give [of charity], their hearts filled 
with apprehension, knowing that they will return to their Lord, 
23:61. Those are the ones who hasten to do good deeds, and they are 
foremost in attaining them. 


23:62. We do not place on any soul a burden greater than it can bear. 
We have a record [of their deeds] that speaks the truth, and they 
will not be wronged. 


Having mentioned those who combined bad deeds with feeling 
secure, and claimed that the fact that He had given them worldly 
abundance was indicative of their goodness and virtue, Allah (^g) 
mentions those who combined doing good with fear of Him: 

*(Verily those who are filled with reverent awe of their Lordj^ that is, 
they are apprehensive and their hearts are filled with awe due to fear 
of their Lord, that He will judge them on the basis of justice; in that 
case there will be no good deeds left to their credit, and they think 
negatively of themselves, that they have not carried out their duties 
towards Allah (4g) in a proper manner, and they are afraid of losing 
their faith. Because of the knowledge that they have of their Lord and 
what He deserves of glorification and honour, their fear and worry 
dictate that they should refrain from that which causes them to fear 
sin and falling short in obligatory duties. 
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^And who believe in the revelations of their Lordp that is, when 
His revelations are recited to them, it increases them in faith. They 
also ponder and reflect upon the verses of the Qur’an, and thus the 
meanings of the Qur’an become clear to them, as do its majestic nature 
and harmony; its lack of contradiction; what it calls to of knowing 
Allah, fearing Him and putting one’s hope in Him; and what it says 
about requital. That will increase them in faith in ways that cannot 
be expressed in words. 

They also reflect upon the signs in the universe, as Allah says 
elsewhere: 

fjVerily, in the creation of the heavens and the earth, and the 
alternation of the night and the day, there are indeed signs for people 
of understanding.]) (A l 'Imran 3: 190) 

«[And who do not ascribe partners to their Lordp that is, they do 
not openly ascribe partners to Him, by taking anything other than 
Allah as an object of worship, calling upon it and putting their hopes 
in it, and they do not ascribe partners to Him in hidden or subtle ways, 
such as showing ofl'and the like. Rather they are sincerely devoted to 
Allah alone in their words and deeds, and in all situations. 

^And who give what they give [of charity]]) that is, they give of 
themselves what they are instructed to give, giving whatever they 
are able to of prayer, zakah, Hajj, charity and so on. But at the same 
time, ^their hearts [are] filled with apprehension^ that is, they fear 
that when their deeds are presented to Him and they stand before 
Him, they will not save them from the punishment of Allah, because 
they know their Lord and are aware of what He deserves of all kinds 
of worship. 

«(Those are the ones who hasten to do good deeds]) that is, in the 
arena of competing to do good deeds, their main concern is that which 
will bring them closer to Allah, and they are focused on that which 
could save them from His punishment. Whatever good deed they hear 


sunniconnect.com 



Soorat al-Mu mi noon 


(57-62) | 347 


of or have the opportunity to do, they hasten to make the most of it and 
do that good deed. They look at the close friends and chosen ones of 
Allah who are ahead of them and on their right and left, hastening to 
do all that is good and striving to draw close to their Lord, and they 
try to compete with them. As the one who is racing and competing 
with others may go ahead because of his efforts and striving, or he 
may not do so because of his shortcomings, Allah (-5s) tells us that 
these people are among the category who will be foremost, as He says: 
tfand they are foremost in attaining them)) that is, good deeds. 
They will attain the pinnacle, for they competed with the first rank. 
Moreover, it was already decreed by Allah that they would be among 
those who are blessed and those who are foremost. 

Because Allah mentioned their hastening to do good and their 
being foremost in that regard, some people may imagine that what is 
required of them and others is something that is too difficult and hard. 
He tells us that He does not place c-(on any soul a burden greater than 
it can bear)-) that is, the burden is only as much as a person can bear, 
and there will still be some strength left over; it is not something that 
will exhaust all his strength. This is by His mercy and wisdom, so as 
to make the path to Him easy and so that there will always be people 
who are racing on that path to Him. 

We have a record [of their deeds] that speaks the truth)) which is 
the first Book in which all things are written, and it reflects exactly 
all that takes place. Hence it is true. 

e(and they will not be wronged)) that is. nothing will be detracted from 
their good deeds and nothing will be added to their punishment or sins. 
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23:63. But their hearts are utterly heedless of this [the Qur'an]; and they 
have, besides that, other [evil] deeds which they will continue 
to do 


23:64. Until, when We seize the affluent amongst them with punishment, 
they will cry for help. 

23:65. [It will be said to them:] Do not cry for help today, for you will 
receive no help from Us. 

23:66. My revelations were recited to you, but you used to turn on your 
heels 


23:67. Out of pride [in being the custodians of the Sacred Mosque], 
talking nonsense far into the night [about the Qur’an], 


Here Allah tells us that the hearts of the disbelievers are utterly 
heedless, because they are steeped in ignorance, wrongdoing, 
negligence and aversion that prevent them from reaching out to this 
Qur’an. Therefore they are not guided by it and nothing of it reaches 
their hearts. 

t-fWhen you recite the Qur’an, We place between you and those who 
do not believe in the hereafter a hidden barrier, 29 and We have placed 
covers on their hearts so that they will not understand it, and deafness 
in their ears...)•) (al-Isrd ’ 17: 45-46) 

Because their hearts are utterly heedless of it, their actions are 
commensurate with their state of stubbornness and disbelief, which 
will result in their punishment. 

stand ]» but (-(they have, besides that'p that is, besides these deeds 


29 That is so that they will not understand it, as a punishment for their 
(stubborn) disbelief. (at-Tabari) 
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pother [evil] deeds which they will continue to dojj that is, they 
should not find it strange that the punishment has not yet befallen 
them, because Allah is giving them respite so that they may finish 
doing all the deeds that they are meant to do according to the divine 
decree. When they have done that and completed them all, they will 
move on in the worst state to face the wrath and punishment of Allah. 

*[Until, when We seize the affluent amongst them^ that is, those 
who live a life of ease and are only used to a life of affluence, luxury 
and enjoyment, and have not experienced hardship; when We seize 
them *fwith punishment}*, and they feel its touch. 

«(they will cry for help}* that is, they will scream in pain, because 
something has befallen them other than what they are used to. They 
will cry for help, but it will be said to them: 

*(Do not cry for help today, for you will receive no help from Us^ - 
because no help or support will come to them from Allah, they will not 
be able to help themselves and no one else will be able to help them. 

It is as if it will be said to them: What is it that has brought you to 
this state? s(My revelations were recited to you]* so that you might 
believe in them and accept them, but you did not do that; rather 6(you 
used to turn on your heels}* that is, you went backwards. By following 
the Qur’an they could have advanced, but by turning away from it 
they went backwards and became the lowest of the low. 

f(Out of pride [in being the custodians of the Sacred Mosque], 
talking nonsense far into the night [about the Qur’an]^>. The 
commentators said that what is meant is that they were proud of it, 
and the pronoun (rendered here as ([[in being the custodians of the 
Sacred Mosque]}*) refers to the Kaaba or the Haram. In other words, 
they felt proud before people because of that, and they said: We are 
the people of the sanctuary, therefore we are better than others and 
of higher status than them. 

(•[talking nonsense far into the nights that is, gathering and talking by 
night around the Kaaba. Talking nonsense refers to saying bad things 
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about this Qur’an. The way in which the disbelievers responded to the 
Qur’an was by turning away from it and telling one another to do that. 
([Those who disbelieved said: Do not listen to this Qur’an; make 
noise when it is recited, so that you may drown it out.)? (Fuff Hat 41:26) 
And Allah said concerning them: 

([Do you then wonder at this discourse [the Qur’an] and laugh [at it], 
and not weep, while you remain heedless?)? (an-Najm 53: 59-61) 

([Or do they say: He has made it [the Qur’an] up himself?...)? (a/- 

Toor 52: 33) 

As they had all these bad manners and attitudes, it is no wonder 
that they deserved the punishment, and when they fell into that they 
had no one to support them or save them, and they were rebuked at 
that point because of these bad deeds. 
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23:68. Have they not pondered the words [of Allah], or is it that there 
has come to them that which did not come to their forefathers? 


cfHave they not pondered the words [of Allah])? that is, have they 
not reflected on the Qur’an and pondered its meanings? In other 
words, if they had pondered it, that would have led them to faith and 
would have prevented them from disbelieving. But the calamity that 
befell them was due to their turning away. This indicates that reflecting 
upon the Qur’an leads to all that is good and protects against all that 
is evil, and what prevented them from reflecting upon it was the fact 
that there were locks upon their hearts. 

(-[or is it that there has come to them that which did not come to 
their forefathers?)? that is, or is what prevented them from believing 
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the fact that there came to them a Messenger and Book that had not 
come to their forefathers, so they were content to follow the path 
of their misguided forefathers, and they objected to anything that 
differed from that? Therefore they and others like them among the 
disbelievers said, as Allah tells us: 

{(Likewise, We never sent any wamer before you to a city but its 
affluent ones said: We found our forefathers following a certain path, 
and we are following in their footsteps, (s (az-Zukhruf 43: 23) 

The wamer responded to them by saying: 

^...Even if 1 bring you better guidance than that which you found 
your forefathers following?...^ (az-Zukhruf43: 24) 

Will you follow it even if your aim is to follow the truth? And the 
answer exposed their real thinking, as they said: 

{(...Verily, We disbelieve in that with which you have been sentjj 
(az-Zukhruf43: 24) 


23:69. Or is it that they do not know their Messenger well enough, 30 
so they reject him? 


That is, is what prevented them from following the truth the fact 
that their Messenger Muhammad (*y§) was not known to them, 
therefore they denied him and said: We do not know him, we do not 
know how sincere he is, so let us wait and see how he is, and ask 


30 On the contrary, the disbelievers of Quraysh knew him very well, as 
he had grown up in their midst, and his good character, honesty and 
sincerity were so well known to them that they called him al-Ameen (the 
trustworthy one). 
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those who know him about him? But that was not the case, for they 
knew the Messenger (^) very well indeed; young and old alike knew 
that he had all good characteristics, and they knew him to be sincere 
and honest, to the extent that before his mission began they used to 
call him al-Ameen (the trustworthy one). So why did they not believe 
him when he brought them the truth with all honesty and sincerity? 
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23:70. Or do they say that there is madness in him? Rather he has 
brought them the truth, but most of them are averse to the truth. 


fjOr do they say that there is madness in him?)* that is, do they 
say that he is insane, and this is why he said what he said? For if a 
person is insane, no one listens to him and his words do not count, 
because he murmurs nonsense and foolish words. 

Allah said, refuting this suggestion on their part: 
f(Rather he has brought them the truthp that is, he has brought them 
that which is confirmed and based on truthfulness and justice, in 
which there is no difference or contradiction. So how could there 
be madness in the one who brought it?! Could he be anything but a 
person who is at the highest level of perfection in terms of knowledge, 
rational thinking, and good manners and attitude? Rather the reality 
is that what prevented them from believing was that «jhe has brought 
them the truth, but most of them are averse to the truth)*. The greatest 
truth that he brought them was the command to devote worship 
solely to Allah and to abandon everything else that is worshipped 
besides Allah. It is well known that they were averse to that and 
found it strange, so the fact that the Messenger (^s) brought the 
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truth when they were averse to the truth in the first place is what 
made them deny the truth. It was not because they doubted or 
rejected the Messenger (j||) himself. This is like the verse in which 
Allah (4s) says: 

^It is not you they disbelieve; rather it is the revelations of Allah 
that the wrongdoers deny.)* (al-An am 6. 33) 

If it is asked: why was not the truth in accordance with their whims 
and desires, so that they might believe and hasten to submit? The 
answer is given in the following verse: 
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23:71. If the truth had been in accordance with their desires, the heavens 
and the earth, and all those who are therein, would have been 
brought to min. In fact We have given them that which would 
bring them honour [that is, the Qur’an], but they turn away from 
that which would bring them honour. 


«(If the truth had been in accordance with their desires, the heavens 
and the earth, and all those who are therein, would have been brought 
to ruin)* the reason being that their whims and desires are based 
on wrongdoing, disbelief, mischief, and bad manners and deeds. 
Therefore if the truth had followed their whims and desires, the 
heavens and the earth would have been brought to ruin because of the 
corruption of conduct and control that would be based on oppression 
and injustice. Therefore the heavens and the earth can only be kept 
in good order on the basis of truth and justice. 

*fln fact We have given them that which would bring them honour)* 
namely this Qur'an, which motivates them to do all that is good, and 
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in which is their pride and honour if they adhere to it, and through it 
they could become leaders of humankind. 

«jbut they turn away from that which would bring them honour)? 
because they are doomed and are not guided; 

C. .They have forgotten Allah, so He has forgotten them...)? (at-Tawbah 

9: 67) 

-and they: 

^...forgot Allah, so He caused them to forget themselves...)? (al-Hashr 
59: 19) 

The Qur’an and the one who brought it are the greatest blessing 
that Allah bestowed upon them, but their only response was to reject 
it and turn away. Can there be any deprivation worse than this? Can 
there be anything beyond that but the utmost loss? 

0 _ 0 

i* . - 
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23:72. Or is it that you ask them for some recompense? But the 
recompense of your Lord is better, and He is the best of providers. 


That is, are they being prevented from following you, O Muhammad 
by your asking them for payment if they respond: 
^...recompense which they find too burdensome?)? (al-Qalam 68. 46) 

- and they find it burdensome to follow you, because of what you 
would take from them of recompense and payment? That is not the 
case; «)But the recompense of your Lord is better, and He is the best 
of providers)?. This is like what the Prophets said to their nations: 

my people, no recompense do I ask of you for this.. .)> (Hood 11. 51) 

- and: 

^...my reward is with Allah alone...)? (Hood 11. 29) 


sunniconnect.com 




Soorat al-Mu mi noon 


(73-74) | 355 


In other words, they were not calling people to Allah in hopes 
of what they could get of their wealth; rather it was out of sincerity 
towards them and a desire to guide them to that which was in their 
best interests. In fact the Messengers were more sincere to people than 
their own selves. May Allah grant them the best of rewards on behalf 
of their nations and enable us to follow their example in all our affairs. 
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23:73. Surely you [O Muhammad] are calling them to a straight path. 
23:74. But indeed those who do not believe in the hereafter are deviating 
from that path. 


In these verses Allah mentions every means that may lead to faith 
and He mentions obstacles to faith; He highlights how corrupt the 
obstacles are, one after another. Among the obstacles. He mentions 
the fact that their hearts are utterly heedless of this (the Qur’an) (23: 
63); they did not ponder the words of Allah (23: 68); they followed in 
the footsteps of their forefathers; and they said that there was madness 
in their Messenger (S^g), as we have discussed above. 

Among the things that would lead them to faith, Allah mentioned: 
reflecting upon the Qur'an; accepting the blessings of Allah with 
appreciation; acknowledging the sublime attributes, sincerity and 
honesty of the Messenger Muhammad (i^g), and that he was not 
asking for any reward, rather his efforts were for their benefit and 
in their interests, and that what he called them to is the straight path 
which is easy to follow because it is straight and leads to the goal 
in the shortest way, and he called them to a religion of ease that is 
based on pure monotheism. What is meant is: you, O Muhammad 
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(<|g), are calling them to the straight path, which requires the one who 
seeks the truth to follow you, because what you are calling them to 
is something that is in harmony with rational thinking and common 
sense, and through that path they may attain all their interests. What 
other path will they follow if they do not follow you? They do not 
have any other alternative that could suffice them so that they would 
not need to follow you, because they ((are deviating from that path)), 
drifting away from the path that leads to Allah and to His paradise; 
what they are following is nothing but misguidance and ignorance. 

The same applies to everyone who goes against the truth; he will 
inevitably deviate in all his affairs. Allah (-5c) says elsewhere: 

(•(But if they do not respond to you, then know that they only follow 
their own desires, and who is more astray than one who follows his 
own desires, without any guidance from Allah?...!-) (al-Qasas 28: 50) 
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23:75. If We showed them mercy and relieved their misfortunes, they 
would persist in their transgression, wandering blindly in their 
misguidance. 


23:76. We have already seized them with punishment, but they did not 
humble themselves before their Lord, nor did they beseech Him. 


23:77. Until, when We open upon them a gate of severe punishment, 
they will be plunged into utter despair. 


This highlights the extent of their foolishness and stubbornness: 
if harm befalls them, they call upon Allah, asking Him to grant them 
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relief so that they may believe, or He may test them so that they may 
come back to Him, then if He grants them relief, they persist in their 
transgression, wandering blindly in their misguidance; that is, they 
wander blindly in their disbelief. 

Similarly, Allah mentioned their state when they board ships: they 
call upon Him, professing sincere devotion to Him alone, and they 
forget those whom they ascribed as partners to Him. But when He 
delivers them, they spread mischief throughout the land by ascribing 
partners to Allah and otherwise (10: 22-23). 

{(We have already seized them with punishment)?. The 
commentators said that what is meant here is the hunger and famine 
that they experienced for seven years. Allah tested them thereby so 
that they might turn back to Him in humble submission. But it was 
to no avail; not one of them benefited from it. 

{(but they did not humble themselves before their Lord)? that is, they 
did not submit to Him 

{(nor did they beseech Himp or acknowledge their need of Him; rather 
they went through that then they recovered, as if nothing had happened 
to them, and they continued in their misguidance and disbelief. But 
ahead of them is a punishment that cannot be warded off, as Allah 
says: 

{(Until, when We open upon them a gate of severe punishment)? such 
as their being killed on the day of Badr 

{•(they will be plunged into utter despair)? that is, they will give up 
hope of all good and will find themselves surrounded by all ills and 
all causes that lead to that. So let them pay heed, before there befalls 
them the severe punishment of Allah that cannot be warded off, unlike 
worldly punishments that may cease, such as those with which Allah 
disciplines His slaves. 

Allah (4s) says elsewhere: 
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(•{Corruption and disorder have appeared on land and sea 31 because 
of what people's hands have earned. Thus Allah causes them to taste 
the consequences of some of what they have done, so that they may 
turn in repentance.)? (ar-Room 30: 41) 



23:78. It is He Who has given you hearing, sight and intellect; little it 
is that you give thanks. 


23:79. And it is He Who has created you on the earth, and unto Him 
you will be gathered. 

23:80. It is He Who gives life and causes death, and He controls the 
alternation of night and day. Will you not then understand? 


Here Allah (5«) tells us of the blessings that He has bestowed 
upon His slaves, which should prompt them to give thanks to Him 
and fulfil their duties towards Him. 

(fit is He Who has given you hearing)? so that you may understand 
what you hear, and benefit with regard to your religious and worldly 
affairs. 

({sight)? so that you may understand what you see, and benefit from 
it when you go about your business. 

({and intellect)? that is, reason by means of which you understand 
things, and by means of which you are distinguished from the animals. 


31 This refers to the widespread occurrence of troubles such as drought, 
fires and floods, poor yield of crops, decline of fish stocks, market 
stagnation and difficulty in earning a living. That is because of people's 
sins, including neglect and abuse of the natural environment. 
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If you did not have hearing, sight and intellect, and you were deaf, 
blind and dumb, what would your condition be? What would you 
miss out on of essentials and luxuries? 

Will you not then give thanks to the One Who has bestowed these 
blessings upon you, and affirm His oneness and obey Him? Little 
is it that you give thanks, even though the blessings come to you 
continuously. 

And it is He)?, may He be exalted, ^Who has created you on the 
earthy and He has caused you to spread throughout the earth, in all 
directions, and has given you the power to bring forth benefits from 
the earth; He has made it sufficient for your livelihood and dwelling. 

«fand unto Him you will be gathered)? after your death, and He 
will requite you for what you did on earth of good and evil, and the 
earth on which you dwelt will speak of what happened. 

^And it is Hep alone, may He be exalted, ^Who gives life and causes 
death)? that is, the One Who has control over life and death is Allah 
alone. 

sfand He controls the alternation of night and day)? so if He willed, 
He could make the day everlasting, then what god other than Allah 
could bring the night so that you could rest therein? And if He willed, 
He could make the night everlasting, then what god other than Allah 
could bring you light? Will you not then see? 

^By His mercy He has made for you night and day, so that you may 
rest therein and seek His bounty, and so that you may give thanks.)? 
(al-Qasas 28: 73) 

Hence Allah says here: «(Will you not then understand?)? And 
realise that the fact that He alone bestowed upon you all these 
blessings, hearing, sight and intellect. He alone caused you to spread 
out on earth. He alone gives life and causes death, and He alone 
controls night and day, dictates that you should devote your worship 
to Him alone, with no partner or associate, and you should refrain 
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from worshipping those that cannot bring benefit or ward off harm, 
and have no control over anything at all; in fact they are incapable 
in all ways, so if you had any common sense, you would not do that. 




Ot (J) 

(Ar~Ai a j_^) ^ 

23:81. On the contrary, they say the like of what the earlier peoples 
said. 


23:82. They said: What! When we have died and have turned into dust 
and bones, will we really be raised up? 

23:83. We and our forefathers have been promised this before; it is 
nothing but tales of the ancients. 


That is, rather these disbelievers all follow the same path as their 
predecessors who disbelieved in the resurrection and thought it highly 
unlikely, and said: ^What! When we have died and have turned into 
dust and bones, will we really be raised up?)? That is, this is something 
that cannot be imagined and is incomprehensible - according to their 
claim. 

^We and our forefathers have been promised this before)? that is, 
we are still being promised that the resurrection will happen, we and 
our fathers before us, but we have not seen it and it has not happened 
yet. 

tfit is nothing but tales of the ancients)? that is, it is nothing more than 
their stories and nightly entertainment that they used to talk about to 
pass the time, otherwise it has no reality. Thus they disbelieved when 
Allah had shown them signs greater than the resurrection, for example: 
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((Indeed, the creation of the heavens and the earth is a greater matter 
than the creation [or recreation] of humankind...)? (Ghafir 40: 57) 
((Producing arguments against Us and forgetting his own creation. 
He says: Who can give life to bones that have crumbled to dust?p 
(Yd Seen 36: 78) 

((...You see the earth dry and barren, but when We send down rain 
upon it, it stirs and swells, and brings forth beautiful plants of every 
kind.)* (al-Hajj 22: 5) 
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23:84. Say [O Muhammad]: To whom does the earth and all that is on 
it belong, if you know [the answer]? 

23:85. They will say: To Allah. Say: Will you not then pay heed? 
23:86. Say: Who is the Lord of the seven heavens and the Lord of the 
Mighty Throne? 

23:87. They will say: [They belong] to Allah. Say: Will you not then 
fear Him? 


23:88. Say: In Whose Hand is the dominion over all things, and He 
protects, while against Him there is no protection, 32 if you know 
[the answer]? 


32 Allah may offer protection to whomever He wills against harm intended 
by others, but no one can offer protection against any harm or punishment 
that Allah may decree against a person. (at-Tabari) 
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23:89. They will say: In Allah’s [Hand]. Say: Then how can you be so 
deluded? 


That is, say to these people who disbelieve in the resurrection and 
regard others as equal to Allah, using as evidence against them that 
which they themselves affirm and acknowledge - of the oneness of 
Allah’s Lordship and that Allah alone is the Lord - to prove what 
they denied of the oneness of Allah’s divinity and that He alone is 
deserving of worship. Thus He uses as evidence that which they affirm 
and accept about the creation of these mighty created entities, in order 
to prove that which they deny of His ability to raise the dead, which 
is easier than the creation of these mighty entities. 

*(To whom does the earth and all that is on it belong]* that is, who 
is the Creator of the earth and everything on it of animals, plants, 
inanimate objects, seas, rivers and mountains? Who is the Sovereign 
thereof, who is in control of it? If you ask them about that, they will 
inevitably say that it belongs to Allah. So if they affirm that, then 
say to them: 

^ Will you not then pay heed?]* That is, will you not think of that 
of which Allah reminded you, which is known to you and is firmly 
based on your common sense, but may be absent from your mind 
when you are heedless on occasion? 

In fact, if you think and ponder, you will realise that the Sovereign 
of all that is the only One Who deserves to be worshipped, and 
attributing divinity to one who is controlled (by Allah) is one of the 
most obvious of falsehoods. 

Then He moves on to something that is greater than that, as He 
says: 

f[Say: Who is the Lord of the seven heavens]* and all that they contain 
of stars and planets 
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*|and the Lord of the Mighty Throne)? which is the highest, vastest 
and greatest of all created things. Who is it that created it, controls it 
and manages it in various ways? 

^They will say: [They belong] to Allah)? that is, they will affirm that 
Allah is the Lord of all that. 

So say to them, when they affirm that: e(Will you not then fear 
Him?)? and avoid worshipping incapable created things, and fear the 
Almighty Lord Who is perfect in might and great in authority? 

Here we see gentle words, as Allah says (-(Will you not then pay 
heed?)? (23: 85) and t(Will you not then fear Him?)? (23: 87). This is 
exhortation by using gentle words in order to appeal to the heart, as 
is quite clear. 

Then He moves on to their affirmation of that which is more 
general than all of the above, as He says: 

^Say: In Whose Hand is the dominion over all things)? that is, the 
sovereignty of all things, in both the upper and lower realms, all that 
we can see and all that we cannot see? 

t[and He protects)? His slaves from evil, warding off hardship from 
them and guarding them against that which would harm them 
?[while against Him there is no protection)? that is, no one can protect 
anyone against Allah or ward off harm that Allah wills. Indeed, no 
one can intercede with Him except by His leave. 

«(They will say: In Allah's [Hand])? that is, they will affirm that 
Allah is the Sovereign of all things, the Protector against Whom there 
is no protection. 

?[Say)? to them, when they affirm that, so as to establish binding 
proof against them: 

f[Then how can you be so deluded?)? That is, have you lost your 
minds, as you worship that which you know has no sovereignty over 
you and has no share of dominion, and is incapable in all aspects, and 
you failed to devote your worship solely to the Almighty, omnipotent 
Sovereign Who controls all things? The minds that led you to this 


sunniconnect.com 




364 I Tafseer as-Sa 'di 


Juz '18 


conclusion can only be deluded, and they have undoubtedly been 
deceived by the Shaytan, who made that fair-seeming to them by 
turning the facts upside down; thus their minds became deluded. 





23:90. In fact We have brought them the truth, but they are indeed liars. 

23:91. Allah has never begotten a son, nor is there any god besides Him. 
[In that case,] each god would have taken full control of what 
he had created, and each would have rushed to gain supremacy 
over the others. Glory be to Allah and [exalted be He] far above 
what they ascribe [to Him]. 

23:92. Knowerofthe unseen and the seen; exalted be He far above the 
partners they ascribe to Him! 


Here Allah says: Rather We have brought the truth to these deniers 
of truth, truth that is based on truthful news and fairness in commands 
and prohibitions. So what is the matter with them, that they do not 
acknowledge it, when it is most deserving of being followed? They 
have no other alternative to that except lies and wrongdoing, hence 
Allah says: *[but they are indeed liars. Allah has never begotten a son, 
nor is there any god besides Him]?. We know that this is a lie on the 
basis of what Allah and His Messengers have told us, and on the basis 
of sound reasoning. Therefore Allah (4c) pointed out, on the basis of 
rational evidence, that it is impossible for there to be two gods, as He 
says: *f[In that case]]?, if there were other gods besides Him, «[each 
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god would have taken full control of what he had created)? that is, 
each of the two gods would have taken control of his own creation, 
independently of the other, and he would have tried to resist and stand 
up to the other gods. 

t|and each would have rushed to gain supremacy over the others)?, then 
the one who gained the upper hand would have become the supreme 
god, otherwise if they continued to resist one another without any 
gaining the upper hand, then the universe could not have come into 
existence and it cannot be imagined that it would have existed with 
such precise order that astounds the mind. Think for example of the 
sun, moon, planets and stars; you will realise that since they were 
created they are moving according to one system and one order, and 
all of that is subjugated to the power of Allah and controlled and 
directed on the basis of wisdom to serve all people’s interests; that 
is not limited to the interests of some and not others. You will never 
find any problems or contradictions or resistance in the least of their 
movements. So could it be imagined that all of that is the work of two 
gods or two lords? ^Glory be to Allah and [exalted be He] far above 
what they ascribe [to Him])?. The way it is run implies and indicates 
that its controller is One God, perfect in His names and attributes. 
All created things are in need of His care as their Lord and His divine 
help. As they cannot exist or continue to exist without His care as their 
Lord, and their well-being cannot be sound and cannot be maintained 
except by worshipping and obeying Him alone, Allah points out the 
greatness of His attributes by referring to one of them, namely His 
all-encompassing knowledge, as He says: 

^Knower of the unseen)? that is, that which is hidden from our 
eyes and our knowledge of what must exist, what cannot exist and 
what may exist. 

«(and the seen)? which is what we can see of that. 

«fof the unseen and the seen; exalted be He far above the partners 
they)? namely those who have no knowledge except what Allah has 
told them ^ascribe to Him)?. 
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23:93. Say: O my Lord, if You show me that which they are warned of. 


23:94. My Lord, then do not include me among the people who are 
given to wrongdoing. 

23:95. We are surely able to show you that of which We have warned 
them. 


Allah established strong proof against the disbelievers, but they 
did not pay any attention to it and did not submit to it; therefore the 
punishment became inevitable and they were warned of its coming, 
and Allah instructed His Messenger to say: f{0 my Lord, if You 
show me that which they are warned of)) that is, whenever You show 
me their punishment and You cause me to be present at that time, 
t(My Lord, then do not include me among the people who are given to 
wrongdoing)) that is, protect me from these sins that they have been 
committing that incur Your punishment, and protect me also from the 
punishment that befalls them, because when the general punishment 
comes, it includes both the sinner and others. 

Allah says, regarding the closeness of their punishment: ^We are 
surely able to show you that of which We have warned them)) but if 
We delay it, that is for some reason, otherwise We have the power to 
inflict it upon them at any time. 
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23 96. Repel evil with that which is better; We know best what they 
allege. 

23:97. And say: My Lord, I seek refuge with You from the goading of 
the devils. 

23:98. And I seek refuge with You, my Lord, lest they come near me. 


This is part of the good manners and attitude that Allah enjoined 
upon His Messenger as He said: 

fjRepel evil with that which is better}? that is, when your enemies 
mistreat you, in word or deed, do not respond with bad treatment, 
even though it is permissible to react to an offender with an equal 
offence; rather ward off mistreatment by being kind to them, for that 
is generosity on your part to the wrongdoer. 

The good that is achieved thereby is that his mistreatment towards 
you will be reduced immediately and in the future, and it is more 
effective in bringing the wrongdoer back to his senses and is more 
likely to make him regret it and cause him to repent from what he 
has done. 

It will also cause the one who forgives to attain the description of 
being a doer of good, by means of which he will suppress his enemy 
the Shaytan. Thus he will be entitled to reward from his Lord, as 
Allah (*$£> says: 

«(.. .but whoever forgives and reconciles, his reward is with Allah.. .^ 
(ash-Shoora 42: 40) 

- and: 

«(...Repel evil with that which is good, whereupon he between 
whom and you there was ill feeling will become like a close friend. 
But none can attain that except those who are patient, and none can 
attain it except one who is blessed with a great share of good and 
righteousness.!? (Fussilal 41: 34-35) 
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«|We know best what they allege!* that is, what they say of 
words that imply disbelief and rejection of the truth. Our knowledge 
encompasses all of that, but We have been forbearing and have given 
them respite, and We have shown patience towards them, but they 
are committing wrong against Us and are denying Us, so you - O 
Muhammad (^) - should bear with patience what they say, and 
respond to them with kindness. This is what is expected of the pious 
slave in response to humans who mistreat them. 

As for devils who mistreat people, kindness is of no benefit in this 
case, for the Shaytan only calls his party to be the inhabitants of the 
blazing fire. So what is expected (of humans) in response to him is 
to follow the instructions given by Allah and His Messenger (^). 

sfAnd say: My Lord, 1 seek refuge with Youp that is, 1 seek 
protection in Your strength and power, and I acknowledge that I have 
no power or strength of my own, 

(-[from the goading of the devils. And 1 seek refuge with You, my 
Lord, lest they come near me)j that is, I seek refuge with You from 
the evil that may befall me because of their attempts to harm me, 
and their goading and their touch; and I seek refuge with You from 
the evil that results from their coming near and from their whispers. 
This is seeking refuge with Allah from all evil and its origin, which 
includes seeking refuge from all the temptations of the Shaytan, and 
from his touch and whispers. If Allah grants His slave refuge from 
this evil and answers his prayer, he will be safe from all evil and will 
be enabled to do all good. 
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23:99. Until, when death comes to one of them, he says: My Lord, send 
me back, 

23:100. so that 1 may do the righteous deeds that I have failed to do. 
Nay, it is but a word he says. And behind them is a barrier, until 
the day they are resurrected. 


Here Allah (3«) tells us about what happens to one of the negligent 
wrongdoers when he is dying: in that situation, when he sees his fate 
and realises the abhorrent nature of his deeds, he is filled with regret, 
so he asks to go back to this world, not to enjoy its physical joys and 
indulge in its pleasures, rather he says: ^so that 1 may do the righteous 
deeds that 1 have failed to do)?, for I neglected my duty to Allah. 

tjNay)? there is no going back and no respite, for Allah has decreed 
that they will not go back 

«fit)? that is, his statement that he wishes to go back to this world 
tjis but a word he says)? that is, it is mere words that will not benefit 
the one who says them or bring him anything but regret and sorrow. 
Moreover, he is not sincere in that, for even if he were sent back, he 
would surely go back to that which was forbidden to him (cf. 6: 28). 

*{And behind them is a barrier, until the day they are resurrected)?. 
It is a barrier between two things, between this world and the hereafter. 
During that period between death and the resurrection, those who 
obeyed Allah will enjoy bliss and those who disobeyed Him will be 
punished, so make preparations for that and be ready for it. 
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23:101. Then when the Trumpet is blown, there will be no ties of kinship 
between them on that day, nor will they ask after one another. 

23:102. Then those whose good deeds weigh heavily in the balance will 
be the successful ones. 

23:103. And those whose good deeds weigh lightly in the balance are 
the ones who will lose their own souls; in hell they will abide 
forever. 

23:104. The fire will bum their faces, and they will grin therein, with 
shrivelled lips. 

23:105. [It will be said to them:] Were not My revelations recited to you, 
but you used to reject them? 

23:106. They will say: Our Lord, our misfortune 33 overwhelmed us, and 
we were people who went astray. 

23:107. Our Lord, deliver us from this. Then if we return [to evil], we 
will indeed be wrongdoers. 

23:108. Allah will say: Away with you! Be humiliated therein and do 
not speak to Me. 


33 What is meant is that they were controlled by their whims and desires, 
which led to them being overwhelmed by that misfortune. (al-Qurtubi) 
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23:109. Among My slaves there were some who said: Our Lord, we 
believe, so forgive us and have mercy upon us, for You are the 
Most Merciful of those who show mercy. 

23:110. But you treated them with ridicule, so much so that [ridicule of 
them] made you forget all remembrance of Me, and you used 
to laugh at them. 

23:111. I have rewarded them this day for their patience and steadfastness; 
verily it is they who have triumphed. 

23:112. Allah will say: How many years did you remain on earth? 

23:113. They will say: We remained there for a day, or part of a day. 
But ask those who keep count. 

23:114. Allah will say: You only remained there for a short while, if you 
had but known. 


Here Allah tells us of the horrors of the Day of Resurrection, and 
what will happen on that day of disturbing and alarming events. When 
the Trumpet is blown for the resurrection, all people will be gathered 
for an appointed day, and there will befall them such terror that it 
will cause them to forget the ties of kinship which are the strongest 
ties between people, so it is more likely that other ties will be utterly 
forgotten. No one will ask anyone else about his situation, because 
each one will be preoccupied only with his own self, for he will not 
know whether he will be granted salvation after which there will be no 
misery, or he will be doomed after which there will be no happiness. 
Allah (■$%) tells us that on that day: 

(•(...a man will flee from his own brother, and from his mother and 
his father, and from his wife and his children. Every one of them, 
on that day, will have too many concerns of his own to care about 
anyone else.'p CAbasa 80: 34-37) 

On the Day of Resurrection, there will be some stages during which 
the hardship will become very intense and will have a great impact, 
such as when the Balance is set up to differentiate between people’s 
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deeds, and their deeds will be examined on the basis of justice, to 
measure what is in a person’s favour and what is against him. Even 
the smallest particles of good and evil will show up in that reckoning. 

«)Then those whose good deeds weigh heavily in the balance^ so 
that their good deeds outweigh their bad deeds, tjwill be the successful 
ones]?, for they will be saved from the fire and will deserve paradise, 
and they will be praised and commended. 

f(And those whose good deeds weigh lightly in the balance)? so that 
their bad deeds outweigh their good deeds, and they are overwhelmed 
by their sins, 

«{are the ones who will lose their own souls)?; in comparison to this 
loss, any other loss is easy to bear. But this loss will be difficult to 
bear, for nothing can help them to withstand and recover from this 
loss, for it is eternal loss and everlasting doom. They will lose their 
own souls, that could have attained eternal happiness, but they missed 
out on this everlasting bliss in nearness to the Most Generous Lord. 
«fin hell they will abide forever)? and will never emerge from it. This 
warning is addressed, as we have mentioned above, to those whose 
bad deeds overwhelm their good deeds. This can only be applicable 
to the disbeliever. Based on that, he will not be taken to task in the 
sense of weighing between his good deeds and bad deeds, because 
the disbelievers have no good deeds to their credit. Rather their deeds 
will be counted and listed, then they will be shown to them and they 
will be made to admit them and will be disgraced thereby. As for the 
one who is basically a believer, but has done so many bad deeds that 
they outweigh his good deeds, even if he enters hell, he will not abide 
therein forever, as is indicated by the texts of the Qur’an and Sunnah. 

Then Allah (4c) mentions the bad fate of the disbelievers: 
efThe fire will bum their faces)? and overwhelm them on all sides, until 
it touches all parts of their bodies and the flames will bum their faces. 
«(and they will grin therein^ that is, they will grimace, and their lips 
will shrink from the intensity and gravity of the situation with which 
they are faced. 
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It will be said to them, by way of rebuke and blame: ^Were not 
My revelations recited to you)* and were you not called to believe in 
them, and were they not presented to you so that you might reflect? 
«fbut you used to reject them)* wrongfully and stubbornly, even though 
they were clear revelations that pointed out truth and falsehood, and 
explained who was in the right and who was in the wrong. 

At that point they will admit their wrongdoing, at the time when 
admitting it will be of no benefit. 

^They will say: Our Lord, our misfortune 34 overwhelmed us^ that 
is, the misfortune that resulted from wrongdoing, turning away from 
the truth and turning to that which is harmful, forsaking that which 
is beneficial, overwhelmed us. 

*fand we were people who went astray)* in their deeds, even though 
they knew that they were doing wrong. In other words: we acted in 
this world like one who is lost, misguided and foolish. This is like 
another verse which tells us that they will say: 

«f...If only we had listened or understood, we would not be among 
the inhabitants of the raging fire.)* (al-Mulk 67: 10) 

«(Our Lord, deliver us from this. Then if we return [to evil], we 
will indeed be wrongdoers)* but they will be lying when they make 
this promise, for they are as Allah (*4c) says: 

^...And even if they were sent back, they would surely go back to 
that which was forbidden to them.. .)* (al-Anam 6: 28) 

Allah (4?) has left them no argument, and has left no excuse for 
them; He causes them to live in this world long enough to be reminded 
and understand the reminder, and for the evildoer to be deterred. So 
Allah will say, in response to their request: 

^Be humiliated therein and do not speak to Me)*. These words - 
we ask Him to keep us safe and sound - are the worst rebuke that the 


34 What is meant is that they were controlled by their whims and desires, 
which led to them being overwhelmed by that misfortune. (al-Qurtubi) 
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evildoers may hear in terms of shame, censure, humiliation and loss, 
for it will cause them to despair of all good and will bring tidings of 
all ills. These words and wrath from the Most Merciful Lord will be 
harder for them to bear and more effective in causing them pain than 
the torments of hell. 

Then Allah mentions that which brought the punishment upon 
them and deprived them of mercy: 

(•(Among My slaves there were some who said: Our Lord, we believe, 
so forgive us and have mercy upon us, for You are the Most Merciful 
of those who show mercy)?, so they combined faith which leads to 
righteous deeds, calling upon their Lord to forgive them and bestow 
mercy upon them, seeking to draw close to Him by calling upon Him 
as their Lord, expressing gratitude to Him for blessing them with 
faith, and speaking of the vastness of His mercy and kindness. This is 
indicative of their submission, humility and humbleness before their 
Lord, and their fear of His punishment and their hope for His mercy. 

These are the leaders of humankind and the best of them, ((But 
youp, O base disbelievers who were lacking in reason and wisdom, 
((treated them with ridicule)? and mocked them and looked down 
on them to such an extent that you were distracted by that foolish 
behaviour. 

((so much so that [ridicule of them] made you forget all 
remembrance of Me, and you used to laugh at themp. This is what 
made them forget the reminder; they were distracted by the ridicule 
of them. Their forgetting of the reminder encouraged them to ridicule 
them, so that the one exacerbated the other. Can there be anything 
worse than this audacity? 

((I have rewarded them this day for their patience and steadfastness)? 
in obeying Me and in putting up with your annoyances, until they 
came to Me. 

((verily it is they who have triumphed^ by attaining eternal bliss and 
salvation from hell. This is like the verse in which Allah says: 
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^But on that day those who believed will laugh at the disbelievers.^ 
(al-Mutaffifeen 83: 34) 

^Allah will say)* to the disbelievers, by way of blame, for they 
were foolish because, within this short time, they committed every 
evil that led to them incurring His wrath and punishment, and they did 
not do what the believers did of good deeds that led to them attaining 
eternal happiness and the pleasure of their Lord: ^How many years 
did you remain on earth? They will say: We remained there for a day, 
or part of a day)*. Their saying this is based on the fact that they will 
regard their stay on earth as having been very short. This is what it 
implies, but their words will not tell the exact length of their stay, 
or specify it. Hence they will say: *)But ask those who keep count)*. 

In their case, they will be very distracted with something else, 
namely the tremendous punishment, from knowing the exact number 
of years. So Allah will say to them: «jYou only remained there for a 
short while)* whether you know the number or not, ^if you had but 
known)*. 
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23:115. Did you think that We created you without purpose, and that 
you would not be brought back to Us? 

23:116. So exalted be Allah, the True Sovereign; there is no god but He, 
Lord of the magnificent Throne. 


«{Did you think)-), O people, «fthat We created you without purpose)* 
that is, in vain, so that you might eat, drink, have fun, and enjoy the 
pleasures of this world, and We would leave you alone without any 
commands or prohibitions, reward or punishment? Hence He says: 
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«{and that you would not be brought back to Us)? - and did this never 
cross your minds? 

^So exalted be Allah, the True Sovereign; there is no god but He, 
Lord of the magnificent Throne)? for He is truly the Sovereign of all 
creation and He is truthful in His promise and warning, and He is 
the One Who is worthy of worship, because of the perfect attributes 
He possesses 

tf Lord of the magnificent Throne)? so it is more appropriate that He 
should be the Lord of everything beneath it, and that He would not 
create you in vain. 



j ><— U- 5 - j 1 4 -Jj 4j?i y 

/ .. rt „ ^ ' >. , ’* 


(m-nv 


23:117. Whoever calls upon any other god besides Allah, for which he 
has no proof, his reckoning will only be with his Lord. Verily 
the disbelievers will never prosper. 

23:118. So say: My Lord, forgive and have mercy, for You are the best 
of those who show mercy. 


That is, whoever calls upon other gods besides Allah, without 
having any proof or evidence to support what he believes - for 
everyone who calls upon anything other than Allah has no proof for 
that; in fact the evidence all points to the falseness of his way, but he 
turns away from that proof wrongfully and stubbornly - will come 
to his Lord, and He will requite him for his deeds, and he will not 
attain anything of success, because he is a disbeliever, and ^Verily 
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the disbelievers will never prosper)?, because their disbelief is an 
obstacle to success. 

<|So say)?, calling upon your Lord, with sincere devotion to Him 
alone, 

^My Lord, forgive)? us so that we may be safe from harm, and have 
mercy on us, so that by Your mercy we may attain all that is good, 
^for You are the best of those who show mercy)?. Whoever shows 
mercy to people, Allah is better for them than him, for He is more 
merciful towards His slave than a mother towards her child, and He 
is more merciful towards him than he is to himself. 

This is the end of the commentary on Soorat al-Mu'minoon. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (-Jig), his family, and 
his Companions abundantly until the Day of Judgement. 

® ® ® 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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24:1. [This is] a soorah that We have sent down and ordained; in it 
We have sent down clear signs so that you may pay heed. 


That is, this is ^a soorah)? of great importance 
«(that We have sent down)? as a mercy from Us to Our slaves, and We 
have protected it from every devil 

«[and ordained^ that is, We have ordained in it what We ordained of 
limits, testimony and so on. 

*fin it We have sent down clear signs)? that is, important rulings, 
commands, rebukes and great wisdom 

«(so that you may pay heed^ when We explain to you and teach you 
that which you did not know. 

Then Allah begins to explain the rulings referred to: 
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24:2. As for the woman and the man who commit fornication, flog 
each of them with a hundred lashes. Do not let pity for them deter 
you from obedience to Allah [in carrying out the punishment 
He has prescribed], if you believe in Allah and the Last Day; 
and let a group of the believers witness their punishment. 


This ruling applies to men and women who are virgins and commit 
fornication; they are each to be flogged with a hundred lashes. As 
for the fornicators who were previously married, 35 the well-known, 
saheeh Sunnah indicates that the hadd punishment in this case is 
stoning. Allah (4c) has forbidden us to let pity for them deter us 
from obedience to Him and prevent us from carrying out the hadd 
punishment on them, whether that is natural pity or is because the 
person is a relative or friend and so on. Faith should lead one not 
to have that pity which could prevent one from carrying out the 
command of Allah. True mercy and compassion is in carrying out 
the hadd punishment on him that has been prescribed by Allah. Even 
though one may feel sorry for him because of what is decreed for 
him, in another way one should not feel sorry for him. 

Allah te) also commands us that the punishment of the fornicators 
should be witnessed by a group of the believers, so that it will become 
widely known and thus disgrace the fornicators and deter others from 
doing this deed. They should watch the hadd punishment as it is 
carried out, because witnessing the rulings actually being carried 


35 It refers to anyone who has ever been married and consummated the 
marriage, whether the marriage still stands or has ended through divorce 
or death of the spouse. (Translator) 


sunniconnect.com 




380 | Tafseer as-Sa'di 


Juz’18 


out deepens one’s knowledge of them and helps one to understand 
them better; that is also more likely to lead to accuracy in counting 
the number of lashes, to make sure that the number is not more or 
less than it should be. And Allah knows best. 
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24:3. A man who fornicates may only marry a woman who fornicates 
or who is a polytheist, and a woman who fornicates may only 
marry a man who fornicates or who is a polytheist. Such 
marriages are forbidden to the believers. 


This highlights the abhorrent nature of fornication, for it tarnishes 
the honour of the one who does it and that of the one with whom he 
does it, in a manner that is not shared by other sins. So Allah tells us 
that no woman would marry a fornicator except one who commits the 
same deed, so that they will be a match for one another, or a female 
polytheist who does not believe in the resurrection or requital, and 
does not adhere to the commands of Allah. 

By the same token, no man would marry a woman who commits 
fornication except a fornicator or a polytheist. 

c-fSuch marriages are forbidden to the believers)) that is, Allah has 
prohibited them to marry fornicators. What this verse means is that if 
a person - man or woman - characteristically commits fornication, 
and does not repent from it, the one who wants to marry such a 
person, despite the fact that Allah has forbidden that, must either 
not be adhering to the rulings of Allah and His Messenger (#§), and 
such a person can only be a polytheist; or he or she is adhering to the 
rulings of Allah and His Messenger (j|g), but goes ahead with this 
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marriage despite being aware of the other person’s fornication. In that 
case, the marriage is fornication and the individual is a fornicator and 
is immoral, for if he truly believed in Allah, he would not do that. 
This clearly indicates that it is prohibited to marry a woman who 
fornicates unless she repents, and it is prohibited to marry a man who 
fornicates unless he repents. That is because the connection between a 
husband and wife is the strongest form of companionship and bonds 
between people. 

Allah Ote) says: 

t([Allah will command:] Gather together those who did wrong, and 
others of their ilk ...;» (as-Sdffat 37: 22) 

- that is, their spouses. Allah has forbidden that because of what it 
leads to of great evil, for it reflects a lack of protective jealousy and 
leads to the attribution to the husband of children who are not his; 
moreover, the fornicator or adulterer will be unable to keep his wife 
chaste because he is distracted by other women. Any one of these 
reasons on its own is sufficient to make it prohibited. This indicates 
that the fornicator or adulterer is not a believer, as the Prophet («^) 
said: 

«The fornicator is not a believer at the time when he is committing 
fornication.»(Bukhari) 

Even if he is not a polytheist, he cannot be given the praiseworthy 
description of being a believer in general terms. 
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24:4. As for those who make accusations against chaste women but 
do not produce four witnesses, flog them with eighty lashes and 
never afterwards accept their testimony, for it is they who are 
the wicked transgressors, 

24:5. Except those who repent after that and mend their ways, for 
verily Allah is Oft-Forgiving, Most Merciful. 


Having highlighted the seriousness of the crime of fornication and 
adultery, by decreeing that the one who commits this crime should 
be flogged, or stoned if he or she was previously married, and stated 
that it is not permissible to marry such a person or mix with him or 
her in such a way that one cannot be safe from his or her evil, Allah 
(4c) here highlights the seriousness of violating a person's honour by 
accusing him or her of fornication or adultery, as He says: 

((As for those who make accusations against chaste women)? that 
is, women who are free (not slaves) and chaste. This also applies to 
men, for there is no differentiation between the genders in this regard. 
What is meant by making accusations is accusations of fornication 
or adultery, based on the context. 

(•(but do not produce four witnesses}? that is, men of good character 
who will testify to that in clear terms. 

(•(flog them with eighty lashes j? with a whip of moderate thickness, so 
as to cause pain but not to the point of causing harm, because the aim 
is discipline, not injury. This verse affirms the hadd punishment for 
slander, but that is on condition that the person who is accused is, as 
Allah (4c) says, a chaste believer. As for slandering or accusing one 
who is not chaste, that deserves a disciplinary punishment ( ta'zeer ). 

((and never afterwards accept their testimony'}? that is, there is a 
further punishment in this case, which is that the testimony of the one 
who made that accusation is not to be accepted, even if he has been 
punished, unless he repents, as we shall see below. 

((for it is they who are the wicked transgressors}? that is, they 
have gone beyond the bounds of obedience to Allah, and their evil 
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has increased, because of this violation of that which Allah has made 
sacred and this violation of the honour of his brother, because he gave 
people the opportunity to repeat what he said, thus undermining the 
bond of brotherhood that Allah has created among the believers, and 
he loved to see indecency spread among the believers. This indicates 
that slander or making false accusations is a major sin. 

^Except those who repent after that and mend their ways, for 
verily Allah is Oft-Forgiving, Most Merciful^. Repentance, in this 
situation, means that the one who made that accusation admits that 
he was lying. It is obligatory for him to state that he was lying, even 
if he was certain that it had happened, because he failed to produce 
four witnesses. If the slanderer repents and mends his ways, then 
his bad deeds are turned into good deeds, and he is no longer to be 
described as a wicked transgressor. Similarly, his testimony may be 
accepted in the future, according to the correct scholarly view, for 
Allah is Oft-Forgiving, Most Merciful; He forgives all sins for the 
one who repents and turns back to Him. 

The slanderer is only to be flogged for not producing four witnesses 
if he is not the husband of the woman he accused. If he is the husband, 
then what is to be done (a procedure called IVan) is described in the 
following passage: 
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24:6. As for those who make accusations against their wives but have 
no witnesses except themselves, such a person should testify 
four times by Allah that he is telling the truth, 

24:7. And the fifth [oath] should be invoking the curse of Allah upon 
himself if he is telling a lie. 

24:8. But it will avert the punishment from her if she testifies four 
times by Allah that he is telling a lie, 

24:9. And the fifth [oath] should be invoking the wrath of Allah upon 
herself if he is telling the truth. 

24:10. Were it not for the grace and mercy of Allah towards you, and 
that He is Accepting of repentance, Most Wise, [He would have 
hastened to punish you]. 


The reason why the husband’s testimony against his wife does not 
incur the hadd punishment is because usually the husband does not 
accuse his wife, when tarnishing her reputation would also tarnish 
his, unless he is telling the truth, and because he has the right to do 
that, for fear of a child being attributed to him who is not his child, 
as well as other reasons that are absent in regular cases of a person 
making accusations against a stranger. Hence Allah says: 

*{As for those who make accusations against their wives]) that is, 
wives who are free women and not slaves 

«[but have no witnesses]) to support the accusation ^except 
themselves]), as they do not have any witnesses to testify to what 
they are accusing their wives of, 

«{such a person should testify four times by Allah that he is telling the 
truth]). It is called testimony, because it takes the place of witnesses, 
when the husband says: I call upon Allah to bear witness that I am 
telling the truth with regard to what I have accused her of. 

^And the fifth [oath] should be invoking the curse of Allah upon 
himself if he is telling a lie]) that is, the fifth time he should add to his 
testimony something to confirm his previous words, by invoking upon 
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himself the divine curse if he is lying. When he has completed this 
procedure of li‘an, the hadd punishment for making a false accusation 
is waived from him. 

The apparent meaning of these verses suggests that if he mentions 
the alleged adulterer by name, he is not to be subjected to flogging 
because it is connected to the case of his wife. But is the hadd 
punishment to be carried out against her on the basis of the husband’s 
li'an if she refuses to swear an similar oath, or is she to be imprisoned? 
There are two scholarly views; the view that is supported by the 
evidence is that she is to be subjected to the hadd punishment, based 
on the fact that Allah says: «(But it will avert the punishment from her 
if she testifies four times by Allah that he is telling a lie... p. Were it 
not that the hadd punishment becomes due because of his li'an, then 
her li'an would not ward it off. This also indicates that the punishment 
may be averted from her if she responds to her husband’s testimony 
with similar testimony of her own. 

«(if she testifies four times by Allah that he is telling a liep and the 
fifth time, to confirm that, she adds an oath invoking divine wrath 
upon herself if she is lying. Once the li'an procedure between them 
has been completed, they become permanently separated, and the child 
concerning whom the dispute arose is not to be attributed to the man. 
The apparent meaning of this passage indicates that this wording is 
required, from both the man and the woman, in the event of li'an, and 
it must be done in this order, and nothing of that should be omitted or 
altered. Li'an is only for the husband, if he is accusing his wife; the 
converse does not apply. Once li'an has been done, it does not matter 
if the child resembles the husband or not, just as, if a child resembles 
the alleged adulterer, he is still to be attributed to the husband (if no 
li'an has taken place). Rather resemblance is to be taken into account 
when there is no other factor to indicate either way. 

«(Were it not for the grace and mercy of Allah towards you, and 
that He is Accepting of repentance. Most Wisep - the completion 
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of this sentence is omitted, but is indicated by the context: He 
would have caused to befall the partner who was lying that which 
he or she had invoked upon himself or herself. But by His grace 
and mercy, this ruling was decreed especially for spouses, because 
there was a need for it, but He has highlighted to you the abhorrent 
nature of fornication and adultery, and the abhorrent nature of false 
accusations and He has prescribed repentance from these major sins 
and others. 
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(T1-U :jj)\ 

24:11. Verily those who propagated the slander were a group among 
you. Do not think that it was bad for you; rather it is good for 
you. Each man among them bears [responsibility for] his share 
in the sin, and as for the one among them who played the major 
role, for him there will be a grievous punishment. 

24:12. Why, when you heard it, did the believing men and women not 
think the best of one another and say: This is obviously a lie? 

24:13. Why did they not bring four witnesses to prove it? As they did 
not bring the witnesses, they are the liars before Allah. 

24:14. Were it not for the grace and mercy of Allah towards you in 
this world and the hereafter, a grievous penalty would have 
overtaken you, because of the talk you indulged in, 

24:15. When you were propagating it with your tongues and saying 
with your mouths that of which you had no knowledge. You 
regarded [your talking about it] as a trivial matter, whereas with 
Allah it was a grievous offence. 

24:16. Why, when you heard it. did you not say: It is not right for us to 
speak of this. Glory be to You [O Allah]! 36 This is a monstrous 
slander!? 


36 This is an expression of amazement, shock or surprise, as one would 
usually say. when seeing or hearing something that is amazing, strange 
or shocking, "subhan Allah (glory be to Allah)!” 
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24:17. Allah admonishes you never to repeat such conduct, if you are 
[truly] believers. 

24:18. And Allah explains the revelations to you, for Allah is All- 
Knowing, Most Wise. 

24:19. Verily those who like to see indecency spread among the 
believers will have a painful punishment in this world and the 
hereafter; Allah knows, and you do not know. 

24:20. Were it not for the grace and mercy of Allah towards you, and 
that He is Most Compassionate, Most Merciful, [He would have 
hastened to punish you]. 

24:21. O you who believe, do not follow the footsteps of the Shaytan; 
whoever follows the footsteps of the Shaytan, he only enjoins 
indecency and wickedness. Were it not for the grace and mercy 
of Allah towards you, not one of you would ever have been 
purified. But Allah purifies whomever He wills, and Allah is 
All-Hearing, All-Knowing. 

24:22. Let not those among you who are people of virtue and wealth 
swear to cease giving [aid] to their kinsfolk, the needy and those 
who have migrated in Allah’s cause. Rather let them pardon and 
overlook. Do you not like for Allah to forgive you? For Allah 
is Oft-Forgiving, Most Merciful. 

24:23. Verily those who make accusations against chaste women who 
are innocent at heart and believers are cursed in this world and 
the hereafter, and theirs will be a grievous punishment 

24:24. On the day when their own tongues, hands and feet will testify 
against them regarding what they used to do. 

24:25. On that day, Allah will give them in full their due recompense 
and they will know that Allah is indeed the Truth Who makes 
manifest [the true nature of all things], 

24:26. Evil men are for evil women and evil women are for evil men; 
good words describe good people, and good people are described 
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by good words . 37 Those [good people] are innocent of all that 
[the slanderers] say; they will have forgiveness and a generous 
provision. 


In the previous verses Allah mentioned the seriousness of false 
accusations of adultery in general terms; it is as if that was an 
introduction to this story, which happened to the noblest of women, 
the Mother of the Believers ‘A’ishah (radiya Allahu 'anha - may 
Allah be pleased with her). These verses were revealed concerning 
the well-known story of the slander ( al-ifk ) which is proven in the 
books of Saheeh, the Sunans and the Musnads (books of Hadith). 

In brief, the Prophet (^e) went out on one of his military campaigns, 
and took his wife, ‘A’ishah as-Siddeeqah bint (Abi Bakr) as-Siddeeq 
(.radiya Allahu ‘anhuma - may Allah be pleased with both of them) 
with him. Her necklace broke, so she stayed behind to look for it, and 
they moved on with her camel and howdah, not realising that she was 
not there. The army moved on, and she came back to the place where 
they had been camping; she knew that once they realised that she was 
missing, they would come back for her, but they continued on their 
way. In the meantime, Safwan ibn al-Mu‘attal as-Sulami (^), who 
was one of the best of the Sahabah, had lagged behind the army, and 
had stopped at the end of the night to sleep. He now came along and 
he saw ‘A’ishah (*§v) and recognised her, so he made his camel kneel 
down and she mounted it, without him speaking to her or her speaking 
to him. Then he came, leading the camel, after the army had halted 
at noon time. When some of the hypocrites who were accompanying 


37 This translation of the meanings is in accordance with the view of the 
majority of commentators. However, this verse may also mean: “Evil 
men are for evil women and evil women are for evil men; good women 
are for good men and good men are for good women”, which indicates 
that ‘ A'ishah (i^b), as she was married to the Messenger of Allah («^g), 
could not have been anything but good. 


sunniconnect.com 


390 | Tafseer as-Sa ‘di 


Juz' 18 


the Prophet (2^) on that journey saw Safwan arriving with her in that 
state, they began to spread rumours, and the rumours spread far and 
wide, and people’s tongues wagged until even some believers were 
deceived and began to narrate what they had heard, and the revelations 
stopped coming to the Messenger (^) for a long time. 

News of what was happening reached ’A’ishah sometime after that, 
and she was very upset by it. Then Allah ( J %) sent down revelation 
confirming her innocence in these verses, in which He admonished 
the believers, highlighted how serious the matter was, and gave some 
important instructions. 

tjVerily those who propagated the slanderp that is, the abhorrent 
lie, which was an accusation against the Mother of the Believers 
(•(were a group among youp that is, they were a group who belonged 
to you, O believers, some of whom were sincere believers, but they 
were deceived by the rumours of the hypocrites, and some of them 
were themselves hypocrites. 

c-(Do not think that it was bad for you; rather it is good for youp 
because of the outcome of the matter, namely the declaration of the 
innocence and chastity of the Mother of the Believers, and the mention 
of her in the highest terms; that praise went even further, to include all 
of the wives of the Prophet (#g); and because of what this incident 
led to of the revelation of some verses that people needed, which 
will remain applicable until the Day of Resurrection. All of this was 
great goodness that, were it not for the rumours spread by those 
who initiated the slander, would not have been achieved. If Allah 
wills something, He creates a cause for it. Therefore these words are 
addressed in general terms to all the believers, as Allah told them that 
impugning one another is like impugning their own selves. Hence 
the verse implies that the believers, in their mutual love, compassion, 
mercy and unity are like a single body, and the believers as a whole 
are like a structure, parts of which support other parts. Just as any 
individual would hate his honour to be impugned, he should hate 
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for anyone to impugn the honour of his fellow believer, who is like 
himself. Unless a person reaches this level, he is lacking in faith and 
in sincerity towards his brother. 

«(Each man among them bears [responsibility for] his share in 
the sin^ this is a warning to those who produced this slander that 
they will be punished for what they said of such things. And in fact 
the Prophet (*^|) carried out the hadd punishment on some of them, 
^and as for the one among them who played the major role]? namely 
the evil hypocrite ‘Abdullah ibn Ubayy ibn Salool (may Allah curse 
him) 

€{for him there will be a grievous punishment]? namely eternity in 
the lowest level of hell. 

Then Allah advises His slaves as to what they should do if they 
hear such talk: 

«[Why, when you heard it, did the believing men and women not think 
the best of one another]? that is, the believers should think well of one 
another, which means assuming that they are innocent of what they 
are accused of, because what they have of certain faith should ward 
off any false accusations made against them, 
sjand say]? because of that positive thinking of one another 
«(This is obviously a Hep that is, a fabrication, one of the most 
abhorrent and most obviously mendacious of things. This is the way 
of thinking that is required when the believer hears such things about 
his fellow believer; he should state his innocence verbally and tell 
the one who says that: You are lying. 

^Why did they not bring four witnesses to prove it?]? That is, why 
did those who made this accusation not bring four witnesses of good 
character to testify to it? 

f[As they did not bring the witnesses, they are the liars before Allah]?. 
Even if they are certain of that, according to the rulings of Allah they 
are liars, because Allah has forbidden them to speak of that unless 
they can produce four witnesses. Hence Allah says: «(As they did 
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not bring the witnesses, they are the liars before Allah)?. All of this 
serves to emphasise the sanctity of the Muslim’s honour, as it is not 
permissible to make an accusation against him without having the 
required number of witnesses to confirm it. 

^ Were it not for the grace and mercy of Allah towards you in this 
world and the hereafter)?, as His kindness encompasses you in both 
realms, in both your religious and worldly affairs, 

^a grievous penalty would have overtaken you, because of the talk 
you indulged in)? with regard to the slander, because you deserve that 
as a result of what you said. But by Allah’s grace and mercy towards 
you. He prescribed repentance for you and made the punishment a 
means of purification. 

tfWhen you were propagating it with your tongues)? that is, 
spreading it and passing it to one another, whispering the gossip 
when it was a false story, 

«fand saying with your mouths that of which you had no knowledge^. 
There are two forbidden matters here: speaking on the basis of 
falsehood and speaking without knowledge 

e(You regarded [your talking about it] as a trivial matter)?, therefore 
some of the believers did that, who later repented and purified 
themselves 

?(whereas with Allah it was a grievous offence)?. This is an emphatic 
rebuke against indulging in some sins because one thinks that they 
are trivial. But what a person thinks will not avail him anything and 
will not reduce the punishment for that sin; rather it makes him get 
carried away in sin and makes it easy for him to do it again. 

?(Why, when you heard it)? that is, why - O believers - when you 
heard what the people of the slander said 

«{did you not say)?, denouncing it and regarding it as a serious matter, 
fjlt is not right for us to speak of this)? that is, we should not speak of 
this, and it is not appropriate for us to speak of this obvious lie, because 
the believer’s faith prevents him from committing abhorrent deeds 
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((This is a monstrous slander)? that is, a monstrous lie. 

((Allah admonishes you never to repeat such conduct^ that is, 
accusing the believers of immorality; Allah admonishes you and 
advises you not to repeat that, and what a beautiful admonition and 
advice from our Lord. Therefore we should accept it and submit to 
it, and give thanks to Him for what He has explained to us. 

((...How excellent is the exhortation Allah gives you!...)? (an-Nisa' 
4 : 58 ) 

((if you are [truly] believers)?. This indicates that sincere faith 
prevents a person from committing prohibited actions. 

(•(And Allah explains the revelations to you)? that contain the 
explanation of rulings, admonition, rebukes, encouragement and 
warnings. He explains them to you clearly, 

((for Allah is All-Knowing)? that is, His knowledge is perfect and His 
wisdom is all-encompassing, and by His knowledge and wisdom He 
has taught you what He taught you, and that is in your best interests 
at all times. 

((Verily those who like to see indecency^ that is, abhorrent and 
grievous things ((spread among the believers will have a painful 
punishment in this world and the hereafter)? that is, a punishment that 
will hurt them emotionally and physically, because of their insincerity 
towards their Muslim brothers and their loving bad things for them, 
and their audacity in impugning their honour. If this warning is for 
merely liking indecency to be spread, and finding it exciting, then how 
about that which is worse than that, of showing that and transmitting 
it? It is the same whether the immoral act is actually committed or not. 

All of this is by the mercy of Allah towards His believing slaves, 
and in order to protect their honour, as He protected their lives and 
wealth. Allah enjoined them to have a sincere relationship with one 
another, and instructed them that one of them should love for his 
brother what he loves for himself, and hate for his brother what he 
hates for himself. 
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^Allah knows, and you do not know)? therefore He has taught you 
and explained to you that of which you are not aware. 

«|Were it not for the grace and mercy of Allah towards you)? that 
encompass you on all sides, 

tfand that He is Most Compassionate, Most Merciful)?, He would 
not have explained these rulings to you and would not have exhorted 
you, and He would not have given respite to those who go against 
His commands. But by His grace and mercy, which are His constant 
attributes, this matter resulted in some goodness for you in this world 
and in the hereafter, that is more than you can count or enumerate. 

Having forbidden this sin in particular, Allah then forbids sins in 
general terms, as He says: 

*jO you who believe, do not follow the footsteps of the Shay(an)? that 
is, his ways and whispers. The footsteps of the Shaytan include all 
the sins having to do with the heart (beliefs and intentions), tongue 
(words) and body (physical actions). 

By His wisdom, Allah te) has explained the ruling, which is the 
prohibition on following the footsteps of the Shaytan, and the wisdom 
behind the ruling, by highlighting the evil of the prohibited deed, 
which dictates that one should stay away from it: 
ffwhoever follows the footsteps of the Shaytan, he^ namely the 
Shaytan fjonly enjoins indecency)? that is, major sins that are regarded 
by common sense and religious teachings as indecent, even though 
there may be some inclination towards them 
fjand wickedness)? - this refers to something that is denounced on 
the basis of reason and no one would approve of it. The sins that are 
described as being the footsteps of the Shaytan do not go beyond 
that. Allah has forbidden them to His slaves as a favour from Him, 
so they should give thanks to Him and remember Him, because this 
is protection for them against being contaminated with abhorrent 
and evil deeds. 
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By His kindness towards them. He has forbidden these sins to them, 
as He has forbidden them to consume lethal poison and the like. 

«('Were it not for the grace and mercy of Allah towards you, not one 
of you would ever have been purified)-) that is, they would never have 
been purified from following the footsteps of the Shaytan, because 
the Shaytan and his troops strive hard to call people to sins and make 
them appear fair-seeming, and the nafs is inclined towards evil and 
prompts one to do it. Man by nature is prone to shortcomings in all 
aspects, and faith is not strong, so if man were to be left (without 
help) under the influence of these factors, no one would be purified 
by cleansing himself of sins and bad deeds, and by starting to do 
good deeds. Purification requires cleansing oneself and doing good 
deeds. But Allah’s grace and mercy dictate that some of you should 
be cleansed and purified. One of the supplications of the Prophet 
was: 

«0 Allah, grant my soul piety and purify it, for You are the best to 
purify it. You are its Guardian and its Lord.» (Muslim) 

Hence Allah says: 

(-(But Allah purifies whomever He wills)), who He knows is fit for 
that; hence He says: ((and Allah is All-Hearing, All-Knowing^. 

(-(Let not those among you who are people of virtue and wealth 
swear to cease giving [aid] to their kinsfolk, the needy and those who 
have migrated in Allah’s cause. Rather let them pardon and overlook)). 

One of those who were involved in spreading the slander was 
Mistah ibn Athathah, who was a relative of Abu Bakr as-Siddeeq. 
Mistah was a poor man, one of those who had migrated in Allah’s 
cause. Abu Bakr swore that he would no longer spend on him, because 
of what he had said. But then this verse was revealed, forbidding 
them to swear that they would no longer spend on them, and urging 
him to pardon and overlook, promising the forgiveness of Allah, if 
he forgave his relative: 
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«|Do you not like for Allah to forgive you? For Allah is Oft-Forgiving, 
Most Merciful)?; if you are forgiving towards His slaves, by pardoning 
and overlooking, then Allah will treat you likewise. When Abu Bakr 
heard this verse, he said: Nay, by Allah I like that Allah should forgive 
me. And he resumed spending on Mistah. 

This verse indicates that it is prescribed to spend on relatives, 
and one should not stop doing so, or stop showing kindness towards 
them, because of a sin that a person may commit. It is encouraged 
to pardon and overlook, no matter what sins a person may commit. 

Then comes a stem warning against making accusations against 
chaste women: 

^Verily those who make accusations against chaste women)? that is, 
women who refrain from immoral acts 

^who are innocent at heart)? and such things never cross their minds 
^and believers are cursed in this world and the hereafter)? the curse 
can only be because of a major sin. It is highlighted that the curse is 
ongoing and will impact them in both realms 
^and theirs will be a grievous punishment)?. This is in addition to the 
curse; Allah will cast them far away from His mercy and will send 
against them His mighty vengeance. 

That punishment will come on the Day of Resurrection, ^On the 
day when their own tongues, hands and feet will testify against them 
regarding what they used to do)?. Each of their physical faculties will 
testify against them, regarding what they did. They will be caused to 
speak by the One Who will cause everything to speak, so it will not 
be possible to deny anything. He is just towards His slaves, for He 
will cause the witnesses to be from their own selves. 

«|On that day, Allah will give them in full their due recompense)? 
that is. He will requite them for their deeds, giving the due recompense 
that is based on justice and fairness, and they will find their recompense 
in full, with nothing missing. 
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. .They will say: Woe to us! What sort of record is this, that leaves 
no deed, small or great, unaccounted for? They will find all they did 
recorded there, and your Lord will not wrong anyone. (al-Kahf 18:49) 

They will realise, in that great place of standing, that Allah is the 
Truth Who makes manifest all things. 

His sublime attributes are true, His deeds are true, worship of Him 
is true, the meeting with Him is true, His promise, His warning, His 
religious decree and His judgement are all true, and His Messengers 
are true, so there is nothing true except that which is with Allah and 
from Allah. 

«jEvil men are for evil women and evil women are for evil men^ 
that is, everything that is evil of men, women, words and deeds is 
befitting for the one who is evil, for it is in harmony with him and is 
similar to him. And everything that is good of men, women, words 
and deeds is befitting for the one who is good, for it is in harmony 
with him and is similar to him. 

This is general in meaning, and nothing is excluded from that. One 
of the most important implications of that is the fact that nothing is 
suitable for the Prophets - especially the Messengers of strong will 
among them, and especially our Prophet Muhammad (^|), who is the 
best of all good people in absolute terms - except the best of women. 

Casting aspersions upon ‘A’ishah (#§&) with regard to this matter is 
casting aspersions upon the Prophet (?S|); he was the intended target 
of the slander fabricated by the hypocrites. From the mere fact that she 
was the wife of the Messenger (j|g), it is known that she could not 
be anything but good and pure, innocent of this reprehensible action. 

So how about when she is more than that? For she was the 
siddeeqah of women (that is, one who was strong and true in faith), 
the best, most knowledgeable and most pure of women, the beloved 
of the Messenger of the Lord of the worlds; revelation never came 
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down to him when he was under the cover of any of his other wives, 
apart from her. 

Then Allah states that clearly, in such a way that no evildoer would 
have any justification for saying anything bad about her, and that 
there is no room left for doubt, as He says: {(Those [good people] 
are innocent of all that [the slanderers] say]}. This refers primarily 
to 'A’ishah (^), but also to other chaste believing women who are 
innocent at heart. 

{(they will have forgiveness]? that will cleanse all their sins 
{(and a generous provision]-} in paradise, coming from the Most 
Generous Lord. 


O * 



24:27. O you who believe, do not enter houses other than your own 
until you have asked permission and greeted their occupants; 
that is better for you, so that you may pay heed. 


24:28. If you do not find anyone therein, do not enter them until you 
are given permission. If you are told to go back, then go back; 
that is more proper for you. And Allah is well aware of all that 
you do. 

24:29. There is no sin on you if you enter uninhabited houses, if that 
serves a useful purpose. And Allah knows what you disclose 
and what you conceal. 
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Here Allah instructs His believing slaves not to enter houses other 
than their own without permission, because that leads to a number of 
bad consequences, such as the following: 

• That to which the Messenger (j||) referred when he said: 

((Seeking permission has only been prescribed so that one will 
not see that which is not appropriate for him to see.» (Bukhari 
and Muslim) 

Not following this ruling properly may lead to one’s gaze falling 
upon private things that he is not meant to see inside other 
people's houses. A person’s house, by covering what is private, 
inside its walls, is like a garment that covers what is private of 
his body. 

• Entering other people’s houses without permission may create 
suspicion about the one who enters them, and he may be accused 
of evil deeds such as stealing and so on, because entering houses 
surreptitiously is suggestive of evil intent. Allah forbids the 
believers to enter houses other than their own until they seek 
permission; the word used in the original Arabic suggests 
that seeking permission creates a sense of assurance, whereas 
entering without permission may cause alarm. 

ffand greeted their occupants)? - the manner in which this is to be 
done is mentioned in the hadith: 

((As-salamu ‘alaykum (peace be upon you); may I come in?» 
(Recorded by Abu Dawood; al-Albani graded it as sound) 

tfthat)? namely seeking permission to enter 
*{is better for you, so that you may pay heed)?, because it will serve 
many interests, and because it is part of the noble characteristics that 
are required of the Muslim. 

If he is given permission, then he may enter, but ^If you do not 
find anyone therein, do not enter them until you are given permission. 
If you are told to go back, then go back)? that is, do not refuse to go 
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back, and do not get angry about it, because the owner of the house 
is not depriving you of a right that you must have. Rather he has the 
choice: if he wishes he may give you permission to enter, or he may 
refuse. So no one should feel offended or annoyed in that case. 

«{that is more proper for you)) that is, it is more effective in protecting 
you from falling into sin, and it helps you to do more good. 
f(And Allah is well aware of all that you do)»; He will requite each 
person for his deeds, whether they were many or few, good or 
otherwise. 

This ruling applies to inhabited houses, whether one is going there 
for a purpose or not, and to uninhabited houses for which one has no 
need to enter them. 

In the case of houses that are not inhabited, but they contain the 
belongings of the person who needs to enter the house, but there is no 
one present whose permission he may seek to enter - which applies 
to rented accommodation and so on - Allah has mentioned them in 
the following verse: 

«|There is no sin on you^ that is, there is no blame on you. In 
contrast, entering the houses mentioned above without permission 
is deemed to be prohibited because it is described as blameworthy. 
f(if you enter uninhabited houses, if that serves a useful purpose)). This 
is an example of the amazing wisdom and prudence of the Qur’an: 
the words (-{do not enter houses other than your own)) are general in 
meaning and apply to all houses that do not belong to the individual, 
but Allah (4c) excluded from that houses that do not belong to him, 
but he has some interest there, and no one lives there. In that case, 
blame is waived for the one who enters them. 

f{And Allah knows what you disclose and what you conceal)-) - 
He knows your inward and outward condition, and He knows what is 
in your best interests; therefore He has prescribed for you what you 
need and cannot do without of laws and teachings. 


sunniconnect.com 



Soorat an-Noor 


(30) | 401 


O O 



24:30. Tell the believing men to avert their gaze [from that which is 
forbidden] and restrain their carnal desires; that will be more 
conducive to their purity. Verily Allah is well aware of all that 
they do. 


That is, instruct the believers and tell those who have faith that 
prevents them from doing that which undermines faith: 

*fto avert their gaze]? from looking at nudity, or at non-mahram women 
or beardless youths, where there is the fear that looking at them may 
lead to temptation; and tell them to avert their gaze from looking at 
worldly adornments that may be tempting and cause them to fall into 
that which is prohibited. 

^and restrain their carnal desires)* from prohibited sexual acts, in 
the vagina, anus or otherwise, and from allowing others to touch or 
look at their private parts 

^thatj? caution with regard to the gaze and carnal desires 
tfwill be more conducive to their purity)* that is, it will be purer and 
better, and more effective in helping them to do righteous deeds. The 
one who restrains his carnal desires and his gaze will be pure and free 
of the evil that contaminates those who commit immoral deeds, and it 
will make his deeds pure, because of giving up the prohibited actions 
to which the soul may be inclined and may prompt one to do. Whoever 
gives up something for the sake of Allah, Allah will compensate him 
with something better than it; whoever averts his gaze (from that 
which is forbidden), Allah will give him enlightenment. If a person 
restrains his carnal desires and averts his gaze from that which is 
forbidden, and that which leads to it, despite the pressure of desire. 
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then he is more likely to refrain from other things. Therefore Allah 
describes this as hifdh (lit. guarding, translated here as “restraining”) 
because if a person does not try hard to keep watch over the thing that 
he is guarding, and take proper measures to guard it, it will not be 
guarded. The same applies to the gaze and carnal desires: if he does 
not try hard to guard them and restrain them, they will cause him to 
fall into troubles and problems. 

Think about how Allah gives instructions to restrain their carnal 
desires completely, because allowing them free reign is not permissible 
under any circumstances. But with regard to the gaze, He says tfto 
avert their gaze)s; the wording of the original Arabic suggests that this 
is only to be done in part, because it is permissible to look in some 
cases, if there is a need for that, as in the case of one who is giving 
testimony, or one who wants to propose marriage, and so on. Then 
Allah reminds them that He is aware of all that they do, so that they 
will strive hard to protect themselves against that which is prohibited. 
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24.31. Tell the believing women to avert their gaze [from that which 
is forbidden] and restrain their carnal desires, and not to show 
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their adornments except what ordinarily appears thereof. 38 And 
let them draw [part of] their headcovers over their chests and not 
show their adornments except to their husbands, their fathers, 
their husbands’ fathers, their sons, their husbands’ sons, their 
brothers, their brothers’ sons, their sisters’ sons, their [fellow 
Muslim] women, slaves whom they own, male retainers 39 who 
are free of physical desire, or small children who still have no 
awareness of the private aspects of women. Nor let them stamp 
their feet in order to draw attention to their hidden ornaments. 
And, O believers, turn all together towards Allah in repentance, 
so that you may prosper. 


Having instructed the believing men to avert their gaze and restrain 
their carnal desires, Allah now instructs the believing women to do 
likewise: 

{(Tell the believing women to avert their gaze^ and avoid looking 
at that which they are not supposed to look at, such as looking at men 
with desire and other kinds of prohibited looking. 

^and restrain their carnal desires]? by not allowing anyone to have 
intercourse with them, touch them or look at them in prohibited ways. 

{(and not to show their adornments]? such as beautiful clothes and 
jewellery; the entire body comes under the heading of adornment. 

Because the outer garment is something that cannot be concealed, 
Allah says: {-(except what ordinarily appears thereof]? that is, the outer 
garment that is usually worn, so long as there is nothing in it that 
could cause temptation. 

{(And let them draw [part of] their headcovers over their chests]?. 
This is in order to perfect their covering up. This indicates that the 
adornment that is prohibited to show includes the entire body, as 


38 {(what ordinarily appears thereof!?: this refers to the outer garments. 

39 This refers to dependants or followers who are attached to a tribe or family. 
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we have mentioned. Then Allah repeats the prohibition on showing 
adornment, then makes an exception from that: 

^except to their husbands, their fathers, their husbands’ fathers)? - 
this includes the father himself, and grandfathers, no matter how far 
the line of ascent reaches 

«ftheir sons, their husbands’ sons)? this includes sons and grandsons, 
no matter how far the line of descent reaches. 

^their brothers, their brothers’ sons)? this includes both full brothers 
and half-brothers through the father or mother 
tftheir sisters’ sons, their [fellow Muslim] women)? that is, it is 
permissible for women to look at one another in all cases. It may be 
that what is meant by “their women” is women of the same religion 
as them, namely other Muslim women. This is quoted as proof by 
those who say that it is not permissible for a dhimmi (non-Muslim) 
woman to see a Muslim woman (without hijab). 

^slaves whom they own)? it is permissible for a slave, if the woman 
owns him completely, to see his mistress, so long as he belongs to 
her. If that ownership comes to an end, in full or partially, then it is 
not permissible for him to see her. 

^male retainers who are free of physical desire)? that is, those 
who are dependent on you and are connected to you of men who 
have no desire, such as one who has an intellectual disability and is 
not aware of what is going around him, or one who is impotent and 
has no desire, physical or otherwise. In this case it is not prohibited 
for these individuals to look at the woman. 

«for small children who still have no awareness of the private 
aspects of women)? that is, children below the age of discernment. 
It is permissible for them to look at non-mahram women. Allah (4c) 
gives the reason for that, which is that they have no awareness of the 
private aspects of women. In other words they have no knowledge 
and no desire yet. This indicates that once the child has reached the 
age of discernment, women should cover in front of him, because he 
is now aware of the private aspects of women. 
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«£Nor let them stamp their feet in order to draw attention to their 
hidden ornaments^ that is, they should not stamp the ground with 
their feet so that the jewellery they are wearing, such as anklets and 
the like, makes a noise by which their adornments may be known, 
and thus become a means of temptation. From this verse and others is 
derived the principle of barring the means. If something is permissible 
in and of itself, but it may lead to something that is prohibited, or there 
is the fear that that may happen, then it is disallowed. Stamping the 
feet on the ground is permissible in principle, but if it is a means of 
making hidden adornment known, then it is disallowed. 

Having issued these goodly instructions and this excellent advice, 
because it is inevitable that there will be some shortcomings on the 
part of the believers, Allah (tig) enjoins us to repent, as He says: 
^And, O believers, turn all together towards Allah in repentance^, 
because the believer’s faith calls him to repent. Then that is made a 
condition of attaining prosperity, as Allah says: 

«{so that you may prosper^, for there is no way to prosper except 
by repenting, which means giving up that which Allah hates, both 
inwardly and outwardly, and focusing on that which He loves, both 
inwardly and outwardly. This indicates that every believer needs to 
repent, because here Allah is addressing all the believers together. 
And He urges them to be sincere in repentance, as He says: *ftum 
all together towards Allah in repentance^ that is, not for any other 
purpose except seeking His pleasure; it should not be for any other 
purpose such as seeking protection from troubles in this world, or 
showing off and seeking to enhance one’s reputation, or other corrupt 
purposes. 
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24:32. Arrange marriages for those among you who are single, and 
those who are righteous and fit for marriage among your male 
and female slaves. If they are poor, Allah will suffice them from 
His bounty, for Allah is All-Encompassing, All-Knowing. 


24:33. Let those who do not have the means to marry keep themselves 
chaste until Allah suffices them from His bounty. If any of your 
slaves ask for a deed in writing [to enable them to earn their 
freedom in return for a certain sum], then write it for them, if 
you see any good in them, 40 and give them some of the wealth 
that Allah has given you. Do not force your slave girls into 
prostitution, if they want to remain chaste, seeking thereby some 
worldly gain. But if anyone does compel them, verily Allah, 
after such compulsion, is Oft-Forgiving, Most Merciful. 


Here Allah (-4g) instructs guardians and masters to arrange 
marriages for the single people under their care. This refers to those 
who have no spouses, whether they are men, previously married 
women or virgins. So relatives and guardians of orphans should 
arrange marriages for those who wish to get married among those 
on whom they are obliged to spend. If they are enjoined to arrange 
marriages for those who are under their guardianship, then it is more 
appropriate that they should be instructed to get married themselves. 

«(and those who are righteous and fit for marriage among your 
male and female slaves]-) it may be that what is meant by the word 


40 That is, if you deem them able to earn their own livelihood and not become 
dependent on others. 
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saliheen (translated here as righteous and fit for marriage)?) is being 
righteous in religious terms, and in the case of male or female slaves 
who are righteous - which refers to those who are not immoral and 
do not commit fornication - their master is instructed to arrange 
marriages for them, as a reward to the slave for being righteous and 
by way of encouraging him to remain righteous. The fact that it is not 
permissible for anyone to marry one who is immoral and fornicates 
confirms what is mentioned at the beginning of the soorah, that it 
is prohibited to marry a man or woman who fornicates until he or 
she repents. Righteousness is singled out for mention with regard to 
slaves - as opposed to those who are free - because fornication is 
usually more common among slaves. Or it may be that what is meant 
by saliheen is those slaves, male and female, who are fit and capable 
for marriage and ready to bear the responsibilities thereof. 

The latter view is supported by the fact that the master is not 
obliged to arrange a marriage for his slave before he needs to get 
married. And it is not unlikely that both meanings are intended. And 
Allah knows best. 

^If they)? that is, married people or those who want to get married 
«fare poor, Allah will suffice them from His bounty)?. So you should 
not let what you imagine - that if he gets married, he will become poor 
because of having too many dependents - prevent you from getting 
married. This offers encouragement to get married, and is a divine 
promise to the one who gets married that he will become independent 
of means after having been poor. 

«(for Allah is All-Encompassing)? and His generosity encompasses 
all 

t)All-Knowingp - He knows who deserves His grace and bounty in 
both religious and worldly terms, or in one of them, and who does not 
deserve that. So He gives to all in accordance with His knowledge 
and wisdom. 
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t(Let those who do not have the means to marry keep themselves 
chaste until Allah suffices them from His bounty)?. This ruling applies 
to the one who is unable to get married. Allah instructs him to keep 
himself chaste, refrain from that which is prohibited and to take 
measures to restrain himself and prevent thoughts crossing his mind 
that may prompt him to fall into sin. He should also do what the 
Prophet (#|) instructed, as he said: 

«0 young men, whoever among you can afford it, let him get married, 
and whoever cannot, let him fast, for it will be a shield for him.» 
(Muslim) 

ffLet those who do not have the means to marry)? that is, they are 
not able to get married, either because they themselves are poor or 
because their guardians and masters are poor, or because the latter 
refused to arrange marriages for them, and they do not have the 
means to force them to do that. This interpretation is better than the 
interpretation of those who understood it to refer to those who cannot 
afford the mahr (dowry) for marriage. There are two reservations 
about the latter interpretation: 

1 - The word mahr is not mentioned in this verse, so we should not 
assume that this is what is meant. 

2- Introducing the idea of the mahr would restrict the meaning to 
free people who can or cannot afford it, and would exclude male 
and female slaves and those whose marriage is the responsibility 
of their guardians, as we have mentioned above. 
f(keep themselves chaste until Allah suffices them from His 
bounty^ - this is a promise to the one who keeps himself chaste that 
Allah will suffice him and make things easy for him; he is instructed 
to await relief so that his situation will not become unbearable. 

«flf any of your slaves ask for a deed in writing [to enable them to 
earn their freedom in return for a certain sum], then write it for them, 
if you see any good in them)? that is, whoever among your slaves, 
male or female, seeks a contract of manumission from you in order 
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to purchase his or her freedom, you should respond to this request 
and write that contract for him or her. 

^if you see any good in them)* that is, in those who are requesting that 
contract. What is meant by good here is the ability to earn a living, 
as well as righteousness and religious commitment, because writing 
such a contract serves two interests: the interest of manumission and 
freedom (for the slave), and the interest (or benefit) of the money 
he pays to his master in order to ransom himself (for the master). 
Perhaps he will work hard and strive, and be able to earn money for 
his master during the period covered by the contract of manumission 
that he could not do as a slave, so there will be no harm done to 
the master’s interests by writing this contract; this is in addition to 
the great benefits that will be attained by the slave. Therefore Allah 
enjoined masters to draw up contracts in this way, and that is either 
obligatory, as appears to be the case, or it is recommended, according 
to the other opinion. Allah enjoined that slaves should be helped in 
their manumission, because they need that, as they have no wealth of 
their own. Therefore He said: ^and give them some of the wealth that 
Allah has given you)*. This includes a command to the master who 
writes the contract of manumission to give him some of the costs of 
his manumission or to waive some of the costs, and He also instructed 
people in general to help them. 

Therefore Allah has allocated a share of zakah to slaves who seek 
to buy their freedom, and He encourages people to give it, as He says: 
^and give them some of the wealth that Allah has given you)*. That 
is, as the wealth belongs to Allah, what He has given to you is a gift 
from Allah to you and is a pure blessing, so show kindness to the 
slaves of Allah as Allah has shown kindness to you. 

What this verse means is that if a slave does not seek manumission, 
then his master is not obliged to initiate that process. If he does not 
know of any good in him, in the sense that what he knows of him is 
the opposite of that, either because he knows that he is not able to 
earn a living and would therefore become dependent upon people and 
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destitute, or he fears that if he is manumitted and becomes free, he 
would spread mischief, then in such cases the master is not instructed 
to manumit him; rather he is forbidden to do that because of the 
reservations mentioned above. 

Then Allah (4s) says: «|Do not force your slave girls into 
prostitution, if they want to remain chaste)? because it is not possible 
to imagine them being forced into that unless they want to be chaste. 
If a slave woman does not want to be chaste, then she is immoral 
and her master must prevent her from doing that. This prohibition 
is mentioned because they used to do that during the jahiliyah (pre- 
Islamic period of ignorance), when a master would force his slave 
woman into prostitution in order to take her earnings. Hence Allah 
says: ^seeking thereby some worldly gain)?. It is not befitting for 
your slave women to be better and more chaste than you, when you 
are doing that to them for the sake of worldly gain and some small 
fleeting gain that is soon gone. 

Attaining dignity, purity and decency - regardless of reward or 
punishment in the hereafter - is better than acquiring some small gain 
that causes you to become immoral and vile. 

Then Allah calls upon those who forced their slave women into 
prostitution to repent, as He says: *(But if anyone does compel them, 
verily Allah, after such compulsion, is Oft-Forgiving, Most Merciful)?, 
so let him repent to Allah and give up what he did that incurred divine 
wrath. If he does that, Allah will forgive him his sins and will have 
mercy on him, as he had mercy on himself and tried to protect himself 
from punishment, and as he showed mercy towards his slave woman 
by not forcing her to do that which would harm her. 
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24:34. Verily We have sent down to you revelations making things clear, 
and an account of those [nations] who passed away before you, 
and an admonition for those who fear Allah. 


This highlights the greatness and high status of these verses that 
are recited to His slaves, so that they may realise their importance 
and comply with them in the proper manner. 

(-{Verily We have sent down to you revelations making things 
clear]? that is, they are clear in meaning and clarify everything that 
you need to know of the fundamentals and minor issues of Islam, so 
that there will be no confusion or ambiguity. 

({and]? We have also sent down to you (-{an account of those 
[nations] who passed away before you]? that is, stories of the earlier 
nations, both righteous and otherwise, and a description of their deeds 
and what happened to them of ease and hardship, so that you may take 
it as an example and lesson that whoever does what they did will be 
requited as they were requited. 

({and an admonition for those who fear Allah]? that is, and We have 
sent down to you an admonition for those who fear Allah, containing 
the promises and warnings, encouragement and deterrent, by which 
those who fear Allah may be admonished, so that they will refrain 
from that which Allah hates and do that which Allah loves. 
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24:35. Allah is the light of the heavens and the earth. The likeness of 
His light is that of a niche in which is a lamp; the lamp is in 
a glass; the glass is like a brightly-shining star. [The lamp is] 
lit from a blessed tree; an olive, neither of the east nor of the 
west, 41 whose oil would almost glow [by itself] though no fire 
touched it. Light upon light; Allah guides to His light whomever 
He will. Allah sets forth comparisons for people; and Allah has 
knowledge of all things. 


Allah is the light of the heavens and the earth]?. This is true in 
both a literal and metaphorical sense, for Allah (4s) is Himself light 
and His veil - which, were it not for His kindness, the splendour of 
His Countenance would have burned everything of His creation as far 
as He can see - is also light. By that light the Throne, the Footstool, 
the sun, the moon and all light is illuminated, and by it paradise is 
illuminated. This is also true in a metaphorical sense. So His Book 
is light. His law is light, faith and knowledge in the hearts of His 
Messengers and His believing slaves is light. Were it not for His light, 
darkness would have accumulated. Therefore every place in which 
His light is lacking is a place of darkness and constraint. 

tfThe likeness of His light]? to which He guides people, which is 
the light of faith and the Qur’an in the hearts of the believers 
«(is that of a niche in which is a lamp)?, because the niche concentrates 
the light of the lamp so that it is not scattered 
^the lamp is in a glass; the glass]? because of its purity and splendour 
«[is like a brightly-shining star^ that is, it shines like a star. 

That lamp which is in that shining glass is «{lit from a blessed tree: 
an olive^ that is, it is lit with olive oil, which shines the brightest 
when it is lit 


41 This refers to an olive tree in a place that receives sunlight throughout 
the day, not only when the sun is rising or setting. Olive trees that grow 
in such locations produce purer and higher-quality oil. (at-Tabari; Ibn 
Katheer; ar-Razi) 
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{[neither of the east)) only, so that it does not get any sun at the end 
of the day 

^nor of the west^ so that it does not get any sun at the beginning of the 
day. As it is neither of these two, it is in the middle of the earth, like 
the olive trees of Greater Syria, which get sun at both the beginning 
and the end of the day, so their oil is of good quality and good taste, 
and is the purest oil. Hence Allah says: 

{[whose oil)), because it is so pure, {[would almost glow [by itself] 
though no fire touched it)-). So if the fire does touch it, it shines very 
brightly. 

{[Light upon light^ that is, the light of the fire and the light of the oil. 

This likeness that Allah gives and applies to the believer, in whose 
heart is the light of Allah, refers to the natural disposition with which 
Allah created him. That disposition is likened to the pure oil; it is 
pure and is receptive to divine teaching and prescribed actions. When 
knowledge and faith reach his heart, that light will begin to shine in 
his heart, like the fire in the wick of the lamp. This refers to the heart 
that is pure and free of bad intentions and misunderstandings of the 
divine text. If faith reaches that heart, it will be illuminated greatly, 
because it is pure and free of contamination, like the purity of the 
shining glass. Thus in that heart are combined the light of sound 
natural inclinations, the light of faith, the light of knowledge and the 
purity of proper understanding of faith: light upon light. 

Because this comes from the light of Allah (-is), and not everyone 
is fit to receive it, Allah says: 

{[Allah guides to His light whomever He will)) who He knows is pure 
of heart, so faith will grow in his heart and it will benefit him and 
have an impact on him. 

{[Allah sets forth comparisons for people)) so that they may 
understand them, out of kindness towards them, and so that the truth 
may become clear and distinct from falsehood. Comparisons make 
the intended meanings clear when compared to something physical, 
so that people may leam those meanings and understand them clearly. 
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(•{and Allah has knowledge of all things)-) - His knowledge 
encompasses all things, so you should realise that when He sets forth 
comparisons, that is done by One Who knows the reality and details of 
all things, and that is in the interests of people, so they should strive 
to ponder and understand them, not turn away and oppose them, for 
He knows and you do not know. 

Because the places where the means of finding the light of faith 
and the Qur’an are most available are the mosques, Allah mentions 
them in the context of praise and speaking highly of them, as He says: 
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24:36. [Such lamps are lit] in houses [mosques] which Allah has 
ordained to be built so that His name may be remembered 
therein. In them His name is glorified morning and afternoon. 
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24:37. By men who are not distracted by buying or selling from the 
remembrance of Allah, or from establishing prayer or giving 
zakah. They fear a day when hearts will quiver and eyes will 
stare fixedly. 


24:38. [Their hope is] that Allah may reward them according to the 
best of their deeds and give them yet more out of His bounty, 
for Allah bestows His abundance without measure on whomever 
He will. 


As Allah is worshipped ({in houses)) of great virtue, which are the 
dearest of places to him, namely the mosques. He ({has ordained)) 
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that they «(be built so that His name may be remembered therein)*. 
These two things summarise the rulings on mosques, which includes 
building them, constructing them, sweeping them, cleansing them 
of impurities and dirt, protecting them from insane people and small 
children who do not know how to clean themselves from impurity, 
and from disbelievers; mosques are also to be protected from idle talk 
and the raising of voices in anything other than remembrance of Allah. 

^so that His name may be remembered therein)* this includes 
all prayers, obligatory and supererogatory, reading Qur’an, tasbeeh 
(glorifying Allah), tahleel (reciting the phrase la ilaha ilia Allah [there 
is no god but Allah]), and other kinds of dhikr, acquiring knowledge 
and teaching, discussing issues of religion, i‘tikaf, and other kinds 
of worship that are done in the mosques. Hence maintenance of the 
mosques is divided into two categories: maintaining and protecting the 
structure, and maintaining remembrance of Allah in them by praying 
and doing other acts of worship. The latter is the nobler of the two 
categories. 

Hence it is prescribed to offer the five daily prayers and Jumu‘ah 
prayer in the mosques, and this is obligatory according to most of the 
scholars, or recommended according to others. 

Then Allah (-is) praises those who stay in the mosques to worship, 
as He says: *(In them His name is glorified)* sincerely ^moming^ at 
the beginning of the day f(and afternoon)* at the end of the day. These 
two times are singled out because of their high status and because it 
is easier at these times to turn to Allah in worship. 

That includes tasbeeh (glorifying Allah) in prayer and otherwise. 
Therefore it is prescribed to recite the adhkcir and awrad 42 of the 
morning and the afternoon at those times. 


42 Awrad (sing, wird): Remembrance of Allah and glorifying Him in various 
phrases that are prescribed at different times as a voluntary act, which a 
Muslim commits to reciting on a daily basis, such as morning and evening. 
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(f By men)? that is, at those times they glorify Allah, and what good 
men they are, for they are not those who give precedence to worldly 
pleasures or trade, and the distractions of business. 

^who are not distracted by buying or selling)? - this includes any type 
of earnings through exchange. These men, even if they do engage in 
trade, buying and selling - and there is nothing wrong with that - they 
are not distracted by that and they do not give it precedence over (fthe 
remembrance of Allah, or from establishing prayer or giving zakah)?. 
Rather they make obedience and worship of Allah their ultimate desire 
and goal, and whatever gets in the way of that, they reject it. 

Because forsaking worldly matters is very hard for most people, 
and love of earning by means of various kinds of trade is dear to 
them, and giving it up is very hard for most of them, and it may not 
come naturally to them to give precedence to the rights of Allah over 
that. He mentions that which will motivate them to do it by means of 
encouragement and warnings: 

({They fear a day when hearts will quiver and eyes will stare fixedly^ 
due to severe terror and emotional and physical turmoil. Hence they 
fear that day, so it becomes easy for them to do righteous deeds and 
give up that which distracts them from such deeds. 

^[Their hope is] that Allah may reward them according to the 
best of their deeds^ what is meant by the best of their deeds is their 
righteous good deeds, because they are the best of all that they do, 
as they do both permissible deeds and others. The reward will only 
be for the good deeds. This is like the verse in which Allah (4s) says: 
((And Allah will absolve them of the worst of their deeds, and He will 
surely grant them their reward according to the best of their deeds. ^ 
(az-Zumar 39: 35) 

((and give them yet more out of His bounty)? - He will give them 
much more than the reward that is due for their deeds 
(•(for Allah bestows His abundance without measure on whomever 
He will)?; indeed He will give him a reward much greater than his 
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deeds deserve, and indeed much more than he ever hoped for. He 
will give him without counting or measuring. This is indicative of 
His great abundance. 
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24:39. As for the disbelievers, their deeds are like a mirage in a desert 
plain. The thirsty man thinks it is water until, when he reaches 
it, he finds it to be nothing. But he finds [the punishment of| 
Allah waiting, thus Allah will requite him in full, for Allah is 
swift in reckoning. 

24:40. Or [their deeds are] like the depths of darkness in a vast deep 
ocean, overwhelmed by waves, above which are other waves, 
above which are clouds; layers of darkness, one above another. 
If a man stretches out his hand [in this darkness], he can hardly 
see it. The one to whom Allah gives no light will have no light 
at all. 


These are two likenesses that Allah gives of the deeds of the 
disbelievers in terms of their falseness and how they will be of no 
avail to them, and how the doers will feel regret. 

<$As for the disbelievers]*, who disbelieved in their Lord and 
rejected His Messengers 

tftheir deeds are like a mirage in a desert plain)* that is, barren flat 
land in which there are no trees or plants. 
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^The thirsty man}* whose thirst is so intense that he imagines what 
others do not imagine 

«fthinks it is water)* because of his thirst, but this is a false perception; 
so he heads towards it to relieve his thirst. 

^until, when he reaches it, he finds it to be nothing}* then he regrets 
it greatly and that only exacerbates his thirst, because his hopes have 
been dashed. 

Thus the deeds of the disbelievers are like a mirage; they are 
seen, and the ignorant person who has no knowledge of things thinks 
that they are beneficial deeds, but he is deceived by their outward 
appearance, and he thinks that they also serve his own whims and 
desires. He also needs them and is in fact desperate for them, just as 
the thirsty man needs water, but when he comes to his deeds on the 
day of requital, he will find them lost and he will not find anything. 
But in fact they are not lost; rather he will find tj[the punishment of) 
Allah waiting, thus Allah will requite him in full}*. For nothing is 
hidden from Him, not even the smallest of deeds; nothing small or 
great will be missing. 

«[for Allah is swift in reckoning}*, so the ignorant should not think 
that this promise is slow in coming, for it will inevitably come. Allah 
likens it to a mirage in the desert plain, a place in which there are 
no trees or plants. This is the likeness of the hearts, in which there 
is no goodness and no righteousness by means of which they may 
be purified or blessed. That is because of the impediment, which is 
disbelief. 

The second likeness of the invalidity of the disbelievers’ good 
deeds is tfthe depths of darkness in a vast deep ocean, overwhelmed 
by waves, above which are other waves, above which are clouds}*. 
This refers to the darkness of the vast deep ocean, above which is 
the darkness of other layers of waves, and above that is the darkness 
of huge clouds, then above that is the darkness of the dark night. So 
this darkness is very intense, such that anyone in that situation, if 
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he (-(stretches out his hand [in this darkness], he can hardly see it]-), 
even though it is so close to him, so how about anything else? This 
is how the disbelievers are: layers of darkness have accumulated 
in their hearts: inherent darkness in which there is nothing good, 
above which is the darkness of disbelief; above that is the darkness 
of ignorance, and above that is darkness of the deeds which result 
from that which is mentioned above. Thus they remain confused in 
the darkness, wandering blindly in their confusion, turning away from 
the straight path and stumbling along the paths of misguidance. That 
is because Allah (is) has forsaken them and has not given them any 
of His light. 

((The one to whom Allah gives no light will have no light at all]), 
because he is a wrongdoer and ignorant, and there is nothing in his 
heart of goodness and light except what its Lord bestows upon it. 

It may be that these two likenesses refer to the deeds of all of the 
disbelievers, and each is applicable to all of them, so two likenesses 
are given in order to describe the situation from different angles. 
Or it may be that each likeness refers to a particular group: the first 
refers to the leaders and the second refers to the followers. And Allah 
knows best. 
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24:41. Do you not see that all who are in the heavens and on earth 
glorify Allah, as do the birds with wings outspread? Each knows 
its [own way] of praying and glorifying Him. And Allah has full 
knowledge of all that they do. 
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24:42. To Allah belongs the dominion of the heavens and the earth, 
and unto Him is the return [of all]. 


Here Allah points out to His slaves His greatness, His perfect 
power and authority, and the need of all created things for Him to 
take care of them and their need to worship Him: 

{(Do you not see that all who are in the heavens and on earth]) 
both animate beings and inanimate objects 

{(glorify Allah, as do the birds with wings outspread]-) that is, with 
their wings outspread in the air. 

{(Each]) of these created things {(knows its [own way] of praying and 
glorifying Him]) that is, each has its own way of prayer and worship, 
according to each situation, as is appropriate for it. Allah has inspired 
it to pray and glorify Him, either through the Messengers, as in the 
case of the jinn, humans and angels, or by inspiring it directly, as in 
the case of all other created things. This interpretation is more likely 
to be correct, based on the fact that Allah says: {(And Allah has full 
knowledge of all that they do]) that is, He knows all their deeds, and 
nothing of that is hidden from Him, and He will requite them for that. 
Based on that, this verse combines mention of His knowledge of the 
deeds of creatures for whom there is no requital, which they do on 
the basis of inspiration from Him, with mention of His knowledge 
of the deeds of those for whom there is requital, on the basis of those 
deeds. This verse is like the verse in which Allah (•$£> says: 

{(The seven heavens and the earth, and all those who are therein, 
glorify Him. There is not a thing that does not glorify Him with praise, 
but you do not understand their glorification. Verily, He is Forbearing, 
Oft-Forgiving.]) (a!-Isra ' I 7: 44) 

Having highlighted their servitude and need for Him - in the sense 
of worship and affirming His oneness, Allah now mentions their need 
for His sovereignty, care and control of their affairs, as He says: 

{(To Allah belongs the dominion of the heavens and the earth]), for 
He is the Creator and provider, and He controls them through His 
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religious and universal decree in this realm, and what He will decree 
of requital in the hereafter. This is based on the fact that He says: 
*(and unto Him is the return [of all]]? that is, the ultimate return of all 
creatures is to Him, and He will requite them for their deeds. 
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24:43. Do you not see that Allah drives along the clouds, then gathers 
them together, then piles them into heaps? Then you see the 
rain coming forth from their midst. He sends down hail from 
mountains [of clouds] in the sky; He strikes with it whomever 
He will and He averts it from whomever He will. The brightness 
of their lightning almost takes away the sight. 


24:44. Allah alternates the night and the day. Verily in this there is a 
lesson for those who have insight. 


That is, have you not seen with your own eyes the greatness of 
Allah’s might, and how He tidrives along the clouds]? in scattered 
pieces, *{then piles them into heaps]?, gathering the pieces together 
and piling them up like mountains. 

tfThen you see the rain]-) coming out of the clouds in scattered crops, 
to bring about benefit without harm. Then the streams and rivers are 
filled, and water flows through the wadis, bringing forth every type 
of beautiful plants. 

Sometimes Allah sends down from those clouds hail that destroys 
whatever it strikes, f(He strikes with it whomever He will and He 
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averts it from whomever He will)? according to His decree and 
wisdom, for which He is to be praised. 

c-(The brightness of their lightning)? that is, the lightning that 
emanates from the cloud, because it is so bright, ((almost takes away 
the sight)?. Is not the One Who creates the clouds and drives them 
towards His needy slaves, and sends down rain from them in such a 
way that it brings benefits and does not cause harm, perfect in might, 
His will is always done, and He is abundant in mercy? 

((Allah alternates the night and the day)? from hot to cold and from 
cold to hot, from night to day and from day to night; He causes the 
days to alternate among His slaves. 

((Verily in this there is a lesson for those who have insight)? that is, 
those who have reason with which to understand what they need to 
understand. Just as one sees physical things with one’s eyes, the one 
who has insight looks at creation, reflects upon it and leams from it 
the divine wisdom behind its creation, whereas the one who is ignorant 
looks at it in a heedless manner, just as animals look at it. 




(to 


24:45. Allah has created every living creature from water. Some of 
them move on their bellies, some walk on two legs and some 
walk on four. Allah creates whatever He wills; verily Allah has 
power over all things. 


Here Allah draws the attention of His slaves to what they see, for 
He has created all creatures that are on the face of the earth 


sunniconnect.com 



Soorat an-Noor 


(46) | 423 


^from water)* that is, the substance of all of that is water, as Allah 
(4g) says elsewhere: 

«f...And We have made from water every living thing...)? ( al-Anbiya' 
21: 30) 

The substance of animals that procreate is the water of the nutfah 
(drop of semen), when the male fecundates the female. With regard to 
animals that lay eggs in the ground, they only procreate by means of 
dampness, such as insects; there are none that procreate without water. 

The substance is the same, but the nature of each creature is 
different in many ways: 

^Some of them move on their bellies)? like snakes and the like 
«fsome walk on two legs)? like humans and many birds 
^and some walk on four)? like livestock animals, and so on. 

These differences in shape - despite having the same origin - 
indicates that Allah is able to do all that He wills. Hence He says: 

Allah creates whatever He wills)? of creatures, with the characteristics 
that He wants 

^verily Allah has power over all things)?. As He sent down rain upon 
the earth, it is one fecundation and the mother - namely the earth - 
is one, but the offspring (plants and trees) vary greatly in types and 
characteristics. 

^And on earth there are adjoining [yet different] tracts of land, and 
gardens of grapevines, grains and date palms, growing in clusters from 
one root or standing alone. They are irrigated with the same water, yet 
We cause some of them to excel others in taste. Surely in that there 
are signs for people of understanding.)? (ar-Ra d 13. 4) 
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24:46. Verily We have sent down to you revelations making things 
clear, and Allah guides whom He will to a path that is straight. 


That is. We had mercy on Our slaves, and We sent down to them 
clear signs that point to the teachings of Islam, praiseworthy manners 
and attitude, endowed with all that leads to guidance. Thus the issues 
become clear and guidance becomes distinct from misguidance. So 
there is no longer any specious argument to cling to and no reason 
for the slightest confusion for the one who sincerely seeks the truth, 
because it has been sent down from One Whose knowledge is perfect. 
Whose mercy is perfect and Whose explanation is perfect, so no one 
can explain things any more clearly than He. 

«{...and so that [after that] those who chose to perish [by choosing 
disbelief] might do so after seeing clear evidence, and those who chose 
to live [by choosing faith] might do so after seeing clear evidence...]» 
(al-Anfal 8: 42) 

«fand Allah guides whom He will]? of those who are destined for 
paradise 

t(to a path that is straight^ that is, a path that is clear and straightforward, 
and that leads to Him and to His paradise; it can be reached through 
knowledge of the truth, giving it precedence and acting upon it. 

Allah makes His revelations clear to everyone, but He singles out 
for His guidance whomever He will. This is His grace and bounty, 
and by His generosity. That is because He is just and He did not want 
to leave any excuse for anyone. Allah knows best who is deserving 
of His generosity. 
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24:47. They [the hypocrites] say: We believe in Allah and in the 
Messenger, and we obey. But after that, some of them turn 
away. Such are not [truly] believers. 


24:48. When they are called to Allah and His Messenger so that he 
may judge between them, some of them turn away in aversion. 

24:49. But if the right is on their side, they come to him willingly. 

24:50. Is it that there is a disease in their hearts? Or are they full of 
doubt? Or do they fear that Allah and His Messenger might deal 
unjustly with them? Nay, it is they who are the wrongdoers. 


Here Allah (*Jc) tells us about the situation of the wrongdoers, 
those in whose hearts is a disease, weakness of faith, hypocrisy, 
doubt or lack of knowledge. They speak words and make a show of 
commitment to faith and obedience to Allah, but then they do not act in 
accordance with what they say. Some of them turn away significantly 
from obedience, based on the fact that Allah says here: tfsome of 
them turn away)*. The one who turns away may have the intention 
of coming back to that from which he turned away, but in this case 
what is referred to is the one who turns away and does not turn back 
at all, and does not look at that from which he is turning away. You 
will find that this is applicable to many of those who claim to believe 
in Allah and be obedient to Him, but they are weak in faith; you will 
find that they do not do many acts of worship, especially those that 
are hard for many people, such as giving zakah, spending in ways 
that are obligatory or recommended, jihad in Allah's cause, and so on. 

«[When they are called to Allah and His Messenger so that he may 
judge between them)* that is, if an issue arises between them and 
someone else where a judgement is required, and they are called to 
the judgement of Allah and His Messenger (^g), 
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^some of them turn away in aversion'p seeking the rulings of the time 
of ignorance, and preferring the rulings of man-made laws over the 
rulings of Sharia, because they know that they are in the wrong and 
that Sharia only judges on the basis of what really is the case. 

^But if the right is on their side, they come to him)? that is, they 
come to the ruling of Sharia 

tfwillingly)? but that is not because it is the ruling of Sharia; rather 
that is because it coincides with their whims and desires. So they 
are not doing anything praiseworthy in this case, even if they come 
willingly, because the one who is a slave of Allah in a true sense is 
the one who follows the truth whether he likes it or not, whether it 
suits him or not. As for the one who follows Sharia when it coincides 
with his whims and desires and rejects it when it does not, and gives 
precedence to his whims and desires over Sharia, he is not a slave of 
Allah in a true sense. 

Allah says, criticising them for turning away from the ruling of 
Sharia: 

f(Is it that there is a disease in their hearts)? that undermines the healthy 
state of the heart and removes common sense, so that he becomes 
like a sick person who turns away from that which will benefit him 
and turns towards that which will harm him? 

«(Or are they full of doubt)? that has made them anxious about the 
ruling of Allah and His Messenger ($|2), so that they accused him of 
not judging in accordance with the truth? 

*(Or do they fear that Allah and His Messenger might deal unjustly 
with them?)? That is, are they afraid that an unfair and unjust ruling 
will be passed against them? Rather that is how they are, f(Nay, it 
is they who are the wrongdoers)?. As for the ruling of Allah and His 
Messenger it is based on the utmost justice and is in accordance 
with wisdom. 

d...But who could be better in judgement than Allah, for a people 
who are certain in faith?)? (al-Maidah 5: 50) 
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These verses indicate that faith is not just words, unless those 
words are accompanied by action. Therefore the one who turns away 
from obedience has no faith. 

It is obligatory to submit to the ruling of Allah and His Messenger 
(^) > n all cases, and if a person does not submit to that ruling, this 
is indicative of a disease in his heart and weakness in his faith. It is 
forbidden to think negatively of the rulings of Sharia or to think that 
they are contrary to justice and wisdom. 

Having described the condition of those who turn away from 
the rulings of Sharia, Allah now describes the condition of the 
praiseworthy believers: 




24:51. The only response of the believers, when they are called to Allah 
and His Messenger so that he may judge between them, is to 
say: We hear and we obey. It is they who will be the successful 
ones. 


24:52. Whoever obeys Allah and His Messenger, and fears Allah, and 
remains mindful of Him - it is they who will be the triumphant 
ones. 


ffThe only response of the believers)-) that is, the true believers 
whose deeds confirm their faith, when they are called to Allah and 
His Messenger (^) so that he may judge between them, whether that 
is in accordance with their whims and desires or otherwise, 
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«(is to say: We hear and we obey)? that is, we hear the ruling of Allah 
and His Messenger we respond to that to which he called us, 
and we obey him completely, without any reservation. 

«(It is they who will be the successful ones)? it is only they who 
will be successful, because success means attaining what is sought 
and being saved from what one fears, and no one will succeed except 
the one who refers to Allah and His Messenger (S||) for judgement, 
and obeys Allah and His Messenger (^). 

Having mentioned the virtue of obedience with regard to the 
rulings in particular, Allah now mentions the virtue of obedience in 
general terms, in all situations: 

fjWhoever obeys Allah and His Messenger)? by believing in what 
they say and complying with their commands, 

^and fears Allah)? that is, fear accompanied by knowledge, so he 
refrains from what is forbidden to him and restrains himself from 
following whims and desires. Hence Allah says, ^and remains mindful 
of Him)? by refraining from that which is prohibited, because being 
mindful of Allah (taqwa) - when it is mentioned in general terms - 
includes doing what is enjoined and refraining from what is forbidden. 
When this is mentioned alongside righteousness or obedience - as in 
this case - it is interpreted as referring to warding off the punishment 
of Allah by refraining from disobeying Him. 

f)it is they)? namely those who combine obedience to Allah, 
obedience to His Messenger (;||), fear of Allah and mindfulness 
of Him 

^who will be the triumphant ones)? as they will be saved from the 
punishment, because they avoided the causes that lead to that, and 
they will attain reward, because they did that which leads to it. So 
triumph is theirs alone. As for those who were not like that, they will 
miss out on triumph, according to what they failed to attain of these 
praiseworthy characteristics. 
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This verse also refers to the duty that is owed to Allah and His 
Messenger (^), namely obedience that stems from faith. It also 
mentions a duty that is owed exclusively to Allah, which is fear of 
Him and mindfulness of Him. There remains a third duty, that is owed 
exclusively to the Messenger («|§), which is respect and veneration. 
These three duties are also mentioned together in Soorat al-Fath, 
where Allah says: 

^So that you [O people] may believe in Allah and His Messenger, and 
support and honour him, and glorify Allah morning and afternoon. 
(al-Fath 48: 9) 
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24:53. They [the hypocrites] swear their most solemn oaths by Allah 
that, if you give the command, they will surely march forth. 
Say [O Muhammad]: Do not swear; [the real nature of your 
so-called] obedience is known. Verily Allah is well aware of 
all that you do. 

24:54. Say [O Muhammad]: Obey Allah and obey the Messenger. But 
if you turn away, he is only responsible for the duty entrusted 
to him and you are responsible for the duty entrusted to you. 
If you obey him, you will be rightly guided. The duty of the 
Messenger is only to convey the message in the clearest way. 


Here Allah tells us about the condition of those who stayed behind 
and did not go out for jihad with the Messenger (^); these were the 
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hypocrites and those in whose hearts was a disease and weakness of 
faith. They swore by Allah that ^if you give the command)? in the 
future, «(they will surely march forth)?. But Allah said, refuting what 
they said: 

«|Say [O Muhammad]: Do not swear)? that is, we do not need your 
oaths or excuses, for Allah has told us about you and the real nature 
of your obedience is known and is not hidden from us. We are aware 
of your reluctance and slowness with no excuse, so your apology and 
oath are pointless. Rather the one who may need to give an excuse 
and swear an oath is the one whose case is unclear. That is the one 
whose excuse may benefit him and prove his innocence, but in your 
case that is not acceptable at all. Rather what is expected and feared 
in your case is the punishment and vengeance of Allah. Therefore He 
warned them by saying: c-fVerily Allah is well aware of all that you 
do)?. And He will requite them for that in full. 

As for the Messenger (^), his role is to enjoin them to do what 
is right and to forbid them to do what is wrong. Hence Allah says: 

«(Say [O Muhammad]: Obey Allah and obey the Messenger)? then 
if they comply, that is because they are fortunate and blessed, 

«|But if you turn away, he is only responsible for the duty entrusted 
to him)? of conveying the message, and he has fulfilled that duty. 
t]you are responsible for the duty entrusted to you)? of obedience. But 
now the situation has become quite clear, and it is obvious that you 
are misguided and are deserving of punishment. 

«(If you obey him, you will be rightly guided)? to the straight path 
in word and deed, but there is no way for you to be guided except 
through obedience; without that it is not possible for you to be guided, 
and in fact it is impossible. 

^The duty of the Messenger is only to convey the message in the 
clearest way)? that is, to convey it in the clearest manner so that there 
will be no doubt or confusion left for anyone. And he did indeed do 
that; he conveyed the message clearly. But the one who will bring 
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you to account and requite you for your deeds is Allah (4c); the 
Messenger (^g) has no control over that and he has done what was 
required of him. 


O 0 



24:55. Allah has promised those among you who believe and do 
righteous deeds that He will surely make them successors [to 
power] in the land, as He made those before them successors; 
that He will surely establish for them their religion that He has 
chosen for them; and that He will surely cause their [present] 
state of fear to be replaced by peace and security. [That is 
because] they worship Me alone and do not associate anything 
with Me. If any are ungrateful after this, it is they who are the 
evildoers. 


This is one of the true promises of Allah, the interpretation and 
fulfilment of which was witnessed. He promised to those of this 
Ummah who believed and did righteous deeds that He would make 
them successors to power in the land, and they would become people 
of authority, in charge of its affairs, and that He would establish for 
them their religion that He had chosen for them, namely the religion 
of Islam which is superior to all other religions, which He chose for 
this Ummah because of its virtue and high status, and because He 
blessed it by enabling them to establish the religion and to implement 
its teachings and laws, both visible and hidden, with regard to 
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themselves and others, because the followers of all other religions, 
and all the disbelievers, are to be defeated and humiliated; and He 
promised to replace their fear - because of which a Muslim could 
not practise his religion openly without suffering persecution from 
many of the disbelievers, as the number of Muslims was very few 
in comparison to others, and all the people of earth at that time had 
ganged up on them and were scheming against them - with peace 
and security. 

So Allah promised these things to them at the time when this verse 
was revealed, when they had not yet witnessed being made successors 
in the land and being given authority, or being able to establish the 
Islamic religion in complete security, so that they could worship Allah, 
not ascribing any partner to H im, without fearing anybody but Allah. 
The early generations of this Ummah had such strong faith and did 
such righteous deeds that they surpassed others, so Allah gave them 
power in the land and control over people, and they conquered the east 
and the west of the earth, and they achieved complete security and 
power. This is one of the dazzling and wondrous signs of Allah, that 
will continue until the onset of the Hour. Every time they establish 
faith and do righteous deeds, they will inevitably find what Allah 
promised them. The disbelievers and hypocrites only gain power over 
them and sometimes get the upper hand because of the shortcomings 
of the Muslims in terms of faith and righteous deeds. 

t|If any are ungrateful after this|* that is, after you have been given 
full power and authority, O Muslims 

cfit is they who are the evildoers^ who have drifted away from 
obedience to Allah and have become corrupt, so they are no longer 
righteous people and are no longer qualified for anything good, 
because if a person gives up faith when the religion is prevailing and 
its enemies have been defeated, and there are no impediments to faith, 
this is indicative of his corrupt intentions and evil nature, because he 
has no reason to abandon faith except that. 
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This verse indicates that Allah gave power to those who came 
before us and made them successors to power in the land, as Moosa 
said to his people: 

It may well be that your Lord will destroy your enemy and make 
you successors in the land, so that He may see how you will do.)? 
(al-A ‘rdf 7: 129) 

And Allah (4s) says: 

^But it was Our will to bestow favour upon those who were oppressed 
in the land, to make them leaders and cause them to inherit [the land], 
and to establish them in the land...)? (al-Qasas 28. 5-6) 


(ov-oi 


24:56. Establish prayer, give zakah and obey the Messenger, so that 
you may be shown mercy. 

24:57. Do not think that those who disbelieve can escape [Allah’s 
punishment] on earth. Their abode will be the fire, a hapless 
journey’s end. 


Here Allah enjoins establishing prayer with all of its essential 
parts, conditions and etiquette, both outwardly and inwardly, and the 
giving of zakah from the wealth that Allah has entrusted to His slaves 
and given to them, by giving it to the poor and others whom Allah 
has designated as recipients of zakah. These two are the greatest and 
most virtuous acts of worship, in which are combined the fulfilment 
of duties towards Allah and towards His creation, in which the 
individual shows devotion to Allah and shows kindness to people. 
That is followed by a general command: 
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tfand obey the Messenger]*, by complying with what he enjoins 
and refraining from what he forbids. 

^Whoever obeys the Messenger has obeyed Allah... (an-Nisa’4: 80) 
*{so that]?, if you do this, «jyou may be shown mercy]?. Whoever 
seeks mercy, this is the way to attain it. Whoever hopes to find mercy 
without establishing prayer, giving zakah and obeying the Messenger 
($g|) is indulging in wishful thinking and is lying; his nafs has made 
him feel content with wishful thinking. 

tjDo not think that those who disbelieve can escape [Allah’s 
punishment] on earth]? that is, do not be deceived by what they are 
given in the life of this world of ease and pleasure. Although Allah 
gives them respite. He does not forget about them. 

*[We will allow them to enjoy life for a little while, then We will drive 
them to a harsh punishment.^ (Luqmdn 31:24) 

Hence Allah says here: ^Their abode will be the fire, a hapless 
journey’s end]? that is, what a wretched destination is the destination 
of the disbelievers, for it is a destination of evil, loss and eternal 
punishment. 
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24:58. O you who believe, let any slaves you may own, and those 
among you who have not yet reached puberty, ask permission 
[to enter] at three times: before fajr prayer, when you have 
undressed [in order to rest] at midday and after 'isha ' prayer; 
these are three times of privacy for you. Beyond that there is no 
blame on either you or them in moving about freely, attending to 
one another. Thus does Allah make clear to you His revelations, 
for Allah is All-Knowing, Most Wise. 

24:59. And when the children among you reach puberty, let them also 
ask permission [to enter, at all times], as their elders do. Thus 
does Allah make clear to you His revelations, for Allah is All- 
Knowing, Most Wise. 


Here Allah instructs the believ ers that their slaves and those among 
them who have not yet reached puberty should ask permission to enter. 
He mentions the wisdom behind that, and states that there are three 
times of privacy when permission to enter must be sought: the time 
when they go to sleep at night after ‘isha’ prayer; when they wake up 
before fajr prayer; and during the mid-day siesta. No mention is made 
of the state of dress in the case of the time after ‘isha’ and the time 
before fajr, because usually the sleeper at night wears something other 
than his usual day-time garments. However, with regard to sleeping 
during the day, because it is usually brief, the individual may sleep in 
his ordinary, day-time clothes, or he may change his clothes or remove 
some of his clothes, as mentioned here: {[when you have undressed 
[in order to rest] at middayp, which refers to the siesta in the middle 
of the day; if that is the case, then permission to enter must be sought. 

At these three times, slaves and small children, like all others, 
should not be allowed to enter except with permission. Concerning 
all other times apart from these three, Allah says: 

{(Beyond that there is no blame on either you or them)? that is, they 
are not like others, because they are always needed, so it would be too 
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difficult for them to have to ask permission every single time. Hence 
Allah says: there is no blame on either you or them in moving about 
freely, attending to one another)? that is, coming and going among 
you, doing their work and attending to your needs. 

^Thus does Allah make clear to you His revelations^, accompanied 
by an explanation of His wisdom, so as to increase you in conviction 
and compliance, and so that you may appreciate the mercy and wisdom 
of the Lawgiver. Hence He says 

^for Allah is All-Knowing, Most Wise)?. His knowledge encompasses 
all that must exist, or that cannot possibly exist, or that may possibly 
exist, and the wisdom on the basis of which everything is put in the 
right place. Hence He has given every creature the shape and structure 
that suits its nature, and He issues each ruling in a manner that suits 
the wisdom behind it, including these rulings which He explains and 
highlights their beauty. 

^And when the children among you reach puberty)? by the emission 
of maniy (semen) either when awake or asleep, 

^let them also ask permission [to enter, at all times], as their elders 
do)?. Their elders are those whom Allah mentions in a previous verse: 
«|0 you who believe, do not enter houses other than your own until 
you have asked permission and greeted their occupants; that is better 
for you, so that you may pay heed^ (24: 27). 

^Thus does Allah make clear to you His revelations^ and He 
clarifies them, explaining their rulings in detail 
^for Allah is All-Knowing, Most Wise)?. 

In these two verses we learn many things, including the following: 

• Masters of slaves and guardians of small children are instructed 
to teach their slaves and the children under their guardianship 
Islamic knowledge and etiquette, because Allah addresses them 
here by saying: «{0 you who believe, let any slaves you may own, 
and those among you who have not yet reached puberty...^. 
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That can only be done by teaching them and disciplining them, 
hence He says: ^Beyond that there is no blame on either you 
or them}). 

• It is enjoined to respect that which is private and take 
precautionary measures to attain that in all ways. With regard 
to any place or location in which a person’s ‘awrah may be 
seen, it is prohibited to bathe, wash one’s private parts and so 
on in that place. 

• It is permissible to uncover the ‘awrah when needed, such as 
when going to sleep, when urinating and defecating, and so on. 

• The Muslims used to take a nap or siesta during the day, as 
they used to sleep at night, because Allah addressed them with 
reference to the habits and customs that existed at the time of 
revelation. 

• In the case of a small child who has not yet reached the age 
of puberty, it is not permissible to let him see the ‘awrah of 
any other person, just as it is not permissible to let his ‘awrah 
be seen, because Allah only enjoined that they should seek 
permission to enter because of something that is not permissible. 

• It is also not permissible for a slave to see the ‘awrah of his 
master, or for the master to see the ‘awrah of his slave, as we 
mentioned in the case of the small child. 

• Preachers, teachers and so on who speak about issues of 
knowledge should accompany that with mention of the reason 
and wisdom behind it, and the basis for it. They should not just 
tell people about rulings with evidence, without explaining why. 
That is because when Allah stated the ruling under discussion 
here, He gave reasons for it by saying: ^these are three times 
of privacy for youjj. 

• Small children and slaves are included in these verses as their 
guardians and masters are also included, because Allah says: 
«fBeyond that there is no blame on either you or them}). 
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• The saliva of a minor is tahir (pure), even after the occurrence of 
impurities such as vomiting, because Allah Ofe) says: (-(moving 
about freely)). Furthermore, the Prophet (^) said, when he was 
asked about cats: 

«They are not najis (impure); rather they are among those who 
move about freely among you.» (A sound hadith recorded by 
at-Tirmidhi) 

• It is permissible for a person to tell the children under his care to 
do tasks for him, within reason, so long as it is not too difficult 
for the child, because Allah says: (-(moving about freely)). 

• The rulings discussed in the verse all have to do with children 
below the age of puberty. After they reach the age of puberty, 
they can only enter after asking permission. 

• The sign of reaching puberty is ejaculation; all the Islamic 
rulings that are connected to reaching puberty come into effect 
once ejaculation has occurred. This is a matter concerning which 
there is scholarly consensus; the differences of opinion have to 
do with whether age or the appearance of pubic hair count as 
signs of puberty. And Allah knows best. 



24:60. With regard to elderly women who have no interest in marriage, 
there is no blame on them if they put aside their outer garments, 
without aiming to flaunt their adornments. But if they refrain 
from doing so, that is better for them. And Allah is All-Hearing, 
All-Knowing. 


sunniconnect.com 


Soorat an-Noor 


(60) | 439 


Elderly women are those who no longer hope for marriage and 
no longer feel desire. 

^who have no interest in marriage)* that is, they do not want to 
get married, and they are not sought for marriage, because they have 
grown old and are no longer desirable, or they have lost their looks. 
They no longer feel desire and they are no longer desirable. 

^there is no blame)* or sin «fon them if they put aside their outer 
garments)* such as the face veil and the like, concerning which Allah 
says to women: «(And let them draw [part of] their headcovers over 
their chests]* (24: 31). 

In the case of these women, it is permissible for them to uncover 
their faces, because there is no fear of such a woman causing 
temptation to others or being tempted herself. As it is stated that there 
is no blame on them if they put aside their outer garments, one may 
think that it is permissible for them to adorn themselves; therefore in 
order to avoid this misunderstanding, Allah says: ^without aiming to 
flaunt their adornments^ that is, without showing their adornments 
to people, such as beautifying themselves by wearing a fancy outer 
garment whilst covering the face, or stamping the feet in order to make 
known what is hidden of adornments, because the mere presence of 
adornment - even if it is hidden, and even if she is not desirable and 
there is no possibility of being tempted by her - could cause the one 
who looks at her to fall into sin. 

f[But if they refrain from doing so, that is better for them)* 
refraining means seeking chastity by taking measures to achieve that, 
such as getting married and refraining from that which it is feared 
may lead to temptation. 

«(And Allah is All-Hearing)* and hears all voices 
All-Knowing)*: He knows people’s intentions and aims, so women 
should beware of all bad words and bad intentions, and understand 
that Allah will requite them for that. 
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24:61. There is no blame on the blind nor any blame on the lame nor 
any blame on the sick nor on yourselves if you eat from your 
own houses, or from the houses of your fathers, or from the 
houses of your mothers, or from the houses of your brothers, 
or from the houses of your sisters, or from the houses of your 
paternal uncles, or from the houses of your paternal aunts, or 
from the houses of your maternal uncles, or from the houses 
of your maternal aunts, or from houses of which the keys are 
in your possession, or the houses of your friends. There is no 
blame on you if you eat together or separately. But when you 
enter houses, greet one another with salam , a greeting from 
Allah, blessed and good. Thus does Allah make clear to you 
His revelations, so that you may understand. 


Here Allah Os) tells us of the blessings that He bestows upon His 
slaves, and that He has not imposed any hardship on them in religion; 
rather He has made it very easy: 

sfThere is no blame on the blind nor any blame on the lame nor any 
blame on the sick)* that is, there is no blame on these people for not 


sunniconnect.com 



Soorat an-Noor 


(61) | 441 


doing duties for one of the reasons mentioned. This refers to jihad and 
other things that the one who is blind cannot do because he cannot see, 
and the one who is lame cannot do because his limbs are not sound, 
and the one who is sick cannot do because he is not in good health. 
Because of this general meaning, the words are mentioned in general 
terms and are not restricted, as is the case with the following phrase: 
^nor on yourselves^ that is, there is no blame on yourselves 
^ifyou eat from your own houses^ that is, the houses of your children. 
This is in accordance with the hadith that is proven to be sound: 
«You and your wealth belong to your father.» (Recorded by Ibn Majah; 
al-Albani graded it as sound) 

- another hadith says: 

«The best of what you eat is what you earn yourselves, and your 
children are included in what you eam.» (An authentic hadith recorded 
by at-Tirmidhi) 

The phrase tjfrom your own houses^ does not refer to a person’s 
own house, because that would be stating the obvious, and Allah 
would not state something that is so obvious; moreover, saying that 
there is nothing wrong with that may give the impression that there 
is something sinful in the case of those mentioned here, whereas in 
the case of a person’s own house, no one would think such a thing. 

«(or from the houses of your fathers, or from the houses of your 
mothers, or from the houses of your brothers, or from the houses of 
your sisters, or from the houses of your paternal uncles, or from the 
houses of your paternal aunts, or from the houses of your maternal 
uncles, or from the houses of your maternal aunts)J these cases are 
quite clear. 

«for from houses of which the keys are in your possession^ that is, 
houses which have been entrusted to you and are under your care, or 
houses that belong to someone who is under your guardianship, and 
the like. With regard to the interpretation of this phrase as referring 
to slaves, that is not valid, for two reasons: 
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Firstly: it is not said concerning a slave that one “owns his keys”; 
rather one would say “those whom you own” and the like, because 
the master owns the entire slave, not just his keys. 

Secondly: the houses of slaves are no different from a man’s own 
house, because the slave and all that he owns belong to his master, 
so there is no reason to say that there is no blame in eating from your 
slave’s house. 

^or the houses of your friends^. The statement that there is no 
blame on eating from these houses applies to cases where that is done 
without express permission. The wisdom behind it is known from 
the context: the custom with regard to the people mentioned here is 
usually to tolerate a person’s eating from them, because of close blood 
ties, complete authority, or close friendship. But if it is known that a 
person does not allow that or is stingy with regard to food, then it is 
not permissible to eat from his house, and blame is not lifted in that 
case, because of the reason mentioned above. 

^There is no blame on you if you eat together or separately^ - 
all of that is permissible. If the members of a household eat together, 
or each one of them eats on his own, this verse says that there is no 
blame, but that does not mean that eating separately is better, because 
it is preferable to eat together. 

^But when you enter houses^ - this includes both a person’s own 
house and the houses of others, whether there is anyone in the house 
or not. When a person enters a house, «fgreet one another with salam)». 

It is prescribed to say salam when entering houses, with no 
differentiation between one type of house and another, whereas with 
regard to asking permission, there are some differences in the rulings 
as stated above. 

Then Allah praises this salam, saying: «fa greeting from Allah, 
blessed and good)» that is, when you say salam, by saying as-salamu 
'alaykum wa rahmatullahi wa barakatuhu (peace be upon you and 
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the mercy of Allah and His blessings) or as-salamu ‘alayna wa ‘ala 
‘ibadillah is-saliheen (peace be upon us and upon the righteous slaves 
of Allah) when you enter houses, this is ^a greeting from Allahjj. 
That is. He has prescribed it for you and has made it your greeting 
^blessed)-) because it implies attaining mercy, blessing, growth and 
increase 

«fand good)) because it is one of the good words that are beloved by 
Allah, for it shows kindness, love and affection to the one who is 
greeted. 

Having explained to us these sublime rulings, Allah now says: 
^Thus does Allah make clear to you His revelations)) that point to 
His rulings and the wisdom behind them 

«(so that you may understand!) what He reveals to you regarding the 
rulings, so that you may understand them and comprehend them, and 
so that you may be people of reason and mature understanding, for 
knowing the rulings and understanding them properly increases one 
in wisdom and causes understanding to grow, because the meaning 
of these verses and the etiquette they describe are most sublime, and 
the reward matches the deed. Just as the individual used his reason 
in order to understand the revelation of his Lord and to reflect upon 
His revelations to which He called him, He will increase him in 
understanding. 

This passage points to the general holistic principle that “custom 
and tradition make exceptions to what is stated in general, just as one 
statement may make specific what is stated in general.” Although in 
principle it is not allowed to eat the food of another person, Allah 
made an exception allowing one to eat from the houses of the people 
mentioned here, because custom and tradition allow that. With regard 
to issues that depend on permission from the owner of the thing, if 
it is known that he gave permission, either verbally or according to 
custom, it is permissible to go ahead and make use of it. 
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This indicates that the one who is taking care of a person’s house 
and has authority concerning it, such as his wife, sister and the like, 
may eat from it according to what is customary, and give to the poor 
on a reasonable basis. 

It also indicates that it is permissible to share food, whether people 
eat together or separately, even if that leads to some of them eating 
more than others. 
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24:62. The true believers are those who believe in Allah and His 
Messenger. When they are with him for a matter of communal 
concern, they do not depart until they have asked his permission. 
Those who ask your permission [O Muhammad] are those who 
believe in Allah and His Messenger, so when they ask your 
permission to attend to some of their own affairs, then give 
permission to whomever you wish among them and ask Allah’s 
forgiveness for them, for Allah is Oft-Forgiving, Most Merciful. 

24:63. Do not regard the summons of the Messenger to you as being 
like your summoning of one another. Allah surely knows those 
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of you who try to slip away surreptitiously. So let those who go 
against His command beware lest some calamity strikes them 
or a painful punishment befalls them. 

24:64. Verily to Allah belongs all that is in the heavens and on earth. 
He surely knows your condition [of sincere faith or hypocrisy]. 
On the day they return to Him, He will inform them about what 
they used to do. And Allah has knowledge of all things. 


Here Allah instructs His believing slaves that when they are with 
the Messenger (3l|) dealing with a matter of communal concern - 
that is, something that requires all to be present - such as jihad, 
consultation and similar matters that concern all the believers, what 
is required is for them all to meet together and not be scattered. So 
the one who truly believes in Allah and His Messenger (s^) should 
not leave for some reason, or go back to his family, or go to attend to 
some of his own affairs that would keep him away from them, except 
with the permission of the Messenger ($&) or his representative after 
he is gone. Allah has made it a condition of faith that no one should 
leave without permission, and He praised them for doing that and for 
their good manners with His Messenger (^) and those in authority 
over them. Hence He says: f(Those who ask your permission [O 
Muhammad] are those who believe in Allah and His Messenger]?. But 
should he give them permission or not? Two conditions are mentioned 
for giving permission to them: 

1- That there should be some personal matter or errand that they 
want to attend to. As for the one who asks for permission to 
leave with no excuse, he should not give him permission; 

2- He should agree to give his consent because there is a good 
reason to do so, and no harm should result to the one who gives 
permission. 

Allah says: sfso when they ask your permission to attend to some 
of their own affairs, then give permission to whomever you wish 


sunniconnect.com 



446 I Tafseer as-Sa ‘di 


Juz' 18 


among them)?. If he has good reason to leave and asks for permission 
to do so, then if there is an interest to be served by his staying and not 
leaving, such as if he could help by giving his opinion, or because 
of his courage and the like, then he should not give him permission 
to leave. 

However, even if he asks permission to leave, and is given 
permission, subject to these two conditions, Allah instructs His 
Messenger (3^§) to pray for forgiveness for him, because perhaps 
he is falling short by seeking permission to leave. Hence Allah says: 
((and ask Allah’s forgiveness for them, for Allah is Oft-Forgiving, 
Most Merciful)? - He will forgive their sins and have mercy on them, 
by allowing them to seek permission to leave even when they have 
an excuse for doing so. 

((Do not regard the summons of the Messenger to you as being like 
your summoning of one another)? that is, do not make the Messenger’s 
summoning of you and your summoning of him like your summoning 
of one another, because if he summons you, it is obligatory for you 
to respond. It is even obligatory to respond to the Messenger (i||) 
when one is praying. There is no one whose opinion the Ummah 
must accept and comply with except the Messenger (<|§), because 
he is infallible and we are commanded to follow him. Allah (4g) says 
elsewhere: 

t(0 you who believe, respond to Allah and His Messenger when he 
calls you to that which will give you life...)? (al-Anfal 8: 24) 

The word translated above as (-(summons)? may also mean ‘call’, 
therefore another meaning of this verse is: do not make your calling 
of the Messenger (*||) like your calling of one another. So do not 
say, “O Muhammad” or “O Muhammad ibn ‘Abdullah”, when you 
call him, as you do when calling one another. Rather, because of his 
honour and virtue, and because of his being distinct from others, one 
should say, ‘‘O Messenger of Allah” or “O Prophet of Allah”. 
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^Allah surely knows those of you who try to slip away 
surreptitiously)?. Having praised those who believe in Allah and 
His Messenger (^), who - when they are with him for a matter of 
communal concern - do not leave until they have asked his permission, 
Allah now warns those who do not do that and who leave without 
asking permission, even though you (O Muslims) were unaware of 
their sneaking away, which is what is meant by the phrase ^those of 
you who try to slip away surreptitiously)? - that is, they hide behind 
something at the time when they slip away, so as to be hidden from 
view. Allah is aware of them and He will requite them for that in full. 
Therefore He warns them by saying: 

^So let those who go against His command beware)? that is, those 
who leave to attend to some of their own affairs and go against the 
command of Allah and His Messenger (i|§); so how about those who 
do not leave to attend to some of their own affairs; rather they leave 
because they are simply going against Allah’s command, without any 
affairs to attend to? 

«flest some calamity)? that is, something bad ^strikes them or a painful 
punishment befalls them)?. 

^Verily to Allah belongs all that is in the heavens and on earth)? in 
the sense that He owns them and they are His slaves, and He controls 
them by His decree and His religious rulings. 

«|He surely knows your condition [of sincere faith or hypocrisy])? 
that is, His knowledge encompasses all that you do of good and evil, 
and He knows all your deeds, for He encompasses them with His 
knowledge. His pen has written it all down, and the noble scribes 
(the angels) are recording it. 

?(On the day they return to Him^ that is, the Day of Resurrection 
^He will inform them about what they used to do)? that is. He will 
tell them about all their deeds, small and great, exactly what they did, 
and He will summon their physical faculties to testify against them, 
and they will be treated on the basis of grace or justice. 
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Having mentioned that His knowledge specifically encompasses 
their deeds, Allah now states that His knowledge goes beyond that, 
as He says: And Allah has knowledge of all things)?. 


This is the end of the commentary on Soorat an-Noor. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 
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Soorat al-Furqan 

(Ylakki, according to 
the majority of scholars) 




In the name of Allah, 
the Most Gracious, the Most Merciful 
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25:1. Blessed be He Who sent down the criterion [between right and 
wrong, namely the Qur’an] to His slave, so that it may be a 
warning to the worlds, 

25:2. He to Whom belongs the dominion of the heavens and the earth. 
He has never begotten a son, and has no partner in His dominion. 
He has created all things and determined their design and nature 
in accordance with a precisely accurate plan. 


This is a statement of the perfect might and majesty of Allah, 
that He is One and unique in all aspects, and that His generosity and 
kindness are abundant. 
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«{Blessed be He)) that is, glorified be He, for His attributes are most 
perfect and His goodness is abundant. One of His greatest favours 
and blessings is that He has sent down this Qur’an to differentiate 
between lawful and prohibited, guidance and misguidance, those who 
are destined for paradise and those who are destined for hell. 

«fto His slaved namely Muhammad (^), who reached the highest 
level of servitude and surpassed all the Messengers 
efso that it may be)) - this refers to the sending down of the criterion 
to His slave. 

«{a warning to the worlds)), warning them of the might and vengeance 
of Allah and explaining to them how to attain His pleasure and avoid 
His wrath, so that whoever accepts His warning and acts accordingly 
will be among those who are saved in this world and the hereafter, 
those who will attain eternal happiness and everlasting glory. Can there 
be anything greater than this blessing and this grace and kindness? 
Blessed be the One Whose kindness and blessings include this. 

^He to Whom belongs the dominion of the heavens and the earth)) 
that is, He alone controls them and all who are in them of His slaves 
submit to His greatness, humble themselves before His Lordship and 
are in need of His mercy; ^He has never begotten a son, and has no 
partner in His dominion)). 

How could He have a son or a partner when He is the Sovereign and 
all others are slaves, He is the Subduer and all others are subdued, He 
is Self-Sufficient in all aspects, and all created beings are inherently 
in need of Him in all aspects? 

How could He have a partner in dominion, when the forelocks of 
all people are in His Hand, so they cannot move or halt, or do anything 
except by His leave? Exalted be Allah far above that; the one who says 
such a thing has not given due recognition to Him. Hence He says: 

^He has created all things)) that is, everything that the upper and 
lower realms contain, including animate beings, plants and inanimate 
things. 
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*{and determined their design and nature in accordance with a precisely 
accurate plan® that is. He has given each created thing that which 
befits it and suits it of attributes, in accordance with what His wisdom 
dictates, so that no sound reason could imagine any created thing to 
be any different in its shape and image from what we see now. In fact, 
there is no location for any part or faculty of any created thing that is 
better suited to it than where it is now. Allah (4?) says: 

^Glorify the name of your Lord, the Most High, Who created and 
fashioned in due proportion. ® (al-A 'la 87: 1-2) 

- and: 

«(...Our Lord is He Who gave all things their form and nature, then 
guided them [as to how to function and yield the benefits for which 
they were created].}) (Ta Hd 20: 50) 

Having highlighted His perfection in greatness, and His abundant 
kindness, this dictates that it is He alone Who should be loved, 
worshipped and venerated, the only One to Whom we should be 
devoted, with no partner or associate. Therefore it is appropriate to 
describe as false the worship of anything other than Him. 



25:3. They have taken other gods besides Him that can create nothing 
but are themselves created; they have no power either to harm 
or benefit themselves, and they have no power to cause death, 
give life or resurrect. 


That is, one of the strangest things, which is most indicative of 
their foolishness and lack of reason, and indeed is most indicative 
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of their wrongdoing and audacity towards their Lord, is the fact that 
they have taken as gods these things that are completely helpless, that 
are unable to create anything and are themselves created; in fact they 
made some of them with their own hands. 

«jthey have no power either to harm or benefit themselves)* that 
is, either to a small extent or a great extent. 

fjand they have no power to cause death, give life or resurrect)* that 
is, to raise up after death. One of the greatest conclusions of rational 
thinking is that these cannot be gods; this idea is corrupt and the minds 
of those who worship them - taking them as gods and partners to the 
Creator of all things, Who created them without having any partner in 
that, the One in Whose Hand is the power to bring benefit and cause 
harm, the One Who gives life and causes death - are corrupt. He will 
resurrect those who are in the graves and will bring them together 
on the Day of Resurrection, and in the hereafter He has created two 
abodes for them: an abode of doom, humiliation and punishment, for 
those who took other gods alongside Him, and an abode of triumph, 
happiness and eternal bliss, for those who took Him alone as their God. 

Having affirmed, with clear and definitive evidence, the soundness 
of His oneness and the falseness of its opposite, Allah then affirms 
the soundness of the message and the falseness of the views of those 
who opposed that message and objected to it: 


(1-t :oVij-»Jl Sj ^( 2 ) 
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25:4. The disbelievers say: This [the Qur’an] is nothing but a lie that 
he has fabricated, with the help of other people. What they say 
is unjust and false. 

25:5. And they say: Tales of the ancients that he has written down; 
they are dictated to him morning and afternoon. 

25:6. Say: It [the Qur’an] has been sent down by Him Who knows 
all that is hidden in the heavens and the earth. Verily He is Oft- 
Forgiving, Most Merciful. 


That is, as for those who disbelieved in Allah, their disbelief led 
them to say concerning the Qur’an and the Messenger This 
Qur’an is a lie; it was fabricated by Muhammad (^§) and falsely 
attributed to Allah, and some other people helped him with that. 

But Allah refitted their words by stating that this was arrogance on 
their part, and that they were uttering words of injustice and falsehood, 
that cannot be accepted by anyone. They were the people who knew 
the most about the Messenger («^g) and his perfect sincerity, honesty 
and righteousness; they knew that neither he nor anyone else was 
able to bring something like the Qur’an, which is the most sublime 
of words, and they knew that he did not meet anyone who could help 
him with that. Rather what they suggested was unjust and false. 

Among other things, they said concerning him: This that 
Muhammad has brought is *(Tales of the ancients that he has 
written down]) that is, these are stories and fables of the earlier nations 
that they transmitted from one to another, then Muhammad ($||) wrote 
them down as they were dictated to him. 

tfthey are dictated to him morning and afternoon]-). These words of 
theirs contained a number of grievous accusations, including the 
following: 

• They accused the Messenger (3|g), who was one of the most 
righteous and sincere of people, of lying and committing a 
gravely audacious deed. 
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• They said concerning this Qur’an - which is the truest, greatest 
and most sublime of speech - that it was a lie and a fabrication. 

• This implies that they were able to produce something like it, 
and suggests that man, who is created and is imperfect in all 
aspects, could compete with the Creator Who is perfect in all 
aspects, with regard to one of His attributes, namely His words. 

• The character of the Messenger (^) was well known, and they 
had the most knowledge of his character and were aware that 
he could not write or meet someone who would write for him, 
but they made claims to that effect. 

Therefore Allah refuted them by saying: ((Say: It [the Qur’an] has 
been sent down by Him Who knows all that is hidden in the heavens 
and the earth ]•) that is, it has been sent down by One Whose knowledge 
encompasses all that is in the heavens and all that is on earth, both 
unseen and seen, what is known and what is secret. This is like the 
verse in which Allah says: 

(•(Verily, this [Qur’an] is a revelation from the Lord of the worlds; the 
faithful Spirit [Jibreel] has brought it down to your heart so that you 
may be one of the warners.p (ash-Shu'ara 26. 192-194) 

The argument against them here is that the One Who sent it down is 
the One Whose knowledge encompasses all things, so it is impossible 
for a created being to make up this Qur’an and say: This is from Allah, 
if it was not from Him, and to regard it as permissible to fight those 
who oppose him, and to take their wealth, and to claim that Allah 
told him to do that, when Allah knows all things, yet He is supporting 
him against his enemies and giving him control over people and their 
lands. No one can deny this Qur’an unless he denies the knowledge 
of Allah, and no group ever said such a thing, apart from the Dahri 43 
philosophers who do not believe in the hereafter. 


43 Dahri: The Dahris were a type of heretical philosophers who did not 
believe in the hereafter; some Dahris even denied the existence of the 
Creator Himself. 
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Moreover, referring to the all-encompassing knowledge of Allah 
will alert them to the importance of pondering the Qur’an and 
encourage them to do so, for if they ponder it, they will see in it 
knowledge and rulings of Allah which will definitively prove that 
it can only be from the Knower of the unseen and the seen. Despite 
their denial of Allah’s oneness and the message of His Prophet 
by His grace towards them, Allah does not leave them in the depths 
of their disbelief and wrongdoing; rather He calls them to repent and 
turn to Him, and He promises them forgiveness and mercy, if they 
repent and turn back to Him. 

f{Verily He is Oft-Forgiving)j that is, His characteristic is 
forgiveness, to those who commit sins and bad deeds, if they take 
the measures that lead to forgiveness, which means giving up sin and 
repenting therefrom. 

tfMost Merciful^ towards them, for He does not hasten to punish 
them even when they do that which incurs the punishment, and He 
accepts their repentance after they have committed sin, and He erases 
what they did before of bad deeds, and He accepts their good deeds, 
and He accepts the one who returns to Him after having drifted away 
from Him and begins to follow the path of obedience towards Him. 
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25:7. And they say: What sort of Messenger is this, who eats food and 
walks about in the marketplaces? Why has an angel not been 
sent down to him, to be a wamer with him? 

25:8. Or why is not some treasure thrown down to him, or why does 
he not have a garden from which to eat? The wrongdoers say: 
[If you were to follow Muhammad] you would be following 
none but a man who is bewitched. 

25:9. See what they liken you to! Thus they have gone astray and 
cannot find a way [to undermine you]. 

25:10. Blessed be He Who, if it were His will, could give you better 
than that: gardens through which rivers flow, and He could give 
you palaces. 

25:11. Rather they deny the Hour, 44 and for those who deny the Hour, 
We have prepared a raging fire. 

25:12. When it sees them from afar, they will hear its raging and 
roaring. 

25:13. When they are cast into a narrow place therein, bound together 
in shackles, they will call out [wishing] for death. 

25:14. [It will be said to them:] Do not call out once [wishing] for death 
today; rather call out many times. 


This is the argument of those who rejected the Messenger (j^), 
which they used to cast doubts on his message. They objected by 
asking: why has an angel not been sent, or why does an angel not 


44 The reason for their disbelief was not that Muhammad (^||) was a human 
who ate food like them and walked about in the marketplaces; rather it 
was because they denied the concept of the resurrection, the hereafter 
and the judgement. (a{-Tabari) 
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help him? So they said: «(What sort of Messenger is this)* that is, what 
sort of person is this who claims to be a Messenger? They said that 
by way of ridicule and mockery. 

^who eats food)* - for this is a characteristic of human beings; why 
was an angel not sent, who does not eat food and does not need what 
humans need? 

tfand walks about in the marketplaces^ to buy and sell. This 
- according to their claim - was not befitting for one who was a 
Messenger, even though Allah says: «{We did not send any Messengers 
before you [O Muhammad] but they ate food and walked about in 
the marketplaces)* (25: 20). 

«(Why has an angel not been sent down to him)* that is, why does 
an angel not come down with him, to help him and support him? 

<|to be a wamer with him)* because, according to their claim, he was 
not strong enough to deliver the message and did not have the ability 
to fulfil that mission. 

*(Or why is not some treasure)* that is, wealth that is accumulated 
without effort (fthrown down to him, or why does he not have a garden 
from which to eat?)* For then he would have no need to walk about 
in the marketplaces in order to seek provision. 

^The wrongdoers say)* - the reason why they said that was their 
wrongdoing; it did not stem from doubts or confusion on their part. 
^[If you were to follow Muhammad] you would be following none 
but a man who is bewitched)*. They said this even though they knew 
that he was wise and mature in his thinking, eloquent in his speech, 
and free of anything for which he could be criticised. 

Because what they said was so strange, Allah (4c) says: «(See what 
they liken you to!)* That was because they asked why he was not an 
angel, free of human characteristics; or why he did not have an angel 
with him, because they thought that he was not able to do what he 
said; or why was a treasure not sent down to him, or why was he not 
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given a garden, so that he would have no need to walk about in the 
marketplaces; or they said that he was bewitched. 

«fThus they have gone astray and cannot find a way [to undermine 
you]^. They said things that were contradictory, all of which were 
based on ignorance, misguidance and foolishness, and none of which 
were sound. In fact there was not the slightest reason in any of it 
to cause any doubt about the message. Once anyone looks at these 
arguments and tries to examine them, it will become quite clear to 
the intelligent person that they are flawed, and there is no need to 
refute them. Hence Allah (3&) instructed us to look at them, reflect 
on them, and see whether this argument would give sufficient reason 
to undermine one’s certainty of his being the Messenger («i§). 

Hence Allah states that He is able to give you much good in this 
world, as He says: ^Blessed be He Who, if it were His will, could 
give you better than thatp that is, better than what they say. Then He 
explains that: 

^gardens through which rivers flow, and He could give you palaces^ 
that is, lofty and ornate palaces. His power and will do not fall short 
of that, but - because for Him the life of this world is something 
insignificant - He gives to His close friends and Messengers whatever 
of its conveniences His wisdom dictates, and this questioning on the 
part of their enemies as to why they were not given a great deal of 
provision is wrongdoing and audacity. 

Because these arguments of theirs are known to be flawed, Allah 
(4g) tells us that they did not say it by way of seeking the truth or 
looking for proofs; rather they said it by way of stubbornness and 
wrongdoing, rejecting the truth. They said what was in their hearts, 
hence Allah says: 

^Rather they deny the Hourjj. If a person is stubborn in his 
disbelief and has no intention of following the truth, there is no way 
he can be guided and there is no benefit in arguing with him. Only 
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one thing will work with him, which is for the punishment to befall 
him. Hence Allah says: 

^and for those who deny the Hour, We have prepared a raging fire^ 
that is, a great fire that bums intensely and roars and rages against 
those who are doomed to enter it. 

«(When it sees them from afar)? that is, before they reach it and 
it reaches them 

«fthey will hear its raging)? against them «{and roaring)? which will fill 
them with dread and shatter their hearts. One of them will almost die 
in fear of it and panic, for its wrath against them stems from the wrath 
of its Creator, and its flames will increase because of the increase in 
their disbelief and evil. 

^When they are cast into a narrow place therein, bound together 
in shackles)? that is, their punishment, when they are in the midst 
of it, will be a combination of the tight and narrow space and the 
overcrowding of inhabitants, who will be bound together in chains 
and shackles. When they reach that dreadful place and think that they 
have been detained in the worst of places, 

^they will call out [wishing] for death)? that is, they will pray against 
themselves, calling for death, disgrace and humiliation, and they will 
realise that they were wrongdoers and transgressors, and that the 
Creator has been entirely just towards them, as He has caused them 
to dwell in this abode because of their deeds. But that prayer and 
call for help will be of no avail, and it will not save them from the 
punishment of Allah. Rather it will be said to them: 

«|Do not call out once [wishing] for death today; rather call out many 
times)? that is, even if you repeat what you said many, many times, it 
will not bring you anything but distress, grief and sorrow. 

Having highlighted the requital of the wrongdoers, it is appropriate 
to mention the reward of the pious, those who fear Allah: 
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25:15. Say: Is that better, or the garden of eternity which has been 
promised to those who fear Allah? It will be theirs as a reward 
and final destination. 

25:16. There they will have all that they wish for; they will abide therein 
forever. It is a binding promise given by your Lord, always to 
be prayed for. 


That is, say to them - highlighting the folly of their opinion and 
their choice of what is harmful over what is beneficial: 

«fSay: Is thatjj - namely what has been described to you of the 
punishment 

fjbetter, or the garden of eternity which has been promised to those 
who fear Allah?)* The provision that helps you to reach it is piety and 
fear of Allah; whoever fears Allah, Allah has promised this to him. 
«jlt will be theirs as a reward^ for fearing Him 
^and final destination j* that is, a place of final return, where they will 
settle and abide forever. 

«fThere they will have all that they wish forj? that is, whatever they 
request, wish for and want, of delicious food and drink, fine clothing, 
beautiful women, lofty palaces, verdant gardens, fruit that is a delight 
to the eye and a joy to eat because of its beauty and variety, rivers that 
flow through the gardens of paradise - wherever they want to direct 
them, they will flow, rivers of water that is not stagnant, rivers of 
milk in the taste of which there is no change, rivers of wine, delicious 
to those who drink it, rivers of pure honey - delightful fragrances. 
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ornate dwellings, lovely voices of astounding beauty; brothers will 
visit one another and they will enjoy meeting with their loved ones. 

Even more sublime than all of that is the joy of gazing upon the 
Countenance of the Most Merciful Lord, hearing His words, being 
close to Him, earning His pleasure, being safe from His wrath, abiding 
in this ever-increasing bliss for all eternity. 

«jlt)? namely reaching and entering paradise 
^is a binding promise given by your Lord, always to be prayed for)? - 
His slaves who fear Him ask Him for it, implicitly and explicitly. Which 
of the two abodes mentioned is better and to be given precedence? 
Which of the two types of workers - those who are striving for the 
abode of doom or those who are striving for the abode of bliss - are 
more virtuous and mature in thinking, and more deserving of pride, 
if you understand? 

As the truth has become clear and the path has been illuminated, 
there is no longer any excuse for the negligent to ignore the evidence. 
We implore You, Who has decreed that there should be people who 
are doomed to hell and people who are destined for paradise, to make 
us among those for whom You have decreed paradise, and we seek 
Your help, O Allah, lest we be among the doomed; we ask You to 
protect us from that. 


O O 
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25:17. On the day when He gathers them together with those whom 
they worshipped besides Allah, He will ask: 45 Did you lead these 
slaves of Mine astray, or did they stray from the [right] path by 
themselves? 


25:18. They will say: Glory be to You! It was not proper for us to 
take anyone as an ally besides You [and worship him]. 46 But 
You granted them and their fathers a life of ease until they 
forgot the message, for they were people devoid of good and 
doomed. 


25:19. [Allah will say to the disbelievers:] They [those whom you 
wrongfully worshipped] have denied what you said, so you 
cannot avert the punishment nor defend yourselves. Whoever 
among you does wrong. We will cause him to taste a great 
punishment. 

25:20. We did not send any Messengers before you [O Muhammad] but 
they ate food and walked about in the marketplaces. We have 
made some of you as a trial for others; will you have patience? 
For your Lord sees all things. 


Here Allah tells us about the state of the polytheists and their 
so-called partners on the Day of Resurrection, when the so-called 
partners will disavow them and their deeds will be rendered invalid. 

«[On the day when He gathers them]» namely the polytheist 
disbelievers 


45 This question will be put to those who were wrongfully worshipped, such 
as the angels, ‘Eesa (s5l), Prophets, righteous people, ‘saints’, idols and 
so on. 

46 A question is implied here: so how could we have asked anyone else to 
take us as allies and worship us besides You? (ash-Shawkani) 
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^together with those whom they worshipped besides Allah, He will 
ask)* that is, Allah will address those who were worshipped, by way 
of rebuke to those who worshipped them: 

^Did you lead these slaves of Mine astray, or did they stray from the 
[right] path by themselves?)* That is, did you instruct them to worship 
you, and did you make that fair-seeming to them, or is this something 
that they did on their own initiative? 

^They will say: Glory be to You!)* That is, they will declare Him 
to be far above the partners that the polytheists ascribed to Him, and 
they will declare themselves innocent of that. 

^It was not proper for us)* that is, it was not appropriate and was not 
right for us to take anyone besides You as allies, worshipping them 
and calling upon them. As we need You and we need to worship You, 
we disavow the worship of anyone other than You, so how could we 
instruct anyone to worship us? This is something that cannot happen. 
Or, in other words: Glory be to You, it was not appropriate for us ^to 
take anyone as an ally besides You [and worship him])*. This is like 
what the Messiah ‘Eesa ibn Maryam (i§50 will say: 

«[When Allah says: O ‘Eesa son of Maryam, did you say to people: 
Take me and my mother as two gods besides Allah? He [‘Eesa] will 
say: Glory be to You! It would not have been proper for me to say that 
which I had no right [to say]. If I had said it, You would surely have 
known it. You know all that I know, whereas I do not know what You 
know. Verily, You alone are the Knower of the unseen. I said nothing 
to them except that which You commanded me [to say]: Worship 
Allah, my Lord and your Lord.. .)* (al-Ma’idah 5: 116-117) 

And Allah says: 

<?(0n the day when He gathers them all together He will say to the 
angels: Was it you that these people used to worship? They will say: 
Glory be to You! You are our Close Friend, not they. Rather they used 
to worship the jinn; most of them believed in them.)* (Saba'34: 40-41) 
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f|When humankind are gathered [on the Day of Resurrection], they 
will become their enemies and will reject their worship of them.}? 
(al-Ahqaf 46: 6) 

Having declared their innocence and stated that there is no way 
they could have called for the worship of anyone other than Allah or 
misguided them, they will mention the reason why the polytheists 
went astray. They will say: 

t[But You granted them and their fathers a life of ease]} and they 
indulged in the pleasures of this world and followed their desires 
*(until they forgot the message}? and were distracted by worldly 
pleasures and focusing on their desires, so they cared only for their 
worldly interests and neglected their religion. 
t(for they were people devoid of good and doomed}) that is, they were 
worthless, with nothing good in them; they were not fit for anything 
good and they were only fit to be doomed and lost. Thus they will 
mention the reason that prevented them from following true guidance, 
which is enjoyment of worldly pleasures which diverted them from 
guidance. The reason why they were not guided is the fact that there 
was no good in them. If the reason for guidance is not present but 
the impediment is present, then whatever evil and corruption you can 
think of, you will find in them. 

When they (those who were worshipped on the basis of falsehood) 
disavow the polytheists, Allah will say, rebuking those who worshipped 
others: 

f(They [those whom you wrongfully worshipped] have denied what 
you said}?, about them having instructed you to worship them, having 
been pleased with your deeds and having said that they would intercede 
for you with your Lord. They have declared those claims to be false 
and they have become among your greatest enemies, so you deserve 
the punishment. 

«[so you cannot avert the punishment}? for your deeds, or ransom 
yourselves, or take any other measures 
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«(nor defend yourselves)? because you are helpless and have no one 
to support you. This is the ruling on those who were misguided and 
ignorant, and blindly followed others. As you can see, it is the worst 
ruling and the worst fate. 

As for those among them who were stubborn, who knew the truth 
but turned away from it, Allah says concerning them: 

Whoever among you does wrong)? by rejecting the truth, wrongfully 
and stubbornly, 

^We will cause him to taste a great punishment)? that cannot be 
estimated. 

Then Allah says, responding to the objection of the disbelievers 
who said: *(What sort of Messenger is this, who eats food and walks 
about in the marketplaces?)? (25: 7): 

t(We did not send any Messengers before you [O Muhammad] but 
they ate food and walked about in the marketplaces)?. We did not give 
them bodies that needed no food (21: 8), and We did not make them 
angels, so you have an example to follow in them. 

As for wealth and poverty, these are trials that Allah decrees for a 
reason, as He says: ^ We have made some of you as a trial for others)?. 
The Messenger (^) is a trial for those to whom he is sent, a test to 
see who will obey and who will disobey, and We test the Messengers 
by giving them the mission of calling people. The rich man is a trial 
for the poor man, and the poor man is a trial for the rich man - and 
so on, with all types of people in this world, which is the realm of 
trials and tests. 

The purpose of that test is to see: «fwill you have patience?)? And 
do what you are supposed to do, in which case your Lord will reward 
you, or will you fail to be patient and thus deserve the punishment? 

^For your Lord sees all things)? and He knows your circumstances. 
He selects whoever He knows is fit to convey His message and singles 
him out for His blessings. He knows your deeds and will requite you 


sunniconnect.com 


466 I Tafseer as-Sa'di 


Juz’18 


for them: if they are good then the consequences will be good, and 
if they are bad then the consequences will be bad. 
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25:21. Those who do not expect to meet Us say: Why have angels not 
been sent down to us, or why do we not see our Lord? Indeed 
they think too highly of themselves and have greatly exceeded 
all bounds in their arrogance. 1 


25:22. On the day when they see the angels, on that day there will be 
no glad tidings for the evildoers. The [angels] will say: That 
[glad tidings] is absolutely forbidden for you. 

25:23. We will look at the [good] deeds they did and We will turn them 
into scattered floating specks of dust. 


That is, those who reject the Messenger (salla Allahu ‘alayhi wa 
sallam - blessings and peace be upon him) and deny the promise and 
warning of Allah (Subhanahu wa Ta'ala - Glorified and Exalted is 

1 The meanings of the verses of the Qur'an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 
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He), those who have no fear in their hearts of the warning and have 
no hope of meeting the Creator, say: 

«|Why have angels not been sent down to us, or why do we not 
see our Lord?)* That is, why have no angels come down to testify 
to your being the Messenger, and to support you in your mission, or 
come down as messengers on their own, or why do we not see our 
Lord so that He may speak to us and tell us: This is My Messenger, so 
follow him? This is an argument against the Messenger (^) which 
is flawed; rather it reflects pride, arrogance and stubbornness. 

«{Indeed they think too highly of themselves)* when they made 
these audacious suggestions. Who are you, O poor and wretched 
people, to demand to see Allah and claim that the proof of the message 
depends on that? What arrogance could be greater than this? 
t-jand have greatly exceeded all bounds in their arrogance)? that is, they 
have grown very hard-hearted and become too stubborn to follow the 
truth; their hearts are harder than rocks or iron, and they will not soften 
and open to the truth or pay any heed to sincere advisers. Therefore 
exhortation and reminders were of no avail to them, and they did 
not follow the truth when the warning came to them. Rather they 
responded to the most truthful and sincere of people and to the clear 
signs and revelations of Allah by turning away, rejecting them and 
opposing them. What arrogance could be greater than this? Therefore 
their deeds were rendered invalid and they incurred the greatest loss 
and the utmost deprivation. 

«(On the day when they see the angels)* whose descent they 
demanded 

*{on that day there will be no glad tidings for the evildoers)*. That is 
because their seeing them, at the time when they are persisting in sin 
and stubbornness, can be nothing but the harbinger of punishment. 
That will first occur at the time of death, when the angels come down 
to them. Allah (-is) says elsewhere: 
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«(... If you [O Muhammad] could but see the evildoers when they are 
in the throes of death and the angels are stretching out their hands 
[saying]: Give up your souls! Today you will be recompensed with 
a humiliating punishment, because you used to tell lies against Allah 
and you arrogantly rejected His revelations.)? (al-An'am 6. 93) 

Then in the grave, (the two angels) Munkar and Nakeer will come 
to them and ask them about their Lord, their Prophet and their religion, 
and they will not be able to give any answer that will save them. So 
the angels will bring the punishment to them and take away mercy 
from them. Then on the Day of Resurrection, the angels will drive 
them towards the fire and hand them over to the keepers of hell, who 
will take charge of their punishment and commence it immediately. 
This is what they suggested and demanded; if they persist in that 
transgression, they will inevitably see the punishment and experience 
it, and at that time they will seek protection from the angels and will 
try to flee from them, but they will have no place to flee. 

«[We will look at the [good] deeds they did]} that is, the deeds 
which they hoped were good and in which they strove hard 
*(and We will turn them into scattered floating specks of dust)? that 
is, We will render them invalid and worthless, and they will have lost 
them and be deprived of their reward, and they will be punished for 
that. That is because those deeds were not based on faith, and they 
were done by those who disbelieve in Allah and His Messengers. The 
good deed that is accepted by Allah is that which is done by a sincere 
believer who believes in the Messengers and follows them. 


O O 



25:24. On that day the inhabitants of paradise will have a better abode 
and a better place of rest. 
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That is, on that terrifying day that is filled with turmoil, 
tjthe inhabitants of paradise)* who believed in Allah, did righteous 
deeds and feared their Lord 

{[will have a better abode)* than the inhabitants of hell 
{[and a better place of rest)* namely their abodes in paradise. Theirs 
will be a comfortable abode and a place of perfect rest, because it is 
a place of perfect bliss that is unspoiled by any distress. This is in 
contrast to the inhabitants of hell, for hell is the worst abode and the 
worst place of rest. 
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25:25. On the day when the heaven will be rent asunder with clouds 
and the angels will be sent down in succession, 

25:26. On that day true dominion will belong to the Most Gracious, 
and it will be a difficult day for the disbelievers. 

25:27. On that day, the wrongdoer will bite on his hands and say: Would 
that I had taken a path with the Messenger. 

25:28. Alas for me! Would that I had not taken So-and-so as a friend! 
25:29. He led me astray from the Reminder [the Qur’an] after it had 
come to me. And Shaytan is ever treacherous to man. 


Here Allah speaks of the great significance of the Day of 
Resurrection and all that it will entail of hardship, distress and troubles. 
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*(0n the day when the heaven will be rent asunder with clouds)? 
- those are the clouds in which Allah will descend from above the 
heavens; the heavens will be rent asunder and will open up, and the 
angels of each heaven will descend and stand in ranks, either one 
rank surrounding all of creation, or the angels of each heaven will 
form one rank, then the angels of the next heaven will form another 
rank next to it, and so on. 

What is meant is that the angels, even though they are so many and 
so strong - will descend and surround all of creation in submission 
to the command of their Lord. Not one of them will speak except by 
Allah’s leave. So what do you think of weak human beings, especially 
the one who challenged his Sovereign by committing major sins and 
doing that which incurred His wrath, then he comes to Him with sins 
from which he never repented, for which the true Sovereign will pass 
judgement on him, and He will never be unjust and will not wrong 
him in the slightest. Hence Allah says: 

tjand it will be a difficult day for the disbelievers)? because it will be 
so hard and because of the troubles the disbeliever will go through. 
This is in contrast to the believer, for it will be easy for him and the 
burden will be light. 

«fOn the day when We gather the pious before the Most Gracious as 
an honoured delegation, and We drive the evildoers thirsty towards 
hell.)? (Maryam 19: 85-86) 

«|On that day)? that is, on the Day of Resurrection, €{true dominion 
will belong to the Most Gracious)? and there will not remain for 
any one even the least resemblance of dominion, as was the case in 
this world; now all will become equal, kings and subjects, free men 
and slaves, nobles and others. Something that offers reassurance and 
comfort to the heart is the fact that Allah connected His dominion to 
His name *(the Most Gracious)?, Whose grace and mercy encompass 
all things, by means of which life in this world and the hereafter is 
maintained, everything that is lacking will be made perfect, and every 
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shortcoming will be removed. The divine names that refer to Allah’s 
mercy outnumber the names that are indicative of His wrath, and 
His mercy takes precedence and prevails over His wrath, so mercy 
takes priority. 

Allah created the human being weak, but He honoured him in order 
to perfect His blessing and shower him with His mercy. 

(On the Day of Resurrection) they will be brought to stand before 
Him in humility and they will be motionless with fear before Him, 
waiting for judgement to be passed among them and waiting to see 
what will happen to them. But He is more merciful towards them than 
their parents or even their own selves, so how do you think he will 
deal with them? No one will be doomed when He is so merciful but 
one who is destined to be doomed, and no one will be cast out from 
His mercy except one who is overtaken by his wretchedness and the 
punishment becomes inevitable for him. 

^On that day, the wrongdoer)} who ascribed partners to Allah and 
disbelieved and rejected the Messengers 
{{will bite on his hands)} in sorrow, regret and anguish 
{{and say: Would that 1 had taken a path with the Messenger)} that is, 
by believing in him and following him. 

{{Alas for me! Would that 1 had not taken So-and-so)} - this refers 
to devils, be they human or jinn 

t-fas a friend^ that is, as a dear and close friend; 1 took as enemies 
the most sincere and kindest of people to me and 1 took as friends 
the most hostile, from whose friendship I gained nothing but misery, 
loss, disgrace and doom. 

«|He led me astray from the Reminder [the Qur’an] after it had come 
to me)} when he made fair-seeming to me, by means of tricks and 
insinuating thoughts, what he was following of misguidance. 

{(And Shaytan is ever treacherous to man)} - he makes falsehood 
fair-seeming to him and makes the truth appear repulsive; he makes 
false promises, then he abandons him and disavows him, as he will 
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say to all of his followers, when judgement is passed and Allah has 
completed humankind's reckoning: 

And Shaytan will say, when the matter is decided: Verily, Allah gave 
you a true promise; I also gave you promises, but I betrayed you. I 
had no power over you, except that I called you and you responded 
to me. So do not blame me; blame yourselves. I cannot help you, nor 
can you help me. I disavow your erstwhile association of me with 
Allah...)) (lbraheem 14: 22) 

So each person should think, whilst it is still possible to change 
his course and take the opportunity to change, before it is too late, 
and he should take as friends those whose friendship may lead to his 
bliss; if regarding someone as an enemy will benefit him, whereas 
he would be harmed by taking him as a friend, then he should regard 
such people as his enemies. And Allah is the source of strength. 
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25:30. The Messenger said: O my Lord, my people have taken this 
Qur’an as a thing to be shunned. 

25:31. And similarly We appointed for every Prophet enemies among 
the evildoers. But your Lord is sufficient as a guide and helper. 


f(The Messenger said)), calling upon his Lord and complaining 
to Him, expressing his sorrow at his people’s turning away from the 
message he brought: 

my Lord, my people)) to whom You sent me to guide them and 
convey Your message to them 
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((have taken this Qur'an as a thing to be shunned)) that is, they have 
turned away from it, shunned it and ignored it, even though what they 
should do is submit to its authority, accept its rulings and comply 
with it. 

Allah said, consoling His Messenger (#|) and telling him that 
there was a precedent for these people and others who had done the 
same as they were doing: 

(•(And similarly We appointed for every Prophet enemies among 
the evildoers^ that is, among those who were not fit for good; they 
opposed the Messengers and rejected them, arguing with them on 
the basis of falsehood. 

One of the benefits that result from that is that the truth will prevail 
over falsehood and will become very clear, because the opposition 
of falsehood to the truth increases it in clarity, so that the evidence 
will be further highlighted. What Allah does to the people of truth 
by honouring them, and what He does to the people of falsehood by 
punishing them, will also be highlighted. So do not grieve for them, 
and do not destroy yourself with grief for them. 

^But your Lord is sufficient as a guide)?, so He will help you to 
achieve the goal and attain that which is in your best interests, both 
religious and worldly 

(•(and helper)-) so He will help you against your enemies and ward off 
all harm from you in both your religious and worldly affairs, so be 
content with Him and put your trust in Him. 


0 


j) ^ <>—<>& VI % (g yjj ££ 


to 


<rr-ri 


sunniconnect.com 



Soorat al-Furqan 


(32-33) | 29 


25:32. Those who disbelieve say: Why was the Qur’an not sent down 
to him all at once? [It has been revealed] thus so that We may 
strengthen your heart thereby, and We have imparted it to you 
by gradual revelation. 

25:33. Whenever they come to you [O Muhammad] with an argument, 
We reveal to you the truth and the best explanation. 


These were among the suggestions and demands of the disbelievers 
that they came up with by themselves, so they said: 
ffWhy was the Qur’an not sent down to him all at once?)* That is, as 
the previous scriptures were sent down. But what was the problem 
with it being sent down in this manner? In fact, its being sent down 
in this manner is more perfect and is better. Hence Allah says: 

«f[It has been revealed] thus)* that is, piecemeal 
^so that We may strengthen your heart thereby)* because every time 
something of the Qur’an comes down to him, it increases him in 
reassurance and steadfastness, especially when there are reasons to 
be anxious. If Qur’an comes down when there is cause for concern, 
that will be very effective and will make him more steadfast, more 
so than if it were to come down before that time and he was to be 
reminded of it when the reason for it occurred. 

^and We have imparted it to you by gradual revelation)* that is, slowly 
and gradually. All of this is indicative of Allah’s care for His Book 
the Qur’an and His Messenger Muhammad (<§g), as He caused the 
revelation of His Book to address the circumstances of the Messenger 
(ill) and the religious matters he needed to know. Hence He says: 

^Whenever they come to you [O Muhammad] with an argument^, 
opposing the truth and trying to refute your message, 

^We reveal to you the truth and the best explanation)* that is. We send 
down to you Qur’an covering all that is needed concerning the truth 
in all aspects, bringing perfect clarity in its words, for all its meanings 
are truth; it is not contaminated with falsehood and there is no doubt 
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about it whatsoever. Its words explain things in the clearest manner, 
giving the best explanation and clarifying the meanings completely. 

This verse indicates that the one who speaks of knowledge, whether 
he is a scholar of Hadith, a teacher or a preacher, should follow the 
example of his Lord in the way He dealt with His Messengers’ affairs. 
In this manner, the scholar should deal with people’s affairs. Every 
time an incident occurs or there is a special occasion, he should quote 
what is appropriate of Qur’anic verses and prophetic hadiths, and 
offer exhortation based on that. 

This is also a refutation of those philosopher types who try to 
make things difficult, such as the Jahamis 2 and others, who think that 
many of the Qur’anic texts are to be understood in a manner other 
than what their apparent meanings would suggest, and they say that 
they have meanings other than what may be understood from them. 
Therefore according to their view the Qur’an does not offer a better 
explanation than anything else; rather - according to their view - the 
best explanation is their own explanation in which they distorted the 
meanings. 
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25:34. Those who will be driven on their faces to hell - they are in a 
worse position and are further astray from the right path. 


Here Allah tells us about the situation of the polytheists who 
rejected His Messenger (*^|), and the wretched fate they will meet, 
for they «fwill be driven on their faces)*, which will be a terrible and 


2 Jahamis: a group who denied the names and attributes of Allah (4^). They 
are named after their founder al-Jahm ibn Safwan 
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dreadful sight, when the angels of punishment drag them and pull 
them ^to hell)* which contains all torments and punishments. 

sjthey)* that is, those who are in this state tfare in a worse position)* 
than those who believe in Allah and His Messenger ) 

*[and are further astray from the right path)*. This comparison does 
not mean that the other party are also astray, only less so, for the 
believers are in a good state and will have a good end; in this world 
they are guided to the straight path and in the hereafter they will reach 
the gardens of bliss. 
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25:35. We gave Moosa the Book and appointed his brother Haroon to 
be with him as a helper. 


25:36. We said: Go, both of you, to the people who have rejected Our 
signs. Then We destroyed them utterly. 

25:37. And [We destroyed] the people of Noob, when they rejected 
the Messengers; We drowned them and made them a sign for 
all people. And We have prepared for the wrongdoers a painful 
punishment. 

25:38. And [We destroyed] ‘Ad and Thamood, and the people of the 
well, 1 and many nations between them. 


1 They were idol-worshippers to whom Allah sent His Prophet Shu'ayb, = 
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25:39. To each of them We gave examples [of how We had dealt with 
previous nations who disbelieved, as a warning] and each of 
them We obliterated completely. 

25:40. They [the disbelievers of Makkah] must surely have passed by 
the city [Sodom] on which an evil rain poured down. Did they 
not then see it? But they do not expect to be resurrected. 


Here Allah refers to these stories, which He has told in detail 
elsewhere, so as to warn those addressed against persisting in rejection 
of their Messengers, lest there befall them what befell these nations 
who are close to them, and whose stories they know, as the stories 
were widely known and circulated. 

They saw the ruins of some of those nations with their own eyes, 
such as those of the people of Salih in al-Hijr, and the city (Sodom) on 
which an evil rain poured down (25:40), a shower of stones of baked 
clay (15. 74), which they would pass by night and by day during their 
journeys. Those nations were not worse than they, and the Messengers 
of those nations were not better than the Messenger (^) of these 
people (namely Quraysh). 

^Are your disbelievers [O Quraysh] better than those, or have you 
been promised immunity in the [earlier] scriptures?^ (al-Qamar 
54: 43) 

But what prevented these people from believing, despite all that 
they had seen of signs, was the fact that they did not expect the 
resurrection to happen, they did not hope to meet their Lord, and 
they did not fear His punishment. Therefore they persisted in their 
stubbornness. Otherwise was it not the case that there had come to 
them signs that would leave no room whatsoever for doubt? 


= but they rejected his call. Whilst they were around the well, it collapsed 
and they and their dwellings were swallowed up by the earth. (an-Nasafi; 
al-Baydawi) 
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25:41. When they see you, they treat you only with ridicule, [saying]: 
Is this the one whom Allah has sent as a Messenger? 


25:42. He might almost have turned us away from our gods had we 
not been steadfast in our devotion to them. But they will come 
to know, when they see the punishment, who is further astray 
from the right path. 


25:43. Have you seen the one who takes his own whims and desires 
as his god? Can you be his keeper? 

25:44. Or do you think that most of them listen or understand? They 
are just like cattle; nay, they are further astray from the right 
path. 


That is, when these people who disbelieve in you - O Muhammad 
(*§|) - and stubbornly reject the signs of Allah, and behave arrogantly 
in the land see you, they ridicule you and look down on you, and they 
say, by way of scorn and disrespect: 

ffls this the one whom Allah has sent as a Messenger?]* That is, it 
is not appropriate and is not right that Allah should send this man 
as a Messenger. This stems from their extreme wrongdoing and 
stubbornness, and their turning facts on their heads. These words of 
theirs may be understood as meaning that the Messenger (^) - Allah 
forbid - was insignificant and lowly, and that if the message had come 
to someone other than him, that would have been more appropriate. 
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f(And they said: Why was this Qur’an not sent down to some 
prominent man from [either of] the two cities [Makkah or Taif]?jS 

(az-Zukhruf 43: 31) 

Such words could only come from the most ignorant and misguided 
of people, or from the most stubborn, who is acting in an ignorant 
manner with the aim of propagating the falsehood he follows, by 
seeking to undermine the truth and the one who brought it. Otherwise, 
anyone who reflects on the life of Muhammad ibn ‘Abdullah («ig) 
will find him to be the best of people, the most prominent and the 
foremost in reason, knowledge, rational thinking, dignity, noble 
characteristics, good conduct, chastity, courage, generosity, and all 
good qualities. The one who looks down on him and criticises him 
has combined foolishness, ignorance, misguidance, contradiction, 
unfairness and transgression such as no one else has combined. It 
is sufficient ignorance and misguidance that he should criticise the 
foremost and most noble Messenger (#§). 

The reason for their casting aspersions on him and their mockery 
of him was their rigid adherence to their falsehood and their desire 
to deceive the weak-minded. Hence they said: 
f(He]j that is, this man (the Prophet [«Hg]) ffmight almost have turned 
us away from our gods^ by making the gods into One God 
t-(had we not been steadfast in our devotion to themp, and he might 
almost have led us astray. They claimed that tawheecf (affirmation 
of the oneness of Allah) was misguidance, whereas real misguidance 
was what they were following of ascribing partners to Him. Therefore 
they urged one another to be steadfast in adhering to it. 

*(The leaders among them left, saying: Carry on as you are, and hold 
fast to your gods... p (Sad 38: 6) 


4 Wherever possible, Arabic terms have been translated into English. In 
cases where we have chosen to retain the Arabic, the transliterated word 
or phrase is shown in italics the first time it appears in the text. The term 
is also defined in the glossary found at the end of this book. (Editor) 
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And here they said: {(had we not been steadfast in our devotion to 
themp. Patience and steadfastness are praiseworthy in all circumstances, 
except in this case, for this was patience and steadfastness in adhering 
to something that incurs divine wrath and increases the fuel of hell. 
As for the believers, they are as Allah describes them: 

{•(...and exhort one another to hold fast to the truth and exhort one 
another to hold fast to patience.b (al-'A$r 103: 3) 

As they deemed themselves to be guided and regarded the 
Messenger as misguided, and as it became apparent that there was 
no hope for them, Allah warned them of the punishment and stated 
that at that time, {(when they see the punishment)?, they will come to 
know in a very real sense, (-(who is further astray from the right path)?. 
{(On that day, the wrongdoer will bite on his hands and say: Would 
that I had taken a path with the Messenger)? (25: 27). 

Is there any misguidance worse than that of one who takes his 
own whims and desires as his god, so whatever he likes he does? 
Hence Allah says: 

{(Have you seen the one who takes his own whims and desires as his 
god?)? Do you not feel amazed by his situation and see how misguided 
he is, whilst he believes that he is a man of high status? 

{(Can you be his keeper?)? That is, you are not in control of him and 
you have no power over him; rather you are no more than a warmer 
and you have done what is required of you, and his reckoning will 
be with Allah. 

Then Allah (5c) comments on their extreme misguidance by noting 
that He has taken away their power of reasoning and hearing, and He 
likens them, in their misguidance, to grazing cattle that hear nothing 
except the sound of shouts and cries. Deaf, dumb, and blind, they do 
not understand (cf 2: 171). Indeed, they are more astray than cattle, 
because the herdsman guides the cattle, so they are guided and they 
recognise the path that may lead to their doom, so they avoid it, and 
their fate is better than the fate of these people. Thus it becomes clear 


sunniconnect.com 




36 | Tafseer as-Sa 'di 


Juz ' 19 


that the one who accuses the Messenger (^|) of being misguided is 
more deserving of that description himself, and that any dumb animal 
is more guided than him. 
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25:45. Have you not seen how your Lord extends the shadow? If He 
willed. He could make it still. Then We have made the sun an 
indication of it. 


25:46. Then We gradually draw it [the shadow] in towards Us [as the 
sun climbs up]. 


That is, have you not seen with your own eyes and intellect the 
perfect might of your Lord and the vastness of His mercy? For He 
extends the shadow over people. This refers to the time before sunrise. 
(•(Then We have made the sun an indication of itp that is, of the 
shadow; were it not for the sun, the shadow would not be known, for 
a thing is known by its opposite. 

((Then We gradually draw it [the shadow] in towards Us [as the 
sun climbs up]b the higher the sun rises, the more the shadow shrinks, 
little by little, until it disappears altogether. So the shadow and the 
sun come one after another for people who see them with their own 
eyes. What results from that of the alternation of night and day, the 
alternation of the seasons and many other benefits, is one of the 
greatest signs of the perfect might of Allah and of His greatness, 
perfect mercy and care for His slaves, and it highlights the fact that 
He alone is deserving of worship, praise, love and veneration, for He 
is the Owner of majesty and honour. 
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25:47. It is He Who has made the night a covering for you, and sleep 
for rest; and He has made the day for rising [and going out and 
about, seeking one’s livelihood]. 


That is, by His mercy and kindness towards you. He has made the 
night like a garment for you that covers you so that you may settle 
down, sleep calmly and become still. Were it not for the night, people 
would not find rest and they would continue moving about, which 
would be very harmful for them. But if the darkness were to persist, 
that would also be detrimental to their livelihood and interests, but 
Allah has made the day for getting up and going about to engage in 
trade, travel and work, thus achieving that which benefits them and 
is in their best interests. 
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25:48. It is He Who sends the winds as harbingers of His mercy, and 
We send down pure water from the sky, 

25:49. So that We may give life thereby to a dead land, and quench the 
thirst of countless beasts and men We have created. 


25:50. And We have distributed [the rain] among them [in various 
ways], so that they may pay heed, but most people persist in 
their ingratitude. 
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That is. He alone has mercy on His slaves and bestows abundant 
provision upon them by sending the winds as harbingers of His mercy, 
namely the rain. With the winds He stirs up the clouds and gathers 
them together, so that they are formed into pieces, then He fecundates 
them and makes them ready to give rain by the leave of the One Who 
is in control of them, so as to give people glad tidings of rain before it 
comes, so that they can prepare for it before it catches them unawares 
by coming all at once. 

cfand We send down pure water from the sky}? so that they may 
purify themselves of minor and major impurity, and cleanse themselves 
of physical dirt. This is one of the blessings of rain, that He sends it 
down to revive the dead land, so that it brings forth various kinds of 
plants and trees, from which people and livestock eat. 

ejand quench the thirst of countless beasts and men We have 
created}? that is. We give it to you to drink, you and your livestock. 
Is not He Who sent the winds as harbingers and caused the winds to 
perform different tasks, and sent down from the sky pure and blessed 
water, in which is provision for people and their livestock, the One 
Who alone is deserving of worship, without associating anything 
else with Him? 

Even though Allah has sent these visible signs and explained them 
to His slaves, so that they may know Him, give thanks to Him and 
remember Him, many people still persist in disbelief, because of their 
corrupt attitude and nature. 
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25:51. If We had so willed. We could have sent a wamer to every city. 
25:52. So do not obey the disbelievers, but strive mightily against them 
herewith [with the Qur’an], 
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Here Allah tells us how His will is inevitably done, and that if 
He had so willed. He would have sent to every city a wamer, that is 
a Messenger to warn them, for His will is not incapable of that. But 
His wisdom and His mercy towards you and others - O Muhammad 
(#§) - dictated that He should send you to all of them, red and black, 
Arab and non-Arab, human and jinn. 

^So do not obey the disbelievers)-) by omitting anything that was 
sent to you; rather strive your utmost to convey all that was sent to you. 

«(but strive mightily)) that is, do not spare any effort to support 
the truth and suppress falsehood; even if you see them rejecting you 
and treating you rudely, still do your utmost and do not despair of 
them being guided; do not stop conveying the message to them just 
because it does not suit their whims and desires. 
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25:53. It is He Who causes the two flowing bodies of water to meet, 
one fresh and palatable and the other salty and bitter. Yet He has 
placed a barrier between them, and an impassable boundary. 


That is, it is He alone Who causes the two flowing bodies of water 
to meet, that which is fresh and palatable, namely the rivers that flow 
on the surface of the earth, and the salty and bitter sea, and He causes 
each of them to benefit His slaves. 

f(Yet He has placed a barrier between them)) that is, a barrier to 
prevent one of them mixing with the other, which would lead to the 
loss of the benefits intended by them 
^and an impassable boundary)) that is, a strong barrier. 
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25:54. It is He Who has created humans from water, then made them 
male and female, for your Lord is Omnipotent. 


That is, it is Allah alone, with no partner or associate, Who has 
created the human from insignificant fluid, and from him has produced 
many offspring, and made them male and female. All of them come 
from that insignificant fluid. This is indicative of His perfect power 
and ability, «)for your Lord is Omnipotent)?. 

It also indicates that worship of Him is the truth and worship of 
all others is false, because Allah says: 




(00 


0 j 



25:55. They worship, besides Allah, that which has no power either 
to benefit or harm them; the disbeliever always gives support 
against his Lord. 


That is, they worship idols and the dead who cannot cause any 
harm or bring any benefit, and they make them rivals to the One Who 
does have the power to bring benefits and cause harm, and to give and 
withhold, even though what they should do is follow the guidance of 
their Lord and defend His religion, but they did the opposite. 

ffthe disbeliever always gives support against his Lord)? - the 
disbeliever gives help and support to falsehood, namely the idols and 
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rivals who are enemies of Allah, against their Lord, and he becomes 
an enemy to his Lord, declaring his enmity and hostility towards 
Him. 

He does this even though his Lord is the One Who created him, 
grants him provision and blesses him with all kinds of blessings both 
visible and hidden, and he cannot escape His dominion, authority 
or control. But Allah never stops bestowing His kindness and 
generosity, whilst he - in his ignorance - persists in this enmity and 
rebellion. 
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25:56. And We have not sent you but as a bearer of glad tidings and a 


wamer. 


25:57. Say [O Muhammad]: I do not ask you for any recompense for 
this, except that anyone who so wishes should take a path to his 
Lord. 

25:58. Put your trust in the Ever-Living Who never dies, and glorify 
and praise Him. Your Lord is sufficiently aware of the sins of 
His slaves. 

25:59. [It is] He Who created the heavens and the earth, and all that is 
between them, in six days, and then rose over the Throne [in a 
manner that befits His Majesty]. He is the Most Gracious; so 
ask about Him one who is well informed. 
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25:60. When it is said to them [the disbelievers]: Prostrate to the 
Most Gracious, they say: What is the Most Gracious? Are we 
to prostrate to whatever you command us? and it increases them 
in aversion. 


Here Allah tells us that He did not send His Messenger Muhammad 
(j|£) to be in control of people. He did not make him an angel, and 
he does not possess the treasuries of things. Rather He sent him (-(as 
a bearer of glad tidings]), to give glad tidings to those who obeyed 
Allah of reward in this world and in the hereafter 
(■(and a wamer]) to warn those who disobeyed Allah of punishment in 
this world and in the hereafter. This requires him to explain how to 
attain that reward and how to protect oneself from that punishment, by 
way of commands and prohibitions. Moreover, you - O Muhammad 
(^) ^ do not ask them for any recompense for conveying to them 
the Qur’an and guidance, such that this would give them an excuse 
for not following you and lead to them finding burdensome the fee 
that you ask of them. 

(•(except that anyone who so wishes should take a path to his Lord]-) 
that is, except that whoever wishes may spend in ways to please his 
Lord and for His sake. If that is what you want to do, then 1 will not 
force you to do it and it is not a recompense that you owe me; rather 
it is in your own best interests and will help you to follow the path 
that leads to your Lord. 

Then Allah instructed him to put his trust in Him and seek His help: 

(•(Put your trust in the Ever-Living]) Whose life is absolute and 
perfect 

*(Who never dies, and glorify and praise Him]) that is, worship Him 
and put your trust in Him in all matters that have to do with you and 
that have to do with other people. 

(-(Your Lord is sufficiently aware of the sins of His slaves]) for 
He knows them and will requite for them. It is not your task to guide 
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them at all, or to keep record of their deeds. All of that is in the Hand 
of Allah alone. 

^[It is] He Who created the heavens and the earth, and all that 
is between them, in six days, and then)-) after that ^rose over the 
Throne)*, which is the canopy of creation, the highest, most vast and 
most beautiful of His creation t-([in a manner that befits His Majesty])*. 
^He is the Most Gracious)* and He rose over His Throne that 
encompasses the heavens and the earth. Whose mercy encompasses 
all things. So He rose above the most vast of His creation with the 
most encompassing of His attributes. 

This verse affirms His creation of all created things, and that He 
is well aware of their outward and inward aspects, that He is above 
the Throne and is separate from His creation. 

«|so ask about Him one who is well informed)* what is meant 
here is Allah Himself, for He is the One Who knows His attributes, 
greatness and majesty, and He has told you of that and explained to 
you about His greatness that which will make you blessed to know 
it. Hence some came to know Him and submitted to His majesty. 

But the disbelievers were too arrogant to worship Him and they 
refrained from doing so. Hence Allah says: 

f]When it is said to them [the disbelievers]: Prostrate to the Most 
Gracious)* that is, the One Who alone bestowed all blessings upon 
you and warded off all harm from you, 
cjthey say)* in denial and disbelief: 

t-fWhat is the Most Gracious?)* They falsely claimed that they do 
not know the Most Gracious, and this is one of the things that they 
thought was grounds for their denial and criticism of the Messenger 
(#§); they said: He forbids us to take other gods alongside Allah, 
yet he calls upon another god alongside Him and says: O Most 
Gracious (Yd Rahman ), and so on. This is like the verse in which Allah 
(4s) says: 
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({Say [O Muhammad]: Call upon Allah, or call upon the Most Gracious 
[ar-Rahman]. 5 No matter which name you call upon Him by, to Him 
belong the most beautiful names...]) (al-Isra 17: 110) 

His names are many because His attributes are many and His 
perfection is multifaceted; each of His names is indicative of an 
attribute of perfection. 

t*(Are we to prostrate to whatever you command us?]) That is, just 
because you tell us to do that. This attitude was based on their rejection 
of the Messenger (3|g) and their being too arrogant to obey him 
(•{and it]-) namely the call to prostrate to the Most Gracious ({increases 
them in aversion]), so that they flee from truth to falsehood and 
increase in disbelief and wretchedness. 
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25:61. Blessed be He Who has placed big stars in the heaven, and has 
placed therein a lamp [the sun] and a luminous moon. 

25:62. It is He Who causes the night and the day to succeed one another, 
for whoever wishes to reflect or give thanks. 


In this soorah , Allah (4c) repeats three times the phrase ({Blessed 
be He]), because its meaning, as mentioned above, is that it is 


5 The polytheists of Quraysh objected when they heard the Prophet (SIS) 
saying: O Allah, O Most Gracious (Yd Allah, yd Rahman). They said: 
Muhammad enjoins us to call upon One God at the time when he is calling 
upon two! So this verse was revealed to clarify that there is only One 
God, to Whom belong the most beautiful names and sublime attributes. 
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indicative of the greatness of the Creator, His many attributes and 
His abundant kindness and generosity. This soorah points to His 
greatness, the vastness of His domain, the doing of His will, the all- 
encompassing nature of His knowledge and might, and the perfect 
nature of His wisdom. It is indicative of the vastness of His mercy. His 
great generosity, and His many kindnesses, both spiritual and worldly, 
which dictate that this beautiful phrase be repeated. Hence Allah says: 

((Blessed be He Who has placed big stars in the heaven)? this refers 
to the stars in general. They are regarded as being like towers (the 
word burooj , translated here as ((big stars!?, also means towers) and 
fortresses that guard cities; the big stars are like towers that are set up 
to guard the heaven, as missiles are hurled from them at the devils, 
((and has placed therein a lamp!? giving light and heat, namely the sun 
((and a luminous moon)? in which there is light, but no heat. This is 
one of the signs of His greatness and abundant generosity, because 
what there is in the heaven of dazzling creation, precise order and 
immense beauty are indicative of the greatness of their Creator in all 
His attributes, and what there is in the heaven of benefits for people 
is indicative of His immense generosity. 

((It is He Who causes the night and the day to succeed one another!? 
that is, one departs and is replaced by the other, and so on. They never 
meet and they are never both absent. 

(•(for whoever wishes to reflect or give thanks)? that is, for whoever 
wants to reflect upon them and learn lessons, and to take them as 
evidence for many divine aims and purposes, and to give thanks to 
Allah for that; and for whoever wants to remember Allah and give 
thanks to Him, and who has a portion ( wird ) to recite by night or day, 
and if he misses reciting his regular portion for one of them, he can 
catch up in the other. Moreover, people’s moods alter and change 
throughout the hours of the night and day. So they may feel energetic 
or feel tired, be mindful or be heedless, sometimes under stress and 
sometimes at ease, sometimes focusing in worship and sometimes 
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distracted. So Allah has caused night and day to come consecutively 
to people, over and over again, so as to create in them mindfulness, 
energy and gratitude towards Allah at some times. Because dhikr and 
acts of worship are to be repeated as night and day are repeated, the 
more times they are repeated, the more this will renew the individual’s 
energy, after a period of laziness, so he will remember Allah more 
and show more gratitude. Acts of worship are like irrigation and 
nourishment for faith; were it not for that, the plant of faith would 
wither. To Allah be all praise. 

Then Allah tells us that part of His great generosity and grace 
towards His righteous slaves is that He guides them to do righteous 
deeds by which they attain lofty status in paradise, as He says: 



(J) 
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25:63. The true slaves of the Most Gracious are those who walk humbly 
and with dignity on the earth and, when the ignorant address 
them, they say words of peace; 


25:64. those who spend the night prostrating and standing before their 
Lord; 


25:65. And who say: Our Lord, avert from us the punishment of hell, 
for verily its punishment is unrelenting. 

25:66. Indeed, it is an evil halting-place and an evil abode; 6 

25:67. And who, when they spend, are neither extravagant nor stingy, 
but follow a middle path between the [two]; 

25:68. Those who do not call upon any other god besides Allah; and who 
do not kill, for that is forbidden by Allah, except in the course 
of justice; and who do not commit fornication or adultery, for 
whoever does any of these things will receive the punishment. 

25:69. The punishment will be doubled for them on the Day of 
Resurrection, and they will abide therein disgraced forever, 

25:70. Except those who repent and believe, and do righteous deeds; 
for them Allah will change their evil deeds into good deeds, for 
Allah is Oft-Forgiving, Most Merciful. 

25:71. Whoever repents to Allah and does righteous deeds has truly 
turned to Allah. 

25:72. Those who will not witness falsehood 7 and, if they pass by 
[people engaged in] idle talk, they pass by with dignity; 


6 It is a halting-place for the sinners among the believers; they will be 
brought forth from it after some time and admitted to paradise. However, 
for the disbelievers, it will be an eternal abode. 

What is meant is that they do not attend gatherings where lies are uttered 
and sins are committed. 
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25:73. Those who, when they are reminded of the revelations of their 
Lord, do not turn a deaf ear and a blind eye to them; 

25:74. And those who say: Our Lord, let our spouses and children be a 
source of joy for us, and make us good examples for those who 
fear You; 

25:75. Those are the ones who will be rewarded with high places in 
paradise for their patience and steadfastness; they will be met 
therein with greetings and salutations of peace. 

25:76. They will abide therein forever, an excellent halting-place and 
an excellent abode. 

25:77. Say [O Muhammad, to the disbelievers]: My Lord would not 
concern Himself with you, were it not for your supplication. 
But you have rejected the call, so it [punishment] is inevitable. 


Servitude to Allah is of two types: the first of which is being 
subject to His Lordship and His control and care. This includes all of 
humankind, both Muslims and disbelievers, righteous and evildoers; 
all of them are slaves under His care and control. 

{[There is no one in the heavens or on earth but he will come to the 
Most Gracious as a slave.$* (Maryam 19: 93) 

The second type is the servitude of those who are His slaves in the 
sense that they worship Him alone and are subject to His mercy. This 
is the servitude of His Prophets and close friends, and this is what is 
meant here. Hence Allah connected it to His name the Most Gracious, 
so as to indicate that they only attained this state because of His grace 
and mercy. So He states that their attributes and characteristics are 
the best and most perfect of attributes and characteristics, and He 
describes them as {[those who walk humbly and with dignity on the 
earth ji that is, they are humble towards Allah and towards His creation. 
Thus they are described as dignified, tranquil and humble towards 
Allah and towards His slaves. 
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«(and, when the ignorant address them^ in an ignorant manner 
«fthey say words of peace)? that is, they respond to them in such a 
manner that they are safe from sin and avoid responding to ignorance 
with ignorance. This is praise for their great forbearing, responding 
to evil with something better, pardoning the one who is ignorant, 
and thinking in a mature manner that enabled them to achieve that. 

^those who spend the night prostrating and standing before their 
Lord)? that is, they pray a great deal at night, showing sincere devotion 
towards their Lord and humbling themselves before Him. This is like 
the verse in which Allah (-4?) says: 

«|Who forsake their beds, 8 calling upon their Lord with fear and hope, 
and spend out of what We have provided for them. No soul knows 
what is kept hidden in store for them of delight as a reward for what 
they used to do.)? (as-Sajdah 32: 16-17) 

^And who say: Our Lord, avert from us the punishment of hell)? 
that is, ward it off from us by keeping us away from that which leads 
to it, and forgiving us for what we did of deeds that may incur the 
punishment 

^for verily its punishment is unrelenting)? that is, ongoing. 

ejlndeed, it is an evil halting-place and an evil abode)? this is 
a supplication from them by way of beseeching their Lord and 
expressing how great their need for Him is, for it is not in their power 
to withstand this punishment. That is so that they may remember the 
blessings of Allah to them, because diverting hardship will have a 
great impact and cause great joy, commensurate with the degree of 
the hardship that was diverted. 

And who, when they spend)?, whether that spending is obligatory 
or recommended 

f(are neither extravagant)? by spending more than is necessary, so that 
they come under the heading of those who spend to excess 


8 This refers to staying awake to offer voluntary prayers during the night. 
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({nor stingy)*) so that they come under the heading of miserliness, 
covetousness and neglecting people's rights and dues 
({but)) in their spending ({follow a middle path^ between the extremes 
of extravagance and miserliness, so they spend on that which is 
obligatory, such as zakdh , expiation and other obligations, and they 
spend on what is appropriate, in an appropriate manner, without 
causing harm to themselves or others. This is part of their just and 
moderate character. 

({Those who do not call upon any other god besides Allah)); rather 
they worship Him alone, devoting their worship solely to Him as true 
monotheists, turning to Him alone and turning away from all others. 

({and who do not kill, for that is forbidden by Allah)) - this refers 
to killing Muslims and disbelievers who have covenants with the 
Muslims 

({except in the course of justice)) such as execution of murderers and 
previously married adulterers, and disbelievers whom it is permissible 
to kill (in the case of war) 

tjand who do not commit fornication or adultery)); rather they restrain 
their carnal desires: 

(•{Except with their wives or any slave women they may own...)) 
(al-Mu minoon 23: 6) 

({for whoever does any of these things)) that is, ascribing partners 
to Allah, killing unlawfully any soul that Allah has forbidden, or 
committing fornication or adultery, ({will receive the punishment)). 

Then Allah explains that further: 

({The punishment will be doubled for them on the Day of 
Resurrection, and they will abide therein)) that is, in the punishment, 
({disgraced forever)). The warning of eternal punishment is addressed 
to the one who does all three; that is confirmed and is inevitable; 
the same also applies to the one who ascribes partners to Allah. The 
warning of severe punishment is for each of these three sins, because 
it is either an ascription of partners to Allah or it is a major sin. 
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With regard to the murderer and the fornicator or adulterer, he will 
not be subject to eternal punishment, because the texts of the Qur’an 
and the Prophet’s Sunnah indicate that all the believers will be 
brought forth from hell, and no believer will abide therein forever, 
no matter what sins he commits. Allah mentions these three, because 
these are the worst of major sins. Ascribing partners to Him leads to 
destruction of religious commitment, murder destroys bodies and 
adultery destroys honour. 

((Except those who repent)-) from these sins and others, by giving 
them up immediately, regretting what has been done in the past and 
firmly resolving not to do that again 

((and believe)) in Allah, with sound faith, which requires one to give 
up sin and do acts of obedience 

(-(and do righteous deeds)) that are enjoined by the Lawgiver, seeking 
thereby the pleasure of Allah. 

((for them Allah will change their evil deeds into good deeds)? that 
is, He will change their words and deeds, that would have been bad, 
into good words and deeds. So their ascription of partners to Allah is 
changed into sound faith, and their disobedience into obedience, and 
what they committed of bad deeds in the past, then repented sincerely 
from every one of them, in obedience to Allah, will be turned into 
good deeds, as is the apparent meaning of the verse. 

Concerning that there is a hadith that speaks of the man whom 
Allah brought to account for some of his sins, and He enumerated 
them to him, then He replaced each bad deed with a good deed, so 
he said: 

«0 Lord, I have some bad deeds that 1 do not see here.» (A sound 
hadith recorded by at-Tirmidhi) 9 


9 All hadiths in this text have been checked and verified by IIPH's 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching and editing the book. In that case, = 
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And Allah knows best. 

«(for Allah is Oft-Forgiving)} to the one who repents, and He 
forgives great sins 

«|Most Merciful)? towards His slaves, as He calls them to repent 
after they challenged Him by committing major sins, then He 
guided them and enabled them to repent, then He accepted it from 
them. 

^Whoever repents to Allah and does righteous deeds has truly 
turned to Allah)} that is, he should know that his repentance is the 
most perfect thing he could do, because it is coming back to the path 
that leads to Allah, which is the essence of a person’s happiness and 
success. So let him be sincere in his repentance, and let him purify it 
from any contamination of bad intentions. 

The point here is to urge the individual to make his repentance 
perfect and do it in the best manner, so that when he comes to the 
One to Whom he repented, Allah will give him a reward in full, 
commensurate with the perfection of his repentance. 

sjThose who will not witness falsehood)} that is, they do not attend 
when false talk is occurring, namely unlawful words and deeds. So 
they avoid all gatherings in which there is unlawful talk or unlawful 
deeds, such as speaking scornfully about the revelations of Allah, 
arguing on the basis of falsehood, backbiting, spreading malicious 
gossip, insulting, slander, ridiculing, unlawful music, drinking alcohol, 
silk furnishings, images and the like. If they do not witness falsehood, 
it is even more appropriate that they should not say or do anything 
that constitutes falsehood. 


= a decision is made by the editorial board as to whether or not to include 
the hadith. It is IIPH’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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If they do not witness falsehood, they will not speak falsehood, 
which includes giving false testimony. 

{[and, if they pass by [people engaged in] idle talk)? this refers to 
talk in which there is nothing good and no benefit, whether spiritual 
or worldly, such as the speech of fools and the like 
{[they pass by with dignity)? that is, they respect themselves too much 
to indulge in such things, and they regard indulging in it - even if 
there is no sin involved - as foolishness and contrary to dignity, so 
they stay away from it in order to preserve their dignity. 

The phrase f[and, if they pass by [people engaged in] idle talk)? 
indicates that they did not intend to be present or listen to it; rather 
that happened by coincidence, without any intention on their part. So 
they honour themselves by keeping away from it. 

{[Those who, when they are reminded of the revelations of their 
Lord^ that they are instructed to listen to attentively and be guided by 
{[do not turn a deaf ear and a blind eye to them)? that is, they do not 
respond by turning away from them and turning a deaf ear to them, 
or turning away their eyes and hearts from it, as those who do not 
believe in it do. Rather their reaction to it, when they hear it, is as 
Allah (4s) describes elsewhere: 

{[Only those believe in Our revelations who, when they are reminded 
of them, fall down in prostration, and glorify and praise their Lord, 
and they are not arrogant.)? (as-Sajdah 32: 15) 

They respond by accepting it, showing their need for it and 
submitting to it. 

You will find that they listen attentively, contemplate the meanings 
in their hearts, and increase in faith and certainty thereby; they are 
energised by it and they rejoice greatly in it. 

{[And those who say: Our Lord, let our spouses)? - the word 
translated here as Espouses)? may include friends and companions, 
as well as spouses 
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(•(and children be a source of joy for us)? that is, a delight to us. 

If we examine the situation of such people, we will realise that, as 
they have high ambitions and high status, they will not settle until they 
see their spouses and children obeying their Lord, having knowledge 
and acting on the basis thereof. As they pray for their spouses and 
children to follow the path of righteousness, they are, in a way, praying 
for themselves because the benefit of that comes back to them. Hence 
they regard that as a gift to them, as is reflected in the original Arabic, 
where the phrase translated as (-(let our spouses and children be a 
source of joy for us)? carries the connotation of a gift that is given. 
Indeed their supplication will be of benefit to all the Muslims, for if 
those mentioned are righteous, many more will be righteous because 
of their connection to them, and they will benefit from them. 

(•(and make us good examples for those who fear You)? that is, 
help us to attain that high status, the status of those who are strong 
and true in faith, and those of the righteous slaves of Allah who are 
perfect. This is the status of leadership in terms of religion, so that 
they will be a good example to those who fear Allah in their words 
and deeds, and they will be people whose example is followed and 
whose words people trust, so that good people follow them and thus 
they are guided and guide others. It is well known that supplication to 
attain something is also supplication for that means without which it 
cannot be attained. This status - the status of leadership in religion - 
can only be attained by means of patience and certain faith, as Allah 
(•$?) says elsewhere: 

((We made some of them leaders, guiding people by Our command, 
because they were patient and steadfast, and they believed with 
certainty in Our revelations.)? (as-Sajdah 32: 24) 

This requires a great deal of effort and patience in obeying Allah 
and in refraining from disobedience to Him, accepting His decree 
even when it is painful, and acquiring perfect knowledge that will 
bring one to the level of certain faith. 
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Therefore - because their ambitions and goals were high - the 
reward matches the nature of the deeds, so Allah will reward them 
with lofty and high places, as He says: 

^Those are the ones who will be rewarded with high places in 
paradise for their patience and steadfastness^ that is, lofty places 
and beautiful dwellings, containing all that one could desire and that 
could delight the eye, and they will attain that because of their patience 
and steadfastness, as Allah says elsewhere: 

«(...Angels will enter unto them from every gate [saying]: Peace be 
upon you because you patiently persevered. How excellent is the 
ultimate end!]-> (ar-Ra'd 13: 23-24) 

Hence He says here: qthey will be met therein with greetings and 
salutations of peacep from their Lord, and from His noble angels, 
and from one another, and they will be safe from all that could spoil 
their joy. 

Thus Allah describes them as being dignified, tranquil, humble 
towards Him and His slaves, well mannered, forbearing, and 
easy-going; they overlook the ignorant and turn away from them, 
responding to their bad treatment with good treatment; they pray 
qiyam (voluntary prayers at night), with complete sincerity; they fear 
the fire and beseech their Lord to save them from it; they spend what 
is obligatory and what is encouraged, and are moderate in spending, 
and if they are moderate in spending - when people usually go to 
extremes in this matter, either spending too much or too little - then 
it is more likely that they will be moderate in other matters. They are 
free of major sins and are described as being sincere in their worship of 
Allah; they refrain from harming people physically or impugning their 
honour, and they repent if they do any such thing. They do not attend 
gatherings in which there are immoral and evil words or deeds, and 
they do not do such things themselves; they protect themselves from 
idle talk and bad deeds in which there is no good. This is indicative 
of their dignity, humanity, perfection and rising above vile words or 
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deeds. They respond to the revelations of Allah by accepting them, 
understanding their meanings, acting upon them and striving hard 
to implement their rulings. They call upon Allah (■$$) with the most 
perfect of supplications, from which they and those who are connected 
to them benefit, as do the Muslims at large, such as praying that 
their spouses and offspring will be righteous. This implies that they 
strive to teach them, exhort them and advise them, because the one 
who is keen to attain something and prays to Allah for it, should take 
measures to attain it. They pray to Allah to enable them to reach the 
highest possible level, which is the level of leadership and being 
strong and true in faith ( siddeeq ). How sublime are these attributes; 
how noble are these aims and goals; how pure are these hearts and 
souls; and how pious are these leaders! Allah bestowed His grace, 
blessings and mercy upon them so that they were able to attain that 
status. It is a blessing from Allah to His slaves that He highlighted 
their attributes, described their manners and ambitions, and mentioned 
their reward, so that people may long to attain these attributes and 
strive hard to do so, and ask the One Who blessed and honoured them. 
Whose grace reaches all times and places, to guide them as He guided 
these people, and to bestow His special care upon them, as He did for 
these people. 

O Allah, to You be praise, to You we complain, and You are the One 
Whose help we seek. There is no strength and no power except with 
You, for we have no power to benefit ourselves or ward off harm from 
ourselves, and we cannot do even an atom’s weight of good unless 
You make it easy for us; verily we are weak and incapable in all ways. 

We bear witness that if you left us to our own devices for even the 
blink of an eye, You would have left us to our weakness, helplessness 
and sin. Our Lord, we can only put our trust in Your mercy, by which 
You created us, granted us provision and bestowed blessings upon 
us both visible and hidden, and You warded offhardship from us. So 
have mercy on us, mercy that will suffice us so that we have no need 
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of the mercy of anyone else, for the one who asks of You and puts 
his hope in You will never be disappointed. 

As Allah (*te) encompasses all of these people in His mercy and 
singles them out to be His slaves, because of their honour and virtue, 
perhaps someone may wonder why others are not included as being 
His slaves? The answer is, as Allah tells us, that He would not care for 
anyone other than these, for were it not for your calling upon Him, with 
the supplication of worship and the supplication of asking, He would 
not care about you or love you, as He says: «(Say [O Muhammad, 
to the disbelievers]: My Lord would not concern Himself with you, 
were it not for your supplication. But you have rejected the call, so 
it [punishment] is inevitable^ that is, punishment is inevitable, and 
Allah will judge between you and His believing slaves. 

This is the end of the commentary on Soorat al-Furqan. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad fe), his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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26:1. Ta\ Seen. Meem. 10 

26:2. These are verses of the clear Book. 


26:3. Are you [O Prophet] going to destroy yourself with grief because 
they do not believe? 


10 Groups of letters ( al-huroof al-muqatta'ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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26:4. If We willed. We could send down to them a sign from heaven, 
at which their heads would be bowed in submission. 

26:5. No fresh revelation comes to them from the Most Gracious, but 
they turn away from it. 

26:6. Thus they denied [the revelation], but soon they will learn the 
consequences of their ridicule. 

26:7. Do they not see the earth, and how much We have caused to 
grow therein of all kinds of beneficial plants? 

26:8. Verily in that is a sign, yet most of them will not believe. 

26:9. Verily your Lord is the Almighty, the Most Merciful. 


Here the Creator (-fe) highlights the greatness of the verses of 
the clear Book which points to all divine instructions and Islamic 
teachings, so that there will be no doubt or confusion left for the one 
who studies it, with regard to what He related of stories or ordained of 
rulings, because it is so clear and points to the most sublime meanings, 
and because the rulings are connected to the wisdom behind them 
and the reasons for them. The Messenger of Allah (^) warned the 
people by means of it, and guided them by means of it to the straight 
path. Hence the pious slaves of Allah are guided by it and those who 
are doomed turn away from it. Therefore he was very sad when they 
did not believe, because he was so keen to do good and was so sincere 
towards them. 

Hence Allah (■fe) said to him: «[Are you [O Prophet] going to 
destroy yourself with grief}) that is, ruin yourself and put yourself 
through so much distress 

{•[because they do not believe}). In other words: do not do that, and 
do not let yourself waste away out of regret for them (cf 35: 8), for 
guidance is in the Hand of Allah, and you have done what you were 
required to do of conveying the message. There is no sign better than 
this clear Qur'an that We could send down, for it is sufficient for the 
one who truly seeks guidance. Hence Allah says: 
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(•(If We willed. We could send down to them a sign)? that is, one 
of the signs that they demanded 
((at which their)? namely the disbelievers’ 

(•(heads would be bowed in submission)?. But there is no need for that 
and there is no interest to be served by it, because at that point faith 
would be of no benefit; rather the faith that is of benefit is belief in 
the unseen, as Allah (4c) says elsewhere: 

((What are they waiting for, but for the angels to come to them, or for 
your Lord to come, or for some of the signs of your Lord to come? 
On the day when some of the signs of your Lord come, no good will 
it do to a soul to believe then, if it did not believe before or earn some 
good through its faith...)? (al-An'dm 6: 158) 

«(No fresh revelation comes to them from the Most Gracious)? 
with commands and prohibitions, reminding them of that which will 
benefit them or harm them, 

e(but they turn away from it)? completely. As they turned away from 
fresh revelation, which would usually have a greater impact, it was 
more likely that they would turn away from any other exhortation. 
That is because there was nothing good in them, and exhortation was 
to no avail in their case. Hence Allah says: 

(•(Thus they denied [the revelation])? that is, they denied the truth, 
and that became second nature to them, never changing 
(•(but soon they will learn the consequences of their ridicule)? that 
is, the punishment will befall them and that which they denied will 
come upon them. For punishment has become inevitable for them. 

Allah says, pointing out the type of reflection that may be of 
benefit: 

((Do they not see the earth, and how much We have caused to grow 
therein of all kinds of beneficial plants?)? That is, all kinds of beautiful 
plants that are of benefit to people 

(•(Verily in that is a sign)? that Allah will revive the dead after their 
death, as He brings to life the earth after it is dead 
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*fyet most of them will not believe)*. This is like the verse in which 
Allah (3c) says: 

«(But most of humankind will not believe, no matter how eagerly you 
desire it.)* (Yoosufl2 .- 103) 

«(Verily your Lord is the Almighty)* Who has subjugated all 
creatures, and to Whom the upper and lower realms have submitted 
«jthe Most Merciful)* Whose mercy encompasses all things, and Whose 
generosity reaches all living beings; the Almighty Who destroyed the 
doomed with various punishments, the Most Merciful to the blessed, 
as He saved them from all evils and calamities. 
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26:10. And [remember] when your Lord called Moosa [saying]: Go to 
the people who are given to wrongdoing, 

26:11. The people of Pharaoh; will they not fear [the punishment of 
Allah]? 

26:12. Moosa said: My Lord, I fear that they will reject me 

26:13. and I will feel distressed, and my speech will not be clear; so 
send for Haroon [to help me]. 

26:14. Moreover, they have a charge against me, and I am afraid they 
will kill me. 

26:15. Allah said: By no means! Go, both of you, with Our signs; We 
will be with you, listening. 
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26:16. Go, both of you, to Pharaoh and say: We are Messengers of the 
Lord of the worlds, 

26:17. [sent with the message]: Let the Children of Israel go with us. 


Now Allah (4g) returns to the story of Moosa ('alayhi as-satdm 
peace be upon him), which is repeated in the Qur’an in a way that 
is not done with other stories, because it contains important wisdom 
and lessons. In this story Allah tells us how Moosa dealt with the 
wrongdoers and the believers, and how he was the bringer of a great 
law, the bringer of the Torah, which is the best of the divinely revealed 
Books after the Qur’an. Allah says to us: remember the virtuous state 
of Moosa at the time when Allah called him, when He spoke to him 
directly, and appointed him as His Prophet and Messenger, and said: 
([Go to the people who are given to wrongdoing)?, who behave 
arrogantly in the land, looking down on its people, and their leader 
claims to be divine. 

^(The people of Pharaoh)?, and say to them, gently and kindly: will 
they not fear Allah Who created them and granted them provision, 
and give up what they are following of disbelief? 

Moosa said apologetically, explaining to his Lord his 

weaknesses and asking Him for help in bearing this heavy burden: 
(•[My Lord, I fear that they will reject me and I will feel distressed, 
and my speech will not be clear)?. And he said: 

([...My Lord, fill my heart with courage and steadfastness, and make 
my task easy for me; and remove the impediment from my speech, 
so that they will understand what I say. And appoint for me a helper 
from my family, Haroon, my brother.)? (Ta Ha 20: 25-30) 

([so send for Haroon [to help me])?. Allah responded to his request 
and appointed his brother Haroon as a Prophet as He had appointed 
him. 

(f.. .so send him with me as a helper, to reiterate my words...)? (al-Qasas 
28: 34) 
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- that is, send him with me to help me so that they will believe me. 

«{Moreover, they have a charge against me)) that is, with regard 
to the killing of the Egyptian, ffand I am afraid they will kill me)). 

^Allah said: By no means!))that is, they will not be able to kill 
you, for We will give you both power: 

tj...so that they will not be able to harm you. By virtue of Our signs, 
you two and those who follow you will be triumphant.)j (al-Qasas 
28: 35) 

Hence Pharaoh was not able to kill Moosa, even though Moosa 
opposed him and stood up to him, and regarded his views as foolish 
and him and his people as misguided. 

«(Go, both of you, with Our signs)) that highlight your truthfulness 
and the soundness of the message you bring 
t|We will be with you, listening)), protecting you and caring for you. 

f|Go, both of you, to Pharaoh and say: We are Messengers of the 
Lord of the worlds)) that is. He has sent us to you so that you may 
believe in Him and in us, and submit to His worship, and proclaim 
His oneness. 

f([sent with the message]: Let the Children of Israel go with us)) 
and stop tormenting them; leave them alone so that they may worship 
their Lord and practise their religion. 
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26:18. Pharaoh said: Did we not bring you up as a child among us, and 
did you not spend many years of your life among us? 

26:19. Yet you did the deed you did [the crime of killing a man]; at 
that time, you were a disbeliever. 

26:20. Moosa said: I did it then, when 1 was in a state of ignorance. 

26:21. So I fled from you, as I was afraid of you. But [since then] 
my Lord has granted me wisdom and made me one of the 
Messengers. 

26:22. Is this the favour for which you reproach me, that you have 
enslaved the Children of Israel? 


When they came to Pharaoh and said to him what Allah had 
instructed them to say, Pharaoh did not believe and he did not relent; 
rather he began to argue with Moosa. 

^Pharaoh said: Did we not bring you up as a child among us]? 
that is, have we not been generous towards you, for we raised you 
from the time you were an infant in your cradle, and that continued 
for some time. 

^and did you not spend many years of your life among us? Yet you 
did the deed you did]? - this refers to Moosa’s killing the Egyptian, 
when one of his people asked him for help against the one who was 
his enemy, and: 

«{...Moosa struck him with his fist and killed him...]? (al-Qasas28:15) 

e(at that time, you were a disbeliever]? that is, because you were 
following the same path as us, a path of disbelief. Thus Pharaoh 
admitted that he was a disbeliever without realising. 

Moosa said: f[I did it then, when 1 was in a state of ignorance]? that 
is, without being a disbeliever; rather that resulted from misguidance 
and foolishness, but I asked my Lord for forgiveness and He forgave 
me. 

6(So 1 fled from you, as 1 was afraid of you]? when you discussed 
the issue of killing me. So 1 fled to Madyan and stayed there for several 
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years, then I came to you, for *([since then] my Lord has granted me 
wisdom and made me one of the Messengers]?. 

Pharaoh’s objection to Moosa was the objection of one who is 
ignorant or is acting in an ignorant manner, because he thought that he 
could not be a Messenger on the grounds that he had killed someone. 
But Moosa explained to him that his killing had been a mistake and 
that he had not intended to kill, and that the grace of Allah (■%) is not 
to be withheld from anyone, so why do you want to withhold from 
me that which Allah bestowed upon me of wisdom and His message? 
All that is left for you, O Pharaoh, to say is: *(Did we not bring you 
up as a child among us]?, but when examining the matter it becomes 
clear that it was not a favour that you did (because it resulted from 
Pharaoh wanting to slaughter all the male Israelite infants). Therefore 
Moosa said: 

t(Is this the favour for which you reproach me, that you have 
enslaved the Children of Israel?]? That is, are you reminding me of 
this favour because you persecuted the Israelites and enslaved them, 
but you saved me from your enslavement and persecution, and you 
regarded that as a favour to me? But once you examine the matter, it 
will become clear that in fact you wronged these good people, and 
you persecuted them and subjected them to hard labour, at the time 
when Allah saved me from your harm, and at the time when you 
were harming my people. So what is this favour of which you are 
reminding me? 
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Pharaoh said: And what is the ‘Lord of the worlds’? 

Moosa said: The Lord of the heavens and the earth and all that 
is between them, if you would but be convinced! 

Pharaoh said to those around him: Did you hear [what he said]? 
Moosa said: He is your Lord, and the Lord of your forefathers. 
Pharaoh said: Indeed your Messenger who has been sent to you 
is surely insane! 

Moosa said: He is Lord of the east and the west and all that is 
between them, if you would but understand! 

Pharaoh said: If you take any god other than me, 1 will surely 
throw you into prison. 

Moosa said: Even if I bring you clear proof? 

Pharaoh said: Bring it then, if you are telling the truth! 


{(Pharaoh said: And what is the ‘Lord of the worlds’?]-) This was 
a denial on his part of his Lord, wrongfully and arrogantly, despite 
the fact that he was certain of the soundness of that to which Moosa 
was calling him. 

«(Moosa said: The Lord of the heavens and the earth and all that 
is between them]) that is, the One Who created the upper and lower 
realms, and He controls and cares for them in all ways, and that 
includes you to whom I am speaking; how can you deny the Creator 
of all creation, the Originator of the earth and the heavens? {(it you 
would but be convinced!]* 

But Pharaoh said, expressing his amazement to his people: {(Did 
you hear [what he said]?]* 
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^Moosa said: He is your Lord, and the Lord of your forefathers)? 
whether you find it strange or not, and whether you react with 
arrogance or submit. 

But Pharaoh said, stubbornly rejecting the truth and insulting the 
one who brought it: tjlndeed your Messenger who has been sent to 
you is surely insane!)? as he is saying something other than that which 
we follow, and he is differing from us with regard to our path, because 
what is rational to him and to people of rational thinking who claim 
that they were not created, or that the heavens and the earth have 
existed from eternity, without anyone having created them, and that 
they themselves were created without a creator - according to the 
view of such people, worshipping a created being that is lacking in 
all aspects is rational, whereas affirmation of the Lord and Creator of 
the upper and lower realms. Who bestows blessings both visible and 
hidden, and calls people to worship Him alone, is insanity. He made 
this notion appear fair-seeming to his people, and they were foolish 
and lacking in reason: 

ejThus he made fools of his people and they obeyed him. They were 
indeed a rebellious and wicked people.)? (az-Zukhruf43: 54) 

Moosa (33k) said, responding to Pharaoh’s rejection and denial of 
the Lord of the worlds: cjHe is Lord of the east and the west and all 
that is between them)?, of all creation, ^ifyou would but understand!)? 
I have explained to you in a manner that anyone with the least power 
of rational thinking would be able to understand. So what is the matter 
with you, that you ignore what I tell you? In that there is an implicit 
indication that what you accused Moosa of, namely insanity, is in 
fact present in you, for you accused the smartest, most rational and 
most knowledgeable person of being insane, when in fact you are the 
insane ones, because you denied the Being Whose existence is the 
most obvious, namely the Creator of the heavens and the earth and 
all that is between them. If you deny Him, then what do you affirm? 
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If you are not aware of Him, then of what are you aware? If you do 
not believe in Him and His signs, then in what - after Allah and His 
signs - do you believe? By Allah, those who are indeed insane, who 
are more like animals, are more rational than you, and the grazing 
animals are more guided than you. 

When Moosa defeated Pharaoh in argument, and he was not able 
to present a counter argument, he said, threatening Moosa on the 
basis of his power: tflf you take any god other than me, 1 will surely 
throw you into prison}?. He claimed may Allah curse him - that he 
could misguide Moosa and force him not to take any god other than 
him. But it was already established that Moosa and those who were 
with him had a strong understanding of their beliefs and knew what 
they were doing. 

So Moosa said to him: ((Even if I bring you clear proof?}? That is, 
clear and obvious signs of the truth of the message 1 have brought, in 
the form of extraordinary feats. 

(•(Pharaoh said: Bring it then, if you are telling the truth!}? 
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26:32. So Moosa threw down his staff, and suddenly it was a serpent, 
plain for all to see 

26:33. And he drew forth his hand, and it appeared shining white to 
all beholders. 

26:34. Pharaoh said to the chiefs around him: Verily this is a learned 
magician! 
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26:35. He wants to drive you out of your land with his magic. What 
then do you advise? 

26:36. They said: Let him and his brother wait a while, and send heralds 
to the cities to gather 

26:37. and bring to you all the learned magicians. 


«|So Moosa threw down his staff, and suddenly it was a serpent)? 
- the word used in the original Arabic refers to a male snake 
^plain for all to see)? that is, obvious to everyone, not an illusion or 
something made to look like a snake. 

^And he drew forth his hand)? from his collar 
^and it appeared shining white to all beholders)? that is, it shone 
brightly, with no defect in it that the onlookers could see. 

^Pharaoh said to the chiefs around him)?, objecting to the truth 
and the one who had brought it: 

(jVerily this is a learned magician! He wants to drive you out of your 
land with his magic)?. He tried to confuse them because he knew 
that they were lacking in intellect, so he told them that this was like 
what the magicians did, because it was well known among them that 
magicians could do some amazing feats that ordinary people were 
unable to do. He scared them by saying that this was his aim: by means 
of this magic he wanted to be able to expel them from their land, so 
that they would strive and try hard to expose the one who wanted to 
expel them from their homes. 

fjWhat then do you advise?)? That is, what should we do? 

(•(They said: Let him and his brother wait a while)? that is, delay 
them 

«{and send heralds to the cities to gather and bring to you all the learned 
magicians)? that is, send word to all of your cities that are seats of 
knowledge and places where magic originates, and send people to 
gather every skilled magician who is knowledgeable about magic. 
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for a magician is to be opposed with magic of the same nature as his 
magic. 

It is by His kindness that Allah showed His slaves the false 
argument of Pharaoh, who was ignorant and misguided, and led others 
astray. When he said that what Moosa had brought was magic, Allah 
decreed that they should bring together all the skilled magicians, 
then hold a gathering in the presence of a large number of people, so 
that the truth might prevail and the people of knowledge and those 
who were highly skilled in magic might affirm the soundness of the 
message that Moosa had brought, and confirm that the miracles he 
brought were not magic. Pharaoh did that on the advice of his chiefs; 
he sent heralds to the cities to gather the magicians, and he strove 
hard for that purpose. 
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26:38. So the magicians were gathered at the appointed time, on a 
certain day. 

26:39. And it was said to the people: Will you also gather. 
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26:40. So that we may follow the magicians [in their religion], if they 
are the victors? 

26:41. When the magicians came, they said to Pharaoh: Will we have 
a reward if we are the victors? 

26:42. He said: Yes, and then you will surely be among those who are 
close to me. 

26:43. Moosa said to them: Throw whatever you wish to throw. 

26:44. So they threw their ropes and sticks, and said: By the might of 
Pharaoh, it is surely we who will be the victors! 

26:45. Then Moosa threw his staff, and thereupon it swallowed up all 
their deceptions. 

26:46. So the magicians fell down in prostration. 

26:47. They said: We believe in the Lord of the worlds, 

26:48. The Lord of Moosa and Haroon. 

26:49. Pharaoh said: How dare you believe him before I give you 
permission! He must be your master, who taught you magic! But 
indeed you will soon know the consequences. I will certainly cut 
off your hands and feet on opposite sides, then I will certainly 
crucify you all. 

26:50. They said: No harm; 11 it is to our Lord that we will surely return. 

26:51. Verily we hope that our Lord will forgive us our sins, as we are 
the first of the believers. 


«(So the magicians were gathered at the appointed time, on a certain 
day)? that they had agreed upon with Moosa; it was the day of the 
festival when people were free and were not working. 

«[And it was said to the people: Will you also gather)? that is, the 
call went out to all the people, telling them to gather on that appointed 
day. 


11 Ultimately it would do them no harm, as they would be rewarded 
immensely for bearing it with patience. 
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({So that we may follow the magicians [in their religion], if they 
are the victors?)? That is, they said to the people: Gather to watch 
the magicians defeat Moosa, for they are skilled in their craft, then 
we will follow them and venerate them, and we will see the virtue of 
knowledge of magic. If they had been guided to the truth, they would 
have said: Perhaps we will follow the one who is in the right, and 
we will know which is the right way to follow. Therefore the contest 
only served to establish proof against them. 

(•{When the magicians came)? to Pharaoh, they said to him: 

({Will we have a reward if we are the victors)? over Moosa? 

({He said: Yes)?, you will have a reward 
({and then you will surely be among those who are close to me)?. 
He promised them a reward and closeness to him so as to encourage 
them to do all that they could in opposing the message that Moosa 
had brought. 

When they met at the appointed time, they and Moosa, and the 
people of Egypt, Moosa exhorted and reminded them, saying: 
({...Woe to you! Do not fabricate lies against Allah, lest He annihilate 
you with His punishment. Those who fabricate such lies are surely 
lost and doomed.)? (Ta Ha 20: 61) 

They disputed and argued, then Pharaoh encouraged them, and 
they encouraged one another. 

({Moosa said to them: Throw whatever you wish to throw)? that is, 
whatever you think you want to throw, and he did not set any limits, 
because he was certain that what they had brought for the purpose of 
opposing the truth was false. 

({So they threw their ropes and sticks)? and they turned into fast- 
moving snakes, as they bewitched the people’s eyes to see that. 

({and said: By the might of Pharaoh, it is surely we who will be the 
victors! p. They sought help by the might of a weak slave who was 
incapable in all aspects, but he behaved arrogantly and had the image 
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of a king who had troops; they were deceived by his pomp, and they 
could not see the reality of the matter. Or it may be that they were 
swearing by the might of Pharaoh that they would prevail. 

ffThen Moosa threw his staff, and thereupon it swallowed up all 
their deceptions]?. It swallowed up all that they had thrown of ropes 
and sticks, because they were fabrications and lies, and all of that is 
false and that cannot stand up to the truth or resist it. 

When the magicians saw this great sign, they were convinced, 
because they were aware that this was not magic; rather it was one 
of the signs of Allah and a great miracle that pointed to the sincerity 
of Moosa and the truthfulness of the message he brought. 

^So the magicians fell down in prostration]? to their Lord, 
ffThey said: We believe in the Lord of the worlds, the Lord of Moosa 
and Haroon)-}. Thus falsehood was defeated in that gathering, and the 
leaders of falsehood acknowledged its invalidity; the truth became 
apparent and prevailed until all the onlookers saw it with their own 
eyes. But Pharaoh insisted on stubbornness and misguidance, getting 
carried away therein, so he said to the magicians: 

f|How dare you believe him before I give you permission!]? - He 
and his people were astounded by their audacity towards him, and 
their daring to believe without his permission or instructions. 

«|He must be your master, who taught you magic!]? This was 
despite the fact that he was the one who had brought the magicians 
together, and his chiefs were the ones who had advised him to bring 
them together from all the cities. Pharaoh and his chiefs already knew 
that the magicians had never met Moosa or seen him before that, 
and that they had performed magic that had dazzled the onlookers 
and filled them with awe. Yet despite that, the chiefs accepted what 
Pharaoh said, even though they themselves were aware that it was 
not true. It should come as no surprise that people who think in this 
manner would not believe in the clear truth and clear signs, because 
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if Pharaoh told them that a thing was different from what it really 
was, they would believe him. 

Then Pharaoh threatened the magicians and said: dl will certainly 
cut off your hands and feet on opposite sides^ that is, the right hand 
and the left foot, as is done to those who spread mischief in the land, 
({then 1 will certainly crucify you all)) so that you will be disgraced 
and humiliated. 

But the magicians said, when they had tasted the sweetness of 
faith: ({No harm)) that is, we do not care what you threaten us with, 
({it is to our Lord that we will surely return. Verily we hope that our 
Lord will forgive us our sins)) namely disbelief, magic and so on 
f(as we are the first of the believers)-) that is, the first among these 
people to believe in Moosa. So Allah made them steadfast and gave 
them patience. 

It may be that Pharaoh carried out his threat against them because 
he had the power to do so, or it may be that Allah protected them 
from him. 

Then Pharaoh and his people persisted in their disbelief, and Moosa 
continued to bring clear signs to them; every time a sign came and 
had a great impact on them, they made promises to Moosa, claiming 
that if Allah granted them relief, they would believe in him and let 
the Israelites go with him, but when Allah granted relief, they broke 
their promise. Then when Moosa despaired of them ever believing 
and the punishment became due for them, and the time came for Allah 
to save the Israelites from their captivity and give them power in the 
land, Allah inspired Moosa: 
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26:52. We inspired Moosa: Travel by night with My slaves; you will 
surely be pursued. 

26:53. So Pharaoh sent heralds to the cities [to mobilise troops], 
26:54. saying: These are but a small band, 

26:55. and they have enraged us, 

26:56. but we are all well-prepared. 

26:57. Thus did We cause them to leave their gardens and springs, 
26:58. And their treasures and fine dwellings. 

26:59. And so it was; and We caused the Children of Israel to inherit 
such things. 

26:60. Then [the Egyptians] caught up with them at sunrise. 


({Travel by night with My slaves)) that is, set out with the Israelites 
at the beginning of the night, so that they may take their time when 
leaving 

(-(you will surely be pursued)) that is. Pharaoh and his troops will 
come after you. 

And it happened as Allah said: when morning came, and all the 
Israelites had already departed with Moosa at night, 

((Pharaoh sent heralds to the cities)) to rally his people and urge them 
to capture the Israelites. He said, encouraging his people: 

((These)) namely the Children of Israel ((are but a small band, and 
they have enraged us)), and we want to vent our rage on these slaves 
who have rebelled against us. 

((but we are all well-prepared)) that is, we have all made preparations 
against them, and they are enemies of us all, and we have a common 
interest. So Pharaoh and his troops set out with a huge army after 
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a general mobilisation; not one of them stayed behind except those 
who had excuses and were prevented from going out because they 
were incapacitated. 

((Thus did We cause them to leave their gardens and springs)? 
that is, the superb gardens of Egypt, with their gushing springs and 
crops that filled their land, that were cultivated by city dwellers and 
desert dwellers alike. 

((And their treasures and fine dwellings)? that would amaze and 
dazzle the onlookers. They had enjoyed them for a long time and had 
spent their lives enjoying these pleasures and desires, despite their 
disbelief, stubbornness, arrogance towards others and immense pride. 

((And so it was; and We caused the Children of Israeli? who they 
had made their slaves and subjected them to heavy labour 
(•(to inherit such things)? namely these gardens, springs, crops 
and fine residences. Glory be to the One Who gives dominion to 
whomever He will and takes it away from whomever He will; Who 
raises high whomever He will by virtue of his obedience to Him, and 
humiliates whomever He will, by virtue of his disobedience towards 
Him. 

((Then [the Egyptians] caught up with them at sunrise)? that is, 
the people of Pharaoh pursued the people of Moosa at the time of 
sunrise, and they chased after them with eagerness, out of rage and 
anger, and they had the power to do them harm. 
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26:61. When the two groups came within sight of one another, the 
companions of Moosa said: We are sure to be overtaken. 

26:62. Moosa said: No indeed! Verily my Lord is with me and He will 
guide me. 

26:63. Then We inspired Moosa: Strike the sea with your staff. So it 
parted, and every part became like a huge mountain. 12 

26:64. We brought the other group closer to that place. 

26:65. We saved Moosa and all those who were with him, 

26:66. Then We drowned the others. 

26:67. Verily in that is a sign, yet most of them will not believe. 

26:68. Verily your Lord is the Almighty, the Most Merciful. 


^When the two groups came within sight of one another}) that is, 
when each group saw the other 

«(the companions of Moosa said}), complaining to Moosa and 
despairing: f(We are sure to be overtaken}). 

^Moosa said}), reassuring them and telling them of the true 
promise of his Lord: 

^No indeed!}) That is, the matter is not as you say, that you will be 
overtaken, 

Verily my Lord is with me and He will guide me}) to that which 
will save me and you. 

f(Then We inspired Moosa: Strike the sea with your staff}) - so he 
struck it, and ffit parted}) into twelve pathways, 


12 The waters parted, opening up twelve dry passages by which the Israelites 
could cross, and where the parting waters gathered, in each part the water 
was drawn up and became like a huge mountain. 
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((and every part became like a huge mountain)?. And Moosa and his 
people entered the sea. 

(•(We brought the other groups namely Pharaoh and his people; 
We brought them closer to that place and caused them to enter the 
pathway that had been taken by Moosa and his people. 

((We saved Moosa and all those who were with him)-) - they all 
came out, and not one of them was left behind. 

((Then We drowned the others)? and not one of them was spared. 

((Verily in that is a sign)? that is, a great sign of the truthfulness of 
the message brought by Moosa, and the falseness of the path followed 
by Pharaoh and his people. 

((yet most of them will not believe)? despite these signs that should 
lead to faith, because of the corruption in their hearts. 

((Verily your Lord is the Almighty, the Most Merciful)?; by His 
might He destroyed the disbelievers who rejected His Messenger, 
and by His mercy he saved Moosa and all those who were with him. 
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26:69. Recount to them the story of Ibraheem, 

26:70. When he said to his father and his people: What do you worship? 
26:71. They said: We worship idols, and we are constantly devoted to 
them. 

26:72. He said: Do they hear you when you call upon them? 

26:73. Or can they benefit you or harm you [in any way]? 

26:74. They said: No, but this is what we found our fathers doing. 
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That is, recount to the people, O Muhammad (^g), the story of 
Ibraheem. What is meant here is this particular episode in his life, 
otherwise there are many stories about him, but one of the most 
important and significant of them is this story that speaks of his 
message and his call to his people, and how he argued with them and 
proved to them that what they were following was false. 

«|When he said to his father and his people: What do you worship? 
They said)?, bragging about their worship: t(We worship idols)? that 
we make and carve w'ith our own hands, *(and we are constantly 
devoted to them)? that is, we spend much of our time worshipping 
them. Ibraheem said to them, explaining why those idols were not 
deserving of worship: 

?|Do they hear you when you call upon them)? and do they 
respond to your call, relieve you of distress and remove all that harms 
you? 

«[Or can they benefit you or harm you [in any way]?)? They 
admitted that none of that was the case, for they cannot hear any 
supplication, or bring any benefit, or cause any harm. Hence when 
Ibraheem broke the idols, he said: 

*(...Nay, it was this one, the biggest of them, who did it. So ask them, 
if they can speak!)? (al-Anbiya’ 21: 63) 

- and they said to him: 

c-(...You know full well that these [idols] cannot speak.)? (al-Anbiya’ 
21 65) 

- that is, that is a fact concerning them that is well-established, and 
there is no room for confusion or doubt. 

So they resorted to following their misguided forefathers, 
and said: t-fbut this is what we found our fathers doing)?, so we 
followed them in that; we followed their path and adhered to their 
customs. 
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26:75. He said: Then do you see those which you have been worshipping, 
26:76. you and your forefathers? 

26:77. Verily they are enemies to me, except the Lord of the worlds, 
26:78. Who created me, so He guides me, 

26:79. And it is He Who feeds me and gives me to drink. 

26:80. When I am sick He heals me; 

26:81. and He will cause me to die, and then bring me to life again; 
26:82. and 1 hope that He will forgive me my sins on the Day of 
Judgement. 


Ibraheem said to them: You and your fathers are all on the opposing 
side concerning this matter. ((Then do you see those which you have 
been worshipping, you and your forefathers? Verily they are enemies 
to me(J so let them do me the least harm, and let them scheme against 
me, for they are not able to do anything. 

c-fexcept the Lord of the worlds. Who created me, so He guides me(), 
for He is the only One Who bestows blessings upon people and guides 
them to that which is in their best interests in both spiritual and worldly 
terms; then he singled out for mention some necessities of life, as 
he said: ((And it is He Who feeds me and gives me to drink. When 
I am sick He heals me; and He will cause me to die, and then bring 
me to life again; and 1 hope that He will forgive me my sins on the 
Day of Judgement^. 
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For He alone is able to do that, so He alone must be singled out 
for worship and obedience, and these idols should be shunned that 
do not create, guide, cause sickness, heal, feed, give to drink, cause 
death, give life, or benefit their worshippers by relieving their distress 
or forgiving their sins. 

This is definitive evidence and clear proof that neither you nor 
your fathers can refute. This indicates that you are all misguided 
and have all forsaken the path of right guidance. Allah (-is) says 
elsewhere: 

^His people argued with him. He said: Are you arguing with me about 
Allah, when He has guided me? I do not fear any partner you may 
ascribe to Him, unless my Lord wills [that harm should reach me]. 
My Lord encompasses all things in His knowledge. Will you not then 
pay heed?!* (al-An dm 6: 80) 
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26:83. My Lord, grant me knowledge and wisdom, and join me with 
the righteous, 

26:84. and grant me an honourable renown among the later nations. 
26:85. Make me one of the inheritors of the garden of bliss. 


Then Ibraheem called upon his Lord, saying: *[My Lord, 
grant me knowledge and wisdom jj that is, a great deal of knowledge, 
by means of which 1 may know rulings and what is lawful and what 
is prohibited, and 1 may be able to judge between people. 
t(and join me with the righteousb - this refers to his fellow Prophets 
and Messengers. 
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«|and grant me an honourable renown among the later nations)? 
that is, grant that I may be truly praised until the end of time. And 
Allah answered his prayer: He granted him knowledge and wisdom 
by virtue of which he became one of the best of the Messengers, 
and He joined him with his fellow Messengers, and He made him 
beloved, accepted, venerated and praised among the followers of all 
religions, at all times. 

fjMake me one of the inheritors of the garden of bliss)? that is, one 
of the people of paradise, to whom Allah gives it as an inheritance. 
Allah answered his prayer and raised him in status in the gardens of 
bliss. 




26:86. Forgive my father, for he is one of those who have gone astray. 
26:87. And do not disgrace me on the day when [all creatures] are 
resurrected. 

26:88. the day when neither wealth nor sons will be of any avail, 
26:89. but only he who comes to Allah with a pure heart [will be saved]. 


«|Forgive my father, for he is one of those who have gone astray)?. 
This supplication was because of a promise that Ibraheem had made 
to his father: 

$(...! will pray to my Lord to forgive you, for indeed He has always 
been very kind to me.)» (Maryam 19 47) 

But Allah (•$€> said: 

fjlbraheem’s prayer for his father’s forgiveness was only because of 
a promise he had made to him. But when it became clear to him that 
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he was an enemy to Allah, he disavowed him. Verily, Ibraheem was 
humble in supplication, forbearing.}) (ai-Tawbah 9: 114) 

«(And do not disgrace me on the day when [all creatures] are 
resurrected}-) that is, by rebuking me for some sins, or punishing me or 
exposing me because of them. Rather bless me on that day, on which 
ffneither wealth nor sons will be of any avail, but only he who comes 
to Allah with a pure heart [will be saved]}). For this is what will benefit 
him before You, and this is what will save him from punishment and 
make him deserve the great reward. 

What is meant by the pure heart is that which is free of polytheism, 
doubt, love of evil, and persisting in innovation and sin. What is 
implied by being free of these things is that it possesses the opposite, 
namely sincerity to Allah alone, knowledge, certain faith, love of 
good and the inclination towards good; this means that what he wants 
and loves is in accordance w ith what Allah loves, and his whims and 
desires are in accordance with the teachings of Allah’s religion. 
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26:90. [On that day] paradise will be brought within sight of the 
righteous, 

26:91. And hell will be placed in full view of those who went astray. 


26:92. It will be said to them: Where are those whom you used to 
worship 


26:93. besides Allah? Can they help you or even help themselves? 
26:94. Then they will be thrown headlong into hell, both they [the false 
gods] and those who went astray. 
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26:95. And the followers of Iblees, all together. 


Then Allah tells us about the nature of that momentous day, and 
what will occur on it of reward and punishment: 

{(paradise will be brought within sight of]-) that is, it will be brought 
near to {(the righteous)?, those who feared their Lord, complied with 
His commands, heeded His prohibitions, and feared His wrath and 
punishment. 

{(And hell will be placed in full view of)? that is, it will be brought 
forth, with all the punishments that have been prepared therein for 
(•(those who went astray)? that is, those who indulged in acts 
of disobedience towards Allah, transgressed His sacred limits, 
and rejected His Messengers and the message of truth that they 
brought. 

^It will be said to them: Where are those whom you used to 
worship besides Allah? Can they help you or even help themselves?)? 
In other words, none of that can happen, and their lies and disgrace 
will become apparent. Their loss and scandal will become 
obvious and their regret will become clear, for their efforts will be 
wasted. 

{•(Then they will be thrown headlong into hell, both they [the 
false gods] and those who went astray)? that is, both those that were 
worshipped and those who worshipped them. 

{(And the followers of Iblees, all together)? - this refers to the 
humans and jinn whom he incited to commit sin and gained power 
over them because of their ascription of partners to Allah and their 
lack of faith. Thus they became among his promoters who strove to 
please him; those followers of Iblees are divided among those who 
call people to obey him, those who respond to the call, and those who 
imitate them in their ascription of partners to Allah. 
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26:96. And they will say, when they are quarrelling therein: 

26:97. By Allah, we were clearly misguided 

26:98. when we deemed you equal to the Lord of the worlds. 

26:99. No one but the evildoers led us astray. 

26:100. Now we have no one to intercede for us 
26:101. and no caring friend. 

26:102. If only we had one more chance, we would be among the 
believers. 

26:103. Verily in that is a sign, yet most of them will not believe. 
26:104. Verily your Lord is the Almighty, the Most Merciful. 


«(And they)* namely the misguided troops of Iblees 
e(will say)* to the idols and images that they worshipped: 

«(By Allah, we were clearly misguided when we deemed you equal 
to the Lord of the worlds)* in terms of worship and love, fear and 
hope, and we called upon you as we called upon Him. At that time 
it will become clear to them that they were misguided, and they 
will acknowledge that Allah is just in punishing them, and that it is 
appropriate, for they did not regard them as equal to the Lord of the 
worlds except in terms of worship; they did not regard them as His 
equals in terms of creation, based on the fact that they will mention 
«(the Lord of the worlds)*; they will affirm that Allah is the Lord of 
all the worlds, including their idols and images. 
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t(No one but the evildoers)) namely the leaders who called them 
to the fire 

tjled us astray;-) from the path of true guidance and called us to the 
path of misguidance and rebellion. 

c-fNowj) - on that day - «fwe have no one to intercede for us|> and 
save us from Allah’s punishment 

«{and no caring friend)) that is, no sincere friend who can help us in 
any way, as usually happens in this world. 

So they will despair of all good and will lose all hope because of 
what they did, and they will wish to go back to this world so that they 
might do righteous deeds: «|lf only we had one more chance)) to go 
back once more to the previous world, 

t(we would be among the believers)) so that we would be safe from 
the punishment and we would deserve reward. But there is no way 
that this could happen; they will have been prevented from what they 
desire and they will have no chance to redeem themselves. 

^Verily in that)) which we have mentioned and described to you 
<-{is a sign)) for you 

c-(yet most of them will not believe)) despite the sending down of 
these signs. 
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26:105. The people of Nooh rejected the Messengers. 

26:106. When their brother Nooh said to them: Will you not fear Allah? 
26:107. Verily I am a faithful Messenger to you, 

26:108. So fear Allah, and obey me. 
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26:109. I do not ask you for any recompense for this; my reward is only 
with the Lord of the worlds. 

26:110. So fear Allah, and obey me. 


Here Allah (3?) tells us the story of how the people of Nooh 
rejected their Messenger Nooh, and how he responded to them and 
they responded to him, and the outcome for all of them. 

f(The people of Nooh rejected the Messengers)-) that is, they 
rejected all the Messengers. Rejecting Nooh is regarded as being 
like rejecting all of the Messengers, because they all brought the 
same message and the same beliefs, so rejecting one of them is like 
rejecting all that they brought of truth. They rejected him c-jWhen 
their brother)) in lineage 

«(Nooh said to them)) - Allah sent the Messengers from the same 
tribe or clan as that to whom He sent them, lest they be reluctant to 
submit to him, and because they would know his real character, so 
they would not need to ask and find out about him. Nooh said to them 
- addressing them in the kindest manner - as was the way of all the 
Messengers, may the blessings and peace of Allah be upon them all: 
«(Will you not fear Allah)) and give up what you are persisting in of 
worshipping idols, and devote your worship to Allah alone? 

^Verily I am a faithful Messenger to you)). The fact that he had 
been sent as a Messenger to them in particular should have made them 
accept the message with which he was sent to them and believe in him, 
and give thanks to Allah (3?) for bestowing the blessing of this noble 
Messenger exclusively upon them. The fact that he was faithful and 
trustworthy implied that he would not fabricate lies against Allah, or 
add anything to or take anything away from His revelation, and that 
should have made them believe in what he told them and obey what 
he instructed them to do. 

^So fear Allah, and obey me)) in what I instruct you to do and 
forbid you to do. This is what is implied by his being a Messenger 
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to them and by his being faithful and trustworthy. Therefore this 
sentence opens with the particle fa (translated here as «{so)?), which 
indicates the reason for that. The reason why they should do that is 
mentioned, then Nooh stated that there was no impediment to them 
doing so, as he said: 

«{| do not ask you for any recompense for this)? so I am not 
imposing any burden on you 

«(my reward is only with the Lord of the worlds)? and I hope thereby 
to draw close to Him and attain a great reward. All 1 hope for with 
regard to you is that I may be able to give you sincere advice, and 
that you will follow the straight path. 

(•(So fear Allah, and obey me)?. He repeated these words because 
he repeated the call to his people. Nooh stayed among them for a long 
time, as Allah tells us elsewhere: 

*f...and he remained among them for a thousand years less fifty...)? 
(at- ‘Ankaboot 29: 14) 

- and: 

tfNooh said: My Lord, 1 have been calling my people night and day, 
but my call has only driven them further away.)? (Nooh 71: 5-6) 
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26:111. They said: Should we believe in you when only the lowest 
people follow you? 

26:112. Nooh said: What knowledge do I have of their doings? 13 

26:113. Their reckoning 14 is only with my Lord, if you could but 
understand. 

26:114. 1 will not drive away those who believe; 

26:115. 1 am to you but a clear wamer. 

26:116. They said: If you do not desist, O Nooh, you will surely be 
stoned. 

26:117. He said: My Lord, my people have rejected me. 

26:118. So judge decisively between me and them, and save me and the 
believers who are with me. 

26:119. So We saved him and those who were with him, in the fully- 
laden ark. 

26:120. Then after that We drowned the others. 

26:121. Verily in that is a sign, yet most of them will not believe. 

26:122. Verily your Lord is the Almighty, the Most Merciful. 


They said, rejecting his call and basing their objections on a flawed 
argument: tfShould we believe in you when only the lowest people 
follow you?ji That is, how can we follow you when we see that your 
followers are none but the lowest of people, the riffraff? Thus it is 
clear that they were too arrogant to accept the truth and they were 
ignorant of the real facts. If their aim had been to find out the truth, 
they would have said, if they had any confusion or doubt about his 


13 The people cast aspersions on the sincerity of Nooh’s followers, claiming 
that they merely sought to improve their social standing and make some 
other worldly gains by following him, but Nooh rejected this accusation 
and stated that he only judged them according to what he saw of their 
outward conduct. 

14 That is, Allah will bring them to account for what is really in their hearts. 
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message: Prove to us the validity of the message that you have brought 
by means of valid arguments and proofs. 

If they had truly reflected upon the matter, they would have realised 
that his followers were in fact the best of people, the people of mature 
thinking and virtuous attitudes, and that the one who is truly low is 
the one who has lost his mature thinking, so that he thought that it 
was appropriate to worship stones, and was content to prostrate to 
them and call upon them, and he refused to submit to the call of the 
perfect Messengers. 

As soon as one of the two opponents begins speaking words of 
falsehood, it becomes clear that he has nothing but flawed arguments, 
regardless of the soundness of his opponent’s claim. 

When we hear about the people of Nooh, and how they said, 
rejecting his message: ^Should we believe in you when only the 
lowest people follow you?)), basing their argument on a foundation 
which everyone knows is flawed, we will realise that they were 
misguided and wrong, even if we did not see the signs of Nooh or 
hear his great call, which should make us certain that his call was 
valid and sound. 

So Nooh ($i50 said: «jWhat knowledge do l have of their doings? 
Their reckoning is only with my Lord, if you could but understand)) 
that is, their deeds and their reckoning are only with Allah; all I have 
to do is convey the message, and you should not worry about them. 
If what 1 have brought is the truth, then submit to it, for each one is 
responsible for his own deeds. 

^1 will not drive away those who believe)) - it seems that they 
demanded that he should drive them away, out of arrogance and 
tyranny, before they would believe. But he said: )(l will not drive 
away those who believe)-) because they do not deserve to be driven 
away and humiliated; rather they deserve to be honoured in word and 
deed. This is like the verse in which Allah (*fe) says: 
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{(When those who believe in Our revelations come to you, say: Peace 
be upon you. Your Lord has taken it upon Himself to be merciful...® 
(al-An ‘am 6: 54) 

{(I am to you but a clear warnerj) I am but a wamer who conveys 
the message from Allah, and 1 am trying my best to give sincere advice 
to people, but 1 do not have any control over the matter, for control 
belongs only to Allah. 

Nooh (£&) continued to call them by night and by day, in private 
and in public, but they only increased in aversion, and {(They said: If 
you do not desist, O Nooh)-) from calling us to Allah alone, 

{(you will surely be stoned)) that is, we will kill you in the worst 
manner, by stoning, as dogs are killed. 

May they be doomed; how ugly was this response to one who 
was sincere and honest, who cared more for them than they cared 
for themselves! 

No wonder, when their wrongdoing reached such an extent and 
their rejection grew so intense, their Prophet prayed against them with 
a supplication that included all of them, and he said: 

{(...My Lord, do not leave on earth a single living soul from among 
the disbelievers.)) (Nooh 71: 26) 

{(He said: My Lord, my people have rejected me. So judge 
decisively between me and them)) that is, destroy the transgressors 
among us. He knew that they were the transgressors and wrongdoers, 
hence he said: {(and save me and the believers who are with met). 

{(So We saved him and those who were with him, in the fully- 
laden arki) that is, the ship that was filled with people and animals. 

{•(Then after that)) that is, after Nooh and the believers who were 
with him 

«(We drowned the others)) that is, all of his people. 

{(Verily in that)) that is, in the saving of Nooh and his followers 
and the destruction of those who disbelieved in him 
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«(is a sign)? that points to the truthfulness of Our Messengers, and the 
soundness of the message they brought, and the falseness of that in 
which their enemies, who rejected them, believed. 

Verily your Lord is the Almighty)? Who subjugated His enemies 
by His might, so He drowned them in the flood 
f)the Most Merciful)? towards His close friends, for He saved Nooh 
and the believers who were with him. 
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26:123. The [people of] 'Ad rejected the Messengers. 

26:124. When their brother Hood said to them: Will you not fear Allah? 
26:125. Verily I am a faithful Messenger to you, 

26:126. So fear Allah, and obey me. 

26:127. 1 do not ask you for any recompense for this; my reward is only 
with the Lord of the worlds. 

26:128. Do you build a landmark on every high place for no sound 
purpose? 15 


15 Their aim in building those landmarks was to set up stations from 
which they could harass passing travellers and take their belongings. = 


sunniconnect.com 





Soorat ash-Shu 'ara' 


(123-140) | 93 


26:129. 

26:130. 

26:131. 

26:132. 

26:133. 

26:134. 

26:135. 

26:136. 

26:137. 

26:138. 

26:139. 

26:140. 


And do you construct magnificent works in the hope of living 
forever? 

And when you strike, do you strike ruthlessly? 

So fear Allah, and obey me. 

And fear Him Who has bestowed upon you what you know: 
He has bestowed upon you livestock and sons. 

And gardens and springs. 

Verily I fear for you the punishment of a momentous day. 
They said: It is the same to us whether you admonish us or not. 
This is only the custom of those who came before us, 

And we are not going to be punished. 

Thus they rejected him, so We destroyed them. Verily in that is 
a sign, yet most of them will not believe. 

Verily your Lord is the Almighty, the Most Merciful. 


«(The [people of] ‘Ad rejected the Messengers)? that is, the tribe 
called ‘Ad, whose Messenger was Hood, rejected him, and their 
rejection of him was a rejection of all the other Messengers, because 
the call is one. 

«(When their brother)? in lineage «(Hood said to them)?, kindly and 
gently: Wi11 you not fear Allah)? and give up ascribing partners to 
Him and worshipping gods other than Him? 

Verily I am a faithful Messenger to you)? that is, Allah has sent me 
to you as a mercy to you and out of care for you, and I am trustworthy 
and honest, as you know. Then he followed that by saying: 

*(So fear Allah, and obey me)? that is, fulfil your duty towards 
Allah (3c), which is fearing Him, and fulfil your duty towards me, by 
obeying me in what 1 enjoin and forbid you to do. This implies that 


= (ash-Shawkani) 
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you should follow me and obey me, and there is nothing to prevent 
you from believing, for I am not asking you for any payment for 
conveying the message to you and advising you, such that you would 
find that payment burdensome, for c-fmy reward is only with the Lord 
of the worlds)? Who had been bestowing great favours, bounty and 
generosity upon them, especially the care that He bestowed upon His 
close friends and Prophets. 

«(Do you build a landmark on every high place for no sound 
purpose?)? That is, do you do that in vain, for no benefit that is in 
your spiritual or worldly interests? 

f|And do you construct magnificent works)? namely ponds and 
reservoirs 

«(in the hope of living forever?)? When in fact there is no way anyone 
can live forever. 

«(And when you strike)? people «fdo you strike ruthlessly)?, taking 
their wealth? For Allah (-fe) had given them great strength, and what 
they should have done was to use their strength in obedience to Allah. 
But they were arrogant and proud, and they said: 

«(...Who is more powerful than us?...)? (Fufsilai 41 15) 

- and they used their strength to disobey Allah and for vain and foolish 
purposes. Hence their Prophet told them not to do that. 

^So fear Allah)? and give up your ascription of partners to Him 
and your insolence 

£(and obey me)? as you know that 1 am the Messenger of Allah to you, 
and I am honest and sincere. 

«fAnd fear Him Who has bestowed upon you)? that is, given you 
ffwhat you know)? that is. He has given you that which cannot be 
ignored or denied of livestock, 

«|He has bestowed upon you livestock)? namely camels, cattle and 
sheep 
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(•(and sons)) that is, abundant offspring. He has increased your wealth, 
and increased your children, especially sons, the better of the two 
genders. 

This is a reminder to them of their blessings, then he reminded 
them of the coming of the punishment of Allah to which they might 
be exposed, as he said: ((Verily I fear for you the punishment of a 
momentous day)? that is, because of my compassion and care for you, 
1 fear that a severe punishment may befall you, and when it comes it 
cannot be put back, if you persist in your disbelief and transgression. 

But they said, stubbornly rejecting the truth and disbelieving in 
their Prophet: (fit is the same to us whether you admonish us or not)-) 
that is, it makes no difference to us. This was the utmost arrogance, 
for people to reach such a state that when it came to the reminders of 
Allah - that could melt solid mountains and cause the hearts of wise 
people to crack - it made no difference whether those reminders were 
there or not, for people whose wrongdoing had reached an extreme 
degree, who were utterly doomed and there was no hope of them ever 
being guided. Hence they said: 

((This is only the custom of those who came before us^ that is, 
this state of affairs and life of ease, and so on, is something that 
happened to the earlier generations: sometimes they had a life of ease 
and sometimes they had a life of poverty. This is how life is; it is not 
a test or a blessing from Allah (■fe), or a trial for His slaves. 

((And we are not going to be punished)) - this was a denial on 
their part of the resurrection, or else they were going along with their 
Prophet by way of ridiculing him by saying: Even if we assume that 
we will be resurrected, as we were showered with blessings in this 
world, that will continue to be the case when we are resurrected. 

((Thus they rejected him)) that is, rejection became second nature to 
them, and they could not be deterred from it, ((so We destroyed them)). 
((And as for ‘Ad, they were destroyed by a furious cold wind which He 
unleashed against them for seven nights and eight days in succession. 
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so that you would have seen the people lying lifeless as if they were 
the trunks of fallen palm trees.)? (al-Hdqqah 69. 6-7) 

Verily in that is a sign)? of the truthfulness of Our Prophet Hood 
(*E&) and the soundness of the message he brought, and the falseness 
of the path of polytheism and tyranny followed by his people. 

«fyet most of them will not believe)? despite the signs that should 
lead to faith. 

sfVerily your Lord is the Almighty)?, Who destroyed by His might 
the people of Hood, despite their strength and power 
*{the Most Merciful)? towards His Prophet Hood, as He saved him 
and the believers who were with him. 
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26:141. Thamood rejected the Messengers. 

26:142. When their brother Salih said to them: Will you not fear Allah? 
26:143. Verily I am a faithful Messenger to you 
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26:144. 

26:145. 

26:146. 

26:147. 

26:148. 

26:149. 

26:150. 

26:151. 

26:152. 

26:153. 

26:154. 

26:155. 

26:156. 

26:157. 

26:158. 

26:159. 


So fear Allah, and obey me. 

1 do not ask you for any recompense for this; my reward is only 
with the Lord of the worlds. 

Will you be left secure [from death and punishment] in the midst 
of what you have here, 

Amidst gardens and springs, 

And cornfields and palm trees laden with ripe fruit, 

Carving out houses in the mountains with great skill? 

So fear Allah, and obey me, 

And do not obey the bidding of the transgressors. 

Those who spread mischief in the land and do no good at all. 
They said: You are but one of those who are bewitched! 

You are but a human being like ourselves. So bring us a sign, 
if you are telling the truth. 

Salih said: Here is a she-camel; she will have her share of water 
and you will have your share, each on an appointed day. 

Do not harm her in any way, lest the punishment of a momentous 
day overtake you. 

But they hamstrung her, then they came to regret it. 

So the punishment overtook them. Verily in that is a sign, yet 
most of them will not believe. 

Verily your Lord is the Almighty, the Most Merciful. 


«(Thamoodj) the well-known tribe in the cities of al-Hijr 
^rejected the Messengers)-). They rejected Salih (S§5l), who brought 
the message of the oneness of Allah, to which all the Messengers 
called people. Therefore their rejection of him was rejection of all 
the Messengers. 

tffWhen their brother)) in lineage 
e{Salih said to them)), kindly and gently: 

€[ Will you not fear Allah)) and give up polytheism and sin? 
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{( Verily I am a faithful Messenger to you)-) from Allah your Lord; 
He has sent me to you out of kindness and mercy towards you, so 
accept His mercy and respond to it with submission. 

{(faithful)) - you know my honesty and sincerity, which requires you 
to believe in me and in the message that I have brought. 

<-(l do not ask you for any recompense for this)) so that you might 
say: What prevents us from following you is the fact that you want 
to take our wealth 

{(my reward is only with the Lord of the worlds)) that is, 1 only seek 
reward from Him. 

{(Will you be left secure [from death and punishment] in the midst 
of what you have here, amidst gardens and springs, and cornfields and 
palm trees laden with ripe fruit)) that is, do you think that you will 
be left with these good things and blessings for no purpose, enjoying 
delights and physical pleasure like animals, and that you would be 
left with no purpose, with no commands or prohibitions, using these 
blessings in acts of disobedience towards Allah? 

{(Carving out houses in the mountains with great skill)) that is, 
your smartness and skill have reached such a level that you make 
houses in solid mountains. 

{(So fear Allah, and obey me, and do not obey the bidding of the 
transgressors)) who overstep the mark, 

{(Those who spread mischief in the land and do no good at all)) that 
is, those whose characteristic and preoccupation is the spreading of 
mischief in the land by committing sins and calling people to them, 
spreading mischief and not doing any good at all. This is the most 
harmful of all attitudes, because it is pure evil. 

It is as if there were some people who had already taken a stance 
and decided to oppose their Prophet, planning against his call and 
persisting in the way of misguidance. So Salih told the people not to 
be deceived by them. Perhaps they are the ones of whom Allah said: 
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((There were in the city nine men who spread mischief in the land 
and never did anything good.p (an-Naml27: 48) 

But this prohibition and admonition was to no avail, for they said 
to Salih: ((You are but one of those who are bewitched! (•). That is, a 
spell has been put on you, so you are talking nonsense. 

((You are but a human being like ourselves^; what makes you 
better than us so that you call us to follow you? 

((So bring us a sign, if you are telling the truths - this was despite the 
fact that reflecting on him as an individual and the message that he 
brought were among the greatest of clear signs that would prove that 
the message he brought was true. But because of their hardheartedness 
they demanded specific signs, and in most cases the one who demands 
signs will not benefit from them, because his demand is based on 
stubbornness, not on seeking guidance. 

So Salih said: ((Here is a she-camelp that came out of solid, smooth 
rock (in this regard we are following many commentators, and there 
is no reason not to do so) - you will all see her. 

((she will have her share of water and you will have your share, each 
on an appointed dayb that is, she will drink water from the well on 
one day, and you will drink her milk, then on the next day she will 
move away, and you can drink from the well. 

((Do not harm her in any wayp, by hamstringing or otherwise, 
(•(lest the punishment of a momentous day overtake you)*. The she- 
camel came out, and remained with them under those circumstances, 
but they did not believe, and they persisted in their transgression. 

((But they hamstrung her, then they came to regret it. So the 
punishment overtook themp - that was the blast that came upon 
them and destroyed them all. 

((Verily in that is a signp of the truthfulness of the message brought 
by Our Messengers and the falseness of what their opponents said, 
((yet most of them will not believe. Verily your Lord is the Almighty, 
the Most Mercifulp. 
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26:160. The people of Loot rejected the Messengers. 

26:161. When their brother Loot said to them: Will you not fear Allah? 

26:162. Verily I am a faithful Messenger to you, 

26:163. So fear Allah, and obey me. 

26:164. 1 do not ask you for any recompense for this; my reward is only 
with the Lord of the worlds. 

26:165. Do you approach with lust the males, of all the people? 

26:166. And ignore that which your Lord has created for you of your 
wives? 16 You are indeed people who transgress. 

26:167. They said: If you do not desist, O Loot, you wil1 surely be driven 
away. 

26:168. Loot said: I utterly abhor your deeds. 

26:169. My Lord, save me and my family from [the consequences of] 
what they do. 

26:170. So We saved him and all his family. 


16 *(of your wives]*: some commentators suggest that this is a reference to 
the vagina, in contrast to anal intercourse, which is prohibited even with 
one’s wife. 
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26:171. Except an old woman who stayed behind. 

26:172. Then We destroyed the others 

26:173. and We let loose upon them a shower [of stones]. And evil was 
the shower that fell upon those who had been warned [but did 
not pay heed]. 

26:174. Verily in that is a sign, yet most of them will not believe. 

26:175. Verily your Lord is the Almighty, the Most Merciful. 


Loot spoke to his people, and they said the same as others had said 
before them; they had a similar mentality that was based on disbelief, 
so their words were similar. In addition to their polytheism, they also 
committed an unprecedented type of immorality, as they preferred 
intimacy with men, which was a dirty and abominable action, and 
they ignored what Allah had created for them of their wives, because 
of their lust and transgression. Loot kept on telling them not to do 
that until they said to him: 

((If you do not desist, O Loot, you will surely be driven away)* 
that is, from the city. When he saw that they were persisting in the 
sin, he said: f(I utterly abhor your deeds)* that is, 1 hate them, I forbid 
them and I warn against them. 

((My Lord, save me and my family from [the consequences 
of] what they do)* that is, from the deed and its punishment. Allah 
answered his prayer, ((So We saved him and all his family, except 
an old woman who stayed behind)* that is, she was one of those who 
remained and was punished; she was his wife. 

((Then We destroyed the others and We let loose upon them a 
shower [of stones])* that is, stones of baked clay. 

((And evil was the shower that fell upon those who had been warned 
[but did not pay heed])* for it destroyed every last one of them. 

(•(Verily in that is a sign, yet most of them will not believe. Verily 
your Lord is the Almighty, the Most Merciful)*. 
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26:176, The dwellers of the Wood rejected the Messengers. 

26:177. When Shu'ayb said to them: Will you not fear Allah? 

26:178. Verily 1 am a faithful Messenger to you, 

26:179. So fear Allah, and obey me. 

26:180. 1 do not ask you for any recompense for this; my reward is only 
with the Lord of the worlds. 

26:181. Give full measure and do not be among those who defraud 
others; 

26:182. and weigh with accurate scales; 

26:183. and do not undermine people’s rights and dues, and do not strive 
to spread mischief in the land. 

26:184. And fear Him Who created you and those who came before you. 

26:185. They said: You are but one of those who are bewitched! 

26:186. You are but a human being like ourselves. We think you are 
nothing but a liar. 
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26:187. Then cause pieces of the sky to fall upon us, r if you are telling 
the truth. 

26:188. Shu'ayb said: My Lord knows best what you do. 

26:189. Thus they rejected him, so they were overtaken by the 
punishment of the day of the overshadowing cloud, 18 and that 
was the punishment of a momentous day. 

26:190. Verily in that is a sign, yet most of them will not believe. 

26:191. Verily your Lord is the Almighty, the Most Merciful. 


The word translated here as ({the Wood)? refers to gardens in 
which the branches of the trees are twisted together. The dwellers 
of the Wood were the people of Madyan, who rejected their Prophet 
Shu‘ayb, who brought the same message as all the other Messengers. 

({When Shu'ayb said to them: Will you not fear Allah)? and give up 
that which angers Him and which He hates, namely disbelief and sin? 

({Verily 1 am a faithful Messenger to you)? which dictates that you 
should fear Allah and obey me. In addition to their polytheism, they 
used to give short weight and measure, so he said to them: 

({Give full measure)? that is, give the complete amount, 

({and do not be among those who defraud others^ that is, those who 
detract from people’s wealth and steal it by giving short weight and 
measure. 


17 Shu'ayb (^PL) had warned them of Allah’s punishment, and they 
audaciously challenged him to bring a specific punishment upon them, 
one that came from above. This indeed was their punishment, as Allah 
tells us in a subsequent verse: ({Thus they rejected him, so they were 
overtaken by the punishment of the day of the overshadowing cloud)* 
(26: 1X9). 

18 This cloud came at a time of intense heat, so the people rushed to seek 
shade beneath it, then Allah caused many blasts of thunder to come from it, 
one after another, and the thunderbolts destroyed the evildoers. (at-Tabari; 
al-Qurtubi) 
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efand weigh with accurate scales)* that is, use scales that give a 
correct weight. 

*{And fear Him Who created you and those who came before you)* 
that is, the early generations of humankind. As He is the only One 
Who created you and created those who came before you, without 
anyone else playing any role in that, so you should worship Him alone 
and affirm His oneness. Just as He blessed you by bringing you into 
being and bestowing His blessings upon you, so you should respond 
by giving thanks to Him. 

But they said to him, rejecting him and his message: ejYou are but 
one of those who are bewitched^; you are talking nonsense like one 
who has been bewitched, and the best way to react is not to blame him. 

fjYou are but a human being like ourselves^ and there is nothing 
special about you to make you superior to us, so that you could call 
us to follow you. This is like what was said by those who came before 
them and those who came after them, who objected to the Messengers 
on the basis of their specious arguments that they are still repeating 
and basing their rejection on. They are agreed on that because they are 
agreed on disbelief and they have a similar mentality. The Messengers 
responded to them by saying: 

fj...Indeed, we are but human beings like yourselves, but Allah bestows 
His favour upon whomever He wills of His slaves... )* (Ibrdheem 14: II) 
cjWe think you are nothing but a liar)* - this was audacity and 
unfairness on their part, and a false statement that they knew was not 
right. There was not one of the Messengers who came to his people 
and called them, arguing with them and they with him, but Allah 
showed at his hands signs by means of which they could become 
certain of his sincerity and honesty, especially Shu'ayb who was 

called the “orator of the Prophets” because of his eloquent discussion 
with his people and his arguing with them in the best manner. His 
people were certain of his sincerity and that the message that he 
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brought was true, but what they said about thinking that he was a liar 
was in fact a lie on their part. 

^Then cause pieces of the sky to fall upon us^ that is, pieces of 
punishment to eradicate us 

(fif you are telling the truth)?. This is like what their fellow disbelievers 
said: 

^And [remember] when they said: O Allah, if this is indeed the truth 
from You, then rain down upon us stones from the sky or send us a 
painful punishment.)? (al-Anfal 8: 32) 

They demanded some specific signs that would not satisfy the one 
who demanded them. 

^Shu'ayb said: My Lord knows best what you do^ that is, with 
regard to sending down punishment or producing the signs you 
demand, it is not me who brings them down or produces them. All I 
am required to do is convey the message to you and advise you, and 
1 have done that. Rather the one who brings them is my Lord, Who 
knows your deeds and your situation, and He will requite you and 
bring you to account. 

«(Thus they rejected him)? that is, rejection and disbelief became 
second nature to them in such a way that the signs did not benefit 
them and nothing could work with them except the coming down of 
the punishment. 

([so they were overtaken by the punishment of the day of the 
overshadowing cloud)? - a cloud overshadowed them and they 
gathered beneath it, enjoying its shade that was not really shade. 
Then the punishment burnt them and they remained beneath it, lifeless, 
having left behind their dwellings and settling in the abode of misery 
and punishment. 

(•[and that was the punishment of a momentous day)?. They will 
have no chance to go back to this world and start anew, and the 
punishment will not be alleviated even for a short while, and they 
will be given no respite. 
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{(Verily in that is a sign that points to the truthfulness of Shu‘ayb 
and the soundness of that to which he called people, and of the 
falseness of his people’s rejection of him. 

{(yet most of them will not believe)-) despite seeing the signs, because 
there is nothing good in them. 

t(But most of humankind will not believe, no matter how eagerly you 
desire it.)) (Yoosu/12: 103) 

{(Verily your Lord is the Almighty)) Who subjugates all creatures 
{(the Most Merciful)); mercy is typical of Him and all goodness in this 
world and the hereafter is the effect of His mercy, from the moment 
Allah created the universe until it ends. By His might. He destroyed 
His enemies when they rejected His Messengers, and by His mercy. 
He saved His close friends and the believers who followed them. 



•> V .■£ // / *■» // ^ ygtSs. . 






26:192. 

26:193. 

26:194. 

26:195. 

26:196. 

26:197. 





Verily this [Qur’an] is a revelation from the Lord of the worlds; 
The faithful Spirit has brought it down 
to your heart so that you may be one of the wamers, 
in clear Arabic speech. 

Verily it was mentioned in the scriptures of the previous nations 
Is it not a sign for them that the scholars of the Children of Israel 
recognise it [to be true]? 
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26:198. If We had sent it down to any of the non-Arabs, 

26:199. and he had recited it to them, they still would not have believed 
in it. 

26:200. Thus We let it [disbelief] enter the hearts of the evildoers. 
26:201. They will not believe in it until they see the painful punishment. 
26:202. It will come upon them suddenly, when they least expect it. 
26:203. Then they will say: Can we be granted some respite? 


Having mentioned the stories of the Prophets with their nations, 
how they called them and how the people responded to them, and 
how Allah destroyed their enemies and they ultimately prevailed, 
here Allah mentions this noble Messenger and great chosen Prophet 
(3i§), and what he brought of the Book in which there is guidance 
for people of intellect. 

tfVerily this [Qur’an] is a revelation from the Lord of the worlds)*; 
the One Who sent it down is the Originator of the heavens and the 
earth, who sustains the entire universe, both the upper and lower 
realms. As He cared for them by guiding them to that which is in their 
best interests in worldly terms and their physical well-being, He also 
cares for them by guiding them to that which leads to well-being in 
religious terms and in the hereafter. One of the greatest signs of His 
care for them is the sending down of this noble Book that contains 
much goodness and abundant blessings. In it there is guidance to 
what is in people’s best interests in this world and the hereafter, and 
righteous manners and attitudes, that is not found in any other book. 

In the words t(Verily this [Qur’an] is a revelation from the Lord of 
the worlds)* there is an indication of its greatness and great care for 
this Book, in that it has come down from Allah and not from anyone 
else, and it is intended to benefit you and guide you. 

sfThe faithful Spirit has brought it down]) - the faithful Spirit is 
Jibreel (^), who is the best and strongest of the angels. The word 
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translated here as {(faithful]) refers to one who has been trusted not 
to add or subtract anything in it. 

{•(to your hearty, O Muhammad (^), {(so that you may be one of 
the wamers]), guiding people thereby to the path of right guidance 
and warning against the path of misguidance. 

{(in clear Arabic speech]-) which is the best of languages, the 
language of those to whom it was sent and who were the original 
recipients of the call in clear Arabic language. 

Think about how these sublime virtues were combined in this 
noble Book. For it is the best of books, brought down by the best of 
the angels, to the best of humankind, to the best part of him - namely 
his heart - to the best nation brought forth for humankind, in the best, 
most eloquent and richest of languages, namely clear Arabic speech. 

{(Verily it was mentioned in the scriptures of the previous nations]) 
that is, it was foretold and confirmed in the previous scriptures, and 
when it was revealed in accordance with what was foretold, that 
confirmed what was mentioned in the previous Books. 

{(Rather he has brought the truth and confirmed the [message of the 
earlier] Messengers.]) (as-Saffdt 37: 37) 

{(Is it not a sign for them]) of its soundness, and that it is from Allah 
{(that the scholars of the Children of Israel recognise it [to be true]]) - 
knowledge ended up with them and they were the most knowledgeable 
of people. With regard to anything about which there is confusion, the 
matter should be referred to people of experience and knowledge, so 
that their word may be proof against others, just as the magicians who 
were highly skilled in the area of magic confirmed that the miracles 
of Moosa were true and were not magic. After that, no attention is to 
be paid to the words of the ignorant. 

{(If We had sent it down to any of the non-Arabs]) who did not 
understand Arabic and could not express themselves properly 
{(and he had recited it to them, they still would not have believed in 
it]) for they would have said: We do not understand what he is saying. 
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and we do not know what he is calling us to. So let them praise their 
Lord that it came to them in the language of the most eloquent of 
humankind, the most able to express what is meant in the clearest 
words, and let them hasten to believe in it and respond by submitting 
and accepting it. But to reject it without any reason to doubt is pure 
disbelief and stubbornness, and it is something that they inherited 
from the disbelieving nations. Hence Allah says: 

((Thus We let it [disbelief] enter the hearts of the evildoers]* that is. 
We instilled rejection and denial in the hearts of the evildoers, as the 
thread is introduced into the needle, and it became well entrenched and 
became second nature to them. That was because of their wrongdoing 
and evil deeds. Hence Allah says: 

(•(They will not believe in it until they see the painful punishment]* 
for their disbelief. 

«(lt will come upon them suddenly, when they least expect it]* that 
is, it will catch them unawares, when they are not anticipating it and 
do not realise that it is coming, so that the punishment will be more 
effective in wreaking vengeance upon them. 

((Then)* at that moment, ((they will say: Can we be granted some 
respite?]* That is, they will ask to be given more time, but in fact it 
will be too late, and the punishment will come upon them that cannot 
be lifted or reduced for even a short while. 
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26:204. Do they really seek to hasten Our punishment? 

26:205. But consider this: if We grant them a life of ease for years, 
26:206. Then there comes to them that which they are warned of. 
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26:207. All the life of ease that they were granted will be of no avail to 
them. 


{■(Do they really seek to hasten Our punishment)? which is the 
immense and painful punishment that cannot be taken lightly or 
thought of as insignificant. What has deceived them? Do they have 
the strength to bear it with patience? Or do they have the strength to 
ward it off or lift it once it befalls them? Or can they escape Us, and 
do they think that We are not able to punish them? 

e(But consider this: if We grant them a life of ease for years)? that 
is, what you think, if We do not hasten to send down the punishment 
upon them, and we give them respite for a number of years, during 
which they enjoy a life of ease in this world, 

{•(Then there comes to them that which they are warned oft? of 
punishment 

(•(All the life of ease)? and the pleasures and desires {(that they were 
granted will be of no avail to them)?. 

In other words, what could help them or benefit them, when those 
pleasures have ceased and vanished, and the consequences of that 
have come, and the punishment is doubled and the time is long? The 
point here is to warn against incurring the punishment and becoming 
deserving of it. The issue is not whether it is to be hastened or delayed, 
for that is not important (what matters is avoiding punishment in the 
first place). 
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26:208. We never destroyed any city without first sending Messengers 
to warn it 

26:209. by way of reminder, for We are never unjust. 

26:210. It was not the devils who brought this [Qur’an] down; 

26:211. It is not appropriate for them to do that, nor is it within their 
capability. 

26:212. Indeed they are excluded from hearing it [the Qur’an]. 


Here Allah (4s) tells us of His perfect justice in destroying the 
disbelievers, and that He never sent destruction and punishment upon 
any city until after He had left them with no excuse, and he had 
sent wamers bringing clear signs and calling them to right guidance, 
warning them against doom and reminding them of the signs and 
revelations of Allah, and how He blessed them and how previous 
nations were destroyed and all these blessings were taken away from 
them. 

({by way of reminder)) to them, and so as to establish proof against 
them 

([for We are never unjust)); We do not destroy cities before warning 
them, or punish them when they are unaware of the warning. This is 
like the verses in which Allah (4?) says: 

({...Nor do We punish until We have sent a Messenger [to give 
warning].)) (al-lsra 11: 15) 

- and: 

(•[Messengers sent as bearers of glad tidings and as wamers, so that 
humankind would have no excuse before Allah, after the [coming of 
the] Messengers...):) (an-Nisd‘4: 165) 

Having highlighted the perfect and majestic nature of the Qur’an, 
and declaring it to be above all shortcomings, and having told us that 
He protected it - at the time of its revelation and after its revelation 

- from the devils among the jinn and humankind, Allah (4c) says 
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here: f(It was not the devils who brought this [Qur’an] down; it is not 
appropriate]? that is, befitting ^for them to do that, nor is it within 
their capability]? to do so. 

^Indeed they are excluded from hearing it [the Qur’an]]? - they were 
kept away from it and the shooting stars were prepared for them to 
protect it, and it was brought down by Jibreel, the strongest of the 
angels, whom no devil can approach or come anywhere near his 
territory. This is like the verse in which Allah says: 

([Verily, it is We Who have sent down the Reminder [the Qur’an], 
and verily it is We Who will preserve it.]? (al-Hijr 15: 9) 
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26:213. Do not call upon any other god alongside Allah, lest you be 
among those who will be punished. 

26:214. And [O Muhammad] warn your nearest kinsfolk, 

26:215. And lower your wing [in humility and gentleness] to the believers 
who follow you. 

26:216. Then if they [your kinsfolk] disobey you, say: I am not 
accountable for what you do. 


Here Allah (•}?) forbids His Messenger (^) first of all, and his 
Ummah by implication, as they follow him, to call upon anyone other 
than Allah, of all created beings, for that incurs eternal punishment 
because it is ascribing partners to Him. 

(•[...Whoever ascribes partners to Allah, then Allah has forbidden 
paradise for him, and the fire will be his abode...]? (al-Md'idah 5: 72) 
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Prohibition of a thing is a command to do its opposite, so the 
prohibition on ascribing partners to Allah is a command to devote 
worship to Allah alone, without any partner or associate, out of love, 
fear, hope and humility, turning towards Him at all times. 

Having enjoined him (the Prophet [#|]) to do that by means of 
which he will attain perfection for himself, Allah now instructs him 
to guide others to the path that leads to perfection: 

*(And [O Muhammad] warn your nearest kinsfolk]? who are the closest 
of people to you and are the most deserving of your kindness in both 
spiritual and worldly terms. This does not cancel out the command 
to warn all people, because if a person is instructed to be kind to 
all people, then it is said to him: Be kind to your relatives, this is 
emphasising the importance of kindness to relatives and highlighting 
the fact that they have a particular right to that. 

The Prophet complied with this divine command, and he 
called the clans of Quraysh, addressing them in different ways, 
reminding them and admonishing them. He left no advice or guidance 
that he was able to offer but he said it; some of them were guided 
and some turned away. 

And lower your wing [in humility and gentleness] to the believers 
who follow you)? by treating them gently, speaking gentle words to 
them, being friendly and showing love, a good attitude and perfect 
kindness towards them. And he indeed did that. Allah (■$%) says: 

«[It is by the mercy of Allah that you deal gently with them. If you had 
been harsh or hard-hearted, they would have dispersed from around 
you. So pardon them, and ask for [Allah’s] forgiveness for them; and 
consult them in matters of importance.. .)* (A! ‘Imran 3: 159) 

This attitude on the part of the Prophet (^g) was the most perfect 
attitude, by means of which great interests may be served and great 
harm may be warded off, as anyone can see. 

So is it befitting for one who believes in Allah and His Messenger 
(j^g), and claims to be following him, to be a burden on the Muslims, ill- 
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mannered, harsh towards them, hard-hearted, rough and foulmouthed, 
and if he sees any sin or bad manners on their part, he shuns them, 
resents them and hates them? There is no gentleness in such a person, 
and no manners or etiquette. Many evils result from the way he deals 
with people, and many interests are blocked, yet despite that you 
find him looking down on those who possess attributes like those 
of the noble Messenger He accuses them of hypocrisy and 
compromise, and he thinks of himself as perfect, regarding himself 
as being of high status and admiring his deeds. Does this result from 
anything but ignorance and the deceit of the Shaytan who makes his 
attitude fair-seeming to him? Hence Allah says to His Messenger 
(&,): 

f(Then if they [your kinsfolk] disobey you^ with regard to any matter, 
do not disown them and do not stop dealing with them on the basis 
of humility and gentleness. Rather what you should disavow is their 
deeds, so admonish them for that and advise them, and do your utmost 
to prevent them doing such deeds and urge them to repent. 

This is in order to avoid giving the wrong impression to one who 
may misunderstand and think that the words (-[And lower your wing 
[in humility and gentleness] to the believers)? implies approving of 
everything that they do, so long as they are believers. This notion is 
warded off by this verse. And Allah knows best. 
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26:217. And put your trust in the Almighty, the Most Merciful, 

26:218. Who sees you when you stand up [to pray], 

26:219. And sees your movements among those who prostrate [along 
with you, in the prayer] 
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26:223. Who listens eagerly [to what the devils say], but most of them 
are liars. 

26:224. As for poets, those who are misguided follow them. 

26:225. Do you not see that they wander aimlessly from one idle pursuit 
to another, 20 

26:226. and that they say that which they do not do, 

26:227. except those who believe, do righteous deeds, remember Allah 
much and defend themselves after having been wronged? 21 And 
those who do wrong will come to know what fate awaits them. 


This is a response to those who rejected the Messenger (j|g) and 
said that a devil came to him, and those who said that he was a poet. 

^Shall I tell you upon whom the devils descend?)? That is, shall I 
tell you the true fact concerning which there is no doubt or confusion 
about those upon whom the devils descend? In other words, this is a 
description of those people upon whom the devils descend. 

«(They descend upon every evil liar'p that is, one who speaks much 
falsehood and fabricates lies. 

*(evil)? that is, in his deeds; he commits a lot of sin. This is the one 
upon whom the devils descend, for his character matches theirs and 
they are compatible. 

f(Who listens eagerly [to what the devils say])? that is, what they 
snatch from heaven 

«(but most of them are liars)? that is, most of what they say to him is 
lies. They may say one thing that is true, and add a hundred lies to it. 


20 That is because they follow no moral and ethical guidelines and do not 
control what they say, and may switch loyalties easily, praising a person 
one day and condemning him the next; they may also praise or condemn 
someone who does not deserve that, or speak too highly of themselves. 

21 This refers to responding in verse to poetry composed by the disbelievers 
against Islam and the Muslims. 
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so that the truth becomes mixed with falsehood, and what is true will 
vanish because it is so little, and because the one who receives it has 
no knowledge. This is the description of the people upon whom the 
devils descend, and this is the description of what the devils inspire 
them with. 

But with regard to Muhammad (^), his character is very different, 
because he is truthful, honest, righteous and wise, the one in whom 
are combined sincerity of the heart, honest speech and deeds that are 
free of anything unlawful. 

The revelation that comes down to him is from Allah, and it is sent 
down guarded and protected, and it contains great truth concerning 
which there can be no doubt at all. So - O people of reason - are 
he and those people equal? Could anyone confuse them except one 
who is ignorant and cannot distinguish matters or see the difference 
between different things? 

Having declared him innocent of receiving anything from the 
devils, Allah also declared him to be innocent of being a poet, as 
He says: 

c-fAs for poets)-) that is, shall I also tell you about the character and 
usual description of the poets? For sfthose who are misguided)) away 
from the path of truth, and who follow the path of misguidance and 
doom, «|follow them)). So they themselves have gone astray and you 
will find that they are followed by everyone who has gone astray and 
is corrupt. 

^Do you not see that)) because of their error and extreme 
misguidance c-jthey wander aimlessly from one idle pursuit to another)) 
- sometimes they praise people and sometimes they impugn them; 
sometimes they tell the truth and sometimes they lie; sometimes they 
compose love poetry and sometimes they lampoon others; sometimes 
they express joy and sometimes they express sorrow. They are not 
stable and they switch moods easily. 
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(•(and that they say that which they do not do)-) that is, this is how 
the poets are: their words and deeds do not match. If you hear the poet 
composing gentle love poems, you will say that he is lovesick, but 
his heart is devoid of love. If you hear him praising or condemning 
someone, you will say: He is speaking the truth, but he is lying. 
Sometimes they boast of deeds that they never did, or they boast about 
refraining from things from which they never refrained, or they boast 
of generosity from which they are far removed, or of courage in which 
they surpass the boldest warriors, when they are the most cowardly of 
people. This is how they are, so look and see: does what is mentioned 
above match the character of the Messenger Muhammad (^), the 
wise and righteous one, who is followed by everyone who is wise and 
rightly guided, who adhered to right guidance and kept away from 
the path of doom, whose deeds did not contradict one another and 
whose words did not contradict his deeds? He only enjoined good, 
and he only forbade evil; he never spoke of anything but he told the 
truth; he never enjoined anything but he was the first to do it; he never 
forbade anything but he was the first to refrain from it. 

Is his character matched by that of the poets, or do they even 
come close? Or is he different from them in all aspects? Blessings 
and peace of Allah be upon this most perfect Messenger (^), forever 
and ever. He was not a poet, magician, or madman; nothing befits 
him but utter perfection. 

Having described the poets in such terms, Allah made an exception 
for those among them who believed in Allah and His Messenger 
(j§|), did righteous deeds, remembered Allah much and defended 
themselves against their polytheist enemies after they wronged them. 

In such cases their poetry was counted among their righteous 
deeds and the effects of their faith, because it contained praise for 
the believers, defence against the polytheists and disbelievers, striving 
in defence of the religion of Allah, propagating useful knowledge and 
encouraging all virtuous characteristics. Hence Allah says: 
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sjexcept those who believe, do righteous deeds, remember Allah 
much and defend themselves after having been wronged? And those 
who do wrong will come to know what fate awaits themjj when they 
move to the place of standing and reckoning, when there will be no 
minor or major deed but it will be listed, and there will be no dues but 
they will be paid in full. Praise be to Allah, the Lord of the worlds. 

Tins is the end of the commentary on Sooral ash-SIni'ani'. 

All praise and thanks are lor Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (£g). his family, and 
his Companions abundantly until the Day of Judgement. 

•«* 

V V 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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27:1. Ta\ Seen. 22 These are verses of the Qur’an and the clear Book, 
27:2. guidance and glad tidings for the believers, 

27:3. those who establish prayer and give zakah, and who believe 
with certainty in the hereafter. 


22 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to beiieve in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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27:4. As for those who do not believe in the hereafter. We have made 
their deeds fair-seeming to them, so they wander blindly [in their 
misguidance], 

27:5. Such are the ones who will have a grievous punishment, and in 
the hereafter, it is they who will be the greatest losers. 

27:6. Verily you [O Muhammad] are receiving the Qur’an from One 
Who is Most Wise, All-Knowing. 


Here Allah (5®) draws the attention of His slaves to the greatness 
of the Qur’an: 

(•[These are verses of the Qur’an and the clear Book]-) that is, the 
most sublime and clear verses, which give the clearest explanation 
that is indicative of the most sublime aims, best goals, best deeds 
and purest characteristics. They are verses that speak of truthful 
stories, beautiful commands, and prohibition of all bad deeds and 
blameworthy characteristics. They are verses that are as clear as the 
light of day for people of insight. They are verses that call to faith and 
call for reaching the level of certainty. They speak of matters of the 
unseen, past and future, exactly as they happened or will happen. They 
are verses that call us to know the Almighty Lord by His beautiful 
names, sublime attributes and perfect deeds. They are verses that tell 
us of His Messengers and close friends, and describe them so that it 
is as if we can see them with our own eyes. Yet despite that, many 
people did not benefit from it and none of the stubborn were guided, 
so as to protect these verses from those in whom there is nothing good 
and in whose hearts there is no purity. Rather the only ones who are 
guided by them are those whom Allah singled out for faith and whose 
hearts were illuminated and purified by these verses. 

Hence He says: 

([guidance and glad tidings for the believers)* that is, it (the Qur’an) 
guides them to follow the straight path and shows them what they 
should follow and what they should shun, and it gives them glad 
tidings of the reward of Allah that results from guidance to this path. 
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Perhaps it may be said that there are many who claim to believe, 
so should this be accepted from everyone who claims to be a believer? 
Or is it essential that there should be evidence? This is true (that there 
should be evidence), therefore Allah (4g) describes the characteristics 
of the believers: 

(f those who establish prayer)? both obligatory and supererogatory; 
they perform the prayer with all its outward actions, essential parts, 
conditions and obligatory parts, and even those that are recommended. 
They also fulfil all the inward aspects of the prayer, which means 
performing prayer with humility - which is its very essence - bearing 
in mind that Allah is near and reflecting upon the words and actions 
of the prayer. 

({and give zakah)? as is obligatory, to those who are entitled to it. 
({and who believe with certainty in the hereafter)? that is, their faith 
has reached the level of certainty, which refers to complete knowledge 
that has entered the heart and prompts one to act. Their certainty of the 
hereafter dictates that they should strive fully for it and warns them 
against the causes that lead to punishment. This is the basis of all good. 

({As for those who do not believe in the hereafter)? and they deny 
it and reject the one who was sent to confirm it to them, 

({We have made their deeds fair-seeming to them, so they wander 
blindly [in their misguidance])?. They are confused and give 
precedence to that which incurs the wrath of Allah over that which 
earns His pleasure. They have turned facts on their heads, so they see 
falsehood as truth and truth as falsehood. 

(•{Such are the ones who will have a grievous punishment)? that is, 
the most severe and dreadful punishment 

(•{and in the hereafter, it is they who will be the greatest losers)? - the 
loss will be theirs alone, because they will have lost themselves and 
their families on the Day of Resurrection, and they will have lost the 
faith to which the Messengers called them. 


sunniconnect.com 



124 I Tafseer as-Sa 'di 


Juz’19 


^Verily you [O Muhammad] are receiving the Qur’an from One 
Who is Most Wise, All-Knowingi? that is, verily this Qur’an, that is 
coming down to you and you are receiving it and learning it, is coming 
down from f(One Who is Most Wise]* and does what is appropriate, 
efAll-Knowingb - He knows all secrets, and for Him the hidden 
aspects of things are like the visible aspects. As it is from f(One Who 
is Most Wise, All-Knowingp, it is known that all of it is wisdom and 
is in people’s best interests, for who knows better than He what is in 
their best interests? 
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27:7. [Remember] when Moosa said to his family: I see a fire. I will 
bring you some news from there, or I will bring you a burning 
brand so that you may warm yourselves. 


27:8. But when he came to it, he was called: Blessed is the one who is 
at the fire and blessed are those who are around it, 23 and glory 
be to Allah, the Lord of the worlds. 


23 Moosa was beside the fire, which was the burning bush, and the angels 
were surrounding him. 
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27:9. O Moosa, verily I am Allah, the Almighty, the Most Wise. 

27:10. Throw down your staff. But when he saw it moving as if it was 
a snake, he turned and fled without a backward glance. [It was 
said:] O Moosa, do not be afraid; the Messengers need have no 
fear in My presence. 

27:11. But whoever has done wrong, then after that substitutes good 
for evil, verily I am Oft-Forgiving, Most Merciful. 

27:12. Put your hand into your garment; it will come forth shining 
white, without harm, as one of nine signs to Pharaoh and his 
people, for they are indeed a rebellious and wicked people. 

27:13. But when Our clear signs came to them, they said: This is 
obviously magic. 

27:14. They rejected the signs, although in their hearts they were certain 
that they were true, out of wickedness and arrogance. So see 
what was the fate of those who spread mischief. 


That is, remember this beautiful and noble story that speaks of 
Moosa ibn ‘Imran, and the beginning of revelation to him, when Allah 
chose him for His message and spoke to him directly. When he had 
stayed in Madyan for a number of years, he set out with his family 
from Madyan, heading towards Egypt, but when he was partway 
there, he lost his way on a cold, dark night. So he said to his family: 
f(I see a fireh that is, I have spotted a fire from afar 
(•[1 will bring you some news from thereji of the road 
«(or I will bring you a burning brand so that you may warm yourselvesh. 
This indicates that he and his family were lost and very cold. 

<(But when he came to it, he was called: Blessed is the one who 
is at the fire and blessed are those who are around itjs that is, Allah 
(■fc) called him and told him that this was a sacred and blessed place, 
and part of its blessed nature was that Allah made it the location in 
which he spoke directly to Moosa, called him, and appointed him as 
His Messenger. 
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((and glory be to Allah, the Lord of the worlds]) and exalted be 
He far above being thought to have any shortcoming; rather He is 
perfect in His attributes and deeds. 

(•(0 Moosa, verily I am Allah, the Almighty, the Most Wise]) that 
is, Allah told him that He is Allah Who alone is deserving of worship, 
with no partner or associate, as He said elsewhere: 

(•(Verily, I am Allah; there is no God but Me. So worship Me [alone] 
and establish prayer to remember Me.]? (Ta Ha 20: 14) 

(•(the Almighty]? Who has subjugated all things and to Whom all 
created beings submit 

((the Most Wise]? in His command and creation. By His wisdom He 
sent His slave Moosa ibn ‘Imran, who Allah knew was qualified to 
convey His message, receive His revelation and be spoken to directly 
by Him. Because He is so mighty, you should rely on Him and not 
feel vulnerable because you are alone and you have many enemies, 
who are strong, for their forelocks are in the Hand of Allah, and all 
their movements are under His control. 

(•(Throw down your staff]? so he threw it down 
((But when he saw it moving as if it was a snake]? - the word translated 
here as ((snake]) refers to a male snake that moves quickly 
((he turned and fled without a backward glance]) out of fear of the 
snake that he saw, which was a normal human reaction. But Allah 
said to him: 

((O Moosa, do not be afraid]?. Elsewhere, Allah tells us that He said: 
((.. .come back, and do not be afraid, for you are quite safe.]? (al-Qasas 
28: 31) 

((the Messengers need have no fear in My presence]? because all 
that may cause fear is subject to His will and decree, and is under His 
control and command. Those whom Allah chooses for His message 
and revelation should not fear anyone but Allah, especially when 
they are very close to Him and have been chosen to speak to Him. 
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{{But whoever has done wrong, then after that substitutes good 
for evil)? that is, this is the one who may be subject to fear and 
vulnerability, because of what he has committed of wrongdoing and 
what he has done of sin. As for the Messengers, what did they have 
to do with vulnerability and fear? Nevertheless, if a person wrongs 
himself by disobeying Allah, then he repents and turns to Him, and 
substitutes good deeds for his bad deeds, and acts of obedience for 
his acts of disobedience, Allah is Oft-Forgiving, Most Merciful. So 
no one should despair of His mercy and forgiveness, for He forgives 
all sins and He is more merciful towards His slave than a mother to 
her child. 

{{Put your hand into your garment; it will come forth shining white, 
without harm':-) that is, with no leprosy or disease; rather its gleaming 
whiteness will dazzle the onlookers. 

«{as one of nine signs to Pharaoh and his people)? that is, these two 
signs - the turning of the staff into a moving snake, and the hand 
coming out of the garment gleaming white - are among nine signs. 
Go with them and call Pharaoh and his people, 

{{for they are indeed a rebellious and wicked people)?, who have 
committed evil by ascribing partners to Allah, rebelling and looking 
down on the slaves of Allah, and by their arrogant behaviour in the 
land. 

So Moosa (^!5l) went to Pharaoh and his chiefs, and he called 
them to Allah and showed them the signs. 

{{But when Our clear signs came to them)? which evidently pointed 
to the truth and could be seen as clearly as the light of day, 

{{they said: This is obviously magic)? but they did not stop at merely 
saying that it was magic; rather they said that it was obviously magic, 
that was clear to anyone. This is something very strange, when 
clear signs and bright light are regarded as being the most obvious 
charlatanry and magic! Can this be anything but the utmost arrogance 
and most audacious waffle? 
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«{They rejected the signs)* and disbelieved and denied the signs 
of Allah 

tjalthough in their hearts they were certain that they were true)* that 
is, their rejection was not based on doubt or uncertainty; rather they 
rejected them despite their certain knowledge that they were true 
*(out of wickedness)* and unfairness towards the truth of their Lord 
and towards themselves 

«jand arrogance)* towards the truth and towards other people, and 
they were too arrogant to submit to the Messengers. 
t|So see what was the fate of those who spread mischief)* for it was 
the worst fate. Allah destroyed them and drowned them in the sea; 
He disgraced them and caused the weak and oppressed among His 
slaves to inherit their dwellings. 
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27:15. We bestowed knowledge upon Dawood and Sulayman, and they 
both said: Praise be to Allah, Who has favoured us above many 
of His believing slaves. 


27:16. Sulayman succeeded Dawood. He said: O people, we have been 
taught the speech of birds and we have been given abundantly; 
this is indeed a manifest favour. 


27:17. His armies of jinn, men and birds were assembled before 
Sulayman, and marched forth in orderly ranks. 
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In this Qur’an Allah mentions and highlights His blessings towards 
Dawood and his son Sulayman, whom He blessed with abundant 
knowledge, as He tells us elsewhere: 

^And [remember] Dawood and Sulayman, when they gave judgement 
in the case of the field into which some people’s sheep had strayed at 
night and eaten the crops. We were witness to their judgement. We 
guided Sulayman to the right verdict, and to each of them We gave 
wisdom and knowledge...^ <al-Anbiva'21: 78-79) 

^and they both said)?, in gratitude to their Lord for His great 
blessings and bestowing knowledge upon them: 

^Praise be to Allah, Who has favoured us above many of His believing 
slaves)?. So they both praised Allah for making them believers and 
people who were blessed, for they were among the elite. 

Undoubtedly the believers are of four degrees: the righteous, above 
whom are the martyrs, above whom are the strong and true in faith 
[siddeeqeen], above whom are the Prophets. 

Dawood and Sulayman were among the elite of the Messengers. 
Even though they are below the ranks of the five Messengers of 
strong resolve, they are among the noble and virtuous Messengers 
whom Allah mentions by way of praise and commendation in His 
Book. So they praised Allah for having attained this status. This is 
a sign of a person being blessed: that he is grateful to Allah for His 
bounty, both spiritual and worldly, and he sees all blessings from his 
Lord, but he does not boast about them and he is not filled with self¬ 
admiration because of them. Rather he sees that this requires him to 
give a great deal of thanks. 

Having praised both of them together, Allah then singles out 
Sulayman by mentioning some of the exclusive blessings that were 
bestowed upon him, because Allah had given him great power and 
dominion, and he was blessed with things that his father did not have. 
May the blessings and peace of Allah be upon both of them. 
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«{Su!ayman succeeded Dawood)? that is, he inherited his knowledge 
and prophethood, and he added knowledge of his own to his father’s 
knowledge. Perhaps he learned from his father what he had of 
knowledge, in addition to what he already had of knowledge at the 
time of his father, as we have seen above that Allah says: 

«(We guided Sulayman to the right verdict...)? (aI-Anbiya‘21: 79) 
Sulayman said - in gratitude to Allah and speaking of His favours: 
f(0 people, we have been taught the speech of birds)?. He could 
understand what the birds said, as when he had a conversation with 
the hoopoe and the bird spoke back to him, and as he understood the 
words of the ant to its fellow ants, as we shall see below. This was 
not granted to anyone except Sulayman (^). 

«jand we have been given abundantly)? that is, Allah has bestowed 
upon us many blessings and means of power, authority and might 
that He did not bestow upon any other human. Hence he called upon 
his Lord and said: 

<•{.. .and grant me a dominion, the like of which will never be granted 
to anyone after me... )? (Sad38: 35) 

So Allah subjugated the devils to him, and they did whatever he 
wanted of works that others were unable to do. And He subjugated 
the wind for him; it would cover the distance of a month’s journey in 
the morning and a month’s journey in the evening (cf. 34:12). 

fjthis)? that Allah bestowed upon us, with which He has favoured 
us and for which He has singled us out, tjis indeed a manifest favour)? 
that is, a clear favour. Thus he fully acknowledged the blessings of 
Allah (-fe). 

^His armies of jinn, men and birds were assembled before 
Sulayman, and marched forth in orderly ranks)? that is, his huge and 
varied troops gathered before him, from among the jinn and devils, 
and from among the birds. They formed orderly ranks and behaved in 
a very orderly fashion when they marched and halted, and when they 
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moved on. He had made preparations for that and was well equipped. 
All of these troops were under his control and could not disobey him 
or rebel against him. Allah (iz) says elsewhere: 

({...This is Our gift, so give freely or withhold, without [having to 
render] account. t» (Sad 38: 39) 

- that is, give without measure. So he set out with this huge army on 
one of his journeys. 
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27:18. And when they came to the valley of the ants, one ant said: O 
ants, enter your dwellings lest Sulayman and his armies crush 
you unwittingly. 


27:19. Sulayman smiled, amused at the ant’s words, and he said: O my 
Lord, inspire me to be constantly grateful for Your blessings 
that You have bestowed upon me and my parents, and to do 
righteous deeds with which You will be pleased, and include 
me, by Your mercy, among Your righteous slaves. 


({And when they came to the valley of the ants, one ant saidj), 
alerting its fellow ants: 

({O ants, enter your dwellings lest Sulayman and his armies crush you 
unwittingly!). This ant advised the other ants and made them hear, 
either by itself, in which case Allah gave the other ants extraordinary 
powers of hearing, because the alarm that was addressed to all the ants 
that filled the valley was raised by only one ant - and this would be 
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something most amazing; or that ant told the others around it, and the 
news was transmitted from one to another until it had reached them 
all, telling them to be careful and how to take precautions, which was 
by entering their dwellings. 

That ant told them who Sulayman and his troops were and how 
great his authority was, and apologised to them on behalf of Sulayman 
and his troops, saying: If they crush you, it is not deliberate on their 
part and they would not realise what happened. Sulayman (3^50 heard 
what the ant said, so he {(smiled, amused at the ant’s words)*. He was 
amazed by its eloquence and advice, and how well-spoken it was. 
This is how the Prophets (peace be upon them all) were: they had 
perfect etiquette and showed amazement when appropriate, but they 
did not go beyond smiling. In the case of the Messenger (^), all 
his laughter was smiling. Laughing out loud is indicative of a lack of 
dignity and bad manners, but not smiling and not being amazed by 
what is amazing is indicative of a rough manner and hardheartedness. 
The Messengers were far above such attitudes. 

Sulayman said, in gratitude to Allah Who had caused him to attain 
this level of honour: 

«(0 my Lord, inspire me)-) and enable me {(to be constantly grateful 
for Your blessings that You have bestowed upon me and my parents)) 
for the blessing to the parents is a blessing to the child. So he asked 
his Lord to enable him to be constantly grateful for His blessings both 
spiritual and worldly, to him and to his parents. 

{-(and to do righteous deeds with which You will be pleased)) that is, 
and enable me to do righteous deeds with which You will be pleased 
because they are in accordance with Your commands and are done 
sincerely, free from anything that may undermine them or spoil them, 
{(and include me, by Your mercy among Your righteous slaves)) and 
admit me to paradise, for paradise is the lot of the righteous of all 
levels. This is a story that Allah tells us of how Sulayman reacted 
when he heard what the ant said. 
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Then He mentions another story, describing how Sulayman talked 
to the birds: 



On-Y.:J- jJi 

27:20. He checked on the birds and said: Why do I not see the hoopoe? 
Or is he among the absent? 

27:21. I will surely punish him severely, or slaughter him, unless he 
brings me a valid excuse. 


«fHe checked on the birdsp - this is indicative of his perfect resolve 
and control, and his good way of managing his troops, and shows how 
he managed affairs both small and great, by himself, to the extent 
that he did not neglect this matter, which was checking on the birds 
and making sure whether they were all present or any of them were 
missing. This is what is highlighted by this verse. There is nothing 
valid in the claim of those who say that he checked on the birds to 
find out where the hoopoe was so that he could tell him whether water 
was near or far, because it was claimed that the hoopoe could see 
water beneath a thick layer of earth. There is no evidence to support 
this view; rather the rational and textual evidence indicates that this 
notion is false. 

With regard to rational evidence, it is known on the basis of custom 
and experience that these animals were all present and none of them 
had that extraordinary vision that would enable it to see water beneath 
a thick layer of earth. If that had been the case, Allah would have 
mentioned it, because it would have been one of the greatest signs. 
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As for the textual evidence, if this is what had been meant, the text 
would have said: “He looked for the hoopoe so that he could search 
for water, then when he did not find him, he said what he said” or, “He 
looked for the hoopoe” or, “He searched for him” or similar phrases. 
Rather he checked on the birds to see which were present and which 
were absent, and whether they were staying in the positions he had 
appointed for them. Moreover, Sulayman was not in desperate 
need of water, such that he needed the skill of the hoopoe, because he 
had the devils and strong jinn at his disposal, who could have dug up 
water for him, no matter how deep it was. And Allah had subjugated 
the wind to him; it would cover the distance of a month’s journey in 
the morning and a month’s journey in the evening (cf. 34:12). So why 
would he need the hoopoe? 

These interpretations that are found in some commentaries and are 
widely narrated and widely known, were transmitted verbatim from 
the views of the Children of Israel, but those who narrated them did not 
realise that they are contrary to the sound meanings. They continued 
to be passed down from earlier narrators to later ones, to the point 
that they were thought to be true, and thus these corrupt views were 
included in some tafaseer (commentaries on Qur’an). 

But those who are smart and intelligent realise that this clear Arabic 
Qur’an, in which Allah addresses all of humankind, knowledgeable 
and ignorant alike, instructs them to reflect upon its meanings and 
understand them according to the Arabic language which is well 
understood, of which true Arabs are not ignorant. So if there are views 
narrated from anyone other than the Messenger of Allah («j|g), they 
are to be understood in light of that principle; if they are in harmony 
with it, then they may be accepted, because the wording of the text 
indicates that. But if both the wording and the meaning - or one of 
them differ from that, then it is to be rejected and deemed false, 
because we have the well-known original reference text which says 
something to the contrary, and this is a conclusion that may be reached 
based on the meaning and indication of the text. 
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In conclusion, the fact that Sulayman checked on the birds 
and noticed that the hoopoe was absent indicates that he was in full 
control and was skilled in managing his dominion himself, and he 
was very smart and alert, as he noticed that this small bird was absent. 

«fand said: Why do 1 not see the hoopoe? Or is he among the 
absent?}) that is, is the fact that I cannot see him because he is not 
visible, as he is hidden among these many communities, or is it 
because he is absent without permission and not on my instructions? 

Then he got angry with him and threatened him, saying: c-(I will 
surely punish him severely}?, but not to the point of killing, 
tfor slaughter him, unless he brings me a valid excuse}) that is, a clear 
reason for his absence. This is indicative of his perfect piety and 
fairness; he did not simply swear to punish or kill him, because that 
could only be in the case of his having committed a sin or wrongdoing. 
But there could have been a clear excuse for his absence. Therefore 
he made this exception, because of his piety and smartness. 
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Before long the hoopoe came and said: 1 have learned about 
something of which you have no knowledge; 1 bring you reliable 
news from Saba’. 24 


" 4 Saba': the land of Sheba in Yemen. 
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27:23. I found a woman reigning over them, who has been granted 
everything [that a ruler is expected to have], and she has a 
splendid throne. 

27:24. I found her and her people worshipping the sun instead of Allah. 
The Shaytan has made their deeds fair-seeming to them and has 
barred them from the right path, so they are not guided. 

27:25. Rather they should worship Allah, Who brings forth what is 
hidden in the heavens and the earth, 25 and Who knows what 
you conceal and what you disclose. 

27:26. Allah: there is no god but He, Lord of the magnificent Throne. 


{(Before long the hoopoe came]* this is indicative of the awe in 
which Sulayman was held by his troops, and how great his control 
over them was. Even though this hoopoe who had failed to attend 
had a good excuse, he could not stay away for long. 

^and said)* to Sulayman: efl have learned about something of 
which you have no knowledge]* that is, I have knowledge that you 
do not have, despite your vast knowledge and high level therein. 

{(I bring you reliable news]* that is, certain news 

{(from Saba’]* this is the name of a well-known tribe in Yemen. 

Then he explained what that news was, and said: 

{(I found a woman reigning over them]* namely reigning over the tribe 
of Saba’, and she is a woman {(who has been granted everything [that 
a ruler is expected to have]]* that is, everything that kings or rulers 
usually have of wealth, weapons, troops, fortresses, citadels and so on 
«[and she has a splendid throne]* on which she sits; it is huge and 
magnificent. The size of the throne is indicative of great dominion 
and power, and of the ruler having a large number of advisers. 

dl found her and her people worshipping the sun instead of Allah]) 
that is, they were polytheists who worshipped the sun 


25 c-(What is hidden in the heavens and the earth]) for example, rain in the 
heavens and the seeds that produce vegetation in the earth. 
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^The Shay tan has made their deeds fair-seeming to them}9 so they 
thought that what they were following was the truth 
^so they are not guidedp because if a person thinks that what he is 
following is the truth, there is not much hope of him being guided 
until he changes his beliefs. 

Then he said: ^Rather they should worship Allah, Who brings forth 
what is hidden in the heavens and the earthy that is. He knows what 
is hidden and secret in all regions of the heavens and of the earth, 
including the tiniest creatures, seeds, and what is hidden in people’s 
hearts. He brings forth what is hidden on earth and in heaven by 
sending the rain and causing plants to grow, and He will bring forth 
what is hidden in the earth when the Trumpet is blown and the dead 
emerge from the earth so that He may requite them for their deeds. 
And He «fknows what you conceal and what you disclose^. 

Allah: there is no god but HeJj that is, no one should worship, 
turn to, humble himself before or love any but Him, for He is the only 
one to whom devotion should be shown, because of what He has of 
perfect attributes and because of the blessings He bestows, which 
make that pure devotion a must. 

efLord of the magnificent Throne^ which is the roof of creation, as 
vast as the earth and the heavens. The Sovereign, Who is possessed 
of great authority and might, is the One to Whom we should humble 
ourselves, prostrate and bow. The hoopoe was spared punishment 
when he delivered this important news, and Sulayman was amazed 
at how it had been hidden from him. 

Because of his wisdom and mature thinking, he wanted to verify 
the news: 
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27:27. Sulayman said: We shall see whether you are telling the truth 
or you are a liar. 

27:28. Take this letter of mine and deliver it to them. Then withdraw 
from them and observe how they respond. 


((Sulayman said: We shall see whether you are telling the truth or 
you are a liar. Take this letter of mine'^ the text of which we shall 
see below 

((and deliver it to them. Then withdraw from them)-) that is, move 

away from them, but not too far 

(•(and observe how they respond)-) to you. 


27:29. She said: O chiefs, an honourable letter has been delivered to 
me. 


27:30. It is from Sulayman, and it starts: In the name of Allah, the Most 
Gracious, the Most Merciful. 

27:31. Do not be arrogant towards me, but come to me in submission. 


So the hoopoe took the letter and delivered it to them, and she 
said to her people: 

(•(an honourable letter has been delivered to me)) that is, a letter of 
great importance, from one of the greatest kings of the earth. 

Then she highlighted the content of the letter, saying: 

(•(It is from Sulayman, and it starts: In the name of Allah, the Most 
Gracious, the Most Merciful. Do not be arrogant towards me, but 
come to me in submission)) that is, do not try to prove your superiority 
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over me; rather submit to my authority and obey my commands, and 
come to me in submission. 

This is very concise, but at the same time it is perfectly clear, 
because it includes forbidding them to show arrogance towards him 
or remain as they are, as well as instructions to submit to his authority, 
obey him, come to him and accept his call to submit. This shows that 
it is encouraged to begin one’s letters by quoting the Basmalah (“In 
the name of Allah, the Most Gracious, the Most Merciful”) in full 
and to include the name of the sender in the first line of the letter. 


(ro-rr 

27:32. She said: O chiefs, advise me regarding this matter with which 
1 am now faced, for I make no decision without your consent. 
27:33. They said: We are powerful and great warriors, but you are in 
command. Consider, then, what orders you will give. 


27:34. She said: Kings, when they invade a city, ravage it and humiliate 
its prominent leaders. That is what they always do. 

27:35. But I shall send him a gift, then see with what response the 
envoys will return. 


As a sign of her resolve and wisdom, she gathered together the 
senior and prominent figures of her kingdom and said: 

<-(0 chiefs, advise me regarding this matter with which 1 am now 
facedp that is, tell me how we should respond. Should we obey him 
and submit, or what should we do? 
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fjfor I make no decision without your consent!? that is, I do not make 
any decision without consulting you. 

c*fThey said: We are powerful and great warriors)? that is, it you 
reject his call and do not obey him, we are strong and able to fight. 
It seems that they were inclined towards this view which, it they had 
followed it, would have led to their destruction. But they did not settle 
on that; rather they said: 

«(but you are in command)? that is, it is your decision, because they 
were aware of her mature thinking and resolve, and her sincerity 
towards them 

ffConsider, then)? that is, think the matter over and decide t-fwhat 
orders you will give)?. 

She said to them, convinced by what they said and explaining the 
bad consequences of fighting: 

tfKings, when they invade a city, ravage it)? killing, taking prisoners, 
plundering its wealth and destroying its buildings 
«{and humiliate its prominent leaders)? that is, they make the leaders 
and noblest people among the lowest. In other words, fighting is not 
a good idea. Moreover, I am not going to submit before finding out 
more and sending someone to learn about his situation, and then we 
will base our decision on that information. 

Then she said: «|But 1 shall send him a gift, then see with what 
response the envoys will return)? from him: will he persist in what 
he says, or will he be swayed by the gift and change his mind? And 
how is his situation and that of his troops? 
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27:36. When [the envoy] came to Sulayman, he said: Do you seek to 
appease me with gifts? What Allah has given me is better than 
what He has given you. Rather it is you who take pleasure in gifts. 

27:37. Go back to them [with your gift]. We will surely come to them 
with forces that they cannot resist. We will surely expel them 
therefrom, abased and humiliated. 


So she sent a gift to him with envoys from among the wise men 
of her people. 

«(When [the envoy] came to Sulayman]* that is, when the envoys 
came to him with the gift, he said, denouncing them and expressing 
anger for their failing to respond and submit to him: 

«(Do you seek to appease me with gifts? What Allah has given me is 
better than what He has given you]?. Your gift does not mean much 
to me, and I do not take pleasure in it, for Allah has sufficed me and 
bestowed many blessings upon me. 

«(Rather it is you who take pleasure in gifts]? because of your love for 
this world and because you have little in your possession compared 
to what Allah has given me. 

Then he gave instructions to the envoy without putting it in writing, 
because of his mature thinking and because he was sure that he would 
transmit his words exactly. He said: 

^Go back to them [with your gift]. We will surely come to 
them with forces that they cannot resist. We will surely expel them 
therefrom, abased and humiliated]?. So the envoy went back to them 
and conveyed to them what Sulayman had said, and they made 
preparations to go to Sulayman. 
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27:38. He said [to his own court]: O chiefs, which of you can bring me 
her throne before they come to me in submission? 

27:39. A strong jinni said: I will bring it to you before you rise from 
your seat. I am surely strong enough and may be trusted. 

27:40. One who had knowledge of the scripture said: I will bring it to 
you in the twinkling of an eye. Then when he saw it set before 
him, Sulayman said: This is a favour from my Lord, to test 
whether I will be grateful or ungrateful. Whoever is grateful, 
his gratitude is to his own benefit, and whoever is ungrateful, 
then surely Allah is self-sufficient, most generous. 

27:41. He said: Disguise her throne for her; let us see whether she will 
discover the truth or she will not recognise it. 


Sulayman knew that they would inevitably come to him, so he 
said to the jinn and humans who were present with him: 
ejwhich of you can bring me her throne before they come to me in 
submission?]? That is, so that it will be permissible for me to dispose 
of it before they become Muslim, after which their wealth will not 
be lawful for me. 

tjA strong jinni said]? - the word translated here as tjstrong jinni]? 
refers to one who is strong and very active and energetic. 
e{I will bring it to you before you rise from your seat. I am surely 
strong enough and may be trusted]?. What appears to be the case 
is that at that time Sulayman was in ash-Sham (Greater Syria), so 
between him and Saba’ there was a distance of four months’ travel, 
two months outward bound and two months on the return journey. But 
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despite that, this strong jinni said: I commit myself to bring it, despite 
its great size and heavy weight, and despite the distance, before you 
can rise from your seat. Usually lengthy meetings take up most of the 
morning, approximately one third of the day; this is the maximum 
length, although they may be shorter or longer than that. 

One of the subjects of this great king had all this power, but there 
was another who was able to surpass him. 

fjOne who had knowledge of the scripture saidj»: he was a righteous 
and knowledgeable man who was with Sulayman; his name was Asif 
ibn Barkhiya. He knew the greatest name of Allah which, if He is 
called upon by it He will respond, and if He is asked by it. He will give. 
«(I will bring it to you in the twinkling of an eye)? by calling upon 
Allah by that name to bring it instantly. He called upon Allah and it 
was brought. And Allah knows best whether this is what is meant (that 
he knew the greatest name of Allah) or if he had some knowledge of 
the Book by means of which he was able to bring something from 
afar and achieve something that is difficult to achieve. 

«|Then when hep namely Sulayman f(saw it set before himjj, he 
praised Allah (3c) for granting him this power and making things 
easy for him, and he said: tjThis is a favour from my Lord, to test 
whether 1 will be grateful or ungrateful^ that is, it is a test or trial for 
me. He was not deceived by his dominion, authority and power, as 
usually happens with ignorant kings; rather he knew that this was a 
test from his Lord, and he was afraid that he would not thank Him 
for this blessing. 

Then he explained that gratitude does not benefit Allah; rather it 
benefits the one who shows gratitude, as he said: 
sfWhoever is grateful, his gratitude is to his own benefit, and whoever 
is ungrateful, then surely Allah is self-sufficient, most generousp 
- He is self-sufficient and has no need of that person’s deeds, and 
He is generous and bountiful, bestowing blessings upon both the 
grateful and the ungrateful, but gratitude for blessings will bring more 
blessings, whereas ingratitude will lead to a decrease in blessings. 
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Then Sulayman said to those who were with him: *}Disguise her 
throne for her}* that is, change it by adding to it or taking away from 
it, and so on 

([let us see)? and test her smartness 

^whether she will discover the truth^ and thus prove that she is 
intelligent and alert, and deserves to be a queen 
ffor she will not recognise it}*. 
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27:42. So when she arrived, she was asked: Is your throne like this? 
She said: It is as if it were the same. We had come to know the 
truth before this [miracle] and we have already submitted [to 
Allah, in Islam]. 

27:43. That which she used to worship besides Allah had hindered 
her [from declaring her faith openly], for she came from a 
disbelieving people. 


*(So when she arrived}* and came to Sulayman, he showed her 
her throne; to the best of her knowledge, she had last seen it in her 
homeland. 

(•[she was asked: Is your throne like this?}*. That is, we know that you 
have a splendid throne; is it like this throne that we have brought to 
show you? 

s{She said: It is as if it were the same}*. This highlights her intelligence 
and smartness, because she did not say “it is the same”, because there 
were some changes and alterations to it, but she did not deny it either, 
because she recognised it. So she uttered some vague words that 
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could mean either thing and would be true in either case. Sulayman 
was impressed at how she figured out the reality and how mature her 
thinking was. 

What was meant by her words is: We were given knowledge about 
the dominion and authority of Sulayman, and his great power, before 
this incident (the bringing of her throne), in which we have seen his 
ability to bring the throne from a great distance. So we submit to him 
and we have come submitting to his authority. 

^That which she used to worship besides Allah had hindered her 
[from declaring her faith openly]}» that is, from becoming Muslim, 
otherwise she had the smartness and intelligence to recognise the 
truth and distinguish it from falsehood. But false beliefs take away 
insight from the heart. 

^for she came from a disbelieving people^ so she continued to follow 
their religion, because for one person to have a different religion 
when he can see that those around him are misguided and wrong, is 
something very rare. Therefore it is not strange that she had remained 
a disbeliever until that point. 

Later on, Sulayman wanted to show her his dazzling power and 
might, so he told her to enter the palace, which was in a high and vast 
place, and was made of glass, under which rivers flowed. 
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27:44. It was said to her: Enter the palace. 26 But when she saw it, she 
thought that its [floor] was a pool of water, and she [lifted her 


26 The entire palace was made of glass, with water flowing beneath its floors. 
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hem], baring her legs. He said: This is a palace made of smooth 
glass. She said: O my Lord, verily I have wronged myself [by 
previously worshipping the sun] and I submit [in Islam] with 
Sulayman to the Lord of the worlds. 


(fit was said to her: Enter the palace. But when she saw it, she 
thought that its [floor] was a pool of water)-) because the glass was 
transparent, and the water could be seen beneath it, as if it was flowing 
by itself with nothing in between. 

([and she [lifted her hem], baring her legs)) in order to wade into the 
water. This was a further example of her smartness and etiquette, for 
she did not refrain from entering the place that she had been instructed 
to enter, because she knew that she had only been invited by way of 
honour, and that Sulayman’s dominion, and the system thereof, was 
built on the basis of wisdom. She did not have the slightest suspicion 
in her heart of any harm that could result from stepping into it, after 
all that she had seen. 

When she was about to wade into it, it was said to her: ^This is 
a palace made of smooth glass)), so there is no need for you to bare 
your legs. At that point, having come to Sulayman and seen what she 
had seen, she realised that he was indeed a Prophet and Messenger, 
so she repented and gave up her disbelief. 

(•[She said: O my Lord, verily I have wronged myself [by previously 
worshipping the sun] and I submit [in Islam] with Sulayman to the 
Lord of the worlds)). 

This is what Allah has told us about the story of the Queen of Saba’ 
and what happened between her and Sulayman. All other details that 
are connected to this story, and the stories from Jewish sources, have 
nothing to do with the interpretation of the word of Allah; they come 
under the heading of things that one cannot be certain of, because there 
is no proof that it is narrated from the Prophet (*^|). Most, if not all, 
of the reports of this nature are not narrated from him, so we should 
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be diligent and turn away from these reports, and not introduce them 
into commentaries on the Qur’an. And Allah knows best. 
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27:45. We sent to Thamood their brother Salih, saying: Worship Allah. 
Then they divided into two parties [believers and disbelievers] 
disputing with each other. 


27:46. He said: O my people, why do you seek to hasten on the evil 
[divine punishment] rather than the good [divine mercy]? Why 
do you not seek forgiveness from Allah, so that you may be 
shown mercy? 


27:47. They said: We regard you and those who are with you as an evil 
omen. He said: Your ill fortune is only from Allah [because of 
your disbelief]; rather you are people who are being tested. 


Here Allah (4s) tells us that He sent to Thamood, the well-known 
tribe, their brother in lineage Salih, and he instructed them to worship 
Allah alone and to give up worshipping the idols and rivals. 

*(Then they divided into two parties [believers and disbelievers] 
disputing with each other)? some of them were believers and some 
were disbelievers, and the latter were the majority. 

e(He said: O my people, why do you seek to hasten on the evil 
[divine punishment] rather than the good [divine mercy]?)? That is, 
why do you hasten to do evil deeds and why are you so keen to do 
them, rather than doing good deeds by means of which your affairs. 
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both spiritual and worldly, will be put right? In fact there is no reason 
at all for you to commit evil deeds. 

(•{Why do you not seek forgiveness from Allah}) by repenting from 
your polytheism and sins, and praying to Him to forgive you 
({so that you may be shown mercy}) for the mercy of Allah ($&) is 
close to the doers of good, and the one who repents from sin is one 
of those who do good. 

tjThey said}) to their Prophet Salih, rejecting and objecting to the 
message: 

({We regard you and those who are with you as an evil omen}) - they 
claimed that they did not see any sign of good in Salih's face and that 
he and the believers with him had become a cause of some harm that 
befell their worldly interests. So $alih said to them: 

(•{Your ill fortune is only from Allah [because of your disbelief]}) that 
is, it only befell you because of your sins 

({rather you are people who are being tested}) with ease and hardship, 
good and bad, to see whether you will give up sin and repent, or not. 
Thus they persisted in rejecting their Prophet and this is how they 
responded to him. 
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27:48. There were in the city nine men who spread mischief in the land 
and never did anything good. 

27:49. They said: Let us swear to one another by Allah that we will 
surely attack him and his family at night, then we will say to his 
next of kin that we did not witness the slaughter of his people, 
and we are indeed telling the truth. 

27:50. They plotted and planned, and We also planned, but they were 
not aware of it. 

27:51. So see what was the outcome of their plot: We destroyed them 
and their entire nation. 

27:52. Now their houses lie desolate, because of their wrongdoing. 
Verily in that is a sign for people who have knowledge. 

27:53. And We saved those who believed and feared Allah. 


tfThere were in the city)? in which Salih and most of his people 
lived 

f(nine men w ho spread mischief in the land and never did anything 
good)? that is, their aim and goal was to spread mischief in the land, 
and they had no aim of doing good; rather they took a hostile stance 
against Salih, reviling his religion and calling their people to do 
likewise, as Allah (is) tells us elsewhere that Salih said: 

«(So fear Allah, and obey me, and do not obey the bidding of the 
transgressors, those who spread mischief in the land and do no good 
at all.)? (ash-Shu'ara'26: 150-152) 

This terrible state of affairs continued until, in their enmity, they 
swore amongst themselves, each one swearing to the other, «fwe will 
surely attack him and his family at night)? that is, we will come to 
him and his family at night, and we will surely kill them, 
ffthen we will say to his next of kin if they come after us and claim 
that we killed him, we will deny it and will say that we did not do it, 
and we will swear an oath to the effect that tjwe are indeed telling 
the truth)?, and they unanimously agreed to that. 
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(•(They plotted and planned}-) and they resolved to kill $alih and 
his family, keeping the plot secret even from their own people, for 
fear of his next of kin 

((and We also planned}) to support Our Prophet Salih ($gSO, make 
things easy for him and destroy his people who disbelieved 
c-(but they were not aware of it}). 

((So see what was the outcome of their plot}) - did they achieve 
their goal by means of that plot, or did they fail to do so? Hence 
Allah says: 

(•(We destroyed them and their entire nation}). We destroyed them and 
eradicated them utterly. The blast came upon them as a punishment, 
and every last one of them was destroyed. 

(•(Now their houses lie desolate}) - their roofs fell in on their walls, 
and they are devoid of their inhabitants 

((because of their wrongdoing}) that is, these are the consequences of 
their wrongdoing, ascription of partners to Allah and transgression 
in the land. 

((Verily in that is a sign for people who have knowledge}) of the 
facts and they reflect upon how Allah dealt with His close friends 
and His enemies, thus they learn lessons from that and know that the 
outcome of wrongdoing is destruction and doom, whereas the outcome 
of faith and justice is salvation and triumph. 

Hence Allah says: ((And We saved those who believed and feared 
Allah}) that is. We saved those who believed in Allah, His angels, His 
Books, His Messengers, the Last Day, and the divine decree, both good 
and bad, and they avoided ascribing partners to Allah and committing 
sin, and they obeyed Allah and His Messenger. 
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27:54. And [remember] when Loot said to his people: Do you commit 
this shameful deed, knowing [that it is shameful]? 

27:55. Do you approach men with lust instead of women? Verily you 
are ignorant people! 


(•[And [remember] when Loot said to his people: Do you commit 
this shameful deed, knowing [that it is shameful]?)? That is, remember 
Our slave and Messenger Loot and the story of his virtue, when he 
said to his people, calling them to Allah and advising them: 

«(Do you commit this shameful deed)? that is, this repulsive deed 
that is abhorrent to sound minds and sound human nature, and it is 
regarded as abhorrent according to the teachings of all religions 
knowing [that it is shameful])?, yet you stubbornly persist in that, 
wrongfully on your part and out of audacity towards Allah. 

Then he explained what this shameful deed was: f[Do you approach 
men with lust instead of women?)? That is, how has it come to this, 
that your desire is for men and their rear ends which are places of 
excrement and dirt, and you forsake that which Allah has created for 
you of wives and the proper place for intimacy, for which people are 
created with a natural inclination. But you have turned things upside 
down, and you think of evil as good and good as evil. 

Verily you are ignorant people)? who overstep the limits set by 
Allah and dare to transgress His sacred limits. 
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27:56. But the only response his people gave was to say: Drive the 
family of Loot out of your city, for they are indeed people who 
want to keep themselves clean and pure! 

27:57. So We saved him and his family, except his wife; We decreed 
that she should be one of those who stayed behind. 

27:58. And We let loose upon them a shower [of stones]. And evil was 
the shower that fell upon those who had been warned [but did 
not pay heed]. 


*|But the only response his people gave)* - their reaction was not 
acceptance and they were not deterred, nor did they pay heed; rather 
their response was to oppose him, go against him and threaten their 
Prophet and Messenger, who was sincere and honest, with banishment 
from his homeland and expulsion from his city. The only response 
his people gave ^was to say: Drive the family of Loo] out of your 
city)*. 

It is as if it was said: Why are you angry with them, and what is 
their fault which dictates that they should be driven out? And they 
said: «[for they are indeed people who want to keep themselves clean 
and pure!)*. That is, they want to keep away from homosexuality and 
sodomy. May Allah curse them, for they regarded the best of good 
deeds as being the same as the worst and most abhorrent of evil deeds, 
and they did not stop at disobeying their Prophet when he exhorted 
them; rather they went as far as deciding to expel him and banish 
him. The punishment is implied in their last statement, for they are 
the people who said: 

*(... Drive them out of your city, for they are indeed people who want 
to keep themselves clean and pure!)* (al-A 'rdf 7: 82) 

What this implies is: “You are immersing yourselves in evil and 
filth, which dictates that the punishment will befall your city, and that 
those who leave it will be saved.” 
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Hence Allah says: «(So We saved him and his family, except his 
wife; We decreed that she should be one of those who stayed behindp. 
That was when the angels came to him in the form of human guests, 
and his people heard about them, so they came to him, intending ill 
towards them, and he shut the door so that they could not get in, and 
he was very distressed. Then the angels told him what was really 
happening, and that they had come to save him and bring him out 
from their midst; they intended to destroy them, and the appointed 
time for their destruction was dawn. They instructed Loot to leave by 
night with his family, except his wife, for she would suffer the same 
fate as the people. So he left with his family at night, and they were 
saved. The punishment came upon the people at dawn; Allah turned 
their houses upside down on them, and sent upon them a shower of 
stones of baked clay, one after another, specifically marked, and kept 
with your Lord (cf. 11: 82-83). 

Hence Allah says here: dAnd We let loose upon them a shower 
[of stones]. And evil was the shower that fell upon those who had 
been warned [but did not pay heed]p that is, evil was the shower 
that rained down upon them, and how terrible was the punishment, 
because they had been warned but they were not deterred. Therefore 
Allah sent upon them this severe punishment. 
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27:59. Say: Praise be to Allah and peace be upon His slaves whom He 
has chosen. 27 Is Allah better, or those they ascribe as partners 
to Him? 


27:60. Is not He [better] Who created the heavens and the earth, and 
sends down for you water from the sky, with which We cause 
to grow gardens of delightful beauty? It is not in your power to 
cause the trees thereof to grow. Can there be another god besides 
Allah? But they are people who ascribe equals [to Him], 

27:61. Is not He [better] Who has made the earth a stable place to live 
in, caused rivers to flow through it, placed therein mountains 
standing firm, and placed a barrier between two flowing bodies 
of water? Can there be another god besides Allah? But most of 
them have no knowledge. 

27:62. Is not He [better] Who responds to the desperate one when he 
calls on Him and relieves his suffering, and Who has made 
you successive generations on earth? Can there be another god 
besides Allah? Little is it that you pay heed! 

27:63. Is not He [better] Who guides you through the depths of darkness 
on land and sea, and Who sends forth the winds as harbingers 
of His mercy? Can there be another god besides Allah? Exalted 
be Allah far above the partners they ascribe to Him. 

27:64. Is not He [better] Who originates creation then repeats it, and 
Who provides for you from the heaven and the earth? Can there 


27 This refers to the Prophets and their followers. 
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be another god besides Allah? Say: Produce your evidence if 
you are telling the truth. 


(•(Say: Praise be to Allah)} Who is deserving of perfect praise 
because of the perfect nature of His attributes and the beautiful nature 
of His favours, gifts, justice and wisdom in punishing the disbelievers 
and wrongdoers. And send salutations of peace upon His slaves whom 
He chose and selected above the worlds, namely the Prophets and 
Messengers, those whom Allah has chosen from among all people. 
That is so as to raise their renown and highlight their high status and 
their being free of evil and abominations, and because what they said 
concerning their Lord was free of shortcomings and faults. 

«fls Allah better, or those they ascribe as partners to Him?)} This is 
a question, the answer to which is already established and well known. 
In other words, is Allah, the Almighty Lord Who is perfect in His 
attributes and bountiful towards all of His creation, better-or the idols 
and images that they worship alongside Him, which are imperfect in 
all aspects, cannot bring benefit or ward off harm, and cannot do the 
slightest good for their own selves or for those who worship them? 
Verily Allah is better than those they ascribe as partners to Him. 

Then Allah tells us the details through which it may be known and 
become clear that He is the only God Who is deserving of worship, 
and that worship of Him is the truth whereas worship of anything else 
other than Him is falsehood: 

ffls not He [better] Who created the heavens and the earth, and 
sends down for you water from the sky, with which We cause to grow 
gardens of delightful beauty? It is not in your power to cause the trees 
thereof to grow. Can there be another god besides Allah? But they 
are people who ascribe equals [to Him])} that is. Who created the 
heavens and all that is in them of the sun, moon, stars, and angels? 
Who created the earth and all that is in it of mountains, seas, rivers, 
trees and so on? 
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((and sends down for you^ that is, for your sake 
(•(water from the sky, with which We cause to grow gardens of 
delightful beauty)? that is, they are beautiful to look at, with their 
many and varied trees, and they bear beautiful fruit. 

(fit is not in your power to cause the trees thereof to grow^ that is, 
were it not for the blessing that Allah bestows upon you by sending 
down the rain. 

((Can there be another god besides Allah)? who does these things, such 
that he should be worshipped alongside Him and associated with Him? 

((But they are people who ascribe equals [to Him])? that is, they 
regard others as equal to Him even though they know that He alone 
is the Creator of the upper and lower realms, and is the One Who 
sends down provision. 

((Is not He [better] Who has made the earth a stable place to live 
in, caused rivers to flow through it, placed therein mountains standing 
firm, and placed a barrier between two flowing bodies of water? 
Can there be another god besides Allah? But most of them have no 
knowledge)?. That is, are the idols and images that are lacking in all 
aspects, that do not do anything or grant provision or anything good, 
better - or Allah Who ((has made the earth a stable place to live in)? 
so that people are able to settle and live on it, cultivate it and build 
on it, and come and go freely 

((caused rivers to flow through it)? that is. He has caused rivers to flow 
throughout the earth, from which people benefit in their agriculture, 
growing trees, drinking their water and giving it to their flocks 
((placed therein mountains standing firm)? that is, mountains that 
make the earth steady, so that it does not shake, and they act as pegs 
for it so that it does not become unstable 

((and placed a barrier between two flowing bodies of water)? the salty 
water and the fresh water; He has placed a barrier between them to 
prevent the two types of water mixing, which would cause the benefits 
of each to be lost. Rather He has created a barrier of earth between 
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them, and has created channels for the rivers through the earth, far 
away from the seas. Thus they yield their benefits. 

«|Can there be another god besides Allah)) who does these things, such 
that he should be worshipped alongside Him and associated with Him? 
([But most of them have no knowledge)-), so they ascribe partners 
to Allah in imitation of their leaders. Otherwise, if they had true 
knowledge, they would not associate anything with Him. 

([Is not He [better] Who responds to the desperate one when 
he calls on Him and relieves his suffering, and Who has made you 
successive generations on earth? Can there be another god besides 
Allah? Little is it that you pay heed!)) 

That is, does anyone answer the desperate one who is beset by distress, 
faces difficulty in attaining what he seeks and is desperate to be saved 
from what he is going through, except Allah alone? Who can relieve 
calamity, trouble and suffering except Allah alone? Who makes you 
successive generations in the earth, enables you to make use of the 
earth, grants you provision and bestows blessings upon you, so that 
you succeed those who came before you, as He will cause you to die 
and will bring other people after you? Can there be any god besides 
Allah who does these things? 

No one does any of that alongside Allah, even by your admission, 
O polytheists. Hence, when harm befell them, they would call upon 
Allah, professing sincere devotion to Him alone, because they know 
that He alone is able to ward off that harm and remove it. 

([Little is it that you pay heed)) that is, little is it that you remember 
and reflect upon matters by which, if you reflected on them and 
paid heed to them, you would be guided. But heedlessness has 
overwhelmed you and you turn away, therefore you never refrained 
from evil and you were not guided. 

([Is not He [better] Who guides you through the depths of darkness 
on land and sea, and Who sends forth the winds as harbingers of His 
mercy? Can there be another god besides Allah? Exalted be Allah far 
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above the partners they ascribe to Him)? that is. Who is it that guides 
you when you are in the depths of darkness on land or sea, when there 
is no guide, no visible landmark and no means of deliverance except 
His guiding you, making the route easy for you and making available 
to you the means by which you are guided? 

((and Who sends forth the winds as harbingers of His mercy)? that is. 
He sends the winds ahead of the rain; He sends the winds to stir up 
the clouds, then put them together, then collect them, then fecundate 
them, then the rain comes down. So the people feel cheered by the 
wind before the rain comes down. 

(•(Can there be another god besides Allah)? who did that? Or is it He 
alone Who does that? Why do you ascribe others as partners to Him, 
and worship them instead of Him? 

((Exalted be Allah far above the partners they ascribe to Him)? for 
He is far greater, far holier and far above their ascription of partners 
to Him and their regarding others as equal to Him. 

(•(Is not He [better] Who originates creation then repeats it, and 
Who provides for you from the heaven and the earth? Can there be 
another god besides Allah? Say: Produce your evidence if you are 
telling the truth)? that is, Who is it that initiates and originates creation, 
and will repeat creation on the Day of Resurrection? Who provides for 
you from the heavens and the earth by means of rain and vegetation? 
((Can there be another god besides Allah)? who does that or is able 
to do that? 

((Say: Produce your evidence)? that is, your proof for what you say 
((if you are telling the truth)?, otherwise, assuming that you say that the 
idols have a share in all of that, this is a mere claim, so bring evidence 
to confirm it; if you cannot, then you should realise that you are people 
of falsehood, with no evidence or proof. So you should accept the 
certain proof and definite evidence which indicates that Allah is the 
only One Who does all of these things, and He is the only One Who 
deserves that all types of worship should be devoted to Him alone. 
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27:65. Say: No one in the heavens or on earth knows the unseen except 
Allah, and they do not know when they will be resurrected. 
27:66. Rather their knowledge of the hereafter is confused; nay, they 
are in doubt about it; nay, they are blind to it. 


27:67. Those who disbelieve say: What! When we have become dust, 
we and our forefathers, will we be brought forth [alive, from 
our graves]? 

27:68. We and our forefathers have been promised this before; it is 
nothing but tales of the ancients. 


Here Allah (•$€) tells us that He alone knows the unseen in the 
heavens and on earth. This is like the verses in which He says: 

With Him are the keys of the unseen; no one knows them but He. 
He knows all that is in the land and in the sea. Not a leaf falls but 
He knows it; there is no grain in the darkest bowels of the earth, nor 
anything fresh or dry, but it is [inscribed] in a clear record.^ (al-An'dm 
6. 59) 

- and: 

«(Verily, Allah alone has knowledge of the Hour; it is He Who sends 
down rain and He knows what every womb contains. No soul knows 
what it will do on the morrow, and no soul knows in what land it will 
die. Verily, Allah is All-Knowing, All-Aware. (Luqman 31: 34) 

These matters of the unseen and the like are known only to Allah; 
no angel who is near to Allah and no Prophet who was sent has any 
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knowledge of them. As He is the only One Who has knowledge of 
that, and Whose knowledge encompasses all that is in people’s hearts 
and all that is hidden and subtle, so He is the only One Who should 
be worshipped. 

Then Allah (-$g) tells us about the lack of knowledge of those 
who denied the hereafter, moving from one thing to something that 
is more unknown than it. 

^and they do not know when they will be resurrected)? that is, when 
they will be raised up and brought forth from their graves, therefore 
they have not prepared for it. 

^Rather their knowledge of the hereafter is confused)? that is, their 
knowledge is weak and little, never certain, for they have no knowledge 
that is clear in their minds. This is the lowest level of knowledge, 
when it is weak and vague. Indeed they have no knowledge, either 
strong or weak; rather ^they are in doubt about itj> - namely the 
hereafter. It never occurs to them that it may happen, for it is not even 
a possibility in their minds; rather they deny it and think it unlikely. 
Hence Allah says: 

«(Those who disbelieve say: What! When we have become dust, 
we and our forefathers, will we be brought forth [alive, from our 
graves]?)? That is, this is far-fetched and impossible. They compared 
the power of the One Who is perfect in might with their own weak 
power. 

«(We and our forefathers have been promised this)? that is, the 
hereafter (-(before)?, and it did not come to us, and we never saw 
anything of it. 

«(it is nothing but tales of the ancients)? that is, stories that they told 
to pass the time, but which have no basis and are not true. 

Here Allah tells us about the situation of these disbelievers by 
telling us that they do not know when the hereafter will come, then 
He moves on to telling us that their knowledge of the hereafter is 
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weak, then He tells us that they are in doubt concerning it, then He 
tells us that they are blind to it, then He tells us that they deny it 
and think it unlikely to happen. Because of these doubts, fear of the 
hereafter left their hearts; as a result, they had the audacity to disobey 
Allah and it became easy for them to deny the truth and believe in 
falsehood, so they indulged in their physical desires and kept away 
from worshipping Allah. Thus they lost out both in this world and 
the hereafter. 

Then Allah points out the truthfulness of the warning brought by 
the Messengers: 




/ > */'»' '' > K". * * * 
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27:69. Say: Travel through the land and see what was the fate of the 
evildoers. 


27:70. Do not grieve over them, and do not be distressed because of 
their plots. 

27:71. They say: When will this promise come to pass, if you speak 
the truth? 

27:72. Say: It may be that some of that which you seek to hasten is 
close at your heels. 


«(Say: Travel through the land and see what was the fate of the 
evildoers)-) for you will not find any evildoer who persisted in his 
evildoing but his fate was the worst of fates, for Allah sent upon him 
the punishment that matched his evil deeds. 
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(•{Do not grieve over them, and do not be distressed because of 
their plots!? that is, do not grieve, O Muhammad («^g), for these 
disbelievers and their lack of faith, for if you knew what is in them 
of evil, and that they are not fit for anything good, you would not 
despair or grieve, and you would not feel distressed or worry about 
their plots, for their plots will backfire on them. 

(•{...They plot and plan, and Allah also plans; but Allah is the best of 
planners.)? (al-Anfdl8: 30) 

Those who disbelieve in the resurrection and in the truth that 
the Messenger (^) brought say, seeking to hasten the punishment: 
({When will this promise come to pass, if you speak the truth?)? They 
say this out of foolishness and ignorance, because the time when it 
will happen is something that Allah has already ordained and decreed. 

Nevertheless, Allah (^g) says, warning them of that which they 
sought to hasten: ({Say: It may be that some of that which you seek 
to hasten)? of the punishment ({is close at your heels)? and will soon 
befall you. 


(vs-vr :j^ji 

27:73. Verily your Lord is most gracious to humankind, but most of 
them are ungrateful. 

27:74. Verily your Lord knows what their hearts conceal and what they 
disclose. 


27:75. There is nothing hidden in heaven or on earth, but it is [inscribed] 
in a clear record. 
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Here Allah highlights His vast generosity and abundant bounty, 
and urges them to give thanks to Him. Yet despite that, most people 
turn away and fail to give thanks; they are distracted by the blessings 
from the Bestower of those blessings. 

«(Verily your Lord knows what their hearts conceal]) that is, what 
is hidden in their hearts 

c-fand what they disclose!-), so let them beware of the Knower of all 
that is hidden and all that is disclosed, and let them remember that 
He is always watching them. 

«[There is nothing hidden in heaven or on earth]) that is, there is 
nothing concealed or secret in either the upper or lower realm, 
t-fbut it is [inscribed] in a clear record]); that record encompasses all 
that has happened and will happen until the onset of the Hour. Every 
incident that occurs, whether it is manifest or hidden, happens in 
accordance with what is written in al-Lawh al-Mahfoodh. 






(vv-v\ 



27:76. Verily this Qur’an explains to the Children of Israel most of that 
wherein they differ. 

27:77. And verily it is a guidance and mercy for the believers. 


Here Allah tells us how the Qur’an confirms and supersedes 
the previous scriptures, and it explains and clarifies that which 
was ambiguous and unclear therein, and that concerning which the 
Children of Israel differed. The Qur’an speaks about that in such a way 
as to remove any confusion and explain the correct view concerning 
the matters in which they differed. As it is of such a majestic nature 
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and very clear, and it dispels all differences and clarifies everything 
that is unclear, it is the greatest blessing that Allah has bestowed upon 
His slaves, but not everyone responds to the blessing with gratitude. 

Hence Allah tells us that its benefit, light and guidance are only 
for the believers: 

(•(And verily it is a guidance)) that saves one from misguidance and 
confusion 

(•(and mercy)) that gives comfort and puts straight their religious and 
worldly affairs 

(•(for the believersj) that is, those who believe in it and accept it, reflect 
on it, and ponder its meanings. They will attain through it guidance 
to the straight path and mercy that leads to happiness, triumph and 
success. 



(va : uji: 


27:78. Verily your Lord will judge between them by His justice, for 
He is the Almighty, All-Knowing. 


That is, Allah (■§£,) will judge between the disputants and those 
who differ, with justice and fairness. Even though there are matters 
concerning which the two disputing parties may be confused, because 
the evidence is subtle and not clear, or for some other reason, Allah 
will explain the truth that reflects reality concerning these issues, 
when He judges concerning them. 

((for He is the Almighty)-) Who subjugates all creatures, so they submit 
to Him 

(•(All-Knowing)) for He knows all views and what they are based 
on, and the aims and motives behind them, so He will requite each 
individual according to what He knows of him. 
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27:79. So put your trust in Allah, for you are on the path of clear truth. 


27:80. Veriiy you cannot make the dead hear you, nor can you make 
the deaf hear your call, [especially] if they turn their backs and 
walk away; 


27:81. Nor can you guide the blind out of their error. You cannot make 
anyone hear you except those who believe in Our revelations, 
for they are ready to submit [to the truth]. 


That is, put your trust in your Lord to attain that which will benefit 
you and ward off that which may harm you, to convey the message, 
establish the religion and strive in jihad against your enemies. 

^for you are on the path of clear truth)J and for the one who is on the 
path of clear truth - calling people to it and supporting it - it is more 
appropriate that he should put his trust in Allah. For he is striving 
concerning a matter that is definitely sound and is known to be true, 
concerning which there is no doubt or confusion. Moreover, it is the 
truth that is very clear and manifest, with no ambiguity or uncertainty 
concerning it. If you do what you are charged with and you put your 
trust in Allah when doing so, you will not be harmed by the fact that 
some go astray, and you are not responsible for guiding them. Hence 
Allah says: 

^Verily you cannot make the dead hear you, nor can you make the 
deaf hear your calls when you call them, especially e|if they turn 
their backs and walk awayp, for in that case it is more unlikely that 
you can make them hear. 
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((Nor can you guide the blind out of their error)?. This is like the 
verse in which Allah (is) says: 

(•(Verily, you [O Muhammad] cannot guide whomever you like, but 
Allah guides whomever He wills, and He knows best who is rightly 
guided.}) (al-Qasas 28: 56) 

((You cannot make anyone hear you except those who believe in 
Our revelations, for they are ready to submit [to the truth])? that is, it 
is they who will submit to you and will believe in the revelations of 
Allah, put the teachings into practice and surrender. This is like the 
verse in which Allah (is) says: 

((Only those who hear will respond; as for the dead, Allah will 
resurrect them, then to Him they will be brought back.)? (al-An'dm 6 . 36) 






(AT * l t j ^ j 


> . > 


27:82. When the time for the fulfilment of the warning 28 comes. We 
will bring forth to them out of the earth a Beast that will tell 
them that humankind did not believe in Our signs. 


That is, when the time for the fulfdment of the warning comes, 
which Allah has made inevitable and has ordained its time, 

((We will bring forth to them out of the earth a Beast)) or one of the 
beasts of the earth, not of the heavens. This Beast ((will tell them)? 
that is, it will speak to the people and tell them that the people did 
not have certain faith in Our signs, the reason being that the people's 
knowledge and faith in the signs of Allah is becoming weak. Therefore 


28 The warning refers to the punishment of the Day of Resurrection; this 
verse speaks of one of the portents of that day. 
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Allah will cause this Beast to emerge as one of His wondrous signs 
to prove to the people what they were doubting. 

This Beast is the famous Beast that will emerge at the end of time, 
and will be one of the portents of the Hour, as is mentioned in many 
hadiths. There is no sound evidence to describe it or say what kind of 
animal it will be; this verse only indicates that Allah will bring it forth 
to the people and that its speaking will be something extraordinary 
and will be one of the proofs of the truth of what Allah said in His 
Book. And Allah knows best. 



L> ^ jyL-W Ijl** lp ^ rl ^ ^ Jli 
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27:83. And [remember] the day when We will gather from every nation 
a multitude of those who rejected Our signs, and they will be 
assembled [then driven]. 


27:84. Until, when they come [before their Lord at the place of 
reckoning]. He will say: Did you reject My signs even though 
you did not comprehend them fully? Or what is it that you were 
doing? 

27:85. The warning [of punishment] will inevitably be fulfilled 
concerning them because of their wrongdoing, and they will 
be unable to speak. 29 


Here Allah (*5s) tells us of the situation of the disbelievers on the 
Day of Resurrection; He will gather them, and will gather from every 


29 That is, because they have no excuse to give that may save them from 
the punishment. 
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nation a multitude and a group efof those who rejected Our signs, and 
they will be assembled [then driven])-). They will be gathered, the 
first of them and the last of them, so that they may all be questioned, 
blamed and rebuked. 

^Until, when they come [before their Lord at the place of 
reckoning], He will say]) to them, rebuking them: 

^Did you reject My signs even though you did not comprehend them 
fully?]) That is, what you should have done was not to take a stance 
until the truth had become clear to you, and you should not have 
spoken except on the basis of knowledge, so how come you rejected 
something before you had full knowledge of it? 

«[Or what is it that you were doing?]) That is, He will ask them about 
their knowledge and their deeds, and He will find that their knowledge 
was rejection of the truth and their deeds were not done for the sake of 
Allah and were not in accordance with the Sunnah of their Messenger 

m,). 

^The warning [of punishment] will inevitably be fulfilled 
concerning them because of their wrongdoing]) that is, the punishment 
will become due for them because of their wrongdoing in which they 
persisted and because of the proof that is established against them 
«[and they will be unable to speak]) because they will have no 
argument. 






(at 



< * \> 


27:86. Do they not see that We made the night for you to rest in, and 
the day for you to see? Verily in that there are signs for people 
who believe. 
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That is, have they not seen this great sign and immense blessing, 
which is that Allah has made the night and the day to be of service 
to them: the night with its darkness, so that they may settle down 
and rest therein from their labours and prepare to work again, and 
the day with its light, so that they may go about earning their living 
and running errands. 

efVerily in that there are signs for people who believep that is, signs 
of the oneness of Allah and His great blessings. 




fv. - 
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27:87. And [remember] the day when the Trumpet will be blown, and 
all who are in the heavens and on earth will be struck with terror, 
except whomever Allah wills, and all will come to Him, utterly 
humbled. 


27:88. You will see the mountains and think them firmly fixed, but they 
will be moving like clouds. 30 Such is the work of Allah, Who 
has perfected all things. Verily He is well aware of all that you 
do. 


27:89. Whoever comes [on the Day of Resurrection] having done good 
will be rewarded with something better than it, and will be safe 
from the terror of that day. 


30 The commentators are of the view that this verse describes what will 
happen to the mountains during the cataclysmic events of the Day of 
Resurrection. 


sunniconnect.com 



170 I Tafseer as-Sa 'di 


Juz '20 


27:90. And whoever comes having done evil will be flung down on their 
faces in the fire. [It will be said to them:] Will you be requited 
for anything other than what you used to do? 


Here Allah (■§£) alerts His slaves to what lies ahead of them on the 
Day of Resurrection, with all its trials and distress, which cause alarm. 

{(And [remember] the day when the Trumpet will be blown]?, 
because of which {(all who are in the heavens and on earth will be 
struck with terror]? and filled with alarm, and they will surge like 
waves against one another (cf ID: 99), out of fear of what awaits them, 
{(except whomever Allah wills]? of those whom He will honour, make 
steadfast and protect from terror 

t-(and all]? creatures, when the Trumpet is blown, {(will come to Him, 
utterly humbled]?. This is like the verse in which Allah says: 

{(There is no one in the heavens or on earth but he will come to the 
Most Gracious as a slave.]? (Maryam 19. 93) 

On that day, leaders and followers will be equal in submission and 
humility before the Sovereign of all dominion. 

Because of the terror of that awful day, {(You will see the mountains 
and think them firmly fixed]?, as if nothing is missing from them and 
they are still as they always were, but they will have gone through 
such hardship and terror that they will be crushed and will vanish, 
becoming like scattered dust. Hence Allah says: {(but they will be 
moving like clouds]? because they will be so light, and as the result 
of that intense fear. That is {(the work of Allah, Who has perfected 
all things. Verily He is well aware of all that you do]? and He will 
requite you in accordance with your deeds. 

Then He explains how He will requite them: 

{(Whoever comes [on the Day of Resurrection] having done goodt? - 
this includes every good deed, word or belief in the heart 
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((will be rewarded with something better than it, and will be safe 
from the terror of that day)* that is, they will be safe from that which 
terrified other people (namely hell), even if they were terrified along 
with them. 

«(And whoever comes having done evil of any kind 
{(will be flung down on their faces in the fire)* that is, they will be 
thrown face-first into hell and it will be said to them: ((Will you be 
requited for anything other than what you used to do?)* 


o' ^J JCJb Jlx' o' llo\ ^ 
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27:91. [Say, O Muhammad:] 1 am commanded only to worship the 
Lord of this city Who has made it sacred and to Whom all things 
belong. And I am commanded to be one of those who submit to 
Allah [in Islam]. 


27:92. And [1 am commanded] to recite the Qur’an. Then whoever is 
guided, is only guided for [the good of] his own soul; if anyone 
goes astray, then say: I am only a wamer. 

27:93. And say: Praise be to Allah. He will show you His signs, then 
you will acknowledge them. And your Lord is not unaware of 
what you do. 


(([Say, O Muhammad:] 1 am commanded only to worship the Lord 
of this city)* namely Makkah al-Mukarramah, which He made sacred 
and blessed its people, so they should respond to that with gratitude 
and acceptance. 
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((and to Whom all things belong)* in both the upper and lower realms. 
Allah mentions that lest anyone think that He is Lord of the Kaaba 
only. 

((And I am commanded to be one of those who submit to Allah [in 
Islam])* that is, one of those who hasten to submit. And the Prophet 
(#§) did that; he was the first of this Ummah to submit and was 
foremost in surrendering to Allah. 

c-(And [1 am commanded] to recite the Qur’an)* to you, so that you 
may be guided by it, follow its teachings, and learn its words and 
meanings. This is my duty and 1 have fulfilled it. 

{•(Then whoever is guided, is only guided for [the good of] his own 
soul)* that is, it is to his own benefit and he will reap the fruits thereof, 
(•(if anyone goes astray, then say: 1 am only a warner)* and I have no 
control over guidance. 

(•(And say: Praise be to Allah)* to Whom be all praise in this world 
and the hereafter, from all of creation, especially the chosen elite, 
because they are the ones who are more expected to praise and extol 
their Lord than others, because of their high status and closeness to 
Him, and because of His great blessings to them. 

((He will show you His signs, then you will acknowledge themp 
in such a way that will show you what is true and what is false. So 
He will inevitably show you His signs, which will give you light in 
the depths of darkness, 

((...so that those who chose to perish [by choosing disbelief] might 
do so after seeing clear evidence, and those who chose to live [by 
choosing faith] might do so after seeing clear evidence...)* (al-Anfal 
8: 42) 

((And your Lord is not unaware of what you dob; rather He knows 
your deeds and circumstances, and He knows the extent of reward 
for those deeds. He will judge between you with a judgement for 
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which you will praise Him, so you will have no argument against 
Him whatsoever. 

Tim is the end of the commentary on Soorat an-Naml. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 

(*• afta afta 
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Soorat al-Qasas 




In the name of Allah, 
the Most Gracious, the Most Merciful 

O O 


(T- t , /oal l ijf—) ^ 

28:1. Ta\ Seen. Meem. 31 

28:2. These are verses of the clear Book. 

28:3. We recount to you some of the story of Moosa and Pharaoh in 
truth, for people who believe. 




c-{Thesep verses that deserve to be venerated and respected 
t(are verses of the clear Bookp which explain everything that people 
need to know about their Lord, His rights. His close friends, and His 


11 Groups of letters (al-huroof al-muqatta l ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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enemies, and the punishment that He sent against the disbelievers, the 
reward for deeds and the requital of the doers. This Qur’an explains 
all that in a very clear manner. 

Among the things that it explains is the story of Moosa and 
Pharaoh, which is repeated in several places, including this soorah. 

«|We recount to you some of the story of Moosa and Pharaoh in 
truth!-) for their story is indeed amazing and wonderful 
<-(for people who believe!). It is addressed to them, for they have the 
faith to focus and reflect on it, which would prompt them to accept 
it and learn from it, so that they will learn from it and be guided, and 
it will increase them in faith and certainty, adding goodness to their 
goodness. 

As for others, they will not benefit from it except in the sense 
that proof will be established against them. Allah has protected the 
Qur’an from them and created a barrier between them and it, so that 
they will not understand it. 
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28:4. Verily Pharaoh behaved arrogantly in the land; he divided its 
people into factions and oppressed one group among them, 
slaughtering their sons and letting their womenfolk live. Verily 
he was one of the mischief-makers. 


The beginning of the story is that f(Pharaoh behaved arrogantly 
in the land!) because of what he possessed of dominion, authority, 
troops and might. So he became one of the arrogant, not one of the 
people of virtue in the land. 
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fjhe divided its people into factions)* that is, he divided them into 
various groups, controlling them on the basis of his whims and desires, 
subjugating them as he wanted by means of his power. 

ejand oppressed one group among them)* namely the Children 
of Israel, whom Allah had favoured over all others; he should 
have honoured them and respected them, but he regarded them as 
insignificant, because he saw that they had no power to protect 
themselves from what he wanted to do to them. Therefore he did not 
care about them, and he went so far as to slaughter their sons and let 
their womenfolk live, for fear that they might increase in numbers 
and overwhelm him in his own country, and thus gain power. 

Verily he was one of the mischief-makers)* those who have no 
intention of taking care of religious or worldly interests; this was part 
of his mischief-making in the land. 
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28:5. But it was Our will to bestow favour upon those who were 
oppressed in the land, to make them leaders and cause them to 
inherit [the land]. 


28:6. And to establish them in the land, and through them to show 
Pharaoh, Haitian and their troops, the very thing they feared. 


^But it was Our will to bestow favour upon those who were 
oppressed in the land)* by taking away from them the factors that 
made them weak, and destroying those who were resisting them, 
causing to fail anyone who opposed them. 
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tfto make them leaders)* in religion, which could not happen when 
they were oppressed and weak; rather it was essential to first give 
them power in the land. 

^and cause them to inherit [the land])* and thus grant them victory 
and a good end in this world, before the hereafter 
«[And to establish them in the land)?. It was Allah’s will that all of 
these things should happen. 

Likewise He also wanted *[through them)*, namely this oppressed 
group, «fto show Pharaoh, Haitian)*, his adviser, efand their troops)*, 
by means of whom they had gained power and control, and they 
behaved arrogantly and transgressed all bounds 
«|the very thing they feared)* which was their expulsion from their 
land. Hence they strove hard to suppress the Israelites, break their 
will and kill their children who had the potential to achieve that. Allah 
willed that all of this should happen, and when He wills a thing. He 
makes the means thereof available and paves the way for it. This 
matter was like that: He decreed it and created the means that would 
lead to it - of which neither His close friends nor His enemies were 
aware. 
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28:7. We inspired the mother of Moosa, saying: Breastfeed him, but 
when you fear for him, throw him into the river, and do not be 
afraid or grieve, for We will surely bring him back to you, and 
We will make him one of Our Messengers. 
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28:8. The family of Pharaoh picked him up only for him to become 
an enemy to them and a source of grief. Verily Pharaoh and 
Haman and their troops were wrongdoers. 


The beginning of this process was when Allah safeguarded His 
Messenger Moosa so that the Israelites would be delivered at his hands 
and because of him. At that time of great fear, when the Egyptians 
were slaughtering their sons, Allah inspired his mother to breastfeed 
him and keep him with her. 

«)but when you fear for him)) that is, when you sense that there is 
someone who may take him to them, 

«fthrow him into the river)? namely the Nile, in a closed box. 
t-(and do not be afraid or grieve, for We will surely bring him back 
to you, and We will make him one of Our Messengers)-). Thus Allah 
gave her the glad tidings that He would return him to her, and he 
would grow up and be safe from their plot, and Allah would make 
him a Messenger. 

This was the greatest of glad tidings, which were given to the mother 
of Moosa so as to reassure her and calm her fears, for she was afraid 
for him. She did as she was instructed; she threw him into the river, 
and Allah caused him to drift until the family of Pharaoh picked him 
up and were the ones who found him, 

«|only for him to become an enemy to them and a source of grief)) that 
is, so that ultimately, and as a result of them picking him up, he would 
become an enemy to them and a source of grief, because precautions 
cannot ward off the divine decree. What they feared from the Israelites 
was their becoming united and undermining their authority, and Allah 
ensured that the leader of the Israelites would be raised by them, under 
their supervision and sponsorship. 

Upon reflection, you will find that what happened as a result of 
that was in the interests of the Children of Israel, and it warded off 
many serious troubles from them and prevented many transgressions 


sunniconnect.com 




Soorat al-Qasas 


(9) | 179 


before Moosa’s mission began, because he rose to a senior position 
in the kingdom. 

Naturally he would inevitably stand up for the rights of his own 
people, because of what he was, namely a man of high ambition 
who was protective towards his own people. Hence some of these 
oppressed people, who had reached such a low point of humiliation 
- some of which Allah has told us about - developed the courage to 
challenge the oppressors who were acting arrogantly in the land, as 
we shall see below, because Moosa was shielding them. 

This was the starting point. Allah’s way dictates that things should 
develop gradually, little by little, and not happen all at once. 

€(Verily Pharaoh and Haman and their troops were wrongdoers)') 
that is, it was Our will to punish them for their wrongdoing and to 
plan against them in requital for their plotting and scheming. 





28:9. Pharaoh’s wife said: He may bring joy to you and me. Do not 
kill him, for perhaps he will be of benefit to us, or we may adopt 
him as a son. They had no inkling [of what was to happen]. 


When the family of Pharaoh picked him up, Allah caused Pharaoh’s 
wife to feel compassion towards him. She was the great and virtuous 
believing woman, Asiyah bint Muzahim. 

s(She said)): This child e(may bring joy to you and me. Do not 
kill him)) that is, let him live, so that he may bring joy to us and be a 
source of happiness for us. 
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*(for perhaps he will be of benefit to us, or we may adopt him as a 
son)? that is, either he will be a servant who will strive to benefit us, 
or we will give him a higher status than that, by taking him as a son 
and loving and honouring him. 

Allah (•&) decreed that he should be a source of benefit to the wife 
of Pharaoh who said these words, for when he became a source of joy 
to her and she loved him dearly, he continued to be like a loving son 
towards her, until he grew up and Allah appointed him as a Prophet 
and Messenger. Then she hastened to submit and believe in him. May 
Allah be pleased with her and make her pleased. 

Allah (-fe) tells us that in this discussion about Moosa, *{They 
had no inkling [of what was to happen])} that is, they were unaware 
of what had been decreed and decided of how events would unfold. 
This was by the kindness of Allah (t&), for if they had been aware of 
that, they would have treated him differently. 
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28:10. Moosa’s mother felt an aching void in her heart. She would 
have disclosed who he was, had We not strengthened her heart 
so that she might maintain her faith [in the promise of Allah], 
28:11. She said to [Moosa’s] sister: Go and find him. And she caught 
sight of him from a distance, while they did not notice. 
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28:12. We had already ordained that he would refuse all wet-nurses. 
Then she [his sister] said: Shall 1 direct you to a household who 
will bring him up for you and take good care of him? 

28:13. Thus We restored him to his mother, so that she might be 
comforted and not grieve, and so that she might know that the 
promise of Allah is true. Yet most of them do not know. 


When Moosa’s mother began to miss him and was very sad, she felt 
an aching void in her heart because of the anxiety she experienced - 
as is human nature - even though Allah (4s) had told her not to grieve 
or be afraid, and He had promised to return him to her. 

<-(She would have disclosed who he was, had We not strengthened 
her heart]* and made her steadfast so that she would not disclose who 
he was. 

^so that]* by means of this patience and steadfastness «[she might 
maintain her faith [in the promise of Allah]]*. If, when calamity befalls 
a person, he remains patient and steadfast, his faith increases thereby. 
This indicates that continuing to panic is a sign of weakness of faith. 

*(She]* namely the mother of Moosa ^said to [Moosa’s] sister: Go 
and find him]-) that is, go and look for your brother, without letting 
anyone see you and realise what you are up to. So she went and 
looked for him, 

^And she caught sight of him from a distance, while they did not 
notice]* that is, she spotted him from a distance, as if she was simply 
passing by without wanting anything to do with him. 

This was due to her resolve and caution. If she had seen him and 
come to them deliberately, they would think that it was she who had 
thrown him into the river, in which case they might have decided to 
slaughter him, as a punishment to his family. 

By Allah’s kindness towards Moosa and his mother. He prevented 
him from accepting the breast of any woman. They took him out to 
the marketplace, out of compassion towards him, because perhaps 
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someone was looking for him. His sister came at that point, and said: 
(•(Shall I direct you to a household who will bring him up for you and 
take good care of him?)? 

That was all they wanted, for they loved him dearly, but Allah 
had caused him to refuse all wet-nurses, and they were afraid that 
he would die. When his sister said those words to them, highlighting 
how this household would take good care of him, they hastened to 
accept and she directed them to that household. 

((Thus We restored him to his mother)? as We had promised her 
((so that she might be comforted and not grieve)?, and so that he would 
grow up with her and she would be reassured and would rejoice in 
him, and would be paid handsomely for that. 

(•(and so that she might know that the promise of Allah is true)? for We 
showed her some of what We had promised her and she saw it with 
her own eyes, so that she might be reassured and increase in faith, 
and so that she might know that Allah’s promise to protect him and 
appoint him as a Messenger would be fulfilled. 

(•(Yet most of them do not know)?, so if they go through some 
difficulties, that undermines their faith, because they do not have 
complete knowledge that Allah (4c) sends trials and difficulties and 
creates obstacles on the way to high aims and goals. 

So Moosa (3£§L) stayed with the family of Pharaoh and was raised 
as one of the ruling family, using the same means of transportation 
and wearing the same clothes as them, and his mother was reassured 
thereby, for it was established that she was his mother through 
breastfeeding, so there would be no objection to her being close to 
him or showing compassion towards him. 

Think about this divine kindness and how Allah protected His 
Prophet Moosa from telling lies in his daily speech (for he could 
still call her his mother), and how He made things easy for him so 
that the bond between him and her, which to other people appeared 
to be based on breastfeeding, was the reason why he could call her 
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his mother. Thus any talk about them as being mother and son was 
entirely true and appropriate. 
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28:14. When he reached his prime and became fully mature. We gave 
him wisdom and knowledge. Thus do We reward those who do 
good. 


That is, when he reached full strength and became mature and 
wise, which is typically around the age of forty years, 
ffand became fully mature)-} that is, when he reached the level of 
perfection in physical strength, maturity and wisdom 
«|We gave him wisdom and knowledge)} that is, wisdom by means of 
which he could know the rulings of Sharia and judge between people, 
and a great deal of knowledge. 

t-fThus do We reward those who do good)} by worshipping Allah, and 
treating Allah's creation with kindness. We give them knowledge 
and wisdom according to their good deeds, and this is indicative of 
Moosa’s high level of perfection in doing good. 
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28:15. He entered the city at a time when he would not be noticed by 
its people, and found two men fighting, one from among his 
own people and the other from among his enemies. The man 
from among his own people called him to help him against his 
enemy, so Moosa struck him with his fist and killed him. Moosa 
said: This is of Shaytan’s doing; verily he is an avowed enemy 
who seeks to lead man astray. 

28:16. He said: My Lord, I have wronged myself, so forgive me. Then 
He forgave Him, for He is indeed the Oft-Forgiving, Most 
Merciful. 


({He entered the city at a time when he would not be noticed by 
its people)) either because it was the time of the siesta or some other 
time when people do not go out and about. 

(■{and found two men fighting)-) that is, disputing and exchanging blows 
(■{one from among his own people)) namely an Israelite 
(■{and the other from among his enemies^, the Egyptians. 

(■{The man from among his own people called him to help him 
against his enemy)) because he was well known, and the people were 
aware that he was an Israelite. The fact that he asked Moosa for help 
indicates that Moosa (^L) had reached a high level of influence in 
the royal family and was someone who could be feared or in whom 
hope could be placed. 

(•{so Moosa struck him with his fist)) that is, he punched his enemy 
in response to the Israelite’s request for help 
({and killed him)) with that blow, because he was so strong and 
powerful. 

Moosa (IlSb) regretted what he had done, and said: ({This is of 
Shaytan’s doing)) that is, it is the result of his making it fair-seeming 
and of his whispers 

({verily he is an avowed enemy who seeks to lead man astray)). 
And this is why this happened, because of his clear enmity and his 
eagerness to lead people astray. 
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Then he prayed to his Lord for forgiveness, and said: ^My Lord, 
I have wronged myself, so forgive me. Then He forgave Him, for 
He is indeed the Oft-Forgiving, Most Mercifulb especially towards 
those who are humble and hasten to turn to Him and repent, as Moosa 
(^) did. 
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28:17. He said: My Lord, because of the blessings that You have 
bestowed upon me, I shall never lend support to the evildoers. 


28:18. Morning found him in the city, apprehensive and vigilant, when 
suddenly the man who had sought his help the previous day 
called out again to him for help. Moosa said to him: You are 
clearly a troublemaker. 

28:19. Then when he was about to strike the one who was an enemy 
to them both, he said: O Moosa, do you intend to kill me as you 
killed a man yesterday? Your aim is only to become a tyrant in 
the land; you do not intend to be one of those who put things 
right! 


28:20. A man came rushing from the farthest part of the city, and said: 
O Moosa, the chiefs are talking about killing you, so leave 
[immediately]. I am giving you sincere advice. 
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28:21. So he left [the city], apprehensive and vigilant. He said: O my 
Lord, save me from the people who are given to wrongdoing. 


((He]) namely Moosa (^) ((said: My Lord, because of the 
blessings that You have bestowed upon me]-) by enabling me to repent 
and forgiving me, and many other blessings 
c-[l shall never lend support]) or help or aid (-(to the evildoers]) that is, 
I shall never help anyone in sin. 

This was a promise from Moosa because of the blessings 
that Allah had bestowed upon him, never to help any evildoer, as he 
had done when he killed the Egyptian. This indicates that blessings 
require a person to do good and refrain from doing evil. 

After he had killed the man who was his enemy, ((Morning found 
him in the city, apprehensive and vigilant]): were the family of Pharaoh 
aware of him or not? He was only afraid because it was known that 
no Israelite would dare to do such a thing except Moosa. 

Whilst he was in that state, ((suddenly the man who had sought 
his help]) against his enemy ((the previous day called out again to 
him for help]) against another Egyptian. 

((Moosa said to him]), rebuking him for his behaviour, 

((You are clearly a troublemaker]). 

((Then when he]) namely Moosa ((was about to strike the one who 
was an enemy to them both]) that is, an enemy to him and to the one 
who was arguing and shouting for help. The argument between the 
Egyptian and the Israelite, who called Moosa to help him, continued 
until Moosa wanted to strike the Egyptian. Then the Egyptian said to 
him, seeking to prevent him killing him: ((O Moosa, do you intend to 
kill me as you killed a man yesterday? Your aim is only to become a 
tyrant in the land]), because one of the main attributes of those who 
become tyrants in the land is that they kill people unlawfully. 

((you do not intend to be one of those who put things right!]) Otherwise, 
if you wanted to put things right, you would have stood between me 
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and him, without killing anyone. So Moosa refrained from killing 
him and he restrained himself because of the admonition and rebuke 
of the Egyptian. 

News of what Moosa had done in these two incidents spread until 
it led to Pharaoh and his chiefs discussing the idea of killing Moosa. 
So Allah inspired that sincere man who hastened to tell Moosa of 
what the chiefs had agreed to do before it was too late. 

f(A man came rushing from the farthest part of the city^ that is, 
he came running, out of sincerity towards Moosa and out of fear that 
they might attack him before he realised. 

«fand said: O Moosa, the chiefs are talking about killing you, so leave]) 
the city ^[immediately]. I am giving you sincere advice]). 

So Moosa followed his advice and «(left [the city], apprehensive 
and vigilant]) lest he be killed. He called upon Allah and said: f(0 
my Lord, save me from the people who are given to wrongdoing]) for 
he had repented from his sin and what he had done in anger, without 
intending to kill. Therefore their threat to kill him was wrongdoing 
on their part and overstepping the bounds. 
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28:22. As he headed towards Madyan, he said: I hope my Lord will 
show me the right way [on my journey], 

28:23. When he arrived at the well of Madyan, he found there a group 
of men watering [their flocks], and, further away, he found two 
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women who were holding back [their flock]. He said: What is 
the matter with you? They said: We cannot water [our flock] 
until the shepherds move on. And our father is a very old man. 

28:24. So he watered [their flock] for them, then he withdrew into the 
shade and said: 0 my Lord, I am in need of whatever good You 
may bestow upon me. 


(•[As he headed towards Madyan]? which was south of Palestine, 
where Pharaoh had no authority 

(•[he said: 1 hope my Lord will show me the right way [on my journey]]? 
that is, the straightforward way to reach it, with ease and with no 
trouble or difficulty. So Allah showed him the right way, and he 
arrived in Madyan. 

(•[When he arrived at the well of Madyan, he found there a group 
of men watering [their flocks]^ - they were people who had a lot of 
livestock 

(•[and, further away]) that is, further than that group of men 
(•[he found two women who were holding back [their flock]]) from 
the water troughs, because they could not reach it due to the crowd 
of men, and the men were too mean and ill-mannered to water their 
flocks for them. 

Moosa said to them: (-[What is the matter with you?]) that is, why 
are you in this situation? 

(•[They said: We cannot water [our flock] until the shepherds move 
on]? that is, usually we cannot water our flocks until the shepherds 
move on with their flocks, then when there is no one there, we water 
our flocks 

(•[And our father is a very old man]-) that is, he has no strength to water 
the flocks, and we have no physical strength ourselves to do it, and 
we have no menfolk who could push past the shepherds. 

Moosa (-S&) felt sorry for them and felt compassion towards 
them, ([So he watered [their flock] for them]) without asking for any 
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payment in return; he had no intention except seeking the pleasure 
of Allah (•&). After he had watered the flocks for them, at a time of 
intense heat in the middle of the day, as is indicated by the phrase 
«fthen he withdrew into the shaded, he sat down to rest in the shade 
after having exerted himself. 

«|and said)? in that situation, seeking provision from his Lord: 
f[0 my Lord, 1 am in need of whatever good You may bestow upon 
mep that is, I am in need of whatever good You may send to me and 
make easy for me. Making this implicit request is more eloquent than 
asking explicitly. And in this situation he continued to call upon his 
Lord and beseech Him. 
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28:25. Then one of the two women came to him, walking modestly, 
and said: My father is asking you to come so that he may reward 
you for watering [our flock] for us. When he came to him and 
told him his story, he said: Fear not, for [now] you are safe from 
the wicked people. 

28:26. One of the two women said: O father, hire him, for the best 
person whom you can hire is one who is strong and trustworthy. 
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28:27. He said [to Moosa]: I intend to give you one of these two 
daughters of mine in marriage, on condition that you work for 
me for eight years, and if you make it ten, that will be of your 
own accord. 1 do not intend to make things difficult for you. 
You will find me, if Allah so wills, an upright man. 

28:28. Moosa said: Let that be the agreement between me and you. 
Whichever term 1 fulfil, I will be free from further obligation. 
And Allah is witness to what we say. 


The two women went to their father and told him what had 
happened, then their father sent one of them to Moosa. She came, 
{•(walking modestly)), which is indicative of her noble character and 
good attitude, for modesty is a virtuous characteristic, especially in 
women. 

This indicates that Moosa (;i|5L), in what he did for them, was 
not like a hired worker or servant, in front of whom one would not 
usually feel shy or behave modestly. Rather he was a man of dignity, 
and from his good manners and sublime attitude, she saw that which 
made her behave modestly towards him. She said to him: 

{(My father is asking you to come so that he may reward you for 
watering [our flock] for us)) not by way of trying to show generosity, 
for it was you who took the initiative in showing kindness to us; rather 
he wants to return the favour. So Moosa accepted the invitation. 

(•(When he came to him and told him his story)-) and the reason 
why he had fled, until he reached this land, the older man said to him, 
so as to reassure him and comfort him, {(Fear not, for [now] you are 
safe from the wicked people)? that is, let your fear be gone, for Allah 
has saved you from them and enabled you to reach this place where 
they have no authority. 

{(One of the two women)) that is, one of his two daughters 
{(said: O father, hire him)) that is, make him your employee so that 
he may take care of the sheep and water them. 
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^for the best person whom you can hire is one who is strong and 
trustworthy)? that is, Moosa is the best one you could hire because 
he combines physical strength and honesty, and the best one to hire 
is the one who combines physical strength and the ability to do what 
he was hired to do, with honesty so that he will not betray his master. 
These two characteristics should be taken into account when hiring 
anyone to do work, because problems only arise when one or both 
of these characteristics is lacking. But if they are combined, then the 
work will be done properly. She only said that because she had seen 
Moosa’s physical strength and energy when he watered the flocks for 
them and she had seen his trustworthiness and religious commitment, 
and how he had shown compassion towards them in a situation in 
which there was no hope of him benefitting from that; rather his only 
aim in helping them had been to seek the pleasure of Allah (-Jg). 

^He)? namely the man of Madyan 

£{said [to Moosa]: I intend to give you one of these two daughters of 
mine in marriage, on condition that you work for me for eight years, 
and if you make it ten, that will be of your own accord)? that is, a 
voluntary action on your part, but it is not obligatory for you 
«•(! do not intend to make things difficult for you)? by imposing ten 
years on you, and by hiring you 1 do not wish to impose hard labour 
on you; rather 1 am hiring you for easy work in which there is no 
hardship. 

«[You will find me, if Allah so wills, an upright man)?. He encouraged 
him by stating that the work would be easy and that he would treat him 
well. This indicates that the righteous man should have a good attitude 
as much as he can, and that what is expected of him with regard to 
having a good attitude is greater than what is expected of others. 

f(Moosa said)? responding to this request: 

«(Let that be the agreement between me and you)? that is, 1 agree to 
this condition that you have mentioned, and so it is agreed between 
me and you. 
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^Whichever term I fulfil, 1 will be free from further obligation')*, 
whether I fulfil the eight obligatory years or I voluntarily do more 
than that. 

^And Allah is witness to what we say)j, for He is watching over us 
and He knows what we have agreed to. 

This man, the father of the two women, who dwelt in Madyan, was 
not Shu‘ayb, the well-known Prophet, as is widely believed. There is 
no evidence for that view. At most it may be said that Shu‘ayb (^it) 
lived in Madyan and this story also took place in Madyan, but what 
is the connection between the two matters? 

Moreover, it is not established that Moosa lived at the time of 
Shu‘ayb, so how could he have met him personally? If that man was 
Shu‘ayb, then Allah (4c) would have said so and the two women would 
have mentioned him by name. Furthermore, Allah (4c) destroyed the 
people of Shu‘ayb (^) for their rejection of him, and there was no 
one left except those who believed in him. Allah had protected the 
believers from having that ignorant attitude towards the daughters of 
their Prophet and keeping them away from the well, barring the way to 
their flocks, until a stranger came along and showed kindness towards 
them by watering their flocks. Shu‘ayb would not have accepted 
for Moosa to tend his sheep and be a servant to him when he was 
superior to him and of higher status (unless one says that that was 
before Moosa’s prophethood began, in which case that may be a valid 
argument. Whatever the case, we cannot accept that this man was 
Shu‘ayb the Prophet, without a sound report from our Prophet [j||] 
to that effect, and Allah knows best.) 
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28:29. When Moosa had fulfilled the term and was travelling with his 
family, he saw a fire in the direction of the mountain. He said 
to his family: Wait here, for I can see a fire. Perhaps 1 can bring 
you some news from there, or I will bring you a burning ember 
so that you may warm yourselves. 


tfWhen Moosa had fulfilled the term)?. It may be that he fulfilled 
the obligatory term, or that he voluntarily completed the longer term, 
as would be expected of Moosa, because of his sincerity. At that 
point, he longed to go and see his family, his mother, his tribe and 
his homeland. Since such a long time had passed, he thought that the 
Egyptians would have forgotten what he had done, 
tjand was travelling with his family)?, heading towards Egypt 
ifhe saw a fire in the direction of the mountain. He said to his family: 
Wait here, for I can see a fire. Perhaps I can bring you some news 
from there, or 1 will bring you a burning ember so that you may warm 
yourselves)? for it was very cold, and they had lost their way. 
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But when he came to it. he was called from the right-hand side of 
the valley, from the bush in the blessed spot, saying: O Moosa, 
verily i am Allah, the Lord of the worlds. 
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28:31. Throw down your staff. But when he saw it moving as if it was 
a snake, he turned and fled without a backward glance. [It was 
said:] O Moosa, come back, and do not be afraid, for you are 
quite safe. 

28:32. Insert your hand into your garment; it will come forth shining 
white, without harm. And put your hand under your arm when 
you feel afraid [so as to still your fear and compose yourself]. 
These are two proofs from your Lord to Pharaoh and his chiefs, 
for they are indeed a rebellious and wicked people. 


When he came to it, he was called: t[0 Moosa, verily I am Allah, 
the Lord of the worlds]?. Thus He informed him of His divinity and 
Lordship, which must have been followed by the command to worship 
Him alone and devote himself to Him alone, as is clearly mentioned 
elsewhere: 

«(Verily, I am Allah; there is no God but Me. So worship Me [alone] 
and establish prayer to remember Me.]? (Ta Hd 20: 14) 

{[Throw down your staff]? so he threw it down 
{(But when he saw it moving]? rapidly, presenting a terrifying image 
{(as if it was a snake]? the word translated here as {(snake]? refers to 
a large male snake 

{(he turned and fled without a backward glance]? that is, he was 
overwhelmed with fear. But Allah said to him: 

{(O Moosa, come back, and do not be afraid, for you are quite safe]?. 
This wording is the most eloquent and most effective in offering 
reassurance and dispelling fear. 

{(come back]? - this phrase is an order to come back, so he had no 
choice but to comply. But the terrifying thing could still be there, so 
Allah said: {(and do not be afraid^. Thus He instructed him to do 
two things: to come back, and not to be afraid. But there was another 
possibility, which was that he could come back and not be afraid, 
but then he might not be protected or safe from harm. Hence Allah 
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said: «(for you are quite safep. Thus he was completely protected in 
all ways. So Moosa came back, without fear; rather he was 
reassured and trusted what his Lord had told him, having increased 
in faith and certainty. This was a sign that Allah showed him before 
he went to Pharaoh, so that he might have complete certainty and 
more courage, and so that he might be stronger and more resilient. 

Then He showed him another sign, as He said: 

^Insert your hand into your garment; it will come forth shining white, 
without harmp. So he inserted his hand into his garment and then 
brought it forth, as Allah (•}§) had instructed him. 

«(And put your hand under your arm when you feel afraid^ and 
press your upper arm to your side, in order to dispel your fear. 
tfTheseb namely the staff turning into a snake and the hand coming 
forth shining white, without harm, were two definitive signs from 
Allah 

«(to Pharaoh and his chiefs, for they are indeed a rebellious and wicked 
peoplep for it is not sufficient for the Messenger merely to warn them 
and give them instructions; rather there should be some clear signs, 
in the hope that this might benefit them. 
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28:33. Moosa said: My Lord, I killed one of their men, and I fear that 
they will kill me. 


28:34. My brother Haroon is clearer in speech than I, so send him with 
me as a helper, to reiterate my words, for 1 fear that they will 
reject me. 
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28:35. Allah said: We will strengthen you through your brother, and 
give you both power, so that they will not be able to harm you. 
By virtue of Our signs, you two and those who follow you will 
be triumphant. 


{(Moosa said)?, apologising to his Lord and asking Him for help 
with the task that He had given him, and mentioning the impediment 
that hindered him, so that his Lord might help him to overcome what 
he feared: 

«(My Lord, I killed one of their men, and I fear that they will kill 
me. My brother Haroon is clearer in speech than 1, so send him with 
me as a helper, to reiterate my words)? for that will help to make the 
truth clearer 

«(for 1 fear that they will reject me)-). 

Allah answered his request and said: «(We will strengthen you 
through your brother)) that is. We will help you by means of him. 

Then Allah dispelled his fear of being killed, as He said: 

(•(and give you both power)) that is. We will give you authority and 
power, so that your call will be based on proof and divine support, 
and you will be protected from your enemies 
c-(so that they will not be able to harm you)). That is because of Our 
signs and what they point to of truth and the way in which they impact 
anyone who sees them and examines them. By means of them, you 
will attain authority and be protected from the harm of your enemies; 
that will be more effective for you than troops who are great in number 
and well equipped. 

{•(By virtue of Our signs, you two and those who follow you will 
be triumphant)). This was a promise to Moosa at that time, when 
he was alone and had returned to his homeland after having been 
expelled. Matters continued to develop and unfold until Allah fulfilled 
his promise and gave him power over the people and the land, and he 
and his followers prevailed. 
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28:36. When Moosa came to them with Our clear signs, they said: This 
is nothing but invented magic; we have never heard of such a 
thing from our forefathers. 


28:37. Moosa said: My Lord knows best who comes with guidance 
from Him, and whose end will be [best] in the hereafter. Verily 
the wrongdoers will never prosper. 


So Moosa went with the message of his Lord. 

«[When Moosa came to them with Our clear signs]) which clearly 
supported what he said to them, with no shortcomings or ambiguity, 
(•(they said]), wrongfully, arrogantly and stubbornly: 
s(This is nothing but invented magic]-), as Pharaoh said in that situation 
in which truth became apparent and prevailed over falsehood, and 
falsehood diminished, and the leaders who understood the reality of 
things, submitted to Moosa: 

<•(...He must be your master, who taught you magic!...]) (ash-Shu'ard' 
26: 49) 

Pharaoh, who was intelligent but was not good at heart, sank to 
such a level of cunning and treachery, as Allah tells us. This man knew 
<•(.. .that none but the Lord of the heavens and the earth has sent down 
these [signs] as clear evidence...]) (al-Isrd' 17: 102) 

- but he was overtaken by his fate. 

fjwe have never heard of such a thing from our forefathers!-). But 
they were lying when they said that, because Yoosuf 0^50 was sent 
before Moosa (^), as Allah (-?£) says elsewhere: 
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ejYoosuf came to you before with clear signs, but you never ceased 
to doubt the message he brought you. Then when he died, you said: 
Allah will never send [another] Messenger after him. Thus Allah 
leaves to stray those who transgress and are given to much doubting.]) 
(Gluifir 40: 34) 

<?(Moosa said]) when they claimed that what he brought was 
magic and misguidance, and that what they were following was true 
guidance: s(My Lord knows best who comes with guidance from Him, 
and whose end will be [best] in the hereafter]) that is, if my meeting 
with you and my presenting clear signs is of no benefit, and you insist 
on getting carried away in your misguidance and in your disbelief, 
then Allah (•§£,) knows best who is guided and who is not, and whose 
end will be best in the hereafter, us or you. 

«(Verily the wrongdoers will never prosper]) for the best end in 
the hereafter is for Moosa and his followers, and these people (the 
wrongdoers) will be faced with loss, a bad end and doom. 
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28.38. Pharaoh S3.id. O chiefs, 1 do not know of any god for you except 
myself. So, O Haman, light me a fire [to bake bricks] of clay. 
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and build me a tower, so that I may climb up and have a look 
at the God of Moosa, for verily I think he is a liar. 

28:39. He and his troops behaved arrogantly in the land without 
justification, and thought that they would not be brought back 
to Us. 

28:40. So We seized him and his troops and flung them into the sea. 
So see what was the fate of the wrongdoers. 

28:41. We made them leaders who call people to the fire, and on the 
Day of Resurrection they will not be helped. 

28:42. We caused a curse to overtake them in this world, and on the 
Day of Resurrection they will be among those who are spumed. 


({Pharaoh said)?, audaciously challenging his Lord and deceiving 
his foolish people who were lacking in reason: 

({O chiefs, I do not know of any god for you except myself]? that is, 
I alone am your god and deserving of your worship; if there was any 
god other than me, 1 would have known him. Look at how Pharaoh 
presented his claim in a very cautious way: he did not say “you have 
no other god but me”; rather he spoke in a cautious manner and said: 
({I do not know of any god for you except myself]?. That is because 
in their eyes he was the virtuous one who possessed great knowledge; 
whatever he said was true and whatever he commanded them to do 
they would obey. 

When he said these words, which could be interpreted as meaning 
that there could possibly be another god besides him, what he wanted 
was to rule out that possibility. So he said to Haman: (-{light me a fire 
[to bake bricks] of clay, and build me a tower)? that is, a structure, 
({so that I may climb up and have a look at the God of Moosa, for 
verily I think he is a liar)?, but we will examine this matter and prove 
what I think, and we will show you that Moosa is a liar. Look at this 
great audacity towards Allah, such as no other human ever reached. 
He disbelieved in Moosa and claimed to be divine, he denied any 
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knowledge of the true God, and he took measures to reach the God 
of Moosa, and all of that was aimed at deceiving the people. But what 
is amazing about these chiefs who claimed to be senior figures in the 
kingdom and running its affairs is the way in which this man toyed 
with their minds and belittled their intelligence. This was because of 
their evildoing that was deeply entrenched in their character. 

Hence their religious concepts became corrupt, which was followed 
by corruption of their way of thinking. We ask You, O Allah, to make 
us steadfast in faith and not to let our hearts deviate now after You 
have guided us, and bestow upon us mercy from Yourself; for You 
are the Bestower (cf. 3: 8). 

«(He and his troops behaved arrogantly in the land without 
justification)). They were arrogant towards the slaves of Allah 
and mistreated them harshly, and they were arrogant towards the 
Messengers of Allah and what they brought of signs. So they rejected 
the signs and claimed that what they were following was more sublime 
and better. 

fjand thought that they would not be brought back to Us)). Hence 
they were audacious. Otherwise, if they had known or thought that 
they would be brought back to Allah, they would not have done what 
they did. 

*|So We seized him and his troops)) when they persisted in 
stubbornness and transgression 

sjand flung them into the sea. So see what was the fate of the 
wrongdoers)-). This was the worst of punishments and they were the 
greatest losers, for it was a worldly punishment that was ongoing and 
was connected to the punishment of the hereafter. 

f(We made them leaders who call people to the fire)) that is, We 
made Pharaoh and his chiefs leaders who may be followed to the 
abode of loss and doom. 

t-fand on the Day of Resurrection they will not be helped)) against 
the punishment of Allah, for they will be too weak to ward it off 
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from themselves, and they will have no protector or helper against 
Allah. 

*[We caused a curse to overtake them in this world]) that is, in 
addition to their punishment and disgrace in this world. We have also 
caused a curse to overtake them, so they are spoken ill of, resented and 
criticised. This is something that is obvious, for they are the leaders 
of those who are cursed in this world, and foremost among them. 
*(and on the Day of Resurrection they will be among those who are 
spurnedb, cast far away, for their deeds are abhorrent. Thus there is 
combined against them the resentment of Allah, the resentment of 
His creation and the resentment of their own selves. 
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28:43. We gave Moosa the Book after We had destroyed the previous 
nations, as enlightenment for humankind, and as guidance and 
mercy, so that they might pay heed. 


28:44. You were not there on the western side [of the mountain] when 
We decreed for Moosa the commission, nor did you witness 
that event. 


([We gave Moosa the Book]) namely the Torah 
(•[after We had destroyed the previous nations']? - the last of those 
nations who were destroyed en masse were Pharaoh and his troops. 
This indicates that after the revelation of the Torah, wholesale 
destruction of nations ceased, and jihad against the disbelievers with 
the sword was prescribed. 
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((as enlightenment for humankind)* that is, the Book of Allah, that 
He sent down to Moosa, contains enlightenment for humankind. In 
other words it contains matters through which they may see what 
benefits them and what harms them. Thus proof is established against 
the sinner, but the believer benefits from it, because in his case it is 
mercy and guidance for him to the straight path. Hence Allah says: 
(•(and as guidance and mercy, so that they might pay heed)). 

When Allah told His Messenger (^§) the story of the unseen past. 
He pointed out that this news came from a purely divine source; the 
Messenger had no way of knowing about it except through 
revelation. Hence He said: 

(•(You were not there on the western side [of the mountain]p at 
the time when We decreed for Moosa the commission, ((nor did you 
witness that event)), so that it might be said that you came to know 
this information in that manner. 


it jjti .Ucj (gj ££=. CS3J iJ2 

Ul-io 


28:45. But We brought forth many nations [after Moosa], and a long 
time has gone by since then. And you [O Muhammad] did not 
dwell among the people of Madyan, learning from them [the 
story mentioned in] Our revelation; rather it is We Who have 
sent you as a Messenger [and revealed to you their stories]. 


28:46. You were not on the side of the mountain when We called [to 
Moosa]. But [the revelation is sent to you] as a mercy from your 
Lord, so that you may warn people to whom no wamer was sent 
before you, in order that they may pay heed. 


sunniconnect.com 





Soorat al-Qasas 


(45-46) | 203 


«|But We brought forth many nations [after Moosa], and a long time 
has gone by since then':?; knowledge vanished, and Allah’s revelations 
were forgotten. Then We sent you at a time when there was a great 
need for you and for that which We have taught you and revealed 
to you. 

«(And you [O Muhammad] did not dwell among the people of 
Madyan, learning from them [the story mentioned in] Our revelation]-) 
teaching them and learning from them, so that you came to know the 
story of Moosa in Madyan. 

^rather it is We Who have sent you as a Messenger [and revealed to 
you their stories]]) that is, the story of Moosa that you brought is one 
of the results of Our sending you, and it is revelation that you had 
no way of knowing without Us sending you and revealing it to you. 

£[You were not on the side of the mountain when We called [to 
Moosa]]) and commanded him to go to the wrongdoing people and 
convey to them Our message, showing them Our signs and wonders 
that We have related to you. The point is that with regard to the 
events that happened to Moosa (^t) in these places and that you have 
narrated as they happened, without adding or subtracting anything, 
one of two things must be the case: 

The first explanation is that you (O Muhammad [5|g]) were present 
and witnessed them, or you went to the places where they happened, 
and learned about them from the people there, which does not prove 
that you are the Messenger of Allah, because matters that one may 
narrate to others after witnessing them or finding out about them, are 
commonplace and that is not something that is exclusively for the 
Prophets. But it is known with certainty that this did not happen, for 
your friends and enemies alike know that this is not the case. 

So the other explanation must be correct, which is that this has 
come to you from Allah, and is His revelation and message. Thus the 
truth of your message is proven by means of definitive evidence, and 
it is known that Allah has sent you as a mercy to His slaves. Hence 
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Allah says: «(But [the revelation is sent to you] as a mercy from your 
Lord, so that you may warn people to whom no warner was sent 
before you]? namely the Arabs and Quraysh. For the divine message 
was unknown to them, both at the time when the Messenger (^) 
was sent and for a long time before that. 

ffin order that they may pay heed'p by learning what is good and doing 
it, and learning what is bad and refraining from it. If this is what you 
are, then what they must do is hasten to believe in you and be grateful 
for this blessing, the worth of which cannot be rightly estimated and 
for which sufficient thanks can never be given. 

The fact that he warned the Arabs does not contradict the fact that 
he was also sent to others. For he was an Arab, the Qur'an that was 
sent down to him was Arabic, and the first people he called were the 
Arabs. So the message was addressed first of all to them, and to others 
after that. This is like the verses in which Allah says: 

«|Does it seem strange to people that We have sent revelation to a man 
from among themselves [saying]: Warn the people...?]? (Yoonus 10: 2) 
- and: 

(•[Say [O Muhammad]: O people, verily I am the Messenger of Allah 
to you all...8 (al-A'rd/7: 15H) 
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28:47. [We have sent you as a Messenger] lest they say, when a calamity 
befalls them because of the deeds which their own hands have 
wrought: Our Lord, why did You not send to us a Messenger 
so that we might follow Your revelations and be among those 
who believe? 


28:48. But when the truth came to them from Us, they said: Why has 
he not been given the like of that which was given to Moosa? 
Did they not reject that which was given to Moosa before? 
They say: [These - the Torah and the Qur’an - are] two types 
of magic, each supporting the other! And they say: We reject 
both of them. 

28:49. Say: Then bring a book from Allah that is a better guide than 
these two so that I may follow it, if you are telling the truth. 

28:50. But if they do not respond to you, then know that they only 
follow their own desires, and who is more astray than one who 
follows his own desires, without any guidance from Allah? 
Verily Allah does not guide people who are given to wrongdoing. 


f[[We have sent you as a Messenger] lest they say, when a calamity 
befalls them because of the deeds which their own hands have 
wrought]-) of disbelief and sins 

([Our Lord, why did You not send to us a Messenger so that we might 
follow Your revelations and be among those who believe?]) That is, 
so We have sent you, O Muhammad (^g), so as to leave them with 
no excuse. 

(•[But when the truth came to them from Us]) concerning which 
there is no doubt, namely the Qur’an which We revealed to you, 
(•[they said]), rejecting it and objecting to it on the basis of their flawed 
argument: 
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(•(Why has he not been given the like of that which was given to 
Moosa?}) A Book was sent down to him from heaven in one go. In 
other words, so long as it comes down piecemeal, it cannot be from 
Allah. What kind of specious argument is this? How can this prove 
that it is not from Allah because it was sent down piecemeal? 

Rather it is indicative of the perfect nature of this Qur’an, and the 
perfect care of Allah for the one to whom He sent it down, that it was 
sent down piecemeal, so that Allah might strengthen the heart of His 
Messenger (J^g) thereby, and increase the believers in faith. 
t( Whenever they come to you [O Muhammad] with an argument. We 
reveal to you the truth and the best explanation.}) (al-Fwqdn 25: 33) 

Moreover, their comparison of the Qur’an with the Book of Moosa 
was a comparison with something that they did not believe in, so how 
could they compare it to a book that they rejected and did not believe 
in? Hence Allah says: 

((Did they not reject that which was given to Moosa before? They 
say: [These - the Torah and the Qur’an are] two types of magic, 
each supporting the other! |) That is, each supporting the other in their 
magic and misleading the people 

((And they say: We reject both of them}). Thus it is proven that 
the people wanted to refute the truth without any proof, they tried 
to undermine it with a flawed argument and made contradictory 
statements. This is how every disbeliever is. Hence Allah clearly 
tells us that they disbelieved in both Books and both Messengers. 
But did they disbelieve by way of seeking the truth and following 
something that they had that was better than these two Books, or were 
they merely following whims and desires? 

Then Allah (%) says, highlighting their flawed argument and 
challenging them to produce a third book that was more guided: 
(•(Say: Then bring a book from Allah that is a better guide than these 
two}) namely the Torah and the Qur’an, 
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c-(so that I may follow it, if you are telling the truth)). But there was 
no way that they or anyone else could produce something like these 
two Books, for the world had never received, since the time Allah 
created it, any book like these two in terms of knowledge, guidance, 
clarity and mercy for humankind. 

It would be perfectly fair for the caller to say: My aim is truth and 
guidance, and I have brought you this Book which contains that and 
is in harmony with the Book of Moosa, so we must all submit to these 
Books and follow them, because they are guidance and truth, but if 
you bring me a book from Allah that is more guided than them, I will 
follow it, otherwise 1 will not give up guidance and truth of which I 
am certain for something other than guidance and truth. 

((But if they do not respond to you)) and do not bring a book that 
is a better guide than these two, 

((then know that they only follow their own desires)) that is, then know 
that their refusal to follow you is not because they are going to follow 
some truth that they know or choose some other guidance; rather it is 
because of merely following their whims and desires. 

((and who is more astray than one who follows his own desires, 
without any guidance from Allah?)-) Such a one is the most misguided 
of people, because he was offered guidance and the straight path that 
leads to Allah and to His paradise, but he did not pay any attention to it 
or accept it; his desire pushed him to follow the paths that lead to doom 
and misery, so he followed those paths and ignored true guidance. 

Can there be anyone who is more misguided than one who is like 
this? But his wrongdoing, enmity and lack of love for the truth is what 
dictated that he should persist in his misguidance and not be guided 
by Allah. Hence Allah says: 

((Verily Allah does not guide people who are given to wrongdoing)-) 
that is, those for whom wrongdoing and stubbornness have become 
second nature. Guidance came to them but they rejected it, but when 
whims and desires were offered to them, they followed them, thus 


sunniconnect.com 




208 | Tafseer as-Sa ‘di 


Juz '20 


closing the gates of guidance to themselves, and opening the gates of 
misguidance. Hence they are wandering blindly in their misguidance 
and wrongdoing, and in their misery and doom. 

The words ^But if they do not respond to you, then know that 
they only follow their own desires|> indicate that anyone who does 
not respond to the Messenger and who follows a view contrary 
to that of the Messenger (#|) is not following true guidance; rather 
he is following whims and desires. 
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28:51. Now We have caused Our word to reach them in stages, so that 
they may pay heed. 


sjNow We have caused Our word to reach them in stagesp that is, 
We have caused it to reach them piecemeal and We have sent it down 
little by little, out of mercy and kindness towards them 
ffso that they may pay heedp when the revelations come to them 
repeatedly, and explanations are sent down when they are needed. 
Thus it is revealed in stages, as a mercy towards them, so why are 
they objecting to what is in their best interests? 

Some lessons that we learn from this wondrous story 

• The signs and lessons of Allah (4g), and the stories He tells 
us of the previous nations, only benefit and enlighten the 
believers. What the individual learns from these stories will 
be commensurate with his level of faith. Allah Bg) only tells 
the stories for the believers’ sake; as for others, Allah does not 
care about them and they will receive no light or guidance from 
these stories. 
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• When Allah (-Jg) wills something, he prepares the means that 
lead to it and brings it about stage by stage, gradually, not all 
in one go. 

• No matter how weak an oppressed nation becomes, it should 
not give in to laziness and give up pursuing its rights, or despair 
of regaining power and reaching a high level, especially if it 
is oppressed. Allah saved the Children of Israel, who were a 
weak nation, from the captivity of Pharaoh and his chiefs, and 
He gave them power and control over their land. 

• So long as a nation is subjugated and humiliated, and cannot 
stand up for its rights or speak for itself, it will not be able to 
take care of its religious or worldly affairs, and will not be able 
to play a leading role. 

• Allah showed kindness to the mother of Moosa, and alleviated 
the calamity for her by giving her glad tidings that Allah would 
return her son to her and make him one of the Messengers. 

• Allah may decree some hardship for His slave, so as to make him 
attain greater happiness, or to ward off some greater harm, as He 
decreed that intense grief and worry for the mother of Moosa, 
that were the means of bringing her son back to her, reassuring 
her, comforting her and increasing her joy and happiness. 

• Natural fear of people is not contrary to faith and does not 
diminish it, as we see in the case of the mother of Moosa and 
Moosa himself. 

• Faith may increase and decrease, but one of the greatest means 
of increasing faith and perfecting certainty is having patience 
in the face of trouble and feeling confident of the help of Allah 
when calamity strikes, as Allah tells us about the mother of 
Moosa: «{She would have disclosed who he was, had We not 
strengthened her heart so that she might maintain her faith [in 
the promise of Allah] p (28: 10) that is, so that her faith would 
increase and she would be reassured. 
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• One of the greatest of Allah’s blessings to His slave and one of 
the greatest ways in which He helps His slave in his affairs is 
His making him steadfast and strengthening his resolve at the 
time of fear and overwhelming calamity, thus enabling him to 
say and do the right thing. This is in contrast to the one who 
is overwhelmed by worries, fear and panic; he does not think 
straight and he loses his focus, so he is not able to help himself 
in that situation. 

• Even if a person knows that the divine will and decree and the 
promise of Allah will inevitably come to pass, he should not 
neglect to take proper measures as Allah has instructed, and that 
is not contrary to faith in the promise of Allah. Allah promised 
the mother of Moosa that He would return her son to her, yet 
she took measures to bring him back, and she sent his sister to 
track him down and find out where he was. 

• It is permissible for a woman to go out and attend to her own 
needs, and to speak to men provided that there is no reason for 
caution, as the sister of Moosa and the two daughters of the 
man of Madyan did. 

• It is permissible to receive payment for raising and breastfeeding 
a child, and to help someone to find a woman who will do that. 

• By His mercy towards His weak slave whom He wants to 
honour, Allah may show him some of His signs and proof, 
so as to increase him in faith, as Allah returned Moosa to his 
mother, so that she would know that the promise of Allah is true. 

• Killing a disbeliever who has a covenant with the Muslims or 
who is regarded as being under a covenant with them on the 
basis of custom is not permissible. Moosa regarded his killing of 
the Egyptian disbeliever as a sin, and he asked Allah to forgive 
him for it. 

• The one who kills people unlawfully is regarded as one of the 
tyrants who spread mischief in the land. 
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• The one who kills people unlawfully and claims that he only 
wants to put things right in the land and deter evildoers is a liar 
and is spreading mischief, as Allah tells us that the Egyptian 
said: *(.. do you intend to kill me as you killed a man yesterday? 
Your aim is only to become a tyrant in the land; you do not 
intend to be one of those who put things right! (28: 19). Allah 
said this by way of approving of these words, not saying that 
they were incorrect. 

• Telling someone what is being said about him, by way of 
warning him of some evil that may befall him, is not regarded 
as spreading malicious gossip. In fact it may be obligatory, as 
that man came and told Moosa by way of offering sincere advice 
and warning him (28: 20). 

• If a person fears that he may be killed or harmed if he stays 
where he is, he should not allow himself to be destroyed or 
surrender to that. Rather he should leave, as Moosa did. 

• If there are two choices that will lead to harm, but an individual 
has no alternative but to choose one of them, he should choose 
the one that leads to lesser harm, as Moosa did when he had the 
choice of either remaining in Egypt, but he would be killed, or 
going to some distant land to which he did not know the route 
and he had no guide to show him the way except his Lord, but 
this was more likely to lead to safety than the first option, so 
Moosa chose it. 

• With regard to one who is researching an issue of knowledge 
and needs to give a verdict, if he cannot be certain that one of 
the two views is correct, he should seek the guidance of his Lord 
and ask Him to guide him to the correct view, after sincerely 
searching for the truth, for Allah will not disappoint one who is 
like that. This is what Moosa did when he set out for Madyan: 
«(As he headed towards Madyan, he said: 1 hope my Lord will 
show me the right way [on my journey] (28: 22). 
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• Showing mercy to people and being kind to them, whether you 
know them or not, is one of the characteristics of the Prophets. 
That kindness includes watering livestock and helping those 
who are unable to help themselves. 

• It is recommended to offer supplication, explaining one’s 
situation and what one needs, even though Allah knows it well, 
because He loves for His slave to beseech Him and express his 
humility and need for Him, as Moosa said: efO my Lord, I am 
in need of whatever good You may bestow upon mep (28: 24). 

• Modesty and shyness, especially in people of dignity and noble 
character, are praiseworthy characteristics. 

• Offering recompense for favours and kindness is an attitude that 
has existed since the time of the earlier generations. 

• If a person does something for the sake of Allah (:1s), then 
receives recompense without having had that in mind from 
the outset, he is not to be blamed for that. Moosa accepted 
recompense for his act of kindness from the man of Madyan, 
although he had not sought it and had never thought of receiving 
any recompense. 

• It is permissible to hire someone to tend sheep and do similar 
tasks that may not be well defined and may be worked out on 
the basis of custom. It is permissible to hire someone in return 
for benefit, even if that benefit is in the form of marriage. 

• A man may offer his daughter in marriage to another man whom 
he has chosen for her, and there is nothing wrong with that. 

• The best worker whom a man may employ is the one who is 
strong and honest. 

• One of the best of good attitudes and manners is to show 
kindness towards workers and servants, and not impose too 
much work on them, because Allah tells us that the man of 
Madyan said: f|I do not intend to make things difficult for you. 
You will find me, if Allah so wills, an upright manp (28: 27). 
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• It is permissible to make contracts for work and other matters 
without witnesses, because Moosa said: *(And Allah is witness 
to what we say i) <28: 28). 

• Allah caused clear signs and miracles to occur at the hand of 
Moosa, such as the snake, his hand turning white without harm, 
and the protection that Allah granted to Moosa and Haroon 
against Pharaoh and against drowning. 

• One of the greatest punishments that may befall a man is to 
become a leader in evil, and that will be commensurate with 
the level of his opposition to the revelations and signs of Allah. 
By the same token, one of the greatest blessings that Allah may 
bestow upon His slave is to make him a leader in good, so that 
he is guided and guides others. 

• This story offers proof for the message of Muhammad (^g), 
as this story is narrated in detail, in accordance with what 
really happened, and in a way that confirms the message of 
the Messengers and supports the clear truth, without him having 
been present at any of these events or having visited any of 
these places. He never read or studied anything about any of 
these matters, or discussed them with any of the people of 
knowledge. It is nothing but the message of the Most Gracious, 
Most Merciful, and revelation that was sent down to him by 
the Most Generous, the Bestower of blessings, so that he might 
warn thereby people who were ignorant and who had never been 
warned before or received any message. 

Blessings and peace of Allah be upon the one whose very words 
indicated that he was the Messenger of Allah (^g), and whose 
instructions and prohibitions signalled to wise people that this message 
was from Allah. How could it be otherwise, when there was so much 
evidence to prove the soundness of the message he brought, namely: 
the earlier and later scriptures; the law he brought; the character of 
the Prophet (^) which was based on the best attitude and manners, 
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such as can only be suited to one who is the best of people; and the 
clear victory granted to his religion and nation, to the extent that his 
religion reached as far as night and day, and his nation conquered 
most of the world with the sword and spear, and hearts were won 
over with knowledge and faith? 

But stubborn nations and disbelieving rulers who are standing 
together against the Ummah are uniting against Islam and plotting 
against it, scheming to extinguish its light, destroy it and erase it from 
the face of the earth. But Islam has defeated them and prevailed over 
them, and is still growing; its signs and proofs become ever more 
manifest in every age, and new signs emerge which offer lessons to 
all people, guidance to those who have knowledge, and enlightenment 
to those who pay heed. Praise be to Allah alone. 
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28:52. Those to whom We gave the scripture before are the ones who 
believe in it [the Qur’an], 

28:53. When it is recited to them, they say: We believe in it, for it is 
indeed the truth from our Lord. Verily we had already submitted 
[to Allah, in Islam] before that. 

28:54. Such people will be given a twofold reward for their patience 
and steadfastness; they repel evil with good, and spend out of 
that which We have provided for them. 
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28:55. When they hear idle [or offensive] talk, they turn away from it 
and say: To us our deeds, and to you yours. We wish you peace. 
We have no desire [to be involved] with the ignorant. 


Here Allah (■jc) mentions the greatness and truth of the Qur’an 
and tells us that people who have knowledge of the truth recognise 
it, believe in it and affirm that it is true. 

(•[Those to whom We gave the scripture before)* namely the people 
of the Torah and the Gospel, whose hearts are open to the truth 
([are the ones who believe in it [the Qur’an])* that is, they believe in 
the Qur’an and in the one who brought it. 

([When it is recited to them)* they listen and submit, and ([they say: 
We believe in it, for it is indeed the truth from our Lord)* because it is 
in accordance with what the Messengers brought, and is in harmony 
with what is mentioned in the previous scriptures; it includes true 
stories (of previous nations), and commands and prohibitions that 
are in accordance with the utmost wisdom. 

These are the people whose testimony is of significance and whose 
words may be of benefit, for they only say these words on the basis 
of knowledge and understanding, as they are people of books and 
scriptures. The rejection and opposition of others to the truth is flawed 
and they have no sound argument, because they are ignorant or they 
are acting ignorantly and stubbornly rejecting the truth. 

Allah (tic) says elsewhere: 

([Say: Believe in it, or do not believe. Verily, those who were given 
knowledge before it, 32 when it is recited to them, fall down on their 
faces in prostration.)-) (al-fsm' 17: 107> 

([Verily we had already submitted [to Allah, in Islam] before that)* 
- that is why Allah kept us steadfast in that with which He had blessed 


32 Namely the People of the Book (Jews and Christians). 
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us of faith, so we believed in this Qur’an; we believed in the first 
Book and the last Book, whereas others contradicted their belief in 
the previous Book by rejecting this Book. 

«(Such people^ who believe in both Books 
f(will be given a twofold reward)* - a reward for believing the first 
time and a reward for believing the second time 
^for their patience and steadfastness)* in faith, and their steadfastness 
in deeds, for their faith was not shaken by doubt and no love of 
leadership or desire turned them away from faith. Moreover, because 
of their noble characteristics which result from their sound faith, they 
tfrepel evil with good)-). In other words, their way is to treat everyone 
kindly, even those who mistreat them in word and deed; they respond 
with gentle words and kind treatment, because they are aware of the 
virtue of this noble attitude and they know that no one is guided to 
that except one who has great good fortune. 

(j When they hear idle [or offensive] talk)* from an ignorant person 
who addresses them in that manner 

tjthey turn away from it and say)*, in the manner of the slaves of the 
Most Gracious who possess wisdom: 

f(To us our deeds, and to you yours)* that is, each will be requited 
only for the deeds he did, and he will not bear the burden of other 
people’s sins. This implies that they disavow and keep away from 
the way of the ignorant, and avoid idle talk, falsehood and any talk 
in which there is no benefit. 

f(We wish you peace)* that is, you will not hear anything from us 
except that which is good, for we will not address you in a manner 
that matches your ignorance. Even if you accept for yourselves to sink 
to that level, we put ourselves above that and we protect ourselves 
from becoming involved in it. 

e(We have no desire [to be involved] with the ignorant)* in any way 
whatsoever. 
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28:56. Verily, you [O Muhammad] cannot guide whomever you like, 
but Allah guides whomever He wills, and He knows best who 
is rightly guided. 


Here Allah (-5c) is saying: You, O Muhammad (3|g) - and others 
even more so - cannot guide anyone, even if he is among the dearest 
of people to you. This is something that is beyond the ability of all 
people, to guide in the sense of making them believe and creating 
faith in their hearts. Rather that is in the Hand of Allah and He guides 
whomever He wills, and He knows best who is fit to be guided, so 
He guides him, and who is not fit to be guided, so He leaves him to 
go astray. 

With regard to the verse in which it is affirmed that the Messenger 
(#|) guides people - 

*(...Verily, you are indeed calling people to a straight path.]* (ash- 
Shoora 42: 52) 

- that is guidance in the sense of explaining and teaching. The 
Messenger (^) explains the straight path and urges people to follow 
it, and he does his utmost to persuade people to follow it. As for 
instilling faith in their hearts and enabling them to do righteous deeds, 
there is no way that he can do that. 

Therefore if he had been able to do that, he would have guided 
the one who had been kind to him, supported him and protected him 
from his people, namely his paternal uncle Abu Tahb. But he was 
more kind to his uncle as he called him to Islam and was very sincere 
towards him, which was greater than what his uncle had done for him, 
but guidance is in the Hand of Allah (is). 
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28:57. 


(a<t-ov 



They say: If we were to follow this guidance with you, we would 
be driven out of our land. Have We not established for them 
a secure sanctuary, to which fruits of all kinds are brought, as 
provision from Us? But most of them do not know. 


28:58. How many a city did We destroy [for their sins] that was 
unappreciative of its life of ease. There lie their dwellings, which 
have scarcely been inhabited since their demise. It was We Who 
were their [sole] inheritors. 


28:59. Your Lord would never destroy the cities until He had sent to 
their main city a Messenger who would recite Our revelations 
to them; nor would We destroy the cities unless their people 
were evildoers. 


Here Allah (•&) tells us that the disbelievers among Quraysh and 
the people of Makkah said to the Messenger ( 3 ^): «(If we were to 
follow this guidance with you, we would be driven out of our land)) 
by means of killing, taking prisoners and plundering, for the people 
are opposing you and going against you, so if we follow you, we will 
be exposed to the enmity of all the people, and we have no ability to 
withstand them. 

These words of theirs indicate that they thought negatively of 
Allah (te) and thought that He would not support His religion or 
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make His words supreme; rather He would give others power over 
the followers of His religion, so they would persecute them harshly. 
They thought that falsehood would prevail over truth. 

But Allah said, highlighting to them a blessing that they were 
enjoying to the exclusion of all others, and pointing out that He had 
singled them out for this blessing: £(Have We not established for 
them a secure sanctuary, to which fruits of all kinds are brought, as 
provision from Us?j) That is, have We not established that in a secure 
sanctuary that is frequented and visited by many people, venerated 
by near and far, so that its people are not disturbed and no one does 
anything to undermine it? 

That was at a time when all the places around them were beset by 
fear from all directions, and the people of the surrounding areas were 
not safe and did not feel secure. So they should praise their Lord for 
this perfect security that no one else enjoyed, and for the abundant 
provision that came to them from all places, namely fruits, food and 
other goods, by means of which they were able to earn a living and 
enjoy a life of ease. 

And they should follow this noble Messenger, so that they might 
enjoy a life of security and ease, and they should beware of rejecting 
him and becoming insolent as the result of the blessings that have 
been bestowed upon them, lest their security be turned to fear, and 
they be faced with humiliation after being in a position of honour, 
and become poor after having been independent of means. Hence 
Allah warned them by telling them of what happened to the nations 
who came before them: 

t(How many a city did We destroy [for their sins] that was 
unappreciative of its life of ease)-) that is, those nations were too 
proud of that life and were distracted by it from believing in the 
Messengers. Therefore Allah destroyed them, took away the blessing 
and sent upon them the punishment. 
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{(There lie their dwellings, which have scarcely been inhabited since 
their demise's because destruction and punishment came upon them 
many times, and their dwellings were left desolate after they were 
gone. 

c-(It was We Who were their [sole] inheritors]*. We caused them to 
die, then all that they enjoyed of blessings will come back to Us, then 
We will bring them back to Us and will requite them for their deeds. 

But by His wisdom and mercy. He did not punish those nations 
for their mere disbelief, before establishing proof against them by 
sending the Messengers to them. Hence He says: 

{(Your Lord would never destroy the cities]* for their disbelief and 
wrongdoing 

{(until He had sent to their main city]* that is, the chief city to which 
they had ties and always visited and frequented, and to which all the 
surrounding cities were connected so that news of the main city was 
not hidden from them 

{(a Messenger who would recite Our revelations to them]* that pointed 
to the truth that he brought, and confirmed the message to which he 
called them, so that near and far would convey his words. This is 
unlike the situation if the Messengers were sent to distant cities and 
remote regions, in which case it is very likely that news of such a 
Prophet would remain hidden and unknown, whereas anything that 
happens in the main cities is likely to become well known among all 
people. Moreover, the people in the main cities are less hard-hearted 
than those who live elsewhere. 

{(nor would We destroy the cities unless their people were 
evildoers]* who disbelieved and committed sin, and therefore deserved 
punishment. The point is that Allah does not punish anyone unless 
it is because of his wrongdoing and after the establishment of proof 
against him. 
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28:60. Whatever you have been given is but the enjoyment of the life 
of this world and its splendour; but that which is with Allah is 
better and more lasting. Will you not then understand? 


28:61. Is one to whom We have given a goodly promise, and he will 
see it fulfilled, like one to whom We have granted enjoyment 
of the life of this world, then on the Day of Resurrection he will 
be among those brought up [for punishment]? 


Here Allah urges His slaves to have little interest in this world and 
not to be deceived by it; rather they should focus on the hereafter and 
make that their main aim and goal. He tells them that all that people 
are given of gold, silver, animals, belongings, wives, sons, food, drink 
and pleasure is but the enjoyment of the life of this world and its 
splendour. In other words, these things are enjoyed only for a short 
while and bring brief pleasure, but that enjoyment will be interrupted 
by a great deal of trouble and strife. 

A person may enjoy these adornments for a short time, which 
gives him a reason for pride and showing off, but they will quickly 
disappear and all come to an end, and he will not gain anything from 
that except loss, regret, disappointment and deprivation. 

*(but that which is with Allah!) of eternal bliss and sound living 
f{is better and more lastingl) that is, it is better in terms of both quality 
and quantity, and it is eternal and everlasting. 

$(Will you not then understand?!) That is, do you not have minds 
with which to reflect and decide what should be given precedence 
and which of the two realms is more deserving of being striven for? 
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This indicates that the more rational a person is, the more he will 
give precedence to the hereafter over this world, and no one gives 
precedence to this world unless there is a deficiency in his reasoning. 
Hence Allah points out the importance of weighing up the fate of the 
one who gives precedence to this world and the fate of the one who 
gives precedence to the hereafter: 

<(ls one to whom We have given a goodly promise, and he will 
see it fulfilled]? that is, is the believer - who strives for the hereafter 
as he should, for he strives hard, hoping for the goodly reward that 
his Lord has promised him, namely paradise and all that it contains 
of immense delights, for he will undoubtedly find what he was 
promised, because it is a promise from One Who is most generous 
and is faithful to His promise and does not break His promise to the 
one who does that which pleases Him and avoids that which angers 
Him - 

(-(like one to whom We have granted enjoyment of the life of this 
world]? so he is fully engaged in its affairs, eating, drinking and 
enjoying it in the manner of animals? Such a one has been distracted 
by his worldly pleasures from the hereafter, and he does not pay 
attention to the guidance of Allah or follow the Messengers; rather 
he carries on like that and gains nothing from this world except loss 
and doom. 

((then on the Day of Resurrection he will be among those brought 
up [for punishment]]? that is, he will be brought up for the reckoning, 
but he will already know that he did not send ahead anything that 
was good for himself; rather he sent ahead all that will harm him, 
and now he has been brought to the realm where he will be requited 
for his deeds. What do you think his end will be? What do you think 
will happen to him? Let the wise man choose for himself that which 
is best and is more deserving of being given precedence. 
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26:220. for verily He is the All-Hearing, All-Knowing. 


The greatest help to a person in doing what he is commanded to 
do is relying on his Lord and seeking His help to enable him to do 
what is enjoined. Hence Allah (4c) instructs us to put our trust in 
Him, as He says: 

(•(And put your trust in the Almighty, the Most Merciful jj putting 
one’s trust in Him refers to the reliance of the heart on Allah (4c) to 
bring benefit and ward off harm, whilst trusting in Him and thinking 
positively of Him, and believing that He will help you to attain what 
you seek. For He is Almighty, Most Merciful; by His might He is able 
to bring good and ward off evil from His slave, and by His mercy 
He does that. Then He points out the importance of seeking divine 
help and bearing in mind how close Allah is, and attaining the level 
of ihsan , 19 as He says: 


19 Ihsan is referred to in the well-known hadith in which it was narrated that 
‘Umar said: 

«We were sitting with the Prophet (sg) when a man came to him whose 
clothes were intensely white and whose hair was intensely black; no 
signs of travel could be seen upon him, and none of us knew him. He sat 
down facing the Prophet (sg), with his knees touching his, and he put 
his hands on his thighs, and said: O Muhammad, what is Islam? He said: 
To testify that there is no god except Allah, and that I am the Messenger 
of Allah; to establish regular prayer; to pay zakah; to fast in Ramadan: 
and to perform pilgrimage to the House (the Kaaba). He said: You have 
spoken the truth. We were amazed by him: he asked a question then told 
him that he had spoken the truth. Then he said: O Muhammad, what 
is faith? He said: To believe in Allah, His angels. His Messengers, His 
Books, the Last Day, and the divine decree (al-qadr), both good and bad. 
He said: You have spoken the truth. We were amazed by him: he asked 
a question then told him that he had spoken the truth. Then he said: O 
Muhammad, what is ihsan (right action, goodness, sincerity)? He said: To 
worship Allah as if you see Him, for even though you cannot see Him, = 


sunniconnect.com 






116 ■ Tafseer as-Sa 'di 


Juz’19 


tjWho sees you when you stand up [to pray], and sees your movements 
among those who prostrate [along with you, in the prayer]]-) that is. 
He sees you when you perform this great act of worship, namely the 
prayer, at the time when you stand and move, bowing and prostrating. 

Prayer is singled out for mention because of its virtue and 
honourable status, because the one who bears in mind, as he is praying, 
the closeness of his Lord will focus with proper humility and will 
perform the prayer properly and completely, and will do all of the 
deeds properly, because prayer will become a source of help for him 
in all his affairs. 

«[for verily He is the All-Hearing]) and hears all voices, of all types 
f(AII-Knowing]) and His knowledge encompasses all things, outward 
and inward, unseen and visible. 

If a person bears in mind that Allah can see him in all circumstances 
and hear all that he utters, and He knows what is in his heart of worries, 
resolve and intentions, this will help him to attain the status of ihsan. 




(TT V -TT):.l^ij^)4(g JuLi 


26:221. Shall I tell you upon whom the devils descend? 
26:222. They descend upon every evil liar, 


- He sees you.» This version was narrated by Ibn Majah; the hadith was 
also narrated by Bukhari, Muslim and others. 
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28:62. On the day when Allah will call to them, saying: Where are My 
[so-called] partners, as you claimed?. 


28:63. those against whom the word will be fulfilled 33 will say: Our 
Lord, these are the ones whom we led astray; we led them astray 
as we ourselves were led astray. 34 We disavow them before You; 
it was not us they worshipped. 


28:64. It will be said [to them]: Call on your [so-called] partners. They 
will call on them, but they will not respond to them. They will 
see the punishment [and will wish] that they had been rightly 
guided. 

28:65. On that day, Allah will call to them, saying: What was your 
response to the Messengers? 

28:66. They will not be able to think of any reply, and they will not 
even be able to ask one another. 


33 This refers to the promoters and leaders of disbelief and misguidance. 
The word that will be fulfilled against them is the promise of Allah (4s): 

will certainly fill hell with jinn and men, all together.)* (Hood II 
119; as-Sajdah 32: 13) 

34 That is, they were not led astray by force; rather it was merely by means 
of whispers and making falsehood fair-seeming to them, and they went 
astray willingly. 
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Here Allah te) tells us what He will ask people about on the Day 
of Resurrection: He will ask them about the most fundamental matters, 
about their worship of Allah and their response to His Messengers. 

«|On the day when Allah will call to them)-) that is. He will call to 
those who ascribed partners to Him, whom they worshipped and hoped 
that they would benefit them and ward off harm from them. He will 
call them in order to show them their helplessness and misguidance, 
([saying: Where are My [so-called] partners)) - for Allah has no 
partners; rather that was according to their claims and fabrications. 
Hence He says: 

(jas you claimed?)); Where are they themselves, and where are their 
benefits and protection? 

It is well known that at that point it will become clear to them that 
that which they worshipped and on which they pinned their hopes is 
false and is of a diminishing nature; all their hopes will come to naught 
and they will acknowledge that they were misguided and wrong. 
Hence ([those against whom the word will be fulfilled)), namely the 
leaders of disbelief and evil, will admit that they were misled and they 
misled others. They will say: ([Our Lord, these)) followers ^are the 
ones whom we led astray; we led them astray as we ourselves were 
led astray)) that is, we are all the same in misguidance and we are all 
equally deserving of punishment. 

([We disavow them before You)) that is, we disavow their worship 
and declare ourselves innocent of them and their actions. 

(•[it was not us they worshipped)); rather they worshipped the devils. 

(fit will be said [to them]: Call on your [so-called] partners)), as 
you hoped that they would benefit you. So they will be instructed to 
call upon them at that critical time, when every worshipper will call 
upon that which he worshipped. 

([They will call on them)) and ask them to help them or ward off the 
punishment of Allah from them in any way 
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^but they will not respond to them]». Then those who disbelieved 
will realise that they were lying and are deserving of punishment. 
CThey will seep with their own eyes <fthe punishment^ that will befall 
them after they had denied it and did not believe in it. 

«f[and will wish] that they had been rightly guided^ that is, then they 
would not be suffering as they are suffering now, and they would 
have been guided to the path that leads to paradise. But they were not 
guided to the straight path in this world, so they will not be guided to 
the path that leads to paradise in the hereafter. 

«|On that day, Allah will call to them, saying: What was your 
response to the Messengers?^ Did you believe them and follow them, 
or did you reject them and go against them? 

^They will not be able to think of any reply, and they will not 
even be able to ask one another^ that is, they will not know how to 
answer this question and they will not be guided to the right answer. 

It is well known that the only answer that could save them is the 
correct answer, if it were true in their case, which would be to say 
that they responded to them, believed in them and followed them. But 
because they know that they rejected them and opposed what they 
called them to, they will not say anything. Moreover, it will not be 
possible for them to ask one another and discuss amongst themselves 
what answer they may give, even if it is a lie. 


O O 



(TV 

28:67. But as for those who repented and believed, and did righteous 
deeds, they may well be among the successful. 
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Having mentioned the questioning of people regarding their 
objects of worship and their response to the Messengers, Allah (-fe) 
now mentions the way in which a person may be saved from His 
punishment, and that there is no salvation except for the one who 
repented from ascribing partners to Allah and from sin, and who 
believed in Allah and worshipped Him, believed in His Messengers, 
and did righteous deeds, following the Messengers in doing so. 

fjthey}) namely those who combine these characteristics 
tjmay well be among the successful}-) who attain the goal and are saved 
from what they fear. There is no way of attaining success without 
these things. 
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28:68. Your Lord creates whatever He wills and chooses [whomever He 
wills]; they have no choice in the matter. Glorified and exalted 
be Allah far above the partners they ascribe to Him! 

28:69. Your Lord knows what their hearts conceal and what they 
disclose. 

28:70. And He is Allah; there is no god but He. To Him be all praise 
in this world and the hereafter. His is the judgement and to Him 
you will be brought back. 


In these verses it is stated that Allah is the Creator of all creation, 
all creatures are subject to His will, and He alone chooses whomever 
and whatever He will of people, commands, times and places; no one 
has any control or choice in the matter; He is far above all that they 
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ascribe to Him of partners, helpers, supporters, children, spouses and 
so on, that the polytheists ascribe to Him; and He knows what their 
hearts conceal and what they disclose. 

He alone is deserving of worship and praise in this world and 
the hereafter, for what He possesses of the attributes of majesty and 
beauty, and for what He bestows upon His creation of kindness and 
grace. He is the One Who issues decrees in both realms, in this world 
by means of His universal decree, that impacts all that He creates, and 
by means of His religious decree which impacts all laws, commands 
and prohibitions. 

In the hereafter. He will issue decrees of requital. Hence He says: 
«jand to Him you will be brought backj* and He will requite each one 
of you for his deeds, good or bad. 




illl J* 
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28:71. Say: What do you think, if Allah were to make the night 
everlasting for you until the Day of Resurrection, what god 
other than Allah could bring you light? Will you not then listen? 

28:72. Say: What do you think, if Allah were to make the day everlasting 
for you until the Day of Resurrection, what god other than Allah 
could bring you night in which to rest? Will you not then see? 


28:73. By His mercy He has made for you night and day, so that you 
may rest therein and seek His bounty, and so that you may give 
thanks. 
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This is a reminder from Allah to His slaves of His favour, calling 
upon them to give thanks to Him and be true slaves to Him, for by His 
mercy He has given them the day in which to seek of Allah’s bounty 
and go about seeking their provision and livelihood in its light; and 
He has given them the night in which to calm down and rest, so that 
their bodies and souls may recover from their toil during the day. 
This is by His grace and mercy towards His slaves. Can anyone else 
do any of that? If He were to make ejthe night everlasting for you 
until the Day of Resurrection, what god other than Allah could bring 
you light? Will you not then listen?)-) Why do you not listen to His 
exhortation and revelations in such a way that you would understand, 
accept and follow? And if He were to (-(make the day everlasting for 
you until the Day of Resurrection, what god other than Allah could 
bring you night in which to rest? Will you not then see?)) Why do you 
not see and understand the lesson and understand the verses in such 
a way that you would become enlightened and follow the straight 
path? 

Allah says with regard to the night, c-fWill you not then listen?)) 
and with regard to the day «{Will you not then see?)) because hearing 
is more effective at night than seeing, and it is the other way round 
during the day. 

In these verses, Allah points out that the individual should reflect 
on the blessings that Allah has bestowed upon him, try to understand 
them and compare what he has with what his situation would be if 
he did not have those blessings. If he compares his situation when he 
has these blessings and what it would be if he did not have them, he 
will become more aware of the great blessings that he has, unlike the 
one who thinks of them as nothing out of the ordinary and thinks that 
he will always have them, and thus is no longer appreciative of the 
blessings of Allah, and does not realise his need for these blessings 
at all times. Such a person will never be grateful or pay heed to the 
blessings that he is enjoying. 
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28:74. On the day when Allah will call to them, saying: Where are My 
[so-called] partners, as you claimed?. 


28:75. and We bring forth from every nation a witness, and We say [to 
the nations]: Bring your proof, then they will know that truth 
[divinity] belongs to Allah alone, and the [false gods] of their 
own invention will be lost from them. 


That is, on the day when Allah will call to those who ascribed 
partners to Him, who regarded others as equal to Him, who claimed 
that He had partners who were deserving of worship and who could 
bring benefit or cause harm. That will be on the Day of Resurrection, 
when Allah wants to show how audacious they were and how they lied 
in their claim, and to prove that they were wrong. So He *{will call to 
them, saying: Where are My [so-called] partners, as you claimed?}-) 
That was according to their claim, not as it really was. This is like 
the verse in which He says: 

«[...Those who call upon their [so-called] partners besides Allah 
follow nothing but conjecture and they do nothing but lie.]) (Yoonus 
10 : 66 ) 

When they and their gods are brought, Allah will select a witness 
«(from every nation]) that disbelieved, to testify concerning what 
happened in this world of their ascription of partners to Him and 
other beliefs. These witnesses will be selected or chosen. 

In other words: We will select from among the leaders of the liars 
those who will stand up and argue their case, pleading on behalf 
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of their brothers and those who followed the same path as them. 
When they are brought forth to be questioned. We will say to them 
(•{Bring your proof)? that is, your evidence for the soundness of your 
ascription of partners to Allah; did We instruct you to do that? Did 
My Messengers command you to do that? Did you find that in any of 
My scriptures? Is there anyone among them who deserves to be called 
divine? Can they benefit you, or ward off from you the punishment 
of Allah, or avail you anything? Let them do that if they are qualified 
to do so, and let them show you if they have any power. 

({then)? at that point they will realise the falseness and wrongness of 
what they said, and (-{they will know that truth [divinity] belongs to 
Allah alone)). The argument will be proven against them and they 
will have no proof to offer, for the proof of Allah will have utterly 
refuted them. 

(•{and the [false gods] of their own invention will be lost from them]? 
that is, their lies and fabrications will diminish and disappear, and 
they will realise that Allah has been just towards them, for He does 
not punish anyone except one who deserves it. 
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28:76. Qaroon was one of the people of Moosa, but he behaved 
arrogantly towards them. We had given him such treasures that 
their very keys would have weighed down a band of strong men. 
His people said to him: Do not exult, for Allah does not love 
those who exult [in their riches]. 

28:77. Seek, by means of that which Allah has bestowed on you, the 
final abode, without forgetting your rightful share in this world. 
Be good to others, as Allah has been good to you, and do not 
seek to spread mischief in the land, for verily Allah does not 
love those who spread mischief. 

28:78. He said: This has been given to me only because of knowledge 
that I possess. Did he not know that from among the nations who 
came before him, Allah had destroyed men who were superior to 
him in terms of might and accumulation of wealth? The wicked 
will not be questioned about their sins. 

28:79. He came out before his people in all his finery. Those who cared 
only for the life of this world said: Would that we had the like 
of what Qaroon has been given! He is indeed a man of great 
good fortune. 

28:80. But those who were given knowledge said: Woe to you! Allah’s 
reward is better for those who believe and do righteous deeds, 
but none will attain it except those who are steadfast. 

28:81. Then We caused the earth to swallow him and his house. He 
had none to support him against [the punishment of] Allah, nor 
was he able to save himself. 
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28:82. Those who had previously wished to be in his place began to say: 
Indeed it is Allah Who grants abundant provision to whomever 
He wills among His slaves, or gives it in scant measure. Were it 
not for Allah’s grace towards us, He could have caused the earth 
to swallow us too. Indeed the disbelievers will never prosper. 


Here Allah ($£,) tells us the story of Qaroon, what he did and what 
happened to him, and the advice and exhortation he received. 

f|Qaroon was one of the people of Moosa^ that is, he was one of 
the Children of Israel who were favoured above all other nations, and 
were superior to them at that time. Allah blessed them greatly and 
their well-being was in accordance with their adherence to the right 
path, but this Qaroon transgressed and went astray, because of what 
he was given of immense wealth that made him arrogant. 

^We had given him such treasures)? that is, abundant wealth 
efthat their very keys would have weighed down a band of strong men}} 
- the word translated here as «fband}} refers to a group of between 
seven and ten men, or thereabouts. Even the keys to the storehouses 
of his wealth would be too heavy for a strong group to carry, and if 
this is how the keys were, then what do you think of the treasures 
themselves? 

«{His people said to him}}, advising him and warning him against 
arrogance and transgression: 

«(Do not exult, for Allah does not love those who exult [in their 
riches]}} that is, do not exult in these great worldly gains or boast 
about them, and do not let that distract you from the hereafter, for 
Allah does not love those who exult in it and whose focus is only 
on loving it. 

«[Seek, by means of that which Allah has bestowed on you, the 
final abode}} that is, you have been granted means of helping yourself 
advance in the hereafter that had not been granted to other people, 
namely your wealth, so seek therewith that which is with Allah; give 
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in charity and do not spend it only on fulfilling your own desires and 
physical pleasures. 

tjwithout forgetting your rightful share in this worlds that is. We are 
not telling you to give all your wealth in charity and become destitute; 
rather you should spend for your hereafter and enjoy your share of this 
world in a manner that does not undermine your religious commitment 
or harm your well-being in the hereafter. 

^Be good to others, as Allah has been good to you)? by bestowing 
this wealth upon you 

fjand do not seek to spread mischief in the land)? by means of 
arrogance, disobeying Allah and being distracted by the blessings 
from the Bestower of those blessings 

«(for verily Allah does not love those who spread mischief)?; rather 
He will punish them severely for that. 

But Qaroon said - rejecting their advice and showing ingratitude 
for the blessings of his Lord: ?(This has been given to me only because 
of knowledge that I possess)? that is, I have only acquired this wealth 
because of my own efforts and knowledge of ways of making money, 
and because of my smartness; the phrase in question may also be 
interpreted as meaning: Allah knows my situation and He knows 
that I deserve this. So why are you advising me regarding that which 
Allah (4s) has given to me? 

But Allah (4s) says, explaining that His giving is not necessarily 
indicative of the good condition of the recipient: sjDid he not know that 
from among the nations who came before him, Allah had destroyed 
men who were superior to him in terms of might and accumulation 
of wealth?)? What was there to prevent the destruction of Qaroon, 
when it was Our way to destroy others who were like him or greater 
in terms of wealth, if they did that which incurs destruction? 

(•(The wicked will not be questioned about their sins)?; rather Allah 
will punish them on the basis of what He knows about them. Even 
though they try to prove that they are in a good situation and say that 
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they will be saved, their words will not be accepted and that will 
not ward off the punishment from them, because their sins are not 
hidden. Therefore their denial is pointless. But Qaroon persisted in 
his stubbornness and transgression, and in rejecting the advice of his 
people, exulting in his wealth and filled with self-admiration. He was 
deceived by what he had been given of wealth. 

One day Qaroon *[came out before his people in all his finery)•> that 
is, looking his best in terms of worldly adornment, as he had a great 
deal of wealth and he had prepared himself and beautified himself 
to the greatest extent, and adornment is usually tremendous in the 
case of such people, as it is a combination of worldly adornment and 
splendour. All eyes were on him at that moment and his clothing and 
adornment dazzled the people, who fell into two categories, each 
according to their aspirations and the focus of their desires. 

^Those who cared only for the life of this worlds that is, those 
whose ambitions were focused only on this world, which represented 
their ultimate aim, and they had no desire for anything else 
«(said: Would that we had the like of what Qaroon has been given)) 
of worldly gains, conveniences and adornment 
f(He is indeed a man of great good fortune)"). 

These words could have been true if all that existed was what they 
aspired to and there was no hereafter beyond this world, for what he 
had been given was the ultimate in worldly joy, and he was able to get 
all that he wanted by means of what he had been given. So this was 
great good fortune, according to their aspirations. But the aspiration of 
one who has made that (namely great good fortune in worldly terms) 
his ultimate aim is indeed the lowest and most base ambition, and the 
one who thinks in that way has no lofty ambition or sublime goal. 

«|But those who were given knowledge)), who understood the 
reality of things and looked at the true nature of this world, whereas 
the first group only looked at it in a superficial manner, 
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fjsaid: Woe to you}), feeling sorry for the first group because of their 
wishing for themselves what Qaroon had been given, and finding 
their words odd and objectionable 

^Allah’s reward}) in this world, in the pleasure of worshipping Him, 
loving Him and turning to Him, and in the hereafter, in paradise and 
what it contains of all that one could desire and all that may bring 
delight 

«jis better}) than what you wish for and desire. This is the reality of 
the matter, but not everyone who knows that would give precedence 
to what is sublime over what is base. No one will attain that or be 
enabled to have this attitude c-jexcept those who are steadfast}) and 
devote themselves to obeying Allah, refrain from disobeying Him, 
and accept His decree even when it is painful, so they are patient in 
resisting the attractions and temptations of this world, lest they distract 
them from their Lord and prevent them from fulfilling the purpose 
for which they were created. These are the ones who give precedence 
to Allah’s reward over fleeting worldly gains. 

When Qaroon’s parade ended, in which he had shown arrogance 
and pride, displayed the adornment he possessed, and made a show 
of his self-admiration, the punishment came upon him suddenly. 
«{Then We caused the earth to swallow him and his house}) as a 
requital that matched his deed, for he had put himself above the slaves 
of Allah, so Allah brought him to the lowest of the low, him and the 
things by which he had been deceived, namely his house, furnishings 
and other possessions. 

f(He had none}) that is, he had no group, clan, servants or troops 
#(to support him against [the punishment of] Allah, nor was he able 
to save himself!-) that is, the punishment came upon him and he was 
not helped nor was he able to help himself. 

sfThose who had previously wished to be in his place}) that is, 
those who had wanted worldly gain and had said: «(Would that we 
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had the like of what Qaroon has been given)? (28: 79) now began to 
say, feeling sorry, having learned their lesson, and fearing that the 
punishment might befall them: 

((Indeed it is Allah Who grants abundant provision to whomever 
He wills among His slaves, or gives it in scant measure)? that is. He 
restricts provision for whomever He wills. Now we know that the 
abundant provision that was granted to Qaroon was not indicative of 
any good in him, and we were mistaken when we said: (-{He is indeed 
a man of great good fortune'!?. 

(-(Were it not for Allah’s grace towards us)?, and His not punishing 
us for what we said; were it not for His grace and kindness, (-(He 
could have caused the earth to swallow us too)?. So the destruction 
of Qaroon was a punishment for him and a lesson and admonition 
for others. Even those who had envied him regretted it and changed 
their way of thinking. 

((Indeed the disbelievers will never prosper)? either in this world or 
in the hereafter. 


(AT ijy~*) ^ , l) 


28:83. That abode of the hereafter We will give to those who do not 
seek to exalt themselves in the land or spread mischief; and the 
best outcome is for those who fear Allah. 


Having mentioned Qaroon and what he was given of worldly gain, 
and what happened to him in the end, and that the people of knowledge 
said: ((Allah’s reward is better for those who believe and do righteous 
deeds)? (28:80), Allah (-&) now urges us to seek the hereafter and tells 
us of the means by which we may attain it: 
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^That abode of the hereafter)-) of which Allah told us in His 
scriptures and of which His Messengers spoke, which contains all 
delights and from which is warded off all that may spoil it of stress 
and trouble 

«|We will give)) as an abode and dwelling place 

f[to those who do not seek to exalt themselves in the land or spread 

mischief)) that is, they have no desire - let alone take any action - to 

exalt themselves in the land above the slaves of Allah or to act in an 

arrogant manner towards people or towards the truth 

f(or spread mischief)) - this includes all kinds of sins. 

As they have no desire to exalt themselves in the land or spread 
mischief, this implies that all their thinking and devotion is directed 
towards Allah alone, and their aim is the abode of the hereafter; their 
attitude is one of humility towards the slaves of Allah, submission to 
the truth, and doing righteous deeds. 

These people are the pious who fear Allah, and who will have 
a good end. Hence Allah says: f(and the best outcome)) that is, 
prosperity and success that will be steady and ongoing, for those who 
fear Allah (*}g). As for others, even if they attain some conveniences 
and pleasures of this world, that will not last for long and it will 
soon disappear. As this verse tells us that the best outcome is only 
for those who fear Allah, it is known that those who seek to exalt 
themselves in the land and spread mischief will have no share in the 
hereafter. 


o o 



28:84. Whoever comes [on the Day of Resurrection] having done good 
will be rewarded with something better than it, and whoever 
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comes having done evil, those who did evil will be requited 
only according to their deeds. 


Here Allah (4s) tells us about the multiplication of His bounty and 
the perfect nature of His justice: 

(-(Whoever comes [on the Day of Resurrection] having done good)? - 
provided that what he has done is not spoiled by something that could 
render it invalid, in which case it will not be counted. 

The word translated here as ((good)? is a general term which refers 
to everything that Allah (4g) and His Messenger have enjoined of 
words and deeds, visible and hidden, having to do with the rights of 
Allah and the rights of His slaves. 

(-(will be rewarded with something better than it)? that is, greater than 
it. Elsewhere Allah says: 

(•(Whoever comes [on the Day of Resurrection] with a good deed will 
be repaid tenfold...)? (al-An'dm 6: 160) 

This multiplication of the reward for good deeds is inevitable, 
and there may be reasons for it to be increased, as Allah (4s) says: 

((.. .Allah gives manifold increase to whomever He wills. And Allah 
is All-Encompassing, All-Knowing.)? (al-Baqarah 2: 261) 

That multiplication will be according to the status of the doer and 
his deed, how much benefit it brings, and the context and place in 
which it occurs. 

(•(and whoever comes having done evilp which is everything 
forbidden and prohibited by the Lawgiver 

((those who did evil will be requited only according to their deeds)?. 
This is like the verse in which Allah (4s) says: 

((Whoever comes [on the Day of Resurrection] with a good deed 
will be repaid tenfold, but whoever comes with an evil deed will be 
recompensed only with the like thereof; and no one will be wronged.)? 
(al-An ‘am 6: 160) 
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28:85. Verily He Who revealed the Qur’an to you [O Muhammad] 
will surely bring you back to the place of return. Say: My Lord 
knows best who has brought true guidance and who is clearly 
misguided. 

28:86. You [O Muhammad] were not expecting this Book to be 
conferred on you; but [it is] a mercy from your Lord. So do not 
be a helper to the disbelievers. 

28:87. Do not let them turn you [O Muhammad] away from the 
revelations of Allah after they have been sent down to you; 
call people to your Lord, and do not be one of those who ascribe 
partners to Allah. 

28:88. Do not call upon any other god alongside Allah; there is no god 
but He. All will perish but He. His is the judgement and to Him 
you will be brought back. 


q Verily He Who revealed the Qur’an to you]* that is, with regard 
to the One Who sent it down, enjoined rulings in it, explained in it 
what is lawful and what is prohibited, and instructed you to convey 
it to humankind, and explain all the rulings having to do with those 
who are accountable, it does not befit His wisdom that life should be 
no more than the life of this world, without any reward or punishment 
for people. Rather He will inevitably bring you to the place of return. 
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where He will requite the doers of good for their good deeds and the 
doers of evil for their disobedience. 

You (O Muhammad [5j|§]) have already explained guidance to 
them and shown them the way. If they follow you, then they are 
fortunate and blessed, but if they insist on disobeying you, criticising 
the guidance that you have brought, and giving precedence to what 
they have of falsehood over the truth, then there is no longer any room 
for argument and there is nothing left but requital for deeds by the 
Knower of the unseen and the seen. Who will requite the follower of 
truth and the follower of falsehood. Hence Allah says: 
f{Say: My Lord knows best who has brought true guidance and who 
is clearly misguided)-); He knows that His Messenger (3||) is the one 
who is guided and guides others, and that his enemies are the ones 
who have gone astray and are leading others astray. 

^You [O Muhammad] were not expecting this Book to be conferred 
on you)) that is, you were not seeking or hoping for this Book to be 
sent down to you; you were not prepared for that and you were not 
looking for it 

*|but [it is] a mercy from your Lord)) to you and to other people. He 
sent you with this Book by means of which He bestowed mercy upon 
humankind, taught them that which they did not know, purified them 
and taught them the Book and wisdom, even though before that they 
had clearly been misguided. 

If you know that He sent it down to you as a mercy from Him, 
you will know that everything that He enjoins and forbids is also 
mercy and grace from Allah. So your heart should not be troubled by 
it, and you should not think that what is contrary to it may be more 
appropriate or more beneficial. 

tjSo do not be a helper to the disbelievers)) that is, do not help 
them in that which is part of their disbelief. One aspect of helping 
them is to say that any part of the book is contrary to wisdom, what 
is in people’s best interests or what is beneficial. 
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({Do not let them turn you [O Muhammad] away from the 
revelations of Allah after they have been sent down to you]?; rather 
you should convey them and put them into practice, and do not pay 
any attention to their scheming or be diverted from its verses, and do 
not follow their whims and desires. 

({call people to your Lord]? that is, make calling people to your Lord 
your ultimate goal, and whatever is contrary to that should be rejected, 
whether it is showing off, seeking reputation, or going along with the 
aims of the followers of falsehood, for that will lead to being with 
them and helping them in their aims. Hence Allah says: ({and do not 
be one of those who ascribe partners to Allah]? that is, do not be one 
of them either in terms of their ascription of partners to Allah or in 
any of the minor issues thereof, which refers to all kinds of sin. 

({Do not call upon any other god alongside Allah]?; rather devote 
your worship to Allah alone, for ({there is no god but He]?. Therefore no 
one is deserving of your devotion, love and worship except Allah, the 
Most Perfect, the Eternal, for All will perish but He]?. If everything 
except Him will perish and vanish, then worship of that which will 
perish and is false is itself false, because its aim is false and corrupt. 
({His is the judgement]? in this world and the hereafter 
(•{and to Him]? and no one else 

({you will be brought back]?. Because everything other than Allah is 
false and will perish, and it is Allah alone Who will remain, besides 
Whom there is no other god. His is the judgement in this world and 
the hereafter, and to Him all creatures will return, and He will requite 
them for their deeds. Therefore anyone who has any understanding 
must worship Allah alone, with no partner or associate, and must strive 
to do that which will bring him closer to Him, and he must beware of 
His wrath and punishment, lest he come to his Lord without having 
repented or given up his sins. 

This is the end of die eoinmentaiA on Soorat al-Qasas. 
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All praise and thanks are Ibr Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (3eS). his family, and 
his Companions abundantly until the Day of Judgement. 

••• •£• 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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29:1. Alif. Lam. Meem. 35 

29:2. Do people think that once they say: We believe, they will be 
left alone and not be tested? 

29:3. Indeed We tested those who came before them. For Allah will 
surely make known those who are sincere and will surely make 
known those who are liars. 


35 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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Here Allah (■te) tells us of the perfect nature of His wisdom, and 
that His wisdom does not dictate that anyone who says that he is a 
believer and claims to have faith will be safe from trials and tests, and 
will not be exposed to that which may cause confusion with regard 
to their faith and related issues. If that were the case, there would be 
nothing to distinguish one who is sincere from one who is lying, or 
the follower of truth from the follower of falsehood. Rather His way 
with the earlier nations and with this Ummah is to test them by means 
of ease and hardship, times when one feels energised and times when 
one feels reluctant, wealth and poverty, causing their enemies to have 
the upper hand over them at times, and causing them to strive against 
the enemy in word and deed, and other kinds of tests, all of which 
may lead to confusion that is indicative of doubts and overwhelming 
desires on his part. 

When faced with doubts, whoever does not waver in his faith and 
wards off those doubts by means of the truth in which he believes, and 
when faced with desires that would call him to sin or error, or distract 
him from that which Allah and His Messenger (^g) have enjoined, 
he still persists in doing as faith dictates, striving against his desires, 
this is proof of the sincerity and soundness of his faith. 

But when faced with specious arguments that impact his heart by 
stirring up doubts and confusion, and when faced with desires that 
lead him to commit sin or that distract him from doing obligatory 
deeds, if a person yields to those pressures, this indicates that his 
faith is not sound or sincere. 

People are of varying degrees in this regard, and only Allah knows 
the level at which anyone is. We ask Allah (5s) to make us steadfast 
with the word that stands firm in this world and in the hereafter, and 
to make our hearts steadfast in adhering to His religion, for tests 
and trials are like the bellows that eliminate dross and make hearts 
good. 
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29:4. Do those who do evil deeds think that they can outwit Us? How 
ill they judge. 


That is, do those whose main concern is doing evil deeds and 
committing sins think that their deeds will be ignored, and that Allah 
will not pay any attention to them, or that they can outwit Him, and 
that is why they did those deeds and it was easy for them to do so? 

«[How ill they judge]* that is, how badly they think, and how 
unjust is their verdict, because it is an implicit denial of the power 
and wisdom of Allah, and suggests that they have the power to protect 
themselves from the punishment of Allah, when in fact they are the 
weakest and most incapable of all. 
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29:5. Whoever hopes to meet his Lord, the time appointed by Allah 
[for that meeting] is surely coming, and He is All-Hearing, All- 
Knowing. 


29:6. Whoever strives only strives for his own benefit. Verily Allah 
has no need of the worlds. 


That is, O you who love your Lord and long to be near Him and 
meet Him, and hasten to seek His pleasure, receive the glad tidings 
that your meeting with the Beloved is at hand and will soon come, for 
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everything that is coming is near at hand. So prepare to meet Him and 
start your journey towards Him with your heart full of hope, hoping 
to reach Him. But not everyone who makes a claim will be accepted 
as having a sound claim, and not everyone who wishes for something 
will be given what he wishes for. For Allah hears all voices and knows 
all intentions. Whoever is sincere in that will attain what he hopes for, 
but whoever is insincere, his claim will not benefit him. Allah knows 
best who is deserving of His love and who is not. 

f(Whoever strives)-) against his own self ( nafs ), against his devil 
and against his disbelieving enemy 

f(only strives for his own benefit)) because the benefit of that will 
come back to him. Allah has no need of people, and He did not ordain 
commands to them in order to benefit Himself, or ordain prohibitions 
for them out of miserliness towards them. 

It is known that commands and prohibitions require the accountable 
person to strive and make an effort, because his nafs (self) is reluctant 
to do good by nature, his devil tells him not to comply, and his 
disbelieving enemy tries to prevent him from practising his religion 
as he should. All of these are obstacles that one must strive hard to 
overcome. 
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29:7. As for those who believe and do righteous deeds, We will surely 
expiate their bad deeds and We will surely grant them their 
reward according to the best of their deeds. 


That is, with regard to those whom Allah blesses with faith and 
righteous deeds. He will expiate their bad deeds, because good deeds 
erase bad deeds. 
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«|and We will surely grant them their reward according to the best of 
their deedsb namely their good deeds, both obligatory and encouraged. 
They are the best of a person’s deeds, because he also does permissible 
deeds and others. 
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29:8. We have enjoined upon man kindness to his parents, but if they 
endeavour to make you ascribe partners to Me of which you 
have no knowledge, then do not obey them. To Me you will all 
return, then I will inform you about what you used to do. 


That is, We have enjoined and instructed man to show kindness to 
his parents, by honouring them and treating them kindly in word and 
deed, which he must do constantly, and not disobey them or mistreat 
them in word or deed. 

f(but if they endeavour to make you ascribe partners to Me of which 
you have no knowledges - for there is no evidence of the validity 
of ascribing partners to Allah. This is indicative of the gravity and 
serious nature of polytheism 

fjthen do not obey them. To Me you will all return, then I will inform 
you about what you used to doj* and I will requite you for your deeds. 
So honour your parents and give precedence to obeying them, but do 
not give it precedence over obedience to Allah and His Messenger 
(3^?). for that takes precedence over all things. 


O 
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29:9. As for those who believe and do righteous deeds. We will surely 
include them among the righteous. 


That is, whoever believes in Allah and does righteous deeds, Allah 
has promised him that He will admit him to paradise among His 
righteous slaves, namely the Prophets, those who are strong and true 
in faith, the martyrs and the righteous, each one according to his level 
and status before Allah. Sound faith and righteous deeds indicate 
that a person is blessed and that he is one of the people of the Most 
Gracious, the righteous slaves of Allah (4c). 
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29:10. There are some people who say: We believe in Allah, but 
when they are made to suffer in Allah’s cause, they equate 
the persecution of people with the punishment of Allah. But if 
victory comes from your Lord, they say: We have always been 
with you! Does not Allah know best all that is in people’s hearts? 


29:11. Allah will surely make known those who believe and He will 
surely make known those who are hypocrites. 


Having stated that He will inevitably test those who claim to 
believe, in order to distinguish the sincere from the insincere, Allah 
(■$£;) now explains that some people have no patience in bearing such 
tests, and they are not steadfast in the face of some calamities: 
{•(There are some people who say: We believe in Allah, but when they 
are made to suffer in Allah’s causep by being beaten, or having their 
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wealth taken away, or being subjected to shaming, in order to make 
them recant their religion and go back to falsehood, 

«fthey equate the persecution of people with the punishment of 
Allah^ that is, they make that a deterrent to faith and steadfastness, 
as suffering will deter a person from the cause thereof. 

^But if victory comes from your Lord, they say: We have always 
been with you! ]•) because that is in accordance with their whims and 
desires. These types of people are among those of whom Allah says: 
sfAmong people there are some who worship Allah on the edge [of 
faith]. If something good comes to them, they are content with it, but if 
a trial befalls them, they make an about-face, thus forfeiting both this 
world and the hereafter. That is indeed manifest loss.)* (al-Hajj 22:11) 

<|Does not Allah know best all that is in people’s hearts?]* for He 
has told you about this type of people who are as He has described to 
you, so that you may come to know thereby of His perfect knowledge 
and vast wisdom. 

fjAllah will surely make known those who believe and He will 
surely make known those who are hypocrites^ therefore He has 
decreed tests and trials, so that what He already knows about them 
may be made manifest, then He will requite them for the deeds that 
they manifest, not simply on the basis of His knowledge alone, 
because in that case they might argue with Him, saying that if they 
had been tested, they would have been steadfast. 
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29: 12. The disbelievers say to the believers: Follow our path, and we 
will bear the burden of your sins. But they will never bear any 
of their sins. They are surely lying. 

29:13. They will surely bear their own burdens, and other burdens 
along with their own, and on the Day of Resurrection they will 
surely be questioned about the lies they fabricated. 


Here Allah (4s) tells us about the fabrication of lies by the 
disbelievers and how they call the believers to follow their religion. 
This is an implicit warning to the believers against being deceived 
by them and falling into their trap. 

(•(The disbelievers say to the believers: Follow our path)? and give 
up your religion, or part of it, and follow us in our religion, and we 
will give you our guarantee 

((and we will bear the burden of your sins)?. But this is something 
that is not in their power to do. Hence Allah says: 

((But they will never bear any of their sins)?, whether few or many. 
This is impossible, even if the individual agrees to it, so it will not 
avail anything. Rather that has to do with the dues of Allah, and Allah 
(4c) has not given power to anyone to decide about any shortfall in 
what is due to Him. The matter can only be dealt with in accordance 
with His command, rulings and wisdom, and His ruling is that: 
d.. .no bearer of burdens can bear the burden of another...)? (al-An'dm 
6: 164) 

As Allah says: ((But they will never bear any of their sins)?, it may 
be misunderstood that the disbelievers who promote their disbelief— 
and others of their ilk who call to falsehood - will not have to carry 
any burden of sin except their own, excluding the sins that others did, 
even if they were the cause of that. Hence Allah says, addressing this 
misunderstanding: 

((They will surely bear their own burdens)? that is, the burden of the 
sins that they committed 
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{{and other burdens along with their own)? - this refers to the sins 
that were committed because of them. For each sin committed by the 
follower, both the follower and the one whom he followed will have 
a share of it, the follower because he himself did it and the one whom 
he followed because he was the cause of his doing it and he called 
him to do it. By the same token, if the follower does a good deed, he 
will have the reward for doing it himself, and the one who called him 
to it will have a reward for being the cause of it. 

{•{and on the Day of Resurrection they will surely be questioned 
about the lies they fabricated}? of evil, which they made fair-seeming, 
and their claim when they said: (-{and we will bear the burden of your 
sins)? (29: 12). 
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29:14. We sent Nooh to his people and he remained among them for a 
thousand years less fifty. Then the Flood overtook them in the 
midst of their evildoing. 


29:15. But We saved him and those who were on board the ark, and 
We made it [the ark] a sign for all people. 


Here Allah (5c) tells us of His ruling and wisdom in punishing the 
disbelieving nations. Allah sent His slave and Messenger Nooh 
to his people, to call them to affirm His oneness and worship Allah 
alone, and to forbid them to worship the rivals and idols. 

{{and he remained among them)? as a Prophet, calling them to Allah 
{{for a thousand years less fifty)? during which he never spared any 
effort in calling them, and he never tired of advising them and calling 
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them by night and by day, in private and in public. But they did not 
pay heed and they did not follow guidance; rather they persisted 
in their disbelief and transgression, until their Prophet Nooh (.^) 
prayed against them, even though he was so patient, forbearing and 
steadfast, and he said: 

((...My Lord, do not leave on earth a single living soul from among 
the disbelievers.)) (Nooh 71: 26) 

(•(Then the Flood)) that is, the water that was sent down from the 
sky in abundance, and gushed forth from the earth 
(•(overtook them in the midst of their evildoing)) when they were 
deserving of punishment. 

(•(But We saved him and those who were on board the ark)) that 
is, those who had embarked with him, namely his family and those 
who believed with him 

((and We made it [the ark])) or the story of Nooh 
(•(a sign for all people)) so that they may learn a lesson from it, that 
whoever rejects the Messengers will ultimately be doomed, but Allah 
will grant the believers relief from all distress and a way out from 
all hardship. 

Allah also made ships in general a sign for all people, from which 
they may learn of the mercy of their Lord, Who has granted them the 
means to make ships and benefit from them, and He has made them 
to carry them and their goods from one place to another, and from 
one country to another. 
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29:16. And [remember] Ibraheem, when he said to his people: Worship 
Allah [alone] and fear Him; that is better for you, if only you 
knew. 

29:17. Those that you worship besides Allah are mere idols, and you 
fabricate lies. Verily those whom you worship besides Allah 
have no power to grant you provision. So seek provision from 
Allah, worship Him [alone] and be grateful to Him; for to Him 
you will be brought back. 

29:18. If you reject [the message], other nations before you did likewise. 
The duty of the Messenger is only to convey the message in the 
clearest way. 

29:19. Do they not see how Allah originates creation? Then He will 
repeat it. 36 Verily that is easy for Allah. 

29:20. Say: Travel through the land and see how Allah originated 
creation. Then Allah will repeat that a second time. Verily Allah 
has power over all things. 

29:21. He punishes whomever He will and shows mercy to whomever 
He will, and to Him you will be returned. 


36 This refers to the Day of Resurrection. 
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29:22. You can never escape [Allah’s punishment] on earth or in 
heaven, and besides Him you have neither protector nor helper. 

29:23. Those who deny the signs of Allah and the meeting with Him [in 
the hereafter] - it is they who will have no hope of My mercy 
and for them there will be a painful punishment. 


Here Allah {■%) tells us that He sent His close friend Ibraheem 
(^L) to his people, to call them to Allah, so he said to them: (-[Worship 
Allah [alone])) that is, affirm His oneness, devote your worship to 
Him alone, and obey whatever He commands you to do 
([and fear Him)? lest He become angry with you and punish you; 
that means refraining from acts of disobedience that incur His wrath 
([that)-) namely worshipping Allah and fearing Him 
([is better for you)) than not doing so. 

There is nothing good whatsoever in failing to worship Allah and 
fear Him; rather fearing Allah and worshipping Him is best for people, 
because there is no way to attain His reward in this world and the 
hereafter except by doing that. All goodness that exists in this world 
and the hereafter is the outcome of worshipping Allah and fearing 
Him. 

([if only you knew)) that, so you should understand the reality of 
things and realise what is more deserving of being given precedence. 

Having instructed them to worship Allah and fear Him, Ibraheem 
then forbade them to worship idols, and explained to them that the 
idols were imperfect and were not deserving of worship: 

([Those that you worship besides Allah are mere idols, and you 
fabricate lies)), for you carve them and make them with your own 
hands, and you make up names of gods for them and fabricate lies 
by enjoining worship of them and adhering to that 

([Verily those whom you worship besides Allah)) because they are 
imperfect and there is nothing to justify worshipping them, ([have no 
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power to grant you provision)*. It is as if it was said: It has become 
clear to us that these idols are created and imperfect, and they have 
no power to bring benefit or cause harm, or to cause death, give life 
or resurrect, and one who is like that does not deserve even the tiniest 
speck of worship and devotion. Hearts have a strong inclination to 
seek an object of worship to be devoted to and ask of it whatever they 
need. So Ibraheem said, urging them to turn to the One Who is truly 
deserving of worship: $(So seek provision from Allah)* for He is the 
One Who provides it and decrees it, and He is the One Who answers 
the call of the one who calls upon Him with regard to his religious 
and worldly affairs. 

^worship Him [alone])*, with no partner or associate, because He is 
the Most Perfect, Who brings benefit and causes harm, the only One 
Who has control over all things 

<^and be grateful to Him)* alone, because everything that reached and 
still reaches people of blessings is from Him, and everything that was 
warded off and is still warded off from them of harm is only warded 
off by Him. 

«(for to Him you will be brought back)* and He will requite you for 
your deeds and tell you of all that you concealed or disclosed. So 
beware lest you come to Him when you are ascribing partners to 
Him, and focus on that which will bring you closer to Him, and He 
will reward you for that when you come to Him. 

(•[Do they not see how Allah originates creation? Then He will 
repeat it)* on the Day of Resurrection. fjVerily that is easy for Allah)*. 
This is like the verse in which Allah (*5s) says: 

*(It is He Who originates creation then repeats it, and that is [even] 
easier for Him.. .)* (ar-Room 30. 27) 

f(Say)* to them, if they have any doubts about the origination of 
creation: 

f(Travel through the land)* physically, and reflect in your hearts 
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«{and see how Allah originated creation!* for you will find communities 
of humans and animals still coming into being gradually; you will 
find plants and trees, and how they come into being time after time; 
you will find the clouds and the winds continually being renewed. In 
fact creation is always beginning and being repeated. 

Look at them at the time of their lesser death - that is, sleep - when 
the night covers them with its darkness and their movements become 
still and their voices become silent, and in their beds and dens they 
become like the dead. Then they remain like that all night long, until 
dawn breaks and they wake up from their sleep and are raised from 
their lesser death, whereupon they say: “Praise be to Allah Who has 
brought us back to life after causing us to die, and to Him we will be 
resurrected.” Hence Allah says: 

«[Then)* after repeating that, «[Allah will repeat that a second 
time]? - that will be the resurrection after which they will no longer 
be susceptible to death or sleep; rather it will be eternal life in either 
paradise or hell. 

^Verily Allah has power over all things)* and nothing is beyond His 
power. As He was able, by means of His power, to initiate creation, it 
is more appropriate to say that He has the power to repeat it. 

«(He punishes whomever He will and shows mercy to whomever 
He will)* that is. He alone requites for deeds, rewarding and showing 
mercy to those who obey Him, and punishing and wreaking vengeance 
upon those who disobey Him. 

t-fand to Him you will be returned)* that is, you will be returned to 
that realm where you will be subjected to punishment or mercy, so 
seek in this realm that which will be the cause of His mercy, by doing 
acts of obedience, and keep away from that which will be the cause 
of His wrath, namely acts of disobedience. 

e(You can never escape [Allah’s punishment] on earth or in 
heaven)* that is, O disbelievers who dare to disobey Allah, do not 
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think that you are overlooked or that you can escape Allah on earth 
or in heaven, and do not be deceived by your power or that which 
your own souls make fair-seeming to you and deceive you thereby, 
by suggesting that you will be saved from the punishment of Allah. 
For you cannot escape Allah in any part of the universe. 

^and besides Him you have neither protector)* to protect you and 
take care of you so that you attain what is in your religious and 
worldly interests 

^nor helper j* to help you and ward off harm from you. 

^Those who deny the signs of Allah and the meeting with Him [in 
the hereafter] - it is they who will have no hope of My mercy and for 
them there will be a painful punishment)*. Here Allah (4c) tells us who 
are the people who will attain nothing good and will encounter what is 
bad. They are the ones who disbelieved in Him and His Messengers, 
and the message that they brought, and they denied the meeting with 
Allah. They will have nothing but this world, therefore they did what 
they did of ascribing partners to Allah and committing sin, because 
there is nothing in their hearts to make them fear the consequences 
of that. Hence Allah (4c) says: 

«fit is they who will have no hope of My mercy)*, therefore they did 
not take a single measure to attain mercy. Otherwise, if they had hoped 
for mercy, they would have striven to attain it. Despairing of the 
mercy of Allah is one of the gravest of errors, and it is of two types: 

• The despair of the disbelievers, who failed to take any measures 
to approach it 

• The despair of the sinners because of their many transgressions; 
that makes them feel alienated from Allah and overwhelms their 
hearts, which causes them to lose hope of His mercy. 

f(and for them there will be a painful punishment)* that is, an 
agonising punishment. It is as if these verses are inserted between 
the words of Ibraheem to his people, and their response to him. 
And Allah knows best about that. 
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29:24. But the only response his [Ibraheem’s] people gave was to say: 
Kill him or burn him. But Allah saved him from the fire. Verily 
in that are signs for people who believe. 

29:25. Ibraheem said: You have only taken idols [for worship] instead 
of Allah to cement the bonds among you in the life of this world, 
but on the Day of Resurrection you will disavow one another 
and curse one another. Your abode will be the fire, and you will 
have no helpers. 


That is, the response of Ibraheem’s people to him, when he called 
them to his Lord, was not acceptance of his call, following his advice 
or recognising the blessing that Allah had bestowed upon them by 
sending him to them. Rather their response to him was the worst of 
responses. 

s[But the only response his [Ibraheem's] people gave was to say: 
Kill him or burn him]?, which is the worst kind of killing. They were 
people who had the power to carry out that threat, because they had 
authority. So they threw him into the fire, ([But Allah saved him]? 
from it. 

(•[Verily in that are signs for people who believe]-) and know that 
what the Messengers brought is true, and they know how kind and 
sincere the Messengers were, and how false were the words of those 
who opposed them and went against them. It is as if those who 
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opposed the Messengers had all agreed and enjoined one another to 
disbelieve and reject the Messengers (because they all responded in 
the same manner). 

«(Ibraheem said]) to them, among other advice that he gave: 
(•[You have only taken idols [for worship] instead of Allah to cement 
the bonds among you in the life of this world]) that is, all that you 
achieved by that is some worldly bonds that will be severed and will 
vanish 

f(but on the Day of Resurrection you will disavow one another and 
curse one another)-) that is, both the worshippers and their objects of 
worship will disavow one another. 

6(When humankind are gathered [on the Day of Resurrection], they 
will become their enemies and will reject their worship of them.)) 
(al-Ahqaf 46: 6) 

So how can you be attached to that which you know will disavow 
and curse its worshippers? 

^Your abode]) that is, the abode of all, both worshippers and 
objects of worship 

^will be the fire]) and no one will protect them from the punishment 
of Allah, or ward it off from them. 
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29:26. Loot believed in him. ibraheem said: 1 shall migrate [where 
I have been commanded to] by my Lord. Verily He is the 
Almighty, Most Wise. 
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29:27. We bestowed upon him Is-haq and Ya'qoob, and conferred upon 
his descendants prophethood and the scriptures. We granted him 
his reward in this world, and in the hereafter he will be among 
the righteous. 


That is, Ibraheem (^) kept calling his people, and they persisted 
in their stubbornness, but Loot believed in him, whom Allah appointed 
as a Prophet and sent him to his people, as we shall see below. 

(•(Ibraheem said}* when he saw that his call to his people was of 
no avail, 

f(I shall migrate [where I have been commanded to] by my Lord)? 
that is, I shall leave the land of evil and migrate to the blessed land, 
namely ash-Sham (Greater Syria). 

(•(Verily He is the Almighty}* that is, the One Who has all power and 
is able to guide you, but He is ((Most Wise}*, and His wisdom did not 
dictate that. Ibraheem left them when they were the same as ever, but 
Allah does not tell us that He destroyed them with any punishment; 
rather He tells us that Ibraheem left them and migrated elsewhere. 

With regard to what is mentioned in the Isra’eeliyat (stories 
narrated from Jewish sources), that Allah sent punishment upon his 
people in the form of mosquitoes which drank their blood and ate 
their flesh, and destroyed them to the last man, certainty about that 
would depend on shar'i evidence, of which there is none. If Allah 
had eradicated them all by means of the punishment. He would have 
mentioned that as He mentioned the destruction of other disbelieving 
nations. 

Perhaps the reason why they were not destroyed is that Ibraheem 
(-^L). who was one of the most compassionate, virtuous, forbearing 
and noble of all people, did not pray against his people as others did, 
and therefore there was no wholesale divine punishment because of 
him. 
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One of the matters which may indicate that is the fact that he 
disputed and argued with the angels concerning the destruction of 
Loot’s people, and tried to defend them, although they were not his 
people. And Allah knows best what really happened. 

efWe bestowed upon him Is-haq and Ya'qoob)* that is, after he 
migrated to ash-Sham 

*{and conferred upon his descendants prophethood and the scriptures)*. 
No Prophet came after him but he was descended from him, and 
no scripture was revealed to anyone but his descendants, until 
prophethood ended with Muhammad (#§). 

This is one of Ibraheem’s greatest virtues, that guidance, mercy, 
blessing and prosperity were bestowed upon his descendants, and at 
their hands people would be guided, believe and become righteous. 
«{We granted him his reward in this world)*, such as a wife who was 
extremely beautiful, abundant provision, and children who were a 
source of joy to him; and knowing, loving and turning to Allah. 
*fand in the hereafter he will be among the righteous)*. Indeed he 
and Muhammad (3|g) will be among the best of the righteous, and 
the highest in status. Thus Allah granted him happiness both in this 
world and in the hereafter. 
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29:28. And [remember] Loot, when he said to his people: Verily you 
commit this shameful deed that no one in the world has ever 
committed before you. 



29:29. Do you approach men with lust, waylay travellers on the road, 
and commit shameful acts in your meeting places? But the only 
response his people gave was to say: Bring us the punishment 
of Allah, if you are telling the truth. 


29:30. He said: O my Lord, help me against those who spread mischief. 
29:31. When Our messengers [angels] came to Ibraheem with glad 
tidings, they said: We are going to destroy the people of this 
city, for they have indeed been persisting in wickedness. 


29:32. He said: But Loot is there! They said: We know full well who is 
there. We will surely save him and his family, except his wife; 
she is one of those who will stay behind. 


29:33. When Our messengers came to Loot, he was perturbed by their 
coming and felt troubled on their account. They said: Fear not 
nor grieve, for we will surely save you and your family, except 
your wife; she is one of those who will stay behind. 

29:34. We are going to bring down on the people of this city a 
punishment from heaven, because of their defiant disobedience. 

29:35. Surely the ruins We left of that city are a clear sign for people 
of understanding. 


We have seen above that Loot (S&.) believed in Ibraheem and was 
one of those who were guided by him. Some say that he was not one 
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of the descendants of Ibraheem; rather he was his nephew (the son 
of his brother). If the words sjand conferred upon his descendants 
prophethood and the scriptures)-) (29.27) are general in meaning, that 
does not contradict the fact that Loot was a Prophet and Messenger, 
even though he was not one of the progeny of Ibraheem, because 
the context of the verse is one of praising Ibraheem. Allah tells us 
that Loot was guided at the hands of Ibraheem, and the one who was 
guided at his hands is of higher standing than those of his progeny 
who were guided, when taking into consideration the virtue of the 
guide. And Allah knows best. 

Allah sent Loot to his people, who alongside their ascription of 
partners to Allah had combined immoral deeds with males, banditry 
and committing shameful acts in their gatherings. Loot advised them 
to give up these things and explained to them that they were abhorrent 
in and of themselves and because of what they lead to of severe 
punishment. But they were not deterred and did not pay heed: f(But 
the only response his people gave was to say: Bring us the punishment 
of Allah, if you are telling the truth)). 

So their Prophet despaired of them and realised that they were 
deserving of punishment; he was very annoyed at their total rejection 
and prayed against them: «(He said: O my Lord, help me against those 
who spread mischief)). Allah responded to his supplication: He sent 
the angels to destroy them, and they passed by Ibraheem before that 
and gave him the glad tidings of Is-haq and, after Is-haq, Ya‘qoob. 

Then Ibraheem asked them: Where are you going? And they told 
him that they were going to destroy the people of Loot. Ibraheem 
began to argue with them, saying: *(But Loot is there!)) They said to 
him: *(We know full well who is there. We will surely save him and 
his family, except his wife; she is one of those who will stay behind)). 
Then they went on their way, and when they came to Loot, he was 
perturbed by their coming and felt troubled on their account, because 
he did not know who they were; he thought that they were wayfarers 
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and guests, so he feared that they might be harmed by his people. But 
they said to him: ijFear not nor grieve)?, and they told him that they 
were messengers from Allah: «(for we will surely save you and your 
family, except your wife; she is one of those who will stay behind. 
We are going to bring down on the people of this city a punishment 
from heaven, because of their defiant disobedience)?. They instructed 
him to leave at night, with his family, then when morning came Allah 
turned their houses upside down on them and sent upon them a shower 
of stones of baked clay, one after another, until they destroyed them 
and they became a tale to be told at night and a lesson. 

tfSurely the ruins We left of that city are a clear sign for people of 
understanding)? that is, We left a clear trace of the dwellings of the 
people of Loot for people of understanding to learn lessons from them 
and benefit thereby. This is like the verses in which Allah (4€) says: 
sjSurely you pass by their ruins by day and by night. Will you not 
then understand?)? (as-Sdffdt 37: 137-138) 
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29:36. To Madyan We sent their brother Shu‘ayb. He said: O my people, 
worship Allah and expect the Last Day, and do not strive to 
spread mischief in the land. 


29:37. But they rejected him. So an earthquake overtook them, and 
morning found them lying lifeless in their homes. 


That is, and We also sent to Madyan, the well-known tribe, 
(•{Shu'ayb)?, to command them to worship Allah alone, with no partner 
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or associate, and to believe in the resurrection, hope for it and strive for 
it; and to forbid them to spread mischief in the land, cheat in weights 
and measures, or to strive in banditry. But they rejected him, so the 
punishment of Allah overtook them, «|and morning found them lying 
lifeless in their homes)*. 
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29:38. And [We also punished] 'Ad and Thamood, as is clear to you 
from the ruins of their dwellings. The Shaytan made their deeds 
fair-seeming to them and barred them from the right path, even 
though they were intelligent people. 

29:39. And [We also punished] Qaroon, Pharaoh and Haman. Moosa 
came to them with clear signs, but they showed arrogance in 
the land. They could not outwit [Us]. 

29:40. Each of them We punished for their sin: against some of them 
We sent a violent squall of pebbles, some were overtaken by 
the blast, some We caused the earth to swallow, and some We 
drowned. It was not Allah Who wronged them, but it was they 
who wronged themselves. 
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That is. We did likewise to ‘Ad and Thamood. You know their 
stories, and that is clear to you from some of what you see with your 
own eyes of their dwellings and ruins that they left behind. Their 
Messengers came to them with clear signs for those who would pay 
heed, but they rejected them and argued with them. 

(•(The Shaytan made their deeds fair-seeming to them)) so that 
they thought that they were better than the Messengers who came to 
them, as did Qaroon, Pharaoh and Haman, when Allah sent Moosa 
ibn ‘Imran to them with clear signs and definitive proof, but they did 
not submit; they behaved arrogantly in the land towards the slaves of 
Allah and humiliated them, and towards the truth, which they rejected. 
But they could not save themselves when the punishment came upon 
them, and (-(They could not outwit)) Allah. They could not escape; 
rather they surrendered and submitted to the punishment. 

((Each of them)) that is, these disbelieving nations 
((We punished for their sin)) that is. We sent upon them a punishment 
that was appropriate to their sin. 

(•(against some of them We sent a violent squall of pebbles)) that is, 
a strong wind that carried the pebbles, as in the case of the people of 
‘Ad, when Allah sent against them the devastating wind: 

(•(Which He unleashed against them for seven nights and eight days 
in succession, so that you would have seen the people lying lifeless 
as if they were the trunks of fallen palm trees.)) (al-Haqqah 69. 7) 
((some were overtaken by the blast)-) like the people of $alih 
((some We caused the earth to swallow)), like Qaroon 
((and some We drowned)) like Pharaoh and Haman and their troops. 

((It was not Allah Who wronged them)) that is, it is not appropriate 
or befitting for Him to wrong them, because of His perfect justice and 
because He has no need whatsoever of any of His creation. 

((but it was they who wronged themselves)) by depriving their 
souls of their rights that they were seeking, for they were created 
to worship Allah alone, but these people directed their souls in a 
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different direction and distracted them with whims and desires and 
sins. Thus they did their souls serious harm when they thought that 
they were doing good. 
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29:41. The likeness of those who take protectors other than Allah is 
that of the spider that makes itself a house. Verily the flimsiest 
of houses is that of the spider, if only they knew. 

29:42. Verily Allah knows what things they call upon besides Him, 
and He is the Almighty, Most Wise. 

29:43. Such are the comparisons We set forth for humankind, but none 
understand them except those who have knowledge. 


This is a likeness that Allah gives of those who worship others 
alongside Him, seeking thereby honour, strength and benefit, in order 
to explain that the outcome will be contrary to that which they seek 
to achieve. The likeness of such a person is that of the spider which 
makes a house to protect itself from heat, cold and dangers, but tfVerily 
the flimsiest)-) that is, the weakest ffof houses is that of the spider}). 
The spider is one of the weakest of creatures, and its house is among 
the weakest of houses, and it only becomes weaker by building it. 
This is how those people are who take others besides Allah as allies: 
they are weak and incapable in all ways, and when they take these 
allies besides Allah, for the purpose of seeking honour and help from 
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them, that only adds to their weakness, because they put their trust in 
them to achieve many of the goals that they seek to achieve, and they 
leave it to those allies; they stop striving to achieve it for themselves 
on the basis that those allies will take care of the matter for them, but 
the allies let them down, so they do not achieve any result through 
them and they do not get any help from them. 

If they truly understood their situation and that of those whom 
they take as allies, they would not take them as allies; they would 
disavow them and take as their protector and ally the Powerful, Most 
Merciful Lord Who, if His slave takes Him as his protector and puts 
his trust in Him, He will suffice him and take care of all his needs, both 
spiritual and worldly, and He will increase him in strength, spiritually 
and physically. 

Having explained how weak the gods of the polytheists were, Allah 
then went further than that, describing them in a more effective and 
eloquent manner, by suggesting that they were nothing; rather they 
were mere names that people fabricated, and ideas that they believed 
in. All that it takes is for the wise man to think about that and realise 
that they are false and non-existent. Hence Allah says: 

^Verily Allah knows what things they call upon besides Him^ that 
is. He knows - for He is the knower of the unseen and the seen - that 
they are not calling, besides Him, upon anything that exists or upon 
any real god. This is like the verses in which He says: 
c-fThey are no more than names you have named, you and your 
forefathers, for which Allah has not sent down any authority... j» (an- 
Najm 53: 23) 

- and: 

ef...Those who call upon their [so-called] partners besides Allah 
follow nothing but conjecture and they do nothing but lie.)? (Yoonus 
10 : 66 ) 

*(and He is the Almighty, Most Wise]? to Whom belongs all power, 
by which He has subjugated all creatures 
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^Most Wises, Who does what is appropriate, Who created all things 
well and Who does all things with precision. 

^Such are the comparisons We set forth for humankind}* that is, 
for their sake and for their benefit, and to teach them, because they 
are ways of explaining knowledge; they make abstract ideas become 
clear by comparing them to something tangible, thus the intended 
meaning becomes clear because of this comparison. Hence it serves 
the interests of all people. 

cfbut none understand them}* in the sense of comprehending them, 
reflecting upon them and understanding the point of this comparison, 
^except those who have knowledge^ that is, the people of true 
knowledge, whose knowledge has indeed reached their hearts and 
who understand what they have learned. 

This is praise for the comparisons that He gives, urging people 
to reflect upon them and understand them. It is also praise for those 
who understand the comparisons, and it is evidence that such people 
are indeed people of knowledge. Thus it is known that those who do 
not understand them do not have knowledge. 

The reason for that is that the comparisons that Allah gives in the 
Qur’an have to do with important issues, sublime goals and noble 
ideas. Therefore the people of knowledge understand that they are 
more important than others, because Allah mentions them and urges 
His slaves to reflect on them and ponder their meanings, and do their 
utmost to understand them. 

As for those who do not understand them, despite their importance, 
that indicates that they are not people of knowledge, because if they 
do not understand important issues, it is more likely that they will 
not understand other matters. Hence most of the likenesses that Allah 
gives have to do with the fundamentals of religion and other important 
matters. 
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29:44. Allah created the heavens and the earth fora true purpose. Surely 
in that there is a sign for the believers. 


That is, Allah (4?) is the only One Who created the heavens, despite 
their great height, vastness and beauty, and all that they contain of the 
sun, moon, stars and angels; and He created the earth and all that it 
contains of mountains, seas, wilderness, deserts, trees and so on. He 
created that for a true purpose; in other words. He did not create it 
in vain or with no purpose and for no benefit. Rather He created that 
so that His command and law would be established, and so that His 
blessings upon His slaves would be perfected, so that they may see 
of His wisdom, might and control that which will show them that He 
alone is deserving of their worship, love and devotion. 

(•(Surely in that there is a sign for the believers)-) that points to 
many issues of faith by which, if the believer reflects upon that, he 
will increase in faith and certainty. 
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29:45. Recite what has been revealed to you [O Muhammad] of the 
Book, and establish prayer, for verily prayer keeps [one] away 
from obscenity and wickedness. And indeed your remembering 
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Allah is of greater merit [than other acts of worship]. And Allah 
knows all that you do. 


Here Allah (-jc) instructs us to recite His revelation, which is this 
great Book. What is meant by reciting it is following it, complying 
with what it enjoins, avoiding what it prohibits, following its guidance, 
believing its stories, pondering its meanings, and reciting its phrases. 
Reciting its words is just part of what is meant. 

As this is what is meant by reciting the Book, it is known that 
establishing the entire religion is included in recitation of the Book. 
The words cjand establish prayer]* come under the heading of 
mentioning a specific part of the whole, because of the virtue and 
importance of the prayer, and the good effect of the prayer, for ^verily 
prayer keeps [one] away from obscenity and wickedness^. 
Obscenity is that which is regarded as grave and offensive of sins that 
one may desire and have the inclination to do. Wickedness refers to 
everything that is regarded as abhorrent and wrong on the basis of 
rational thinking and sound human nature. 

The reason why prayer keeps one away from obscenity and 
wickedness is that if a person establishes prayer, fulfilling its 
essential parts and conditions, and focusing with proper humility, it 
will illuminate and purify his heart, increase him in faith, strengthen 
his desire to do good, and reduce or eliminate his desire to do evil. 
So praying regularly and persisting in praying in that manner will 
inevitably keep one away from obscenity and wickedness. This is 
one of the great aims and outcomes of prayer. 

There is also another goal of prayer that is greater and more 
important than that, which is what the prayer involves of remembering 
Allah in one’s heart as well as verbally and physically. Allah (■ic) only 
created humankind to worship Him, and the best act of worship that 
people may perform is prayer, because in it all his faculties manifest 
servitude to Him, which is not the case with other acts of worship. 
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Hence Allah says: t(And indeed your remembering Allah is of greater 
merit [than other acts of worship]^. 

It may be that when Allah enjoined and praised prayer. He said that 
remembrance of Him outside of prayer is of greater merit than prayer, 
as is the view of the majority of commentators. But the first view is 
more likely to be correct, because prayer is better than remembrance 
of Allah outside of prayer, and because it as mentioned above - in 
and of itself is one of the greatest forms of remembrance of Allah. 

^And Allah knows all that you doj? of good and evil, and He will 
requite you for that in full. 




29:46. Do not dispute with the People of the Book except in the 
most courteous manner, unless it be with those of them who 
transgress [against you]. And say: We believe in that which has 
been sent down to us, and in that which was sent down to you, 
for our God and your God is One, and to Him we submit [as 
Muslims], 


Here Allah forbids disputing with the People of the Book if it 
is not based on proper knowledge of the people with whom one is 
arguing, or it is not based on some reasonable guidelines, and He 
instructs us not to dispute with them except in the most courteous 
manner, with a good attitude, kind and gentle speech, calling them to 
the truth and presenting it in the best manner, refuting falsehood and 
presenting it in a bad light, in the most straightforward manner. The 
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aim should not be mere argument and defeating one’s opponent, or 
love of prevailing in argument. Rather the aim should be to explain 
the truth and guide people. 

However, in the case of those among the People of the Book 
who transgress, if it becomes apparent from the individual’s aim and 
situation that he has no desire to find out about the truth, and he is 
only arguing for the sake of causing trouble and trying to win the 
argument, then there is no benefit in disputing with him, because 
there is no purpose to be served thereby. 

^And say: We believe in that which has been sent down to us, 
and in that which was sent down to you, for our God and your God is 
One^ that is, let your argument with the People of the Book be based 
on belief in what was sent down to you and what was sent down to 
them, and on belief in your Messenger and their Messenger, and on 
the fact that God is One. Do not frame your argument with them in 
such a way that it leads to you criticising any of the divinely-revealed 
Books or any of the Messengers, as the ignorant do when arguing, 
criticising everything that they have, whether it is right or wrong. This 
is unfair and is drifting away from the proper manners and etiquette 
of debate. What one should do is reject what one’s opponent has of 
falsehood and accept what he has of truth, and not reject the truth just 
because he said it, even if he is a disbeliever. 

Moreover, basing the debate with the People of the Book on 
these guidelines will compel them to accept the Qur’an and the 
Messenger (^|) who brought it, because if he speaks of the religious 
fundamentals on which all the Prophets and Books are agreed, which 
are established in the minds of both sides, and they both agree on them 
and believe in them as established facts, and the previous Books and 
Messengers - including the Qur’an and Muhammad ($&) - explained 
them, preached them and told the people about them, then this will 
compel them to believe in all the Books and all the Messengers. This 
is something that is unique to Islam. 
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As for the idea that we believe in what it says in one particular 
Book, but not another Book, when the other Book confirms what is 
mentioned in the previous Book, this is unfair and wrong, and it results 
in rejecting all of them, because if a person rejects the Qur’an, which 
speaks of the same fundamentals and confirms what came before it 
of the Torah, then he will be rejecting what he claims to believe in. 

Moreover, no matter what argument is given to prove the 
prophethood of any Prophet, a similar or stronger argument would 
also prove the prophethood of Muhammad (^§), and no matter what 
specious argument is offered to cast aspersions upon the prophethood 
of Muhammad (^), a similar or stronger argument would cast 
aspersions on the prophethood of others. If an argument is proven to 
be flawed in the case of anyone else, then it is more so in the case of 
our Prophet (j^). 

«(and to Him we submit [as Muslims]}} that is. We submit and yield 
to His command. Whoever believes in Him, takes Him as his god, 
believes in His Books and Messengers, submits to Allah and follows 
His Messengers, is the one who is blessed, and whoever goes astray 
from this path is the one who is doomed. 
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29:47. In like manner We have sent down the Book to you. Those to 
whom We gave the scripture believe in it, and some of these 
people [the People of the Book] also believe in it. And no one 
denies Our revelations except the disbelievers. 
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29:48. You were not able to read any book before this [Qur’an], nor 
were you able to write anything with your right hand. In that 
case the followers of falsehood would indeed have had cause 
to doubt. 


«jln like manner We have sent down the Book to youji, O 
Muhammad namely this noble Book that foretells every great 
event, calls to all good characteristics and attitudes, enjoins everything 
that is perfect, confirms the previous Books, and was foretold by the 
earlier Prophets. 

^Those to whom We gave the scripturejj and they acknowledge 
it as it should be acknowledged, and are not affected by jealousy or 
whims and desires 

^believe in it@ because they are certain that it is true, because 
of what they see of it being in harmony with what they have of 
prophecies and what they are distinguished by of knowledge of what 
is good and bad, true and false. 

f(and some of these people [the People of the Book]^ at the time 
of the Messenger of Allah 
*(also believe in itfe with faith based on insight. 
f[And no one denies Our revelations except the disbelievers^ who 
persistently deny the truth and stubbornly reject it. This states that 
only the disbelievers reject His revelation, because rejection cannot 
come from one whose aim is to follow the truth. Otherwise, anyone 
with good intentions will inevitably believe in it, because of what 
it contains of clear proofs for anyone who has sound reason or who 
pays heed. 

One of the indications that it is sound is the fact that it was brought 
by this trustworthy Prophet who was known among his people 
for his sincerity and honesty, and they were aware of all his comings 
and goings and all his circumstances. They knew that he was unlettered 
and could not read or write. The fact that he brought it against this 
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background is one of the clearest of proofs which leaves no room for 
any doubt that it is from Allah, the Almighty, the Most Praiseworthy. 
Hence He says: 

f|You were not able to read any book before this [Qur'an], nor 
were you able to write anything with your right hand]?. If that had 
been the case, ^the followers of falsehood would indeed have had 
cause to doubt]? for they would have said that he had learned it from 
the previous scriptures or had copied it from them. 

But a noble Book was revealed to you, with which you challenged 
the eloquent and bitter enemies to produce something like it, or even 
a soorah like it, yet they failed utterly and in fact never even thought 
of meeting the challenge, because they knew how eloquent it was, 
and that the words of any human could never match it or be in the 
same style. Therefore Allah says: 



29:49. Rather it [the Qur’an] is clear verses preserved in the hearts of 
those who have been given knowledge. And no one denies Our 
revelations except the wrongdoers. 


f(Rather it [the Qur’an] is clear]?, not ambiguous sfverses preserved 
in the hearts of those who have been given knowledge]? - they are 
the leaders of people, and the foremost in rational thinking, people 
of sound reasoning and the perfect ones among them. 

Because it is clear verses preserved in the hearts of people such as 
these, it is proof against others, and the rejection of others does not 
matter and cannot be anything but wrongdoing. Hence Allah says: 
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*(And no one denies Our revelations except the wrongdoers)?, because 
no one denies it except one who is ignorant and speaks without 
knowledge, and does not follow in the footsteps of the people of 
knowledge or those who are well-versed in it and know its real nature, 
or he is acting in an ignorant manner, stubbornly rejecting it and going 
against it even though he knows it is true. 
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29:50. They say: Why have no signs been sent down to him from his 
Lord? Say [O Muhammad]: Signs are in the power of Allah 
alone. 1 am but a clear wamer. 


29:51. Is it not enough for them that We have sent down to you the 
Book [Qur’an] which is recited to them? Verily in that is mercy 
and a reminder for people who believe. 

29:52. Say: Allah is sufficient between me and you as a witness. He 
knows all that is in the heavens and on earth. Those who believe 
in falsehood and disbelieve in Allah, it is they who are the losers. 


These wrongdoers, who disbelieved in the Messenger («£jj|) and 
what he brought, objected and demanded that specific signs be sent 
down to him. This is like when they said: 

«•(... We will never believe in you until you cause a spring to gush forth 
from the earth for us.’p (al-Isra 17: 90) 


sunniconnect.com 




278 | Tafseer as-Sa'di 


Juz'21 


The choice of specific signs is not up to them or the Messenger 
(t^); such a demand is trying to interfere with that which is for Allah 
alone to decide. As that is the case, no one has any say in the matter. 
Hence Allah says: 

(•(Say [O Muhammad]: Signs are in the power of Allah alone]? - and 
He sends them down or withholds them according to His will 
(•(I am but a clear warner]? and I have no status greater than that. 

If the aim is to differentiate between truth and falsehood, then 
once this aim has been achieved - by any method - demanding 
specific signs, after it has been achieved by other means, constitutes 
wrongdoing, transgression and arrogance towards Allah and towards 
the truth. 

Even if it so happened that these signs were to be sent down, and 
they had the intention in their hearts that they would not believe in the 
truth except on the basis of those signs, that would not be true faith. 
Rather it would be something that coincided with their whims and 
desires, and therefore they believed. They would not have believed 
because it was the truth; rather it would have been because of those 
signs. So what benefit could be achieved by sending these signs, 
assuming that they could have been sent? 

Because the aim was to highlight the truth, Allah (■$£> tells us of 
the way that leads to it: 

((Is it not enough for them]?, in order to know that you speak the truth 
and that what you bring is true 

((that We have sent down to you the Book [Qur’an] which is recited 
to them?p These are concise words in which there are many signs 
and proofs. As we mentioned above, for the Prophet (#|) to bring 
this Book on its own, when he was unlettered, was one of the greatest 
signs of his sincerity and truthfulness. 

Then their failure to produce something to match it, and the 
challenge to them in the Qur’an, is another sign. Moreover, the Qur’an 
appeared and was presented openly to them and was recited to them. 
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and they were told that it came from Allah; the Messenger 
presented it to them openly, at a time when he had few supporters and 
his opponents and enemies were many, yet he did not conceal it. That 
did not weaken his resolve; rather he presented it openly before all 
people and called all people to it, city-dwellers and desert-dwellers 
alike, saying: This is the word of my Lord. 

Is anyone able to present something to match it, or utter words 
more beautiful than it? Then Allah tells us about the stories of earlier 
nations and stories of the past, and foretells matters of the future, 
and everything He said is exactly what happens. Moreover, it takes 
precedence over previous Books, confirming what is correct and 
rejecting distortions and alterations that have been introduced. It 
guides people to the straight path in what it commands and forbids, so 
it never enjoins anything of which reason might say: Would that it did 
not enjoin that, and it does not forbid anything of which reason might 
say: Would that it did not forbid that. Rather it is in accordance with 
what is just and proper, and is in accordance with the wisdom of those 
who have deep insight and understanding. Moreover its guidance and 
rulings are proven to be the best for every situation and every time, 
to the extent that people’s affairs cannot be in a good state except on 
the basis of it. 

All of that offers sufficient evidence for anyone who really wants 
to believe in what is true and strives to seek truth. May he never be 
content, the one who is not content with the Qur’an, and may he never 
be healed, the one who is not healed by the Qur’an. Whoever is guided 
by it and is content with it, it is good for him. Hence Allah says: 

Verily in that is mercy and a reminder for people who believe^, 
because of what they find in it of abundant knowledge, much good, 
purification of hearts and souls, correction of belief, that which may 
perfect good manners and attitudes, and ways of understanding 
inspired by the divine. 
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f|Say: Allah is sufficient between me and you as a witness)? - so 1 
call upon Him to bear witness, and if I am lying, may He send upon 
me a punishment that will become a lesson for you. But if it is the 
case that He is supporting me, helping me and making things easy for 
me, then let this great divine testimony suffice you. But if you think 
in your hearts that His testimony even though you did not see or 
hear Him - is not sufficient, then you should realise that ^He knows 
all that is in the heavens and on earth)?, and part of what He knows is 
my situation and yours, and what I am telling you. Ifl am attributing 
lies to Him - despite the fact that He knows that and is able to punish 
me - that would be undermining His knowledge, power and wisdom. 
This is like the verse in which Allah (4s) says: 

«[If he [Muhammad] had falsely attributed something to Us, We would 
surely have seized him by the right hand, then We would surely have 
severed his aorta.)» (al-Haqqah 69. 44-46) 

«(Those who believe in falsehood and disbelieve in Allah, it is 
they who are the losers)? as they have lost out on belief in Allah, 
His angels. His Books, His Messengers and the Last Day, and they 
will miss out on eternal bliss, and what they believe in - instead of 
truth that is sound and correct - is everything false and abhorrent, 
and instead of bliss they will suffer every painful punishment. 
Thus they will lose themselves and their families on the Day of 
Resurrection. 
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29:53. They ask you to hasten on the punishment. Had there not been 
an appointed time for it, the punishment would already have 
come upon them. It will surely come upon them suddenly, when 
they least expect it. 

29:54. They ask you to hasten on the punishment, but verily hell will 
encompass the disbelievers, 

29:55. on the day when the punishment will overwhelm them from 
above them and from beneath their feet, and it will be said: 
Taste [the punishment] for what you used to do! 


Here Allah (4s) tells us about the ignorance of those who disbelieve 
in the Messenger (^) and the message he brought. They said, seeking 
to hasten the punishment and emphasising their disbelief: 

^...When will this promise come to pass, if you speak the truth?]* 
(Yoonus 10: 48) 

^Had there not been an appointed time for it]* that is, a time 
decreed for the punishment, that had not yet come 
([the punishment would already have come upon them]* because of 
their attitude and attempts to outwit Us, and their rejection of the 
truth. If We were to bring them to account for their ignorance, then 
what they said would have hastened the punishment. But - despite 
that - they should not think that it is slow in coming, for it will surely 
come to them ^suddenly, when they least expect it]*. 

And it came to pass as Allah (4s) foretold. When they came to 
Badr, insolently boasting and thinking that they were able to achieve 
their goal, Allah humiliated them, killing their senior figures and most 
of their evil ones. He did not leave any household among them but 
that calamity struck them. Thus the punishment came upon them from 
where they did not expect, and it befell them when they did not realise. 

Moreover, even if no worldly punishment befell them, there lies 
ahead of them punishment in the hereafter, from which none of them 
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will be saved, whether punishment was hastened for them in this 
world or not. 

(•(but verily hell will encompass the disbelievers)* and there is no 
way they can escape it or avert it. It will encompass them on all sides, 
just as their sins, evil deeds and disbelief encompass them. That will 
be the most severe punishment. 

(•(on the day when the punishment will overwhelm them from 
above them and from beneath their feet, and it will be said: Taste 
[the punishment] for what you used to do!)* The punishment is the 
consequence of your deeds, and the punishment will envelop you as 
disbelief and sins enveloped you. 
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29:56. O My slaves who believe, verily My earth is spacious, so 
worship Me alone. 


29:57. Every soul will taste death, then to Us you will be brought back. 

29:58. As for those who believe and do righteous deeds. We will surely 
lodge them in lofty dwellings in paradise, through which rivers 
flow, to abide therein forever. How excellent a reward for those 
who work [and strive]! 


29:59. [They are those] who patiently persevere and put their trust in 
their Lord. 


t(0 My slaves who believe)* in Me and My Messenger («^|) 
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^verily My earth is spacious, so worship Me alone)). If you are unable 
to worship your Lord in one land, then leave it and travel to another 
land where worship is for Allah alone, for places where one may 
worship Allah are vast and spacious. The Lord is One, and death will 
inevitably befall you, then you will be brought back to your Lord and 
He will requite those who worshipped Him properly and combined 
faith with righteous deeds, by causing them to dwell in lofty abodes 
that contain all that their hearts could desire and all that could delight 
the eyes, and you will abide therein forever. 

*[How excellent)-) those dwellings will be, in gardens of bliss, 
*[reward for those who work [and strive])) for the sake of Allah. 

^[They are those] who patiently persevere^ in their striving. 
Patience in worshipping Allah requires doing one’s utmost, putting 
all one’s energy into that and intensely fighting the Shaytan who calls 
them not to put the required effort into that. 

Their trust in Him requires them to rely on Allah and think 
positively of Him, trusting Him to fulfil what they have resolved to 
do of good deeds. Allah mentions trust in Him, even though it is part 
of patience, because it is needed in every deed and in the resolve to 
refrain from all that one is enjoined to refrain from, and patience is 
not complete without it. 





29:60. How many are the creatures that do not carry [or store] their 
own provision. It is Allah Who provides for them and for you, 
and He is All-Hearing, All-Knowing. 
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That is, the Creator has guaranteed the provision ot'all creatures, 
both the strong and the incapable. How many are (-(the creatures}* on 
earth that are physically weak and lacking in intelligence 
{(that do not carry [or store] their own provision}*; they do not carry 
anything and do not keep any provision with them, yet Allah keeps 
sending them provision at appropriate times. 

{(It is Allah Who provides for them and for you}* therefore all of you 
are dependent upon Allah, Who is in charge of your provision, as He 
created you and is in control of you. 

{(and He is All-Hearing, All-Knowing}* so nothing is hidden from 
Him and no creature dies for lack of provision because it is hidden 
from Him. This is like the verse in which Allah (5c) says: 
c(There is no creature that lives on the earth but its sustenance is 
guaranteed by Allah. He knows its dwelling place and its resting 
place; all is [inscribed] in a clear record.}* (Hood II. 6) 
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29:61. If you ask them who created the heavens and the earth, and 
made the sun and moon to be of service, they will surely say: 
Allah. Then how could they have gone so far astray? 

29:62. Allah grants abundant provision to whomever He wills among 
His slaves, or gives it in scant measure. Verily Allah has 
knowledge of all things. 
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29:63. And if you ask them who sends down water from the sky and 
gives life thereby to the earth after its death, they will surely 
say: Allah. Say: Praise be to Allah. But most of them do not 
understand. 


These verses establish proof against the polytheists who associate 
others with Allah in worship, so as to make them adhere to the 
implications of what they already affirm of the unity of divine 
Lordship. If you ask them who created the heavens and the earth, 
and who sends down rain from the sky with which the earth is revived 
after its death, and in Whose Hand is the control of all things, *|they 
will surely say: Allahb alone, and they will acknowledge that the 
idols and those whom they worship besides Allah are incapable of 
doing any of those things. 

So their lies and fabrications are very strange indeed, as is the fact 
that they turn to those who they admitted are helpless and are not fit to 
control anything. You may conclude that they have no reason and that 
they are foolish and weak minded. Can you find anyone more lacking 
in reason and insight than one who comes to a rock or a grave and 
the like, knowing that it has no power to bring benefit, cause harm, 
create anything or grant provision, then he shows the utmost devotion 
to it, directing his worship to it and associating it with the Lord, the 
Creator and Provider, Who alone grants benefit or causes harm? 

Say: praise be to Allah Who has made guidance distinct from 
misguidance, and has explained the falseness of the path of the 
polytheists, so that those who are guided may beware of it. 

Say: praise be to Allah Who has created the upper and lower 
realms, and He controls them, grants provision to them and bestows 
abundance upon whomever He will and gives in scant measure to 
whomever He will, in accordance with His wisdom and knowledge 
of what is appropriate for His slaves. 
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29:64. The life of this world is nothing but a distraction and play. Verily 
the life of the hereafter is the only true life, if only they knew. 
29:65. When they board a ship, they call upon Allah, with sincere 
devotion to Him alone, but when He has delivered them safely 
to the shore, they ascribe partners to Him, 

29:66. showing their ingratitude for what We have given them. Let 
them take their pleasure now, but they will soon know the 
consequences. 


29:67. Do they not see that We have made [Makkah] a secure sanctuary, 
while people are being snatched away 37 from all around them? 
Will they then believe in falsehood and show ingratitude for the 
blessings of Allah? 

29:68. Who does greater wrong than he who fabricates lies against 
Allah, or denies the truth when it comes to him? Is there not in 
hell an abode for the disbelievers? 


29:69. As for those who strive hard in Our cause. We will surely guide 
them to Our paths, for verily Allah is with the doers of good. 


37 This refers to being killed or captured in the constant raids that Arab tribes 
made on one another during the pre-islamic period; Makkah, however, 
remained untouched by such violence. 
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Here Allah (■$£> speaks of this world and the hereafter in a manner 
which implies that one should lose interest in this world and long for 
the hereafter. 

«(The life of this world isp in reality, {^nothing but a distraction 
and play which distracts people’s hearts and minds, because of what 
Allah has created in it of adornment, pleasures and desires that attract 
those whose hearts have turned away from the truth and that look 
attractive to the eyes of the negligent and give joy to souls whose 
main pursuit is falsehood. But it quickly passes and comes to an end, 
and the one who is in love with it will get nothing but sorrow, loss 
and regret. 

The hereafter, on the other hand, is the abode of tjlife)?, that is, the 
perfect life, one of the characteristics of which is that people there 
will be physically strong, because their bodies and strength will be 
created for life, and everything will be available there that makes life 
perfect and brings pleasure and joy and fulfilment of physical desires, 
by way of food, drink, spouses and so on, such as no eye has seen, 
no ear has heard, nor has it entered the mind of man. 

f(if only they knew)?, they would not give precedence to this world 
over the hereafter, and if only they understood, they would not have 
lost interest in the abode of the only true life or been distracted by this 
abode of distraction and play. This indicates that those who have such 
knowledge must inevitably give precedence to the hereafter over this 
world, because of what they know about the nature of the two realms. 

Then Allah (-Jig) proves the polytheists to be wrong on the basis 
that they show sincerity to Allah Bg) alone at times of distress when 
travelling by sea, when they are tossed about by the waves and fear 
death. At that time they forsake the rivals and call sincerely upon 
Allah alone, with no partner or associate. But when the hardship is 
over and the One on Whom they called sincerely has delivered them 
safely to the shore, they associate with Him those who could not save 
them or grant them relief at the time of difficulty. Why do they not 
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show sincerity to Allah at times of both ease and hardship, so that 
they might truly be believers in Him, deserving of His reward and 
warding off His punishment? 

But this ascription of partners to Allah, after We bestowed blessings 
upon them by saving them from the sea, reflects the consequences of 
their ingratitude for what We gave them, for they responded to that 
blessing with a bad attitude. So let them carry on enjoying this world 
in the manner of cattle, for they only care about food and fulfilment 
of their physical desires. 

tjbut they will soon know the consequences^ when they depart 
this world for the hereafter, where they will feel deep regret and suffer 
the painful punishment. 

Then Allah reminds them of His secure sanctuary, telling them 
that they are its people, enjoying its security and abundant provision, 
whilst the people all around them are being snatched away, filled with 
fear. Will they not worship the One Who has provided them with food 
lest they go hungry and saved them from fear? 

^Will they then believe in falsehood^ which is what they follow 
of ascribing partners to Allah, and false words and deeds 
ffand show ingratitude for the blessings of Allah j). What is the matter 
with them? Have they lost their minds? For they prefer misguidance 
to guidance, falsehood to truth, doom to bliss, and they are the most 
misguided of people. 

€(Who does greater wrong than he who fabricates lies against 
Allah j^, thus attributing what he follows of misguidance and falsehood 
to Him, 

ffor denies the truth when it comes to him^ at the hands of Allah’s 
Messenger, Muhammad (*||). 

But ahead of this stubborn wrongdoer, there lies hell: tjls there 
not in hell an abode for the disbelievers?^ where the score will be 
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settled with them and they will be disgraced; it will be their eternal 
abode, from which they will never depart. 

«|As for those who strive hard in Our caused - this refers to those 
who migrated in Allah’s cause, strove in jihad against their enemies 
and did their utmost to follow the path that would earn His pleasure 
ffWe will surely guide them to Our pathsjj that is, that paths that lead 
to Us, because they are doers of good. 

«ffor verily Allah is with the doers of good)-); He gives them help, 
support and guidance. This indicates that the most likely of people 
to be in accordance with what is right are the people of jihad, and 
that whoever does well in doing what he is commanded to do, Allah 
will help him and make means of guidance available to him; whoever 
strives hard to seek Islamic knowledge, will attain guidance and 
divine help to achieve his goals to an extent that goes beyond his 
efforts. Learning will be made easy for him, because seeking Islamic 
knowledge comes under the heading of jihad in the cause of Allah; in 
fact it is one of the two types of jihad, that is not undertaken by any but 
the elite of humankind, namely verbal jihad against the disbelievers 
and hypocrites, and jihad in the sense of teaching people about religion 
and refuting the arguments of those who drift away from the truth, 
even if they are Muslims. 

This is the end of the commentary on Soorat al-‘ Ankaboot. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g), his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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30:1. Alif. Lam. Meem. 38 


30:2. The Romans [Byzantines] have been defeated, 

30:3. in a nearby land. But they, after their defeat, will be victorious 


38 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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30:4. within a few years. The power of decree belongs to Allah both 
before and after [that victory]. On that day, the believers will 
rejoice 

30:5. at the victory granted by Allah. He grants victory to whomever 
He wills, and He is the Almighty, Most Merciful. 

30:6. [This is] the promise of Allah. Allah does not break His promise, 
but most people do not realise. 

30:7. They only know the superficial realities of the life of this world, 
but they are oblivious to the hereafter. 


At that time, the Persians and the Romans (Byzantines) were among 
the strongest nations on earth, and there were wars and conflicts 
between them, such as occur between states with equal powers. The 
Persians were polytheists who worshipped fire, whereas the Romans 
were People of the Book who claimed to follow the Torah and Gospel, 
and they were closer to the Muslims than the Persians. So the believers 
liked for the Romans to prevail and defeat the Persians, whilst the 
polytheists - who had in common with the Persians polytheistic beliefs 
- liked for the Persians to defeat the Romans. 

The Persians prevailed over the Romans and defeated them, but 
did not take over their lands except the areas closest to their borders. 
And the polytheists of Makkah rejoiced at that, whilst the Muslims 
were saddened by it. But Allah told them and promised them that the 
Romans would defeat the Persians, 

«jwithin a few years]) that is, eight or nine years, or thereabouts, 
but no more than ten and no less than three. The Persian defeat of 
the Romans, then the Roman defeat of the Persians, all happened in 
accordance with the will and decree of Allah. Hence He said: 

(•(The power of decree belongs to Allah both before and after [that 
victory]]-). Victory does not occur just because of worldly means; 
rather it must also be according to the divine will and decree. 
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(•(On that day)) that is, on the day when the Romans prevail over the 
Persians and defeat them, 

t(On that day, the believers will rejoice at the victory granted by Allah. 
He grants victory to whomever He wills)-) that is, they will rejoice 
at the Romans' victory over the Persians, for even though they are 
all disbelievers, some evils are less than others, and on that day the 
polytheists will grieve. 

(•(and He is the Almighty)-) Who is possessed of might that subdues 
all creation; He grants power to whomever He wills and takes away 
power from whomever He wills; He honours whomever He wills and 
He humiliates whomever He wills 

(•(Most Merciful)-) towards His believing slaves, for He has made 
available to them means by which they may attain bliss and victories 
such as never cross their minds. 

(•([This is] the promise of Allah. Allah does not break His promise)) 
-so be certain of that and be sure of it, and know that it will inevitably 
come to pass. 

When these verses which contained this promise were revealed, 
the Muslims believed in them and the polytheists disbelieved in them, 
to such an extent that some Muslims and some polytheists placed bets 
on the exact number of years involved. When the time decreed by 
Allah came, the Romans defeated the Persians and drove them out 
of their lands that they had taken over, and the promise of Allah was 
fulfilled. 

This is one of the matters of the unseen which Allah foretold before 
it happened, and it came to pass at the time stated by Allah, and was 
witnessed by both Muslims and polytheists. 

(•(but most people do not realise)) that what Allah promises is true. 
Hence there are some who disbelieve in the promise of Allah and reject 
His signs, and these are the ones who do not realise - that is, they 
do not see things in depth or understand the consequences thereof. 
Rather (-(They only know the superficial realities of the life of this 
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world)?. So they look at the causes and are certain that some evils 
happen because the causes thereof are present, and they are certain 
that some things are not going to happen if they do not see the causes 
thereof happening. They focus only on the causes, without thinking of 
the One Who makes these causes available and is in control of them. 

(•(but they are oblivious to the hereafter)), for their hearts and 
their whims and desires are focused on this world and its worthless 
splendours, so they strive for that and focus all their efforts on it. And 
they neglect the hereafter, so they do not long for paradise or fear 
hell, and they do not fear standing before Allah, and the meeting with 
Him does not cause them any concern. This is a sign of doom and of 
being oblivious to the hereafter. 

It is strange indeed that many of this type of people have a 
stunningly high level of smartness and intelligence with regard to 
superficial worldly matters. They have achieved amazing things in the 
fields of energy, electricity and means of transportation on land and sea 
and in the air. In that regard they have surpassed others, to the extent 
that they are filled with self-admiration for their own intelligence, 
and they regard others as incapable of achieving that which Allah has 
enabled them to achieve; therefore they look upon them with scorn and 
contempt. Yet despite that, they are the most unintelligent of people 
with regard to spiritual well-being, and they are more negligent than 
others with regard to the hereafter, and have the least knowledge of 
the ultimate consequences of matters. People with deep insight see 
them and realise how they are wandering blindly in their ignorance, 
misguidance and falsehood, for they have forgotten Allah, so He 
caused them to forget themselves. These are the evildoers. 

Moreover, people of insight look at what Allah has granted to these 
disbelievers and has given them the ability to develop subtle ideas that 
have to do with this world and its superficialities, but they are deprived 
of sublime reasoning. Thus they (the people of insight) realise that all 
matters are in the Hand of Allah and it is He Who decrees concerning 
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His slaves; it is He Who grants help and guidance, or causes some 
to fail. So they fear their Lord and ask Him to perfect for them what 
He has granted them of the light of reason and faith, so that they may 
reach Him and draw close to Him. As for these achievements (of the 
disbelievers), if their achievements had been coupled with faith and 
based on faith, that would have led to sublime refinement and a good 
life, but because much of it was based on atheism, it only resulted 
in a decline in ethics and morality, and development of the means of 
total destruction and annihilation of the planet. 





30:8. Have they not reflected within themselves: Allah has not created 
the heavens and the earth, and all that is between them, except 
for a true purpose and for an appointed term? But indeed many 
people deny the meeting with their Lord. 


30:9. Have they not travelled in the land and seen what was the fate 
of those who came before them? They were more powerful 
than them; they dug the earth 19 and built upon it more than 
these [people of Makkah] have built. Their Messengers came 
to them with clear signs. It was not Allah Who wronged them, 
but it was they who wronged themselves. 


39 This may refer to agriculture or to digging wells and mining, and so on. 
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30:10. And utterly evil will be the fate of those who did evil, for they 
rejected the signs of Allah and used to ridicule them. 


That is, have these people who reject the Messengers of Allah and 
denied the meeting with Him s(not reflected within themselves^, for 
in their own selves there are signs by which they may know that the 
One Who created them from nothing will recreate them after that, and 
that it is not appropriate that the One Who caused them to develop in 
stages - from a sperm drop, to a clinging clot, to a chewed lump of 
flesh, to a human being into whom the soul was breathed, to a child, 
to a young man, to an old man, to a senile man - should leave them 
aimless and neglected, not given any commands or prohibitions, and 
not rewarded or punished. 

^Allah has not created the heavens and the earth, and all that is 
between them, except for a true purpose)? which is to test you and 
show who among you is best in deed 

^and for an appointed term)? that is, a period that will last until a 
certain point at which this world will come to an end, then will come 
the resurrection, when the earth will be changed to another earth and 
so will the heavens (cf. 14: 48). 

sfBut indeed many people deny the meeting with their Lord)?, 
therefore they have not prepared to meet Him and they did not 
believe His Messengers who told them of that. There is no evidence 
for this disbelief; rather the definitive evidence indicates that the 
resurrection and requital of deeds will take place. Hence Allah tells 
them to travel through the land and see the fate of those who rejected 
their Messengers and disobeyed their commands, among nations who 
were more powerful than them and who left more traces on the earth, 
such as huge fortresses and great works, and who planted trees, grew 
crops and dug channels for irrigation. Their strength and works did 
not avail them at all when they rejected their Messengers who came 
to them with clear signs that pointed to the truth and the soundness of 
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the message they brought. When they look at what those nations left 
behind, they will not find anything but nations that vanished, people 
who were destroyed, dwellings that were left desolate and bad things 
that were said about them throughout the generations. This is the first 
stage of punishment, a foretaste of the punishment in the hereafter, 
and the beginning thereof. 

Allah did not wrong any of these doomed nations by destroying 
them; rather they wronged themselves and brought about their own 
destruction. 

(•{And utterly evil will be the fate)* that is, the terrible situation ({of 
those who did evil, for they rejected the signs of Allah and used to 
ridicule them)). This is the punishment for their bad deeds and sins. 

Moreover, their ridicule and rejection are the cause of the greatest 
punishment and ultimate vengeance. 
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30:11. Allah originates creation then repeats it, then to Him you will 
be brought back. 

30:12. On the day when the Hour begins, the evildoers will be speechless 
with despair. 


30:13. They will have no intercessors among their [so-called] partners 
[whom they associated with Allah], and they will deny those 
partners. 
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30:14. On the day when the Hour begins, on that day they will be 
divided. 

30:15. As for those who believed and did righteous deeds, they will 
be honoured and made happy in a garden. 

30:16. And as for those who disbelieved, and rejected Our signs and 
denied the meeting in the hereafter, they will be delivered up 
for punishment. 


Here Allah (•$%) tells us that He alone originates the creation of 
all creatures, then He will repeat it, then to Him they will be returned 
after their recreation, so that He may requite them for their deeds. 
Hence He mentions the requital of the evildoers, then the requital of 
those who did good: 

^On the day when the Hour begins)-) that is, when the people are 
resurrected to stand before the Lord of the worlds, and they see the 
Day of Resurrection with their own eyes. On that day, «fthe evildoers 
will be speechless with despair)) that is, they will despair of all good, 
because they did not send ahead for that day anything but evil deeds, 
namely their sins of disbelief, ascription of partners to Allah and acts 
of disobedience. 

Because they sent ahead that which incurs punishment, and they 
did not mix with it anything of that which brings reward, they will 
be filled with despair, speechless and helpless, and the (false gods) 
of their own invention - namely the so-called partners which they 
claimed would intercede for them - will be lost from them. 

Hence Allah says: ffThey will have no intercessors among their 
[so-called] partners)) whom they worshipped alongside Allah, (-[and 
they will deny those partners)) that is, these polytheists will disavow 
those whom they associated with Allah, and those whom they worship 
will disavow them and will say: 

t-(...We disavow them before You; it was not us they worshipped.)) 
(al-Qasas 28: 63) 
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They will trade curses and shun one another, and on that day the 
people of good and the people of evil will be divided and be separate, 
just as their deeds were separate in this world. 

tf As for those who believed and did righteous deeds;-) that is, they 
believed in their hearts and confirmed that belief by doing righteous 
deeds 

({they will be honoured and made happy in a garden)) in which there 
are all kinds of plants and desirable things. They will be happy, 
enjoying delicious food and drink, beautiful companions, servants, 
melodious voices, delightful sounds, wonderful views, gentle breezes, 
joy, delight and pleasure, such as cannot be described. 

c-(And as for those who disbelieved)) and denied Allah’s blessings, 
responding to them with ingratitude 

((and rejected Our signs)) which were brought to them by Our 
Messengers 

tjand denied the meeting in the hereafter, they will be delivered up 
for punishment)? and hell will encompass them on all sides; their 
faces will be scalded with hot water which will pierce their bowels. 
What a great difference there will be between the two groups, so 
how can those who will enjoy bliss and those who will be punished 
be equal? 
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30:17. So glorify Allah in the evening and the morning - 
30:18. To Him be all praise in the heavens and on earth - [and glorify 
Him] in the afternoon and when the sun begins to decline. 
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30:19. He brings forth the living from the dead, and brings forth the 
dead from the living. He gives life to the earth after its death, 
and in like manner you will be brought forth [from your graves]. 


Here Allah tells us that He is above all bad qualities and 
shortcomings, and He is above any of His creation being like unto 
Him. He commands His slaves to glorify Him in the evening and in 
the morning, in the afternoon and in the middle of the day. 

These five times are the times of the five daily prayers. Allah 
commands His slaves to glorify and praise Him at these times, which 
includes that which is obligatory, such as the five daily prayers that are 
required at these times, and that which is recommended or encouraged, 
such as the adhkar that are to be recited morning and afternoon, and 
following the obligatory prayers, as well as supererogatory prayers 
that accompany the obligatory prayers. That is because these times that 
Allah has chosen for the obligatory prayers are better than other times. 

Therefore glorifying and praising Allah, and worshipping Him, at 
those times is better than at other times. In fact worship, even if it does 
not include the phrase “Subhan Allah (glory be to Allah)”, is in fact - 
if it is done with sincerity - a kind of glorifying Allah in one’s actions, 
and declaring Him to be above having any partner and denying that 
any creature is deserving of what He deserves of sincere devotion. 

t-(He brings forth the living from the dead)* as He brings forth the 
plant from the dead earth, the com from the seed, the tree from the 
seed, the chick from the egg, the believer from the disbeliever, and 
so on. 

«{and brings forth the dead from the livingp as in the opposite of the 
cases mentioned above. 

«{He gives life to the earth after its deathp. So He sends down rain 
at the time when the earth is dead and lifeless, then when He sends 
down rain upon it, it stirs and swells, and brings forth beautiful plants 
of every kind (cf. 22: 5). 
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(•(and in like manner you will be brought forth [from your graves]!-). 
This offers definitive evidence and clear proof that the One Who gives 
life to the earth after its death will give life to the dead. 

There is no difference, from a rational point of view, between the 
two matters, and there is no reason to regard one as unlikely when 
we can see the other. 
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30:20. Among His signs is this: He created you from dust, then - 
behold! - you became human beings ranging far and wide. 


30:21. Among His signs is this: He created for you from among 
yourselves spouses, so that you might find comfort in them, 
and He has instilled love and compassion between you. Verily 
in that there are signs for people who reflect. 


This is the beginning of a list of Allah’s signs that point to His 
oneness. His perfect greatness. His will that is always done. His 
mighty power, the beauty of His creation, and the vastness of His 
mercy and kindness. 

((Among His signs is this: He created you from dusti) this refers 
to the creation of the origin of humankind, namely Adam (^l). 
(•(then - behold! - you became human beings ranging far and widei) 
that is, the One Who created you from a single origin and one substance 
scattered you far and wide throughout the earth. In that there are signs 
that the One Who created you from this origin and scattered you 
throughout the earth is the Lord Who is deserving of worship, the 
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Sovereign Who is deserving of praise, the Most Merciful and Most 
Loving, Who will bring you back by resurrecting you after death. 

(•(Among His signs)) that point to His mercy and care for His slaves, 
and His great wisdom and all-encompassing knowledge 
(•(is this: He created for you from among yourselves spouses)-) who 
feel in harmony with you and you feel in harmony with them, and 
you are compatible with one another. 

((so that you might find comfort in them, and He has instilled love 
and compassion between you)) because of what results from marriage 
of love and compassion. 

Thus a man will find physical pleasure in his wife, and the benefit 
of having and raising children, and he will find comfort in his spouse. 
Usually you will not find between any two people what you find 
between spouses of love and mercy. 

((Verily in that there are signs for people who reflect)) and use their 
minds to reflect upon the signs of Allah, and in one thing they find 
an indication of another. 






£ 




30:22. Among His signs is the creation of the heavens and the earth, 
and the diversity of your languages and colours. Verily in that 
there are signs for those who have knowledge. 


Those who have knowledge are people who understand and learn 
lessons, and who reflect upon the signs. There are many such signs, 
one of which is the creation of the heavens and the earth and all that 
is in them. That is indicative of the greatness of Allah's authority and 
the perfect nature of His might, for He brought into being these mighty 
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creations. It is also indicative of His perfect wisdom, because of what 
they contain of precision; and of the vastness of His knowledge, 
because the Creator must inevitably know what He has created. 
(•(How could He Who created not know His own creation?...}* (al- 

Mulk 67: 14) 

It also points to the vastness of His mercy and grace, because of 
what His creation contains of great benefits, and it indicates that He is 
the One Who chooses whatever He wills, because of what it contains 
of variations and distinguishing features. And it highlights the fact 
that He alone deserves to be worshipped and His oneness affirmed, 
for He alone creates, so He alone must be worshipped. 

Allah draws our attention to all of this rational evidence and 
instructs us to reflect upon it and learn lessons from it. 

c-(and|j likewise there is a sign in (-{the diversity of your languages 
and colours}*, of which there is such a great variety, despite having 
a single origin, and despite the fact that the sounds made by human 
voices come from the same place. Even though that is the case, you 
will not find two voices that are similar in all ways, or two colours 
that are similar in all ways. Rather you will find differences between 
them so that you can tell them apart. This is indicative of the perfect 
nature of His might and shows us that His will is always done. 

One aspect of His care and mercy towards His slaves is that He 
has decreed these differences lest things resemble one another too 
closely, which would lead to confusion and would be detrimental to 
people’s interests. 
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30:23. Among His signs is your sleep at night and in the daytime, and 
your seeking of His bounty. Verily in that there are signs for 
people who listen [attentively]. 


That is, they listen attentively by way of reflecting upon the 
meanings and reflecting upon the signs. 

This is indicative of Allah’s mercy, as He says elsewhere: 

*(By His mercy He has made for you night and day, so that you may 
rest therein and seek His bounty, and so that you may give thanks.)-) 
(al-Qasas 28: 73) 

It is also indicative of His perfect wisdom, for His wisdom 
dictates that people should rest sometimes and go about their business 
sometimes, taking care of their religious and worldly interests. That 
can only be achieved with the alternation of night and day for them, 
and the only One Who does that is the only One Who is deserving 
of worship. 
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30:24. Among His signs. He shows you the lightning, giving rise to both 
fear and hope, and He sends down water from the sky whereby 
He gives life to the earth after its death. Verily in that there are 
signs for people of understanding. 


That is, one of His signs is that He sends down to you the rain 
by means of which the land and the people are revived. Before the 
rain comes. He shows them its precursors, namely the thunder and 
lightning which give rise to both fear and hope. 
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*{ Verily in that there are signs}? of the all-encompassing nature of His 
kindness, the vastness of His knowledge, the perfect nature of His 
precision, and the greatness of His wisdom. It indicates that He will 
give life to the dead, just as He gives life to the earth after its death, 
fjfor people of understanding}) that is, those who have minds with 
which to understand what they hear, see and remember, and are able 
to understand what the signs point to. 
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30:25. Among His signs is this: the heaven and the earth are maintained 
by His command, then when with one call He summons you to 
come forth from the earth, you will immediately come forth. 


30:26. To Him belong all those who are in the heavens and on earth; 
all are subservient unto Him. 


30:27. It is He Who originates creation then repeats it, and that is [even] 
easier for Him. To Him belong the most sublime attributes [as 
confirmed by all those who are] in the heavens and on earth, 
and He is the Almighty, the Most Wise. 


That is, one of the greatest of His signs is the fact that the 
heavens and earth are maintained and remain stable and steady by 
His command. Therefore they do not shake, and the sky does not fall 
upon the earth. His great might, by means of which He sustains the 
heavens and the earth lest they decline, is also the means by which, 
when He summons them to come forth from the earth, they will 
immediately emerge. 
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^Indeed, the creation of the heavens and the earth is a greater matter 
than the creation [or recreation] of humankind...]* (Ghafir 40: 57) 

«(To Him belong all those who are in the heavens and on earthy 
all are His creation and slaves, and He controls them without anyone 
else to dispute with Him, help Him or oppose Him. They are all 
subservient to His majesty, submitting to His perfection. 

€|It is He Who originates creation then repeats it]* that is, repeating 
creation after they die will be «j[even] easier for Him]* than their 
original creation. This is as far as human minds are concerned. So 
just as you affirm that He is able to originate creation, it is more 
appropriate that you should affirm that He is able to repeat it, which 
is easier. 

Having mentioned these great signs from which those who are 
willing may learn lessons, the believers may be exhorted and those 
who are guided may increase in insight, Allah now mentions an 
important issue: 

«[To Him belong the most sublime attributes [as confirmed by all those 
who are] in the heavens and on earth]*. This refers to all attributes of 
perfection, for His is the most perfect degree of every attribute, and 
with regard to His slaves, the most perfect love and the most perfect 
subservience to Him is in the hearts of His sincere slaves, and the 
highest level of veneration is when they remember and worship Him. 

Hence when the scholars speak of the divine attributes, they use 
the analogy of what is most appropriate. So they say: whatever perfect 
attribute may be found in created beings, the Creator of that attribute 
is more deserving of possessing it in a manner that no one shares with 
Him; whatever shortcomings may be found in created beings, it is 
more appropriate to declare the Creator to be far above them. 

ffand He is the Almighty, the Most Wise]* that is, to Him belong the 
perfect might and great wisdom. By His might He created all things 
and issued His commands, and by His wisdom He perfected all that 
He created and He issued the best laws and decrees. 
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30:28. He makes this comparison, drawn from your own lives: do you 
have partners among those slaves whom you own, who share as 
equals in the wealth We have bestowed on you, so that you fear 
them 40 as you fear one another? Thus We explain the revelations 
in detail for people of understanding. 


30:29. Nay, the wrongdoers follow their own desires, without any 
knowledge. But who can guide those whom Allah has caused 
to go astray? And they will have no helpers. 


This is a likeness that Allah gives of the abhorrent nature of 
polytheism. It is a likeness that is drawn from their own lives, which 
does not require much effort to understand. 

«(do you have partners among those slaves whom you own, who 
share as equals in the wealth We have bestowed on you^ that is, do 
any of your slaves share your provision with you in such a way that 
you think that you and they have equal rights concerning it? 

«|so that you fear them as you fear one another)? that is, like free 
men who are partners in reality, who dread dividing the wealth, and 
each one takes his own share? That is not the case; none of your slaves 
is a partner in the wealth that Allah (4c ) has bestowed upon you. 


4(1 What is meant by fearing one another is when two free men have equal 
shares of some wealth, and one fears that the other may take more than 
his due share, thus depriving him of his portion of that wealth. 
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Moreover, you are not the ones who created those slaves or granted 
them provision, and they are slaves to Allah like you, so how can you 
accept to ascribe a partner to Allah from among His creation whom 
you regard as equal to Him and equally worthy of worship, when you 
do not accept for your slaves to become equal to you? 

This is something that is most strange and is most indicative of 
the foolishness of those who ascribe partners to Allah, and it indicates 
that what he takes as a god is false and will diminish; it is not equal 
to Allah and it has no right to be worshipped. 

<^Thus We explain the revelations in detail)? by means of 
comparisons tjfor people of understanding^ who understand and 
recognise the realities of things. As for those who do not understand, 
even if the revelations are explained to them and proof is presented 
to them, they have no rational minds with which to understand what 
is presented to them. It is people of reason and understanding who 
should be addressed. 

Once it is established, from this comparison, that the one who 
regards others as partners with Allah whom he worships and puts his 
trust in is utterly wrong, then it becomes clear that the foundation on 
which he based this notion is wrong. Rather what led him to adopt 
this false notion is following his whims and desires. Hence Allah says: 

«(Nay, the wrongdoers follow their own desires, without any 
knowledge)?. Those who are lacking in rational thinking went along 
with their whims and desires, and they adopted an idea that is clearly 
flawed and contrary to rational thinking and will be rejected by sound 
human nature, without any knowledge or any proof that led to that 
idea. 

sfBut who can guide those whom Allah has caused to go astray?)? 
That is, do not be surprised by the fact that they are not guided, for 
Allah te) has caused them to go astray because of their wrongdoing, 
and there is no way to guide those whom Allah has caused to go astray. 
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because no one can oppose Allah or dispute with Him concerning 
His dominion. 

{(And they will have no helpers!? to help them when the decree 
of punishment comes to pass and their connections with others are 
severed. 
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30:30. Adhere exclusively and sincerely to the true faith of monotheism, 
the natural disposition that Allah instilled in humankind. There 
can be no change in what Allah has created. This is the right 
religion, but most people do not realise. 

30:31. Turn to Him and fear Him; establish prayer, and do not be among 
those who ascribe partners to Allah, 

30:32. those who differed concerning their religion and divided into 
sects, each group rejoicing in what it has. 


Here Allah (■$%) enjoins sincere devotion to Him alone in all 
situations and exclusive adherence to His religion. 

{•(Adhere exclusively and sincerely to the true faith of monotheism)? 
that is, turn to and focus on the true religion, which is Islam, eemdn 
(faith) and ihsan 41 by focusing with all your heart and devoting all 

41 Ihsan is referred to in the well-known hadith in which it was narrated that 
‘Umar said: = 
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your efforts to establishing the outward commands of the faith, such as 
prayer, zakah, fasting, Hajj and so on, and its inward commands such 
as loving Allah, fearing Him, putting one’s hopes in Him, and turning 
to Him, and striving to perfect everything you do, both outwardly and 
inwardly, with regard to religion, and worshipping Allah as if you can 
see Him, for if you do not see Him, verily He sees you. 

This that We have enjoined upon you is tjthe natural disposition 
that Allah instilled in humankind'*-) and has instilled in their minds the 
inclination to find it beautiful and to find anything else ugly. Allah 
has instilled in the hearts of all people an inclination towards all 
the rulings of Islam, both outward and inward, so they are naturally 
inclined to love truth and give precedence to it. This is the true nature 
of man. 

If anyone does not conform to this principle, it is because of 
something that happened to his natural disposition and caused it to 
be changed, as the Prophet (^) said: 


= «We were sitting with the Prophet (jig) when a man came to him whose 
clothes were intensely white and whose hair was intensely black; no 
signs of travel could be seen upon him, and none of us knew him. He sat 
down facing the Prophet (J|g), with his knees touching his, and he put 
his hands on his thighs, and said: O Muhammad, what is Islam? He said: 
To testify that there is no god except Allah, and that I am the Messenger 
of Allah; to establish regular prayer; to pay zakah; to fast in Ramadan; 
and to perform pilgrimage to the House (the Kaaba). He said: You have 
spoken the truth. We were amazed by him: he asked a question then told 
him that he had spoken the truth. Then he said: O Muhammad, what 
is faith? He said: To believe in Allah, His angels. His Messengers, His 
Books, the Last Day, and the divine decree (al-qadr), both good and bad. 
He said: You have spoken the truth. We were amazed by him: he asked 
a question then told him that he had spoken the truth. Then he said: O 
Muhammad, what is ihsan (right action, goodness, sincerity)? He said: 
To worship Allah as if you see Him. for even though you cannot see Him, 
He sees you.» This version was narrated by I bn Majah; the hadith was 
also narrated by Bukhari, Muslim and others. 
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«Every child is born in a state off It rah (the natural state of man, that 
is, Islam), then his parents make him into a Jew or a Christian or a 
Magian.» (Bukhari) 

((There can be no change in what Allah has created)? that is, no one 
can change the creation of Allah and alter the nature of any created 
being and make it something other than what Allah created. 

(•(This)? that We have enjoined upon man 

((is the right religion)? that is, the straight path that leads to Allah 
and to His paradise. Whoever adheres exclusively and sincerely to 
the true faith of monotheism is following the straight path in all its 
prescriptions and details 

(-(but most people do not realise)? so they do not recognise the right 
religion, and if they do recognise it, they do not follow it. 

((Turn to Him and fear Him I? this is an explanation of what is meant 
by adhering exclusively and sincerely to the true faith of monotheism. 
What is meant is turning in the heart and developing emotions that 
prompt one to do that which pleases Allah Ote), for that will lead to 
carrying out physically what is in the heart. This includes acts of 
worship both outward and inward. That cannot be perfected except 
by refraining from acts of disobedience, both outward and inward. 
Hence Allah says ((and fear Him)?, which includes doing that which 
is enjoined and refraining from that which is prohibited. 

Among the deeds that are enjoined, Allah singles out prayer, 
because it calls one to turn to Him and fear Him, as Allah (■&) says 
elsewhere: 

(•(...and establish prayer, for verily prayer keeps [one] away from 
obscenity and wickedness...)? (al-'Ankaboot 29. 45) 

This helps one to attain piety or fear of Allah. Then Allah says: 
(•(...And indeed your remembering Allah [in prayer] is of greater merit 
[than other acts of worship]...)? (al-‘Ankaboot 29: 45) 

This is encouraging us to turn to Him. 


sunniconnect.com 



Soorat ar-Room 


(30-32) | 311 


And Allah mentions specifically the essential element of that which 
is prohibited, with which no good deed is acceptable, namely the 
ascription of partners to Him: (-(and do not be among those who ascribe 
partners to Allah p, because ascription of partners to Allah is contrary 
to the idea of turning to Allah, the essence of which is sincerity to 
Him alone in all aspects. 

Then He describes the nature of those who ascribe partners to Him, 
criticising and condemning them, as He says: {(those who differed 
concerning their religion )9 even though the religion is one, and its 
foundation is devotion of worship to Allah alone. But these polytheists 
differed concerning it; some of them worship idols and images, some 
of them worship the sun and moon, some of them worship saints 
and righteous people; some of them are Jews and some of them are 
Christians. 

Hence Allah says: {(and divided into sects)?! that is, each group 
came together, bonded and united on the basis of their efforts to 
support what they have of falsehood, and opposing and fighting others. 

{(each group rejoicing in what it has^ of beliefs and ideas that are 
contrary to what the Messengers taught. They rejoice in it and deem 
what they have to be the truth and what others have to be false. This 
is a warning to the Muslims against becoming divided and splitting 
into groups, each group blindly supporting what it has of truth and 
falsehood, lest they become like the polytheists in their division. 
Rather the religion is one, the Messenger (j||) is one and the God 
is one. 

With regard to most matters of religion there is consensus among 
the scholars and imams, and Allah has created the ties of brotherhood 
and made them strong among the believers. So why is all of that 
overlooked or cancelled out, and why is there division and dissent 
among the Muslims caused by subtle and very minor differences 
because of which they regard one another as misguided and they 
become distinct from one another? 
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Is this anything but the result of the Shaytan’s efforts to achieve 
one of his greatest aims, by means of which he is scheming against 
the Muslims? Is the effort to unite the Muslims and overcome the 
divisions among them that are based on those false principles anything 
but the best jihad in Allah’s cause and the best of deeds that bring 
one closer to Allah? 

As Allah (4c) commanded the believers to turn to Him - and 
the manner of turning to Him that is enjoined is that which is done 
voluntarily and should be done in times of both hardship and ease, 
times of plenty and of constraint - He now goes on to refer to the 
kind of turning to Him that occurs when one has no choice but to 
do so, which only happens when people are faced with calamity and 
distress, then once the calamity is over, they forget all about turning 
to Him. And that is not good: 


O 0 



30:33. When misfortune befalls people, they call upon their Lord 
[alone], turning to Him in repentance. Then when He grants 
them relief by His mercy, some of them ascribe partners to their 
Lord, 

30:34. showing their ingratitude for what We have given them. Take 
your pleasure now, but you will soon know the consequences. 

30:35. Or have We sent down to them any authority which speaks in 
support of their ascription of partners to Allah? 
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«|When misfortune befalls people^ such as sickness, fear of death, 
and the like 

?(they call upon their Lord [alone], turning to Him in repentance^ 
and at that moment they forget all that they ascribed as partners to 
Him, because they know that none can grant relief from misfortune 
except Allah. 

tfThen when He grants them relief by His mercy]? and heals them 
from their sickness and delivers them from that which they feared 
«(some of them ascribe partners to their Lord]? that is, they cancel 
out that repentance, and they ascribe as partners to Him those who 
did not protect them or avail them anything, and cannot make them 
poor or rich. All of that is ingratitude for what Allah gave them and 
the blessings that He bestowed upon them, when He saved them and 
delivered them from hardship, and relieved them of difficulty. Should 
they not have responded to this immense blessing by giving thanks 
and remaining devoted to Him alone in all situations? 

ffOr have We sent down to them any authority]? that is, clear proof 
tfwhich speaks in support of their ascription of partners to Allah]? 
and tells them: be steadfast in your ascription of partners to Him and 
persist in your doubts, for what you are following is the truth and 
what the Messengers call you to is falsehood? 

Do they have that authority, so that they should adhere strongly 
to their ascription of partners to Allah? Or is it not the case that the 
rational and textual evidence, the divinely revealed Books, the noble 
Messengers and the most prominent of people have emphatically 
forbidden that and warned against following the path that leads to that, 
and they ruled that the one who does that is corrupt in his thinking 
and in his beliefs? 

The ascription of partners to Allah by these people, without any 
proof or evidence, is based only on their own whims and desires and 
the promptings of the Shaytan. 
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30:36. If We bestow upon the people mercy [prosperity], they rejoice 
in it; but when misfortune befalls them because of the deeds 
which their own hands have wrought, they fall into despair. 

30:37. Do they not see that Allah grants abundant provision to 
whomever He wills, or gives it in scant measure? Verily in that 
there are signs for people who believe. 


Here Allah (4c) tells us about the nature of most people at times of 
both ease and hardship: if Allah gives them a taste of mercy in the form 
of good health, wealth, victory and the like, they rejoice inordinately 
in that, but it is not the rejoicing of gratitude and appreciation for the 
blessings of Allah. 

^but when misfortune befalls them]* that is, anything that saddens 
them, which is 

«(because of the deeds which their own hands have wrought)? namely 
acts of disobedience and sin 

^they fall into despair)? and think that poverty, sickness and so on 
will never end. This is reflective of ignorance on their part and a lack 
of knowledge. 

«fDo they not see that Allah grants abundant provision to whomever 
He wills, or gives it in scant measure?)? Despairing after knowing 
that both good and bad come from Allah and provision, whether 
abundant or otherwise, comes by His decree, is inappropriate. So 
the wise person does not look only at the causes; rather he looks 
at the One Who created the causes. Hence Allah says: ^Verily in 
that there are signs for people who believe)?, for they see Allah’s 
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purpose in giving abundantly or withholding for whomever He will, 
and in that they see the wisdom, mercy and generosity of Allah 
and how He wants people to turn to Him and ask Him for all kinds 
of provision. 
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30:38. Give kinsfolk their due, and those in need, and wayfarers. That 
is best for those who seek the pleasure of their Lord. It is they 
who will be successful. 

30:39. And that which you give of your surplus wealth [as gifts to 
others], in order that it may increase [your wealth, by expecting 
to get better gifts in return] from other people’s wealth, will 
bring no increase [in reward] with Allah. But that which you 
give as charity, seeking the pleasure of Allah [will increase in 
reward]. It is those [who seek Allah’s pleasure in this manner] 
who will have multiple reward. 


That is, give relatives their due according to how closely they 
are related, and according to their need - as enjoined or encouraged 
by the Lawgiver, such as spending on obligatory maintenance, 
giving charity, giving gifts, showing kindness, greeting with salam , 
honouring, overlooking mistakes and overlooking offensive words 
and deeds. It also includes giving to the one who is in need, who is 
subdued by his poverty and want, that which will meet his needs for 
food, water and clothing. 
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(•(and wayfarers)} - the wayfarer is the stranger who is cut off in a 
foreign land and is most likely to be in a desperate situation because 
he has no wealth with him and cannot earn anything, unlike the one 
who is in his own land who, even if he has no wealth, will usually 
be able to practice his profession, trade or craft and earn enough to 
meet his needs. Hence Allah has allocated a share of zakah to those 
who are in need and to wayfarers. 

ejThatp namely giving kinsfolk, the needy and wayfarers their due 
cjis best for those who seek)} thereby ([the pleasure of their Lord)} 
that is, it will bring about a great deal of good and much reward, 
because it is one of the best of righteous deeds and an act of charity 
that benefits others when it is done in the right time and place, and 
accompanied by sincerity. 

If it is not done to seek the pleasure of Allah, then it is not good 
for the giver, even though it is good and beneficial for the recipient. 
As Allah (>>?) says elsewhere: 

«|There is no good in much of their private conversations, except 
for one who enjoins charity and good deeds, or seeks to bring about 
reconciliation between people...)} (an-Nisd’4: 114) 

What this means is that the particular deeds mentioned here are 
good because they bring some benefit to others, but whoever does 
that seeking the pleasure of Allah, We will bestow upon them a great 
reward. 

c(lt is they)} namely those who do these deeds and others for the 
sake of Allah (-(who will be successful)-), for they will attain the reward 
of Allah and be saved from His punishment. 

Having mentioned the deeds - namely types of spending - that 
are done in pursuit of His pleasure, Allah now mentions those deeds 
that are done for the sake of worldly gain: 

(-[And that which you give of your surplus wealth [as gifts to 
others], in order that it may increase [your wealth, by expecting to get 
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better gifts in return] from other people’s wealth)-) that is, whatever 
you give of your wealth that is surplus to your needs, with the aim 
of increasing your wealth thereby, in the sense that you give it to 
those who you hope will recompense you by giving you more, such 
actions do not lead to reward with Allah, because they do not fulfil 
the necessary condition, which is sincerity. Such deeds, that are done 
with the intention of increasing status and showing off to people, 
bring no reward with Allah. 

(•{But that which you give as charity [zakah])) that is, charity that 
purifies you from bad manners and attitudes, and purifies your wealth 
of stinginess, and helps to meet the needs of the recipient 
(•(seeking)) thereby ((the pleasure of Allah [will increase in reward]. 
It is those [who seek Allah’s pleasure in this manner] who will have 
multiple reward)) that is, the reward will be multiplied for them, for 
what they spend brings reward with Allah and He will multiply the 
reward for them until it becomes great indeed. 

(•{But that which you give as charity [zakah])) - if charity is given 
when the giver has dependents who are in desperate need, or he has 
a debt that he has not yet paid off, but he gives precedence instead 
to giving charity, that charity is not zakah (in the sense of charity 
that purifies the individual and his wealth, as the word zakah comes 
from a root meaning purification) for which he may be rewarded, 
and charity in such cases is invalid according to Islamic teachings 
and does not fulfil the purpose of self-purification as mentioned 
elsewhere in the verse in which Allah says, praising such charitable 
giving: 

(•(Who gives his wealth seeking generous reward [with his Lord].)) 
(al-Layl 92: 18) 

Merely giving money is not something good in and of itself, unless 
it is given in that manner, which is giving it for the purpose of self¬ 
purification. 
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30:40. It is Allah Who created you, then He gave you provision, then 
He will cause you to die, then He will bring you back to life. Is 
there any among your [so-called] partners who can do any one 
of these things? Glorified and exalted be Allah far above the 
partners they ascribe to Him! 


Here Allah te) tells us that He alone created you and provides 
for you; He causes you to die and gives you life, and none of the 
so-called partners upon whom the polytheists call have any share 
with Allah in any of these matters. So how can they associate with the 
One Who alone does all of these things, others who have no control 
over them at all? May He be glorified and sanctified, and exalted far 
above their so-called partners. That does not harm Him; rather the 
bad consequences thereof will come to them. 
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30:41. Corruption and disorder have appeared on land and sea 42 because 
of what people’s hands have earned. Thus Allah causes them to 


42 This refers to the widespread occurrence of troubles such as drought, 
fires and floods, poor yield of crops, decline of fish stocks, market 
stagnation and difficulty in earning a living. That is because of people's 
sins, including neglect and abuse of the natural environment. 
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taste the consequences of some of what they have done, so that 
they may turn in repentance. 


That is, corruption has appeared on land and sea, meaning that their 
livelihood has declined, with blight damaging the crops, sicknesses 
and epidemics sweeping over the people, and so on. That is because of 
what their hands have wrought of corrupt deeds that spread corruption 
far and wide. 

The things mentioned have occurred so that Allah might cause 
them f(to taste the consequences of some of what they have done)* 
that is, so that they might realise that He is the One Who requites 
people for their deeds, so He gives a foretaste of the requital for their 
deeds in this world, 

*(so that they may turn in repentance^ from their evil deeds, which 
have resulted in so much corruption and harm, and they may set their 
affairs straight. 

Glory be to the One Who brings about blessings through His trials 
and tests, and Who bestows grace through His punishment. Otherwise, 
if He caused them to taste the consequences of all that they have 
earned. He would not leave any living creature on the face of the earth. 


> >^ ^ *■'' / '* s / <* • V • y* • % »>\ 


(tr s 

30:42. Say: Travel through the land and see what was the fate of those 
who came before you; most of them ascribed partners to Him. 


The command to travel through the land includes both physical 
travel and mental or intellectual travel in the sense of pondering the 
fate of earlier nations. 
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e(most of them ascribed partners to Him]), and you will find that 
their fate was the worst of all, namely a punishment that eradicated 
them all, and criticism and curses from the people who followed 
them, as well as ongoing disgrace. So beware of doing what they did, 
lest you meet the same fate, for the justice and wisdom of Allah are 
applicable in all times and places. 
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30:43. Adhere exclusively and sincerely to the right religion, before 
there comes from Allah a day which no one can avert. On that 
day, they [humankind] will be separated. 43 


30:44. Whoever disbelieves will suffer the consequences of his disbelief, 
and whoever does righteous deeds, then it is for themselves that 
they are preparing [a place in paradise]. 


30:45. so that He may reward those who believe and do righteous deeds, 
by His grace. Verily He does not love the disbelievers. 


That is, focus with your heart, turn with your face and strive with 
your efforts in order to establish the true religion; comply with its 
commands and prohibitions with utmost seriousness, carry out its 
duties both inwardly and outwardly, and hasten to make the most of 
your time, your life and your youth, 

«(before there comes from Allah a day which no one can avert]-) namely 
the Day of Resurrection, for when it comes it cannot be averted and 


43 They will be separated into two groups: one will be admitted to paradise 
and the other to hell. 
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people will not be given any extra time to start doing good deeds. 
Rather the time for deeds will be over, and there will be nothing left 
but requital of deeds. 

{[On that day, they [humankind] will be separated]? that is, they 
will go in different directions on that day and will be separated into 
different groups, to be shown their deeds. 

{[Whoever]? among them {[disbelieves will suffer the consequences 
of his disbelief)? and will be punished himself, for no bearer of burdens 
will bear the burden of another. 

^and whoever does righteous deeds]?, which includes duties towards 
Allah and towards other people, both obligatory and recommended 
deeds 

{[then it is for themselves]?and no one else {[that they are preparing 
[a place in paradise]]?. They are preparing their dwelling place in the 
hereafter and are preparing to attain high status and lofty abodes. 
Nevertheless, the reward will not be limited to the size of their deeds; 
rather Allah will bestow upon them reward by His unlimited grace 
and generosity, such that could not be attained by their deeds alone. 
That is because He loves them, and when Allah loves a person. He 
bestows upon him precious gifts in abundance and grants him many 
blessings, both visible and hidden. 

This is in contrast to the disbelievers; because Allah despises them 
and is angry with them. He will punish them, but He will not give 
them any more than they deserve, in contrast with the reward of the 
believers. Hence He says: {[Verily He does not love the disbelievers]?. 
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30:46. Among His signs is this: He sends forth the winds as harbingers, 
so that He may let you taste of His mercy, the ships may sail by 
His command, and you may seek His bounty, in order that you 
may give thanks. 


That is, one of the signs that point to His mercy and the fact that He 
will resurrect the dead and that He is the only God Who is deserving 
of worship, the Sovereign Who is worthy of all praise, is that ((He 
sends forth the windsjj ahead of the rain, 

(•(as harbingers)-) as the wind stirs up the clouds then gathers them 
together, so people are cheered before the coming of the rain. 

(•(so that He may let you taste of His mercy)) for by His mercy He 
sends the rain to you, so as to revive the land and people, and give 
them a foretaste of His mercy so that they may know that it is His 
mercy that may save people and grant them provision, thus you may 
be motivated to do a lot of righteous deeds, by means of which the 
treasure of His mercy may be opened up for you. 

((the ships may sail)) on the sea (-(by His command)) and decree, 
(•(and you may seek His bounty)) by going about seeking your 
livelihood and taking care of your interests 

(•(in order that you may give thanks)) to the One Who has caused the 
means to be available to you and has made things easy for you. This 
is the purpose of blessings, so that you may respond by giving thanks 
to Allah, so that Allah (■$€) may give you more and continue to bestow 
His blessings upon you. 

As for responding to blessings with ingratitude and disobedience, 
this is the attitude of those who repay Allah’s blessings with 
ingratitude <cf. 14:28). His blessing is a test, and ingratitude increases 
the likelihood of the blessing being taken away and bestowed 
elsewhere. 
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30:47. Indeed We sent Messengers before you [O Muhammad] to their 
own peoples and they came to them with clear signs. Then We 
exacted retribution upon the evildoers, for it was incumbent 
upon Us to help the believers. 


c-findeed We sent Messengers before you [O Muhammad]]? to the 
previous nations. Messengers who were sent 
{(to their own peoples]-) when they denied the oneness of Allah and 
rejected the truth. So their Messengers came to them, calling them to 
affirm the oneness of Allah and devote their worship to Him alone, 
and to accept the truth and reject that which they were following of 
disbelief and misguidance. They brought clear proof and evidence 
to that effect, but the people did not believe and they did not give up 
their misguidance and arrogance. 

{(Then We exacted retribution upon the evildoers]) and We granted 
victory to the believers, the followers of the Messengers 
{(for it was incumbent upon Us to help the believers]) that is, that was 
necessary, and We made it one of their due rights which We promised 
to them, so it inevitably came to pass. 

Ifyou, O disbelievers in Muhammad (^), continue to disbelieve, 
the punishment will befall you and We will grant victory (to the 
believers) over you. 


^ (j*, O 4 lili 
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30:48. It is Allah Who sends forth the winds to stir up clouds, then He 
spreads them in the sky as He wills, or He causes them to break 
up. Then you see the rain coming forth from their midst, and 
when He makes it fall upon whomever He wills of His slaves, 
they rejoice. 


30:49. even though before it was sent down to them, before that 
[sending of the wind and stirring up of the cloud], they had 
lost all hope. 


30:50. Look then at the effects of Allah’s mercy, how He gives life to 
the earth after its death; verily it is He [the Giver of life to the 
dead earth] Who will give life to the dead, for He has power 
over all things. 


Here Allah Ge) tells us of His perfect might and complete blessings, 
for He {-(sends forth the winds to stir up clouds]) from the earth 
(•(then He spreads them in the sky as He wills]) that is, in whatever 
manner He wants, 

(•(or He causes them to break up]) that is. He causes the vast cloud to 
break up into thick clouds, piled on top of one another. 

(•(Then you see the rain coming forth from their midst]) in small 
scattered drops, not all coming in one go, because that would lead to 
destruction of crops. 

((and when He makes it]) namely that rain (-(fall upon whomever He 
wills of His slaves, they rejoice]) giving one another the glad tidings 
of its arrival, because of their great need for it. Hence Allah says: 

(•(Even though before it was sent down to them, before that [sending 
of the wind and stirring up of the cloud], they had lost all hope]) that 
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is, they had despaired utterly, because of the delay in the arrival of 
the rain. In other words, when rain comes in such circumstances, it 
has a great impact upon them and they rejoice more. 

${Look then at the effects of Allah’s mercy, how He gives life to the 
earth after its death)? and it stirs and swells, and brings forth beautiful 
plants of every kind <cf. 22: 5). 

tjverily it is He [the Giver of life to the dead earth] Who will 
give life to the dead, for He has power over all things)? for nothing 
is beyond His power, even though it is beyond the power of people 
and is beyond their comprehension and understanding. 
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30:51. But if We send a [damaging] wind and they see [their crops] 
turn yellow, they become ungrateful thereafter. 


30:52. Verily you cannot make the dead hear you, nor can you make 
the deaf hear your call, [especially] if they turn their backs and 
walk away. 

30:53. Nor can you guide the blind out of their error. You cannot make 
anyone hear you except those who believe in Our revelations, 
for they are ready to submit [to the truth]. 


Here Allah (rse) tells us how people are: despite these blessings 
that are bestowed upon them, with the revival of the earth after its 
death, and Allah's bestowing mercy upon them, if We sent upon these 
plants that grew after the rain, and upon their crops, a damaging wind 
that destroyed all of them or some of them. 
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t(and they see [their crops] turn yellow)?, having been spoiled and 
ruined, 

((they become ungrateful thereafter)?, and they forget the past blessings 
and quickly become ungrateful. 

No exhortation or rebuke could benefit them, for {(Verily you 
cannot make the dead hear you, nor can you make the deaf hear 
your call, [especially] if they turn their backs and walk away)?. All 
impediments are present in their case that prevent them from listening 
in a way that could benefit them, just as all these impediments 
mentioned here prevent them from hearing the physical sound. 

{(Nor can you guide the blind out of their error)? because it is not 
possible for them to see, so they have no aptitude for seeing things. 
{(You cannot make anyone hear you except those who believe in Our 
revelations, for they are ready to submit [to the truth])?. These are the 
ones who will benefit from hearing right guidance and are the ones 
who will truly believe in Our revelations, comply with Our commands 
and submit to Us, because they have a strong motive to accept advice 
and exhortation and are ready to believe in every revelation from 
Allah and to do whatever they are able to do of complying with the 
commands and prohibitions of Allah. 
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30:54. It is Allah Who created you in a state of weakness, then after 
weakness He gave you strength, then after strength, weakness 
and grey hair. He creates as He wills, and He is the All-Knowing, 
Omnipotent. 
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Here Allah (4s) tells us of the vastness of His knowledge, the 
greatness of His might and the perfect nature of His wisdom, and the 
beginning of the creation of human beings in a state of weakness. This 
refers to the first stage of their creation, from a sperm drop to a clinging 
clot, to a chewed lump of flesh, until they become living beings in the 
wombs, then the human being is bom as an infant, very weak, with no 
strength or ability. Then Allah increases his strength little by little, until 
he reaches the pinnacle of his physical strength and all his faculties, 
hidden and apparent, reached their peak. Then he moves on from this 
stage, and returns to weakness, grey hair and old age. 

^He creates as He willsp according to His wisdom. By His 
wisdom, he shows man his weakness and that his strength is preceded 
by weakness and followed by weakness, and weakness is inherent in 
him. Were it not for the help of Allah, he could not have reached any 
level of power or ability, and if his strength continued to increase, he 
would transgress, overstep the limits and become arrogant. 

People should understand the perfect might of Allah which is 
constant and ongoing, by means of which He creates things and 
controls them, and He never grows weary or weak, and never falls 
short in any way. 
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30:55. On the day when the Hour begins, the evildoers will swear that 
they had not remained [in this world] for longer than an hour. 
Thus they were ever diverted [from the truth]! 
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30:56. Those who were given knowledge and faith will say: You 
remained, according to the decree of Allah, until the Day of 
Resurrection, and this is the Day of Resurrection, but you did 
not know. 

30:57. On that day, no excuse will benefit those who did wrong, nor 
will they be allowed to make amends. 


Here Allah (4?) tells us about the Day of Resurrection and how 
quickly it will come. When the Hour begins, $jthe evildoers will 
swear)? by Allah «jthat they had not remained [in this world] for 
longer than an hour)?. This is the excuse they will give in the hope 
that it will benefit them, because they feel that the duration of this 
world was very short. 

Because their words are false and have no real meaning to them, 
Allah (3s) says: ([Thus they were ever diverted [from the truth])? 
that is, in this world they were constantly diverted from the truth 
and always told lies. In this world they rejected the truth that was 
brought by the Messengers and in the hereafter they will deny 
something tangible, which is their lengthy stay in this world. This 
reflects their bad attitude, for each person will be resurrected as he 
died. 

(•[Those who were given knowledge and faith)? that is, those 
whom Allah blessed with these favours, which became part of their 
nature, namely knowledge of the truth and faith that leads to giving 
precedence to the truth. As they had knowledge of the truth and gave 
precedence to it, what must result from that is that their words must 
match reality. 

Hence they will say what is correct: ([You remained, according 
to the decree of Allah)? that is, according to the decree that Allah 
ordained for you, subject to His rulings: 

(•[until the Day of Resurrection)? that is, you lived long enough for 
anyone to pay heed to the reminder, reflect upon it and learn lessons 
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from it, until the Resurrection came and you found yourself in this 
situation. 

*|and this is the Day of Resurrection, but you did not know)?, therefore 
you deviated in the previous world and denied the true length of your 
stay, and you denied that you lived long enough to have been able to 
repent. So you remained in a state of ignorance, disbelief and loss. 

t-fOn that day, no excuse will benefit those who did wrong)) for if 
they tell lies and claim that no proof was established against them, 
or that they did not have the chance to believe, their lies will be 
exposed by the testimony of the people of knowledge and faith, and 
by the testimony of their own skin, hands and feet. If they seek to 
be excused and be given another chance, saying that they will never 
go back to what they were told not to do, they will not be given that 
opportunity, because the time for excuses has ended and their excuses 
will not be accepted, 

^nor will they be allowed to make amends)’). 
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30:58. Verily We have presented to humankind, in this Qur’an, every 
kind of example. But if you [O Muhammad] were to come to 
them with a sign, those who disbelieve would surely say [to the 
believers]: You follow nothing but falsehood. 


30:59. Thus does Allah seal the hearts of those who have no knowledge. 
30:60. So be patient, for verily the promise of Allah is true; do not let 
those who lack certainty of faith discourage you. 
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«(Verily We have presented)? because We care. We are merciful 
and kind, and We educate in the best way 

((to humankind, in this Qur’an, every kind of example)? in order to 
clarify realities and so that things will be known and proof will be 
established. This is general in meaning and applies to all the examples 
that Allah gives, so that ideas may be clarified by means of tangible 
examples, and by telling that which will come to pass and explaining 
its true nature as if it has already happened. An example of that is 
seen here, where Allah (4s) tells us what will happen on the Day of 
Resurrection, what the situation of the sinners will be on that day, 
how regretful they will be, and how no excuse will be accepted from 
them, nor will they be able to make amends. 

But the wrongdoers and disbelievers insist on opposing the clear 
truth, hence Allah says: 

((But if you [O Muhammad] were to come to them with a sign)? that is, 
with any sign that points to the truth of the message you have brought, 
((those who disbelieve would surely say [to the believers]: You follow 
nothing but falsehood)? that is, they will say that the truth is false. 

This stems from their disbelief and audacity, and is because 
Allah has placed a seal on their hearts, and because of their extreme 
ignorance. Hence Allah says: 

((Thus does Allah seal the hearts of those who have no knowledge)?, 
so nothing good enters their hearts and they do not understand things 
as they really are; rather they see truth as falsehood and falsehood 
as truth. 

((So be patient)? in adhering to what is enjoined upon you and in 
calling them to Allah, and even if you see them turning away, that 
should not make you give up. 

((for verily the promise of Allah is true)? that is, there is no doubt 
concerning it. This is something that should help one to be patient, 
for if he knows that his effort will not be wasted and he will in fact 
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find it rewarded in full, what he encounters of hardship will become 
insignificant, and it will become easier for him to bear every difficulty. 
f(do not let those who lack certainty of faith discourage you)? that is, 
their faith is weak and their certainty is lacking, therefore they are 
lacking in reason and patience. So beware lest they discourage you, 
for if you are not cautious and do not take precautions, they will 
discourage you and cause you to not be steadfast in adhering to the 
commands and prohibitions, and your own inclinations may help 
them in that, because one may be inclined to be like them and be in 
agreement with them. This indicates that if a believer has certain faith 
and a mature outlook, it will be easy for him to remain steadfast, but 
whoever is lacking in certainty will have an immature outlook. 

This is the end of the commentary on Soorat ar-Room. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (i^g), his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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31:1. Alif. Lam. Meem. 44 

31:2. These are the verses of the Book of wisdom, 

31:3. guidance and mercy for those who do good, 

31:4. those who establish prayer and give zakah, and who believe 
with certainty in the hereafter. 


44 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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31:5. It is they who are following guidance from their Lord and it is 
they who will prosper. 


Here Allah (4s) refers to respect and veneration for c-fthe verses 
of the Book of wisdom)?, for its verses are precise and come from 
One Who is Most Wise, All-Aware. One aspect of its being wise and 
precise is that the wording of its verses is most sublime, eloquent, 
clear, precise in meaning and beautiful. Another aspect of its being 
wise and precise is that it is protected from changes, alterations, 
additions, omission and distortion. Moreover, everything in it of 
stories of the past and future, and matters of the unseen, are all in 
accordance with reality, and reality is in accordance with it. None of 
the divinely revealed Books differs with it and no Prophet differed 
concerning it. There has never been and never will be any knowledge 
based on the science of sound reasoning that will contradict any of 
these verses. 

Another aspect of it being wise and precise is that it never enjoins 
anything but that thing serves a clear interest, and it never forbids 
anything but it is bad and harmful. It often connects a command to 
the wisdom behind it and the benefits it brings, and it connects a 
prohibition to the reason behind it, mentioning the harm it causes. 

It combines encouragement, warning and clear exhortation, by 
means of which people with good inclinations will be guided and 
will follow that exhortation and apply it, which will strengthen their 
resolve to implement it. 

You will find that the meanings of its verses are repeated, such 
as the stories and rulings that it contains. All of it is in harmony and 
in agreement, and there are no contradictions or discrepancies in it. 
The more the one with understanding reflects upon it and ponders it, 
the more amazed he will be at the level of harmony and agreement, 
and he will become certain, beyond any doubt, that it is a revelation 
from One Who is Most Wise, Most Praiseworthy. 
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But, although it is wise and precise, and it calls to every noble 
characteristic and forbids every ignoble characteristic, most people are 
deprived of being guided by it, and they turn away from believing in it 
and acting upon it, except those whom Allah (•&) guides and protects 
from misguidance. They are the ones who do good by worshipping 
their Lord and showing kindness to others. 

Indeed it is ((guidance^ for them; it guides them to the straight 
path and warns them against the paths that lead to hell. 

(•(and mercy)? for them, by means of which they may attain happiness 
in this world and the hereafter, much good, great reward and joy; and 
misguidance and misery may be warded off from them. 

Then Allah describes those who do good as being people of sound 
knowledge, which is certain faith that requires one to strive and fear 
the punishment of Allah, so they refrain from disobeying Him. And He 
describes them as people who take action, singling out two good deeds 
for mention: prayer which involves devotion, conversing with Allah 
(■ic) and other actions of the heart, words and physical movements, 
and which helps them to do all kinds of good deeds; and zakah which 
purifies the giver of bad characteristics, benefits his Muslim brethren 
and meets his needs, and by means of it a person demonstrates clearly 
that he gives precedence to love of Allah over love of wealth, and that 
he gives away what he loves of wealth for the sake of that which is 
dearer to him, which is attaining the pleasure of Allah. 

(•(It is they)? namely those who do good, combining proper 
knowledge with action 

(•(who are following guidance)? the word translated here as ((guidance)? 
appears in the indefinite form, which indicates that it is great. This 
guidance comes to them ((from their Lord)? Who always cares for 
them, bestows different kinds of blessings on them and wards off 
harm from them. 

This guidance that was sent to them is part of Allah’s special care 
for His close friends, and it is the highest level of care. 
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«fand it is they who will prosper!) - for it is they who will attain the 
pleasure of their Lord and His reward in this world and the hereafter, 
and they will be safe from His w'rath and punishment, because they 
follow the path of success, to which there is no other path. 

Having mentioned those who are guided by the Qur’an and are 
focused on it, Allah (4s) now mentions those who turn away from it 
and pay no attention to it, stating that they will be punished for that, 
because by focusing on all kinds of frivolous talk, they have shunned 
the most sublime of words and the best of speech, replacing it with 
the lowest and ugliest of speech. Therefore Allah says: 
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31:6. But among people are some who resort to frivolous talk 45 in order 
to mislead others from the path of Allah without knowledge and 
to make a mockery of it. For such there will be a humiliating 
punishment. 


45 This verse was revealed concerning an-Nadr ibn al-Harith, who acquired 
books of tales from the Persians. He would narrate these stories to Quraysh 
and say: If Muhammad is telling you the stories of‘Ad and Thamood, I 
am telling you the stories of Rustam, Esfandiyar and Chosroes. Frivolous 
talk refers to spending one’s time listening to baseless tales and stories, 
jokes and idle talk; it may also include singing and music, according to 
many commentators. 
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31:7. When Our verses are recited to such a person, he turns away 
arrogantly, as if he did not hear them, as if there were deafness 
in his ears. So give him the tidings of a painful punishment. 

31:8. But for those who believe and do righteous deeds, there will be 
gardens of delight, 

31:9. to abide therein forever. [This is] a true promise from Allah, 
and He is the Almighty, Most Wise. 


((But among people are some)? who are deprived and left to their 
own devices. They ((resort top that is, they choose and prefer 
(•(frivolous talk)? that is, talk that distracts people’s minds and 
prevents them from attaining sublime goals. This includes all kinds 
of prohibited speech and all kinds of idle talk, falsehood and nonsense 
that encourages disbelief, evildoing and sin; as well as the talk of those 
who oppose the truth and argue on the basis of falsehood in order to 
undermine the truth; backbiting, malicious gossip, lying, reviling, 
insulting, singing and musical instruments of the Shaytan, and foolish 
talk in which there is no benefit in either religious or worldly terms. 

This type of people choose idle talk over guidance ((in order to 
mislead others from the path of Allah without knowledge)? that is, 
after going astray by their actions, they lead others astray, because 
misguidance of others stems from being misguided themselves. 

This frivolous talk misguides others by distracting them from 
beneficial talk, beneficial deeds, clear truth and the straight path. 

Such a person cannot achieve that unless he criticises guidance 
and truth, makes a mockery of the verses of Allah, and ridicules them 
and the one who brought them. If he combines praise and promotion 
of falsehood with casting aspersions upon the truth and ridiculing it 
and its followers, he will lead astray those who have no knowledge 
and are deceived by what he tells them of arguments and statements 
in which that misguided person can see no flaws and does not know 
what he is really talking about. 
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?)For such there will be a humiliating punishment)? for going astray, 
leading others astray, ridiculing the revelations of Allah and rejecting 
the clear truth. 

«(When Our verses are recited to such a person)? so that he may 
believe in them and submit to them 

«jhe turns away arrogantly)? that is, he turns away, rejecting them, 
because he is too arrogant to believe in them; they do not enter his 
heart or have any impact on it. Rather he turns away «jas if he did 
not hear them)? and indeed ejas if there were deafness in his ears)?, 
such that no sound could reach his ears. There is no way that such a 
person can be guided. 

dSo give him the tidings)? that is, tidings that will fill his heart with 
grief and distress, and will reflect on his appearance, making him 
look gloomy and dusty 

«fof a painful punishment^, which will cause both psychological and 
physical pain, and no one can estimate how painful or how great it 
will be. These are the tidings to be given to the evildoers, and what 
bad tidings they are. 

As for the tidings that will be given to those who do good, Allah 
says: 

^But for those who believe and do righteous deeds)? thus combining 
inward worship in the sense of faith and outward worship in the 
sense of complying with Islamic teachings in their conduct, and doing 
righteous deeds, 

^there will be gardens of delight)?. This is glad tidings to them for 
their righteous deeds. 

t-(to abide therein forever)? in gardens that will be filled with 
delights psychological, spiritual and physical. 

$f[This is] a true promise from Allah)? that cannot be broken, changed 
or altered 

?(and He is the Almighty, Most Wise)? - He is perfect in might and 
perfect in wisdom. By His might and wisdom He guides some and 
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forsakes others, according to what His knowledge and wisdom 
dictate. 
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31:10. He created the heavens without any pillars that you can see; He 
set on the earth mountains standing firm, lest it shake with you; 
and He scattered throughout [the earth] creatures of all kinds. 
We send down rain from the sky and cause to grow therein all 
kinds of beneficial plants. 

31:11, This is Allah’s creation; so show Me what others [whom you 
worship] besides Him have created. Nay, the wrongdoers are 
clearly misguided. 


Here Allah (4c) highlights to His slaves some of the signs of His 
might and some of the wonders of His precise creation and blessings, 
which are signs of His mercy. 

(•(He created the heavens)* that is, the seven heavens, in all their 
greatness, vastness, profundity and great height 
(•(without any pillars that you can seep that is, they have no pillars, 
for if they did have pillars they would be visible. Rather they only 
remain firm and stable by the might of Allah (4c). 

((He set on the earth mountains standing firmp that is, great mountains 
which He has set in various regions and parts of the earth, 

(•(lest it shake with you]*. Were it not for the mountains standing firm, 
the earth would shake and it would not be stable for its inhabitants 
to settle on it. 
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«|and He scattered throughout [the earth] creatures of all kinds}? that 
is, He scattered throughout the vast earth all kinds of creatures that 
are made to be of service to the sons of Adam, to serve their interests 
and benefit them. As He scattered them throughout the earth, He knew 
that there should be provision to sustain these creatures so He sends 
down from the sky blessed water, 

efand cause[s] to grow therein all kinds of beneficial plants)? that are 
beautiful to behold and are beneficial and blessed. So the creatures 
that are scattered throughout the earth graze on them and animals turn 
to them for food and shelter. 

«(Thisj? namely the creation of the upper and lower realms, 
inanimate objects and animate beings, and the provision of sustenance 
to them 

^is Allah’s creation)? that is, created by Him alone, with no partner; 
everyone acknowledges that, even you, O polytheists. 
f[so show Me what others [whom you worship] besides Him have 
created]? that is, those whom you describe as partners of Allah, and 
you call upon them and worship them, which would imply that they 
should have a creation like His and grant provision like His. If they 
have any of that, then show it to me in order to prove your claim that 
they deserve to be worshipped. 

But it is well known that they are not able to show him anything that 
these so-called “partners” have created, because they acknowledge 
that all the things mentioned here were created by Allah alone, and 
there is nothing else known other than what is mentioned here. Thus 
it is established that they are unable to prove anything that their gods 
created, for which they would deserve to be worshipped. 

In fact they worship them without knowledge or understanding; 
rather it is based on ignorance and misguidance. Hence Allah says: 
«[Nay, the wrongdoers are clearly misguided)? that is, they are 
obviously misguided, because they worshipped that which has no 
power to bring benefit or cause harm, or to cause death, give life or 
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resurrect, and they failed to show sincere devotion to the Creator, the 
Provider, the Sovereign of all things. 






o-J A ¥•& o' iliJ UC 

/ *.» // > / ^ ^ » *f z\ 1i- ri^ # x* f * f + s 

^ *4^. ji Jli Qp ^ <ol j£ 

\* ^"tt > *✓. / ✓ / V ^ ^ ^ # # ^ 

Qp dSj 4il 

olj (J) J[ AAjh ii 0 ^ oy^ ti ,-d^ii j ’It 

<j L- 4 -^.Utfj l. ^«Lj !$u dll Jii u <3 -4/4^ J »h > (j 

*>-£".✓ >- >■’'%'.*>/'> ’"A, '\ C 'u ' C\ *•''. ' ''I'Ts >*'.''1* 

1-j jv-^=LiA>li Cr* lirV' £?*!> Ljil' 

j _)' i/w <j (Irf >i»- JLii* lit o>L-<o 

•>^3«1' <^Cj '-'a -kS ii' o\.ai' oL o^)V 1 <j _>1 o_yHl\ 

C§) ot^j O^tiLLtfl C je- aj[) i_i£jC 

© y>o gu* ^1 liCJ.a^S Ja>% 

/ ^ ,y/ ✓ # * V / 'V'» ^ c 



31:12. Indeed We granted wisdom to Luqman, [saying]: Be grateful to 
Allah. Whoever is grateful, his gratitude is to his own benefit, 
and whoever is ungrateful, then surely Allah is Self-Sufficient, 
Worthy of all praise. 

31:13. And [remember] when Luqman said to his son as he was advising 
him: O my son, do not associate anything in worship with Allah, 
for associating others in worship with Him is indeed grievous 
wrongdoing. 

31:14. We have enjoined upon man kindness to his parents. In travail 
upon travail his mother bears him, and his weaning takes place 
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within two years. Be grateful to Me and to your parents. Unto 
Me is the return [of all]. 

31:15. But if they endeavour to make you ascribe partners to Me of 
which you have no knowledge, then do not obey them. But keep 
company with them in this world kindly, and follow the way of 
those who turn to Me. Then to Me you will all return, and 1 will 
inform you about what you used to do. 

31:16. [Luqman said:] O my son, even if [a deed] is the weight of a grain 
of mustard seed, and it is hidden in a rock, or in the heavens, or 
in the earth, Allah will bring it forth. Verily Allah is the Knower 
of subtleties, the All-Aware. 

31:17. O my son, establish prayer, enjoin what is right and forbid what 
is wrong; be patient and steadfast in the face of whatever befalls 
you; that is something that must be adhered to, [as it is enjoined 
by Allah]. 

31:18. Do not turn your face away from people [in contempt], and do 
not walk on the earth with insolence. Verily Allah does not love 
anyone who is conceited and boastful. 

31:19. Be moderate in your gait and lower your voice; verily the most 
hideous of sounds is the voice [braying] of the donkey. 


Here Allah (is) tells us of the blessing of wisdom that He bestowed 
upon His virtuous slave Luqman, which refers to attaining proper 
knowledge concerning the truth and understanding the wisdom 
behind different issues of knowledge. That is knowledge of rulings 
and learning the subtle reasons behind them and how precise and 
proper they are. A man may be knowledgeable without being wise. 
Wisdom is based on knowledge and also on actions. Hence wisdom 
is described as being beneficial knowledge and righteous deeds. 

Having bestowed this great blessing upon him, Allah instructed 
him to give thanks for what He had given him, so that He might bless 
it for him and increase him in virtue. He told him that the benefit of 
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gratitude comes back to the grateful, but if a person is ungrateful 
and does not give thanks to Allah, the negative consequences of that 
will come back to him. Allah has no need of such a person, and He is 
praiseworthy in all that He decrees and ordains for the one who goes 
against His command. Among His essential attributes. He has no need 
of anyone and He is praiseworthy for all His perfect attributes and 
praiseworthy for all His beautiful actions. Each of these two attributes 
is an attribute of perfection, and adding one of them to the other is 
perfection upon perfection. 

The commentators differed as to whether Luqman was a Prophet or 
a righteous slave. Allah Bg) only tells us that He gave him wisdom and 
told us something about his exhortation of his son which is indicative 
of his wisdom, namely the foundations and main pillars of wisdom. 

(•{And [remember] when Luqman said to his son as he was advising 
himp, or he said some words to him, exhorting him with commands 
and prohibitions, encouragement and warnings. He instructed him 
to show sincere devotion to Allah alone, and forbade him to ascribe 
partners to Him, explaining to him the reason for that by saying: 
({for associating others in worship with Him is indeed grievous 
wrongdoings. The reason why it is grievous is that there is nothing 
more horrendous or abhorrent than one who regards that which was 
created from dust as equal to the Sovereign of all things, and he 
regards the one who has no control over anything as equal to the One 
Who has control over all things, and he regards one who is lacking 
in all ways as equal to the perfect Lord Who is self-sufficient in all 
respects, and he regards the one who does not bestow even an atom’s 
weight of blessings as equal to the One Who bestows every single 
blessing that is bestowed upon humankind in terms of their spiritual 
and worldly affairs, and Who wards off evil from them. Can there be 
any wrongdoing more grievous than this? 

Is there any wrongdoing greater than that of one whom Allah 
created to worship Him and affirm His oneness, yet he decides to 
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degrade his noble soul and bring it down to the lowest of ranks by 
making it a worshipper of that which has no value, thus wronging 
himself greatly? 

Having enjoined fulfilment of His rights by refraining from 
ascribing partners to Him, which means adhering to affirmation 
of His oneness, Allah (■$£) then enjoined fulfilment of the rights of 
parents: 

(•(We have enjoined upon man kindness to his parents}* that is, We 
have commanded him and given him instructions to that effect, and 
We will question him as to how he did that and whether he complied 
or not. We said to him: 

«(Be grateful to Mel* by worshipping Me, fulfilling My rights and not 
using My blessings to disobey Me 

tfjand to your parents}* by showing kindness to them, speaking gently 
to them, behaving nicely with them, being humble towards them, 
honouring them, respecting them, taking care of them, and avoiding 
mistreating them in any way, in word or deed. 

We gave him this advice and We told him that <-(Unto Me is the return 
[of all]ia that is, you - O humankind - will all return to the One Who 
instructed you and enjoined these duties upon you, and He will ask 
you: did you fulfil them, so that He might reward you immensely? Or 
did you neglect them, so that He might punish you severely? 

Then He tells us the reason why parents are to be honoured, which 
has to do with the mother: 

«fln travail upon travail his mother bears him!* that is, in hardship 
upon hardship; she continues to go through hardship, from the time 
when he is a sperm drop, faced with cravings, sickness, weakness, 
heaviness and changing moods, which is followed by the severe pain 
of childbirth. 

Then c-fhis weaning takes place within two years]* and throughout 
these two years he enjoys the care of his mother. Is it not appropriate 
that in the case of the one who bears all this hardship because of her 
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child, yet loves him dearly, the child is emphatically enjoined and 
instructed to show the highest level of kindness to that person? 

(■(But if they)? namely your parents ({endeavour to make you 
ascribe partners to Me of which you have no knowledge, then do not 
obey them}) and do not think that this comes under the heading of 
kind treatment of them, because the rights of Allah take precedence 
over the rights of anyone else, and: 

«There is no obedience to any created being if it involves disobedience 
towards the Creators (Recorded by at-Tabrayzi; al-Albani graded it 
as sound) 

Allah did not say “But if they endeavour to make you ascribe 
partners to Me of which you have no knowledge, then treat them 
badly or be defiant towards them.” Rather He said ((then do not obey 
them)-) that is, by ascribing partners to Allah. As for honouring them 
and treating them kindly, one should persist in that. Hence Allah says: 
(•(But keep company with them in this world kindly!) that is, keep 
them company in a kind way. As for following them, when they are 
in a state of disbelief and disobedience, do not follow them. 

(•{and follow the way of those who turn to Me}) namely those who 
believe in Allah, His angels. His Books and His Messengers, those 
who submit to their Lord and turn to Him. 

Following their path means behaving like them in turning to Allah, 
meaning that all one’s emotions and will are focused on Allah, which 
is then followed by physically taking action to do that which pleases 
Allah and brings one closer to him. 

(•(Then to Me you will all return}) both those who obey Allah and 
those who disobey Him, those who turn to Him and those who do not 
(•(and I will inform you about what you used to do!) for nothing is 
hidden from Allah of their deeds. 

(([Luqman said:] O my son, even if [a deed] is the weight of a grain 
of mustard seed!) which is the smallest and most insignificant of things 
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^and it is hidden in a rock)? that is, in the middle of it 
ifor in the heavens, or in the earthy in any direction whatsoever, 
^Allah will bring it forth)? because of His vast knowledge, perfect 
awareness and perfect might. Hence He says: 

4Verily Allah is the Knower of subtleties, the All-Aware)? that is, He 
is subtle in His knowledge and awareness, to the extent that He is 
aware of all that is hidden and secret, and all that is hidden on land 
and in the sea. 

The point of mentioning this is to urge people to remember that 
Allah is always watching and to do acts of obedience as much as 
possible; and to warn against doing evil deeds, small or great. 

t{0 my son, establish prayer)? prayer is encouraged and singled 
out for mention because it is the greatest of physical acts of worship 
^enjoin what is right and forbid what is wrong)? - this requires one to 
have knowledge of what is right, so that he may enjoin it, and to have 
knowledge of what is wrong, so that he may forbid it. That without 
which one cannot enjoin what is right and forbid what is wrong is 
also enjoined, such as kindness and patience. That is stated clearly in 
the words: ?jbe patient and steadfast in the face of whatever befalls 
you)? ( 31 : 17 ). He should do what he enjoins others to do and refrain 
from what he forbids them to do. Thus he will be striving to perfect 
himself by doing good and refraining from evil, and will be striving to 
perfect others by enjoining what is right and forbidding what is wrong. 

Because Allah knew that man would inevitably be faced with 
troubles if he enjoins what is right and forbids what is wrong, and 
that doing this is difficult for people. He enjoined them to be patient 
and steadfast in doing it: 

c-(be patient and steadfast in the face of whatever befalls you; that)? 
which Luqman advised his son to do <-(is something that must be 
adhered to, [as it is enjoined by Allah])? that is, it is one of the things 
that must be adhered to and paid attention to, and no one is able to 
attain that except people of strong resolve. 
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c(Do not turn your face away from people [in contempt]!? that 
is, do not frown at people out of arrogance towards them, looking 
down on them. 

(•(and do not walk on the earth with insolence]? that is, with arrogance, 
feeling proud because of the blessings that have been bestowed 
upon you whilst forgetting the Bestower, and being filled with self¬ 
admiration. 

(•(Verily Allah does not love anyone who is conceited}) in the way he 
thinks of himself and carries himself 
(•(and boastful}? in his speech. 

(•(Be moderate in your gait}? that is, walk humbly and modestly, not 
in the manner of one who is insolent and arrogant, or in the manner 
of one who is weak and exhausted. 

((and lower your voice}? out of good manners towards people and 
towards Allah 

((verily the most hideous of sounds}? that is, the ugliest and most 
abhorrent 

((is the voice [braying] of the donkey}?. If there was any benefit in 
raising the voice, the donkey - which is known for being ignoble and 
stupid - would not have been singled out for mention. 

This advice which Luqman gave to his son represents the main 
points of wisdom and implies those that were not mentioned. Each 
piece of advice is mentioned with a reason that motivates one to 
comply with it. 

This supports what we have mentioned about the meaning of 
wisdom, which is that it means knowing the rulings, understanding 
the reasons behind them, and knowing when and how to implement 
them. 

Luqman enjoined on his son the foundation of religion, namely 
the affirmation of the oneness of Allah; he forbade him to ascribe 
partners to Allah and explained why he should avoid doing that. He 
instructed him to honour his parents, and explained the reason for 
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doing so. He instructed him to give thanks to Allah and to his parents, 
then he highlighted that the injunction to honour them and comply 
with their instructions is only applicable so long as they do not enjoin 
sin, yet he should still not mistreat them or turn against them if they 
do tell him to commit sin. Rather he should treat them kindly even 
if he does not obey them when they endeavour to make him ascribe 
partners to Allah. He instructed him to remember that Allah is always 
watching, and reminded him to fear the time when he will stand before 
Him, for Allah will not leave any deed, small or great, good or bad, 
but He will bring it. 

He forbade him to be arrogant and instructed him to be humble; 
He forbade him to be insolent, boastful or conceited; He instructed 
him to show humility in the way he moves and talks, and forbade 
him to do the opposite of that. 

He instructed him to enjoin what is right and forbid what is wrong, 
to establish prayer and to be steadfast and patient, for by means of 
prayer and patience, everything is made easy, as Allah (^) says. So it 
is no wonder that the one who gave these instructions must be a man 
who was blessed with wisdom and was well known for that. Hence 
one of the blessings that Allah bestows upon him and upon all His 
slaves is that He told them the story of his wisdom, so that he might 
be a good example to them. 
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31:20. Do you not see that Allah has made all that is in the heavens 
and on earth to be of service to you, and He has showered you 
with His blessings, both apparent and hidden? Yet among people 
there are some who dispute about Allah without knowledge, 
without guidance and without any clear revealed text. 

31:21. When it is said to them: Follow what Allah has revealed, they 
say: Nay, we will follow the ways of our forefathers. [Would 
they do that] even if Shaytan is calling them to the punishment 
of the raging fire? 


Here Allah (•%) reminds His slaves of his blessings and calls upon 
them to give thanks for it and acknowledge it, and not to be heedless 
about it. 

(•[Do you not seep that is, do you not witness and see with your 
own eyes, and think of it in your hearts 

([that Allah has made all that is in the heavensp of the sun, moon, 
and stars, which He has made to be of service and benefit to people 
(•[and on earth?} of animals, trees, crops, rivers, metals and the like - 
as Allah (-jc) says elsewhere: 

(•[It is He Who has created for you all things that are on earth...p 
(al-Baqcirah 2: 29) 

(•[to be of service to you, and He has showered you with His 
blessingsu that is. He has bestowed His blessings upon you in 
abundance 

([His blessings!) both visible and hidden, those of which we are aware 
and those which are hidden from us, worldly blessings and spiritual 
blessings, granting good things and warding off harm. So your job is 
to give thanks for these blessings by loving the Bestower, submitting 
to Him and using them to help you obey Him, not using any of them 
to disobey Him. 

([Yeti-} even though these blessings keep coming, one after another. 
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(-(among people there are some}* who do not give thanks for them; 
rather they are ungrateful for them and they disbelieve in the One Who 
bestows them; they deny the truth that He revealed in His Books and 
with which He sent His Messengers. So they ((dispute about Allah)) 
that is, they dispute on the basis of falsehood, trying to undermine 
the truth, and on that basis they reject what the Messenger (s^) 
brought of the command to worship Allah alone. The one who argues 
in this manner has no understanding, so his argument is not based 
on knowledge, such that he might be left to carry on and his words 
might be tolerated 

(•(without guidance)-) that people could follow 
(-(and without any clear revealed text)) that explains the truth, so that 
his argument is not based on any rational foundation or religious 
texts, and it is not based on following those who are guided. Rather 
his argument about Allah is based on imitating forefathers who were 
not guided and who in fact misguided others. 

Hence Allah says: 

(•(When it is said to them: Follow what Allah has revealed)) at the 
hands of His Messengers, for it is the truth, and clear proof is presented 
to them, 

((they say)), objecting to that: 

((Nay, we will follow the ways of our forefathers)) and we will not 
give up what we found our forefathers following for the words of 
anyone, no matter who he is. 

Allah (-fe) said, refuting them and their forefathers: (([Would they 
do that] even if Shaytan is calling them to the punishment of the raging 
fire?)) And their forefathers responded to the Shaytan, following him 
and becoming his students, and thus they became confused. 

Does that dictate that they should follow them and walk their 
path? Rather that should make them too scared to follow their path, 
and highlight their misguidance and the misguidance of those who 
followed them. 
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The call of the Shay[an to their forefathers and to them was not 
based on love or friendship towards them; rather it was based on 
enmity towards them and on deceiving them. In fact, his followers 
are among his enemies over whom he was able to gain control, and 
he was very satisfied when the punishment of the raging fire became 
inevitable for them as a result of their accepting his call. 
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31:22, Whoever submits himself [completely] to Allah and is a doer of 
good has grasped the most trustworthy hand-hold. Allah decides 
the outcome of all matters. 


31:23. Whoever disbelieves, do not let his disbelief sadden you. To Us 
they will return, and We will inform them about what they used 
to do. Verily Allah knows well what is in [their] hearts. 

31:24. We will allow them to enjoy life for a little while, then We will 
drive them to a harsh punishment. 


(■[Whoever submits himself [completely] to Allahp that is, he 
humbles himself before Him and submits to Him by doing what is 
prescribed by Islamic teaching, with sincere devotion to Him alone 
([and is a doer of good)* in that submission, in the sense that his good 
deeds are in accordance with Islam, following the Messenger (^). 
Or it may be that what is meant is: whoever submits himself 
(completely) to Allah by doing all acts of worship, and he does them 
well so that he worships Allah as if he sees Him, and if he does not 
see Him, Allah sees him; 
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or: whoever submits himself (completely) to Allah by fulfilling his 
duties towards Him, and does good in the sense that he is kind towards 
the slaves of Allah and fulfils his duties towards them. 

These meanings are all interconnected and there is no real 
difference between them, for they all point towards carrying out all the 
duties enjoined by Islam and doing all Islamic duties in an acceptable 
and perfect manner. Whoever does that has surrendered to Allah and 
((has grasped the most trustworthy hand-hold)* that is, the hand-hold 
by which, whoever grasps it will attain certainty and be saved and 
delivered from doom, and will attain all good. 

Whoever does not submit himself (completely) to Allah and do 
good has not grasped the most trustworthy hand-hold, and if he has 
not grasped the most trustworthy hand-hold, there can be nothing but 
doom and destruction. 

((Allah decides the outcome of all matters^ that is, all matters will 
return to Him in the end, then He will pass judgement among His 
slaves and will requite them in accordance with their deeds and where 
those deeds led them to. So let them prepare for that. 

((Whoever disbelieves, do not let his disbelief sadden youp, 
because you (O Muhammad [#§]) have done what you were obliged to 
do of calling them and conveying the message. If they are not guided, 
your reward is still due from Allah and there is no point in grieving 
for anyone’s not being guided, for if there had been any good in him, 
Allah would have guided him. 

Do not grieve also for their showing enmity towards you, opposing 
you and persisting in their misguidance and disbelief. 

For verily c(To Us they will return, and We will inform them about 
what they used to do)* of disbelief, enmity and striving to extinguish 
the light of Allah and harm His Messengers. 

(•(Verily Allah knows well what is in [their] hearts)* which is not 
spoken of, so how about that which is said openly and seen by people? 
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s(We will allow them to enjoy life for a little while)* in this world, 
so that they may increase in sin and their punishment may become 
greater 

{(then We will drive them to a harsh punishment)* that is, a punishment 
that will reach the highest degree of grievousness and will be terrifying, 
immense, severe and painful. 
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31:25. If you ask them who created the heavens and the earth, they will 
surely say: Allah. Say: Praise be to Allah. But most of them do 
not understand. 


31:26. To Allah belongs all that is in the heavens and on earth. Verily 
Allah is Self-Sufficient, Worthy of all praise. 

31:27. If all the trees on earth were pens, and the sea [was ink], 
replenished by seven more seas, the words of Allah would still 
not be exhausted. Verily Allah is Almighty, Most Wise. 

31:28. The creation and resurrection of all of you are [for Allah, as 
easy] as [the creation and the resurrection of] a single soul. 
Verily Allah is All-Hearing, All-Seeing. 


That is, if you ask these polytheists who reject the truth (-{who 
created the heavens and the earth)*, they will realise that the idols 
never created any of that, and they will hasten to say that it is Allah 
alone Who created them. 
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So «(Sayj? to them, making them follow through with that idea, 
and presenting an argument based on what they accepted (that Allah 
is the Creator of all things) to prove that they were wrong with regard 
to what they denied (namely the oneness of Allah and His being the 
only One Who is deserving of worship): 

«|Praise be to Allah^ Who has made the light shine clearly and 
has shown evidence against you from your own selves. For if they 
understood, they would affirm that the One Who is the only Creator 
and Controller is the only One Who deserves to be worshipped and 
to be acknowledged as the only God. But t-fmost of them do not 
understand)?; therefore they ascribed others as partners to Him and 
were content with the contradictions in their beliefs, in a manner 
that reflects confusion and doubt, not in a manner that reflects 
understanding. 

Then Allah mentions in these two verses examples of how all- 
encompassing His attributes are, so as to call His slaves to know Him, 
love Him and devote their worship to Him alone. 

Allah tells us that His dominion includes everything, and all that is 
in the heavens and on earth - which includes both the upper and lower 
realms - belongs to Him and He controls all of that in accordance 
with His divine will and decree, and in accordance with His religious 
commands and prohibitions, and in accordance with His rulings on 
reward and punishment. 

All of them are slaves under His control, and they have no share 
in dominion. He possesses all things and He does not need what any 
of His creatures need. 

f(I seek no provision from them, nor do I want them to feed Me.)? 

(adh-Dhariyat 51: 57) 

The deeds of the Prophets, the strong and true in faith, the martyrs 
and the righteous do not benefit Allah in the slightest; rather they only 
benefit the doers, and Allah has no need of them or their deeds. Part 
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of His possessing everything is that He gives them what they need 
in this world and the hereafter. 

Then Allah (*fe) tells us that He is worthy of all praise, and that 
praiseworthiness is one of His essential attributes; He cannot be but 
praiseworthy in all ways, thus He is praiseworthy in His essence, 
and He is praiseworthy in His attributes. For each of His attributes, 
He deserves the most perfect praise, because they are attributes of 
greatness and perfection. He is to be praised for everything that He 
does and creates, and for everything that He enjoins and forbids. He 
is to be praised for everything that He has decreed for people and for 
every judgement that He passes between people, in this world and 
the hereafter. 

Then He tells us of the vastness and greatness of His words, in a 
manner that deeply penetrates the heart, dazzles the mind, and instils 
wonder, and makes people of reason and understanding contemplate 
the depths of its meanings: 

^(If all the trees on earth were pensjj with which to write 
s(and the sea [was ink], replenished by seven more seasjj of ink, as 
an additional supply, those pens would break and that ink would run 
out, yet t(the words of Allah (4s) would not be exhausted. 

This is not an exaggeration that has no basis in reality; rather 
because Allah ('is) knows that human minds are unable to fully 
comprehend some of His attributes, and He knows that for His slaves, 
knowing Him is the greatest blessing that He may bestow upon them 
and the best virtue they could attain, but it is not possible for them to 
fully understand the divine attributes as they really are although that 
which cannot be attained in full should not be forsaken altogether - 
He pointed out to them this example so as to illuminate their hearts, 
put their minds at ease and enable them to grasp an idea by means of 
which they may gain some understanding of what they cannot grasp 
in full. Hence they may say what the best of them, the one who had 
the greatest knowledge of his Lord, said: 
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«We cannot praise You enough; You are as You have praised Yourself.» 
(Muslim) 

Otherwise the matter is much greater than that. 

This likeness is by way of simplifying the concept so that people 
may have some understanding of it, although it cannot be fully 
grasped. Otherwise even if the trees and seas were many times more 
than what is mentioned, it can be imagined that they would run out 
and be exhausted, because they are created things. But when it comes 
to the words of Allah (■3c), it cannot be imagined that they would run 
out; rather rational and textual evidence indicates that they will never 
run out and never cease, for everything has an end except the Creator 
and His attributes. 

If one tries to imagine the facts about Allah (3?) that state that He 
is the First and the Last, whatever one can imagine of times of the 
past, no matter how far into the past he may go in his imagination, 
Allah (3e) existed before that, from eternity. And no matter how far 
into the future he may go in his imagination, Allah (3s) will exist 
after that, unto eternity, without end. 

At all times - past, present and future - Allah has been, is and 
always will be speaking, saying and doing whatever He wills. When 
He wills something, nothing can stand in the way of His words and 
actions. If the mind can understand the above, we will understand that 
the likeness that Allah gives of His words here is only to give people 
an idea about them; otherwise, the matter is far greater than that. 

Then Allah mentions the majestic nature of His might and the 
perfect nature of His wisdom: 

^Verily Allah is Almighty, Most Wise)J that is, all might belongs 
to Him, and whatever power exists in the upper and lower realms 
comes from Him, and He gave it to His creation. There is no power 
and no strength except with Him. By His might He subjugated all of 
creation, and He controls them. By His wisdom. He created all things 
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and He initiated creation on the basis of wisdom, making the ultimate 
aims and goals behind creation based on wisdom. His commands and 
prohibitions are also based on wisdom, and His ultimate aim and 
goal is wisdom. Hence He is the Most Wise in all that He creates 
and commands. 

Then He tells us of the greatness and perfect nature of His power, 
and that no mind can imagine it: 

«(The creation and resurrection of all of you are [for Allah, as easy] as 
[the creation and the resurrection of] a single souli). This is something 
that astounds people, that the creation of all of humankind - with their 
great numbers, and their resurrection after death in a single moment, 
after they had been scattered - is like the creation of a single soul. 
So there is no reason to think that the resurrection and requital for 
deeds is unlikely to happen, except for ignorance of the greatness and 
immense power of Allah. 

Then He tells us how He hears all sounds and sees all things: 
c-(Verily Allah is All-Hearing, All-Seeingp. 






31:29. Do you not see that Allah causes the night to encroach upon the 
day, and the day to encroach upon the night; that He has made 
the sun and moon to be of service, each running its course for an 
appointed time; and that Allah is well aware of all that you do? 


31:30. That is because Allah is the Truth, and those they call upon 
besides Him are sheer falsehood. Verily Allah is the Most High, 
the Most Great. 
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This also points to the fact that Allah alone is in control and 
managing the affairs of creation, and by means of the vastness of 
His control He causes the night to encroach upon the day, and the 
day to encroach upon the night, meaning that one of them infringes 
upon the other, so when one of them comes, the other one departs. 

He has made the sun and moon to be of service, both of them 
running the course set for them, according to a system that has not 
faltered since they were created, so that there may be a great deal of 
benefit for people, and their interests may be served in their religious 
and worldly affairs, because of which they may contemplate and pay 
heed. 

((each)) of them (the sun and moon) 

(•(running its course for an appointed time)? - when that time ends, 
they will stop running and will lose their positions. That will be on 
the Day of Resurrection, when the sun will be folded up and the moon 
will become dark, the world will end and the hereafter will begin. 

(•(and that Allah is well aware of all that you do)? of good and evil, 
for nothing is hidden from Him, and He will requite you for those 
deeds, rewarding those who were obedient and punishing those who 
were disobedient. 

((That!) which has been explained to you of His greatness and 
attributes 

(•(is because Allah is the Truth)-) in His essence and His attributes. 
His religion is true. His Messengers are true. His promise is true. His 
warning is true, and worship of Him alone is true. 

((and those they call upon besides Him are sheer falsehood!) in their 
essence and attributes. If Allah had not created them, they would not 
exist, and if He had not sustained them they would not have survived. 
If it is false, then worship of it is even more false. 

(•(Verily Allah is the Most High)) in His essence, above all of His 
creation. His attributes are so sublime that they cannot be compared 
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with the attributes of any of His creation; He is above His creation, 
so He subdued them 

(•(the Most Great]? to Whom belongs all greatness in His essence and 
attributes, and He is held in the highest esteem by the inhabitants of 
both heaven and earth. 


(rr-rt 


31:31. Do you not see that the ships sail on the sea by the grace of 
Allah, so that He may show you some of His signs? Surely 
in that there are signs for every steadfastly patient and deeply 
thankful person. 

31:32. When waves loom over them like the canopy [of clouds], they 
call upon Allah, with sincere devotion to Him alone, but when 
He has delivered them safely to the shore, some of them become 
lukewarm. But no one rejects Our signs except the perfidious 
and the ungrateful. 


That is, do you not see that one of the signs of His power, mercy 
and care for His slaves is that He has made the sea to be of service 
to them, and the ships sail on it by His command and decree, and by 
His kindness and favour? 

((so that He may show you some of His signs]? because in His signs 
there is a great deal of benefit and much to contemplate. 

((Surely in that there are signs for every steadfastly patient and 
deeply thankful person^ for they are the ones who benefit from the 
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signs; they are steadfastly patient in bearing hardship and deeply 
thankful at times of ease. They are steadfastly patient in obeying 
Allah and refraining from disobedience, and in accepting His decree; 
and they are deeply thankful to Allah for all blessings, both spiritual 
and worldly. 

Allah (-te) mentions the situation of people when they travel by 
sea, when waves loom over them like the canopy (of clouds), and how 
they call upon Allah, with sincere devotion to Him alone. 

«fbut when He has delivered them safely to the shore)}, people are 
divided into two groups: 

One group becomes lukewarm - that is, they do not give proper thanks 
to Allah; rather they commit sin and wrong themselves. 

Another group is ungrateful for the blessing of Allah and denies that 
blessing. Hence Allah says: f{But no one rejects Our signs except 
the perfidious)} that is, betrayers. Part of their betrayal is that they 
promised their Lord: If You save us from the sea and its hardship, 
we will be among the grateful. But they betrayed that promise and 
did not fulfil it 

«(and the ungrateful)} who do not give thanks for the blessings of 
Allah. Is it befitting for those whom Allah saved from this hardship 
to do anything but give proper thanks for the blessings of Allah? 


(rr jJUit 


31:33. O humankind, fear your Lord and dread a day when no father 
will avail his child and no child will avail his father at all. Verily 
the promise of Allah is true, so do not let the life of this world 
deceive you, or let any deceiver deceive you concerning Allah. 
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Here Allah (4s) instructs people to fear Him, which means 
complying with His commands and refraining from what He forbids. 
He also reminds them to fear the Day of Resurrection, that difficult 
day when no one will care for anyone except himself, and (fno father 
will avail his child and no child will avail his father at all)?. No one 
will be able to increase his good deeds or decrease his bad deeds; 
everyone’s deeds will have been decided and the requital for those 
deeds will become due. 

Allah draws our attention to this momentous day so as to give 
the individual strength and make it easier for him to fear Allah and 
comply with His commands. By His mercy towards His slaves, Allah 
instructs them to fear Him, which will lead to bliss, and He promises 
reward for that; and He warns of the punishment, motivating them 
through exhortation and admonition. To You be all praise, O Lord 
of the worlds. 

Verily the promise of Allah is true)? so do not doubt it and do not 
act like one who does not believe. Hence Allah says: 

(•{so do not let the life of this world deceive you)? with its adornments 
and attractions, and what it contains of temptations and trials. 

({or let any deceiver deceive you concerning Allah)? - this refers to 
the Shaytan, who keeps trying to deceive man and never slackens 
in his efforts at any time. Allah has rights over His slaves, and He 
has set an appointed time for them when He will requite them for 
their deeds, whether they fulfilled their duty towards Him or fell 
short. 

This is a matter to which one must pay attention, and keep it in 
mind at all times, basing all his affairs on that. 

One of the greatest obstacles and hindrances that he faces is this 
tempting world, and the Shaytan who whispers to him and tries to 
mislead him. Allah has forbidden His slaves to be deceived by this 
world or to be deceived by the deceivers concerning Allah. 
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(([Shaytan] makes promises to them and fills them with false hopes; 
but Shaytan makes promises to them only in order to deceive them.}* 

(an-Nisa'4: 120) 
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31:34. Verily Allah alone has knowledge of the Hour; it is He Who 
sends down rain and He knows what every womb contains. No 
soul knows what it will do on the morrow, and no soul knows 
in what land it will die. Verily Allah is All-Knowing, All-Aware. 


It is established that the knowledge of Allah (*5g) encompasses both 
the unseen and the seen, the visible and the hidden. Allah (*&) may 
inform His slaves about many unseen matters, but these five things 
are things of which knowledge is withheld from all creatures, and 
they are not known to any Prophet who was sent or any angel who is 
close to Allah, let alone other creatures. 

((Verily Allah alone has knowledge of the Hour)* that is. He alone 
knows when it will begin, as He says elsewhere: 

((They ask you about the Hour: when will it come to pass? Say: The 
knowledge thereof is with my Lord [alone]. None but He can disclose 
when its time will come. It will weigh heavily on the heavens and 
the earth; it will not come upon you but suddenly...]-) (at-A rdf 7:187) 
c-(it is He Who sends down rain]) that is. He is the only One Who 
sends it down, and knows the time when it will come down. 

(•(and He knows what every womb contains]) for He is the One Who 
created what is in the womb; He knows what it is, and whether it is 
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male or female. Hence the angel who is appointed over the womb asks 
his Lord: Is it male or female? And Allah decrees whatever He wills. 

({No soul knows what it will do on the morrow)? in either spiritual 
or worldly terms. 

({and no soul knows in what land it will die)?; rather it is Allah 
alone Who has knowledge of all these things. 

Having singled out these things for mention, Allah (•$§) then 
highlights the fact that He knows all things, as He says: 

(•{Verily Allah is All-Knowing, All-Aware)*) and His knowledge 
encompasses all things, visible and hidden, subtle matters and what is 
in people’s hearts. By His perfect wisdom. He has withheld knowledge 
of these five things from His slaves, because that serves some interests, 
as is clear to anyone who reflects and ponders the matter. 

T his is the end of the commentary on Soorat Luqman. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (*gs). his family, and 
his Companions abundantly until the Day of Judgement. 

«•■ •». 

•V* 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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32:1. Alif. Lam. Meem. 46 

32:2. The revelation of the Book, concerning which there is no doubt, 
is from the Lord of the worlds. 


32:3. Or do they say: He has fabricated it? Nay, it is the truth from 
your Lord, so that you may warn people to whom no wamer 
was sent before you, in order that they may be guided. 


46 Groups of letters (al-buroof al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 
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Here Allah te) tells us that this noble Book has been sent down 
from the Lord of the worlds. Who cares for them and showers them 
with His blessings. 

One of the greatest means through which Allah educated, cared 
for and guided people is this Book, in which is all that could put their 
affairs straight and perfect their manners. It is the Book concerning 
which there are no doubts, ambiguity or confusion. Yet despite that, the 
disbelievers said of the Messenger (*|e), wrongfully: Muhammad has 
fabricated it and made it up by himself. This is the greatest audacity 
in rejecting the words of Allah and accusing Muhammad (jg|) of the 
greatest of lies, assuming that a human is able to produce words like 
the words of the Creator. Each one of these things is a major offence. 

Allah says - refuting those who claimed that he had fabricated it: 
{•(Nay, it is the truth)*) which falsehood cannot reach from before it or 
behind it - it is a revelation from One Who is Most Wise, Praiseworthy 
(cf 41: 42). 

tjfrom your Lord)) Who sent it down as a mercy to His slaves 
«jso that you may warn people to whom no wamer was sent before 
you)) that is, they are in a state of need for the sending of the Messenger 
and the revelation of the Book, because there has been no wamer 
before; rather they were wandering blindly in their ignorance and 
misguidance. So We have sent down the Book to you, cjin order that 
they may be guided)) away from their misguidance, and they may 
come to know the truth and give it precedence. 

All the things that Allah mentions here are contrary to their lies 
about the Qur’an, and require them to have strong faith in it and 
believe that it is indeed tffrom the Lord of the worlds)) and that it is 
cjthe truth)), for the truth is to be accepted in all cases, and that ejthere 
is no doubt)) concerning it in any way whatsoever. There is nothing 
in it to make one doubt, no story that does not speak of exactly what 
happened, and nothing of which the meaning is unclear and confusing. 
They are in need of the message, and in the Qur’an there is guidance 
to all that is good. 
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32:4. It is Allah Who created the heavens and the earth, and all that 
is between them, in six days, and then rose over the Throne [in 
a manner that befits His Majesty], You have no protector or 
intercessor to deliver you from His [punishment]. Will you not 
then pay heed? 

32:5. He governs all things from heaven to earth, then everything will 
ascend to Him 47 on a day the length of which is one thousand 
years by your reckoning. 

32:6. Such is the Knower of the unseen and the seen, the Almighty, 
the Most Merciful, 


32:7. Who created all things well and initiated the creation of man 
from clay, 

32:8. Then He made his offspring from the extract of an insignificant 
fluid. 

32:9. Then He fashioned him and breathed into him the soul which 
He created for him. He gave you hearing, sight and intellect; 
little it is that you give thanks. 


47 That is, all things will return to Allah on the Day of Resurrection and He 
will judge between people. (Ibn ‘Ashoor, al-Tahreer wal-Tanweer). 
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Here Allah (6%) tells us of the perfect nature of His might by 
referring to the fact that He created e|the heavens and the earth, and 
all that is between them, in six days)?, the first of which was Sunday 
and the last was Friday, even though He was able to create them in 
an instant, but He is Most Kind, Most Wise. 

(•(and then rose over the Throne)? which is the roof of creation; He 
rose over it in a manner that befits His Majesty. 

(-(You have no protector)? who can protect you and care for you 
«(or intercessor)? who can intercede for you, if He decides to punish 
you 

((to deliver you from His [punishment])?. 

((Will you not then pay heed)? and realise that the Creator of the earth 
and the heavens. Who rose over the mighty Throne, the only One Who 
is controlling you and in charge of you, and to whom all intercession 
belongs, is the only one who deserves all kinds of worship? 

((He governs all things)? and decrees what is to happen and what is 
permissible, for He is the only One Who controls all things; all these 
decrees come down from the omnipotent Sovereign, 

((from heaven to earth)?, and by means of them He will bless some 
and doom others, make some rich and others poor, honour some and 
humiliate others, raise some in status and lower others, and send 
down provision. 

((then everything will ascend to Him on a day the length of which is 
one thousand years by your reckoning)?. 

((Such)? - namely the One Who created all these mighty things. 
Who rose over the mighty Throne and Who alone is in control of 
His dominion, 

((is the Knower of the unseen and the seen, the Almighty, the Most 
Merciful)?. By virtue of his vast knowledge, the perfect nature of His 
might and His all-encompassing mercy. He created it and instilled 
in it all kinds of benefits, and He never wearies of controlling it and 
running its affairs. 
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«(Who created all things well!-) that is, everything that Allah has 
created. He has created it well, giving it a specific shape and form 
that befits it and is in harmony with the purpose of its creation. This 
is general in meaning and applies to all creation. 

Then He singles out the human being, because of his honour and 
virtue, and says: tfand initiated the creation of man from clay}) - this 
refers to the creation of Adam (^t), the father of humanity. 

«|Then He made his offspring}) namely the progeny of Adam; He 
caused them to originate from ^the extract of an insignificant fluid}) 
namely the sperm drop, which is regarded as dirty and insignificant. 

€(Then He fashioned him}) with his flesh, bones, sinews and veins; 
He created him well and placed every faculty and body part in the 
best and most appropriate place, and no other place could be better 
f(and breathed into him the soul which He created for him^ by sending 
to him the angel who breathed the soul into him, and by Allah’s leave 
he became animate after having been inanimate. 

^He gave you hearing [and] sight}) that is, He kept giving you 
benefits and all that you need, gradually, until He gave you hearing 
and sight 

^and intellect; little it is that you give thanks}) to the One Who created 
you and fashioned you. 
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32:10. They say: What! When we have been [buried and] lost in the 
earth, will we then be created anew? In fact, they deny the 
meeting with their Lord. 
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32:11. Say [O Muhammad]: The Angel of Death, who has been given 
charge of you, will take your souls [in death], then to your Lord 
you will be brought back. 


That is, those who disbelieve in the resurrection say, by way of 
finding it far-fetched: 

t-fWhat! When we have been [buried and] lost in the earth]? that is, 
when we have disintegrated and our remains have scattered and 
dispersed to places unknown, 

«[will we then be created anew?]? That is, will we be resurrected 
anew? They claimed that this was a most far-fetched notion, and that 
was because they compared the power of the Creator with their own 
power. 

These words of theirs do not reflect an attitude of seeking the truth; 
rather it is the result of wrongdoing, stubbornness, disbelief in the 
meeting with their Lord, and denial. Hence Allah says: 
f[ln fact, they deny the meeting with their Lord)? so it is quite clear 
what the basis and aim of the statement are. Otherwise, if their aim 
had been to find out the truth, the Qur’an could have given them 
definitive proof of the resurrection that would make the issue as clear 
as the light of day. 

It is sufficient for them that they know that they were created 
from nothing, so repeating their creation is easier than originating 
it. Another proof is the dead earth: Allah sends down rain to it and 
revives it after its death, and brings forth plants from scattered seeds. 

«[Say [O Muhammad]: The Angel of Death, who has been given 
charge of you)? that is, Allah has appointed him to take people’s 
souls, and he has helpers, f|will take your souls [in death], then to 
your Lord you will be brought back]?, then He will requite you for 
your deeds. But you denied the resurrection, so wait and see what 
Allah will do to you. 
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32:12. If only you could see when the evildoers hang their heads before 
their Lord, [and say]: Our Lord, We have seen and we have 
heard. Send us back [to the world]; we will do righteous deeds, 
for now we believe with certainty. 

32:13. If We had so willed. We could have given every soul its guidance, 
but My decree will be fulfilled: I will certainly fill hell with jinn 
and men, all together. 

32:14. So taste the consequences of your forgetting the meeting of 
this day of yours. We, too, will forget you, so taste the eternal 
punishment for what you used to do. 


Having mentioned how they will be brought back to Him on the 
Day of Resurrection, and how they will be when they stand before 
Him, Allah (-$g) says: 

t(If only you could see when the evildoersj» who persisted in grave 
sins; that is, you would see something terrible and alarming: people 
who are losers, who will ask but receive no response, because the 
time for respite is over. 

t[hang their heads before their Lord)? humbled and humiliated, 
acknowledging their wrongdoing, and asking to go back, saying: 
«[Our Lord, We have seen and we have heard)? that is, the matter has 
become clear to us, for we have seen with our own eyes and we have 
become certain. 
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«(Send us back [to the world]; we will do righteous deeds, for now we 
believe with certainty]? that is, now we are certain of that in which 
we used to disbelieve. 

All of this happens by the will and decree of Allah, as He did not 
protect them from disbelief and sin. Hence He says: «[If We had so 
willed. We could have given every soul its guidance]? that is. We 
would have guided all people, and We would have united them in 
following true guidance, for Our will is able to do that. But wisdom 
dictated that they should not all be guided. Hence Allah says: 
f(but My decree will be fulfilled]? that is, it is inevitable and confirmed, 
and cannot be changed. 

«[I will certainly fill hell with jinn and men, all together]?. This is a 
promise that will inevitably come to pass and cannot be avoided, so 
the means and causes that lead to that - namely disbelief and sin - 
must be decreed. 

«[So taste the consequences of your forgetting the meeting of 
this day of yours^ that is, this will be said to the evildoers who are 
overwhelmed by humiliation and will ask to go back to this world 
so that they might make up for what they failed to do. But the time 
for going back will be over, and there will be nothing left but the 
punishment. So taste the painful punishment for your forgetting 
the meeting of this day of yours. This forgetting was the result of 
heedlessness; in other words, because you turned away and failed to 
strive for that day, it is as if you would never come to it or encounter it. 

«[We, too, will forget you]? that is. We will leave you to suffer the 
punishment, a requital that matches your deeds. Just as you forgot, 
you will be forgotten. 

«fso taste the eternal punishment]? that is, the never-ending punishment, 
for if the punishment had an end and a set term, that would give some 
hope of relief. But the punishment of hell - may Allah protect us from 
it - has no respite and no end. 

f(for what you used to do]? of disbelief, evildoing and sin. 
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32:15. Only those believe in Our revelations who, when they are 
reminded of them, fall down in prostration, and glorify and 
praise their Lord, and they are not arrogant; 

32:16. who forsake their beds, 48 calling upon their Lord with fear and 
hope, and spend out of what We have provided for them. 

32:17. No soul knows what is kept hidden in store for them of delight 
as a reward for what they used to do. 


►it 


Having mentioned those who rejected His revelations and what He 
has prepared for them of punishment, Allah (*!&) now mentions those 
who believe in them and describes them and what He has prepared 
for them of reward: 

^Only those believe in Our revelations}* that is, belief in a true sense, 
on the part of those who show signs of faith. 

They are those who, *(when they are reminded of}* the revelations 
of their Lord, and the verses of the Qur’an were recited to them, and 
advice came to them on the lips of the Messengers of Allah, and they 
were called to pay heed, they would hear the message, accept it and 
submit to it, and they would fjfall down in prostration}* that is, they 
would submit and have the joy of knowing Allah. 

«(and glorify and praise their Lord, and they are not arrogant^; they 
are not arrogant either in their hearts or in their actions. Therefore they 
do not refrain from submitting and acting in a humble manner towards 


48 This refers to staying awake to offer voluntary prayers during the night. 
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the revelations, for they accept them and submit to them, they feel at 
ease with them and surrender to them, thereby attaining the pleasure 
of the Most Merciful Lord, and being guided to the straight path. 

sjwho forsake their bedsp that is, they leave their beds and keep 
away from the comfort thereof for the sake of something that is more 
enjoyable and dearer to them, namely prayer at night, conversing 
with Allah (-js). 

Hence Allah says: ^calling upon their Lordp that is, in order to 
attain that which will benefit them in spiritual and worldly terms, and 
to ward off that which will harm them 

*(with fear and hopep that is, combining these two qualities, namely 
fear of their good deeds being rejected and hope that those deeds 
will be accepted; fearing the punishment of Allah and hoping for 
His reward. 

ffand spend out of what We have provided for themp of sustenance, 
whether it be small or great. Allah does not mention how much they 
spend, or who the recipients are, so as to indicate that this is general 
in application. It includes both obligatory spending, such as zakah, 
expiations, and spending on wives and relatives; spending that is 
encouraged, such as spending on various charitable causes; and 
spending money in order to be kind to others in general, whether 
one is showing kindness to rich or poor, relatives or strangers. But 
the reward varies according to the extent of the benefit. This refers 
to their deeds. 

As for the requital for their deeds, Allah says: qNo soul knowsp 
- this includes all souls and indicates that no soul at all knows 
efwhat is kept hidden in store for them of delightp namely much good, 
abundant blessings, joy, happiness and pleasure, as Allah has told us 
on the lips of His Messenger (*^g): 

«I have prepared for My righteous slaves that which no eye has seen, 
no ear has heard, nor has it ever crossed the mind of any man.» 
(Bukhari and Muslim) 
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Just as they pray at night and call upon Him, and conceal their 
good deeds, Allah will reward them in a manner that matches their 
deeds; therefore He has concealed their reward. Hence He says: f(as 
a reward for what they used to do Is. 



32:18. Is one who is a believer like one who is an evildoer? They are 
not equal. 


32:19. As for those who believe and do righteous deeds, for them there 
will be gardens to dwell in, as a recompense for what they used 
to do. 


32:20. As for those who rebel and disobey, their abode will be the fire; 
every time they want to escape from it, they will be driven back 
into it and it will be said to them: Taste the punishment of the 
fire which you used to deny! 


Here Allah (is) draws our attention to the established principle 
that two different things cannot be equal, and that His wisdom dictates 
that they should not be equal. 

((Is one who is a believerp whose heart is filled with faith and he 
has complied fully with Allah’s laws, and his faith has left an impact 
on his behaviour and attitude, such as refraining from that which 
incurs the wrath of Allah and deeds that are detrimental to faith, 
(•(like one who is an evildoer'p whose heart is ruined and devoid of 
faith, so he has no religious deterrent and therefore he hastens to 
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commit all kinds of sins as a result of ignorance and wrongdoing, 
and he turns away from obedience to Allah because of his evildoing. 
Can these two people be equal? 

((They are not equal p from either a rational or Islamic point of view, 
just as night and day, light and darkness, cannot be equal. Thus their 
recompense in the hereafter will not be the same. 

(•{As for those who believe and do righteous deeds)-), both obligatory 
and supererogatory, 

((for them there will be gardens to dwell in j) that is, gardens in which 
they will find all kinds of joy and pleasure; they will find happiness, 
bliss, delight, pleasure, eternal life and the sublime joy of being close 
to the Sovereign and gazing upon His Countenance and hearing His 
words. 

(•(as a recompense for what they used to do]) - for their good deeds, 
by virtue of what Allah bestowed upon them of His grace, is what 
enabled them to reach those lofty places that cannot be attained by 
means of money or by means of troops, servants and children, or even 
by means of sacrificing lives. Rather they cannot be approached by 
means of anything at all except faith and righteous deeds. 

c-(As for those who rebel and disobey, their abode will be the fire]) 
that is, their eternal abode will be the fire in which are combined all 
kinds of punishment and wretchedness that will never cease or give 
them respite for even a moment. 

((every time they want to escape from it, they will be driven back 
into it]) that is, every time they want to emerge from it, because the 
pain has reached such a high degree, they will be driven back into it. 
Hence they will lose any hope of relief and will become extremely 
distressed. 

((and it will be said to them: Taste the punishment of the fire which 
you used to deny!]) This is the punishment of the fire, which will 
be their abode. As for the punishment that comes before that, it is 
a precursor to it; this is the punishment of al-barzakh (the period 
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between death and resurrection), which is mentioned in the following 
verse: 
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32:21. We will surely cause them to taste something of the lesser 
punishment before the greater punishment, so that they may 
turn in repentance. 


That is. We will cause the evildoers and disbelievers to taste some 
of the lesser punishment, which is the punishment of al-barzakh. We 
will cause them to taste a little of it before they die, either by killing 
and the like, as happened to the polytheists who were slain at Badr, 
or at the time of death, as mentioned in the verse in which Allah 
(4s) says: 

«{...Ifyou [O Muhammad] could but see the evildoers when they are 
in the throes of death and the angels are stretching out their hands 
[saying]: Give up your souls! Today you will be recompensed with 
a humiliating punishment...» (al-An'am 6. 93) 

Then the lesser punishment will continue in al-barzakh. 

This verse is among the evidence which proves and clearly 
indicates that there will be punishment in the grave, because Allah 
says: «(We will surely cause them to taste something of the lesser 
punishment)-) that is, some of it and part of it. This indicates that 
there is a lesser punishment before the greater punishment, which is 
the punishment of hell. 

As this taste in this world of the lesser punishment may not be 
immediately followed by death, Allah tells (4s) them that He will 
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cause them to taste it in the hope that they might turn back and repent 
from their sins, as He says elsewhere: 

(•{Corruption and disorder have appeared on land and sea 49 because 
of what people’s hands have earned. Thus Allah causes them to taste 
the consequences of some of what they have done, so that they may 
turn in repentance.)? (ar-Room 30: 41) 







32:22. And who does greater wrong than one who is reminded of the 
revelations of his Lord, but turns away from them? Verily We 
will exact retribution upon the evildoers. 


That is, no one does greater wrong or commits a worse 
transgression than one who is reminded of the revelations of his Lord, 
which his Lord caused to reach him and wants to teach him and 
perfect His blessings to him at the hands of His Messengers, so that 
these revelations may instruct him, remind him of what is in his best 
interests, both spiritual and worldly, and forbid him to do that which 
is detrimental to his interests both spiritual and worldly, to which he 
should respond by believing, submitting and giving thanks, - but this 
wrongdoer responded with the opposite of what he should have done, 
so he did not believe in them and follow them; rather he turned away 
from them and ignored them. This is one of the worst of evildoers 


49 This refers to the widespread occurrence of troubles such as drought, 
fires and floods, poor yield of crops, decline of fish stocks, market 
stagnation and difficulty in earning a living. That is because of people's 
sins, including neglect and abuse of the natural environment. 
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who deserves the most severe retribution. Hence Allah says: Verily 
We will exact retribution upon the evildoers)*. 
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32:23. We gave Moosa the Book, so do not be in doubt concerning 
the receiving of it; and We made it a guide for the Children of 
Israel. 


32:24. We made some of them leaders, guiding people by Our command, 
because they were patient and steadfast, and they believed with 
certainty in Our revelations. 

32:25. Verily it is your Lord Who will judge between them on the Day 
of Resurrection concerning that wherein they differed. 


Having mentioned His revelation by means of which He reminded 
His slaves - namely the Qur’an which He sent down to Muhammad 
(j|§) - Allah (■%) states that it is nothing new among the divinely- 
revealed scriptures, and the one who brought it is nothing extraordinary 
among the Messengers. 

For Allah gave to Moosa the Book - namely the Torah - which 
confirms the Qur’an. Thus it is proven'that they are both true, and 
the proof of both is established, 

*(so do not be in doubt concerning the receiving of itp because there 
is abundant proof and evidence concerning it, and therefore there is 
no room for doubt. 

dand We made its* namely the Book that We gave to Moosa 
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([a guide for the Children of Israel)? by means of which they were 
guided with regard to the fundamental and minor issues of their 
religion, and the laws that were appropriate to the Children of Israel 
at that time. 

With regard to this noble Qur’an, Allah has made it a guide for 
all people, because it is guidance for humankind with regard to their 
religious and worldly affairs until the Day of Resurrection, because 
of its perfect and sublime nature: 

([And verily it [this Qur’an] is in the Mother of the Book [al-Lawh 
al-Mahfoodh], with Us, sublime and full of wisdom.)? (az-Zukhruf43:4) 

efWe made some of them)? that is, some of the Children of Israel 
(•[leaders, guiding people by Our command)? that is, scholars of the 
law, teaching the path of guidance; they were themselves guided and 
they guided others by means of that guidance. The Book which was 
revealed to them was guidance, and those among them who believed 
in it fell into two categories: leaders who guided by Allah’s command 
and followers who were guided by them. 

The first category was of the highest status after that of the Prophets 
and Messengers; theirs was the status of the strong and true in faith 
(siddeeq). They only attained that status by being patient in learning, 
teaching and calling people to Allah, and putting up with persecution 
in the course thereof, and by refraining from indulging in sin and 
giving free rein to whims and desires. 

^and they believed with certainty in Our revelations)? that is, their 
belief in the revelations of Allah reached the level of certainty, which 
is perfect knowledge that leads to action. They only attained the level 
of certainty because they acquired knowledge in the proper manner 
and based their understanding of various issues on strong evidence. 

They continued to leant about different issues of religion, basing 
that knowledge on a great deal of evidence, until they reached that 
level of certainty. Positions of leadership in religion may be attained 
by means of patience and certainty. 
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There are some issues concerning which the Children of Israel 
differed; some of them reached the right conclusion and some of 
them got it wrong, deliberately or otherwise. Allah (tJg) ?(will judge 
between them on the Day of Resurrection concerning that wherein 
they differed)?. Moreover, this Qur’an tells the Children of Israel 
about some of the matters concerning which they differed. With regard 
to the differences of opinion that arose among them, if the Qur’an 
confirmed one of the two views concerning a matter, that view is the 
truth and anything contrary to it is false. 



(TV-TT 


32:26. Has it not become clear to them how many nations We destroyed 
before them, in whose dwelling places they now walk about? 
Surely in that there are signs; will they not then listen? 

32:27. Do they not see that We send water to barren land and We bring 
forth thereby crops of which their livestock and they themselves 
eat? Will they not then see? 


That is, is it not clear to those who reject the Messenger (^) who 
guides them to the truth *fhow many nations We destroyed before 
them)? who followed the same path as them, f(in whose dwelling 
places they now walk about)? and they see them with their own eyes, 
such as the people of Hood and Salih, and the people of Loot? 

^Surely in that there are signs)? from which it may be concluded 
that the Messengers who came to them were true, and that the path 
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that they followed of polytheism and evil was false, and that whoever 
does the same as they did will meet the same fate as others of their 
ilk, and that Allah (4c) will requite His slaves and will resurrect them 
on the Day of Judgement? 

({will they not then listen^ to the revelations of Allah, and understand 
them and benefit from them? If they listened properly and understood 
properly, they would not persist on the path that will surely lead them 
to doom. 

(•{Do they not seep with their own eyes Our blessings and perfect 
wisdom? For ({We send water to barren landp in which there is no 
vegetation, then Allah sends water which was not there before, either 
from the clouds or from rivers, 

({and We bring forth thereby cropsp that is, plants of various kinds 
({ofwhich their livestock and they themselves eatp so food is provided 
for both animals and humans. 

({Will they not then see)? that blessing by means of which Allah 
revives the land and the people, so that they might contemplate and 
be guided by that insight to the straight path. 

But they are mostly blind and heedless, so they do not see and 
understand as they should, rather they look at it in a heedless manner 
and regard it as something unremarkable, and thus they are not guided 
to goodness. 




32:28. They say: When will this judgement come, if you are telling the 
truth? 
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32:29. Say [O Muhammad]: On the Day of Judgement, no good will 
it do to the disbelievers to believe then, nor will they be given 
any respite. 

32:30. So turn away from them and wait; verily they too are waiting. 


That is, the evildoers seek to hasten the punishment which they 
are promised, by way of disbelief, out of ignorance and stubbornness 
on their part. 

({They say: When will this judgement)? that will decide between 
us and you, by punishing us, according to your claim ({come, if you)? 
- O Messenger - (-(are telling the truth)} in your claim? 

({Say [O Muhammad]: On the Day of Judgement)?, on which your 
punishment will come, nothing will avail you at all. If it was the case 
that when that day comes, you could be given respite so that you 
might rectify your situation once you have certain faith, then there 
could be a point in asking when that day will happen. But when the 
Day of Judgement comes, the matter will have been settled and there 
will be no room for tests. 

So ({no good will it do to the disbelievers to believe then)} because 
that would be faith by compulsion. 

({nor will they be given any respite)? that is, there will be no 
postponement or delay so that they might rectify the situation. 

({So turn away from them)}, because their words reflect such a 
level of ignorance, and their seeking to hasten the punishment has 
reached such a degree 

({and wait)? and see what is going to befall them, for it is inevitable, 
but it has an appointed time which, when it comes, cannot be brought 
forward or put back. 

(•{verily they too are waiting)} for some misfortune to befall you, but 
the best end is for those who fear Allah. 

This is the end of the commentary on Soorat as-Sajdah. 
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All praise and thanks are tor Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement, 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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33:1. O Prophet, fear Allah and do not yield to the disbelievers and 
hypocrites. Verily Allah is All-Knowing, Most Wise. 

33:2. Follow that which is revealed to you from your Lord. Verily 
Allah is well aware of all that you do. 

33:3. Put your trust in Allah, for sufficient is Allah as a disposer of 
affairs. 


That is, O you whom Allah has blessed with prophethood, chosen 
to receive His revelation and favoured above all creation, give thanks 
for the blessing that your Lord has bestowed upon you by fearing 
Him, which is more appropriate for you to do than others, for what is 
expected of you is that you should attain more than anyone else. So 
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comply with His commands and prohibitions, convey His message, 
deliver His revelation to His slaves and be sincere towards all people. 

Nothing should prevent you from doing that and nothing should 
deter you from it. So do not yield to any disbeliever who shows 
enmity towards Allah and His Messenger (iig), or to any hypocrite 
who is concealing his rejection and disbelief, and making a show of 
the opposite. 

These are the real enemies, so do not obey them in some matters 
that undermine piety and are contrary to it, and do not follow their 
whims and desires lest they lead you astray from the right path. 

Rather ejFollow that which is revealed to you from your Lordp for 
it is guidance and mercy, and hope by doing so for the reward of your 
Lord, for He is well aware of what they are doing and He will requite 
them according to what he knows of them, whether good or evil. 

If it occurs to you that if you do not yield to their misguided whims 
and desires, you will suffer some harm from them, or that your efforts 
to guide people may be undermined, then ward off that notion from 
your mind and resort to that which will avert such thoughts, namely 
putting your trust in Allah, by relying on your Lord in the manner of 
one who has no power to cause harm or benefit himself, or to cause 
death, give life or resurrect, trusting Him to protect you from their 
evil and to establish the religion that has been enjoined upon you, and 
trusting Him to bring that about no matter what the case. 

*{for sufficient is Allah as a disposer of affairs - therefore matters 
are to be referred to Him and left to Him, so He will direct them in a 
way that is in the best interests of the individual, because He knows 
what is in the best interests of His slave, whereas the individual may 
not know, and He is able to bring it about in a way that the individual 
cannot. Allah is more merciful towards His slave than he himself or 
his parents are, and He is more kind than anyone else, especially in 
the case of the chosen ones among His slaves, who He has constantly 
been taking care of and bestowing blessings upon them, both visible 
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and hidden, especially when He has commanded him to leave his 
affairs to Him and promised to take care of him. 

When a person has put his trust in Allah in that manner, then do 
not ask about how every endeavour becomes easy, every difficult task 
becomes smooth, every calamity becomes bearable, every stressful 
situation is alleviated, all needs are met, blessings come down, trouble 
is warded off and evils are averted. Then you will see how the weak 
slave who delegated all his affairs to his master will be able to achieve 
many things that a group of people could not achieve, for Allah will 
make easy for him that which is too difficult for the toughest and 
strongest of men to do. And it is Allah Whose help we seek. 
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33:4. Allah has not made for any man two hearts inside him; 50 nor 
has He made your wives whom you divorce by dhihar’ 1 your 


50 What is meant is that there cannot coexist in a person’s heart faith and 
disbelief, guidance and misguidance, repentance and persistence in sin, 
nor does anyone possess two hearts, one for faith and one for disbelief. 
(al-Qurtubi) The verse then goes on to state that, likewise, the wife 
divorced by dhihar does not become a mother to her husband, for no 
man can have two mothers, and no man can be the son of two men, his 
natural father and his adoptive father. (ash-Shawkani) 

51 Dhihar is the unlawful act of saying to one’s spouse by way of divorce: 
“You are as impermissible for me [to enjoy intimately] as my mother” - 
and similar statements. 
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mothers; nor has He made your adopted sons your sons [in 
reality]. These are mere words that you utter. But Allah speaks 
the truth and He guides to the [right] path. 

33:5. Call them [adopted sons] after their [real] fathers; that is more 
appropriate before Allah. If you do not know who their fathers 
are, then they are your brothers in faith and your allies. There 
is no sin on you if you make a mistake in that regard, but [you 
are accountable] for what your hearts deliberately intend. And 
Allah is Oft-Forgiving, Most Merciful. 


Here Allah (4c) rebukes His slaves for saying things that have 
no basis in reality, for He did not decree them to be as they describe 
them, and such words are lies and fabrications that may lead to evil 
consequences. This is a general principle that is applicable to all kinds 
of speech and speaking of things that are not real. 

But He singles out the things mentioned because they happen and 
there is a great need for discussion and explanation of them. Hence 
He says: 

{(Allah has not made for any man two hearts inside him]). This does 
not happen, so beware of saying of anyone that he has two hearts 
inside him, for then you would be telling lies about what Allah has 
created. 

{(nor has He made your wives whom you divorce by dhihar]) that 
is, by saying to one’s wife, “You are to me like my mother’s back 
(dkahr ummi)" or “like my mother”. Allah has not made them {[your 
mothers]), for your mother is the one who gave birth to you, and is 
the woman who has the most sanctity in relation to you and is the 
most prohibited for you in marriage, whereas your wife is the most 
permissible of women for you. So how can you liken something to 
its opposite? 

This is not permissible, as Allah (4c) says elsewhere: 

{(As for those among you who divorce their wives by likening them 
to their mothers, they are not their mothers; none can be their mothers 
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except those who gave them birth. Verily, they utter words that are 
abhorrent and false... }» (al-Mujadilah 58: 2) 

«{nor has He made your adopted sons your sons [in reality]}*. The 
adopted son is someone whom a man named after himself when he 
was not his real son, or who was named after a man because he had 
adopted him, as was the practice during the pre-lslamic period and 
the beginning of Islam. 

But Allah (■$£) wanted to put a stop to this practice and abolish it, 
but before doing so He highlighted its abhorrent nature, because it is 
invalid and is a lie, and anything that is invalid and a lie is not to be 
found in the laws of Allah and His slaves should not do such things. 

So Allah (4c) tells us: Allah has not made adopted sons whom 
you claim as your own or who are attributed to you your real sons, 
for your real sons are those whom you fathered and who come from 
you. As for these adopted sons, they were fathered by others, and 
Allah has not made the one like the other. 

sfThese)* namely the things that you say about the adopted son, 
describing him as the son of the one who claimed him as his son, or 
saying that his father is So-and-so (the man who adopted him), 

*(are mere words that you utter)* that is, words that have no basis in 
reality and are of no significance. 

«(But Allah speaks the truth}* that is, that which is certain and true. 
Therefore He instructs you to follow Him in His word and His law, 
for His word is true and His law is true, and false words and deeds 
cannot be attributed to Him in any way whatsoever, for they are not 
part of His guidance, as He only guides to the straight path and the 
ways of truth. 

Although that occurred by His will. His will includes everything 
that happens, both good and bad. 

Then He clearly states that they must give up this false practice, 
which includes false words: and He says 
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{(Call them [adopted sons] after their [real] fathers]-) who fathered 
them in a real sense. 

t-[that is more appropriate]) that is, more just, more fair and more 
proper ^before Allah]). 

c-(lf you do not know who their fathers are]) that is, who their real 
fathers are 

(•(then they are your brothers in faith and your allies]) that is, they are 
your brothers in the religion of Allah, and your allies in that regard, 
so call them true brothers and allies in faith; it is essential to stop 
attributing them to their adoptive fathers, for doing so is wrong. 

As for calling them after their real fathers, if their fathers are 
known then they must be called after them, but if they are not known, 
then we should limit it to calling them according to what is known 
about them, which is that they are brothers in faith and allies. So 
do not think that if you do not know who their fathers are, that it 
is an excuse to call them after those who adopted them, because 
that is not appropriate and the problem cannot be resolved in that 
manner. 

{•(There is no sin on you if you make a mistake in that regard]) that 
is, there is to be no blame if, by a slip of the tongue, someone calls a 
man after the one who adopted him, if it was widely believed that a 
particular man was his father so they called him after that man, when 
in reality he was not his father. There is no blame on you for doing 
that, if it is a mistake. 

{•(but [you are accountable] for what your hearts deliberately intend]) 
of saying things that are not permissible. 

(•(And Allah is Oft-Forgiving, Most Merciful]) - for He forgave you 
and showed mercy towards you, as He did not punish you for what 
is in the past, and He overlooks your mistakes in that regard and 
has mercy on you, as He has explained to you the rulings that are 
appropriate with regard to your religious and worldly affairs. To Him 
be praise. 
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33:6. The Prophet has a greater claim over the believers [and is closer 
to them] than their own selves, 52 and his wives are their mothers. 
And kindred by blood are nearer to one another [regarding 
inheritance], according to the decree ordained by Allah, than 
fellow believers and emigrants, 53 except that you may show 
kindness [by making bequests] to close friends or allies. That 
is written in the Book [of our decrees]. 54 


Here Allah (-fe) tells the believers something by which they may 
recognise the true status of the Messenger (^) and interact with 
him accordingly. 

f(The Prophet has a greater claim over the believers [and is closer 
to them] than their own selves]-). The closest of things to any person 
is his own self, but the Messenger is closer to him than his own 
self, because he showed them sincerity, compassion and kindness that 
proved him to be the most merciful and kindest of all people. Thus 
they owe the Messenger of Allah (^) more than they owe anyone 

52 That is, the believers should give precedence to what the Prophet (jyg) 
decrees over what anyone else decrees and whatever they themselves 
desire, and they should love him more than they love themselves. 

53 In the earliest days, Muslims would inherit from one another on the 
basis of Hijrah (migration) and faith, not on the basis of blood ties, then 
revelation came to abrogate that ruling and restrict inheritance to those 
related by blood. 

54 That is. al-Lawh al-Mahfoodh. 
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else, for not the slightest good reached them and not the slightest harm 
was warded off from them but it was because of him. 

Therefore it became a must on them, in the event of a conflict 
between what they or any of the people want and what the Messenger 
(j^g) wants, that precedence must be given to what the Messenger 
(#§) wants, and the word of the Messenger (#§) should not be 
contradicted by the view of anyone, no matter who he is. They should 
be ready to sacrifice themselves, their wealth and their children to 
protect him, and give precedence to loving him over loving others; 
they should not speak until he speaks or put themselves forward before 
him. 

The Prophet (^g) is a father to the believers, as is understood from 
the recitation of some of his Companions; he takes care of them as a 
father takes care of his children. 

One of the consequences of his being a father to them is that his 
wives are their mothers; that is, in terms of sanctity, respect and 
honour, not in terms of it being permissible to be alone with them or 
regarding them as mahrams. It is as if this was an introduction to what 
follows of the story ofZayd ibn Harithah (radiya Allahu 'anhu - may 
Allah be pleased with him), who was previously known as Zayd ibn 
Muhammad, until Allah revealed the words: 

(•(Muhammad is not the father of any man among you...)-) (al-Ahzdb 
33: 40) 

Thus He severed the father-son connection between them. 

In this verse, Allah tells us that all the believers are the children 
of the Messenger (^), so there is no superiority of any of them over 
another. Even if the claim of adoption is ended, the bond of faith is 
not severed, so there is no need to grieve or be sad. 

The fact that the wives of the Messengers are mothers of the 
believers means that it is not permissible for anyone to marry them 
after he dies, as Allah clearly states: 
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is not proper for you to cause annoyance to the Messenger of 
Allah or to ever marry his wives after he is gone...}? (al-Ahzab 33: 53) 
t{ And kindred by bloody that is, relatives, whether close or distant 
^are nearer to one another [regarding inheritance], according to the 
decree ordained by Allah)? that is, according to His ruling. So they 
inherit from one another and should honour one another, for they are 
more entitled to alliance and support. Adopted sons used to inherit on 
the basis of adoption instead of blood relatives, but Allah put an end 
to that, and ordained that inheritance should be for blood relatives, out 
of kindness and on the basis of wisdom. If the matter had continued 
as it was, it would have led to a great deal of corruption, evil and 
trickery to deprive blood relatives of inheritance. 

^than fellow believers and emigrants)? - whether the relatives are 
believers who migrated or did not migrate, blood relatives take 
precedence with regard to inheritance. 

This verse offers proof that relatives may be in charge of and have 
authority over the affairs of their relatives, as in the case of marriage, 
property and other matters. 

^except that you may show kindness [by making bequests] to close 
friends or allies)? that is, they have no allocated share of inheritance; 
rather this is the matter of choice: if you wish you may give them 
something and show them kindness on your part. 

*(That)* namely the rulings mentioned above 
«fis written in the Book [of our decrees])? that is, it has been written, 
ordained and decreed by Allah, so it must be implemented. 
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33:7. And [remember] when We took their covenant from the 
Prophets, and from you [O Muhammad], from Nooh, Ibraheem, 
Moosa and ‘Eesa ibn Maryam; We took from them a solemn 
covenant. 

33:8. For Allah will question the truthful about their sincerity; and 
He has prepared for the disbelievers a painful punishment. 


Here Allah (3s) tells us that He took a covenant from the Prophets 
in general, and from the Messengers of strong will - who are the 
five mentioned here - in particular. That was a solemn covenant and 
a binding pledge to support the religion of Allah and strive in His 
cause. This is the path that was followed by the earlier Prophets, until 
the series of Prophets ended with the leader and the best of them, 
namely Muhammad (J^). And Allah commands people to follow 
their example. 

Allah will question the Prophets and their followers about this 
solemn covenant: did they fulfil it and were they true to it, so that He 
might reward them with paradise, or did they disbelieve, in which case 
He will inflict upon them the painful punishment? Allah (3s) says: 

f(Among the believers are men who have been true to their covenant 
with Allah.. .!•) (at-Ahzab 33: 23) 
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33:9. O you who believe, remember the favour that Allah bestowed 
upon you, when [enemy] troops came against you, but We sent 
against them a strong wind and forces that you could not see. 
And Allah sees well all that you do. 

33:10. That was when they came upon you from above you and from 
below you, your eyes stared fixedly with horror, and your 
hearts came up into your throats [out of fear], and you began 
to entertain various thoughts about Allah. 

33:11. In that situation the believers were tested and severely shaken. 


Here Allah reminds His believing slaves of His blessings to them, 
and urges them to give thanks for it, for the troops of the people 
of Makkah and the Hejaz came to them from above them, and the 
people of Najd came to them from beneath them, and they resolved to 
eradicate the Messenger and his Companions. That was during 
the Battle of al-Khandaq (the Trench), when the disbelievers were 
supported by the groups of Jews who lived around Madinah; they 
came with huge numbers of troops. 

The Messenger of Allah (^) dug a trench around Madinah, and 
the pressure on the Muslims grew intense, to the point that until their 
hearts were in their mouths and some of them began to entertain all 
sorts of negative thoughts, because of what they saw of the measures 
being taken against them and the calamities intensifying. The siege 
of Madinah went on for a long time, and the situation was as Allah 
describes: 

{•(your eyes stared fixedly with horror, and your hearts came up into 
your throats [out of fear], and you began to entertain various thoughts 
about Allah]? that is, you thought negative thoughts, that Allah would 
not grant victory to His religion or perfect His word. 

{•(In that situation the believers were tested]? by this great turmoil 
{•(and severely shaken]? by fear, anxiety and hunger, so as to highlight 
the level of faith and increase their certainty. Thus - praise be to Allah 
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- the high level of their faith and certainty became apparent, by means 
of which they surpassed the earlier and later nations. 

When the turmoil intensified and hardship grew worse, their faith 
became certain. tfWhen the believers saw the confederates, they 
said: This is what Allah and his Messenger had promised us, and the 
promise of Allah and His Messenger is true. And it only increased 
them in faith and submission^ (33: 22). 

The hypocrisy of the hypocrites, which they had been concealing, 
also became apparent: 




Or 


33:12. And [remember] when the hypocrites and those in whose hearts 
is a disease said: Allah and His Messenger made promises to us 
only in order to deceive us! 


This is the usual way of the hypocrite at times of hardship and 
trials. His faith is not steadfast, and he looks at passing events and 
reaches the wrong conclusion in an immature manner. 
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33:13. And [remember] when a group among them said: O people of 
Yathrib, you cannot withstand [the enemy onslaught], so go 
back. Another group asked the Prophet’s permission to leave. 
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saying: Our houses are exposed, although they were not exposed; 
they only wanted to flee. 


^And [remember] when a group among them]} namely the 
hypocrites, after they panicked and grew impatient, and tried to 
discourage others too. They were not steadfast themselves, and they 
did not spare other people from their evil. This group said: 

people ofYathrib]?, meaning, O people of Madinah. They only 
used the old name of the city, which may indicate that religious 
commitment and bonds of faith had no value in their hearts, and 
what made them do that was the fear they felt in their hearts. 

*(0 people ofYathrib, you cannot withstand [the enemy onslaught]]? 
that is, you had better leave the positions to which you came outside 
Madinah. They had camped near the trench, outside the city. 

^so go back]? to Madinah. This group tried to discourage people from 
engaging in jihad and told them that they had no strength to fight the 
enemy, and that they should refrain from fighting. This was the worst 
of the groups and was the group that caused the most harm. 

There was another group which was less evil than them; they acted 
in a cowardly manner and panicked, and they withdrew from the 
ranks, giving false excuses. They are the ones of whom Allah said: 
«(Another group asked the Prophet’s permission to leave, saying: Our 
houses are exposed]? that is, they are in danger and we fear that the 
enemy may attack them whilst we are away, so give us permission 
to go back to them and guard them. But they were lying when they 
said that. 

^although they were not exposed]? that is, their only aim was «(to 
flee]? but they used these words as a means and as an excuse. These 
people were lacking in faith and were unable to be steadfast at times 
of turmoil and calamity. 
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33:14. If the city had been stormed from all directions and they had 
been incited [by the enemy] to apostatise and rebel, they would 
have done so with very little hesitation. 


That is, if the disbelievers had entered the city from all directions 
and taken control of it Allah forbid - then these people were asked 
(•{to apostatise and rebel)*, that is, to turn away from their religion and 
go back to the religion of the invaders, 

c-fthey would have done so with very little hesitation)* that is, they 
would have hastened to do so. 

In other words, they did not have any strong or solid commitment 
to religion; rather as soon as the enemy gained the upper hand and 
gave them what they wanted, they would go along with them in their 
disbelief. This is how they were. 



4 ® $£££ 4 


33:15. Yet before that they had made a covenant with Allah that they 
would not turn and flee, and a covenant with Allah will [surely] 
be asked about. 


Yet that was at a time when c-(they had made a covenant with 
Allah that they would not turn and flee, and a covenant with Allah 
will [surely] be asked about)*. He will ask them about that covenant. 
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and He will find that they broke it, so how do they think their Lord 
will deal with them? 
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33:16. Say [O Muhammad]: Fleeing will not benefit you. If you manage 
to escape death or slaughter, you will only be left to enjoy life 
for a little while. 


^Say [O Muhammad]:* to them, criticising their flight and telling 
them that it will not avail them in any way: 

^Fleeing will not benefit you. If you manage to escape death or 
slaughter)*, even if you remain in your homes, those for whom death 
is decreed will go forth to the place of their death. 

Taking proper measures of protection may benefit a person, if that 
is not contrary to the divine will and decree, but when the divine will 
and decree come to pass, then any measures will be to no avail, and 
every means one thinks could save him will not do so. 

*jlf)? when you flee, you manage to save yourself from death and 
slaughter, and enjoy life, ejyou will only be left to enjoy life for a 
little while)* - this is a temporary type of pleasure that is not worth 
fleeing for and abandoning the command of Allah, thus missing out 
on eternal bliss in an abode of eternal delight. 
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33:17. Say: Who is there that can protect you from Allah if it be His 
will to harm you or if it be His will to show you mercy? And 
they will not find for themselves, besides Allah, any protector 
or helper. 


Then Allah confirms that means and measures will not avail a 
person at all, if Allah intends ill for him: 

f(Say: Who is there that can protect you from Allah if it be His will 
to harm you or if it be His will to show you mercy?}? For He is 
the One Who gives and withholds, causes harm or grants benefit; 
no one brings good except He and no one wards off evil except 
He. 

And they will not find for themselves, besides Allah, any protector}? 
to protect them and bring them benefit 
«(or helper}? to help them and ward off harm from them. 

So they should comply with the commands of the One in Whose 
Hand alone is control of all their affairs, Whose will is always done 
and Whose decree is always carried out, for no ally or helper can 
benefit a person if he abandons his alliance with Allah and is deprived 
of His support. 
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33:18. Verily Allah knows those among you who discourage others and 
those who say to their brothers: Come and join us, 55 and they 
do not take part in the fighting except a little, 

33:19. begrudging you any help. Then when danger threatens, you 
see them looking to you, their eyes rolling like one who is 
overshadowed by death. Yet when the danger has passed, they 
lash out at you with sharp tongues, begrudging you all that is 
good. Such people have not truly believed, so Allah will cause 
their deeds to come to nothing. That is easy for Allah. 


Then Allah (4s) warns those who discourage others and try to 
weaken their resolve, as He says: 

tjVerily Allah knows those among you who discourage others)? from 
going out, among those who have not yet gone out 
^jand those who say to their brothers)? who have gone out: «[Come 
and join us)? that is, come back; this is like what they said previously: 
s(0 people of Yathrib, you cannot withstand [the enemy onslaught], 
so go back)? (33: 13). 

In addition to their discouragement and attempts to weaken the 
people’s resolve, «jthey do not take part in the fighting)? that is, they 
do not take part in the jihad themselves, ffexcept a little)?. They are 
the keenest of people to stay behind, because they have no motive to 
fight, such as faith and patience, and because they have reasons to 
be cowardly, namely hypocrisy and lack of faith. 

sfbegrudging you any help)? whether that is physical help, by 
joining the fight, or financial help, by spending on the cause. So 
they do not engage in jihad with their wealth or with their own 
selves. 


55 This refers to when the hypocrites sought to discourage others from joining 
the Prophet in the defence of Madinah when Quraysh wanted to 
attack the city. They were leaving the defensive positions and calling on 
others to join them in doing so. 
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{{Then when danger threatens, you see them looking to youb 
like one who is overshadowed by death, because of their extreme 
cowardice which has shaken them to the core and the anxiety which 
has stunned them and their fear that they may be forced to do that 
which they dislike, namely fighting. 

{{Yet when the danger has passed^ and they have become safe 
and secure, 

{{they lash out at you with sharp tongues^ that is, they address you, 
speaking harshly to you, and start making claims that are not true, and 
when you hear them you think that they are courageous and daring 
ffbegrudging you all that is good)» and reluctant to do anything good 
that is expected of them. This is the worst thing a person can do, to be 
reluctant to do as he is instructed and to be stingy with his wealth and 
not spend it in the proper manner, stingy in terms of physical effort 
and refusing to engage with the enemies of Allah or call people to 
the path of Allah, and stingy by refusing to benefit others by means 
of their position, knowledge, advice or opinion. 
t-{Such people have not truly believedp - and because of their lack 
of faith, Allah causes their deeds to come to nothing. {{That is easy 
for Allahk 

As for the true believers, Allah protects them from this stingy 
attitude and enables them to do as they are commanded, by offering 
their physical effort in fighting in His cause, to make His word 
supreme, and by offering their wealth in good causes, and by using 
their status and knowledge to benefit others. 
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33:20. They think that the confederates have not yet withdrawn; if the 
confederates did come again, they would wish that they were 
in the desert with the Bedouin, asking for news of you [from 
a safe distance], and if they remained among you, they would 
fight but little. 


^They think that the confederates have not yet withdrawn]} that 
is, the hypocrites think that these confederates who came together 
to fight the Messenger of Allah (J^) and his Companions will not 
leave until they eradicate the Muslims. But they were disappointed 
and their calculations proved to be wrong. 

^if the confederates did come again, they would wish that they 
were in the desert with the Bedouin, asking for news of you [from a 
safe distance]]} that is, if the confederates came back a second time, 
like the first time, these hypocrites would wish that they were not in 
Madinah or anywhere near it, and that they were with the Bedouin in 
the desert, seeking news of you and asking about you, trying to find 
out what happened to you. 

Away with them, let them perish! For they are not people who one 
should care whether they are present or not. 

«(and if they remained among you, they would fight but little]}. So 
do not pay any attention to them and do not feel sorry to lose them. 
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33:21. Verily in the Messenger of Allah you have a good example 
for those who look with hope to Allah and the Last Day, and 
remember Allah much. 
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«(Verily in the Messenger of Allah you have a good example}) for 
he himself was present in the battlefield, and he himself took up a 
position, ready to fight, for he was the perfect leader and courageous 
hero. So how can you be so reluctant to join the fight when the 
Messenger of Allah (3|§) himself was involved in it? Therefore you 
must follow his example in this matter and others. 

The scholars of usool quote this verse to prove that the Messenger’s 
deeds constitute evidence for shar’i rulings and that in principle his 
Ummah is subject to the same rulings as him, unless there is clear 
evidence to prove that some rulings are applicable to him alone. 

Examples are of two types: good examples and bad examples. 

The good example is to be found in the Messenger (s|g), because 
the one who follows his example will be on the path that leads to the 
blessings of Allah, which is the straight path. 

As for following the example of others in matters that are contrary 
to his teachings, that is following bad examples, such as the words 
of the disbelievers when the Messengers called them to follow their 
example and they said: 

t(...We found our forefathers following a certain path, and we are 
following in their footsteps.}-) (az-Zukhmf43:22) 

This good example is only followed by those who are guided 
and enabled to follow it, those who look with hope to Allah and the 
Last Day, because what they have of faith, fear of Allah, hope for 
His reward and fear of His punishment motivates them to follow the 
example of the Messenger 


O O 



sunniconnect.com 



Soorat al-Ahzdb 


(23) | 403 


33:22. When the believers saw the confederates, they said: This is what 
Allah and his Messenger had promised us, and the promise of 
Allah and His Messenger is true. And it only increased them in 
faith and submission. 


Having mentioned the attitude of the hypocrites at times of fear, 
Allah (*fe) now mentions the attitude of the believers, as He says: 

f(When the believers saw the confederates)? who had come together 
and taken up their positions (outside Madinah), and fear was at its 
peak, 

^they said: This is what Allah and his Messenger had promised us)? 
when He said: 

?(Or do you think that you will enter paradise without such [trials] 
as came to those who passed away before you? They encountered 
suffering and adversity, and were so shaken in spirit that even the 
Messenger and the believers who were with him said: When will 
the help of Allah come? Verily, the help of Allah is [always] near.)? 
(al-Baqarah 2: 214) 

t(and the promise of Allah and His Messenger is true)? for we have 
seen what He foretold. 

^And it)? namely this matter sjonly increased them in faith)? in their 
hearts «(and submission)? in terms of their physical actions and 
surrender to the command of Allah. 
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33:23. Among the believers are men who have been true to their 
covenant with Allah. Some of them have fulfilled their pledge 
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and others are still waiting, and they have never wavered in the 
least. 


Having mentioned that the hypocrites gave their promise to Allah 
not to turn and flee, but they broke that promise, Allah now tells us 
how the believers fulfilled it: 

(•(Among the believers are men who have been true to their 
covenant with Allahp that is, they fulfilled their covenant perfectly 
and completely, offering their souls in pursuit of His pleasure and in 
obedience to Him. 

(■(Some of them have fulfilled their pledge]* that is, their wish and goal, 
by carrying out their duty, and they were killed in Allah’s cause, or 
they died having fulfilled their duties without falling short in any way, 
(•(and others are still waiting^ to carry out their duties in full, for they 
are already engaged in carrying out their duties and fulfilling their 
covenant, but they have not yet completed it. These people are hoping 
to complete it and striving hard to attain that. 

(•(and they have never wavered in the leasts as others did; rather they 
are still adhering to the pledge and have never faltered or changed. 
These are real men, and others only appear outwardly to be men, as 
they have fallen short in terms of manly characteristics. 
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33:24. [Such trials are ordained] so that Allah may reward those who 
are sincere for their sincerity and punish the hypocrites, if He so 
wills, or turn to them in mercy [and guide them to repentance]. 
Verily Allah is Oft-Forgiving, Most Merciful. 
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«j[Such trials are ordained] so that Allah may reward those who 
are sincere for their sincerity)-) that is, because of their sincerity in 
word and deed, and their doing things for the sake of Allah, and being 
the same both outwardly and inwardly. Allah (-Js) tells us elsewhere 
that He will say: 

^...This is the day when the truthful will benefit from their truthfulness; 
theirs will be gardens through which rivers flow, to abide therein 
forever. Allah is pleased with them and they are pleased with Him. 
And that is the supreme triumph.)) (al-Md'idah 5. 119) 

In other words: We ordained these turmoils, trials and calamities 
in order to differentiate the sincere from the insincere. Then Allah 
will reward the sincere for their sincerity, and He will «]punish the 
hypocrites)) who changed their attitude and their actions at times of 
turmoil, and did not fulfil the pledge that they had made to Allah. 
«fif He so wills)) that is, if it is His will to punish them, because it was 
not His will to guide them. Rather he knew that there was nothing 
good in them, therefore He did not guide them 
«(or turn to them in mercy)) by guiding them to repent and turn back 
to Him. This is more likely to be the case, because Allah is the Most 
Generous. Hence the verse ends with two divine names that are 
indicative of forgiveness, grace and kindness, as He says: f(Verily 
Allah is Oft-Forgiving, Most Merciful)) - He forgives the sins of 
those who transgressed against themselves, even if they commit many 
sins, if they turn to Him in repentance, and He is t|Most Merciful)) to 
them, as He enables them to repent, then He accepts that repentance 
from them and conceals the sins they committed. 
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33:25. Allah turned back the disbelievers in their fury, without any gain; 
thus Allah spared the believers from fighting. Allah is Strong, 
Almighty. 


c-fAllah turned back the disbelievers in their fury, without any 
gain)? that is. He turned them back empty-handed, and they were not 
able to achieve their goal (of defeating the Muslims) despite all their 
rage and fury, even though they had the capability to do that and were 
certain that they would have the upper hand. They were deceived 
by their large numbers and were very proud of the confederacy 
that they had put together; they exulted in their numbers and 
equipment. 

But Allah sent against them a mighty wind, which was the east 
wind, and it shook their camp, brought down their tents, overturned 
their cooking pots, caused a great deal of disturbance and struck fear 
into their hearts. So they left disappointed. This was the help that 
Allah granted to His believing slaves. 

f(thus Allah spared the believers from fighting)? by means of what 
He made available to them of ordinary measures and extraordinary 
divine help. 

e(Allah is Strong, Almighty)*, and no one opposes Him but he is 
defeated; no one seeks His help but he becomes victorious. Nothing 
is beyond Him if He wills it, and power and might are of no avail to 
those who possess them if Allah does not help them by His power 
and might. 
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33:26. He brought down from their fortresses those among the People 
of the Book 56 who had supported them, and cast terror into their 
hearts, so that some of them you killed and others you took 
captive. 


^He brought down from their fortresses those among the People 
of the Book)* namely the Jews 

^who had supported them)? that is, helped them. They were defeated 
and were subject to the rule of Islam. 

«{and cast terror into their hearts)? so that they had no strength to fight; 
rather they surrendered and submitted, and were humiliated 
«jso that some of them you killed)? namely the men of fighting age 
tjand others you took captive)? this refers to the rest of them, women 
and children. 
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33:27. He caused you to inherit their land, their houses and their 
possessions, and a land on which you had not yet set foot. And 
Allah has power over all things. 


t-fHe caused you to inherit)? that is. He granted to you as booty 
^their land, their houses and their possessions, and a land on which 
you had not yet set foot)* that is, land which, because it was so dear to 
its owners, you had not yet set foot, then Allah made you victorious 
and caused them to be defeated, and He granted you their wealth as 
booty, and you killed some of them and took others captive. 

56 This refers to the tribe of Banu Ouravdhah who switched sides when the 
confederates besieged Madinah, breaking their covenant with the Muslims 
and supporting their enemies against them. 
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t-(And Allah has power over all things!-) - nothing is beyond Him and 
by His might He decrees for you what He decrees. 

This group of the People of the Book was the Jewish tribe of Banu 
Ouravdhah. who lived in a town not far from Madinah. When the 
Prophet (sj||) migrated to Madinah, he made a treaty with them, that 
he would not fight them and they would not fight him, and they would 
continue to follow their religion, and nothing would change for them. 

But when, on the Day of al-Khandaq, they saw the confederates who 
had united against the Messenger of Allah (3|§), and how numerous 
they were in comparison to the small numbers of the Muslims, they 
thought that they would eradicate the Messenger (?^|) and the believers. 
This idea was reinforced by the lies of some of their leaders, so they 
broke the treaty that they had with the Messenger of Allah (^fe), and 
took the side of the polytheists in the fight against him. 

When Allah defeated the polytheists, the Messenger of Allah (#f) 
focused on fighting these Jews. So he besieged them in their fortresses 
until they agreed to accept the verdict of Sa l d ibn Mu‘adh His 
verdict was that their fighting men were to be killed, their women 
and children were to be taken captive, and their wealth was to be 
seized as booty. 

Thus Allah completed His favour upon His Messenger and 
the believers, and showered them with abundant blessings, and gave 
them the joy of seeing their enemies humiliated, with some of them 
killed and others taken captive. For Allah is constantly kind to His 
believing slaves. 
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33:28. O Prophet, say to your wives: If you seek the life of this 
world and its splendour, then come, I will give you a gift [as 
compensation] and let you go in an amicable manner. 

33:29. But if you seek Allah and His Messenger, and the final abode, 
then verily Allah has prepared for those among you who do 
good an immense reward. 


When the wives of the Messenger of Allah («|g) began to make 
demands on him with regard to maintenance and clothing, they asked 
for something that he was not able to do all the time, but they all 
persisted in their demands, which caused him some distress, to the 
extent that he kept away from them for a month. 

Allah wanted to make things easier for His Messenger («§|) and to 
raise his wives in status, and remove from them anything that could 
detract from their reward. Therefore He instructed His Messenger 
(*§|) to give them the choice, as He said: 

«{0 Prophet, say to your wives: If you seek the life of this world 
and its splendour]* that is, if you have no desire other than that and 
your happiness is connected to having its splendour, and your anger 
is connected to that not being available, then I have no need of you 
if you are like that. 

«fthen come, I will give you a gift [as compensation]]* that is, 1 will 

give you something of what 1 possess of worldly goods 

f[and let you go in an amicable manner]* that is, I will separate from 

you without argument or trading insults; rather I will do so in an easy 

manner and willingly, before the problem escalates to an inappropriate 

level. 

f(But if you seek Allah and His Messenger, and the final abode]* that 
is, if these are your goal and ultimate aim, and if you prefer Allah 
and His Messenger (^e) and paradise, and you do not worry about 
whether you have plenty or little in this world, or if you have ease or 
hardship, and you are content with whatever the Messenger of Allah 
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(^g) can give you, and you do not make demands on him and put 
pressure on him, 

(•{then verily Allah has prepared for those among you who do good 
an immense reward)? - the reward is connected to their being among 
those who do good, because the promise of reward is connected to 
doing good, not to being the wives of the Messenger (jig). Simply 
being his wives is not enough; rather nothing is to any avail without 
doing good. So the Messenger of Allah (jig) gave them the choice, 
and they all chose Allah and His Messenger (jig), and the final abode, 
and not one of them differed. May Allah be pleased with them all. 

From the giving of this choice to his wives, we learn the following: 

• Allah cared for His Messenger (j^) and came to his aid, because 
Allah did not want him to be in this difficult situation with a lot 
of worldly demands from his wives. 

• Allah wanted to keep him away from any wife who preferred 
this world to Allah, His Messenger (jig) and the final abode, 
and to prevent him from staying with such a wife. 

• Allah wanted to save his wives from sin and from being exposed 
to the wrath of Allah and His Messenger (jig). Therefore He 
protected them, by giving them this choice, from expressing 
discontent towards the Messenger (jig), which would lead to 
him becoming displeased, for that would incur the wrath of 
Allah, and that would in turn lead to His punishment. 

• This was a demonstration of their high status and high ambition, 
because Allah, His Messenger (jig) and the final abode were 
their goal, not this world and its transient gains. 

• Offering this choice prepared them to attain the most sublime 
levels in paradise, and to be his wives both in this world and 
the hereafter. 

• It demonstrated that there was compatibility between him and 
them, because he was the most perfect of people, and Allah 
wanted his wives to be perfect, good and obedient. 
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«(.. .good women are for good men and good men are for good 
women... fe (an-Noor 24: 26) 

• This choice would bring about contentment, by means of which 
one would feel at ease and comfortable, and it would take away 
stinginess and discontent that would lead to anxiety, grief and 
worry. 

• This choice of theirs was a means of increasing and multiplying 
their reward, and enabling them to reach a status that no other 
women could attain. Hence Allah said: 


(T- 4(S) 


33:30. O wives of the Prophet, if any of you were to be guilty of 
manifestly immoral conduct, the punishment would be doubled 
for her, and that is easy for Allah. 


When they chose Allah, His Messenger (^) and the final abode, 
Allah mentioned that they would have a multiple reward, and that 
their burden of sin would be multiplied if they were to commit 
sin, so as to make them more cautious and more grateful to Allah 
(•fe). Therefore He ordained that if any of them were to be guilty of 
manifestly immoral conduct, she would receive a double punishment. 

••• 
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33:31. But whoever among you is devoutly obedient to Allah and His 
Messenger, and does righteous deeds, We will give her a double 
reward, and We have prepared for her a generous provision. 1 


«|But whoever among you)* this is addressed to the wives of the 
Prophet ($alla Allahu ‘alayhi wa sallam - blessings and peace be 
upon him) 

tfis devoutly obedient to Allah and His Messenger, and does righteous 
deeds)* whether they are few or many, 

^We will give her a double reward)* that is, twice as much as is given 
to anyone else, 

<|and We have prepared for her a generous provision^ namely 
paradise. They were devoutly obedient to Allah (Subhanahu wa Ta ‘ala 
- Glorified and Exalted is He) and His Messenger (^), and they did 
righteous deeds, thus the extent of their reward is known. 


1 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 


sunniconnect.com 




22 | Tafseer as-Sa 'di 


Juz'22 


o 


c&<£ffitfjfcg 4SSQ fcu#sfcj£.^*4 

r4Ay ^ 4^rl> ~‘j^=Cfi *$-3*^ S4l> 4j>V' 

*&£: lvT 5T ui ^-j\ .".*?\ >ir 


j/S. | ia3 C-aJ' cr^' |» ^= ^ ^L' ^ £2} 

G & *& k £=*& 4 «J2.g @ 

(ti-tt :^sii :j ^.) 4(u) 


{><, t 

ini o\ 


33:32. O wives of the Prophet, you are not like other women, provided 
that you fear Allah. So do not speak too softly, lest one in whose 
heart is a disease should be moved with desire; but speak in an 
appropriate manner. 


33:33. Stay in your homes and do not flaunt your charms as was 
done during the former [times of] ignorance; 2 establish prayer 
and give zakcih ; 3 and obey Allah and His Messenger. Allah 
only wants to keep all that is loathsome away from you, O 
members of the [Prophet’s] household, and to purify you 
thoroughly. 

33:34. And remember what is recited in your homes of the revelations 
of Allah and wisdom. Verily Allah is Knower of subtleties, All- 
Aware. 


«[0 wives of the Prophet]? - this is addressed to all of them 


2 Jahilivah (the times of ignorance): this refers to the period before Islam. 

3 Wherever possible, Arabic terms have been translated into English. 
In cases where we have chosen to retain the Arabic, the transliterated 
word or phrase is shown in italics the first time it appears in the text. 
The term is also defined in the glossary found at the end of this book. 
(Editor) 
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^you are not like other women, provided that you fear Allah)?; by 
doing so, you will surpass all other women and no other woman will 
be able to catch up with you. So strive to perfect your fear of Allah 
by all possible means and achieve all the goals thereof. 

Hence Allah instructed them to avoid all means that could lead to 
what is prohibited, as He said: 

*|So do not speak too softly^ that is, when addressing men, or, knowing 
that they can hear you, by making your voice soft or speaking in a 
gentle manner which may cause sfone in whose heart is a disease)? 
- namely the disease of desire for fornication - to be moved with 
desire, for such a person is always ready and watching out for the 
slightest move that could stir desire, because his heart is not sound. 
The sound heart has no desire for that which Allah has prohibited and 
can hardly be moved or stirred to desire even when there is a reason 
for that, because it is free of sickness. 

This is in contrast to the one who is sick at heart, who cannot cope 
with that which the sound-hearted person can cope with, and he cannot 
be patient like him. If there is the slightest reason that calls him to that 
which is prohibited, he will respond to it and will not refrain from it. 

This indicates that the means come under the same rulings as the 
ends. Speaking softly and gently is basically permissible, but if it is 
a means that leads to something prohibited, then it is not allowed. 
Therefore when addressing men, women should not make their voices 
soft. 

Because Allah forbade women to speak softly, it may be thought 
that they are instructed to make their voices harsh. In order to ward 
off this notion, Allah says: *jbut speak in an appropriate manner)? that 
is, one that is not harsh or rough, just as it is not soft and alluring. 

Think about how Allah says ffdo not speak too softly)?, and He 
did not say “do not speak softly”, because what is prohibited is soft 
speech that is alluring to men, in such a manner that anyone who 
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hears it may be moved with desire. This is different from speaking in 
a gentle manner in which there is no alluring softness; rather it has the 
quality of being confident and firm when dealing with an opponent. 
No one would be moved with desire when hearing this. Hence Allah 
praised His Messenger (<!§) for his gentleness, as He said: 

«(It is by the mercy of Allah that you deal gently with them...^ (Al 
Imran 3: 159) 

And He said to Moosa (‘alayhi as-salam - peace be upon him) 
and Haroon: 

sfGo, both of you, to Pharaoh, for he has indeed transgressed all 
bounds. But speak to him gently, so that perhaps he may pay heed or 
fear Allah .(Td H6 20: 43-44) 

The fact that Allah says «flest one in whose heart is a disease 
should be moved with desire^ in conjunction with the command to 
restrain carnal desires, and praise for men and women who do so, 
as well as the prohibition on approaching or coming near unlawful 
sex, indicates that if a person sees such an inclination in himself, and 
realises that he is tempted to commit prohibited deeds when he sees or 
hears the words of someone to whom he is attracted, and finds himself 
motivated to do that which is forbidden, he should remember that this 
is a disease. Therefore he should strive to combat this disease, put an 
end to evil thoughts that may lead to trouble, strive to overcome this 
serious malady, and ask Allah to protect him and guide him. This is 
all included in the command to restrain carnal desires. 

^Stay in your homes^ that is, remain there because that is safer 
and more protecting for you 

*fand do not flaunt your charms as was done during the former [times 
of] ignorance^ that is, do not go out often, wearing adornment or 
perfume, as was the custom among the people of the former times of 
ignorance, who had no knowledge or religious commitment. All of 
this is aimed at warding off evil and that which leads to it. 
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Having enjoined them to fear Him in general terms and to fear Him 
with regard to issues that pertain to women in particular, Allah also 
enjoins them to obey Him, especially in terms of prayer and zakah, 
which are deeds that everyone needs to do, for they are the greatest 
acts of worship and the noblest acts of obedience. Prayer involves 
sincerity and devotion to Allah, and zakah involves kindness to His 
slaves. 

Then Allah enjoins obedience in general terms, as He says: 

^and obey Allah and His Messenger^. Obedience to Allah and His 
Messenger (j||) involves everything that is enjoined, whether it is 
obligatory or recommended. 

«{Allah only wantsby ordaining these commands and prohibitions 
for you 

^to keep all that is loathsome^ that is, evil and bad 

^away from you, O members of the [Prophet’s] household, and to 

purify you thoroughly^ so that you will be pure and purified. 

In other words: praise your Lord and give thanks to Him for these 
commands and prohibitions of which He has told you, for they are 
in your best interests and are purely for your benefit. Allah would 
never want to cause you any hardship or difficulty; rather the aim 
is to purify your souls and your conduct and attitude, to make your 
deeds good and to increase your reward thereby. 

Having commanded them to strive in His way, by means of the 
commands and prohibitions, Allah now tells them to seek knowledge 
and explains to them the way to attain that: 

^And remember what is recited in your homes of the revelations 
of Allah and wisdom^ what is meant by the revelations of Allah is 
the Qur’an, and what is meant by wisdom is the subtle meanings 
thereof, or the Sunnah of His Messenger (3|§). Allah commanded 
them to remember these things, which includes remembering the 
words, reciting them, remembering the meanings, reflecting upon 
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them and pondering them, deriving rulings and wisdom from them, 
acting in accordance with them, and interpreting them correctly. 
((Verily Allah is Knower of subtleties, All-Aware)? - He is aware of the 
subtleties and hidden meanings of things, what is hidden in people’s 
hearts, what is hidden in the heavens and on earth, and deeds that are 
done both openly and in secret. 

His knowledge and awareness mean that He urges them to be 
sincere and to keep doing deeds in secret that Allah will reward. 

One of the meanings of the divine name a/-La/ee/(translated here 
as ((Knower of subtleties)?) is that He guides His slave to do good and 
protects him from evil in very subtle ways of which he is not aware, 
and He sends to him provision that he does not expect, and guides 
him to take measures that are difficult but will be the path by which 
he will attain the highest levels. 




C//S 

p fit 32 


33:35. For Muslim men and Muslim women, believing men and 
believing women, obedient men and obedient women, truthful 
men and truthful women, patient men and patient women, 
humble men and humble women, charitable men and charitable 
women, men who fast and women who fast, men who restrain 
their camal desires and women who do likewise, men who 
remember Allah much and women who do likewise - for them 
Allah has prepared forgiveness and an immense reward. 
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Having mentioned the reward of the wives of the Messenger (*H), 
and their punishment if they do not comply, and stating that they are 
not like other women, Allah now speaks of other women. 

Because the rulings on men and women are the same, Allah says: 
^For Muslim men and Muslim women^ that is, with regard to visible 
actions and rulings, if they comply with them 
«fbelieving men and believing women)) this refers to inward actions, 
namely beliefs and deeds of the heart 

^obedient men and obedient women)) who are obedient to Allah and 
His Messenger (^§) 

^truthful men and truthful women)) who are true in their words and 
deeds 

^patient men and patient women)) who are patient in bearing hardship 
and calamity 

^humble men and humble women)* who are humble in all 
circumstances, especially in worship, and especially in prayer 
^charitable men and charitable women)) who give in charity, both 
obligatory and voluntary 

«)men who fast and women who fast)) which includes both obligatory 
and supererogatory fasts 

c|men who restrain their carnal desires and women who do likewise)), 
refraining from zina (unlawful sex) and that which leads to it 
f(men who remember Allah much and women who do likewise)) 
that is, they remember Him at most times, especially at times when 
specific dhikr is to be recited, such as in the morning and afternoon, 
and following the obligatory prayers. 

for them)* that is, for these people who are described in these 
glowing terms as possessing these noble characteristics, which include 
beliefs, deeds of the heart, physical deeds, spoken words, and doing 
acts that may benefit oneself or others, as well as doing good deeds 
and refraining from evil deeds, for the one who does these things 
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has established the religion in the fullest sense, both outwardly and 
inwardly, and has attained Islam, eeman (faith) and ihsan , 4 

^Allah has prepared forgiveness)* - Allah will reward them for 
their deeds with forgiveness of their sins, because good deeds erase 
bad deeds 

*(and an immense reward)* that cannot be estimated except by the One 
Who gives it, of that which no eye has seen, no ear has heard, nor has 
it ever crossed the mind of man. We ask Allah to make us among them. 




4 Ihsan is referred to in the well-known hadith in which it was narrated that 
‘Umar (radiya Allahu ‘anhu - may Allah be pleased with him) said: 
«We were sitting with the Prophet (•$%) when a man came to him whose 
clothes were intensely white and whose hair was intensely black; no 
signs of travel could be seen upon him, and none of us knew him. He sat 
down facing the Prophet with his knees touching his, and he put 

his hands on his thighs, and said: O Muhammad, what is Islam? He said: 
To testify that there is no god except Allah, and that I am the Messenger 
of Allah; to establish regular prayer; to pay zakah; to fast in Ramadan; 
and to perform pilgrimage to the House (the Kaaba). He said: You have 
spoken the truth. We were amazed by him: he asked a question then told 
him that he had spoken the truth. Then he said: O Muhammad, what 
is faith? He said: To believe in Allah, His angels. His Messengers, His 
Books, the Last Day, and the divine decree (al-qadr), both good and bad. 
He said: You have spoken the truth. We were amazed by him; he asked 
a question then told him that he had spoken the truth. Then he said: O 
Muhammad, what is ihsan (right action, goodness, sincerity)? He said: 
To worship Allah as if you see Him, for even though you cannot see Him, 
He sees you.» This version was narrated by Ibn Majah; the hadith was 
also narrated by Bukhari, Muslim and others. 
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33:36. It is not fitting for any believing man or believing woman, when 
Allah and His Messenger have decided concerning a matter, to 
have any choice in that matter. Whoever disobeys Allah and His 
Messenger has clearly gone astray. 


That is, it is not appropriate or right for one who is a believer to do 
anything but hasten to do that which pleases Allah and His Messenger 
(<y|), to shun that which angers Allah and His Messenger (^), and 
to comply with their commands and heed their prohibitions. 

It is not befitting for the believing man or the believing woman, 
^when Allah and His Messenger have decided concerning a matter}? 
and have made it obligatory and binding, 

«fto have any choice in that matter}* that is, the choice of whether to 
comply or not. Rather the believing man and the believing woman 
know that the Messenger (^) is closer to them than their own selves, 
and they do not let some of their own whims and desires prevent 
them from obeying the command of Allah and His Messenger (^). 

^Whoever disobeys Allah and His Messenger has clearly gone 
astray}? because he has forsaken the straight path that leads to Allah 
and His paradise, and has chosen instead some other path that leads 
to the painful punishment. Allah mentions, first of all, the reason 
why the believer should not object to the command of Allah and His 
Messenger (*^|), namely faith, then He mentions that which should 
prevent him from doing that, namely fear of being misguided which 
is connected to punishment and vengeance. 
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33:37. And [remember] when you [O Muhammad] said to him on 
whom Allah had conferred favour [of faith] and you [too] had 
conferred favour [of manumission]: 5 Keep your wife and fear 
Allah. You concealed in your heart that which Allah was going to 
disclose. You feared [the criticism of] the people but it was more 
fitting that you should fear Allah. When Zayd had completed 
the necessary formalities of divorce from her [and her ‘iddah 
had ended]. We gave her to you in marriage, so that there would 
not be any restrictions on the believers with regard to marrying 
the ex-wives of their adopted sons after they have completed 
the necessary formalities of divorce from them [and their 'iddah 
has ended]. And the decree of Allah is bound to be fulfilled. 


The reason for revelation of these verses was that Allah wanted 
to prescribe a law that was applicable to all believers, which was that 
adopted sons do not come under the same rulings as real sons in all 
ways, and that there was no blame on those who had adopted them 
if they married their ex-wives. 

This was something that was commonly practised and could not 
be abolished except through a major event. So Allah wanted this law 
to be demonstrated by His Messenger in word and deed. When 
Allah wills something, He ordains a cause for it. 


5 This refers to Zayd ibn Harithah He was the adopted son of 

the Prophet (*i|g) and had been known as Zayd ibn Muhammad, until 
revelation came down abolishing the notion of adoption and emphasising 
the importance of calling people after their real fathers. Allah's decree 
that the Prophet (3§j§) should marry the ex-wife of his adopted son put 
an end to the notion of adoption and what resulted from it of the taboo 
on marrying the ex-wife of an adopted son. 
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Zayd ibn Harithah was formerly called Zayd ibn Muhammad, 
because the Prophet (<j|§) had adopted him, so he was called after 
him, until the words: 

ttCalI them [adopted sons] after their [real] fathers... ]* (al-Ahzab 33:5) 
- were revealed, after which he was called Zayd ibn Harithah. 

He was married to Zaynab bint Jahsh (radiya Allahu ‘anha - may 
Allah be pleased with her), the daughter of the paternal aunt of the 
Messenger of Allah (jf|). It had occurred to the Messenger (j|§) that 
if Zayd divorced her, he would marry her, then Allah decreed that 
there should be some problem between her and Zayd that caused Zayd 
ibn Harithah to come to the Prophet (j||) and ask his permission to 
divorce her. 

^And [remember] when you [O Muhammad] said to him on whom 
Allah had conferred favour [of faith]^ by guiding him to Islam 
«[and you [too] had conferred favour [of manumission]]* by setting 
him free. When he came to consult you about divorcing her, you said 
to him - advising him and telling him of that which was in his best 
interests, even though you wished that you could marry her - 
^Keep your wife]* that is, do not divorce her, and be patient with her 
attitude towards you, 

^and fear Allah]* with regard to your affairs in general and with regard 
to your wife in particular, for fearing Allah encourages and enjoins 
one to be patient. 

^You concealed in your heart that which Allah was going to 
disclose]* - what he concealed was the fact that if Zayd divorced 
her, he would marry her. 

^You feared [the criticism of] the people]* and that is why you did 
not disclose what was in your heart 

^but it was more fitting that you should fear Allah]* and not pay 
attention to people. 
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«[When Zayd had completed the necessary formalities of divorce 
from her [and her ‘iddah had ended]. We gave her to you in marriage)* 

- We only did that to serve a great purpose, which was: 

«fso that there would not be any restrictions on the believers with 
regard to marrying the ex-wives of their adopted sons)* because they 
would have seen you marry the ex-wife of Zayd ibn Harithah, who 
had previously been called your son. 

Because the words ^so that there would not be any restrictions on 
the believers with regard to marrying the ex-wives of their adopted 
sons)* are general in meaning and are applicable to all situations, but 
there may be some cases in which that is not permissible - which 
is before the necessary formalities of divorce have been completed 

- these general terms are restricted by the following phrase: Rafter 
they have completed the necessary formalities of divorce from them 
[and their ‘iddah has ended]. And the decree of Allah is bound to 
be fulfilled)* that is, it must inevitably come to pass and no one can 
stand in its way. 

We learn a number of things from these verses which mention this 
story, including the following: 

• Allah praised Zayd ibn Harithah on two counts. Firstly, Allah 
mentioned him by name in the Qur’an, and He did not mention 
any other $ahabi by name. Secondly, Allah told him that He 
had conferred favour upon him, namely the blessing of Islam 
and faith. This is testimony from Allah that he was a Muslim 
and a believer, both outwardly and inwardly. Otherwise there 
is no point in singling him out for favour, were it not that what 
is meant is a particular favour or blessing. 

• The one who is manumitted owes it to the one who manumitted 
him. 

• It is permissible to marry the ex-wife of one’s adopted son, as 
is clearly stated here. 
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• Practical teaching is more effective than verbal teaching, 
especially if it is also accompanied by words, for that is light 
upon light. 

• Having love in one’s heart for someone other than one’s wife or 
concubine, so long as it is not accompanied by any prohibited 
action, is not a sin, even if it is accompanied by wishes for the 
husband to divorce her so that one may marry her, without 
making any effort to cause separation between them, or being 
the cause of trouble, because Allah stated that the Messenger 
(#?) was concealing that in his heart. 

• The Messenger («||) conveyed the message clearly and did 
not omit anything of that which was revealed to him but he 
conveyed it, even this matter in which there was a rebuke to 
him. This indicates that he is indeed the Messenger of Allah 
(j|§), who did not say anything but that which was revealed to 
him, and that his aim was not self-aggrandizement. 

• The one whose advice is sought is in a position of trust, and 
he is obliged - if he is consulted about any matter - to give 
advice on the basis of what he knows is in the best interests of 
the person who is asking him for advice, even if it is contrary 
to his own desires. He should give precedence to the interests 
of the person seeking advice over his own whims and desires, 
and even if it is contrary to those whims and desires. 

• Good advice to the one who seeks advice with regard to 
divorcing his wife includes advising him to keep her as much 
as possible, because that is better than separation. 

• It is essential to give precedence to fear of Allah over fear of 
people, for that is more appropriate and is better. 

• We also learn of the virtue of Zaynab the Mother of 

the Believers, because Allah ordained her marriage to His 
Messenger without any proposal or witnesses. Therefore 
she used to boast of that to the other wives of the Messenger 
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of Allah saying: Your families gave you in marriage, but 

Allah gave me in marriage from above seven heavens. 

• If a woman has a husband, it is not permissible to marry her 
or to plan or take measures to do so, until her husband has 
completed divorce proceedings with her. Divorce proceedings 
are not complete until the ‘iddah is over, because before the 
‘iddah ends, she is still married. 





33:38. There is no blame on the Prophet with regard to what Allah has 
made lawful for him. Such was the way of Allah with those 
[Prophets] who came before. And the command of Allah is a 
decree determined. 


33:39. [This is Allah’s way] with those who convey the messages of 
Allah and who fear Him, and they do not fear anyone except 
Allah. And Allah is sufficient in taking account. 


This is warding off criticism of the Messenger («|g) for having 
numerous wives, and explains that this is criticism that is baseless. 
^There is no blame^ that is, sin 

<fon the Prophet with regard to what Allah has made lawful for him]j 
that is, what Allah has allowed him of wives. This is something that 
Allah had permitted to the Prophets before him, hence He says: 
<|Such was the way of Allah with those [Prophets] who came before. 
And the command of Allah is a decree determined |» that is, it will 
inevitably come to pass. 
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Then Allah states who those were who came before him, and that 
this was their way and practice. They were ^those who convey the 
messages of Allahb, so they recite to people the revelations of Allah 
and His proofs and evidence, and they call them to Allah 
«jand who fear Himja alone, with no partner or associate 
«fand they do not fear anyone except Allah$». 

If this was the way of the infallible Prophets who fulfilled their 
role in the most perfect manner, which was to call people to Allah, 
fearing Him alone, which requires doing everything that is enjoined 
and refraining from everything that is prohibited, this indicates that 
there is nothing to criticise the Prophet (^g) about. 

^And Allah is sufficient in taking account^ of His slaves, for He 
is watching their deeds. From this it is known that marriage is part 
of the way of the Messengers. 


Si' o 2/-:^ d* y*-' ^ ^ 

(£ • : 1 o jy*) ^ l» jfr JjJ'o 


33:40. Muhammad is not the father of any man among you, but he is 
the Messenger of Allah and the last of the Prophets. Allah has 
knowledge of all things. 


That is, the Messenger fjMuhammad)? (3^§) «fis not the father of 
any man among youp, O Ummah. Annulling the connection ofZayd 
ibn Harithah with him is included in that. 

Because this is general in meaning and applies to all situations, if 
we take the verse as it appears to be, it would mean that the Prophet 
(^) is not the father of any man, whether by blood or by adoption. 
However, it was previously established that the Messenger is a 
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father to all the believers, and his wives (radiya Allahu 'anhunna - 
may Allah be pleased with all of them) are their mothers. Therefore, in 
order to avoid anyone thinking that there could be some contradiction 
because of the general meaning of this statement, Allah says: {(but he 
is the Messenger of Allah and the last of the Prophets)? that is, this 
is his position, which is the position of one who must be obeyed and 
followed, one through whose teachings people are guided, one who 
is believed in, and precedence must be given to love of him over love 
of anyone else; he is the one who is sincere towards the believers, 
and because of his sincerity and love towards them, it is as if he were 
a father to them. 

c-(Allah has knowledge of all things)? that is, His knowledge 
encompasses all things and He knows with whom to place His 
message and who is tit to receive His favour and who is not. 


O 



33:41. O you who believe, remember Allah with much remembrance, 

33:42. And glorify Him morning and afternoon. 

33:43. For it is He Who sends blessings upon you, and His angels [ask 
Him to bless you and forgive you], so that He may bring you 
forth from the depths of darkness into the light. And He is Most 
Merciful to the believers. 

33:44. Their greeting on the day they meet Him will be: Peace, and He 
has prepared for them a generous reward. 
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Here Allah (4g) instructs the believers to remember Him with 
much remembrance, such as tahleel , tahmeed , tasbeeh , takbeer, b and 
other words that bring one closer to Allah. The minimum of that is 
regularly reciting the dhikr for morning and afternoon, following 
the five obligatory prayers, and on various occasions when there are 
reasons to recite dhikr. 

One should persist in doing that at all times and in all situations, 
by virtue of which the doer may advance without much effort, for 
that will motivate him to love and know Allah, and it will help him 
to do good and will restrain his tongue from evil speech. 

f(And glorify Him morning and afternoon)* that is, at the beginning 
and end of the day, because these are virtuous times and it is easy to 
do this at those times. 

^For it is He Who sends blessings upon you, and His angels [ask 
Him to bless you and forgive you], so that He may bring you forth from 
the depths of darkness into the light. And He is Most Merciful to the 
believers)* that is, by His mercy and kindness towards the believers, 
by means of His blessings and praise for them, and the prayer and 
supplication of His angels. He brings them forth from the dark depths 
of sin and ignorance to the light of faith, guidance, knowledge and 
good deeds. This is the greatest blessing that He bestows upon His 
obedient slaves, which should make them be grateful and remember 
Allah a great deal, for He has shown kindness and mercy to them, 
and He causes the bearers of His Throne, the best of the angels, and 
those who are around the Throne, to glorify and praise their Lord and 
pray for forgiveness for those who believe, so they say: 

«(.. .Our Lord, You encompass all things in Your mercy and knowledge, 
so forgive those who repent and follow Your path, and protect them 


6 Tahleel: saying "Id ildha ilia Allah (There is no god but Allah).” 
Tahmeed: saying “alhamdulilldh (praise be to Allah).” 

Tasbeeh: saying “subhan Allah (glory be to Allah).” 

Takbeer: saying "Allahu akbar (Allah is Most Great).” 
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from the punishment of the blazing fire. Our Lord, and admit them 
to gardens of perpetual abode which You have promised them, and 
[admit] the righteous among their forebears, their spouses and their 
offspring. Verily, You are the Almighty, the Most Wise. And protect 
them from the evil consequences [of their sins], for whomever You 
protect from evil consequences on that day, You will indeed have 
bestowed mercy upon him, and that is the supreme triumph.]* (Ghafir 
40: 7-9) 

This is the mercy and blessing that He bestows upon them in this 
world. 

As for His mercy towards them in the hereafter, it is the greatest 
of mercy and the best reward, namely attaining the pleasure and 
greeting of their Lord, listening to His noble words, gazing upon His 
beautiful Countenance, and attaining immense rewards of which no 
one knows the extent except those to whom He gives them. Hence 
He says: «[Their greeting on the day they meet Him will be: Peace, 
and He has prepared for them a generous reward]*. 
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33:45. O Prophet, verily We have sent you as a witness, a bearer of 
glad tidings and a wamer, 

33:46. as one who calls people to Allah by His leave, and as a lamp 
spreading light. 

33:47. And give glad tidings to the believers that they will have great 
bounty from Allah. 
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33:48. Do not yield to the disbelievers and hypocrites, and pay no 
heed to their hurtful talk. Put your trust in Allah, for sufficient 
is Allah as a disposer of affairs. 


These descriptions that Allah gives of His Messenger Muhammad 
(^) reflect the purpose of his mission and its fundamental essence 
which was unique to that message. There are five points to note: 

Firstly, he was sent as «ja witness)* to testify concerning his Ummah 
and what they did of good and evil, as Allah (5%) says elsewhere: 
^...that you might be witnesses over humankind, and the Messenger 
might be a witness over you... p (al-Baqarah 2: 143) 

- and: 

*)How will it be when We bring a witness from every nation and 
bring you [O Muhammad] as a witness against them?)* (an-Nisa’4: 41) 

Therefore he is a just and acceptable witness. 

Secondly and thirdly, he is f(a bearer of glad tidings and a wamer)*, 
which requires a definition of the recipients of those glad tidings and 
warnings, what those tidings and warnings are about, and the deeds 
expected of people in that context. 

The recipients of the glad tidings are the pious believers who 
combine faith and righteous deeds with refraining from sin. Glad 
tidings are for them in the life of this world, of all kinds of reward, 
both worldly and spiritual. As a result of their faith and piety or fear 
of Allah, in the hereafter they will enjoy eternal bliss. 

All of that requires an explanation of the deeds and piety that 
are needed in order to attain that reward, and different types of 
reward. 

The recipients of the warning are the evildoers and wrongdoers, 
people of wickedness and ignorance. They are given the warning 
in this world of worldly and religious punishments that result from 
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ignorance and wrongdoing. In the hereafter they will have a severe 
and lengthy punishment. 

The details of all the above are to be found in what the Prophet 
(^ 5 ) brought of the Qur’an and Sunnah. 

Fourthly, he is ^one who calls people to Allah)? that is, Allah 
sent him to call people to their Lord, show them the way to paradise, 
and enjoin them to worship Him, which is the purpose for which 
they were created. This requires him to adhere to that to which he 
is calling them and to describe in detail the message to which he 
is calling them, by teaching them about their Lord and His divine 
attributes; declaring Him to be far above that which is not befitting to 
His majesty; describing all types of servitude to Him; calling people 
to Allah by the most effective means; giving each one who has a 
right his due; and being sincere in calling them to Allah alone, not to 
himself or seeking any kind of self-aggrandizement, as might be the 
inclination of many people. All of that was by Allah’s leave, and by 
His will and decree. 

Fifthly, he is ^a lamp spreading light^ which implies that all 
people are in the depths of darkness, without any light and without 
any knowledge to help them in their ignorance, until Allah sent this 
noble Prophet (^), by means of whom He illuminated that darkness, 
granted knowledge to ignorant people, and guided those who were 
lost to the straight path. 

Thus the way became clear to righteous people, and they marched 
behind that leader from whom they learned about good and evil, who 
is blessed and who is doomed, and through the light that they received 
from him they came to know Who is worthy of worship, learning 
about Him through His praiseworthy attributes, perfect deeds and 
wise rulings. 

*{And give glad tidings to the believers that they will have great 
bounty from Allah)* - here Allah mentions the recipients of the glad 
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tidings, namely the believers. When faith is mentioned on its own, it 
also includes righteous deeds. 

The subject of the glad tidings is the great bounty, namely immense 
abundance which is so great that no one would be able to estimate 
it. That includes victory in this world, guidance, forgiveness of sins, 
relief of distress, abundant and increasing provision, granting of 
blessings, and attaining the pleasure and reward of their Lord and 
being safe from His wrath and punishment. 

This motivates people to strive, by telling them of the reward that 
Allah will bestow upon them for their good deeds, and it helps them to 
follow the straight path. This is part of the wisdom of Islam; another 
aspect of its wisdom is that in the context of warning, mention is 
made of the punishments implied by that warning; this helps one to 
refrain from that which Allah has forbidden. 

Because there are some people who are prepared to oppose the 
Prophets and their followers who call people to Allah - namely the 
hypocrites, who make an outward pretence of being believers when 
inwardly they are disbelievers and evildoers, and the disbelievers 
who disbelieve both inwardly and outwardly - Allah forbade His 
Messenger (^) to obey them and warned him against doing that, 
as He said: 

sfDo not yield to the disbelievers and hypocrites)* that is, in any matter 
that is opposed to the way of Allah. 

That does not mean actively harming them; rather what is meant 
is that he should not obey them or yield to them 
«fand pay no heed to their hurtful talk^, for this may soften their hearts 
and encourage them to accept Islam, and it may put a stop to much 
of the harm that they do to Islam and to its followers. 

«{Put your trust in Allah)* to grant you the upper hand and cause your 
enemy to fail 
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«{for sufficient is Allah as a disposer of affairs)?. Important matters are 
to be delegated to Him, so that He will take care of them and make 
it easy for His slave to achieve what he wants. 
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33:49. O you who believe, if you marry believing women and then 
divorce them before the marriage is consummated, you have 
no reason to ask them to observe any waiting period [‘iddah] 
for you. So give them a gift [as compensation], and let them go 
in an amicable manner. 


Here Allah (4g) tells the believers that if they marry believing 
women, then divorce them before consummating the marriage, those 
women do not have to observe the ‘iddah, and the men have no reason 
to ask them to do so. Allah commands their husbands to give them a 
gift in this case, so as to console them for leaving them, and so that 
the separation may be amicable, without any dispute, trading of insults 
or making demands on one another, and the like. 

This verse is quoted as evidence to support the view that divorce 
can only occur after marriage. If a man divorces a woman before 
marrying her, or makes divorce conditional upon marrying her, it 
does not count, because Allah says: tfif you marry believing women 
and then divorce them)?. So it is ordained that divorce can only come 
after marriage, which indicates that if it is done before marriage, it 
does not count. 
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As divorce is a complete separation, which means that the spouses 
become completely prohibited to one another, it cannot occur before 
marriage. Therefore it is more appropriate to say that divorce by means 
of dhiharJ eela' 8 and the like also cannot be done before marriage. 
This is the correct scholarly view. 

This verse also indicates that divorce is permissible, because 
Allah speaks of when the believers do that, without blaming them 
or rebuking them for it, even though the verse begins by addressing 
the believers. It also indicates that it is permissible to issue a divorce 
before consummating the marriage, as Allah says elsewhere: 

(•(There is no blame on you if you divorce women before the marriage 
is consummated... (al-Baqarah 2: 236) 

And it indicates that if a woman is divorced before consummation 
of the marriage, she is not required to observe ‘iddah; rather as soon 
as she is divorced, it is permissible for her to marry someone else, 
because there is no impediment to doing so. But after consummation 
of the marriage, she is required to observe ‘iddah in the event of 
divorce. 

But does the word translated here as “consummation” refer 
specifically to intercourse, as is agreed upon? Or is being alone 
together to be regarded in the same way, even if no intercourse takes 
place? The latter was stated in fatwas issued by the Rightly-Guided 
Caliphs, and this is the correct view. If the husband has been alone 


7 Dhihar is the unlawful act of saying to one’s spouse: “You are as 
impermissible for me [to enjoy intimately] as my mother” - and similar 
statements. 

8 Eela’ is an oath of abstinence, as referred to in the verse: 

((For those who take an oath of abstinence from their wives, there should 
be a [maximum] waiting period of four months; if they then go back 
[to their normal relationship], Allah is Oft-Forgiving, Most Merciful.j> 
(at-Baqarah 2: 226) 
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with the wife, even if no intercourse took place, she must observe 
‘iddah in the event of divorce. 

Moreover, the woman who is divorced before consummation of 
the marriage is to be given a gift, from one who is well off according 
to his means, and from one who is poor according to his means, but 
this applies if he did not specify a mahr (dowry) for her. If he did 
specify her dowry, then if he divorces her before consummation of 
the marriage, she is to be given half of the mahr, in which case there 
is no need for a gift. 

However, the one who divorces his wife before or after 
consummation of the marriage must do so amicably, and each partner 
should speak well of the other and not do otherwise, because that 
would lead to a great deal of evil, such as each of them reviling the 
other to a great extent. 

Furthermore, the ‘iddah is the right of the husband, because 
Allah says: *fyou have no reason to ask them to observe any waiting 
period [‘iddah] for you]?, which indicates that if he divorces her 
after consummation of the marriage, he has the right to ask her to 
observe ‘iddah. But the woman whose marriage ends with the death 
of her husband must observe ‘iddah in all cases, because Allah says, 
f[and then divorce them...]?. However, apart from the woman whose 
marriage was not consummated, those whose marriages end by death 
or divorce must observe ‘iddah. 
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33:50. O Prophet, We have made lawful for you your wives whose 
dowries you have paid; any slave women you may own from 
among the captives of war whom Allah has bestowed upon you; 
daughters of your paternal uncles, daughters of your paternal 
aunts, daughters of your maternal uncles, and daughters of 
your maternal aunts who migrated [to Madinah] with you; 
and a believing woman if she offers herself to the Prophet [for 
marriage, without a dowry], and the Prophet wishes to marry her 
- that is exclusively for you [O Muhammad], not for the rest of 
the believers. We know what We have stipulated for them with 
regard to their marriages [to free women] and with regard to any 
slave women they may own, so that there may be no constraint 
upon you. And Allah is Oft-Forgiving, Most Merciful. 


Here Allah (-4?) reminds His Messenger (jj|§) of His favour with 
regard to what He has permitted to him, both of things that he has in 
common with the believers and things that are for him alone: 

«fO Prophet, We have made lawful for you your wives whose 
dowries you have paid)?. This is something that he has in common 
with the believers, because in like manner Allah has made lawful for 
them their wives to whom they have given their dowries. 

Likewise, We have made lawful for you tfany slave women you 
may own from among the captives of war whom Allah has bestowed 
upon you)? among the booty seized from the disbelievers, such as 
their slaves and free individuals who were captured, whether they 
had husbands or did not. This is something else that was common to 
both him and to the believers. 

Another category that was common to both him and to the 
believers was: ^daughters of your paternal uncles, daughters of your 
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paternal aunts, daughters of your maternal uncles, and daughters of 
your maternal aunts)? the words translated here as ((paternal uncles)), 
((paternal aunts)?, (-(maternal uncles)-) and ((maternal aunts)? also 
include those that are described in English as great-uncles and great- 
aunts (so what is meant is that the daughters of great-uncles and great- 
aunts are also permissible for marriage). These are the only women 
who are permissible. 

From this meaning it is understood that all relatives other than these 
are not permissible, as was explained in Soorat an-Nisa’. Therefore 
no female relatives are permissible in marriage except these four. 
All others, descendants and ascendants, and descendants of one’s 
mother and father, no matter how far the line of descent reaches, and 
descendants of one’s grandparents, are not permissible. 

((who migrated [to Madinah] with you^ this limits permissibility 
to those women who migrated with the Messenger (^), which is 
the correct interpretation of this verse. 

^and)? We have made permissible for you ((a believing woman 
if she offers herself to the Prophet [for marriage, without a dowry])? 
simply by virtue of her offering herself, if ((the Prophet wishes to 
marry her)? that is, it is subject to his choice. 

((that is exclusively for you [O Muhammad], not for the rest of the 
believers)? that is, it is permissible for you to marry a woman who 
offers herself in marriage. As for the believers, it is not permissible 
for them to marry a woman just because she offers herself to them 
in marriage. 

((We know what We have stipulated for them with regard to their 
marriages [to free women] and with regard to any slave women they 
may own)? that is, We know what is required of the believers, what 
is permissible for them and what is not permissible for them of wives 
and slave women, and We have taught them that and explained the 
rulings concerning that. 
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Whatever is mentioned in this verse that appears to be contrary 
to that is only for you (O Prophet [J^g]), because Allah has made it 
addressed to the Messenger ($|g) only, as He said: ({O Prophet, We 
have made lawful for you...)* 

The phrase ({that is exclusively for you [O Muhammad], not for 
the rest of the believers)* means: We have permitted to you, O Prophet 
(«y|), what we have not permitted to them, and We have given you 
more leeway than We have given to others, ({so that there may be no 
constraint upon you)*. This is part of the great care that Allah showed 
to His Messenger (^). 

({And Allah is Oft-Forgiving, Most Merciful)* that is. He has 
always been forgiving and merciful, bestowing upon His slaves 
His forgiveness, mercy, generosity and kindness as dictated by 
His wisdom, when they take the appropriate measures that lead to 
forgiveness. 
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33:51. You [O Muhammad] may defer [the turn of] any of them that 
you wish, and you may share your time with any of them that 
you wish, and there is no blame on you if you share your time 
with one of those whose [turn] you had set aside. That will make 
it more likely that they will be content and not distressed, and 
that they will all be satisfied with what you give them. 9 Allah 


9 In this verse Allah tells His Prophet (i^g) that he is not obliged to share 
his time equally among his wives; the fact that he continued to share his 
time equally among them, even though he was not obliged to do so, = 
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knows best what is in your hearts, and Allah is All-Knowing, 
Most Forbearing. 


This is one way in which Allah made things easy for His Messenger 
(^) and bestowed His mercy upon him, as He permitted him not to 
divide his time equally among his wives, in the sense that doing so 
was no longer obligatory for him, and if he did do that, it would be a 
voluntary act of kindness on his part. Despite that, the Prophet (^) 
still tried to treat them equally in all ways, and he said: 

«0 Allah, this is how 1 am sharing out that which is under my control 
(time and spending on their maintenance), so do not blame me for 
that which is not under my control (love and inclination towards some 
more than others).» (An acceptable hadith recorded by Abu Dawood) 10 
Here Allah says: ffYou [O Muhammad] may defer [the turn of] 
any of them that you wish^ that is, you may postpone the turn of 
any of your wives that you wish, and not spend time with her or stay 
overnight with her, 

«(and you may share your time with any of them that you wish]-) that 
is, you may spend the night with her. 

{[and there is no blame on you if you share your time with one of 
those whose [turn] you had set aside]) - what is meant is: the choice 
is up to you in all cases. 


= would be appreciated by his wives and they would therefore feel content. 
(ar-Razi) 

10 All hadiths in this text have been checked and verified by lIPH’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is lIPH's policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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Many of the commentators said that this applies only to those who 
offered themselves to him in marriage: he had the option to defer the 
turn of any of them that he wished, and to share his time with any of 
them that he wished. In other words, he could accept any woman who 
offered herself in marriage to him, or he could reject any of them if 
he wished. And Allah knows best 

Then Allah explains the wisdom behind that, as He said: 

^Thatj? namely giving you leeway in this matter, leaving it for you 
to decide, and counting whatever you do with regard to sharing your 
time among them as voluntary kindness, 

tfwill make it more likely that they will be content and not distressed, 
and that they will all be satisfied with what you give themjj, because 
they will know that you have not omitted something obligatory and 
you have not neglected the binding dues of others. 

«|Allah knows best what is in your heartsj* that is, He knows what 
feelings go through people’s minds when giving other people their 
dues, both obligatory and recommended, and when there is a conflict 
between dues; therefore He has prescribed this leeway for you, O 
Messenger of Allah so that you may reassure your wives. 

^and Allah is All-Knowing, Most Forbearing^ that is, His 
knowledge is abundant and His forbearing is immense. By His 
knowledge He has prescribed for you what is in your best interests 
and brings the greatest reward, and by His forbearance He does 
not punish you for what you do and what your hearts persist in of 
evil. 
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33:52. It is not lawful for you to take any [more] wives henceforth, or 
to replace [your current wives] with others, 11 even though their 
beauty pleases you, except any slave women you may own. And 
Allah is always watching over all things. 


Here Allah shows His appreciation to the wives of His Messenger 
(,$&>), as they had chosen Allah and His Messenger (^) and the final 
abode. Therefore He had mercy on them and restricted His Messenger 
(«|S) to them (in the sense that he was not permitted to take any more 
wives). Hence He said: 

^It is not lawful for you to take any [more] wives henceforth)* in 
addition to your current wives 

«(or to replace [your current wives] with others)* that is, by divorcing 
some of them and taking other wives in their stead. 

By means of this verse, they became safe from having more 
co-wives and from divorce, because Allah decreed that they would 
be his wives in this world and the hereafter, and there would be no 
separation between him and them. 

^even though their beauty pleases you)* that is, the beauty of other 
women, for they are not permissible for you 

^except any slave women you may own)* that is, captives seized in 
war. That is permissible for you, for the resentment that wives may 
feel towards concubines is less than that which they may feel towards 
co-wives. 

^And Allah is always watching over all things)* that is, He is watching 
all things and knows how things will develop, and He is controlling 
matters in the best and most precise way. 


11 This is by way of honouring the wives of the Prophet (*§§), who had 
been given the choice between the life of this world, and Allah and His 
Messenger (^), and the final abode (in 33. 28-29), and had chosen Allah 
and His Messenger (^). 
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33:53. O you who believe, do not enter the houses of the Prophet, unless 
you are given permission [and are invited] to come for a meal; 
and do not enter in hopes of getting a meal and waiting for it to 
be prepared. 12 But if you are invited, then enter, and when you 
have eaten, then disperse, without lingering for conversation. 
Such [behaviour] causes annoyance to the Prophet; he is too 
shy to ask you to leave, but Allah is not too shy [to tell you] 
the truth. And when you ask them [his wives] for anything, ask 
them from behind a screen; that is more pure for your hearts 
and for theirs. It is not proper for you to cause annoyance to the 
Messenger of Allah or to ever marry his wives after he is gone, 
for that would be a grievous offence before Allah. 


33:54. Whether you disclose something or conceal it, verily Allah has 
knowledge of all things. 


Here Allah (3s) instructs His believing slaves to observe proper 
etiquette with the Messenger of Allah (j|g) when entering his 
houses: 


12 There were some people who would enter the Prophet’s houses at 
mealtimes, hoping for a meal without being invited. 
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t{0 you who believe, do not enter the houses of the Prophet, unless 
you are given permission [and are invited] to come for a meal]* that is, 
do not enter his houses without permission, or enter for the purpose of 
finding food. Moreover do not enter his houses f[in hopes of getting 
a meal]* that is, expecting a meal and waiting until it is cooked. 

What is meant is: you should not enter the houses of the Prophet 
(s|i|) except under two conditions: that permission is given to you to 
enter, and that you should stay only as long as is necessary. Hence 
Allah says: 

^But if you are invited, then enter, and when you have eaten, then 
disperse, without lingering for conversation]* that is, before and after 
the meal. 

Then Allah explains the wisdom and benefit behind this prohibition: 
^Such [behaviour]]* that is, your lingering for longer than is necessary 
^[causes annoyance to the Prophet]* that is, it is imposing on him and 
making things hard for him when you detain him from going to check 
on his family and look after them, and it distracts him from doing so. 
«fhe is too shy to ask you to leave]* as is the usual practice, because 
people - especially people of dignity - feel too shy to tell people to 
leave their homes. 

«[but Allah is not too shy [to tell you] the truth]*. 

When there is a clear instruction in Islamic teaching, even though 
one may think it better to refrain from complying with it out of shyness 
or to follow prevailing social etiquette, the right thing to do is to have 
the resolve to comply with the teachings and be certain that whatever 
is contrary to it is not in fact part of proper etiquette at all. Allah (4s) 
is not too shy to enjoin what is good for you and what is kindest to 
His Messenger (*y§), no matter what it is. 

Thus He taught them the proper manner of entering the Prophet’s 
houses. With regard to the proper etiquette when addressing his wives, 
then either there is a need to talk to them or there is not. If there is no 
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need to talk to them, they should not do that and the proper etiquette 
is to refrain from doing it. If there is a need to do that, such as if 
they need to ask them for something like household vessels and so 
on, then they should ask them ^from behind a screen)?, that is, there 
should be something to screen them from view, because there is no 
need to see them. 

So looking at them was prohibited in all situations, and the ruling 
on speaking to them depended on whether there was a need to do so 
or not, as explained above. 

Then Allah mentions the wisdom behind that: 

«fthat is more pure for your hearts and for theirs)? because it is more 
appropriate, so as to avoid anything that could give rise to suspicion. 
The more one keeps away from things that could lead to evil, the 
safer it is and the purer it is for one’s heart. 

Therefore, among the Islamic guidelines that Allah often explains 
in detail is the principle that all means that may cause evil or lead to 
it are prohibited, and it is prescribed to keep away from them by all 
possible means. 

Then comes a comprehensive phrase which reflects a general 
principle: 

«[It is not proper for you)? O believers; it is not befitting and is not 
appropriate for you, and in fact it is most abhorrent 
<$for you to cause annoyance to the Messenger of Allah)? that is, in 
word or deed, with regard to anything that is connected to him 
^or to ever marry his wives after he is gone^. This is one of the things 
that would cause annoyance to him, because he is in a great and 
honourable position, and marrying his wives after he is gone would 
undermine that position. 

Moreover, they are his wives in this world and the hereafter, 
and the bond of marriage between them continues after his death. 
Therefore it is not permissible for anyone of his Ummah to marry 
his wives after he is gone. 


sunniconnect.com 




54 I Tafseeras-Sa'di 


Juz ’ 22 


(•{for that would be a grievous offence before Allah)?. This Ummah 
complied with this command and avoided that which Allah (4e) had 
forbidden. Praise and thanks be to Allah. 

Then Allah (4s) says: ({Whether you disclose something)? and 
show it openly 

(•{or conceal it, verily Allah has knowledge of all things)?. He knows 
what is in your hearts and what you disclose, and He will requite 
you accordingly. 
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33:55. There is no blame [on the Prophet’s wives, if they are seen 
unveiled] by their fathers, their sons, their brothers, their 
brothers’ sons, their sisters’ sons, their [fellow Muslim] women, 
or slaves whom they own. And [O wives of the Prophet] fear 
Allah, for verily Allah is witness to all things. 


Because his wives are not to be asked for anything except from 
behind a screen, and because the wording is general in meaning and 
includes everyone, there was a need to state who is exempted from 
the ruling, namely the mahrams who are mentioned here, and that 
({There is no blame [on the Prophet’s wives])? if they do not observe 
hijab in front of these relatives. 

No mention is made here of paternal uncles and maternal uncles, 
because there is no need for them to observe hijab in front of those 
of whom they are aunts, namely the sons of their brothers and sisters, 
even though they are senior to them. Therefore it is more appropriate 
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that they should not have to observe hijab in front of their paternal 
uncles and maternal uncles. The wording of the other verse clearly 
mentions the paternal uncle and maternal uncle, and it is in the light 
of that that we may understand this verse. 

tftheir [fellow Muslim] women}* that is, there is no blame on them 
if they do not observe hijab in front of their fellow Muslim women. 
This excludes non-Muslim women. It may be that what is meant is 
women in general, so a woman does not have to observe hijab in 
front of another woman. 

^or slaves whom they own}* so long as the slave is entirely her 
property (and ownership is not shared with anyone else). 

Having stated that there is no blame on them for not observing 
hijab in these cases, Allah stipulates that in this situation and others 
it is necessary to fear Allah, and that there should be no reservations 
on the basis of Islamic teaching with regard to that matter. Hence 
Allah says: 

^And [O wives of the Prophet], fear Allah}* in all circumstances 
^for verily Allah is witness to all things}* that is, He witnesses all 
deeds that people do, both visible and hidden; He hears what they 
say and sees what they do, then He will requite them for that in full. 
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33:56. Verily Allah and His angels send blessings upon the Prophet. O 
you who believe, send blessings upon him and salute him with 
the salutation of peace. 


Here Allah (^) highlights the perfection and high status of the 
Messenger of Allah and his lofty renown, before Allah and 
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before His creation, and tells us that tfVerily Allah and His angels 
send blessings upon the Prophet}? that is, Allah praises him before 
the angels and those on high, because He loves him, and the angels 
who are close to Allah praise him and pray for him, beseeching Allah. 

*|0 you who believe, send blessings upon him and salute him 
with the salutation of peace}?, following the example of Allah and 
His angels, as a reward to him for some of the rights that he has over 
them, so as to perfect their faith and show respect, love and honour 
for him, and as a means of increasing their good deeds and expiating 
their bad deeds. 

The best wording for sending blessings upon the Prophet (^) is 
that which he taught to his Companions: 

«0 Allah, send prayers upon Muhammad and upon the family of 
Muhammad, as You sent prayers upon the family of Ibraheem; You 
are indeed Worthy of Praise, Full of Glory. And send blessings upon 
Muhammad and upon the family of Muhammad as You sent blessings 
upon the family of Ibraheem; You are indeed Worthy of Praise, Full 
of Glory.» (Bukhari) 

This command to send blessings and salutations upon the Prophet 
(ii§) is prescribed at all times, and many of the scholars regarded it 
as obligatory in the prayer. 
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33:57. Those who offend Allah and His Messenger, Allah has cursed 
them in this world and in the hereafter, and He has prepared for 
them a humiliating punishment. 


sunniconnect.com 



Soorat al-Ahzab 


(57-58) | 57 


33:58. Those who malign believing men and believing women without 
them having done anything wrong will bear the guilt of slander 
and manifest sin. 


Having commanded people to venerate His Messenger and 
send blessings and salutations upon him, Allah (■&) now forbids them 
to offend him, and warns against doing that: 
tfThose who offend Allah and His Messenger)* - this includes all kinds 
of offence, in word or in deed, such as reviling, insulting, criticising 
him or his religion, or doing anything that will cause offence to him. 
tfAllah has cursed them in this world^ that is, He has cast them far 
away from His mercy, and part of the curse on them in this world is 
capital punishment for the one who reviles the Messenger (3||) or 
says something offensive about him. 

^and in the hereafter, and He has prepared for them a humiliating 
punishment)* namely requital for their offence, by being subjected 
to the painful punishment. Offending the Messenger (j||) is not like 
offending anyone else, because no one can truly believe in Allah unless 
he believes in His Messenger (3||), who is entitled to veneration, 
which is one of the requirements of faith, and the level of veneration 
to which he is entitled is unlike any other, although offending the 
believers is also a grave sin. Hence Allah says concerning that: 

^Those who malign believing men and believing women without 
them having done anything wrong)* that is, without any offence on 
their part that would dictate that they be maligned, 

«fwill bear the guilt of slander)* because they have maligned them 
with no cause 

^and manifest sin)* because they have transgressed against them 
and violated the sanctity that Allah commanded should be respected. 
Hence reviling individual believers is deserving of a disciplinary 
punishment, according to the situation and the virtue of the believer 
in question. The disciplinary punishment for one who reviles the 
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$ahabah is more severe, and the disciplinary punishment for one 
who reviles the scholars and people of religious commitment is more 
severe than that of one who reviles others. 
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33:59. O Prophet, tell your wives and daughters, and the believing 
women, to put on their jalabeeb 13 [when they go out]; this 
will make it more likely that they will be recognised [as chaste 
women] and will not be harassed. And Allah is Oft-Forgiving, 
Most Merciful. 


33:60. If the hypocrites, those in whose hearts is a disease and the 
rumour-mongers in Madinah do not desist. We will surely 
instruct you to take action against them. Then they will not 
remain with you in the city for much longer. 

33:61. They are cursed; wherever they are found, they should be 
captured and killed outright. 14 


13 Jalabeeb (sing.y7/6d6): the jilbab is an outer garment that covers the 
entire body from the top of the head. According to the commentators, that 
includes covering the face, leaving the eyes - or one eye - uncovered so 
the woman can see where she is going. 

14 This refers to the hypocrites mentioned in the previous verse, and applies 
so long as they persist in their hypocrisy and in spreading rumours in 
order to cause turmoil and harm to the Muslims. 
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33:62. Such was the way of Allah with those who came before. And 
you will find no change in the way of Allah. 


tjO Prophet, tell your wives and daughters, and the believing 
women...]?This verse is the one that is known as the verse of hijab, 
in which Allah instructs His Prophet to instruct women in general 
to observe hijab, starting with his wives and daughters, because the 
instruction is more emphatic in their case than that of other women, 
and because the one who instructs others to do something should 
start with his family before anyone else, as in the verse in which 
Allah (*Jg) says: 

«{0 you who believe, guard yourselves and your families against a 
fire whose fuel is men and stones...)? (at-Tahreem 66. 6) 

^to put on their jalabeeb [when they go out]£> the jilbab (singular 
of jalabeeb) is an outer garment that is worn over the head cover, 
upper garment and so on; women should cover their faces and 
chests. 

Then Allah mentions the wisdom behind that: «fthis will make it 
more likely that they will be recognised [as chaste women] and will 
not be harassed]? - this indicates that they could be harassed if they 
did not observe hijab, because if they did not observe hijab, it may 
be thought that they were not chaste, so men in whose hearts is a 
disease could harass them. Moreover, people might look down on 
them and assume that they were slave women, and anyone with evil 
intent might think little of them. Hijab deters those who have evil 
intentions towards them. 

SfAnd Allah is Oft-Forgiving, Most Merciful]? as He has forgiven 
you for what you did in the past, and He has bestowed mercy upon 
you by explaining the rulings to you, clarifying what is lawful and 
what is prohibited. So these rulings block the means of evil on the 
part of women. 
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As for the evildoers (who spread false rumours), Allah threatens 
them by saying: 

{(If the hypocrites, those in whose hearts is a disease)? namely the 
disease of doubt and desire 

{(and the rumour-mongers in Madinah)? that is, those who spread 
rumours in order to make the Muslims afraid of the enemy, and 
who speak of the large numbers and strength of the enemy and the 
weakness of the Muslims 

{(do not desist)? - no mention is made of the evil deed from which they 
should desist; therefore this includes whatever thoughts they had in 
their minds that were calling to evil, whether that was slandering Islam 
and its followers, scaring the Muslims, undermining their resolve, 
speaking ill of the believing women and accusing them of immorality, 
or other sins that are committed by such people. 
t(We will surely instruct you to take action against them)? that is, We 
will instruct you to punish them and fight them, and We will give you 
power over them. Then if We do that, they will not have the power 
to stand up to you, and they will have no strength and no protection. 
Hence Allah says: 

(•(Then they will not remain with you in the city for much longer)? 
that is, they will not remain with you in Madinah for much longer, 
for you will kill them or banish them. 

This indicates that banishing evildoers, who may cause harm by 
staying among the Muslims, is more effective in putting an end to 
their evil and protecting the Muslims from it. Moreover, {(They are 
cursed; wherever they are found, they should be captured and killed 
outright)? that is, they should be banished wherever they are found, 
and they should not feel secure or settled; they should fear that they 
may be killed, detained or punished. 

{(Such was the way of Allah with those who came before)) those 
who persist in sin and have the audacity to cause offence, and do not 
desist, are to be punished severely 
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^And you will find no change in the way of Allah)*; rather this is 
the usual way of Allah (;&), which is connected to cause and effect. 
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33:63. The people ask you about the Hour. Say: The knowledge thereof 
is with Allah [alone]. How could you know? The Hour may well 


be near at hand. 


33:64. Verily Allah has cursed the disbelievers and has prepared for 
them a raging fire. 

33:65. They will abide therein forever, and they will not find any 
protector or helper. 

33:66. On the day when their faces are turned over in the fire, they will 
say: Would that we had obeyed Allah and obeyed the Messenger! 

33:67. They will say: Our Lord, we obeyed our leaders and elders, and 
they led us astray from the [right] path. 

33:68. Our Lord, give them a double punishment and curse them with 
a mighty curse. 


That is, people ask you about the Hour because they want to hasten 
it, and some of them do that because they do not believe that it will 
occur and they are trying to frustrate the one who is telling them 
about it. 

tfSayb to them: ejThe knowledge thereof is with Allah [alone])*; 
no one knows it except Allah, and neither 1 nor anyone else has any 
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knowledge of it, yet despite that you should not think that it is slow 
in coming. 

^How could you know? The Hour may well be near at hand)?. 
There is no benefit in knowing whether its coming will be sooner 
or later; what matters is loss and gain, doom or bliss, and whether 
a person deserves punishment or reward. This is what I can tell you 
about the Hour, and what 1 can say about who deserves what. 

Then Allah describes the one who deserves punishment and the 
punishment itself, because the description given is applicable to these 
people who disbelieve in the Hour: 

((Verily Allah has cursed the disbelievers)? that is, those for whom 
disbelief has become second nature and they persist in disbelieving 
in Allah and His Messengers, and what they brought from Allah. 
So He has cast them far away from His mercy in this world and the 
hereafter, and that is sufficient punishment. 

^and has prepared for them a raging fire)? that is, a fire that will bum 
their bodies, and the torment will reach their insides. They will abide 
in that severe punishment forever; they will never emerge from it and 
it will never be reduced for them even for a short while. 

((and they will not find any protector)? to ward off the punishment 
from them 

((or helper)? to give them what they seek. 

Rather the protector and helper will have abandoned them, and 
they will be encompassed by the punishment of the fire which will 
be most severe indeed. Hence Allah says: 

^On the day when their faces are turned over in the fire)? so that 
they may taste its heat, which will be extremely difficult for them, 
and they will express regret for what they did in the past, 

(•(they will say: Would that we had obeyed Allah and obeyed the 
Messenger!)? Then we would have been safe from this punishment and 
- like those who obeyed Allah - we would have deserved a generous 
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reward. But it will be too late for such wishes and that will not avail 
them anything except loss, regret, grief, distress and pain. 

ifThey will say: Our Lord, we obeyed our leaders and elders)* and 
we imitated them in their misguidance, ^and they led us astray from 
the [right] path^. This is like the verse in which Allah says: 

^On that day, the wrongdoer will bite on his hands and say: Would 
that I had taken a path with the Messenger. Alas for me! Would that 
I had not taken So-and-so as a friend! He led me astray from the 
Reminder [the Qur’an] after it had come to me...)* (al-Furqan 25:27-29) 
When they realise that they and their leaders all deserve the 
punishment, they will want to wreak vengeance on those who misled 
them, so they will say: ^Our Lord, give them a double punishment 
and curse them with a mighty curse)*. But Allah will say: Each will 
have a double punishment, for you all shared in disbelief and sin, so 
you will share in the punishment. However, the punishment will vary 
from one to another, according to their degree of sin. 




(it 

33:69. O you who believe, do not be like those who maligned Moosa, 
but Allah showed him to be free of what they said. Indeed he 
was highly honoured before Allah. 


Here Allah (■ft) warns His believing slaves against maligning their 
Messenger Muhammad (3§|), the noble, kind and compassionate 
Prophet (#§), thus responding with the opposite of what they should 
do, which is to honour and respect him. That is so that they will not 
resemble those who maligned Moosa ibn ‘Imran, the one to whom 
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the Most Gracious spoke directly, and Allah declared him innocent 
of the offensive things they said about him and showed them that he 
was free of that. 

Moosa ('^) was of such high status that there was no reason to 
accuse him or malign him, for he was honourable before Allah and 
close to Him, one of the elite among the Messengers and one of His 
chosen slaves. But they (the evildoers) were not deterred by what he 
possessed of virtue from maligning him and saying hurtful things 
about him. So beware, O believers, lest you resemble them in that. 

The maligning referred to here is what the Children of Israel said 
about Moosa when they saw that he was very modest and was always 
careful to keep himself covered. They said that nothing was preventing 
him from uncovering himself except that he had a scrotal hernia; 
this was something that was commonly said among them, and Allah 
wanted to demonstrate that he was free of that. One day Moosa went 
to bathe; he took off his garment and put it on a rock, and the rock 
fled with his garment. Moosa (£20 chased after it, and it took him 
past a gathering of the Israelites, so they saw that he was the best 
and healthiest of Allah’s creation, and that he was free of what they 
had accused him of. 
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33:70. O you who believe, fear Allah and say what is appropriate, 
33:71. for then He will guide you to do righteous deeds and forgive 
you your sins. Whoever obeys Allah and His Messenger will 
surely achieve a great triumph. 
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Here Allah (4s) instructs the believers to fear Him in all situations, 
in private and in public, and He specifically mentions and encourages 
saying what is appropriate. That means saying the right thing and 
that which is as close as possible to that which is right and proper 
when one is not certain, such as reciting Qur’an or dhikr, or enjoining 
what is right and forbidding what is wrong, learning and teaching 
knowledge, and being very keen to find the correct understanding of 
various issues, following every path and taking all measures that will 
help one to achieve that. 

Part of saying what is appropriate is speaking in a kind and gentle 
manner when addressing people, being sincere and advising people 
to do that which is more appropriate and correct. 

Then Allah tells us what will result from fearing Him and saying 
what is appropriate: 

^for then He will guide you to do righteous deeds)* that is, that will be 
the reason for your deeds becoming righteous and the way for them 
to be accepted, because by means of fearing Allah, deeds become 
acceptable. This is like the verse in which Allah (4s) says: 

^...Verily, Allah only accepts from those who fear Him.)* (al-Ma'idah 
5: 27) 

Therefore a person will be guided thereby to do righteous deeds, 
and Allah will also make his deeds good, by protecting them from that 
which could spoil them, and by granting and multiplying the reward 
for them. By the same token, not fearing Him properly and not saying 
what is appropriate is a cause of deeds becoming corrupted and not 
accepted, and it will not lead to the same results. 

«fand)* moreover, He will tjforgive you your sins)* that are the 
cause of doom. So fearing Allah will cause all of one’s affairs to 
be rectified and become sound, and will ward off all kinds of harm. 
Hence Allah says: ^Whoever obeys Allah and His Messenger will 
surely achieve a great triumph)*. 
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33:72. Verily We offered the Trust 15 to the heavens, the earth, and the 
mountains, yet they refused to undertake it and were afraid of 
it. But man undertook it; verily he has proven to be a wrongdoer 
and ignorant. 


33:73. [As a result of that] Allah will punish the hypocrite men and 
the hypocrite women, and the polytheist men and the polytheist 
women, and He will turn in mercy to the believing men and the 
believing women, for Allah is Oft-Forgiving, Most Merciful. 


Here Allah (■&) emphasises the great importance of the Trust which 
He has entrusted to those who are accountable. What that means 
is complying with the commands and heeding the prohibitions, in 
private and in public. Allah (•$%) offered it to mighty creations, namely 
the heavens and the earth and the mountains, by way of choice, not 
imposition, saying: If you undertake it and do it properly, you will 
have the reward, but if you do not do it properly, you will be punished. 

tfyet they refused to undertake it and were afraid of it^ that is, 
they feared that they would not be able to bear it; that was not out 
of disobedience towards their Lord or out of a lack of desire for His 
reward. 

Allah offered it to man, according to these conditions, and he 
accepted it; he took it on despite his wrongdoing and ignorance; he 


15 The Trust ( amdnah ): the commitment to obey Allah, carry out obligatory 
religious duties, and obey all His other commands. 
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took on this heavy burden. According to the extent to which they 
fulfil this trust, people are divided into three categories: hypocrites, 
who pretend to fulfil it and adhere to it outwardly, but do not do so 
inwardly; polytheists who ignore it both outwardly and inwardly; and 
believers who fulfil it and adhere to it both outwardly and inwardly. 

Allah (4s) tells us about the deeds of these three types of people, 
and what they will have of reward or punishment, as He says: 

(■([As a result of that] Allah will punish the hypocrite men and the 
hypocrite women, and the polytheist men and the polytheist women, 
and He will turn in mercy to the believing men and the believing 
women, for Allah is Oft-Forgiving, Most Merciful}*. To Him be all 
praise, for He ended this verse with these two divine names which 
are indicative of the perfect nature of Allah’s forgiveness and the 
abundance of His mercy and grace, even though the verdict for many 
of them is that they do not deserve forgiveness and mercy, because 
of their hypocrisy and ascription of partners to Him. 

Th i s is the end of the commentary on Soorat al-Ahzab. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (tgg). his family, and 
his Companions abundantly until the Day of Judgement. 
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34:1. Praise be to Allah to Whom belongs all that is in the heavens 
and all that is on earth; to Him be praise in the hereafter, and 
He is the Most Wise, the All-Aware. 


34:2. He knows all that goes into the earth and all that comes out of 
it, and all that descends from heaven and all that ascends to it, 
and He is the Most Merciful, the Oft-Forgiving. 


(•{Praise be to Allah)? - hamd , translated here as ({praise)?, refers to 
extolling Allah for His praiseworthy attributes and sublime deeds. To 
Allah be all praise, for all His attributes are praiseworthy, because they 
are attributes of perfection; His deeds are praiseworthy because they 
are either based on grace, for which He is to be praised and thanked. 
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or they are based on justice, for which He is to be praised, and the 
wisdom of which is to be acknowledged and recognised. 

Allah praises Himself here, because to Him «{belongs all that is in 
the heavens and all that is on earth)?; He owns them all and they are 
subservient to Him; He controls them and disposes of their affairs 
as He wills. 

^to Him be praise in the hereafter)? because in the hereafter He will 
be praised and extolled in a manner that He was not praised and 
extolled in this world. 

When Allah judges between all creatures, and people and all 
creatures see His verdict and recognise the perfect nature of his justice, 
fairness and wisdom, they will all praise Him for that, even those 
who are faced with punishment and are doomed to enter hell; their 
hearts will be filled with praise for Him, and they will acknowledge 
that the punishment is the outcome of their deeds and that He is just 
in ruling that they should be punished. 

As for His praise in the realm of bliss and reward, this is something 
that is abundantly reported, and all the evidence - both textual and 
rational - attests to that. In paradise, they will see the blessings of 
Allah coming one after another, abundant favours and immense 
generosity; there will be no wish or desire in the hearts of the people 
of paradise but they will be given more than they wish for or desire. 
Indeed they will be given good things that they never thought of or 
wished for, and that never crossed their minds. 

So how much do you think they will praise their Lord when they 
are in that situation, knowing that in paradise all distractions and 
obstacles will have vanished that kept people from knowing, loving 
and praising Allah, and that praising Him will be dearer to its people 
than all these blessings and will bring greater pleasure than all these 
delights? 

Therefore when they see Allah (tfe) and hear His words when 
He addresses them, that will cause them to forget all blessings; in 
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paradise, dhikr (remembering Allah) will be like breathing for them, 
and it will be ongoing, at all times. 

In addition to that, for the people of paradise in paradise, that which 
points to the greatness, majesty, beauty and utter perfection of their 
Lord will be made manifest to them at all times, which will dictate 
that they should praise Him and extol Him in the most perfect manner. 

{(and He is the Most Wise)* in His dominion and control. Most 
Wise in His commands and prohibitions 
{(the All-Aware)* Who sees the secret aspects of all things. 

Hence He refers to His knowledge in elaborate detail, as He says: 
{(He knows all that goes into the earth)* of rain, seeds and animals 
c-jand all that comes out of it)* such as all kinds of plants and animals 
{•{and all that descends from heaven)* such as the angels, provision 
and decrees 

{(and all that ascends to it)* such as the angels, souls and so on. 

Having mentioned His creation. His wisdom in controlling 
them, and His knowledge of their affairs, Allah now mentions His 
forgiveness and mercy towards them, as He says: 

{(and He is the Most Merciful, the Oft-Forgiving)* that is, the One 
of Whom mercy and forgiveness are typical, the effects of which 
continue to come down to His slaves at all times, according to the 
actions they do that are precursors to both. 
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34:3. Those who disbelieve say: The Hour will never come upon us. 
Say [O Muhammad]: Yes indeed, by my Lord, it will surely 
come upon you. [He is] the Knower of the unseen; not even 
the weight of a speck of dust, in heaven or on earth, escapes 
Him, nor is there anything smaller or greater than that, but it is 
[inscribed] in a clear record, 

34:4. so that He may reward those who believe and do righteous deeds. 
They will have forgiveness and a generous provision. 

34:5. But those who strive against Our revelations, seeking to 
discredit them, for such there will be a punishment of painful 
suffering. 


Having highlighted His greatness in the way He describes Himself, 
which makes it imperative to venerate Him and sanctify Him, and 
to believe in Him, Allah now tells us that among people are some 
who did not give Him due recognition, and did not venerate Him as 
He should be venerated; rather they disbelieved in Him and denied 
His ability to revive the dead and bring about the Hour, and they 
contradicted the Messengers in that regard. 

^Those who disbelieve^ in Allah and His Messengers, and what 
the Messengers brought 
^say^, because of their disbelief 

^The Hour will never come upon us^ that is, there is nothing but 
the life of this world; we live and we die. So Allah instructed His 
Messenger (#z) to refute what they said and show it to be false. He 
swore an oath, attesting that the resurrection will surely come to them, 
and He presented proof for that; whoever accepts it must inevitably 
believe in the resurrection. That proof is the vast and all-encompassing 
knowledge of Allah (■Jc). 

^[He is] the Knower of the unseen^ that is, things that are hidden 
from our sight and from our knowledge, so how about that which is 
seen? 
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Then Allah emphasises the extent of His knowledge: 

^not even the weight of a speck of dust, in heaven or on earth, escapes 
Him)? that is, nothing is beyond His knowledge; all things, whether 
as separate entities or component parts, even the smallest particles, 
namely atoms, are known to Him. 

ffnor is there anything smaller or greater than that, but it is [inscribed] 
in a clear record)? that is, His knowledge encompasses it and His pen 
has written it and it is included in the clear record, namely al-Lawh 
al-Mahfoodh. 

The One from Whose knowledge not even an atom or anything 
smaller than that is hidden, at all times, and He knows what the earth 
consumes of the dead and what remains of their bodies, is surely able 
to resurrect them. Resurrecting them is no stranger and is not more 
amazing than this all-encompassing knowledge. 

Then Allah tells us of the purpose of the resurrection, as He says: 
^so that He may reward those who believe)?, deep down in their 
hearts, in Allah and His Messengers, with certain faith 
^and do righteous deeds)? in confirmation of their faith. 
f[They will have forgiveness)? of their sins, because of their faith 
and good deeds, by means of which all evil and punishments will be 
warded off from them. 

«(and a generous provision^ for their having done good, by means of 
which they will attain all that they seek and wish for. 

^But those who strive against Our revelations, seeking to discredit 
them)? that is, they strive against them because they disbelieve in them 
and seek to undermine the one who brought them and the One Who 
sent them down, just as they tried to challenge Him with regard to 
the resurrection after death. 

sffor such there will be a punishment of painful suffering)-) that is, it 
will be painful to them both physically and spiritually. 
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34:6. Those who have been given knowledge can see that what has 
been revealed to you from your Lord [0 Muhammad] is the truth 
and that it guides to the path of the Almighty, the Praiseworthy. 


Having mentioned the denial of those who denied the resurrection, 
and stated that they thought that what was revealed to His Messenger 
(3H) was not true, Allah (4c) now describes the situation of those 
among His slaves who are guided, who are the people of knowledge; 
they see that what Allah revealed to His Messenger (^) of the Book, 
and what it contains of stories of the past and news of the future is 
true, and whatever is contrary to it or contradicts it is false, because 
they have attained the level of knowledge that gives them certainty. 

^fandj? they also see that in what it enjoins and forbids ^it guides to 
the path of the Almighty, the Praiseworthy)?. That is because they are 
certain of the truth of what the Qur’an says, for the following reasons: 

• Because they know of the sincerity of the one who brought it. 

• Because it is in accordance with what really happened and with 
the previous Books. 

• Because of what they see with their own eyes of things that 
happened exactly as the Qur’an foretold. 

• Because of what they see of great signs on the horizons and in 
their own selves that confirm the truthfulness of the message. 

• Because it is in accordance with what is indicated by the names 
and attributes of Allah (4c). 

In its commands and prohibitions they see that it guides to the 
straight path, enjoining every practice that purifies the soul, brings 
reward and benefits the doer and others, such as honesty, sincerity. 
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honouring parents, upholding ties of kinship, treating all people 
kindly, and so on; and it forbids all abhorrent characteristics that are 
spiritually damaging, nullify reward and bring a burden of sin, such 
as ascription of partners to Allah, fornication and adultery, usury, 
and wronging people with regard to their physical well-being, wealth 
and honour. 

This is indicative of the virtue of people of knowledge. The 
more knowledge a person has and the more he believes in what the 
Messenger (jig) brought, and the greater his knowledge of the rulings, 
commands and prohibitions, the more he will be one of the people of 
knowledge whom Allah has made proof, testifying to the soundness 
of what the Messenger (^) brought, and through them Allah will 
establish proof against the stubborn disbelievers, as we see in this 
verse and elsewhere. 


O O 



34:7. Those who disbelieve say: Shall we point out to you a man 16 
who will tell you that, when you have disintegrated completely 
and become scattered [like dust], you will be created anew? 


34:8. Does he fabricate lies against Allah, or is there madness in 
him? Nay, it is those who do not believe in the hereafter who 

16 When visitors to Makkah asked about the Prophet (3||), Quraysh would 
make comments such as this by way of ridicule and trying to put people 
off approaching him and listening to his message. 
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will be subjected to punishment and they are straying far into 
error. 

34:9. Do they not see what lies before them and what lies behind 
them of heaven and earth? 17 If We so willed. We could cause 
the earth to swallow them up, or cause pieces of the sky to fall 
upon them. 18 Surely in that there is a sign for every slave who 
turns to Allah in repentance. 


^Those who disbelieve say]? by way of disbelief, ridicule and 
finding it unlikely, stating why they find it unlikely. They say to one 
another: 

fjShall we point out to you a man who will tell you that, when you 
have disintegrated completely and become scattered [like dust], 
you will be created anew?]? They were referring to the Messenger 
of Allah (^), saying that he was a man who had come up with a 
very strange idea, such that he had become - according to them - a 
spectacle to be pointed out to people and something very strange to 
be mocked, for how could he say “you will be resurrected” after you 
have disintegrated, and your remains have scattered and disappeared? 

In other words, they were saying: does this man who brought this 
message ^fabricate lies against Allah]?? Does he have the audacity 
to do and say a thing, or e(is there madness in him]?? In which case it 


17 In other words: do these disbelievers not realise that wherever they 
go, if they look around them they will see Allah’s earth and heaven 
encompassing them in all directions? So that should deter them from 
rejecting His signs lest He order the earth to swallow them or the sky to 
fall on them in pieces. (at-Tabari) 

18 This refers to a punishment coming from above, such as that which was 
sent upon the dwellers of the Wood (mentioned in Soorat ash-Shu'ara'), to 
whom Shu'ayb was sent, when they rejected his message and demanded 
that he cause pieces of the sky to fall upon them ( 26 : 187 ), and they were 
overtaken by the punishment of the day of the overshadowing cloud ( 26 : 
189 ). 
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is nothing strange, because insanity is of various kinds and anything 
could be expected of a madman. 

All of this attitude and behaviour on their part is indicative of their 
stubbornness and wrongdoing. They knew for sure that he was the 
most sincere and truthful of Allah’s creation, and the most mature 
in thinking, and because they knew that, they did their utmost to 
oppose him, making a great deal of effort and spending a great deal 
of wealth in order to turn people away from him. If he had been a 
liar and insane, it would not be appropriate for you - O rational yet 
evil people - to listen to what he says or to pay attention to his call, 
because it is not appropriate for a rational person to pay attention to 
anyone who is insane or to take what he says seriously. 

Were it not for your stubbornness and wrongdoing, you would 
have hastened to respond to him and accept his call, 

^...But neither signs nor warnings are of any avail to people who 
will not believe.}* (Yoonus 10: 101) 

Hence Allah (-is) said: 

^fNay, it is those who do not believe in the hereafter^, including 
those who say these words, ^who will be subjected to punishment 
and they are straying far into error}* that is, into great doom and 
extreme misguidance, that is not even close to what is right and 
correct. 

What doom and misguidance could be worse than their denial that 
Allah is able to bring about resurrection, their rejection and ridicule 
of His Messenger (jig) who brought this message, and their certainty 
that what they are following is the truth, on the basis of which they 
see truth as falsehood, and falsehood and misguidance as truth and 
guidance. 

Then Allah draws their attention to the rational evidence which 
indicates that the resurrection is not unlikely, even if they deem it 
so, and that if they were to look at what is in front of them and 
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behind them of the heavens and the earth, they would recognise the 
might and power of Allah in the creation thereof, which would dazzle 
their minds, and prominent people of knowledge are astounded by 
its greatness. The creation of the heavens and the earth, with their 
greatness and all that they contain of created things, is greater than the 
resurrection of people from their graves after they die. So what made 
them reject the idea of the resurrection whilst believing in something 
greater than it? Indeed that is something that is unseen until now; they 
have not seen it, and that is why they did not believe in it. 

^If We so willed, We could cause the earth to swallow them up, 
or cause pieces of the sky to fall upon them^ that is, as a punishment, 
because the earth and the sky are under Our control, and if We were to 
command them to do something, they would not disobey. So beware 
of persisting in your disbelief, lest We punish you severely. 

^Surely in that^ that is, in the creation of the heavens and the earth 
and all that they contain of created things 

«fthere is a sign for every slave who turns to Allah in repentance^. 

The more a person turns to Allah in repentance, the more he will 
benefit from the great signs, because the one who repents and turns 
to his Lord focuses with all his heart and aspirations on his Lord, and 
turns to Him in all his affairs. Thus he becomes close to his Lord and 
has no concern or interest except to strive to please Him. So when 
he looks at created beings, it is in order to reflect and learn, not with 
heedlessness in a manner that is of no benefit. 
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34:10. Indeed We bestowed favours upon Dawood, [saying]: O 
mountains, echo his [glorification of Allah], and you too, O 
birds! And We made iron malleable for him, 

34:11. [saying]: Make full-length coats of mail, forging links of proper 
measure. 19 And [O family of Dawood], do righteous deeds, for 
verily I see well all that you do. 


That is, and We blessed Our slave and Messenger Dawood (^L), 
giving Him abundant beneficial knowledge, enabling him to do 
righteous deeds, and bestowing spiritual and worldly blessings upon 
him. Among the blessings that Allah bestowed upon him is what He 
granted him exclusively, such as His issuing commands to inanimate 
things, such as mountains, as well as animate beings such as birds, 
to echo his glorification of Allah (and repeat after him his words of 
glorification and praise). As this was a great blessing that was unique 
to him, and no one shared it with him, before or since, this motivated 
him and others to glorify Allah, when they saw those inanimate objects 
and animate beings reiterating words of glorification of their Lord, 
praising and magnifying Him. 

Another example of the blessings bestowed upon Dawood (s^L), 
as many of the scholars have stated, was the voice of Dawood, for 
Allah (%) had given him a beautiful voice that surpassed all others. 
When he recited words of glorification and praise in that melodious 
and moving voice, everyone who heard it rejoiced in it, both human 
and jinn, and even birds and mountains, and they glorified and praised 
their Lord. 

Perhaps it was so that he could attain the reward of their glorification 
of Allah, because he was the cause of it and they were following him 
in glorifying Allah. 


19 That is, striking a balance, when making the links or rings of mail, between 
offering adequate protection and being sufficiently light so as not to 
hamper movement in the battlefield. 
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Another aspect of Allah’s bounty towards him was that He made 
iron malleable for him, so that he could make full-length coats of 
mail, and He taught him how to make them, by forging links of proper 
measure; in other words, he made the links of a certain size, according 
to a particular design, then he put them together so that they were 
interlinked. Allah (-4?) says elsewhere: 

*{ And We taught him the art of making coats of mail for your benefit, 
to protect you in battle. Will you then be grateful?)* (al-Anbiya’21: 80) 
Having mentioned the favours that He bestowed upon him and 
his family, Allah instructed them to give thanks to Him, and to do 
righteous deeds and remember that Allah is always watching, by 
ensuring that those deeds were done in the proper manner and by 
protecting them from anything that could spoil them, for He sees all 
that they do and is constantly watching them, and nothing is hidden 
from Him. 
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34:12. And for Sulayman [We subjugated] the wind; it would cover 
the distance of a month’s journey in the morning and a month’s 
journey in the evening. We caused a spring of molten brass to 
flow for him, and there were some of the jinn who worked for 
him, by his Lord's leave; whoever among them disobeyed Our 
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command. We will cause him to taste the punishment of the 
raging fire. 

34:13. They made for him whatever he wanted of lofty structures, 
images, basins as large as reservoirs, and [cooking] cauldrons 
fixed [in their places]. 20 Strive [in doing righteous deeds], 
O family of Dawood, in gratitude. But few of My slaves are 
grateful. 

34:14. Then, when We decreed Sulayman’s death, nothing made them 
aware of his death except a creature of the earth that ate away at 
his staff. When he fell down, the jinn realised that, if they had 
truly had knowledge of the unseen, they would not have had to 
continue their demeaning labour. 


Having mentioned His bounty to Dawood (Sti), Allah now tells us 
of His bounty to his son Sulayman (^H); Allah subjugated the wind 
and made it of service to him, so that it would blow by his command 
and carry him and everything he had with him, and would cover huge 
distances in a short time, so that it was possible to travel a distance 
of two months’journey in a single day. 

^it would cover the distance of a month’s journey in the morning]-) 
that is, from the beginning of the day until midday 
efand a month’s journey in the evening]) that is, from midday until 
the end of the day. 

£[We caused a spring of molten brass to flow for him]) that is, We 
made a spring of molten brass to be of service to him, and We made 
available to him means of producing vessels and other things from it. 

Allah also subjugated the devils and the jinn to him, so that they 
were not able to disobey his commands; ^whoever among them 
disobeyed Our command. We will cause him to taste the punishment 
of the raging fire]). 


20 The basins and cauldrons were for the preparation and serving of a large 
amount of food. 
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They made everything that Sulayman wanted them to make, ^of 
lofty structures, images)* that is, images of animals and inanimate 
objects, because they were skilled in that and were able to do it. They 
also made for Sulayman ^basins as large as reservoirs^ that is, large 
pools, in which they made food for Sulayman, because he needed 
what others did not 

^and)* they made for him ^[cooking] cauldrons fixed [in their 
places])?; they could not be moved from their places because they 
were so big. 

Having mentioned the blessings that He bestowed upon them, 
Allah commanded them to give thanks to Him: 

^Strive [in doing righteous deeds], O family of Dawood)* this includes 
Dawood, his children and his family, because the blessings were 
bestowed upon all of them, and many of those blessings benefitted 
all of them. 

^in gratitude)* to Allah for what He had given them. 

^But few of My slaves are grateful)* that is, most of them do not give 
thanks to Allah for what He bestows upon them of His blessings and 
what He wards off from them of harm. 

Gratitude means acknowledging in one’s heart the blessings of 
Allah (4c), expressing one’s need for them when receiving them, 
using them in obedience to Allah (4c), and refraining from using 
them in wrongful ways by disobeying Him. 

The devils continued working for Sulayman (3S^), building all 
kinds of structures. They had deceived people by telling them that 
they had knowledge of the unseen and could see what was hidden. 
Hence Allah (4c) wanted to show people that the devils were lying, 
so they continued working and Allah caused Sulayman (^) to die 
when he was leaning on his stick or staff; so when they passed by him 
as he was leaning on it, they thought he was alive, and they feared 
him. They continued working like that for an entire year, according 
to what was said, until a creature of the earth came to his stick and 
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kept eating away at it until it broke and fell, then Sulayman (^150 fell 
down; the devils scattered and it became clear to the people that if the 
jinn t|had truly had knowledge of the unseen, they would not have 
had to continue their demeaning labour)?, which was this work that 
was difficult for them. If they had had knowledge of the unseen, they 
would have known of the death of Sulayman, which was something 
they were very keen for, so that they could escape their situation. 
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34:15. There was a sign for [the people of| Saba’ in their dwelling 
place: two gardens, one on the right and one on the left. [It was 
said to them:] Eat of what your Lord has provided for you, and 
give thanks to Him; bountiful is your land and oft-forgiving is 
your Lord. 

34:16. But they turned away, so We sent against them a severe flood, 
and replaced their two gardens with two others yielding bitter 
fruit, and tamarisks, and a few wild lote-trees. 
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34:17. Thus We punished them for their ingratitude; would We punish 
any but those who are ungrateful? 

34:18. Between them and the cities which We had blessed. We placed 
[a chain of] towns, within sight of one another, and We made 
the distances between them convenient for the travellers: Travel 
through them by night and day in safety. 

34:19. But they said: Our Lord, make the stages of our journeys longer, 21 
and they wronged themselves thereby. So We made them into 
cautionary tales and dispersed them in all directions. Surely 
in that there are signs for every steadfastly patient and deeply 
thankful person. 

34:20. Iblees found his expectations 22 concerning them to be correct, 
for they all followed him, except for a group of believers. 

34:21. But he had no authority 23 over them, except [what was given 
to him] for the purpose that We might distinguish those who 
believe in the hereafter from those who are in doubt about it. 
For your Lord watches over all things. 


Saba’ was a well-known tribe near Yemen; their homeland was a 
region called Ma’rib. 

One of the favours and kindnesses that Allah bestowed upon people 
in general, and the Arabs in particular, was that in the Qur’an, He 


21 That was because they grew bored with their life of ease and wanted 
adventure; this is similar to the attitude of the Israelites, when Allah 
blessed them with the manna and quails, but they tired of that food and 
demanded garlic, onions, cucumbers and so on. 

22 That is, he had expected that he would be able to mislead them, as he 
said: 

«[...By Your might, I will certainly mislead them all, except Your chosen 
[and sincere] slaves among them.]» (Sad 38: 82-83) 

23 Iblees has no power to compel people to follow him, or any sound 
argument to convince them to do so; all he can do is whisper to them 
and make falsehood attractive and fair-seeming to them. 
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told the stories of nations who were doomed and punished who had 
lived in the vicinity of the Arabs, and whose ruins could be seen, and 
people were familiar with their stories which they told to one another. 
That made it easier for people to believe these stories and made them 
more effective as a reminder. Hence Allah said: 

«fThere was a sign for [the people of] Saba’ in their dwelling 
placed that is, the place where they lived. The sign in this case was 
what Allah had bestowed upon them of blessings and what He had 
warded off from them of calamities. That required them to worship 
Allah alone and give thanks to Him. 

Then He explained what the sign was: sftwo gardens, one on the 
right and one on the left^. They had a great valley that received a lot 
of rainfall, which resulted in abundant streams, springs and so on, and 
they had built a strong dam in order to collect the water. So when the 
rains came, they would gather a huge amount of water, which they 
would distribute to their gardens, which were on the right and the 
left of that valley. Those two huge gardens yielded fruits and crops 
that sufficed them and brought them a great deal of joy. Hence Allah 
commanded them to give thanks for the many blessings that He had 
bestowed upon them, including the following: 

• Those two gardens that provided most of their food. 

• Allah made their land bountiful because of its good climate, 
which was not unhealthy; and because of the bountiful provision 
that the land produced, Allah promised them, if they showed 
gratitude to Him, that He would forgive them and have mercy on 
them. Hence He said: ^bountiful is your land and oft-forgiving 
is your Lord)?. 

• Because Allah knew that for their trade and livelihood they 
needed to reach a blessed land - what appears to be the case 
is that it was the outskirts of Sanaa, which was the view of 
more than one of the early generation, although it was also 
suggested that it was ash-Sham (Greater Syria) - He prepared 
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for them the means that helped them to reach that land with 
ease and safely, with no fear. There was a chain of towns 
between them and that land, so that they did not need to go to 
the trouble of carrying provisions and supplies with them as they 
travelled. 

Hence Allah says: ^Between them and the cities which We had 
blessed, We placed [a chain of] towns, within sight of one another, and 
We made the distances between them convenient for the travellers!* 
that is, distances that they knew well and could plan their journeys 
accordingly, so that they would not lose their way 
^Travel through them by night and day in safety^ that is, safe and 
secure during those nights and days, not fearing anything. This was 
part of the perfect blessing that Allah bestowed upon them, which is 
that He made them safe from fear. 

But they turned away from the Bestower of those blessings and 
from worshipping Him alone, and they took the blessing for granted 
and got bored of it, to the extent that they wished that the distances 
between those towns, between which travelling was so easy, would 
be longer. 

^and they wronged themselves thereby)* by disbelieving in Allah 
and being ungrateful for His blessings. Hence Allah (4e) punished 
them by taking away and destroying the blessing that had made them 
arrogant. He sent against them a severe flood that destroyed their dam 
and ruined their gardens. 

Hence those gardens that had been filled with beautiful plants and 
fruit-bearing trees were destroyed and replaced with trees in which 
there was no benefit. Allah says: <(and replaced their two gardens with 
two others yielding bitter fruit)* that is, something that produced little 
food, that was not sufficient to meet their needs 
^and tamarisks, and a few wild lote-trees)* all of these are well-known 
trees, which matched their misdeeds. 
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Just as they replaced gratitude with ingratitude, those blessings 
were replaced with the things mentioned. Hence Allah says: 
f{Thus We punished them for their ingratitude; would We punish any 
but those who are ungrateful?)» That is, would We requite in the sense 
of punishing any but those who are ungrateful to Allah and take His 
blessings for granted? 

When that punishment befell them, they scattered in all directions 
after having been all together, and Allah made them a story that was 
told and a tale to be told at night. They became an example and a 
proverb, whereby people would say “They scattered like Saba’”, and 
everyone would talk about what happened to them. 

But no one learned a lesson from them except those whom Allah 
referred to when He said: ^Surely in that there are signs for every 
steadfastly patient and deeply thankful person^, who bears with 
patience the hardships and difficulties that he endures for the sake 
of Allah, and does not show discontent; rather he bears it with 
patience and gratefully acknowledges the blessings of Allah (-Is), 
praising the One Who bestowed them and uses them in obedience to 
Him. 

If such a person hears their story, how they acted and what 
happened to them, he realises that this punishment was requital for 
their ingratitude for Allah’s blessings, and that whoever acts like them 
will meet the same fate. And he will realise that gratitude to Allah 
(*fe) protects the blessing and wards off the punishment; and that the 
Messengers of Allah told the truth and that the requital is true, as he 
has seen examples of it in this world. 

Then Allah tells us that the people of Saba’ were among those 
concerning whom Iblees found his expectations to be correct, when 
he said to his Lord: 

ef...By Your might, I will certainly mislead them all, except Your 
chosen [and sincere] slaves among them.)» (Sad 38: 82-83) 
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This expectation on the part of Iblees was not certain knowledge, 
because he did not know the unseen and no news had come to him 
from Allah that he would mislead them all, with some exceptions. 

These people, and others like them, were among those concerning 
whom he found his expectations to be correct, whom he called and 
tempted, «ffor they all followed him, except for a group of believers)? 
who were among those who were not ungrateful for the blessings of 
Allah; they were not included in those expectations of Iblees. 

It may be that the story of Saba’ ends with the words ^Surely in 
that there are signs for every steadfastly patient and deeply thankful 
person)?, then a new idea begins with the words ^Iblees found his 
expectations concerning them to be correct)?, referring to humanity 
as a whole, in which case the verse is general in meaning and refers 
to everyone who followed Iblees. 

Then Allah (-is) says: ^But he^ namely Iblees 
^had no authority over them)? that is, he had no control or power 
over them to force them to do whatever he wanted. But the divine 
wisdom decreed that he should have some power and influence over 
the children of Adam. 

^except [what was given to him] for the purpose that We might 
distinguish those who believe in the hereafter from those who are 
in doubt about it)? that is, so that there would be a test and it might 
be known who is sincere and who is lying, whose faith is real and 
steadfast in the face of trials and tests, and when devilish specious 
arguments are put forth, and whose faith is not steadfast and will 
be shaken by the slightest specious argument and will falter at the 
merest call to the opposite. Allah (-}g) has made this a test by means 
of which He tries his slaves and distinguishes the bad from the good. 

f(For your Lord watches over all things)? - He is watching over 
His slaves and their deeds, and He takes care of the requital thereof, 
for He will requite them in full for all that they do. 
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34:22. Say: Call on those whom you claim [to be gods] besides Allah. 
They do not have even an atom’s weight of power in the heavens 
or on earth, nor have they any share in either of them, nor is any 
of them a helper to Allah. 


34:23. No intercession will be of any avail before Him, except for those 
for whom He permits intercession. [They will wait in fear and 
trepidation for that permission to be granted] until, when the 
fear has been lifted from their hearts, they will say: What did 
your Lord say? They will say: The truth, and He is the Most 
High, the Most Great. 


«(Say)? O Messenger, to those who associate with Allah created 
beings that cannot bring any benefit or do any harm, giving them 
compelling proof that those beings are helpless and explaining to 
them the invalidity of worshipping them: 

tfCall on those whom you claim [to be gods] besides Allah]? that is, 
those whom you claim are partners to Allah, if your calling upon 
them will be of any benefit, because they are helpless in all aspects 
and cannot answer your supplication at all. 

They do not have the least power, for they «fdo not have even 
an atom’s weight of power in the heavens or on earth)?, either 
independently of Allah or in partnership with Him. Hence He says: 
tfnor have they]? namely those so-called gods of yours 
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<(any share in either of them|» that is, either in the heavens or the 
earth; they have no share, small or great, and they have no power or 
share of power. 

But there is another argument which says that despite that, they 
could still be helpers and advisers to the Sovereign, so calling upon 
them may be of benefit, because - as the Sovereign needs their help 
- they could meet the needs of those who are connected to them. 
But Allah (3?) rules out this idea of them being helpers or advisers, 
as He says: 

^nor is any of them^ that is, these objects of worship 
^a helper to Allah(3s), the One, the Subduer; that is, none of them 
is a supporter or adviser who helps Him in ruling and controlling the 
affairs of the universe. 

So there is nothing left but the idea of intercession, which Allah 
rules out by saying: 

^No intercession will be of any avail before Him, except for those 
for whom He permits intercession^. These are the reasons why the 
polytheists are attached to their rivals and idols, be they humans, trees 
or anything else. So Allah explained that these reasons are baseless, 
so as to leave no excuse or argument for believing in the ascription 
of partners to Him, and so as to rule out this idea completely. 

As the polytheist only calls upon and worships something other 
than Allah because of benefits that he hopes to gain from it, and this 
hope is what led him to ascribe partners to Allah, if what he calls upon 
besides Allah has no power to bring benefits or cause harm, and he 
has no share with the Sovereign, and is not a helper or supporter to 
the Sovereign, and cannot intercede without the permission of the 
Sovereign, then this call and this worship constitutes misguidance, 
according to rational thinking, and it is false and invalid according 
to religious teaching. 

In fact the one who ascribes partners to Allah will get the opposite 
of what he is seeking, for what he is seeking by this means is benefit. 
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But Allah highlights the invalidity of his belief and explains that it 
will be of no benefit. In other verses, He highlights the harm that 
the object of worship will do to its worshippers, for on the Day of 
Resurrection they will disavow one another and curse one another, 
and the destination of all of them will be the fire: 

«(When humankind are gathered [on the Day of Resurrection], they 
will become their enemies and will reject their worship of them.)? 
(al-Ahqaf 46: 6) 

What is truly strange is that the polytheist is too arrogant to submit 
to the Messengers on the grounds that they are mere humans, yet he 
accepts to worship and call upon trees and rocks. He is too arrogant 
to be sincere to the Sovereign, the Most Gracious, the Judge, yet 
he agrees to worship that which is more likely to do him harm, in 
obedience to his bitterest enemy, namely the Shaytan. 

f[[They will wait in fear and trepidation for that permission to be 
granted] until, when the fear has been lifted from their hearts, they 
will say: What did your Lord say? [The intercessors] will say: The 
truth, and He is the Most High, the Most Great.)? 

It may be the case that the pronoun here refers to the polytheists, 
because the context is speaking of them, and the usual guideline is 
that the pronoun refers to that which was mentioned most recently. 

In that case what is meant is: on the Day of Resurrection, when 
the fear is removed from the hearts of the polytheists and they are 
asked, when they regain their senses, about how they were in this 
world and about their rejection of the truth that was brought by the 
Messengers, they will affirm that what they followed of disbelief 
and polytheism was false, and that what Allah said, and what His 
Messengers said about Him, was the truth. Thus what they used 
to hide before will become apparent, and they will know that truth 
(divinity) belongs to Allah alone (cf. 28: 75), and they will acknowledge 
their sins. 
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«|and He is the Most High]? in His essence, above all of His 
creation, and He subdues them; and He is Most High in His status, 
for to Him belong the most sublime attributes. 

^the Most Great]? in His essence and attributes. Part of His being 
the Most High is that His ruling supersedes all, and all souls are 
subjugated to Him, even the souls of the arrogant and of those who 
ascribe partners to Him. 

This meaning is more likely to be correct, and it is what is indicated 
by the text. 

Or it may be the case that the pronoun refers to the angels, meaning 
that when Allah (-Jg) spoke the words of revelation, the angels heard 
it and swooned, and fell down in prostration to Allah. Then the first 
one to raise his head was Jibreel, to whom Allah speaks and reveals 
to him whatever He wants to reveal. Then when the angels recover 
and the fear in their hearts subsides, they ask one another about the 
word at which they swooned: What did your Lord say? Then they 
tell one another: He said the truth - either in general terms, because 
they know that He does not say anything but the truth, or they say: 
He said such and such - mentioning the words that they heard from 
Him, which are true. 

In this case, the meaning would be: the polytheists worshipped 
those gods alongside Allah, whose incapability and imperfection We 
have described to you, for they cannot offer any benefit whatsoever; 
how could they turn away from devoting their worship sincerely 
to the Almighty Lord, the Most High, the Most Great, because of 
Whose greatness and majesty the humility of the noble angels and 
those of His creation who are near to Him, reaches such a level that 
they swoon when they hear His words, and they all affirm that Allah 
speaks nothing but the truth? 

So what is wrong with these polytheists that they are too arrogant 
to worship the One Who is of such high status. Whose dominion and 
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power are so great? Exalted be the Most High, the Most Great, above 
the ascription of partners, fabrications and lies of the polytheists. 
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34:24. Say: Who provides for you from the heaven and the earth? Say: 
It is Allah; and verily either we or you are rightly guided or 
clearly misguided. 

34:25. Say: You will not be questioned about our misdeeds and we will 
not be questioned about what you do. 

34:26. Say: Our Lord will gather us all together, then He will judge 
between us in truth, for He is the All-Knowing Judge. 

34:27. Say: Show me those whom you have joined with Him as partners. 
No indeed [there are no such partners at all]! He is Allah [the 
only God], the Almighty, the Most Wise. 


Here Allah (•&) instructs His Prophet Muhammad (^) to say to 
those who ascribe partners to Allah, asking them about the argument 
for their ascription of partners to Him: 

f[Who provides for you from the heaven and the earth?^ They will 
inevitably say that it is Allah. 

But if they do not affirm it, then t(Say: It is Allah)?, for you will not 
find anyone who will reject this idea. Once it is clear that it is Allah 
alone Who provides for you from the heavens and the earth, sending 
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down to you the rain and bringing forth plants for you, causing rivers 
to flow and causing trees to bear fruits for you, and He has given you 
all kinds of animals for your benefit and provision, then why do you 
worship besides Him those who do not provide anything for you and 
do not bring you any benefit? 

^and verily either we or you are rightly guided or clearly misguided]? 
that is, one of the two groups, either us or you, is guided, following 
true guidance, or is clearly misguided, sinking in misguidance. These 
words could be said by one to whom the truth is clear and he is certain 
of the truth that he is following, and of the falsehood of what his 
opponent is following. 

In other words, we have established, on the basis of clear proof, 
what we have and what you have, by means of which it is known for 
certain, beyond any doubt, who is in the right and who is at fault, who 
is guided and who is misguided, to the extent that there is no need to 
point out who is in the right or otherwise after that. 

If you compare the one who calls to the worship of the Creator of 
all created beings - Who is controlling them and directing them in 
all ways, the Bestower of all blessings. Who grants them provision, 
causes all blessings to reach them and wards off all kinds of trouble 
from them, to Whom belong all praise and dominion, and all the angels 
and those below them submit to His majesty, humbling themselves 
before His greatness, and all intercessors fear Him, for none can 
intercede with Him except by His leave, the Most High, the Most Great 
in His essence, attributes and deeds, to Whom belong all perfection, 
majesty and beauty, all praise and glory - and calls people to strive 
to draw near to One Who is like that, and to strive sincerely for His 
sake, and tells people not to worship anything other than Him, with 
the one who seeks to draw near to idols, statues and graves that do 
not create anything or grant any provision, that have no control over 
themselves or over those who worship them, and have no power to 
bring benefit or cause harm, or to cause death, give life or resurrect. 
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rather they are inanimate, unable to think or hear the supplication of 
the worshippers, and if they did hear it they would not respond to 
them, and on the Day of Resurrection they will reject their ascription 
of them as partners to Allah and will disavow them, and they (the 
worshippers and their objects of worship) will curse one another, and 
they have no share in dominion and cannot help them or intercede for 
them with Allah, so he is calling upon one who is like that, trying to 
draw as close to him as he can, taking as his enemy and fighting those 
who devote their worship to Allah alone, rejecting the Messengers of 
Allah who taught sincerity to Allah alone... 

...It will become clear to you which of the two groups is guided 
and which is misguided, which is blessed and which is doomed, and 
there will be no need to explain that to you, because describing the 
situation is clearer than making a statement. 

^Say'p to them: «jYou will not be questioned about our misdeeds 
and we will not be questioned about what you doji) that is, both we 
and you have our own deeds. You «fwill not be questioned^ about our 
misdeeds or sins, if we commit sin, and we ^will not be questioned^ 
about your deeds. So let the aim of both us and you be to seek the facts 
and follow the path of fair-mindedness. Forget about what we used to 
do, for that should not hinder you from following the truth, for rulings 
in this world are based on what one sees, and with regard to these 
rulings, truth should be followed and falsehood should be avoided. 
As for the deeds, there will be another realm in which the most just 
of those who judge will judge them and will settle all disputes. Hence 
Allah says: 

fjSay: Our Lord will gather us all together, then He will judge between 
usjj that is, He will pass judgement between us, by which it will 
become clear who is sincere and who is lying, who is deserving of 
reward and who is deserving of punishment, for He is the best of 
judges. 

SjSayji to them, O Messenger - and whoever follows in his 
footsteps (in calling people to Allah): 
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^Show me those whom you have joined with Him as partners)* that 
is, where are they? Where is the way to know them? Are they on earth 
or in heaven? The Knower of the unseen and the seen has told us that 
no such partner exists: 

^They worship, besides Allah, that which has no power either to 
harm or benefit them, and they say: These are our intercessors with 
Allah. Say: Do you presume to tell Allah of something that He does 
not know in the heavens or on earth? Glorified and exalted be He far 
above the partners they ascribe to Him!)* (Yoonus 10: 18) 

- and: 

Verily, to Allah belong all those who are in the heavens and on earth. 
Those who call upon their [so-called] partners besides Allah follow 
nothing but conjecture and they do nothing but lie.]? (Yoonus 10: 66) 

Similarly, the elite of His creation, namely the Prophets and 
Messengers, do not know of any partner for Him. So, O polytheists, 
show me those whom you have falsely associated with Allah ^as 
partners)*. 

They cannot answer this question, hence Allah says: «fNo indeed^ 
that is, Allah has no partner, no rival, no counterpart; rather <$He is 
Allah [the only God])* and none is deserving of devotion and worship 
except Him. 

^the Almighty)* Who subjugates all things, so everything other 
than Him is subjugated, subdued and under control. 

^the Most Wise)* Who perfected all that He created, and perfected 
what He prescribed of rules and regulations. If there was nothing that 
He prescribed in His wisdom except that He enjoined affirming His 
oneness and showing devotion to Him alone, and He loves that and 
has made it the way of salvation, and has forbidden the ascription of 
partners to Him and taking other gods besides Him, and has made that 
the path that leads to loss and doom, that would be sufficient proof 
of His perfect wisdom. So what do you think, when we know that 
everything that He has enjoined and forbidden is based on wisdom? 
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34:28. We have not sent you [0 Muhammad] but as a bearer of glad 
tidings and a wamer to all humankind, but most people do not 
realise, 

34:29. And they say: When will this promise come to pass, if you speak 
the truth? 

34:30. Say: There has been appointed for you a day which you will not 
be able to delay for a single moment or bring forward. 


Here Allah (4s) tells us that He only sent His Messenger (■$%) to 
bring glad tidings to all people of the reward of Allah, and to tell them 
of the deeds that earn this reward and to warn them of the punishment 
of Allah and to tell them of the deeds that incur His punishment. You 
(O Prophet [3||]) have no control over the matter, and whatever the 
stubborn disbelievers demand from you of signs, it is not your role 
to produce it; rather the matter is in the Hand of Allah (4s). 

^but most people do not realise]) that is, they have no sound 
knowledge; rather they are either ignorant or stubborn, so they do not 
act upon their knowledge and hence it is as if they have no knowledge. 
As a result of not having knowledge, they decided that they should 
reject his call, because the Messenger (^) did not respond to what 
they demanded of signs. 

Among the demands they made was their demand that he should 
hasten for them the punishment of which he warned them. Hence 
Allah says: 

«(And they say: When will this promise come to pass, if you speak 
the truth?]) This is unfair on their part, for what connection is there 
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between him being truthful and his saying when it will happen? Can 
this be anything but rejection of the truth, foolishness and lack of 
reason? If one who warns about some imminent worldly danger goes 
to people who know that he is sincere and honest, and they have 
an enemy that is waiting for an opportunity to attack them and is 
preparing to do so, and he tells them: 1 have seen your enemy marching 
towards you, aiming to attack you and eradicate you, - if some of 
them were to say: If you are telling the truth, tell us what time they 
will reach us and where they are now - would the one who says that 
be regarded as rational, or would he be deemed foolish and crazy? 

That is the case when the one who tells that news may be telling 
the truth or may be lying; perhaps he saw someone else who was not 
the enemy, or the enemy may lose their resolve and not attack them, 
or they may have the power to defend themselves. So how about 
those who disbelieved the most truthful of people, the one who was 
infallible in what he said, who did not speak on the basis of his own 
whims and desires, who spoke of the punishment which was certain 
and cannot be warded off, and no one can help against it? Is not their 
rejection of what he told them, on the grounds that the wamer could 
not tell them clearly when it would happen, one of the most foolish 
things to do? 

^Say$» to them, telling them of the time when it will happen, 
concerning which there is no doubt: tfThere has been appointed for 
you a day which you will not be able to delay for a single moment or 
bring forward)?. So beware of that day, and prepare for it. 
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34:31. Those who disbelieve say: We will never believe in this Qur’an 
or in any scripture that came before it. If you could but see the 
wrongdoers when they will be made to stand before their Lord, 
hurling reproaches at one another. Those who were regarded as 
weak will say to those who were arrogant: Had it not been for 
you, we would have been believers. 

34:32. Those who were arrogant will say to those who were regarded 
as weak: Was it we who prevented you from following right 
guidance after it had come to you? Nay, rather you yourselves 
were given to evil. 

34:33. Those who were regarded as weak will say to those who were 
arrogant: Rather it was your efforts to deceive us, by night and 
by day, for you commanded us to disbelieve in Allah and set 
up rivals to Him. They will conceal their remorse, when they 
see the punishment, and We will place iron collars on the necks 
of those who disbelieved. Should they be requited for anything 
other than what they used to do? 


Having mentioned the time for the punishment of those who seek 
to hasten the punishment, which will inevitably come on the day 
appointed for it, here Allah mentions how they will be on that day: 
If you could see how they will be when they stand before their 
Lord, when the leaders and those who followed them in disbelief 
and misguidance are gathered together, you would see something 
momentous and terrifying, and you would see how they will argue 
with one another and hurl reproaches at one another. 
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^Those who were regarded as weak)-) namely the followers 
e(will say to those who were arrogant)) namely the leaders: 

^Had it not been for you, we would have been believers)?, but you 
prevented us from believing and made disbelief fair-seeming to us, 
so we followed you therein. What they will mean by saying that is 
that the punishment should be only for the leaders, and not for them. 

^Those who were arrogant will say to those who were regarded 
as weak)), expressing amazement and stating that they are all equally 
guilty: 

«(Was it we who prevented you from following right guidance after 
it had come to you?)) That is, by virtue of our power and strength, 
by means of which we compelled you. 

«|Nay, rather you yourselves were given to evil)) that is, you chose to 
commit evil; you were not compelled to do so. Even though we made 
it fair-seeming to you, we had no power over you. 

^Those who were regarded as weak will say to those who were 
arrogant: Rather it was your efforts to deceive us, by night and by 
day, for you commanded us to disbelieve in Allah and set up rivals 
to Him)) that is, the reason why you impacted us and misguided us 
was your efforts to deceive us by night and by day, for you made 
disbelief attractive to us and called us to it, telling us that it was the 
truth, and you criticised the truth, made it look bad and claimed that 
it was falsehood; you kept up your efforts and your scheming against 
us until you misled us and deceived us. 

But this argument between them will not lead to any good outcome; 
rather they will disavow one another and feel deep regret. Hence 
Allah says: 

«(They will conceal their remorse, when they see the punishment)) 
that is, they will realise that the argument that they tried to use against 
one another in order to be saved from the punishment is invalid and 
that they are all wrongdoers who deserve punishment. Hence each 
one of them will be filled with deep remorse and will wish that he 
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had followed the truth and rejected the falsehood that brought him 
to this punishment. But each one will keep this regret to himself, for 
fear of scandal and shame if he admits that he deserves it. 

However, at some stage on the Day of Resurrection, and when they 
are admitted to hell, they will express that regret and remorse openly; 
«(On that day, the wrongdoer will bite on his hands and say: Would 
that I had taken a path with the Messenger. Alas for me! Would that 
1 had not taken So-and-so as a friend! He led me astray from the 
Reminder [the Qur’an] after it had come to me... )) (al-Furqan 25:27-29) 
((And they will say: If only we had listened or understood, we 
would not be among the inhabitants of the raging fire. Thus they 
will acknowledge their sin. So away with the inhabitants of the raging 
fire! ^ (al-Mulk 67: 10-11) 

(•(and We will place iron collars on the necks of those who 
disbelieved]-) that is, they will be chained up like a prisoner who is 
to be humiliated in the place of his detention. This is like the verse 
in which Allah (-fe) says: 

((...But they will come to know [the consequences of their deeds] 
when, with iron collars and chains around their necks, they are dragged 
into the scalding water, then they will be burned in the fire.]) (Ghafir 

40: 70-72) 

((Should they be requited)) with that punishment and those heavy 
chains ((for anything other than what they used to do)) of disbelief, 
evil and sin? 


jl jiy % jjyl Zj a its & 


sunniconnect.com 



Soorat Saba 


(34-39) | 101 


ir“ yi&l) li-U£]£o^i> 

i—>^-L«) i (3 *—^j-i) dt^*-* 4 r 3 Oy* 4 ^ o ■' ^*1 ^ <3 

X" >\ > » >X''' ' i -i *-,/ •?>*■' , ^ -s »> / > ^ •> 

'-'_) Lri *L^ cJL>>' -J*-**_ eij O^J* (™p <SiLr^ 

, . , / xj5s _ _ ' > A .* > <•>< .< - 

(t*5—t* t :L«* a jy*) ^ * - ' - A3_yU A—>- y-b s ’A A C ~^, y 4 ^aJoLajl 


34:34. We never sent any wamer to a city but its affluent ones said: 

Verily we disbelieve in that with which you have been sent. 
34:35. They said: We are more abundant in wealth and children, and 
we are not going to be punished. 


34:36. Say: Verily my Lord grants abundant provision to whomever 
He wills, or gives it in scant measure, but most people do not 
know. 


34:37. It is not your wealth or your children that bring you nearer to 
Us; but those who believe and do righteous deeds - it is they 
who will have a multiple reward for their deeds, and they will 
dwell secure in the high places in paradise. 

34:38. But those who strive against Our revelations, seeking to discredit 
them, it is they who will be delivered up for punishment. 

34:39. Say: Verily my Lord grants abundant provision to whomever He 
wills among His slaves, or gives it in scant measure. Whatever 
you spend. He will compensate for it, for He is the best of 
providers. 


Here Allah (*&£) describes the fate of previous nations who 
disbelieved in the Messengers; it is like the fate that awaits the 
current audience (namely Quraysh) who disbelieve in their Messenger 
Muhammad When Allah sent a Messenger to a city, its affluent 
inhabitants disbelieved in him and became insolent and arrogant 
because of their life of ease. 

ffThey said: We are more abundant in wealth and children}-) than those 
who follow the truth. 
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^and we are not going to be punished^ that is: firstly, we will not be 
resurrected, and even if we are resurrected, then the One Who gave 
us wealth and children in this world will give us more than that in 
the hereafter, and we will not be punished. 

Allah (4s) responded to them by telling them that abundance of 
provision or scant measure thereof is not indicative of what they claim, 
for provision is subject to the will of Allah: if He wills. He gives in 
abundance to His slave, and if He wills. He gives in scant measure. 

It is not wealth and children that bring a person closer to Allah; 
rather what brings one closer to Him is belief in that which the 
Messengers brought and righteous deeds which are the outcome of 
faith. It is they who will have a multiple reward with Allah (-is), for 
each righteous deed brings a tenfold reward, up to seven hundred fold, 
up to many times more than that, which no one knows except Allah. 

^and they will dwell secure in the high places in paradisethat is, 
in lofty places, where they will dwell, feeling secure and safe from 
any stresses or troubles that could spoil the pleasures and delights 
that they are enjoying. They will be safe from having to leave it or 
feeling any grief whilst they are there. 

As for those who strive against Our revelations, seeking to outwit 
Us and frustrate Our Messengers, and to show Our revelations to be 
false, ^it is they who will be delivered up for punishmentp. 

Then Allah (is) repeats that He ^grants abundant provision to 
whomever He wills among His slaves, or gives it in scant measured 
so that He may follow that by saying: ^Whatever you spends of 
obligatory or recommended spending, on relatives, neighbours, the 
poor, orphans and others, 

f(He will compensate for itjj, so do not think that spending reduces 
one’s provision; rather Allah - Who grants abundant provision to 
whomever He wills, or gives it in scant measure - has promised to 
recompense the one who spends, 
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^for He is the best of providers)*. So seek provision from Him, and 
strive and take measures to earn a living as He has enjoined upon 
you. 


to to 



34:40. On the day when He gathers them all together He will say to 
the angels: Was it you that these people used to worship? 


34:41. They will say: Glory be to You! You are our Close Friend, not 
they. Rather they used to worship the jinn; most of them believed 
in them. 

34:42. [And Allah will say:] So today none of you has the power to 
benefit or harm another. And We will say to the wrongdoers: 
Taste the punishment of the fire which you used to deny! 


^On the day when He gathers them all together)* that is, those who 
worshipped anything other than Allah and their objects of worship 
among the angels. Then Allah ffwill say to the angels)*, by way of 
rebuking those who worshipped them: 

^Was it you that these people used to worship?)* The angels will 
disavow their worship, and will say: 

^Glory be to You!)* that is, we declare You to be holy and far above 
having any partner or rival 

^You are our Close Friend, not they)* and we are in desperate need 
of Your protection, so how could we call others to worship us? How 
could we be fit to be taken as allies and partners besides You? 
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Rather these polytheists ^used to worship the jinn)? that is, the 
devils who instructed them to worship us or to worship others, and 
they obeyed them in that. 

Their obedience to them was their worship of them, because 
worship is obedience, as Allah (•&) says, addressing all those who 
take others as gods besides Him: 

^Did I not instruct you, O children of Adam, that you should not 
worship the Shaytan, for he is to you an avowed enemy, and that you 
should worship Me, for that is a straight path?)* (Yd Seen 36: 60-61) 
ffmost of them believed in them)* that is, they believed in the jinn 
and submitted to them, because faith is that belief which leads to 
submitting and following. 

When the angels disavow the polytheists, Allah will say to the 
latter: ^So today none of you has the power to benefit or harm 
another)*, for the relationship between you is severed and you have 
nothing to do with one another. 

^And We will say to the wrongdoers)* who did wrong by disbelieving 
and committing sin, after We admit them to hell: 

«|Taste the punishment of the fire which you used to deny!^ Today 
you are seeing it with your own eyes and entering it as a result of your 
disbelief, and as a punishment for the consequences of that disbelief, 
as you did not keep away from that which could lead to it. 
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34:43. When Our clear revelations are recited to them, they say: This is 
nothing but a man who wants to turn you away from that which 
your forefathers used to worship. And they say: This is nothing 
but a fabricated lie. And those who disbelieve say of the truth 
when it comes to them: This is obviously nothing but magic! 

34:44. although We did not give them any scripture that they could 
study, nor did We send to them any wamer before you. 

34:45. Those who came before them also rejected [the truth]. These 
people [Quraysh] have not been given even one tenth of what 
We gave to those [earlier nations], yet when they rejected My 
Messengers, how great was the change I wrought! 24 


Here Allah (4c) tells us about the reaction of the polytheists when 
the clear verses of Allah are recited to them and clear explanations 
and definitive proofs are presented to them that point to everything 
that is good and forbid everything that is evil. This is the greatest 
blessing that has come to them, and it requires them to respond by 
believing in it, accepting it and submitting to it, but they responded 
with the opposite of what was required of them, and they rejected 
the one who brought it to them, saying: ^This is nothing but a man 
who wants to turn you away from that which your forefathers used 
to worship^ that is, this is his aim, when he tells you to be devoted 
to Allah alone and to give up the customs of your forefathers whom 
you venerate and in whose footsteps you walk. So they rejected the 
truth on the basis of the view of misguided people, but they did 
not bring any proof or even any specious argument to support what 
they said. 

What kind of argument is that, when the Messengers instruct 
some misguided people to follow the truth, but they claim that their 
co-religionists who follow the same path are still persisting in that? 

24 As Allah changed the way He had been dealing with them, changing 
abundance to scarcity and well-being to destruction. (at-Tabari) 
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This is foolishness and rejection of the truth on the basis of the 
opinions of misguided people. If you think about every case in which 
truth is rejected, you will see that it is rejected in a similar manner, 
for it is not rejected except on the basis of the views of misguided 
people, whether they be polytheists, those who do not believe in the 
Day of Resurrection, philosophers, Sabians, and heretics who have 
passed out of the religion of Allah. This is the pattern of everyone 
who rejects the truth until the Day of Resurrection. 

Having cited the deeds of their forefathers as evidence and regarded 
that as justification for rejecting what the Messengers brought, they 
then cast aspersions upon the truth by saying: «|This is nothing but a 
fabricated liej? that is, it was fabricated by this man who has brought 
this message. 

^And those who disbelieve say of the truth when it comes to them: 
This is obviously nothing but magicjj and it is obvious to everyone 
that it is magic. They said that by way of rejecting the truth and so 
as to deceive the foolish. 

Having described the argument by means of which they rejected the 
truth, and stated that these arguments are flawed and cannot provide 
any proof, Allah now states that even if anyone wanted to bring proof 
for their arguments, they do not have any source for such proof: 
^although We did not give them any scripture that they could studyjj 
so that it could serve as a reference book for them 
^nor did We send to them any wamer before you|> so that they would 
have a record of his words and teachings on the basis of which they 
could reject what you have brought to them. Therefore they have no 
knowledge and no trace of knowledge. 

Then Allah warns them by telling them of what happened to the 
disbelieving nations who came before them: 

^Those who came before them also rejected [the truth]. These people 
[Quraysh])? to whom the message is now addressed 
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(fhave not been given even one tenth of what We gave to those [earlier 
nations], yet when they]-) that is, the earlier nations 
^rejected My Messengers, how great was the change 1 wrought! ]» 
That is, by way of punishing them. 

We know what happened to them of punishment, and that some 
of them He drowned, and some He destroyed with the devastating 
wind, the blast, the earthquake, by causing the earth to swallow them 
up, and by sending against them a violent squall of pebbles from the 
sky. So beware, O disbelievers, if you persist in disbelief, lest you be 
overtaken by that which overtook those who came before you, and 
there befall you what befell them. 
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34:46. Say [O Muhammad]: 1 advise you to do one thing only: take 
this matter seriously and reflect upon it, in pairs or singly, 
sincerely seeking the pleasure of Allah. There is no madness 
in your companion; he is but a wamer to you ahead of a severe 
punishment. 

34:47. Say: Whatever recompense I might have asked of you is yours; 
my reward is with Allah alone, and He is Witness over all things. 

34:48. Say: Verily my Lord hurls the truth [against falsehood], and He 
is the Knower of the unseen. 
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34:49. Say: The truth has come and falsehood can neither initiate 
anything, nor restore anything. 

34:50. Say: If I go astray, it is only to my own detriment, but if 1 am 
guided, it is because of what my Lord reveals to me. Verily, He 
is All-Hearing, Ever Near. 


That is, ^Say^, O Messenger («^|), to these stubborn disbelievers 
who have taken it upon themselves to oppose the truth and reject it, 
and to criticise the one who brought it: 

^1 advise you to do one thing onlyji that is, one thing which 1 am 
pointing out to you and advising you to follow, for it is a fair path. 1 
am not calling you to follow my opinion or to reject your own without 
any justification for doing so. That thing to which I am calling you 
is: e|take this matter seriously and reflect upon it, in pairs or singly, 
sincerely seeking the pleasure of Allahjj that is, take this matter 
seriously and put some energy into it, with the aim of following 
what is right and being sincere towards Allah, as a group, discussing 
and debating the matter, or individually, each person thinking to 
himself. 

If you were to reflect upon the matter, in pairs or singly, seeking 
the pleasure of Allah, then you would think rationally and things 
would become clear to you, and you would reflect on the character 
of your Messenger («y§): is he really insane, with the characteristics 
of one who is insane in the way he speaks, in the way he looks and 
in the way he behaves? Or is he a true Prophet (^), who is warning 
you against that which will cause you harm and what lies ahead of 
you of severe punishment? 

If they accept this exhortation and put it into practice, then it will 
become clear to them, more than others, that the Messenger of Allah 
(#|) is not insane, because his attitude is not that of insane people 
with their choking, trembling and staring; rather his attitude is the 
best of all attitudes, and he is the most dignified in the way he carries 
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himself, the most perfect in attitude, manners, tranquillity, humility 
and dignity. He can only be the most mature and wise of men. 

Moreover, if they ponder his eloquent words and beautiful speech 
that fill the heart with reassurance and faith, purify souls, cleanse 
hearts, make one aspire to sublime attributes, encourage good 
manners, and deter one from bad manners and attitudes, they will 
see that when he speaks, people look at him with awe and respect. 
Could this in any way resemble the mumbo-jumbo of the insane and 
their errant behaviour? 

Anyone who reflects on the Prophet’s character and what he was 
calling people to, for the purpose of finding out whether he was the 
Messenger of Allah (j§j) or not, will - whether he thinks by himself 
or with others - become certain that he was indeed the Messenger 
of Allah and was truly His Prophet (s||). This is especially true in 
the case of those to whom these words were initially addressed, 
namely his contemporaries who knew everything about him from 
his childhood onwards. 

There is also another matter that discourages people from following 
the one who calls them to the truth, which is the fear that he may take 
the wealth of those who respond to him and take it as payment for 
his call. Hence Allah (As) explained that His Messenger (s|§) was 
far above doing such a thing, as He said: 

^Say: Whatever recompense I might have asked of you^ for your 
following the truth 

ffis yoursf* that is, I testify in your favour that that reward is yours 
^my reward is with Allah alone, and He is Witness over all things^ 
that is, His knowledge encompasses what I call people to, so if I 
were lying. He would seize me with His punishment. And He is also 
witness over your deeds, and He is recording them against you, then 
He will requite you for them. 
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Having highlighted the proof which is indicative of the soundness 
of the truth and the invalidity of falsehood, Allah (4s) now states that 
this is His way and that He (-(hurls the truth [against falsehood])? and it 
crushes it, whereupon it perishes (cf. 21:18), because in the preceding 
verses He highlighted the truth and refuted thereby the views of the 
disbelievers, which is a lesson for those who are willing to learn and 
a sign for those who reflect. 

As you can see, the views of the disbelievers were defeated and 
their lies and stubbornness were clearly exposed; the truth prevailed 
and shone brightly, and falsehood was proven invalid and suppressed. 
That was because of the proof presented by ((the Knower of the 
unseen]? Who knows what is in their hearts of whispers and specious 
arguments, and He knows what may oppose that and counter it of 
proof and evidence. 

Thus He announces it to people and explains it to them, hence 
He says: 

((Say: The truth has come)? that is, it has appeared and become as 
clear as day, and its authority has been made manifest 
((and falsehood can neither initiate anything, nor restore anything)? 
that is, falsehood has diminished and has been proven to be invalid; 
its power has vanished, so it neither initiates anything nor restores 
anything. 

When the truth became clear by virtue of the call of the Messenger 
(3§g), and the disbelievers accused him of being misguided, Allah told 
them of the truth and explained it to them, highlighting their inability 
to resist it, and informing them that their accusations against him of 
being misguided could not harm the truth in any way and could not 
ward off what the Prophet brought; if he did go astray - which 

is not possible, but is mentioned for the sake of argument he would 
only go astray to his own detriment. In other words, the harm resulting 
from his being misguided would be limited to himself and would not 
affect others. 
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«fbut if I am guided)?, that is not from me or by my own strength 
and power; rather my guidance is ^because of what my Lord reveals 
to me) - that is the cause of my guidance, just as it is the cause of 
the guidance of others, for my Lord is ^All-Hearing)? and hears all 
words and voices 

^Ever Near)? to the one who calls upon Him, asks of Him and 
worships Him. 
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34:51. If only you could see them when they are stricken with terror, 
but there will be no escape, and they will be seized from near 
at hand. 


34:52. They will say: Now we believe in [the message]. But how can 
they reach out for it [faith] from such a distant place, 25 
34:53. seeing that they disbelieved in it before, and they made far¬ 
fetched conjectures about the unseen? 

34:54. They will be prevented from attaining what they desire, as was 
done before with others of their ilk, for they were indeed in 
grave doubt. 


«flf only you)? O Messenger and those who follow you, 
^(could see)? the state of these disbelievers 


25 This refers to what the disbelievers will say in the hereafter, but the time 
and place for believing is in this world, which at that point will be far 
away from them, so it will be too late for them to say, “We believe”. 
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f(when they are stricken with terror)? upon seeing the punishment 
and what the Messengers told them about, but they disbelieved in it. 
Then you would see something momentous, a terrifying scene and a 
horrible sight of intense distress. That will be when the punishment 
becomes due upon them and they have nowhere to flee and no escape. 
«|and they will be seized from near at hand)? that is, not far from the 
place of punishment; rather they will be seized then thrown into the 
fire. 

^They will say)? at that point: «|Now we believe^ in Allah and we 
believe in that in which we disbelieved. 

«)But how can they reach out for it [faith] from such a distant place)? 
now that they have been prevented from it and it has become something 
impossible in this situation? If they had believed at the time when it 
was possible to do so, their faith would have been accepted. 

But ^they disbelieved in it before, and they made far-fetched 
conjectures about the unseen)?, so as to refute the truth. But there 
was no way they could achieve that, just as there is no way for one 
who throws something from a great distance to hit his target. By the 
same token, it is impossible for falsehood to overwhelm the truth 
or defeat it. Rather falsehood may have the upper hand for a short 
while, when the followers of the truth are in a state of negligence, 
but when the people of truth pay attention and resist falsehood, it 
will be suppressed. 

^They will be prevented from attaining what they desire)? namely 
physical pleasures, children, wealth, servants and troops, and they 
will come only with their deeds. They will come singly, as they were 
created, and they will leave behind all that they had been given of 
worldly luxuries. 

«fas was done before with others of their ilk^ of the earlier nations, 
when their doom came to them and they were prevented from attaining 
what they desired. 
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^for they were indeed in grave doubt)? that would lead to 
uncertainty and anxiety; therefore they did not believe, and if they 
seek to make amends, they will not be allowed to do so (cf. 41: 24). 


This is the end of the commentary on Soorat Saba'. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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35:1. Praise be to Allah, the Originator of the heavens and the earth. 
Who made the angels messengers with wings, two or three or 
four. He adds to creation whatever He wills. Verily Allah has 
power over all things. 

35:2. Whatever Allah opens up for people of His mercy, none can 
withhold it, and whatever He withholds, none can grant it 
thereafter. And He is the Almighty, the Most Wise. 


Here Allah (•$£) praises Himself for His creation of the heavens 
and the earth and all that they contain of created things, because that 
is indicative of the perfect nature of His might, the vastness of His 
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dominion, the broadness of His mercy, the brilliance of His wisdom 
and the all-encompassing nature of His knowledge. 

Having mentioned creation, Allah now tells us about the angels, 
that He ((made the angels messengers)* who execute His decrees 
and act as go-betweens in conveying His commands to His creation. 

The fact that He says that He has made the angels messengers, with 
no exception, is indicative of the perfect nature of their obedience to 
their Lord and their compliance with His commands, as Allah (-3g) 
tells us elsewhere that they: 

((...who do not disobey Allah in whatever He commands them, and 
they do whatever they are commanded to do.)* (at-Tahreem 66: 6) 

Because the angels are the ones who have control - by Allah’s 
leave - over that with which He has entrusted them, He mentions 
their power to do that, and the speed with which they travel, as He 
has made them ((with wings)* by means of which they fly as they rush 
to carry out what they are commanded to do. 

(•(two or three or four)* that is, some of them have two wings, and 
some have three or four, according to what Allah’s wisdom dictates. 
((He adds to creation whatever He wills)* that is, He causes some to 
have more than others, with regard to their shape, strength, beauty, 
additional faculties, and quality of voice. 

^Verily Allah has power over all things)* and by His power, He does 
whatever He wills, and nothing is beyond His power; that includes 
His causing some of His creation to surpass others. 

Then Allah (•*&) tells us that He alone has control and gives and 
withholds as He wills: 

((Whatever Allah opens up for people of His mercy, none can withhold 
it, and whatever He withholds)* from them of His mercy 
((none can grant it thereafter)* this leads to putting one’s trust in Allah 
L5g) and feeling one’s need for Him in all ways, so that one does not 
call upon anyone but Him and does not fear or put hope in anyone 
but Him. 
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6 And He is the Almighty}* Who has subdued all things 
<$the Most Wise}* Who does what is appropriate. 
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35:3. O people, remember the favour that Allah bestowed upon you. 
Is there any creator other than Allah who provides for you from 
the heaven and the earth? There is no god but He; then how 
could you have gone so far astray? 


35:4. If they reject you [O Muhammad], Messengers before you were 
also rejected; and it is to Allah that all things will return. 


Here Allah (■%,) instructs people to remember the blessings that 
He has bestowed upon them. This includes acknowledging them in 
the heart, praising Him verbally and taking physical action to comply 
with His commands. Remembering His blessings prompts one to give 
thanks to Him. Then He draws their attention to the basic foundation 
of the blessing, which is creation and provision, as He says: 

«(Is there any creator other than Allah who provides for you from the 
heaven and the earth?}* 

Because it is well known that no one can create and grant provision 
except Allah, this offers evidence for His divinity and that He alone 
is to be worshipped. Hence Allah says: 

^There is no god but He; then how could you have gone so far 
astray?}* that is, how can you be diverted from worship of the Creator 
and Provider, and instead worship those who are created and are 
provided for? 
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tf If they reject you|», O Messenger (^), then you have an example 
in the Messengers who came before you, for ^Messengers before 
you were also rejected Ji, but the disbelievers who rejected them were 
destroyed, and Allah saved the Messengers and their followers. 
«{and it is to Allah that all things will return|i. 



35:5. O people, verily the promise of Allah is true, so do not let the 
life of this world deceive you, or let any deceiver deceive you 
concerning Allah. 


35:6. Verily the Shaytan is an enemy to you, so take him as an enemy. 
He only calls his followers so that they may become inhabitants 
of the raging fire. 


35:7. Those who disbelieve will have a severe punishment, but those 
who believe and do righteous deeds will have forgiveness and 
a great reward. 


people, verily the promise of Allah^ of the resurrection and 
requital of deeds 

^is truejj that is, there can be no doubt about it. That is supported by 
textual evidence and rational proof. As His promise is true, you should 
prepare for it and hasten to fill your precious time with righteous 
deeds, and do not let anything prevent you from doing so. 

^so do not let the life of this world deceive you}» with its pleasures, 
desires and other aspirations and goals, for it will distract you from 
the purpose for which you were created 
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((or let any deceiver deceive you concerning Allah)*. 

The deceiver is ((the Shaytan)*, who is your true enemy, 

((so take him as an enemy)* and do not neglect to fight him at any 
moment, for he sees you although you do not see him, and he is always 
lying in wait for you. 

((He only calls his followers so that they may become inhabitants 
of the raging fire)* this is his ultimate aim and goal with regard to 
those who follow him; he seeks to humiliate them utterly by bringing 
upon them this severe punishment. 

Then Allah tells us that people are divided into two categories 
according to whether they obey the Shaytan or not, and He mentions 
the requital of each category: 

((Those who disbelieve)* that is, they reject what the Messengers 
brought and what the Books indicate 

((will have a severe punishment)* in the fire of hell, where they will 
abide forever. 

(•(but those who believe)* with all their hearts in that which Allah 
calls them to believe in and, on the basis of that faith, ((do righteous 
deeds)* by taking physical action 

((will have forgiveness)* of their sins, and as a result troubles and 
problems will be removed from them, 

((and a great reward)? by means of which they will attain what they 
seek. 
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35:8. Is one whose evil deeds are made fair-seeming to him, so that he 
regards them as good, [like one who is rightly guided]? Verily 
Allah leaves astray whomever He wills and guides whomever 
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He wills. So do not let yourself waste away in sorrow for them. 
Verily Allah knows well all that they do. 


^Is one whose evil deeds are made fair-seeming to him^ by the 
Shaytan 

€fso that he regards them as gooclp that is, is he like one who is rightly 
guided by Allah to the straight path and right religion? Can these 
two be equal? For the former does bad deeds and regards truth as 
falsehood and falsehood as truth, whereas the latter does good deeds 
and regards the truth as true and falsehood as false. 

But guidance and misguidance are in the Hand of Allah (tte): 
«(Verily Allah leaves astray whomever He wills and guides whomever 
He wills. So do not let yourself waste away in sorrow for them)) that 
is, for the misguided whose bad deeds have been made fair-seeming to 
them, and the Shaytan barred them from following the truth, for your 
role is only to convey the message; and their guidance has nothing to 
do with you at all; it is Allah Who will requite them for their deeds, 
for ^Verily Allah knows well all that they do)). 
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35:9. It is Allah Who sends forth the winds to stir up clouds, then We 
drive them to a land that is dead, and He gives life thereby to 
the earth after its death. Such will be the resurrection. 


Here Allah (^g) speaks of His perfect power and immense 
generosity and tells us that He «fsends forth the winds to stir up clouds, 
then We drive them to a land that is dead)), then Allah sends down 
rain upon it, 
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«|and He gives life thereby to the earth after its death)*. Thus life is 
restored to the land and to people, and the animals are able to attain 
their provision and graze on all of these blessings. 

^Such will be the resurrection]*, for the One Who gives life to the 
earth after its death will resurrect the dead from their graves, after 
they had turned to dust. He will send rain to them, as He sends it to 
the dead land. He will send it down upon them, and they will come 
back to life, body and soul, and will emerge from their graves and 
come to stand before Allah, so that He may judge between them on 
the basis of divine justice. 
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35:10. Whoever seeks honour, then all honour belongs to Allah. To 
Him ascend all good words, and righteous deeds exalt them. 26 
And those who plan evil deeds will have a severe punishment, 
and the plans of such people will come to naught. 


That is, O you who seek honour, seek it from the One in Whose 
Hand it is, for honour is in the Hand of Allah and can only be attained 
by obeying Him. Allah mentions it in the words: ^To Him ascend all 
good words^ such as recitation of Qur’an, and words of glorification 
and praise, proclaiming Allah’s oneness, and all good words. Those 
good words ascend to Allah and are presented to Him, and Allah 
praises the one who says them before those on high. 

26 Good words will not be accepted and will not ascend to heaven unless 
they are accompanied by righteous deeds that confirm them. 
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^and righteous deeds}* of both the heart and the physical faculties 
«{exalt them}». 

The righteous deeds lift up the good words, so the lifting up of the 
good words is commensurate with the level of the individual’s good 
deeds, for it is those deeds that lift up his good words. If a person has 
no good deeds to his credit, then no words of his will be lifted up to 
Allah (•&). These are the deeds that will be lifted up to Allah (4s), and 
Allah will raise the doer of those deeds in status and will honour him. 

With regard to bad deeds, they are the opposite: the one who does 
them wants to attain high status by doing them, and he schemes and 
plans, but that will backfire on him and will only increase him in 
humiliation and degradation. Hence Allah says: «{And those who 
plan evil deeds will have a severe punishment^ in which he will be 
greatly humiliated. 

<$and the plans of such people will come to naught}* that is, they will 
diminish and fail, and will not benefit them in the slightest, because 
they are plans that are based on falsehood and are made for the sake 
of falsehood. 
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35:11. Allah created you from dust, then from a drop of semen, then 
He made you pairs [male and female]. No female conceives, 
or delivers, except with His knowledge. No man lives long or 
has his life cut short but it is [inscribed] in a record; verily that 
is easy for Allah. 
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Here Allah (*ig) mentions His human creation and how he passes 
through these stages, from dust to a drop of semen and the stages 
that come after that. 

♦[then He made you pairs [male and female])* that is He carries on 
causing you to move from one stage to another, until He causes you 
to reach a state where you form pairs, males marrying females. The 
purpose of marriage is to produce offspring and children; although 
getting married is one of the means of having children, it is still subject 
to the will and decree of Allah, and His knowledge. 

♦(No female conceives, or delivers, except with His knowledge)* - 
the same is true of all the stages of human life, which occur by His 
knowledge and decree. 

♦[No man lives long or has his life cut shorty that is, no one lives 
a long life except with Allah’s knowledge, and no man’s life is cut 
short from its potential except that is the result of following the path 
that cut it short, such as committing zina (unlawful sex), disobeying 
parents, severing ties of kinship and doing other deeds that we have 
been told are causes of life being cut short. 

What is meant is that living a long or short life, whether that 
was because of a cause or there was no cause, all occurs by Allah’s 
knowledge, and that is affirmed ^in a record)* that contains all that 
will happen to a person at every moment of his life, throughout his life. 

♦[verily that is easy for Allah)* that is, His knowledge encompasses 
all of this information, and His record encompasses all of it. 

These three points of evidence which offer proof of the resurrection 
are all rational, and Allah draws our attention to them in these verses. 
They are: the revival of the earth after its death, the fact that the One 
Who gives it life will also give life to the dead, and the fact that the 
human being goes through these stages. 

So the One Who created man and caused him to go through stage 
after stage, situation after situation, until he reaches the stage that 
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was decreed for him, is more able to recreate him and bring him 
back again (after death), and that is easier for Him. The One Whose 
knowledge encompasses all parts of the upper and lower realms, and 
all their affairs, both subtle and manifest, what is in people’s hearts, 
the foetuses in the wombs, and who will live a long life and who 
will not, and has written it all in a record, is the One for Whom all of 
that is easy, so bringing the dead back to life is even easier for Him. 
Blessed be the One Who bestows blessings in abundance and draws 
the attention of His slaves to that which is in their best interests in 
this world and in the hereafter. 
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35:12. The two bodies of flowing water are not alike; one is fresh and 
palatable, pleasant to drink, and the other is salty and bitter. 
From both you eat succulent meat [fish] and bring forth from 
it ornaments which you wear. And you see the ships ploughing 
through the waves so that you may seek the bounty of Allah 
and so that you may give thanks. 


35:13. He causes the night to encroach upon the day, and the day to 
encroach upon the night, and He has made the sun and moon 
to be of service, each running its course for an appointed time. 
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Such is Allah your Lord; His is the dominion, whereas those 
on whom you call besides Him do not own so much as the thin 
membrane of a date stone. 

35:14. If you call upon them, they do not hear your call, and even 
if they heard, they would not respond to you. On the Day of 
Resurrection they will disavow your having associated them 
with Allah. And none can inform you like [the One Who is] 
all-aware. 


Here Allah tells us about His might, wisdom and mercy, for He 
created two bodies of flowing water to serve the interests of all people 
on earth, but He did not make them the same, because the interests 
of people dictated that there should be rivers of fresh and palatable 
water that is pleasant to drink, for the benefit of those who drink it, 
and those who plant and grow crops, and there should also be seas of 
water that is salty and bitter, so that it does not corrupt the atmosphere 
with the stench of animals that die in the sea; moreover it does not 
flow like rivers, as its saltiness prevents it from changing, and thus 
its creatures are better and more delicious. Hence Allah says: 

((From bothp that is, from the salty water and the fresh water, 

(•(you eat succulent meat]* namely the fish that can be caught from 
the water 

(•(and bring forth from it ornaments which you wear’p such as pearls, 
coral and other things that are found in the sea. These serve great 
interests for people. 

Another benefit of the water is that Allah (4s) has made it to be 
of service in that it carries vessels such as ships and boats. So you 
see them ploughing through the water and travelling from one region 
to another, from one place to another, carrying passengers with their 
luggage and trade goods. Thus a great deal of the bounty and kindness 
of Allah is attained. Hence He says: f(so that you may seek the bounty 
of Allah and so that you may give thanksp. 
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Another of these blessings is that Allah causes the night to encroach 
upon the day, and the day upon the night. The more the one comes, the 
more the other goes; one of them grows longer and the other grows 
shorter, then they become equal. That serves people’s interests with 
regard to their health and physical well-being, and it also serves the 
interests of their animals and crops. 

Similarly, Allah has caused the sun and moon to be of service with 
their light and movements, so that people may go about, seeking of 
His bounty; the effects of the sun and moon cause crops to ripen, and 
the sun dries up what needs to be dried up, and they bring about other 
necessities, the absence of which would cause people harm. 

^each running its course for an appointed time)? that is, the sun 
and moon are each running in its course for as long as Allah wills, 
then when the time comes and the end of the world approaches, they 
will stop running, lose their positions and cease to have any effect. 
The moon will become dark, the sun will be folded up and the stars 
will be scattered. 

Having spoken of these mighty creations and explained the lessons 
they contain that point to His perfection and kindness, Allah (4s) 
now says: 

((Such is Allah your Lord; His is the dominion)? that is, the One Who 
alone created the things mentioned here and made them to be of 
service is the Lord Who alone is deserving of devotion and worship, 
to Whom belongs all dominion. 

((whereas those on whom you call besides Him)? of images and 
idols 

(•(do not own so much as the thin membrane of a date stone)? that is, 
they do not own anything, small or great, not even the thin membrane 
of a date stone, which is the most insignificant of things. Describing 
specifically something that they do not own indicates a general 
meaning, which is that they do not own anything else either, so how 
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can they be called upon when they do not own anything in heaven 
or on earth? 

Moreover, ^If you call upon them^ they do not hear you, because 
they are either inanimate or are dead or are angels who are preoccupied 
with obeying their Lord 

t(and even if they heard Ji — assuming that is the case for argument s 
sake - 

tfthey would not respond to you)) because they do not own anything 
and most of them are not pleased with the worship ol those who 
worship them. Hence Allah says: 

«{On the Day of Resurrection they will disavow your having associated 
them with Allah)* that is: they will disavow you, and will say: 

«(...Glory be to You! You are our Close Friend, not they...)) (Saba' 
34: 41) 

^And none can inform you like [the One Who is] all-aware)) that is, 
no one will inform you more truthfully than Allah, the All-Knowing, 
All-Aware. So you may be certain that with regard to this matter of 
which He has told you, it is as if you could see it with your own eyes, 
so do not have any doubt about it. 

These verses contain definitive proof and evidence that Allah (■$£,) 
is the only One Who is deserving of devotion and worship, and none 
but He is deserving of any kind of worship. The worship of anything 
besides Him is false and is based on falsehood, and will not benefit 
the worshipper in any way. 
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35:15. O people, it is you who are in need of Allah, whereas Allah is 
Self-Sufficient, Worthy of all praise. 

35:16. If He so willed, He could destroy you and bring a new creation 
[in your stead]. 

35:17. And that is not difficult for Allah. 


35:18. No bearer of burdens can bear the burden of another. If a heavily- 
laden soul calls another for help to bear its load, nothing of it will 
be carried, even if he is a close relative. You [O Muhammad] 
can only warn those who fear their Lord unseen and establish 
prayer, for whoever purifies himself only does so for his own 
benefit. And unto Allah is the return [of all]. 


Here Allah (4g) addresses all people and tells them about their real 
situation and that they are in need of Allah in all ways. 

They are in need of His bringing them into existence; were it not 
for His bringing them into existence, they would not exist. 

They are in need of His giving them physical strength, faculties 
and senses; were it not for His giving them these things, they would 
not be able to do any deeds. 

They are in need of His providing them with nourishment, 
provision and blessings, both visible and hidden; were it not for His 
bestowing His bounty and kindness, and making things easy for them, 
they would not have attained any provisions or blessings. 

They are in need of His warding off harm from them, averting 
troubles and relieving them of stress and hardship; were it not for His 
warding off these things from them, relieving them of distress and 
removing hardship from them, their hardships and calamities would 
have been ongoing. 
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They are in need of His taking care of them in all ways. 

They need to turn to Him, love Him, worship Him and devote their 
worship to Him alone. If He does not help them and guide them to do 
that, they will be doomed and they will become corrupt spiritually, 
psychologically and in all their affairs. 

They are in need of His teaching them what they do not know and 
guiding them to that which is in their best interests. Were it not for 
His teaching them, they would not have learned; were it not for His 
guiding them, their situation would not have been rectified. 

They are inherently in need of Him in all ways, whether they 
realise some of those ways or not. 

But the one among them who is guided is the one who constantly 
realises and is aware of his need for Allah in all his religious and 
worldly affairs, and he beseeches Him and asks Him not to leave him 
to his own devices for even the blink of an eye, and asks Him to help 
him in all his affairs, bearing this in mind at all times. Such a one 
is more deserving of complete help from his Lord and God, Who is 
more compassionate towards him than a mother towards her child. 

^whereas Allah is Self-Sufficient, Worthy of all praise)* that is, 
He is the One Who is completely self-sufficient in all ways, so He 
has no need of what His creation needs. That is because of the perfect 
nature of His attributes, all of which are attributes of perfection and 
majesty. 

One aspect of His being self-sufficient is that He meets all the 
needs of creation in this world and the hereafter. 

^Worthy of all praise)* in His essence, in His names because they 
are most beautiful, in His attributes because they are most sublime, 
and in His deeds because they are based on generosity, kindness, 
justice, wisdom and mercy, and He is praiseworthy in His commands 
and prohibitions. So He is praiseworthy for what He is and what He 
does, and He is praiseworthy for being self-sufficient. 
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tflf He so willed, He could destroy you and bring a new creation 
[in your stead]]*. It may be that what is meant is that if He so willed, 
He could destroy you, O people, and bring other people in your stead 
who would be more obedient to Allah (4e) than you. This is a threat 
to them of destruction and annihilation, and is telling them that His 
will is not incapable of that. Or it may be that what is meant is an 
affirmation of the resurrection, and that the will of Allah is always 
done in all cases, including bringing you back after your death, as 
a new creation, but there is an appointed time for that that has been 
decreed by Allah, and it cannot be brought forward or put back. 

«(And that is not difficult for Allah]* that is, it is not impossible 
for Him and is not beyond Him. 

The latter meaning is supported by what is mentioned in the 
following verse: 

<|No bearer of burdens can bear the burden of another]* that is, on the 
Day of Resurrection, each person will be requited for his own deeds, 
and no one will bear the sin of another 

^If a heavily-laden soul calls another for help to bear its load]* that is, 
if a soul that is burdened with sin seeks the help of another to carry 
some of its burden, 

^nothing of it will be carried, even if he is a close relative]*. No one 
will carry the burden of a relative, for the hereafter is not like this 
world in which a person may help his close friend. Rather on the Day 
of Resurrection, a person will wish that he had some outstanding dues 
owed by others, even his parents and relatives, (so that he could take 
some of their good deeds and add them to his own). 

^You [O Muhammad] can only warn those who fear their Lord 
unseen and establish prayer]* that is, these are the ones who will 
accept the warning and benefit from it, people who fear Allah unseen, 
who are the ones who fear Him in private and in public, when with 
people and when alone. And those who establish prayer are the ones 
who fulfil all its preconditions, essential parts and obligatory acts 
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in the prescribed manner, with proper focus, because fearing Allah 
requires a person to comply with the commands for which he fears 
punishment if he does not do so, and to flee from that for which he 
fears punishment if he does it. Prayer calls to good and keeps (one) 
away from obscenity and wickedness (cf. 29 45). 

fffor whoever purifies himself only does so for his own benefit)* 
that is, whoever purifies himself by ridding himself of faults such 
as showing off, arrogance, deceit, cheating, trickery, hypocrisy and 
other bad characteristics, and strives to attain good characteristics 
such as truthfulness, honesty, humility, gentleness, sincerity towards 
people, being free of ill feelings such as resentment, envy and other 
bad characteristics, his purification of himself will benefit him, and 
none of his efforts will go to waste. 

cfAnd unto Allah is the return [of all])* and He will requite all 
people for what they sent on ahead and will bring them to account 
for all that they did; nothing, small or great, is omitted, but it is kept 
in a record. 
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35:19. The blind and the seeing are not alike, 

35:20. nor are the depths of darkness and the light, 

35:21. nor the shade and the sun’s heat. 

35:22. The living and the dead are not alike. Verily Allah causes to hear 
whomever He wills, but you cannot cause to hear those who are 
in the graves. 
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35:23. You [O Muhammad] are but a wamer. 

35:24. Verily We have sent you with the truth as a bearer of glad tidings 
and a wamer. There has never been any nation but a wamer 
came to it. 


Here Allah tells us that opposites are not equal, as Allah’s wisdom 
dictates that this should be so, and people’s natural disposition is also 
inclined to that view. 

^The blindwho have lost their vision ^and the seeing are not 
alike, nor are the depths of darkness and the light, nor the shade 
and the sun’s heat. The living and the dead are not alike)*. As is 
well established among you, and you have no doubt at all that the 
things mentioned above are not equal, by the same token you should 
understand that it is more appropriate that intangible opposites are 
not equal either. 

Therefore the believer and the disbeliever, the one who is guided 
and the one who has gone astray, the one who has knowledge and the 
one who is ignorant, the inhabitants of paradise and the inhabitants of 
hell, those whose hearts are alive and those who are dead at heart, are 
not equal. The differences between these pairs are great indeed, and 
only Allah knows how great they are. If you understand the differences, 
are able to distinguish between things, and it has become clear to you 
what you should compete to attain and what is the opposite of that, 
then the man of resolve should choose for himself that which is more 
appropriate for him and is more deserving of being given precedence. 

^Verily Allah causes to hear whomever He wills)* - “hearing” 
here refers to hearing in such a way that one understands and accepts, 
because Allah (*5c) is the One Who guides 

«fbut you cannot cause to hear those who are in the graves)* namely 
those who are dead at heart; just as your call cannot benefit those who 
are in their graves, it cannot benefit those who stubbornly turn away. 
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Rather your job is to warn and to convey the message with which 
you were sent, whether it is accepted or not. 

Hence Allah says: ({You [O Muhammad] are but a wamer. Verily 
We have sent you with the truth]? that is, We are only sending you 
with the truth, because Allah sent you some time after the previous 
Messengers, after people had lost the path of guidance and knowledge 
had disappeared, and there was a great need to send you. So Allah 
sent you as a mercy to the worlds. 

Moreover, what we have sent you with of the true religion and 
the straight path is true and is not false, and what we have sent you 
with of this great Qur’an, and what it contains of wise exhortation, 
is sound and true. 

({as a bearer of glad tidings p to those who obey you, of reward 
from Allah in this world and in the hereafter 
({and a wamerp to those who disobey you, of punishment from Allah 
in this world and in the hereafter. You are not the first Messenger; 
you have precedents among the earlier Messengers. 

(•{There has never been any nation]? among the past nations 
({but a wamer came to it]? establishing against them the proof of Allah, 
({...so that those who chose to perish [by choosing disbelief] might 
do so after seeing clear evidence, and those who chose to live [by 
choosing faith] might do so after seeing clear evidence...]-) (al-Anfal 
X: 42) 
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35:25. If they reject you [O Muhammad], those who came before them 
did likewise. Their Messengers came to them with clear signs, 
the scriptures, and the Book of Enlightenment, 

35:26. then I punished those who disbelieved, and how great was the 
change 1 wrought! 27 


That is, if these polytheists reject you, O Messenger (#|), you 
are not the first Messenger to be rejected, for «(those who came 
before them did likewise. Their Messengers came to them with clear 
signs)? that pointed to the truth and the soundness of the message they 
brought, 

ffthe scriptures)? that is, written books that contained many rulings, 
*fand the Book of Enlightenment)? that is, enlightenment with regard 
to what it told of true stories and information about the future, and just 
rulings. So their rejection was not the result of doubts that they had 
or some flaws in what the Messengers brought; rather it was because 
of their wrongdoing and stubbornness. 

^then I punished those who disbelieved)? with different kinds of 
punishment, 

«(and how great was the change I wrought)? upon them, for it was the 
worst kind of change and the worst kind of punishment. So beware of 
rejecting this noble Messenger («^2), lest there befall you what befell 
them of painful punishment and utter disgrace. 
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- 1 As Allah changed the way He had been dealing with them, changing 
abundance to scarcity and well-being to destruction. (at-Tabari) 


sunniconnect.com 



Juz’22 


134 


| 


Tafseer as-Sa ‘di 


i£tti -U aidstZXJ J£S pi'j 

/ ' s'i ^ 

(T A— Y V ^i»lj o jyj) ^ <U)' v *• j j 


35:27. Do you not see that Allah sends down water from the sky, then 
We bring forth thereby fruits of various colours? And in the 
mountains there are tracts of red and white, of various colours, 
and black intense in hue. 


35:28. Likewise, people, animals and livestock are of various colours. 
Among His slaves, only those who have knowledge truly fear 
Allah. Verily Allah is Almighty, Oft-Forgiving. 


Here Allah (4c) mentions His creation of things and their opposites 
- of which the origin and substance is one, yet there are variations and 
differences that are visible and well known - so as to demonstrate to 
people His perfect might and sublime wisdom. 

Among these examples are the following: 

• Allah (4c) sends down water from the sky, and brings forth 
thereby various fruits and plants, which is something visible 
to the onlookers, although the water is one and the land 
is one. 

• With regard to the mountains which Allah has created as pegs for 
the earth, you will see in a series of mountains, or even in one 
mountain, various colours; hence you will see tracts of white, 
tracts of yellow, and tracts of black intense in hue. 

• Among the people, animals and livestock there is a variety of 
colours, types, voices and looks. This is something that is visible 
to everyone and is witnessed by onlookers. Yet all of them come 
from one source and one substance. 

These variations offer rational evidence for the divine will, which 
singles out each one to have a particular colour and description; for 
the might of Allah, as He has created them like that; and for the divine 
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wisdom and mercy, because these variations serve people’s interests 
and bring them benefits, help people to find their way (through the 
mountains), and enable people to recognise one another, as is well 
known. 

This is also indicative of the vastness of Allah’s knowledge, and 
proves that He will resurrect those who are in their graves. But the 
heedless one looks at these things and others in a careless manner 
that does not make him reflect; rather the one who benefits from them 
is the one who fears Allah (4s) and realises, on the basis of sound 
thinking, the wisdom behind them. 

Hence Allah says: «(Among His slaves, only those who have 
knowledge truly fear Allah}*. The more a person knows about Allah, 
the more he will fear Him, and this fear of Allah will make him 
refrain from sin and prepare to meet the One Whom he fears. This is 
indicative of the virtue of knowledge, because it prompts one to fear 
Allah, and those who fear Him are the ones who will be honoured by 
Him, as He says elsewhere: 

^...Allah is pleased with them and they are pleased with Him. That 
is for those who fear their Lord.}* (al-Bayyinah 98: 8) 

^Verily Allah is Almighty}*, perfect in might, and by His might 
He created these opposites 

tfOfit-Forgiving}* to those who repent from their sins. 




/ • > ' 's' “if ^ ^ >•/ ' \ 

!aJj' oi ^ 


—* jy A - c ' >4— i >1 z4k— Uai 


35:29. Verily those who recite the Book of Allah, establish prayer, ansd 
spend from that which We have provided for them, secretly and 
openly, hope for a deal in which there will never be any loss. 
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35:30. For He will give them their reward in full, and will give them yet 
more out of His bounty. Verily He is Oft-Forgiving, Appreciative. 


^Verily those who recite the Book of Allah^ that is, follow its 
commands by complying with them and follow its prohibitions by 
paying heed to them, and believe in what it tells them about the past 
and the future, and do not give precedence over it to any opinion 
that contradicts it, and recite its words by studying its meanings. 
Then after speaking of recitation of the Qur’an in general terms, 
Allah now mentions prayer in which there is recitation in this specific 
situation; prayer is the foundation of the religion, the light of the 
Muslims, the measure of a person’s faith and a visible sign of sincerity 
in adherence to Islam. And Allah mentions spending on relatives, 
the poor, orphans and others, by giving zakah, offering expiations, 
spending in fulfilment of vows, and giving charity in general. 
<|secretly and openly^ at all times. 

Those who do that ^hopejj thereby (|for a deal in which there 
will never be any loss)? that is, a deal that will never stagnate or be 
spoiled; rather it is the best, greatest and highest of deals, namely 
attaining the pleasure of their Lord and His great reward, and 
salvation from His wrath and punishment. This proves that they are 
sincere in their deeds and that there are no bad intentions or evil aims 
behind it. 

And Allah tells us that they will attain what they hope for, as He 
says: ^For He will give them their reward in full^ that is, the reward 
for their deeds, according to how much or how little they did, and 
how good or otherwise their deeds were. 

^and will give them yet more out of His bounty^ in addition to 
their reward 

^Verily He is Oft-Forgiving, Appreciative^. He will forgive their bad 
deeds and will accept from them a little of good deeds. 
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35:31. That which We have revealed to you of the Book [the Qur’an] 
is the truth, confirming that which came before it. Verily Allah 
is well aware of His slaves and sees all. 


35:32. Then We have caused to inherit the Book 28 those whom We 
chose from among Our slaves. But among them are some who 
wrong themselves, some who follow a middle course, and some 
who are, by Allah’s leave, foremost in good deeds. That is the 
great bounty. 

35:33. Gardens of perpetual abode, which they will enter; they will be 
adorned therein with bracelets of gold and of pearls, and their 
garments therein will be of silk. 

35:34. And they will say: Praise be to Allah Who has taken away 
all sorrow from us. Verily our Lord is indeed Oft-Forgiving, 
Appreciative; 

35:35. Who has, by His grace, caused us to settle in the eternal home, 
in which no toil or weariness will touch us. 


28 This refers to the Qur’an being inherited by the followers of Prophet 
Muhammad ($%) until the Day of Resurrection. 


sunniconnect.com 


138 | Tafseer as-Sa'di 


Juz '22 


Here Allah (4g) tells us that the Book that He revealed to His 
Messenger (#|) ^is the truth)) because it contains a great deal of truth, 
as the truth is limited to it, so there should not be any reservations 
concerning it; you should not find it too much or think little of it, for 
if it is the truth, then everything that it mentions of the divine, matters 
of the unseen, and other things reflects what is really the case. So it 
is not possible that what is intended by its verses could be different 
from what it appears to mean. 

^confirming that which came before it)) of previous Books 
and Messengers, because they foretold it. When it appeared, this 
confirmed that what the previous Books said about it was true, for 
they foretold it and it confirmed what they foretold. Therefore no one 
can believe in the previous scriptures yet disbelieve in the Qur’an, 
because his disbelief in the Qur’an contradicts and undermines his 
belief in the previous scriptures, for one of the things they spoke of 
was foretelling this Qur’an, and what they said about the past and the 
future is identical to what the Qur’an says. 

^Verily Allah is well aware of His slaves and sees all)), and 
He gives to each nation and each individual what is appropriate to 
the situation. One aspect of that is the fact that previous laws and 
regulations were only appropriate for their own times. Therefore Allah 
kept sending Messengers, one after another, until He brought the 
series of Messengers to an end with Muhammad (^). He brought 
this law which is good and appropriate for all people until the Day of 
Resurrection, and it leads to all that is good at all times. 

As this Ummah is the most mature of nations in terms of thinking 
and reasoning, the gentlest at heart, and the most refined in character, 
Allah (*te) chose them and He chose for them the religion of Islam, 
and He caused them to inherit this Book which confirms the scripture 
that came before it and supersedes it (cf 5: 48). Hence He says here: 
«{Then We have caused to inherit the Book those whom We chose 
from among Our slaves)), namely this Ummah. 
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^But among them are some who wrong themselves)) by committing 
sin that is less serious than disbelief 

*fsome who follow a middle course)? by limiting themselves to what 
is obligatory upon them and staying away from what is prohibited 
«(and some who are, by Allah’s leave, foremost in good deeds)? that 
is, they hasten to do good and strive hard, and thus they surpass 
others. This refers to those who do what is obligatory, do a lot 
of supererogatory good deeds, and stay away from that which is 
prohibited and disliked. 

Allah (4c) has chosen all of them to inherit this Book, although 
they vary in status and are of different types. Hence each of them has 
a share of this inheritance, even those who wrong themselves, because 
what they possess of basic faith, knowledge of faith and deeds based 
on faith is part of that inheritance of the Book. 

What is meant by inheritance of the Book is inheritance of 
knowledge thereof, actions that are based on it, study of its words 
and understanding of its meanings. 

The phrase *{by Allah’s leave)? refers to those who are foremost in 
good deeds, lest they become arrogant because of their deeds. It is a 
reminder that they only became foremost in good deeds by the help 
of Allah (“is), so they should focus on giving thanks to Allah for the 
blessings that He has bestowed upon them. 

^jThat is the great bounty)-) that is, inheritance of the holy Book, 
for those whom Allah (4c) chose from among His slaves, is the great 
bounty, compared to which all other blessings pale into insignificance. 
The greatest blessing and bounty of all is inheritance of this Book. 

Then Allah mentions the reward of those whom He caused to 
inherit the Book: 

^Gardens of perpetual abode, which they will enter)? that is, gardens 
containing trees, shade, beautiful gardens, flowing rivers, lofty 
palaces, adorned abodes, in which they will live forever and ever. 
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^they will be adorned therein with bracelets of gold]? this refers 
to jewellery that is worn on the wrists, according to whatever they 
like and think is most beautiful. Both men and women will wear such 
adornment in paradise. 

And they will also be adorned with ^pearls^ on their clothes and 
bodies, 

^and their garments therein will be of silk]?, green garments of Fine 
silk and heavy brocade (cf. 18: 31). 

^ And^, after they see all this perfect delight and complete pleasure, 
«(they will say: Praise be to Allah Who has taken away all sorrow from 
us]? - that includes every type of sorrow; they will not be exposed to 
any sorrow because of a lack in their beauty, food, drink, pleasures, 
or physical well-being, or because of not staying there forever. 

They will be enjoying bliss and will not be able to see how it could 
be increased or improved in any way, but it will continue to increase 
with the passage of time, for ever and ever. 

^Verily our Lord is indeed Oft-Forgiving]? as He has forgiven us 
for our mistakes 

^Appreciative]? as He has accepted from us our good deeds and has 
multiplied the reward for them, and He has given us of His bounty 
what our deeds did not deserve and what we could not even wish 
for. By His forgiveness they will be saved from everything that one 
may fear or dread, and by His appreciation and grace they will attain 
everything that one could want and love. 

^Who has, by His graced and generosity towards us, and not 
by virtue of our deeds; were it not for His grace we would not have 
attained what we have attained. 

^caused us to settle]? that is. He has caused us to settle and take 
up residence; it is not in the manner of one who is merely passing 
through 

?fin the eternal home]? that is, in which they will abide forever by 
His grace, in the place where they will want to remain because 
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of its abundant goodness and never ending bliss, with nothing to 
spoil it. 

«[in which no toil or weariness will touch us}» that is, there will 
be no physical or psychological tiredness due to too much pleasure. 
This indicates that Allah will give their bodies perfect creation and 
will prepare for them all that is required in order to have comfort and 
ease at all times, so that they will always be like that and no toil or 
weariness, worry or distress, will ever affect them. 

This also indicates that they will not sleep in paradise, because the 
benefit of sleep is to rest and recover from tiredness, but the people 
of paradise will not need that; furthermore, sleep is a minor death, 
and the people of paradise will not die. May Allah make us among 
them by His grace. 
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35:36. As for those who disbelieve, for them will be the fire of hell. 
Death will not be decreed for them, so that they might die, nor 
will its punishment be alleviated for them. Thus do We requite 
every disbeliever. 


35:37. There they will cry out loud: Our Lord, bring us out; we will 
do righteous deeds, different from what we used to do. [Allah 
will say to them:] Did We not make your lives long enough for 
anyone who might reflect and pay heed to do so? And, moreover, 
the wamer did come to you. So taste [the punishment]. For the 
wrongdoers there will be no helpers. 
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Having mentioned how the people of paradise will be and the bliss 
that they will enjoy, Allah (3s) now mentions how the people of hell 
will be, and the torment they will suffer: 

s(As for those who disbelieve)) that is, those who rejected the 
signs that the Messengers brought to them, and denied the meeting 
with their Lord 

sjfor them will be the fire of hell)* in which they will be punished 
most severely and suffer the worst of torments 
«|Death will not be decreed for them, so that they might die)) and 
thus find relief 

sjnor will its punishment be alleviated for them}). The severity and 
intensity of the punishments will be ongoing, at all times. 

e(Thus do We requite every disbeliever. There they will cry out 
loud)* that is, they will scream, shout and call for help, saying: 
tjOur Lord, bring us out; we will do righteous deeds, different from 
what we used to do)> - they will acknowledge their sin and admit 
that Allah has treated them justly, but they will ask to go back at the 
wrong time. 

Therefore it will be said to them: ^Did We not make your lives 
long enough for anyone who might reflect and pay heed to do so?)-) 
That is, during that time, anyone who wanted to pay heed would have 
been able to do some righteous deeds, for We gave you a life of ease 
in the former world. We showered you with blessings and provided 
you with all the means of comfort, and We granted you a long enough 
life, sent you signs one after another and sent warnings to you, and We 
tested you with ease and hardship so that you might turn back to Us. 

But no warning was to any avail and no exhortation was of any 
benefit; We delayed your punishment until, when your appointed 
time came to an end and your lives were over, and you moved to this 
realm, which is the realm of requital for deeds, you asked to go back! 

That will never happen, for now it is too late; the Most Gracious, 
Most Merciful is angry with you, and the punishment of fire will be 
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intense for you, and the people of paradise have forgotten you. So 
stay in hell for ever and ever, subject to humiliating punishment. 
Hence Allah says: ^So taste [the punishment]. For the wrongdoers 
there will be no helpers^ to help them and bring them out of it, or to 
reduce the torment for them. 
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35:38. Verily Allah knows all that is unseen in the heavens and on 
earth; verily He knows well what is in [people’s] hearts. 


Having mentioned the requital of the inhabitants of both realms, 
and the deeds of both groups. He now tells us of the vastness of His 
knowledge and that He sees what is unseen in the heavens and on 
earth, that which is hidden from the sight and knowledge of people; 
He is the Knower of all secrets, Who knows what is in people’s hearts 
of good and evil, purity or otherwise. Hence He will give each person 
what he deserves and a position commensurate with that. 
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35:39. And it is He Who has made you the successors of others on 
the earth. Whoever disbelieves will suffer the consequences of 
his disbelief. Their disbelief only increases the disbelievers in 
loathsomeness before their Lord; their disbelief only increases 
the disbelievers in loss. 
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Here Allah (4c) tells us about the perfect nature of His wisdom 
and mercy towards His slaves; He ordained in His prior decree that 
some of them would be made the successors of others on earth and 
He would send warnings to each nation, to see what they will do. So 
whoever disbelieves in Allah and in that which His Messengers bring 
will suffer the consequences of his disbelief and will bear the burden 
of sin and the punishment thereof. No one can carry that burden for 
him, and his disbelief will only increase the wrath and anger of Allah 
towards the disbeliever. What punishment could be greater than the 
wrath of the most generous Lord? 

*ftheir disbelief only increases the disbelievers in loss^ that 
is, they will lose themselves, their families, their good deeds, and 
their places in paradise. The disbeliever will continue to increase in 
doom, loss and disgrace before Allah and before His creation, and in 
deprivation. 




■ <* —- >> — / > . if, ' . y > 'd '*'■ / ' 4 "lit . 

(t • i © 


35:40. Say: Tell me about your [so-called] ‘partners’ on whom you 
call besides Allah. Show me what part of the earth they have 
created. Or do they have any share in the heavens? Or have We 
given them a book in which they have clear proof [for ascribing 
partners to Allah]? Nay, the wrongdoers promise 29 one another 
nothing but delusions. 


29 The leaders promised their followers that the so-called ‘partners’ would 
intercede for them with Allah. 
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Here Allah highlights the helplessness and shortcomings of the 
gods of the polytheists, and the flawed argument on which their 
ascription of partners to Allah is based. 

«(Say)* to them O Messenger: 

tjTell me about your [so-called] ‘partners’ on whom you call besides 
Allah)* - do they deserve to be called upon and worshipped? 

^Show me what part of the earth they have created)* - have they 
created a sea, or have they created a mountain, or have they created an 
animal, or have they created any inanimate thing? They will affirm that 
the Creator of all things is Allah (3c). Or do their so-called partners 
have any share ^in the heavens)*, in the creation and control thereof? 
They will say that they have no share in that. 

If they did not create anything and they do not have any share with 
the Creator in His creation, then why do you worship them and call 
upon them, even though you admit that they are incapable? As there 
is no rational argument to show the soundness of their worship, this 
indicates that their worship is invalid and not right. 

Then Allah discusses whether there is any textual evidence for that, 
and states that there is no such thing either. Hence He says: 
tfOr have We given them a book)* which speaks of that which they 
ascribe as partners to Allah and enjoins them to ascribe them as 
partners to Him and to worship idols, 

€|in which they have clear proof [for ascribing partners to Allah])* in 
that book that was sent down to them, proving the validity of their 
ascription of partners to Him? 

That is not the case; no book was sent down to them before the 
Qur’an, and no wamer came to them before the Messenger of Allah 
Muhammad (^). Even if we assume that a book came down to 
them and a Messenger was sent to them, and they claimed that he 
commanded them to ascribe partners to Allah, we can be certain that 
they are lying, because Allah (•$%) says: 
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«{And We did not send before you [O Muhammad] any Messenger but 
We revealed to him: There is no god but I, so worship Me [alone].^ 
(al-Anbiya'21: 25) 

So the Messengers and the Books unanimously enjoin devoting 
worship to Allah (•}§) alone, 

^Although they were enjoined only to worship Allah with sincere 
devotion to Him, being true in faith to Him alone...}» (al-Bayyinah 98:5) 

If it is asked: if the rational and textual evidence proves that 
ascription of partners to Allah is invalid, then what made the polytheists 
do that, when there were among them people of sound reasoning who 
were smart and intelligent? Allah 0g) answers this question by saying: 
«(Nay, the wrongdoers promise one another nothing but delusions^ 
that is, they have no proof for the path that they follow; rather they 
encouraged one another to follow it by making it fair-seeming to one 
another, and the later ones followed in the misguided footsteps of the 
earlier generations; moreover the Shaytan made false promises to them 
and made their evil deeds fair-seeming to them. Thus ascription of 
partners to Allah took root in their hearts and became second nature 
to them, so it is difficult to remove it and get rid of it, with the result 
that people persisted in disbelief and invalid ascription of partners 
to Allah (■ie). 
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35:41. Verily Allah sustains the heavens and the earth, lest they decline, 
and if they were to decline, there is no one who could sustain 
them other than Him. Verily He is Forbearing, Oft-Forgiving. 
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Here Allah (4e) tells us about the perfect nature of His power 
and mercy, and the vastness of His forbearance and forgiveness; He 
sustains the heavens and the earth lest they decline, for if they were 
to decline no one could sustain them, because the strength and power 
of any creature would be unable to sustain them. 

But He has decreed that they are to be sustained as they are and 
remain stable so that people may settle, and so that they may be of 
benefit and a source of lessons, so that people may learn about the 
great power and might of the Sovereign, which will fill their hearts 
with respect, awe, love and veneration for Him, and so that they may 
know the perfect nature of His forbearance and forgiveness, because 
He gives respite to the sinners and does not hasten to punish them, 
even though if He commanded the sky to do so, it would pelt them 
with stones, and if he gave permission to the earth to do so, it would 
swallow them up. But His forgiveness, forbearance and kindness 
encompass them, t(Verily He is Forbearing, Oft-Forgivingp. 
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35:42. They swore their most solemn oaths by Allah that if a wamer 
came to them, they would be more guided than any other nation. 
But when a wamer did come to them, it only increased them in 
aversion. 


35:43. behaving arrogantly in the land and plotting evil, but the plotting 
of evil affects none but its authors. Are they waiting for anything 
other than the fate of the earlier peoples? No change will you 
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find in the way of Allah, and no alteration will you find in the 
way of Allah. 30 


That is, these people who disbelieve in you, O Messenger of Allah 
(swear their most solemn oaths «fthat if a wamer came to them, 
they would be more guided than any other nation that is, they would 
be more guided than the Jews and the Christians, the People of the 
Scriptures; but they did not fulfil this oath and pledge. 

«{But when a warner did come to them)? they were not guided, 
and they did not become more guided than any other nation. They 
did not persist in the misguidance they had been following; rather ^it 
only increased them in aversion)? and in misguidance, transgression 
and stubbornness. 

The oath mentioned was not made for a good purpose or seeking 
the truth, otherwise they would have been helped to attain that. Rather 
it stemmed from arrogance in the land towards other people, and 
towards the truth, and they used elaborate words when they spoke 
of that with the aim of deceiving and cheating. They also wanted to 
give the impression that they were people of truth who were keen to 
seek it, so that some people would be deceived by them and others 
would follow in their footsteps. 

^but the plotting of evil^ the aim of which is evil and the intention 
behind which is invalid 

^affects none but its authors^, so their plot backfires on them. In these 
words and this description of their oath, Allah highlights to His slaves 
that they were lying and fabricating when they said that. Thus their 
disgrace became clear and they were exposed to shame, and their evil 
aims became apparent. Thus their plot backfired on them and Allah 
thwarted their plans. 


30 The way of Allah in punishing evildoers was already established among 
the previous nations, and will not change. 
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Hence nothing was left for them except to wait and see what 
would befall them of punishment, which was Allah’s way with regard 
to earlier generations, and this way does not change. Anyone who 
follows the path of wrongdoing, stubbornness and arrogance towards 
other people will meet a similar fate, for Allah will exact retribution 
and take away the blessings that He had bestowed. So let them watch 
and wait for a punishment like that which befell the earlier nations. 
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35:44. Have they not travelled in the land and seen what was the fate 
of those who came before them? They were more powerful than 
them. Allah is not such that anything can escape Him in the 
heavens or on earth, for verily He is All-Knowing, Omnipotent. 


35:45. If Allah were to take humankind to task for what they have 
earned, He would not leave on the face of [the earth] a single 
living creature, but He gives them respite for an appointed term. 
Then when their appointed time comes, then verily Allah is well 
aware of His slaves [and knows who is deserving of punishment 
or reward]. 


Here Allah urges people to travel through the land, either physically 
or by means of contemplation, in order to learn lessons and not merely 
to look heedlessly. They should think of the fate that befell those who 
came before them, those who rejected the Messengers; they were 
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wealthier than them, had more children and were more powerful, 
and they built upon it more than these (people of Makkah) had built 
(cf 30: 9). When the punishment overtook them, their power did not 
benefit them and their wealth and children were of no avail to them 
before Allah, and what Allah decreed for them came to pass. 

(•(Allah is not such that anything can escape Him in the heavens or 
on earth )) because of the perfect nature of His knowledge and power, 
((for verily He is All-Knowing, Omnipotent)-). 

Then Allah (-fe) mentions His perfect forbearance and the lengthy 
respite He gives to leading sinners and great offenders: 

((If Allah were to take humankind to task for what they have earned)) 
of sins, 

((He would not leave on the face of [the earth] a single living creature)) 
that is, the punishment would have reached everywhere and even 
affected animals, who are not accountable. 

((but)) He gives respite, although He does not forget about them, 
((He gives them respite for an appointed term. Then when their 
appointed time comes, then verily Allah is well aware of His slaves 
[and knows who is deserving of punishment or reward])), then He will 
requite them according to what he knows about them of good or evil. 

This is the end oft he commentary on Soorat Fatir. 

AH praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (£g). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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36:1. YaSeen. 31 


31 Groups of letters (al-huroof al-muqatta ’ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
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36:2. By the Qur’an, full of wisdom, 

36:3. verily you [O Muhammad] are indeed one of the Messengers, 

36:4. [and you are] on a straight path. 

36:5. [This Qur’an is] a revelation sent down by the Almighty, the 
Most Merciful, 

36:6. So that you may warn a people whose forefathers were not 
warned, hence they are unaware. 

36:7. The decree [of punishment] is inevitable for most of them, for 
they will never believe. 32 

36:8. Verily [it is as if] We have placed iron collars around their necks, 
right up to their chins, so that their heads are forced up. 33 

36:9. We have placed a barrier in front of them and a barrier behind 
them, blocking their vision so that they cannot see. 

36:10. It is the same to them whether you warn them or do not warn 
them; they will not believe. 

36:11. You can only warn those who follow the Reminder [the Qur’an] 
and fear the Most Gracious unseen. So give them the glad tidings 
of forgiveness and a generous reward. 

36:12. Verily it is We Who will give life to the dead. We record what 
they send forth and what they leave behind, 34 and We keep an 
account of all things in a clear Book. 


they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 

32 The punishment is inevitable for those people, as Allah knows that they 
will die in a state of disbelief. (al-Qurtubi; at-Tabari) 

33 The description of their heads being forced up by the collar indicates that 
their attitude is one that may be described as stiff-necked: they will not 
yield and submit to guidance. 

34 What they leave behind: this refers to things that people leave behind 
that may benefit others, such as a book of knowledge, a waqf (Islamic 
endowment) or a good precedent; or what they leave behind that may 
have a negative impact on others, such as books promoting misguidance = 
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Here Allah swears an oath by the Qur’an, full of wisdom, meaning 
that it puts everything in its right place, and gives commands and 
prohibitions for clear reasons in an appropriate context, and it 
describes the requital for good or evil as is appropriate, in the right 
context. So its commands and prohibitions, and its criminal code, 
which dictates requital and punishment, are based on utmost wisdom. 

One way in which the wisdom of this Qur’an is manifested is that 
it mentions together the ruling and the wisdom behind it, thus drawing 
the attention of rational people to the context and the circumstances 
that led to the determination of that ruling concerning the matter. 

^verily you [O Muhammad] are indeed one of the Messengers^. 
This is the fact concerning which the oath is sworn, namely the message 
of Muhammad ($&). In other words, you (O Muhammad are 
one of the Messengers, so you are not without precedent among the 
Messengers. Moreover, you have brought the same message as the 
other Messengers brought, in terms of basic religious principles. 

Furthermore, anyone who reflects upon the character and description 
of the Messengers, and understands the difference between them and 
others, will realise that you are one of the best of the Messengers, 
because of the perfect qualities and virtuous characteristics that you 
possess. 

The connection between the object by which the oath is sworn, 
namely the Qur’an full of wisdom, and the thing that is confirmed 
by the oath, namely the message of the Messenger Muhammad (3||), 
is not hidden. If there was nothing to confirm his message and no 
witness to testify to it except this Qur’an full of wisdom, that would 
have been sufficient evidence and testimony to the validity of the 
message of Muhammad (j|§). Indeed the holy Qur’an is the strongest 
evidence that has remained down throughout the ages, of the truth of 


= and innovation, setting a bad precedent, or devising unjust rules and 
regulations that continue to be carried out on people. 
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the message of the Messenger (^g). All the evidence of the Qur’an is 
evidence that supports the message of Muhammad (j||). 

Then Allah tells us of the greatest characteristic of the Messenger 
(jH), which supports his message, namely the fact that he is «fon a 
straight path}*, a moderate path that leads to Allah and to His paradise. 
That straight path includes deeds, which are righteous deeds that 
rectify one’s condition both spiritually and physically, and lead 
to the best outcome in this world and the hereafter, and virtuous 
characteristics that purify one’s soul and bring reward. This is the 
straight path which is the description of the Messenger (^) and of 
the religion that he brought. So reflect upon the majestic nature of this 
noble Qur’an, and how it combines swearing by the most honourable 
of things to confirm the most honourable thing to which one may 
swear (namely the truth of the Prophet’s message). Allah’s words 
alone are sufficient, but He established clear proof and definitive 
evidence in this context in order to prove the soundness of the thing 
He swore this oath to confirm, namely the truth of the message of 
His Messenger 

This straight path is *{a revelation sent down by the Almighty, the 
Most Merciful)*. The Book was revealed to describe and call people 
to the straight path, and was revealed to show the way by which His 
slaves may reach Him. So He protected it by His might from change 
and alteration, and by means of it He granted mercy to His slaves that 
would stay with them until it brings them to the realm of His mercy 
(namely paradise). 

Hence the verse ends with these two divine names, the Almighty, 
the Most Merciful. 

Having sworn to the truth of His message and established proof 
for it, Allah (■$£) now speaks of the great need for it and the necessity 
thereof. 

So that you may warn a people whose forefathers were not warned, 
hence they are unaware)?; they had remained without any scriptures 
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and had received no Messengers. They had been overwhelmed by 
ignorance and were submerged in misguidance, and they had become 
a laughing stock to all other people because of their foolishness. So 
Allah sent to them a Messenger from among themselves, to purify 
them, and to teach them the Book and wisdom, although before that 
they had been clearly misguided (cf 3 164). He came to warn the 
unlettered Arabs, and all other unlettered nations, and to remind the 
People of the Book of what they had of previous scriptures. It is a 
blessing that Allah bestowed upon the Arabs in particular, and upon 
others in general. 

But after you (O Muhammad [3§|]) warned these people among 
whom you were sent, they divided into two categories, the first of 
which rejected the message he brought and did not pay heed to the 
warning. They are the ones of whom Allah says: 

^The decree [of punishment] is inevitable for most of them, for they 
will never believe]? that is, the divine decree, which is inevitable, 
dictates that they will persist in their disbelief and ascription of 
partners to Allah; the decree only became inevitable concerning them 
after the truth was presented to them but they rejected it. Then they 
were punished by the sealing of their hearts. 

Then Allah mentions the impediments that prevented faith from 
reaching their hearts: 

^Verily [it is as if] We have placed iron collars around their necks]? and 
these iron collars that are around their necks are immense, reaching 
up to their chins and pushing their heads upwards 
ffso that their heads are forced up]? and they cannot lower them. 

«[We have placed a barrier in front of them and a barrier behind 
them]? that is, a barrier that prevents them from believing 
tfblocking their vision so that they cannot see]? because they have been 
overwhelmed by ignorance and doom on all sides, so the warning is 
of no avail for them. 
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^It is the same to them whether you warn them or do not warn 
them; they will not believe)? - how can a person believe when his heart 
has been sealed up and he sees truth as false and falsehood as true? 

The second category of people are those who pay heed to the 
warning, whom Allah mentions in the following verse: 

*(You can only warn)? that is, the only ones who will benefit from 
your warning and pay heed to your advice are cfthose who follow 
the Reminder [the Qur’an])? that is, those whose aim is to follow the 
truth and what they are reminded of in the Qur’an 
«[and fear the Most Gracious unseen)? that is, it is those who have 
these two characteristics - good intentions in seeking the truth, and 
fear of Allah (-fe) - who will benefit from your message and will 
be purified by following your teachings. Whoever attains these two 
things, «(give them the glad tidings of forgiveness)? of their sins ^and 
a generous reward)? for their righteous deeds and good intentions. 

^Verily it is We Who will give life to the dead)? that is. We will 
resurrect them after their death in order to requite them for their deeds 
?[We record what they send forth)? of good or evil. This refers to the 
deeds that they do during their lifetimes 

e[and what they leave behind)? this refers to their legacy of good or 
evil, of which they were the cause during their lifetimes and after 
their deaths, the deeds that resulted from their words, actions and 
conduct. Every good deed that anyone does because of a person’s 
knowledge, teaching and advice, or because of his enjoining what is 
right or forbidding what is wrong, or because of knowledge that he 
taught to seekers of knowledge, or knowledge that he left behind in 
books from which people benefited during his life and after his death; 
or any good deed that he did, such as prayer, zakah, charity or acts of 
kindness, in which others followed his example; or any mosque that 
he built or any facilities that he set up from which people benefit, and 
so on, is among the legacy that he leaves behind, that is recorded for 
him. The same applies in the case of evil deeds. Hence: 
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«Whoever sets a good precedent will have the reward thereof and 
a reward (equal to that of) those who act upon it until the Day of 
Resurrection; and whoever sets a bad precedent will have the burden 
of sin thereof and a burden of sin (equal to that of) those who act upon 
it until the Day of Resurrections (Muslim) 

This highlights the high status of one who calls people to Allah and 
guides them to His path by all possible means, and the low status of 
one who calls people to evil and leads others therein; the latter is one 
of the worst of people, who is guilty of the worst crime and gravest sin. 

«fand We keep an account of all things)*, deeds, intentions and 
so on, 

«)in a clear Book)* that is, a book that is the mother of all books, on 
which all other books that are in the hands of the angels are based, 
namely al-Lawh al-Mahfoodh. 
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36:13. Present to them the example of the people of the city when the 
Messengers came to it. 

36:14. When We sent two Messengers to them, they rejected them, so 
We supported them with a third. They said: Verily we have been 
sent to you as Messengers. 

36:15. The people said: You are but human beings like ourselves, and 
the Most Gracious has not sent down any revelation; you are 
simply lying. 

36:16. They said: Our Lord knows that we have been sent to you as 
Messengers, 

36:17. and our duty is only to convey the message in the clearest way. 

36:18. The people said: We regard you as an evil omen. If you do not 
desist, we will surely stone you, and we will inflict a painful 
punishment on you. 

36:19. They said: Your evil omen is with you [because of your disbelief]. 
[Are you saying this] because you have been admonished? You 
are indeed a people transgressing beyond all bounds. 

36:20. A man came rushing from the farthest part of the city, and said: 
O my people, follow the Messengers. 

36:21. Follow those who ask no recompense of you and who are rightly 
guided. 

36:22. Why should I not worship Him Who created me and to Whom 
you will be brought back? 

36:23. Should 1 take other gods besides Him? If the Most Gracious 
wills that some adversity should befall me, their intercession 
will not avail me at all, nor can they deliver me. 

36:24. In that case I would indeed be clearly misguided. 

36:25. Verily I believe in your Lord, so hear me. 
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36:26. It was said [to him]: 35 Enter paradise. He said: Would that my 
people knew 

36:27. how my Lord has forgiven me and placed me among the 
honoured ones. 


^Present to them the example of the people of the city when the 
Messengers came to it^ that is, give an example to these people who 
reject your message and your call, from which they may learn a 
lesson, and which may be an exhortation from which they may benefit 
if Allah so wills. That example is the people of the city and what 
happened to them of punishment when they rejected the Messengers 
of Allah. If there was any benefit in identifying the city in question, 
Allah would have identified it. Discussing that and similar issues 
comes under the heading of wasting time and effort, and speaking 
without knowledge. Hence if anyone speaks of such matters, you will 
find him speculating and saying confusing and contradictory things 
that do not lead to any conclusion. If you see anyone doing that, you 
should realise that the path to sound knowledge is to be content with 
the facts and turn away from discussing that which is of no benefit. 
Thus the seeker of knowledge will maintain purity of heart and his 
knowledge will increase. This is in contrast to the ignorant person 
who thinks that his knowledge will increase by referring to views 
and ideas that have no basis or proof and are of no benefit, and in 
fact they only lead to confusion and distraction, and leave one open 
to accepting doubtful matters. 

The point is that Allah mentions this city by way of example to 
those addressed here (namely Quraysh), 

<fwhen the Messengers came to it^ from Allah, to command them to 
worship Allah alone and devote their worship solely to Him, and to 
forbid them to ascribe partners to Him and commit sin, 


35 His people killed him and he was admitted to paradise. (ash-Shawkani) 
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^When We sent two Messengers to them, they rejected them, so 
We supported them with a third)? that is, We strengthened them with 
a third, so they became three Messengers, as a sign of Allah’s care 
for the people of that city, and so as to establish clear proof by the 
coming of Messengers one after another. 

<$They said)? to the people: ^Verily we have been sent to you as 
Messengers^. 

But the people responded in a manner that is still well known 
among those who reject the call of the Messengers: 

^The people said: You are but human beings like ourselves)? that 
is, what makes you better than us, and why were you chosen to be 
Messengers instead of us? 

The Messengers said to their nations: 

«f...Indeed, we are but human beings like yourselves, but Allah bestows 
His favour upon whomever He wills of His slaves...)? (Ibraheem 14:11) 
«fand the Most Gracious has not sent down any revelation)?. In 
other words, they denied the concept of a message from Allah, then 
they rejected the ones to whom they were speaking and said: «fyou 
are simply lying)?. 

These three Messengers said: ^Our Lord knows that we have 
been sent to you as Messengers)?; if we were lying, Allah would have 
caused us disgrace and would have hastened the punishment to us. 

^and our duty is only to convey the message in the clearest 
way)? that is, in the way that will explain the matters that need to 
be explained; everything apart from that, such as the signs that you 
demand and swift punishment, is not up to us. Rather what is required 
of us - which is to convey the message clearly - we have done, and 
we have explained it to you. If you are guided, then that is your good 
fortune, but if you are misguided, then it is nothing to do with us. 

The people of that city said to their Messengers: ^We regard you 
as an evil omen)? that is, we do not think that your coming to us and 
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your contacting us forebodes anything but evil. This is something very 
strange, to regard those who came to them with the greatest blessing 
that Allah could bestow upon His slaves, and the greatest honour that 
He could give them, their need for which surpassed all other needs, as 
something evil which would exacerbate the bad situation they were 
already in, and to view it through a lens of superstition. But this is 
the sign of failure and misguidance that harms a person more than 
his enemies could. 

Then they issued a threat to them by saying: ^If you do not desist, 
we will surely stone you^ that is, we will kill you by stoning, which 
is the worst kind of killing, 

«fand we will inflict a painful punishment on youp. 

Their Messengers said to them: ^Your evil omen is with you^ 
and it was what they had of polytheism and evil that would lead to 
calamity and punishment befalling them, and blessings and favours 
being taken away from them 

«f[Are you saying this] because you have been admonished?^ That 
is, is it because we reminded you of that which is in your best interests 
and will bring you good fortune that you said to us what you said? 
^You are indeed a people transgressing beyond all bounds^ and 
overstepping the mark in what you say. But their call to them only 
increased them in aversion and arrogance. 

^A man came rushing from the farthest part of the city]*, keen to 
advise his people when he heard what the Messengers called them 
to, and he believed in it and realised what his people’s response to 
them was. Hence he said to them: 

«{0 my people, follow the Messengers^. He instructed them and 
advised them to follow them, and testified that they were indeed 
Messengers. 

^Follow those who ask no recompense of you]? that is, follow those 
who give you advice that will bring you good, and who do not want 
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your wealth or any recompense for advising you and guiding you, for 
this makes it incumbent upon you to follow those who are like that. 

There is only one argument left, which is the idea that perhaps a 
Messenger may call people and not ask any recompense for that, but 
he is not calling to the truth. So he warded off this notion by saying: 
^and who are rightly guided)!, because they were only calling to 
something of which sound reason testifies to its beauty and goodness, 
and they were not forbidding anything of which sound reason does 
not testify to its ugliness and badness. 

It is as if his people did not accept his advice; rather they began 
to criticise him for following the Messengers and worshipping Allah 
alone. Therefore he said: «(Why should I not worship Him Who 
created me and to Whom you will be brought back?)! That is, what is 
there to prevent me from worshipping the One Who is truly deserving 
of worship, because He is the One Who originated me, created me, 
grants me provision, and to Him is the return of all creatures, then 
He will requite them for their deeds? He is the One in Whose Hand 
are creation and provision, and judgement between people in this 
world and the hereafter; therefore He is the only One Who deserves 
to be worshipped, praised and glorified, to the exclusion of those who 
possess no power to benefit or harm, give or withhold, give life, cause 
death or resurrect. Hence he said: 

((Should I take other gods besides Him? If the Most Gracious wills 
that some adversity should befall me, their intercession will not avail 
me at all]! because no one can intercede with Allah except by His 
leave, so their intercession will not avail me at all, and they cannot 
save me from harm if Allah wills it for me. 

^In that case^, if 1 worship gods that are like that, 

({1 would indeed be clearly misguided)!. In these words, this man 
combined advice, testimony to the truth of the Messengers and the 
path of guidance, the statement that it is essential to worship Allah 
alone and that worship of all others is false, mentioning the proof for 
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both, the statement that those who worship (false gods) are misguided, 
and open declaration of his faith, even though he was very afraid that 
they could kill him. Hence he said: 

Verily I believe in your Lord, so hear mej). But they killed him 
when they heard what he said to them. 

It was said [to him])) straight away 
^Enter paradise )). He said something that was indicative of the level 
of honour he attained for his affirmation of the oneness of Allah, his 
devotion, and his sincerity towards his people after his death, as he 
had been sincere towards them when he was still alive: 

«[Would that my people knew how my Lord has forgiven me)-) and 
has saved me from all kinds of punishment 

^and placed me among the honoured ones)), with all kinds of reward 
and pleasures. In other words, if knowledge of that reached their 
hearts, they would not persist in their ascription of partners to Allah. 
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36:28. After his death, 36 We did not send down any troops from heaven 
against his people, nor did We need to do so; 


36:29. It was but a single blast, and immediately they were extinguished. 
36:30. Alas for humanity! No Messenger came to them but they 
ridiculed him. 


36 The person referred to here is the believing man mentioned in Ya Seen 
( 36 . 20 ) who came rushing from the farthest part of the city to urge his 
people to respond to the call of the Messengers, but they killed him. 
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Allah says concerning the punishment of his people: 

((After his death. We did not send down any troops from heaven 
against his people)-) that is. We did not need to go to the trouble of 
punishing them by sending down troops from heaven to destroy them 
((nor did We need to do so)). Because of the great might of Allah (is) 
and the extreme weakness of human beings, the slightest touch of 
divine punishment that befalls them is sufficient. 

((It)) that is, their punishment 

((was but a single blast)) that is, one sound that was spoken by some 
of the angels of Allah, 

(•(and immediately they were extinguished)). Their hearts were cut off 
and dropped inside them, and they were disturbed by that blast and 
became lifeless, with no sound, no movement and no life after all their 
stubbornness and arrogance, and their responding to the noblest of 
people with such abhorrent words and mistreatment. 

Allah says, lamenting the condition of people: ((Alas for humanity! 
No Messenger came to them but they ridiculed him)) that is, how 
wretched they are, how long their suffering will be, and how ignorant 
they are, because this is their wretched condition which is the cause 
of all misery, suffering and punishment! 
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36:31. Do they not see how many nations We destroyed before them 
who will never return to them? 

36:32. But all of them, without exception, will be brought before Us. 


Here Allah (-j§) says: Have these people not seen and learned a 
lesson from those who came before them of disbelieving nations. 
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whom Allah 03s) destroyed and sent His punishment upon them? For 
all of them have been destroyed and have perished; they never came 
back to this world and will never come back to it. 

Allah will recreate them all and will resurrect them after their 
death, and they will appear before Him, so that He may judge between 
them with justice; He does not wrong anyone by as much as the weight 
of a speck of dust, 

t{. ..And if there is a good deed Allah will multiply it, and give an 
immense reward of His own.h (an-Nisa'4: 40) 
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36:33. There is a sign for them in the dead earth: We give it life and 
bring forth from it grain, from which they eat. 

36:34. And We place therein gardens of date palms and vines, and We 
cause springs to gush forth therein, 

36:35. so that they may eat the fruits thereof, although it was not their 
hands that made it. Will they not then be grateful? 

36:36. Glory be to Him Who created all types of things that the earth 
produces, and of themselves [different types], and of [other] 
things of which they have no knowledge. 


(•{There is a sign for them® of the resurrection and the standing 
before Allah (•*£> for the requital of their deeds. That sign is ({the dead 
earthp: Allah sends the rain down to it and revives it after its death. 
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((and bring forth from it grain, from which they eat]?, all sorts of crops 
and all sorts of plants that the livestock eat. 

((And We place therein]? that is, in that dead earth 
((gardens]? in which there are many trees, especially date palms and 
grapevines, which are the noblest of trees 
((and We cause springs to gush forth therein]? that is, in the earth. 

We place those plants, date palms and grapevines in the earth, ((so 
that they may eat the fruits thereof]?, both staple foods and fruits, to 
give nourishment and pleasure 

((although]? the fact of the matter is that ((it was not their hands that 
made]? those fruits, and they put no effort or work into it; rather that is 
the creation of the best of creators and the best of providers. Moreover, 
their hands did not cook them or prepare them; rather Allah created 
those fruits with no need for cooking or any other preparation, as they 
may be taken from the trees and eaten immediately. 

^Will they not then be grateful]? to the One Who bestowed these 
blessings upon them in abundance by His generosity and kindness, 
to ensure the soundness of their religious and worldly affairs? 

Is not the One Who gave life to the earth after its death - causing 
crops and trees to grow therein and bear these delicious fruits, which 
emerge from their branches, and causing springs to gush forth from 
the dry earth - able to give life to the dead? Indeed, He has power 
over all things. 

((Glory be to Him Who created all types]? and kinds ((of things 
that the earth produces]?, so He created a variety of types that is too 
great to list them all 

(•(and of themselves [different types]]? that is. He created them of 
different types, male and female, and made their physical shapes, 
psychological make-up, and outward and inward characteristics 
different 

((and of [other] things of which they have no knowledge]? that is, 
other created things of which we have no knowledge, and things that 
He has not yet created. 
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Glory be to Him and exalted be He above having any partner, 
helper, supporter, adviser, spouse, child, equal or anyone like unto 
Him in His perfect and majestic attributes, and exalted be He above 
anything He wants being beyond Him. 
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36:37. There is a sign for them in the night: We strip the daylight from 
it, and they are left in darkness. 

36:38. The sun is rapidly moving towards its destination. That is the 
decree of the Almighty, All-Knowing. 

36:39. And for the moon We have ordained phases, until it becomes 
again like an old date-stalk, dried-up and curved. 


36:40. The sun cannot catch up with the moon, nor can the night outstrip 
the day. 37 Each floats in its own orbit. 


^There is a sign for themjs that Allah’s will is always done, of 
the perfect nature of His might, and that He will give life to the dead 
after their death, 

^in the night: We strip the daylight from it)> that is. We take away the 
great light that covered the land and replace it with darkness 
^and they are left in darkness^. 


37 The sun cannot catch up with the moon so that it does away with it, 
resulting in perpetual day with no night, and the night cannot outstrip 
the day so that it takes away its light, resulting in perpetual night with no 
day. (at-Tabari) 
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Similarly, We take away this darkness that covered and enfolded 
them, hence the sun rises and shines everywhere, and people go about 
earning their livelihood and taking care of their interests. Hence Allah 
says: ^The sun is rapidly moving towards its destination^ that is, it 
is always moving towards the destination that Allah has ordained for 
it, and it never goes beyond that or falls short of it; it has no control 
over itself and it does not resist the decree of Allah (-te). 

^That is the decree of the Almighty)* Who by His might controls 
these great creations in the most perfect manner, according to the 
best system 

tfthe All-Knowing)* Who by His knowledge made them serve people’s 
interests and benefit them in their worldly and spiritual affairs. 

^And for the moon We have ordained phases^ through which it 
passes; each night it moves to the next phase, step-by-step 
«funtil)* it becomes very small and goes back to being ^like an old 
date-stalk, dried-up and curved)* because it is so old that it shrank, 
became smaller and bent. Then after that, little by little, it keeps 
increasing gradually until its light is complete and it shines brightly. 

^Each)* namely the sun and the moon, and the night and the day 
- for each of them Allah has decreed a limit beyond which it cannot 
go; each of them has a time when it prevails and the other disappears. 
Hence Allah says: «(The sun cannot catch up with the moon)j that is, 
at the time when it prevails, which is the night; so there can be no 
sun at night. 

^nor can the night outstrip the day^ and encroach upon it before its 
time is over 

^Each^ both the sun and the moon, 

tffloats in its own orbit)* that is, it constantly runs in its own course. 
All of this offers clear evidence and proof for the greatness of the 
Creator and the sublime nature of His attributes, especially His might, 
wisdom and knowledge in this context. 
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36:41. And it is a sign for them that We cause their children and 
womenfolk [and themselves] 38 to be carried in fully-laden ships, 
36:42. and We have created for them similar [means of transportation 
on land] on which they ride. 


36:43. If We so willed. We could drown them, then there would be no 
one to help them, nor could they be saved, 

36:44. unless it be a mercy from Us, leaving them to enjoy life for a 
while. 


36:45. When it is said to them: Beware of that which is before you 
[punishment in this world] and that which lies ahead of you 
[punishment in the hereafter], so that you may be shown mercy, 
[they pay no heed]. 

36:46. No sign ever comes to them from their Lord but they turn away 
from it. 


38 This sign is a blessing for all people, but children and women are 
highlighted here because it is a particular blessing for them, as travelling 
in ships is easier for them than riding camels and horses, or walking, 
which at the time of revelation were the main means of transportation. 
(al-Qurtubi) 
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36:47. When it is said to them: Spend of that, which Allah has provided 
for you, those who disbelieve say to those who believe: Should 
we feed those whom, if Allah had so willed. He would have fed? 
You are clearly misguided! 

36:48. They say: When will this promise come to pass, if you speak 
the truth? 

36:49. All they are waiting for is a single blast [of the Trumpet] 39 that 
will overtake them while they are still disputing. 

36:50. Then they will not be able to leave any final instructions 
[concerning their affairs], nor will they be able to return to 
their families. 


That is, there is a sign and proof for them that Allah alone is 
deserving of worship, because it is He Who bestows blessings and 
wards off calamities. One of His blessings is that «|We cause their 
children and womenfolk [and themselves] to be carried in fully-laden 
ships 

t[and We have created for them similar [means of transportation on 
land] on which they ride^. 

Thus Allah causes them to be carried and saves them from 
drowning by means of what He taught them. Hence He draws their 
attention to the blessing that He bestowed upon them, as He saved 
them when He was able to drown them, as He says: 

«(If We so willed. We could drown them, then there would be no 
one to help them]* that is, there would be no one who could come and 
help them in their distress or relieve them of difficulty 
f(nor could they be saved^ from their predicament. 

^unless it be a mercy from Us, leaving them to enjoy life for a 
while^, as We did not drown them, out of kindness towards them. 


39 This will be the first Trumpet blast of the Day of Resurrection, whereupon 
all those who are alive at that time will die. 
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and We left them to enjoy life for a while, perhaps they might turn 
back to Allah or make up for what they had failed to do. 

(■(When it is said to them: Beware of that which is before 
you [punishment in this world] and that which lies ahead of you 
[punishment in the hereafter]]? that is, punishment in this world or in 
al-barzakh 40 and on the Day of Resurrection, 

((so that you may be shown mercy]?, they turned away from that and 
did not pay any attention to it, and they would not do so even if every 
sign came to them. Hence Allah says: 

((No sign ever comes to them from their Lord but they turn away 
from it]?. The fact that the signs are attributed to their Lord indicates 
that they were perfect and clear, because there is no sign clearer than 
the signs of Allah. 

One of the ways in which Allah guides His slaves is causing the 
signs to reach them by means of which they may learn that which will 
benefit them in both their religious and worldly affairs. 

((When it is said to them: Spend of that, which Allah has provided 
for you]? that is, spend of the provision which Allah has bestowed 
upon you and which, if He so willed. He could take away from you, 
^those who disbelieve say to those who believe]? by way of opposing 
the truth, basing their argument on the concept of the divine will: 
((Should we feed those whom, if Allah had so willed. He would have 
fed? Youjs, O believers, ((are clearly misguided]? when you enjoin 
us to do that. 

This is indicative of their great ignorance, which is abhorrent and 
wilful ignorance, because the sinner cannot use the divine will as an 
argument to justify his sin. Although whatever Allah wills happens 
and what He does not will does not happen. He has given people the 


40 An intermediate state between death and the Day of Resurrection; it is 
also said to be a ‘place’ where the souls of the deceased will remain until 
the blowing of the Trumpet. 


sunniconnect.com 




172 | Tafseeras-Sa'di 


Juz '23 


ability and strength by means of which they are able to do what He 
commands and avoid what He forbids, so if they failed to do as they 
are commanded, that is their choice, and no one compels or forces 
them to do it. 

^They say)? by way of disbelieving and seeking to hasten the Day 
of Resurrection: 

([When will this promise come to pass, if you speak the truth?)? 

Allah (te) says: Do not think that it is far-off, for it is near. ^AIl 
they are waiting for is a single blast [of the Trumpet] that will overtake 
them)? that is, befall them 

([while they are still disputing)? that is, whilst they are distracted 
from it, and it never crosses their minds whilst they are disputing 
and arguing with one another, which usually happens when they are 
heedless. 

If the punishment befalls them at a moment of heedlessness, they 
will not be given any respite, ^Then they will not be able to leave any 
final instructions [concerning their affairs])?, great or small, 

*fnor will they be able to return to their families)?. 
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36:51. The Trumpet will be blown [again], and at once from their graves 
they will rush forth to their Lord. 


36:52. They will say: Woe to us! Who has roused us from our resting- 
place? [It will be said to them:] This is what the Most Gracious 
promised, and the Messengers spoke the truth. 
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36:53. It will be but a single blast [of the Trumpet], then immediately 
they will all be brought before Us. 

36:54. This day, no soul will be wronged in the least, and you will not 
be requited for anything other than what you used to do. 


The first blast of the Trumpet will be a blast of panic and death, 
and the blast mentioned here is the blast of Resurrection. When the 
Trumpet is blown, they will emerge from their tombs and graves and 
rush forth to their Lord, hastening to stand before Him, and they will 
not be able to be slow or stay behind. 

In that situation, the disbelievers will be filled with sorrow and 
will express their loss and regret, saying: 

^Woe to us! Who has roused us from our resting-place?)? that is, who 
has woken us from our graves? It is narrated in some hadiths that the 
occupants of the graves will have a brief respite from torment just 
before the Trumpet is blown. 

The response will come and it will be said to them: $This is what 
the Most Gracious promised, and the Messengers spoke the truth]? 
that is, this is what Allah promised you and what the Messengers 
promised you, and what they said has turned out to be true, as you 
can see with your own eyes. 

Do not think that mention of the divine name the Most Gracious 
in this context is merely because it is speaking of His promise. Rather 
that highlights the fact that on that momentous day, they will see of 
His mercy that which never crossed their minds and no one expected. 
This is like the verses in which Allah says: 

«[On that day true dominion will belong to the Most Gracious...]? 
(al-Furqan 25: 26) 

- and: 

^...All voices will be stilled before the Most Gracious...}? (Ta Ha 
20: 108) 
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- and other similar verses, in which the divine name tfthe Most 
Gracious)? is mentioned in this context. 

cflt)? namely the resurrection from the graves 
ejwill be but a single blast)? that Israfeel will blow on the Trumpet, 
and all bodies will be restored to life. 

«(then immediately they will all be brought before Us)?, the first and 
the last, human and jinn, to be brought to account for their deeds. 

«|This day, no soul will be wronged in the least)?; nothing will be 
detracted from its good deeds and nothing will be added to its bad 
deeds. 

«(and you will not be requited for anything other than what you used 
to do)? of good or evil. Whoever finds good, let him praise Allah for 
that, and whoever finds anything other than that, let him not blame 
anyone but himself. 


J-ik (|>) o. 








36:55. Verily the inhabitants of paradise will, on that day, be busy in 
their rejoicing, 

36:56. they and their spouses reclining on couches in the shade. 
36:57. There they will have fruit and all that they ask for. 

36:58. Peace! - a word [of salutation] from a Lord Most Merciful. 


Having stated that each person will be requited only for what 
he did, Allah (*te) now refers to the requital of both groups, starting 
with the reward of the people of paradise. He tells us that on that day, 
they will be ^be busy in their rejoicing^ that is, their souls will be 
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rejoicing, having all that one may desire, that may delight the eye, 
and all that anyone could wish for. That will include the joy of being 
with beautiful spouses, as Allah says: <{and their spouses)) of the hoor 
al- ‘een, <jon couches in the shade)) that is, they will be reclining on 
beautiful adorned couches, wearing beautiful adorned garments, in 
complete comfort, relaxed and secure, enjoying perfect pleasure. 

«|There they will have fruit)) in abundance, all types of delicious 
fruits, grapes, figs, pomegranates and others 
^and all that they ask for)) that is, whatever they request and wish 
for, they will get. 

They will also have t(Peace! - a word [of salutation])) coming to 
them ^from a Lord Most Merciful)). This refers to the Lord addressing 
the people of paradise and greeting them. If the Most Merciful Lord 
gives them a salutation of peace, they will attain perfect peace and 
well-being in all aspects, and they will receive this salutation, which is 
such that no salutation is more sublime than it and there is no blessing 
like it. So what do you think of a salutation from the King of Kings, 
the Almighty Lord, the Most Kind, the Most Merciful, to the people 
of His paradise, who have attained His pleasure and He will never 
be angry with them? 

Were it not that Allah (■fe) has decreed that they will never die, 
their hearts might be displaced out of joy, pleasure and happiness. We 
hope that our Lord will not deprive us of that bliss, and that He will 
grant us the joy of gazing upon His noble Countenance. 
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36:59. Stand apart [from the believers] this day, O evildoers! 

36:60. Did 1 not instruct you, O children of Adam, that you should not 
worship the Shaytan, for he is to you an avowed enemy, 

36:61. and that you should worship Me, for that is a straight path? 

36:62. He led great numbers of you astray. Could you not then 
understand? 

36:63. This is hell, that you were promised. 

36:64. Bum therein this day for having disbelieved. 

36:65. Today We will seal up their mouths, and their hands will speak 
to Us, and their feet will testify to their misdeeds. 

36:66. If We so willed, we could blind their eyes; then if they were to 
rush to find their way, how would they be able to see? 

36:67. If We so willed. We could paralyse them in their places; then 
they would not be able to go forward or turn back. 


Having mentioned the reward of those who feared Him, Allah (-Js) 
now tells us of the requital of the evildoers. It will be said to them on 
the Day of Resurrection: 

^Stand apart [from the believers] this day, O evildoers^ that is, be 
distinct from the believers and be on your own, so that He may rebuke 
them before the witnesses before they enter hell. He will say to them: 

tfDid 1 not instruct you^ that is, command you and enjoin you, on 
the lips of My Messengers, and say to you: 

«(0 children of Adam, that you should not worship the Shaytan^ that 
is, you should not obey him? This rebuke is a rebuke for all kinds of 
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disbelief and sin, because all of it is obedience to the Shaytan and 
worship of him. 

^for he is to you an avowed enemy]?, so 1 warned you against him 
in the most emphatic terms, told you not to obey him, and informed 
you of that to which he calls you 

^and^ I instructed you fjthat you should worship Me)?, by obeying 
My commands and refraining from what 1 forbade. 

^for that^ namely worshipping and obeying Me and disobeying the 
Shaytan ^is a straight path]?. Knowledge of the straight path and 
acting accordingly is based on these two matters. 

In other words: you did not pay attention to My instructions, and 
you did not follow My commands, and you took your enemy as 
a friend, so he ?fled great numbers of you astray. Could you not 
then understand?)? that is, you did not have sound rational thinking 
that would tell you to take your Lord as an ally, Who is your true 
ally, and would prevent you from taking your worst enemy as an 
ally. If you had had sound rational thinking, you would not have 
done that. 

As you obeyed the Shaytan and took the Most Gracious as an 
enemy, and you disbelieved in the meeting with Him, and now you 
have come to the abode of requital, and the decree of punishment has 
become inevitable for you, 

^This is hell, that you were promised)* but you disbelieved in it. So 
now look at it with your own eyes. At that point they will be filled with 
alarm and will stare fixedly in horror, and there will be great panic. 

That will be completed by the order to take them to the fire, and it 
will be said to them: «{Bum therein this day for having disbelieved)? that 
is, enter it in such a way that you will be burned and overwhelmed by 
its heat, which will envelop you completely, because of your disbelief 
in the revelations of Allah and your rejection of the Messengers of 
Allah. 
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Then Allah says: describing the terrible fate that will befall them 
in the abode of wretchedness: 

tfToday We will seal up their mouths^ by rendering them unable to 
speak, so they will not be able to deny what they did of disbelief and 
rejection of the message. 

«(and their hands will speak to Us, and their feet will testify to their 
misdeedsj} that is, their limbs will testify against them, with regard 
to what they did, and they will be caused to speak by the One Who 
causes everything to speak (that is able to speak) (cf. 41: 21). 

«(If We so willed, we could blind their eyesji and make them unable 
to see, just as We will make them unable to speak 
sjthen if they were to rush to find their way^ that is, if they were to 
hasten to find the way to paradise 

efhow would they be able to see^ after their vision has been taken 
away? 

^If We so willed, We could paralyse them in their places^ and 
take away their ability to move 

«{then they would not be able to go forward or turn back)? in order to 
get away from the fire. What is meant is that the decree of punishment 
will become inevitable for these disbelievers, and they will have no 
means of escape from that punishment. 

In that situation, there will be nothing but the fire, which will 
have been brought forth, and no one will be able to be saved except 
by crossing the sirat (a bridge that will be set up over hell), and no 
one will be able to do that except the believers, who will walk in the 
light. As for these (disbelievers), they have no promise from Allah 
of salvation from the fire. 

If Allah willed, He could blind their eyes and leave them able to 
move, so they would not be able to find their way to the sirat, even 
if they rush and hasten to do so. So they will not be able to move 
forward or backwards. What is meant is that they will not cross it, 
therefore they will not attain salvation. 
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36:68. Whomever We cause to live long, We also cause his strength to 
decline [as he grows old]. Will they not then understand? 


([Whomever We cause to live long]? among the sons of Adam, 
([We also cause his strength to decline]? that is, he goes back to the 
state in which he began, which is a state of weakness in both mental 
and physical terms. 

([Will they not then understand]? that the human being is lacking in 
all ways, so that they may make the most of their physical strength 
and mental ability before it is too late, and use it in obedience to 
their Lord? 


36:69. We have not taught him [the Prophet] poetry, nor could he ever 
have been a poet. Verily it is but a reminder and a clear Qur’an, 


36:70. so that he may warn those who are truly alive, and so that 
the decree [of punishment] may become inevitable for the 
disbelievers. 


Here Allah (is) declares His Prophet Muhammad (^) to be above 
what the polytheists accused him of, that he was a poet and that what 
he brought was poetry. 

^We have not taught him [the Prophet] poetry, nor could he ever 
have been a poet]? that is, it is not appropriate for him to be a poet. 
This is impossible, because he is wise and rightly guided, whereas 
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poets are misguided, and are followed by the misguided, and because 
Allah (*ic) refuted all the specious arguments that the misguided use 
against His Messenger (»|§). 

Thus He refuted the argument that he was able to read and write, 
and stated that He did not teach him poetry and that that was not 
appropriate for him. 

^Verily it is but a reminder and a clear Qur’an)? that is, what he has 
brought is nothing but a reminder by which people of understanding 
may be reminded of all religious teachings, which this Book mentions 
in a comprehensive manner that reminds people of what Allah has 
instilled in their natural disposition of enjoining everything that is 
good and forbidding everything that is evil. 

^and a clear Qur’an^ that is, it explains everything that needs 
to be explained. Hence what is explained is not specified, so as to 
indicate that it explains and clarifies all that is true, with evidence 
both detailed and general, and it clarifies all that is false, with the 
evidence for it being false. 

Allah revealed it thus to His Messenger (^), «fso that he may 
warn those who are truly alive^ that is, spiritually alive and alert. They 
are the ones who will be purified by this Qur’an and will increase in 
knowledge and action. For the hearts of such people, the Qur’an is 
like rain that falls on good, fertile land. 

«|and so that the decree [of punishment] may become inevitable for 
the disbelievers^ because the proof of Allah is established against 
them, their arguments are refuted, and no excuse is left for them. 



L£*>' tj jJ c..l >c-1 b iL- ijy> 






sunniconnect.com 





Soorat Yd Seen 


(74-75) | 181 


36:71. Do they not see that We have created for them - among the 
things that Our Hands have wrought - livestock animals, of 
which they are masters, 

36:72. and that We have brought them under their control, so that some 
of them they have for riding and some they eat, 

36:73. and they have other benefits from them, and [milk] to drink? 
Will they not then be grateful? 


Here Allah (i?) enjoins people to look at that which He has made 
to be of service to them, namely livestock animals, of which they are 
masters, and which are obedient to them in everything that they want 
of them. He has created many benefits for them, as they carry them 
and their loads, goods and luggage from one place to another; some of 
the livestock they eat, and from others they keep warm, as from their 
wool, fur and hair (He has given them) furnishings and other goods 
(to serve them) for a time (cf. 16. 80). In them there is adornment and 
beauty, and other visible benefits. 

^ Will they not then be grateful to Allah (*Js), Who has bestowed 
these blessings, and devote their worship to Him alone, and not just 
enjoy these benefits without reflecting and pondering? 



(vo-vt ijj—) 'Ji 

36:74. Yet they have taken other gods besides Allah, in the hope that 
they may be helped. 


36:75. They cannot help them; rather their worshippers stand like 
warriors ready to defend them. 
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This explains the falseness of those that the polytheists took as 
gods besides Allah (-fe), hoping for their help and intercession. 

They are utterly incapable: ((They cannot help them^ and cannot 
help themselves. If they are not able to help them, then there is no 
way the people can receive help from them. There are two essential 
conditions for help: being able to do it and wanting to do it. If (an 
idol) is able to help, does it want to help its worshipper or not? If it 
cannot help, then both matters are ruled out. 

((rather their worshippers stand like warriors ready to defend 
them)j. 






36:76. Do not let their words grieve you. Verily We know what they 
conceal and what they disclose. 


That is, do not let the words of these disbelievers grieve you, O 
Messenger ($&). What is meant by their words is what is indicated 
by the context, which is everything they said in which they cast 
aspersions on the Messenger ( 3 ^ 2 ) or the message he brought. 

In other words: do not be distracted by grieving for them, for 
(•(Verily We know what they conceal and what they disclose^ and 
We will requite them according to what we know of them, and their 
words will not harm you in the slightest. 
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(Ar-vv :^_, 

36:77. Does man not see that We created him from a drop of semen? 
Yet he becomes argumentative, able to express himself, 

36:78. producing arguments against Us and forgetting his own creation. 
He says: Who can give life to bones that have crumbled to dust? 

36:79. Say: He Who created them in the first place will give life to 
them, for He has full knowledge of every act of creation. 

36:80. It is He Who produces fire for you out of the green trees, with 
which you kindle your fires. 

36:81. Is not He Who created the heavens and the earth able to create 
the like of them? 41 Yes indeed, for He is the Creator of all, the 
All-Knowing. 

36:82. His way, when He decrees a matter, is merely to say to it, ‘Be!’ 
and it is. 

36:83. So glory be to the One in Whose Hand is the dominion over all 
things, and to Him you will be brought back. 


These verses mention the specious argument of those who denied 
the resurrection, and the most perfect response to it in the best and 
clearest manner. Allah (-is) says: «|Does man not see^ that is, does 
man, who denies the resurrection and doubts it, not see something 
that will give him complete certainty that the resurrection will indeed 
happen, namely the beginning of his own creation 


41 That is. He is able to recreate them (on the Day of Resurrection) exactly 
as they were in the first creation. (as-Sa'di) 
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*(from a drop of semen)? after which he passes through stages, one 
after another, until he becomes a young man, and he becomes mature 
in thinking and reaches his peak. 

^Yet he becomes argumentative, able to express himself]? after his 
beginning as a drop of semen. So let him see the difference between 
the two states, what he was and what he became, and let him realise 
that the One Who created him from nothing is more able to recreate 
him after he has disintegrated and been scattered. 

^producing arguments against Us)? that no one should produce, 
because it is based on comparing the might and power of the Creator 
with the power of the created being, saying that what is impossible 
for the created being is also impossible for the Creator. 

Then Allah explains this argument further: 
tjHe]? namely that (argumentative) man <(fsays: Who can give life to 
bones that have crumbled to dust?)? that is, will anyone revive them? 
This is a question by way of denial; in other words, no one will revive 
them after they have disintegrated and vanished. 

This specious argument, which says that this is very unlikely 
because it is something that is beyond human capabilities, was 
produced by this person because of his heedlessness and because he 
forgot how his own creation began. Had he thought about how he was 
created, after he had been nothing worth mentioning, then he came 
into existence, he would not have come up with such an argument. 

In response to this view that the resurrection is unlikely, Allah 
(■fe) gave a perfect answer that settles the matter once and for all, 
as He said: ^He Who created them in the first place will give life to 
them)? - as soon as a person thinks of it, he will realise with certainty, 
beyond any shadow of a doubt, that the One Who created them in the 
first place is able to create them a second time, and that is easier for 
His power, if one just thinks about it. 

«jfor He has full knowledge of every act of creation)? this is a second 
proof, which is connected to one of the attributes of Allah (4c), for 
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His knowledge encompasses all created beings, in all circumstances, 
at all times. He knows what the earth consumes of the bodies of the 
dead, and what remains, and He knows the unseen and the seen. If a 
person affirms this great divine knowledge, he will realise that it is 
easy for the One Who possesses this great knowledge to give life to 
the dead and bring them forth from their graves. 

Then Allah mentions a third proof: ^It is He Who produces fire 
for you out of the green trees, with which you kindle your fires)?. If 
He produces fire, which is dry, from the green trees, which are very 
damp and moist, even though their characteristics are diametrically 
opposed, then His bringing forth of the dead from their graves is akin 
to that. 

Then He mentions a fourth proof: ^Is not He Who created the 
heavens and the earthy despite their immense vastness «fable to create 
the like of them)* that is, is He not able to recreate them? 

^Yes indeed^, He is able to do that, for the creation of the heavens 
and the earth is greater than the creation of people. 

«{for He is the Creator of all, the All-Knowing)?. This is the fifth proof. 
He is the Creator of all, and all created things - earlier and later, small 
and great - are indicative of His creation and might; it is never too 
difficult for Him to create anything that He wants to create. 

His recreation of the dead is one of the aspects of His being the 
Creator, hence He says: 

^His way, when He decrees a matter, is merely to say to it, ‘Be!’ and 
it is)? that is, immediately, with no impediment. 

*(So glory be to the One in Whose Hand is the dominion over all 
things)* - this is a sixth point of evidence: the Sovereign Who controls 
all things - and everything that dwells in the upper and lower realms 
belongs to Him, and all are slaves who are subject to His control - is 
running their affairs according to His divine decree and the decrees 
of His Sharia. 
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Hence recreating them after their death, in order to requite them, 
is part of His perfect control. Hence He says: «|and to Him you will 
be brought back$>, without a doubt, because of the abundant and 
definitive proof and evidence to that effect. So blessed be the One in 
Whose word there is guidance, healing and light. 

This is the end of the commentary on Soorat Ya Seen. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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37:1. By those [angels] lined up in rows, 

37:2. And by those [angels] who drive [the clouds], 

37:3. And by those [angels] who recite Allah’s words, 

37:4. Verily your God is indeed One, 

37:5. Lord of the heavens and the earth and all that is between them, 
and Lord of every point of sunrise. 42 


42 The point of sunrise varies throughout the year. 
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37:6. Verily We have adorned the lowest heaven with the beauty of 
the stars, 

37:7. which also serve as a protection against every rebellious devil, 

37:8. so that they cannot eavesdrop on those on high, for they are 
pelted from all sides 

37:9. to repulse them. And theirs will be a perpetual punishment. 

37:10. But if any of them snatches some words, 43 he will be pursued 
by a shooting star. 

37:11. So ask them [O Muhammad]: Is it more difficult to create them 
[again, on the Day of Resurrection] than all the other things We 
have created? Verily We created them from sticky clay. 


This soorah begins with an oath in which Allah (■&) swears by the 
noble angels, when they worship Him and dispose of people’s affairs 
by His leave, affirming His divinity and Lordship. 

([By those [angels] lined up in rows]* that is, in rows serving their 
Lord. 

([And by those [angels] who drive [the clouds]this also refers 
to the angels, who drive the clouds by Allah’s leave. 

(•[And by those [angels] who recite Allah’s words]*. 

As they are devoted to their Lord, worshipping and serving Him, 
and not disobeying Him even for an instant, Allah swears by them, 
affirming His divinity, as He says: 

(•[Verily your God is indeed One]( - He has no partner in divinity, 
so devote your love, fear, hope, and all kinds of worship solely to Him. 

([Lord of the heavens and the earth and all that is between them, 
and Lord of every point of sunrise ]j that is. He is the Creator of these 
things, Who provides for them and controls them; just as He has 
no partner in His Lordship over them, so too He has no partner in 

43 This refers to the words of the angels, as they discuss what is going to 
happen on earth, based on the divine decree. 
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His divinity. Allah (•$?) often affirms the oneness of His divinity by 
affirming the oneness of His Lordship, because it is indicative of it, 
and the polytheists themselves also affirmed it, so He proves to them 
the soundness of what they denied on the basis of what they affirm. 

Allah singles out for mention the points of sunrise, because that 
also implies the points of sunset. The word translated here as ‘points 
of sunrise’ may also refer to the points of rising of the stars that are 
mentioned in the following verses, hence He says: ^Verily We have 
adorned the lowest heaven with the beauty of the stars, which also 
serve as a protection against every rebellious devil, so that they cannot 
eavesdrop on those on high}*. Here Allah mentions two important 
benefits of the stars: 

1 - They are adornment for the heaven. Were it not for the stars, the 
heaven would be a dark place with no light. But He has adorned 
it in order to illuminate it throughout and make it beautiful, and 
so that people may navigate by the stars in darkness on land and 
sea, and there are also other benefits from them. 

2- They serve to protect the heaven from every rebellious devil, 
preventing them from reaching the heaven in order to eavesdrop 
on those on high, namely the angels. When they try to listen, 
they are pelted with shooting stars sffrom all sides}*, so as to 
repulse them and drive them away so that they cannot listen to 
what is said by those on high. 

f{And theirs will be a perpetual}* that is, ongoing ^punishment}*; 
it has been prepared for them, because they rebelled and failed to 
obey their Lord. 

Were it not that Allah (■&) makes an exception here, this would 
indicate that they never hear anything at all, but He says 6(But if any 
of them snatches some words}* that is, except the one among the 
rebellious devils who snatches a single word by stealth, 

«fhe will be pursued by a shooting star}*. Sometimes it hits him before 
he is able to convey that word to his familiars, so the news of heaven 
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is cut off; and sometimes he passes it on before he is hit, but they also 
tell one hundred lies with that word, that they propagate because of 
the word that was heard from heaven. 

Having described these great creations, Allah says; 

*|So ask them [O Muhammad]]) that is, ask those who deny their 
recreation after death 

tjls it more difficult to create them [again, on the Day of Resurrection]]) 
that is, is recreating them after their death more difficult, 

{[than all the other things We have created?]-) They will inevitably 
affirm that the creation of the heavens and the earth is more difficult 
than the creation of humankind. 

So they have no choice but to affirm and believe in the resurrection. 
Indeed, if they look at their own selves and reflect upon them, they 
will realise that their initial creation from sticky clay is more difficult, 
when they think about it, than their recreation after death. Hence 
Allah says: Verily We created them from sticky clay]). This is like 
the verse in which Allah (-te) says: 

{-(Indeed, We created man from dry clay, made from black mud 
moulded into shape.]) (al-Hijr 15: 26) 
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37:12. Rather you wonder [at their disbelief in the resurrection] whilst 
they ridicule it. 
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37:13. and when they are reminded, they do not pay heed, 

37:14. and when they see a sign, they resort to ridicule, 

37:15. and they say: This is obviously nothing but magic! 

37:16. What! When we have died and have turned into dust and bones, 
will we really be raised up, 

37:17. and our forefathers, too? 

37:18. Say: Yes, and you will be humiliated. 

37:19. It will be but a single blast [of the Trumpet], and immediately 
they will be [alive and] looking around. 

37:20. They will say: Woe to us! This is the Day of Judgement! 
37:21. [It will be said:] This is the Day of Decision that you used to 
deny. 


Rather you wonder]* O Messenger or, O man - at the disbelief 
of those who disbelieve in the resurrection, after you showed them 
great signs and clear evidence. It is indeed something astonishing and 
strange (that there are people who deny the resurrection), because it 
is something that cannot be denied 

^whilst)* even stranger than their denial is the fact that they 
f[ridicule)* the one who is telling them about the resurrection. They 
were not content merely to deny it; rather they went further and 
ridiculed the word of truth. 

*(and)* also strange is the fact that *(when they are reminded)* of 
what they know on the basis of their natural inclination and rational 
thinking, and what is instilled in them and what they see around them, 
<(they do not pay heed]* to that. If they do not pay heed because of 
ignorance, this indicates that they are extremely unintelligent, because 
they were reminded of something that is instilled in them and is well 
known on the basis of rational thinking, and there can be no doubt 
about it. And if that is because of wilful ignorance and stubbornness, 
that is even stranger. 
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Also strange is the fact that when proof is established for them 
and they are reminded of the signs to which the smartest people and 
those who are most mature in thinking would submit, they ridicule 
them and find them odd. 

Also strange is the fact that they said of the truth when it came 
to them: ^This is obviously nothing but magic!}*. They regarded the 
most sublime of things, namely the truth, as being like the most base 
and ignoble of things. 

Also strange is the fact that they compared the power of the Lord of 
earth and heaven with the power of human beings who are lacking in 
all aspects, and they said, thinking it unlikely and denying it: «}What! 
When we have died and have turned into dust and bones, will we 
really be raised up, and our forefathers, too?}* 

Because this was all they had to offer, Allah commanded His 
Messenger (j||) to respond in a way to alarm them, so He said: 
^Say: Yes^ you will be resurrected, you and your forefathers 
^and you will be humiliated}* that is, brought low; it is not beyond 
Allah’s power to resurrect you. 

<[lt will be but a single blast^ that Israfeel will blow on the Trumpet 
«{and immediately they^ will be resurrected from their graves 
and *{will be [alive and] looking around}*. As they were initially 
created, they will be resurrected: whole in body, barefoot, naked and 
uncircumcised. In that state they will show their regret, disgrace and 
loss, and they will call out (wishing) for death (cf 25: !3). 

^(They will say: Woe to us! This is the Day of Judgement!)* They 
will affirm that which they used to ridicule in this world. 

But it will be said to them: ^This is the Day of Decision^ among 
people, and between them and their Lord, regarding that concerning 
which they differed among themselves of rights and duties, and 
between them and other people. 
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37:22. [Allah will command:] Gather together those who did wrong, 
and others of their ilk, as well as whatever they used to worship 
37:23. besides Allah, and direct them to the path of hell. 

37:24. But detain them, for they are to be questioned. 

37:25. [Allah will say to them:] What is the matter with you, that you 
do not help one another? 

37:26. Rather on that day they will submit completely. 


That is, when they are brought on the Day of Resurrection, and 
they see with their own eyes that which they disbelieved in and used 
to ridicule, the command will be issued to take them to the fire, which 
they used to disbelieve in, and it will be said: 

^Gather together those who did wrong]* that is, they wronged 
themselves by disbelieving, ascribing partners to Allah and committing 
sins 

t[and others of their ilk)* who did similar deeds. Each person will be 
joined to others who were like him in misdeeds. 

«{as well as whatever they used to worship besides Allah]* such 
as the idols and rivals that they claimed; gather them all together, 
^and direct them to the path of hell )* that is, drive them violently to 
hell. 

<|But]* after it has become clear to them that their fate is hell and 
they know that they are among the people who are destined for the 
realm of doom, it will be said: 

^detain them]* before you take them to hell 
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«ffor they are to be questioned)* about what they used to fabricate 
in this world, so that their lies and fabrications will be made clear 
before the witnesses. 

Then it will be said to them: *(What is the matter with you, that 
you do not help one another?)* That is, what has happened to you 
today? What has befallen you, so that you do not help one another 
or support one another, after you used to claim in the previous world 
that your gods would ward off the punishment from you and help you, 
and they would intercede for you with Allah? It is as if they will not 
answer this question, because they will be overcome with humiliation 
and shame; they will submit to the punishment of the fire and will 
surrender, having lost all hope, so they will not speak. Hence Allah 
says: «[Rather on that day they will submit completely)?. 
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37:27. They will turn upon one another, 44 reproaching one another. 
37:28. They [the followers] will say [to the leaders]: You used to 
prevent us from doing what is right [and good]. 

37:29. [The leaders] will say [to the followers]: Rather it was you who 
would not believe. 


44 The misguided disbelievers will turn to their leaders and reproach them 
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37:30. and we had no power over you. Rather it was you who were a 
people given to transgression. 

37:31. Now the punishment of our Lord has become inevitable for us; 
we will surely taste it. 

37:32. We led you astray, for we ourselves had gone astray. 

37:33. Verily on that day they will all share in the punishment. 

37:34. Indeed that is how We will deal with the evildoers, 

37:35. for when it was said to them: There is no god but Allah they 
would turn away in arrogance 

37:36. and say: Are we to abandon our gods for the sake of a mad poet? 

37:37. Rather he has brought the truth and confirmed the [message of 
the earlier] Messengers. 

37:38. You [O disbelievers] will surely taste the painful punishment, 

37:39. but you will not be requited for anything other than what you 
used to do. 


When they are gathered together with others of their ilk and 
their gods, and taken to the path of hell, and they are detained and 
questioned but do not answer, they will then turn upon one another, 
blaming one another for having gone astray and led them astray. The 
followers will say to the leaders: 

^You used to prevent us from doing what is right [and good]]? that 
is, you used to prevent us by force and power, so you led us astray. 
Were it not for you, we would have been believers. 

^[The leaders] will say]? to them: 

«(Rather it was you who would not believe]? that is, you continued 
to ascribe partners to Allah as we did, so what makes you better than 
us? What right do you have to blame us? 

«fand]? in fact t[we had no power over you]? that is, we did not 
force you to choose disbelief; 

^Rather it was you who were a people given to transgression]? and 
you overstepped the mark. 


sunniconnect.com 




196 I Tafseer as-Sa'di 


Juz’23 


^Now the punishment of our Lord has become inevitable for us)) 
that is, for us and for you; 

tjwe will surely taste it)) that is, the punishment, and this is the will 
and decree of our Lord, that we and you should taste the punishment 
and share the suffering. 

Therefore, ^We led you astray, for we ourselves had gone astray)-) 
that is, we called you to the path that we were following, which was 
the path of misguidance, and you responded to our call, so do not 
blame us; rather blame yourselves. 

«(Verily on that day)) namely the Day of Resurrection, (-(they 
will all share in the punishment)), even though the severity of the 
punishment will vary according to the extent of their sins. Just as 
they shared disbelief in this world, they will share the consequences 
thereof in the hereafter. Hence Allah says: tflndeed that is how We 
will deal with the evildoers)). 

Then Allah states that their evildoing was extreme and went 
beyond all bounds: 

«ffor when it was said to them: There is no god but Allah)) and they 
were called to this message and were instructed to abandon all other 
gods, 

c-(they would turn away in arrogance)) from the message and from 
the one who brought it. 

ffand say)) objecting to it: ^Are we to abandon our gods)) whom 
we and our forefathers have continued to worship, 
f(for the sake of!) and the words of 

efa mad poet?)) They were referring thereby to Muhammad («||). And 
they did not stop at turning away from him or simply rejecting him; 
rather they judged him in the most unfair manner and deemed him 
to be a mad poet, when they were well aware that he knew nothing 
of poetry or poets, and his character was not that of a poet; rather he 
was the most wise of Allah’s creation and the most mature in thinking. 
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Hence Allah (-fc) said, refuting their accusation: ^Rather he)? 
namely Muhammad (^) 

«fhas brought the truths that is, his coming is true, and what he has 
brought of teachings and the Qur’an is true 

^and confirmed the [message of the earlier] Messengers)) that is, 
his coming confirms what the Messengers foretold concerning him. 
Were it not for his coming and his message, the Messengers would 
not have been telling the truth. Therefore he is a sign and a miracle of 
every Messenger who came before him, because they spoke of him 
and foretold his coming, and Allah took from them their covenant and 
pledge that if he came to them, they would surely believe in him and 
support him, and they took the same promise from their nations. So 
when he came, the truthfulness of the Messengers who came before 
him became apparent, and the falsehood of those who disagreed with 
them became clear. If it had so happened that he did not come, when 
they had foretold his coming, that would have shed doubts on their 
truthfulness. 

The truthfulness of the Messengers was also confirmed by the fact 
that he brought that which they brought and called to that to which 
they called, and he believed in them and confirmed the soundness of 
their message, their prophethood and their laws. 

Because they said earlier (in 37: 31) f[we will surely taste it)), 
which may or may not be true, Allah (■fe) tells us in decisive terms, 
that cannot be but true and certain, because it is He Who says it: tf(You 
[O disbelievers] will surely taste the painful punishment, but you 
will not be requited)?, by being made to taste the painful punishment, 
e(for anything other than what you used to do)) - We did not wrong 
you; rather We have been just towards you. 

Because the wording used here is general, and what is meant here 
is the polytheists, Allah (•$£) excluded the believers from that, and 
said: 
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37:40. However, for the chosen [and sincere] slaves of Allah 
37:41. there will be provisions that are known [for their beauty and 
delicious taste], 

37:42. fruits of various kinds; and they will be honoured 
37:43. in gardens of delight, 

37:44. seated on couches facing one another. 

37:45. A cup will be passed around among them with wine from a 
flowing spring, 

37:46. white and delicious to those who drink it. 

37:47. It will not cause any harm, nor will they be intoxicated by it. 
37:48. And with them will be chaste women with big beautiful eyes 
who restrain their glances, 45 
37:49. as if they are eggs 46 carefully guarded. 


*[However, for the chosen [and sincere] slaves of Allah^ they will 
not taste the painful punishment, because they were sincere to Allah 
in their deeds. Therefore He chose them and singled them out for His 
mercy, and showered them with His grace. 

i[there will be provisions that are known]? that is, they are not 
unknown; rather it is an immense provision, the type and quality of 
which is not unknown, and no one could know its nature. 


45 They are the hoor al-‘een, who will be content with their husbands and 
will not look at other men. 

46 This refers to their colour, as they are fair and unblemished. 
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Then Allah explains that by saying: ^fruits of various kinds}* that 
is, all types of fruits that one would enjoy because of its delicious 
colour and taste 

<jand they will be honoured}* that is, they will not be despised or 
looked down upon; rather they will be respected, appreciated and 
dignified. 

They will honour one another and the angels will honour them, 
entering upon them from every gate and congratulating them for 
having attained this great honour. And they will be honoured by the 
Most Generous of those who show generosity. Who will bestow upon 
them all kinds of blessings that will bring joy to their hearts and souls. 

^in gardens of delight^ that is, in gardens that are filled with joy 
and happiness because of what they contain of all sorts of bliss, such 
as no eye has seen, no ear has heard, nor has it crossed the mind of 
man, and they are free of all that could spoil their delights, of any 
kinds of stresses and troubles. 

One of the ways in which they will be honoured by their Lord 
and will honour one another is that they will be *(seated on couches}* 
which are raised seats adorned with all kinds of fine and beautiful 
cloth. They will be reclining on these couches in a way that reflects 
comfort, serenity and joy, 

^facing one another}* and their hearts will be free of rancour, their love 
will not be tainted with any element of hate, and they will be delighted 
to be together, facing one another in a manner that is indicative of the 
harmony between their hearts. They will show proper etiquette to one 
another, not turning their backs on one another; rather the fact that 
they are described as facing one another is indicative of their perfect 
joy and perfect etiquette towards one another. 

*fA cup will be passed around among them with wine from a 
flowing spring}* that is, boys who are ready to serve them will go 
around with delicious drinks, in beautiful cups, filled with nectar 
scented with musk; these will be cups of wine, but that wine will 
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be different from the wine of this world in all aspects. In colour it is 
{(white)* which is one of the best of colours, and in taste it will be 
{(delicious to those who drink it)*; the one who drinks it will enjoy it 
whilst drinking it and afterwards. 

It will be free of anything that may harm the mind or cause the 
drinker to lose his mind; he will not become intoxicated by it and it 
will not lead to any headache or hangover. 

Having told us of the food, drink and gatherings of the people 
of paradise, and the delights, in general terms and in detail, that are 
included in the phrase {(gardens of delight)*, so that people may know 
what is there, and thus they will long for it, Allah now speaks of their 
spouses, saying: 

{(And with them will be chaste women with big beautiful eyes who 
restrain their glances)* that is, with the people of paradise, with big 
beautiful eyes, reaching the pinnacle of beauty and restraining their 
glances. 

What is meant is either that this beautiful and chaste woman 
restrains her glance and looks only at her husband, because of her 
chastity, and she does not look beyond him to anyone else, and because 
of the perfection and beauty of her husband, which is such that she 
does not want anyone else in paradise but him; or it may be the 
phrase translated as {(restrain their glances)* means that they are so 
beautiful that the husband looks only at his spouse, and restrains his 
glance which indicates that his thoughts and love are only for her. 
Both meanings are possible and both are sound. 

All of this is indicative of the beauty of both men and women in 
paradise and their love for one another, which is such that no one 
would look at anyone else and they will all be extremely chaste; there 
will be no envy or resentment or grudges, because of the absence of 
the causes thereof. 

^with big beautiful eyes)* this refers to the beauty of the eye and 
its lovely shape 


sunniconnect.com 



Soorat as-Saffat 


(50-61) | 201 


^as if they)* namely the hoor al-‘een tfare eggs carefully guarded)* 
that is, covered. That is because of their beauty and purity, and 
indicates that their colours are the most beautiful of colours and the 
most delightful to behold, with no blemishes or dark patches. 
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37:50. They will turn to one another with questions. 

37:51. One of them will say: I had a friend [on earth], 

37:52. who used to say: Are you one of those who believe 

37:53. that when we have died and become dust and bones, we will be 
brought to account? 

37:54. He will say: Shall we look for him [in the fire]? 

37:55. So he will look down and see him in the middle of the blazing 
fire. 

37:56. He will say: By Allah, you almost brought about my ruin! 

37:57. Were it not for the grace of my Lord, 1 too would have been 
there [in hell]. 

37:58. Is it then that we are not going to die, 

37:59. except our first death, and that we will not be punished? 

37:60. Surely this is the supreme triumph! 

37:61. For the like of this let all strive, who wish to strive. 
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Having described their bliss and perfect happiness, with food and 
drink, beautiful spouses and splendid places to sit, Allah now describes 
how they will converse with one another and speak of matters of the 
past, and they will continue talking and asking one another questions, 
until the conversation leads to one of them saying: 

*(I had a friend^ in the former world who denied the resurrection and 
criticised me for believing in it, and he tjused to sayjj to me: f(Are 
you one of those who believe that when we have died and become 
dust and bones, we will be brought to account^ that is, requited for 
our deeds? 

In other words (this disbelieving friend asked): How can you 
believe such a far-fetched notion which is very strange, that when we 
have disintegrated and become dust and bones, we will be resurrected 
and brought back to life, then we will be brought to account and 
requited for our deeds? 

The one who is in paradise will say to his brethren: this is my 
story and this is what happened between me and my friend; 1 was and 
remained a true believer, whilst he did not believe in the resurrection 
and persisted in denying it until we died, then we were resurrected, 
and I attained what you see of bliss, which the Messengers told us 
about, and he has undoubtedly ended up in pain and suffering. 

^Shall we look for him [in the fire])? and see what happened to him, 
for it will increase our joy and happiness with what we are enjoying, 
when we see that with our own eyes? 

What appears to be the case, with regard to what the people of 
paradise have of joy in being together and in harmony with one 
another, is that they will respond to what he says and will go with 
him to look at his friend. 
e(So he will look down)? and will see his friend 
«(in the middle of the blazing fire)? that is, in the midst of torment, 
overwhelmed and surrounded by punishment. 
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«|He will say)?, blaming him for his predicament and expressing 
gratitude to Allah for His blessing in saving him from his friend’s 
attempt to mislead him: 

«|By Allah, you almost brought about my ruin!)? That is, you almost 
destroyed me because of what you tried to confuse me with of your 
specious arguments. 

tjWere it not for the grace of my Lord)? and His making me 
steadfast in Islam 

^1 too would have been there [in hell])?, suffering the punishment 
with you. 

*(Is it then that we are not going to die, except our first death, 
and that we will not be punished?)? That is, the believer will say 
this, overjoyed with the blessing that Allah will bestow upon the 
people of paradise, of remaining there for ever and being safe from 
punishment. It is a question in the sense of an affirmation. In other 
words, he will say to his friend who is now being punished: Do you 
still claim that we will not die, except our first death, and that there 
will be no resurrection or punishment after that? 

In the phrase *(They will turn to one another with questions)? ( 37 : 
50 ), the object of the question is not mentioned, but the context is one 
of joy and happiness, which indicates that they will ask one another 
about whatever matters will bring them joy, and they will discuss 
issues concerning which there were disputes and confusion. 

It is well known that people of knowledge find joy in raising 
questions about issues and researching matters, and that joy is greater 
than the pleasure that other people find in discussing worldly matters. 
So they will have an abundant share of this kind ofjoy, and they will 
attain discovery of some facts in paradise that cannot be expressed. 

Having mentioned the bliss of paradise and described it in these 
beautiful terms, Allah L$s) praises it and makes those who are striving 
long for it, and He encourages them to strive even harder: 
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^Surely this is the supreme triumph^ by virtue of which they attain 
all that is good and all that their hearts desire, and everything that 
concerns them or harms them is warded off thereby. Could there be 
any greater triumph to be sought, or is this the ultimate, as they have 
attained the pleasure of the Lord of the earth and the heavens, and 
have found the joy of being near to Him and knowing Him, seeing 
Him and listening to His words? 

ifFor the like of this let all strive, who wish to strived for it is the 
most deserving of spending that which is most precious, and it is the 
first thing for which smart and knowledgeable people should strive, 
and it is the source of the greatest regret if the diligent person lets any 
time pass without doing righteous deeds that will bring him closer 
to paradise, so how about if he does deeds that bring him closer to 
the fire? 


^ OuidiU ^ SpS* Ji»- till'd ^ 

i\f (j) {j} 
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37:62. Is that the better dwelling place, or the tree of Zaqqoom ? 47 


47 The contrast here is between paradise and all that it contains of pleasure, 
joy, delicious food and drink, and so on, and hell with the bitter fruit borne 
by the infernal tree of Zaqqoom. 
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37:63. Verily We have made it a torment for the wrongdoers. 

37:64. It is a tree that grows from the depths of hell; 

37:65. Its fruits are like the heads of devils. 

37:66. They will surely eat thereof, filling their bellies. 

37:67. Then on top of that they will be given a mixture of filthy, 
scalding water to drink, 

37:68. Then to hell will they return. 48 

37:69. For they found their fathers going astray 

37:70. and they hastened to follow in their footsteps. 

37:71. Indeed before them many of the earlier peoples went astray 
37:72. even though We sent Messengers to them to wam them. 

37:73. So see what was the fate of those who had been forewarned [but 
did not pay heed], 

37:74. except the chosen [and sincere] slaves of Allah. 


<fls that the better dwelling place)* that is, is that bliss of the people 
of paradise, that We have described, better - or the punishment in hell 
that will involve all kinds of torment? And which of the two foods is 
better - that which We have described in paradise, or the food of the 
people of hell? It is «(the tree of Zaqqoom. Verily We have made it a 
torment^ that is, a punishment 

(ffor the wrongdoers)) who wronged themselves by disbelieving and 
committing sins. 

<flt is a tree that grows from the depths of hell)) that is, from the 
middle of hell. That is where it emerges, and the substance of which 
it is made is the worst of substances. The vileness of the place where 
it grows is indicative of how vile and foul this plant is. Hence Allah 
draws our attention to its vile nature by mentioning where it grows 

48 The place where they will drink this filthy, scalding water will be outside 
hell; they will be taken there to drink it, then they will be brought back 
into hell. 
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and the way in which He describes its fruits, for they are «{like the 
heads of devils}*. After that, do not ask about its taste, or what it will 
do to their insides and their bellies; they will have no other food and 
they will have no choice but to eat it. 

Hence Allah says: ^They will surely eat thereof, filling their 
bellies}*. This is the food of the people of hell, and how awful their 
food will be. 

Then Allah mentions their drink: ^Then on top of that}* that is, 
after that food, 

({they will be given a mixture of filthy, scalding water to drink}* that 
is, water that is extremely hot. This is like the verses in which Allah 
(•fe) says: 

(•{...If they cry for help, they will be given water like [boiling] dregs 
of oil that will scald their faces. What a dreadful drink, and what a 
miserable resting-place!}* (al-Kahf 18:29) 

- and: 

(•{.. .and be given scalding water to drink that will tear their intestines?}* 
(Muhammad 47: 15) 

(•{Then to hell will they return}* their abode to which they will 
return will be hell, so that they may taste its severe punishment and 
extreme heat. There is nothing more wretched than that. 

It is as if it was asked: what brought them to this abode? So Allah 
says: ({For they found their fathers going astray and they hastened 
to follow in their footsteps}* that is, they hastened to follow them 
in misguidance, and they did not pay any attention to that to which 
the Messengers called them, or of that of which the Books warned 
them, or the words of those who offered sincere advice; rather they 
opposed them by saying: 

({...We found our forefathers following a certain path, and we are 
following in their footsteps.}* (az-Zukhruf43: 23) 
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^Indeed before them many of the earlier peoples went astray)? 
before those who are addressed here, and few of them believed and 
were guided. 

tfeven though We sent Messengers to them to warn them^ against 
that misguidance. 

^So see what was the fate of those who had been forewarned)?. 
Their fate was doom, disgrace and shame. So let these people 
beware of persisting in their misguidance, lest they meet the same 
fate. 

Because those who were warned did not all go astray - rather 
some of them believed and were sincerely devoted to Allah - Allah 
states that they were exempted from doom, as He says: ^except the 
chosen [and sincere] slaves of Allah)? that is, those whom Allah chose 
and singled out for His mercy because of their sincerity; their end 
was good. 

Then Allah mentions examples of the fate of disbelieving nations: 



(^5 AlLlaC» ^ 


(AT-VO 

37:75. Indeed Nooh called upon Us, and how excellent was Our 
response! 

37:76. We saved him and his family from great distress 
37:77. and We made his offspring the only survivors. 

37:78. We left for him [a favourable mention] among subsequent 
generations: 
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37:79. Peace be upon Nooh among all nations. 
37:80. Thus do We reward those who do good. 
37:81. Verily he was one of Our believing slaves. 
37:82. Then We drowned the others. 


Here Allah tells us about His slave and Messenger Nooh (§|50, 
the first of the Messengers. When he called his people to Allah for 
that lengthy period and his call only increased them in aversion, he 
called upon his Lord and said: 

«(...My Lord, do not leave on earth a single living soul from among 
the disbelievers.}* (Nooh 71: 26) 

- and: 

«|...0 my Lord, help me against those who spread mischief.}* 
(al- 'Ankaboot 29: 30) 

Allah answered his prayer and praised Himself, saying: i^and how 
excellent was Our response}*. 

Allah responded in a way that was exactly what Nooh asked for: 
He saved him and his family from great distress, drowned all the 
disbelievers and left his offspring to produce future generations. 
So all people are descended from Nooh (^X And Allah granted 
him a favourable mention that would endure until the time of later 
generations, because he did well in worshipping the Creator and 
showed kindness to His creation. This is Allah’s way with those who 
do good: He causes them to be mentioned favourably, commensurate 
with their good deeds. 

The words ^Verily he was one of Our believing slaves}* indicate 
that faith is the highest status anyone can attain, and that it includes 
all teachings of religion, both fundamental and minor issues, because 
Allah praised the elite of His creation for having faith. 
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37:83. Verily among those who followed his way was Ibraheem, 
37:84. for he came to his Lord with a pure heart. 

37:85. He said to his father and his people: What are these that you 
worship? 

37:86. Is it falsehood gods other than Allah - that you seek? 

37:87. What, then, do you think of the Lord of the worlds? 49 


49 That is, what shortcomings do you think He has, so that you worship gods 
other than Him? 


sunniconnect.com 



210 | Tafseer as-Sa ‘di 


Juz'23 


37:88. 

37:89. 

37:90. 

37:91. 

37:92. 

37:93. 

37:94. 

37:95. 

37:96. 

37:97. 

37:98. 

37:99. 

37:100. 

37:101. 

37:102. 


37:103. 


Then he cast a glance at the stars 50 

and said: Indeed I am sick. 51 

So his people turned away from him and left. 

Then he turned upon their gods and said: Will you not eat? 
What is the matter with you that you do not speak? 

Then he turned upon them, striking them with his right hand, 52 
and his people came rushing towards him. 

He said: Do you worship that which you yourselves carve, 
when it is Allah Who has created you and everything you make? 
They said: Build a pyre for him and throw him into the blazing 
fire. 

They planned to harm him, but We brought them low. 

He said: I am going to [a land where 1 may freely worship] my 
Lord; He will guide me. 

My Lord, grant me a righteous son. 

So We gave the glad tidings of a forbearing son. 

Then when [the son] reached the age where he could help him 
in his endeavours, Ibraheem said: O my son, 1 see in my dream 
that I must sacrifice you. What do you think? [The son] said: O 
my father, do as you are commanded. You will find me, if Allah 
so wills, among the steadfast. 

So when they had both submitted to the command of Allah, and 
Ibraheem had laid his son face down on the ground. 


50 That is, he looked up, thinking of an excuse so that he could avoid going 
out with the people for their festival. 

51 This could refer to physical sickness, or being sick of his people’s disbelief 
and worship of idols. This was a double-entendre by means of which he 
avoided lying, whilst his people might understand something other than 
what was actually the case. 

52 What is meant is that he struck them with force, because the right hand 
is usually stronger than the left. 
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37:104. We called out to him: O Ibraheem, 

37:105. you have already fulfilled the dream. Thus do We reward those 
who do good, 

37:106. for this was clearly the most difficult of tests. 

37:107. And We ransomed him with a tremendous sacrifice. 

37:108. We left for him [a favourable mention] among subsequent 
generations: 

37:109. Peace be upon Ibraheem. 

37:110. Thus do We reward those who do good. 

37:111. Verily he was one of Our believing slaves. 

37:112. We gave him the glad tidings of Is-haq, a Prophet, one of the 
righteous. 


That is, among the party of Nooh and those who followed 
his path of prophethood and conveying the message, calling people 
to Allah and answering that call, was Ibraheem al-Khaleel (iSO. 

*ffor he came to his Lord with a pure heart]? that was free of doubt 
and desires that prevent one from understanding the truth and acting 
upon it. If a person’s heart is pure, he will be safe from all evil and 
will attain all good. 

As a result of being pure, Ibraheem was free of ill feelings and envy 
towards people, and other bad attitudes. Hence he sincerely advised 
others about Allah, starting with his father and his own people: 

«S(He said to his father and his people: What are these that you worship?]? 
This was a question by way of denunciation and establishing binding 
proof. 

«fls it falsehood - gods other than Allah - that you seek?]? That 
is, do you worship - besides Him false gods that are not gods at all 
and are not fit to be worshipped? What do you think the Lord of the 
worlds will do to you, when you worship others besides Him? This 
was warning them of the requital for persisting in their ascription of 
partners to Allah. 
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(It was as if he was saying): what do you think the Lord of the 
worlds has of shortcomings, so that you ascribed rivals and partners 
to Him? 

Ibraheem (llO wanted to break the idols and find a way to do 
so. He took the opportunity of their heedlessness when they went to 
celebrate one of their festivals. He went out with them, ^Then he 
cast a glance at the stars and said: Indeed I am sick}?. According to 
the saheeh hadith: 

«Ibraheem only lied on three occasions: when he said ^Indeed 1 am 
sick$», when he said: 

^...Nay, it was this one, the biggest of them, who did it...)* (al-Anbiya’ 
21: 63) 

- and when he said of his wife: She is my sister.» (A sound hadith 
recorded by at-Tirmidhi) 

The aim of his staying behind and not going out with them was so 
that he could carry out his plan concerning their gods. 

^So his people turned away from him and left)*. When he found the 
opportunity, 

^Then he turned upon their gods)* that is, he rushed to them, stealthily, 
«[and said)? to them, by way of ridiculing them: 

^Will you not eat? What is the matter with you that you do not speak?)* 
That is, how can it be appropriate for them to be worshipped when 
they are more helpless than animals which eat and make sounds? For 
these are inanimate things that do not eat or speak. 

^Then he turned upon them, striking them with his right hand^ 
that is, he began to strike them with force, until he broke them to 
pieces, except the largest one of them, so that the people would come 
back to it. 

«{and his people came rushing^ that is, running ^towards him)*, 
wanting to attack him, after having investigated the matter. They said: 
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«f...Who has done this to our gods? He must surely be one of the 
wrongdoers!)* (al-Anbiya'21: 59) 

It was said to them: 

...We heard a young man speaking ill of them; he is called Ibraheem.^ 
(al-Anbiya’21: 60) 

He said: 

^And, by Allah, 1 have a plan for your idols, after you leave.)* 
(al-Anbiya’ 21: 57) 

So they rebuked him and criticised him, but he said: 

«(...Nay, it was this one, the biggest of them, who did it. So ask them, 
if they can speak! So they started thinking and said to one another: 
Surely it is you who are doing wrong. But then they relapsed into 
their former obstinacy [and said]: You know full well that these [idols] 
cannot speak. Ibraheem said: Do you then worship, besides Allah, 
that which cannot benefit or harm you in any way? Fie on you and 
on all that you worship besides Allah! Have you then no sense?^ 
(al-Anbiya’21: 63-67) 

^He said^ here: *{Do you worship that which you yourselves 
carve^ that is, you make it with your own hands and manufacture it 
yourselves? How can you worship them, when it is you who make 
them, and fail to show devotion to Allah alone, when it is He <{Who 
has created you and everything you make? They said: Build a pyre)* 
that is, a tall structure, and light a fire in it, ^and throw him into the 
blazing fire)* as a punishment for what he had done of breaking their 
gods. 

^They planned to harm him)) that is, to kill him in the worst 
manner 

^but We brought them low^. Allah caused their plan to backfire on 
them, and He made the fire cool and safe for Ibraheem. 

Because they did this to him, and he established proof against them 
and left them no excuse, ^He said: I am going to [a land where I may 
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freely worship] my Lord)? that is, 1 am migrating for His sake, heading 
towards the blessed land, the land of ash-Sham (Greater Syria). 

((He will guide me)? that is, He will show me what is best for me in 
both my spiritual and worldly affairs. Elsewhere Allah tells us that 
Ibraheem said: 

(•(1 will keep away from [and disavow] you and those on whom you call 
besides Allah, and I will call upon my Lord; perhaps my supplication 
to my Lord will not remain unanswered.)? (Maryam 19: 48) 

(•(My Lord, grant me a righteous son)? that was when he despaired 
of his people and did not see anything good in them; he asked Allah 
to grant him a righteous son, by means of whom Allah would benefit 
him during his lifetime and after his death. 

Allah answered his prayer, as He says: ((So We gave the glad tidings 
of a forbearing son)?. This was undoubtedly Isma‘eel (^t), because 
when Allah mentioned the glad tidings of Is-haq, He mentioned his 
son Ya'qoob after him: 

((...Then We gave her the glad tidings of Is-haq and, after Is-haq, of 
Ya'qoob.j? (Hood II: 71) 

This indicates that Is-haq was not the one who was to be sacrificed. 

Allah described Isma‘eel as forbearing, which implies that 
he was patient, had a good attitude, was big-hearted and was forgiving 
towards anyone who caused offence. 

((Then when [the son] reached the age where he could help him in 
his endeavours)? that is, he reached an age where he was the dearest 
he could be to his father, for there was no longer any trouble in 
looking after him and he could now be of benefit to him, Ibraheem 
()E30 said to him: 

((1 see in my dream that I must sacrifice you)? that is, I have seen in 
my dream that Allah is commanding me to sacrifice you. The dreams 
of the Prophets are revelation from Allah. 
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^What do you think?)* For the command of Allah (•£?) must be 
fulfilled. 

Isma’eel said, showing patience, seeking reward with Allah, 
and showing obedience to his father: my father, do as you are 

commanded)* that is, go ahead and do what Allah has commanded 
you to do. 

^You will find me, if Allah so wills, among the steadfast)*. Isma’eel 
told his father that he had resolved to be patient, and he mentioned 
the will of Allah (4§) alongside that, because nothing happens except 
by Allah’s will. 

^So when they had both submitted to the command of Allah)* 
that is, Ibraheem and his son Isma'eel, when Ibraheem resolved to 
kill his son, the apple of his eye, in obedience to the command of his 
Lord, and for fear of His punishment, and Isma’eel resolved to be 
patient, and regarded this ordeal as nothing, so as to obey his Lord 
and please his father. 

^and Ibraheem had laid his son face down on the ground)* so that 
he could slaughter him. He made him lie with his face towards the 
ground, so that he would not have to look at his face at the moment 
of slaughter. 

*(We called out to him)* at that tense moment, when he was about 
to do that astounding deed 

Ibraheem, you have already fulfilled the dream^ that is, you have 
done what you were instructed to do, and you resolved to do it and 
took all the measures that were required, and now there is nothing 
left but to pass the knife over his throat. 

^Thus do We reward those who do good)* in worshipping Us, giving 
precedence to seeking Our pleasure over their own whims and desires. 

«(for this)* with which We tested Ibraheem (§§5t) 

^was clearly the most difficult of tests)* that is, through which the 
purity of Ibraheem his love for his Lord and the fact that he 

was indeed the close friend of Allah, were made manifest and became 
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clear. When Allah bestowed lsma'eel (5^50 upon Ibraheem (^S&), he 
loved him dearly, but he was also the close friend of the Most Gracious 
(Khaleel ar-Rahman), and close friendship is the highest level of love; 
it is a level of love in which there is no room to love anything else, 
a level which dictates that one be attached to one’s beloved with all 
of one’s heart. 

As part of Ibraheem’s heart became attached to his son lsma‘eel, 
Allah Lfe) wanted to make his entire heart attached to Him and to 
test how sincere and strong the bond of close friendship was. So He 
commanded him to slaughter the one whose love had competed with 
the love of his Lord. 

But when Ibraheem gave precedence to love of Allah over his 
own desires, and resolved to slaughter his son, all attachment to 
competitors was removed from his heart, whereupon there was no 
longer any benefit in slaughtering him. Hence Allah says: 

«[for this was clearly the most difficult of tests. And We ransomed 
him with a tremendous sacrifice^ that is, he was replaced with a 
great ram, which Ibraheem slaughtered. It was great in terms of it 
being the ransom for Isma’eel, and in terms of it being one of the 
sublime acts of worship, and in terms of it being a means of drawing 
closer to Allah and a precedent to be followed until the Day of 
Resurrection. 

«(We left for him [a favourable mention] among subsequent 
generations: Peace be upon Ibraheem)* that is, We left for him a 
favourable mention among the later generations, as was the case 
among earlier generations. In every subsequent era, Ibraheem ) 
was and is inevitably loved, venerated and praised. 

<fPeace be upon Ibraheem)* this is a salutation to him, as in the 
verse in which Allah says: 

«fSay: Praise be to Allah and peace be upon His slaves whom He has 
chosen...)* (an-Naml 27: 59) 
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^Thus do We reward those who do good]* in worshipping Allah 
and in dealing with people; We grant them a way out from hardship 
and grant them a good end and honourable mention. 

^Verily he was one of Our believing slaves who believed in what 
Allah enjoined them to believe in, and whose faith reached the level 
of certainty, as Allah (4c) says elsewhere: 

^Thus We gave Ibraheem an insight into [Allah’s] mighty dominion 
over the heavens and the earth, so that he might be one of those who 
have certain faith.^ (al-An‘am 6: 75) 

<|We gave him the glad tidings of Is-ljaq, a Prophet, one of the 
righteous)* - this was the second glad tidings of Is-haq, after whom 
came Ya'qoob. Allah gave the glad tidings that he would be bom 
and would survive, and his offspring would survive, and that he 
would be a Prophet, one of the righteous. This was multiple glad 
tidings. 
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37:113. We blessed him and Is-haq, but among their descendants are 
some who do good and some who clearly wrong themselves. 


«(We blessed him and Is-haq^ that is, We sent down upon them 
blessings. The implicit meaning of the word barakah (blessing) is 
growth and increase in knowledge, good deeds and offspring. From 
their offspring, Allah brought forth three great nations: the nation of 
the Arabs, from the offspring of Isma’eel; the nation of the Israelites; 
and the nation of the Romans (and Byzantines) from the offspring 
of Is-haq. 
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^but among their descendants are some who do good and some 
who clearly wrong themselves)?, that is, there are some who are 
righteous and some who are evildoers, some who are just and some 
wrongdoers whose wrongdoing became evident as a result of their 
disbelief and ascription of partners to Allah. Perhaps these words 
are aimed at warding off wrong impressions, because the words 
«(We blessed him and Is-haq)? may give the impression that all their 
offspring are included in that blessing, and that part of the blessing 
is that all of their offspring should be doers of good. Therefore Allah 
(4«) tells us that some of them are doers of good and some of them 
are wrongdoers. And Allah knows best. 
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Indeed We bestowed Our favour upon Moosa and Haroon, 
and We saved them and their people from great distress. 

And We helped them, so that they became the victors. 

We gave them [Moosa and Haroon] the clear scripture 
and guided them to the straight path; 

And We left for them [a favourable mention] among subsequent 
generations: 

Peace be upon Moosa and Haroon. 

Thus do We reward those who do good. 

Verily they were among Our believing slaves. 
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Here Allah mentions His favour to two of His slaves and 
Messengers, namely Moosa and Haroon, the two sons of‘Imran, upon 
whom He bestowed prophethood and made them His Messengers 
who called people to Allah (4g); He saved them and their people 
from their enemy, Pharaoh, and helped them against him, until Allah 
drowned him whilst they were looking on; and Allah sent down to 
them the clear scripture, namely the Torah which contained rulings, 
exhortations and explanation of all things. Allah guided them to the 
straight path by prescribing to them a religion with sound rulings and 
teachings that lead people to Allah, and He blessed them by enabling 
them to follow it. 

♦{And We left for them [a favourable mention] among subsequent 
generations: Peace be upon Moosa and Haroon^ that is, Allah 
caused them to be highly spoken of and praised among subsequent 
generations, so it is more apt that this should have been the case among 
earlier generations. «{Thus do We reward those who do good. Verily 
they were among Our believing slaves)?. 
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37:123. Verily Ilyas was one of the Messengers. 

37:124. He said to his people: Will you not fear Allah? 

37:125. Do you call upon [the idol] Ba‘l and forsake [the worship of] 
the Best of creators. 
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37:126. Allah, your Lord and the Lord of your forefathers? 

37:127. But they rejected him, so they will surely be brought up [for 
punishment], 

37:128. except the chosen [and sincere] slaves of Allah. 

37:129. And We left for him [a favourable mention] among subsequent 
generations: 

37:130. Peace be upon Ilyas. 

37:131. Thus do We reward those who do good. 

37:132. Verily he was one of Our believing slaves. 


Here Allah Cfe) praises His slave and Messenger Ilyas (HiO for 
being a Prophet and Messenger, and for calling people to Allah, and 
tells us that he instructed his people to fear Allah and worship Allah 
alone, and he forbade them to worship an idol of theirs that was called 
Ba‘l (Baal), and told them not to forsake the worship of Allah Who 
created humankind and created them well, cared for them in the best 
manner and bestowed upon them blessings both visible and invisible. 

How could you forsake the worship of Allah, Who did all this, for 
the sake of worshipping an idol that can neither cause harm nor bring 
benefit, and can neither create nor grant provision; in fact it does not 
even eat or speak? Can this be anything but the worst misguidance, 
foolishness and error? 

^But they rejected him)? and what he called them to, and they 
did not follow him. Allah said, warning them: «(so they will surely 
be brought up [for punishment]^ that is, on the Day of Resurrection. 
But He did not mention any worldly punishment in their case. 

«[except the chosen [and sincere] slaves of Allah)? that is, those 
whom Allah chose and blessed them by enabling them to follow their 
Prophet, so they will not be brought up for punishment; rather they 
will have a great reward from Allah. 

^And We left for him)? namely Ilyas 
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<$[a favourable mention] among subsequent generations^, as he was 
highly spoken of. 

^Peace be upon Ilyas]? that is, salutation from Allah and from His 
slaves to him. 

^Thus do We reward those who do good. Verily he was one of 
Our believing slaves]*. Allah praised him as He praised his fellow 
Prophets. May the blessings and peace of Allah be upon them all. 
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37:133. Verily Loot was one of the Messengers. 
37:134. We saved him and all his family, 

37:135. except an old woman who stayed behind. 
37:136. Then We destroyed the others. 

37:137. Surely you pass by their ruins by day 
37:138. and by night. Will you not then understand? 


This is praise from Allah for His slave and Messenger Loot, 
because he was a Prophet and Messenger who called his people 
to Allah and forbade them to ascribe partners to Allah and commit 
shameful acts. But when they did not stop, Allah saved him and his 
entire family, so they left by night and were saved, 

^except an old woman who stayed behind]*. That is, she was among 
those who stayed behind and were punished. She was the wife of 
Loot who did not follow his religion. 

«{Then We destroyed the others]* by turning their houses upside 
down, 
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«(And We turned [their city] upside down and let loose upon them a 
shower of stones of baked clay.]} (al-Hijr 15: 74) 

- until they became lifeless and still. 

^Surely you pass by their ruins]) that is, the ruined dwellings of 
the people of Loot (-(by day and by night]) that is, at those times; you 
frequently pass by them, so there is no room for doubt. 

^Will you not then understand]) the signs and lessons, and refrain 
from that which leads to doom? 
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37:139. Verily Yoonus was one of the Messengers. 

37:140. He ran away to the fully-laden ship, 

37:141. then he drew lots with them 53 and he was one of those who lost. 
37:142. Then the fish swallowed him. He had done an act worthy of 
blame. 

37:143. Were it not for the fact that he was one of those who glorified 
Allah a great deal, 

37:144. he would have remained in its belly until the Day of Resurrection. 
37:145. But We caused him to be cast up, sick, on the barren shore. 


53 When the sea grew rough and the ship was tossed about by the waves, the 
crew of the ship feared that they would be drowned, so they decided to 
lighten the load in order to save themselves. They drew lots to determine 
who should be thrown overboard, and Yoonus lost the draw. 
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37:146. and We caused a gourd vine to grow for him. 

37:147. We sent him as a Messenger to a hundred thousand people or 
more, 

37:148. and they believed, so We allowed them to enjoy life for a while. 


This is praise from Allah (4c) for His slave and Messenger Yoonus 
ibn Matta, as He praised his fellow Messengers for being Prophets 
who conveyed the message and called people to Allah. 

Allah (4c) tells us that He punished him in this world then saved 
him from that punishment, because of his faith and righteous deeds. 

dHe ran away}? that is, he ran away from his Lord in anger, thinking 
that We would not punish him (cf. 21: 87) or detain him in the belly 
of the fish. Allah does not mention the cause of his anger or the sin 
that he committed, because there is no benefit for us in mentioning 
that. Rather what benefits us is to tell us that he committed a sin and 
Allah punished him for it, despite the fact that he was one of the noble 
Messengers, and that He saved him after that and absolved him of 
blame, and made available to him the means of well-being. 

When he ran away and fled sfto the fully-laden ship)? that was 
laden with passengers and goods, and he embarked along with others, 
the fully-laden ship became too heavy, so they needed to throw some 
of the passengers overboard. It was as if no one stood out to them, 
so they cast lots in order to determine who should be thrown into 
the sea, which was indicative of fairness on the part of the ship’s 
crew. When Allah decrees something, He creates the means to bring 
it about. 

When they drew lots, it was Yoonus who was chosen by this means, 
<Sfand he was one of those who lost)J, so he was thrown into the sea. 
^Then the fish swallowed himji. At the time when the fish swallowed 
him, he ^had done an act worthy of blamed, which was his 
inappropriate anger. 
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<(Were it not for the fact that he was one of those who glorified 
Allah a great deal)? that is, he had previously done a great deal of 
worship, glorifying and praising his Lord, which he continued to do 
in the belly of the fish, as he said: 

t{...There is no god but You. Glory be to You; I have indeed done 
wrong, p (al-Anbiya '21: 87) 

«|he would have remained in its belly until the Day of Resurrection}? 
that is, it would have been his grave. But because of his glorification 
and worship of Allah, Allah (-3c) saved him. Thus does Allah save 
the believers when hardship befalls them. 

^But We caused him to be cast up, sick, on the barren shore^ 
that is, the fish cast him out of its belly onto the barren shore, which 
was land that was empty and devoid of people, in addition to being 
devoid of trees and shade. 

«fsick}? that is, he was ill because of his stay in the belly of the fish, 
to the extent that he was white like a newly hatched chick. 

^and We caused a gourd vine to grow for him)? to give him shade, 
because it is cool and gives cool shade, and no flies land on it. This 
was the effect of divine kindness towards him. 

Then Allah bestowed further kindness upon him and granted a 
great blessing to him, by sending him «fas a Messenger to a hundred 
thousand people or more}?. What is meant is that they were no more 
and no less than that. So he called them to Allah (3c). 

?fand they believed)?, and that was included in his good deeds, 
because he was the one who called them. 

«fso We allowed them to enjoy life for a while^ as Allah averted the 
punishment from them, even though all the reasons for it to befall 
them had been present. 

Allah (3c) says elsewhere: 

^There was no city that believed [after seeing the punishment] and 
benefitted from its faith except the people of Yoonus. When they 
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believed. We removed from them the punishment of disgrace in this 
world, and allowed them to enjoy life for a while. ^ (Yoonus 10: 98) 
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37:149. So ask them: Does your Lord have daughters while they have 
sons? 54 

37:150. Or did We create the angels as females, whilst they were present 
and watching? 

37:151. Nay, it is one of their fabrications when they say: 

37:152. Allah has begotten [offspring]; verily they are lying. 

37:153. Would He [really] choose daughters rather than sons? 

37:154. What is the matter with you, that you judge as you do? 

37:155. Will you not then pay heed? 

37:156. Or do you have clear proof? 

37:157. Then bring your scripture, if you are telling the truth. 


^So ask them}* that is, ask those who ascribe others with Allah, 
who worship angels, and claim that they are the daughters of Allah. 
Thus they combined ascription of partners to Allah with describing 
Him in a manner that did not befit His Majesty. 

^Does your Lord have daughters while they have sons?}* That is, this 
is an unfair division, ascribing offspring to Allah, and attributing to 


54 The pagans of Quraysh regarded the angels as daughters of Allah and 
worshipped them, (at-fabari) 
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Him what they regarded as the inferior of the two, namely daughters 
which they did not want for themselves. This is like the verse in 
which Allah says: 

^And they ascribe daughters to Allah glory be to Him! - but for 
themselves they choose what they desire [sons].^ (an-Nabl 16 57) 

Moreover, they described the angels as daughters of Allah and were 
certain of that. But Allah Bs) says, confirming that they were lying: 
€(Or did We create the angels as females, whilst they were present 
and watching)? their creation? In other words, that is not the case; 
they did not witness their creation. 

This indicates that they said these words without knowledge; rather 
this was a fabrication against Allah. Hence He says: 
f(Nay, it is one of their fabrications)? that is, it is one of their blatant 
lies «{when they say: Allah has begotten [offspring]; verily they are 
lying)?. 

^Would He [really] choose daughters rather than sons? What is 
the matter with you, that you judge as you do^ in this unfair manner? 

s[Will you not then pay heed)? and realise that this is a false and 
unfair view? If you paid heed, you would not say such a thing. 

«[Or do you have clear proof)? to support what you say, from 
scripture or a Messenger? 

All of that is not true, hence Allah says: ^Then bring your scripture, 
if you are telling the truth)?. Whoever says something, but does not 
produce sound evidence for it, is deliberately lying, or is speaking 
about Allah without knowledge. 
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37:158. They claim that there is kinship between Allah and the jinn, 
but the jinn know that they [those who make this claim] will 
be brought up for punishment. 

37:159. Glory be to Allah and [exalted be He] far above what they ascribe 
[to Him], 

37:160. except [what] the chosen [and sincere] slaves of Allah [ascribe 
to Him of perfect attributes]. 


That is, these polytheists claimed that there was kinship between 
Allah and the jinn, just as they claimed that the angels were the 
daughters of Allah and their mothers were from among the jinn. But 
the jinn knew that they would be brought before Allah, so that He 
might requite them as humiliated slaves. If there was any kinship 
between them and Him, they would not be like that. 

^Glory be to Allah p the Almighty Sovereign, the Most Perfect and 
Forbearing, and exalted be He far above what the polytheists ascribe 
to him of any attribute that stems from their disbelief and ascription 
of partners to Him. 

^except [what] the chosen [and sincere] slaves of Allah [ascribe 
to Him of perfect attributes]]?. He did not declare Himself to be far 
above what His sincere slaves attribute to Him, because they only 
attribute to Him that which is befitting to His majesty. That is why 
they are described as sincere. 








37:161. Verily neither you nor those whom you worship 
37:162. can entice anyone away from Allah, 
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37:163. except those who are destined to bum in hell. 


That is, you - O polytheists - and those whom you worship besides 
Allah cannot entice or mislead anyone except one whom Allah has 
decreed is one of the people of hell, so the divine decree will inevitably 
come to pass. What is meant here is a declaration that they and their 
gods are incapable of misguiding anyone. This highlights the perfect 
power of Allah (3s). In other words: do not hope to mislead the sincere 
slaves of Allah. 
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37:164. [The angels say:] There is not one of us but he has an assigned 
place; 

37:165. verily we are those who stand lined up in rows 
37:166. and verily we are those who glorify Allah. 


This highlights that the angels (peace be upon them) are innocent 
of what the polytheists attributed to them, and that they are slaves of 
Allah who do not disobey Him even for an instant. There is not one 
of them who does not have his assigned place and task that Allah has 
instructed him to do, and he does not go beyond it. The angels have 
no control over the matter at all. 

^(verily we are those who stand lined up in rows)* in obedience 
and in service to Allah. 

$fand verily we are those who glorify Allah'p and declare Him to 
be above anything that is not befitting to Him. So how - when this is 
the case - could they be fit to be partners of Allah? Exalted be Allah 
far above that. 
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37:167. Indeed they [the disbelievers] used to say: 

37:168. If only we had a scripture like the previous nations, 

37:169. we would surely have been devoted [and sincere] slaves of Allah. 
37:170. But [now that the Qur’an has come to them] they reject it; so 
they will come to know [the consequences of their action], 
37:171. Our word has already been given to Our slaves, the Messengers, 
37:172. that it is surely they who will helped [against their enemies] 
37:173. And it is surely Our troops who will be the victors. 

37:174. So turn away from them [the disbelievers] for a while. 

37:175. Wait and see [what happens to them]; they too will see. 

37:176. Do they really seek to hasten Our punishment? 

37:177. When it strikes in their midst, evil will be the morning for those 
who were warned [but did not pay heed]. 

37:178. Turn away from them [the disbelievers] for a while. 

37:179. Wait and see [what happens to them]; they too will see. 
37:180. Glory be to your Lord, the Lord of Might and Power, and 
[exalted be He] far above what they ascribe [to Him]. 

37:181. Peace be upon the Messengers, 

37:182. and praise be to Allah, the Lord of the worlds. 
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Here Allah tells us that these polytheists expressed their wishes 
and said: If only scriptures had come to us as they came to the earlier 
nations, we would have devoted our worship to Allah alone, and we 
would have been devoted and sincere to the truth. 

But they were lying when they said that, for the best of scriptures 
came to them, but they disbelieved in it. Thus it is known that they 
defiantly rejected the truth. 

«(so they will come to know [the consequences of their action]^, 
namely the punishment when it befalls them. They should not think 
that they will have the upper hand in this world either; rather the 
decree of Allah cannot be put back and cannot be contradicted, for 
He has already decreed that His Messengers and righteous troops will 
prevail over others and will be granted a mighty victory from their 
Lord, and will be able to establish their religion. This is glad tidings to 
anyone who earns the description of being one of the troops of Allah, 
by being of sound character and fighting those whom he is instructed 
to fight, that he will prevail and be victorious. 

Then Allah instructs His Messenger («||) to turn away from those 
who are stubborn and do not accept the truth, for there is nothing left 
except to wait for the punishment to strike them. Hence He says: 
«(Wait and see [what happens to them]; they too will see)i whom the 
punishment will strike, for it will befall them. 

€{When it strikes in their midst^ that is, when it strikes them and 
strikes near them, 

efevil will be the morning for those who were warned [but did not 
pay heed]^, because it will be a morning of evil, punishment and 
eradication. Then Allah repeats the command to turn away from them, 
and warns them of the coming of the punishment. 

Having mentioned in this chapter many of the vile things that 
they said and attributed to Him, Allah now declares Himself to be 
far above all that, as He says: 
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^Glory be to your Lord^ and exalted be He 
^the Lord of Might and Power)? that is, Who possesses might and 
has subdued all things, and exalted be He far above anything bad that 
they attribute to Him. 

tjPeace be upon the Messengers)? because they are free of sin and 
flaws, and are sound in what they attribute to the Originator of the 
earth and the heavens. 

^and praise be to Allah, the Lord of the worlds^. The word 
translated here as Upraise)? appears with the definite article in the 
original Arabic, to indicate that it includes all kinds of praise that are 
due to Him because of His great and perfect attributes, the deeds by 
which He takes care of the worlds and bestows all kinds of blessings, 
and by which He averts from them all ills, and controls them in all 
their movements and in all circumstances. All praise is due to Allah 
(4s), for He is holy and far above all shortcomings. He is praised, 
loved and venerated for all the perfect attributes that He possesses, 
and His Messengers are sound and saluted with peace; those who 
follow them in that will have peace in this world and the hereafter, 
whereas their enemies are subject to doom and destruction in this 
world and the hereafter. 

This is the end of the commentary on Soorat as-Saffat. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 

$• $ 0 
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38:1. Sad. By the Qur’an full of reminders, 

38:2. yet the disbelievers are steeped in arrogance and stubborn 
defiance. 

38:3. How many nations We destroyed before them; they cried out 
[for mercy] when it was too late for deliverance. 
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38:4. They deem it strange that a wamer has come to them from among 
themselves, and the disbelievers say: This man is a magician 
and a liar! 

38:5. What! Has he made all the gods into one God? This is indeed 
most strange! 

38:6. The leaders among them left, saying: Carry on as you are, and 
hold fast to your gods. There is surely some motive behind it. 55 

38:7. We have never heard [the like] of this in the religion we learned 
from our forefathers. It is nothing but a fabrication. 

38:8. What! Has the Reminder [the Qur’an] been sent down to 
him alone, out of all of us? Nay, they are in doubt about My 
Reminder, for they have not yet tasted My punishment. 

38:9. Or do they possess the treasuries of the bounty of your Lord, 
the Almighty, the Bestower? 

38:10. Or is theirs the dominion of the heavens and the earth and all 
that is between them? Then let them ascend [to heaven] by any 
means. 56 

38:11. They are nothing but troops [of disbelievers] who have gathered 
against [the Prophet], but they will soon be defeated. 57 


55 This verse refers to an incident in which the leaders of Quraysh walked 
out of a discussion with the Prophet in the house of his paternal 
uncle Abu Talib. They claimed that the Prophet (^) had ulterior motives 
in calling them to Islam and wanted to gain power over them, and they 
were determined not to yield to him. 

56 Because the disbelievers did not think that Muhammad («it|) deserved to 
receive revelation, Allah challenged them to ascend to heaven, take control 
of the universe and stop the revelation coming down, or decide who was 
most deserving of receiving it - if they could. (al-Qurtubi; al-Kash-shaf, 
ar-Razi; an-Nasafi) 

57 Here Allah (3s) is reassuring the Prophet (j^g) and giving him the glad 
tidings that the disbelievers will be defeated, which happened to them at 
the Battle of Badr. (al-Qurtubi; an-Nasafi; ash-Shawkani; al-Kash-shaf ; 
Tafseer Abus-Su 'ood) 
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This is an explanation from Allah (4c), describing the Qur’an and 
the attitude of those who reject it towards Him and towards the one 
who brought it. 

«f$ad. By the Qur’an full of reminders)? that is, it reminds people 
of everything that they need to know about the names, attributes and 
deeds of Allah, and about religious rulings and what will happen with 
regard to the resurrection and requital. Thus it reminds them of the 
basic principles and minor issues of their religion. 

There is no need here to mention what is confirmed by this oath, 
because in fact what is referred to in this oath and what is sworn by 
in it are one and the same, which is this Qur’an that is described in 
these sublime terms. If the Qur’an is like this, then people’s need for 
it surpasses all other needs, and what they must do is accept it and 
believe in it, and try to find in it that which will be a reminder to them. 

Allah guides whomever He wills to do that; as for those who 
disbelieve in it and in the One Who sent it down, their attitude towards 
it is ^arrogance and stubborn defiance)? that is, arrogance, refusal 
to believe in it and pride. What is meant by stubborn defiance is 
defiance in rejecting it and trying to refute it and criticise the one 
who brought it. 

Hence Allah warned them by reminding them of the destruction of 
previous nations who disbelieved in the Messengers: when doom came 
upon them, they cried out and sought help to avert the punishment 
from themselves, but by then ^it was too late for deliverance)? that is, 
that was not the time for them to be saved from what they had fallen 
into, and there was no escape from that which had befallen them. 
So let these people beware lest, if they persist in their arrogance and 
stubborn defiance, the same fate befall them as befell those earlier 
nations. 

«|They deem it strange that a wamer has come to them from among 
themselves)? that is, these disbelievers find strange something that 
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is not strange at all, which is that a wamer has come to them from 
among themselves, so that they would be able to learn from him and 
so that they would know his character very well, because he is one 
of them, so they would not be deterred from following him by tribal 
feelings. This is something for which they should be grateful and 
they should follow him. 

But they reacted in the opposite manner to that which was expected 
of them, and they expressed amazement by way of rejection. Because 
of their disbelief and wrongdoing, they said: <(This man is a magician 
and a liarlp 

What he did wrong - according to their view - was that «jhe made 
all the gods into one Godp. In other words, how could he forbid them 
to take the so-called partners and rivals as gods, and enjoin them to 
devote their worship to Allah alone? 

^Thisp, namely the message he brought, ^is indeed most strangep that 
is, it is extremely strange because it is false and corrupt (according 
to their view). 

«{The leaders among them leftp that is, those whose word was 
followed, left, urging their people to adhere to what they believed in 
of ascribing partners to Allah 

^saying: Carry on as you are, and hold fast to your godsp that is, 
continue in that way, and strive hard to remain steadfast; persist in 
worshipping your gods, and do not let anyone deter you or prevent 
you from doing that. 

<|There is surely some motive behind itp that is, what Muhammad 
has brought of the prohibition on worshipping them; it is deliberate 
and he has an ulterior motive and bad intentions. This was a specious 
argument that could only be accepted by foolish people, for when a 
person calls others to something, whether it is true or not, his view is 
not to be rejected by casting aspersions on his intentions, because his 
intentions and deeds will affect him only. Rather it is to be refuted by 
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presenting something to counter his arguments and invalidate them 
by means of proof and evidence. What they meant was: Muhammad 
(ill) is only calling you to that in order to become a leader among 
you, and to be respected and followed. 

We have never heard [the like] of this)* namely what he is saying 
«{in the religion we learned from our forefathers)* that is, we did not 
see our fathers doing or saying that, and our fathers never saw their 
fathers doing or saying that; so carry on with the religion that your 
forefathers followed, for it is true, and this to which Muhammad 
(ilg) is calling you is nothing but fabrications and lies that he has 
made up. 

This is another specious argument, in addition to the first one, 
as they rejected the truth on the basis of something that does not 
constitute proof for rejecting any idea at all, namely the argument that 
what he brought was contrary to that which their misguided forefathers 
followed. Where do we find (in their argument) any proof to refute 
the message brought by the Prophet (j§|)? 

^What! Has the Reminder [the Qur’an] been sent down to him 
alone, out of all of us?)* That is, what makes him better than us, so 
that the Qur’an was sent down to him and not us, and Allah singled 
him out for that? 

This is yet another specious argument. Where is the proof of that 
to refute what he said? Were not all the Messengers like this? Allah 
blessed them with the message and instructed them to call people to 
Allah. 

Because none of these arguments that they produced was fit to 
refute what the Messenger (^) brought, Allah tells us where they 
came from, and that the people were ^in doubt about My Reminder)*. 
They had no knowledge or clear proof, so they fell into doubt and 
were content with it, and when the clear truth came to them and 
they had already decided to persist in their doubt, they produced 
these arguments to ward off the truth, not as a result of any thorough 
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examination of the issue, but because they had decided to turn away. 
It is well known that if anyone who has such an attitude and speaks 
on the basis of doubt and stubbornness, his words are not acceptable 
and he is not able to undermine the truth in the least, because he has 
no strong argument. He is the one who is to be blamed and criticised 
as soon as he starts talking. Therefore Allah warned them of the 
punishment and said: 

^for they have not yet tasted My punishment]* that is, they have the 
audacity to say these words because they were enjoying a life of 
ease in this world, and nothing of the punishment of Allah had struck 
them. If they had tasted His punishment, they would not have had 
the audacity to say that. 

<|Or do they possess the treasuries of the bounty of your Lord, the 
Almighty, the Bestower?^ So that they can give to whomever they 
wish and withhold from whomever they wish, because they said, 
tfWhat! Has the Reminder [the Qur’an] been sent down to him alone, 
out of all of us?)* In other words, the bounty and mercy of Allah (4s) 
are not under their control, such that they could deny the blessings 
and gifts of Allah to anyone. 

^Or is theirs the dominion of the heavens and the earth and all 
that is between them]* so that they are able to do whatever they want? 
^Then let them ascend [to heaven] by any means]* that would enable 
them to reach the heaven, then cut off and prevent divine mercy from 
reaching the Messenger of Allah (J^z). How can they say such things 
when they are the most helpless and weakest of Allah’s creation? Or 
is their aim to gang up and amass troops to cooperate in support of 
falsehood and seek to undermine the truth? For that is the reality of 
what they really want to do. 

But they will not be able to achieve this aim; rather their efforts 
will be wasted and their troops will be defeated. Hence Allah says: 
tfThey are nothing but troops [of disbelievers] who have gathered 
against [the Prophet], but they will soon be defeated]*. 


sunniconnect.com 




238 J Tafseer as-Sa'di 


Juz '23 


Qp ’J- 5 oyc^jj y 

( \ 9- \ T :^ ijj-) 


38:12. Before them the people of Nooh rejected [their Prophet], as did 
‘Ad and the mighty Pharaoh, 


38:13. and Thamood and the people of Loot, and the dwellers of 
the Wood - such were the parties [who gathered against their 
Prophets]. 


38:14. Each of them rejected the Messengers, therefore My punishment 
became inevitable. 


38:15. They are only waiting for a single blast [of the Trumpet, on the 
Day of Resurrection], after which there will be no turning back. 


Here Allah (*5g) warns them that He will do to them what He did 
to the nations that came before them, who were stronger than them 
and gathered more troops to support falsehood. 

(•[Before them the people of Nooh rejected [their Prophet], as did 
‘ Ad]>, the people of Hood 

(•[and the mighty Pharaoh]} who commanded great troops and immense 
power. 

^and Thamood]} the people of Salih, 

({and the people of Loot, and the dwellers of the Wood]} - the word 
translated here as the ([Wood]} refers to a place that is crowded with 
different types of trees and plants. They were the people of Shu‘ayb. 
({such were the parties [who gathered against their Prophets]]} 
- they gathered together all that they had of power, people and 
weapons in order to refute the truth, but that did not avail them in the 
slightest. 
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({Each of them rejected the Messengers, therefore My punishment 
became inevitable)? for them. So what makes these people (Quraysh) 
better than others and more pure of heart, so that they will not meet 
the same fate as others? 

So let them await (fa single blast [of the Trumpet, on the Day of 
Resurrection], after which there will be no turning back^ that is, there 
will be no way for them to return or go back; it will destroy them and 
eradicate them, if they persist in what they are doing. 
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38:16. They say: Our Lord, hasten for us our share [of the punishment] 
before the Day of Reckoning. 58 


38:17. Bear with patience whatever they say, and remember Our slave 
Dawood, the man of endurance [in worship] who constantly 
turned [to Us], 


38:18. Verily We compelled the mountains to glorify Allah with him 
in the afternoon and in the morning, 

38:19. and the birds, too, who flocked to him; they all would echo his 
[glorification], 

38:20. We strengthened him in his kingdom, and granted him wisdom, 
and sound judgement [and clarity in speech]. 


58 They said this by way of ridiculing the Prophet 
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<(They say: Our Lord, hasten for us our share [of the punishment] 
before the Day of Reckoning]? that is, these disbelievers say, in their 
ignorance and stubbornness, seeking to hasten the punishment: 
^Our Lord, hasten for us our share [of the punishment]^ that is, what 
has been allocated to us of punishment, in this world, 
tjbefore the Day of Reckoning)?. They persisted in this demand, 
and they claimed: If you, O Muhammad (3i|), were speaking the 
truth, the sign of your truthfulness would be that you would bring 
the punishment upon us. 

Hence Allah said to His Messenger (^): «[Bear with patience 
whatever they say)?, as the Messengers before you were also patient 
and steadfast, for their words will not harm the truth at all and they 
will not harm you at all; rather they only harm themselves 

Having instructed His Messenger to bear with patience 
whatever his people said, Allah now instructs him to seek help in 
being patient by worshipping Allah alone and remembering how true 
worshippers worshipped Allah, as He says elsewhere: 

«(So bear patiently what they say, and glorify and praise your Lord 
before the rising of the sun and before its setting...)? (Ta Ha 20: 130) 
One of the greatest worshippers was the Prophet of Allah Dawood 
(£gt), efthe man of endurance [in worship])? that is, he had great 
stamina in worshipping Allah (:fe), in both physical and spiritual 
terms. 

*(who constantly turned [to Us])? that is, he turned to Allah in all his 
affairs, by repenting to Him, loving Him, showing devotion to Him, 
fearing Him, putting his hope in Him, often beseeching Him and 
calling upon Him, turning to Him whenever he committed an error, 
giving it up and repenting sincerely. 

Because of his constantly turning to his Lord and worshipping 
Him, Allah subjugated the mountains to him, so that they would 
glorify and praise their Lord with him, 
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^in the afternoon and in the morning^ that is, at the beginning and 
end of the day. 

^and$* Allah subjugated «{the birds, too, who flocked to him]* and 
gathered with him. 

^they all^ - the mountains and the birds ifwould echo his 
[glorification]]* in obedience to the words of Allah: 

<|...0 mountains, echo his [glorification of Allah], and you too, O 
birds!...]* (Saba'34: 10) 

This is a blessing that Allah bestowed upon him because of his 
worship. 

Then Allah tells us how He blessed him with great dominion: 
<$We strengthened him in his kingdom^ that is, We strengthened him 
with what we gave him of means, and large numbers of troops and 
equipment, by means of which Allah strengthened him in his kingdom. 

Then Allah tells us how He blessed him with knowledge: 

*{and granted him wisdom]* that is, prophethood and great knowledge 
«(and sound judgement [and clarity in speech]]* that is, when judging 
disputes among people. 
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38:21. Has the story of the disputing parties reached you, when they 
climbed the wall into his chamber? 


38:22. When they entered his chamber, Dawood was startled by them. 
They said: Do not be afraid; we are two disputants, one of whom 
has wronged the other. Judge between us in truth and do not be 
unjust; guide us to the right path. 

38:23. [One of them said:] This is my brother; he has ninety-nine ewes 
and 1 have only one. He said: Let me take care of her, and he 
has been overbearing towards me in his speech. 

38:24. Dawood said: He has certainly wronged you by demanding 
that your ewe be added to his flock. Indeed many associates 
[or partners] wrong one another, except those who believe and 
do righteous deeds - and how few they are. Then Dawood 
realised that We were only testing him, so he asked his Lord 
for forgiveness, fell down in prostration and turned to Allah in 
repentance. 

38:25. So We forgave him for that. Verily nearness to Us awaits him 
[in the hereafter], and a blissful journey’s end. 

38:26. f|We said:] O Dawood, verily We have made you a ruler in the 
land, so judge between the people in truth, and do not follow 
your desires, lest they lead you astray from the path of Allah. 
Verily those who go astray from the path of Allah will have a 
severe punishment because they forgot the Day of Reckoning. 


Having told us that He gave His Prophet Dawood sound judgement 
when judging disputes among people, for which he was well known, 
and people would seek him out for that reason, Allah (■$£,) now tells 
us the story of two disputants who came to him concerning an issue 
that Allah made a test for Dawood and a lesson, because of a mistake 
that he made. But Allah had mercy on him and forgave him, and 
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He caused this case to be referred to him. Allah says to His Prophet 
Muhammad (j|§): 

((Has the story of the disputing parties reached you)?, for it is a 
wondrous story. 

((when they climbed the wall into his chamber)*, when Dawood was 
there. It was a space in which Dawood would worship Allah, and the 
two men entered it without permission and without asking permission, 
and they did not enter through the door. 

Therefore, when they entered upon him in this manner, he was 
startled and was afraid of them. They said to him: ((we are two 
disputants)?, so do not be afraid. 

((one of)? us ((has wronged the other. Judge between us in truth)? that 

is, justly, and do not side with one of us 

((and do not be unjust; guide us to the right path)?. 

The point here is that it became clear to him that the two disputants 
were seeking a fair and just verdict, and as that was the case, they 
would tell him their story truthfully. So the Prophet of Allah Dawood 
was not offended by their exhortation to be fair, and he did not tell 
them off for that. 

One of them said: ((This is my brother)? - he stated that he was 
his brother, either by faith or by blood or by friendship, because in 
that case there should be no wrongdoing, and wrongdoing on his part 
would be worse than wrongdoing on the part of anyone else. 

^he has ninety-nine ewes)?, which is a great deal of good, and he 
should be content with what Allah has given him 
((and I have only one)?, but he covets it 

(•(He said: Let me take care of her)? that is, give it to me and let me 
be in charge of it 

((and he has been overbearing towards me in his speech)? that is, he 
has overpowered me with his words, because he kept bothering me 
until he got the ewe, or almost got it. 

When he heard his words - and it is known from the context that 
this is what really happened, so there is no reason for anyone to object 
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and say: Why did Dawood pass judgement before listening to what 
the other party had to say? - Dawood said: 

^He has certainly wronged you by demanding that your ewe be added 
to his flock)* and this is the usual way with many associates and close 
friends. 

Then he said: ^Indeed many associates [or partners] wrong one 
another)* because wrongdoing is something that is ingrained in people 
^except those who believe and do righteous deeds^ because what they 
have of faith and righteous deeds prevents them from wronging others 
^and how few they are)*. This is like the verse in which Allah Lfe) 
says: 

«f...But few of My slaves are grateful.)* (Saba’34:13) 

^Then Dawood realised)*, when he had passed judgement between 
them, 

«(that We were only testing him)* that is, We tested him by causing 
this case to be referred to him, so as to alert him to something. 

^so he asked his Lord for forgiveness^ for what he had done 
^fell down in prostration and turned to Allah in repentance)*, repenting 
sincerely and worshipping Allah. 

^So We forgave him for that)* that is, for what he had done, and 
Allah bestowed all kinds of honours upon him and said: 

^Verily nearness to Us)* that is, high status and closeness to Us 
^awaits him [in the hereafter], and a blissful journey’s end^ that is, 
destination. 

With regard to the mistake that Dawood (%&) made (and for which 
he sought forgiveness), Allah does not tell us what it was, because 
there is no need to do so. Therefore trying to find out what it was is 
unnecessary. Rather what matters in the story that Allah tells us here 
is His kindness towards him, and that he repented and turned to Him 
and was raised in status thereby, so that after repenting he was better 
than he was before. 
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«([We said:] O Dawood, verily We have made you a ruler in the 
land^ when you rule concerning their religious and worldly affairs 
^so judge between the people in truth ^ that is, with justice, and that 
is not possible except with the necessary knowledge, knowledge of 
real-life situations and the ability to carry out just rulings. 

*fand do not follow your desires]? and be biased towards one party 
because of blood ties or friendship, or love or hatred for the other party 
<jlest they]? namely your desires tflead you astray from the path of 
Allah]? and take you beyond the bounds of the straight path. 

^Verily those who go astray from the path of Allah]?, especially those 
who do so deliberately 

<|will have a severe punishment because they forgot the Day of 
Reckoning]?. If they had remembered it, fear would have been instilled 
in their hearts, and they would not have gone along with tempting 
desires. 


v_4Vf (gj 


38:27. We have not created the heavens and the earth, and all that is 
between them, in vain. That is what the disbelievers think. So 
woe to the disbelievers from the fire! 


38:28. Should We equate those who believe and do righteous deeds with 
those who spread mischief in the land? Or should We equate 
those who fear Allah with the wicked? 59 


59 This verse refutes the view of those who did not believe in the hereafter, 
and thus believed that the end of the believers and the disbelievers would = 
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38:29. This is a blessed Book that We have sent down to you, so that 
they may ponder its verses, and so that people of understanding 
may pay heed. 


Here Allah tells us of His perfect wisdom in creating the heavens 
and the earth, and that He did not create them in vain, for no purpose 
and to serve no interest. 

^That is what the disbelievers think)-) of their Lord, as they harbour 
notions about Allah that are not befitting to His majesty. 
tjSo woe to the disbelievers from the fire)) for it is what will settle the 
score with them, and it will overwhelm them completely. 

Rather Allah’s creation of the heavens and the earth is based on 
truth and is for the sake of truth. He created them so that people 
may know the perfect nature of His knowledge, might and all- 
encompassing authority, and that He alone is deserving of worship, 
and not those that did not create even an atom in the heavens or on 
earth; and that the resurrection is true, and Allah will judge between 
the people of good and the people of evil. 

So the one who is ignorant of divine wisdom should not think that 
Allah will treat them all equally when He judges them. Hence He 
says: ^Should We equate those who believe and do righteous deeds 
with those who spread mischief in the land? Or should We equate 
those who fear Allah with the wicked?)) This is not befitting to divine 
wisdom and judgement. 

*(This is a blessed Book that We have sent down to you)), in which 
there is much goodness and abundant knowledge, guidance away 
from error, healing from disease, light to illuminate the darkness, and 
every ruling that accountable people may need. It contains definitive 


= be the same (namely death, and nothing beyond that). Here Allah confirms 
that their ultimate end will not be the same, for the believers will enter 
paradise whilst the disbelievers will enter hell. 
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evidence for every issue, by means of which it becomes the most 
majestic book to appear in this world since Allah created it. 

^so that they may ponder its verses)? that is, this is the wisdom 
behind sending it down, so that people may ponder its verses, and thus 
find knowledge in it and reflect upon its subtle meanings and wisdom, 
for by pondering and reflecting upon its meanings, thinking about it 
time after time, its blessings and good may be attained. This indicates 
that it is encouraged to reflect upon the Qur’an and that doing so is 
one of the best of deeds, and that recitation which includes reflection 
is better than rapid recitation that does not achieve this purpose. 

«{and so that people of understanding may pay heed)? that is, so that 
people of sound mind may leam through reflecting upon all issues of 
knowledge. This indicates that learning and benefitting from this Book 
will be commensurate with a person’s maturity and understanding. 


&Kt 4$ A Ak ‘ •££, SjQ > 

jv3i @ \<X\ 
jSlj (") ^ 

y ^4. 4 44? J A 4 ? ^ CM '{■ ^ 4^1? 

@ *4> AV <js^ ^ 44444 ^ c$ju“ 4* 

(g) A'4 (J) 

U--r- fc*. A? (r\) 

38.30. We bestowed upon Dawood Sulayman, a good and faithful slave 
who constantly turned [to Us] 

38.31. One afternoon, noble swift-footed steeds were presented before 
him. 
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38:32. And he kept saying: I love to love these good things [these 
horses] because of the command of my Lord, 60 until [the 
galloping horses] disappeared from sight. 

38:33. [Then he said:] Bring them back to me, and he began to pass 
his hands over their legs and necks. 

38:34. Indeed We tested Sulayman, and placed on his throne a body, 
then he turned to Us [in repentance]. 

38:35. He said: My Lord, forgive me and grant me a dominion, the like 
of which will never be granted to anyone after me, for indeed 
You are the Bestower. 

38:36. And We made the wind subject to him; it blew gently at his 
command, wherever he directed it. 

38:37. And [We made subject to him] the devils, every kind of builder 
and diver, 

38:38. and other [devils], bound together in shackles. 

38:39. [We said:] This is Our gift, so give freely or withhold, without 
[having to render] account. 

38:40. Verily nearness to Us awaits him [in the hereafter], and a blissful 
journey’s end. 


Having praised Dawood and mentioned what happened to him 
and what he did, Allah (4g) now praises his son Sulayman (^=50, as 
He says: 

«[We bestowed upon Dawood Sulayman]* that is, We blessed him 
with him, and made him to be a source of comfort and joy to him. 
e[a good and faithful slaved - this refers to Sulayman (^L), who 
possessed characteristics that deserved praise, for he ^constantly 
turned [to Us]j* that is, he constantly turned to Allah in all situations, 


60 He loved the horses because they were kept and trained for the purpose 
of fighting in Allah’s cause, and they were referred to in the Torah as they 
are referred to in the Qur’an. 
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with devotion and love, remembering Him, calling upon Him, 
humbling himself and striving hard to earn the pleasure of Allah, 
giving precedence to that over all things. 

^One afternoon, noble swift-footed steeds were presented before 
him)* the words translated here as ifnoble swift-footed steeds)* refer 
to fine horses, one of the characteristics of which is that they stand 
on three feet, with one foot raised, and they are very beautiful and 
pleasant to look at, especially for those who need them, such as kings. 
These horses continued to be presented to him until the sunset, and 
they distracted him from the afternoon prayer and remembrance of 
Allah. 

So he said - regretting what he had done and seeking to draw 
close to Allah, because they had distracted him, and so as to give 
precedence to love for Allah over love for anything else: love to 
love these good things [these horses])*. The word translated here as 
<|love)* also includes the meaning of giving precedence to. In other 
words, he said: I gave precedence to love of these good things, which 
refers to wealth in general. In this case what is referred to is the horses, 
^because of the command of my Lord, until [the galloping horses] 
disappeared from sight)*. 

^[Then he said:] Bring them back to me)*, so they were brought 
back 

^and he began to pass his hands over their legs and necks)* that is, 
he started to cut their legs and necks with his sword. 61 


61 This is the interpretation favoured by as-Sa‘di. At-Tabari and others held 
a different opinion, namely that this could not be right because it would be 
both cruel and a waste of wealth, neither of which would be appropriate on 
the part of a Prophet; they suggested that what is meant is either stroking 
or patting the horses by way of affection, or examining them, as Sulayman 
was a skilled horseman. At-Tabari narrated this view from Ibn ‘Abbas 
and regarded it as the correct interpretation of this verse. Here, we have 
reflected as-Sa‘di’s view. (Translator) 
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^Indeed We tested Sulayman)? that is, we tested him and tried him 
by taking away his dominion and separating him from it, because 
mistakes are due to human nature, 

«fand placed on his throne a body)? - this was a devil which Allah 
willed and decreed should sit on his throne and have control over 
Sulayman’s dominion for the duration of this test. Then Sulayman 
turned to Allah in repentance. 

^He said: My Lord, forgive me and grant me a dominion, the 
like of which will never be granted to anyone after me, for indeed 
You are the Bestower)?. And Allah answered his prayer and forgave 
him, and restored his dominion to him, and added to it something 
that was never granted to anyone after him, namely the subjugation 
of the devils to him, so that they built whatever he wanted and dived 
for him in the sea, bringing forth pearls and jewels; whoever among 
them disobeyed him, he chained him with shackles and tied him up. 

^[We said:] This is Our gift]? so enjoy it and ^give freely)? to 
whomever you wish 

$(or withhold)? from whomever you wish 

^without [having to render] account)? that is, with no blame on you 
and no reckoning, because Allah (3c) knew of his perfect justice and 
good judgement. 

You should not think that this was for Sulayman in this world 
only, and not in the hereafter; rather he will have much good in the 
hereafter too. Hence Allah says: ^Verily nearness to Us awaits him 
[in the hereafter], and a blissful journey’s end^ that is, he is one of 
those who will be brought close to Allah, and will be honoured in 
various ways by Him. 

Lessons we learn from the story of Dawood 
and Sulayman (peace be upon them both) 

• Allah (3c) told his Prophet Muhammad (*||) stories of those 
who came before him, so as to make him steadfast and reassure 
him; He told him about their worship, great patience and turning 
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to Allah, so that he would long to compete with them and draw 
close to Allah as they did, and to be patient in bearing the harm 
of his people. Hence - here - when Allah mentions the harm that 
his people tried to do to him and what they said about him and 
his message. He instructed him to be patient and to remember 
His slave Dawood, so that he might find comfort in that. 

• Allah praises and loves a person to have energy when doing acts 
of obedience and worship, and to be strong in both physical and 
mental terms, because if a person is strong, it will result in him 
doing those acts of obedience properly and doing a great deal 
of them, which does not happen when a person is weak and has 
no resolve. The individual should seek means of developing 
strength and energy, and not become lazy and slow, as that will 
lead to loss of energy that will weaken one’s resolve. 

• Turning to Allah in all circumstances is one of the characteristics 
of the Prophets of Allah and the elite of His creation, as Allah 
praised Dawood and Sulayman for that. So people should follow 
their example and their guidance. 

«|Those [Prophets] are the ones whom Allah guided; let their 
guidance be an example to follow...)? (al-An‘dm 6: 90) 

• Allah honoured His slave Dawood with a beautiful voice, 
by means of which Allah caused the mountains, that do not hear, 
and the birds, which cannot understand, to echo him when he 
raised his voice in praise of Allah, and to glorify Allah with him 
in the afternoon and in the morning. 

• One of the greatest blessings that Allah can bestow upon His 
slave is to bless him with beneficial knowledge, so that he 
knows how to judge between people, as Allah blessed His slave 
Dawood with such knowledge. 

• Allah demonstrates His care for His Prophets and chosen ones, 
if they make some mistake, by putting them through tests and 
trials so that troubles will be dispelled from them and they will 
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become better than they were originally, as happened to Dawood 
and Sulayman (peace be upon them). 

• The Prophets (peace be upon them) are protected from error in 
that which they convey from Allah (4g), because the purpose 
of their mission cannot be achieved otherwise. However, they 
may commit some sins, which is something inherent in human 
nature, but Allah soon causes them to repent, by His kindness. 

• Dawood usually stayed in his chamber to worship his 
Lord, hence the two disputants climbed the wall of his chamber, 
because he was alone in his chamber and no one else could come 
to him in that place. He did not devote all his time to the people, 
even though many cases were referred to him for judgement. 
Rather he allocated some time to be alone with his Lord, and 
to find comfort in worshipping Him, which helped him to be 
sincere in all his affairs. 

• Etiquette should be followed when entering upon rulers and 
others, because when the two disputants entered upon Dawood 
in an unusual manner, not from the usual door, he was startled 
by them and was very upset by that, and he did not think that 
it was appropriate at all. 

• The judge should not refuse to issue a verdict on the basis of 
truth because of bad manners or inappropriate conduct on the 
part of the disputant. 

• Dawood was a man of perfect forbearance, as he did 
not get angry with the two disputants when they came to him 
without asking permission, even though he was the king; he did 
not scold them or tell them off. 

• It is permissible for one who has been wronged to say to the one 
who wronged him: “You have wronged me” or “O wrongdoer” 
or “You transgressed against me”, and the like, because they 
said: fjwe are two disputants, one of whom has wronged the 
other!-) (38: 22). 
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• The one who is being exhorted and advised, even if he is of high 
status and very knowledgeable, should not get angry or upset 
if someone advises or exhorts him. Rather he should hasten to 
accept the advice and be grateful. The two disputants advised 
Dawood and he did not get upset or angry, and that did not deter 
him from giving a fair verdict; rather he passed a judgement 
that was completely fair. 

• Mixing with relatives and friends, and having a lot of financial 
worldly dealings with them, may lead to ill feeling among them, 
and some of them may transgress against others. There is no 
way to prevent that except by fearing Allah and being patient 
in all situations, by means of having faith and doing righteous 
deeds. This is something that is very uncommon among people. 

• Seeking forgiveness and doing acts of worship, especially 
prayer, are among the means of absolving sins, because Allah 
connected the forgiveness of Dawood’s sin to his prayer for 
forgiveness and his prostration. 

• Allah honoured His slaves Dawood and Sulayman by bringing 
them close to him and granting them a goodly reward, so no 
one should think that what happened to them undermines their 
status before Allah (j&). This is how Allah shows kindness to 
His sincere and devoted slaves: when He forgives them, He 
removes the traces of their sins and all consequences that result 
from it. That even includes what people think, because, if they 
know of some of their sins, they will lose some of the respect 
they have for them. So Allah removes these effects, and that is 
not difficult for the Most Generous, Oft-Forgiving. 

• Ruling between people is a religious honour that was undertaken 
by the Messengers of Allah and the elite of His creation. The job 
of the one who undertakes it is to judge on the basis of truth and 
avoid the influence of whims and desires. Judging on the basis 
of truth requires knowledge of shard matters, understanding of 
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the issue that is referred for judgement, and knowing how to 
apply the shar'i rulings to it. The one who is ignorant of either 
of these matters is not fit to judge, and it is not permissible for 
him to undertake this task. 

• The judge should beware of whims and desires and always be 
cautious about this matter, because no one is free of it; rather 
he should strive hard to make the truth his aim and, at the time 
of judgement, set aside any feelings of love or hate towards 
any of the disputants. 

• Sulayman (Wt) was one of the virtues of Dawood, and one 
of the blessings that Allah bestowed upon him, for one of the 
greatest blessings that Allah may bestow upon His slave is to 
grant him a righteous son, and if he is also a scholar, that is 
light upon light. 

• Allah (4s) praised Sulayman by describing him as: (-fa good and 
faithful slave who constantly turned [to Us])j (38: 30). 

• Allah bestows abundant blessings and kindnesses upon His 
slaves; He blesses them by enabling them to do righteous deeds 
and attain good manners, then He praises them for that, when 
it is He Who bestowed it upon them by His generosity and 
kindness. 

• Sulayman gave precedence to love of Allah (4s) over love of 
all else. 

• Everything that distracts a person from Allah is bad and 
blameworthy, so he should keep away from it and focus on 
that which is more beneficial. 

• We also learn the famous principle: “Whoever gives up 
something for the sake of Allah, Allah will compensate him 
with something better than it.” Sulayman hamstrung the noble 
swift-footed steeds that are so dear to people, giving precedence 
to love of Allah, so Allah compensated him with something 
better than that, by subjugating the soft and gentle wind to him, 
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that blew on his command, and would cover the distance of a 
month's journey in the morning and a month’s journey in the 
evening (cf 34: 12); and He subjugated the devils to him who 
were able to do things that humans could not. 

• The subjugation of the devils was not granted to anyone after 
Sulayman (SfSO. 

• Sulayman (SSO was a Prophet-king who did what he wanted, 
but he did not want anything except what was just. This is 
in contrast to the Prophet-slave whose will is subject to the 
command of Allah, so he does not do anything or refrain from 
anything except by divine command, as in the case of our 
Prophet Muhammad (jig), and that is more perfect. 
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38:41. Remember Our slave Ayyoob, when he called upon his Lord: 

Verily the Shayfan has afflicted me with hardship and pain. 
38:42. [We said to him:] Strike [the ground] with your foot. Here is 
cool water for you to wash in and drink. 


38:43. And We restored his family to him and doubled their number, as 
a mercy from Us and as a reminder to people of understanding. 

38:44. [We said to him:] And take a bundle of rushes in your hand and 
strike [your wife, once] with it, and do not break your oath. Truly 
We found him to be patient and steadfast, a good and faithful 
slave who constantly turned [to Us]. 
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{(Remember)* in this Book full of reminders 
^Our slave Ayyoob^ and mention him in the best terms, speaking 
highly of him, when harm befell him, but he bore it with patience 
and did not complain to anyone except his Lord, turning only to Him. 
{(when he called upon his Lord^ in supplication, complaining to 
Him and none other. He said: My Lord, ^Verily the Shaytan has 
afflicted me with hardship and pain)* that is, something very hard, 
tough and painful. The Shaytan had been given the power to harm 
him physically, so he blew on his skin until it was filled with sores, 
which then ruptured, making matters even worse; similarly, his family 
died and his wealth was destroyed. 

It was said to him: {(Strike [the ground] with your foot)* that is, 
strike the ground with your foot so that there will flow from it a spring 
of water with which you may wash yourself and from which you may 
drink, and it will take away the harm and pain from you. He did that, 
and the harm left him, and Allah (4c) healed him. 

((And We restored his family to him)* - it was said that Allah 
brought them back to life for him 

{(and doubled their number^ in this world, and Allah made him rich 
and bestowed upon him a great deal of wealth 
{(as a mercy from Us)* to Our slave Ayyoob, as he was patient and 
steadfast, so We granted him reward by Our mercy in this world and 
the hereafter. 

{(and as a reminder to people of understanding)* that is, so that people 
of understanding might remember the story of Ayyoob and learn a 
lesson from it, and realise that whoever bears harm with patience, 
Allah (4c) will reward him in this world and the hereafter, and will 
answer his supplication when he calls upon Him. 

{([We said to him:] And take a bundle of rushes in your hand and 
strike [your wife, once] with it, and do not break your oath)*. The 
commentators said: When he was sick, he got angry with his wife for 
some reason, and swore that if Allah healed him, he would strike her 
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one hundred times. But his wife was a righteous woman who treated 
him kindly, so when Allah healed him, He showed mercy to her and 
to him; therefore He told him to strike her once with a bundle of one 
hundred reeds, thus enabling him to fulfil his oath (without harming 
her or being unjust towards her). 

^Truly We found him)* namely Ayyoob <fto be patient and 
steadfast}* that is, We tested him with great harm, and he bore it with 
patience for the sake of Allah (:3c) 

<|a good and faithful slave)* who reached the highest levels of servitude 
to Allah, at times of both ease and hardship 

<|who constantly turned [to Us]^ that is, he often turned to Allah 
to help him reach his spiritual and worldly goals, and constantly 
remembered his Lord, called upon Him, loved Him and showed 
devotion to Him. 


(g) ei-CVl Jjt > 
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38:45. Remember Our slaves Ibraheem, Is-haq and Ya'qoob, men of 
endurance [in worship] and deep insight. 

38:46. Verily We chose them by granting them a distinct quality: 

constantly remembering the hereafter. 

38:47. And indeed before Us they are among the chosen and the truly 
good. 


^Remember Our slaves}* who were sincere to Us in worship, and 
speak highly of them. 

<|Ibraheem}* al-Khaleel (the close friend of Allah), his son ^Is-haq}*, 
and his grandson t[Ya‘qoob}». 
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«{men of endurance [in worship])? that is, they had great stamina in 
worshipping Allah 

«[and deep insight)? that is, they had deep insight into the religion of 
Allah, so He described them as possessing beneficial knowledge and 
doing a great deal of righteous deeds. 

^Verily We chose them by granting them a distinct quality]? that 
is, a significant and very special quality, which was: 

^constantly remembering the hereafter)?. We instilled constant 
remembering of the hereafter in their hearts and caused them to strive 
for it at all times. Sincerity towards Allah and remembering that He 
is always watching was something inherent in them, and We caused 
them to be a reminder of the hereafter, so that by seeing them, people 
were reminded of it and learned from them, and they are remembered 
in the best terms. 

«(And indeed before Us they are among the chosen)? whom Allah 
selected from among the best of His creation 
^and the truly good)? who possess all noble characteristics and do 
all righteous deeds. 


38:48. And remember lsma‘eel and Alyasa‘ and Dhul-Kifl; each of 
them was among the truly good. 


That is, remember these Prophets in the best of terms and speak 
highly of them, for each of them was among the elite whom Allah 
chose from among humankind, and He chose for them and helped 
them to attain the best of attitudes, deeds, manners, attributes and 
characteristics. 
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38:49. This is a reminder. Verily the pious will have a blissful journey’s 
end, 

38:50. Gardens of perpetual abode, whose gates will be opened to them. 

38:51. Reclining therein on couches, they will call for abundant fruit 
and drink, 

38:52. And with them will be chaste women who restrain their glances, 62 
of equal age. 

38:53. This is what you are promised for the Day of Reckoning. 

38:54. Indeed this is Our provision, which will never cease. 


fjThisjj namely the mention of these elite Prophets and their 
characteristics 

«(is a reminder)* in this Qur’an full of reminders; by remembering 
their attitude and manners, one may be reminded of, and love to 
follow, their beautiful attributes, and one may become eager to find 
out about what Allah blessed them with of sublime characteristics and 
how Allah caused them to be remembered in the highest terms among 
people. 

One of the types of reminder is mentioning good people; another 
type is mentioning the requital of both good people and evil people. 
Hence Allah says: 


62 They are the hoor al-‘een, who will be content with their husbands and 
will not look at other men. 
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((Verily the pious)? that is, those who fear their Lord by complying 
with His commands and heeding His prohibitions, both believing 
men and believing women 

e|will have a blissful journey’s end)? that is, a good end and place to 
return to. 

Then Allah explains that further: ((Gardens of perpetual abode)? 
whose inhabitants would not wish for anything other than that, 
because they are so perfect and their bliss is so complete. They will 
never leave them or be expelled from them. 

(•(whose gates will be opened to them)? that is, the gates of their 
dwellings and abodes will be opened for them. They will not need 
to open them themselves; rather they will be served and looked 
after. This is also indicative of perfect security, for in the gardens 
of perpetual abode there is nothing that would require closing and 
locking of gates (or doors). 

(•(Reclining therein)-) on adorned couches and seats 
((they will call for)? that is, they will instruct their servants to bring 
((abundant fruit and drink)?, whatever their hearts may desire and may 
delight their eyes. This is indicative of perfect bliss, perfect ease and 
reassurance, and perfect pleasure. 

((And with them)? will be their wives from al-hoor al-‘een 
((chaste women who restrain their glances)? and look only at their 
husbands, and their husbands will look only at them, because of the 
beauty that all will possess, and the love that each will have for the 
other; they will have no desire for any other companion and will not 
think of any replacement 

((of equal age)? that is, of the same age, the best age of youth, and the 
most beautiful and pleasurable. 

((This is what you are promised)?, O pious ones who fear Allah 
((for the Day of Reckoning)? as a reward for your righteous deeds. 

((Indeed this is Our provision)? that We will bestow upon the people 
of paradise 
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^which will never ceased that is, it will never stop; rather it is eternal 
and ongoing, and will constantly increase. 

That is not difficult for the Most Generous Lord, the Most Kind, 
Most Merciful, Most Munificent, Self-Sufficient, Most Praiseworthy, 
Knower of subtleties, the Most Gracious, the Sovereign, the Judge, 
the Majestic, the Beautiful, the Bestower of blessings and immense 
favours. Whose generosity knows no end and Whose blessings cannot 
be counted, and no one can comprehend some of His kindness. 
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38:55. Thus it will be. But verily the transgressors will have a wretched 
journey’s end: 

38:56. Hell, which they will enter; what a wretched resting-place! 
38:57. This [is the punishment], so let them taste it: scalding water and 
pus. 


Ja* 


38:58. and other similar [punishments], of various kinds. 

38:59. [Their leaders will say to one another:] Here is a group of people 
rushing headlong to join you. There is no welcome for them; 
they will surely enter the fire. 


38:60. [The followers will say to the leaders:] Nay, rather it is you for 
whom there is no welcome! It is you who brought this upon us. 
Indeed this is an evil place to settle in! 


sunniconnect.com 




262 | Tafseer as-Sa'di 


Juz '23 


38:61. They will say: Our Lord, whoever brought this upon us, give 
them a double punishment in the fire. 

38:62. And they will say: Why do we not see men whom we used to 
count among the wicked 

38:63. and whom we used to ridicule? Have our eyes missed them? 

38:64. All this will surely come to pass: the inhabitants of the fire will 
dispute among themselves. 


(-[Thus it will be)? that is, the reward of the pious will be as We 
have described it. 

f(But verily the transgressors)? that is, those who overstep the mark 
in disbelief and sin 

f(will have a wretched journey’s end)) that is, the worst place of return. 

Then Allah explains that further, as He says: sfHell)? in which all 
torments are combined, and its heat and cold are severe 
tjwhich they will enter)? that is, they will be subjected therein to a 
punishment which will encompass them on all sides, with layers of 
fire above them and beneath them. 

fjwhat a wretched resting-place^ that is prepared for them as a place 
to dwell and settle. 

(•(This)") resting-place, severe punishment, disgrace, shame and 
torment, will form the punishment 

«jso let them taste it: scalding water)? that is extremely hot; they will 
drink it and it will cut their intestines 

«|and pus^ which is the worst possible drink, composed of pus; its 
taste is bitter and its smell is foul. 

^and other similar [punishments], of various kinds)? that is, several 
types of punishment with which they will be punished and humiliated. 

When they come to the fire, they will revile one another and say 
to one another: 

^Here is a group of people rushing headlong to join you)) in the fire. 
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tfThere is no welcome for them; they will surely enter the fire^. 

The group that is rushing headlong will say: <(Nay, rather it is you 
for whom there is no welcome! It is you who brought this)* namely 
the punishment 

*fupon us)* by calling us to it and by tempting and misguiding us; you 
are the cause of all this. 

^Indeed this is an evil place to settle in)* that is, a place to settle in 
for all of them, an utterly evil place. 

Then they will pray against those who led them astray, saying: 
«(Our Lord, whoever brought this upon us, give them a double 
punishment in the fire)*. Elsewhere Allah tells us: 

*[...He will say: [It will be] doubled for all, but you do not know.]* 
(al-A 'raf 7: 38) 

*(And they will say)* when they are in the fire: 

«f\Vhy do we not see men whom we used to count among the 
wicked)* that is, we used to claim that they were among the wicked 
who deserved the punishment of the fire. But in fact they were the 
believers. The inhabitants of the fire will notice that they are missing 
and will wonder why they do not see them in the fire. 

^and whom we used to ridicule? Have our eyes missed them?^ 
That is, the fact that we do not see them must be due to one of two 
reasons: 

Either we were mistaken when we regarded them as being among 
the wicked, and in fact they are among the good; we only said what 
we said about them by way of mockery and ridicule. This is true, as 
Allah (4s) tells us elsewhere that He will say to the inhabitants of hell: 
^Among My slaves there were some who said: Our Lord, we believe, 
so forgive us and have mercy upon us, for You are the Most Merciful 
of those who show mercy. But you treated them with ridicule, so much 
so that [ridicule of them] made you forget all remembrance of Me, 
and you used to laugh at them.)* (al-Mu'minoon 23: 109-110) 
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Or perhaps they are with us in the fire, but we cannot see them. It 
may be that this is what they still believe in their hearts, so the belief 
that they held in this world and often repeated - that the believers 
would be in hell - was so well entrenched in their hearts that it became 
second nature to them, so they entered hell like this and said what 
they said. 

Or it may be that they will say this by way of deceit, as they 
practised deceit in this world, so they will persist in that deceitful 
attitude even in hell. Therefore the people of the heights (al-a‘raf) 
will say to the people of hell: 

«{Are these the ones concerning whom you swore that Allah would 
never bestow His mercy upon them? [Now] enter paradise; you will 
have no fear nor will you grieve. (al-A Vd/7; 49) 

Allah says, confirming what He has told us, and He is the most 
truthful in speech: «[A11 this$» that We have told you about ^will 
surely come to pass|» and there is no doubt about it whatsoever. t(the 
inhabitants of the fire will dispute among themselves^. 
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38:65. Say [O Muhammad]: I am but a wamer, and there is no god but 
Allah, the One, the Subjugator, 

38:66. Lord of the heavens and the earth and all that is between them, 
the Almighty, the Oft-Forgiving. 

38:67. Say: This is a message of great importance 

38:68. from which you are turning away. 

38:69. I had no knowledge 63 of those on high when they disputed 
[concerning the creation of Adam], 

38:70. I have only received revelation in order to give you clear 
warning. 

38:71. [Remember] when your Lord said to the angels: Verily I am 
going to create a human being from clay. 

38:72. So when I have fashioned him and breathed into him the soul 
which I created for him, fall down in prostration before him. 

38:73. Thereupon, the angels all fell down in prostration, 

38:74. except Iblees; he was arrogant and was one of the disbelievers. 

38:75. Allah said: O Iblees, what prevented you from prostrating to 
what I created with My own two Hands? Are you too proud, or 
do you deem yourself superior? 

38:76. He said: I am better than he; You created me from fire and You 
created him from clay. 

38:77. Allah said: Then get out of here, for you are accursed, 

38:78. And verily My curse will be upon you until the Day of Judgement. 


63 Were it not for the revelation, the Prophet would have known nothing 
about the dispute among those on high (namely the angels). 
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38:79. Iblees said: O my Lord, grant me respite until the day they are 
resurrected. 

38:80. Allah said: You are among those who are granted respite, 

38:81. Until the day of the time appointed. 

38:82. Iblees said: By Your might, I will certainly mislead them all, 

38:83. except Your chosen [and sincere] slaves among them. 

38:84. Allah said: The truth is, and I speak nothing but the truth: 

38:85. I will surely fill hell with you and those who follow you, all 
together. 

38:86. Say [O Muhammad]: I do not ask you for any recompense for 
this, nor do 1 pretend to be what I am not. 

38:87. It [the Qur’an] is but a reminder to the worlds. 

38:88. And you will surely come to know its truth after a while. 


^Say]?, O Messenger (j|§), to the disbelievers, if they demand 
from you that which is not under your control: 

«fl am but a warner]? and that is all I am. As for control, it belongs 
to Allah (^g). But 1 convey to you commands and prohibitions; 1 
urge you to do good and I warn you against evil. Whoever is guided, 
it is to his own benefit, and whoever goes astray, it is to his own 
detriment. 

ffand there is no god but Allah]? that is, there is no one who is deserving 
of devotion or worship except Allah, ^the One, the Subjugator]?. 

This is an affirmation of His divinity, on the basis of definitive proof, 
namely His oneness and His subjugation of all things. Subjugation is 
indicative of oneness, because there cannot be two subjugators who 
are equal in their subjugation. The One Who subjugates all things is 
the One Who has no equal, and He is the One Who alone deserves to 
be worshipped, just as He alone is the Subjugator. 

He also affirms that on the basis of the oneness of His Lordship, 
as He says: 
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^Lord of the heavens and the earth and all that is between them}* that 
is, their Creator Who cares for them and controls them in all ways 
((the Almighty}* to Whom belongs all power, by which He created 
mighty things 

((the Oft-Forgiving)* Who forgives all sins, minor and major, for those 
who repent to Him and give up sin. 

Such is the One Who alone is deserving of worship, to the exclusion 
of those who do not create or provide anything, and have no power to 
cause harm or bring benefit, and have no control over anything and 
no ability to do anything, and have no power to forgive sins. 

((Say)* to them, to alert and warn, and to motivate them: 

((This is a message of great importance)* that is, what I am telling 
you about the resurrection and requital of deeds is a message of great 
importance; a great deal of attention must be paid to it, and it should 
not be overlooked. 

But ((you are turning away)* from it as if there is no reckoning or 
punishment or reward ahead of you. 

If you doubt what 1 say and you are suspicious about what I have 
told you, then you should note that I am telling you about things of 
which I have no knowledge and that 1 have never read about in any 
book; the fact that 1 am telling you about it exactly as it is, without 
any addition or omission, is the greatest testimony to my truthfulness 
and the clearest evidence of the truth of what I have brought to you. 
Hence Allah instructed him to say: 
f(I had no knowledge of those on high}* namely the angels 
(•(when they disputed [concerning the creation of Adam])*, were it 
not for Allah informing me and revealing it to me. Hence he (was 
instructed to) say: 

((I have only received revelation in order to give you clear 
warning)* - there was no wamer who was clearer in his warning 
than the Prophet (^|). 
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Then Allah mentions the dispute of those on high: 

^[Remember] when your Lord said to the angels^ by way of informing 
them: 

^Verily I am going to create a human being from clay^ that is, his 
essential substance will be clay 

^So when I have fashioned him|» that is, when I have fashioned 
his body and it is complete, 

^and breathed into him the soul which I created for him, fall down 
in prostration before him$». So the noble angels prepared themselves 
to do that, when his creation was completed and the soul had been 
breathed into him, in obedience to their Lord and by way of honouring 
Adam (^). So when his creation was completed, in body and soul, 
and Allah tested Adam and the angels with regard to knowledge, and 
his superiority over them became apparent, Allah instructed them to 
prostrate to him. 

So they all prostrated to him, ^except Iblees)*, who did not 
prostrate. 

«fhe was arrogant^ that is, he was too arrogant to obey his Lord and 
showed arrogance towards Adam 

^and was one of the disbelievers)* in the knowledge of Allah (3$). 
Allah said)*, rebuking Iblees 

f)0 Iblees, what prevented you from prostrating to what 1 created with 
My own two Hands?)*That is, 1 honoured him and blessed him, and 
singled him out for this virtue, to the exclusion of the rest of creation, 
which dictated that no one should be arrogant towards him. 

<|Are you too proud)* in your refusal 
^or do you deem yourself superior?)* 

Iblees said, expressing opposition to his Lord and going against 
His commands: 

«{I am better than he; You created me from fire and You created him 
from clay)* and according to his claim, the element of fire was superior 
to the element of clay. But this was a false analogy, for the element 
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of fire is the substance of evil, mischief, arrogance, foolishness and 
indecency, whereas the element of clay is the substance of dignity and 
humility, it is the source that brings forth all kinds of trees and plants, 
and it overwhelms and extinguishes fire. Fire requires a substance in 
order to exist, whereas clay exists by itself. This is the analogy of the 
leader of the evil people, on the basis of which he opposed the verbal 
command of Allah. It is obviously false and invalid, so what do you 
think of the analogy of the students of this leader, on the basis of which 
they oppose the truth? All of that is even more false and more invalid. 
^Allah said^ to him: 

^Then get out of here)* that is, get out of heaven, the place of honour 
iffor you are accursed)* that is, disgraced and outcast (7: 18) 

^verily My curse will be upon you)j that is, you will continue to 
be disgraced and outcast 

<|until the Day of Judgement]* that is, always and for ever. 

^Iblees said: O my Lord, grant me respite until the day they are 
resurrected)*. This was because of his extreme enmity towards Adam 
and his progeny; he wanted to be able to lead astray whomever Allah 
decreed that he should lead astray. 

^Allah said^ in response to his request, and in accordance with 
the dictates of His wisdom: 

^You are among those who are granted respite, until the day of the 
time appointed)*. 

When Iblees was certain that he had been given respite, he showed 
his Lord the extent of his evil and his extreme enmity towards his 
Lord and towards Adam and his progeny. Therefore he said: 

^By Your might)* that is, by Your greatness and majesty, «|I will 
certainly mislead them all)*. This was an oath sworn by the might of 
Allah, that he would mislead them all. 

^except Your chosen [and sincere] slaves among them)*. He knew 
that Allah would protect them from his schemes. 
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Or it may be that what is meant is that, instead of swearing an 
oath, when he realised that he was helpless in all ways and could not 
mislead anyone except by Allah’s leave, he sought divine help, by 
mentioning Allah’s might, so that he could lead the progeny of Adam 
astray, even though he was truly the enemy of Allah. 

So here we are, O our Lord, helpless and falling short, 
acknowledging all the blessings that You bestow, the descendants 
of the one whom You honoured and blessed. We seek Your help, by 
Your great might, power and mercy that encompass all creatures, 
and Your mercy by means of which You granted what You granted of 
blessings both religious and worldly, and You averted from us what 
You averted of harm. We ask You to help us to stand up to him and 
fight him, and to keep us safe from his evil and his traps. We have 
great hope that You will respond to our supplication, and we believe 
in Your promise as You said to us: 

«]Your Lord says: Call upon Me; I will answer your prayer...)) (Ghdfir 
40: 60) 

We call upon You as You have commanded us, so answer us as 
You have promised us, 

(•(.. .for You never break Your promise.)-) (At Imran 3:194) 

e(Allah said: The truth is, and 1 speak nothing but the truth)) that 
is, truth is what I am and truth is what 1 say: 

will surely fill hell with you and those who follow you, all together)). 
When the Messenger (^§) had presented proof to the people and 
highlighted the path of guidance, Allah said to him: 
c-(Say [O Muhammad]: I do not ask you for any recompense for this)) 
that is, for my calling you 

«{nor do I pretend to be what 1 am not)) nor do I say things of which 
I have no knowledge; 1 only follow what is revealed to me. 

fflt [the Qur’an] is but a reminder to the worlds)), by means of 
which they will be reminded of all that will benefit them and serve 
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their interests, both religious and worldly. So it will be an honour to 
those who act upon it, and will raise them in status, and it will establish 
proof to those who stubbornly reject it. 

This mighty soorah contains a wise reminder and a message of 
great importance, and it establishes proof and evidence against those 
who disbelieve in the Qur’an and oppose it, and who reject the one 
who brought it. It tells us about the sincere and chosen slaves of Allah, 
and the requital of both the pious and the transgressors. Therefore at 
the beginning, it contains an oath that it is full of reminders, and at 
the end it describes it as a reminder to the worlds. 

The idea of reminding (and remembering) is mentioned frequently 
throughout, such as when Allah says: ^remember Our slaved (38: 
17, 41)\ ffRemember Our slaves)* (38: 45); «fas a mercy from Us and 
as a reminder to people of understanding)* (38: 43); and «(This is a 
reminder)* (38: 49). 

O Allah, teach us of the Qur’an that which we do not know, and 
remind us of what we have forgotten, whether that forgetting is the 
result of heedlessness or not implementing it. 

^And you will surely come to know its truth)* that is, the truth of 
what it foretells 

Rafter a while)?, when the punishment befalls them and they have no 
source of help. 

This is the end of the commentary on Soorat Sad. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad ($=gj). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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39:1. The revelation of the Book is from Allah, the Almighty, the 
Most Wise. 

39:2. Verily We have sent down to you [O Muhammad] the Book 
with the truth, so worship Allah, with sincere devotion to Him 
alone. 

39:3. Verily, sincere devotion is due to Allah alone. As for those 
who take others besides Him as protectors, [they say]: We only 
worship them so that they may bring us nearer to Allah. Allah 
will surely judge between them concerning that wherein they 
differ. Verily Allah does not guide anyone who persists in lies 
and disbelief. 
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Here Allah (4s) tells us of the greatness of the Qur’an and the 
majesty of the One Who spoke it and from Whom it came down. For 
it came down from Allah, the Almighty, the Most Wise, the One Who 
is the object of worship and love for humankind. That is because of 
His greatness and perfection, and His might by which He subjugates 
all creatures, and everything surrenders to Him; all wisdom is in His 
creation and His command. 

So the Qur’an has come down from One Who is like this; speech 
is an attribute of the speaker, and the attribute is connected to the one 
who possesses that attribute. Therefore just as Allah is perfect in all 
aspects, and there is none like unto Him, so too His word is perfect 
in all aspects, and there is nothing like it. This alone is sufficient to 
describe the Qur’an and highlight its sublime nature. 

But - moreover - in order to highlight the level of perfection of 
the Qur’an, Allah mentions the one to whom it was revealed, namely 
Muhammad (3|§), who is the noblest of creation. Thus it is known 
that it is the noblest of books, and what it contains is the truth. It 
was sent down with the truth, concerning which there is no doubt, 
to bring humankind forth from the depths of darkness to the light. It 
was sent down containing the truth with regard to what it tells of the 
stories of the past and the future, and what it prescribes ofjust rulings. 
Everything it mentions is the greatest type of truth in all respects, and 
there is nothing beyond the truth except misguidance. 

As the Qur’an was sent down from the true God, containing truth 
to guide humankind, to the best of humankind, the blessing of its 
sending is immense, and thanks must be given for that. That is to be 
done by devoting worship to Allah alone. Therefore He says: <|so 
worship Allah, with sincere devotion to Him alone^ that is, devote to 
Allah (4s) alone all your worship, complying outwardly and inwardly 
with His commands. This refers to Islam, faith and ihsan, 64 which 


64 Ihsan is referred to in the well-known hadith in which it was narrated that 
‘Umar said: = 
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means focusing one’s devotion on Allah alone, seeking thereby His 
pleasure and not focusing on anything else. 

^Verily, sincere devotion is due to Allah alone^. The command to 
focus devotion on Him alone is reiterated, so as to highlight the fact 
that just as all perfection belongs to Him alone, and all favours and 
blessings come from Him, for He is kind to His slaves in all aspects, 
so all worship should be devoted to Him alone, with pure intentions, 
free from any other motives. That is the devotion that Allah will accept 
from people and that He expects from the best of His creation and 
that He enjoined upon them, because it means that one's love, fear 
and hope are entirely focused on Him, and one is totally focused on 
Him, so that one may attain what one wants. 

This level of devotion is what guarantees the well-being of people’s 
hearts, and purifies and cleanses them, not associating anything 
else with Him in worship. Allah does not accept any deeds that are 
contaminated with the ascription of partners to Him, for He has no 


= «We were sitting with the Prophet when a man came to him whose 
clothes were intensely white and whose hair was intensely black; no 
signs of travel could be seen upon him, and none of us knew him. He sat 
down facing the Prophet (j|i|), with his knees touching his, and he put 
his hands on his thighs, and said: O Muhammad, what is Islam? He said: 
To testify that there is no god except Allah, and that 1 am the Messenger 
of Allah; to establish regular prayer; to pay zakah; to fast in Ramadan; 
and to perform pilgrimage to the House (the Kaaba). He said: You have 
spoken the truth. We were amazed by him: he asked a question then told 
him that he had spoken the truth. Then he said: O Muhammad, what 
is faith? He said: To believe in Allah, His angels. His Messengers, His 
Books, the Last Day, and the divine decree (al-qadr), both good and bad. 
He said: You have spoken the truth. We were amazed by him: he asked 
a question then told him that he had spoken the truth. Then he said: O 
Muhammad, what is ihsan (right action, goodness, sincerity)? He said: 
To worship Allah as if you see Him, for even though you cannot see Him, 
He sees you.» This version was narrated by Ibn Majah; the hadith was 
also narrated by Bukhari, Muslim and others. 
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need of any partner whatsoever. Ascription of partners to Him corrupts 
hearts and souls, and is detrimental to one’s well-being in this world 
and the hereafter, for it leads to doom and misery in the worst manner. 

Therefore, when Allah commanded people to affirm His oneness 
and devote their worship sincerely to Him alone, He forbade them 
to ascribe partners to Him, and condemned those who do so. Hence 
He said: 

((As for those who take others besides Him as protectors)* that 
is, by directing their worship and supplication to them, they seek to 
justify their actions by saying: 

(•(We only worship them so that they may bring us nearer to Allah)* 
that is, so that they may take up our needs to Allah and intercede for 
us with Him; otherwise we know that they do not create or provide 
anything, and they do not have any control over anything. 

In other words, these people turned away from that which Allah 
had enjoined of devoting worship only to Him, and they committed 
the greatest of transgressions, namely the ascription of partners to 
Allah; they compared the One Who has no comparison, the Almighty 
Sovereign, to human kings, and they claimed - on the basis of their 
corrupt thinking - that just as human kings cannot be reached except 
through prominent people, intercessors and advisers, who take the 
needs of their subjects to them, seek clemency for them and help 
people to get what they want, then Allah (tte) can only be reached in 
the same way. 

This analogy is one of the most corrupt analogies, for it implicitly 
regards the Creator and the created being as equal, even though it 
is established - on the basis of rational thinking, textual evidence 
and common sense - that there is a vast difference between them. 
Human kings only need intermediaries between them and their 
subjects because they do not know the situation of their subjects, so 
they need people who can tell them about their situation. Moreover, 
there may be no compassion in their hearts towards those who are in 
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need, which necessitates the presence of people who will plead for 
clemency for them and ask them to show kindness to them. Kings 
need intercessors and advisers, but they also fear them, so they meet 
the needs of those on whose behalf the advisers intercede, out of 
consideration towards the advisers and to show kindness to them. 
They are also in need because they may withhold help for fear of 
losing their wealth. 

As for the Lord (■fe), Whose knowledge encompasses all things, 
both visible and hidden, and He does not need anyone to tell him 
about the situation of His subjects and slaves, He is the Most Merciful 
of those who show mercy, the Most Generous of those who show 
generosity; He does not need anyone among His creation to make 
Him show mercy to His slaves. Rather He is more merciful towards 
them than their own selves and their parents. It is He Who urges them 
and calls them to that by means of which they may attain His mercy, 
and He is keen to care for them in ways that they may not want for 
themselves. 

He is free of need and completely self-sufficient; if all of creation, 
from the first to the last, were to come together in a single plain and 
ask of Him, and He were to give each one of them what he asked for 
and wished for, that would not diminish what He owns in the slightest, 
and it would not detract from what He possesses, except the likeness 
of what is detracted from the sea when a needle is dipped in it. All 
the intercessors fear Him, and not one of them can intercede except 
by His leave, for all intercession belongs to Him. 

On the basis of these differences, one may realise how ignorant 
and foolish are those who ascribe partners to Him, and how audacious 
they are in transgressing against Him. One may also realise the reason 
why Allah (•$%) does not forgive the ascription of partners to Him, 
for it is an implicit criticism of Allah (4«). Hence He says - judging 
between the two parties, those who worship Him alone and those 
who ascribe partners to Him - and in these words there is an implicit 
threat to those who ascribe partners to Him: 
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^Allah will surely judge between them concerning that wherein they 
differ)?. 

It is known that His judgement is that the sincere believers who 
worship Him alone will be in the gardens of bliss, but for the one 
who ascribed partners to Allah, Allah has forbidden paradise to him, 
and his abode will be the fire. 

Verily Allah does not guide anyone who persists in lies and disbelief)? 
that is, one whose main quality is lies or disbelief, in the sense that 
exhortations and signs come to him, yet this entrenched quality does 
not depart from him; Allah shows him the signs, but he denies them, 
disbelieves them and rejects them. 

How can such a one be guided when he has barred the door to 
himself? His punishment is that Allah places a seal on his heart, so 
he will not believe. 


i£r^i its. c $jS? 


39:4. If Allah had wanted to take for Himself a son, He could have 
chosen whomever He wished from among what He has created. 
Glory be to Him! He is Allah, the One, the Subjugator. 


^If Allah had wanted to take for Himself a son)? as is claimed by 
foolish people 

^He could have chosen whomever He wished from among what He 
has created)? that is, He could have chosen whomever He wanted 
from among His creation, and made him like a son, and He would 
have had no need to take a wife. 

^Glory be to Him! ^ And exalted be He far above what the disbelievers 
think of Him and what the heretics ascribe to Him. 
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^He is Allah, the One, the Subjugator)? that is, He is One (and unique) 
in His essence, in His names, in His attributes and in His deeds. 
Nothing is comparable to Him. If He had a son, that would imply that 
the son would be like Him in oneness, because he would be part of 
Him. And He is the Subjugator of all realms, both upper and lower. If 
He had a son, he would not be subjugated, and he would have some 
influence on his father and would be similar to his father. 

The divine attributes of oneness and subjugation are interconnected; 
if He is One, He cannot but be the Subjugator, and the Subjugator 
cannot be but One. This rules out any kind of partnership whatsoever. 
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39:5. He created the heavens and the earth for a true purpose. He 
wraps the night over the day and wraps the day over the night. 
He has made the sun and moon to be of service, each running 
its course for an appointed time. Verily He is the Almighty, the 
Oft-Forgiving. 


39:6. He created you from a single soul, and created from it its mate, 
and He bestowed upon you livestock, eight in [four] pairs. He 
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creates you in your mothers’ wombs, one stage after another, 
in three layers of darkness. Such is Allah your Lord. His is the 
dominion; there is no god but He. So how could you be turned 
away [from the truth]? 

39:7. If you disbelieve, verily Allah has no need of you, but He does 
not approve of disbelief for His slaves. If you give thanks, He 
approves of that for you. No bearer of burdens can bear the 
burden of another. Then to your Lord you will [all] return, then 
He will inform you about what you used to do. Verily He knows 
well what is in [people’s] hearts. 


Here Allah (■}£) tells us that He ^created the heavens and the earth 
for a true purpose)* that is, for a wise reason and aim, and in order to 
issue commands and prohibitions to His slaves, and to reward and 
punish them. 

^He wraps the night over the day and wraps the day over the 
night)* that is, He causes each to encroach upon the other and take its 
place, so they do not come together; rather when one of them comes, 
the other withdraws. 

^He has made the sun and moon to be of service)* so that they 
follow a specific system 

tfeach)* - both the sun and the moon - ^running its course for an 
appointed time)* that is, until this world comes to an end and is 
destroyed. Allah will destroy its means of life, its sun and moon, and 
He will create people anew so that they may settle in their eternal 
abode, either paradise or hell. 

^Verily He is the Almighty)* and nothing can stand up to Him; 
He is the subjugator of all things and nothing is beyond Him; by His 
might. He brought into being these mighty creations, and subjugated 
them to run their course by His command. 

^the Oft-Forgiving)* Who forgives the sins of His believing, repentant 
slaves, as He says elsewhere: 
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^Verily, I am Oft-Forgiving to those who repent and believe, and do 
righteous deeds, then remain steadfast.)* (Ta Ha 20: 82) 

He forgives the one who ascribes partners to Him, after he sees 
His great signs, then repents. 

By His might, <$He created you from a single soul^ even though 
you are so many and widely spread throughout the earth 
«fand created from it its mate)* so that he might find comfort in her 
and she might find comfort in him; thus the blessing will be perfected. 
t(and He bestowed upon you livestock^ as a mercy to you 
height in [four] pairs)* - they are mentioned in Soorat al-An‘am: 

«[...eight in [four] pairs: a pair of sheep and a pair of goats... [And 
likewise] a pair of camels and a pair of cattle.. (al-Anam 6: 143-144) 

Allah singled these out for mention, even though He also bestowed 
other animals upon His slaves to serve their interests, because of 
their many benefits, for man meets many of his needs through them, 
and also because of their honour, as they were singled out for certain 
purposes and no other animals can serve in their place - such as the 
udfriyah, hady and ‘aqeeqah; the fact that it is obligatory to give zakah 
on them; and because they may be given as diyah (blood money). 

Having mentioned the creation of our father and mother, Allah 
now mentions the beginning of creation: 

i[He creates you in your mothers’ wombs, one stage after another)* 
when you are at a stage where no human hand has touched you and 
no eye has seen you, it is He Who cares for you in that tight space 
«fin three layers of darkness^ namely the darkness of the abdomen, 
then the darkness of the uterus, then the darkness of the placenta. 
^(Such)* that is, the One Who created the heavens and the earth, and 
made the sun and moon to be of service, and created you and created 
the livestock animals for you, 

*[is Allah your Lord)* that is, the only One Who is deserving of 
devotion and worship. Who cares for you and disposes of your affairs. 
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Just as He is the only One Who created you and cares for you, and has 
no partner in that. He is the only One Who deserves to be worshipped, 
with no partner or associate. 

Hence He says: *[His is the dominion; there is no god but He. So 
how could you be turned away [from the truth]?)* After this statement 
- the statement that He alone is deserving of devotion - how can you 
turn to worshipping idols that do not control anything at all? 

^If you disbelieve, verily Allah has no need of you)* and He will 
not be harmed by your disbelief just as He does not benefit from your 
obedience; rather His commands and prohibitions are purely a favour 
and kindness towards you 

<|but He does not approve of disbelief for His slaves)* because of 
His perfect kindness towards them and His knowledge that disbelief 
will lead them to doom and misery, after which they will never know 
any bliss; moreover. He created them to worship Him, so this is the 
purpose for which He created them. Therefore He does not approve 
of them forsaking the purpose for which He created them. 

<flf you give thanks)* to Allah (3c), by affirming His oneness and 
devoting worship to Him alone, 

^He approves of that for you^ because of His mercy towards you 
and because He loves to be kind to you, and He loves for you to do 
that for which He created you. 

Just as He is not harmed by your ascription of partners to Him 
and does not benefit from your good deeds and affirmation of His 
oneness, so too each one of you has his own deeds, good and evil 
(and is not affected by the deeds of others): ^No bearer of burdens 
can bear the burden of another^. 

^Then to your Lord you will [all] return)* on the Day of 
Resurrection, 

<|then He will inform you about what you used to do)* as He has full 
knowledge thereof, and it was already decreed and written by His 
pen, and recorded against you by the noble angels, and witnessed 
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by your own faculties which will testify against you. Then He will 
requite each of you as he deserves. 

Verily He knows well what is in [people’s] hearts]) and their qualities 
of righteousness or evil. What is meant here is to highlight the fact 
that the requital will be based on perfect justice. 


O 
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39:8. When misfortune befalls a person, he calls upon his Lord 
[alone], turning to Him in repentance. Then when He bestows 
a favour upon him from Himself, he forgets the One on Whom 
he was calling before, and sets up rivals to Allah, to lead people 
astray from His path. Say [O Muhammad]: Take pleasure in 
your disbelief for a little while; verily you will be among the 
inhabitants of the fire. 


Here Allah (-4?) tells us of His generosity, kindness and care 
towards His slave, and the lack of gratitude on the part of the slave. 
When misfortune - such as sickness, poverty, distress on the sea, and 
the like - befalls a person, he knows that no one can save him from 
this predicament except Allah, so he calls upon Him, beseeching Him, 
turning to Him and asking Him for help to relieve him from what has 
befallen him, and he persists in that supplication. 

^Then when Hej) namely Allah (4s) ^bestows a favour upon him 
from Himself]) by relieving him from what he is suffering of harm 
and distress, 

^he forgets the One on Whom he was calling before]) and he forgets 
the harm because of which he called upon Allah, and he carries on 


sunniconnect.com 




Soorat az-Zumar 


(9) | 283 


as if no harm befell him, and persists in his ascription of partners to 
Allah. 

^and sets up rivals to Allah, to lead people astray from His pathp 
that is, to mislead himself and mislead others, because leading others 
astray is based on going astray oneself. This verse refers to what 
results from being misled in order to refer to the fact that he himself 
is misled. 

tfSay)* to this transgressor, who has repaid Allah’s blessings with 
ingratitude (14: 28): 

^Take pleasure in your disbelief for a little while; verily you will be 
among the inhabitants of the fire^. Then what you enjoyed will be 
of no help to you, if your final destination is hell. 

«(But consider this: if We grant them a life of ease for years, then there 
comes to them that which they are warned of, all the life of ease that 
they were granted will be of no avail to them, jj (ash-Shu ara '26:205-207) 
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39:9. [Can such a disbeliever, who is destined for hell, be better than] 
one who is constant in worship, spending the night prostrating 
and standing [in prayer], fearful of the hereafter and hoping for 
the mercy of his Lord? Say: Are they equal, those who know 
and those who do not know? It is only people of understanding 
who will pay heed. 


This is a contrast between the one who strives in worship of Allah 
and one who does not, between one who has knowledge and one who 
is ignorant. This is something that is well established in people’s 
minds, and it is known for certain that they are different. The one 
who turns away from obeying his Lord and follows his own whims 
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and desires is not like one who is constant in worship and obeys Allah 
by doing the best act of worship, namely prayer, at the best of times, 
which is during the night. Allah describes him as doing a great deal 
of the best of deeds, then He describes him as having fear and hope. 
The reason for his fear is punishment in the hereafter for what he did 
of sins, and the reason for his hope is the mercy of Allah. Thus Allah 
describes him in terms of both inward and outward acts of obedience. 

«|Say: Are they equal, those who know)? their Lord and know 
what He has prescribed of religious duties, what He has prescribed 
of requital, and what He has of reasons and wisdom behind what He 
prescribes 

tfand those who do not know)? any of that? The two groups are not 
equal, just as night and day, light and darkness, water and fire are 
not equal. 

«{lt is only people of understanding]? that is, people of clear and 
smart minds sfwho will pay heed^ when they are reminded, for they 
are the ones who give precedence to that which is superior over 
that which is inferior. Therefore they give precedence to knowledge 
over ignorance, obedience to Allah over disobedience towards Him, 
because they have minds with which they can see the consequences of 
their actions. This is in contrast to those who have no understanding 
or reason, and therefore take their whims and desires as their god. 


O 
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39:10. Say: O My slaves who believe, fear your Lord. For those who 
do good in this world, there will be good [reward]. Allah’s earth 
is spacious. Verily those who are patient and steadfast will be 
rewarded abundantly, without measure. 
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That is, call upon the noblest of humankind, namely the believers, 
giving them the best of instructions, which is the command to fear 
Allah, reminding them of the reason why they should fear Him, 
which is because Allah is their Lord, Who bestows blessings upon 
them, which requires that they should fear Him. Moreover, part of the 
blessings that Allah has bestowed upon them is faith, which requires 
them to fear Him. This is like saying: O generous one, give charity, 
or: O brave one, fight. 

Allah tells them of the reward so as to motivate them (to strive 
hard) in this world: 

tfFor those who do good in this world)? by worshipping their Lord, 
tfthere will be good [reward])? and abundant provision, peace of mind 
and joy in the heart, as Allah (4c) tells us elsewhere: 

^Whoever does righteous deeds, male or female, and is a believer. 
We will surely grant him a good life...)? (an-Nahl 16: 97) 

^Allah’s earth is spacious]? so if you are prevented from 
worshipping Him in one land, then migrate to another land where 
you can worship your Lord and you will be able to establish your 
religion. 

When Allah says For those who do good in this world, there will 
be good [reward]]), some people may have reason to think, based on 
this verse, that the text is general in meaning, and that anyone who 
does good will have good in this world - so what about those who 
believe in some land and are persecuted and are humiliated, and they 
do not get that good in this world? Therefore this notion is warded 
off by the words: t(Allah’s earth is spacious]-). In this regard there are 
glad tidings, as stated by the Prophet (^) when he said: 

«A group of my Ummah will continue to adhere to the truth, prevailing 
and not harmed by those who forsake them or differ with them, 
until the decree of Allah comes to pass when they are like that.» 
(Muslim) 
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This verse refers to that and is close in meaning to it, for Allah te) 
has told us that His earth is spacious, so whenever you are prevented 
from worshipping Him in one place, then migrate to somewhere 
else. This is general in meaning, and is applicable at all times and in 
all places. Anyone who migrates will inevitably find some Muslim 
community to whom he may turn and a place where he can practise 
his religion. 

^Verily those who are patient and steadfast will be rewarded 
abundantly, without measured this is general in meaning and applies 
to all types of patience: patience in accepting the decree of Allah, 
even if it is painful, so they do not complain about it; patience in 
refraining from sin and not committing it; and patience in obeying 
Allah, so that they do it. Allah has promised those who are patient 
their reward without measure, that is, without limit or counting. That 
is only because of the virtue and high status of patience before Allah, 
for it helps in all things. 
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39:11. Say [O Muhammad]: Verily 1 have been commanded to worship 
Allah, with sincere devotion to Him alone, 

39:12. and 1 have been commanded to be the first of those who submit 
to Allah [in Islam], 

39:13. Say: I fear, if 1 were to disobey my Lord, the punishment of a 
momentous day. 
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39:14. Say: It is Allah I worship, with sincere devotion to Him alone; 
39:15. so worship whatever you wish besides Him. Say: Indeed the real 
losers will be those who lose their own souls and their families 
on the Day of Resurrection. That is indeed manifest loss. 
39:16. They will have layers of fire above them and beneath them. Thus 
Allah instils fear in His slaves: O My slaves, then fear Me! 


4Say)?, O Messenger (#§), to the people: 

^Verily I have been commanded to worship Allah, with sincere 
devotion to Him alone)?. This was at the beginning of the soorah, 
where Allah (4s) says: ^so worship Allah, with sincere devotion to 
Him alone)? (39: 2). 

^and I have been commanded to be the first of those who submit 
to Allah [in Islam] ^ because I am the one who calls and guides people 
to their Lord, which dictates that I should be the first one to comply 
with what I enjoin, and the first one to submit to Allah in Islam. 
This should be the case on the part of Muhammad (j|§) and on the 
part of those who claim to be his followers: it is essential that they 
comply visibly and outwardly with the teachings of Islam, and that 
they be sincere to Allah alone in all their deeds, both visible and 
hidden. 

^Say: I fear, if 1 were to disobey my Lord)? with regard to what 
He has enjoined upon me of sincerity and submission 
«fthe punishment of a momentous day)? in which those who ascribe 
partners to Him will abide for ever, and those who disobey Him will 
be punished. 

^Say: It is Allah I worship, with sincere devotion to Him alone; 
so worship whatever you wish besides Him)?. This is like the soorah 
in which Allah (4s) says: 

^Say: O disbelievers, I do not worship what you worship, nor do you 
worship what I worship; I will not worship what you worship, nor 
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will you worship what 1 worship. To you be your religion, and to me 
my religion.)* (al-Kafiroon 109: 1-6) 

^Say: Indeed the real losers will be those who lose their own 
souls)* as they will have deprived them of reward and incurred the 
worst punishment 

((and their families on the Day of Resurrection)* that is, they will be 
separated from them, and they will grieve for them and feel the pain 
of heavy loss. 

^That is indeed manifest loss)* and there is no other loss like it, for 
it is ongoing loss after which there is no gain, and not even sound 
well-being. 

Then Allah tells us of the severity of what they will go through 
of misery and hardship: 

^They will have layers of fire above them)* that is, pieces of fire like 

huge clouds 

^and beneath them)*. 

CThus)* that is, by means of this description that Allah gives of the 
punishment of the people of hell, which is a means by which Allah 
pushes His slaves towards His mercy, 

^Allah instils fear in His slaves: O My slaves, then fear Me!)» That 
is, He uses what He has prepared of punishment for those who 
are doomed as a means of calling His slaves to fear Him, and as 
a means of deterring them from that which incurs the punishment. 
Glory be to the One Who shows mercy to His slaves in all things, 
and has made easy for them the paths that lead to Him, which He 
urges them to follow and encourages them with everything that 
souls may desire and with which hearts may feel at ease, and He 
emphatically warns them against striving for the sake of anything 
other than Him, and mentions that which may deter them from 
doing so. 
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39:17. Those who shun false gods and do not worship them, and turn 
to Allah [alone], for them are glad tidings - so [O Muhammad] 
give glad tidings to My slaves. 


39:18. who listen to what is said, then follow the best of it. They are 
the ones whom Allah has guided and they are the people of 
understanding. 


Having mentioned the situation of the evildoers, Allah now 
mentions the situation and reward of those who turn to Him: 

^Those who shun false gods and do not worship them^ what is meant 
by false gods here is worshipping anything other than Allah, so they 
shun the worship of them. 

^and turn to Allah [alone]}* by worshipping Him and focusing their 
devotion only on Him. Thus they drifted away from the worship of 
idols to the worship of the All-Knowing Sovereign, from ascription of 
partners to Allah and sin, to affirmation of His oneness and obedience 
to Him. 

^for them are glad tidings}* the greatness and description of which 
no one can know except those whom Allah honours with them. This 
includes glad tidings in the life of this world, in the form of lofty 
renown, good dreams and divine care, through which they see that 
He wants to honour them in this world and in the hereafter. And they 
will have glad tidings in the hereafter, at the time of death, in the 
grave, and on the Day of Resurrection. And the ultimate glad tidings 
will be when the Most Generous Lord gives them the glad tidings of 
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His eternal pleasure, care and generosity, and granting them safety 
and security in paradise. 

Having stated that they will have glad tidings, Allah now instructs 
(His Prophet [^§]) to give them glad tidings, and He mentions the 
characteristics for which they deserve those glad tidings: 
sfso [O Muhammad] give glad tidings to My slaves, who listen to 
what is said)*. This refers to all that is said. They listen to all types 
of speech that they hear, in order to distinguish between that which 
should be given precedence and that which should be avoided. It is 
a sign of their prudence and maturity in thinking that they follow the 
best of speech. The best of all speech is the words of Allah and the 
words of His Messenger as Allah tells us later in this soorah: 
«|AUah has sent down the best of messages: a Book that is consistent 
within itself...)* (39. 23). 

In this verse there is a subtle point: having said of these people 
whom He praised that they listen to what is said then follow the best 
of it, it is as if it were said: Is there any way to know what is the 
best of it, so that we may acquire the characteristics of the people 
of understanding and so that we may know that the one who gives 
precedence to it is one of the people of understanding? So it was said 
in response: Yes, the best of it is what Allah mentions here: ^Allah 
has sent down the best of messages: a Book that is consistent within 
itself...)* (39: 23). 

ffwho listen to what is said, then follow the best of it. They are 
the ones whom Allah has guided)* to the best of attitudes and deeds 
«fand they are the people of understanding)* that is, people with smart 
minds. Part of their understanding and prudence is that they know 
what is good and what is not, and they give precedence to that to which 
precedence should be given over all else. This is a sign of rational 
thinking; in fact there is no other sign of rational thinking apart from 
that. The one who does not distinguish between good words and bad 
words is not one of the people of sound reasoning. As for the one who 
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distinguishes between them, but his whims and desires overwhelm 
his rational thinking, his rational thinking is subject to his whims 
and desires, so he does not give precedence to that which is best and 
therefore he is a man of no understanding. 



ill' V J£-j ot ^ jt- \+kj) <*s jt- 

39:19. Can you save one for whom punishment is inevitable, one who 
is in the fire? 


39:20. But for those who fear their Lord there will be lofty dwellings, 
one above another, built high, beneath which rivers flow. [This 
is] the promise of Allah; Allah does not break His promise. 


That is, can you save one for whom punishment has become 
inevitable because he persisted in his stubborn misguidance and 
disbelief? There is no way that you can guide him and you cannot 
save him from the fire. Rather the ultimate gain and ultimate triumph 
is for those who fear Allah, for whom He has prepared honour and 
all kinds of delights, and no one can estimate how great they are. 

«[But for those who fear their Lord there will be lofty dwellings^ 
that is, high and adorned abodes; because of their beauty, splendour 
and purity, their outside will be visible from the inside, and their 
inside will be visible from the outside. Because they are so high, 
they can be seen from afar, like a bright star on the western horizon. 
Hence Allah says: 

fjone above another, built high]*, made of gold and silver, and their 
mortar will be musk. 
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«|beneath which rivers flow)? to irrigate the verdant gardens and 
beautiful trees, which will produce delicious crops and ripe fruits. 

^[This is] the promise of Allah; Allah does not break His 
promise]). He has promised this reward to those who fear him, so 
He will inevitably fulfil His promise. Therefore let them acquire the 
characteristics and qualities of those who fear Allah, so that He may 
reward them in full. 
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39:21. Do you not see that Allah sends down water from the sky, and 
lets it trickle through the earth to emerge as springs? Then He 
brings forth by means of it crops of various kinds; then they 
wither, and you see them turn yellow; then He causes them to 
crumble. Verily in that is a sign for people of understanding. 


Here Allah (■&) reminds the people of understanding of what He 
sends down from the sky of water, and lets it trickle through the earth 
to emerge as springs. In other words. He deposits the water so that it 
will emerge easily as springs. 

«{Then He brings forth by means of it crops of various kinds]) such 
as wheat, com, barley, rice and other things 

sfthen they wither]) after they reach their peak, or when they are 
affected by blight 

«(and you see them turn yellow; then He causes them to crumble]) 
and break up. 
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^Verily in that is a sign for people of understanding)? by which they 
remember the care of their Lord and His mercy towards His slaves, 
for He makes available to them this water and the stores of the earth, 
according to what serves their interests. 

And they are reminded thereby of His perfect might, and that He 
will bring the dead back to life just as He brings the earth back to life 
after its death, and they are reminded that the One Who does that is 
the only one Who is deserving of worship. 

O Allah, make us among the people of understanding whom You 
raise in status and guide by means of what You have given them of 
sound reason, and to whom You have shown the subtle meanings of 
Your Book and the beauty of Your verses, that no one before them 
understood on such a level, for You are the Bestower. 



oj f '■ - - iky* 


39:22. Is one whose heart Allah has opened to Islam, so that he follows 
light from his Lord [like one who is hard-hearted]? Woe to those 
whose hearts harden upon hearing the reminder of Allah [the 
Qur’an], Such people are clearly misguided. 


That is, are they equal, the one whose heart Allah has opened 
to Islam, so he feels at ease with the commands of Allah and he 
accepts them and acts upon them happily and joyfully, on the basis 
of understanding - who is the one referred to in the words «(so that 
he follows light from his Lord}* - and the one who is not like that? 
That is based on the fact that Allah says:«[ Woe to those whose hearts 
harden upon hearing the reminder of Allah [the Qur’an]}? that is, their 
hearts do not soften upon hearing His Book, they do not pay heed to 
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its verses, and they do not find rest in remembrance of Him; rather 
their hearts turn away from their Lord and focus on something other 
than Him. These are the ones to whom the stem warning and severe 
punishment are directed. 

^Such people are clearly misguided^ and what misguidance could 
be worse than the misguidance of one who turns away from his Lord, 
when all happiness is in turning to Him, and whose heart has grown 
too hard to remember Him, and instead he focuses on everything that 
could harm him? 
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39:23. Allah has sent down the best of messages: a Book that is 
consistent within itself, wherein is reiteration. The skins of those 
who fear their Lord tremble with awe thereat [when they hear 
it], then their skins relax and their hearts soften towards the 
reminder of Allah [the Qur’an], Such is the guidance of Allah, 
with which He guides whomever He will, but whomever Allah 
has caused to go astray, no one can guide. 


Here Allah speaks of His Book that He sent down, telling us that 
it is «(the best of messages^ that is, the best of all messages. The best 
of speech is the word of Allah, and the best of the divinely revealed 
Books is this Qur’an. As it is the best, thus it is known that its wordings 
are the most eloquent and clear, and its meanings are the most sublime, 
because it is the best of messages in its wording and meaning; it is 
consistent and harmonious in its beauty and is not contradictory in 
any way whatsoever, to the point that the more a person reflects on 
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it and ponders it, he will see of its harmonious nature - even in some 
of its ambiguous verses - that which would dazzle those who reflect, 
and he will be certain that it can only have come from One Who is 
Most Wise, All-Knowing. 

^wherein is reiteration^ that is, its stories and rulings, and the 
descriptions of good people and evil people, are repeated, and the 
names and attributes of Allah are repeated in it. This is a manifestation 
of its majestic and beautiful nature, for Allah knows how much people 
need its meanings and ideas to purify their hearts and perfect their 
character. These meanings and ideas are, for people’s hearts, like 
water for trees; the less frequently trees are watered, the more they 
are damaged and they may even be destroyed, but the more frequently 
they are watered, the better they are and the more beneficial fruit they 
may bear. In like manner, the heart constantly needs to be reminded 
of the meanings and ideas in the word of Allah fte), but if a certain 
concept were to be mentioned only one time in the entire Qur’an, it 
would not have a strong impact and would not lead to any results. 

Hence in this commentary I have followed the same methodology, 
emulating the example of that on which it is a commentary. You 
will not find instructions to go back and check something that has 
already been discussed; rather every time a concept is mentioned, 
you will find it explained in full detail, without taking into account 
previous discussions of similar concepts, even though in some places 
the idea may be discussed in greater detail than others, pointing to 
more benefits. Similarly, the reader of the Qur’an should reflect on 
its meanings and should not omit to reflect on the meanings of all 
verses, (even if the meaning is repeated), because that is a means of 
attaining much good and many benefits. 

Because the Qur’an is of such a majestic and great nature, it had 
an impact on the hearts of people of understanding who were guided, 
as Allah (-fe) says: 
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<{The skins of those who fear their Lord tremble with awe thereat}* 
because of what it contains of verses that instil fear and awe in their 
hearts 

*fthen their skins relax and their hearts soften towards the reminder of 
Allah}* that is, when there is mention of hope and glad tidings for the 
righteous. Sometimes it encourages them to do good, and sometimes 
it warns against doing evil. 

«{Such)* namely what Allah has mentioned of the impact that the 
Qur’an has on them 

t(is the guidance of Allah)* that is, it is guidance from Him to His 
slave, and is part of His grace and kindness towards them 
«fwith which He guides)* by means of that 
tfwhomever He will)* of His slaves. 

It may be that what is meant by the word ^Such)* is the Qur’an 
which We have described to you 

«|is the guidance of Allah)* and there is no way to reach Allah except 
through it 

«fwith which He guides whomever He will)* of His slaves who have 
good intentions. This is like the verse in which Allah (■}*) says: 

<|With which Allah guides all who seek His good pleasure to ways 
of peace and safety...)* (al-Md’idah 5: 16) 

(fbut whomever Allah has caused to go astray, no one can guide)* 
because there is no path that leads to guidance except by the help of 
Allah and by His making a person turn to His Book. If that does not 
happen, there is no way to be guided; otherwise there is nothing but 
obvious misguidance and doom. 
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39:24. Is one who has nothing except his face to shield him from the 
terrible punishment on the Day of Resurrection [like one who 
is saved from that]? And it will be said to the wrongdoers: Taste 
[the punishment for] what you used to eam. 

39:25. Those who came before them also disbelieved, so the punishment 
came upon them from a direction they did not expect. 

39:26. Thus Allah gave them a taste of disgrace in this world, but the 
punishment of the hereafter is greater, if only they knew. 


That is, are they equal, this one whom Allah has guided and 
enabled him to follow the path that leads to paradise, and the one 
who will persist in his misguidance and stubbornness until the Day 
of Resurrection? On that day, he will be faced with the immense 
punishment and he will try to shield himself with his face, which is 
the noblest part of the body, and the least of punishment may have 
an impact on it. He will try to shield himself with it from the terrible 
punishment, because his hands and feet will be tied up. 

^And it will be said to the wrongdoers)? who wronged themselves 
by disbelieving and sinning, by way of rebuking and chastising them: 
^Taste [the punishment for] what you used to earn]?. 

^Those who came before them]? of the earlier nations ^also 
disbelieved)? as these people disbelieved 

^so the punishment came upon them from a direction they did not 
expect$». It came upon them at a time of heedlessness, at the beginning 
of the day, or when they were napping. 

^Thus)? by means of that punishment 
^Allah gave them a taste of disgrace in this world)? and they were 
exposed to shame and disgrace before Allah and before people. 
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^but the punishment of the hereafter is greater, if only they knew]). 
So let these people beware of persisting in disbelief, lest there befall 
them the same punishment that befell the earlier people. 


O 
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39:27. Verily We have presented to humankind, in this Qur’an, every 
kind of example, so that they may pay heed. 

39:28. [It is] an Arabic Qur’an, free of flaws and contradictions, so 
that they may guard against disbelief. 

39:29. Allah makes this comparison: a slave belonging to several 
partners who are at odds with one another, and a slave belonging 
entirely to one master; Are they equal when compared? 65 Praise 
be to Allah. But most of them do not understand. 

39:30. You [O Muhammad] will surely die, and they too will die; 

39:31. then on the Day of Resurrection, you will all dispute before 
your Lord. 


Allah (4s) gives all kinds of example in the Qur’an: examples of 
good people and evil people, and examples to explain affirmation of 
His oneness and of the association of others with Him. Each example 
highlights and clarifies the reality and nature of things. The wisdom 


65 This is a comparison between the polytheist who believes in many gods 
and the Muslim who believes in one God, Allah, the Creator. 
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behind that is tfso that they may pay heed]? when We explain the truth, 
and thus they may learn and act accordingly. 

€{[It is] an Arabic Qur’an]? that is, We have made it an Arabic 
Qur’an, with clear wording, easy to understand, especially for the 
Arabs 

€(free of flaws and contradictions]? that is, it contains no flaws or 
shortcomings whatsoever, whether in its wording or in its meanings 
and ideas. This implies that it is perfectly balanced and straightforward, 
as Allah (-is) says elsewhere: 

^Praise be to Allah Who has sent down the Book to His slave, 
and has not allowed any crookedness therein, a Book of unerring 
soundness...]? (al-KahflH: 1-2) 

^so that they may guard against disbelief]? and fear Allah (^g), as 
He has made easy for them the path of piety based on sound belief and 
practices, by means of this straightforward Arabic Qur’an in which 
Allah gives all kinds of examples. 

Then He gives an example or comparison of the association of 
others with Him and the affirmation of His oneness: 
ffAllah makes this comparison: a slave belonging to several partners 
who are at odds with one another^ that is, his owners are many and 
do not agree on anything at all, so he cannot find any rest; rather they 
are at odds and arguing over him, and each one has demands that he 
wants the slave to do for him, but the others want something else. So 
what do you think of the situation of this slave whose owners are at 
odds with one another? 

«(and a slave belonging entirely to one master]? that is, he belongs 
only to him, and he knows what his master wants, so he is in a 
comfortable position. 

«(Are they]? that is, these two slaves sfequal when compared?]? 
They are not equal. 
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Such is the polytheist, who serves several partners who are at odds 
with one another. He calls upon one, then he calls upon another, and 
you see that he does not feel settled or at ease, and his heart does not 
feel any comfort in any situation. In contrast, Allah has saved the 
monotheist, who is sincere to his Lord alone, from associating anyone 
with Him, so he is completely at ease and is in a very comfortable 
situation. 

^ Are they equal when compared? Praise be to Allah)? for showing 
truth as distinct from falsehood and for guiding the ignorant. 

*jBut most of them do not understand)?. 

^You [O Muhammad] will surely die, and they too will die)? that 
is, you will all inevitably die. 

<(We did not grant everlasting life to any human being before you [O 
Muhammad]. So if you die, will they [the disbelievers] live forever?)? 

(al-Anbiya'21: 34) 

^then on the Day of Resurrection, you will all dispute before your 
Lord)? with regard to that concerning which you disputed (in this 
world), and He will judge justly between you and will requite each 
of you for his deeds; 

C-Allah has kept account of it whilst they have forgotten it...)? 
(al-Mujadilah 58: 6) 
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39:32. Who does greater wrong than he who tells lies against Allah 
and rejects the truth when it comes to him? Is there not in hell 
an abode for the disbelievers? 

39:33. Those who proclaim the truth and believe in it - it is they who 
are the righteous. 

39:34. They will have all that they wish for with their Lord. Such is 
the reward of those who do good. 

39:35. And Allah will absolve them of the worst of their deeds, and 
He will surely grant them their reward according to the best of 
their deeds. 


Here Allah (3s) issues a warning, stating that no one does greater 
or worse wrong 

«$than he who tells lies against Allah)* by attributing to Him that 
which does not befit His Majesty, or by claiming to be a Prophet, or 
by saying that Allah said such and such, or issued such and such a 
ruling, when that is not true. This is included in the verse in which 
Allah (3s) says: 

«|Say: My Lord has only forbidden... and saying concerning Allah 
that of which you have no knowledge.)* (al-A raf7: 33) 

- if one is ignorant, otherwise it is even worse and even more 
abhorrent. 

^and rejects the truth when it comes to him)* that is, no one does 
greater wrong than one to whom the truth comes, supported with 
evidence, but he rejects it. His rejection is great wrongdoing on his 
part, because he has rejected the truth after it became clear. So if he 
combines telling lies against Allah with rejecting the truth, then this 
is wrongdoing upon wrongdoing. 

<^Is there not in hell an abode for the disbelievers?)* where scores 
will be settled with them and all the dues of Allah will be taken from 
every wrongdoer and disbeliever. 


sunniconnect.com 





302 | Tafseer as-Sa'di 


Juz’24 


$)...for associating others in worship with Him is indeed grievous 
wrongdoing.)? (Luqman 31: 13) 

Having mentioned the disbelieving liar, and his sin and punishment, 
Allah now mentions the truthful believer and his reward: 
s{Those who proclaim the truth)? in word and deed. This includes the 
Prophets and those who follow in their footsteps, those who believe 
in what the Prophet («||) said, relating from Allah, and the rulings 
revealed from Him, and are sincere and truthful in all that they do 
and say. 

i(and believe in it)? that is, in the truth, because a person may proclaim 
the truth but not believe in it, because of his arrogance, or because 
he looks down on those who speak the truth and proclaim it. So it is 
essential to mention these two qualities together, namely proclaiming 
the truth and believing in it. Proclaiming the truth is indicative of 
knowledge and fair-mindedness, and believing in it is indicative of 
humility and the absence of arrogance. 

ffit is they)? namely those who are enabled to combine these two 
qualities 

<-(who are the righteous)?. All the characteristics of piety and 
righteousness boil down to proclaiming the truth and believing in it. 

^They will have all that they wish for with their Lord)? of reward, 
such as no eye has seen, no ear has heard, nor has it ever crossed the 
mind of man. Anything that they want and wish for, of all kinds of 
delights and desirable things, they will attain it and it will be ready 
and prepared for them. 

«{Such is the reward of those who do good)? those who worship 
Allah as if they see Him, for if they do not see Him, verily He sees 
them. 

«(those who do good)? and treat the slaves of Allah with kindness. 

And Allah will absolve them of the worst of their deeds, and 
He will surely grant them their reward according to the best of their 
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deeds)*. People’s deeds are one of three things: either bad, or good, 
or neither bad nor good. 

The latter category includes things that are permissible and are not 
subject to either reward or punishment. The bad category includes all 
sins, and the good category includes all acts of obedience and worship. 
On the basis of this explanation we may understand the meaning of 
this verse, and that the words *[And Allah will absolve them of the 
worst of their deeds)* indicate that the worst they did was minor sins, 
because of their doing of good and their fear of Allah. 

«fand He will surely grant them their reward according to the best 
of their deeds)* that is, because of all their good deeds. 

^Verily, Allah does not wrong anyone by as much as the weight of a 
speck of dust. And if there is a good deed Allah will multiply it, and 
give an immense reward of His own.)* ( an-Nisa'4 . 40) 


^,a) lull{^) 


39:36. Is not Allah sufficient for His slave? Yet they try to frighten you 
with those [whom they worship] besides Him. Whomever Allah 
has caused to go astray, no one can guide, 


39:37. and whomever Allah guides, no one can cause to go astray. Is 
not Allah Almighty, an Avenger? 


^Is not Allah sufficient for His slave?)* that is, is it not part of 
His generosity, kindness and care of His slave who is carrying out 
his duties as a slave of Allah, complying with His commands and 
heeding His prohibitions - especially the most perfect of humankind 
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in servitude to his Lord, namely Muhammad (sy§) - that Allah will 
suffice him in all his affairs, both religious and worldly, and will ward 
off" from him anyone who intends ill towards him? 

^Yet they try to frighten you with those [whom they worship] 
besides Him)* namely the idols and rivals, saying that they will harm 
you. This stems from their misguidance and error. 

^[Whomever Allah has caused to go astray, no one can guide, and 
whomever Allah guides, no one can cause to go astray)* because it is 
He in Whose Hand is the power to guide or leave astray; whatever 
He wills happens and whatever He does not will does not happen. 
«(Is not Allah Almighty)*- to Him belongs perfect might by which He 
subjugates all things. By His might, He suffices His slave and wards 
off the schemes (of the disbelievers) against him 
^an Avenger)* - whoever disobeys Him, let them beware of incurring 
His vengeance. 
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39:38. If you ask them who created the heavens and the earth, they will 
surely say: Allah. Say: Tell me about those on whom you call 
besides Allah: if Allah wills that some adversity should befall me, 
can they relieve that adversity? Or if He wills that mercy should 
be bestowed on me, could they withhold His mercy? Say: Allah 
is sufficient for me; in Him let all that trust put their trust. 


That is, if you ask these misguided people who are trying to 
frighten you with those (whom they worship) besides Him, and you 
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establish proof against them that is very clear to them, then ask them 
<$who created the heavens and the earth)*, they will not say that their 
gods created anything. 

*fthey will surely say: Allah^ is the One Who created them alone. 
^Sayj* to them, affirming the helplessness of their gods, after the 
power of Allah has become clear: 

<$Tell me about those on whom you call besides Allah: if Allah wills 
that some adversity)* that is, some harm, no matter what it is ^should 
befall me, can they relieve that adversity)* by removing it altogether 
or reducing it somewhat? 

^Or if He wills that mercy should be bestowed on me)* that would 
bring me some benefit in my religious and worldly affairs 
«fcould they withhold His mercy)* and prevent it from reaching 
me? They will say that they cannot relieve adversity or withhold 
mercy. 

So tell them, after definitive proof has become clear, that Allah 
alone is deserving of worship, and that He alone is the Creator of all 
creatures, the only One Who can bestow benefit or cause harm, and all 
others are incapable in all aspects of creating, benefitting or harming. 
And ask Him to suffice you and to protect you against their harm. 
^Say: Allah is sufficient for me; in Him let all that trust put their 
trust)* that is, rely on Him to bring that which is in their best interests 
and ward off that which is harmful to them. The only One Who could 
take care of me in the fullest sense is sufficient for me and will suffice 
me with regard to that which concerns me and that which does not 
concern me. 


0 0 
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39:39. Say: O my people, carry on as you are, and so will 1. You will 
come to know 

39:40. who will receive a punishment that will disgrace him, and upon 
whom will descend an everlasting punishment. 


^Say)* to them, O Messenger 

«{0 my people, carry on as you are)* that is, carry on in the way you 
are pleased with for yourselves, of worshipping that which is not 
deserving of worship at all and has no control over anything. 

^and so will 1)* that is, I will persist on the same path to which I am 
calling you, the path of devoting worship to Allah (is) alone. 

^You will come to know)* who will have the best end, and 
«fwho will receive a punishment that will disgrace him^ in this world 
^and upon whom will descend)* in the hereafter «fan everlasting 
punishment)* that will never leave him and will never cease. This 
is a serious threat to them, for they know that they are deserving 
of eternal punishment, but wrongdoing and stubbornness prevented 
them from believing. 



i3 > '^ ojLIU viUc 0)^ 

(t \ jj~) fjifr cJfcj j-4aj 


39:41. Verily We have sent down to you [O Muhammad] the Book with 
the truth for all humankind. Whoever is guided, it is for his own 
benefit, and whoever goes astray, it is to his own detriment. And 
you are not their keeper. 


Here Allah (is) tells us that He sent down to His Messenger (j|g) 
the Book that contains the truth in what it tells of the past and future, 
and in its commands and prohibitions; it contains the essence of 
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guidance and what one needs in order to reach Allah and His paradise. 
By means of it proof is established against humankind. 

^Whoever is guided]* by its light and follows its commands, sfit 
is for his own benefit]*. 

<|and whoever goes astray]* after guidance has become clear to him 
«(it is to his own detriment]* and he will not harm Allah in the slightest. 

«(And you are not their keeper]* to record their deeds and bring 
them to account for them, or to force them to do what you want; rather 
your role is only to convey to them what you are instructed to convey. 
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39:42. Allah takes [people’s] souls at the time of their death, and [He 
takes the souls] of the living when they sleep. He keeps the 
souls of those for whom He has decreed death, and He sends 
the others back for an appointed term. Surely in that there are 
signs for people who reflect. 


Here Allah (-4?) tells us that it is He alone Who controls people’s 
affairs both when they are awake and when they are asleep, when 
they are alive and when they die. 

^Allah takes [people’s] souls at the time of their death]* - the fact 
that He attributes this action to Himself does not contradict the fact 
that He has appointed the Angel of Death and his helpers to do this 
task, as He says elsewhere: 

^Say [O Muhammad]: The Angel of Death, who has been given 
charge of you, will take your souls [in death]...]* (as-Sajdah 32: II) 
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«{.. .then when death comes to one of you, Our envoys [angels] take 
his soul, and they never fail in their duty.)? ( al-An'am 6: 61) 

- because He may attribute things to Himself in the sense that He is 
the Creator and controller thereof, or He may attribute them to their 
causes, in the sense that it is His way and wisdom to make a cause 
for everything. 

^and [He takes the souls] of the living when they sleep)?. This is 
the lesser death. He takes the souls of living when they sleep. 

Then ^He keeps)? - of the two categories of souls - ^the souls of 
those for whom He has decreed death)?. This refers to both those who 
die when they are awake and those for whom it is decreed that they 
should die in their sleep. 

^and He sends the others back for an appointed term^ that is, until 
they have received their allotted provision in full and their appointed 
time comes to an end. 

^Surely in that there are signs for people who reflect)? upon the perfect 
nature of Allah’s might and His ability to bring the dead back to life. 

This verse indicates that the rooh or nafs (the soul) is an independent 
entity, the essence of which is different from that of the body; it is 
created and controlled by Allah, when He takes it and either keeps 
it or sends it back. The souls of the living and the dead meet and 
converse in al-barzakh, then Allah sends back the souls of the living 
and keeps the souls of the dead. 
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39:43. Rather they [the disbelievers] have taken [their false gods] 
as intercessors without Allah’s leave. Say: What, [could they 
intercede] even though they have no power at all and are devoid 
of reason? 

39:44. Say: All intercession belongs to Allah alone [and no one can 
intercede except by His leave]; to Him belongs the dominion 
of the heavens and the earth, then to Him you will be brought 
back. 


Here Allah (4s) denounces those who take intercessors besides 
Him, feel attached to them, and ask of them and worship them. 

<|Say)» to them, highlighting their ignorance and the fact that those 
intercessors are not deserving of worship at all: 

<fWhat, [could they intercede] even though they)* namely those whom 
you take as intercessors 

^have no power at all and are devoid of reason?)> That is, they do not 
possess even an atom’s weight of power in the heavens or on earth, and 
no less and no more than that. Rather they do not possess any power 
of reasoning, such that they might be deserving of praise, because 
they are inanimate beings, such as rocks, trees, images and the dead. 
Can it be said that those who take them as intercessors are rational 
thinkers, or are they the most misguided and ignorant of people, and 
the worst in wrongdoing? 

*(Say)» to them 

^All intercession belongs to Allah alone)* because the matter all 
belongs to Allah, and every intercessor fears Him. No one can 
intercede with Him except by His leave, so if He wants to bestow 
mercy upon His slave, he grants permission to an intercessor who is 
dear to Him, allowing him to intercede out of mercy to both him and 
the one for whom he intercedes. 

Then Allah confirms that all intercession belongs to Him alone: 
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«|to Him belongs the dominion of the heavens and the earthy that is, 
all that is in them, creatures, deeds and attributes, belong to Him. So 
what is required is to seek intercession from the One Who has control 
over it, and to devote worship to Him alone, 
sfthen to Him you will be brought back)) and He will requite the 
one who was sincere to Him alone with an abundant reward, and 
He will requite the one who ascribed partners to Him with a severe 
punishment. 
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39:45. When Allah alone is mentioned, the hearts of those who do not 
believe in the hereafter shrink with aversion, but when [gods] 
other than Him are mentioned, they rejoice. 

39:46. Say: O Allah, Originator of the heavens and the earth, Knower 
of the unseen and the seen, it is You Who will judge between 
Your slaves concerning that wherein they differ. 


Here Allah (-fe) describes the situation of the polytheists and the 
consequences to which their ascription of partners to Him leads, which 
is that tjWhen Allah alone is mentioned)?, with the affirmation of His 
oneness, and they are commanded to devote their worship to Him 
alone and to shun all that is worshipped besides Him, their hearts 
shrink with aversion, and they resent that deeply. 

sfbut when [gods] other than Him are mentioned)? namely the 
idols and rivals, and when anyone calls people to worship them and 
praises them. 
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({they rejoice)* at the mention of their objects of worship, because 
ascription of partners to Allah is in accordance with their whims and 
desires. This is the worst and most abhorrent of conditions. But their 
appointed time is the day of requital, when the score will be settled 
with them, and it will be seen whether their gods upon whom they 
called besides Allah will benefit them in any way. 

Hence Allah says: 

^Say: O Allah, Originator of the heavens and the earth)* that is, the 
Creator and Controller of them both 

^Knower of the unseen)* that is hidden from our sight and our 
knowledge 

^and the seen^ that we do see 

<f{it is You Who will judge between Your slaves concerning that 
wherein they differ)*. One of the greatest differences between them 
is the difference between those who sincerely affirm the oneness of 
Allah, who say that what they follow is the truth and that paradise will 
be theirs in the hereafter, to the exclusion of others, and the polytheists 
who take the idols and rivals for worship besides Him, regard as equal 
to Allah that which is not worth anything, show extreme disrespect 
to Him, rejoice at the mention of their gods whilst their hearts shrink 
with aversion at mention of Allah, and claim - in addition to all that 
- that they are following the truth and others are following falsehood, 
and that paradise will be theirs. 

Allah (5%) says: 

tjVerily, those who believe, those who are Jews, the Sabians, the 
Christians, the Magians and those who ascribe partners to Allah - 
Allah will judge between them on the Day of Resurrection. Verily, 
Allah is Witness over all things.)* (al-Hajj 22:17) 

After that, Allah tells us of the judgement between them: 

^(These are two opposing groups who are disputing about their Lord. 
As for those who disbelieve, garments of fire will be cut out for them, 
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and scalding water will be poured over their heads, which will cause 
their insides and their skins to melt. They will be lashed with rods of 
iron. ...Verily, Allah will admit those who believe and do righteous 
deeds to gardens through which rivers flow. They will be adorned 
therein with bracelets of gold and of pearls, and their garments therein 
will be of silk. (al-Hajj 22: 19-23) 

And Allah (te) says: 

«{It is those who believe and do not mix their faith with wrongdoing 
who will be truly safe, and it is they who are truly guided. j» (al-An am 

6: 82) 

«j... Whoever ascribes partners to Allah, then Allah has forbidden 
paradise for him, and the fire will be his abode... ^ (al-Ma 'idah 5: 72) 
This verse indicates that He is the Creator of all things and has 
knowledge of all things, and that He will judge between all His 
slaves; all creation stemmed from His power, and His knowledge 
encompasses all things. This indicates that He will judge between 
His slaves. He will resurrect them, and He has knowledge of all 
their deeds, both good and evil, and the degree to which they will 
be requited for those deeds. The fact that He is the Creator indicates 
that He is all knowing. 

*(How could He Who created not know His own creation?... j? (al- 
Mulk 67: 14) 
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39:47. If the wrongdoers had everything on earth, and as much again 
with it, they would offer it to ransom themselves from the 


sunniconnect.com 



Soorat az-Zumar 


(47-48) | 313 


terrible punishment on the Day of Resurrection. But Allah will 
show them [of His wrath and punishment] that which they had 
never anticipated. 

39:48. The evil consequences of what they have earned will become 
apparent to them, and the very thing [punishment] they used to 
ridicule will overwhelm them. 


After Allah (4c) stated that He will judge between His slaves and 
mentioned the beliefs of the polytheists and the abhorrent nature 
thereof, it is as if one would long to know what Allah will do to them 
on the Day of Resurrection. Therefore Allah tells us that they will 
have a ^terrible punishment^ that is, the worst and most awful of 
punishments, just as they uttered the worst and most awful words of 
disbelief; and that, hypothetically speaking, if they possessed all that 
is on earth of gold, silver, pearls, animals, trees, crops and all kinds of 
vessels and furniture, and as much again with it, and they offered it on 
the Day of Resurrection to ransom themselves and save themselves 
from the punishment, it would not be accepted from them and it 
would not avail them in the slightest before the punishment of Allah. 
^The day when neither wealth nor sons will be of any avail, but only 
he who comes to Allah with a pure heart 66 [will be saved],)» (ash- 
Shu'ara’ 26: 88-89) 

«[But Allah will show them [of His wrath and punishment] that 
which they had never anticipated^ that is, that which they never 
expected, of great wrath and anger, when they were expecting 
something different. 

«|The evil consequences of what they have earned will become 
apparent to them^ that is, they will see things that will distress them, 
because of their misdeeds 


66 A pure heart: that is, one that is free from doubt, hypocrisy and association 
of others with Allah (shirk). 
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«fand the very thing [punishment] they used to ridicule will overwhelm 
them)? that is, the punishment will overtake them. 
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39:49. When misfortune befalls a person, he calls upon Us, then when 
We bestow a favour upon him from Us, he says: This has been 
given to me only because of knowledge [that I possess]. Rather 
it is a test, but most of them do not understand. 


39:50. Those who came before them said the same, but all that they 
acquired [of wealth] was of no avail to them. 

39:51. Therefore the evil consequences of what they earned overtook 
them, and the wrongdoers among these people [Quraysh] will 
also be overtaken by the evil consequences of what they have 
earned; they can never escape [Allah’s punishment]. 


39:52. Do they not know that Allah grants abundant provision to 
whomever He wills, or gives it in scant measure? Verily in that 
there are signs for people who believe. 


Here Allah tells us about the nature and psychological make-up 
of man. When misfortune befalls him, such as sickness, hardship or 
distress, 

^he calls upon Us]? persistently, asking for relief from what has 
befallen him 
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f[then when We bestow a favour upon him from Us)? and relieve 

him of that misfortune and remove that hardship, he goes back to 

disbelieving in his Lord and denying His favours, and 

«jhe says: This has been given to me only because of knowledge [that 

1 possess])* or because of knowledge that I have of how to acquire 

wealth. 

«[Rather it is a test)? by means of which Allah tests His slaves to 
see who will give thanks and who will be grateful 
«fbut most of them do not understand)? and therefore they regard 
the test as a blessing, and they are confused between something that 
is definitely good and something that may be a cause of good or a 
source of trouble. 

^Those who came before them said the same)? as what they say, 
namely «[This has been given to me only because of knowledge [that 
1 possess])? (59:49). This attitude continued to be passed down among 
the disbelievers who do not recognise the favours of their Lord and do 
not think that they owe Him anything. They persisted in this attitude 
until they were destroyed, 

^all that they acquired [of wealth] was of no avail to them)? when the 
punishment befell them. 

^Therefore the evil consequences of what they earned overtook 
them)? what is meant by evil consequences here is the punishment 
«(and the wrongdoers among these people [Quraysh] will also be 
overtaken by the evil consequences of what they have earned)? for 
they are not better than those earlier evildoers and they have not been 
absolved by the scripture (54: 43). 

Having stated that they were deceived by wealth and that they 
claimed - in their ignorance - that wealth is indicative of the sound 
well-being of its owner, Allah (3s) now tells them that His provision 
is not indicative of that, and that He 

^grants abundant provision to whomever He wills)? of His slaves, 
whether he is righteous or otherwise 
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tfor gives it in scant measure^ that is, He restricts provision for 
whomever He wills, whether he is righteous or otherwise. So His 
provision may be given to anyone, whereas faith and righteous deeds 
are only granted to the best of people. 

t[Verily in that there are signs for people who believe]* that is, in the 
bestowing or withholding of provision, because those who believe 
know that this matter is connected to divine wisdom and mercy, and 
that Allah knows best the condition of His slaves. He may restrict 
provision to them out of kindness towards them, because if He granted 
them abundant provision, they would go beyond the bounds and 
spread injustice in the land. Hence by doing that, He is taking care 
of their spiritual interests, which are the essence of their happiness 
and prosperity. And Allah knows best. 


O 0 



39.53. Say [Allah says]: O My slaves who have transgressed against 
themselves [by sinning greatly], do not despair of the mercy of 
Allah, tor verily Allah forgives all sins. Verily it is He Who is 
the Oft-Forgiving, Most Merciful. 
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39:54. Turn to your Lord [in repentance] and submit to Him before 
the punishment comes upon you, for then you will not be 
helped. 

39:55. And follow the best of that which has been revealed to you from 
your Lord [namely the Qur’an], before the punishment comes 
upon you suddenly, when you least expect it, 

39:56. lest anyone should say: Alas! 1 neglected my duty towards Allah 
and I was among the mockers; 

39:57. or he should say: If only Allah had guided me, I would have 
been among the righteous; 

39:58. or he should say when he sees the punishment: If only 1 could 
have another chance, then I would be among the doers of good. 

39:59. [Allah will say:] But My signs did come to you, yet you 
disbelieved in them; you were arrogant and were among the 
disbelievers. 


Here Allah (ie) tells His slaves who have transgressed against 
themselves (by sinning greatly) of His immense generosity, and He 
urges them to turn to Him before they are not able to do so. 

«(Say)* O Messenger, and those who follow him in calling people 
to the religion of Allah, and tell people that their Lord says: 

*[0 My slaves who have transgressed against themselves [by sinning 
greatly])* by following what their own selves call them to and striving 
in doing that which angers the Knower of the unseen 
«(do not despair of the mercy of Allah}* that is, do not give up hope 
thereof, lest your actions lead you to doom and you say: Our sins are 
so many and our faults have accumulated, and we have no way to rid 
ourselves of them or relieve ourselves of them, then as a result of that 
you persist in sinning and accumulating sin until it brings upon you 
the wrath of the Most Gracious. Rather you should recognise your 
Lord by His names that are indicative of His generosity and kindness, 
and understand that He «(forgives all sins}* including the ascription of 
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partners to Him, murder, fornication, riba (usury), wrongdoing and 
other sins, major and minor 

Verily it is He Who is the Oft-Forgiving, Most Merciful)? that is, 
forgiveness and mercy are His attributes, and these two attributes are 
essential and constant; He is always thus and His mercy is continually 
manifested throughout the universe. His Hands are constantly 
bestowing bounties throughout the night and day, and He continually 
bestows blessings and favours upon His slaves, secretly and openly. 
Giving is dearer to Him than withholding, and divine mercy takes 
precedence over divine wrath and prevails over it. But there are means 
of attaining His forgiveness and mercy, and if a person does not take 
these prescribed measures, then he will have closed to himself the 
door of mercy and forgiveness. The greatest of these means - in fact 
the only means - is turning to Allah (4s) alone in sincere repentance, 
calling upon Him, beseeching Him, showing devotion to Him and 
worshipping Him. So strive hard to take this important measure and 
follow this great path. 

Hence Allah (4s) enjoins us to turn to Him and to hasten to do so: 
sfTurn to your Lord)? with all your heart 

ffand submit to Him)? in your physical actions. When turning to 
Allah is mentioned on its own, it includes physical actions; when it 
is mentioned in conjunction with submission, as is the case here, then 
the meaning is as we have mentioned. 

The words «|Tum to your Lord [in repentance] and submit to Him)? 
are indicative of sincerity, because without sincerity, deeds - whether 
outward or inward - are of no benefit whatsoever. 

^before the punishment comes upon you)? and cannot be warded 
off 

e(for then you will not be helped)?. 

It is as if it was asked: what does turning to Allah and submitting 
mean? What does it entail and what deeds are involved? So Allah 
(4s) answered by saying: 
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^And follow the best of that which has been revealed to you from 
your Lord)* of what He has enjoined upon you of inward deeds, such 
as loving Allah, fearing Him, putting one’s hopes in Him, showing 
sincerity towards His slaves, loving good for them and shunning 
the opposite of that; and what He has enjoined upon you of visible 
deeds such as prayer, zakah, fasting, Hajj, charity, all types of acts of 
kindness, and other things that Allah has enjoined. This is the best of 
that which has come down to us from our Lord. The one who follows 
the commands of his Lord with regard to these and similar matters is 
the one who turns to Allah and submits to Him. 

^before the punishment comes upon you suddenly, when you least 
expect it|* all of this is urging us to hasten to make the most of the 
available opportunity. 

Then Allah warns them: 

^lest^, if they persist in their heedlessness, there will come to them a 
day when they will regret it, when regret will be of no benefit 
^lest anyone should say: Alas! 1 neglected my duty towards Allah 
and 1 was^ in the previous world ( dunya ) ^among the mockers^ who 
derided the idea of requital, until I saw it with my own eyes. 

^or he should say: If only Allah had guided me, I would have been 
among the righteous^. “If’ in this instance is indicative of wishful 
thinking. In other words: would that Allah had guided me, then 1 would 
have feared Him and been among the righteous, and thus I would have 
been safe from punishment and would deserve reward. “If’ here is not 
conditional, because if that were the case, the meaning would be that 
they were using the divine decree as an excuse for their misguidance. 
But this is a false argument, and on the Day of Resurrection, every 
false argument will diminish. 

«{or he should say when he sees the punishment^ and becomes 
certain of its inevitability 

^If only I could have another chancel* and could go back to the 
previous world, ^then 1 would be among the doers of good)?. 
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But Allah (3c) says: This is not possible and it is of no use; this 
is false wishful thinking that has no basis in reality, because even if 
he were to be sent back, there would be no further warning after the 
first warning. 

«([Allah will say:] But My signs did come to you]* that pointed to 
the truth, beyond any shadow of a doubt, 

^yet you disbelieved in them; you were arrogant]* and too proud to 
follow them 

^and were among the disbelievers^. So asking to go back to the 
previous world is of no use; it is a kind of foolishness. 

^...And even if they were sent back, they would surely go back 
to that which was forbidden to them, for they are indeed liars. 67 ]? 
(al-An am 6: 28) 
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39:60. On the Day of Resurrection you will see those who fabricated 
lies against Allah, their faces darkened. Is there not in hell an 
abode for the arrogant? 


39:61. But Allah will deliver those who fear Him, for they have attained 
salvation; no harm will touch them, nor will they grieve. 


Here Allah (3c) tells us of the disgrace of those who fabricate lies 
against Him: on the Day of Resurrection their faces will be darkened, 
like the darkest night, and they will be recognised thereby by the 


67 They will not be serious in their promise to believe; rather they will make 
this false promise out of fear of punishment, not out of sincere faith. 
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people who are standing on the Day of Resurrection. Truth is bright 
and clear as day. Just as they tried to darken the face of the truth with 
lies, Allah will darken their faces as a requital that fits the nature of 
their deeds. 

They will have darkened faces and they will have a severe 
punishment in hell. Hence Allah says: 

<fls there not in hell an abode for the arrogant)* who are too proud 
to accept the truth or to worship their Lord, and who fabricate lies 
against Him? Indeed, by Allah, in hell there is punishment, disgrace 
and wrath that will have an immense impact on the arrogant, and 
scores will be settled with them thereby. 

Telling lies against Allah includes the lie that He has taken a partner 
or son or spouse, or saying of Him that which is not befitting to His 
majesty, or claiming to be a Prophet, or ascribing to Him that which 
He did not ordain or prescribe. 

Having mentioned the state of the arrogant, Allah (4s) now 
mentions the condition of those who fear Him: 

<|But Allah will deliver those who fear Him, for they have attained 
salvation)*that is because they have the means of salvation, which is 
fear of Allah (4s), which is what they have in preparation for every 
calamity and hardship. 

«jno harm)* that is, punishment that causes them distress 
tjwill touch them, nor will they grieve)*. Allah tells us that they will 
not be subjected to the punishment, nor will they fear it. This is the 
ultimate security. 

They will have complete security, which will remain with them 
until they reach paradise, whereupon they will be safe from all 
hardship and difficulties, and you will see in their faces the radiance 
of bliss, and they will say: 

^...Praise be to Allah Who has taken away all sorrow from us. Verily, 
our Lord is indeed Oft-Forgiving, Appreciative.^ (Fatir 35: 34) 
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39:62. Allah is the Creator of all things, and He is in charge of all 
things. 

39:63. To Him belong the keys of the heavens and the earth; it is those 
who reject Allah’s signs who are the losers. 


Here Allah tells us of His greatness and perfection, which leads 
to the one who disbelieves in Him becoming a loser: 

^Allah is the Creator of all things this and similar phrases, which 
appear frequently in the Qur’an, indicate that all things - apart from 
Allah and His names and attributes - are created. This is a refutation 
of all those who say that some created things existed from eternity, 
such as the philosophers who say that the earth and the heavens 
existed from eternity, or those who say that souls existed from eternity, 
and other views that are based on falsehood and implicitly deny the 
Creator. 

The words of Allah are not created things, because speech is an 
attribute of the speaker and Allah (4c), with His names and attributes, 
existed from eternity; there was nothing before Him. The use of this 
and similar verses by the Mutazilites to support their view that the 
Qur’an is created, is the greatest ignorance. Allah, with His names and 
attributes, has always existed, from eternity; none of His attributes 
came into being later on, and He was never without any of His 
attributes at any time. 

This is supported by the fact that Allah tells us that He is the 
Creator of all realms, upper and lower, and that He is in charge of all 
things. Being in charge in the fullest sense requires comprehensive 
and detailed knowledge of that of which He is in charge; complete 
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control over that of which He is in charge so that He can direct it; 
the ability to care for that of which He is in charge; and wisdom and 
knowledge of all different ways of directing it, so that He can direct 
and control it in the most appropriate manner. Therefore the one who 
is in charge cannot do his job in the perfect manner except by means 
of what is mentioned above, and any shortfall in that will affect his 
capability to direct that of which he is in charge. 

It is well known and well established that Allah is far above having 
any shortcomings in any of His attributes. Therefore His telling us that 
He is in charge of all things indicates that His knowledge encompasses 
all things and that His power to control and direct all things, and 
His wisdom by means of which He does all that is appropriate, are 
complete and perfect. 

^To Him belong the keys of the heavens and the earthjj that is, 
He has knowledge of what they contain and He is in control of it. 
Therefore: 

^Whatever Allah opens up for people of His mercy, none can withhold 
it, and whatever He withholds, none can grant it thereafter. And He 
is the Almighty, the Most Wise.)? (Fatir 35: 2) 

Having highlighted His greatness in a manner that should fill our 
hearts with awe and respect, Allah (4c) now mentions those who do 
the opposite, and do not give Him due recognition: 

«fit is those who reject Allah’s signs}* that point to certain truth 
and to the straight path 

^who are the losers}* for they have lost that through which they could 
attain spiritual well-being and sincere devotion to Allah, through 
which tongues are rectified by keeping them busy with remembrance 
of Allah, through which the physical body may be rectified by keeping 
it busy with acts of obedience to Allah, and they have replaced that 
with everything that could corrupt their spiritual and physical well¬ 
being; they have lost out on the gardens of bliss and have replaced 
them with the painful punishment. 
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39:64. Say [O Muhammad]: Is it someone other than Allah that you 
tell me to worship, O ignorant ones? 


39:65. It has already been revealed to you, and to those who came 
before you, that if you ascribe partners to Allah, all your deeds 
will surely come to nothing and you will certainly be among 
the losers. 


39:66. Nay, but worship Allah [alone] and be among those who are 
grateful [to Him]. 


«[Say)) O Messenger (*^), to these people who call you to worship 
gods other than Allah 

c-(Is it someone other than Allah that you tell me to worship, O ignorant 
ones?)-) That is, this stems from your ignorance, otherwise if you knew 
that Allah, Who is perfect in all aspects, the Bestower of all blessings, 
is the only One Who is deserving of worship, and not those who are 
lacking in all aspects and cannot bring benefit or cause harm, you 
would not tell me to do that. 

That is because ascribing partners to Allah renders good deeds 
invalid and corrupts well-being. Hence Allah says: 

tflt has already been revealed to you, and to those who came before 
you)) namely all the Prophets 

efthat if you ascribe partners to Allah, all your deeds will surely come 
to nothing)). This includes all deeds. 

According to the message of all the Prophets, ascribing partners to 
Allah renders all good deeds invalid, as Allah says in Soorat al-An'am, 
after listing many of His Prophets and Messengers: 
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tfThis is the guidance of Allah, with which He guides whomever He 
will among His slaves. If they had ascribed partners to Him, all their 
deeds would have come to nothing.}* (al-An'am 6: 88) 

^and you will certainly be among the losers}* in this world and in 
the hereafter, because ascribing partners to Allah renders good deeds 
invalid and is deserving of punishment. 

Then Allah says: tfNay, but worship Allah [alone]}*. Having stated 
that the ignorant were telling the Prophet (^) to ascribe partners to 
Allah, and having pointed out how abhorrent that is, Allah instructed 
him to devote his worship to Him alone: t[Nay, but worship Allah 
[alone]}* that is, devote your worship to Him alone, with no partner 
or associate 

«(and be among those who are grateful [to Him]^ for His guidance. 
Just as Allah is to be thanked for worldly blessings, such as physical 
good health and well-being, granting provision, and so on. He is also 
to be thanked and praised for spiritual blessings, such as enabling one 
to be sincere and to fear Him. In fact it is spiritual blessings that are 
real blessings. Pondering and realising that they come from Allah and 
giving thanks to Him for them will protect one from self-admiration 
that affects many people who strive hard, because of their ignorance. 
Otherwise, if a person were to understand the reality of things, he 
would not develop self-admiration because of the blessing which 
requires him to give more thanks to Allah. 
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39:67. They have not given due recognition to Allah. On the Day of 
Resurrection, the entire earth will be in His grip, and the heavens 
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will be rolled up in His Right Hand. Glorified and exalted be 
Allah far above the partners they ascribe to Him! 


Here Allah tells us that these polytheists have not given due 
recognition to their Lord, and they have not venerated Him as they 
should. Rather they have done that which is contrary to that, by 
ascribing as partners to Him those who are lacking in their attributes 
and deeds, for their attributes and deeds are imperfect in all aspects; 
they have no power to bring benefit or cause harm, they cannot give 
or withhold, and they have no control over anything at all. 

Thus they regard these imperfect created beings as equal to the 
Almighty Lord by Whose dazzling might and supreme power the 
earth will be seized in the grasp of the Most Gracious on the Day 
of Resurrection, and the heavens - despite their vastness - will be 
rolled up in His Right Hand. The one who regards others as equal to 
Him is not venerating Him as He deserves, and there is no greater 
wrongdoing than that. 

^Glorified and exalted be Allah far above the partners they ascribe 
to Himp that is, Allah declares Himself to be far greater and far above 
their ascription of partners to Him. 


(V-1A: 


39:68. The Trumpet will be blown and all those who are in the heavens 
and on earth will swoon, except whomever Allah wills. Then it 
will be blown again, whereupon they will be standing, looking 
around. 
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39:69. The earth will shine with the light of its Lord, the record of 
deeds will be placed [in their hands], and the Prophets and 
the witnesses will be brought forth. Judgement will be passed 
between them with equity, and they will not be wronged. 

39:70. Every soul will be paid in full for what it has done, and He 
knows best all that they do. 


Having instilled fear of His might, Allah now warns them by telling 
them about what will happen on the Day of Resurrection, urging them 
(to seek the path that leads to paradise) and warning them (against 
the path that leads to hell). 

ffThe Trumpet will be blown)? - the Trumpet is a great hom, the 
size of which no one knows except its Creator and those among His 
creation to whom Allah has given knowledge thereof. It will be blown 
by Israfeel (£|k), one of the angels who are close to Allah, one of the 
bearers of the Throne of the Most Gracious. 

«fand all those who are in the heavens and on earth will swoon)? 
that is, faint or die, according to different opinions. In other words, 
when they hear the Trumpet blast, they will all be disturbed by its 
loudness and intensity, and because of that to which they know it is 
the precursor 

^except whomever Allah wills)? of those whom Allah will make 
steadfast at the time of the Trumpet blast, so that they will not swoon, 
such as the martyrs - or some of them - and others. This is the first 
Trumpet blast, the blast that will lead to swooning and will cause 
alarm and fear. 

«[Then it will be blown again^ - this will be the second Trumpet 
blast, which will signal the resurrection 

^whereupon they will be standing, looking around)? that is, they will 
have risen from their graves, for their resurrection and reckoning, 
having been recreated complete in body and soul, 

^looking around)? to see what Allah will do with them. 
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«(The earth will shine with the light of its Lord)*. From this it is 
known that the existing lights will have vanished and disappeared on 
the Day of Resurrection. And this will indeed be the case, for Allah 
has told us that the sun will be rolled up, the moon will be darkened, 
the stars will be scattered and the people will be left in darkness. At 
that point the earth will be illuminated with the light of its Lord, when 
He manifests Himself and descends to pass judgement among them. 
On that day, Allah will give people extra strength and will recreate 
them in such a way that they will be able to withstand His light and it 
will not bum them. They will also be enabled to see Him, otherwise 
His light is immense, and if it were to be made manifest, the glory of 
His Countenance would bum all of His creation, as far as He can see. 

^the record of deeds will be placed [in their hands])* so that what 
it contains of good deeds and evil deeds may be read. This is like the 
verse in which Allah (4c) says: 

f(And the record of deeds will be placed [in their hands] and you will 
see the evildoers filled with dread at what it contains. They will say: 
Woe to us! What sort of record is this, that leaves no deed, small or 
great, unaccounted for? They will find all they did recorded there, 
and your Lord will not wrong anyone.)* (al-Kahf 18: 49) 

And it will be said to the doer of deeds, by way of perfect justice: 
*[...Read your own record; sufficient is your own soul as a reckoner 
against you this day.)* (al-lsra 17: 14) 

«fand the Prophets and the witnesses will be brought forth)* - the 
Prophets will be brought forth so that they may be questioned about 
their conveying of the message and about their nations, and they 
will testify against them. And the witnesses - namely the angels, 
people’s physical faculties, and the earth - will also be brought forth 
and questioned. 

Judgement will be passed between them with equity)* that is, perfect 
justice and great fairness, because the reckoning comes from One Who 
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does not wrong anyone in the slightest, One Who encompasses all 
things and His Book - namely al-Lawh al-Mahfoodh - encompasses 
all that they did. The noble scribes, who do not disobey their Lord, 
will have recorded all that they did, and the fairest of witnesses will 
have testified to that verdict. Therefore the One Who issues that 
verdict is One Who knows the quality of the deeds and the extent 
to which they deserve reward or punishment. Thus Allah will issue 
a verdict of which people will approve, and they will praise Allah 
and acknowledge His justice. Through that verdict, they will come 
to know of His greatness, knowledge, wisdom and mercy that which 
had never crossed their minds and cannot be described. Hence Allah 
says: ijEvery soul will be paid in full for what it has done, and He 
knows best all that they do)j. 
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39:71, The disbelievers will be driven to hell in groups until, when 
they reach it, its gates will be opened and its keepers will say to 
them: Did there not come to you Messengers from among you. 
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reciting the revelations of your Lord to you and warning you 
of the meeting of this day of yours? They will say: Yes indeed, 
but the decree of punishment has become inevitable for the 
disbelievers. 

39:72. It will be said: Enter the gates of hell, to abide therein forever. 
Wretched indeed is the abode of the arrogant! 

39:73. Those who feared their Lord will be ushered to paradise in 
groups until, when they reach it, they will find its gates wide 
open, and its keepers will say to them: Peace be upon you; you 
have done well, so enter it, to abide herein forever. 

39:74. They will say: Praise be to Allah Who has fulfilled His promise 
to us and given us this land as our own, so that we may dwell in 
paradise wherever we wish. How excellent a reward for those 
who work [and strive]! 

39:75. And you will see the angels surrounding the Throne, glorifying 
and praising their Lord. Judgement will have been passed with 
equity among all, and it will be said: Praise be to Allah, the Lord 
of the worlds. 


Having mentioned His verdict concerning His slaves - who will all 
have in common the fact that He created them, granted them provision 
and directed them, and they will all have in common the fact that they 
lived in the previous world and have been gathered together in the 
place of standing on the Day of Resurrection - Allah tells us here that 
they will be separated for the requital, just as they were separated in 
this world according to whether they were believers or disbelievers, 
righteous or immoral. 

^The disbelievers will be driven to hell in groupsjJ that is, they 
will be driven violently, beaten with painful whips by the harsh and 
callous keepers of hell, to the worst and most terrifying place of 
detention, namely hell in which all torments are combined and all 
miseries are present. All happiness will disappear from them, as Allah 
(3c) says elsewhere: 
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^On the day when they are shoved forcibly towards the fire of hell. }) 
(at-Toor 52: 13) 

- that is, they will be pushed forcefully, because of their refusal to 
enter it. They will be driven to it £(in groups}-) that is, in separate 
groups, each group according to their deeds, as the people in each 
group will be similar in the misdeeds they did. They will curse one 
another and disavow one another. 

^when they reach it}) that is, when they reach its courtyard 
«fits gates will be opened}) upon their arrival, to receive them. 

^and its keepers will say to them^, congratulating them for 
attaining eternal misery and punishment, and rebuking them for the 
deeds that brought them to this terrifying place: 

^Did there not come to you Messengers from among you}) that is, of 
your own kind, whom you knew and were aware of their honesty and 
sincerity, from whom you could have received the message? 
^reciting the revelations of your Lord to you}) with which Allah sent 
them, that pointed to certain truth with the clearest of proof. 

^and warning you of the meeting of this day of yours}) that is, 
this required you to follow them and protect yourself against the 
punishment of this day, by following the path of piety, but you 
followed a different path. 

€(They will say}), acknowledging their sin and that the proof of Allah 
was established against them: 

ffYes indeed}), the Messengers of our Lord did come to us with signs 
and proof; they explained things to us very clearly and warned us 
about this day. 

^but the decree of punishment has become inevitable for the 
disbelievers}) that is, because of their disbelief the decree of 
punishment has become inevitable for them, which applies to everyone 
who disbelieves in the signs of Allah and rejects the message brought 
by the Messengers. Thus they will acknowledge their sins and the 
establishment of proof against them. 


sunniconnect.com 



332 | Tafseer as-Sa'di 


Juz ’24 


^It will be said)? to them, by way of humiliation and shame: 
^Enter the gates of hell)*. Each group will enter from the gate that is 
appropriate to their misdeeds 

^to abide therein forever)*; they will never leave it, the punishment 
will never be reduced even for a short while, and they will be given 
no respite. 

Wretched indeed is the abode of the arrogant!)* That is, wretched 
is the dwelling place, for hell is the dwelling place, because they 
were too arrogant to follow the truth. Thus Allah will requite them 
in a manner that befits their deed, by subjecting them to humiliation, 
shame and disgrace. 

Then Allah speaks of the people of paradise: 

«(Those who feared their Lord)* by affirming His oneness and striving 
to obey Him 

^will be ushered)* by way of honour and respect; they will be gathered 
in delegations, coming on the best mounts, 

«jto paradise in groups)*, rejoicing and cheerful, each group with 
other groups who are like them in righteous deeds and similar to them 
^until, when they reach it)* that is, when they reach that vast garden 
with its beautiful dwellings, its fragrant breeze will reach them and 
its life of eternal bliss will begin. 

^they will find its gates wide open^ for them, by way of honour 
for the best of people, who will be honoured therein 
qand its keepers will say to them)*, congratulating them and welcoming 
them: 

({Peace be upon you)* that is, you are safe from all harm and evil 
<fyou have done well)* that is, you did well by knowing Allah, loving 
Him and fearing Him, and you remembered Him and obeyed Him. 
({so}* because you have done well, Renter it, to abide herein forever)* 
because it is the good abode, and no one is fit for it except those who 
are good. 


sunniconnect.com 



Soorat az-Zumar 


(71-75) | 333 


This passage indicates that both hell and paradise have gates that 
can be opened and closed, each of them has keepers, and they are 
two abodes that are allocated for specific people, and no one can 
enter either of them except those who deserve to do so, unlike other 
places and dwellings. 

^They will say^ when they enter it and settle there, praising their 
Lord for the blessings that He has bestowed upon them and for guiding 
them: 

^Praise be to Allah Who has fulfilled His promise to us)* that is. He 
promised us paradise on the lips of His Messengers, if we believed and 
did righteous deeds, and now He has fulfilled what He promised us. 
tfand given us this land)* that is, the land of paradise 
«{as our own, so that we may dwell in paradise wherever we wish)* 
that is, so that we may settle therein in any place we wish, and enjoy 
any of its pleasures that we want; nothing we want will be withheld 
from us. 

^How excellent a reward for those who work [and strive])* that is, 
those who strive in obedience to their Lord for a short time, and attain 
thereby much lasting good. 

This is the abode that truly deserves to be praised, in which Allah 
will honour the elite of His creation and which He is pleased that it 
should be their reward. He built it in the most sublime and beautiful 
manner, planted its trees with His own Hand and filled it with His 
mercy and honour, by means of some of which the heart of one who 
is grieving may be filled with joy, all feelings of misery and sadness 
may be removed, and perfect happiness and tranquillity may be 
attained. 

«|And you will see the angels)* on that momentous day 
surrounding the Throne)* to serve the Lord, gathered around His 
Throne, submitting to His majesty, acknowledging His perfection 
and absorbed in His beauty. 
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^glorifying and praising their Lord)? that is, declaring Him to be above 
everything that is not befitting to His majesty that the polytheists 
ascribe to Him. 

^Judgement will have been passed with equity among alfy that 
is, between the first and the last of creation 

c-jwith equity)? in which there is no ambiguity and no one who is 
guilty could deny that. 

«jand it will be said: Praise be to Allah, the Lord of the worlds)?. 
No mention is made of who will say these words, so as to indicate 
that all of creation will speak words of praise to their Lord, and will 
affirm His wisdom in His judgement of the people of paradise and 
the people of hell, praising His grace and kindness, and praising His 
judgement and wisdom. 

This is the end of the commentary on Soorat az-Zumar. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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40:1. Ha’. Meem. 


40:2. The revelation of the Book is from Allah, the Almighty, the All- 
Knowing, 

40:3. Forgiver of sin. Accepter of repentance, severe in punishment, 
limitless in bounty. There is no god but He; unto Him is the 
return [of all]. 


Here Allah tells us about His holy Book: it comes from and is sent 
down by Allah, to Whom all devotion and worship is due, because 
of His perfect attributes and because nothing is like unto Him in His 
deeds. 

*fthe Almighty^ Who, by His might, subjugates all creation 
«(the All-Knowing)* Who knows all things. 
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tJForgiver of sin)* Who forgives the sinners 
^Accepter of repentance)* from those who repent 
({severe in punishment)* to those who dare to commit sin and do not 
repent 

(■{limitless in bounty^ that is. He is generous towards people and His 
favours reach all of them. 

Having affirmed His perfection, which dictates that He is the only 
One Who is to be worshipped and to Whom deeds are to be devoted, 
Allah says here: ({There is no god but He; unto Him is the return [of 
all])*. 

The reason for pointing out that the Qur’an was revealed from 
Allah, Who is described as possessing these attributes, is that these 
attributes are connected to all the ideas and meanings that are discussed 
in the Qur’an. The Qur’an either tells of the names, attributes and 
deeds of Allah, and those that are mentioned here are among His 
names, attributes and deeds; 

or it tells of past and future events, which comes under the heading 
of the teaching of the All-Knowing of His slaves; 
or it tells of His great blessings and favours, and what one should do 
to attain them, which is indicated by the words ({limitless in bounty)*; 
or it tells of His severe punishment and the sins that incur it and lead 
to it, which is indicated by the words ({severe in punishment)*; 
or it calls upon sinners to repent, turn to Allah and seek forgiveness, 
which is indicated by the words ({Forgiver of sin, Accepter of 
repentance, severe in punishment)*; 

or it tells us that Allah alone is deserving of devotion and worship, 
and it establishes rational and textual proof to that effect, urges people 
to worship Him alone, and forbids them to worship anything other 
than Allah, establishing rational and textual proof that it is wrong 
and warning against it, which is indicated by the words (-{There is 
no god but He)*; 
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or it tells us of His judgement, the reward for those who do good, 
and punishment for those who commit sin, which is indicated by the 
words «{unto Him is the return [of all]}*. 

This summarises all the sublime ideas and concepts contained in 
the Qur’an. 
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40:4. None argue against the signs of Allah except those who 
disbelieve. So do not be deceived by their [uninhibited] 
movement throughout the land. 

40:5. Before them the people of Nooh also rejected [their Prophet], 
as did the parties [who gathered against their Prophets] after 
them. Every nation plotted against its Messenger, to seize him, 
and with false arguments sought to undermine the truth. So I 
seized them, and how [terrible] was My punishment! 

40:6. Thus the decree of your Lord has become inevitable against 
those who disbelieved, that they will be inhabitants of the fire. 


Here Allah (4s) tells us that t(None argue against the signs of 
Allah except those who disbelieve}*. What is meant by arguing here 
is arguing with the aim of refuting the signs of Allah and opposing 
them on the basis of falsehood. This is the attitude of the disbelievers. 
As for the believers, they submit to Allah (4s), Who causes truth to 
prevail over falsehood. 
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No one should be deceived by the wealth and status of anyone, 
and think that the fact that Allah has bestowed upon him worldly gain 
is a sign that Allah loves him or that he is following the truth. Hence 
Allah says: ^So do not be deceived by their [uninhibited] movement 
throughout the land$» that is, their coming and going, engaging in all 
kinds of trade and business. Rather what one should do is to evaluate 
people on the basis of truth, looking at the facts and weighing up 
people within the framework of Islamic teaching, not weighing up 
the truth on the basis of what people say, as is done by people who 
have no knowledge and no power of rational thinking. 

Then Allah warns those who argue against the signs of Allah in 
order to refute them, as was done by previous nations, such as the 
people ofNooh and ‘Ad, and «fthe parties [who gathered against their 
Prophets] after them)?, who came together and united against the truth 
in order to refute it and to support falsehood. 

In fact, the matter went so far that ^Every nation plotted against 
its Messenger, to seize him^ that is, to kill him, and this is the worst 
thing that they could ever do to the Messengers, who are the leaders 
of the people of good and were following pure truth concerning which 
there could be no doubt or confusion. They wanted to kill them, and 
can there be any consequences for such transgression, misguidance 
or wickedness except severe punishment that will have no end? 

Hence Allah said concerning their punishment in this world and 
in the hereafter: 

^So I seized themjj because of their disbelief and their gathering 
against their Prophets 

«fand how [terrible] was My punishment^ for it was the worst and 
most terrible of punishments; it was but a single blast, or a shower 
of pebbles that rained down upon them, or a command to the earth to 
swallow them up, or a command to the sea to drown them, whereupon 
they became lifeless. 
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«(Thus the decree of your Lord has become inevitable against 
those who disbelieved)? that is, thus the decree of misguidance 
became inevitable for these people, on the basis of which the decree 
of punishment was issued. Hence Allah says: «[that they will be 
inhabitants of the fire)?. 
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40:7. Those [angels] who bear the Throne and those who are around 
it glorify and praise their Lord; they believe in Him and pray 
for forgiveness for those who believe, [saying]: Our Lord, You 
encompass all things in Your mercy and knowledge, so forgive 
those who repent and follow Your path, and protect them from 
the punishment of the blazing fire. 

40:8. Our Lord, and admit them to gardens of perpetual abode which 
You have promised them, and [admit] the righteous among their 
forebears, their spouses and their offspring. Verily You are the 
Almighty, the Most Wise. 

40:9. And protect them from the evil consequences [of their sins], 
for whomever You protect from evil consequences on that day. 
You will indeed have bestowed mercy upon him, and that will 
be the supreme triumph. 
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Here Allah (3l) tells us of His perfect kindness towards His 
believing slaves, and what He has ordained of means that lead to their 
happiness that have nothing to do with them, such as the prayers for 
their forgiveness by the angels who are close to Him, and the angels’ 
supplication for their well-being in this world and the hereafter. He 
also tells us of the honourable status of the bearers of the Throne 
and those who are around it, and their sincerity towards the slaves 
of Allah, because they know that Allah will accept that from them. 
Hence He says: 

^Those [angels] who bear the Throne)* that is, the Throne of the 
Most Gracious, which is the roof of creation and the greatest, vastest 
and most beautiful of created things, the closest to Allah (3s), which 
encompasses the heavens and the earth and the Kursi , 68 Allah (3?) 
has appointed these angels to bear His mighty Throne, so undoubtedly 
they are among the biggest, greatest and strongest angels. 

The fact that Allah has chosen them to bear His Throne, and He 
mentions them first, and has brought them close to Him indicates 
that they are the best types of angels (peace be upon them). Allah 
(3s) says elsewhere: 

«[...and on that day, eight will carry the Throne of your Lord above 
them.)* (al-Hdqqah 69: 17) 

«fand those who are around it)* of the angels who are close in 
status and virtue 


68 According to some scholars, the Kursi is the Footstool of the Most Gracious. 
However, other scholars are of the view that the Kursi is synonymous with 
the ‘Arsh (Throne). There is also a third view - favoured by at-Tabari, 
who narrated it from Ibn ‘Abbas - which is that what is referred to by 
the word Kursi is the knowledge of Allah. At-Tabari supported this 
view by noting that a page on which knowledge is written is called 
kurrrisah and that the scholars may be referred to as karrisi (pi. of kursi), 
because they may be relied upon with regard to issues of knowledge. 
(Translator) 
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^glorify and praise their Lord^. This is praise for them, because of 
their abundant worship of Allah ($g), especially glorification and 
praise; all other kinds of worship come under the heading of glorifying 
and praising Allah, because it is all a kind of declaring Allah to be far 
above any worship or praise being directed to anyone other than Him, 
and it is praise of Him. Rather praise is for Allah alone. A person’s 
saying “Subhan Allah wa bi hamdihi (Glory and praise be to Allah)” 
comes under the heading of worship. 

«fand pray for forgiveness for those who believe)*. This is one 
of the many benefits and virtues of faith: the angels, who have no 
sin, pray for forgiveness for the believers. Simply by believing, the 
believer attains this great blessing. 

As forgiveness has prerequisites, without which it cannot be 
attained, Allah (4«) tells us the opening words of their prayer for 
forgiveness for the believers, without which it cannot be complete: 
^Our Lord, You encompass all things in Your mercy and knowledge^ 
and Your knowledge encompasses all things, so nothing is hidden 
from You and nothing the weight of an atom on earth or in heaven, or 
anything smaller or greater than that, escapes Your knowledge. And 
Your mercy encompasses all things, so the upper and lower realms are 
filled with the mercy of Allah, which encompasses them and reaches 
as far as His creation went. 

^so forgive those who repent)* from ascribing partners to You 
and from sin 

^and follow Your path)* by following Your Messengers, affirming 
Your oneness and obeying You 

^and protect them from the punishment of the blazing fire)* that is, 
protect them from the punishment itself and protect them from the 
causes that lead to the punishment. 

^Our Lord, and admit them to gardens of perpetual abode which 
You have promised them)* on the lips of Your Messengers 
^and [admit] the righteous)* who believed and did righteous deeds 
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((among their forebears, their spouses)? - the word translated here as 
((spouses^ includes wives, husbands, companions and friends 
((and their offspring)?. 

<-(Verily You are the Almighty)? Who subjugates all things. By Your 
might, You forgive their sins, relieve them of hardships and cause 
them to attain all that is good 

((the Most Wise)? Who does what is appropriate. So we do not ask 
You, O our Lord, for anything contrary to that which is dictated by 
Your wisdom; rather part of Your wisdom - as You have told us on 
the lips of Your Messengers, and as dictated by Your grace - is to 
forgive the believers. 

^And protect them from the evil consequences [of their sins])? that 
is, and protect them from evil deeds and their consequences, because 
that is upsetting to the one who does it. 

((for whomever You protect from evil consequences on that day)? 
namely the Day of Resurrection 

((You will indeed have bestowed mercy upon him)? because Your 
mercy is continuously bestowed upon people, and nothing prevents 
it except people’s sins and bad deeds. So whomever You protect from 
evil consequences, you will be guiding him towards good deeds and 
their good consequences 

((and that will be the supreme triumph)? and there will be no triumph 
like it, and people cannot compete for anything better than that. 

This supplication of the angels is indicative of the perfect 
knowledge of their Lord, and it is an example of seeking to draw close 
to Allah by virtue of His beautiful names, by virtue of which people 
should seek to draw close to Him. The supplication is appropriate 
to that which they are asking of Allah. Because their supplication is 
for the attainment of mercy and the removal of the negative effects 
that result from the shortcomings of human beings, of which Allah 
is aware, and what resulted from these shortcomings of falling into 
sin, and other matters of which Allah has full knowledge, it is for this 
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reason that they sought forgiveness by virtue of the divine attributes 
of mercy and knowledge. 

Part of their perfect etiquette towards Allah (3s) is their affirmation 
of His being their Lord, in both a general and specific sense. They 
acknowledged that they have no control whatsoever; rather their 
supplication to their Lord emanates from those who are inherently 
in need in all respects, and there is nothing whatsoever that they could 
boast about or be proud of before Him (as they have no power before 
Him). There is nothing but the grace, generosity and kindness of Allah. 

Another aspect of their etiquette is that they are in complete 
harmony with their Lord, loving what He loves of deeds, which refers 
to the acts of worship that people did and in which they strove hard, 
and loving whom He loves of those among the believers who strive 
hard, whom Allah (3s) loves from among His creation. Because the 
angels love them, they call upon Allah and seek thereby the sound 
well-being of the believers, because offering supplication for a person 
is one of the clearest proofs of one’s love for him, for a person only 
offers supplication for those whom he loves. 


a-* 
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40:10. It will be proclaimed to those who disbelieved: Allah’s loathing 
of you is greater than your loathing for your own selves, for you 
were called to faith but you disbelieved. 


sunniconnect.com 




344 I Tafseer as-Sa 'di 


Juz ’24 


40:11. They will say: Our Lord, twice You have caused us to be lifeless 69 
and twice You have brought us to life. Now we acknowledge 
our sins; is there any way out [of the fire]? 

40:12. [It will be said to them:] This is because when Allah alone was 
invoked, you disbelieved, but when partners were ascribed to 
Him, you believed. Judgement belongs only to Allah, the Most 
High, the Most Great. 


Here Allah (4c) tells us about the shame and disgrace that will 
befall the disbelievers, and how they will ask to go back to this world 
and to exit from the fire, but that will be impossible, and they will 
be rebuked: 

^lt will be proclaimed to those who disbelieved)? - they are referred 
to in general terms (without stating what they disbelieved in) so as 
to include all kinds of disbelief, such as disbelief in Allah, in His 
Books, in His Messengers or in the Last Day. When they enter the 
fire and admit that they deserve it because of what they committed 
of sins, then they will loathe themselves greatly for that and will be 
very angry with themselves. At that point they will call out, and it 
will be said to them: 

^Allah’s loathing of you is greater than your loathing for your own 
selves, for you were called to faith but you disbelieved)? that is, when 
the Messengers and their followers called you to faith and established 
clear proof that highlighted the truth, you disbelieved and showed 
no interest in faith for which Allah created you, and you turned 


69 The first period of lifelessness is the initial period of development in the 
womb, which is referred to in Soorat al-Mu’minoon: 
tjThen We made the drop of semen into a clinging clot, then We made the 
clinging clot into a lump of flesh, then We made the lump of flesh into 
bones, and clothed the bones with flesh...}? (al-Mu minoon 23. 14) 

- until the soul is breathed into the foetus, whereupon it becomes alive. 
The second period of lifelessness follows death in this world and lasts 
until the Day of Resurrection. (Ibn ‘ Ashoor; at-Tafseer al-Muyassar ) 
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away from His vast mercy, therefore He loathed you and despised 
you. 

That (His loathing of you) ^is greater than your loathing for your 
own selves)* that is, this loathing from Allah towards you persisted, 
and divine wrath kept coming upon you, until you reached this 
point. So today you have earned the wrath and punishment of Allah 
at the time when the believers have attained the pleasure and reward 
of Allah. 

They will wish to go back to this world, and will say: ^Our Lord, 
twice You have caused us to be lifeless)* referring to the first death, 
and the period between the two Trumpet blasts, according to one 
view. Or it may refer to the period of nonexistence before they were 
brought into being, then Allah caused them to die, after He brought 
them into being. 

tfand twice You have brought us to life)* this refers to life in this world 
and life in the hereafter 

<|Now we acknowledge our sins; is there any way out [of the fire]?)* 
That is, they will express regret and say that, but it will be to no avail 
and will not benefit them. They will be rebuked for not taking any 
measures that could lead to salvation, and it will be said to them: 

^This is because when Allah alone was invoked)* that is, when 
the call was made to affirm His oneness and strive for His sake alone, 
and it was forbidden to ascribe partners to Him, 

^you disbelieved)* in Him, your hearts shrank with aversion and you 
found it extremely off-putting 

^but when partners were ascribed to Him, you believed)*. And this 
is what has led you to this place and has caused you to reside in this 
abode: it is because you disbelieved in faith and you believed in 
disbelief; you were pleased with that which was evil and corrupt in the 
previous world and in the hereafter, and you were displeased with that 
which was good and sound in the previous world and in the hereafter. 
You gave precedence to that which leads to doom, humiliation and 
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divine wrath, and you had no interest in that which is the means of 
triumph, success and salvation. 

«f...if they see the path of guidance, they will not follow it, but if they 
see the path of error, they will take it as their way... j* (al-A ‘ra/7:146) 
^Judgement belongs only to Allah, the Most High, the Most Great)* 
- He is Most High in every sense, sublime in essence, sublime in 
esteem, sublime in the subjugation of all others. One aspect of His 
being Most High in esteem is His perfect justice; He does that which 
is appropriate and He does not regard as equal the righteous and the 
evildoers. 

«fthe Most Great^ to Whom belong pride, greatness and glory in 
His names, His attributes and His deeds. He is far above all defects, 
faults and shortcomings. As judgement belongs only to Him, and He 
has ruled that you are to abide in hell for ever, His verdict cannot be 
changed or altered. 
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40:13. It is He Who shows you His signs and sends down provision 
for you from heaven. But none pay heed except those who turn 
to Allah. 

40:14. So call upon Allah with sincere devotion to Him alone, even 
though the disbelievers hate it. 
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40:15. [Most] Exalted in rank. Lord of the Throne, He sends down His 
revelation by His command to whomever among His slaves He 
wills, to warn [people] of the Day of Meeting, 

40:16. the day when they will be brought forth, with nothing of them 
hidden from Allah. [Allah will say:] To whom does dominion 
belong this day? To Allah, the One, the Subjugator! 

40:17. Today every soul will be requited according to what it earned; 
none will be wronged today. Verily, Allah is swift in reckoning. 


Here Allah (4s) mentions His greatest blessing to His slaves, which 
is showing them truth as distinct from falsehood, by means of what 
He shows his slaves of His signs in their own selves, in the universe 
and in the Qur’an, which are indicative of every sublime aim and 
which show guidance as distinct from misguidance, so that the one 
who ponders the signs and reflects upon them will have no doubt 
about the truth. 

This is one of the greatest blessings that He bestows upon His 
slaves, for He has not left the truth ambiguous and has not left what 
is correct unclear; rather He has presented various kinds of evidence 
and proof, and has explained His signs, 

^...and so that those who chose to perish [by choosing disbelief] 
might do so after seeing clear evidence, and those who chose to 
live [by choosing faith] might do so after seeing clear evidence...]i 
(al-Anfal 8: 42) 

The more important and significant the issue, the more evidence 
is available and the easier it is to understand. 

Look at the issue of divine oneness. Because it is one of the most 
important issues - in fact it is the most important - the evidence for 
it, both rational and textual, is abundant and varied. Allah sets forth 
examples to make it clear and presents many arguments for it. Hence 
He mentions it here, and highlights some of the evidence for it, then 
He says: «[So call upon Allah with sincere devotion to Him alonejj. 
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Having stated that He will show His slaves His signs, He now 
draws attention to a significant sign: ((and sends down provision 
for you from heaven)? that is, rain, by means of which you earn 
your provision, and you and your animals live. This indicates that all 
blessings come from Allah. 

From Him come the blessings of religion, which are spiritual 
blessings, different religious teachings, the proof for them and what 
follows that of acting upon them. All worldly blessings also come 
from Him, such as the blessings that result from rain, which gives life 
to the land and people. This offers definitive evidence that He alone 
deserves to be worshipped and that devotion should be focused on 
Him alone, just as He alone is the Bestower of blessings. 

((But none pay heed)? to the signs when they are reminded of them 
(•(except those who turn to Allah)? by loving Him, fearing Him, 
obeying Him and beseeching Him. Such is the person who benefits 
from the signs, for whom the signs are a source of mercy and he 
increases in insight thereby. 

As these signs serve as a reminder, and the reminder leads to 
sincere devotion to Allah, He says here: ^So call upon Allah with 
sincere devotion to Him alone)? - this refers to worshipping Him and 
asking of Him. 

Sincere devotion means purifying one’s intentions and making 
one’s actions solely for the sake of Allah (■$§) in all acts of worship, 
both obligatory and recommended, and in all matters having to do 
with the rights of Allah and the rights of His slaves. 

In other words, be sincere to Allah (•$$) alone in every act of 
worship and in every deed by which you seek to draw close to Him. 

(•(even though the disbelievers hate it)?, do not pay any attention 
to them and do not let that deter you from adhering to your religion; 
do not fear the reproach of any reproacher when you strive for the 
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sake of Allah. For the disbelievers have the utmost hate for devotion 
to Allah alone, as Allah (•&) tells us elsewhere: 

«(When Allah alone is mentioned, the hearts of those who do not 
believe in the hereafter shrink with aversion, but when [gods] other 
than Him are mentioned, they rejoice.^ (az-Zumar 39: 45) 

Then Allah points out some of His sublime and perfect attributes 
that compel one to devote worship solely to Him: 

^[Most] Exalted in rank. Lord of the Throne]* that is, the Most High, 
Most Exalted, Who rose above the Throne, which is exclusively 
His. His rank is so exalted that He is completely distinct above His 
creation; His esteem is so high, His attributes are so sublime and His 
essence is so exalted that no one can draw near to Him except through 
pure deeds that are based on sincerity, which raise a person in status 
and bring him nearer to Allah, and put him above others. 

Then Allah mentions the blessing that He bestowed by sending 
His message and revelation: 

«[He sends down His revelation]? that is to the heart and soul as 
the soul is to the body; just as the body without the soul has no life 
and cannot survive, so hearts and souls without revelation cannot 
be sound or prosper. Allah (-$g) «[sends down His revelation by His 
command]? in which there is benefit for people and it is in their best 
interests 

^to whomever among His slaves He wills]? namely the Messengers, 
whom Allah favoured and chose to receive His revelation and give 
the call to His slaves. 

The benefit in sending the Messengers is to enable people to attain 
happiness in their religious and worldly affairs, and in the hereafter, 
and to protect them from misery and doom in their religious and 
worldly affairs, and in the hereafter. Hence Allah says: 

«(to warn]? that is, so that those to whom the revelation is given can 
warn «([people] of the Day of Meeting^ that is, so that they can alert 
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people to that, and urge them to prepare for it by means of that which 
could save them from punishment. It is called the Day of Meeting 
because on that day the Creator and created beings will meet, and 
created beings will meet one another, and the doers of deeds will meet 
their deeds and the requital thereof. 

^the day when they will be brought forth)? that is, they will emerge 
from the earth and be gathered together in one plain, in which you 
will see no depression or elevation (cf. 20: 107), in which the caller 
can make them all hear and they can all be seen. 

((with nothing of them hidden from Allah)? - nothing of themselves, 
nothing of their deeds and nothing of the requital for those deeds. 

(([Allah will say:] To whom does dominion belong this day?)? That 
is, who is in control of that great day which will bring together the first 
and the last, the inhabitants of the heavens and the inhabitants of the 
earth, the day on which no one will own anything or be in control of 
anything, all connections between people will be severed, and there 
will be nothing left but deeds, righteous or evil? 

Dominion belongs <(To Allah, the One, the Subjugator)?, Who is 
unique in His essence. His names, His attributes and His deeds. He 
has no partner who shares in any of that in any way whatsoever, 
((the Subjugator)? of all creatures, to Whom all creatures submit, 
humble themselves before Him and are subjugated, especially on that 
day on which all faces will be humbled before the Ever-Living, the 
Self-Sustaining and All-Sustaining (cf. 20: III), on which no one will 
speak except by His leave. 

((Today every soul will be requited according to what it earned)? 
in this world, of good or evil, little or much 

(-(none will be wronged today)? by having anything added to his bad 
deeds or anything detracted from his good deeds. 

(•(Verily, Allah is swift in reckoning)? that is, do not think of that 
day as slow in coming, for it is indeed coming, and everything that 
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is coming is close at hand. He will also be swift in carrying out the 
reckoning of His slaves on the Day of Resurrection, because of His 
all-encompassing knowledge and perfect might. 
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40:18. Warn them of the imminent day, when their hearts will come 
up into their throats, filled with distress. The wrongdoers will 
have no close friend or intercessor whose word may be heeded. 


40:19. Allah knows the stealth of the eyes and all that the hearts conceal. 
40:20. Allah will judge with equity, whereas those on whom they call 
besides Him have no power to judge at all. Verily Allah is the 
All-Hearing, All-Seeing. 


Here Allah (4s) says to His Prophet Muhammad (^): tfWam 
them of the imminent day}? that is, the Day of Resurrection which 
is imminent and has drawn nigh, for very soon its terrifying events, 
troubles and earthquakes will begin 

^when their hearts will come up into their throats]? that is, because of 
terror and distress their hearts will reach their throats, and they will 
stare fixedly, ^filled with distress^. No one will speak except one 
to whom the Most Gracious gives permission, and he will speak the 
truth. They will be unable to express what is in their hearts of great 
terror and fear. 

^The wrongdoers will have no close friend}? the word translated 
here as <fclose friend}? may refer to a relative or friend 
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^or intercessor whose word may be heededbecause the intercessors 
will not intercede for one who has wronged himself by ascribing 
partners to Allah. Even if they did intercede, Allah (3*g) would not be 
pleased with their intercession, so He would not accept it. 

^Allah knows the stealth of the eyes)* this refers to the surreptitious 
glance which is not noticed by those sitting with a person, when he 
steals a glance at something. 

^and all that the hearts conceal^ and do not disclose to others. Allah 
knows that which is hidden; therefore it is more appropriate that He 
sees and knows other, visible things. 

Allah will judge with equity)* because His word is true, His 
religious decree is true, His judicial decree is true, and He encompasses 
all things with His knowledge, and records all things. He is far above 
any injustice, shortcomings or faults. It is He Who issues whatever 
decrees He wills in the universe, for what He wills happens and what 
He does not will does not happen. It is He Who will judge between 
His slaves, both believers and disbelievers, in this world, and will 
decide the matter between them by causing His close friends and 
loved ones to prevail. 

^whereas those on whom they call besides Himjj - this includes 
everything that is worshipped besides Allah 
*)have no power to judge at all^ because they are helpless and have 
no will or ability to do good. 

^Verily Allah is the All-Hearing!* Who hears all voices, in different 
languages, expressing different needs 

^All-Seeing^ Who sees what has happened and what will happen, 
what we see and what we do not see, what people know and what 
they do not know. 

Allah says at the beginning of these two verses: ^Wam them of 
the imminent day^ then He describes it in a manner that dictates that 
we must prepare for that tremendous day, because this description 
speaks in ways of motivation and warning. 
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40:21. Have they not travelled in the land and seen what was the fate 
of those who came before them? They were more powerful than 
them and made a more impressive mark on the land. But Allah 
seized them because of their sins, and they had no defender 
against Allah. 


40:22. That was because their Messengers came to them with clear 
signs, but they rejected them. So Allah seized them; verily He 
is mighty, severe in punishment. 


^Have they not travelled in the land}* that is, in their thoughts and 
physically, travelling in order to look and learn, and reflect on the 
marks left by earlier peoples 

^and seen what was the fate of those who came before them|» of the 
disbelievers, for they will find that it was the worst of fates, a fate of 
doom, destruction, disgrace and shame. 

^They were more powerful than them)) in terms of numbers and 
equipment, and they were bigger in physical stature 
«(and made a more impressive mark on the land^ in terms of building 
structures and planting. Leaving an impressive mark is indicative of 
the strength of those who made such marks, and it is indicative of 
their power. 

^But Allah seized them)? with His punishment 
^because of their sinsjj when they persisted and continued therein, 
^verily He is mighty, severe in punishment^ ( 40 : 22 ) so their strength 
did not avail them in the slightest before the strength of Allah; rather 
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one of the greatest nations in terms of strength was the people of 
‘Ad who said: 

«(... Who is more powerful than us?...)» (Fu^ilat 41:15) 

Allah sent against them a wind that sapped their strength and 
destroyed them utterly. 

Then Allah mentions an example of how the disbelievers treated 
their Messengers, namely the story of Pharaoh and his troops: 
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40:23. We sent Moosa with Our clear signs and compelling proofs 


40:24. to Pharaoh, Haman and Qaroon, but they said: He is a magician 
and a liar! 


40:25. But when Moosa brought the truth to them from Us, they 
said: Kill the sons of those who believe with him, and let their 
womenfolk live. The schemes of the disbelievers are always 
bound to fail. 


^We sent)? to people of the ilk of these disbelievers 
«(Moosa)? ibn ‘Imran 

«fwith Our clear signs)? that is, Our great signs that proved definitively 
the truthfulness of the message with which he was sent and the 
falseness of the path followed by those to whom he was sent, which 
was the path of polytheism and what is connected to it 
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«fand compelling proofs^ that is, clear proofs that compel one to 
submit, such as the snake, the staff and other clear signs with which 
Allah supported Moosa and the truth to which he called people. 

Those to whom he was sent were «(Pharaoh)? and ^Haman)?, his 
advisor, 

ffand Qaroonli, who was one of the people of Moosa, who behaved 
arrogantly towards his fellow Israelites because of wealth that he 
possessed. All of them responded in the worst manner and ?jsaid: He 
is a magician and a liar!^. 

ffBut when Moosa brought the truth to them from Us)? and Allah 
supported him with dazzling miracles that would compel one to submit 
completely, they did not respond as they should have. At the same 
time they were not content merely to ignore him and turn away, or 
even to denounce his message and challenge it on the basis of what 
they had of falsehood. 

Rather their response was so bad that ^they said: Kill the sons 
of those who believe with him, and let their womenfolk live. The 
schemes of the disbelievers are always bound to fail)?. Because they 
came up with this scheme and claimed that if they killed the sons of 
the Israelites, they would not become strong and they would remain 
slaves, subject to their control, their scheme was Abound to fail)? as 
they did not achieve what they aimed for; rather they got the opposite 
outcome, for Allah destroyed them and wiped them out completely. 

Note: Think about this point which is often repeated in the Book 
of Allah: 

If the context is a specific story or a specific matter, and Allah 
wants to give a ruling concerning that specific matter that is not 
specific to that matter. He mentions the ruling and connects it to 
the general reason for that ruling, so as to make it more general in 
application, which includes the story mentioned in that context too, 
so as to ward off any mistaken notion that the ruling is limited only 
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to that specific instance. Hence Allah does not say here “their scheme 
was bound to fail”; rather He says: «(The schemes of the disbelievers 
are always bound to fail}». 
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40:26. Pharaoh said: Let me kill Moosa, and let him call upon his Lord! 
For 1 fear that he will change your religion or cause mischief to 
appear in the land. 

40:27. Moosa said: I seek refuge with my Lord and your Lord from 
every arrogant person who does not believe in the Day of 
Reckoning. 

40:28. A believing man from Pharaoh’s family who had been concealing 
his faith said: Would you kill a man merely because he says: My 
Lord is Allah, even though he has come to you with clear signs 
from your Lord? If he is lying, he will suffer the consequences 
of his lie, but if he is telling the truth, some of that [punishment] 
of which he warns you will befall you. Verily Allah does not 
guide the lying transgressor. 

40:29. O my people, you have dominion today and are prevailing in 
the land, but who will save us from the punishment of Allah, 
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if it comes upon us? Pharaoh said: I am only telling you 
what I think is right, and I am only guiding you to the correct 
path. 


^Pharaoh said)* arrogantly and insolently, aiming to deceive his 
foolish people: ^Let me kill Moosa, and let him call upon his Lord)? 
that is, he claimed that were it not that he did not want to upset his 
people, he would have killed Moosa, and that he was not preventing 
him from calling upon his Lord. 

Then Pharaoh stated that his motive for killing Moosa was sincerity 
towards his own people, and his desire to remove evil from the land. 
Hence he said: 

«{For I fear that he will change your religion)* that you are following 
*for cause mischief to appear in the land^. This is very strange indeed, 
that the worst of people would give sincere advice to his people, not 
follow the best of people. This is a kind of deception that does not 
fool anyone but the type of people of whom Allah says: 

«|Thus he made fools of his people and they obeyed him. They were 
indeed a rebellious and wicked people.)* (az-Zukhruf43: 54) 

ffMoosa said)? when Pharaoh spoke those reprehensible words 
to which his arrogance led him, and he felt proud of his power and 
ability, Moosa said, seeking the help of his Lord: 

^1 seek refuge with my Lord and your Lord)? that is, 1 seek protection 
in His Lordship, by which He is in control of all things, 

?ffrom every arrogant person who does not believe in the Day of 
Reckoning)? that is, whose arrogance and lack of belief in the Day 
of Reckoning prompt him to commit evil and spread corruption. That 
includes Pharaoh and others. By His kindness, Allah (4c) protected 
Moosa from all arrogant people who did not believe in the Day of 
Reckoning, and He made available to him the means by which the 
evil of Pharaoh and his chiefs was warded off from him. 
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One of these means was this believing man who was from the 
family of Pharaoh, a member of the royal household, who must have 
had some influence, especially since he acted as if he was in agreement 
with them and he concealed his faith, because they were accustomed 
to showing respect to him in a manner that they would not do if he 
openly disagreed with them. Similarly, Allah protected His Messenger 
Muhammad («j|§) from Quraysh by means of his paternal uncle Abu 
Talib because Abu Talib was held in high esteem by them and he 
followed the same religion as them; if he had been Muslim, he would 
not have been able to protect him in that manner. 

That wise, prudent, guided believing man said, criticising the 
actions of his people and highlighting the abhorrent nature of what 
they had decided to do: 

t-fWould you kill a man merely because he says: My Lord is Allah)-) 
that is, how can you regard it as permissible to kill him when all he 
has done is to say ^My Lord is Allah))? and he did not merely say 
words without presenting proof? Hence he said: ^even though he has 
come to you with clear signs from your Lord)), because his proof was 
well known to them all, young and old alike. 

In other words: such a man does not deserve to be killed. So 
before you do that, why do you not try to prove that what he brought 
of truth is wrong, and respond to his proof with proof of your own to 
refute it? Then after that you can see whether he deserves to be killed 
- after you defeat him in argument - or not. But as his argument is 
well-founded and his proof is very clear, then there is no way that it 
could be permissible to kill him. 

Then he presented to them a rational argument that could convince 
any rational person, no matter how you look at it, and he said: t(If he 
is lying, he will suffer the consequences of his lie, but if he is telling 
the truth, some of that [punishment] of which he warns you will befall 
you)) that is, Moosa can only be one of two things: either he is lying 
in his claim, or he is telling the truth. If he is lying, then he is the 
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only one who will suffer the consequences and he is only harming 
himself, and you will not be harmed by his lie, because you did not 
accept his call or believe it. But if he is telling the truth and has come 
to you with clear signs, and has told you that if you do not respond, 
Allah will punish you in this world and in the hereafter, then some 
of that of which he warns you must inevitably befall you, which is 
punishment in this world. 

Because of his mature thinking and his subtle attempts to protect 
Moosa, this man came up with this response that would not cause 
any confusion to the people, and he presented the case of Moosa as 
being one of two things, stating that in either case killing him would 
be foolishness and ignorance on their part. 

Then he - may Allah be pleased with him and make him pleased, 
and may He forgive him and have mercy on him - moved on to 
a matter that was more sublime, and explained how close Moosa 
was to the truth, as he said: ^Verily Allah does not guide the lying 
transgressor]? that is, the one who oversteps the mark by shunning the 
truth and turning to falsehood, who lies by blaming his transgression 
on Allah and saying that He told him to do it. Allah will not guide 
such a person to the right path, either in what he is trying to achieve, 
or in his argument for what he is doing, and he will not be guided to 
the straight path. 

In other words: you have seen what Moosa calls you to of the 
truth, and how Allah helped him to call people to the truth and present 
rational proof and divinely-granted miracles to support it. The one 
who is guided in this manner cannot be a transgressor or a liar. This 
is indicative of his knowledge, reason and knowledge of his Lord. 

Then he warned and advised his people, alerted them to the 
punishment of the hereafter, and told them not to be deceived by 
what they had of power and dominion, as he said: 

«(0 my people, you have dominion today]? that is, in this world 
^and are prevailing in the land]? over your subjects, controlling them 
as you wish. 
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But assume that you achieve what you want (of killing Moosa), 
which is not going to happen, <fwho will save us from the punishment 
of Allah, if it comes upon us?)? This is indicative of this man’s 
smartness in debating with his people, as he described it as something 
that he had in common with them, by saying ^who will save us... 
if it comes upon us?|> This was in order to make them understand 
that he was as sincere towards them as he was to himself, and that he 
wanted for them what he wanted for himself. 

^Pharaoh said)?, objecting to that and trying to deceive his people 
lest they follow Moosa: am only telling you what I think is right, 
and I am only guiding you to the correct path)?. 

He spoke the truth when he said: «|I am only telling you what I 
think is right)? but what was it that he thought was right? He thought 
that what was right was to think of his people as foolish, and that they 
should follow him so that he could be their leader, even though he 
did not think that he was in the right. Rather he thought that Moosa 
was in the right, but he denied it even though he was certain that it 
was the truth. 

However, he was lying when he said: ^and I am only guiding 
you to the correct path)?, because that was the opposite of the truth. 
If he had only instructed them to follow him in his disbelief and 
misguidance, his evil would have been less, but he instructed them 
to follow him, and claimed that by doing so they would be following 
the truth, and that if they actually followed the truth they would be 
following misguidance. 
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40:30. The man who believed said: O my people, verily 1 fear for you 
a fate like that which befell the parties [who gathered against 
their Prophets] - 

40:31. like what happened to the people ofNooh, and ‘Ad and Thamood, 
and those who came after them. And Allah does not intend any 
injustice to [any of] His slaves. 


«$The man who believed saidji, repeating his call to his people, 
without despairing of their ever being guided - which is the way of 
those who call people to Allah; they keep on calling people to their 
Lord and nothing deters them from that, for the arrogance of those 
whom they called does not deter them from persisting in calling them 
- so he said to them: 

«(0 my people, verily I fear for you a fate like that which befell the 
parties [who gathered against their Prophets]^ namely the disbelieving 
nations who gathered against their Prophets and united to oppose 
them. 

Then he mentioned those nations by name: «flike what happened 
to the people of Nooh, and ‘Ad and Thamood, and those who came 
after them)*, when they disbelieved, and Allah punished them in this 
world, before the hereafter. 

«[And Allah does not intend any injustice to [any of] His slaves^ by 
punishing them without any sin or wrongdoing on their part. 
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40:32. O my people, verily I fear for you the day when people will cry 
out to one another. 
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40:33. the day when you will turn to flee, having none to protect you 
from [the punishment of] Allah. Whomever Allah has caused 
to go astray, no one can guide. 


Having warned them of punishment in this world, this man alerted 
them to punishment in the hereafter, as he said: 

*|0 my people, verily I fear for you the day when people will cry out 
to one another)* that is, the Day of Resurrection, when the people of 
paradise will call out to the people of hell: 

«(... We have indeed found what our Lord promised us to be true. Have 
you found what your Lord promised to be true?... The inhabitants 
of hell will call out to the inhabitants of paradise, [saying]: Send 
down to us some of the water or other things that Allah has provided 
for you. They will say: Verily, Allah has forbidden them both to the 
disbelievers.)* (al-A ‘raf7: 44-50) 

When the people of hell call out to Malik: 

«[... let your Lord put an end to us! He will say: Verily, you will remain 
[in the same plight forever].)* (az-Zukhruf43: 77) 

- and when they call out to their Lord: 

s(Our Lord, deliver us from this. Then if we return [to evil], we will 
indeed be wrongdoers.)* (al-Mu’m'moon 23: 107) 

- He will answer them: 

*(...Away with you! Be humiliated therein and do not speak to Me.)* 
(al-Mu 'minoon 23: 108) 

On that day, it will be said to the polytheists: 

. .Call on your [so-called] partners. They will call on them, but they 
will not respond to them...)* (al-Qasas 28: 64) 

He warned them of this terrifying day and expressed his worry for 
them, if they persisted in their ascription of partners to Allah. 

Hence he said: 
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({the day when you will turn to flee)? that is, you will be taken to the 
fire 

({having none to protect you from [the punishment of] Allah)? because 
you will have no power yourselves to ward off the punishment of 
Allah, and no one will help you against Him. 

({On the day when people’s inner secrets will be examined. Then 
man will have no power to help himself nor anyone to help him.)? 
(at-Tariq 86: 9-10) 

({Whomever Allah has caused to go astray, no one can guide)? 
because guidance is in the Hand of Allah, so if He withholds guidance 
from His slave because he is not fit to receive it, due to his evil nature, 
there is no way he can be guided. 
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40:34. Yoosuf came to you before with clear signs, but you never ceased 
to doubt the message he brought you. Then when he died, you 
said: Allah will never send [another] Messenger after him. Thus 
Allah leaves to stray those who transgress and are given to much 
doubting, 


40:35. those who argue against the signs of Allah without having any 
sound proof. [Their disputing] is exceedingly loathsome to Allah 
and to those who believe. Thus does Allah seal the heart of every 
proud and arrogant person. 
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*(Yoosuf}? the son of Ya'qoob (£*50 ^came to you before]? the 
coming of Moosa, with clear signs that proved his sincerity and 
truthfulness, and he enjoined you to worship your Lord alone, with 
no partner or associate ^but you never ceased to doubt the message 
he brought you}? during his lifetime. 

^Then when he died}? it increased you in doubt and polytheism, and 
^you said: Allah will never send [another] Messenger after him}? 
that is, this was your mistaken thinking, and your estimate that was 
not appropriate with regard to Allah (■$%), for He does not neglect 
His creation without giving them commands and prohibitions or 
sending His Messengers to them. Thinking that Allah would not 
send Messengers is misguided thinking, therefore Allah says: *[Thus 
Allah leaves to stray those who transgress and are given to much 
doubting^. The description which they gave to Moosa, unjustly and 
in arrogance, actually fits them, for they are the transgressors who 
transgressed against the truth and turned away from it, choosing 
misguidance instead. They were lying when they attributed that to 
Allah and rejected His Messenger. 

Whoever is given to transgression and lying - and is constantly 
like that-Allah will not guide him or enable him to do good, because 
he has rejected the truth after it came to him and he recognised it. 
Therefore his requital is that Allah will punish him by depriving him 
of guidance, as He says elsewhere: 

<j.. .So when they chose to deviate [from the truth], Allah caused their 
hearts to deviate [from right guidance]...}? (as-Saff61: 5) 

«(We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time, and We will leave them to wander 
blindly in their misguidance.}? (al-An‘am 6:110) 

^... And Allah does not guide people who are given to wrongdoing.}? 
(at-Tawbah 9: 109) 
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Then he described the lying transgressors: «fthose who argue 
against the signs of Allah without having any sound proof}* that makes 
truth distinct from falsehood so that it becomes as clear as day, but 
they argue against it even though it is so clear, in an attempt to refute 
it and prove it false 

^without having any sound proof}* that is, without evidence. This 
is always the case with everyone who argues against the signs of 
Allah. It is impossible that he would argue on the basis of sound 
proof, because no one could prove the truth to be wrong, for there is 
no way that it can be refuted on the basis of textual proof or rational 
evidence. 

Their argument that attempts to refute the truth on the basis of 
falsehood <fis exceedingly loathsome to Allah and to those who 
believe}#. Allah despises those who do that, because their attempt to 
undermine the truth implies rejection of truth and belief in falsehood, 
and describing falsehood as true, and these are things that are 
exceedingly loathsome to Allah and He hates those who are like that. 
Similarly, His believing slaves despise that intensely, in agreement 
with their Lord. These are the elite of Allah’s creation, and their hatred 
is indicative of the reprehensible and abhorrent nature of those whom 
they despise. 

^Thus)*, just as He sealed the hearts of the family of Pharaoh, so 
too «fdoes Allah seal the heart of every proud and arrogant person}* 
who is proud of himself for rejecting the truth and for looking down 
on people, and is filled with arrogance because of his excessive 
wrongdoing and transgression. 
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40:36. Pharaoh said: O Haman, build me a tower, so that I may attain 
the means of access - 

40:37. access to the heavens, and have a look at the God of Moosa, for 
verily I think he is a liar. Thus Pharaoh’s evil deeds were made 
fair-seeming to him and he was barred from the right path, and 
Pharaoh’s plan ended only in loss. 
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(•(Pharaoh said)? objecting to Moosa, and rejecting his call to 
acknowledge the Lord of the worlds, Who rose over His Throne and 
Who is above His creation: 

((O Haman, build me a tower)? that is, a great, high structure, the 
purpose of which is so that I may climb up f(and have a look at the 
God of Moosa, for verily I think he is a liar)? in his claim that we 
have a Lord and that He is above the heavens. 

But Pharaoh wanted to take precautionary measures and see the 
matter for himself. Allah (•te) says, explaining what made him say that: 
((Thus Pharaoh’s evil deeds were made fair-seeming to him)?. His 
deeds were made fair seeming to him, for the Shaytan kept calling 
him to do that and making it seem good, until he thought it was good, 
and he called people to it and argued with others as if he was in the 
right, when he was one of the worst spreaders of mischief. 

(•(and he was barred from the right path)?, the path of truth, because 
of the falsehood that had been made fair-seeming to him 
((and Pharaoh’s plan)? by means of which he wanted to undermine 
the truth and make people think that he was in the right and Moosa 
was in the wrong 

((ended only in loss)? that is, failure, and it only brought him doom 
in this world and the hereafter. 
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40:38. The man who believed said: O my people, follow me; I will 
guide you to the correct path. 

40:39. O my people, the life of this world is but a brief enjoyment, 
whereas it is the hereafter that is the permanent abode. 


40:40. Whoever does an evil deed will be recompensed only with the 
like thereof, but whoever does righteous deeds, whether male 
or female, and is a believer - it is they who will enter paradise, 
where they will be granted provision without measure. 

40:41. O my people, how is it that I call you to salvation whilst you 
call me to the fire? 

40:42. You call me to disbelieve in Allah and to ascribe partners to Him 
of which I have no knowledge, whilst I call you to the Almighty, 
the Oft-Forgiving. 

40:43. Undoubtedly that to which you call me cannot respond to any 
supplication, either in this world or in the hereafter. We will 
all return to Allah, and it is the transgressors who will be the 
inhabitants of the fire. 
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40:44. Then you will remember what I am telling you now. I entrust 
my affairs to Allah; verily Allah is fully aware of His slaves. 


^The man who believed said)*, repeating his advice to his people: 
«fO my people, follow me; I will guide you to the correct path^ for 
it is not as Pharaoh is telling you; he cannot guide you except to the 
path of transgression and corruption. 

«{0 my people, the life of this world is but a brief enjoyment)* that 
is enjoyed for a brief while, then it comes to an end and vanishes. 
So do not be deceived or distracted from the purpose for which you 
were created. 

«(whereas it is the hereafter that is the permanent abode)* which is the 
place in which to abide for ever, the realm of peace and stability. So 
you should give it precedence and strive for it by doing deeds because 
of which Allah will bless you. 

^Whoever does an evil deed)* such as ascribing partners to Allah, 
or committing evildoing or sin 

«(will be recompensed only with the like thereof)* that is, he will only 
be requited with that which will cause him distress and grief, because 
the requital of sin is that which causes distress. 

^but whoever does righteous deeds, whether male or female)* 
including deeds of the heart (beliefs and attitudes), physical deeds 
and words uttered 

^and is a believer - it is they who will enter paradise, where they 
will be granted provision without measure)* that is, they will be given 
their reward without limit and without counting; rather Allah will give 
them more than their deeds deserve. 

my people, how is it that I call you to salvation)* through what 
1 am saying to you 

«(whilst you call me to the fire)* by not following the Prophet of Allah 
Moosa (^). 
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Then he explained that by saying: tfYou call me to disbelieve in 
Allah and to ascribe partners to Him of which I have no knowledge^ 
that it deserves to be worshipped instead of Allah. Speaking about 
Allah without knowledge is one of the gravest and most abhorrent 
of sins. 

^whilst I call you to the Almighty)* to Whom all might belongs, and 
others have no control over anything at all 

«fthe Oft-Forgiving)* Who, even if a person were to transgress beyond 
all bounds and have the audacity to do that which incurs His wrath, 
if he were then to repent and turn to Him, He would absolve them 
of their evil deeds and sins, and ward off that which could result of 
punishment in this world and the hereafter. 

^Undoubtedly)* that is, certainly 

^that to which you call me cannot respond to any supplication, either 
in this world or in the hereafter)* so it is not worth calling upon it 
or turning to it, either in this world or in the hereafter, because it is 
helpless and imperfect, and it has no power to benefit or harm, to 
cause death, give life or resurrect. 

«(We will all return to Allah)* (•Js), and He will requite each person 
for his deeds 

«{and it is the transgressors who will be the inhabitants of the fire^. It 
is they who have transgressed against themselves and shown audacity 
towards their Lord by disobeying Him and disbelieving in Him, so it 
is they alone who will be inhabitants of the fire. 

He advised them and warned them, but they did not pay heed or 
accept his message, so he said to them: ^Then you will remember 
what I am telling you now)* of this advice, and you will see the 
consequences of not accepting it, when the punishment befalls you 
and you are deprived of the generous reward. 

entrust my affairs to Allah)* that is, I turn to Him and seek His 
protection, and 1 delegate all my affairs to Him and put my trust in 
Him with regard to all that I am trying to attain of good and all that 
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I am trying to ward off of harm, that may befall me from you or 
anyone else. 

^verily Allah is fully aware of His slaves)* - He knows their condition 
and what they deserve. He knows my condition and my weakness, 
and He will protect me from you and will suffice me against your evil. 
He knows your condition, so you will not do anything except by His 
leave and by His will. If He gives you power over me, it is based on 
divine wisdom and is in accordance with the divine will. 


O 0 



40:45. Then Allah delivered him from the evils which they planned, 
and a terrible punishment overwhelmed Pharaoh’s family: 


40:46. the fire, which will be shown to them morning and afternoon. 
And on the day when the Hour begins, [it will be said]: Admit 
the family of Pharaoh to the severest punishment. 


^Then Allah delivered him from the evils which they planned)* that 
is, Allah, the Most Strong, the Most Merciful, delivered that guided, 
believing man from the punishment that Pharaoh and his family had 
planned for him, for they wanted to destroy him because he had 
initiated a debate with them that they hated, and he had showed them 
that he was in complete agreement with Moosa and called them 
to the same message as that to which Moosa called them. This was 
something that they could not bear, because they were the ones who 
were in power at that time, and he had angered them and infuriated 
them. So they planned to harm him, but Allah protected him from 
their scheme and plan, and caused it to backfire on them. 
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«fand a terrible punishment overwhelmed Pharaoh’s family}? as 
Allah (-fc) drowned all of them in a single calamity. 

And in al-barzakh, the fire efwill be shown to them morning and 
afternoon. And on the day when the Hour begins, [it will be said]: 
Admit the family of Pharaoh to the severest punishment)?. This is 
the terrible punishment which will befall those who disbelieved 
in the Messengers of Allah and stubbornly refused to obey His 
commands. 
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40:47. When they argue with one another in the fire, then those who 
were weak will say to those who were arrogant: We were your 
followers; can you then relieve us of some portion of the fire? 


40:48. Those who were arrogant will say: We are all [suffering] in it. 
Allah has already passed judgement among His slaves. 

40:49. Those who are in the fire will say to the keepers of hell: Call 
upon your Lord to alleviate the punishment for us for one day. 

40:50. They will say: Did your Messengers not come to you with clear 
signs? They will say: Yes. They will say: Then call upon Him 
yourselves! The supplication of those who disbelieve is all in 
vain. 
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Here Allah (-3c) tells us of the dispute between the people of hell: 
they will rebuke one another and seek the help of the keepers of hell, 
but that will be of no benefit to them. 

«(When they argue with one another in the fire)*, the followers 
will argue that the leaders tempted them, but the leaders will disavow 
the followers. 

^then those who were weak)?, namely the followers, will say to the 
leaders ^who were arrogant)? towards the truth, and who called them 
to that because of which they behaved arrogantly: 

<|We were your followers)? for you tempted us and led us astray, and 

you made polytheism and evil fair-seeming to us 

*fcan you then relieve us of some portion of the fire^ even if it is little? 

^Those who were arrogant will say)?, explaining that they are 
unable to do that and that the divine ruling will be carried out on all: 
«fWe are all [suffering] in it. Allah has already passed judgement 
among His slaves)? and He has given to each his share of punishment, 
no more and no less. What has been decided by the Most Wise cannot 
be changed. 

^Those who are in the fire)? namely the arrogant and weak 
tfwill say to the keepers of hell: Call upon your Lord to alleviate the 
punishment for us for one day)? so that we may find some relief. 

But ^They will say^ to them, rebuking them and explaining that 
their intercession would be of no benefit and their supplication would 
be of no avail: 

«(Did your Messengers not come to you with clear signs)? on the 
basis of which the truth and the straight path, and that which would 
bring you closer to Allah and that which would distance you from 
Him, became clear? 

^They will say: Yes^ they did indeed come to us with clear signs, 
and the definitive proof of Allah was established against us, but we did 
wrong and we stubbornly rejected the truth after it had become clear. 
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^They will say)* that is, the keepers of hell will say to the people of 
hell, refusing to offer supplication for them or to intercede for them: 
^Then call upon Him yourselves)*, but will this supplication be of any 
avail or not? Allah tells us: ^The supplication of those who disbelieve 
is all in vain)* that is, it is invalid and worthless, because disbelief 
nullifies all good deeds and prevents any response to supplication. 


5 

(or 


40:51. We will surely cause Our Messengers and those who believe to 
prevail in the life of this world and on the day when the witnesses 
come forward, 

40:52. the day when no excuse will benefit those who did wrong; upon 
them will be the curse and for them will be a wretched end. 


Having mentioned the punishment of the family of Pharaoh in 
this world, in al-barzakh and on the Day of Resurrection, and the 
terrible situation of the people of hell, who opposed and fought His 
Messengers, Allah (4s) now says: 

^We will surely cause Our Messengers and those who believe to 
prevail in the life of this world)* that is, by means of evidence and 
proof, and victory 

^and on the day when the witnesses come forward)* that is, in the 
hereafter, by decreeing reward for them and their followers, and severe 
punishment for those who fought them. 

^the day when no excuse will benefit those who did wrong)* when 
they offer their excuses 
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f(upon them will be the curse and for them will be a wretched end)? 
that is, a wretched abode that offers misery to its inhabitants. 
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40:53. We gave Moosa guidance and caused the Children of Israel to 
inherit the Book, 


40:54. as guidance and as a reminder to people of understanding. 
40:55. So be patient, for verily the promise of Allah is true; seek 
forgiveness for your sin, and glorify and praise your Lord in 
the afternoon and in the morning. 


Having mentioned what happened to Moosa and Pharaoh, and the 
fate that befell Pharaoh and his troops, then describing the general 
principle that applies to Pharaoh and to all the people of hell, Allah 
now tells us that He gave Moosa «(guidance)? that is, the signs and 
knowledge by means of which people are guided 
f(and caused the Children of Israel to inherit the Book)? that is, We 
caused it to be passed down from one generation to another. This 
refers to the Torah. 

That Book contains guidance, which is knowledge of religious 
rulings and other matters. It also contains reminders of good and 
encouragement to do good, and it points out evil and warns against 
it. But this is not for everyone; rather it is only for ^people of 
understanding)?. 

«|So be patient)? O Messenger, as those who came before you, the 
Messengers of strong resolve, were patient 
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«ffor verily the promise of Allah is true)* that is, there is no doubt 
about it, and there is no suspicion or falseness about it, such that it 
would be difficult for you to be patient. Rather it is pure truth and 
pure guidance to which people of patience adhere steadfastly and 
people of insight strive hard to adhere to it. 

The phrase ^for verily the promise of Allah is true)* is one of the 
means of motivating oneself to be patient in obeying Allah and in 
refraining from that which Allah dislikes. 

«|seek forgiveness for your sin)* that is preventing you from 
attaining your salvation and bliss. Allah instructed him to be patient, 
because through patience one will attain what one seeks, and by 
praying for forgiveness one will ward off that which one does not like. 
And by glorifying and praising Allah, especially ^in the afternoon and 
in the morning^, which are the best of times, at which one would do 
regular acts of worship and remembering Allah, both obligatory and 
recommended, that will help one in all one’s affairs. 
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40:56. Verily those who argue against the signs of Allah without having 
any sound proof, in their hearts there is nothing but an arrogant 
desire for greatness that they will never attain. So seek refuge 
with Allah, for verily He is the All-Hearing, All-Seeing. 


Here Allah tells us that if anyone argues against His signs so 
as to refute them on the basis of false arguments, without proof or 
evidence, this stems from arrogance in their hearts towards the truth 
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and towards the one who brought it. They want to prove that they 
are greater than him, by means of what they have of falsehood. This 
is their aim and their wish. 

But they will not attain that goal. This is a clear statement that 
everyone who argues against the truth will be defeated, and that the 
fate of everyone who shows arrogance towards it is humiliation. 

«{So seek refuge with Allah)) that is, seek protection with Him. 
No mention is made of what protection is to be sought from, so as 
to make this idea general in application. In other words: seek refuge 
with Allah from arrogance which leads to looking down on the truth; 
seek refuge with Allah from the devils among humankind and the 
jinn; and seek refuge with Allah from all evils. 

«ffor verily He is the All-Hearing)) Who hears all voices, of all 
kinds 

^All-Seeing)) Who sees all that is to be seen, in whatever place or 
time it appears. 
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40:57. Indeed the creation of the heavens and the earth is a greater 
matter than the creation [or recreation] of humankind, but most 
people do not know. 


40:58. The blind and the seeing are not alike, nor are those who believe 
and do righteous deeds, and those who do evil. Little is it that 
you pay heed! 


sunniconnect.com 




Soorat Ghafir 


(57-59) | 377 


40:59. Verily the Hour is coming; there can be no doubt about it. But 
most people do not believe. 


Here Allah tells us of what is established in people’s minds, which 
is that the creation of the heavens and the earth, despite their greatness 
and vastness, is greater and more significant than the creation of 
people, and that people, in comparison to the creation of the heavens 
and the earth, are as insignificant as can be. Therefore it is more 
appropriate that the One Who created the mighty heavenly bodies in 
such a precise manner should be able to recreate people after their 
death. This is one of the rational proofs that definitively point to 
the resurrection. Once the wise man looks at the heavenly bodies, 
he will reach a certain conclusion, beyond any doubt, that what the 
Messengers said about the resurrection is true. 

But not everyone pays attention to that or reflects upon it. Hence 
Allah says: «fbut most people do not know)* and therefore they do 
not learn from that or give any thought to it. 

Then Allah (4 k) says: ^The blind and the seeing are not alike, nor 
are those who believe and do righteous deeds, and those who do evil^ 
that is, just as the blind and the seeing are not alike, so too the one 
who believes in Allah and does righteous deeds, and the one who is 
too arrogant to worship his Lord and disobeys Him, striving in doing 
that which incurs His wrath, are not alike. 

^Little is it that you pay heed|» - otherwise, if you thought of the 
differences between things and different levels of good and evil, and 
the difference between the righteous and the evildoers, and you had 
high ambitions, then you would have given precedence to that which 
is beneficial over that which is harmful, to guidance over misguidance, 
and to eternal happiness over this transient world. 

^Verily the Hour is coming; there can be no doubt about it}L The 
Messengers, who are the most truthful of humankind, spoke of it, 
and the divinely-revealed Books, which are of the highest level of 
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truth, also spoke of it. Moreover there is visible proof for it and signs 
thereof in the universe. 

^But most people do not believe^ despite these things that should 
lead to a perfect level of faith and submission. 
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40:60. Your Lord says: Call upon Me; 1 will answer your prayer. Verily 
those who are too arrogant to worship Me will enter hell in 
humiliation. 


By His kindness towards His slaves and the immense blessings He 
bestows upon them, Allah called them to that which is in their best 
interests in both spiritual and worldly terms, and He instructed them 
to call upon Him, meaning both the supplication of worship and the 
supplication of asking for what they need. He promised to respond 
to them, and He warned them against being too arrogant to do that. 

^Verily those who are too arrogant to worship Me will enter hell 
in humiliation^ that is, they will be humiliated and despised, suffering 
a combination of punishment and humiliation, as a requital for their 
arrogance. 


JS $\d£. 

oil^ J* VI jJ= 


sunniconnect.com 



Soorat Ghafir 



379 


•L-i] \j —j i 1 pj==ij l y^>~ jj' iii' aIi'c^jIL 

(*^=Vj <u' pSj'i < l S.d3. U jA sjjj ^=sj^a ^==>jJ^>j 

y> *^iv 0PJ1 ji (J) dSJbSll *& Js'jC^ 

(10-1 \ :jjU-0^cA^Lah^-^ 4 JJ ^ «*i * 1 * ^ 


40:61. It is Allah Who has made the night for you to rest in, and the 
day for you to see. Verily Allah is most gracious to humankind, 
but most people do not give thanks. 


40:62. Such is Allah your Lord, the Creator of all things; there is no 
god but He. So how could you be turned away [from the truth]? 

40:63. Thus are turned away those who deny the signs of Allah. 

40:64. It is Allah Who has made the earth a stable place to live in and 
the heavens an edifice, and He has shaped you and shaped you 
well, and has provided you with good things. Such is Allah, 
your Lord, so blessed be Allah, the Lord of the worlds. 


40:65. He is the Ever-Living, there is no god but He. So call upon Him 
with sincere devotion to Him alone, [saying]: Praise be to Allah, 
the Lord of the worlds. 


Contemplate these verses which speak of the vastness of Allah’s 
mercy and His immense grace, and highlight the obligation to give 
thanks to Him; they speak of His perfect might and great dominion, 
and the vastness of His sovereignty. They tell us that He created all 
things, and remind us of the perfect nature of His being the Ever 
Living and of the fact that He is to be praised for all the perfect 
attributes that He possesses, for all His beautiful deeds, for His perfect 
Lordship, and for the fact that He is the only Lord. All affairs are 
controlled by Him in both the upper and lower realms, in the past, 
present and future. No one has any control of anything or any share 
of power. From that we learn that Allah is the only One to Whom 
devotion and worship are to be directed, and no one else deserves any 
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share of worship, just as they do not deserve any share of Lordship. If 
one realises all of the above, his heart will be filled with knowledge 
of Allah, love for Him, fear of Him and hope in Him. 

These two things - knowing Him and worshipping Him - are 
the purpose for which Allah created humankind, and they are the 
ultimate aim of His slaves. They are what lead to all good, success, 
well-being and happiness, in this world and the hereafter. They are 
the noblest gifts that Allah may give to His slaves and they are the 
noblest of all pleasures. If one misses out on these two things, he will 
miss out on all that is good, and everything that is bad and evil will 
be present with him. 

We ask Allah (4c) to fill our hearts with knowledge and love of 
Him, and to make all our actions, both inward and outward, sincerely 
for His sake and in accordance with His commands, for nothing we 
ask of Him is too much for Him, and nothing He could give could 
undermine what He has. 

fjlt is Allah Who has made the night for you to rest in}} that is. He 
has made it for your sake; He has made it dark tffor you to rest)} in 
it from your activities which, if they were to be continuous, would 
cause you harm. So you retire to your beds, and Allah bestows upon 
you sleep, which gives rest to minds and bodies. Sleep is one of the 
human necessities that man cannot do without. Every lover finds 
comfort in his beloved, and people become focused, and distractions 
are reduced. 

(fand)} Allah has made tjthe day for you to see)} by the light of the 
sun that is running its course. So you get up from your beds and go 
about your business, both spiritual and worldly. So people may recite 
dhikr or read Qur’an, or pray, or seek knowledge and study; or engage 
in trade, or work as builders, blacksmiths and other professions; or 
travel by land or sea; or go out to till the fields, or to tend to their 
animals. 
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^Verily Allah is most gracious to humankind)?, as He bestows upon 
them these blessings and others, and He averts harm from them. This 
requires them to give complete thanks to Him and to remember Him, 
((but most people do not give thanks)? because of their ignorance and 
wrongdoing. 

((...But few of My slaves are grateful.)? (Saba'34: 13) 

There are few who acknowledge the blessings of their Lord, submit 
to Allah, love Him, and use the blessings in obedience to their Lord 
and in pursuit of His pleasure. 

((Such)? that is, the One Who did that 
^is Allah your Lord)? that is, the only divinity and the only Lord, 
because He is the only One Who bestows these blessings, which is 
part of His being their Lord, and giving thanks to Him is required 
because of His being divine. 

^the Creator of all things^ this is affirming His Lordship. 

((there is no god but He)» this is affirming that He alone is deserving 
of worship, with no partner or associate. 

Then He clearly gives the command to worship Him alone: ((So 
how could you be turned away [from the truth]?)? That is, how could 
you be turned away from worshipping Him alone, with no partner 
or associate, after He has made the evidence clear, and after He has 
illuminated the path for you? 

((Thus are turned away those who deny the signs of Allah)? that is, 
as a punishment for their denial of the signs of Allah and their hostility 
towards His Messengers, they were turned away from affirmation 
of His oneness and sincerity to Him alone. This is like the verse in 
which Allah (5%) says: 

(•(Whenever a soorah is revealed, they look at one another [as if to say]: 
Is anyone watching? Then they turn away. Allah has turned their hearts 
away, for they are a people who do not understand.)? (at-Tawbah 9 127) 
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((It is Allah Who has made the earth a stable place to live in)) that 

is. He has made it stable and steady, prepared in such a way that it 
meets your needs, so that you are able to cultivate it, grow things on 

it, build on it, travel and settle on it. 

^and the heavens an edifice^ that is, a roof for the earth on which 
you dwell. Allah has instilled in it that which you benefit from of light 
and signs by means of which you navigate on land and sea. 

((and He has shaped you and shaped you well)-) for there is nothing 
among living beings that is better in shape and image than the sons 
of Adam, as Allah says elsewhere: 

(•(Verily We have created man in the best of conditions.)) (at-Teen 95: 4) 
If you want to know how precise the make-up of the human being 
is, and the perfect wisdom of Allah in creating him, then look at him, 
limb by limb and faculty by faculty: do you find that any of his limbs 
or faculties would be better located in a place other than where it is? 
Look at how people’s hearts inclined towards one another: will you 
find that in any other species? Look at what Allah (•*&) has given only 
to humans, such as reason, faith, love and knowledge, which are the 
best of attitudes and are suited to the best of shapes. 

((and has provided you with good things)) - this includes everything 
that is good, be it food, drink, spouses, appearance, clothes, voice and 
other good things that Allah has made available to His slaves, and has 
granted them the means of attaining them; and He has protected them 
from the vile things that are their opposites, which would cause them 
harm in body and soul, and would be detrimental to their religious 
commitment. 

((Such)) that is, the One Who controls all things and bestows these 
blessings upon you, ((is Allah, your Lord)). 

((so blessed be Allah, the Lord of the worlds)) that is, may He be 
glorified, Whose favours are innumerable, the One Who showers all 
creatures with His blessings. 
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^He is the Ever-Living)? to Whom belongs perfect life, which 
implies that He has other attributes without which His being the Ever- 
Living cannot be complete, such as hearing, seeing, might, knowledge, 
speaking and other attributes of perfection and majesty. 

«fthere is no god but He^ that is, there is none deserving of worship 
except Him. 

^So call upon Him^ - this includes the supplication of worship 
and the supplication of asking 

^with sincere devotion to Him alone)? that is, seek the pleasure of 
Allah (4g) by means of all kinds of acts of worship, supplication 
and good deeds, for sincerity is what is enjoined, as Allah (:fe) says 
elsewhere: 

^Although they were enjoined only to worship Allah with sincere 
devotion to Him, being true in faith to Him alone...^ (al-Bayyinah 98:5) 

^Praise be to Allah, the Lord of the worlds)? that is, all praise - in 
words, as when people mention His name, and in deeds, as when they 
worship Him - is due to Allah (^) alone, with no partner or associate, 
because of His perfect attributes and deeds, and His perfect blessings. 
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40:66. Say: I am forbidden to worship those you call upon besides 
Allah, since there have come to me clear signs from my Lord, 
and I am commanded to submit to the Lord of the worlds. 
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40:67. It is He Who created you from dust, then from a drop of semen, 
then from a clinging clot. Then He brings you forth as infants, 
then [He causes you to grow] so that you may reach your age 
of full strength, then so that you may become old - although 
some of you die earlier - and so that you may reach the term 
appointed [for you], and so that you may understand. 

40:68. It is He Who gives life and causes death. When He decrees a 
matter, He merely says to it, ‘Be!’ and it is. 


Having mentioned the command to devote worship sincerely to 
Him alone, Allah now mentions the evidence and proof for that, and 
clearly forbids worship of anything other than Him: 

*[Say]? O Prophet: «{I am forbidden to worship those you call upon 
besides Allah]? of idols and images, and everything that is worshipped 
instead of Allah. 

I have no doubt about the matter I am following; rather I am certain 
and know what I am doing. Hence he said: 

^since there have come to me clear signs from my Lord, and I 
am commanded to submit to the Lord of the worlds]? in my heart, 
verbally and in my actions, for they will all submit in obedience to 
Him and in adherence to His commands. This is the most important 
commandment of all, just as the prohibition on worshipping anything 
other than Allah is the most important prohibition of all. 

Then He confirms this affirmation of His oneness by pointing out 
that He is your Creator, Who created you in stages. Just as He alone 
created you, so you should worship Him alone: 

«flt is He Who created you from dust]? that was when He created your 
source and father, namely Adam (Hk) 

«fthen from a drop of semen^ - this is the beginning of creation of all 
humans in their mothers’ wombs. Mentioning the first stage draws 
attention to all stages, from the clinging clot to the lump of chewed 
flesh, then the bones, then the breathing-in of the soul. 
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^Then He brings you forth as infants^, then in like manner you 
move from one stage to another, as ordained by Allah, until you 
reach maturity in mind and body, and attain all physical strength, 
both visible and hidden. 

<sfthen [He causes you to grow] so that you may reach your age of 
full strength, then so that you may become old - although some of 
you die earlier^ that is, before reaching full strength 
tfand so that you may reach the term appointed [for you]]* that is, so 
that you may go through these stages that have been set out for you, 
and complete the lifespan ordained for you 

«fand so that you may understand^ your situation, and realise that the 
One Who causes you to go through these stages has full power, and 
that it is He alone Who should be worshipped, and none other, and 
that you are imperfect in all ways. 

tflt is He Who gives life and causes death]* that is, He alone has 
the power to give life and cause death, so no soul dies, with or without 
reason, except by His leave. 

C -No man lives long or has his life cut short but it is [inscribed] in 
a record; verily that is easy for Allah .(Fatir 35:11) 

«{When He decrees a matter]*, great or small, «[He merely says 
to it. Be! and it is]* and it cannot be put back, repeated or resisted 
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40:69. Do you not see those who argue against the signs of Allah? How 
could they be turned away [from the truth]? 


40:70. [They are] the ones who reject the Book and the [message] with 
which We sent Our Messengers. But they will come to know 
[the consequences of their deeds] 


40:71. when, with iron collars and chains around their necks, they are 
dragged 


40:72. into the scalding water, then they will be burned in the fire. 


40:73. Then it will be said: Where are those [false gods] whom you 
ascribed as partners to Allah 


40:74. [and you worshipped them] besides Allah? They will say: They 
are lost from us. Indeed what we used to call upon before is 
nothing. Thus does Allah leave the disbelievers to stray. 


40:75. [It will be said to them:] That is because you used to exult in 
falsehood on earth without justification, and you used to behave 
insolently. 


40:76. Enter the gates of hell, to abide therein forever. Wretched indeed 
is the abode of the arrogant! 


*[Do you not see those who argue against the signs of Allah}* 
which are so clear? This is an expression of astonishment at their 
abhorrent attitude. 

^How could they be turned away [from the truth]?^ That is, how 
could they be diverted from it, and what direction would they take 
after this clear explanation? Do they find any clear proof to contradict 
or undermine the signs of Allah? No, by Allah. Or have they found 
a specious argument that suits their whims and desires, and use it to 
support their falsehood? 
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What a bad deal they have chosen for themselves by disbelieving 
in the Book that has come to them from Allah, and in that with which 
Allah has sent His Messengers, the best, most truthful and most 
rational of humankind. 

There will be no requital for such people except the blazing fire. 
Hence Allah warns them of its punishment, as He says: 

«[But they will come to know [the consequences of their deeds] when, 
with iron collars)? which will prevent them from moving 
^and chains around their necks)? with which they are shackled to 
their devils 

ffthey are dragged into the scalding water)? that is, water that is 
exceedingly hot 

«[then they will be burned in the fire^ that will be blazing with great 
flames, with which they will be burned. 

Then they will be rebuked for their ascription of partners to Allah 
and their lies, and it will be said to them: 

^ Where are those [false gods] whom you ascribed as partners to Allah 
[and you worshipped them] besides Allah?)? Can they help you or 
ward off some of the punishment from you? 

^They will say: They are lost from us)? that is, they have gone away 
and they are not here; even if they were here, they would not help 
us. Then they will deny them and say: ^Indeed what we used to call 
upon before is nothing.^ 

What appears to be the case is that what they will mean thereby is 
to affirm the falseness of the gods whom they used to worship, and to 
affirm that Allah indeed has no partner; rather they went astray and 
did wrong by worshipping that which is not divine. 

This is indicated by the words of Allah (■$£): ffThus does Allah 
leave the disbelievers to stray)? that is, this is the misguidance that 
they followed in the previous world, misguidance that is so obvious 
to everyone that even they themselves will acknowledge its falseness 
on the Day of Resurrection, and the meaning of Allah’s words: 


sunniconnect.com 




388 | Tafseeras-Sa'di 


Juz ’ 24 


*(...Those who call upon their [so-called] partners besides Allah 
follow nothing but conjecture...)? (Yoonus 10: 66) 

- will become clear to them. This is also indicated by the verses in 
which Allah (t$s) says: 

^...On the Day of Resurrection they will disavow your having 
associated them with Allah...)? (Fatir 35: 14) 

- and: 

(•(Who is more astray than one who calls upon, besides Allah, those 
who will not answer him until the Day of Resurrection...?)? (al-Ahqaf 
46: 5) 

It will be said to the people of hell: ((That)? namely the various 
punishments to which you are subjected 

(•(is because you used to exult in falsehood on earth without 
justification, and you used to behave insolently^ that is, you used to 
exult in the falsehood that you were following, and in the knowledge 
by means of which you sought to contradict the Messengers, and you 
used to behave insolently and arrogantly towards the slaves of Allah, 
transgressing and doing wrong, in disobedience to Allah. This is like 
the verse at the end of this soorah in which Allah (*$g) says: ((Then 
when their Messengers came to them with clear signs, they exulted 
in what they had of [worldly] knowledge)? (40: 83); 

- and it is like what the people of Qaroon said to him: 

(•(...Do not exult, for Allah does not love those who exult [in their 
riches].)? (al-Qasas 28: 76) 

This is a blameworthy kind of joy that is deserving of punishment, 
unlike the praiseworthy kind of joy of which Allah says: 
f(Say: In the grace of Allah and in His mercy - in that let them 
rejoice...)? (Yoonus 10: 58) 

That refers to rejoicing in beneficial knowledge and righteous 
deeds. 
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{(Enter the gates of hell^ - each one will enter one of the levels 
of hell, according to his deeds 
{(to abide therein forever)? and never emerge from it 
{(Wretched indeed is the abode of the arrogant^ for it is an abode 
in which they will be humiliated, detained and punished, with 
punishments varying between extreme heat and extreme cold. 


LjU AC»> JJ' o*** viUjy b*V_ t 4J1' -A_C-_J ^rueli y 

(vv : jte. ij J~.) « [V/) Oy*>rJ_ 


40:77. So be patient, for verily the promise of Allah is true. Whether We 
show you some of that [punishment] of which We have warned 
them, or We take your soul [in death, before that], to Us they 
will be brought back. 


{(So be patient)?, O Messenger, in calling your people, and in 
bearing what you suffer from them of harm, and seek help in being 
patient by means of your faith, 

t-(for verily the promise of Allah is true)?: He will grant victory to His 
religion, make His word supreme and grant victory to His Messengers 
in this world and the hereafter. Seek help in that also by expecting 
punishment to befall your enemies in this world and the hereafter. 
Hence Allah says: 

{(Whether We show you some of that [punishment] of which We 
have warned them)? in this world, then that is all well and good 
{(or We take your soul [in death, before that])? that is, before punishing 
them, 

{(to Us they will be brought back)? and We will requite them for their 
deeds. So: 
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f(Never think that Allah is unaware of what the evildoers are doing... )? 
(lbraheem 14: 42) 

Then Allah consoles him and encourages him to be patient by 
mentioning his fellow Messengers: 
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40:78. Indeed We sent Messengers before you [O Muhammad]; of them 
are some whose stories We have related to you, and of them are 
some whose stories We have not related to you. It was not given 
to any Messenger to bring a sign except by Allah’s leave. But 
when the decree of Allah came, the matter was decided with 
justice, whereupon the followers of falsehood perished. 


{(Indeed We sent Messengers before you)? that is, We sent many 
Messengers to the people, to call them to Us, and they bore with 
patience the harm the people did to them 

{(of them are some whose stories We have related to you, and of 
them are some whose stories We have not related to you)?. All the 
Messengers followed the commands of Allah, and not one of them 
had any control over anything. 

Not one of them could {(bring a sign)? - either textual or rational 
- (^except by Allah’s leave)? that is, except by His will and decree. 

So to demand miracles and signs from the Messengers is 
wrongdoing, stubbornness and disbelief on the part of the disbelievers, 
after Allah supported His Messengers with signs that pointed to their 
truthfulness and the soundness of the message they brought. 
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^But when the decree of Allah carnet deciding and judging between 
the Messengers and their enemies 

«fthe matter)* between them ^was decided with justice)* that came at 
the right time and was in accordance with what is right and correct, 
by saving the Messengers and their followers, and destroying the 
disbelievers. Hence Allah says: 

*(whereupon)» that is, at the time of the judgement mentioned, *fthe 
followers of falsehood)*, to whom falsehood was second nature, 
^perished)*; what they had attained of knowledge and achieved of 
deeds was false, and their aims and goals were false. 

So let those who are addressed here beware of persisting in their 
falsehood, lest they end up losers as those people did, for they are 
not better than them and they have no guarantee in the scriptures that 
they will be saved. 


O 


40:79. It is Allah Who made the livestock animals for you, so that some 
of them you may ride and some of them you may eat. 


40:80. and you may have other benefits from them, and so that by 
means of them you may fulfil your heartfelt need [to reach 
distant places], and on them, and on ships, you are carried. 


40:81. And He shows you His signs. So which of the signs of Allah 
will you deny? 


Here Allah reminds His slaves of what He has bestowed upon 
them of livestock animals, in which there are a number of blessings, 
including the following: 
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• They have the benefit of riding them and carrying their goods 
on them; 

• They have the benefit of eating their flesh and drinking their 
milk; 

• They have the benefit of keeping warm and making various 
items and furnishings from their wool and hair; 

- and there are many other benefits in them. 

^and so that by means of them you may fulfil your heartfelt need 
[to reach distant places])*, and you feel happy and rejoice when you 
reach those places and meet the people there 
^and on them, and on ships, you are carried)* that is, you are carried 
on mounts on land, and on ships on the sea; Allah has made them to 
be of service to you, so that they may carry you. 

And He shows you His signs)* that are indicative of His oneness 
and His names and attributes. This is one of the greatest of His 
blessings, as He showed His slaves His signs in themselves and in 
the universe, and His clear blessings, and He listed those blessings 
for them, so that they may acknowledge Him, give thanks to Him 
and remember Him. 

«|So which of the signs of Allah will you deny?)* That is, which 
of His signs do you not acknowledge? For it is established in your 
minds that all the signs and blessings are from Him, so there is no 
reason to deny them or to turn away from them. 

Rather this dictates, for people of mature thinking, that they should 
strive hard and do their utmost to obey Him, serve Him and focus 
completely on Him. 
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40:82. Have they not travelled in the land and seen what was the fate 
of those who came before them? They were more numerous 
than them and more powerful, and they made a more impressive 
mark on the land, but all that they had acquired [of wealth and 
physical strength] was of no avail to them. 


40:83. Then when their Messengers came to them with clear signs, they 
exulted in what they had of [worldly] knowledge, and the very 
thing [punishment] they used to ridicule overwhelmed them. 

40:84. But when they saw Our punishment, they said: We believe in 
Allah alone, and we reject that which we used to associate with 
Him. 


40:85. But their believing after they had seen Our punishment could 
not benefit them at all. Such has always been the way of Allah 
in dealing with His slaves, whereupon the disbelievers perished. 


Here Allah urges those who disbelieve in their Messenger to travel 
through the land, in the sense of both physical travel and intellectual 
reflection, asking people of knowledge 

^Have they not travelled in the land and seen]* in the sense of 
contemplating in such a way as to reach the right conclusion, not 
merely looking heedlessly and carelessly 

^what was the fate of those who came before them^ of previous 
nations, such as ‘Ad, Thamood, and others, who were greater than 
them in strength, more wealthy and left a more impressive mark on 
the land, by way of fortified structures, beautiful plants and much 
agriculture. 
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tfbut all that they had acquired [of wealth and physical strength] was 
of no avail to them)? when the command of Allah came to them; 
their strength did not benefit them, they could not use their wealth 
to ransom themselves, and they could not hide in their fortifications. 

Then Allah mentions their major sin: 

«(Then when their Messengers came to them with clear signs)? such as 
the divinely revealed Books, great miracles, and clear and beneficial 
knowledge that showed the way to guidance in truth, instead of 
misguidance and falsehood, 

^they exulted in what they had of [worldly] knowledge)? that was 
contrary to the religion of the Messengers. 

It is well known that their exulting in it indicated that they were 
very pleased with it and adhered closely to it, and that they were 
opposed to the truth brought by the Messengers, for they regarded 
their falsehood as truth. This is general in application and includes 
all kinds of knowledge that are used to oppose the message brought 
by the Messengers. 

One of the branches of knowledge that most deserve to be 
included in this category is the field of philosophy, especially Greek 
philosophy, on the basis of which many verses of the Qur’an were 
rejected, and it undermined respect for the Qur’an in people’s hearts, 
regarding its definitive proofs as mere verbal proofs that do not lead 
to certainty, and giving precedence to the views of foolish people and 
followers of falsehood over the proofs of the Qur’an. This is one of 
the worst kinds of distorting the meanings of Allah’s revelations and 
of opposing them and contradicting them. And it is Allah Whose help 
we seek. 

^and the very thing [punishment] they used to ridicule overwhelmed 
them)? that is, befell them. 

*(But when they saw Our punishment)? they affirmed the truth at 
the time when doing so would not benefit them 
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cfthey said: We believe in Allah alone, and we reject that which 
we used to associate with Him)* of idols and images; we disavow 
everything that was contrary to the Messengers in word and deed. 

^But their believing after they had seen Our punishment could 
not benefit them at all)? in that situation. 

^Such has always been the way of Allah in dealing with His slaves)?, 
that when the punishment of Allah befalls the disbelievers, if they 
then believe, their faith will not count and will not save them from 
the punishment. 

That is because it is faith that results from compulsion, because 
they are forced to believe, and it is faith that is based on seeing (the 
punishment). The only faith that is of benefit and will save a person 
is voluntary faith and belief in the unseen, which comes before the 
signs of imminent punishment appear. 

Cf whereupon)? that is, at the time of doom and being made to taste 
the punishment 

tjthe disbelievers perished)? and lost out on their religious and worldly 
interests, and the hereafter. It is not the matter of loss only in this 
realm; rather they will inevitably lose out in the hereafter, which 
will lead to misery and severe punishment, in which they will abide 
forever. 


This is the end of the commentary on Soorat Ghafir. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah he upon Prophet Muhammad (-^p. his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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41:1. Ha’. Meem. 

41:2. [This is] a revelation from the Most Gracious, the Most Merciful, 
41:3. a Book, the verses of which are explained in detail, an Arabic 
Qur’an, for people who have knowledge, 

41:4. bearing glad tidings and warning. But most of them turn away 
and do not listen, 
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41:5. and they say: Our hearts are covered [and sealed] against that 
to which you call us, in our ears there is deafness, and between 
us and you there is a barrier. So carry on [in your way]; we will 
carry on [in ours], 

41:6. Say [O Muhammad]: 1 am but a human being like yourselves, 
[except that] it has been revealed to me that your God is but One 
God, so seek the path that leads straight to Him, and ask Him 
for forgiveness. Woe to those who ascribe partners to Allah, 

41:7. those who do not give zakah, and who disbelieve in the hereafter. 

41:8. Verily those who believe and do righteous deeds will have a 
never-ending reward. 


Here Allah (3c) tells His slaves that this great Book and glorious 
Qur’an is *(a revelation]* that comes from ^the Most Gracious, the 
Most Merciful]*, Whose mercy encompasses all things. One of His 
greatest mercies is the sending down of this Book, which brought 
knowledge, guidance, light, healing, mercy and much good; it is 
among the greatest blessings that He has bestowed upon His slaves, 
and it is the way that leads to happiness in this world and the hereafter. 

Then He praises the Book for being perfectly clear: 

«|the verses of which are explained in detail]* that is, every topic in it is 
explained by itself. This requires complete explanation, distinguishing 
between topics, and making facts clear and distinct. 

*(an Arabic Qur’an]* that is, it is in clear language, the most perfect 
of languages. Its verses are explained in detail, and it has been made 
an Arabic Qur’an, ^for people who have knowledge^ that is, so that 
its meanings will be clear to them, just as its words are clear, and so 
that it may make guidance distinct from misguidance. 

As for the ignorant, whom guidance only increases in misguidance, 
and clarification only increases them in blindness, these words are 
not addressed to them. 
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#[As for those who disbelieve, it is the same to them whether you warn 
them or do not warn them; they will not believe.)) (al-Baqarah 2: 6> 

^bearing glad tidings and warning)-) that is, the Book brings glad 
tidings of reward in this world and the hereafter, and it warns of 
punishment in this world and the hereafter, mentioning the details of 
both, and the reasons and steps that make the glad tidings and warning 
applicable. These characteristics of the Book dictate that it should be 
received with acceptance and submission, and it should be believed 
in and acted upon. But most people turn away from it in arrogance, 
«[and do not listen)) to it by way of accepting and responding, even 
though they have heard it in such a way that proof is established 
against them. 

t|and they)) namely these people who turn away from it, showing 
that they have not benefited from it, and closing the doors that lead 
to it, 

«(say: Our hearts are covered [and sealed] against that to which you 
call us)) so that we do not hear you, 

ffand between us and you there is a barrier)) so that we cannot see you. 

What is meant is that they expressed their aversion to it in every 
possible way, and demonstrated their hatred of it and their contentment 
with what they had. Hence they said: 

*(So carry on [in your way]; we will carry on [in ours])) that is, carry 
on as you please, in accordance with your religion, for we are very 
happy to carry on with our religion. This is one of the worst types of 
failure, as they were pleased with misguidance rather than guidance, 
and they preferred disbelief over faith; they sold the hereafter for 
this world. 

^Say [O Muhammad])) to them: 

e[I am but a human being like yourselves, [except that] it has been 
revealed to me)) that is, this is what 1 am and this is my role: I am a 
human being like you, and 1 have no control over anything, nor do 
I have what you seek to hasten; all it is, is that Allah has favoured 
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me over you and has distinguished me by singling me out - for the 
revelation that He has revealed to me, and He has commanded me to 
follow it and call you to it. 

«fso seek the path that leads straight to Him)? that is, follow the path 
that leads to Allah, by believing in what I tell you, following the 
commands and heeding the prohibitions - for this is what following 
the path means - and then persisting in that. 

The phrase <fthat leads straight to Him)? is pointing out the 
importance of focusing on Him alone, and that the one who is striving 
should make reaching Allah and reaching His paradise the ultimate 
goal for which he is striving. Thus his efforts will be sincere, correct 
and beneficial, but if he fails to do that, then his efforts and deeds 
will be invalid. 

As it is the case that even if a person is keen to follow the path 
that leads to Allah, he will inevitably have some shortcomings with 
regard to what he is instructed to do, or he will inevitably do that 
which he is forbidden to do, Allah instructs them to remedy that by 
praying for forgiveness, which implies repenting, as He says: ^and 
ask Him for forgiveness)?. Then He warned those who fail to follow 
the path that leads to Him: 

«(Woe to those who ascribe partners to Allah, those who do not give 
zakah)? that is, those who worship others besides Allah that possess 
no power to bring benefits or cause harm, or to cause death, give 
life or resurrect, and they allow themselves to become corrupted, so 
they do not purify themselves by affirming the oneness of their Lord 
and focusing their devotion on Him alone, they do not pray or give 
zakah, and they show no sincerity towards the Creator by affirming 
His oneness and praying to Him alone, and they do not benefit others 
by giving zakah or any other charity. Moreover, they ^disbelieve 
in the hereafter)* that is, they do not believe in the resurrection, or 
in paradise and hell. Therefore when fear was dispelled from their 
hearts, they had the audacity to do what they did of that which will 
harm them in the hereafter. 
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Having mentioned the disbelievers, Allah now mentions the 
believers, describing them and their reward: 
tfVerily those who believe^ in this Book, what it contains and what 
it calls to of faith, and confirm their faith with righteous deeds on 
the basis of sincerity and following the example of the Prophet ( 
^will have a never-ending reward)* that is, a great reward that will 
never cease; rather it will be ongoing at all times, constantly increasing, 
bringing all kinds of pleasures and desirable things. 
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41:9. Say: How can you disbelieve in the One Who created the earth 
in two days, and set up rivals to Him? That [namely the One 
Who created the earth in two days] is the Lord of the worlds. 70 

41:10. He set on the earth mountains standing firm, rising above it, 
and measured out its sustenance in four days 71 for all those [of 
its inhabitants] who would need it. 


70 The fact that He is the Lord of the worlds means that He can have no 
rivals, partners or equals. If He is the Lord of the worlds, then He is the 
Lord of all that is inferior to rational beings, such as stones and wood, 
of which the idols are made, so how they could be rivals to Him? (lbn 
‘Ashoor) 

71 What is meant is that the measuring out of provision took a further two 
days, so along with the two days mentioned in the previous verse, the total = 
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41:11. Then He turned towards the heaven when it was still [like] 
smoke 72 and said to it, and to the earth: Come into being, 
willingly or unwillingly! They said: We come willingly. 73 

41:12. So He completed their creation as seven heavens in two 
days, and decreed for each heaven its order [and system]. 
And We adorned the lowest heaven with lamps [stars] which 
also serve as a protection. That is the decree of the Almighty, 
All-Knowing. 


Here Allah denounces and expresses amazement at the disbelief 
of those who disbelieve in Him, and who ascribe rivals to Him that 
they regard as partners to Him, and they devote to them whatever they 
wish of their worship, regarding them as equal to the Almighty Lord, 
the bountiful Sovereign, Who created the vast earth in two days, then 
spread it out in two days, creating in it mountains above it, to protect 
it from shifting and shaking and growing unstable. 

Then He completed its creation and finalised its shape, bringing 
forth its provision and the like, ^in four days for all those [of its 
inhabitants] who would need it^. No one can tell you like One Who 
is aware of all things. This is the true story of what happened, with 
no additions or subtractions. 

^Then^ after creating the earth, «[He turned towards^ the creation 
of ^the heaven when it was still [like] smoke and said to it, and to 
the earth: Come into being, willingly or unwillingly! that is, submit 


= number of days for the creation of the earth was four. What is meant by 
‘day’ here is a period of time, not a twenty-four hour day in the ordinary 
sense. 

72 The smoke-like substance was the origin of the heavens and the earth. 
(Ibn ‘Ashoor) 

73 This is indicative of the speed with which they responded to the command 
of Allah. (Ibn 'Ashoor) 
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to My command, willingly or unwillingly, for it must inevitably be 
carried out. 

([They said: We come willingly^; we have no desire to go against 
Your will. 

<S[So He completed their creation as seven heavens in two days)» 

- thus the creation of the heavens and the earth was completed in six 
days, the first of which was Sunday and the last of which was Friday, 
even though the might and will of Allah are such that He could have 
created them all in a single moment. 

But in addition to being Almighty, He is also wise and kind, so in 
His wisdom and kindness. He ordained that they should be created 
within this timeframe. 

It should be understood that the apparent meaning of this verse 
appears to contradict the verse in an-Nazi‘at in which Allah mentions 
the creation of the heavens and then says: 

(•[And after that He spread out the earth.b (an-Nazi'dt 79: 30) 

There appears to be a contradiction, although there are no 
contradictions or differences in the Book of Allah. 

The explanation of that was given by many of the earlier 
generations, which is that the creation of the earth came before the 
creation of the heavens, as mentioned in the verses under discussion 
here, and Allah spread out the earth and: 

^Brought forth from it its water and its vegetation, and set the 
mountains firmly.^ (an-Nazi'dt 79: 31-32) 

- after creating the heavens, as it says in Soorat an-Nazi L at. Hence 
Allah said: 

([And after that He spread out the earth, brought forth from it...^ 
(an-Nazi'dt 79: 30-31) 

- and He did not say “and the earth He created after that.” 
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([and decreed for each heaven its order [and system]]? that is, the 
order and system that was appropriate for it, as dictated by divine 
wisdom. 

([And We adorned the lowest heaven with lamps [stars]]? this refers 
to the stars, the light of which people use for navigation purposes. It 
is an apparent adornment for the heavens, but there is also a hidden 
beauty in them, as they also serve as missiles to drive away the devils, 
lest they eavesdrop on the heavens. 

(•[That]? namely what is mentioned here, of the earth and everything 
in it, and the heaven and everything in it, 

(•[is the decree of the Almighty]? Who by His might subjugates and 
controls all things, and created all of creation 
([All-Knowing]? Whose knowledge encompasses all created things, 
both unseen and seen. 

The fact that the polytheists showed no sincerity to this Almighty 
Lord, the One, the Subduer, to Whose command all creatures submit 
and Whose will concerning them is always done, is something 
very strange indeed. The fact that they ascribed rivals to Him that 
they regard as equal to Him, when in fact they are lacking in their 
characteristics and deeds, is even stranger. There is no remedy for 
these people, if they persist in turning away, except punishment in 
this world and the hereafter. Hence Allah warned them by saying: 
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41:13. But if they turn away, then say: I warn you of a devastating 
punishment like the devastating punishment that befell ‘Ad and 
Thamood. 
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41:14. When their Messengers came to them, trying by all possible 
means [to preach to them], saying: Do not worship any but 
Allah, they said: If our Lord had so willed. He could have sent 
down angels [as messengers]. Verily we disbelieve in that with 
which you have been sent. 


That is, if these disbelievers turn away, after the praiseworthy 
qualities of the Qur’an and the sublime attributes of Allah the 
Almighty have been made clear to them, ^then say: I warn you of a 
devastating punishment]? that is, a punishment that will overwhelm 
you and eradicate you, 

^like the devastating punishment that befell ‘Ad and Thamood]?, 
the two well-known tribes. The worst of punishments overwhelmed 
them and encompassed them, because of their wrongdoing and 
disbelief. 

^When their Messengers came to them, trying by all possible 
means [to preach to them] ]? - their Messengers came one after another, 
all bringing the same call: ^Do not worship any but Allah^. That is, 
they instructed them to show devotion to Allah alone, and they forbade 
them to ascribe partners to Allah. 

But they rejected their message and disbelieved them, and «fthey 
said: If our Lord had so willed, He could have sent down angels [as 
messengers]]? that is, as for you, you are just human beings like us, 
^Verily we disbelieve in that with which you have been sent]? - 
this specious argument is still in circulation among the disbelievers, 
handed down from one generation to the next. But it is one of the 
flimsiest of specious arguments, because it is not a condition that the 
messenger who is sent should be an angel; rather it is a condition that 
the messenger should bring proof of his truthfulness. So let them bring 
evidence if they can, to undermine the sincerity of the messengers 
on the basis of rational or textual proof. But they will never be able 
to find a way to do that. 
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41:15. As for ‘Ad, they behaved arrogantly in the land without 
justification and said: Who is more powerful than us? Did they 
not see that Allah, Who created them, was more powerful than 
them? But they continued to reject Our signs. 


41:16. So We sent against them a furious cold wind for a few inauspicious 
days, so that We might cause them to taste the punishment 
of disgrace in the life of this world. But the punishment of 
the hereafter will be more humiliating, and they will not 
be helped. 


This further explains the story of these two nations, ‘Ad and 
Thamood. 

As for ‘Ad)*, in addition to their disbelief in Allah, their denial 
of the signs of Allah and their rejection of His Messengers, they also 
behaved arrogantly in the land, subjugating the people around them, 
and treating them unjustly. They were proud of their strength t(and 
said: Who is more powerful than us?)* Allah (4s) said in response, 
mentioning something that everyone knows: 

^Did they not see that Allah, Who created them, was more powerful 
than them?)* If He had not created them, they would not exist. 

If they had reflected properly on this matter, they would not 
have been deceived by their strength. So Allah afflicted them with a 
punishment that was appropriate to their strength by which they had 
been deceived. 
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f|So We sent against them a furious cold wind)-) that is, a strong 
wind that made an alarming sound, like loud thunder. Allah sent it 
against them: 

((...for seven nights and eight days in succession, so that you would 
have seen the people lying lifeless as if they were the trunks of fallen 
palm trees.)) (al-Hdqqah 69: 7) 

((for a few inauspicious days)) and it destroyed them and their 
families, so that nothing could be seen but their dwellings. Here Allah 
says: 

((so that We might cause them to taste the punishment of disgrace 
in the life of this world)) that humiliated them and exposed them to 
shame before all people 

(•(But the punishment of the hereafter will be more humiliating, and 
they will not be helped)) that is, they will not be protected against the 
punishment of Allah and they will not be able to protect themselves. 
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41:17. As for Thamood, We showed them the path of guidance, but 
they preferred to remain blind rather than be guided. So the 
devastating and humiliating punishment overtook them because 
of their misdeeds. 

41:18. And We saved those who believed and feared Allah. 


Thamood was a well-known tribe who lived in and around al-Hijr. 
They are the people to whom Allah sent Salih (§§50 to call them to 
affirm the oneness of their Lord and to forbid them to ascribe partners 
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to Him. Allah gave them the she-camel as a mighty sign; she was to 
have her share of water and they were to have their share, each on 
an appointed day (cf. 26. 155)-, they were to drink her milk on one day 
and to drink from the water on one day, and they were not to spend 
on her, for she was to eat from the land of Allah. 

Hence Allah says here: ^As for Thamood, We showed them the 
path of guidance)? that is, guidance in the sense of explaining (not 
in the sense of making them accept it and follow it). The reason 
why Allah specifically points out that He showed them the path of 
guidance, even though in the case of other doomed nations proof was 
established against them and guidance was shown to them, is that the 
sign given to Thamood was exceptionally clear and was seen by all 
of them, young and old, male and female. It was a clear sign, hence 
that miracle gave them clearer proof and guidance. 

But - because of their wrongdoing and wickedness - they preferred 
blindness, which is disbelief and misguidance, over guidance, which 
is knowledge and faith. Thus the punishment overtook them, ^because 
of their misdeeds^; Allah did not wrong them at all. 

^And We saved those who believed and feared Allah)? that is, 
Allah saved Salih and those who followed him of the believers who 
avoided polytheism and sin. 
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41:19. And [remember] the day when the enemies of Allah will be 
gathered together for the fire, then they will be assembled [then 
driven]. 


41:20. until, when they come to it, their hearing, their sight and their 
skins will testify against them concerning their deeds. 


41:21. They will say to their skins: Why do you testify against us? They 
will say: Allah has caused us to speak, Who causes everything 
to speak [that is able to speak]. He created you the first time, 
and to Him you will be brought back. 


41:22. You did not hide yourselves from your hearing, your sight and 
your skins lest they testify against you. Rather you thought that 
Allah did not know much of what you did. 


41:23. But that thought of yours that you thought about your Lord has 
led to your ruin, and now you are among the losers. 

41:24. Even if they are patient, the fire will still be their abode, and if 
they seek to make amends, they will not be allowed to do so. 


Here Allah tells us of the enemies who disbelieved in Him and 
His signs, and who rejected, opposed and fought His Messengers, 
and the terrible state they will be in when they are gathered together 
«ffor the fire, then they will be assembled [then driven]that is, the 
first of them will be joined to the last of them, and they will be driven 
towards it violently; they will not be able to refuse and they will not 
be able to help themselves, nor will they be helped. 

until, when they come to it^ when they reach the fire and want 
to deny their misdeeds or the sins that they committed, 
eftheir hearing, their sight and their skins will testify against them 
concerning their deeds^ that is, each of their faculties will testify 
against them, each faculty saying: I did such and such, on such and 
such a day. 
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These three faculties are singled out for mention because most sins 
are committed by means of them or because of them. 

When their faculties testify against them, they will rebuke them 
and ^They will say to their skins^. This indicates that testimony will 
be given by each faculty, as we have mentioned. 

^Why do you testify against us)* at the time when we are trying 
to defend you? 

^They will say: Allah has caused us to speak, Who causes everything 
to speak [that is able to speak] so we are not able to refuse to give 
testimony, because we have been made to speak by the One Whose 
will cannot be resisted by anyone or anything. 

^He created you the first time)* and just as He created you with 
your essence and your physical being, He also created your attributes, 
which include speech 

^and to Him you will be brought back^ in the hereafter, and He will 
requite you for your deeds. 

It may be that what is meant is mentioning the first creation as 
proof of the resurrection, as frequently happens in the Qur’an. 

^You did not hide yourselves from your hearing, your sight and 
your skins lest they testify against you)* that is, you did not hide 
yourselves from your faculties lest they testify against you, and you 
did not take any precautions against that. 

^Rather you thought)* when you committed sins «[that Allah did not 
know much of what you did)*. And that is why you did what you did. 

This notion became the cause of their doom and misery, hence 
Allah says: <|But that thought of yours that you thought about your 
Lord|» that is, your negative thinking when you thought something 
that is not appropriate to His majesty 
<$has led to your ruin)* and doomed you 

^and now you are among the losers)* for you have lost your own 
souls, your families and your religious commitment, because of the 
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deeds that resulted from your negative thinking of your Lord. This 
decree of punishment and doom became due on you and it has become 
inevitable that you will dwell in eternal punishment, which will not 
be alleviated even for a moment. 

^Even if they are patient, the fire will still be their abode)?, but 
no one can have patience or forbearance with regard to the fire. In 
any other situation, there is the possibility of bearing it with patience, 
but in the case of the fire, no one can bear it with patience. How can 
anyone bear with patience a fire of which the heat is intense, more than 
seventy times hotter than the fire of this world? For its scalding water 
is intensely hot, the stench of its pus is excessive, its cold is extremely 
cold, its chains and fetters are immense, its hammers are huge and its 
keepers are harsh, with no mercy whatsoever in their hearts. And over 
and above all of that there is the wrath of the Almighty, Who will say 
to them when they call upon Him and ask Him for help: 

^...Away with you! Be humiliated therein and do not speak to Me.^ 
(al-Mu minoon 23: 108) 

«fand if they seek to make amends)? that is, if they ask to go back 
to the previous world so that they may start over, 

^they will not be allowed to do so)? because that time has ended; they 
lived long enough to have reflected and paid heed, and the wamer 
came to them, so they were left with no excuse. Moreover, their 
request to make amends is not sincere; 

«f...even if they were sent back, they would surely go back to that 
which was forbidden to them, for they are indeed liars, j? (al-An am 6:28) 
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41:25. We assigned to them [evil] close companions who made fair- 
seeming to them their conduct in this world and their denial of 
the hereafter, and the punishment became inevitable for them, 
as had happened to nations of jinn and men who came before 
them, for indeed they are [all] losers. 


That is, We decreed for these wrongdoers who rejected the truth 
*([evil] close companions)? from among the devils. This is like the 
verse in which Allah (*5s) says: 

«(Do you not see that We have sent the devils against the disbelievers, 
to incite them to sin?)? (Maryam 19: 83) 

- that is, they prompt them and urge them to commit sin, because of 
what they make fair-seeming to them of «ftheir conduct in this world 
and their denial of the hereafter)?. They made this world attractive to 
them and called them to indulge in its forbidden pleasures and desires, 
until they were tempted, then they disobeyed Allah and followed a 
path that led them to fight Allah and His Messenger (3|§). As for the 
hereafter, the devils made them think that it was far off and caused 
them to forget it, and perhaps they made them doubt that it would 
ever come to pass. So fear of it departed from their hearts, and the 
devils led them to disbelief, innovation and sin. 

The fact that Allah gave the devils power and assigned them to the 
disbelievers was because the latter turned away from the remembrance 
of Allah and His signs, and they denied the truth. This is like the 
passage in which Allah (-5s) says: 

^Whoever turns away from the reminder of the Most Gracious [the 
Qur’an], We will assign to him a devil to be his constant companion. 
Verily, they [the devils] bar them from the [right] path, but they think 
that they are rightly guided.)? (az-Zukhruf43: 36-37) 

^and the punishment became inevitable for them)? that is, the 
decree was issued that they should be punished 
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t-fas had happened to nations ofjinn and men who came before them, 
tor indeed they are [all] losers)} who lost their religious commitment 
and the hereafter. Whoever becomes a loser will inevitably be 
humiliated, subjected to misery and punished. 
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41:26. Those who disbelieved said: Do not listen to this Qur’an; make 
noise when it is recited, so that you may drown it out. 


41:27. We will surely cause those who disbelieve to taste a severe 
punishment, and We will surely requite them according to their 
bad deeds. 


41:28. Such is the requital of the enemies of Allah: the fire, in which 
will be their eternal abode, as a recompense for continuing to 
reject Our signs. 

41:29. Those who disbelieved will say: Our Lord, show us the two 
among the jinn and humankind who led us astray. We will 
trample them underfoot, so that they will be among the lowest. 


Here Allah (*jc) tells us how the disbelievers turned away from 
the Qur’an and urged one another to do that: 

«(Those who disbelieved said: Do not listen to this Qur’an]} that is, 
turn away and do not listen to it, and beware of paying attention to 
the one who brought it; but if it so happens that you do hear it or hear 
the call to its rulings, then «(make noise when it is recited^ that is. 
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speak nonsense words in which there is no benefit and which are even 
harmful or offensive, and do not - as far as you are able - let anyone 
speak about it to you or recite its words and meanings to you. That 
was their behaviour and words which demonstrated how they turned 
away from this Qur’an. 

«fso that}*, if you do that, ^you may drown it out)). This was 
testimony from the enemies, for the truth becomes clearer when its 
enemies testify in its favour. They thought that they could not defeat 
the one who brought it except by turning away and urging one another 
to do so, and what may be understood from their words is that if they 
did not do that, and instead they listened to it and paid attention to it, 
they would not be able to gain the upper hand, because truth always 
has the upper hand and cannot be defeated. This is something that is 
known by the followers and enemies of truth alike. 

Because this was wrongdoing and stubbornness on their part, and 
there was no hope left for them to be guided, there remained nothing 
but the punishment for them. Hence Allah says: 

«(We will surely cause those who disbelieve to taste a severe 
punishment, and We will surely requite them according to their bad 
deeds)), namely disbelief and sin. These were the worst of what they 
used to do, because they committed sins and other deeds, but the 
requital with punishment is only for evil deeds, 

«(.. .and your Lord will not wrong anyone.)") (al-Kahf 18: 49) 

^Such is the requital of the enemies of Allah)) who oppose Him and 
fight His close friends on the basis of disbelief, rejection, argument 
and physical fighting 

efthe fire, in which will be their eternal abode)) that is, they will abide 
therein forever, and their punishment will not be alleviated even for 
a moment, nor will they be helped. That will be «fa recompense for 
continuing to reject Our signs)), for they were clear signs and definitive 
proof that should lead to certainty, so the greatest wrongdoing and 
stubbornness is to reject them and disbelieve in them. 
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c-fThose who disbelieved will say)? that is, the followers among 
them will say this, based on what follows, by way of expressing 
resentment towards those who led them astray: 
ffshow us the two among the jinn and humankind who led us astray b 
that is, the two types who led us to misguidance and punishment, 
namely the devils among the jinn and the devils among humankind, 
who called us to hell. 

«(We will trample them underfoot, so that they will be among the 
lowest]? that is, among those who are disgraced and humiliated, as 
they led us astray and misguided us, and they were the cause of our 
entering hell. Thus they will demonstrate their resentment towards 
one another and will disavow one another. 


o o 



41:30. Verily those who say: Our Lord is Allah, then remain steadfast, 
to them the angels will come down [at the time of death, saying]: 
Fear not, nor grieve; but receive the glad tidings of paradise 
which you were promised. 

41:31. We have been your close friends in the life of this world and 
[will remain so] in the hereafter. There you will have all that 
your souls desire and there you will have all that you ask for, 
41:32. a recompense from One Who is Oft-Forgiving, Most Merciful. 


Flere Allah (-ft) speaks of His close friends, and implicitly offers 
encouragement and urges us to follow their example: 
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«[ Verily those who say: Our Lord is Allah, then remain steadfast)? 
that is, they acknowledge, speak out loud and are content with Allah 
($&) as their Lord and submit to His command, then they remain 
steadfast in following the straight path in terms of knowledge and 
action. For them there are glad tidings in this world and in the hereafter. 

^to them the angels will come down [at the time of death])? that 
is, the noble angels repeatedly come down to them, giving them glad 
tidings at the time of death 
^[saying]: Fear not)? what lies ahead of you 
^nor grieve)? for what is past. So they will tell them that there is 
nothing to worry about in the past or in the future. 
f(but receive the glad tidings of paradise which you were promised^ 
for it is due to you and is confirmed, and the promise of Allah is 
bound to be fulfilled. 

They will also say to them, by way of reassuring them and giving 
them glad tidings: «[We have been your close friends in the life of this 
world and [will remain so] in the hereafter)?. They urge them to do 
good in this world, making it fair-seeming to them, and warn them 
against doing evil deeds, making them abhorrent in their hearts; and 
they pray to Allah for them, and reassure them at times of calamity 
and fear, especially at the time of death with its hardships, in the grave 
with its darkness, on the Day of Resurrection with its horrors, and 
on the sirat (bridge over hell). And in paradise they will congratulate 
them on having attained the honour of their Lord, and they will enter 
unto them from every gate (saying): 

dPeace be upon you because you patiently persevered. How excellent 
is the ultimate end!)? (ar-Ra'd 13: 24) 

They will also say to them: ^There^ in paradise ^you will have 
all that your souls desire^? for it has been prepared and made ready 
for you, 

^and there you will have all that you ask for)s that is, all that you 
request of anything that you could want or ask for of all kinds of 
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delights and desires, such as no eye has seen, no ear has heard, nor 
has it ever crossed the mind of man. 

«fa recompense from One Who is Oft-Forgiving, Most Merciful^ 
this abundant reward and eternal bliss is a recompense and a gift 
^from One Who is Oft-Forgiving^ and has forgiven you your sins 
^Most Merciful^ as He has enabled you to do good deeds, then 
accepted them from you. So His forgiveness has removed from you 
what you feared, and by His mercy He has helped you to attain what 
you wanted. 


O 
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41:33. Who is better in speech than one who calls people to Allah, does 
righteous deeds, and says: Verily I am one of those who submit 
to Allah [in Islam]? 


This appears in the form of a question, but what is meant is 
confirmation that no one is better in speech - that is, in words, manners 
and attitude, 

<$than one who calls people to Allah]* by teaching the ignorant and 
exhorting those who are heedless and turn away; debating with the 
followers of falsehood by enjoining worship of Allah in all ways 
and urging people to worship Him, making that fair-seeming by all 
possible means; telling people to stay away from that which Allah 
has forbidden and making it appear abhorrent by any means that will 
make people refrain, especially calling people to the religion of Islam, 
presenting it in the best of terms, debating with its enemies in ways 
that are best, speaking out against its opposite, namely disbelief and 
polytheism, enjoining what is right and forbidding what is wrong. 
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Part of calling people to Allah is endearing Him to His slaves by 
mentioning in detail His blessings, vast generosity and perfect mercy, 
and mentioning His perfect and majestic attributes. 

Another aspect of calling people to Allah is encouraging people 
to acquire knowledge and learn guidance from the Book of Allah and 
the Sunnah of His Messenger ($1|), and urging them to do that by 
all possible means, which includes encouraging them to attain noble 
characteristics, treating people kindly, responding to those who behave 
offensively with kindness, and enjoining upholding of ties of kinship 
and honouring parents. 

It also includes exhorting people on special occasions, at special 
events and times of calamity, in a manner that is appropriate to the 
situation. And there are innumerable other ways of calling people to 
Allah, which includes calling them to all that is good and warning 
against all that is evil. 

^does righteous deeds|» that is, in addition to calling people to 
Allah, he himself hastens to obey the command of Allah, by doing 
righteous deeds that are pleasing to his Lord 
^and says: Verily I am one of those who submit to Allah [in Islam] 
that is, those who submit to His command and follow His path. 
Reaching a high level in this regard means reaching the level of the 
strong and true in faith who strive to perfect themselves and perfect 
others, and who are the rightful heirs of the Messengers. By the same 
token, among the worst of people in speech are those who call people 
to misguidance and follow its path. 

Between these two levels, the one who attains the highest level 
and the one who sinks to the lowest levels, are many other levels that 
are known to Allah, all of which are occupied by people: 

^For all there will be ranks according to their deeds, for your Lord 
is not unaware of what they do.}* (al-An'am 6. 132) 
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41:34. Good deeds and evil deeds are not equal. Repel evil with that 
which is good, whereupon he between whom and you there was 
ill feeling will become like a close friend. 


41:35. But none can attain that except those who are patient, and none 
can attain it except one who is blessed with a great share of good 
and righteousness. 


^Good deeds and evil deeds are not equal)? that is, doing good 
deeds and acts of obedience for the sake of Allah is not the same 
as doing evil deeds and acts of disobedience that incur His wrath 
and do not please Him. Kindness towards people is not the same as 
mistreatment of them, whether in essence, description or requital. 
?(Is the reward of goodness anything but goodness?)? ( ar-Rahman 55:60) 
Then Allah enjoins a specific type of kindness, which may have 
a great impact. It is being kind to one who mistreats you, as He says: 
tfRepel evil with that which is good)? that is, if anyone mistreats you 
in word or deed, especially one who has great rights over you, such 
as relatives, friends and the like, then respond with kindness towards 
him. If he cuts you off, then uphold ties with him. If he wrongs 
you, then forgive him. If he speaks ill of you, in your absence or in 
your presence, then do not respond in kind; rather forgive him and 
speak gently to him. If he forsakes you and does not speak to you, 
then speak nicely to him and be the first to greet him with salam. 
If you respond to mistreatment with kindness, you will achieve 
much good. 
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^whereupon he between whom and you there was ill feeling will 
become like a close friend)? that is, like one of your nearest and 
dearest. 

«{But none can attain that)? that is, no one is enabled to attain this 
good characteristic 

«!except those who are patient)? and make themselves bear with 
patience that which they dislike, and force themselves to do that 
which Allah loves. For people are naturally inclined to respond to 
mistreatment in like manner, and not to forgive it, let alone react 
with kindness. 

But if a person makes himself be patient and obeys the command of 
his Lord, and is aware of the immense reward that this attitude brings, 
and understands that responding in kind to the one who mistreats him 
will not benefit him in the slightest and will only make the enmity 
worse, and that treating him kindly will not detract from his status, 
for whoever humbles himself for the sake of Allah, Allah will raise 
him in status, then it will become easy for him and he will do that 
with pleasure and find delight in it. 

«fand none can attain it except one who is blessed with a great share 
of good and righteousness)? because it is one of the characteristics 
of the elite among humankind, by means of which a person attains 
high status in this world and the hereafter; it is one of the greatest of 
good characteristics. 
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41:36. And if a prompting from Shaytan stirs you up, seek refuge with 
Allah, for verily He is the All-Hearing, the All-Knowing. 

41:37. Among His signs are the night and the day, the sun and the moon. 
Do not prostrate to the sun or to the moon; rather prostrate to 
Allah Who created them, if it is Him you worship. 

41:38. If they are too arrogant [to prostrate to Allah, remember that] 
those who are with your Lord [namely the angels] glorify Him 
by night and by day, and they never grow weary. 

41:39. Among His signs is this: you see the earth barren and desolate, 
but when We send down rain upon it, it stirs and swells. He 
Who gives it life will surely give life to the dead, for verily He 
has power over all things. 


Having mentioned how to respond to human enemies, which is 
by responding to maltreatment with kindness, Allah (4s) now tells 
us how to ward off the jinn enemy, which is by seeking refuge and 
protection with Allah from his evil. 

«] And if a prompting from Shaytan stirs you up)? that is, any time 
you feel any of the promptings of the Shaytan - namely his whispers, 
making evil fair-seeming to you, discouraging you from doing good, 
tempting you to commit some sins or making you obey some of his 
instructions, 

*fseek refuge with Allah)? that is, express your need of Him and your 
need for Him to give you refuge and protect you from the Shaytan, 
£[for verily He is the All-Hearing, the All-Knowing)? - He hears your 
words and your beseeching, and He knows your situation and how 
desperate you are for His protection. 

Then Allah (4&) tells us that f(Among His signsp that point to 
His perfect might and indicate that His will is always done, and that 
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highlight the vastness of His power and His mercy towards His slaves, 
and demonstrate that He is Allah alone, with no partner or associate, 
^are the night and the day)? - the latter because of the benefit of its 
light, whereby people go about their business, and the former because 
of the benefit of its darkness, in which people rest. 

^the sun and the moon)? without which people’s livelihood and 
physical well-being, and the well-being of their animals, cannot be 
sound, and by means of which people attain innumerable benefits. 

«|Do not prostrate to the sun or to the moon)* for they are created 
things, under control and subjugated 

^rather prostrate to Allah Who created them]? that is, worship Him 
alone, for He is the Almighty Creator, and shun the worship of 
anything other than Him of created things, even if it is of great size 
and brings many benefits, for those benefits do not come from it; 
rather they come from its Creator (4c). 

^if it is Him you worship)? and devote your worship sincerely to 
Him alone. 

«(If they are too arrogant^ to worship Allah, and do not submit 
to Him, they will not harm Allah in the slightest, for Allah has no 
need of them, and He has honourable slaves who do not disobey His 
commands and who do as they are commanded. Hence Allah says: 
sjthose who are with your Lord)? namely the angels who are close 
to Him 

^glorify Him by night and by day, and they never grow weary)* that 
is, they never tire of worshipping Him, because of their strength and 
strong motive to do that. 

^Among His signs)? that point to His perfect might and that He 
alone is the Sovereign Who is in control, and that He is One, 

«(is this: you see the earth barren and desolate)?, with no vegetation 
ffbut when We send down rain upon it, it stirs)? that is, it begins to 
move, as plants begin to grow 
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*(and swells}*, then it brings forth beautiful plants of every kind, giving 
life to people and the land. 

«{He Who gives it life)* after it was dead and lifeless 
$(will surely give life to the dead}? and bring them forth from their 
graves, on the day He resurrects them 

f|for verily He has power over all things}?. Just as it is not beyond 
His power to give life to the earth after its death, it is not beyond His 
power to give life to the dead. 
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41:40. Those who distort the meanings of Our revelations are not 
hidden from Us. Is one who will be thrown into the fire better, 
or one who will come safe on the Day of Resurrection? Do 
whatever you wish, for verily He sees well all that you do. 


41:41. Those who reject the Reminder when it comes to them [will be 
requited for their rejection]. Verily it is an unassailable Book. 


41:42. No falsehood can approach it from before it or from behind it; 
[it is] a revelation from One Who is Most Wise, Praiseworthy. 


The phrase translated here as ‘distort the meanings of the revelations 
of Allah’ means not responding to them in the proper manner in 
any way, either by denying them, rejecting them and disbelieving 
in the one who brought them, or by distorting them and twisting 
the meaning, and trying to give them meanings that Allah never 
intended. 
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Allah (■Je) warns those who distort the meanings of the revelations 
that they are not hidden from Him; rather He is aware of their outward 
actions and inner thoughts, and He will requite them for their distortion 
in a way that matches their deeds. Hence Allah says: 

^Is one who will be thrown into the fire)?, such as the one who distorts 
the meanings of Allah’s revelations ^better, or one who will come 
safe on the Day of Resurrection?)? that is, he will be safe from the 
punishment of Allah and will deserve His reward. It is well known 
that the latter is better. 

Having clarified the difference between truth and falsehood, the 
path that saves from His punishment and the path that leads to doom, 
Allah now says: 

^Do whatever you wish^: if you wish, follow the path of guidance 
that leads to the pleasure of your Lord and His paradise; or if you 
wish, follow the path of misguidance that incurs the wrath of your 
Lord and leads to the abode of doom. 

«ffor verily He sees well all that you do)? and will requite you 
according to your attitudes and deeds. This is like the verse in which 
Allah (4c) says: 

^Say: This is the truth from your Lord. So let him who will, believe; 
and let him who will, disbelieve...)? (al-Kahf 18: 29) 

Then Allah says: tjThose who reject the Reminder)? that is, those 
who reject the Holy Qur’an which reminds people of everything that 
is in their best interests, in spiritual terms and in this world and the 
hereafter, and raises in status those who follow it, 

^when it comes to them)? as a blessing from their Lord at the hands 
of the best and most perfect of humankind «f[will be requited for 
their rejection]. Verily it)? in fact <(is an unassailable Book)? that 
combines all the characteristics of perfection and is protected from 
everyone who wants to distort it or who intends ill towards it. Hence 
Allah says: 
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«(No falsehood can approach it from before it or from behind it]» 
that is, none of the devils among humankind or the jinn can come 
near it to detract from it or insert anything into it that is not part of it, 
or to add anything to it or subtract anything from it. It was protected 
as it was being revealed, and its words and meanings are protected. 
The One Who sent it down has guaranteed to preserve it, as He says 
elsewhere: 

cjVerily, it is We Who have sent down the Reminder [the Qur’an], 
and verily it is We Who will preserve it.^ (al-Hijr 15: 9) 

«f[it is] a revelation from One Who is Most Wise^ in what He 
creates and commands; He does everything in an appropriate manner 
ffPraiseworthy!* for what He possesses of perfect and majestic 
attributes, and for being just and generous. Hence His Book aims to 
perfect wisdom, point to that which is in people’s best interests and 
teach them how to protect themselves from harm, for which He is 
to be praised. 
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41:43. Nothing is said to you [O Muhammad, of offensive talk] that 
was not said to the Messengers before you. Verily your Lord is 
forgiving, but stem in retribution. 


^Nothing is said to you [O Muhammad, of offensive talk]^ that 
is uttered by those who stubbornly reject you 
«fthat was not said to the Messengers before you^ that is, similar words 
were said to them. Indeed, they may have used the same wording and 
phrases as all previous nations who rejected the Messengers, such as 
their finding it a cause of amazement when they were called to devote 
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their worship to Allah alone, with no partner or associate, and they 
rejected this call in every way they could. So they said: 

^...You are but human beings like ourselves ...(YdSeen 36. 15) 

- and they demanded signs from their Messengers that they did not 
have to produce, and said other such words that were expressions of 
disbelief. They had a similar mentality, so their words were similar. 

But the Messengers bore their annoyance and rejection with 
patience, so be patient (O Muhammad [*!§]) as those who came 
before you were patient. 

Then Allah calls them to repent and take measures to attain 
forgiveness, and warns them against persisting in misguidance: 
^Verily your Lord is forgiving]* that is, His forgiveness is immense 
and He erases thereby all sins for anyone who gives up sin and repents 
*jbut stem in retribution jj to those who persist in sin and are arrogant. 


% i)i3 

4 1:44. If We had made it a Qur’an in a non-Arabic language, they would 
have said: Why have its verses not been made clear [in Arabic]? 
Why in a non-Arabic [language], when he [the Prophet] is an 
Arab? 74 Say: It is, for those who believe, guidance and healing; 


74 This verse is connected to v. 5, which tells us that the disbelievers declared 
that their hearts were covered (and sealed) against the message of the 
Qur’an, and that there was deafness in their ears. That argument of theirs 
might be acceptable if the Qur’an had been in a non-Arabic language and 
thus incomprehensible to them, but as it has been revealed in Arabic, they 
had no right to say that and their argument was invalid. (ar-Razi) 
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and for those who do not believe, there is deafness in their ears 
and they are blind to what it contains [of beauty and signs]. It 
is as if they are being called from a far off place. 


Here Allah (4e) tells us of His bounty and generosity, as He 
sent down His Book in Arabic, to the Arab Messenger (^), in the 
language of his people, so that he could make the message clear to 
them. This is something that requires them to pay more attention to 
it, accept it and submit. For if He had made it a non-Arabic Qur’an, 
in a language other than Arabic, the disbelievers would have objected 
and would have said: 

«|Why have its verses not been made clear [in Arabic]?)* That is, why 
are its verses not clarified and explained? 

«[Why in a non-Arabic [language], when he [the Prophet] is an Arab?)* 
That is, how come Muhammad (jjj|) is an Arab, yet the book is not 
in Arabic? That cannot happen. 

Thus Allah (4c) rules out everything that may be a cause of doubt 
for people of falsehood concerning His Book, and ascribes to it every 
attribute that would dictate that they should submit, but it is the 
believers who are guided who will benefit from it and be honoured; 
for others it is the opposite. 

Hence He says: «[Say: It is, for those who believe, guidance and 
healing)* that is, it guides them to the straight path and it teaches 
them beneficial knowledge, by means of which perfect guidance is 
attained. And it is healing for them from sickness both physical and 
spiritual, because it deters them from bad attitudes and evil conduct, 
and urges them to repent sincerely, which brings cleansing from sin 
and healing for their hearts. 

«fand for those who do not believe)* in the Qur’an 
£(there is deafness in their ears)* that is, they refuse to listen and they 
turn away 
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«(and they are blind to what it contains [of beauty and signs]^ and 
they cannot see in it any guidance or wisdom. It only increases them 
in misguidance, because they are the ones who rejected the truth, so 
they increase in blindness and misguidance. 

tflt is as if they are being called from a far off placed that is, they 
are called to faith, but they do not respond, like one who is called 
when he is in a far off place, so he cannot hear the caller or respond 
to him. What is meant is that those who do not believe in the Qur’an 
do not benefit from its guidance, see by its light or gain anything good 
from it, because they have closed the door to guidance by turning 
away and disbelieving. 



S’ 9 SSS s^ < Sy> M ^ i V 

= 3 JJilj y 

Y\'\' u' 4 1'- <£5-4 »>’. t-J .< - A'" S . *A 

o*J >S Qp ( y-** (»-4-v-> p < tjr~ 

C £ 1-1 o -t—JdJ \aj L^lLn* 


41:45. We gave Moosa the Book, but differences arose concerning 
it. Were it not for a prior decree from your Lord, a decisive 
judgement would already have been passed between them. 
Verily they are in grave doubt concerning it. 


41:46. Whoever does righteous deeds, it is to his own benefit and 
whoever does evil deeds, it is to his own detriment. And your 
Lord is never unjust to His slaves. 


«[We gave Moosa the Book)* as We have given you the Book, and 
the people reacted to him as they have reacted to you. People differed 
in that regard: some of them believed in it, and they were guided and 
benefited from it; some of them disbelieved and did not benefit from 
it. Were it not for Allah’s forbearance and prior decree to delay the 
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punishment until the appointed time, which cannot be brought forward 
or put back, ^a decisive judgement would already have been passed 
between them^ as soon as the disbelievers became distinct from the 
believers, by destroying the disbelievers immediately, because the 
cause of doom had become binding. 

^Verily they are in grave doubt concerning it^ that is, their doubt 
has reached such a level of gravity that they rejected it and denied it. 

^Whoever does righteous deedsjj which are the deeds enjoined 
by Allah and His Messenger 

«fit is to his own benefit^ and he will be rewarded for it in this world 
and the hereafter 

*fand whoever does evil deeds, it is to his own detriment^ and he will 
suffer the harm and punishment thereof in this world and the hereafter. 
This encourages people to do good and refrain from evil, and tells us 
that those who strive will benefit from their good deeds and will be 
harmed by their misdeeds, but no bearer of burdens will be made to 
carry the burden of another. i{And your Lord is never unjust to His 
slaves^ and will never let anyone carry more than his own misdeeds. 
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41:47. He alone has knowledge of the Hour. No fruit emerges from 
its sheath, nor does any female conceive or give birth, except 
with His knowledge. On the day when Allah will call to them, 
[saying]: Where are My [so-called] partners? they will say: We 
declare to You that none of us can bear witness to that. 1 

41:48. Those [false gods] whom they used to call upon before will be 
lost from them, and they will realise that they have no escape. 


Here Allah (Subhanahu wa Ta 'ala - Glorified and Exalted is He) 
tells us of the vastness of His knowledge and that He alone possesses 
exclusive knowledge that no one else could know: 

«{He alone has knowledge of the Hour)* that is, all of creation 
- the Messengers, the angels and others - refer knowledge thereof 


1 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 
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to Allah (4c), and they admit that they have no way of knowing 
about it. 

«{No fruit emerges from its sheath)? - this includes the fruits of all 
trees, in all lands, of all kinds. No fruit of any tree emerges but He 
knows about it in detail. 

<fnor does any female)? among the children of Adam ('alayhi 
as-salam - peace be upon him) or any kind of animals «fconceive)? 
except with His knowledge 

^or give birth, except with His knowledge)?. So how can the polytheists 
regard as equal to Allah (-5%) that which has no knowledge and cannot 
hear or see? 

^On the day when Allah will call to them)? namely the polytheists, 
on the Day of Resurrection, rebuking them and exposing their lies. 
He will say to them: «[Where are My [so-called] partners^ who you 
claimed were My partners, and you worshipped them, and you argued 
in defence of your actions and opposed the Messengers for the sake 
of those false gods? 

ffthey will say)?, acknowledging the falseness of their gods and the 
falseness of their association of them with Allah: ^We declare to You 
that none of us can bear witness to that^ that is, we announce to You, 
O our Lord, so bear witness that none of us can testify to the validity 
of those gods and so-called partners; now we all admit the invalidity 
of worshipping them, and we disavow them. Hence Allah says: 

^Those [false gods] whom they used to call upon)? besides Allah 
^before will be lost from them)? that is, all their beliefs and deeds 
that they spent their lives devoting to the worship of gods other than 
Allah, thinking that it would benefit them and would ward off the 
punishment from them, and that those false gods would intercede 
for them with Allah, will be lost from them. All their efforts will be 
in vain, and their thoughts and beliefs will be proven wrong; their 
so-called partners will not avail them anything. 
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^and they will realise)* and know for certain in that situation 
^that they have no escape)* that is, they have no one to save them, 
no helper and no refuge. 

These are the consequences for those who associate others with 
Allah, which Allah explains to His slaves so that they may beware 
of ascribing partners to Him. 
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41:49. Man never grows weary of asking for good things, but if 
misfortune befalls him, he is filled with despair and becomes 
despondent. 


41:50. But if We give him a taste of mercy from Us after adversity had 
befallen him, he will surely say: This is my due, and I do not 
think that the Hour will ever come; but if 1 am brought back to 
my Lord, I will have with Him the best. We will surely inform 
those who disbelieve about all that they did, and We will surely 
cause them to taste a harsh punishment. 


41:51. When We bestow blessings upon man, he turns away and 
distances himself [from Us], but if misfortune befalls him, he 
resorts to offering a great deal of supplication. 


Here Allah tells us of the nature of man and that he has no patience 
to deal with either times of ease or times of hardship, except those 
whom Allah helps to attain perfection, as He says: 
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tfMan never grows weary of asking for good things^ that is, he 
never tires of calling upon Allah, asking Him for riches, wealth, 
children and other worldly desires, and he keeps striving for that, 
but he is not content with a small or great amount of that. No matter 
what he attains, he always wants more. 

^fbut if misfortune^ that is, harm such as sickness, poverty or any 
kind of calamity ^befalls him, he is filled with despair and becomes 
despondent}) that is, he despairs of the mercy of Allah (4c) and thinks 
that this calamity is the one that will destroy him, and he becomes 
confused because the measures he took did not lead to the results he 
expected. 

This is the case with all people except those who are patient and 
do righteous deeds: if good things happen to them and blessings come 
to them, they give thanks to Allah, but they fear that the blessings of 
Allah may lead to them getting carried away in sin or that they signal 
a respite before punishment befalls them. 

But if a calamity befalls them, affecting themselves, their wealth 
or their children, they show patience and hope for the grace of their 
Lord, and they do not despair. 

Then Allah (4c) says: ^But if We give him}* that is, man who never 
grows weary of asking for good things, but if misfortune befalls him, 
he is filled with despair and becomes despondent, 

^a taste of mercy from Us^ after that misfortune that befell him, such 
as if Allah heals him from his sickness, or makes him independent of 
means after he had been poor, he does not give thanks to Allah (4c); 
rather he transgresses and commits sin, and says: ^This is my due}* 
that is, it has come to me because I am qualified for it and I deserve it, 
^and I do not think that the Hour will ever come^. This is denial 
of the resurrection on his part, and ingratitude for the blessings and 
mercy of which Allah has given him a taste. 

4but if I am brought back to my Lord, I will have with Him the 
best}* that is, assuming that the Hour does come and that 1 am brought 
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back to my Lord, then I will have the best with Him; just as 1 had 
blessings in this world, I will have blessings in the hereafter. 

This is the greatest audacity and speaking about Allah without 
knowledge. Hence Allah warns him by saying: ^We will surely inform 
those who disbelieve about all that they did, and We will surely cause 
them to taste a harshp that is, very severe ^punishment)*. 

^When We bestow blessings upon man)* such as good health, 
provision and so on 

tfhe turns away)* from his Lord and from giving thanks to Him 
^and distances himself [from Us])* out of self-admiration and 
arrogance. 

^but if misfortune befalls him)* such as sickness, poverty and so on, 
<(he resorts to offering a great deal of supplication)* because he has 
no patience. So he does not show patience at times of hardship and 
he does not show gratitude at times of ease, except those whom Allah 
guides and blesses. 
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41:52. Say: What do you think, if it [the Qur’an] is really from Allah 
but you reject it? Who is further astray than one who goes much 
too far in opposition? 


41:53. We will show them Our signs in the universe and in their own 
selves, until it becomes clear to them that it [the Qur’an] is the 
truth. Is it not sufficient that your Lord is Witness over all things? 
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41:54. Indeed they are in doubt concerning the meeting with their Lord; 
verily He encompasses all things. 


^Sayj? to these people who reject the Qur’an and hasten to 
disbelieve: 

^What do you think, if it [the Qur’an] is really from Allah^, beyond 
any shadow of a doubt, 

dbut you reject it? Who is further astray than one who goes much 
too far in opposition?)? that is, one who is stubborn towards Allah 
and His Messenger (salla Allahu ‘alayhi wa sallam - blessings and 
peace be upon him), for the truth has become clear to you, but you 
turned away from it, and you have chosen not truth but falsehood 
and ignorance. Hence you are the furthest astray of people and the 
worst in wrongdoing. 

If you doubt the soundness of the Qur’an and what it really is, then 
Allah will establish proof for you and will show you His signs in the 
universe, such as the signs in heaven and on earth, and what Allah 
(^g) will bring about of major events that point to the truth, for the 
one who has deep insight and is able to see the truth 
^and in their own selves)? such as what their own bodies contain of 
the brilliant signs of Allah and wonders of His design and amazing 
might. And there are more signs in the punishments that overcome 
the disbelievers and the victories that are granted to the believers, 
^until it becomes clear to them)? through these signs, beyond a doubt, 
^that it [the Qur’an] is the truth)? and that what it contains is true. 

And Allah indeed did that; He showed His slaves signs through 
which it became clear to them that it was the truth. But it is Allah 
Who guides to the path of faith whomever He will, and He causes 
whomever He will to fail to see the truth. 

«(Is it not sufficient that your Lord is Witness over all things?)? 
that is, is the testimony of Allah, that the Qur’an is true and that the 
one who brought it is truthful, not sufficient for them? For Allah 
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has testified that the Messenger (*y§) was indeed sincere, and He 
is the most truthful of witnesses. He supported him and helped him 
in a manner that confirmed His verbal testimony, if anyone has any 
doubts about it. 

^Indeed they are in doubt concerning the meeting with their Lord)* 
that is, they are in doubt about the resurrection, for they do not believe 
in anything but the realm of this world. Hence they do not believe in 
the hereafter and they do not pay attention to it. 

^verily He encompasses all things^ by His knowledge, power and 
might. 


This is the end of the commentary on Soorat Fussilat. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (3lg), his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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42:1. Ha’. Meem. 

42:2. ‘Ayn, Seen. Qaf. 
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42:3. Thus does Allah, the Almighty, the Most Wise, send revelation 
to you [O Muhammad], as He did to those who came before 
you. 

42:4. To Him belongs all that is in the heavens and all that is on earth, 
and He is the Most High, the Most Great. 

42:5. The heavens are almost rent asunder [because of the might and 
majesty of the One Who is] above them, and the angels glorify 
and praise their Lord, and pray for forgiveness for those who 
are on earth. Verily it is Allah Who is the Oft-Forgiving, Most 
Merciful. 

42:6. As for those who take others besides Him as protectors, Allah 
is watching them, and you are not their keeper. 

42:7. Likewise We have revealed to you an Arabic Qur’an, so that you 
may warn the Mother of Cities [Makkah] and all those around 
it, and warn them of the Day of Gathering, concerning which 
there is no doubt, when some will be in paradise and some will 
be in the raging fire. 

42:8. If Allah had so willed, He would have made them a single 
community, but Allah admits whomever He wills to His mercy, 
and the wrongdoers will have neither protector nor helper. 

42:9. How could they take others as protectors besides Him? But 
Allah alone is the Protector, for it is He Who brings the dead to 
life, and He has power over all things. 


Here Allah (4c) tells us that He has revealed this mighty Qur’an 
to a noble Prophet (^l§), as He sent revelation to the Prophets and 
Messengers who came before him. This is highlighting His favour 
and blessing by sending down the Books and sending the Messengers 
for people of both the past and the future. Muhammad (s||) is not 
unprecedented among the Messengers, for his path is the path of 
those who came before him, and his character and attitude are in 
harmony with those of the previous Messengers. The message he 
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has brought is similar to that which they brought, for they are all 
truthful and sincere, and it is all revelation from One Who is divine, 
Whose attributes are divinity, great majesty and immense wisdom. 
Both realms, upper and lower, are His dominion, under His control 
and subject to His commands. 

^and He is the Most High)* in His essence and status, for everything 
is under His control 

dthe Most Great)? and by His greatness, 

([The heavens are almost rent asunder [because of the might and 
majesty of the One Who is] above them)?, despite their great size 
^and the angels)? that is, the noble angels who are close to Allah, 
who submit to His greatness, are subject to His might and are humble 
before His Majesty 

^glorify and praise their Lord)?, declaring Him to be above all 
shortcomings, ascribing all perfection to Him 
([and pray for forgiveness for those who are on earth)? for what they 
do that is not befitting to the might and majesty of the Lord, even 
though He is ([the Oft-Forgiving, Most Merciful^; were it not for His 
forgiveness and mercy, He would have hastened to send an eradicating 
punishment upon the people. 

The fact that He describes Himself in these terms, after stating that 
He sent revelation to all the Messengers in general, and to Muhammad 
(j|§) in particular, indicates that this Holy Qur’an contains evidence, 
proofs and signs that point to the perfect nature of the Creator and 
attribute to Him these sublime names, which fill the heart with 
knowledge of Him, love for Him, and veneration and respect for 
Him, and lead one to devote all kinds of worship, both outward and 
inward, to Him alone. 

One of the gravest kinds of wrongdoing and most abhorrent kinds 
of speech is ascribing rivals to Allah that have no power to benefit or 
harm; rather they are created beings that are in need of Allah in all 
their affairs. Hence Allah says in the next verse: 
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<|As for those who take others besides Him as protectors)), directing 
their worship to them and obeying them as they should worship and 
obey Allah, they are indeed turning to falsehood, for these are not 
protectors in a true sense. 

^ Allah is watching them)) and recording their deeds, and He will 
requite them for all their deeds, both good and evil 
<{and you are not their keeper)) so you will not be asked about their 
deeds; rather your role is to convey the message and you have done 
what is required of you. 

Then Allah mentions His blessings to His Messenger (j^) and 
to humankind, as He has sent down «|an Arabic Qur’an)) with clear 
words and meanings 

^so that you may warn the Mother of Cities [Makkah] and all those 
around it)) that is, the cities of the Arabs, then this warning is to go 
further, to all of humankind 

^and warn)) people «{of the Day of Gathering)) on which Allah will 
gather together the first and the last; and so that you may inform them 
that ^there is no doubt)) concerning it, and that on that day they will 
be divided into two categories: 

tfsome will be in paradise)) - they are the ones who believed in Allah 
and believed the Messengers 

^and some will be in the raging fire^ - they are the various types of 
disbelievers. 

However, if Allah had so willed, He could have made them ^a 
single community}), all following guidance, because He is Omnipotent 
and nothing is beyond Him. But He wanted to include in His mercy 
whomever He will of the elite of His creation. 

As for the wrongdoers who are not Fit for anything good, they are 
deprived of divine mercy, and they will have, besides Allah, ^neither 
protector)* to protect them and take care of them so that they can 
attain what is good 

<|nor helper)) to ward off from them what is bad. 
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Those who «ftake others as protectors besides Him}) and worship 
them have committed the most grievous error, for it is Allah Who is 
the protector Whose protection a person should seek by worshipping 
Him, obeying Him and seeking to draw near to Him by means of 
whatever acts of worship of all kinds he may do. Allah protects and 
takes care of His slaves in general terms by means of His control and 
by causing to happen whatever He decrees for them. And He protects 
and takes care of His believing slaves in particular, by bringing them 
forth from darkness to light, caring for them, showing kindness to 
them and helping them in all their affairs. 

^for it is He Who brings the dead to life, and He has power over 
all things}) it is He Who has control over life and death. His will is 
always done and He has power over all things. So it is He alone, with 
no partner or associate, Who deserves to be worshipped. 
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42:10. Whatever the subject of your differences, it is for Allah to judge. 
That is Allah my Lord, in Whom 1 put my trust and to Whom I 
turn. 


42:11. the Originator of the heavens and the earth. He has given you 
spouses of your own kind, and of livestock [He has given you] 
pairs [of male and female]; by this means He causes you to 
multiply. There is nothing like unto Him, and He is the All- 
Hearing, All-Seeing. 
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42:12. To Him belong the keys of the heavens and the earth; He grants 
abundant provision to whomever He wills, or gives it in scant 
measure. Verily He has knowledge of all things. 


♦{Whatever the subject of your differences^ concerning fundamental 
or minor issues of your religion on which you do not agree, 

^it is for Allah to judged that is, it is to be referred to His Book and 
to the Sunnah of His Messenger («|§). Whatever ruling they give is 
the truth, and whatever is different from that is false. 

^That is Allah my Lord^ that is, just as He is the Lord, the Creator, the 
Provider, the Controller, so too He is the Judge Who judges between 
His slaves according to His laws in all their affairs. 

What this verse implies is that the agreement of the Ummah 
constitutes definitive proof, because Allah did not instruct us to refer 
to Him except concerning that in which we differ. As for that on which 
we are agreed, the unanimous agreement of the Ummah is sufficient 
proof, because the Ummah as a whole is infallible and cannot agree 
upon error; its consensus must be in agreement with what is in the 
Book of Allah and the Sunnah of His Messenger (^). 

^in Whom I put my trusty that is, in my heart 1 rely on Him to 
bring what is beneficial and ward off what is harmful, and 1 trust Him 
to help me with that 

♦{and to Whom I tum^ that is, I turn to Him with my heart and soul, 
in obedience to Him and worshipping Him. 

Allah often mentions these two principles (trusting Allah and 
turning to Him) in His Book, because with both of them together 
one may attain perfection that is not possible without them or without 
one of them, such as in the verses in which He says: 

^You [Alone] we worship, and You [Alone] we ask for help.^ 
(al-Fatihah 1: 5) 

- and: 

♦{... So worship Him [alone] and put your trust in Him ...fy (Hood 11:123) 
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^the Originator of the heavens and the earth p that is, the One Who 
created them by His might, will and wisdom. 

«[He has given you spouses of your own kind^ so that you may find 
comfort in them and they may produce offspring for you, and bring 
other benefits to you. 

^and of livestock [He has given you] pairs [of male and female] 
that is, of all types of livestock he has given you pairs, male and 
female, so that they may continue and increase in numbers, bringing 
you many benefits. Allah has made that for your sake and as a blessing 
to you. Hence He says: 

*(by this means He causes you to multiply^ that is, He causes you 
and your livestock to multiply, by means of giving you spouses from 
among yourselves and giving you livestock in pairs. 

^There is nothing like unto Him]* that is, nothing of His creation 
resembles Him and nothing can match Him, whether in His essence, 
His names, His attributes or His deeds, because all of His names are 
beautiful, all His attributes are attributes of perfection and might, and 
by means of His deeds He brought into being mighty creations, with 
no partner. So there is nothing like unto Him, because He is unique 
and He alone is perfect in all aspects. 

«(and He is the All-Hearing]j Who hears all voices, in all languages, 
expressing all kinds of needs 

(]A11-Seeing]» Who sees the movement of a black ant in a dark night 
on a solid rock, and He sees nourishment flowing through the veins of 
tiny creatures and he sees the sap flowing in the branches of the trees. 

This and similar verses offer evidence for the views of ahl 
as-Sunnah wal-jama ‘ah 2 who affirm the divine attributes and deny 
that His attributes in any way resemble those of created beings. It 


2 Wherever possible, Arabic terms have been translated into English. 
In cases where we have chosen to retain the Arabic, the transliterated 
word or phrase is shown in italics the first time it appears in the text. = 
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offers a refutation of those who liken the divine attributes to those 
of created beings, in the words ^There is nothing like unto Him^; 
and it offers a refutation of those who deny the divine attributes (by 
interpreting them in a manner that differs from the apparent meaning), 
in the words ^and He is the All-Hearing, All-Seeing)?. 

«)To Him belong the keys of the heavens and the earthy that 

is, to Him belongs the dominion of the heavens and the earth, and 
in His hand are the keys of mercy, provision and blessing, both 
visible and hidden. All creatures are in need of Allah and need His 
help to attain that which is in their best interests and ward off that 
which is harmful, in all situations. No one has any control over 
anything at all. 

It is Allah (4s) Who gives and withholds, causes harm and brings 
benefit; there is no blessing that people have but it is from Him, and 
no one wards off harm except Him. 

^Whatever Allah opens up for people of His mercy, none can withhold 

it, and whatever He withholds, none can grant it thereafter... )» (Fatir 

35: 2) 

Hence Allah says here: ^He grants abundant provision to whomever 
He wills)? that is, He gives a great deal of different kinds of provision, 
however He wills 

^or gives it in scant measure)? that is, He restricts provision to 
whomever He wills, so that it is just as much as he needs, and no 
more. All of that is in accordance with His knowledge and wisdom. 
Hence He says: 

^Verily He has knowledge of all things)?, so He knows the situation 
of His slaves and gives each one what is appropriate for him, in 
accordance with His wisdom and as dictated by His will. 


= The term is also defined in the glossary found at the end of this book. 
(Editor) 
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42:13. He has prescribed for you the same religion as that which He 
enjoined upon Nooh - and that which We have revealed to you 
[O Muhammad] - and that which We enjoined upon Ibraheem, 
Moosa and ‘Eesa: that you should uphold the religion and not 
be divided therein. What you are calling the polytheists to is 
very hard for them. Allah brings close to Himself whomever 
He wills, and He guides to Himself whoever turns to Him. 


This is the greatest blessing that Allah has bestowed upon His 
slaves, that He has prescribed for them the best and purest of religions, 
namely the religion of Islam, which Allah has prescribed for the chosen 
ones among His slaves. Indeed Allah prescribed it for the best of the 
best, the elite of the elite, namely the Messengers of strong resolve 
who are mentioned in this verse, who are the highest of humankind 
in status and the most perfect in all aspects. The religion which Allah 
has prescribed for them must be appropriate to their circumstances and 
compatible with their perfection. Indeed the only reason why Allah 
perfected them and selected them is their adherence to it. Were it not 
for the Islamic religion, no one would ever be elevated in honour, 
for it is the essence of happiness and the prerequisite for attaining 
perfection. Islam is what is contained in this noble Book, and it is 
what the Book calls to of affirming divine oneness, and righteous 
deeds, manners and behaviour. 

Hence Allah says: ^that you should uphold the religion]* that is, 
He has instructed you to uphold all the teachings of the religion, both 
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fundamental and minor. You should uphold the religion yourselves and 
call others to do so, and you should help one another in righteousness 
and piety, but do not help one another in sin and transgression. 

^and not be divided therein^ that is, so that you may be in agreement 
with regard to the fundamental and minor issues of religion. And be 
careful lest some issues cause division among you and cause you to 
become sects and groups, opposing one another, at the time when you 
agree on the fundamentals of your religion. 

What helps in being united and avoiding division is what the 
Lawgiver has prescribed of general gatherings, such as the gatherings 
of Hajj, Eid, Jumu'ah , the five daily prayers, assembling for jihad, and 
other acts of worship that cannot be done properly except by coming 
together and not being divided. 

([What you are calling the polytheists to is very hard for them]? 
that is, it is extremely difficult for them, because you are calling them 
to show devotion to Allah alone. This is like what Allah tells us about 
them elsewhere: 

([When Allah alone is mentioned, the hearts of those who do not 
believe in the hereafter shrink with aversion, but when [gods] other 
than Him are mentioned, they rejoice.]? (az-Zumar 39: 45) 

- and He tells us that they said: 

([What! Has he made all the gods into one God? This is indeed most 
strange!]? (Sad38: 5) 

([Allah brings close to Himself whomever He wills]? that is. He 
chooses from among His creation whoever He knows is fit to be 
chosen to convey His message or to be His close friend. One aspect 
of this is that He chose this Ummah and favoured it over all other 
nations, and He chose for it the best of religions. 

([and He guides to Himself whoever turns to Him]?; this is the 
measure that a person may take so as to attain the guidance of Allah 
(*4s), namely turning to his Lord, so that his heart becomes attached 
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to Him and He becomes his aim and goal. For a person to strive with 
good intentions, seeking guidance, is one of the things that make it 
easy for him to attain it, as Allah (te) says elsewhere: 

^With which Allah guides all who seek His good pleasure to ways 
of peace and safety...» (al-Ma 'idah 5: 16) 

This verse, which tells us that Allah ^guides to Himself whoever 
turns to Himi», along with the verse: 

^...and follow the way of those who turn to Me...^ (Luqmdn 31. 15) 
- and knowing the character of the Sahabah (radiya Allahu 'anhum 
- may Allah be pleased with all of them) and how sincere they were 
in turning to Allah, indicates that their views constitute shar'i proof, 
especially the Rightly-Guided Caliphs 
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42:14. They [the People of the Book] did not differ except after 
knowledge had come to them, out of mutual envy and rivalry. 
Were it not for a prior decree from your Lord, [giving them 
respite] for an appointed term, a decisive judgement would 
already have been passed between them. Verily those who 
inherited the Book after them 3 are in grave doubt concerning it. 


3 This refers to the People of the Book at the time when this verse was 
revealed. 
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42:15. Therefore call people [to the religion that Allah prescribed], 
and keep to the straight path as you have been commanded, and 
do not follow their desires; and say: I believe in all the Books 
that Allah has sent down, and I have been commanded to deal 
justly with you [all]. Allah is our Lord and your Lord. We have 
our deeds and you have your deeds. Let there be no [further] 
argument between us and you; 4 Allah will bring us together, 
and unto Him is the return [of all]. 


Having commanded the Muslims to be united in their religion, and 
forbidden them to be divided, here Allah tells them that they should 
not take it for granted that they will remain united just because Allah 
has sent down the Book to them, for the People of the Book did 
not become divided until Allah sent down to them the Book which 
required them to be united, but they did the opposite of what their 
Book instructed them to do. All of that stemmed from transgression 
and enmity on their part, because of the mutual rivalry and envy 
among them. Grudges and ill feeling arose among them, which led 
to dissent and differences. So beware, O Muslims, lest you become 
like them. 

^Were it not for a prior decree from your Lord)* to delay the 
punishment that would destroy them 

*ffor an appointed term, a decisive judgement would already have been 
passed between them)*. But His wisdom and forbearance dictated that 
the punishment should be delayed in their case. 

^Verily those who inherited the Book after them)* that is, those who 
became their successors, the people of knowledge among them, 

((fare in grave doubt concerning it)* that is, they have many doubts that 
cause differences among them. Just as their forebears differed out of 
mutual envy and rivalry, their successors differed because of doubts, 
and all of them are partners in blameworthy differences. 

4 After the truth has been established, there is no room for further argument. 


sunniconnect.com 






40 I Tafseer as-Sa'di 


Juz '25 


^Therefore call people^ to the true religion and the straight 
path that Allah revealed in His Books and with which He sent His 
Messengers. Call your nation to it and urge them to follow it, and 
strive against those who do not accept it. 

«fand keep to the straight path)* yourself <fas you have been 
commanded^ that is, by complying with the commands of Allah, 
without going to extremes or being negligent, in obedience to the 
commands of Allah and heeding His prohibitions, and persist in that. 
Thus Allah instructed him to perfect himself by adhering to the straight 
path, and to perfect others by calling them to that. 

It is well known that a command to the Messenger (*|§) is a 
command to his Ummah, if there is nothing to indicate that it is only 
for him. 

«{and do not follow their desires)* that is, the desires of those who 
deviate from the religion, such as the disbelievers and the hypocrites, 
whether that is by following them in some of their religion or by 
refraining from calling people to Allah or not adhering to the straight 
path. If you were to follow their desires after the knowledge that has 
come to you, then you would surely be in the wrong (2:145). He did not 
say “do not follow their religion” because their original religion, that 
Allah had prescribed for them, was the religion of all the Messengers, 
but they did not follow it; rather they followed their whims and 
desires and they took their religion as a mockery and a mere game 
(7: 51). 

^and say)* to them, when they argue with you: 
ffl believe in all the Books that Allah has sent down)* that is, let your 
argument with them be based on this great principle that highlights 
the noble nature of Islam, and indicates that it supersedes all other 
religions and that the religion that the People of the Book claim to 
follow is in fact part of Islam. This teaches us that if the People of 
the Book argue on the basis of belief in some of the Books or some 
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of the Messengers, but not others, that is not to be accepted from 
them, because according to the Book to which they call people and 
the Messenger whom they claim to follow it is required to believe in 
this Qur’an and the one who brought it. Our Book and our Messenger 
only instruct us to believe in Moosa and ‘Eesa, and in the Torah and 
Gospel, that it tells us about and confirms, and tells us that these 
books confirm its soundness. 

With regard to the Torah and Gospel, and the description they 
give of Moosa and ‘Eesa, which is not in accordance with what is 
mentioned in our Book, Allah did not instruct us to believe in that. 

^and I have been commanded to deal justly with you [alljjs that is, 
when judging concerning that wherein you differ. So your enmity and 
resentment, O People of the Book, do not prevent me from judging 
between you justly. Part of being just when judging between people 
who hold differing views, whether they are People of the Book or 
otherwise, is to accept what they have of truth and reject what they 
have of falsehood. 

Allah is our Lord and your Lord)? that is, He is the Lord of all, and 
you are not closer to Him than us. 

*[We have our deeds and you have your deeds)?, both good and evil 
^Let there be no [further] argument between us and you)? that is, 
after the facts have become clear, and truth has become distinct 
from falsehood, and guidance from misguidance, there is no longer 
any room for argument, because the purpose of arguing is only to 
distinguish truth from falsehood, so that the person of mature thinking 
will be guided, and proof will be established against the misguided. 
This does not mean that the People of the Book are not to be engaged 
in argument. How could that be the case, when Allah says: 

^Do not dispute with the People of the Book except in the most 
courteous manner... )* (al- 'Ankaboot 29. 46) 

Rather what is meant is what we have mentioned. 
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Allah will bring us together, and unto Him is the return [of all])? 
on the Day of Resurrection, when He will requite each person for 
his deeds, at which time it will become clear who is sincere and who 
is lying. 
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42:16. As for those who argue against [the religion of] Allah after it 
has been accepted, their argument carries no weight with their 
Lord; they have incurred divine wrath and theirs will be a severe 
punishment. 


This is connected to the words (in the previous verse): ^Let 
there be no [further] argument between us and you)? (42: 15). 
Here Allah states that «[those who argue against [the religion of] 
Allah)? on the basis of false arguments and contradictory specious 
arguments 

Rafter it has been accepted)? that is, after people of mature thinking 
and reason responded to the call of Allah because of what became 
clear to them of definitive proof and evidence. As for these people 
who argue against the truth after it has become clear, ^their argument 
carries no weight with their Lord)?, because it is a rejection of the 
truth, and everything that is contrary to the truth is false. 

^they have incurred divine wrath)? because of their sins and their 
turning away from and rejecting the evidence and clear signs of Allah 
«(and theirs will be a severe punishment)? which is the impact of 
divine wrath upon them. This is the punishment of everyone who 
argues against the truth on the basis of falsehood. 
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42:17. It is Allah Who has sent down the Book with the truth and justice. 
How could you know? The Hour may well be near at hand. 

42:18. Those who do not believe in it seek to hasten it, whereas those 
who believe are apprehensive about it and know that it is the 
truth. Verily those who dispute concerning the Hour have indeed 
gone far astray. 


Having stated that His proof and signs are clear, as anyone in 
whom there is any good responded to them, Allah now mentions the 
basis and foundation of that evidence; in fact all signs that Allah sent 
to people are based on that foundation: 

^lt is Allah Who has sent down the Book with the truth and 
justice)*. The Book is this great Qur’an, which was sent down with 
the truth and which contains truth and certainty. All of it is clear verses 
and clear proof that speaks of all issues of divinity and religious 
beliefs. So it discusses the best of issues and presents the clearest of 
proof. 

Then Allah (-te) says, in order to alarm those deniers who seek to 
hasten the onset of the Hour: «|How could you know? The Hour may 
well be near at hand)* that is, no one knows how far off it is or when 
it will begin, so it may be expected at any time. 

(jThose who do not believe in it seek to hasten it)* out of stubborn 
disbelief, trying to outwit their Lord 
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^whereas those who believe are apprehensive about it}» that is, they 
are afraid because of their belief in it and their knowledge of what it 
will involve of requital for deeds. Their fear is due to their knowledge 
of their Lord, for they fear that their deeds will not save them or lead 
them to a place of happiness. Hence Allah says: 

«fand|? they ^know that it is the truths concerning which there is no 
doubt. 

ffVerily those who dispute concerning the Hour)? that is, after doubting 
it they disputed with the Messengers and their followers, demanding 
proof of it. They have gone far astray in stubbornness and in arguing 
in a manner that is not even close to being right and proper; rather it 
is far removed from that. 

Who could be further astray than one who disbelieves in the realm 
that is real in a true sense, namely the realm that was created to 
remain and exist forever? It is the realm of requital in which Allah 
will make manifest His justice and grace. Indeed this present realm, 
in comparison to it, is like a rider who rests in the shade of a tree, 
then moves on and leaves it behind. It is a realm to pass through, not 
a place in which to settle. 

They believe in this transient realm because they see it and 
experience it, and they disbelieve in the hereafter which is mentioned 
in all the divinely-revealed Books, and of which the noble Messengers 
and their followers spoke, who are the most mature of people in 
thinking, the most well versed in knowledge and the smartest and 
brightest. 
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42:19. Allah is kind towards His slaves; He grants provision to 
whomever He wills, and He is the Strong, the Almighty. 

42:20. Whoever seeks the harvest of the hereafter. We will increase for 
him his harvest; and whoever seeks the harvest of this world. 
We will give him thereof [what is already decreed for him], but 
he will have no share in the hereafter. 


Here Allah (4c) tells us of His kindness to His slaves, so that they 
may know Him, love Him, and seek His kindness and generosity. 
Another shade of meaning of the word lateef (translated here as 
^kind^) indicates that He knows what is in their hearts and minds, 
which leads His slaves - especially the believers - to that which is 
good for them in a manner that they do not know or anticipate. 

One aspect of His kindness to His believing slave is that He guides 
him to that which is good in ways that never cross his mind, by means 
of what He makes available to him of causes that lead him to that, 
such as creating in him the love of truth and submission to it, and His 
inspiring His noble angels to help the believers to be steadfast, and 
urge them to do good, and make truth fair-seeming in their hearts in 
order to motivate them to follow it. 

Another aspect of His kindness is that He enjoins the believers 
to do communal acts of worship which strengthen their resolve and 
motivate them, and lead them to compete in doing good and seeking 
it and to follow one another’s example. 

A third aspect of His kindness is that He has made available to His 
slave every means that may form a barrier between him and sin, to the 
extent that if Allah (4c) knows that worldly gain, wealth, leadership 
and other things for which people compete in this world could cause 
His slave to turn away from obedience to Him or make him negligent 
or lead him into sin, He diverts it from him and restricts his provision. 
Hence He says here: ^He grants provision to whomever He wills^ 
according to what is dictated by His wisdom and subtle knowledge 
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«{and He is the Strong, the Almighty)* to Whom all power belongs, 
so no created being has any power or strength except through Him, 
to Whom all things submit. 

^Whoever seeks the harvest of the hereafter)* that is, its rewards 
and gains, so he believes in it and strives hard for that, 

«{We will increase for him his harvest)* by greatly multiplying the 
reward for his deeds, as Allah (*}£) says elsewhere: 

«|But whoever seeks the hereafter and strives for it as it should be 
striven for, and is a [true] believer - such are the ones whose effort 
will be appreciated.)* (al-lsra 17: 19) 

Nevertheless, his share of worldly provision will inevitably come 
to him. 

*jand whoever seeks the harvest of this world)* in the sense that this 
world is his only aim, and he does not give precedence to the hereafter, 
as he has no hope for its reward and does not fear its punishment, 
*[We will give him thereof^ his share that is already decreed for him 
«fbut he will have no share in the hereafter^ for he will be deprived of 
paradise and its delights, and he will deserve hell and its blazing fire. 

This is like the verse in which Allah (-Jg) says: 

«(Those who seek the life of this world and its splendour - We will 
repay them in full in this life for their deeds, and they will not be 
given less than they deserve. Those are the ones for whom there will 
be nothing in the hereafter but the fire. There all their efforts will 
come to nothing, and all they did will be in vain.)* (Hood 11: 15-16) 
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42:21. Or do they have partners 5 who have prescribed for them a 
religion for which Allah has not given any authority? Had it 


not been for a prior decree of respite, a decisive judgement 
would already have been passed between them. Verily for the 
wrongdoers there will be a painful punishment. 


42:22. You will see the wrongdoers filled with apprehension about what 
they have earned, but [the requital thereof] will inevitably befall 
them. But those who believe and do righteous deeds will be in 
the meadows of paradise. They will have all that they wish for 
with their Lord; that is the great bounty. 


42:23. That is [the bounty] of which Allah gives glad tidings to His 
slaves who believe and do righteous deeds. Say: No recompense 
do 1 ask of you for this, except that you should be kind to me 
for my kinship with you. Whoever does a good deed. We 
will increase its merit for him. Verily Allah is Oft-Forgiving, 
Appreciative. 


Here Allah (%) tells us that the polytheists took their partners 
as allies, and they had something in common with them, namely 
disbelief and deeds based on disbelief. These allies were the devils 
among humankind, who call others to disbelief; they ^prescribed 
for them a religion for which Allah has not given any authority}?. 


5 The partners are the false gods, idols, or devils amongy7«« and humans 
who made fair-seeming to them the ascription of partners to Allah and 
the denial of the resurrection, and encouraged them to focus only on this 
world. 
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involving polytheism and innovation, forbidding that which Allah 
had permitted, permitting that which Allah had forbidden, and other 
matters as dictated by their whims and desires. 

No doubt true religion cannot be anything but what Allah (4s) 
has prescribed so that people may follow it and draw near to Him 
thereby. In principle there should be no one who prescribes anything 
that was not prescribed by Allah for His Messenger (^j§), so how 
about these evildoers who have in common with their forefathers 
their adherence to disbelief? 

«{Had it not been for a prior decree of respited that is, were it not 
for the appointed term set by Allah, and His decree that He would 
give them respite until that time, He would have passed judgement 
among them immediately by rewarding those who are in the right 
and destroying those who are in the wrong, because the justification 
for their destruction is present. But ahead of them lies the painful 
punishment in the hereafter, for these and for all other wrongdoers. 

On that day, ^You will see the wrongdoers)? that is, those who 
wronged themselves by disbelieving and committing sins 
effilled with apprehension)? that is, afraid and filled with dread 
f(about what they have earned)? lest they be punished for it. 

When a person is afraid, that which he fears may or may not happen 
to him. Therefore Allah confirms here that there sjwill inevitably 
befall them)? the punishment that they fear, because they did that 
which incurs the punishment, without anything to offset it, such as 
repentance and so on, and they have reached the point where there is 
no longer any respite or postponement. 

«fBut those who believe)? with all their hearts in Allah and in His 
Books and His Messengers, and what they brought 
ffand do righteous deeds)? which includes both beliefs and physical 
actions, obligatory and recommended, they will be «jin the meadows 
of paradise)?. So do not ask about the beauty of those verdant meadows 
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and what they contain of flowing rivers, green grass, beautiful views, 
fruitful trees, singing birds, melodious voices, and meeting loved ones 
and enjoying their company to the fullest. 

They are gardens that will forever increase in beauty and splendour, 
and their people will never tire of delighting in their pleasures. 
<(They will have all that they wish for)? that is, in those gardens; 
whatever they want they will get, and whatever they ask for they will 
receive, such as no eye has seen, no ear has heard, nor has it ever 
crossed the mind of man. 

^that is the great bounty)*. Can there be any bounty greater than 
attaining the pleasure of Allah (%) and the joy of being close to 
Him in paradise? 

^That is [the bounty] of which Allah gives glad tidings to His 
slaves who believe and do righteous deeds)* that is, these are great 
glad tidings, the greatest of all, given by the Most Merciful, Most 
Gracious, at the hands of the best of His creation, to those who believe 
and do righteous deeds. This is the most sublime of goals and the 
means that lead to that goal are the best of means. 

«(Say: No recompense do I ask of you for this)* that is, for conveying 
this Qur’an to you and calling you to follow its rulings. I do not want 
to take your wealth or become your leader, or seek any other aims, 
^except that you should be kind to me for my kinship with you^. 

It may be that what is meant is: I am not asking you for any 
recompense for this except one thing, which is in your favour, and 
will benefit you, namely that you should love me because of the ties of 
kinship between us, and this is a kind of love that is extra to the love 
(of the Prophet [3§;]) that is required by faith. Loving the Messenger 
(S||) on the basis of faith, and giving precedence to love of him over 
love of anyone else after Allah, is required of every Muslim. But he 
asked these people for something in addition to that, which was to 
love him on the basis of kinship, because he began his mission by 
calling the closest of people to him, to the extent that it was said that 
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there was no one among the clans of Quraysh that did not have ties 
of kinship to the Messenger of Allah 

This exception indicates that he was not asking them for any 
recompense at all, except something that would benefit them, so it 
was not a recompense for him at all; rather he was rewarding them. 

^Whoever does a good deed)? such as prayer, fasting, Hajj or 
treating people kindly, 

f|We will increase its merit for him)? that is, Allah will give him a 
sense of comfort and make things easy for him, and that good deed 
will be a cause of doing another good deed. Thus the good deeds of 
the believer will increase, and he will rise in status with Allah and with 
His creation, and will attain reward in this world and the hereafter. 
^Verily Allah is Oft-Forgiving, Appreciative)? - He forgives major 
sins, no matter how great they are, when one repents from them, 
and He appreciates a small good deed by giving a great reward for 
it. By His forgiveness He forgives sins and conceals faults, and by 
His appreciation He accepts good deeds and multiplies their reward 
greatly. 




42:24. Or do they say: He has fabricated lies against Allah? But if 
Allah so willed. He could seal up your heart. Allah eliminates 
falsehood and establishes the truth by His words. Verily He 
knows well what is in [people’s] hearts. 


That is, do those who reject the Messenger (^) say, audaciously 
and mendaciously: ^He has fabricated lies against Allah)?, thus 
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making the worst of accusations against you? They accused you of 
fabricating lies against Allah by claiming to be a Prophet and by 
attributing to Allah that which He had nothing to do with, when they 
were well aware of your truthfulness and honesty; how can they dare 
to tell such blatant lies? 

In fact by doing this they also transgressed against Allah, for 
it is an implicit criticism of Him for giving you full authority and 
control over this great call which - according to their claim - is the 
greatest mischief on earth, for Allah allowed him to proclaim this call 
and attribute it to Him, then He supported him with clear miracles, 
definitive proof, clear victories and dominance of those who opposed 
him. Allah (4c) could have put an end to this call from the outset and 
wiped it out, by sealing up the heart of the Messenger (<^|) so that 
he would not be able to understand anything and no goodness would 
enter his heart. If He had sealed up his heart, the matter would have 
come to a complete halt. 

This definitively points to the soundness of the message brought 
by the Messenger (j|§), and is the strongest testimony from Allah in 
support of what he said; there can be no testimony greater or stronger 
than that. Hence by His wisdom and mercy, and in accordance with the 
way He always deals with things, Allah erases falsehood and removes 
it; even if it has the upper hand sometimes, it will ultimately diminish. 

«fand establishes the truth by His words)? - one way that Allah 
uses to establish and strengthen the truth is that He allows falsehood 
to stand up to it, then when it stands up to the truth, truth attacks it 
by presenting its proofs and evidence. Thus truth will make manifest 
His light and guidance, because of which falsehood will diminish and 
be suppressed, and its falseness will become apparent to everyone, 
whilst the truth is manifested and is made clear for everyone. 

^Verily He knows well what is in [people’s] hearts)? that is, what 
there is in them of good and evil, and what they are concealing and 
not disclosing. 
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42:25. It is He Who accepts repentance from His slaves and pardons 
bad deeds, and He knows all that you do. 


42:26. He responds to [the supplication of] those who believe and do 
righteous deeds, and gives them yet more out of His bounty. 
But as for the disbelievers, theirs will be a severe punishment. 

42:27. If Allah were to grant abundant provision to [all] His slaves, 
they would indeed transgress all bounds [and commit much 
injustice] in the land; but He sends it down in due measure as 
He wills. Verily He is well aware of His slaves and sees them 
all. 


42:28. It is He Who sends down the [much-needed] rain after they have 
lost all hope, and spreads His mercy far and wide. And He is 
the Protector, Worthy of all praise. 


This highlights the perfect generosity and immense kindness of 
Allah (4c), as He accepts the repentance of His slaves when they give 
up their sins, regret them and resolve not to go back to them, if they 
seek thereby the pleasure of their Lord. Allah accepts their repentance 
after their doom had become due as a result of their committing sin, 
and after punishments in this world were carried out as prescribed 
in Sharia. 

^and pardons bad deeds^; He erases them and erases what they 
leave of shame and what they incur of punishment. The one who 
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repents is restored to honour before Him, as if he never did those 
bad deeds, and He loves him and enables him to do that which brings 
him close to Him. 

Because repentance is one of the great deeds that may be perfected 
because of complete sincerity and resolve, or it may be imperfect if 
sincerity is lacking, or it may be invalid if the aim is to attain some 
worldly goal, and because the place of repentance is the heart which 
no one knows except Allah, He concludes this verse with the words: 
<fand He knows all that you do|». 

Allah calls all His slaves to turn to Him and repent from their 
shortcomings, and according to their response, people are divided 
into two categories: 

The first category is those who respond, whom He describes in 
the following verse: ^He responds to [the supplication of] those who 
believe and do righteous deeds j* that is, they respond to their Lord and 
do what He calls them to do; they submit to Him and answer His call, 
because what they have of faith and righteous deeds motivates them 
to do that. Once they respond to Him, Allah responds to them and 
shows appreciation to them, for He is the Oft-Forgiving, Appreciative. 

By His grace, He gives them more, by helping them and giving 
them energy to do righteous deeds, and He gives them a multiple 
reward, far greater than what they deserve for their good deeds, 
granting them reward and the great triumph. 

As for those who do not respond to Allah, namely those who 
stubbornly disbelieve in Him and in His Messengers, ^theirs will be 
a severe punishment^ in this world and the hereafter. 

Then Allah tells us that by His kindness to His slaves, He does 
not bestow on them a great deal of worldly provision that would be 
detrimental to their religious commitment: 

^If Allah were to grant abundant provision to [all] His slaves, they 
would indeed transgress all bounds [and commit much injustice] in 
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the land)i that is, they would neglect their duties towards Allah and 
would focus on indulging in worldly pleasures, and abundant wealth 
would make them concentrate on their desires, even if that involved 
sin and wrongdoing. 

^but He sends it down in due measure as He wills^ according to 
what is dictated by His knowledge and wisdom. 

Verily He is well aware of His slaves and sees them all’p as it says 
in some reports that Allah (4s) says: 

«Among My slaves are those whose faith cannot be sound except 
through wealth, and if I were to make them poor, their faith would 
be corrupted. And among My slaves are those whose faith cannot be 
sound except through poverty, and if 1 were to make them rich, their 
faith would be corrupted. And among My slaves are those whose 
faith cannot be sound except through good health, and if 1 were to 
make them ill, it would corrupt their faith. And among My slaves 
are those whose faith cannot be sound except through sickness, and 
if I were to give them good health, their faith would be corrupted. I 
control the affairs of My slaves according to My knowledge of what 
is in their hearts, for verily I am All-Aware, All-Seeing.» (Recorded 
by at-Tabarani; graded weak by al-Albani) 6 

«flt is He Who sends down the [much-needed] rain]j that is, 
abundant rain that is much needed by the land and the people 
Rafter they have lost all hope]* and rain had ceased for a while, so 
they thought that the rain would not come and they despaired and 


6 All hadiths in this text have been checked and verified by lIPH’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is IlPH’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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did things to try to bring it. So Allah sends down the much-needed 
rain and thereby ^spreads His mercy far and wide)?, by bringing forth 
provision for humans and animals, so that they appreciate it greatly, 
and they rejoice in it and feel happy. 

^And He is the Protector)? Who protects and takes care of His slaves 
in all ways, looking after their interests both spiritual and worldly 
^Worthy of all praise^ for His protection and control, worthy of 
all praise for His perfect attributes and for what He bestows on His 
creation of all kinds of favours. 



(tt j' • ;j«<) ^ ,/^ji *L~J 


42:29. Among His signs is the creation of the heavens and the earth, and 
what He has scattered throughout them of all kinds of creatures. 
And He has the power to gather them together whenever He 
wills. 


That is, among the signs of His great might, and that He will 
bring the dead back to life *{is the creation of the heavens and the 
earth)? despite their greatness and vastness. This is indicative of His 
might and vast power. What is seen in both of them of precision and 
perfection is indicative of His wisdom, and what they contain of 
benefits that serve people’s interests is indicative of His mercy. This 
demonstrates that He alone is deserving of all kinds of worship, and 
that the so-called divinity of all others is false. 

^and what He has scattered throughout them)? that is, what He 
has distributed throughout the heavens and the earth of all kinds of 
creatures which Allah has made to be of service and benefit to His 
slaves. 
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«(And He has the power to gather them together!* that is, to bring all 
creatures back together after their death, for the standing on the Day 
of Resurrection 

^whenever He wills!*. His power and will are fit for that purpose, 
but to believe that this will happen is subject to whether there is a 
truthful divine text to this effect. It is known that the reports from 
the Messengers and the texts of the divine books that were revealed 
to them all point to the fact that this will happen. 


<r\-r> : rfJ ydi 


42:30. Whatever calamity befalls you is because of the deeds that your 
own hands have wrought, but He overlooks much. 

42:31. You can never escape [Allah’s punishment] on earth, and besides 
Allah you have neither protector nor helper. 


Here Allah (■&) tells us that no calamity befalls people, affecting 
their health, property, children and what they love and is dear to them, 
but it is because of what their own hands have sent forth of evil deeds, 
but what Allah pardons is much more than that. Allah does not wrong 
people; rather they wrong themselves. 

If Allah were to take humankind to task for what they have earned. He 
would not leave on the face of [the earth] a single living creature... ^ 
(Fatir 35: 45) 

The delay in the punishment is not due to neglect or incapability 
on His part. 
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^You can never escape [Allah’s punishment] on earth]? that is, 
you cannot escape the power that Allah has over you; rather you are 
helpless on earth, for you cannot resist what Allah wills concerning 
you 

«{and besides Allah you have neither protector^ to protect you and 
bring you benefits 

^nor helper]? to ward off harm from you. 




p p, 4 \ 

(ro-rr 4 {^) U 

42:32. Among His signs are the ships, sailing on the sea like mountains. 


42:33. If He so willed, He could still the wind, so that they would 
remain motionless on its surface. Surely in that there are signs 
for every steadfastly patient and deeply thankful person. 


42:34. Or He could cause them to sink on account of their [passengers’] 
misdeeds, but He overlooks much. 


42:35. Then those who argue against Our signs will know that they 
have no escape. 7 


That is, among the signs of His mercy and care for His slaves ^are 
the ships, sailing on the sea]? this includes all kinds of ships, driven by 
engines or under sail, that are so big that they are ^like mountains]?. 


7 That is, when they are in the middle of the sea and strong winds begin to 
blow from all directions - or, conversely, their ship remains motionless 
for lack of wind - at that point they will realise that they have no one to 
turn to except Allah, and no one can save them except Him, so they will 
turn to Him with utter sincerity. (al-Qurtubi) 
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Allah has made the deep sea to be of service to the ships, and He 
protects them from the tossing of the high waves. He causes the ships 
to carry you and your many belongings to distant lands and remote 
regions, and He has made available for the ships all the means that 
help them to be of service to you. 

Then He highlights these means further: ?flf He so willed. He could 
still the wind)* that Allah has made the means of moving the ships 
^so that they)? namely the ships ^would remain motionless)? on the 
surface of the sea, not moving forwards or backwards. This also 
applies to ships that are driven by engines, because they are also 
affected by the wind. 

If Allah so willed, He could cause the ships to sink, because of 
the deeds of their passengers; He could drown them in the sea and 
destroy them, but He is forbearing and overlooks much. 

^Surely in that there are signs for every steadfastly patient and 
deeply thankful person)? that is, for the one who has great patience 
in putting up with what he finds burdensome or difficult, so he forces 
himself to bear it with patience, whether it is hardship in doing 
acts of obedience or in restraining himself from sin, or restraining 
himself from becoming discontent in the face of calamities. And he 
is thankful at times of ease and when blessings come, acknowledging 
the blessings of his Lord, humbling himself before Him and striving 
to please Him. Such is the one who benefits from the signs of Allah. 

As for the one who does not have patience and is not grateful for 
the blessings of Allah, this is the one who is negligent or heedless, 
and he does not benefit from the signs of Allah. 

Then Allah (•&) says: ^Then those who argue against Our signs^ 
and try to invalidate them by their falsehood 
«fwill know that they have no escape)? that is, no one will save them 
from what will befall them of punishment. 
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42:36. Whatever you have been given is but the enjoyment of the 
life of this world; but that which is with Allah is better and 
more lasting, for those who believe and put their trust in their 
Lord; 


42:37. and who avoid major sins and shameful deeds, and, when 
angered, are willing to forgive; 

42:38. and who respond to their Lord and establish prayer, and conduct 
their affairs by mutual consultation, and spend out of what We 
have provided for them; 

42:39. and, when they are wronged, stand up for themselves [and 
respond in kind]. 


This is aimed at making people lose interest in this world and have 
a greater interest in the hereafter, by mentioning deeds that may help 
one to attain that. 

^Whatever you have been given)? of power, leadership, wealth, 
sons, good health and physical well-being 

*fis but the enjoyment of the life of this world)? and its imperfect and 
transient pleasures 

«fbut that which is with Allah)? of great reward and eternal bliss 
«•[ is better)? than the pleasures of this world, and there is no comparison 
between them. 

«)and more lasting)? because it is bliss that is not imperfect or tainted 
with distress, and it will never depart. 
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Then Allah tells us for whom this reward is: it is «ffor those who 
believe and put their trust in their Lordjj that is, they combine sound 
faith which is based on righteous deeds, both outward and inward, 
with trust in Allah, which is the means of achieving all good deeds. 
Any deed that is not accompanied by trust in Allah is imperfect. 
This trust means relying with all one’s heart on Allah to bring what 
one loves and ward off what one dislikes, whilst having confidence 
in Him. 

«fand who avoid major sins and shameful deedsp; the difference 
between major sins and shameful deeds - although both are major 
sins - is that shameful deeds are major sins to which there is a natural 
inclination, such as fornication and the like, whereas major sins are not 
like that. This applies when they are mentioned together; when either 
of them is mentioned on its own, then the other is included with it. 

«fand, when angered, are willing to forgive^ that is, they have 
attained such good manners and attitudes that forbearance has become 
second nature to them, to the extent that if someone angers them with 
his words or deeds, they suppress their anger and do not act on it; 
rather they forgive him and do not respond to bad treatment except 
with kindness, forgiveness and tolerance. 

This forgiveness and tolerance leads to beneficial consequences 
and wards off many bad things regarding themselves and others. This 
is like the verses in which Allah (4§) says: 

e(Good deeds and evil deeds are not equal. Repel evil with that which 
is good, whereupon he between whom and you there was ill feeling 
will become like a close friend. But none can attain that except those 
who are patient, and none can attain it except one who is blessed with 
a great share of good and righteousness. (Fussilat 41: 34-35) 

ffand who respond to their Lordjj that is, they submit and obey 
Him, and answer His call, and it becomes their aim to please Him 
and attain nearness to Him. 
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Part of responding to Allah is establishing prayer and giving 
zakah, therefore they are mentioned after that, by way of following 
the mention of something in general terms with something specific, 
which is indicative of its importance and virtue. Hence Allah says: 

«{and establish prayer}* that is, both outwardly and inwardly, both 
obligatory and voluntary prayers 

«fand spend out of what We have provided for them}* of obligatory 
spending such as zakah and spending on relatives and the like, and 
encouraged kinds of spending such as charity to people in general. 

^and conduct their affairs}* both religious and worldly 
^by mutual consultation}* that is, no one forces his own view with 
regard to any matter of their common affairs. This can only be a sign 
of their unity, harmony, mutual love and perfect mature thinking, 
because if they want to do something that requires discussion and 
exchange of views, they get together and discuss and examine the 
issue. Then once it becomes clear to them what is the best option 
that will serve the interests of the community, they hasten to take a 
decision concerning that option. This has to do with matters such as 
decisions concerning war and jihad, and appointing people to positions 
as governors, judges and so on, or discussing some religious issues 
in general. That is because such issues are of common concern, and 
discussing them and exchanging views in order to reach the correct 
conclusion is something that is loved by Allah and is included in this 
verse. 

^and, when they are wronged}* that is, by their enemies 
«fstand up for themselves [and respond in kind]}* because of their 
strength and pride; they do not react like people who have no pride 
and are helpless. 

Here Allah describes them as having faith, putting their trust in 
Him, avoiding major sins and shameful deeds, by means of which 
minor sins are absolved, submitting perfectly to Him, responding 
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to the call of their Lord, establishing prayer, spending on charitable 
causes, consulting one another regarding their affairs and standing 
up to their enemies. These are all attributes of perfection and 
the fact that they have acquired them all means that they will do 
other good deeds of lesser importance, and will refrain from the 
opposite. 



(t T— t • »jyd) ^ _ /• * 


42:40. Harm [or offence] may be requited by the like thereof, 8 but 
whoever forgives and reconciles, his reward is with Allah; verily 
He does not love the wrongdoers. 


42:41. But whoever settles the score after having been wronged, there 
is no reason to reproach them. 

42:42. But there is reason to reproach [and punish] those who wrong 
people and spread mischief throughout the land without 
justification. For such there will be a painful punishment. 


42:43. But whoever shows patience and forgives, that is indeed 
something that is recommended by Allah. 


8 The requital may be equal to the harm done by the one who committed the 
original offence against the one who is wronged, but must go no further 
than that. For example, in the case of a verbal wrong, such as saying “May 
Allah humiliate you”, the wronged party may respond in the same terms, 
but is not allowed to add anything else to it. 
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Here Allah mentions the various levels of settling scores, of which 
there are three: justice, charitable forgiveness, and injustice. 

Justice means requiting an offence with a similar action, no more 
and no less. So it is a life for a life, and any injury may be requited 
with a similar injury, and damage to property is to be compensated 
by replacing it with something similar. 

Charitable forgiveness means pardoning and reconciling with the 
person who did wrong. Hence Allah says: ^but whoever forgives and 
reconciles, his reward is with Allah^ - Allah will reward him greatly 
and abundantly. But if the offender does not deserve to be forgiven 
and there is a shar'i interest to be served by punishing him, then in 
that case he is not enjoined to forgive him. Stating that the reward 
of the one who forgives is with Allah motivates him to forgive and 
to treat others as he wants Allah to treat him. Just as he wants Allah 
to forgive him, let him forgive others, and just as he wants Allah to 
pardon him, let him pardon others, for the requital matches the deed. 

As for injustice, it is mentioned in the words ^verily He does 
not love the wrongdoers)* who initiate offence against others, or 
retaliate with a greater offence; the additional element is wrongdoing 
or injustice. 

efBut whoever settles the score after having been wronged)? that 
is, he settles the score with the one who wronged him after he was 
wronged 

^there is no reason to reproach them^ that is, there is no blame on 
them for that. 

The words tjand, when they are wronged, stand up for themselves 
[and respond in kind]^ (42: 39) and ^But whoever settles the score 
after having been wronged)* indicate that it is inevitable that one will 
be faced with aggression and mistreatment. 

As for the one who wants to wrong others and mistreat them, 
without having been subjected to any offence by them, such a person 
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should not be requited only with a punishment that is commensurate 
with his offence; rather he should be disciplined with a punishment 
that will deter him from aggressive words or deeds. 

^But there is reason to reproach [and punish])? that is, there is 
justification for carrying out Islamically prescribed punishments in 
the case of *[those who wrong people and spread mischief throughout 
the land without justification)?. This includes wrongdoing and 
transgression against people with regard to their blood, wealth and 
honour. 

^For such there will be a painful punishment)? that is, one that will 
cause both psychological and physical pain, commensurate with their 
wrongdoing and aggression. 

^But whoever shows patience)? in bearing what he is faced with 
of offence 

«fand forgives)? the offenders by pardoning them for what they have 
done, 

^that is indeed something that is recommended by Allah)? that is, it 
is one of the things that Allah encourages and emphasises, and states 
that no one will be able to do it except those who are patient and 
are blessed with a great share of good and righteousness. It is one 
of the things that no one is helped to do except people with strong 
resolve and motivation, and people of mature thinking and deep 
insight. 

Not settling the score or standing up for oneself in word or deed is 
something very difficult, and bearing offence with patience, pardoning 
it and forgiving it, and responding to it with kindness, are actions that 
are even more difficult, but that is easy for those for whom Allah 
makes it easy and who strive to attain such characteristics, seeking 
the help of Allah to achieve that. Then after that, if a person tastes the 
sweetness thereof and sees its positive consequences, then he will do 
it willingly, feel comfortable with it and delight in it. 
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42:44. Whomever Allah causes to go astray, he will have no protector 
thereafter. And you will see the wrongdoers, when they behold 
the punishment, saying: Is there any way to go back [and make 
amends]? 

42:45. You will see them brought before it [the fire] in a state of abject 
humiliation, stealing furtive glances at it. Those who believed 
will say: Indeed the real losers are those who lose their own 
souls and their families on the Day of Resurrection. Verily the 
wrongdoers will suffer everlasting punishment. 

42:46. They will have no protectors to save them from Allah’s 
punishment. For those whom Allah has caused to go astray, 
there is no way [to guidance and salvation]. 


Here Allah tells us that He alone guides people or causes them 
to go astray, and ^Whomever Allah causes to go astray)* because of 
his wrongdoing 

<|he will have no protector thereafter)* to take care of his affairs and 
guide him. 

^And you will see the wrongdoers, when they behold the 
punishment)* they will see something very terrifying, difficult and 
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horrific, and they will express great regret and sorrow for their 
previous deeds. 

«fsaying: Is there any way to go back [and make amends]?)? That 
is, is there any way we could go back to the previous world and 
do something other than what we did before? This is a request for 
something impossible that can never happen. 

^You will see them brought before it [the fire] in a state of abject 
humiliation)? that is, you will see reflected in their physical posture 
what is in their hearts 

^stealing furtive glances at it)? that is, they will look stealthily at the 
fire, because of its fearsome appearance. 

^Those who believed will say)? when the fate of people is decided 
and the sincere and faithful people become distinct from others: 
^Indeed the real losers are those who lose their own souls and their 
families on the Day of Resurrection)? when they cause themselves to 
miss out on the reward and incur a painful punishment, and they are 
separated from their families and are not reunited with them. 
«(Verily the wrongdoers)? who wronged themselves by disbelieving 
and committing sins 

^will suffer everlasting punishment)? that is, they will be immersed in 
the midst of it and will never emerge from it; it will never be alleviated 
and they will lose all hope. 

^They will have no protectors to save them from Allah’s 
punishment^ as they used to hope for themselves. On the Day 
of Resurrection, it will become clear to them and others that the 
connections on which they pinned their hopes will be severed, and 
when the punishment of Allah comes to them it will not be warded off. 

^For those whom Allah has caused to go astray, there is no way [to 
guidance and salvation]^. They went astray when they claimed that 
their so-called partners could bring them benefits or ward off harm, 
then it became clear to them that they were astray. 
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42:47. Respond to your Lord, before there comes from Allah a day 
which no one can avert. On that day you will have no refuge 
and no means of denying [your sins]. 


42:48. But if they turn away. We have not sent you to be their keeper; 
your duty is only to convey the message. If We bestow upon a 
man mercy [prosperity], he rejoices in it; but when misfortune 
befalls them because of the deeds which their own hands have 
wrought, then verily man becomes ungrateful. 


Here Allah (-Jc) instructs His slaves to respond to Him by complying 
with His commands and heeding His prohibitions, and by hastening to 
do so and not procrastinating, before the Day of Resurrection comes 
which, when it comes, cannot be put back and it will not be possible 
to make up for what was missed. On that day, the individual will have 
no refuge to turn to, and no way to escape or flee from his Lord; rather 
the angels will surround all creatures from the rear and will call out: 

jinn and humans, if you are able to pass beyond the confines of 
the heavens and the earth, then do so. But you cannot pass beyond 
them unless you have power.]? (ar-Rahman 55: 33) 

On that day, no one will be able to deny what he committed of 
sins; in fact even if he does deny it, his own physical faculties will 
testify against him. 

In this and similar verses, there is a condemnation of those who 
hope to live long, and a command to make the most of any opportunity 
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that comes along to do a good deed, because procrastinating leads to 
a great deal of trouble. 

^But if they turn away)? from what you have brought to them, 
after you have conveyed the message clearly, 

*{ We have not sent you to be their keeper)*, recording their deeds and 
finding out about them. 

cfyour duty is only to convey the message)?, and if you have done what 
is required of you, then your reward is due from Allah, whether they 
respond or turn away, and their reckoning will be with Allah, Who 
is recording all their deeds, great and small, visible and invisible. 

Then Allah Be) mentions the condition of man, stating that if Allah 
gives him a taste of mercy, such as good physical health, abundant 
provision, high status and the like, ?(he rejoices in it)? that is, his joy 
is based solely on that, and he does not look beyond it, which implies 
that he is quite content with it whilst turning away from the Bestower 
of those blessings. 

«fbut when misfortune)? such as sickness, poverty and the like sjbefalls 
them because of the deeds which their own hands have wrought, then 
verily man becomes ungrateful)? that is, by nature he is ungrateful 
for previous blessings and discontent with whatever befalls him of 
misfortune. 


S-*4A? 


42:49. To Allah belongs the dominion of the heavens and the earth. 


He creates whatever He wills; He bestows female [offspring] 
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upon whomever He wills, and bestows male [offspring] upon 
whomever He wills, 

42:50. or He bestows both males and females; and He leaves barren 
whomever He wills. Verily He is All-Knowing, Omnipotent. 


This verse tells us of the vastness of Allah’s dominion, which is 
complete, for He controls His creation however He wills; His control 
over all things is so comprehensive that it includes the outcomes 
of all measures that people take. Marriage is one of the means of 
having children, but it is Allah (4s) Who bestows whatever He wills 
of offspring. 

There are some people to whom He gives female offspring, some 
to whom He gives males, and some to whom He gives both males 
and females. And some of them he makes barren, so that they have 
no offspring at all. 

^Verily He is All-Knowing]* and knows all things 
^Omnipotent]* that is. He has the power to do all things, and He 
controls all things on the basis of His knowledge and precision in 
creation, and by His power over His creation. 
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42:51. It is not fitting for any man that Allah should speak to him except 
by inspiration or from behind a veil, or by sending a Messenger 
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to reveal, by Allah’s leave, whatever Allah wills. Verily He is 
Most High, Most Wise. 

42:52. Likewise We have revealed to you [O Muhammad] a life-giving 
message by Our command. You knew nothing of the scripture 
or matters of faith, but We have made it [the Qur’an] a light 
whereby We guide whomever We will of Our slaves. Verily you 
are indeed calling people to a straight path, 

42:53. the path of Allah, to Whom belongs all that is in the heavens 
and all that is on earth. Verily the affairs of all will ultimately 
come back to Allah [for judgement]. 


When those who rejected the Messengers of Allah and disbelieved 
in Him said in their arrogance, 

*[...If only Allah would speak to us or some sign would come to 
US... )* (al-Baqarah 2: 118) 

- Allah responded to them with this verse, stating that His 
speaking is only for the elite of His creation, namely the Prophets 
and Messengers, and the chosen ones of humankind, and that it can 
only occur in one of the following ways: 

Either Allah (•&) speaks through inspiration, which is sent directly 
to the heart of the Messenger, without sending an angel and without 
speaking directly to him; 

or He speaks directly, but it is ^from behind a veil)* as happened to 
Moosa ibn ‘Imran, Kaleem ar-Rahman (the one to whom the Most 
Gracious spoke directly); 

or Allah speaks through an angelic messenger, ^by sending a 
messenger)? such as Jibreel or another angel, «(to reveal, by Allah’s 
leave)* that is, by the permission of his Lord, not on the basis of mere 
whims and desires. 

^Verily He is Most High)?, sublime in His essence, sublime and 
great in His attributes, sublime in His actions. He has subjugated all 
things, and all creatures have submitted to Him. 
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«fMost Wise)* for He does everything that is appropriate, and is wise 
in all that He creates and prescribes. 

^Likewise)? just as We revealed to the Messengers who came 
before you, 

*[We have revealed to you [O Muhammad] a life-giving message by 
Our command^ namely this noble Qur’an, which He calls life-giving. 
The Qur’an gives life to hearts and souls, through which both worldly 
and spiritual interests are revived, because of what it contains of much 
good and abundant knowledge. 

It is a pure blessing from Allah to His Messenger (|||) and His 
believing slaves, without any effort on their part. Hence He says: ^You 
knew nothing)? before it came down to you dof the scripture or matters 
of faith)? that is, you had no knowledge of the texts of the previous 
scriptures or of faith, and you had no experience in implementing 
divine instructions; rather you were unlettered, unable to read or 
write, then this Book came to you, which ^We have made... a light 
whereby We guide whomever We will of Our slaves)?, by means of 
which they find illumination in the darkness of disbelief, innovation 
and whims and desires that lead to doom; by means of it they come 
to know reality and are guided by it to the straight path. 

^Verily you are indeed calling people to a straight path)? that is, 
you are showing it to them and explaining it, encouraging them to 
follow it, forbidding them to do the opposite and warning against 
that. Then Allah describes the straight path: 

^the path of Allah, to Whom belongs all that is in the heavens 
and all that is on earth)? that is, the path which Allah has prescribed 
for His slaves and has told them that it leads to Him and to His 
paradise. 

^Verily the affairs of all will ultimately come back to Allah [for 
judgement]^ that is, all affairs, good and bad, will return to Him and 
He will requite everyone according to his deeds; if they are good 
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then the outcome will be good, and if they are evil then the outcome 
will be bad. 

This is the end of the commentary on Soorat ash-Shoora. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g), his family, and 
his Companions abundantly until the Day of Judgement. 

® $ 
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In the name of Allah, 
the Most Gracious, the Most Merciful 



j^slx L_iJ -i) <—■4.'^)' ^ (J) 

(o-' 4{S) 


43:1. Ha’. Meem. 


43:2. By the clear Book, 

43:3. verily, We have made it an Arabic Qur’an so that you may 
understand, 

43:4. and verily it is in the Mother of the Book [al-Lawh al-Mahfoodh} 9 
with Us, sublime and full of wisdom. 


9 Al-Lawh al-Mahfoodh: the Preserved Tablet, the place where the 
decrees of Allah are kept. All the divinely-revealed Books originated 
from there, hence it is called the Mother (that is, source or origin) of the 
Book. 
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43:5. Should We, then, withdraw this reminder from you altogether, 
because you are a people transgressing beyond all bounds? 


^By the clear Book}? - this is an oath by the Qur’an about the 
Qur’an. Allah swears by the clear Book to indicate that it clarifies 
everything that people need to know about matters pertaining to this 
world, religion and the hereafter. 

^verily. We have made it an Arabic Qur’an}? this is the subject 
of the oath: Allah has made it in the most eloquent and clearest of 
languages. Then He mentions the wisdom behind that, which is «(so 
that you may understand}? its words and meanings, because it is easy 
to understand. 

^and verily it}? namely this Book ^is in the Mother of the Book 
[al-Lawh al-Mahfoodfa] with Us}?, among those on high, in the highest 
and best rank, 

^sublime and full of wisdom}? that is, it is sublime and held in 
the highest esteem, and it is full of wisdom in what it contains of 
commands and prohibitions, and stories. There is no ruling in it that 
is contrary to wisdom, justice and equity. 

Then Allah tells us that His wisdom and grace dictate that He 
should not leave His slaves neglected without sending a Messenger to 
them or sending down a Book to them, even if they are wrongdoers. 
Hence He says: 

^Should We, then, withdraw this reminder from you altogether, 
because you are a people transgressing beyond all bounds?}? That 
is, should We turn away from you and not send down the reminder 
to you, and withdraw it from you because you turned away and did 
not submit to it? Rather We send down the Book to you and explain 
to you everything in it. Then if you believe and are guided, it is to 
your own benefit, otherwise proof is established against you and you 
know where you stand. 
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43:6. How many a Prophet did We send to the earlier nations! 

43:7. No Prophet came to them but they ridiculed him. 

43:8. So We destroyed them, although they were stronger in power 
than them [Quraysh]. And the stories of the earlier nations have 
already been mentioned [in the Qur’an, as a lesson]. 


Here Allah says: this is Our way with people: We do not leave 
them neglected. *[How many a Prophet did We send to the earlier 
nations)?, enjoining them to worship Allah alone, with no partner or 
associate, but they persisted in their disbelief. 

^No Prophet came to them but they ridiculed him)* rejecting the 
message he brought and arrogantly turning away from the truth. 

*[So We destroyed them, although they were stronger in power than 
them [Quraysh])* that is, they were stronger in terms of their deeds 
and they made a more impressive mark on the land. 

<j And the stories of the earlier nations have already been mentioned [in 
the Qur’an, as a lesson])?; We have already explained to you lessons 
that may be taken from that and how that may serve as a deterrent 
against disbelief and denial. 
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43:9. If you ask them who created the heavens and the earth, they 
will surely say: The Almighty, All-Knowing created them. 
43:10. It is He Who has spread out the earth for you and has traced out 
paths for you therein, so that you may find your way. 

43:11. And it is He Who sends down water from the sky in due measure, 
and We give life thereby to a dead land. In like manner you will 
be brought forth [from your graves], 

43:12. And it is He Who created all types of things, and made for you 
ships and animals on which you ride, 

43:13. so that you may settle yourselves on their backs and, when you 
have settled thereon, you may remember the blessings of your 
Lord and say: Glory be to Him Who has made this to be of 
service to us, for we could not have gained control over it by 
ourselves. 

43:14. It is to our Lord that we will surely return. 


Here Allah (*3c) tells us about the polytheists and that ^If you 
ask them who created the heavens and the earth, they will surely 
say)? that Allah alone created them, with no partner or associate, the 
Almighty to Whose might all creatures submit, the All-Knowing Who 
knows the outward and inward aspects of all things, and knows their 
beginning and end. If they affirm that, then how can they ascribe to 
Him a son, spouse or partner? How can they ascribe as partners to 
Him any that does not create or grant provision, that has no power to 
cause death or give life? 
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Then Allah mentions evidence which is indicative of the perfect 
nature of His blessings and might, by pointing out what He has created 
for His slaves of this earth which He spread out and made stable for 
them, so that they can do whatever they want on it. 

^and has traced out paths for you therein)* that is, He has created 
routes for you through the mountain chains, so that you may reach 
the regions beyond the mountains 

dso that you may find your way)* by travelling through those routes, 
and not get lost, and so that you may be guided to the right path when 
you contemplate that and reflect upon it. 

And it is He Who sends down water from the sky in due measure)*, 
not too much and not too little. It is sent down as needed, not so little 
that there will be no benefit in it and not so much that it will cause 
harm to people and the land; rather He sends people what they need 
of it and saves the land from hardship thereby. Hence He says: 
dand We give life thereby to a dead land)* that is, We revive it after 
its death. 

«(In like manner you will be brought forth [from your graves])* that 
is, just as He gives life to the dead, lifeless land by means of water. 
He will give you life after you have completed your set time in 
al-barzakh, so that He may requite you for your deeds. 

^And it is He Who created all types of things)* that is, all types of 
things that the earth produces, and of themselves (different types), and 
of (other) things of which they have no knowledge (cf. 36: 36), such 
as night and day, heat and cold, male and female, and other things, 
tfand made for you ships)) both sailing ships and those that are driven 
by mechanical means, in which you travel 

*jand animals on which you ride, so that you may settle yourselves 
on their backs)* - thus you settle on board ships and on the backs of 
riding animals 

dand, when you have settled thereon, you may remember the blessings 
of your Lord)? by acknowledging the blessings of the One Who has 
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made them to be of service to you, and praising Him for that. Hence 
Allah says: «fand say: Glory be to Him Who has made this to be 
of service to us, for we could not have gained control over it by 
ourselves)* that is, were it not for His making them to be of service 
to us, we would not have been able to gain control over it. But by 
His kindness and generosity. He has made it to be of service and has 
made its means available. 

What is meant here is to highlight the fact that the Lord, Who is as 
described here as being the Bestower of all these favours, is the only 
One Who is deserving of worship, prayers and prostration. 
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43:15. Yet they ascribe to Him from among His slaves offspring! Verily 
man is indeed clearly ungrateful. 
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43:16. Has He taken for Himself daughters from what He has created, 
and favoured you with sons? 

43:17. When news is brought to one of them of [the birth of a daughter], 
such as he ascribes to the Most Gracious, his face darkens and 
he is filled with inward rage. 

43:18. Or [do they ascribe to Allah] those who are brought up to be 
adorned [and look pretty] and are not able to present a clear 
[and strong] argument in the event of disputation? 10 

43:19. They regard the angels, who are slaves of the Most Gracious, 
as female. Did they witness their creation? Their testimony will 
be recorded and they will be questioned [concerning it]. 

43:20. They say: If the Most Gracious had so willed, we would not 
have worshipped them. They have no knowledge [or proof] of 
that; they do nothing but conjecture. 

43:21. Or have We given them a book before this to which they are 
holding fast? 

43:22. In fact they say: We found our forefathers following a certain 
path, and we are following in their footsteps. 

43:23. Likewise, We never sent any wamer before you to a city but its 
affluent ones said: We found our forefathers following a certain 
path, and we are following in their footsteps. 

43:24. [The wamer] said: Even if I bring you better guidance than that 
which you found your forefathers following? They said: Verily 
we disbelieve in that with which you have been sent. 

43:25. So We exacted retribution upon them; so see what was the fate 
of those who disbelieved. 


Here Allah tells us of the abhorrent nature of the view of the 
polytheists who ascribed offspring to Allah (-in), when He is the One, 


10 The issue here is not only that they attributed offspring to Allah, but they 
ascribed to Him what they regarded as inferior (daughters) whilst desiring 
for themselves what they regarded as superior (sons). 
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the Unique, the Eternal, Who has not taken any spouse or child, and 
nothing is like unto Him. Such ideas are false for a number of reasons, 
including the following: 

• All creatures are His slaves, and a slave cannot be an offspring. 

• The child is part of his father, but Allah (4c) is distinct from 
His creation; He is distinct from them in His attributes and 
majesty, whereas the child is a part of the father. Therefore it is 
impossible for Allah (4s) to have offspring. 

• They claimed that the angels were the daughters of Allah, but it 
is well known that daughters are the lesser of the two categories. 
So how could Allah have daughters and choose for them sons 
and give them precedence in that regard? In that case they 
would be better than Allah - exalted be Allah far above such 
a thing. 

• The category that they attributed to Allah, namely daughters, is 
the lesser of the two categories and the more hateful to them, 
to the extent that because of their hatred thereof ^When news 
is brought to one of them of [the birth of a daughter], such as 
he ascribes to the Most Gracious, his face darkens)? because of 
his intense hatred and anger, so how could they ascribe to Allah 
that which they themselves hate? 

• The female is lacking in her attributes and in her speech and 
eloquence. Hence Allah says: «fOr [do they ascribe to Allah] 
those who are brought up to be adorned [and look pretty])* 
that is, to beautify themselves with adornment because their 
beauty is lacking, so they are beautified with external elements, 
^and are not able to present a clear [and strong] argument in 
the event of disputation)? in which a person should show his 
ability to present his case; in such situations the female is unable 
to express the idea she has in mind, so how can they attribute 
daughters to Allah (4?)? 
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• They regarded the angels, who are slaves of the Most Gracious, 
as female, thus showing disrespect to the angels who are close to 
Allah, and they raised them from the status of humble slaves to 
the status of partners to Allah in some of His unique attributes, 
then they brought them down from the status of male to female. 
Glory be to the One Who highlights the contradictions of those 
who tell lies against Him and oppose His Messengers. 

• Allah refuted their argument by stating that they did not witness 
His creation of the angels, so how can they speak of a matter 
of which everyone knows they have no knowledge? But they 
will inevitably be questioned about what they said and what 
was recorded against them, and they will be punished for it. 

^They say: If the Most Gracious had so willed, we would not 
have worshipped themp they argued for their worship of the angels 
by saying that it was because of the divine will; this is an argument 
that the polytheists always come up with, but it is a false argument 
in and of itself, both on a rational basis and according to the divine 
texts. No wise man would accept the use of the divine decree as an 
excuse for his actions. Even if a person uses this argument once, he 
will not be able to use it every time. 

With regard to Islamic teachings, Allah (4%) has shown that it 
is invalid to use the divine decree as justification, and He has not 
mentioned anyone using this argument except the polytheists who 
disbelieved in His Messengers. For Allah (■$%) has established proof 
against people, so there is no argument that anyone can use on the basis 
of this idea. Hence Allah (3s) says here: ^They have no knowledge 
[or proof] of that; they do nothing but conjecture^ that is, they are 
basing their argument on speculation for which they have no evidence, 
and they are confused. 

Then He says: «(Or have We given them a book before this to which 
they are holding fastis and that tells them that their deeds and words 
are valid? That is not the case, for Allah sent Muhammad (*|§) to 
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them as a wamer, and no other wamer came to them. In other words, 
there is no rationale and no textual evidence for their argument. If 
both are ruled out, then it can be nothing but false. 

Yes, they have a very flimsy specious argument, which is that they 
are following their misguided forefathers, on the basis of which the 
disbelievers always justify their rejection of the call of the Messengers. 
Hence Allah says here: 

din fact they say: We found our forefathers following a certain path)? 
that is, religion 

^and we are following in their footsteps)? that is, therefore we will 
not follow what Muhammad (jj|§) brought. 

^Likewise, We never sent any wamer before you to a city but its 
affluent ones)? that is, those who were well off, the elite who were 
deceived by their worldly status and wealth, and were too arrogant 
to follow the truth 

^said: We found our forefathers following a certain path, and we are 
following in their footsteps)? that is, these people are not coming up 
with anything new or unprecedented, and they are not the first ones 
to say such things. This argument from these misguided polytheists, 
that they were following their misguided forefathers, is not aimed at 
seeking the truth and right guidance; rather it is pure stubbornness, 
the aim of which is to support what they have of falsehood. 

Hence every Messenger said to those who opposed him on the 
basis of this false specious argument: ^Even if I bring you better 
guidance than that which you found your forefathers following?^ 
That is, will you follow me for the sake of guidance? 

CThey said: Verily we disbelieve in that with which you have been 
sent)? thus it is known that they did not want to follow truth and right 
guidance; rather all they wanted was to follow falsehood and whims 
and desires. 
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^So We exacted retribution upon them)? for their rejection of 
the truth and their denial thereof on the basis of this false specious 
argument. 

«{so see what was the fate of those who disbelieved)? and let these 
people beware of persisting in their rejection, lest they meet the same 
fate. 
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43:26. And [remember] when Ibraheem said to his father and his 
people: I disavow all that you worship, 

43:27. except Him Who created me; He will surely guide me. 


43:28. And he left it as a word to endure among his progeny, so that 
they might come back [to it]. 11 

43:29. But 1 allowed these people [Quraysh] and their forefathers to 
enjoy the good things of life, until there came to them the truth 
and a Messenger making things clear. 

43:30. But when the truth came to them, they said: This is magic, and 
we definitely reject it. 


11 Every time some of his progeny drifted away from it and disbelieved or 
ascribed partners to Allah, they were to come back to this word. 
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43:31. And they said: Why was this Qur’an not sent down to some 
prominent man from [either of] the two cities [Makkah orTaif]? 

43:32. Is it they who distribute the blessings of your Lord? It is We 
Who distribute their livelihood among them in the life of this 
world, and We raise some of them above others in ranks, so that 
they may serve one another. 12 And the blessings of your Lord 
are better than what they accumulate [of wealth]. 13 


Here Allah (4s) tells us of the religion of Ibraheem (^50, His close 
friend, which the People of the Book and the polytheists all claim to 
belong to and follow. Allah tells us about his religion, which he left 
as a legacy among his offspring: 

^And [remember] when Ibraheem said to his father and his 
peopled who had taken gods besides Allah that they worshipped and 
sought to draw near to. 

^1 disavow all that you worships that is, I hate it and I avoid and 
oppose those who do that 

^except Him Who created mej) for I take Him as my ally and protector, 
and I hope that He will guide me to knowledge of the truth and enable 
me to act upon it, for just as He created me and cared for me by 
making available to me all that is good for my physical and worldly 
well-being, so too ^He will surely guide me! to that which is good 
for my religious well-being and my well-being in the hereafter. 

^And he left it)) that is, this praiseworthy attitude, which is the 
most important of all and the basis of all those characteristics, namely 

12 People vary with regard to the means that have to do with earning a living: 
some may be smarter than others, or have different skills and aptitudes. 
This variation makes it essential for people to serve one another in order 
to meet the needs of all, thus bringing them together and creating harmony 
among them. (al-Baydawi) 

13 They had no say in the allocation of the blessings of prophethood and 
revelation, just as they have no say in the allocation of provision and 
means of livelihood. 
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sincerity in worship of Allah alone and disavowing the worship of 
everything besides Him 

^as a word to endure among his progeny)? that is, his offspring 
tfso that they might come back [to it])? because he was well known 
for it, and he gave instructions to his offspring, Is-haq and Ya‘qoob. 
And they themselves reminded one another of it. 

Because this word remained among his descendants (namely the 
Arabs) until they began to live a life of affluence and transgression, 
Allah (4s) says: ^But I allowed these people [Quraysh] and their 
forefathers to enjoy the good things of life^ by letting them enjoy 
all kinds of desires, until that became their ultimate goal and aim, 
and love thereof kept growing stronger in their hearts, until that 
became second nature to them and became well-entrenched beliefs 
of theirs 

^until there came to them the truth)? concerning which there is no 
doubt or confusion whatsoever 

^and a Messenger making things clear)? that is, with a clear message 
for which he had clear evidence, by means of his character and 
miracles, and what he brought, by means of which he confirmed the 
message of the previous Messengers, and by means of the message 
itself that he brought. 

^But when the truth came to them)? that would dictate that the one 
who has the least fear of Allah and the least religion should accept 
it and follow it, 

«fthey said: This is magic, and we definitely reject it)?. This is because 
of their great stubbornness and opposition, for they could not stop 
at merely turning away from it or merely rejecting it. They were not 
content until they impugned and criticised it in the worst manner, 
regarding it as equivalent to magic, which no one brings but the most 
evil of people and the worst liars and fabricators. What made them 
do that was their transgression, which resulted from what Allah had 
caused them and their forefathers to enjoy of worldly pleasures. 
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^And they said]?, making a suggestion to Allah on the basis of 
their corrupt reasoning: 

cfWhy was this Qur’an not sent down to some prominent man from 
[either of] the two cities [Makkah or Taif]?]? That is, someone who 
was prominent and respected in their view, from among the people 
of Makkah or of Taif, such as al-Waleed ibn al-Mugheerah and his 
ilk, who were held in high esteem by them. 

Allah said, rejecting their suggestion: ffls it they who distribute 
the blessings of your Lord?]? That is, are they the storekeepers of the 
mercy of Allah, and do they have control of it, so that they may give 
prophethood and the message to whomever they wish, and withhold 
it from whoever they wish? 

«flt is We Who distribute their livelihood among them in the life of 
this world, and We raise some of them above others in ranks, so that 
they may serve one another]? that is, in the life of this world 
«[And]? in fact «(the blessings of your Lord are better than what they 
accumulate [of wealth]]? in this world. 

As worldly livelihood and provision are in the Hand of Allah (4s), 
it is He Who distributes it among His slaves, so He gives abundant 
provision to whomever He will and restricts it for whomever He 
will, according to His wisdom. Therefore it is more appropriate that 
His religious blessings, the highest of which is the status of being 
a Prophet or Messenger, should be in the Hand of Allah, for Allah 
knows best where to place His message. 

Thus it is known that their suggestions were flawed and invalid, 
and that the control of all things, both religious and worldly, is in the 
Hand of Allah alone. This proved to them that they were wrong in their 
suggestion regarding the matter (of the appointment of a Messenger), 
for they have no control over it at all. Rather their suggestion is 
wrongdoing on their part and is a rejection of the truth. 
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With regard to their words d Why was this Qur’an not sent down to 
some prominent man from [either of] the two cities [Makkah or Taif]?^, 
if they understood the true quality of men and the characteristics 
by means of which a man may be deemed as being of high quality 
and having high status before Allah and before people, they would 
realise that Muhammad ibn ‘Abdullah ibn ‘Abdul-Muttalib (3||) is 
the greatest of all men in status, the most honourable, the most perfect 
in reasoning, the most abundant in knowledge, the most perfect in 
wisdom, aim and resolve, the most perfect in character, the most 
merciful and compassionate, the most guided and the most righteous. 

He is the pinnacle of perfection, for he acquired the best qualities of 
men. He was the man of the world for all ages. This was acknowledged 
by his friends and enemies alike, so how could the polytheists give 
precedence to others over him, who could not acquire even an atom’s 
weight of his perfection or of his resolve and wisdom? For someone 
to take as his god, that he worships and calls upon, and seeks to draw 
close to, an idol or a tree or a rock, that could not cause harm or 
bring benefit, and could not give or withhold, and is a burden on its 
worshipper, needing someone to take care of it - can this be anything 
but the action of fools and crazy people? 

How can such a person be regarded as great or prominent? How 
can he be given precedence over the final Messenger and the leader of 
the sons of Adam (3||)? But those who disbelieve do not understand. 

This verse highlights Allah’s wisdom in giving precedence to some 
people over others in this world, ^and We raise some of them above 
others in ranks, so that they may serve one another^ with different 
skills and abilities. 

If all people were equal in terms of wealth and did not need one 
another, they would not be able to meet many of their needs. 

This indicates that His spiritual blessings are better than worldly 
blessings, as Allah (t$e) says elsewhere: 
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«(Say: In the grace of Allah and in His mercy - in that let them rejoice. 
That is far better than all they could accumulate.)? (Yoonus 10: 58) 
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43:33. Were it not that all humankind would follow one path [namely 
disbelief). We would have granted to those who disbelieve in 
the Most Gracious roofs of silver for their houses, and staircases 
[of silver] on which to climb. 


43:34. and doors [of silver] for their houses, and couches [of silver] 
on which to recline. 


43:35. and [all these things made] of gold too. But all of that is but 
enjoyments of the life of this world, and the hereafter with your 
Lord is [only] for those who fear Him. 


Here Allah tells us that this world is worthless before Him, and 
that were it not for His kindness and mercy towards His slaves, over 
which nothing takes precedence. He would have granted a life of ease 
and luxury in this world to those who disbelieve, and He would have 
granted them proofs of silver for their houses, and staircases [of silver] 
on which to climb)? up to their roofs, ^and doors [of silver] for their 
houses, and couches [of silver] on which to recline^. 

And He would have given them ^[all these things made] of gold 
too)?. 

But what prevented Him from doing that was His mercy towards 
His slaves, lest they hasten to disbelieve and commit many sins 
because of their love of worldly gain. 


sunniconnect.com 



Soorat az-Zukhruf 


(36-39) | 89 


This indicates that He may withhold some worldly gains from His 
slaves, from communities or from individuals, in their best interests. 
This world is not worth a gnat’s wing before Allah, and all the things 
mentioned are but enjoyments of the life of this world; they are tainted 
with stress, grief and sorrow and are transient. The hereafter is better 
before Allah for those who fear their Lord by obeying His commands 
and heeding His prohibitions, because its blessings are perfect and 
complete in all aspects, in paradise there is everything that souls could 
desire and could delight the eyes, and they will abide therein forever. 
How great is the difference between the two realms! 
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43:36. Whoever turns away from the reminder of the Most Gracious 
[the Qur’an], We will assign to him a devil to be his constant 
companion. 


43:37. Verily they [the devils] bar them from the [right] path, but they 
think that they are rightly guided. 

43:38. Then when [such a one] comes to Us, he will say [to his devil 
companion]: Would that there was between me and you the 
distance between east and west. What a wretched companion! 


43:39. [It will be said to them:] As you have done wrong, it will not 
benefit you today that you are to share the punishment. 


Here Allah tells us of the severe punishment for those who turn 
away from His reminder: 
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^Whoever turns away from the reminder of the Most Gracious)? 
namely the Holy Qur’an which is the greatest mercy that the Most 
Gracious has bestowed upon His slaves; whoever accepts it has 
accepted the best of gifts and has attained the most sublime aims 
and goals, but whoever turns away from it and rejects it has failed 
and is exposed to loss in such a way that he will never be blessed 
after that, and the Most Gracious will assign to him a rebellious devil 
to accompany him, make false promises to him, raise his hopes and 
incite him to commit sins. 

^Verily they [the devils] bar them from the [right] path)? that is, 
the straight path and the true religion 

«{but they think that they are rightly guided)? because the devil makes 
falsehood fair-seeming to them and makes them turn away from the 
truth, thus combining the two matters. 

If it is asked: does this person have any excuse because he thinks 
that he is rightly guided, although he is not? The response is: no, he 
and his ilk have no excuse, because the cause of their ignorance is 
turning away from the reminder of Allah, even though they are able to 
choose guidance. They showed no interest in guidance, even though 
they were able to do so, and they chose falsehood. So the fault is 
theirs and the error is theirs. 

This is the condition of the one who turns away from the reminder 
of Allah in this world, with his devil companion; he is in a state of 
misguidance and error, as for him. the facts are turned upside down. 

As for his situation when he comes to his Lord in the hereafter, 
it will be the worst of situations, and he will express regret, sorrow 
and grief that will not help him at all, and he will disavow his devil 
companion. Hence Allah (^i) says: ^Then when [such a one] comes to 
Us, he will say [to his devil companion]: Would that there was between 
me and you the distance between east and west. What a wretched 
companion!)?. This is like the passage in which Allah (■j^) says: 
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^On that day, the wrongdoer will bite on his hands and say: Would 
that I had taken a path with the Messenger. Alas for me! Would that 
I had not taken So-and-so as a friend! He led me astray from the 
Reminder [the Qur’an] after it had come to me. And Shaytan is ever 
treacherous to man.p (al-Furqan 25: 27-29) 

«{[It will be said to them:] As you have done wrong, it will not 
benefit you today that you are to share the punishment^ that is, on 
the Day of Resurrection, it will not benefit you that you are to share 
the punishment, you and your devil companions and close friends. 
That is because you shared in wrongdoing, so you will share the 
consequences and punishment thereof. 

But you will not find any consolation in the fact that others are also 
suffering, for when calamity strikes in this world and many suffer as 
a result, they find a little consolation in one another, but the calamity 
of the hereafter consists of all types of punishment, and there will 
be no relief, not even this kind of relief (namely the consolation of 
it being shared with others). We ask You, O our Lord, for well-being 
and relief, by Your mercy. 
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43:40. Can you [O Muhammad] make the deaf to hear, or guide the 
blind or those who are clearly misguided? 

43:41. If We take you away [in death]. We will surely exact retribution 
upon them. 


sunniconnect.com 



92 | Tafseer as-Sa ‘di 


Juz '25 


43:42. but if We show you that [punishment] of which We warned them, 
then [you will see a retribution that they could not escape]; verily 
We have power over them. 

43:43. So hold fast to that which has been revealed to you. Verily you 
are on a straight path. 

43:44. Verily it [the Qur’an] is an honour for you and your people, and 
surely you will all be questioned [concerning it]. 

43:45. Ask those of Our Messengers whom We sent before you [O 
Muhammad]: Did We ever appoint any gods to be worshipped 
besides the Most Gracious? 


Here Allah says to His Messenger (#|), consoling him for the 
refusal of the disbelievers to respond to him, and telling him that 
there is no goodness or purity in them that would cause them to 
follow guidance: 

^Can you [O Muhammad] make the deaf to hear, or guide the blind or 
those who are clearly misguided?^ They are aware of being misguided 
and are content with it. 

Just as the deaf person cannot hear sounds and the blind person 
cannot see, the one who is clearly misguided cannot be guided. Their 
natural inclinations and way of thinking became corrupted when they 
turned away from the reminder and acquired corrupt beliefs and evil 
characteristics which prevented them from being guided, and dictated 
that they should go further on the path of doom. 

There is nothing left for such people except punishment and 
chastisement, either in this world or in the hereafter. Hence Allah 
(•}g) says: «{If We take you away [in death]. We will surely exact 
retribution upon them)? that is, if We take you away in death before 
We show you what We have promised them of punishment, then you 
may be certain on the basis of Our truthful promise that We will wreak 
vengeance upon them. 
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^but if We show you that [punishment] of which We warned them, 
then [you will see a retribution that they could not escape]; verily We 
have power over them]*, but that depends on what divine wisdom 
dictates of hastening or delaying the punishment. This is your situation 
and the situation of these disbelievers. 

«(So hold fast to that which has been revealed to you)* in your deeds 
and by adopting the attitude that is enjoined upon you, calling others 
to it and striving to implement it in yourself and in others. 

^Verily you are on a straight path]* that leads to Allah and to His 
paradise. This is something which dictates that you should adhere 
strongly to it and be guided by it. If you know that it is true, just and 
right, then you will be basing your affairs on a strong foundation at a 
time when others are basing their affairs on doubts, illusions, injustice 
and wrongdoing. 

^Verily it [the Qur’an] is an honour for you and your people^ 
that is, it is a source of pride for you, a great virtue and an immense 
blessing, the value of which no one could estimate or describe. It also 
points out to you what is good for you in this world and the hereafter, 
and urges you to adhere to it, and it points out to you what is evil and 
warns you against it. 

^and surely you will all be questioned [concerning it])* - did you 
adhere to it, attain honour thereby and benefit from it, or did you fail 
to adhere to it, so that it became proof against you as a result of your 
rejecting this blessing? 

t(Ask those of Our Messengers whom We sent before you [O 
Muhammad]: Did We ever appoint any gods to be worshipped besides 
the Most Gracious)*, such that the polytheists have any kind of 
argument by claiming that they are following one of the Messengers? 

If you were to ask them and find out about their lives, you would 
not find anyone among them who called for taking any other gods 
besides Allah. Moreover, al 1 of the Messengers, from the first of them 
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to the last, called people to the worship of Allah alone, with no partner 
or associate. Allah (4c) says: 

«{Indeed, We sent to every nation a Messenger [saying]: Worship 
Allah [alone] and shun false gods...]? (an-Nahl 16: 36) 

Every Messenger whom Allah sent said to his people: 

«[.. .worship Allah; you have no god but He... ^ (al-Mu 'minoon 23:23) 
This indicates that the polytheists have no foundation for their 
ascription of partners to Allah, whether on the basis of sound reasoning 
or any report from the Messengers. 
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43:46. Indeed We sent Moosa with Our signs to Pharaoh and his 
chiefs, and he said: Verily I am the Messenger of the Lord of the 
worlds. 

43:47. But when he came to them with Our signs, they ridiculed them. 
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43:48. Every sign We showed them was greater than the one that came 
before it, and We afflicted them with punishment 14 so that they 
might turn in repentance. 

43:49. They said: O magician, call upon your Lord for us, on the 
strength of the promise He has made to you; 15 we will surely 
accept guidance. 

43:50. But when We removed the punishment from them, they 
immediately broke their promise. 

43:51. Pharaoh proclaimed to his people: O my people, does not the 
dominion of Egypt belong to me, and these rivers flowing at 
my feet? Do you not see? 

43:52. Am 1 not better than this contemptible wretch who cannot even 
express himself clearly? 16 

43:53. Why have no armlets of gold been bestowed upon him, and why 
have no angels come with him to support him? 

43:54. Thus he made fools of his people and they obeyed him. They 
were indeed a rebellious and wicked people. 

43:55. When they provoked Our wrath, We exacted retribution upon 
them and We drowned them all. 

43:56. Thus We made them a precedent and an example for those who 
would come after them. 


Having said ^ Ask those of Our Messengers whom We sent before 
you [O Muhammad]: Did We ever appoint any gods to be worshipped 
besides the Most Gracious?)* (43: 45), Allah (4c) then describes the 
situation of Moosa and his call, which is the most well-known of the 


14 Some of the signs came in the form of punishments (floods, locusts, lice, 
frogs and blood), as mentioned in al-A‘raf (7: 133). 

15 The promise was that if they believed in Moosa, Allah would relieve them 
of the punishment. 

16 Pharaoh referred to Moosa in these terms because he had a speech 
impediment. 
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calls of the Messengers, because Allah (4g) mentions it a great deal 
in His Book, and tells us his story with Pharaoh. 

^Indeed We sent Moosa with Our signs)* which definitively 
confirmed the truth of what he brought, such as the staff, the snake, 
the locusts, the lice and so on 

*fto Pharaoh and his chiefs, and he said: Verily I am the Messenger of 
the Lord of the worlds^. Thus he called them to acknowledge their 
Lord, and told them not to worship anything other than Him. 

^But when he came to them with Our signs, they ridiculed them)* 
that is, they rejected them, denied them and mocked them, wrongfully 
and arrogantly. That was not because of any shortcoming in the signs 
or any lack of clarity in them. Hence Allah says: 

^Every sign We showed them was greater than the one that came 
before it)* that is, the later sign was greater than the earlier sign 
^and We afflicted them with punishment)* such as the locusts, lice, 
frogs, and blood, distinct signs, 

*{so that they might turn in repentance)*, submit to Allah, and give up 
their polytheism and evil. 

^They said)*, when the punishment befell them: 

«jO magician)* meaning Moosa (^). This was either by way of 
ridiculing him, or because for them addressing someone in this manner 
was a kind of praise, so they beseeched him by addressing him as they 
addressed their so-called scholars, namely the magicians. Therefore 
they said: magician, call upon your Lord for us, on the strength of 

the promise He has made to you)* that is, by virtue of what Allah has 
bestowed specifically upon you and has favoured you with of favours 
and virtues, asking Him to relieve us of the punishment; 

«fwe will surely accept guidance)* if Allah relieves us of it. 
dBut when We removed the punishment from them, they immediately 
broke their promise^ that is, they did not keep their word; rather they 
broke their promise and persisted in their disbelief. This is like the 
verse in which Allah 0g) says: 
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^So We sent against them floods, locusts, lice, frogs and blood, 
distinct signs, but they showed arrogance and were wicked people. 
When the punishment befell them, they said: O Moosa, call upon your 
Lord for us, on the strength of the promise He has made to you; if you 
remove the punishment from us, we will surely believe in you and we 
will let the Children of Israel go with you. But when We removed the 
punishment from them until an appointed term which they were bound 
to reach, they immediately broke their promise.)* (al-A 'raf7: 133-135) 

^Pharaoh proclaimed to his people)?, showing arrogant pride in 
his falsehood, having been deceived by what he had of power and 
dominion, and behaving in a tyrannical manner because of the wealth 
and troops that he had: 

my people, does not the dominion of Egypt belong to me)* that 
is, am I not the one who owns and controls all of that? 

«(and these rivers flowing at my feet)? that is, the streams that were 
diverted from the Nile to flow among the palaces and gardens 
^Do you not see)* my vast dominion? 

This stemmed from his great ignorance, for he took pride in 
something that was not connected to his attitude and character, and 
he did not take pride in praiseworthy characteristics or righteous 
deeds. 

^Am I not better than this contemptible wretch)? the person he 
referred to - may Allah curse him - as a contemptible wretch was 
Moosa ibn ‘Imran, the one to whom the Most Gracious spoke directly, 
who was of high status before Allah. In other words he was saying: 
I am honourable and mighty, and he is lowly, contemptible and 
despised, so which of us is better? 

^who)?, furthermore, ifcannot even express himself clearly)? because 
he is not eloquent in speech. This is not something shameful at all, 
because he was still able to express what was in his heart, even though 
speaking was difficult for him. 
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Then Pharaoh said: tjWhy have no armlets of gold been bestowed 
upon him)? that is, why can Moosa not be like that, adorned with 
jewellery and armlets? 

^and why have no angels come with him to support him)* and help 
him with his call? 

^Thus he made fools of his people and they obeyed him)? that is, 
he insulted their intelligence by giving them these flimsy arguments 
that could not prove anything and were not based on facts; they could 
not prove anything, true or false, and could not be accepted by any 
except those who were weak-minded. 

What proof was there to indicate that Pharaoh was in the right, just 
because the dominion of Egypt belonged to him and its rivers flowed 
at his feet? What proof was there to indicate that what Moosa brought 
was false? Was it the fact that he had few followers, had difficulty in 
speaking and Allah did not bestow armlets upon him? But Pharaoh 
was addressing a people who did not think rationally, so whatever 
he said they would accept, regardless of whether it was true or false, 
for ^They were indeed a rebellious and wicked people^. Because of 
their wickedness, Allah gave Pharaoh control over them and he made 
polytheism and evil fair-seeming to them. 

«(When they provoked Our wrath)? that is, incurred Our anger by 
their deeds, 

^We exacted retribution upon them and We drowned them all. Thus 
We made them a precedent and an example for those who would 
come after them^ so that they might learn lessons from them and 
pay heed to their story. 
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43:57. When the son of Maryam was mentioned as an example, your 
people [0 Muhammad] laughed and jeered, 17 
43:58. and said: Are our gods better, or he? They only mentioned him to 
you for the sake of argument. Indeed they are an argumentative 
people. 

43:59. He was but a slave whom We blessed, and We made him a sign 
for the Children of Israel. 


17 A polytheist called ‘Abdullah ibn az-Zab‘ari asked the Prophet (^) 
about the verse: 

♦{Verily, you [O disbelievers] and that which you worship besides Allah 
are fuel for hell... (al-Anbiya’2l: 98) 

- and whether it applied only to Quraysh and their gods, or to other nations 
too. When the Prophet (y£g) replied that it applied to all nations, the 
polytheist said: Do you not say that ‘Eesa is a Prophet of Allah and you 
venerate him and his mother, when you know that the Christians worship 
them both, and the angels are also worshipped? If all of these will be in 
the fire, we are happy to be with them, along with our gods! The Prophet 
(^) remained silent and Quraysh jeered and gloated, as they thought 
that he had been defeated in argument. Then Allah revealed the words: 
♦{But those for whom We have decreed good will surely be kept far away 
from it [the fire].)* (al-Anbiya'21 . 101) 

- and these verses (43: 57-58), confirming that those who rejected the 
worship directed to them would never enter the fire. 
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43:60. If We so willed, We could [destroy you all] and make angels to 
replace you on earth. 

43:61. Verily he [‘Eesa] will be a sign of the Hour, so have no doubt 
about it, and follow me; this is a straight path. 

43:62. Do not let the Shaytan turn you away [from the straight path]; 
verily he is to you an avowed enemy. 

43:63. When ‘Eesa came with clear signs, he said: 1 have come to you 
with wisdom, and to clarify to you some of that concerning 
which you differ. So fear Allah, and obey me. 

43:64. Verily Allah is my Lord and your Lord, so worship Him. This 
is a straight path. 

43:65. But the sects differed among themselves [concerning ‘Eesa], So 
woe to the wrongdoers from the punishment of a painful day! 


^When the son of Maryam was mentioned as an example)) that 
is, when it was said that it is forbidden to worship him, and worship 
of him was deemed equivalent to worshipping the idols and rivals, 
{-(your people [O Muhammad])) who disbelieved in you 
{•(laughed and jeered)-) as they persisted in their opposition to you, 
and they gloated and claimed that they had defeated you in argument. 

«(and said: Are our gods better, or he?)) - referring to ‘Eesa, as 
worship of all of them was forbidden and the worship of all of them 
was included in the warning. Moreover, the words: 

{(Verily, you [O disbelievers] and that which you worship besides 
Allah are fuel for hell; to it you will [surely] come.)) (al-Anbiya 21:98) 
- were also revealed. 

Their argument was as follows: it is well established and known 
to us and to you, O Muhammad that ‘Eesa is one of the slaves 

of Allah who is close to Him and will have a good end, so why did 
you prohibit equally the worship of all of them (that is, of‘Eesa and 
of the idols)? Were it not for the fact that your argument is false, you 
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would not have fallen into this contradiction! So why did you say, 
^Verily you [O disbelievers] and that which you worship besides 
Allah are fuel for hell; to it you will [surely] corned? (21: 98) For this 
wording - according to their claim - included both the idols and ‘Eesa; 
is this not a contradiction, and is not a contradiction in argument an 
indication that it is false? 

This was the best argument they could come up with, which caused 
them to gloat and rejoice, so they started jeering and laughing. 

But in fact - praise be to Allah - it is one of the weakest and 
falsest of specious arguments. The fact that Allah forbade equally the 
worship of the Messiah and the worship of idols is because Fie alone 
is deserving of worship, and no one else deserves to be worshipped, 
no created being, no angel who is close to Allah, no Prophet who 
was sent, or any other created entity. So what is so confusing about 
forbidding the worship of‘Eesa and anyone else equally? The fact that 
Jesus (HO is favoured by Allah and is close to his Lord highlights 
the difference between him and the idols. In fact he is as Allah (*4s) 
says: f[He was but a slave whom We blessed]* with prophethood, 
wisdom, knowledge and righteous deeds, «fand We made him a sign 
for the Children of Israel)* by which they would know the might of 
Allah (-Je) Who brought him into being without a father. 

As for the verse: 

«(Verily, you [O disbelievers] and that which you worship besides 
Allah are fuel for hell; to it you will [surely] come.^ (al-Anbiya '21: 98) 

- the response to it is as follows: 

1- In the phrase Verily you [O disbelievers] and that which you 
worship besides Allah)*, the word ma (translated here as ^that 
which)*) refers to that which is inanimate and has no power 
of rational thinking, which does not include the Messiah and 
others like him. 
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2- It is addressed to the polytheists who lived in Makkah and its 
environs, who only worshipped idols and images; they did not 
worship the Messiah. 

3- After this verse, Allah (4g) says: 

But those for whom We have decreed good will surely be kept 
far away from it.]? (al-Anbiya 21: 101) 

Undoubtedly ‘Eesa and other Prophets and close friends of 
Allah are included in this verse. 

Then Allah says: *(If We so willed. We could [destroy you all] and 
make angels to replace you on earth]? that is, We could cause angels 
to take your place on earth, and they would remain on earth until We 
sent to them angels like them. As for you, O humans, you cannot bear 
it if angels are sent to you, so by His mercy towards you, Allah has 
sent to you Messengers of your own kind, so that you will be able to 
learn from them. 

^Verily he [‘Eesa] will be a sign of the Hour]? that is, verily ‘Eesa 
will be an indication of the approach of the Hour, and that the 
One Who brought him into being from a mother without a father 
is able to resurrect the dead from their graves; or ‘Eesa (§§5l) will 
descend at the end of time and will be one of the portents of the Hour. 

«(so have no doubt about it]? that is, do not doubt the coming of 
the Hour, for doubt thereof constitutes disbelief 
t-[and follow me]? by complying with what I enjoin upon you, and 
avoiding what 1 forbid to you 
ffthis is a straight path]? that leads to Allah (3c). 

«(Do not let the Shaytan turn you away [from the straight path]]? 
and from what Allah enjoins upon you, for verily the Shaytan «(is to 
you an avowed enemy]? who is keen to mislead you and is doing his 
utmost to achieve that. 

f(When ‘Eesa came with clear signs]? confirming his prophethood 
and the soundness of that which he brought to them, such as raising 
the dead, healing those bom blind and lepers, and other signs, 
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^he said)* to the Children of Israel: 

«fl have come to you with wisdom)* namely prophethood and 
knowledge of what to do and how it should be done 
^and to clarify to you some of that concerning which you differ)* that 
is, to explain to you what is correct and to give you answers, so as to 
dispel confusion from you. 

He came to complete the law of Moosa and the rulings of 
the Torah, and to give some concessions to make things easier, which 
dictated that they should follow him and accept what he brought to 
them. 

^So fear Allah, and obey me)* that is, worship Allah alone, with 
no partner or associate, obey His commands, heed His prohibitions, 
and believe in me and what I say, «fand obey me)*. 

^Verily Allah is my Lord and your Lord, so worship Him. This is 
a straight path)* which involves affirmation of the oneness of divine 
Lordship, for Allah is the Lord Who takes care of His creation by 
bestowing all kinds of blessings, both visible and hidden. It also 
affirms that worship should be devoted to Allah alone, as it enjoins 
worship of Him alone, with no partner or associate. Here ‘Eesa (^b) 
stated that he was one of the slaves of Allah, and was not as the 
Christians describe him, the “son of God” or the “third of three” 
(trinity), and he stated that the things mentioned comprise the straight 
path that leads to Allah and to His paradise. 

When ‘Eesa (S?5b) came to them with this message, «fthe sects 
differed among themselves)*, each saying something false concerning 
him and rejecting the message he brought, except those of the believers 
whom Allah guided, who testified that he was a Messenger of Allah 
and who believed in everything that he brought, and said that he was 
the slave and Messenger of Allah. 

*(So woe to the wrongdoers from the punishment of a painful 
day!)* that is, how great the sorrow of the wrongdoers will be, and 
how great their loss, on that day! 
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43:66. What are they waiting for, but for the Hour to come upon them 
suddenly when they least expect it? 

43:67. Close friends, on that day, will be enemies to one another, except 
the righteous. 

43:68. [It will be said to them:] O My slaves, you will have no fear 
this day, nor will you grieve, 

43:69. [you] who believed in Our revelations and submitted [to Us, in 
Islam]. 

43:70. Enter the garden, you and your spouses, rejoicing. 

43:71. Platters of gold and cups will be passed around among them; 
[there will be] therein all that souls may desire and all that eyes 
may delight in, and you will abide therein forever. 

43:72. This is paradise, which you are made to inherit as a reward for 
your deeds. 

43:73. In it there is abundant fruit for you to eat. 


Here Allah says: what are the disbelievers waiting for? Are they 
expecting anything l{but for the Hour to come upon them suddenly 
when they least expect it?]i That is, when it comes, do not ask about 
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the situation of those who disbelieved in it and ridiculed the one who 
brought the message about it. 

tfClose friends, on that day^ that is, the Day of Resurrection, who 
had bonded on the basis of disbelief and disobedience towards Allah 
^will be enemies to one another)* because their close friendship and 
love in this world were not for the sake of Allah, therefore on the Day 
of Resurrection their friendship will turn into enmity 
^except the righteous)? who avoided polytheism and sins; their 
friendship will persist and continue, as the one for Whose sake they 
loved one another is eternal. 

Then Allah mentions the reward of the righteous; He will call them 
on the Day of Resurrection with that which will bring joy to their 
hearts and take away all ills and evils. He will say: 
tfO My slaves, you will have no fear this day, nor will you grieve)* 
that is, you will have no fear with regard to what you expect to 
happen in the future, and you will feel no grief for what happened in 
the past. Once it is established that there is no fear or distress with 
regard to the future or the past, then what one loves and seeks is 
confirmed. 

^[you] who believed in Our revelations and submitted [to Us, in 
Islam])* that is, they are described as believing in the revelations of 
Allah, which includes affirming them by means of that without which 
they cannot be affirmed, namely knowledge of their meanings and 
acting upon what they say. 

^and submitted [to Us, in Islam])* that is, they submitted to Allah in 
all their affairs, thus they combined righteous deeds both outward 
and inward. 

^Enter the garden)* which is the eternal abode 
^you and your spouses)* who did the same as you. The word translated 
here as tfspousesi* includes all companions, namely spouses, children, 
friends and so on. 
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«jrejoicing)* that is, blessed and honoured, for favours will come to 
you from your Lord, good things, happiness, joy and delights such 
as cannot be described. 

^Platters of gold and cups will be passed around among them)* 
that is, immortal youths will go around among them, serving them 
food and drink in the finest vessels, namely platters of gold and cups 
of silver, smoother than glass. 

^[there will be] therein)* that is, in paradise 
^all that souls may desire and all that eyes may delight in)*. This is 
a comprehensive phrase which includes all kinds of delights, joys, 
comfort and happiness; everything that souls may desire of food, 
drink, clothing and spouses; and all that eyes may delight in of 
beautiful scenes, abundant trees, a life of ease and luxury, and adorned 
buildings. All of that is available there, prepared for its people, in the 
most perfect manner, as Allah (dg) says elsewhere: 

^There they will have fruit and all that they ask for.)* (YdSeen 36: 57) 

^and you will abide therein forever)* this is the perfection of the 
bliss of the people of paradise, which is eternal life therein, including 
the continuity and increase of its blessings, which will never cease. 

^This is paradise^ that is described in the most perfect terms; 
^which you are made to inherit as a reward for your deeds)* that 
is, Allah will cause you to inherit it because of your deeds. By His 
grace, He has made it a recompense for those deeds and has filled it 
with abundant mercy. 

^In it there is abundant fruit)* - this is like the verse in which 
Allah (3g) says: 

din them are two kinds of every fruit.)* (ar-Rahmdn 55. 52) 

for you to eat)* that is, you may eat whatever you choose of those 
delicious fruits. 

Having mentioned the delights of paradise, Allah follows that with 
mention of the punishment of hell, as He says: 
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43:74. Verily the evildoers will abide forever in the torment of hell. 
43:75. It will not be lightened for them, and they will be plunged into 
utter despair therein. 

43:76. We will not have wronged them; rather they will have wronged 
themselves. 


43:77. They will call out [to the keeper of hell]: O Malik, let your Lord 
put an end to us! He will say: Verily you will remain [in the 
same plight forever], 

43:78. Verily We brought you the truth, but most of you were averse 
to the truth. 


^Verily the evildoers]? who did evil by disbelieving and rejecting 
the truth 

{jwill abide forever in the torment of hell^ that is, they will be 
immersed in it, encompassed by the torment on all sides, and they 
will never emerge from it. 

«flt will not be lightened for them]? even for a brief moment, 
whether by stopping it altogether or alleviating the punishment 
^and they will be plunged into utter despair therein]? that is, they will 
give up all hope of anything good and will have no hope of relief. 
They will call out to their Lord, saying: 

^Our Lord, deliver us from this. Then if we return [to evil], we will 
indeed be wrongdoers. Allah will say: Away with you! Be humiliated 
therein and do not speak to Me.]? (al-Mu’minoon 23: 107-108) 
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This severe punishment will be because of what their hands sent 
forth and because they wronged themselves; Allah will not wrong 
them and will not punish them for no sin or misdemeanour on their 
part. 

^They will call out)? when they are in hell, hoping to get some 
relief: «{0 Malik, let your Lord put an end to us!)? That is, let Him 
cause us to die so that we may find some relief, for we are in a state 
of extreme distress and severe punishment that we have no patience 
to bear. But Malik, the keeper of hell, will say to them, when they ask 
him to pray to Allah to put an end to them: ^Verily you will remain 
[in the same plight forever])? that is, you will abide therein forever 
and never emerge from it. So they will not get what they seek; rather 
the response will be a denial of their request which will add to their 
distress. Then Allah will rebuke them for what they did, saying: 

^Verily We brought you the truth)? which required you to follow 
it, and if you had followed it, you would have triumphed and been 
blessed, 

dbut most of you were averse to the truth)? hence you were doomed 
in such a way that you will never attain any bliss thereafter. 


0 0 



43:79. Or have they [the disbelievers] devised a plan? Verily We too 
have devised a plan. 


43:80. Or do they think that We do not hear what they conceal [of 
thoughts] and what they talk about in secret? Indeed [We do], and 
Our messengers [angels] are with them, recording everything. 


Here Allah says: or have the disbelievers who stubbornly reject 
the truth devised a plan? In other words have they come up with this 
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scheme and plotted against the truth and the one who brought the 
truth, so as to refute it on the basis of what they present of false and 
misleading arguments? 

«[Verily We too have devised a plan]* that is, We too are planning 
something and taking measures that are superior to their plan and will 
undermine their schemes and render them ineffective. This refers to 
what Allah has made available of measures and evidence to support 
the truth and defeat falsehood, as He says elsewhere: 

^Nay, rather We hurl the truth against falsehood, and it crushes it... ^ 
(al-Anbiyd 21: 18) 

«|Or do they think}* in their ignorance and wrongdoing 
^that We do not hear what they conceal [of thoughts] }* that they do 
not speak about; rather they conceal them in their hearts 
^and what they talk about in secret^ that is, their private discussions 
when they talk to one another in low voices, and that is why they 
dare to commit sins, thinking that there will be no consequences and 
no requital for what they concealed of it? 

But Allah responded to them by saying: «f Indeed [We do]}* that is. 
We know their concealed thoughts and what they talk about in secret 
<jand Our messengers}* namely the noble angels 
«{are with them, recording everything}* that they do, and the record 
is kept to be used against them when they come on the Day of 
Resurrection; they will find the record of what they did present, and 
your Lord will not wrong anyone. 
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43:81. Say: If the Most Gracious had a son, I would have been the first 
one to worship [him], 

43:82. Glory be to the Lord of the heavens and the earth, Lord of the 
Throne, [and exalted be He] far above what they ascribe [to 
Him], 

43:83. So leave them to indulge in their falsehood and idle worldly 
pursuits until they encounter that day of theirs which they are 
promised. 


That is, say, O noble Messenger, to those who ascribe a son to 
Allah, when He is the One, the Unique, the Eternal, Who has not 
taken a spouse or a son, and there is none like unto Him: 

«[Say: If the Most Gracious had a son, 1 would have been the first one 
to worship [him]^ namely that son, because he would be a part of 
his father, and 1 am the first of humankind to submit to that which is 
beloved to Allah. But I am the first to reject this notion and the most 
emphatic in denying it. Thus it is known that it is false. 

This is a strong argument, for those who know how the Messengers 
really are. When it is known that they are the most perfect of 
humankind, and that they are the first to accept and adhere to and 
perfect everything that is good, and they are the first to reject, 
denounce and keep away from everything that is evil, therefore if 
the Most Gracious had a son, and it was true, then Muhammad ibn 
‘Abdullah (^), the best of the Messengers, would have been the 
first one to worship him and the polytheists would not have done 
that before him. 

It may be that what the verse means is: if the Most Gracious had 
a son, I would be the first to worship Allah, and part of worshipping 
Allah is to affirm that which He affirmed, and to deny that which He 
denied. This is a verbal act of worship in terms of beliefs, that would 
mean, if it were really true, that I would be the first one to confirm it. 


sunniconnect.com 



Soorat az-Zukhruf 


(84-89) | 111 

Thus it is known that the claim of the polytheists is false and corrupt, 
both in terms of rational thinking and in terms of religious texts. 

^fGlory be to the Lord of the heavens and the earth, Lord of the 
Throne, [and exalted be He] far above what they ascribe [to Him])? 
of having a partner, supporter, helper, child or other things that the 
polytheists ascribe to Him. 

^So leave them to indulge in their falsehood and idle worldly 
pursuits)? that is, let them indulge in falsehood and play with that 
which leads to no results, for the knowledge they acquire is harmful 
and not beneficial, for they are seeking kinds of knowledge that 
would help them to refute the truth and that which was brought by 
the Messengers, and their deeds are foolish play that do not lead to 
purification of souls or yield knowledge. Hence He warned them 
of some of what lies ahead of them on the Day of Resurrection, 
as He says: «[until they encounter that day of theirs which they are 
promised)?, for they will come to know what they have gained from 
their efforts of eternal doom and everlasting punishment. 
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43:84. It is He [Allah] Who is God in heaven and God on earth, and 
He is the Most Wise, All-Knowing. 

43:85. Blessed be He to Whom belongs the dominion of the heavens and 
the earth, and all that is between them. He alone has knowledge 
of the Hour, and to Him you will be brought back. 
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43:86. Those on whom they call besides Allah have no power of 
intercession, except those who bear witness to the truth on the 
basis of knowledge. 

43:87. If you ask them who created them, they will surely say: Allah. 
Then how could they have gone so far astray? 

43:88. [The Prophet] said: O my Lord, verily these are people who do 
not believe. 

43:89. But bear with them and say: Peace. They will come to know 
[the consequences of their actions]. 


Here Allah (4c) tells us that He alone is deserving of worship in 
the heavens and on earth. Therefore all the inhabitants of the heavens, 
and the believers among the inhabitants of the earth, worship Him, 
venerate Him, submit to His majesty and are in need of Him, because 
of His perfect attributes. 

«[The seven heavens and the earth, and all those who are therein, 
glorify Him. There is not a thing that does not glorify Him with 
praise... p (al-Isrd ' / 7. 44) 

^To Allah prostrate all those who are in the heavens and on earth, 
willingly or unwillingly...]* (ar-Ra'd 13: 15) 

Allah (4c) is the only One Who is deserving of devotion and 
worship, to Whom all creatures turn, willingly or unwillingly. This 
is like what Allah (4?) says here: 

«jlt is He [Allah] Who is God in heaven and God on earthy that is, 
He is worshipped and loved in both realms; but His essence is above 
His Throne, distinct from His creation. He is One in His majesty, 
glorious in His perfection. 

fjand He is the Most Wise]* Who created everything on the basis of 
wisdom, and based His laws on wisdom. He has not created anything 
but for a wise reason, and He has not prescribed any law but for a wise 
reason. His divine will and shar‘i rulings are all based on wisdom 
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All-Knowing^ - He knows all things; He knows what is said 
privately and that which is yet more hidden (of unspoken thoughts) 
(20: 7)\ not an atom’s weight escapes Him in either the upper or lower 
realm, and nothing smaller or greater than that. 

^Blessed be He to Whom belongs the dominion of the heavens and 
the earth, and all that is between them)? that is, exalted and glorified 
be He, for His blessings are abundant, His attributes are sublime, and 
His dominion is great. His dominion is so great that it encompasses 
the heavens and the earth, and all that is between them; and His 
knowledge is so vast that He knows all things; He even knows many 
unseen matters of which no one in creation is aware, no Prophet who 
was sent and no angel who is close to Him. Hence He says: 

*fHe alone has knowledge of the Hour)? - no one knows when the 
Hour will come except He. 

Part of His perfect and all-inclusive dominion is that He is in 
control of the affairs of this world and the hereafter, hence He says: 
«(and to Him you will be brought back)? that is, in the hereafter, then 
He will judge between you according to His just rulings. 

Another aspect of His perfect dominion is that no one of His 
creation has any control over anything at all, and no one will come 
forth to intercede with Him except by His leave. 

^Those on whom they call besides Allah have no power of 
intercession)? that is, everyone who is called upon besides Allah, 
whether they are Prophets or angels or anyone else, has no power to 
intercede, and they will not intercede except by Allah’s leave, and 
they will not intercede except for those with whom He is pleased. 
Hence He says: 

^except those who bear witness to the truth on the basis of knowledge)) 
that is, they bear witness verbally and in their hearts, knowingly. 
It is stipulated that the testimony should be in favour of the truth, 
which is testifying to the oneness of Allah and to the prophethood 
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and message of His Messengers, and the truth of what they brought 
of major and minor matters of religion, basic beliefs, and laws and 
regulations. These are the ones who will benefit from the intercession 
of the intercessors, and these are the ones who will be saved from the 
punishment of Allah and will attain His reward. 

Then Allah says: ^If you ask them who created them, they will 
surely say: Allah^ that is, if you ask the polytheists about the oneness 
of divine Lordship, and who is the Creator, they will affirm that it is 
Allah alone, with no partner or associate. 

^Then how could they have gone so far astray?)? That is, how could 
they have been diverted from worship of Allah alone and focusing 
their devotion on Him alone? Their affirmation of the oneness of 
divine Lordship requires them to affirm the oneness of divinity. This 
is one of the greatest indications of the falseness of polytheism. 

^[The Prophet] said: O my Lord, verily these are people who 
do not believe)? that is, the Messenger (J|§) said this, complaining 
to his Lord about the rejection of his people, expressing his sorrow 
thereat, and feeling sad because of their lack of faith. But Allah Be) 
is well aware of this situation and will deal with them by sending the 
punishment upon them. 

But Allah (■4c) is forbearing and gives respite to people, delaying 
the punishment so that they may repent and turn back to Him. Hence 
He says: «)But bear with them and say: Peace^ that is, put up with 
their offence in word and deed, and forgive them; you should not 
show them anything but the attitude of peace, which is the attitude 
of people of intelligence and understanding towards the ignorant, as 
Allah Be) says of His righteous slaves: 
f|...when the ignorant address them...)? (al-Furqan 25: 63) 
in accordance with their ignorance: 

«].. .they say words of peace.)? ( al-Furqan 25: 63) 
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The Prophet obeyed the command of his Lord and reacted 
with forgiveness and patience to what his people said and did to offend 
him; he did not respond to it except by showing them kindness and 
speaking nicely to them. Blessings and peace of Allah be upon the one 
upon whom Allah bestowed this noble attitude, made him superior to 
the inhabitants of earth and heaven, and raised him to a status higher 
than that of the stars. 

tfThey will come to know [the consequences of their actions]^ that 
is, the consequences of their sins and evil deeds. 

This is the end of the commentary on Soorat az-Zukhruf. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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44:1. Ha’. Meem. 

44:2. By the clear Book, 
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44:3. verily We sent it down during a blessed night, for We were to 
give warning. 

44:4. On that night, all matters are decided 18 on the basis of wisdom, 

44:5. by Our command. Verily, We were to send Messengers 

44:6. as a mercy from your Lord. Verily He is the All-Hearing, All- 
FCnowing, 

44:7. Lord of the heavens and the earth and all that is between them, 
if you would but be convinced! 

44:8. There is no god but He - He gives life and causes death - your 
Lord, and the Lord of your forefathers. 

44:9. Rather they are steeped in doubt and mockery. 

44:10. So watch [O Muhammad] for the day when the sky will bring 
forth obvious smoke 

44:11. that will envelop the people. [They will say:] This is a painful 
punishment! 

44:12. Our Lord, remove the punishment from us; we will surely 
believe! 

44:13. How is it that now they pay heed, when a Messenger who 
explained things clearly came to them before, 

44:14. then they turned away from him and said: [He is] a madman, 
taught by others? 

44:15. We will indeed remove the punishment for a little while, but 
you will surely go back [to disbelief]. 

44:16. On the day when We seize [them] with a mighty onslaught. We 
will surely exact retribution. 


<|By the clear Book)* this is an oath sworn by the Qur’an concerning 
the Qur’an. Allah swears by the clear Book that explains everything 
that needs to be explained, stating that He sent it down 


18 This refers to Laylat al-Qadr, when Allah decrees matters for His slaves 
regarding their provision, lifespan and so on, for the coming year. 
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^during a blessed night)* that is, one in which there was much good 
and barakah (blessing), namely Laylat al-Qadr, which is better than 
a thousand months. Thus He sent down the best of words on the best 
of nights and days, to the best of people, in the language of the noble 
Arabs, to warn thereby people who were enveloped in ignorance and 
overcome with wretchedness, so that they might find enlightenment 
and be guided by it, and follow it, thus attaining a great deal of good 
in this world and in the hereafter. Hence Allah says: ^for We were 
to give warning)?. 

t|On that night)? namely the blessed night on which the Qur’an 
was revealed 

«|all matters are decided on the basis of wisdom)* that is, all matters 
are distinguished and clarified, and every issue of the divine decree 
and religious decree is recorded as Allah decides. 

This recording and clarification that take place on Laylat al-Qadr 
is one example of the writing that will take place and be clarified, 
and it will be identical to what is written in al-Lawh al-Mahfoodh, in 
which Allah has decreed the affairs of all creatures and their lifespan, 
provision, deeds and circumstances. 

Moreover, Allah has appointed angels to write down what will 
happen to a person when he is in his mother’s womb, then, after he 
comes to this world. He appoints noble scribes to write down and 
record his deeds, then on Laylat al-Qadr He decrees what is to happen 
for the coming year. 

All this is part of Allah’s perfect knowledge, wisdom and care 
for His creation. 

*fby Our command)* that is, this wise command is something that 
comes from Us 

^Verily, We were to send Messengers^ and send down the Books, 
and the Messengers were to convey the commands of the Sender and 
tell of His decrees 
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^as a mercy from your Lord)* that is, the sending of the Messengers 
and the revelation of the Books, the best of which is the Qur’an, is 
a mercy from the Lord of humankind to humankind. Allah has not 
bestowed any greater mercy upon His slaves than guiding them by 
means of the Books and Messengers. All good that they attain in this 
world and the hereafter is as a result of that and because of it. 

^Verily He is the All-Hearing, All-Knowing)* that is. He hears 
all voices and knows all matters, visible and hidden. He knew that 
people needed His Messengers and Books, so He had mercy on them 
and bestowed that and blessed them with it. To Him be all praise. 

c-fLord of the heavens and the earth and all that is between them)* 
that is, the Creator and Controller of all of that; He controls it as He 
wills. 

^if you would but be convinced)* that is, and know that for certain. 
You should know that the Lord of all creatures is their true God, 
hence He says: 

«{There is no god but He)* that is, there is none worthy of worship 
except Him. 

^He gives life and causes death)* that is, He alone has control over 
life and death, and He will gather you after your death and requite 
you for your deeds; if they are good then the outcome will be good, 
and if they are bad then the outcome will be bad. 

^your Lord, and the Lord of your forefathers)* that is, Lord of the first 
and the last. Who cares for them and bestows blessings upon them, 
and protects them from harm. 

Having affirmed His Lordship and divinity in such a way as to 
establish complete certainty and ward off doubt, Allah now tells us 
that those who disbelieve despite all this clear evidence ^are steeped 
in doubt and mockery)* that is, they are immersed in doubt and 
confusion, heedless about the purpose for which they were created. 
They have been distracted by focusing on falsehood that will only 
bring them harm. 
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«|So watch [O Muhammad]^ that is, expect the punishment to 
befall them, for it is at hand and its time has come. 

^for the day when the sky will bring forth obvious smoke that will 
envelop the people)* that is, that smoke will surround them. 

^[They will say:] This is a painful punishment!]* 

The commentators differed as to what is meant by this smoke. 
It was suggested that it is the smoke that will envelop the people 
when the fire comes near the evildoers on the Day of Resurrection, 
and that here Allah is warning them of the punishment of the Day of 
Resurrection, and instructing His Prophet (^j§) to watch and wait for 
that day to come upon them. 

This interpretation is supported by the fact that this is the way 
of the Qur’an in warning the disbelievers and giving them respite, 
alerting them to that day and its punishments, and consoling the 
Messenger (3||) and the believers by telling them to wait and see 
what will happen to those who harm them. It is also supported by 
the fact that Allah says in this passage ( 44 : 13 ): *(How is it that now 
they pay heed, when a Messenger who explained things clearly came 
to them before]*. This will be said on the Day of Resurrection to the 
disbelievers, when they ask to go back to this world and they will be 
told that the time for going back is now over. 

It was also suggested that what is meant by the smoke is what 
happened to the disbelievers ofQuraysh when they refused to believe 
and were too arrogant to accept the proof. So the Prophet (|||) prayed 
against them, saying: 

«0 Allah! Help me against them by afflicting them with seven years 
of famine similar to the seven years of Yoosuf.» (Bukhari) 

Therefore Allah sent against them a great famine, until they began 
to eat dead animals and bones, and they began to see the area between 
heaven and earth as if it were smoke, but it was not smoke; that was 
the effect of intense starvation. 
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Based on this interpretation, the words t|the day when the sky 
will bring forth obvious smoke)* refer to what they thought they were 
seeing, and it was not real smoke. 

This situation continued until they asked the Messenger of Allah 
<ig) for mercy, and requested him to call upon Allah for them and 
ask Him to grant them relief. So he called upon his Lord, and Allah 
granted them relief. According to this interpretation, in verse 15 ^ We 
will indeed remove the punishment for a little while, but you will 
surely go back [to disbelief]^, Allah is stating that He will divert it 
from them, and warning them that they will go back to arrogance and 
disbelief. He foretold that this would happen, and it indeed happened; 
and He foretold that He would punish them with a mighty onslaught. 
The commentators said that that was the Battle of Badr. This view 
carries weight. 

It is also possible that what is mentioned in the passage, ^So watch 
[O Muhammad] for the day when the sky will bring forth obvious 
smoke that will envelop the people. [They will say:] This is a painful 
punishment! Our Lord, remove the punishment from us; we will 
surely believe! How is it that now they pay heed, when a Messenger 
who explained things clearly came to them before, then they turned 
away from him and said: [He is] a madman, taught by others?)* (44: 
10-14), will all happen on the Day of Resurrection, and that the words, 
^We will indeed remove the punishment for a little while, but you 
will surely go back [to disbelief]. On the day when We seize [them] 
with a mighty onslaught. We will surely exact retribution.^ (44:15-16) 
refer to what happened to Quraysh (on the day of Badr), as mentioned 
above. 

These verses may also include both meanings, because there 
is nothing in the wording to rule that out; rather they are perfectly 
applicable to both, and this is what appears most likely to be correct 
in my view. And Allah knows best. 
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44:17. Indeed We tested the people of Pharaoh before them, when a 
noble Messenger came to them, [saying]: 

44:18. Hand over to me the slaves of Allah. Verily 1 am a trustworthy 
Messenger to you. 

44:19. Do not be arrogant towards Allah, for I come to you with clear 
authority. 

44:20. Verily I seek refuge with my Lord and your Lord lest you kill me. 
44:21. If you do not believe me, then let me be. 


Having mentioned the rejection of those who disbelieved in 
the Messenger Muhammad (£&■), Allah (-Js) states that they had a 
precedent among the earlier disbelievers, and He mentions their story 
with Moosa and how Allah punished them, in order to deter these 
disbelievers (Quraysh) from what they were doing: 

^Indeed We tested the people of Pharaoh before them}* that is, We 
tested them by sending to them Our Messenger Moosa ibn ‘Imran, 
the noble Messenger who had a sublime character and attitude that 
did not exist in others. 

He said to them: <$Hand over to me the slaves of Allah that is, he 
said to Pharaoh and his chiefs: hand over to me the slaves of Allah, 
meaning the Israelites. In other words: let them go and release them 
from torment and stop mistreating them, for they are my people and 
the best of nations of their time. But you have wronged them and 
enslaved them unjustifiably. So let them be free to worship their Lord. 
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«{Verily I am a trustworthy Messenger to you)? that is, a Messenger 
from the Lord of the worlds, faithful to the purpose for which He has 
sent me; I do not withhold anything of the message from you, and 
I do not add anything to it or take anything away from it, and this 
requires you to submit completely to Him. 

«(Do not be arrogant towards Allah)? by refusing to worship Him 
or being high-handed towards the slaves of Allah 
(‘[for I come to you with clear authority)? that is, with clear evidence. 
This refers to what he brought of dazzling miracles and overwhelming 
signs. But they rejected him and were about to kill him, so he sought 
refuge with Allah from their evil, saying: ^Verily I seek refuge with 
my Lord and your Lord lest you kill me)? in the worst manner, which 
is by stoning to death. 

^If you do not believe me, then let me be)? that is, you have three 
choices: either believe in me, which is what I want for you; or if that 
does not happen, then let me be and do not be against me or for me, 
just do not harm me. 

But they did not choose either of these two options; rather they 
continued to stubbornly oppose Allah and fight His Prophet Moosa 
(S&), and did not release his people, the Israelites, for him. 
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44:22. Then he called upon his Lord, [saying]: Verily these are wicked 
people. 
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44:23. [Allah said:] Travel by night with My slaves; you will surely 
be pursued. 

44:24. And leave the sea parted [behind you]; 19 for they are an army 
destined to be drowned. 

44:25. How many gardens and springs did they leave behind, 

44:26. and cornfields and splendid mansions, 

44:27. and a life of ease in which they had taken such delight. 

44:28. And so it was; and We caused other people to inherit such things. 

44:29. Neither heaven nor earth wept for them, nor were they given 
respite. 


*(Then he called upon his Lord, [saying]: Verily these are wicked 
people)? that is, they have committed evil deeds, which requires 
hastening the punishment. 

Thus Moosa (-^L) described their condition; this was an implicit 
supplication against them, by describing them as wicked, which is 
more eloquent than praying against them explicitly. This is like the 
verse which tells us that Moosa (%&) said of himself: 
q.. .0 my Lord, 1 am in need of whatever good You may bestow upon 
me.)? (al-Qasas 28: 24) 

So Allah instructed him to leave at night with His slaves, and told 
him that Pharaoh and his people would pursue him. 

«[And leave the sea parted [behind you])? that is, leave it as it is. 
This refers to the time when Moosa took the Children of Israel away 
by night, as Allah instructed him, then they were pursued by Pharaoh. 
Allah instructed Moosa to strike the sea, so he struck it, and it turned 


19 After crossing the path through the parted sea, Moosa wanted to strike it 
again with his staff so that the waters would close. But Allah instructed 
him to leave it alone so that Pharaoh and his troops would enter it, then 
He would cause it to close on them and drown them. (an-Nasafi) 
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into twelve pathways, in between which the water became like huge 
mountains, and Moosa and his people followed those pathways. 

When they emerged from the sea, Allah instructed him to leave the 
sea parted - that is, to leave it as it was, so that Pharaoh and his troops 
could pursue them, «ffor they are an army destined to be drowned^. 

When all the people of Moosa had come out of the sea, and the 
people of Pharaoh had entered it, Allah (4s) commanded the sea to 
close over them, so every single one of them was drowned. They left 
behind all that they had enjoyed of this worldly life, and Allah caused 
the Children of Israel, who had been enslaved by them, to inherit it. 
Hence He says (44: 25-28): 

«fHow many gardens and springs did they leave behind, and cornfields 
and splendid mansions, and a life of ease in which they had taken 
such delight. And so it was; and We caused other people to inherit 
such things)? namely the blessings mentioned. Elsewhere, Allah says: 

^And so it was; and We caused the Children of Israel to inherit such 
things.)? (ash-Shu'ara'26: 59) 

«|Neither heaven nor earth wept for them)? that is, when Allah 
destroyed them and eradicated them, neither the heavens nor the earth 
wept for them. In other words, nobody grieved for them or felt sorry 
for their loss. Rather everyone rejoiced at their destruction, even the 
heavens and the earth, because they had not left behind any legacy 
except something shameful, which brought upon them the curse and 
the hatred of all the worlds. 

«fnor were they given respite)} that is, there was no deferral of their 
punishment; rather it struck them instantly. 
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44:30. Thus We delivered the Children of Israel from the humiliating 
punishment, 

44:31. from Pharaoh. Indeed he was high-handed in the land and was 
one who transgressed all bounds. 

44:32. We chose them, knowingly, above all other nations [of that time], 
44:33. and We showed them signs in which there was a clear test. 


Then Allah (4g) reminds the Children of Israel of His blessings, 
as He says: 

«[Thus We delivered the Children of Israel from the humiliating 
punishment)? that they were suffering «(from Pharaoh)? when he 
slaughtered their sons and let their womenfolk live. 

^Indeed he was high-handed in the land)? that is, he was arrogant 
in the land, without justification 

*jand was one who transgressed all bounds^, audaciously overstepping 
and violating the limits set by Allah. 

<[We chose them]? that is, We selected them 
^knowingly^ that is, We knew that they deserved that virtue 
«[above all other nations)? that is, over all other nations of their own 
time and those who came before them and after them, until Allah 
brought the Ummah of Muhammad (*||), who surpassed all other 
nations, and Allah made them the best nation that He had brought 
forth for humankind, and He blessed them with virtues with which 
He did not bless others. 

<$and We showed them^ namely the Children of Israel 
efsigns)? that is, dazzling signs and clear miracles 
£(in which there was a clear test)? that is, We tested them by bestowing 
much good upon them and clear favours from Us to them, and proof 
for them of the soundness of what their Prophet Moosa (®5l) brought 
to them. 
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44:34. Verily these people [Quraysh] say: 

44:35. There is nothing but our first death, and we will not be 
resurrected. 


44:36. Then bring back our forefathers, if you are telling the truth! 
44:37. Are they better [in power and strength], or the people ofTubba* 20 
and those who came before them? We destroyed them, for verily 
they were evildoers. 


«{Verily these people [Quraysh])* that is, these disbelievers who 
think the resurrection is unlikely 

^say: There is nothing but our first death, and we will not be 
resurrected^ that is, there is only the life of this world; there is no 
resurrection, no paradise and no hell. 

Then they said, showing audacity towards their Lord and trying to 
outwit Him: ^Then bring back our forefathers, if you are telling the 
truth! ^ This was one of the demands made by the extremely stubborn 
ignorant people. What connection is there between the truthfulness of 
the Messenger (j||) and bringing their forefathers back to life? The 
signs had already established the truthfulness of what he had brought 
to them, and these signs were many and varied. 

<|Are they]* namely the people referred to here (Quraysh) ^better 
[in power and strength], or the people of Tubba‘ and those who came 
before them? We destroyed them, for verily they were evildoers^. 
They are no better than them, for they have committed the same evil 

20 Tubba 1 : a hereditary title of the kings ofYemen. 
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deeds, so they should expect the same destruction as that which befell 
their fellow evildoers. 
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44:38. We have not created the heavens and the earth, and all that is 
between them, in vain. 


44:39. We have not created them both except for a true purpose, but 
most of them do not know. 

44:40. Verily the Day of Judgement is the time appointed for all of 
them, 

44:41. a day on which no friend [or relative] will avail another at all, 
nor will they be helped, 

44:42. except those to whom Allah shows mercy. Verily He is the 
Almighty, the Most Merciful. 


Here Allah tells us about the perfect nature of His might and 
wisdom, and that He has not created the heavens and earth in vain or 
for no purpose; He has only created them for a true purpose. In other 
words, their very creation is based on truth and contains truth, for He 
has created them to worship Him alone with no partner or associate, 
and so that He might issue commands and prohibitions to them, and 
reward them or punish them. 

^but most of them do not knowji therefore they do not reflect upon 
the creation of the heavens and the earth. 
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i{ Verily the Day of Judgement which is the Day of Resurrection, 
on which Allah will judge between the first and the last, and between 
all those who differ 

^is the time appointed for all of them)* that is, for all of creation. 

Allah will gather all of them on that day, and He will bring them 
and their deeds and requite them for those deeds. No friend or relative 
will benefit from another, ^nor will they be helped^ that is, nor will 
they be protected from the punishment of Allah (■&), because no one 
among creation has any control over anything whatsoever. 

^except those to whom Allah shows mercy. Verily He is the 
Almighty, the Most Merciful^ for they are the ones who will be 
helped, by the mercy of Allah, which they strove to attain and worked 
hard in this world for that purpose. 
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44:43. Verily the tree of Zaqqoom 
44:44. will be the food of the wicked. 

44:45. Like dregs of oil, it will boil in their bellies, 

44:46. like the boiling of scalding water. 

44:47. [It will be said:] Seize him and drag him into the middle of the 
blazing fire, 

44:48. then pour over his head the punishment of scalding water. 
44:49. Taste it, O you who were mighty and honourable! 

44:50. This is what you used to doubt. 
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Having mentioned the Day of Resurrection, and stated that 
He will judge between His slaves on that day, Allah now tells us 
that they will be divided into two groups: one group in paradise 
and the other in hell. The latter are the sinners who did deeds of 
disbelief and disobedience. «|Verily^ their food will be *{the tree of 
Zaqqoom}? which is the worst and most terrible of trees; its food is 
^Like dregs of oil^ or like stinking pus, with a foul stench and taste, 
exceedingly hot. It will boil in their bellies ^ 1 i ke the boiling of scalding 
water}?. 

And it will be said to the one who is being punished: ^Taste it}? 
that is, taste the painful punishment, $|0 you who were mighty and 
honourable!}»as you thought you were mighty and would be protected 
from the punishment of Allah, and you thought you were dear to Allah 
and no punishment would befall you. But today it will become clear 
to you that you are humiliated, insignificant and worthless. 

«(This}? namely the great punishment is what you used to doubt^, 
but now it has become clear to you that it is certain and true. 
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44.51. Verily the righteous will be in a secure place, 

44:52. amidst gardens and springs, 
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44:53. wearing green garments of fine silk and heavy brocade, facing 
one another. 

44:54. So it will be, and We will marry them to fair companions with 
big beautiful eyes. 

44:55. There they will call for every kind of fruit, secure from all ills. 

44:56. They will not taste death therein, except the first death, and He 
will protect them from the punishment of the blazing fire, 

44:57. by the grace of your Lord. That is the supreme triumph. 

44:58. We have made this [Qur’an] easy, in your own language, so that 
they may pay heed. 

44:59. So wait; verily they too are waiting. 


This is the reward of the righteous, who feared Allah and feared His 
wrath and punishment by refraining from sin and by doing deeds of 
obedience. As they are not subject to divine wrath and punishment, it is 
confirmed that they will attain the pleasure of Allah and the immense 
reward, in shady places with many trees and fruits, flowing springs, 
and rivers flowing at their feet in the gardens of bliss. 

The gardens are described as containing all kinds of delights, 
perfect in all aspects and not tainted with any unpleasantness in any 
way whatsoever. 

Their garments will be of green silk, fine silk and heavy brocade, 
such as they desire. 

([facing one another^ in their hearts and physically, in perfect comfort, 
reassurance, love, good companionship and the best etiquette. 

([So it will be)? that is, there will be perfect bliss and happiness, 
([and We will marry them to fair companions with big beautiful eyes)? 
that is, beautiful women, whose beauty is astounding and dazzling; 
they will have huge and beautiful eyes. 

((There)? that is, in paradise 
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^they will call for every kind of fruity both that which has a name in 
this world and that which has no equivalent in this world. They will 
call for every kind and type of fruit, which will be brought to them 
immediately, with no effort 

^secure from all ills)? that is, they will be safe from that coming to 
an end, and safe from harm, safe from anything that could spoil their 
bliss, safe from being expelled from paradise, and safe from death. 
Hence Allah says: 

^They will not taste death therein, except the first death^; there will 
be no death there at all. 

Thus they will attain everything they loved and wanted. 

ffand He will protect them from the punishment of the blazing fire, 
by the grace of your Lord)? that is, attaining bliss and being protected 
from the punishment will happen by the grace and kindness of Allah 
towards them, for it is He Who enables them to do the righteous 
deeds by means of which they will attain goodness in the hereafter, 
and He will also give them more than they could deserve by virtue 
of their deeds. 

«(That is the supreme triumph)* and what triumph could be greater 
than attaining the pleasure of Allah and His paradise, and being safe 
from His punishment and wrath? 

^ We have made this [Qur’an] easy, in your own language)? that is. 
We have made it easy in your language, which is the most eloquent 
and most sublime of all languages, so its words and meanings have 
been made easy 

^so that they may pay heed^ to that which will benefit them, and do 
it, and to that which will harm them, and refrain from it. 

«(So wait)? that is, wait for what your Lord has promised you of 
goodness and victory 

^verily they too are waiting)? for what will befall them of punishment. 
What a great difference there is between the two kinds of waiting: the 
Messenger of Allah and his followers are waiting for goodness 
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in this world and the hereafter, whilst their opposite numbers are 
waiting for evil in this world and the hereafter. 

This is the end of the commentary on Soorat ad-Dukhan. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 

Q ® & 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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45:1. Ha’. Meem. 

45:2. The revelation of the Book is from Allah, the Almighty, the 
Most Wise. 

45:3. Verily in the heavens and the earth there are indeed signs for 
the believers; 
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45:4. and in your own creation, and [in that of) the creatures He 
scatters [throughout the earth], there are signs for people who 
are certain in faith. 

45:5. And the alternation of night and day, the provision [rain] which 
Allah sends down from the skies and gives life thereby to the 
earth after its death, and the changing of the winds, are signs 
for people of understanding. 

45:6. These are the signs of Allah, which We recount to you in truth. 
Then in what message, after Allah’s signs, will they believe? 

45:7. Woe to every evil liar, 

45:8. who hears the signs [and revelations] of Allah being recounted 
to him, yet he persists in his arrogance, as if he did not hear 
them. So give him the tidings of a painful punishment. 

45:9. When he comes to know anything of Our signs [and revelations], 
he makes a mockery of them. For such there will be a humiliating 
punishment. 

45:10. Ahead of them is hell; neither their gains nor those whom they 
take as protectors other than Allah will avail them anything, and 
theirs will be a grievous punishment. 

45:11. This [Qur’an] is true guidance, and for those who deny the signs 
of their Lord, there will be a punishment of painful suffering. 


Here Allah issues an implicit command to venerate the Qur’an 
and pay attention to it, for it is revelation from Allah, Who is the 
only One Who is deserving of devotion and worship, because of 
what He possesses of perfect attributes, for He is the only Bestower 
of blessings, the only One Who possesses perfect power and wisdom. 
Then He supports that by mention of signs in the universe and in their 
own selves, such as the creation of the heavens and the earth, what 
He has scattered in them of creatures, what He has placed in them of 
benefits, and what Allah sends down of water by means of which He 
gives life to the land and the people. 
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All of these are clear signs and proofs of the truthfulness of this 
mighty Qur'an and the soundness of what it contains of wisdom 
and rulings. They are also indicative of what Allah (■}%) possesses 
of perfection, and of the resurrection. Then Allah divides people 
into two categories, according to whether or not they benefit from 
His signs: 

The first category leams from them, reflects upon them and benefits 
from them, thus rising in status. They are the ones who believe in 
Allah, His angels, His Books, His Messengers and the Last Day, with 
perfect faith that reaches the level of certainty. Thus they increase in 
mature thinking and knowledge. 

The other category hears the signs and revelations of Allah being 
recounted in such a way that proof is established against them, but then 
they turn away from them in arrogance, as if they did not hear them, 
because they did not cleanse and purify their hearts; moreover, because 
of their arrogance towards them, they increased in transgression. 

Such people, if they do come to know anything of the signs and 
revelations of Allah, make a mockery of them. Allah (-te) warns such 
people of doom and says: tfWoe to every evil liar)* that is, everyone 
who is untruthful in his speech and sinful in his deeds. 

Allah tells us that such people will have a painful punishment, 
and that «{Ahead of them is hell)», which is sufficient as a severe 
punishment, and that ^neither their gains)* in terms of wealth ^|nor 
those whom they take as protectors other than Allah)*, seeking their 
help, tfwill avail them anything)*, for they will abandon them at the 
time when they will need them most. 

Having highlighted His Qur’amc revelations and visible signs, and 
stated that people fall into two categories in terms of their response 
to them, Allah now tells us that the Qur’an, which invites people to 
these sublime aims and goals, is guidance, as He says: ^This [Qur’an] 
is true guidance)*. This is a general description of the entire Qur’an, 
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for it guides people to knowledge of Allah by describing His sacred 
attributes and praiseworthy deeds; it guides them to knowledge 
of His Messengers, close friends and enemies, by describing their 
characteristics; it guides people to righteous deeds and promotes them; 
it describes evil deeds and forbids them; it explains the requital for 
deeds, describing requital both in this world and the hereafter. Those 
who are guided follow its guidance, and thus they will triumph and 
attain bliss. 

<(and for those who deny the signs of their Lord^, which are 
definitive and clear, and no one rejects them except one who has 
gone too far in wrongdoing and transgressed far beyond all bounds 
^there will be a punishment of painful suffering^. 
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45:12. It is Allah Who has made the sea to be of service to you, so that 
the ships may sail on it by His command, and so that you may 
seek His bounty and so that you may give thanks. 


45:13. He has made to be of service to you all that is in the heavens 
and all that is on earth; all is from Him. Verily in that there are 
signs for people who reflect. 


Here Allah (4c) tells us of His favours and kindness towards His 
slaves, by making the sea to be of service to them so that ships and 
boats may sail on it by His command 

<|and so that you may seek His bounty^ by pursuing all kinds of trade 
and livelihood 
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«fand so that you may give thanks^ to Allah (4c), for if you give 
thanks to Him, He will increase His blessings and will reward you 
immensely for your gratitude. 

^He has made to be of service to you all that is in the heavens and 
all that is on earth; all is from Him^ that is, by His grace and kindness. 
This includes the heavenly bodies and the earth, and all that Allah 
has placed in them, such as the sun, moon, stars and other heavenly 
bodies; all kinds of animals, trees and fruits; all types of metals and 
minerals; and other things that are prepared to serve the interests of 
the sons of Adam and meet their needs. 

This requires them to do their utmost to give thanks for His 
blessings, and to think deeply and reflect upon His signs and wisdom. 
Hence Allah says: f|Verily in that there are signs for people who 
reflect}*. 

To sum up: the creation and control of these things, and the fact 
that they are made to be of service to humanity, demonstrate that 
Allah’s will is always done and are indicative of His perfect might. 

What is seen in them of the precision and beauty with which they 
are created and the amazing way in which they are crafted is indicative 
of the perfect wisdom and knowledge of Allah. 

What is seen in them of their vast size and great numbers is 
indicative of the vastness of Allah’s dominion and authority. 

What is seen in them of specific functions and opposites indicates 
that Allah does whatever He wills. 

What is seen in them of benefits that serve human interests in both 
spiritual and worldly terms is indicative of the vastness of Allah’s 
mercy, and demonstrates that His grace, kindness and care are all- 
encompassing. 

All of that points to the fact that He alone is deserving of devotion 
and worship, and it is not appropriate to worship, show humility 
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towards or love anyone but Him; and that His Messengers spoke the 
truth in the message that they brought. This is clear rational evidence 
that cannot be subject to doubt. 
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45:14. Tell those who believe to forgive [for their offences] those who 
do not fear the vengeance of Allah, for He will requite such 
people [in the hereafter] for their deeds. 

45:15. Whoever does righteous deeds, it is to his own benefit and 
whoever does evil deeds, it is to his own detriment. Then to 
your Lord you will be brought back. 


Here Allah (•$£,) instructs His believing slaves to adopt a good 
attitude and bear with patience the offence caused by the polytheists 
who do not fear the vengeance of Allah and do not hope for His 
reward. For He will requite every people for what they have earned, 
but He will reward you, O believers, abundantly for your faith, 
tolerance and patience. 

But if they persist in their disbelief, you will not suffer what they 
will suffer of severe punishment and disgrace. Hence Allah says: 
•{Whoever does righteous deeds, it is to his own benefit and whoever 
does evil deeds, it is to his own detriment. Then to your Lord you will 
be brought back]*. Then He says: 
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45:16. We gave the Children of Israel the scripture, wisdom and 
prophethood; provided them with good things; and favoured 
them above all other nations [of that time]. 


45:17. We gave them clear directions in matters pertaining to religion, 
and they did not differ except after knowledge had come to 
them, out of mutual envy and rivalry. Verily your Lord will 
judge between them on the Day of Resurrection concerning 
that wherein they differ. 


That is. We bestowed upon the Children of Israel blessings that 
were not granted to any other people. We gave them ?fthe scripture^, 
namely the Torah and Gospel, 

«fwisdom^ to judge between people 

«{and prophethood)? by which they were distinguished, for prophethood 
was bestowed upon the descendants of Ibraheem, and most of them 
(the Prophets) were from among the Children of Israel. 

(^provided them with good things)? of food, drink and clothing, 
and sending down to them the manna and quails. 

*{and favoured them above all other nations [of that time])? that is. 
We favoured them over all other nations with these blessings. Our 
(Muslim) Ummah may be excluded from this general meaning, 
because they are the best community ever brought forth for (the 
benefit of) humankind (3: 110). 

From the context we may understand that they are favoured over all 
other nations apart from the (Muslim) Ummah, because Allah tells us 


sunniconnect.com 



Soorat al-Jathiyah 


(18-19) | 141 


about the blessings that He bestowed upon the Children of Israel, by 
means of which He made them distinct from others. But all the virtues 
and blessings by means of which the Children of Israel surpassed 
other nations - namely the scripture, wisdom, prophethood and other 
qualities - were bestowed upon this Ummah, and many more virtues 
were granted to them. This law, the law of the Children of Israel, is 
part of these virtues, but this Book (the Qur’an) confirms the scripture 
that came before it and supersedes it (cf. 5:48)', and Muhammad (^) 
confirms all the Messengers. 

<|We gave them)? that is, but we gave to the Children of Israel 
^clear directions)? that is, signs to distinguish truth from falsehood 
*(in matters pertaining to religion)?. 

These blessings that Allah bestowed upon the Children of Israel 
required them to fulfil their religious duties in the most perfect manner 
and to unite upon the truth that Allah had made manifest to them. 
But they did the opposite of that; they did the opposite of what was 
required and became divided at the time when they were enjoined to 
unite. Hence Allah says: 

«fand they did not differ except after knowledge had come to them^ 
that required them not to differ. What made them differ was resentment 
and wrongdoing towards one another. 

^Verily your Lord will judge between them on the Day of 
Resurrection concerning that wherein they differ)?. So He will 
distinguish between the follower of truth and the follower of falsehood. 
What made them differ was whims and desires, and the like. 
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45:18. Now We have set you [O Muhammad] on a clear path of religion; 
so follow it and do not follow the desires of those who have no 
knowledge. 

45:19. They cannot avail you at all against Allah. Verily the wrongdoers 
are allies and protectors of one another, but Allah is the Protector 
of the righteous. 


That is, We have set out for you a clear path and sent down perfect 
teachings that call to all that is good and forbid all that is evil 

«|so follow it)*, for following it leads to eternal happiness, well¬ 
being and prosperity 

«|and do not follow the desires of those who have no knowledge)* 
that is, those whose desires differ from what is dictated by knowledge 
and are not in accordance with it. Everyone who wants and desires 
something that is contrary to the teachings of the Messenger 
comes under the heading of those who have no knowledge. 

^They cannot avail you at all against Allah)* that is, they cannot 
benefit you at all before Allah, so they cannot bring you anything 
good or ward off any harm from you, if you follow their desires. It is 
not right to go along with them and take them as allies, for you and 
they are not the same; rather they are allies of one another. 

«{but Allah is the Protector of the righteous)* - He brings them forth 
from the depths of darkness to the light because of their piety and 
acts of obedience. 
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45:20. This [Qur’an] contains clear proofs, and is a guidance and a 
mercy for people who are certain in faith. 
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CHiis [Qur’an])*, the wise reminder, ^contains clear proofs)* that 
is, by means of it matters will become clear to people, so the believers 
will benefit from it, be guided and attain mercy 
tjfor people who are certain in faith)?, so they are guided by it to the 
straight path with regard to fundamental and minor issues of religion, 
and by means of it they attain goodness, happiness and bliss in this 
world and the hereafter, which is mercy. Thus their souls are purified, 
they increase in wisdom, faith and certainty thereby, and proof is 
established thereby against those who persist in stubbornness. 
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45:21. Do those who commit evil deeds think that We will deal with 
them as We deal with those who believe and do righteous deeds, 
and that they will be alike in their living and their dying? 21 How 
ill they judge. 


That is, do the evildoers, who commit many sins and fall short in 
their duties towards their Lord, think 

^that We will deal with them as We deal with those who believe 
and do righteous deeds)* by keeping their duty towards their Lord 
and avoiding that which incurs His wrath, so they constantly give 
precedence to pleasing Him over their own whims and desires. In 


21 Believers and disbelievers are not alike during life, when dying or after 
death. As Allah has made them different in this life. He will treat them 
differently after they die. The disbeliever dies despairing of divine mercy 
and not believing in the resurrection, and he will be punished as Allah 
promised. In contrast, the believer dies hoping for divine mercy and 
believing in the resurrection, and he will be rewarded as Allah promised. 
(Ibn 'Ashoor) 
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other words, do they think that they will be «falike)j in this world and 
the hereafter? How wrong is their way of thinking and how ill they 
judge, for their view is contrary to the ruling of the wise judgement 
of the Most Wise, the Most Just, and it is contrary to sound reasoning 
and sound human nature; it is the opposite of what was sent down 
in the Books and what the Messengers taught. Rather the definite 
ruling is that the believers who do righteous deeds will attain victory, 
prosperity, happiness and reward, in this world and the hereafter, each 
commensurate with his good deeds, but for the evildoers there will 
be wrath, humiliation, punishment and wretchedness, in this world 
and in the hereafter. 


O O 



45:22. Allah created the heavens and the earth for a true purpose, and 
so that every soul may be requited according to what it earned, 
and they will not be wronged. 


That is, Allah created the heavens and the earth on the basis of 
wisdom, so that He alone may be worshipped, with no partner or 
associate. Then after that He will requite those whom He commanded 
to worship Him and upon whom He bestowed blessings both visible 
and hidden: did they give thanks to Allah (4s) and do what they were 
enjoined to do? Or were they ungrateful and thus deserve the requital 
of ingratitude? 
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45:23. Have you seen the one who takes his own whims and desires 
as his god, whom Allah allows to go astray knowingly, and has 
sealed up his hearing and his heart, and put a cover on his sight? 
Who can guide him after Allah [has abandoned him]? Will you 
not then pay heed? 

45:24. And they say: There is nothing beyond our life in this world; we 
die and we live, 22 and nothing but the passage of time causes 
us to die. They have no knowledge of that; they are merely 
speculating. 

45:25. When Our clear revelations are recited to them, their only 
argument is to say: Then bring back our forefathers, if you are 
telling the truth! 

45:26. Say: It is Allah Who gives you life, then causes you to die; 
then He will gather you together on the Day of Resurrection, 
concerning which there is no doubt. But most people do not 
realise. 


^Have you seen^ the misguided man «fwho takes his own whims 
and desires as his god]?, so whatever he desires he pursues it, whether 
it is pleasing to Allah or incurs His anger 

^whom Allah allows to go astray knowingly!* for Allah (3s) knows 
that guidance is not appropriate for him and will not benefit him. 
^and has sealed up his hearing]* so that he cannot hear that which 
would benefit him 

^and his heart]* so that he does not understand what is good 
22 That is, one generation dies and is succeeded by another. ( al-Kash-shaj) 
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qand put a cover on his sight)? that prevents him from seeing the truth. 
^Who can guide him after Allah [has abandoned him]?^ In other 
words, no one can guide him, for Allah has closed the gates of 
guidance for him and has opened the gates of misguidance for him. 
And Allah has not wronged him; rather it is he who has wronged 
himself and is the cause of divine mercy being withheld from him 
^Will you not then pay heed)? to what will benefit you, so that you 
can seek it, and what will harm you, so that you can avoid it? 

«(And they)? namely those who deny the resurrection 
^say: There is nothing beyond our life in this world; we die and we 
live, and nothing but the passage of time causes us to die)? this is 
nothing but the routine passage of night and day, some people die 
and some people live, and those who die do not return to Allah and 
will not be requited for their deeds. 

These words of theirs stem from lack of knowledge; «fthey are 
merely speculating)? when they deny the resurrection and reject 
the Messengers who speak the truth, without any evidence or proof 
to support them in that. Rather it is mere speculation and unlikely 
ideas, devoid of any reality. Hence Allah (4g) says: c-fWhen Our 
clear revelations are recited to them, their only argument is to say: 
Then bring back our forefathers, if you are telling the truth! )j This is 
audacity towards Allah on their part, as they made this demand and 
claimed that the truthfulness of the Messengers of Allah depended on 
them bringing back their forefathers. But even if they brought them 
every sign, they would not believe, unless the Messengers complied 
with what they said. But they were lying in what they said; their only 
aim was to justify their rejection of the Messengers’ call, not to seek 
evidence for the truth. Allah (■$£) says: «[Say: It is Allah Who gives 
you life, then causes you to die; then He will gather you together 
on the Day of Resurrection, concerning which there is no doubt. 
But most people do not realise)? otherwise, if knowledge of the Last 
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Day had really reached their hearts, they would strive hard for it and 
prepare for it. 




i --- - ^ r \ ^ ' '' ' 

*&&&]&%[ZXtZSft (g) 

{-&3> jS ^ 

(g) e£jJi£ CiW 

(g ^ ^SCj \& c; oi^. 

Cy -tit *0i> j \^L» oyrj^i'i Gj 1' ^^ej 

L» <4 (rp JyilJ' _1 jj J*ji\ ■—»jj 




(rv-Tv :«JU-i ij^-.) 4 m 


rr' 


45:27. To Allah belongs the dominion of the heavens and the earth. 
On the day when the Hour begins, on that day the followers of 
falsehood will be the losers. 

45:28. You will see every community on its knees. Every community 
will be called to its Book, [and it will be said:] Today you will 
be requited for what you used to do. 

45:29. This Book of Ours will testify against you truthfully, for We 
used to put on record all that you did. 

45:30. As for those who believed and did righteous deeds, their Lord 
will admit them to His mercy. That is the clearest triumph. 
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45:31. And as for those who disbelieved, [it will be said to them:] Were 
not My revelations recited to you? But you showed arrogance 
and were wicked people. 

45:32. When it was said [to you]: Verily the promise of Allah is true 
and there is no doubt about the Hour, you said: We do not know 
what the Hour is; we think it is just a matter of conjecture, but 
we are not entirely certain. 

45:33. The evil consequences of what they have done will become 
apparent to them, and the very thing [punishment] they used to 
ridicule will overwhelm them. 

45:34. It will be said to them: Today We will forget you as you forgot 
that you would ever meet this day of yours. Your abode will be 
the fire, and you will have no helpers. 

45:35. That is because you made a mockery of Allah’s revelations, 
and you were deceived by the life of this world. So on that day 
they will not be brought forth from it [the fire], nor will they 
be allowed to make amends. 

45:36. So praise be to Allah, Lord of the heavens and Lord of the earth, 
Lord of the worlds. 

45:37. To Him belongs all supremacy in the heavens and on earth, and 
He is the Almighty, Most Wise. 


Here Allah (4s) tells us of the vastness of His dominion, and that 
He alone controls it at all times, and that ^On the day when the Hour 
begins^ and all creatures are gathered on the Day of Resurrection, 
the followers of falsehood will be the losers - those who came up 
with false arguments in an attempt to refute the truth thereby. Their 
deeds are invalid, because they are based on falsehood; thus they 
will become invalid on the Day of Resurrection, the day on which 
all facts will become clear and all false arguments will avail them 
nothing, and they will miss out on the reward and will receive a painful 
punishment. 
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Then Allah (4e) describes the intensity of the Day of Resurrection, 
and how terrifying it will be, so as to warn people of it and so that 
they may prepare for it: 

^You will see^ on that day f{every community on its knees$> in fear 
and panic, awaiting the judgement of the Most Gracious Sovereign. 

^Every community will be called to its Book)? that is, to the law 
of its Prophet who came to them from Allah: did they comply with 
it and thus attain reward and salvation? Or did they neglect it, and 
thus incur loss? 

The nation of Moosa will be called to the law of Moosa, the nation 
of‘Eesa will be called likewise, and the Ummah of Muhammad (^) 
will be called likewise; each nation will be called to the law that it 
was enjoined to follow. 

This is one of the possible meanings of this verse, and it is 
undoubtedly sound and valid in and of itself. Or it may be that what 
is meant by the words Every community will be called to its Book^ 
is that every community will be called to the record of its deeds and 
what was written down of its actions, both good and evil, and each 
person will be requited for what he himself has done, as Allah (4c) 
says: ^Whoever does righteous deeds, it is to his own benefit and 
whoever does evil deeds, it is to his own detriment^ (45:15). 

Or it may be that both meanings are intended. This is indicated by 
the words ^This Book of Ours will testify against you truthfully)? that 
is, this Book of Ours that We sent down to you will judge between 
you on the basis of truth, which is justice 

^for We used to put on record all that you did)? - this refers to the 
book of deeds. 

Hence Allah explains how He will deal with the two parties, as 
He says: 

^As for those who believed and did righteous deeds)? that is, they 
held sound beliefs and confirmed their faith with righteous deeds, 
both obligatory and recommended 
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^their Lord will admit them to His mercy)-) the location of which is 
paradise, with all that it contains of eternal delights and a life of ease. 
sjThat is the clearest triumph^ that is, clear triumph, salvation, gain 
and success which, if a person attains it, he has attained all that is 
good and warded off all that is bad. 

cjAnd as for those who disbelieved^ in Allah, it will be said to 
them, by way of rebuke and chastisement: 

f(Were not My revelations recited to you)) which showed you that 
which was in your best interests, and forbade to you that which was 
harmful to you? This was a great blessing that reached you, if you 
had wanted to attain it, but you were too arrogant to accept it and 
you turned away from it and disbelieved in it. Thus you committed 
the greatest offence and worst crime, so today you will be requited 
for what you used to do. 

They will also be rebuked by the words: tfjWhen it was said [to 
you]: Verily the promise of Allah is true and there is no doubt about 
the Hour, you said)) denying it: «|We do not know what the Hour 
is; we think it is just a matter of conjecture, but we are not entirely 
certain)). This is how they were in this world and will be at the time 
of the resurrection: they will continue to deny it and reject the words 
of those who told them about it. 

*(The evil consequences of what they have done will become 
apparent to them)) that is, on the Day of Resurrection, the punishments 
for their deeds will become clear to them 

^and the very thing [punishment] they used to ridicule will overwhelm 
them)) that is, befall them. In other words, the punishment that they 
used to ridicule and mock in this world will befall them. 

£(It will be said to them: Today We will forget you^ that is, We 
will leave you in the punishment 

«[as you forgot that you would ever meet this day of yours)), for the 
requital fits the nature of the deeds. 
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4Your abode will be the fire)* that is, it is your destination and your 
fate 

^and you will have no helpers)* to protect you from the punishment 
of Allah and ward off His wrath from you. 

^That)* which will befall you of punishment is because ^you 
made a mockery of Allah’s revelations)* even though they should 
have motivated you to strive hard and try your best, and you should 
have received them with joy. 

«(and you were deceived by the life of this world^ with all its 
adornments, pleasures and desires. So you were at ease with it and 
strove for it, and you failed to strive for the eternal realm. 

«|So on that day they will not be brought forth from it [the fire], 
nor will they be allowed to make amends)*. They will not be given 
any respite and they will not be sent back to this world so that they 
can do righteous deeds. 

^So praise be to Allah)* as befits His majesty and immense power 
^Lord of the heavens and Lord of the earth, Lord of the worlds)* that 
is, to Him be praise for His Lordship and care for all creatures, as He 
created them and cares for them, and bestows blessings upon them, 
both visible and hidden. 

^To Him belongs all supremacy in the heavens and on earth)* that 
is, to Him belong majesty, greatness and glory. 

This is praising Allah for His perfect attributes, His love and 
honour, and supremacy that reflects greatness and majesty. Worship 
is based on two foundations: love of Allah and humility towards Him, 
both of which stem from knowledge of the praiseworthy attributes, 
majesty and supremacy of Allah. 

^and He is the Almighty)* Who subdues all things 
^Most Wise)* Who does all that is appropriate, so whatever He 
prescribes is for a wise reason and in order to achieve beneficial 
interests, and whatever He creates is for a purpose. 
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This is the end of the commentary on Soorat al-Jathiyah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 



sunniconnect.com 


46. 

Soorat al-Ahqaf 

(Makki) 



In the name of Allah, 
the Most Gracious, the Most Merciful 
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46:1. Ha’. Meem. 

46:2. The revelation of the Book is from Allah, the Almighty, the 
Most Wise. 

46:3. We have not created the heavens and the earth, and all that is 
between them, except for a true purpose and for an appointed 
term. But those who disbelieve pay no heed to the warning that 
is given to them. 


This is praise and veneration from Allah (3c) for His holy Book, 
highlighting its dignity and implicitly telling people to seek guidance 
by its light, focus on pondering its verses and extract its treasure. 
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Having referred to the revelation of His Book that contains commands 
and prohibitions, Allah now mentions His creation of the heavens and 
the earth, thus combining the creation and the command. 

(f...Verily, His is the creation and the command...^ (al-A'raf7: 54) 

This is like the verses in which Allah (4?) says: 

«flt is Allah Who created seven heavens and of the earth the like 
thereof. His decree descends throughout them...)? (af-Talaq 65:12) 

- and: 

^He sends down the angels with His revelation by His command to 
whomever among His slaves He wills, saying: Proclaim that there is 
no god but 1, so fear Me. He created the heavens and the earth for a 
true purpose... )? (an-Nahl 16: 2-3) 

It is Allah (4s) Who created those who are accountable, and He 
created their dwellings and made to be of service to them all that is in 
the heavens and on earth, then He sent His Messengers to them, and 
sent down to them His Books. He sent His commands and prohibitions 
to them and told them that this realm is the realm of striving and 
a place for those who strive to pass through; it is not a place of 
settlement that people will never leave. Rather they will move on 
from it to the place of settlement and the eternal abode, and they will 
find the reward for their deeds that they did in this realm waiting for 
them in full in that realm. 

Thus Allah establishes proof that points to that realm and gives 
people a taste of reward and punishment in this world, so as to 
motivate them to seek what they love and flee from what they fear. 
Therefore He says here: «|We have not created the heavens and the 
earth, and all that is between them, except for a true purpose)? that is. 
We have not created them without purpose or in vain; rather it is so 
that people will come to know the greatness of the Creator thereof and 
find evidence of His perfect attributes, and so that they may come to 
know that the One Who created both realms, despite their vastness. 
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is able to recreate people after their death in order to requite them, 
and that their creation and life is limited ^for an appointed term^. 

Having told us of that - and He is the most truthful of speakers - 
and thus established proof and lighted the way, Allah now tells us that 
despite that, some people insist on turning away from the truth and 
turning away from the call of the Messengers, as He says: ^But those 
who disbelieve pay no heed to the warning that is given to them]L 

As for those who believe, when they came to know the truth, they 
responded to the commands of their Lord, accepted the truth and 
submitted with humility and veneration. Thus they attained all that 
is good and all that is evil was warded off from them. 
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46:4. Say: Tell me about those on whom you call besides Allah. Show 
me what they have created on the earth. Or do they have any 
share in the heavens? Bring me [proof from] a Book revealed 
before this, or some remnant of knowledge, if you are telling 
the truth. 

46:5. Who is more astray than one who calls upon, besides Allah, 
those who will not answer him until the Day of Resurrection, 
and are oblivious to his call? 

46:6. When humankind are gathered [on the Day of Resurrection], 
they will become their enemies and will reject their worship of 
them. 


sunniconnect.com 




156 I Tafseer as-Sa'di 


Juz'26 


^Sayj? to these people who associate idols and rivals in worship 
with Allah, which have no power to bring benefit or cause harm, or 
to cause death, give life or resurrect - say to them, highlighting the 
helplessness of their idols and pointing out that they do not deserve 
anything of worship: fjTell me about those on whom you call besides 
Allah. Show me what they have created on the earth. Or do they have 
any share in the heavens?^. 

Have they created any of the heavenly bodies or any of the 
creatures on earth? Have they created mountains? Have they caused 
rivers to flow? Have they scattered animals throughout the earth? 
Have they caused trees to grow? Did they help in the creation of any 
of these things? 

They have done none of these things, by their own admission, let 
alone the admission of anyone else. This offers definitive rational 
evidence that the worship of anyone or anything other than Allah is 
invalid. 

Moreover, there is no textual evidence: ^Bring me [proof from] 
a Book revealed before this]», namely a book that promotes the 
association of others with Allah, 

*(or some remnant of knowledge^ inherited from the Messengers, 
that enjoins that. 

It is well known that they are incapable of bringing any evidence 
to that effect from any of the Messengers; in fact we are confident and 
certain that all the Messengers promoted the affirmation of the oneness 
of their Lord, and they forbade associating others with Him. This is 
the greatest knowledge that is narrated from them. Allah (*$c) says: 

Indeed, We sent to every nation a Messenger [saying]: Worship 
Allah [alone] and shun false gods...^ (an-Nahl 16: 36) 

And every Messenger said to his people: 

«f...worship Allah; you have no god but He...p (al-A‘raf7: 65) 
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Thus it is known that the argument that the polytheists give for their 
association of others with Allah is not based on proof or evidence; 
rather they rely on false notions, ill-founded opinions and corrupt 
reasoning. 

What indicates that their argument is invalid is studying their 
stories, finding out about their knowledge and deeds, and examining 
the situation of those who spent their lifetimes worshipping false gods: 
did it benefit them at all in this world or in the hereafter? 

Hence Allah (-Js) says: ^Who is more astray than one who calls 
upon, besides Allah, those who will not answer him until the Day of 
Resurrection)? that is, for the duration of his stay on earth, and they 
do not benefit him even an atom’s weight 

«fand are oblivious to his call^ for they do not hear or respond to any 
call. This is how they are in this world, and on the Day of Resurrection 
they will reject their association of them with Allah. 

^When humankind are gathered [on the Day of Resurrection], they 
will become their enemies)? - they will curse one another and disavow 
one another, and they (the false gods) «{will reject their worship of 
them^. 
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46:7. When Our clear revelations are recited to them, those who 
disbelieve say of the truth when it comes to them: This is 
obviously magic! 

46:8. Or do they say: He has fabricated it himself? Say [O Muhammad]: 
If I did fabricate it, then there is nothing you can do to shield me 
from the punishment of Allah. He knows best what you utter 
against it. Sufficient is He as a witness between me and you, 
and He is the Oft-Forgiving, Most Merciful. 

46:9. Say [O Muhammad]: I am not the first of the Messengers, and 
1 do not know what will happen to me or to you. I only follow 
what is revealed to me, and 1 am but a clear wamer. 

46:10. Say: What do you think, if it [the Qur’an] is really from Allah 
but you reject it? What if a witness from among the Children 
of Israel has testified in its favour and has believed, whilst you 
remain arrogant? Verily Allah does not guide people who are 
given to wrongdoing. 


That is, when «|Our clear revelations)? are recited to the disbelievers, 
in such a way that they cannot doubt them, that does not benefit them; 
rather proof is established against them thereby, and they say by way 
of fabrication, efof the truth when it comes to them: This is obviously 
magic!)? That is, it is clearly and undoubtedly magic. This is a kind 
of turning the facts upside down, but no one can be fooled by that 
except those who are weak in reasoning. Otherwise the difference 
between the truth that was brought by the Messenger (^g) and magic 
is greater than the distance between heaven and earth. 

How can the truth - which is as sublime as the stars and whose light 
surpasses that of the sun, and is supported by evidence in the universe 
and in their own selves, and is affirmed and accepted by people of 
insight and mature thinking - be compared with falsehood such as 
magic, which only comes from misguided wrongdoers who are evil 
at heart and evil in their deeds, so it is appropriate for them and suits 
their condition? 
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^Or do they say: He has fabricated it himself]? that is, Muhammad 
(3lt) has fabricated this Qur’an himself, and it is not from Allah? 

^Say [O Muhammad])? to them: «{If I did fabricate it^ then Allah 
has power over me and He has knowledge of your plan and what 
you say about it, so why has He not punished me for fabricating it, 
as you claim? 

Is there anything ^you can do to shield me from the punishment 
of Allah]? if it be His will to harm me or to have mercy on me? 
^Sufficient is He as a witness between me and you)?. If I was making 
it up. He would have seized me by my right hand and punished me 
with a punishment that would be seen by all, because this is the worst 
type of fabrication, if I were really attributing it falsely to Him. 

Then Allah calls them to repent, despite what they have done of 
stubbornly rejecting the truth and disputing it: dand He is the Oft- 
Forgiving, Most Merciful)? that is, so repent to Him and give up what 
you are doing; He will forgive you your sins, have mercy on you, 
guide you to all that is good and reward you immensely. 

dSay [O Muhammad]: I am not the first of the Messengers)? that is, 
I am not the first Messenger to come to you, such that you should find 
my mission strange and find my call odd. There have been previous 
Messengers and Prophets whose call was like mine, so why do you 
object to my message? 

^and I do not know what will happen to me or to you)? that is, I am 
only human; I have no control over anything, for it is Allah (-fe) Who 
is in control of me and you, and He will decide between me and you. 
I am not bringing anything of my own accord, 

^and I am but a clear wamer)? if you accept my message and respond 
to my call, that is your good fortune in this world and the hereafter, 
but if you reject my message, then your reckoning will be with Allah. 
I have warned you and whoever is given a prior warning is left with 
no excuse. 
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^Say: What do you think, if it [the Qur’an] is really from Allah 
but you reject it? What if a witness from among the Children of 
Israel has testified in its favour and has believed, whilst you remain 
arrogant?]* That is, tell me, if this Qur’an is from Allah and those 
who are guided among the People of the Book testify to its truth, for 
they have knowledge of the truth by which they know that it is true, 
so they believe in it and are guided, and thus it is proven that what the 
Prophets brought was all in harmony and their followers are people 
of dignity, whilst you, O ignorant ones, are too arrogant to follow it. 
Can this be anything but the greatest wrongdoing and worst disbelief? 
^Verily Allah does not guide people who are given to wrongdoing^ 
- part of wrongdoing is being too arrogant to follow the truth after 
it comes within reach. 
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46:11. Those who disbelieve say of those who believe: If it [the Qur’an] 
were a good thing, they would not have believed in it before us. 
Since they have not let themselves be guided by it, they will 
continue to say: This is an ancient fabrication. 

46:12. But before it came the Book of Moosa [which was revealed as] a 
guide and a mercy. This Book, which is in the Arabic language, 
confirms it, warning those who do wrong and bringing glad 
tidings to those who do good. 


That is, those who stubbornly disbelieved in the truth and rejected 
its call said: «[If it [the Qur’an] were a good thing, they would not have 
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believed in it before us^ that is, the believers would not have beaten 
us to it; rather we would have been the first to embrace it. This is pure 
nonsense. What evidence is there that the sign of something being 
the truth is that the rejecters should attain it before the believers? Are 
they more pure at heart or more perfect in reasoning? Or is guidance 
under their control? 

Rather with these words they were trying to console themselves, 
like one who fails to attain something so he begins to criticise it. 
Hence Allah says: 

({Since they have not let themselves be guided by it, they will continue 
to say: This is an ancient fabrication)* that is, this is the reason why 
they said that about it: because they were not guided by this Qur’an 
and they missed out on the greatest blessing, they criticised it by saying 
that it was a lie, when it is undoubtedly true and is in accordance with 
the previous Books, especially the most perfect and best of them after 
the Qur’an, namely the Torah, which Allah sent down to Moosa as 
({a guide and a mercy)* that is, the Children of Israel followed it and 
were guided by it, and thus it brought them good in this world and 
the hereafter. 

^This Book)* namely the Qur’an 

({which is in the Arabic language^ so that it is easy to approach and 
understand 

({confirms it)* that is, it confirms the previous Books and testifies in 
their favour by being in harmony with them. 

({warning those who do wrong)* that is, who wrong themselves by 
indulging in disbelief, immorality and sin; if they persist in their 
wrongdoing, it warns them of a grave punishment. 

But it gives glad tidings to those who do good by worshipping 
the Creator and being kind to others, of a great reward in this world 
and the hereafter. It mentions the deeds that it warns against and the 
deeds for which it gives glad tidings. 
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46:13. Verily those who say: Our Lord is Allah, then remain steadfast, 
will have no fear, nor will they grieve. 

46:14. They will be the inhabitants of paradise; they will abide therein 
forever, as a reward for what they used to do. 


That is, those who acknowledge their Lord, testify to His oneness 
and are constant in their obedience to Him, 
efthen remain steadfast)* all their lives 
*{will have no fear)* of any turmoil that lies ahead of them 
t(nor will they grieve^ over whatever they leave behind them. 

«(They will be the inhabitants of paradise)* that is, they will be its 
people who abide therein, who will never want to leave it or desire 
anything else. 

f(they will abide therein forever, as a reward for what they used 
to do)* of believing in Allah, which required them to do the righteous 
deeds in which they remained steadfast. 
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46:15. We have enjoined upon man kindness to his parents. With 
hardship his mother bears him and with hardship she brings 
him forth, and his bearing and weaning take thirty months. Then 
when he reaches his prime and reaches the age of forty years, he 
says: O my Lord, inspire me to be constantly grateful for Your 
blessings that You have bestowed upon me and my parents, 
and to do righteous deeds with which You will be pleased; and 
establish righteousness among my offspring for me. Verily 1 
repent to You and verily I am one of those who submit to Allah 
[in Islam]. 

46:16. Such are the ones from whom We will accept their righteous 
deeds and overlook their bad deeds. They will be among the 
inhabitants of paradise - a true promise that has been given to 
them. 


Because of His kindness towards His slaves and His appreciation 
towards parents, Allah 0s) enjoins and instructs children to treat their 
parents kindly, by speaking to them gently and nicely, spending on 
them, and other ways of showing kindness. 

Then He points out the reason for that, by mentioning what the 
mother has to go through of hardship because of her child, such as 
hardship during pregnancy, then the hardship of birth, which is very 
painful, then the hardship of breastfeeding and looking after the child 
at that time. The things mentioned do not last for a short time, one 
or two hours; rather they go on for a long time, ^thirty months)*. 
Pregnancy lasts nine months or so, and the remainder of that time is 
for breastfeeding. This refers to what is usually the case. 

This verse, along with the verse: 

«(IVlothers may breastfeed their children for two whole years...)* 
(al-Baqarah 2: 233) 

- is quoted as evidence that the minimum length of pregnancy 
is six months, because if the period of breastfeeding - which is two 
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years - is subtracted from thirty months, what is left is six months 
for pregnancy. 

^Then when he reaches his prime)* that is, the pinnacle of his 
youth and intellect, 

«fand reaches the age of forty years, he says: O my Lord, inspire me^ 
that is, guide me and help me 

*{to be constantly grateful for Your blessings that You have bestowed 
upon me and my parents)* that is, spiritual blessings and worldly 
blessings. Gratitude means using those blessings in obedience to the 
One Who bestowed them and granted them, and responding to His 
blessings by acknowledging and admitting one’s inability to give 
proper thanks, and striving to praise Allah for them. A blessing to the 
parents is a blessing to their children and descendants, because they 
will inevitably get some of them and some of their effects, especially 
the blessing of religious commitment, because the righteousness of 
the parents, that is based on knowledge and deeds, is one of the main 
reasons for the righteousness of their children. 

^and to do righteous deeds with which You will be pleased)* by 
helping me to do the type of deed that meets all the prerequisites of 
being sound and right, and is free of anything that may spoil it. Such 
is the deed that Allah is pleased with and accepts, and for which He 
gives reward. 

^and establish righteousness among my offspring for me)* - as he 
prayed for himself to be righteous, he also prayed for his offspring 
to be righteous, asking Allah to rectify their condition. He stated 
that the benefit of the children’s righteousness comes back to their 
parents, because he said, *fand establish righteousness among my 
offspring for me)*. 

<$Verily 1 repent to You)* from sins and acts of disobedience, and 
I come back to obedience to You, *fand verily I am one of those who 
submit to Allah [in Islam]!*. 
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^Such}* that is, those who are described here 
«{are the ones from whom We will accept their righteous deeds)* which 
are acts of obedience, because they also do other kinds of deeds. 
<|and overlook their bad deeds}* in general terms. 

^They will be among the inhabitants of paradise}* so they will attain 
goodness and what they seek, and evil and what they dislike will be 
removed from them. 

^a true promise that has been given to them^ that is, this promise that 
We have made to them is a true promise from the One Who is truest 
in speech, Who does not break His promise. 
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46:17. But some say to their parents: Fie on you both! Are you telling 
me that I will be brought forth [from the grave] even though 
many generations have passed away before me? They seek 
Allah’s help [and say]: Woe to you! Have faith, for the promise 
of Allah is true. But he says: This is nothing but tales of the 
ancients. 

46:18. Such are the ones for whom the punishment becomes inevitable, 
as happened to nations of jinn and men who came before them, 
for indeed they are [all] losers. 

46:19. For all there will be ranks according to their deeds, so that 
[Allah] may pay them in full for their deeds, and no one will 
be wronged. 
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Having mentioned the situation of the righteous one who honours 
his parents, Allah (•$£) now tells us of the situation of the one who is 
disobedient to his parents, and that it is the worst of situations: 

((But some say to their parents)) when they call them to believe in 
Allah and the Last Day, and warn them of the requital. 

This is a great act of kindness and the best thing that the parents 
can do for their child, to call him to that which leads to eternal 
happiness and bliss, but he responds in the worst manner and says: 
((Fie on you both!)) That is, may you perish, you and what you have 
brought. 

Then he explains why he thinks that unlikely, rejecting this idea: 
((Are you telling me that I will be brought forth [from the grave])) on 
the Day of Resurrection 

{[even though many generations have passed away before me?)) 
That is, many generations have passed away who were disbelievers, 
following the path of disbelief, and they were the leaders for every 
stubborn, ignorant disbeliever? 

((They)) namely his parents {(seek Allah’s help)-) in dealing with 
him, and they say to him: {(Woe to you! Have faith)) that is, they do 
their utmost in trying hard to guide him, to the extent that - in their 
keenness for him to be guided - they seek the help of Allah, like 
one who is drowning, asking Him in desperation, trying to convince 
their son and feeling sad for him, trying to explain the truth to him. 
Hence they say: (-(for the promise of Allah is true)). Then they present 
whatever evidence they can to him. 

But their son only increases in stubbornness, aversion, arrogance 
towards the truth, and speaking ill of it. 

(•(But he says: This is nothing but tales of the ancients)) that is, it is 
only something that was transmitted from the books of the earlier 
generations; it is not from Allah, and Allah did not reveal it to His 
Messenger (^). 
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Everyone knows that Muhammad was unlettered and could 
neither read nor write, and did not learn from anyone. So where did he 
learn it from? How could people produce something like this Qur’an, 
even if they came together to do so? 

^Such are the ones]* that is, the ones who are in this blameworthy 
state 

<|for whom the punishment becomes inevitable]* that is, they deserved 
the punishment 

^as happened to nations of jinn and men who came before them)*, 
who followed the path of disbelief and rejection. So these people will 
be included with them and will disappear in their midst. 

^for indeed they are [all] losers]* - loss means losing one’s capital, 
for if a man loses his capital, it is more apt that he should lose the 
profits thereon. They have lost faith, and did not attain any bliss, nor 
were they safe from the punishment of hell. 

^For all]* that is, for both good people and evil people 
^there will be ranks according to their deeds]* that is, for each one 
according to his level of good or evil. Their ranks in the hereafter 
will be according to their deeds. Hence Allah says: «(so that [Allah] 
may pay them in full for their deeds, and no one will be wronged]* 
by having anything added to their bad deeds or anything subtracted 
from their good deeds. 


O O 
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46:20. On the day when those who disbelieved are brought before 
the fire, [it will be said to them]: You had your share of good 
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things in the life of the [previous] world, and you had your fill 
of pleasure. Today you will be recompensed with a humiliating 
punishment, because you behaved arrogantly on earth without 
justification and because you acted rebelliously. 


Here Allah ffe) mentions the state of the disbelievers when they 
are brought before the fire and rebuked and chastised. It will be said to 
them: «fYou had your share of good things in the life of the [previous] 
worlds, when you felt content with the world, were deceived by its 
pleasures and were pleased with its desires. Its good things distracted 
you from striving for your hereafter, and you enjoyed it in the manner 
of grazing animals. That was your share, and you have no share of 
the hereafter. 

^Today you will be recompensed with a humiliating punishment)? 
that is, a severe punishment that will humiliate you and expose you to 
shame, because you used to say of Allah that which was not true, for 
you used to attribute to Allah and to His decree the path of misguidance 
that you were following, but you were lying when you said that, 
^and because you acted rebelliously)? and were too arrogant to obey 
Allah. 

Thus they combined speaking words of falsehood, acting upon 
falsehood, telling lies against Allah by attributing their falsehood 
to Him, casting aspersions upon the truth and being too arrogant to 
follow it. So they will be given the most severe of punishments. 
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46:21. Remember the brother of ‘Ad [namely Hood], when he warned 
his people in [the land of] al-Ahqaf - and indeed there came 
wamers before him and after him - [saying]: Do not worship any 
but Allah. Verily I fear for you the punishment of a momentous 
day. 

46:22. They said: Have you come to lure us away from our gods? Bring 
us that with which you are threatening us, if you are telling the 
truth. 

46:23. He said: Knowledge [of when it will come] is only with Allah. 
I only convey to you the message with which I have been sent. 
But I see that you are ignorant people. 

46:24. When they saw it [the punishment] as a cloud approaching their 
valleys, they said: This is a cloud bringing us rain. [Hood said:] 
Nay; rather it is that which you sought to hasten - a wind bearing 
a painful punishment. 

46:25. It will destroy everything by the command of its Lord. And they 
became such that there was nothing left to be seen except their 
[empty] dwellings. Thus We requite the evildoers. 

46:26. We gave them power [and prosperity] to an extent to which We 
did not give it to you [O Quraysh], and We gave them hearing, 
sight and intellect. But neither their hearing nor their sight nor 
their intellect was of any avail to them, for they used to reject 
the signs of Allah. And the very thing [punishment] they used 
to ridicule overwhelmed them. 
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^Remember)* that is, by way of praise 
*[the brother of‘Ad [namely Hood])? (^L), who was one of the noble 
Messengers whom Allah (-fe) blessed by making them callers to His 
religion who guided people towards Him. 

^when he warned his people)? namely ‘Ad ^in [the land of] 
al-Ahqaf)? that is, in their dwellings that were known as al-ahqaf a 
word which refers to an area where there is a great deal of sand, in 
the land of Yemen. 

?fand indeed there came wamers before him and after him)? so he 
was not the first among them and was no different from them. He 
said to them: f[Do not worship any but Allah. Verily 1 fear for you 
the punishment of a momentous day)?. 

Thus he instructed them to worship Allah, which includes all 
good words and praiseworthy deeds. And he forbade them to ascribe 
partners to Allah or make others equal to Him. And he warned them, 
if they did not obey him, of the severe punishment. But this call was 
to no avail in their case. 

^They said: Have you come to lure us away from our gods?)? 
That is, you have no other aim, and there is no truth in what you say. 
You are envying us for what we have of gods and you want to turn 
us away from them. 

^Bring us that with which you are threatening us, if you are telling 
the truth)? - this is the utmost ignorance and stubbornness. 

^He said: Knowledge [of when it will come] is only with Allah)? 
for it is He in Whose Hand is control of all things, and it is He Who 
will bring you the punishment if He so wills. 

?[I only convey to you the message with which I have been sent)? 
that is, my only responsibility is to convey the message clearly. 
?(But 1 see that you are ignorant people)?, therefore you did what you 
did of showing extreme audacity. 
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So Allah sent against them the severe punishment, namely the 
wind that destroyed them utterly. 

Hence He says: ([When they saw it [the punishment] as a cloud 
approaching their valleys^ that is, it appeared like a cloud that came 
towards their valleys, that would provide water with which they would 
irrigate their land and drink from their wells and streams 
^they said]? optimistically: ^This is a cloud bringing us rain]? that is, 
this cloud will give us rain. 

^[Hood said:] Nay; rather it is that which you sought to hasten]? 
that is, this is what you have brought upon yourselves when you said: 
^Bring us that with which you are threatening us, if you are telling 
the truth p (46: 22). 

f(a wind bearing a painful punishment. It will destroy everything^ 
that it passes over, because of its intensity and destructive power. 
Allah sent it against them: 

«{... for seven nights and eight days in succession, so that you would 
have seen the people lying lifeless as if they were the trunks of fallen 
palm trees.]? (al-Haqqah 69: 7) 

- ^by the command of its Lord]? that is, by His leave and His will. 

^And they became such that there was nothing left to be seen 
except their [empty] dwellings]? that is, their flocks, their wealth and 
they themselves were destroyed. 

^Thus We requite the evildoers]? because of their sin and wrongdoing. 

Although Allah (*&) had bestowed great blessings upon them, 
they did not give thanks to Him or remember Him. Hence He says: 
«[We gave them power [and prosperity] to an extent to which We did 
not give it to you [O Quraysh]]? that is, We gave them power (and 
prosperity) in the land, so they were helping themselves to its good 
things and enjoying its pleasures. We made their lives long enough 
for anyone who might reflect and pay heed to do so (cf. 35: 37), and 
for anyone who might be guided to follow guidance. In other words. 
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We gave ‘Ad power and prosperity more than We have given to you 
(O Quraysh), so do not think that what We have bestowed upon you 
has never been given to anyone else, or that it will protect you from 
the punishment of Allah at all. Rather others were given more power 
and prosperity than you, but their wealth, sons and troops did not 
avail them before Allah in the slightest. 

^and We gave them hearing, sight and intellect)* that is, there was 
no shortcoming in their hearing, sight or intellect, such that it could 
be said that they neglected the truth out of ignorance and were unable 
to learn about it. There was nothing wrong with their reasoning, but 
guidance is in the Hand of Allah. 

«[But neither their hearing nor their sight nor their intellect was of 
any avail to them}* at all. 

That is because they t^used to reject the signs of Allahp that pointed 
to His oneness and indicated that He alone is to be worshipped. 

^And the very thing [punishment] they used to ridicule 
overwhelmed them)* that is, there befell them the punishment that 
they denied would happen, and they ridiculed the Messengers who 
warned them of it. 




46:27. Indeed We destroyed the cities that were around you [O 
Quraysh], having given them a variety of signs, so that they 
might turn back [from their evil ways]. 


46:28. Why then was no help forthcoming to them from those whom 
they took as gods besides Allah so that they might bring them 
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closer to Him? Nay, they were lost from them; such was the 
outcome of their lie and the fabrication they used to invent. 


Here Allah (3s) warns the polytheist Arabs and others by 
mentioning the destruction of the disbelieving nations who had lived 
around their land; in fact many of them had lived in the Arabian 
Peninsula itself, such as ‘Ad, Thamood and others. Allah (3s) sent 
various signs to them, of different types, ^so that they might turn 
back [from their evil ways])* that is, so that they might give up their 
ways of disbelief and rejection. 

But because they did not believe, Allah seized them with the 
vehement grip of One Who is Almighty, Omnipotent (cf. 54: 42), and 
their gods upon whom they called besides Allah did not help them 
in the slightest. Hence Allah says here: «{Why then was no help 
forthcoming to them from those whom they took as gods besides 
Allah so that they might bring them closer to Him^ and because they 
hoped that they would benefit them? 

^Nay, they were lost from them)*, so they did not respond to them 
or protect them. 

«{such was the outcome of their lie and the fabrication they used 
to invent^ by way of wishful thinking, as they claimed that they were 
following the truth and that their deeds would benefit them, but they 
came to nought. 
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46:29. And [remember] when We sent a group of jinn to you, to listen 
to the Qur’an. When they were close enough to hear it, they said 
[to one another]: Listen attentively. And when [the recitation] 
was over, they went back to their people to warn them. 


46:30. They said: O our people, verily we have heard [recitation from] a 
Book that has been revealed after Moosa, confirming that which 
came before it, guiding to the truth and to a straight path. 


46:31. O our people, respond to the one who is calling to Allah, and 
believe in him, so that Allah may forgive you some of your sins 
and protect you from a painful punishment. 


46:32. And whoever does not respond to the one who is calling to Allah 
can never escape [Allah’s punishment] on earth, and besides 
Him he has no protectors. Such people are clearly misguided. 


Allah (4c) sent His Messenger Muhammad (^) to all of creation, 
both humans and jinn, and he had to convey to all the message of 
his prophethood. 

As for humans, he was able to call them and warn them. As for the 
jinn, Allah sent them to him by His might; He sent to him «fa group of 
jinn ... to listen to the Qur’an. When they were close enough to hear 
it, they said [to one another]: Listen attentively]? that is, they urged 
one another to listen attentively. 

<(And when [the recitation] was over]? and they had understood it 
and it had had an impact on them, 

^they went back to their people to warn them]? out of sincerity towards 
them and so as to establish the proof of Allah against them. Allah 
made them a help to His Messenger (^) in spreading His call among 
the jinn. 
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^They said: O our people, verily we have heard [recitation from] 
a Book that has been revealed after Moosa)? because the Book of 
Moosa was the basis for the Gospel, and it was the main reference 
for the Children of Israel with regard to religious rulings; as for the 
Gospel, it complemented and completed the Book of Moosa, and 
changed a few rulings. 

^confirming that which came before it)? namely the Book that we 
have mentioned confirms that which came before it 
^guiding to the truth^ that is, leading to what is sound and correct in 
terms of teachings and stories 

^and to a straight path]? that is, it leads to Allah and to His paradise, 
based on knowledge of Allah and of His religious rulings and rulings 
that have to do with requital in the hereafter. 

Having praised the Qur’an and highlighted its sublime status, they 
then called their fellow jinn to believe in it, saying: «fO our people, 
respond to the one who is calling to Allah^ that is, the one who is not 
calling to any but his Lord. He is not calling you for some ulterior 
motive, or on the basis of his own whims and desires; rather he is 
calling you to your Lord, so that He may reward you and remove from 
you all evils and harms. Hence they said: ^so that Allah may forgive 
you some of your sins and protect you from a painful punishment]?. 
For if He protects you from the painful punishment, there can be 
nothing after that but bliss. This is the reward of those who respond 
to the one who is calling to Allah. 

^And whoever does not respond to the one who is calling to Allah 
can never escape [Allah’s punishment] on earthy for Allah has power 
over all things, so no one can escape Him or overcome Him. 

^and besides Him he has no protectors. Such people are clearly 
misguided)? and what misguidance can be greater than that of one 
whom the Messengers call, and the warning reaches him on the 
basis of clear signs and abundant proof, but he turns away and is too 
arrogant to pay heed? 
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46:33. Do they not see that Allah, Who created the heavens and the 
earth, and was not wearied by their creation, is able to bring the 
dead to life? Verily He has power over all things. 


This offers evidence that Allah {%) is able to bring them back to 
life after death, by referring to something that is greater than that, 
namely the fact that it is He Who created the heavens and the earth, 
despite their greatness and vastness, and the precision of their creation, 
without that leading to Him feeling tired as a result of creating them. 
So how could He be incapable of bringing you back to life after your 
death, when He has power over all things? 
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46:34. On the day when those who disbelieved are brought before the 
fire, [it will be said to them]: Is this not the truth? They will say: 
Yes indeed, by our Lord. He will say: Taste then the punishment 
for having disbelieved. 


46:35. So be patient, as the Messengers of strong resolve were patient, 
and do not seek to hasten [the punishment] for them. On the 
day when they see the punishment of which they were warned, 
it will be as if they had not remained [in this world] for longer 
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than an hour of a day. This [Qur’an] is sufficient reminder. Will 
any, then, be doomed but the rebellious and wicked people? 


Here Allah (•&) tells us of the terrible situation of the disbelievers 
when they will be brought to the fire that they disbelieved in; they 
will be rebuked and it will be said to them: tfls this not the truth?^ 
Here it is before you; you can see it with your own eyes. 

«(They will say: Yes indeed, by our Lord)* - they will acknowledge 
their sin and their lies (namely their denial of the punishment) will 
become apparent. 

^He will say: Taste then the punishment for having disbelieved)* that 
is, an eternal, everlasting punishment, as your disbelief was a constant 
and well-entrenched characteristic of yours. 

Then Allah (-fe) instructs His Messenger (*|§) to be patient in 
putting up with the harm of the disbelievers who opposed him, and to 
keep calling them to Allah, emulating the patience of the Messengers 
of firm resolve and leaders of humankind, men of high ambition whose 
patience was immense and whose faith was perfect, for they are most 
deserving of being taken as examples, to follow in their footsteps and 
be guided by their beacon. 

The Prophet (3|§) obeyed the command of his Lord, and was 
patient as no Prophet before him had ever been. His opponents united 
against him and all strove hard to divert him from calling people to 
Allah, doing their utmost to oppose him and fight him. But he persisted 
in obeying the command of Allah, and never wearied of striving 
against the enemies of Allah, bearing with patience whatever harm 
he faced, until Allah granted him victory in the land and caused His 
religion to prevail over all others, and his Ummah to prevail over all 
other nations. May the blessings and peace of Allah be upon him. 

<|and do not seek to hasten [the punishment] for them^ that is, 
these disbelievers who seek to hasten the punishment for themselves, 
for that stems from ignorance and foolishness on their part. Do not let 
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their ignorance discourage you, and do not let what you see of them 
seeking to hasten the punishment lead you to pray to Allah against 
them to hasten it for them, for everything that is coming is imminent, 
and when it comes ^it will be as if they had not remained [in this 
world] for longer than an hour of a day]J. So do not be upset by the 
little enjoyment that they have in this world, when they will end up 
facing a terrible punishment. 

This mighty Qur’an, in which We have explained the message 
perfectly, is enough for you, and it is sufficient provision for you 
during your journey to the hereafter. What a good provision it is, 
that will help you to reach the realm of joy and protect you from the 
painful punishment. It is the best provision that Allah has granted to 
people, and the greatest blessing that He has bestowed upon them. 

Will any, then, be doomed^ to punishment ^but the rebellious 
and wicked people?^ That is, those in whom there is nothing good, 
for they refused to obey their Lord, and they did not accept the truth 
that the Messengers brought to them. Allah warned them and left them 
with no excuse, but they persisted in their rejection and disbelief. We 
ask Allah to protect us. 

This is the end of the commentary on Soorat al-Ahqaf. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 

his Companions abundantly until the Day of Judgement. 
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47:1. Those who disbelieve and bar others from the path of Allah, He 
will cause their deeds to come to naught. 


47:2. Those who believe and do righteous deeds, and believe in that 
which was sent down to Muhammad - for it is the truth from 
their Lord He will absolve them of their bad deeds and rectify 
their condition. 

47:3. That is because those who disbelieve follow falsehood and those 
who believe follow the truth from their Lord. Thus does Allah 
set forth for humankind their comparisons. 
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These verses include mention of the reward of the believers and 
the punishment of the sinners, the reason for that, and the call to 
humankind to learn lessons from that. Allah says: 

«(Those who disbelieve and bar others from the path of Allah}* - 
this refers to the leaders of disbelief and misguidance, who combine 
disbelief in Allah and His signs with barring themselves and others 
from the path of Allah, which means believing in and following that 
to which the Messengers called. 

^He}* namely Allah tfwill cause their deeds to come to naught}* 
that is, He will render them invalid and cause their doom because 
of them. This includes their efforts to oppose the truth and the close 
friends of Allah. Allah will cause their schemes to backfire, so they 
will not attain any of their goals. As for the deeds for which they 
hoped to be rewarded, Allah will cause them to come to naught. The 
reason for that is that they followed falsehood. That includes every 
effort that is not made for the sake of Allah, such as worshipping 
idols and images, and efforts that are put into supporting falsehood, 
because such aims are invalid, and any deeds done for their sake are 
also invalid. 

As for ifThose who believe}* in what Allah sent down to His 
Messengers in general, and to Muhammad (jj§;) in particular, 

^and do righteous deeds}* by doing what is required of duties towards 
Allah and towards people, both obligatory and recommended, 
t(He^ that is, Allah ^will absolve them of their bad deeds}* both minor 
and major, and if their bad deeds are absolved, they will be safe from 
punishment in this world and the hereafter 

«jand rectify their condition}* that is, He will rectify their religious 
and worldly affairs, rectify their hearts and deeds, and rectify all 
their affairs. The reason for that is that they ^follow the truth from 
their Lord}* which is contained in this mighty Qur’an, that comes 
^from their Lord}* Who has been caring for them by means of what 
He bestows of blessings, and managing their affairs by means of His 
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kindness, so He cares for them by guiding them to the path of truth, 
which they follow, and thus their affairs are rectified. 

As their goal is connected to the truth, that is attributed to Allah 
the Eternal, the Manifest Truth, their means of achieving that is sound 
and eternal, and the reward for that will be stored up for them. 

^Thus does Allah set forth for humankind their comparisons)) as 
He explains to them who the good people and evil people are, and 
gives for each a description by which they may be recognised and 
distinguished from others, 

^...so that those who chose to perish [by choosing disbelief] might 
do so after seeing clear evidence, and those who chose to live [by 
choosing faith] might do so after seeing clear evidence...)* (al-Anfal 

8: 42) 
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47:4. When you meet the disbelievers [in battle], strike their necks 
until, when you have thoroughly subdued them, then bind the 
captives firmly - then after that [you may release them], either 
as an act of grace or in return for a ransom - until the war ends. 
Thus [are you commanded]. If Allah had so willed. He could 
have exacted retribution upon them [without you fighting], but 
He [commands you to fight] in order to test some of you by 
means of others. For those who are slain in Allah’s cause, He 
will never allow their deeds to come to naught. 

47:5. He will guide them and rectify their condition. 


sunniconnect.com 




182 | Tafseer as-Sa'di 


Juz’26 


47:6. and will admit them to paradise, which He has already made 
known to them. 


Here Allah (*te) says, guiding His slaves to that which is in their 
best interests and supporting them against their enemies: 

«f\Vhen you meet the disbelievers [in battle])* then be steadfast in 
fighting them, and strike their necks, until you have thoroughly 
subdued them, weakened their resolve and broken their spirit. Then 
when you have done that and you think it is more appropriate to 
take prisoners than to kill, *[then bind the captives firmly)*. This is a 
precaution lest the captives run away; if they are bound firmly, then 
the Muslims will be reassured that they will not flee, and will not 
harm them. 

Once they are your prisoners, then you have the choice between 
doing an act of grace towards them by letting them go without payment 
of a ransom, or ransoming them by not releasing them until they have 
bought their freedom, or their companions have done so, or they are 
exchanged for Muslim prisoners held by the enemy. 

This should continue ^until the war ends)* that is, until there is 
no more fighting, and you reach a peace deal or truce. For every 
situation there is a different attitude and different rulings. The rulings 
mentioned in this verse have to do with situations of war. 

But sometimes there is no war, and if there is no war for some 
reason, then there is no fighting and no taking of prisoners. 

^Thus [are you commanded])* that is, the ruling mentioned above 
is for the purpose of testing the believers by means of the disbelievers, 
and to make fortunes and victories alternate between them. 

«(If Allah had so willed, He could have exacted retribution upon them 
[without you fighting])*, for He has power over all things and is able 
to never let the disbelievers be victorious over the Muslims in any 
place, until the Muslims completely defeat them. 
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t(but He [commands you to fight] in order to test some of you by 
means of others]* so that jihad will flourish and it will become clear 
who is sincere and who is lying, and so that some people will believe 
sincerely on the basis of understanding, not on the basis of following 
the group that has the upper hand, for such faith is very weak and can 
hardly survive trials and tests. 

^For those who are slain in Allah’s cause]* there is a great reward, 
for they are the ones who fought those who they were commanded 
to fight, so that the word of Allah may be supreme. Allah will never 
let the deeds of such people go to waste. In other words. He will not 
let them come to naught and be invalid; rather He will accept them, 
cause their reward to grow, and show the outcome of their deeds in 
this world and the hereafter. 

^He will guide them]* to follow the path that leads to paradise 
^and rectify their condition]* that is, their condition, their affairs and 
their reward will all be complete and sound, with no stress and nothing 
to spoil it in any way whatsoever. 

*(and will admit them to paradise, which He has already made 
known to them]* that is, He made it known first of all to make them 
long for it; He described it to them and told them the deeds that lead 
to it, one of which is fighting in His cause, and He enabled them to 
do what He commanded and urged them to do. Then when they enter 
paradise. He will show them their dwellings and what they contain 
of eternal bliss and sound living. 
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47:7. O you who believe, if you help Allah’s cause. He will help you 
and steady your footsteps. 

47:8. As for those who disbelieve, how wretched they are. Allah will 
cause their deeds to come to naught. 

47:9. That is because they resent that which Allah has sent down, so 
He will cause their deeds to come to nothing. 


This is a command from Allah Be) to the believers, instructing 
them to support His cause by adhering to His religion, calling others 
to Him, striving against His enemies, seeking thereby the pleasure of 
Allah. If they do that, Allah will help them and steady their footsteps. 
In other words. He will instil in their hearts patience, reassurance and 
steadfastness, He will give them physical endurance and help them 
against their enemies. 

This is a promise from One Who is generous and true in His 
promise, that whoever supports His cause in word and deed, his 
Lord will support him and grant him the means of victory, such as 
steadfastness and the like. 

As for those who disbelieve in their Lord and support falsehood, 
they are in a wretched state; that is, their affairs are in decline and 
doomed to failure. 

^Allah will cause their deeds to come to naught)? that is. He will 
render invalid their efforts to plot against the truth, so their schemes 
will backfire on them, and the deeds which they claim to do for the 
sake of Allah will come to naught. 

That misguidance and wretchedness is for those who disbelieve, 
because «(they resent that which Allah has sent down^ of the Qur'an, 
which Allah sent down to show people the path of righteousness and 
prosperity. But they did not accept it; rather they hated it and resented 
it, «fso He will cause their deeds to come to nothing)?. 
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47:10. Have they not travelled in the land and seen what was the fate 
of those who came before them? Allah destroyed them utterly, 
and a similar fate awaits those who disbelieve. 

47:11. That is because Allah is the Protector of those who believe, 
whereas the disbelievers have no protector. 


That is, have these people who reject the Messenger (<^|) not 
travelled *fand seen what was the fate of those who came before 
them?)* For they will not find that anything befell them but the worst 
of fates. Wherever they turn, right or left, they will find around them 
people who perished and were doomed and eradicated because of their 
rejection of the truth and their disbelief. So they became lifeless, and 
Allah destroyed their property and homes around them; in fact He 
destroyed their efforts and plots. The disbelievers in every time and 
place will have similar bad consequences and terrible punishments. 

As for the believers, Allah (4s) will save them from punishment 
and bestow upon them a great reward. 

«|That is because Allah is the Protector of those who believe^, so 
He cares for them and shows them mercy, bringing them forth from 
the depths of darkness to light, rewarding them and supporting them 
Himself. 

^whereas the disbelievers y who disbelieve in Allah (4s) and deprive 
themselves of divine protection and mercy 

^have no protectory to guide them to the paths of peace or save them 
from the wrath and punishment of Allah. In fact their protectors are 
the false gods; from light they will lead them forth into the depths of 
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darkness. They will be inhabitants of the fire; they will abide therein 
forever (cf 2: 257). 




47:12. Verily Allah will admit those who believe and do righteous 
deeds to gardens through which rivers flow. As for those who 
disbelieve, they are taking their pleasure [in this world] and they 
eat as cattle eat; the fire will be their abode. 


Having stated that He is the protector of the believers, Allah (■$%) 
now tells us what will happen to them in the hereafter, of admittance 
to gardens through which rivers flow, which irrigate those verdant 
gardens and beautiful trees that bear all kinds of delicious fruit. 

Having stated that the disbelievers have no protector, Allah now 
tells us that they are left to their own devices, so they do not have any 
qualities of dignity or humanity; rather they have sunk to the level 
of cattle that possess no reason or virtue, and all they care about and 
seek is enjoyment of worldly pleasures and desires. So you see that 
all their thoughts and activities are focused on such matters, and do 
not go beyond them to that in which there could be some goodness 
and happiness. Hence the fire will be their abode; that is, it is prepared 
for them and they will never leave it, and their punishment will never 
be alleviated. 
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47:13. How many cities there were, that were more powerful than your 
city which has expelled you. Yet We destroyed them and there 
was none to help them. 


That is, how many cities of the disbelievers there were that were 
more powerful than your city in terms of wealth, sons, helpers, 
buildings and technology. 

^Yet We destroyed themp when they rejected Our Messengers, and 
when exhortation proved to be of no avail in their case. And there 
was none to help them; their strength did not avail them at all against 
the punishment of Allah. 

So how about these weak people, the people of your city, when 
they expelled you from your homeland, rejected you and opposed 
you at the time when you are the best of the Messengers, the best of 
the first and the last? 

Are they not more deserving than others of doom and punishment, 
were it not for the fact that Allah sent His Messenger (^) to show 
mercy towards every disbeliever and not be hasty (in seeking their 
punishment)? 




(U 


47:14. Is one who possesses clear proof from his Lord like one whose 
evil deeds are made fair-seeming to him or those who follow 
their own whims and desires? 


That is, they are not equal. One who clearly understands his 
religion and acts upon it by learning about the truth and following it, 
hoping for what Allah has promised to those who follow the truth, is 
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not like one who is spiritually blind and has rejected the truth, gone 
astray and followed his whims and desires, with no guidance from 
Allah, yet he thinks that what he is following is true. How great is 
the difference between the two groups, the followers of truth and the 
followers of misguidance! 




(to :j 


47:15. The likeness of paradise, which the righteous are promised, [is 
that of a garden] in which there are rivers of water forever fresh; 
rivers of milk of which the taste never changes; rivers of wine, 
delightful to those who drink it; and rivers of honey, pure and 
clear. There they will have all kinds of fruit and forgiveness 
from their Lord. Can they be like those who will abide forever 
in the fire and be given scalding water to drink that will tear 
their intestines? 


That is, the likeness of paradise, which Allah has prepared for His 
slaves who feared His wrath and sought His pleasure, is a beautiful 
likeness. 

(fin which there are rivers of water forever fresh]* that is, it never 
changes, becomes stagnant, develops a foul smell, or becomes bitter 
or murky. Rather it is the freshest and purest of water, with the best 
fragrance and most delicious taste. 

^rivers of milk of which the taste never changes]* by turning sour 
or otherwise 
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^rivers of wine, delightful to those who drink it)) that is, the one who 
drinks it enjoys it very much. It is not like the wine of this world that 
tastes bad, causes headache and makes people lose their minds. 

^and rivers of honey, pure and clear)*, free of wax and other dirt. 

^There they will have all kinds of fruit)* such as dates, grapes, 
apples, pomegranates, citrons, figs and other fruits that have no equal 
in this world. They will have attained all that they wanted and that 
was dear to them. 

(|and forgiveness from their Lord^ by means of which all that 
they fear will be kept away from them. Are they better, or those 
who will abide forever in the fire, with its intense heat and multiple 
punishments, where they will ^be given scalding)* that is, intensely 
hot ^water to drink that will tear their intestines^? 

Glory be to the One Who has differentiated between the two 
abodes, the two recompenses, the two types of people and the two 
types of deeds. 


.fii>&!£»■$ (g) 

(1V-11: ^ ) 'if ^ ^ 

47:16. Among them are some who listen to you [O Muhammad], but 
when they leave your presence, they say to those who have 
been given knowledge: What did he say just now? These are 
the ones whose hearts Allah has sealed up and they follow their 
own whims and desires. 

47:17. But as for those who follow guidance, Allah increases them in 
guidance and instils in them righteousness. 
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Here Allah tells us that among the hypocrites ^are some who 
listen to you [O Muhammad]]* that is, they listen to what you say, 
but it is not by way of accepting and following; rather they are not 
really paying attention. Hence Allah says: tfbut when they leave your 
presence, they say to those who have been given knowledge^, asking 
about what you said and what they heard, that they had no real interest 
in: «(What did he say just now?]* 

This is a criticism of them, for if they had really been eager to attain 
good, they would have listened attentively and with understanding, 
and they would have complied with it. But their attitude is the opposite 
of that, hence Allah says: ^These are the ones whose hearts Allah has 
sealed up]* that is. He has barred to them the goodness that could have 
reached their hearts, because they followed their whims and desires 
and had no inclination except towards falsehood. 

Then He describes those who follow guidance: ^But as for those 
who follow guidance]* by believing, submitting and seeking that 
which is pleasing to Allah 

sjAllah increases them in guidance]*, in appreciation of their doing that 
«(and instils in them righteousness]* that is, He enables them to do 
good and protects them from evil. Therefore He mentions two rewards 
for those who are guided: beneficial knowledge and righteous deeds. 
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47:18. What are they waiting for, but for the Hour to come upon them 
suddenly? Its portents have already appeared, so what good will 
it do them to pay heed when it has actually come upon them? 
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That is, are these disbelievers waiting for anything ^but for the 
Hour to come upon them suddenly)*, without them realising? 

^Its portents)* that is, its signs which indicate that it is at hand (fhave 
already appeared)*. 

^so what good will it do them to pay heed^ that is, when the 
Hour comes and their lifespan is over, how can they pay heed to it 
and mend their ways? It will be too late for that; the time for paying 
heed will be over, and their lives will have been long enough for 
anyone who might reflect and pay heed to do so, as the wamer did 
indeed come to them. 

This verse urges people to be prepared before death comes 
suddenly, for a person’s death is the beginning of the Hour for him. 



(M .ju^ * j _ _ 



47:19 Know, then, that there is no god but Allah, and ask forgiveness 
for your sins and for [the sins of] believing men and women, for 
Allah knows your movements [during the day] and your places 
of rest [at night]. 


With regard to knowledge, it is essential to affirm it in the heart and 
understand properly what is required of knowledge, and the perfection 
thereof is to act in accordance with it. 

This knowledge that Allah enjoins - namely knowledge of the 
oneness of Allah - is an individual obligation upon every human, and 
is not waived for anyone, no matter who he is. Rather each individual 
is obliged to know that, and the way to know that there is no god but 
He is by doing the following: 
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1- The first and greatest way is reflecting upon His names and 
attributes, and His actions that highlight His perfection, 
greatness and majesty. That compels one to strive one’s utmost 
in devotion to Him and in worshipping the Lord Who possesses 
perfect names and attributes and to Whom belong all praise, 
glory, majesty and beauty. 

2- Knowing that He is the only Creator and controller. Thus one 
may know that He is the only One Who is deserving of devotion. 

3- Knowing that He alone bestows blessings both visible and 
hidden, spiritual and worldly. That makes one’s heart be attached 
to Him, love Him and be devoted to Him alone, with no partner 
or associate. 

4- What we see and hear of the great reward for His close friends 
who affirm His oneness, of divine support and blessings in this 
world; and the punishment for His enemies who associate others 
with Him. This makes one realise that He alone is deserving 
of all worship. 

5- Understanding the nature of the idols and rivals that are 
worshipped alongside Allah and taken as gods, for they are 
helpless in all aspects, inherently needy and have no power to 
benefit or harm themselves or their worshippers, or to cause 
death, give life or resurrect. They do not support those who 
worship them, and they do not benefit them in the slightest 
by bringing good or warding off evil. Knowing that leads to 
knowing that there is no god but Allah, and that all gods besides 
Him are false. 

6- The Books of Allah are all agreed on that and they all stated it. 

7- The elite of creation, who are the most perfect of people in 
attitude, mature thinking, wisdom, sound judgement and 
knowledge - namely the Messengers, Prophets and devout 
scholars - have testified that Allah is one. 
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8- Allah has established proofs in the universe and in people 
themselves that offer the greatest proof of His oneness and 
point towards that fact, because of what He has instilled in them 
of precise creation and what they reflect of brilliant wisdom 
and amazing design. 

These are the ways through which Allah calls people to the 
message of la ilaha ilia Allah, which He highlights repeatedly in 
His Book. When a person ponders some of them, he will inevitably 
develop certain faith and knowledge of that. So how about if he 
studies all of them, and they all point to His oneness and agree on 
that? The proofs of divine oneness come from all directions, then 
faith and knowledge of that become deeply rooted in the heart, so 
that they are like firm mountains that cannot be shaken by doubts or 
illusions, and they only increase and grow the more one comes across 
false ideas and specious arguments. Moreover, there is the greatest 
evidence and the most important matter - which is pondering this 
mighty Qur’an and reflecting on its verses - because it is the main 
gateway to learning about divine oneness, and through it one may 
learn what it says in detail and in general terms, that one cannot leam 
from any other source. 

*fand ask forgiveness for your sins^ that is, ask Allah for forgiveness 
for your sins, by taking measures that lead to forgiveness, such as 
repentance, praying for forgiveness, doing good deeds that erase sin, 
refraining from sin and forgiving others for any wrongs they have 
done to you. 

^and^ seek forgiveness also ^for [the sins of] believing men and 
women^ for they - because of their faith - have rights over every 
Muslim man and woman. 

One of those rights is that they should pray for them and seek 
forgiveness for their sins. If it is the case that the Prophet (j^) is 
instructed to pray for them, which means asking for their sin to be 
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removed and for them to be protected from the punishment thereof, 
it is implied that he is to show sincerity towards them, love good for 
them as he loves it for himself, hate evil for them as he hates it for 
himself, enjoin them to do that which is good for them and forbid them 
to do that which is harmful to them, overlook their shortcomings and 
faults, and be keen that they should be united and in harmony, and 
that all grudges between them should be removed that could lead to 
enmity and division that would increase them in sin. 

^for Allah knows your movements [during the day])? and your 
comings and goings 

t(and your places of rest [at night] p where you settle, for He knows 
all about you and your movements, and He will requite you for that 
in full. 


fejCS tsa 3$ yx 

1j L)*1 fdiy oi ^ 


47:20. Those who believe say: If only a soorah were to be sent down 
[instructing us to fight]! But when an unambiguous soorah is 
sent down, in which fighting is mentioned, you see those in 
whose hearts is a disease staring fixedly at you like one who is 
about to die. So woe to them! 


47:21. It is more appropriate for them to show obedience and speak 
honourable words. Once the matter is resolved upon [and 
fighting becomes obligatory], then if they are true to Allah, 
that will be better for them. 
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47:22. Then is it to be expected of you, if you tum away, that you will 
spread mischief in the land and sever your ties of kinship? 
47:23. These are the ones whom Allah has cursed, and has made them 
deaf and has blinded their eyes. 


^Those who believe say)* in haste, showing eagerness to comply 
with tough and difficult commands: ^If only a soorah were to be sent 
down [instructing us to fight]!)* 

^But when an unambiguous soorah is sent down^, compliance 
with which is binding, 

^in which fighting is mentioned)*, which is the most difficult thing for 
people, those who are weak in faith cannot comply with the command. 
Hence Allah says: ^you see those in whose hearts is a disease staring 
fixedly at you like one who is about to die)* because they hate it and 
it is so difficult for them. 

This is like the verse in which Allah (4c) says: 

^Have you not seen those to whom it was said: Restrain your hands 
[from fighting], establish prayer and give zakah? But then when 
fighting was ordained for them, some of them feared men as much 
as they feared Allah or even more.. .)* (an-Nisa’4 ■ 77) 

Then Allah (4c) urges them to do that which is more appropriate 
to their situation, as He says: 

^It is more appropriate for them to show obedience and speak 
honourable words)* that is, it is more appropriate for them to comply 
with the command and focus on what they are required to do now, 
and not to demand that there be prescribed for them that which is too 
difficult for them. They should rejoice in the fact that Allah (4c) is 
letting them be and showing kindness to them. 

6(Once the matter is resolved upon [and fighting becomes 
obligatory])* that is, once the issue becomes serious and the command 
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becomes binding, then in that situation, if they are true to Allah by 
seeking His help and doing their utmost to comply with His commands, 
«fthat will be better for them)? than demanding a verse with the 
command to fight. That is for several reasons: 

• The individual is helpless in all ways and has no power, unless 
Allah helps him. So he should not ask for more than he is obliged 
to do at present. 

• If he starts thinking too much of deeds to do in the future, 
that will lead to his resolve becoming weakened with regard to 
what he has to do now and in the future. As for the present, his 
resolve will be weakened because his focus has been moved 
to something else, and resolve is connected to focus. As for 
what he wants to do in the future, the time for that deed will 
not come before he loses resolve and motivation, and he will 
not be able to do it. 

• The one who thinks of what he wants to do in the future at the 
time when he is too lazy to do what he must do at present is 
like someone who is helpless yet still thinks that he will be able 
to do whatever tasks he will face in the future. Therefore he is 
more likely to fail and not do what he wanted to do and thought 
of doing. What he should do is focus his thoughts and energy 
on what is to be done now, and do it to the best of his ability. 
Then after that, when he is faced with a new task, he will be 
able to do it with energy and motivation, and with proper focus, 
seeking the help of his Lord. Such a person is more deserving 
of divine help and support in all his affairs. 

Then Allah (■&) mentions the situation of one who turns away from 
obeying his Lord, stating that he is not turning to anything good; rather 
he is turning to something bad, as He says: <|Then is it to be expected 
of you, if you turn away, that you will spread mischief in the land and 
sever your ties of kinship?)* That is, there are two scenarios: either to 
adhere to obedience to Allah and comply with His commands, which 
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will lead to goodness, righteousness and success; or to turn away from 
that and fail to obey Allah, after which there is nothing but spreading 
mischief in the land by committing sins and severing ties of kinship. 

t|These)j namely the ones who spread mischief in the land and 
sever ties of kinship 

<|are the ones whom Allah has cursed^ by casting them far away from 
His mercy, and they are subjected to the wrath of Allah. 

<fand has made them deaf and has blinded their eyes^ that is, He 
has caused them not to hear or see that which will benefit them. So 
they have ears, but they do not hear in the sense of obedience and 
acceptance; rather they hear in the sense that the proof of Allah is 
established against them. And they have eyes, but they do not see the 
lessons and signs, and they do not pay attention to proof and clear 
evidence. 
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47:24. Will they not then ponder on the Qur’an, or are there locks on 
their hearts? 


That is, why do these people who turn away not ponder the Book 
of Allah and reflect upon it properly, for if they did that, it would guide 
them to all that is good and warn them against all that is evil, and it 
would fill their hearts with faith and certainty, enable them to attain 
sublime goals and great reward, and explain to them the path that leads 
to Allah and to His paradise. It would show them what would help 
them to attain that and what would hinder them from it, and it would 
highlight the path that leads to punishment and what to beware of. It 
would tell them about their Lord, His names and attributes, and His 
kindness; it would make them long for the great reward, and would 
alert them to the dire punishment. 
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^or are there locks on their hearts?^ That is, are their hearts closed 
on all the evil that they contain, so that nothing good can enter them? 
This is how they really are. 
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47:25. Verily those who turn back to disbelief after guidance has 
become clear to them, Shaytan has made [their evil deeds] fair- 
seeming to them and has deceived them with false hopes of a 
long life. 


47:26. That is because they [the hypocrites] said to those who hate 
what Allah has revealed: We will cooperate with you in some 
matters. But Allah knows their secret dealings. 

47:27. How then will they fare when the angels take their souls in 
death, striking their faces and backs? 

47:28. That is because they pursue that which angers Allah, and they 
hate that which pleases Him; so He will cause their deeds to 
come to nothing. 


Here Allah tells us about the situation of those who apostatise from 
right guidance and faith, and turn back to misguidance and disbelief. 
They do not do that on the basis of evidence or proof that led them to 
that conclusion; rather it is misguidance from their enemy the Shaytan, 
who made that fair-seeming to them and prompted them to do it. 
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«f[Shaytan] makes promises to them and fills them with false hopes; 
but Shaytan makes promises to them only in order to deceive them. ]* 
(an-Nisa' 4: 120) 

That is because guidance became clear to them, but they showed 
no interest in it and rejected it, «{That is because they [the hypocrites] 
said to those who hate what Allah has revealed]* and showed open 
enmity towards Allah and His Messenger (j^§): ^We will cooperate 
with you in some matters^ that is, in those matters that suited their 
whims and desires. Therefore Allah punished them by causing them 
to go astray and making them persist in that which would lead to their 
eternal doom and everlasting punishment. 

^But Allah knows their secret dealings]* therefore He exposed 
them and disclosed their secrets to His believing slaves, lest they be 
deceived by them. 

<|How then]* do you think their terrifying situation will be «fwhen 
the angels]* whose task is to take people’s souls ^take their souls in 
death, striking their faces and backs^ with rods of iron? 

^That^ punishment which they deserve and will be given 
is ^because they pursue that which angers Allah]* of all kinds of 
disbelief, evildoing and sin. 

*fand they hate that which pleases Him]* so they have no desire for 
that which would bring them closer to Him. 

^so He will cause their deeds to come to nothing]* that is, He will 
render them invalid and cause them to be lost. This is in contrast to 
those who pursue that which pleases Allah and hate that which angers 
Him; He will absolve their bad deeds and multiply their reward. 
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47:29. Do those in whose hearts is a disease think that Allah will never 
bring their malice to light? 

47:30. If We so willed. We could show them to you, so that you would 
recognise them by their marks. But you will surely recognise 
them by the tone of their speech. And Allah knows all that you 
do. 

47:31. We will certainly test you so that We may make known those 
among you who strive [in Allah’s cause] and are steadfast, and 
We will expose your deeds. 


Do those in whose hearts is a disease}* caused by doubt or desires, 
to the extent that the heart becomes unhealthy and unbalanced, think 
that Allah will not bring to light what their hearts contain of grudges 
and enmity towards Islam and its people? This is the notion that 
is incompatible with the wisdom of Allah, for He will inevitably 
distinguish between those who are sincere and those who are lying, 
by means of tests and trials; whoever remains steadfast and persists 
in his faith when faced with such trials is truly a believer. 

But whoever turns on his heels and shows no patience in the 
face of trials, or when subjected to a test, will panic, his faith will 
grow weak and he will show what his heart contains of grudges and 
hypocrisy. This is what is dictated by divine wisdom, even though 
Allah (4s) says: <|If We so willed, We could show them to you, so 
that you would recognise them by their marks}* that is, their signs 
which are like marks on their faces. 

«(But you will surely recognise them by the tone of their speech^ 
that is, what is in their hearts will inevitably appear through slips 
of the tongue, for what people say reflects what is in their hearts of 
good and evil. 
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{(And Allah knows all that you do)* and will requite you for your 
deeds. 

Then Allah mentions the great test with which He tests his slaves, 
namely jihad in the cause of Allah, as He says: 

^We will certainly test youj» that is. We will test your faith and 
patience 

(fso that We may make known those among you who strive [in Allah’s 
cause] and are steadfast, and We will expose your deedsji. Whoever 
complies with the command of Allah and strives in His cause to 
support His religion and make His word supreme is a true believer; 
whoever is reluctant to do that, it is due to a shortcoming in his faith. 
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47:32. Verily those who disbelieve and bar others from the path of 
Allah, and oppose the Messenger after guidance has become 
clear to them, not the least harm will they do to Allah, and He 
will cause their deeds to come to nothing. 


This is a stem warning to those who combine all kinds of evil, 
namely disbelief in Allah and barring people from the path of Allah 
which He has set out for people to reach Him. 

^and oppose the Messenger after guidance has become clear to them)» 
that is, they stubbornly and deliberately go against him, not on the 
basis of ignorance and misguidance. 

«{not the least harm will they do to Allah)* and they will not detract 
from His sovereignty. 

^and He will cause their deeds to come to nothing)* that is, the 
efforts they made to support falsehood will not lead to anything 
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but failure and loss, and their deeds for which they hoped to attain 
reward will not be accepted, because they failed to fulfil the necessary 
conditions. 
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47:33. O you who believe, obey Allah and obey the Messenger, and 
do not let your deeds go in vain. 


Here Allah instructs the believers to do something that is essential 
to their well-being, whereby they may attain happiness in this world 
and the hereafter, which is to obey Him and obey His Messenger (|§;) 
with regard to fundamental and minor matters of religion. Obedience 
means complying with commands and heeding the prohibitions, in 
the manner enjoined, with sincerity, and following in a perfect and 
precise manner. 

«jand do not let your deeds go in vain jj. This includes a prohibition 
on rendering deeds invalid after doing them, by doing things that spoil 
them, such as reminding people of favours, self-admiration, pride and 
seeking a good reputation, and committing sins that spoil good deeds 
and cancel out the reward thereof. It also includes a prohibition on 
spoiling good deeds whilst doing them, by giving them up or doing 
something that renders them invalid. 

Things that render prayer, fasting, Hajj and so on invalid are 
included in that and are forbidden. The fuqaha’ quote this verse as 
evidence for it being forbidden to interrupt an obligatory prayer, and 
for it being disliked to interrupt a supererogatory prayer, for no good 
reason. 
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Because Allah has forbidden rendering good deeds invalid, He 
enjoins doing them properly, in a complete and perfect manner, by 
having knowledge and acting upon it. 
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47:34. Verily those who disbelieve and bar others from the path of 
Allah, and die as disbelievers, Allah will never forgive them. 
47:35. Do not falter and call for peace, for you will overcome. Allah is 
with you and will never detract from the reward of your good 
deeds. 


These verses and the verse in al-Baqarah: 

.. .And if any of you turn back from their faith and die as disbelievers, 
their deeds will come to nothing in this world and in the hereafter... 

(al-Baqarah 2: 217) 

- make specific every text that speaks in general terms of deeds 
being nullified by disbelief, and limit it to the case of those who die 
in a state of disbelief. Allah says here: 

^Verily those who disbelieve^ in Allah, His angels, His Books, 
His Messengers and the Last Day 

^and bar others from the path of Allah by making them disinclined 
towards the truth and calling them to falsehood, making it fair-seeming 
to them, 

^and die as disbelievers^ without repenting therefrom 

^Allah will never forgive them^ by means of intercession or otherwise, 

because the punishment will have become inevitable for them, they 
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will have missed out on reward, they will deserve to abide forever 
in hell, and the mercy of the Most Merciful, Oft-Forgiving will be 
denied to them. 

What the verse means is that if they repent from that before they 
die, then Allah will forgive them, have mercy on them and admit them 
to paradise, even if they spent their entire lives disbelieving in Him, 
barring others from His path and committing sins. 

Glory be to the One Who has opened the gates of mercy to His 
slaves, and has not barred them to anyone, so long as he is still alive 
and able to repent. 

Glory be to the Most Forbearing Who does not hasten to punish 
those who disobey Him; rather He grants them well-being and 
provision, as if they had not disobeyed Him, despite the fact that He 
has power over them. 

Then Allah says: <$Do not falter^ that is, do not grow weak and 
lose your energy to fight or let fear overtake you. Rather be patient 
and steadfast, make firm your resolve to fight and stand firm, seeking 
the pleasure of your Lord, in sincerity towards Islam, and so as to 
annoy the Shaytan. 

Do not call for peace and give up the fight between you and your 
enemies in pursuit of comfort, ^for you will overcome. Allah is with 
you and will never detract from the reward of your good deeds)*. 

The following three things should motivate one to remain patient 
and not feel weak, for they will overcome: 

1 - All means of victory are available and they have a true promise 
from Allah. Usually people do not falter unless they feel inferior 
to others, and are weaker in terms of numbers, equipment and 
psychological and physical strength. 

2- Allah is with them, for they are believers, and Allah is with the 
believers, giving them His help and support. That should give 
them strength of heart and courage against their enemies. 
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3- Allah will not detract from the reward of their good deeds in 
the slightest; rather He will reward them in full and give them 
more by His grace, especially for the act of worship of jihad, for 
the reward of spending in jihad will be multiplied up to seven 
hundredfold, up to many times more than that. Allah (•&) says: 
^...That is because whenever they suffer any thirst, weariness 
or hunger in Allah’s cause, or they take any step that angers 
the disbelievers, or inflict any loss on an enemy, a righteous 
deed is recorded to their credit thereby. For Allah will not 
cause the reward of those who do good to be lost. Nor do they 
spend anything [for Allah’s cause], small or great, or cross any 
valley, but it is recorded to their credit, so that Allah may reward 
them in accordance with the best of their deeds. (at-Tawbah 9. 
120 - 121 ) 

If a person knows that Allah (5%) will not cause his deeds and 
efforts to be lost, that will motivate him and make him strive his 
utmost to do that which will lead to reward. So how about if all these 
three factors are put together? That will motivate him completely. 
This is an example of Allah encouraging and motivating His slaves, 
and strengthening their resolve to persist on the path that will lead to 
their righteousness and success. 


O 0 



sunniconnect.com 



206 | Tafseer as-Sa 'di 


Juz' 26 


47:36. The life of this world is nothing but play and a distraction. But 
if you believe and guard against evil, He will grant you your 
rewards. He does not ask you for all your wealth. 

47:37. If He were to ask you for it and insist that you give it all, you 
would covetously withhold, and that could lead to ill will. 

47:38. O you who are being called to spend in Allah’s cause, among you 
are some who are miserly, but the one who is miserly is miserly 
only towards his own self. Allah is Self-Sufficient, whereas it is 
you who are in need of Him. If you tum away, He will replace 
you with another people, who will not be like you. 


This passage is aimed at making His slaves lose interest in the 
life of this world, by telling them of its reality, for it is no more than 
play and distraction. It is play in a physical sense and a distraction 
to their hearts and minds, for a person keeps being distracted by his 
wealth, children and well-being, and by pleasures such as physical 
pleasure, food, drink, houses, gatherings, showing off and leadership, 
playing and doing all kinds of deeds that are of no benefit; rather 
he is wasting his time in idleness, negligence and heedlessness, 
until his time in this world comes to an end and he is faced with 
his death. 

Then suddenly all these things disappear and leave him, without 
him having gained anything from them. Rather he will realise 
his loss and deprivation, and his punishment will be presented to 
him. This dictates that the wise man should show no interest in 
worldly gain, have no desire for it, and pay no attention to worldly 
matters. 

Rather what he should do is pay attention to what is mentioned 
here: «{But if you believe and guard against evil|» by believing in 
Allah, His angels, His Books, His Messengers and the Last Day, and 
you fear Him, which is one of the requirements of faith, and you strive 
consistently to please Him and avoid disobeying Him. This is what 
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will benefit a person and this is what he should compete in and focus 
all his ambition and efforts on seeking. This is what Allah wants from 
His slaves, out of compassion and kindness towards them, so that He 
may reward them abundantly. Hence He says: ^But if you believe 
and guard against evil, He will grant you your rewards. He does not 
ask you for all your wealth)? that is. He does not want to impose on 
you that which is too difficult for you and will cause you hardship, 
by taking all of your wealth and leaving you with nothing, or taking 
so much of it that it will cause you harm. Hence He says: 

<|If He were to ask you for it and insist that you give it all, you 
would covetously withhold, and that could lead to ill will)* that is, 
developing resentment, if He were to ask you to give what you do 
not want to give. 

The evidence for the fact that if Allah were to ask you to give your 
wealth and insist that you give it all, you would withhold it, is the fact 
that you ^are being called to spend in Allah’s caused in this manner, 
which is in your religious and worldly interests, but ^among you are 
some who are miserly)?, so how about if He were to ask you for all 
of your wealth, for a purpose of which you cannot see the immediate 
benefits? Is it not more likely that you would refuse to give? 

Then He says: ^but the one who is miserly is miserly only towards 
his own self)? because he is depriving himself of the reward of Allah 
(4s) and missing out on much goodness, and he will never harm Allah 
in the slightest by his refusal to spend. 

For Allah is Self-Sufficient, whereas it is you who are in need of 
Him)? - you need Him at all times, in all your affairs. 

^If you turn away)? from believing in Allah and doing what He 
commands you to do, He will replace you with another people, who 
will not be like you)? in turning away; rather they will obey Allah 
and His Messenger (^), and they will love Allah and His Messenger 
(*^g), as Allah (4s) says elsewhere: 
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40 you who believe, whoever among you renounces his faith, Allah 
will bring forth [in their stead] people whom He loves and who love 
Him... (al-Ma idah 5: 54) 

This is the end of the commentary on Soorat Muhammad. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 

# & & 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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48:1. Verily We have granted you [O Muhammad, in the Treaty of 
al-Hudaybiyah] a manifest victory, 23 
48:2. so that Allah may forgive you your past and future sins, complete 
His blessings upon you, and guide you on a straight path; 


23 This refers to the Treaty of al-Hudaybiyah. In 6 AH, the Prophet (*^2) and 
his Companions set out to perform ‘umrah, but were prevented by Quraysh 
from reaching Makkah. The ensuing negotiations led to the Treaty of 
al-Hudaybiyah, in which the Muslims agreed to return to Madinah without 
performing ‘umrah, but would be allowed to come back and do so the 
following year, and hostilities between the two sides would cease. The 
Muslims initially objected to this treaty, as they felt that its terms were 
unfair, but its ultimate consequences were good. The cessation of fighting 
allowed people from both sides to talk and get to know one another, which 
led to more people becoming Muslim. 
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48:3. and so that Allah may bestow upon you mighty support. 


The victory mentioned is the Treaty of al-Hudaybiyah, when the 
polytheists barred the way to the Messenger of Allah (3^§) when he 
came to do ‘umrah. It is a long story, which ended with their making 
a treaty with the Messenger of Allah (*y§), agreeing to a cessation of 
war between him and them for ten years; that he would do ‘umrah the 
following year; that whoever wanted to join the treaty on the side of 
Quraysh and join their alliance might do so, and whoever wanted to 
join the treaty on the side of the Messenger of Allah (*|§) might do so. 

As a result of that, once the people were safe from one another, 
the opportunities for calling people to the religion of Allah expanded, 
and any believer in any place in those regions was able to call people 
to Islam. 

Anyone who wanted to find out about what Islam really is, was 
able to do so, and during that period the people entered the religion of 
Allah in crowds. Therefore Allah called it a victory and described it 
as a manifest - that is, clear and obvious - victory. That is because the 
purpose of conquering the lands of the polytheists was to make the 
religion of Allah supreme and cause the Muslims to have the upper 
hand. This happened as a result of this victory, and Allah caused this 
victory to lead to many positive consequences. 

«jso that Allah may forgive you your past and future sins)* that 
- and Allah knows best - is because of what happened as a result 
of many acts of worship and many people becoming Muslim, and 
because of what the Prophet (j||) had to put up with of conditions 
that no one could bear except the Messengers of strong will. This is 
one of his greatest attributes and virtues, and that is why Allah forgave 
him his past and future sins. 

«fcomplete His blessings upon you)* by making your religious 
commitment strong, causing you to prevail over your enemies and 
making your call go further afield 
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^and guide you on a straight path)* by which you will attain eternal 
happiness and success. 

^and so that Allah may bestow upon you mighty support}* that 
is, strong support, because of which Islam can never be shaken; 
rather it will attain complete victory and will suppress, humiliate and 
weaken the disbelievers, whilst sparing the strength of the Muslims 
and causing them to increase in numbers and their wealth to grow. 

Then Allah mentions the consequences of this victory for the 
believers: 


O 0 



48:4. It is He Who sent down reassurance to the hearts of the believers 
so that they might increase in faith. To Allah belong the hosts 
of the heavens and the earth. And Allah is All-Knowing, Most 
Wise. 

48:5. So that He may admit the believing men and women to gardens 
through which rivers flow, to abide therein forever, and absolve 
them of their bad deeds, and that, before Allah, is a great 
triumph. 

48:6. And so that He may punish the hypocrites, men and women, 
and the polytheists, men and women, who harbour evil thoughts 


sunniconnect.com 





212 | Tafseeras-Sa'di 


Juz' 26 


about Allah. 24 An evil turn of fortune will befall them; Allah is 
angry with them and has cursed them; He has prepared hell for 
them - an evil journey’s end. 


Here Allah (*4c) tells us of the blessing that He bestowed upon 
the believers when he sent down reassurance to their hearts, which 
is peace of mind, tranquillity and steadfastness when faced with 
disconcerting trials and difficult circumstances that make people 
worried, distract their thoughts and weaken their resolve. 

By His blessings to His slave in such circumstances He makes him 
steadfast, strengthens his resolve and gives him a sense of peace, so 
that he may meet those difficulties with steadfastness and focus of 
mind, and thus he will be prepared to comply with the commands of 
Allah in such circumstances and thereby increase in faith and certainty. 

When the Messenger of Allah (|||) agreed on the deal between 
him and the polytheists, on the basis of those conditions which 
appeared to be unfair to them, it seemed to undermine the status of 
the Companions and appeared to be an insult such that people 
can hardly tolerate. But when they bore it with patience and decided 
to accept it, that increased them in faith. 

«jTo Allah belong the hosts of the heavens and the earthy that is, all 
of them are under His dominion and control, so the polytheists should 
not think that Allah will not support His religion and His Prophet 
(3^|). Rather Allah (i&) is All-Knowing, Most Wise, and His wisdom 
dictates that people’s fortunes should alternate and that the victory of 
the believers should sometimes be delayed until another time. 

<|So that He may admit the believing men and women to gardens 
through which rivers flow, to abide therein forever, and absolve them 


24 The hypocrites thought that when the Prophet (5i|) and his Companions 
set out to perform ‘umrah, they would never return to Madinah, as the 
polytheists would eradicate them and disbelief would prevail over Islam. 
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of their bad deeds)*. For this is the greatest thing that they could 
achieve, to attain what they hope for by entering those gardens and 
be protected from what they fear, by means of the absolution of their 
bad deeds. 

«fand that)* namely the reward of the believers mentioned here 
^before Allah, is a great triumph)*. This is what the believers gained 
through that manifest victory. 

As for the hypocrites, men and women, and the polytheists, men 
and women, Allah punished them by means of that and showed 
them that which caused them distress. For their aim had been to 
humiliate the believers, and they thought ill of Allah, supposing that 
He would not support His religion or make His word supreme, and 
that the followers of falsehood would gain the upper hand against 
the followers of truth. But Allah made their evil thoughts backfire on 
them, and the evil turn of fortune befell them in this world. 

«|AUah is angry with them^ because of their opposition to Him 
and His Messenger (3|§) 

<|and has cursed them^ that is, He has cast them far away from His 
mercy, and ^He has prepared hell for them - an evil journey’s end)*. 



48:7. To Allah belong the hosts of the heavens and the earth. And 
Allah is Almighty, Most Wise. 


Allah repeats the statement that to Him belongs the dominion of 
the heavens and the earth, and all that they contain of hosts, so that 
people will know that it is He Who honours and humiliates, and it 
is He Who grants victory to His hosts who are attributed to Him, as 
He says elsewhere: 
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And it is surely Our troops who will be the victors.]) (as-Saffat 37 . / 73) 
«|And Allah is Almighty!) that is, strong, prevalent, subduer of all 
things. In addition to being Almighty and strong, He is also «^Most 
Wise)) in His creation and control, and He controls things in a manner 
dictated by His perfect wisdom. 

O_ 0 
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48:8. Verily We have sent you [O Muhammad] as a witness, a bringer 
of glad tidings, and a wamer, 

48:9. so that you [O people] may believe in Allah and His Messenger, 
and support and honour him, and glorify Allah morning and 
afternoon. 



^Verily We have sent you [O Muhammad] as a witness]) to your 
Ummah of all that they do, both good and evil, and as a witness of 
what is said and various issues, true and false, to testify to Allah’s 
oneness and perfection in all ways. 

*|a bringer of glad tidings]? to those who obey you and obey Allah, 
of reward both worldly and spiritual, and in the hereafter, and as a 
wamer to those who disobey Allah of punishment in this world and 
the hereafter. 

Part of bringing glad tidings and warning is explaining the deeds 
and behaviour that are subject to the glad tidings and warnings. The 
Prophet is the one who explains what is good and what is evil, 
what leads to happiness and what leads to doom, what is true and 
what is false. 

Hence Allah followed that by saying: «fso that you [O people] 
may believe in Allah and His Messenger]) that is, because of the 
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Messenger’s call to you, and his teaching of that which will benefit 
you. We sent him so that you may believe in Allah and His Messenger 
(^), which requires you to obey them in all your affairs. 

<fand support and honour him^ that is, support the Messenger (jH) 
^and honour him)* that is, venerate him, respect him and fulfil his 
rights, because you owe him a great deal. 

<fand glorify Allah morning and afternoon}*, at the beginning and 
end of the day. In this verse, Allah mentions the right that is shared 
between Allah and His Messenger (^), which is to believe in them 
both; the right which is exclusive to the Messenger which is 
veneration and honour; and the right which is exclusive to Allah, 
which is to glorify and worship Him, by prayer and otherwise. 




"S'* " 
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48:10. Verily those who swear allegiance to you are in fact swearing 
allegiance to Allah; the Hand of Allah is over their hands. 
Whoever breaks his oath does so only to his own detriment, 
but whoever fulfils the covenant he has made with Allah, He 
will grant him an immense reward. 


The allegiance to which Allah refers here is Bay ‘at ar-Ridwan, in 
which the Companions (>^e) swore allegiance to the Messenger of 
Allah (^|), pledging not to desert him on the battlefield. This was a 
specific covenant, one of the conditions of which was that they would 
not flee from battle, even if only a few of them were left, and even if 
things reached the point at which it is ordinarily permissible to flee. 
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Allah (tfe) says here: those who swore allegiance to you were in 
fact ^swearing allegiance to Allah}* and making their covenant with 
Him. So as to emphasise this idea, Allah says: ^the Hand of Allah is 
over their hands}* that is, it is as if they were swearing allegiance to 
Allah and putting their hands in His Hand in this instance. All of this 
serves to emphasise the importance of that oath and motivate them 
to fulfil it. Hence He says: ^Whoever breaks his oath}* and does not 
fulfil the pledge he made to Allah 

«fdoes so only to his own detriment}* that is, the consequences of that 
will affect him and the punishment thereof will befall him. 

«fbut whoever fulfils the covenant he has made with Allah}* that 
is, fulfils it completely 

<{He will grant him an immense reward^ - no one knows how great 
it is except the One Who will bestow it upon him. 
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48:11. Those of the Bedouin who lagged behind 25 will say to you: We 
were preoccupied with [looking after] our wealth and families, 
so pray for forgiveness for us. They say with their tongues what 
is not in their hearts. Say: Who has any power at all [to intervene] 


25 These Bedouin stayed behind when the Prophet (^) set out for Makkah 
to perform ‘umrah. 
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on your behalf with Allah if it be His will to do you harm or 
benefit you? Verily Allah is well aware of all that you do. 

48:12. Rather you thought that the Messenger and the believers would 
never return to their families, and that was made fair-seeming 
in your hearts. You harboured evil thoughts, for you are people 
devoid of good and doomed. 

48:13. Whoever does not believe in Allah and His Messenger, verily 
We have prepared for the disbelievers a raging fire. 


Here Allah (%) criticises those who lagged behind and did not 
join His Messenger (^) in striving in His cause, such as the Bedouin 
whose faith was weak and in whose hearts was a disease and who 
thought ill of Allah (4g). They would make excuses and say that they 
were distracted by their property and their families from going out 
for jihad. 

They asked the Messenger of Allah (J^) to pray for forgiveness 
for them. But Allah (3g) said: tfThey say with their tongues what is 
not in their hearts^. The request for prayers for forgiveness from the 
Messenger of Allah (^) may have been indicative of regret and 
may have been an admission of their sin, for their lagging behind 
required repentance and prayers for forgiveness. If this is what was 
in their hearts, then the Messenger’s prayers for forgiveness would 
benefit them, because they had repented and regretted it. But what 
was really in their hearts was that they only lagged behind because 
they thought ill of Allah. 

They thought ^that the Messenger and the believers would never 
return to their families^ that is, they thought that they would be killed 
or eradicated, and this notion became fair-seeming in their hearts and 
they were content with it, until it became deeply rooted in their hearts. 
There were two reasons for that: 

1- They were people who were ^devoid of good and doomed^ 
that is, there was nothing good in them, for if there had been 
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anything good in them, this notion would not have taken root 
in their hearts. 

2- They were lacking in faith and certainty of the promise of Allah 
that His religion would eventually be victorious and His word 
would become supreme. Hence Allah says: ^Whoever does 
not believe in Allah and His Messenger)*, and therefore is a 
disbeliever who is deserving of punishment, ^verily We have 
prepared for the disbelievers a raging firep. 



48:14. To Allah belongs the dominion of the heavens and the earth. He 
forgives whomever He wills and punishes whomever He wills, 
and Allah is Oft-Forgiving, Most Merciful. 


That is. He is the only One Who possesses sovereignty in the 
heavens and on earth; He controls them as He wills, in accordance 
with the divine decree, religious decree and rulings of requital. Hence 
He mentions the requital that has to do with shar‘i obligations: 

^He forgives whomever He wills)* - this refers to those who carry 
out what Allah commands 

^and punishes whomever He wills)* of those who neglect the 
commands of Allah. 

^and Allah is Oft-Forgiving, Most Merciful^ that is, His constant 
attributes that are never separated from Him are forgiveness and 
mercy. 

At all times He forgives the sinners and pardons those who err; 
He accepts the repentance of the penitent and sends down abundant 
goodness by night and day. 
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48:15. Those who lagged behind will say, when you set out to collect 
the spoils: Allow us to follow you. They want to change the 
word [promise] of Allah. Say: You shall not follow us; Allah has 
already decreed that. They will say: You begrudge us [a share of 
the spoils] out of jealousy. Rather they understand only a little. 26 


Having mentioned and criticised those who lagged behind, Allah 
(• 3s ) now mentions their worldly punishment: when the Messenger 
of Allah (*H) and his Companions set out to collect the spoils, 
for which there was no fighting involved in seizing them, these 
people asked to be allowed to join them and have a share, saying: 
^Allow us to follow you. They want]? thereby ^to change the word 
[promise] of Allah^, as He decreed punishment for them, and that 
only the believing Companions should get a share of those spoils, as 
Allah decreed that in terms of both religious rulings and the divine 
decree. 

«(Say^ to them: ^You shall not follow us; Allah has already decreed 
that)? - you are to be deprived of it because you wronged yourselves 
and because you failed to fight the first time. 

^They will say)? in response to these words by which they are 
prevented from going out: ^You begrudge us [a share of the spoils] out 


26 Allah (-fe) promised the spoils of Khaybar exclusively to the Muslims 
who were present at al-Hudaybiyah, but those who had lagged behind 
wanted to join the Khaybar campaign in hope of acquiring a share of the 
spoils. Hence in this verse He states that this will not be allowed. 
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of jealousy^. This is the best that they can come up with concerning 
this matter. If they were mature enough, they would have realised that 
their being deprived of a share was because of their sin, and that sins 
have consequences in both worldly and spiritual terms. Hence Allah 
says: ^Rather they understand only a little^. 
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48:16. Say to the Bedouin who lagged behind: You will be called upon 
to fight a people formidable in warfare, and you will fight them 
unless they submit. Then if you obey, Allah will grant you a 
goodly reward; but if you turn away as you did before, He will 
afflict you with a painful punishment. 

48:17. There is no blame on the blind nor any blame on the lame nor 
any blame on the sick [if they do not go forth to fight]. Whoever 
obeys Allah and His Messenger, He will admit him to gardens 
through which rivers flow; but whoever turns away, He will 
afflict him with a painful punishment. 


Having mentioned those Bedouin who lagged behind from jihad 
in His cause, and who gave invalid excuses, and asked to go out 
with the Muslims when there was no fighting involved, just for the 
purpose of getting a share of the spoils, Allah said to them, by way 
of testing them: 
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«(Say to the Bedouin who lagged behind: You will be called upon to 
fight a people formidable in warfare^ that is, the Messenger («y§) 
and those who take his place among the Rightly-Guided Caliphs and 
rulers will call you to fight. 

Those people who they were to be called upon to fight were the 
Persians, Romans and others of their ilk. 

<|and you will fight them unless they submit)* that is, either one or 
the other will happen. This describes the real situation, for when they 
engaged them and fought them, as these people were still formidable 
in warfare, in that situation they did not accept to pay the jizyah\ rather 
they would either enter Islam or fight in defence of their religion to 
which they chose to adhere. 

But when the Muslims defeated them and they grew weak and 
submitted, they lost their strength. Therefore their options were either 
to become Muslim or pay the jizyah. 

«|Then if you obey^ the one who calls you to fight these people 
^Allah will grant you a goodly reward)* which is the reward that 
Allah and His Messenger (^) have connected to jihad in Allah’s 
cause. 

^but if you turn away as you did before)* when you turned away 
from fighting those whom the Messenger (jj||) called you to fight 
^He will afflict you with a painful punishment^. This verse is 
indicative of the virtue of the Rightly-Guided Caliphs who called 
for jihad against people who were formidable in warfare, and that it 
was obligatory to obey them in that regard. 

Then Allah mentions valid reasons that excuse a person from 
going out for jihad, as He says: ^There is no blame on the blind 
nor any blame on the lame nor any blame on the sick [if they do 
not go forth to fight])* that is, there is no blame on them for staying 
behind from jihad, because they have excuses that prevent them from 
doing so. 
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^Whoever obeys Allah and His Messenger)* by complying with 
their commands and heeding their prohibitions, 

«|He will admit him to gardens through which rivers flow)*, in which 
there is all that their souls may desire and that may delight their eyes. 
*[but whoever turns away^ from obedience to Allah and His Messenger 

(si), 

«{He will afflict him with a painful punishment)*. All happiness is in 
obeying Allah and all misery is in disobeying Him and going against 
His commands. 
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48:18. Allah was well pleased with the believers when they swore 
allegiance to you [O Muhammad] under the tree. 27 He knew 
what was in their hearts, so He sent down reassurance to them, 
and He rewarded them with [the glad tidings of] a victory soon 
to come 


27 The Prophet (^) had sent ‘Uthman (c^e) to Makkah to speak with 
Quraysh and tell them that the Muslims had come in peace for the sole 
purpose of performing 'umrah, but they detained him for so long that 
the Muslims thought that they might have murdered him, which would 
constitute an act of war. Hence the Prophet (J^p, standing under a tree, 
accepted their oaths of allegiance and pledge to fight, if need be, and 
never flee. 
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48:19. and abundant spoils that they would seize. And Allah is Almighty, 
Most Wise. 

48:20. Allah has promised you abundant spoils that you will seize and 
has hastened this 28 for you, and He has restrained people’s hands 
from [harming] you, so that it may be a sign for the believers 
and so that He may guide you to a straight path. 

48:21. And there are other spoils that you have not yet been able to 
seize; Allah has earmarked them for you, for Allah has power 
over all things. 


Here Allah (4s) tells us of His grace and mercy, and that He was 
pleased with the believers when they swore that oath of allegiance to 
the Messenger (3^|) that led to their triumph, and by means of which 
they attained happiness in this world and the hereafter. 

The reason for that oath of allegiance - which was called Bay‘at 
ar-Ridwan (the oath of divine pleasure) because Allah was pleased 
with the believers because of it; it is also known as the oath of the 
people of the tree - was that when negotiations took place between 
the Messenger of Allah (#|) and the polytheists on the Day of 
al-Hudaybiyah concerning the reasons for his coming, and he stated 
that he had not come to fight anyone and that he had only come to 
visit and venerate the sacred House, the Messenger of Allah (^) sent 
‘Uthman ibn ‘ Affan (radiya Allahu 'anhu - may Allah be pleased 
with him) to Makkah with that message. Then there came false news 
that the polytheists had killed ‘Uthman, so the Messenger of Allah 
(iH) gathered together the believers who were with him, of whom 
there were approximately fifteen hundred, and they swore allegiance 
to him beneath a tree, pledging to fight the polytheists and swearing 
that they would not flee until they died. 


28 This refers to the spoils of Khaybar; immediately after their return to 
Madinah from al-Hudaybiyah, the Muslims set out on the campaign to 
Khaybar. 
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So Allah stated that He was pleased with the believers in that 
situation, which was one of the greatest acts of obedience and means 
of drawing close to Him. 
f[He knew what was in their hearts)* of faith 
t(so He sent down reassurance to them)* in appreciation of what was 
in their hearts and so as to increase them in guidance. 

He also knew what was in their hearts of distress at the conditions 
imposed by the polytheists on His Messenger (#1), so he sent down 
reassurance to them in order to make them steadfast and give them 
peace of mind. 

^and He rewarded them with [the glad tidings of) a victory soon to 
corned which was the conquest of Khaybar, at which no one was 
present but those who had been at al-Hudaybiyah. 

They alone were present at Khaybar, the booty of which was for 
them alone, as appreciation for what they had done of obeying Allah 
(tie) and seeking His pleasure. 

*fand abundant spoils that they would seize. And Allah is Almighty, 
Most Wise)* that is, He possesses might and power by which He 
subjugates all things. If He so willed. He would have defeated the 
disbelievers in every battle that took place between them and the 
believers. But He is also Most Wise; He tests some by means of others, 
and He tests the believers by means of the disbelievers. 

Allah has promised you abundant spoils that you will seize)* - 
this includes all the booty that the Muslims will seize until the Day 
of Resurrection 

*{and has hastened this^ namely the spoils of Khaybar ^for you)*, 
so do not think that this is all there is; rather it will be followed by 
much more. 

^and)» give thanks to Allah, for ^He has restrained people’s hands 
from [harming] you)* when they came to fight you and were eager 
to do so. This is a blessing by means of which He made things easier 
for you. 
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^so that it^ namely this blessing ^may be a sign for the believers)* 
by means of which they see proof of the promise of Allah and know 
that His promise is true, and so that they may be certain of His reward 
for the believers, and that the One Who decreed that this should 
happen may decree other booty for them. 

^and so that He may guide you)* by means of what He makes 
available to you 

^to a straight path)* of knowledge, faith and good deeds. 

«[And there are other spoils)* that is. He has promised you other 
spoils 

^that you have not yet been able to seize)* at the time when these 
words were first spoken. 

«{Allah has earmarked them for you)* that is, as He has control over 
them and they are subject to His sovereignty, and He has promised 
them to you. What He has promised will inevitably come to pass, 
because of the perfect might of Allah (4s). Hence He says: ^for Allah 
has power over all things)*. 
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48:22. If those who disbelieve had fought you [at al-Hudaybiyah], they 
would have turned and fled, and they would not have found any 
protector or helper. 


48:23. Such was the way of Allah in the past. And you will find no 
change in the way of Allah. 


These are glad tidings from Allah to His believing slaves of their 
victory over the disbelieving enemies, and that if they had confronted 
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them in battle and fought them, ({they would have turned and fled, 
and they would not have found any protector)? to take care of them 
^or helper)? to help them and support them in fighting you; rather 
they would have failed and been defeated. This is the way of Allah 
in dealing with the previous nations, that it is the troops of Allah 
who will be the victors. ^And you will find no change in the way 
of Allah)?. 
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48:24. It is He Who restrained their hands from [harming] you and 
your hands from [harming] them inside Makkah, after giving 
you the upper hand over them. And Allah sees well all that you 
do. 


48:25. It is they who disbelieved and barred you from the Sacred 
Mosque, and prevented the offerings from reaching their place 
of sacrifice. Were it not for believing men and believing women 
[in Makkah] of whom you were unaware, whom you might have 
trampled underfoot and thus unwittingly incurred a burden of 
sin [Allah would have commanded you to fight the disbelievers. 
But He ordained it thus] so that He might admit whomever He 
will to His mercy. If they [believers and disbelievers] had been 
distinct from one another. We would surely have afflicted those 
among them who disbelieved with a painful punishment. 
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Here Allah (-is) reminds His slaves of how He blessed them by 
saving them from the evil of the disbelievers and from having to fight 
them, as He says: 

^It is He Who restrained their handsthat is, the hands of the people 
of Makkah ^from [harming] you and your hands from [harming] 
them inside Makkah, after giving you the upper hand over them^ 
that is, after you gained the upper hand over them and they came 
under your control, without any peace deal or covenant. They were 
approximately eighty men who charged at the Muslims, hoping to 
catch them unawares, but they found the Muslims alert and ready, so 
they seized them, then they let them go and did not kill them, out of 
mercy from Allah towards the believers, because it was not in their 
interests to kill them. 

^And Allah sees well all that you do)9 and He will requite each 
person for his deeds, and He takes care of you as He is the best to 
do that. 

Then Allah (“te) mentions the reasons that encourage the Muslims 
to fight the polytheists, which is their disbelief in Allah and His 
Messenger (^), and their barring the Messenger of Allah (3|§) and 
the believers with him from going to the Sacred House to visit it and 
venerate it by performing Hajj and ‘umrah. 

It is also they who ^prevented the offerings from reaching their 
place of sacrifice ]», which is the place where they are to be slaughtered, 
namely Makkah. They prevented them from reaching it wrongfully 
and out of enmity. All of these matters are reasons to fight them. 

But then there was a reason not to fight them, which was the 
presence of believing men and women among the polytheists; they 
were not living apart from them in a separate place, such that harm 
would not reach them. Were it not for these believing men and 
women, whom the Muslims did not know, and whom they might 
have ^trampled underfoot^ - in other words, were it not for fear that 
they might be trampled underfoot, ^and thus unwittingly incurred 
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a burden of sin]? that would result from fighting them and causing 
them harm and injury, Allah would have commanded you to fight 
the disbelievers. 

There is also another benefit from not fighting, which is so that 
Allah might admit to His mercy whomever He willed, and bless them 
with faith after disbelief, and guidance after misguidance. Therefore 
He prevented them from fighting them for this reason. 

«flf they [believers and disbelievers] had been distinct from 
one another]? that is, if the believers had been separate from the 
disbelievers, 

«(We would surely have afflicted those among them who disbelieved 
with a painful punishment]? by making it permissible for you to fight 
them, giving you permission to do that, and granting you victory 
over them. 



48:26. [Remember] when those who disbelieved harboured bigotry 
in their hearts - the bigotry of ignorance 29 - then Allah sent 
down His reassurance to His Messenger and to the believers, 
and caused them to adhere to the word of piety, 30 for they were 
more deserving and worthy of it. And Allah has knowledge of 
all things. 


29 When drawing up the treaty document at al-Hudaybiyah, the disbelievers 
refused to include the phrases “in the name of Allah, the Most Gracious, 
the Most Merciful” and “the Messenger of Allah 

30 The word of piety is “/a ilaha ilia Allah (there is no god but Allah)”, 
which forms the basis of piety and righteousness. 
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[Remember] when those who disbelieved harboured bigotry in 
their hearts - the bigotry of ignorance)? as they refused to write the 
words “In the name of Allah, the Most Gracious, the Most Merciful”, 
and they refused to let the Messenger of Allah (i||) and the believers 
enter Makkah that year, lest the people say: They entered Makkah in 
spite of Quraysh. 

These and similar matters of ignorance still remained in their 
hearts, and that led them to commit many sins. 

^then Allah sent down His reassurance to His Messenger (j||) 
and to the believers)? so that anger did not make them respond in kind 
to the polytheists; rather they showed patience and self-restraint in 
obedience to the ruling of Allah, and they adhered to the conditions 
that involved respecting the sacred limits of Allah, no matter what 
the conditions were, and they did not care about anyone who blamed 
or criticised them. 

^and caused them to adhere to the word of piety)? which is “/a 
ilaha ilia Allah (there is no god but Allah)” and the duties dictated by 
it. He caused them to adhere to that, so they adhered to it and carried 
out the duties dictated thereby. 

^for they were more deserving and worthy of it)? than others, 
because of what Allah knew of their character and what was in their 
hearts of goodness. Hence Allah said: ^And Allah has knowledge of 
all things^. 
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48:27. Indeed Allah will fulfil the dream of His Messenger in truth: you 
will surely enter the Sacred Mosque, if Allah wills, in peace and 
safety, and you will shave your heads or cut your hair, without 
any fear. He knew what you did not know and He granted, before 
that, 31 a victory soon to come. 

48:28. It is He Who has sent His Messenger with guidance and the 
religion of truth, so that He may cause it to prevail over all other 
religions; and sufficient is Allah as a witness. 


({Indeed Allah will fulfil the dream of His Messenger in truths - 
the Messenger of Allah (^) had seen a dream in Madinah and had 
told his Companions about it; the dream said that they would enter 
Makkah and circumambulate the Kaaba. But when, as a result of the 
Treaty of al-Hudaybiyah, they went back without having entered 
Makkah, they had a great deal to say about that, to the extent that 
they said to the Messenger of Allah (j||): Did you not tell us that we 
would come to the Kaaba and circumambulate it? He said: 

«Did I tell you that it would be this year?» (Bukhari) 

They said: No. He said: 

«You will surely come to it and circumambulate it.» (Bukhari) 

- and Allah says here: ^Indeed Allah will fulfil the dream of His 
Messenger in truth)? that is, it will inevitably come to pass and be 
fulfilled, and whether it comes sooner or later, that does not undermine 
the promise. 

({you will surely enter the Sacred Mosque, if Allah wills, in peace 
and safety, and you will shave your heads or cut your hair$» that is, 
you will enter it for the purpose of venerating this sacred House, and 
you will perform and complete your rituals by shaving your heads or 
cutting your hair, without any fear. 


31 That is, before they were to enter Makkah to perform ‘umrah the following 
year. The victory referred to here is the conquest of Khaybar. 
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^He knew}*, of what was in your best interests, 

^what you did not know and He granted, before that)* that is, before 
entering Makkah in the manner described, 

^a victory soon to come)?. 

Because this incident caused some distress to some of the believers, 
as they did not understand the wisdom behind it, Allah explained the 
wisdom behind it and the benefits thereof. The same applies to all of 
His shar‘i rulings; they are all guidance and mercy. Allah explained 
the matter in general terms that apply to all rulings, as He said: <|It is 
He Who has sent His Messenger with guidance^ which is beneficial 
knowledge that guides people away from misguidance and shows the 
paths of good and evil. 

^and the religion of truth)? that is, the religion that is based on 
truth, and is justice, kindness and mercy. 

This refers to every righteous deed that purifies the heart, cleanses 
the soul, guides to good characteristics and raises one in status. 

<fso that He may cause it to prevail over all other religions)? on the 
basis of proof and evidence, and subdue the disbelievers. 
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48:29. Muhammad is the Messenger of Allah, and those who are 
with him are firm and unyielding towards the disbelievers, 
compassionate towards one another. You see them bowing and 
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prostrating [in prayer], seeking the grace and pleasure of Allah. 
Their mark is on their faces from the effects of prostration. Such 
is their description in the Torah, and their likeness in the Gospel 
is that of a seed which sends forth its shoot, then makes it strong; 
then it grows thick and stands straight on its stem, delighting 
the sowers - so that He may infuriate the disbelievers through 
them. 32 Allah has promised those among them who believe and 
do righteous deeds forgiveness and an immense reward. 


Here Allah tells us about His Messenger and his Companions, 
both Muhajireen and Ansar, describing them with the most perfect 
attributes and in the most sublime situation (namely bowing and 
prostrating). 

And He tells us that they are tffirm and unyielding towards the 
disbelievers)? that is, they are serious and strive hard in opposing them, 
putting their utmost effort into achieving that. Hence the disbelievers 
saw nothing of them except harshness and toughness, therefore their 
enemies submitted and yielded to them, and the Muslims subdued 
them. 

♦(compassionate towards one another)? that is, loving one another, 
showing mercy and kindness to one another, like a single body; each 
of them loves for his brother what he loves for himself. This is how 
they treat one another. 

As for their interactions with their Creator, «(You see them bowing 
and prostrating [in prayer])? that is, their main characteristic is that 
they pray a great deal, and the most important part of the prayer is 
bowing and prostration. 

♦(seeking)? by means of this act of worship 


32 The likeness of the seed describes the Sahabah, who were few in number 
and weak in the beginning, but gradually increased in numbers and strength 
until they reached a level of strength that infuriated the disbelievers. 
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«fthe grace and pleasure of Allah)? that is, this is their aim, to attain 
the pleasure of their Lord and His reward. 

^Their mark is on their faces from the effects of prostration)* that 
is, the act of worship - as a result of their doing it a great deal and 
doing it well - has left its mark on their faces, which shine brightly. 
Just as the prayer illuminated their hearts, it has also illuminated 
their faces. 

«(Such)? that is, what is described here ((is their description in the 
Torah)* that is, this description of them that is given by Allah is also 
mentioned in the Torah. 

As for their likeness in the Gospel, they are described in a different 
way: in their perfection and cooperation, they are like ^a seed which 
sends forth its shoot, then makes it strong; then it grows thick and 
stands straight on its stem, delighting the sowers^ with its perfection, 
upright growth, beauty and reaching maturity. 

The Companions (j^,) are like such plants in that they benefit 
people and people need them. Strength of faith and righteous deeds 
are like the strong roots and stem of the plant. 

The fact that the minor Companions and those who came to Islam 
later joined the senior Companions and helped and supported them 
in their endeavours to establish the religion of Allah and call people 
to it is like the seed which sends forth its shoot, then makes it strong; 
then it grows thick and stands straight on its stem. 

Hence Allah says: ((so that He may infuriate the disbelievers 
through them)* when they see the believers’ unity and firm adherence 
to their religion, and when they confront one another in the battlefield. 

((Allah has promised those among them who believe and 
do righteous deeds forgiveness and an immense reward)*. The 
Companions (Jsfyb) combined faith and righteous deeds, so Allah 
combined for them forgiveness that results in protection from the 
evils of this world and the hereafter with great reward in this world 
and the hereafter. 
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Here we will tell the story of al-Hudaybiyah at length, as narrated 
by Imam Shams ad-Deen Ibn al-Qayyim in al-Hadi an-Nabawi, as 
this will help us to understand this soorah which speaks of this event. 
He (may Allah have mercy on him) said: 

The story of al-Hudaybiyah 

Naff said that it occurred in Dhul-Qa‘dah 6 AH, which is the correct 
view. This is the view of az-Zuhri, Qatadah, Moosa ibn ‘Uqbah, 
Muhammad ibn Is-haq, and others. 

Hisham ibn ‘Urwah said, narrating from his father (radiya 
Allahu ‘anhuma - may Allah be pleased with both of them), that the 
Messenger of Allah (5l§) set out for al-Hudaybiyah in Ramadan, but 
in fact it was in Shawwal. This is a mistake on his part; it was the 
conquest of Makkah that occurred in Ramadan. 

Abul-Aswad said, narrating from ‘Urwah, that it occurred in Dhul- 
Qa'dah, according to the correct view. 

In as-Saheehayn it is narrated from Anas that the Prophet 
performed ‘umrah four times, all of them in Dhul-Qa'dah, and he 
mentioned the ‘umrah of al-Hudaybiyah as one of them, when he was 
accompanied by fifteen hundred believers. This was also narrated 
in as-Saheehayn from Jabir; in the same books it was narrated from 
‘Abdullah ibn Abi Awfa that they were thirteen hundred. 

Qatadah said: 1 said to Sa'eed ibn al-Musayyab: How many were 
the people who were present at Bay‘at ar-Ridwan? He said: Fifteen 
hundred. I said: Jabir ibn ‘Abdullah said that they were fourteen 
hundred. He said: May Allah have mercy on him; he must be mistaken, 
for it was he who told me that they were fifteen hundred. I said: Both 
views are narrated soundly from Jabir, and it was narrated soundly 
from him that in the year of al-Hudaybiyah they slaughtered seventy 
camels, and one camel may be sacrificed on behalf of seven people. 
It was said to him: How many were you? He said: Fourteen hundred, 
on horseback and on foot. 
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One feels more at ease with this view (namely that they were 
fourteen hundred), and this is the view of al-Bara’ ibn ‘Azib, Ma‘qil 
ibn Yasar, Salamah ibn al-Akwa‘ (according to the more 
sound of the two reports, and al-Musayyab ibn Hazan. Shu‘bah said, 
narrating from Qatadah, from Sa'eed ibn al-Musayyab, from his 
father: We were with the Messenger of Allah (*|§) beneath the tree, 
fourteen hundred men. Those who say that they were seven hundred 
are clearly mistaken. The reason for their mistake is that on that day 
they slaughtered seventy camels, and it was stated that a camel is 
sufficient for seven or ten men, but this is not in harmony with what 
he stated concerning their number, because he stated that a camel was 
slaughtered during this campaign on behalf of seven, so if the seventy 
camels were for all of them, they would have been four hundred and 
ninety men. But at the end of the same hadith, he said that they were 
fourteen hundred. 

When they were in Dhul-Hulayfah the Messenger of Allah (^) 
garlanded and marked his sacrificial camel, and entered ihram for 
‘umrah. He sent a spy from Khuza'ah ahead of him, to find out about 
Quraysh for him, and when they were near ‘Usfan, the spy came 
and said: I have just left Ka‘b ibn Lu’ayy; they have gathered the 
Ahabeesh (some Arab tribes) and many others against you, and they 
want to fight you and bar you from reaching the Kaaba. The Prophet 
(3§|) consulted his Companions, and asked them: 

«Do you think we should attack the land of these people who are 
supporting Quraysh, or should we head towards the House, and 
whoever tries to bar us from it, we should fight them?» 

Abu Bakr said: Allah and His Messenger know best. Rather we 
have come to perform ‘umrah and we have not come to fight anyone, 
but whoever prevents us from reaching the House, we should fight 
them. So the Prophet said: 

«Then let us move on.» 
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So they moved on, until when they were partway there, the Prophet 
(0j) said: 

«Khalid ibn ai-Waleed is in al-Ghumaym with the cavalry of Quraysh; 
go to the right.» 

(The narrators said:) By Allah, Khalid did not realise that they 
were there until he saw the dust of the oncoming army. So he rushed 
to warn Quraysh. 

The Prophet (^&) continued on until, when he was in the mountain 
pass from which he would come down upon them, his mount sat down. 
The people said: Move, move! But it would not move. Then they said: 
Al-Qaswa’ is being obstinate. The Prophet ($|t§) said: 

«A1-Qa§wa’ is not being obstinate, for that is not her nature. What is 
restraining her is the same thing that restrained the elephant.» 

Then he said: 

«By the One in Whose Hand is my soul, they will not ask me for any 
deal that is based on venerating what Allah has made sacred, but I 
will agree to it.» 

He prodded his camel and she jumped up, and he turned back and 
camped in the furthest part of al-Hudaybiyah, beside a well that had 
a little water. The people took the water a little at a time, but they 
soon used it up, and they complained of thirst to the Messenger of 
Allah (jj§). 

He took an arrow from his quiver, and instructed them to put it in 
the well. By Allah, it kept flowing with what they needed of water 
until they moved on. 

Quraysh got worried because of his coming down towards them, so 
the Messenger of Allah (^) wanted to send one of his Companions 
to them. He summoned ‘Umar ibn al-Khattab in order to send him, 
but ‘Umar said: O Messenger of Allah, there is no one of Banu Ka‘b 
in Makkah who could defend me if they want to harm me; send 
‘Uthman ibn ‘Affan instead, for his clan is there and he will be able 
to tell them whatever you want. 
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So the Messenger of Allah (*|§p summoned ‘Uthman ibn ‘ Affan 
and sent him to Quraysh, saying: 

«Tell them that we have not come to fight; we have only come to 
perform ‘umrah. And call them to Islam.» 

He instructed him to go to some believing men and women in 
Makkah, and give them the glad tidings of victory and tell them that 
Allah (3c) would cause His religion to prevail in Makkah, so that no 
one would have to conceal his faith in the city. ‘Uthman set out, and 
passed by Quraysh in Baldah. They said: Where are you going? He 
said: The Messenger of Allah ($||) has sent me to call you to Allah 
and to Islam, and to tell you that we have not come to fight; rather 
we have come to perform ‘umrah. They said: We have heard what 
you say; you may carry on. 

Aban ibn Sa‘eed ibn al-‘As stood up to welcome him. He put a 
saddle on his horse and seated ‘Uthman on the horse, declaring that 
he was under his protection, then Aban rode behind ‘Uthman, until 
they came to Makkah. Before ‘Uthman came back, the Muslims said: 
‘Uthman is the first one of us to reach the Kaaba and circumambulate 
it. But the Messenger of Allah (*^|) said: 

«I do not think he will circumambulate the Kaaba when we are 
detained (and prevented from doing so).» 

They said: What is there to prevent him from doing that, O 
Messenger of Allah, when he has reached it? He said: 

«That is what I think: he will not circumambulate the Kaaba unless 
we circumambulate it with him.» 

And the Muslims approached the polytheists to discuss a peace 
deal. 

A man from one of the two groups threw something at a man from 
the other side, and a skirmish took place in which they shot arrows 
and threw stones at one another, and the two groups shouted at one 
another and detained whomever they found of the other party. The 
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Messenger of Allah heard that ‘Uthman had been killed, so he 
called the Muslims to swear allegiance to him. 

The Muslims rushed to the Messenger of Allah (*§§), who was 
beneath a tree, and swore allegiance to him, pledging not to flee. Then 
the Messenger of Allah (^) took hold of his own hand and said: 
«This is on behalf of‘Uthman.» 

When the oath of allegiance was complete, ‘Uthman came back and 
the Muslims said to him: Have you had your fill, O Abu ‘Abdullah, of 
circumambulating the Kaaba? He said: How ill you think of me! By 
the One in Whose Hand is my soul, even if I stayed there for a year, 
and the Messenger of Allah (^) stayed in al-Hudaybiyah, I would not 
circumambulate it until the Messenger of Allah (j|§) did so. Quraysh 
invited me to circumambulate the Kaaba, but I refused. The Muslims 
said: The Messenger of Allah is the most knowledgeable of us about 
Allah and the most positive in thinking. 

‘Umar had taken the hand of the Messenger of Allah ($£) to swear 
allegiance to him under the tree, and all the Muslims swore allegiance 
except al-Jadd ibn Qays. Ma‘qil ibn Yasar held a branch up away from 
the Messenger of Allah (^). The first one to swear allegiance to him 
was Abu Sinan al-Asadi. Salamah ibn al-Akwa‘ swore allegiance to 
him three times, among the first group of people, the middle group 
and the last group. 

Whilst they were like that, Budayl ibn Warqa’ al-Khuza‘i came 
with a group of Khuza'ah, who were sincere advisers to the Messenger 
of Allah (#fe), from among the people of Tihamah, and said: 1 have 
just seen Ka‘b ibn Lu’ayy and ‘Amir ibn Lu’ayy, camped by the 
profuse water of al-Hudaybiyah. They have milch-camels with them, 
and they intend to fight you and bar you from reaching the Kaaba. 

The Messenger of Allah (^) said: 

«We have not come to fight anyone; rather we have come to perform 
‘umrah. War has weakened Quraysh and they have suffered great 
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losses. If they wish I will conclude a truce with them and they must 
refrain from interfering between me and the people (and if I prevail), 
then they may decide whether they want to enter Islam as the people 
have done. If not, they will have rested and regained their strength, 
and will be able to resume fighting me. Then, by the One in Whose 
Hand is my soul, I will surely fight them in defence of this cause of 
mine, until I am killed or Allah causes His religion to prevail.» 

Budayl said: I will convey your words to them. He set out until he 
came to Quraysh and said to them: I have come to you from this man, 
and I heard him say something. If you wish, I will tell you about it. 
The foolish ones among them said: We have no need for you to tell 
us anything about him. But the wise ones among them said: Tell us 
what you heard. He said: I heard him say such and such. ‘Urwah ibn 
Mas‘ood ath-Thaqafi said: This man has offered you a reasonable 
proposal, so accept it and let me go and talk to him. They said: Go 
to him. 

So he came to him and began talking to him, and the Prophet 
(3e§) said to him something similar to what he had said to Budayl, 
whereupon ‘Urwah said: O Muhammad, do you want to eradicate your 
own people? Have you ever heard of anyone among the Arabs who 
destroyed his own people? If you insist on fighting, then by Allah, I 
am looking at the people’s faces and I see a collection of riffraff, the 
type who would flee and abandon you. Abu Bakr said: Suck the teat 
of al-Lat! Do you think we would flee and abandon him? He said: 
Who is this? He said: Abu Bakr. He said: By the One in Whose Hand 
is my soul, were it not for a favour that I still owe you and have not 
yet returned, I would have answered you. 

Every time the Prophet (^) started speaking, ‘Urwah reached 
out for his beard. Al-Mugheerah ibn Shu'bah was beside the Prophet 
(j|g), and had a sword with him and was wearing a helmet. Every 
time ‘Urwah reached out to grab the Prophet’s beard, al-Mugheerah 
struck his hand with the handle of his sword and said: Keep your hand 
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away from the beard of the Messenger of Allah (^|)! ‘Urwah raised 
his head and said: Who is this? He said: Al-Mugheerah ibn Shu‘bah. 
He said: O betrayer! Am I not still striving to protect you from the 
consequences of your treachery? 

Al-Mugheerah had accompanied some people during the jahiliyah, 
then he had killed them and taken their property, then he came and 
entered Islam. The Prophet (3i§) said: 

«As for your Islam, I accept it; as for the property, I do not want 
anything of it.» 

Then ‘Urwah started watching the Companions of the Messenger 
of Allah (i^|), and by Allah, the Prophet (3^) did not spit but it 
fell into the hand of one of them, and he rubbed it on his skin and 
face. 

If he instructed them to do something, they hastened to obey his 
command. When he did wudoo ’, they almost fought over his leftover 
water. When he spoke, they lowered their voices in his presence, and 
they refrained from looking at him, out of respect. 

‘Urwah went back to his companions and said: O people, by Allah, 
I have visited kings, Chosroes and Caesar and the Negus, but, by 
Allah, I have never seen any king whose companions venerated him 
as the Companions of Muhammad venerate Muhammad. By Allah, 
he does not spit but it falls in the hand of one of them, and he rubs 
his face and skin with it. If he instructs them to do something, they 
hasten to obey his command. When he does wudoo’, they almost fight 
over his leftover water. When he speaks, they lower their voices in 
his presence, and they refrain from looking at him, out of respect. He 
has offered you a reasonable proposal, so accept it. 

A man from Banu Kinanah said: Let me go to him. So they said: 
Go to him. 

When he approached the Prophet (#§), the Messenger of Allah 
(ill) said: 
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«This is So-and-so; he is from a people who venerate the sacrificial 
camels, so send them in his direction.)) 

So they sent them, and the people met him reciting the talbiyah. 
When he saw that, he said: Glory be to Allah! These people should 
not be prevented from reaching the Kaaba. 

He went back to his companions and said: I saw that the sacrificial 
camels have been garlanded and marked, and I do not think that they 
should be barred from reaching the Kaaba. 

Mikraz ibn Hafs stood up and said: Let me go to him. So they 
said: Go to him. 

When he approached them, the Prophet said: 

«This is Mikraz ibn Hafs; he is a vicious man.» 

He started speaking to the Messenger of Allah (S|§), and whilst 
he was speaking to him, Suhayl ibn ‘Amr came and the Prophet 
(|||) said: 

«Now the matter has become easy.» 33 

He said: Come, let us have a deal written down between us and 
you. He called for the scribe and said: 

«Write: In the name of Allah, the Most Gracious, the Most Merciful.» 

Suhayl said: As for the Most Gracious, by Allah we do not know 
what this is. Rather write: “In Your name, O Allah”, as you used to 
write. 

The Muslims said: By Allah, we will not write anything except: 
“In the name of Allah, the Most Gracious, the Most Merciful”. 

The Prophet (^) said: 

«Write: In Your name, O Allah.» 

Then he said: 


33 This was an optimistic remark based on the man’s name, because the 
name Suhayl is derived from the same root as the word sahl (easy). 
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«Write: This is what has been agreed to by Muhammad the Messenger 
of Allah.» 

Suhayl said: By Allah, if we knew that you were the Messenger 
of Allah, we would not have barred you from reaching the Kaaba 
and we would not have fought you. Rather write: “Muhammad ibn 
‘Abdullah”. The Prophet («|§) said: 

«I am indeed the Messenger of Allah, even if you deny me. Write: 
Muhammad ibn ‘Abdullah.» 

Then the Prophet (iH) said: 

«That you will allow us to go to the Kaaba and circumambulate it.» 

Suhayl said: By Allah, we do not want the Arabs to say that we 
yielded to pressure, but you can have that next year. So he wrote it 
down. 

Suhayl said: No man of ours will come to you, even if he follows 
your religion, but you will return him to us. 

The Muslims said: Subhan Alldh\ How can he be returned to the 
polytheists, when he has come as a Muslim? 

Whilst they were like that, Abu Jandal ibn Suhayl came, dragging 
his chains, having escaped from the other side of Makkah, and went 
to the Muslims, seeking their protection. Suhayl said: This is the first 
one I ask you to return on the basis of our deal. The Prophet («||) said: 
«We have not concluded the deal yet.» 

Suhayl said: Then in that case I will not make any deal with you. 
The Prophet (^) said: 

«Let him off for my sake.» 

He said: 1 will not let him off. He said: 

«Do it!» 

He said: I will not do it. 

Abu Jandal said: O Muslims, am I be returned to the polytheists 
when 1 have come as a Muslim? Do you not see what I have 
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been suffering? For he had been tortured severely for the sake of 
Allah. 

‘Umar ibn al-Khattab said: I never had any doubts since I became 
Muslim, except on that day. 1 came to the Prophet (^|) and said: O 
Messenger of Allah, are you not the Prophet of Allah? He said: 

«Indeed I am.» 

I said: Are we not following the truth and our enemies following 
falsehood? He said: 

«Indeed.» 

I said: How can we accept a deal that is humiliating for our religion, 
and go back before Allah decides between us and our enemy? He 
said: 

«Verily I am the Messenger of Allah, and He will cause me to prevail, 
and I will not disobey Him.» 

I said: Did you not tell us that we would come to the Kaaba and 
circumambulate it? He said: 

«Indeed I did, but did I tell you that you would come to it this year?» 
I said: No. He said: 

«You will surely come to it and circumambulate it.» 

Then I went to Abu Bakr and said to him what I had said to 
the Messenger of Allah ($£%), and Abu Bakr replied exactly as the 
Messenger of Allah («||) had replied, and he added: So stay close to 
him until you die, for by Allah he is on the path of truth. ‘Umar said: 

I did many good deeds in hope of expiating that. 

When he had finished writing the treaty, the Messenger of Allah 
(3f|) said: 

«Get up and offer your sacrifices, then shave your heads.» 

By Allah, not one man among them got up even after he had said 
that three times. 
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When none of them got up, he got up and went to Umm Salamah 
(radiya Allahu 'anha - may Allah be pleased with her), and told her 
how the people had responded. She said: O Messenger of Allah, do 
you want that to be done? Go out and do not say a word to anyone 
until you slaughter your camel and call your barber to shave your head. 
So he got up and went out, and he did not speak to anyone among 
them until he had done that: he slaughtered his camel and called his 
barber to shave his head. 

When the people saw that, they got up and slaughtered their 
camels, and they started shaving one another’s heads, to the point 
that some of them almost killed one another out of distress. 

Then some believing women came, and Allah (4s) revealed the 
words: 

you who believe, when believing women come to you as migrants, 
test their sincerity, although Allah knows best as to [the sincerity of] 
their faith. Then if you determine that they are sincere believers, do 
not send them back to the disbelievers; they are not lawful [wives] 
for the disbelievers nor are the disbelievers lawful [husbands] for 
them... .Do not hold on to marriage ties with disbelieving women... 
(al-Mumtahanah 60: 10) 

On that day ‘Umar divorced two wives of his who were polytheists; 
Mu‘awiyah married one of them and Safwan ibn Umayyah married 
the other. 

Then the Prophet (3|z) returned to Madinah. 

On the way back, Allah revealed to him the words: ^Verily We 
have granted you [O Muhammad, in the Treaty of al-Hudaybiyah] 
a manifest victory]? (48:1). ‘Umar said: Is it a victory, O Messenger 
of Allah? He said: 

«Yes.» 

The Companions said: Congratulations to you, O Messenger of 
Allah, but what about us? 
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Then Allah (tfe) revealed the words: «flt is He Who sent down 
reassurance to the hearts of the believers so that they might increase 
in faith...^ (48: 4) i4 

This is the end of the commentary on Soorat al-Fath. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (sy§), his family, and 
his Companions abundantly until the Day of Judgement. 


34 The incident of Hudaybiyah is mentioned in detail in Ibn al-Qayyim’s 
Zadal-Ma 'ad. Some portions of it have been recorded by Imam Bukhari. 
(Editor) 
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49:1. O you who believe, do not decide any matter [of a religious or 
communal nature] before Allah and His Messenger have decided 
concerning it; and fear Allah, for verily Allah is All-Hearing, 
All-Knowing. 

49:2. O you who believe, do not raise your voices above the voice 
of the Prophet, and do not speak loudly to him as you speak 
loudly to one another, lest your deeds come to nothing without 
your realising it. 
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49:3. Verily those who lower their voices in the presence of Allah’s 
Messenger are those whose hearts Allah has tested [and purified] 
for piety; for them is forgiveness and an immense reward. 


This refers to the proper etiquette to be observed with Allah (4s) 
and with the Messenger of Allah and the proper veneration, 
respect and honour to be shown to him. 

Allah instructs His believing slaves to do what is required of them 
as believers in Allah and His Messenger (£&), which is to obey the 
commands of Allah and heed His prohibitions, and to comply with 
the commands of Allah and follow the Sunnah of the Messenger of 
Allah (t||) in all their affairs, and not to decide any matter before 
Allah and His Messenger (^) have decided concerning it, and not 
to speak before the Prophet (^) speaks or to issue any instructions 
before he does so. 

This is the real etiquette that is required with Allah and His 
Messenger (j|§), and it is a sign of a person being blessed and 
successful. By missing out on this, he will miss out on eternal bliss 
and everlasting joy. 

This is an emphatic prohibition on giving precedence to any view 
over that of the Messenger (3||), for once the Sunnah of the Messenger 
of Allah ($i|) is clear, it becomes obligatory to follow it and give 
precedence to it over everything else, no matter what it is. 

Then Allah enjoins us to fear him and be pious in general terms, 
which means, as Jalq ibn Habeeb said, to do acts of obedience to 
Allah in the light of clear guidance from Allah, hoping for the reward 
of Allah, and to refrain from disobeying Allah in the light of clear 
guidance from Allah, fearing the punishment of Allah. 

^for verily Allah is All-Hearing^ that is, He hears all voices at all 
times, even in hidden places and locations. 
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i{All-Knowing^ that is, He knows what is visible and what is hidden, 
what comes first and what comes later, what is inevitable, what is 
impossible and what is possible. 

By mentioning these two divine names - after forbidding the 
believers to decide any matter before Allah and His Messenger (^) 
have decided concerning it and commanding them to fear Him - Allah 
is urging them to comply with those good commands and observe 
that etiquette, and warning against not complying. 

Then Allah (4c) says: you who believe, do not raise your voices 
above the voice of the Prophet, and do not speak loudly to him|j. This 
is the etiquette to be observed when addressing the Messenger of 
Allah the one who is addressing him should not raise his voice 
above his or speak loudly to him; rather he should lower his voice 
and address him politely and gently, with all veneration and respect. 

The Messenger (*||) is not like one of them, so they should address 
him in a different manner when they speak to him, for he is different 
to others with regard to his due rights over the Ummah, and the 
obligation to believe in him and love him, without which faith cannot 
be complete. By failing to comply with these instructions, a person 
may be committing a sin and there is the fear that his good deeds 
could be nullified without him realising. By the same token, observing 
proper etiquette with him is one of the means of attaining reward and 
of having one’s good deeds accepted. 

Then Allah praises those who lower their voices in the presence 
of the Messenger of Allah (^), for Allah has tested their hearts and 
purified them for piety; in other words He has tried and tested them, 
and the outcome of that is that their hearts became fit for piety. 

Then Allah promises them forgiveness for their sins, which implies 
that they will be protected from evil and harm and will attain the great 
reward, the description of which no one knows except Allah (4s). The 
great reward includes attaining all that is good. This indicates that 
Allah tests people’s hearts with commands, prohibitions and trials. 
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Whoever adheres to the command of Allah and seeks His pleasure, 
hastening to do so and giving it precedence over his whims and 
desires, will be purified and be fit to have piety in his heart, and his 
heart will be fit to accommodate piety. Whoever is not like that, it is 
known that he is not fit for piety. 
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49:4. As for those who called out to you [0 Muhammad] from outside 


the apartments, most of them lack understanding. 


49:5. If they had been patient until you came out to them, that would 
have been better for them. But Allah is Oft-Forgiving, Most 
Merciful. 


These verses were revealed concerning some Bedouin whom Allah 
described as rough, for they were more likely to be unaware of the 
limits prescribed by Allah in what He has revealed to His Messenger 
(j|§) (9: 97). They came in a delegation to the Messenger of Allah 
and they found him in his house and the apartments of his 
wives, but they were impatient and did not have the manners to wait 
until he came out. Rather they called out to him: O Muhammad, O 
Muhammad! (That is, come out to us). 

Allah criticised them for their lack of reason, because they did not 
understand His command to observe etiquette with His Messenger 
(jj{|) and show him respect, for it is a sign of reason to be polite and 
observe etiquette. 

A person’s manners are a sign of reason, and indicate that Allah 
intends good for him. Hence Allah says: «|If they had been patient 
until you came out to them, that would have been better for them. 
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But Allah is Oft-Forgiving, Most Merciful]? that is, He is forgiving of 
what His slaves have committed of sins and lapses of etiquette; and 
He is most merciful towards them, as He does not hasten to punish 
them for their sins. 




49:6. O you who believe, if a wrongdoer comes to you with any news, 
investigate [and verify the facts], lest you harm people out of 
ignorance, then come to regret your actions. 35 


This also comes under the heading of the etiquette that people of 
understanding should follow. If an evildoer tells them some news, they 
should verify it and not accept it before that, because that involves a 
grave risk and falling into sin. If his report is given the same status 
as one who is truthful and of good character, you may take action or 
pass judgement on that basis, which may then result in the killing of 
people or destruction of property without justification, because of 
that news, and that would become a cause for regret. Rather what 
must be done in the event of news from a wrongdoer is to check and 
verify it. 


35 The Prophet had sent al-Waleed ibn ‘Uqbah ( 4 ^) to collect zakah 
from Banu al-Mu?taliq, with whom al-Waleed had some ill feeling 
stemming from events that had occurred before Islam. When they rode 
out to welcome him, he thought that they were going to attack him, so he 
returned to Madinah and told the Prophet (j||) that they had apostatised. 
The Prophet (^) sent Khalid ibn al-Waleed ( 4 ^) to them, and instructed 
him to verify the facts and not hasten to attack them. He found that they 
were indeed still Muslims. (al-Qurtubi) 
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If other indicators and circumstantial evidence point to it being 
true, then it may be believed and acted upon but if they indicate that 
it is false, then it is to be rejected and not acted upon. This indicates 
that news brought by one who is truthful may be accepted, whereas 
news brought by a liar is to be rejected. With regard to news brought 
by a wrongdoer, it depends, as we have mentioned above. Hence the 
early generations would accept the reports of many of the Kharijites, 
who were known to be honest, even if they were wrongdoers. 
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49:7. Know that the Messenger of Allah is among you; if he were 
to listen to you in many cases, you would surely suffer for it. 
But Allah has made faith dear to you and has made it beautiful 
in your hearts, and He has made hateful to you disbelief, 
wickedness and sin. Such are the rightly guided, 

49:8. by the grace and favour of Allah. And Allah is All-Knowing, 
Most Wise. 


That is, let it be known to you all that the Messenger of Allah (^) 
is among you, and he is the wise, kind and generous Messenger who 
wants what is good for you and is sincere towards you, but you want 
for yourselves evil and harm to which the Messenger («|§;) would not 
agree. If he were to listen to you in many cases, that would put you 
through hardship and difficulty, but the Messenger guides you 
to that which is best for you. 
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Allah endears faith to you and makes it fair-seeming to you, by 
means of what He has instilled in your hearts of loving the truth and 
preferring it; and by means of what he sets out for the truth of proof 
and evidence to testify to its soundness and make it appealing to 
people’s hearts and minds; and by means of what he does of enabling 
you to turn to Him. 

And He makes hateful to you disbelief and evildoing, namely 
major sins and lesser sins, by means of what He has instilled in your 
hearts of hatred for evil and a lack of desire to do it; and by means 
of what He has set out of proof and evidence to testify to its corrupt 
nature, and the fact that people of sound nature have no inclination 
towards it; and by means of what Allah has instilled in people’s hearts 
of hatred towards it. 

^Such^ that is, those to whom Allah makes faith fair-seeming 
and endears it to them, and He makes disbelief, evildoing and sin 
hateful to them, 

^are the rightly guided)? that is, they are the ones who have sound 
knowledge, do righteous deeds and adhere to the true religion and 
straight path. 

Their opposites are the misguided to whom disbelief, evildoing 
and sin are endeared, and faith is made hateful to them. It is their 
fault, because when they did evil, Allah put a seal on their hearts, 
and when they: 

^f...chose to deviate [from the truth], Allah caused their hearts to 
deviate [from right guidance]... (as-Saff 61. 5) 

- because they did not believe in the truth when it came to them 
the first time, so Allah turned their hearts away. 

^by the grace and favour of Allah)? that is, this good that they have 
attained is by the grace and kindness of Allah towards them, not by 
their own power and strength. 
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^And Allah is All-Knowing, Most Wise)? that is. He knows who 
will be grateful for the blessing and He guides him to attain it, and 
He knows who will not be grateful for it and for whom it is not 
appropriate, therefore He bestows His grace according to His wisdom. 



49:9. If two groups among the believers fight one another, then make 
peace between them. If one of them transgresses against the 
other [and rejects all efforts to make peace], then fight [all of 
you] against the one that transgresses, until it complies with the 
command of Allah. Then if it complies, make peace between 
them on the basis of equity and be just, for verily Allah loves 
those who are just. 


49:10. The believers are but brothers, so make peace between your 
[contending] brothers. And fear Allah, so that you may be shown 
mercy. 


This is an implicit prohibition on the believers transgressing against 
one another and fighting one another. If two groups of believers fight, 
then other believers are obliged to try to contain this great evil by 
making peace between them and intervening in the best manner 
whereby they may achieve peace, and they should take all measures 
that may lead to achieving that. If they make peace, all well and 
good, but if ^one of them transgresses against the other [and rejects 
all efforts to make peace], then fight [all of you] against the one 
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that transgresses, until it complies with the command of Allah)? that 
is, until it comes back to what Allah and His Messenger (j^) have 
prescribed of doing good and refraining from evil, one of the gravest 
kinds of which is fighting. 

^Then if it complies, make peace between them on the basis of 
equity and be just)? - this is a command to reconcile and be just in 
bringing about reconciliation, because reconciliation may take place, 
but it may not be just; rather it may be unjust and unfair to one of 
the two disputing parties. This is not the kind of reconciliation that 
is enjoined. There should be no bias towards one of the two groups 
because of kinship, a common homeland, or any other reason that 
may cause people to drift away from justice. 

«jfor verily Allah loves those who are just)? that is, those who are fair 
when judging between people and in all that they do, to the extent 
that this includes a man being fair towards his wife and children, by 
fulfilling their rights. 

In the saheeh hadith it says: 

«Those who are fair and just will be with Allah on thrones of light, 
those who are just in their judgement, and towards their families, and 
in whatever they have authority over.» (Muslim) 

^The believers are but brothers)? this is a bond that Allah has 
established between the believers. If anyone in the furthest east or west 
is found to believe in Allah, His angels. His Books, His Messengers 
and the Last Day, then he is a brother to the believers, with a bond 
of brotherhood that dictates that the believers should love for him 
what they love for themselves, and hate for him what they hate for 
themselves. Hence the Prophet ($$,) said, enjoining the fulfilment 
of the rights of brothers in faith: 

«Do not envy one another, do not artificially inflate prices, do not hate 
one another, do not undersell one another, and be - O slaves of Allah 
- brothers. The believer is the brother of his fellow believer; he does 
not wrong him, let him down or despise him.» (Bukhari and Muslim) 
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And he said: 

«The believers are like a structure, parts of which support other parts.» 
(Bukhari) 

And he interlaced his fingers. 

Allah and His Messenger (jH) have enjoined the believers to fulfil 
one another’s rights, and to do that which will lead to harmony, love 
and understanding among them. All of that confirms the rights that 
they have over one another. Therefore, if fighting occurs among them 
that would lead to division, hatred and shunning of one another, let 
the believers bring about reconciliation between their brothers and 
strive to do that which will remove grudges and ill feeling. 

Then Allah commands them to fear Him in general terms, and 
makes fulfilling the rights of fellow believers and fearing Allah 
conditions of His mercy, as He says: «{so that you may be shown 
mercy^. If mercy is attained, then all that is good in this world and 
the hereafter is also attained. This indicates that not fulfilling the 
rights of fellow believers is one of the greatest barriers to divine 
mercy. 

In addition to the above, we also learn that fighting among the 
believers is contrary to the brotherhood of faith; hence it is one of 
the worst of major sins. Faith and the brotherhood that is based on 
it are not diminished when there is fighting, as is the case with other 
major sins that are less than the ascription of partners to Allah. This 
is the view of ahl as-Sunnah wal-jama‘ah. 

We also learn that it is obligatory to reconcile between the believers 
on the basis of justice, and to fight the transgressors until they come 
back to compliance with the command of Allah, and that their wealth 
is protected, because Allah has specifically made it permissible to 
fight them if they persist in their misguidance, but He has not made 
it permissible to seize their wealth. 
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49:11. 0 you who believe, let not some men ridicule others, for it 
may be that they are better than them; and let not some women 
ridicule others, for it may be that they are better than them. 
Do not speak ill of one another, and do not call each other by 
[offensive] nicknames. What a bad thing it is to be called an 
evildoer after having believed. And whoever does not repent, 
it is they who are the wrongdoers. 


This is another of the rights that the believers have over one 
another, that some should not ^ridicule others^ in words or deeds that 
are indicative of looking down on one’s Muslim brother, because that 
is prohibited and is not permitted, as it is indicative of self-admiration 
on the part of the one who is mocking the other. 

It may be that the one who is ridiculed is better than the one 
who is ridiculing him, as is usually the case, because mockery is 
only a reflection of a bad attitude and bad manners, and all bad 
characteristics. Hence the Prophet (3^) said: 

«It is sufficient evil for a man to look down on his Muslim brothers 
(Muslim) 

Then Allah says: ^Do not speak ill of one another}* that is, do 
not criticise one another. That criticism may be verbal or by means 
of gestures; both are prohibited and carry a warning of hell, as Allah 
(■Jig) says elsewhere: 

Woe to every backbiter, fault-finder.}* (al-Humazah 104: I) 
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The literal meaning of this verse is “Do not speak ill of yourselves”, 
because the believers should be like one body, and because if you 
criticise someone else, he will inevitably criticise you, and thus you 
will have brought it upon yourself. 

tfand do not call each other by [offensive] nicknames)* that is, no 
one of you should embarrass his brother by giving him an insulting 
nickname that he would not like to be called by. As for nicknames 
that are not offensive, they are not included in this. 

^What a bad thing it is to be called an evildoer after having 
believed)* that is, what a bad thing it is to change after having believed 
and carried out the duties of faith, by turning away from the commands 
and prohibitions of faith and becoming rebellious evildoers, calling 
people by offensive nicknames. 

<[And whoever does not repent, it is they who are the wrongdoers)*. 
This is what is required of the individual: to repent to Allah (&) and 
try to settle matters with his Muslim brother by asking him to pardon 
and forgive him, and to praise him in order to make up for having 
criticised or insulted him. 

<|And whoever does not repent, it is they who are the wrongdoers^. 
Thus people are of two types: those who wrong themselves and do not 
repent, and those who repent and succeed. There is no third category. 


3S < 3 » 
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49:12. O you who believe, avoid suspicion in most cases, because in 
some cases suspicion is a sin. Do not spy on one another, and 
do not backbite one another. Would any of you like to eat the 
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flesh of his dead brother? You would surely abhor it. So fear 
Allah; verily Allah is Accepting of repentance, Most Merciful. 


Allah forbids suspicion in most cases, and thinking ill of the 
believers, ^because in some cases suspicion is a sin^. Examples 
include suspicion that is not based on facts and evidence, and thinking 
ill of a person, which usually leads to saying and doing many things 
that are prohibited. That is because harbouring bad thoughts does not 
usually stop there; rather the bad thoughts persist until one says or 
does something that is not appropriate. 

That also includes thinking ill of a Muslim, hating him and showing 
enmity towards him. What is enjoined is the opposite of that. 

^Do not spy on one another)? that is, do not seek out the faults 
of the Muslims. Leave the Muslim alone and pay no attention to his 
private affairs which, if they were to be investigated, there would 
appear of them that which is not appropriate. 

^and do not backbite one another)?. Backbiting, as the Prophet 
( 3 ^) said, means: 

«...saying about your brother something that he dislikes, even if it is 
true.» (Muslim) 

Then Allah gives an off-putting likeness of backbiting, as He says: 
efWould any of you like to eat the flesh of his dead brother? You would 
surely abhor itp. Backbiting him is likened to eating his flesh when he 
is dead, which is extremely abhorrent and repugnant. So just as you 
would hate to eat his flesh, especially when he is dead and lifeless, so 
too you should hate to backbite him and eat his flesh when he is alive. 

«(So fear Allah; verily Allah is Accepting of repentance. Most 
Merciful)?. Accepting of repentance means that He guides and enables 
His slave to repent, then He accepts his repentance. He is Most 
Merciful to His slaves, as He calls them to that which will benefit 
them and accepts their repentance. This verse is indicative of the stem 
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warning against backbiting and highlights the fact that backbiting is a 
major sin, because Allah likens it to eating the flesh of a dead person, 
which is a major sin. 
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49:13. O humankind, verily We created you from one man and one 
woman, and made you into nations and tribes so that you may 
recognise one another. 36 Verily the noblest of you before Allah 
is the most righteous among you. Verily Allah is All-Knowing, 
All-Aware. 


Here Allah Oic) tells us that He created the sons of Adam from 
a single origin and they are all of one race. They all come from one 
male and one female; they are all descended from Adam and Hawwa’, 
from whom Allah spread countless men and women far and wide (4: 
I). He divided them and made them into nations and tribes, small 
and great, so that they may recognise one another. That is because, if 
each one of them was only known by himself (without his roots and 
origin), that recognising of one another - which leads to supporting 
one another, cooperating with one another, inheriting from one another 
and fulfilling the rights of relatives - would not take place. But Allah 
made them into nations and tribes so that these things and others, that 
are based on recognising one another and knowing people’s lineage, 


36 The purpose behind making humankind into nations and tribes is so that 
they may know one another’s origins and lineage for the purpose of 
identification and for the fulfilment of rights and duties that are based 
on blood ties, but they should not boast about their lineage or use it as a 
means of claiming superiority over others. 
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may be fulfilled. But nobility and dignity are connected to piety and 
righteousness. The noblest of them before Allah are those who are the 
most righteous, which means those who are the most obedient and 
who most keep away from sin, not those who have the most relatives 
or are the noblest in lineage. 

But Allah is All-Knowing, All-Aware. He knows who truly 
fears Allah, both outwardly and inwardly, as opposed to those who 
do that outwardly only, and He will requite each as he deserves. 

This verse indicates that knowing people’s lineage is something 
that is required according to Sharia, because Allah has made them 
nations and tribes for that purpose. 
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49:14. The Bedouin say: We believe. Say: You have not [yet] believed. 
Rather you should say: We have submitted [in Islam], for faith 
has not yet entered your hearts. But if you obey Allah and His 
Messenger, He will not detract from the reward of any of your 
deeds. Verily Allah is Oft-Forgiving, Most Merciful. 
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49:15. The believers are only those who believe in Allah and His 
Messenger, then do not doubt, and strive and fight in the cause 
of Allah, offering their wealth and their lives. It is they whose 
faith is true. 

49:16. Say: Will you inform Allah about your faith, when Allah knows 
all that is in the heavens and all that is on earth, for Allah has 
knowledge of all things? 

49:17. They think that they have done you a favour by embracing Islam. 
Say: Do not regard your embracing Islam as a favour to me. 
Rather it is Allah Who has done you a favour by guiding you to 
faith, if you are telling the truth [in your claim to be believers]. 

49:18. Verily Allah knows all that is unseen in the heavens and on earth, 
and Allah sees well all that you do. 


Here Allah (tig) tells us of what was said by the Bedouin who 
entered Islam at the time of the Messenger of Allah (j|§) without 
understanding properly and without doing what is dictated and 
required by faith, yet despite that they said <{We believe]*, claiming 
to believe in a perfect sense, fulfilling all the requirements of faith, 
which is what is implied by their statement. Allah instructed His 
Messenger ($&) to refute them, as He said: ^Say: You have not [yet] 
believed]* that is, do not claim to have attained perfect faith, both 
inwardly and outwardly. 

^Rather you should say: We have submitted [in Islam])* that is, we 
have entered Islam; and you should limit it to that. 

The reason for that is that <$faith has not yet entered your hearts)*; 
rather you have believed out of fear or hope (in worldly terms) and 
the like. This is the reason for your belief, and therefore you have not 
yet tasted the sweetness of faith in your hearts. 

^for faith has not yet entered your hearts]* that is, at the time when 
you said those words. It is as if it were an indication of what would 
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happen to them later on, for Allah blessed many of them with real 
faith and jihad in His cause. 

^But if you obey Allah and His Messenger)* by doing good or 
refraining from evil 

^He will not detract from the reward of any of your deeds)* that is, He 
will not detract even an atom’s weight from it; rather He will reward 
you in full, in the most perfect manner, and you will not miss out on 
any part of it, small or great. 

Verily Allah is Oft-Forgiving, Most Merciful)* that is, He is forgiving 
to the one who repents and turns to Him, and most merciful to him, 
as He accepts his repentance. 

^The believers)* that is, the true believers 
^are only those who believe in Allah and His Messenger, then do 
not doubt, and strive and fight in the cause of Allah, offering their 
wealth and their lives)* that is, those who combine faith and jihad in 
His cause, because if a person strives against the disbelievers, that is 
indicative of complete faith in his heart, for whoever strives against 
others in support of Islam and striving to establish its laws, it is more 
likely that he will strive against himself to establish Islam and its laws 
in his own life, because if a person has no motivation for jihad, that 
is indicative of the weakness of his faith. 

Allah (-fe) has stipulated that there should be no doubts in faith, 
because beneficial faith is certain and firm belief in that which Allah 
has enjoined us to believe in, and is not influenced by doubt in any 
way. 

^It is they whose faith is true^ that is, it is they who confirm their 
faith with their good deeds. Claiming to be sincere in any matter is a 
very serious claim that requires one to produce proof and evidence, 
and the most serious matter is claiming to have faith, which is the 
basis of bliss and eternal triumph. Whoever claims to have faith and 
carry out the duties required thereby is the true believer; if a person 
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is not like that, it will be known that he is not sincere in his claim, 
and he will never benefit from his claim. 

Faith in the heart cannot be seen by anyone except Allah (4s), so 
confirming its existence or otherwise is akin to informing Allah of 
what is in the heart. This is poor etiquette and thinking ill of Him. 
Hence He says: ^Say: Will you inform Allah about your faith, when 
Allah knows all that is in the heavens and all that is on earth, for Allah 
has knowledge of all things?^ This encompasses all things, including 
what is in the heart of faith or disbelief, righteousness or wickedness. 
Allah (4s) knows all of that, and will requite people accordingly; if 
it is good, then the outcome will be good, and if it is bad, then the 
outcome will be bad. 

This is talking about those who claim to have faith when they 
do not. Either they are presuming to inform Allah, when it is known 
that He has knowledge of all things, or their aim in saying these 
words is to give a reminder of favours done to His Messenger (^), 
as if they had given him things that were not in their own interests; 
rather they served his worldly interests! This is a kind of pride and 
boasting about things that it is inappropriate for them to boast about 
to the Messenger (^), because it is Allah (4s) Who had bestowed 
those favours upon them. 

Just as Allah (4c) bestowed favours upon them in terms of creating 
them, granting them provision and bestowing blessings upon them 
both visible and hidden, the divine favour of guidance to Islam and 
the bestowal of faith are greater than everything else. Hence Allah 
(4fc) says: ^They think that they have done you a favour by embracing 
Islam. Say: Do not regard your embracing Islam as a favour to me. 
Rather it is Allah Who has done you a favour by guiding you to faith, 
if you are telling the truth [in your claim to be believers])?. 

^Verily Allah knows all that is unseen in the heavens and on earth)* 
that is. He knows the hidden matters in both realms that are concealed 
from people, such as what is in the depths of the sea or in the middle 
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of the wilderness, and what is covered by the night or hidden by the 
day. He knows the drops of rain and the grains of sand, what is hidden 
in people’s hearts and all subtle issues. 

«f...Not a leaf falls but He knows it; there is no grain in the darkest 
bowels of the earth, nor anything fresh or dry, but it is [inscribed] in 
a clear record.]) fal-An am 6: 59) 

^and Allah sees well all that you do)); He is recording your deeds 
and will requite you for them in full, as dictated by His encompassing 
mercy and utmost wisdom. 

This is the end of the commentary on Soorat al-Hujurat. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 

# & 
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Soorat Qaf 
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In the name of Allah, 
the Most Gracious, the Most Merciful 


0 O 




50:1. Qaf. By the Glorious Qur’an [you, O Muhammad, are indeed 
the Messenger of Allah], 


50:2. But they deem it strange that a wamer has come to them from 
among themselves, and the disbelievers say: This is a strange 
thing indeed! 

50:3. What! When we have died and have turned into dust [will we 
be brought back to life]? That is farfetched indeed! 

50:4. Indeed We know what the earth consumes of them; with Us is 
a record that preserves everything. 

Here Allah swears by the Glorious Qur’an that contains deep 
meanings and great concepts, discusses various issues and brings 
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much blessing (barakah). The word translated here as ^Glorious^ 
indicates that it has numerous, great attributes. 

The best thing to be described in such terms is this Qur’an, which 
contains knowledge of the earlier and later generations, and speaks 
with the highest and most perfect eloquence, the most beautiful and 
concise words, the most comprehensive and beautiful meanings. This 
makes it obligatory to follow it in the most perfect manner, to hasten 
to implement its teachings, and to show gratitude to Allah for blessing 
us with it. 

But most people do not appreciate the blessings of Allah as they 
should, hence Allah (3c) says: «|But they)* that is, those who disbelieve 
in the Messenger (5||) «fdeem it strange that a wamer has come to 
them from among themselves)* that is, to warn them of that which 
will harm them and instruct them to do that which will benefit them, 
and he is one of their own kind, so that they will be able to learn from 
him, and they know his character and his sincerity. 

They deemed strange something that they should not have found 
strange at all. Rather one should wonder about the rationality of those 
who deem it strange. 

^and the disbelievers)* whose disbelief and rejection made them 
do that; it was not because of any lack of intelligence or wisdom on 
their part 

^say: This is a strange thing indeed!)* That is, it is most odd. This 
attitude of theirs stemmed from one of two things: 

Either they genuinely found it strange, which would be indicative 
of extreme ignorance and weak reasoning on their part, like the insane 
person who finds the words of the sane person strange, or the coward 
who finds it strange that a courageous horseman would meet others 
in battle, or the miser who finds the generosity of generous people 
strange. What does it matter if someone like that finds it strange? 
This attitude is indicative of nothing but extreme wrongdoing and 
ignorance. 
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Or they found it strange yet knew that they were wrong. This is 
one of the worst kinds of wrongdoing, because it stems from nothing 
but stubbornness. 

Then Allah mentions what they found so strange, as He tells us 
that they said: What! When we have died and have turned into dust 
[will we be brought back to life]? That is farfetched indeed!]) Thus 
they compared the might of the One Who has power over all things 
and is perfect in all respects with the power of the human being who 
is in need and is helpless in all respects. They compared the ignorant 
person who has no knowledge with the One Who has knowledge 
of all things, Who knows what the earth consumes of their bodies 
during their stay in al-barzakh and has recorded in His Book which 
is with Him, protected from any change or alteration, all that will 
happen to them in life and in death. This is indicative of His perfect 
and comprehensive knowledge - that no one could have except Him 
- and that He has the ability to bring the dead back to life. 

O_ O 
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50:5. Rather they denied the truth when it came to them, so they are 
in a state of confusion. 37 



^Ratherp the words that they utter stem from stubbornness and 
rejection of truth concerning which there is no doubt 
^when it came to them, so they are in a state of confusion]) that is, 
they are uncertain and confused, and cannot settle on anything or 
agree on something to say regarding the Prophet ($§;). Sometimes 


37 Because they denied that Muhammad was the Messenger of Allah, 
they were confused as to what he was; hence they described him variously 
as a sorcerer, poet or madman. 
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they say that he is a sorcerer, sometimes they say that he is insane, 
and sometimes they say that he is a poet. 

Similarly, they had various views concerning the Qur’an, each one 
of them saying what he thought on the basis of his own corrupt view. 
This is applicable to everyone who rejects the truth: he is confused, 
does not know what direction to take, and cannot settle on anything. 
Therefore you see him contradicting himself. 

By the same token, the one who follows the truth and believes 
in it is steadfast, his path is straightforward, and his deeds confirm 
his words. 


Vi 
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50:6. Have they not looked at the heaven above them - how We have 
constructed it and adorned it, and there are no flaws in it? 


50:7. And the earth We have spread out, and set therein mountains 
standing firm, and caused to grow therein beautiful plants of 
every kind. 

50:8. All that is [a source of] insight and a reminder for every slave 
who turns to Allah [and reflects upon His signs]. 

50:9. We send down from the sky blessed rain, with which We cause 
to grow gardens and the grain that is harvested, 

50:10. and lofty date palms with spathes containing tightly-packed 
flower-clusters, 38 


38 The flowers of the date palm initially appear along small branches that = 


sunniconnect.com 



Soorat Qaf 


(6-11) | 269 


50:11. as provision for people, and We give life thereby to a dead land. 
In like manner will be the resurrection. 


Having described the situation of the disbelievers and explained 
why they are blameworthy, Allah (■&) now calls them to look at His 
signs in the universe, so that they may reflect and see the conclusions 
to which they point, as He says: 

^Have they not looked at the heaven above them}) that is, looking at 
it does not require any effort or travel; rather it is very easy. 

Let them see ^how We have constructed it}) like a smooth dome, 
well-built and adorned with stars, stretching from one horizon to the 
other in the most beautiful manner. No defect, gap or flaws can be 
seen in it. Allah has made it a roof for the people of the earth, and has 
placed in it things that serve essential interests for them. 

*fand the earth}), how <{We have spread}* it «{out^ and made it 
spacious so that every animal can settle on it, rest on it and find all 
that it needs. Allah has made it stable with mountains, so that it will 
not shake or sway. 

^and caused to grow therein beautiful plants of every kind}) that is, 
every kind of plant that is pleasant to the eye and brings delight and 
joy to the observer, as food for the sons of Adam and their livestock, 
and bringing other benefits. 

Among those benefits, Allah singles out for mention the gardens 
that contain delicious fruits, such as grapes, pomegranates, citrons, 
apples and other kinds of fruit. And He mentions lofty date palms, 
which give lasting benefits, and which reach towards the sky until 
they reach a height that many other trees do not reach. From the 


= are enclosed in a spathe or sheath that protects the delicate flowers from 
intense heat in the arid regions where date palms grow. As the flowers 
mature, the spathe splits open, exposing the flower clusters for the purpose 
of pollination. 
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spathes containing tightly-packed flower-clusters come provision, 
nourishment, staple food and fruits for people; they eat some and 
store some for themselves and their flocks. 

Similarly, Allah brings forth by means of the rain and the rivers 
that flow on the face of the earth and beneath it as a result thereof, 
«fthe grain that is harvested^ that is, crops that are harvested, such as 
wheat, barley, com, rice, millet and others. 

Looking at these things ^is [a source of] insight)? that allows one 
to see after having been blind due to ignorance 
^and a reminder)? of that which is beneficial in both spiritual and 
worldly terms. Thus one is reminded of what Allah and His Messengers 
have told us. But that is not for everyone; rather it is for ^every slave 
who turns to Allah)? that is, everyone who turns to Him with love, 
fear and hope, and responds to His call. 

As for the one who disbelieves or turns away, the signs and 
warnings are of no avail to people who do not believe. 

In conclusion, everything that the heaven contains of dazzling 
creation and well-built construction is indicative of the perfect might 
of Allah (■$€). 

What it contains of beauty, precision, and brilliant design and 
creation indicates that Allah is Most Wise, and that He has knowledge 
of all things. 

What it contains of benefits and things that serve the interests 
of people are indicative of the mercy and generosity of Allah that 
encompass all things. 

What it contains of mighty creations and amazing systems indicate 
that Allah (4g) is the One, the Unique, the Eternal, Who has no spouse 
or offspring and there is none like unto Him. No worship, humility 
or love should be directed to any but Him. 

What it contains of the means of reviving the earth after its death 
indicates that Allah will give life to the dead in order to requite them 
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for their deeds. Hence He says: tjand We give life thereby to a dead 
land. In like manner will be the resurrection^. 

Having reminded them of these heavenly and earthly signs, Allah 
now warns them lest there befall them what befell other nations of 
punishment, and tells them that they should not persist in their current 
disbelief, lest there befall them what befell their fellow disbelievers, 
as He says: 
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50:12. Before them the people of Nooh, the people of the well, 39 and 
Thamood also disbelieved, 

50:13. [as did] ‘Ad, Pharaoh and the brethren of Loot, 


50:14. and the dwellers of the Wood, and the people of Tubba 1 . 40 All 
of them rejected the Messengers, and My warning was duly 
fulfilled. 


50:15. Did We fail in the first creation [so that they think that We are 
unable to recreate them on the Day of Resurrection]? Rather 
they are in doubt about the resurrection. 


That is, those nations who came before them rejected their noble 
Messengers and Prophets, such as Nooh, whose people rejected 


39 They were idol-worshippers to whom Allah sent His Prophet Shu'ayb, 
but they rejected his call. Whilst they were around the well, it collapsed 
and they and their dwellings were swallowed up by the earth. (an-Nasafi; 
al-Baydawi) 

40 Tubba': a hereditary title of the kings of Yemen. 
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him. Thamood rejected $alih, ‘Ad rejected Hood, the people of Loot 
rejected Loot, the dwellers of the Wood rejected Shu'ayb, and the 
people of Tubba‘ - Tubba 1 was the title of every king of Yemen in 
ancient times, before Islam - rejected the Messenger whom Allah sent 
to them. Allah does not tell us who that Messenger was, or which of 
the kings who bore the title of Tubba 1 is referred to here, because that 
- and Allah knows best - was well known to the Arabs, for the people 
of Yemen were the original Arabs whose stories were not unknown to 
the Arabs, especially stories such as this significant event. 

All of these people rejected the Messengers whom Allah sent to 
them, so they deserved the warning and punishment of Allah. 

And you who disbelieve in Muhammad are not better 
than them, and their Messengers are not dearer to Allah than your 
Messenger (#;), so beware of committing their sin, lest the same 
fate befall you as befell them. 

Then Allah (■fe) cites the first creation as proof for the second 
creation, which is the resurrection. 

Just as it is He Who created them from nothing, in like manner 
He will recreate them after they have died and turned into dust and 
bones. Therefore He says: 

^Did We fail)? that is, were We incapable or did Our strength falter 
^in the first creation)?? That is not the case; it was not beyond Us 
and We did not fail in that; they (the disbelievers) do not doubt 
that. 

^Rather they are in doubt about the resurrection)?. This is what 
they are in doubt and confused about, even though there is no room 
for confusion, because recreating is easier than the initial creation, 
as Allah (-3c) says elsewhere: 

^It is He Who originates creation then repeats it, and that is [even] 
easier for Him...)? (ar-Room 30: 27) 
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50:16. We have created man, and We know what his soul whispers 
within him, for We are closer to him than his jugular vein, 
50:17. when the two recording angels record [his deeds], constantly 
accompanying him, one on his right, the other on his left. 

50:18. Not a word does he utter but there is with him a watcher, ready 
to record it. 


Here Allah (*k) tells us that He is the only Creator of humankind, 
male and female, and that He knows man’s circumstances, what he 
keeps in his heart, and his thoughts. 

He is ^closer to him than his jugular vein^, which is the closest 
thing to a person; the jugular veins are the veins on both sides of 
the neck. This is a reminder to man to remember that his Creator is 
watching him; He sees what is in his heart and mind and is close to 
him in all situations. So he should feel shy, lest Allah see him where He 
forbade him to be, or He not see him where He commanded him to be. 

Similarly, he should bear in mind the angels, the noble scribes; 
he should respect them and beware of doing or saying anything that 
may be written down of things that are displeasing to the Lord of the 
worlds. Hence He says: 

^when the two recording angels record [his deeds], constantly 
accompanying him)* that is, they record all of a person’s deeds 
«fone on his right)* who records his good deeds, and the other «fon 
his left)* who records his bad deeds. Each of them is ^constantly 
accompanying him)*, ready to do the work that is assigned to him. 
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^Not a word does he utter)), good or bad, ^but there is with him a 
watcher, ready to record it)) that is, he is watching him and is always 
present with him. This is like the verses in which Allah (4c) says: 
dWhile indeed there are watchers appointed over you, honourable 
scribes, who know all that you do. !) (al-lnfitar 82:10-12) 


(YY-t ^ : j ijj~) 


50:19. The throes of death will bring the truth [before his eyes]: This 
is what you have been trying to avoid. 

50:20. And the Trumpet will be blown; that will be the day whereof 
warning [had been given]. 


50:21. Every soul will come, accompanied by [an angel] to drive him 
on and another to bear witness. 


50:22. [It will be said:] You were heedless of this; now We have 
removed the veil for you and your vision today is keen. 


There will come to this heedless person who rejects the signs of 
Allah ^The throes of death ji which *fwill bring the truth [before his 
eyes])) that cannot be warded off or avoided. 

^This is what you have been trying to avoid)) that is, what you have 
been trying to delay or run away from. 

^And the Trumpet will be blown; that will be the day whereof 
warning [had been given])) that is, the day when there will befall 
the wrongdoers the punishment of which Allah warned them, 
and there will come to the believers the reward that He promised 
them. 
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^Every soul will come, accompanied by [an angel] to drive him 
on]), driving him to the place of standing, and he will not be able to 
refuse 

^and another to bear witness^ and testify to all his deeds, both good 
and bad. This is indicative of Allah’s care for His slaves, and that 
He records their deeds and will requite them justly for them. This is 
something that one must bear in mind. 

But most people are heedless, therefore Allah says: 

«f[It will be said:] You were heedless of this]) that is, this will be said 
on the Day of Resurrection to those who turned away and disbelieved, 
by way of rebuke, criticism and blame. In other words: you disbelieved 
in this and did not act upon it, but tfnow We have removed the veil 
for you^ that covered your heart, so that you slept a great deal and 
persisted in your heedlessness. 

^and your vision today is keen]). He will look at that which will alarm 
and frighten him of all kinds of punishment and vengeance. 

All this may be addressed by Allah to the individual, because in 
this world he is heedless of the purpose for which he was created, but 
on the Day of Resurrection he will be alert to that and will awaken 
from his sleep, but that will be at a time when he will not be able to 
make amends or make up for lost time. All of this is an alert from 
Allah to His slaves, to warn them by telling them of what will happen 
to the disbelievers on that momentous day. 
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50:23. His companion [the angel who recorded his deeds] will say: 
Here is [the record of his deeds] ready with me. 

50:24. [It will be said to the two angels:] Throw into hell every obstinate 
disbeliever, 

50:25. every withholder of good, transgressor, doubter, 

50:26. who set up another god besides Allah. Throw him into the severe 
punishment. 

50:27. His [devil] companion will say: Our Lord, it was not I who 
misled him; he himself had already gone far astray. 

50:28. Allah will say: Do not argue with one another in My presence 
when I had already sent you warning. 

50:29. My word cannot be changed, and 1 am never unjust to My slaves. 


^His companion^ that is, the companion of this disbeliever who 
turned away, from among the angels, whom Allah appointed to watch 
over him and record his deeds. He will bring him on the Day of 
Resurrection, and he will also bring his deeds, and say: 

«|Here is [the record of his deeds] ready with me)* that is, I have 
brought that which was entrusted to me, the record of his deeds for 
which he will be requited. 

It will be said regarding those who deserve hell: ttfThrow into hell 
every obstinate disbeliever)* that is, everyone who disbelieved a great 
deal, stubbornly rejected the signs of Allah, committed many sins, 
and had the audacity to transgress the sacred limits of Allah. 

^every withholder of good^ that is, who withheld the good that 
he had, the greatest of which is belief in Allah, His angels, His Books 
and His Messengers; and he withheld the benefit of his wealth and 
physical effort 

^transgressor)* who transgressed against the slaves of Allah and 
transgressed His sacred limits 

^doubter^ that is, he doubted the promise and warning of Allah, so he 
had no faith or good deeds to his credit. Rather Allah describes him 
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as a disbeliever, transgressor, doubter and covetous, and as having 
taken gods besides the Most Gracious. Hence Allah says: 

«[who set up another god besides Allah^ that is, he worshipped 
others alongside Him that had no power to benefit or harm themselves, 
or to cause death, give life or resurrect. 

^Throw him)*, O you two companion angels 

^into the severe punishment)* which is the greatest, worst and most 

terrible of punishments. 

«{His [devil] companion will say)*, disavowing him and blaming 
him for his sin 

^Our Lord, it was not 1 who misled him)* because I had no power 
over him, and no proof or evidence; rather he went far astray, so 
he went astray by his own choice. This is like what Allah says 
elsewhere: 

dAnd Shaytan will say, when the matter is decided: Verily, Allah gave 
you a true promise; I also gave you promises, but I betrayed you. I 
had no power over you, except that I called you and you responded 
to me. So do not blame me; blame yourselves... )* (Ibraheem 14: 22) 

Allah (:&) will say, responding to their dispute: ^Do not argue 
with one another in My presence)* that is, there is no benefit in your 
disputing with one another in My presence ^when)* in fact «{I had 
already sent you warning)* that is, My Messengers came to you with 
clear signs and proof, and definitive evidence, and thus My proof 
was established against you and you have no argument. Now you 
have come to Me with the deeds that you did and the time has come 
for requital. 

<|My word cannot be changed)* that is, it is not possible to change 
what Allah has said, for no one is truer in speech than Allah. 

«fand I am never unjust to My slaves)*; rather I requite them according 
to their deeds, good or bad. Nothing is added to their bad deeds and 
nothing is detracted from their good deeds. 
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50:30. [Warn them of] the day when We will say to hell: Are you full? 

and it will say: Can there be any more to come? 

50:31. Paradise will be brought within sight of the righteous, not far 
off. 


50:32. [It will be said:] This is what you were promised; it is for 
everyone who constantly turned [to Us] and remained dutiful, 

50:33. and feared the Most Gracious unseen, and came with a sincere 
heart. 

50:34. Enter here in peace; this is the day of eternity. 

50:35. There they will have all that they wish for, and with Us there is 
yet more. 


Here Allah (4s) says, to alarm His slaves: *f[Wam them of] the 
day when We will say to hell: Are you full?^ That is because of the 
large number of people who will be thrown into it. 

^and it will say: Can there be any more to come?}* That is, it will 
keep asking for more evildoers and sinners, out of anger for its Lord’s 
sake and in fury against the disbelievers. 

Allah (4s) has promised to fill it, as He says elsewhere: 
t(...I will certainly fill hell with jinn and men, all together.^ (as-Sajdah 
32: 13) 

That will continue until the Lord of Glory will place His holy 
Foot - which cannot be compared to anything in creation - on it. 
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whereupon it will shrink into itself and will say: Enough, enough! 
Meaning: I have had enough and I am full. 

^Paradise will be brought within sight of the righteous, not far off)* 
that is, it will be brought close enough to look and see what it contains 
of eternal delights, joy and happiness. Rather it will be brought close 
for those who feared their Lord and avoided associating others with 
Him in both a minor and major sense, who obeyed the commands of 
their Lord and submitted to Him. 

It will be said to them by way of congratulations: «fThis is what you 
were promised; it is for everyone who constantly turned [to Us])* that 
is, this paradise and what it contains of all that one’s soul may desire 
and that may delight the eyes, is what Allah promised to everyone 
who constantly turned to Him and came back to Allah at all times, by 
remembering Him, loving Him, seeking His help, calling upon Him, 
fearing Him and putting his hope in Him. 

^and remained dutiful)* that is, he adhered to what Allah enjoined 
upon him, obeyed Him sincerely and carried out his duties towards 
Him perfectly, keeping to His limits. 

^and feared the Most Gracious unseen)* that is, he feared Him 
on the basis of his knowledge of his Lord, in hope of His mercy, and 
feared Allah unseen in all situations, even when people cannot see 
Him. This is true fear of Allah. 

As for fearing Him in the presence of others, when they are looking 
at one, this is showing off and seeking reputation, and is not indicative 
of fear of Allah. Rather beneficial fear of Allah is fear of Him when 
one is alone and when one is with others. 

Fearing Allah unseen stems from belief in the unseen, as opposed 
to believing when one sees some matters of the unseen, in which 
case faith and fear of Allah become inevitable and are not voluntary, 
because the person will see with his own eyes the punishment and 
the signs of Allah. 
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^and came with a sincere heart}* such a person is described as 
turning to his Lord and as being motivated to please Him. 

It will be said to these pious and righteous people: ifEnter here 
in peace}* that is, enter it in peace, safe from troubles and ills, and 
secure from all distressing matters. There will be no end to their bliss 
and there will be nothing to spoil it. 

sfthis is the day of eternity}* which will never end; there will be no 
death and nothing to spoil it. 

^There they will have all that they wish for}* that is, everything 
that they want, they will attain. 

And in addition to that, they will have «fyet more}*, namely a 
reward bestowed upon them by the Most Gracious, Most Merciful, 
such as no eye has seen, no ear has heard, nor has it ever crossed the 
mind of any human. 

The greatest and best of that will be gazing upon the noble 
Countenance of Allah and the joy of hearing His words and being 
close to Him. We ask Allah (4c) to make us among them. 


Cit (•”* irfA tl/i 4^ •* ' • ^ 

I <iU’i !>l {^} of?-*- 
(rv-n 


50:36. How many nations We destroyed before them [Quraysh] who 
were stronger in power than them! They ventured through many 
lands, but did they find any escape? 


50:37. Verily in that is a reminder for anyone who understands and 
listens attentively with full presence of mind. 
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Here Allah (4s) says, warning the polytheists who rejected the 
Messenger (s^|): *fHow many nations We destroyed}* that is, We 
destroyed many nations 

^before them [Quraysh] who were stronger in power than them^ 
that is, they were more powerful than them and left a greater mark 
on the land. 

Hence He says: ^They ventured through many lands}* that is, in 
various lands they built strong fortresses and tall buildings, planted 
trees, dug channels, formed the land, and constructed and destroyed 
much. 

But when they rejected the Messengers of Allah and denied His 
signs, Allah afflicted them with a painful and severe punishment. 

^but did they find any escape?}* They had no escape from the 
punishment of Allah when it befell them, and they had no one to 
save them. Their strength, wealth and children did not avail them 
anything. 

^Verily in that is a reminder for anyone who understands}* 
that is, who has a mind that is active, alert and smart, and who 
has pure intentions. Such a person, if he sees any of Allah’s signs, 
will pay heed to them and will benefit from them and be able to 
advance. 

The same applies to one who listens attentively to the revelations 
of Allah, and listens to them by way of seeking guidance from them, 
with presence of mind. For such a person there is also a reminder, 
exhortation, healing and guidance. 

But as for the one who turns away and does not lend an ear to 
the revelations, they will not benefit him at all, because he is not 
receptive and the wisdom of Allah did not dictate that such a person 
should be guided. 
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50:38. Verily We created the heavens and the earth, and all that is 
between them, in six days and no toil or weariness touched Us. 


50:39. So bear patiently what they say, and glorify and praise your 
Lord before the rising of the sun and before [its] setting, 

50:40. and glorify Him in the night and after the prayers. 


Here Allah (4g) tells us of His great might and His will that is 
always done, by means of which He brought into being the mighty 
creations, ^the heavens and the earth, and all that is between them, 
in six days)?, the first of which was Sunday and the last of which was 
Friday, without any toil, weariness, exhaustion or fatigue. 

And it is more appropriate that the One Who brought them into 
being - despite their great size - should be able to give life to the dead. 

«[So bear patiently what they say)» of criticism and rejection of the 
message you have brought. Distract yourself from them by focusing 
on your Lord and glorifying Him, at the beginning and end of the 
day, and during the night and after the prayers, for remembering Allah 
(4g) consoles and brings comfort to the heart, and helps one to be 
patient. 
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50:41. Listen! On the day when the Caller will call out from a place 
nearby, 


50:42. the day when they will hear the [second] Trumpet blast in truth, 
that will be the Day of Resurrection. 

50:43. Verily it is We Who give life and cause death, and unto Us is 
the return [of all]. 


50:44. On the day when the earth will be rent asunder for them as they 
hasten forth [from their graves], that will be a gathering that is 
easy for Us. 


50:45. We know best what they say, and you are not sent to compel 
them to believe. But admonish with the Qur’an those who fear 
My warning. 


«(Listen)* with all your heart to the call of the caller, namely Israfeel 
(£|0, when he blows the Trumpet ^from a place nearby)* that is, 
near to people. 

*(the day when they will hear the [second] Trumpet blast in truth)* 
that is, all creatures will hear that frightening blast 
tfin truth)* concerning which there is no doubt whatsoever. 

^that will be the Day of Resurrection)* when all people will emerge 
from their graves, which Allah alone. Who has power over all things, 
will bring about. Hence He says: ^Verily it is We Who give life and 
cause death, and unto Us is the return [of all]. On the day when the 
earth will be rent asunder for them)* that is, for the dead, *fas they 
hasten forth [from their graves])* that is, as they hasten to respond 
to the caller who calls them to the place of standing on the Day of 
Resurrection. 
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^that will be a gathering that is easy for Us|j that is, it is easy for 
Allah, with no toil or effort. 

^ We know best what they say|» to you of offensive talk that grieves 
you. 

As We know best (about how much trouble they cause), you know 
how much We care for you and the extent to which We have made 
things easy for you and supported you against your enemies. So let 
your heart be filled with joy and reassurance, and know that We are 
more merciful and kinder to you than your own self. 

Therefore there is nothing left for you to do but to await the promise 
of Allah and follow the example of the Messengers of strong will. 

^[and you are not sent to compel them to believe^ that is, you do 
not have power over them; rather: 

^... You are but a wamer, and for every people there is a guide. (ar- 

Rad 13: 7 ) 

Hence Allah says: ^But admonish with the Qur’an those who fear 
My warning^. Admonishing means to remind of something that is 
already instilled in people’s minds and sound nature of loving good, 
giving it precedence and doing it, and of hating evil and avoiding 
it. Those who benefit from the admonition are those who fear the 
warning of Allah. 

As for those who do not fear the warning and do not believe in it, 
the benefit of the admonition in his case is the establishing of proof 
against him (and leaving him with no excuse), lest he say: 
tf...No bearer of glad tidings and no wamer ever came to us...^ 
(al-Ma 'idah 5: 19) 

This is the end of the commentary on Soorat Qaf. 

Ail praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (3 ^k). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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51:1. By the winds that scatter [the dust], 41 
51:2. and by the winds that carry the heavily-laden clouds, 

51:3. and by the stars that move gently, 

51:4. and by the angels who distribute [blessings] by Allah’s command, 
51:5. verily that which you are promised is true, 

51:6. and verily judgement will surely come to pass. 


This is an oath from Allah, Who speaks the truth, swearing by 
these mighty creations which He has made to be of great benefit and 


41 That is, before the initiation of cloud formation; clouds are formed by 
condensation of water vapour in the air, which is attracted to condensation 
nuclei such as dust particles. 
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of service to people, to confirm that His promise is true and that the 
Day of Judgement, which is the day of requital and reckoning of deeds, 
will inevitably come to pass and no one can ward it off. 

As the truthful Almighty has spoken of it, sworn an oath to confirm 
it and established proof and evidence for it, why do the disbelievers 
disbelieve in it and turn away from striving for it? 

What is meant by the winds that scatter is winds that scatter the 
dust when they blow gently, and when they blow strongly and cause 
disturbance. 

«fand by the winds that carry the heavily-laden clouds^ that is, 
clouds that carry a great deal of water by means of which Allah brings 
benefits to the land and the people. 

^and by the stars that move gently^ that is, the stars that move 
easily, with which the heavens are adorned, and people navigate by 
means of them in darkness on land and sea, and may benefit from 
them by noticing signs from Allah in them. 

tfand by the angels who distribute [blessings] by Allah’s command^ 
that is, the angels who distribute and control matters by Allah’s leave. 
Allah has appointed each of them to control some matter in this world 
and the hereafter, and none of them goes beyond the limits set for 
him, or falls short. 


0 0 
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51:7. By the heaven with its tracks, 

51:8. verily you are confused in your beliefs, 

51:9. because of which those who are diverted [away from the truth] 
are diverted. 


sunniconnect.com 



Soorat adh-Dhariyat 


(10-14) | 287 


^By the heaven with its tracks^ that is, the sky with tracks that 
look like the ripples made on sand or water by the wind 
«{verily you}* who reject Muhammad ($!&) 

<|are confused in your beliefs)* for some of you say that he is a 
magician, some say that he is a soothsayer, some say that he is a 
madman, and various other statements that are indicative of their 
confusion and doubt, and that what they follow is false. 

^because of which those who are diverted [away from the truth] are 
diverted)* that is, they are diverted from faith and from the evidence 
and proof of Allah that gives certainty. 

The differences in their views indicate that they are flawed and 
false; by the same token, the fact that the truth brought by Muhammad 
(ill) is harmonious, in that some parts of it confirm others and there 
are no differences or flaws in it, indicates that it is sound and that it 
is from Allah. 

C..If it had been from anyone other than Allah, they would surely 
have found therein many contradictions.^ (an-Nisa'4: 82) 
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51:10. May those who base their beliefs on conjecture be doomed, 
51:11. those who are steeped in ignorance and are heedless. 

51:12. They ask [mockingly]: When will the Day of Judgement be? 
51:13. It will be the day when they will be tormented with the fire. 
51:14. [It will be said to them:] Taste your torment! This is what you 
were seeking to hasten. 


sunniconnect.com 





288 | Tafseeras-Sa'di 


Juz’ 26 


<|May those who base their beliefs on conjecture be doomed^ that 
is, may Allah destroy those who tell lies against Him, reject His signs 
and resort to falsehood in their attempts to refute truth, who say of 
Allah that which they do not know. 

^those who are steeped in ignorance)* that is, they are immersed 
in disbelief, ignorance and misguidance, «jand are heedless)*. 

«(They ask [mockingly])* that is, by way of doubt and disbelief, 
when they will be resurrected, thinking it unlikely. So do not ask 
about their situation and their bad fate on «fthe day when they will be 
tormented with the fire)* that is, they will be punished because of what 
they did of evil, both hidden and visible. And it will be said to them: 

«[Taste your torment!)* That is, the punishment and the fire that 
are the consequences of your disbelief. 

«(Thisj* punishment to which you have ultimately come *fis what 
you were seeking to hasten)*. So now enjoy all kinds of punishment, 
vengeance, chains, fetters, wrath and doom. 
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51:15. Verily the righteous will be amidst gardens and springs, 

51:16. receiving what their Lord will bestow upon them, because before 
that they had been doers of good. 

51:17. They used to sleep but little at night, 


51:18. and before dawn, they would seek forgiveness, 

51:19. and in their wealth, there was a due share for the beggar and the 
deprived. 42 


42 The deprived is the needy person who refrains from asking others for help; = 
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Here Allah says, mentioning the reward of the righteous and the 
deeds that brought them to that reward: ^Verily the righteous)* that 
is, those who feared Allah and were very pious and obedient 
tfwill be amidst gardens^ containing all kinds of trees and fruit 
that have equivalents in this world, and those that have no earthly 
equivalent, such as eyes have never seen the like thereof, ears have 
never heard of them, and they have never crossed people’s minds, 
tfand springs}* that is, flowing springs that irrigate the gardens and 
from which people drink, making them flow as they please (76: 6). 

^receiving what their Lord will bestow upon them)* - it may be 
that what is meant is that the Lord has given the people of paradise 
all that they wished for, of all kinds of delights, which they receive 
with contentment and which bring them joy and delight, and they do 
not ask for any alternative or seek any change. All of them will have 
attained bliss to such a degree that they will not ask for more. 

Or it may be that this is a description of the righteous in this world; 
they accept what Allah gives of commands and prohibitions. In other 
words, they welcome them open-heartedly and submit to what Allah 
commands, complying with it in the most perfect manner, and they 
respond to His prohibitions by refraining for the sake of Allah, in the 
most perfect manner. For what Allah has given them of commands 
and prohibitions is the best gift, which deserves to be received with 
gratitude and submission to Allah. 

The former meaning is more appropriate to the context, because 
the following verse gives a description of them and their deeds in this 
world, as Allah says: ^because before that)*, before they attained that 
bliss, ^they had been doers of good)*. 

This includes their excellence in worship of the Lord, for they 
worship Him as if they could see Him, and although they cannot see 


= people are therefore unaware of his need, and as a result he is deprived 
of charitable help. 
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Him, He sees them; and it includes their kindness towards other people 
by benefitting them in terms of wealth or knowledge, or using their 
status to help them, or showing sincerity towards them, or enjoining 
what is right, or forbidding what is wrong, or other ways of showing 
kindness and doing good. 

That also includes speaking kindly and gently, and showing 
kindness to slaves and to animals, whether they are owned by people 
or not. 

One of the best kinds of doing good is worshipping the Creator 
by praying at night, which is indicative of sincerity and of harmony 
between what is in the heart and the words one utters. Hence Allah 
says: ^They^ namely the doers of good ^used to sleep but little at 
night}* that is, their sleep at night was little. 

Most of the night was spent in devotion to their Lord, by praying, 
reading Qur’an, remembering Allah, calling upon Him and beseeching 
Him. 

«(and before dawnj* that is, the time just before dawn 
^they would seek forgiveness)* from Allah (4e). 

So they would make their prayer last until the time just before 
dawn, then at the end of the night prayers, they would ask Allah (4s) 
for forgiveness in the manner of a sinner seeking forgiveness for his 
sin. Praying for forgiveness before dawn is an act that has a special 
virtue and character that is not present at other times, as Allah (4s) 
says, describing the people of faith and obedience: 
d...those who pray for forgiveness before dawn.)* (Al Imran 3:17) 

<|and in their wealth, there was a due shared whether obligatory 
or recommended 

«jfor the beggar and the deprived)* that is, for the needy who ask of 
people and those who do not ask. 
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51:20. In the earth are signs for those whose faith is certain, 

51:21. and also in your own selves. Will you not then see? 

51:22. And in the heaven is your provision 43 and all that you are 
promised. 

51:23. By the Lord of heaven and earth, this is certainly true, as true 
as the fact of your speaking. 


Here Allah says, calling His slaves to think and reflect: ^In the 
earth are signs for those whose faith is certain^. That includes the 
earth itself, and all that is on it of mountains, seas, rivers, trees and 
plants that direct the attention of the one who reflects upon them 
and ponders their significance to the greatness of their Creator, the 
vastness of His power, the comprehensive nature of His generosity 
and how His knowledge encompasses all things, both visible and 
invisible. Likewise, in the individual himself there are lessons and 
signs of divine wisdom and mercy which indicate that Allah alone 
is the One, the Unique, the Eternal, and that no one creates but He. 

^And in the heaven is your provision^ that is, the origin of your 
provision, in the form of rain and whatever decrees come down from 
heaven, provision both spiritual and worldly. 

«fand all that you are promised)? of requital in this world and the 
hereafter; it comes down from Allah, like all other decrees. 


43 All earthly provision stems from the rain, which comes from the heaven 
or sky. 
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Having pointed out the signs in such a way that the smart person 
would pay heed, Allah Os) now swears that His promise and requital 
are true, and He likens that to the most obvious thing to us, which 
is our speech. Hence Allah says: ^By the Lord of heaven and earth, 
this is certainly true, as true as the fact of your speaking^. So just as 
you do not doubt your speech, you should not doubt the resurrection 
after death. 
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51:24. Has there come to you the story of the honoured guests of 
Ibraheem? 


51:25. When they came to him and said: Peace. He said: [And upon 
you be] peace; you are strangers [to me], 

51:26. Then he went quietly to his household, and brought a fatted calf. 
51:27. He placed it before them and said: Will you not eat? 

51:28. He conceived a fear of them. 44 They said: Fear not, and gave 
him the glad tidings of a son endowed with knowledge. 

51:29. His wife cried out loud, struck her face and said: [How can that 
be, when 1 am] a barren old woman? 


44 When they refrained from eating, he grew suspicious of them, because 
according to cultural norms, once a guest had eaten of the host’s food, he 
could not harm him. When they did not eat, he feared that they intended 
him harm. 
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51:30. They said: Thus says your Lord. Verily He is Most Wise, All- 
Knowing. 


^Has there come to you^ that is, has there not come to you <|the 
story of the honoured guests of Ibraheem?)* For it is a strange and 
wondrous story. They were angels whom Allah sent to destroy the 
people of Loot, and He commanded them to pass by Ibraheem, so 
they came to him in the form of (human) guests. 

^When they came to him and said: Peace. He said)* in response to 
their greeting: «f[And upon you be] peace; you are strangers [to me])* 
that is, you are people unknown, and I want you to tell me who you 
are. He did not know who they were until after that. 

Hence he went quietly to his family - in other words, he slipped 
away discreetly - to bring food for them. 

«(and brought a fatted calf. He placed it before them^ that is, he 
presented the food to them, *fand said: Will you not eat? He conceived 
a fear of them)* when he saw that their hands did not reach out for 
the food. 

^They said: Fear not)*, and they told him what they had come for, 
«fand gave him the glad tidings of a son endowed with knowledge)* 
namely Is-haq (^50. 

When his wife heard the glad tidings, she «fcried out loud)* with joy 
^struck her face)* - which is something that women do when they are 
happy, and they say and do other things that are contrary to ordinary 
behaviour. 

«[and said: [How can that be, when 1 am] a barren old woman?)* That 
is, how can I have a child, when I am an old woman who is past 
childbearing age and, moreover, I am barren and my womb has never 
been fit to bear a child, so there are two impediments, each of which 
on its own is sufficient to prevent me having a child. 

A third impediment is mentioned in Soorat Hood, where she said: 
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«{.. .and this husband of mine is an old man? That would be a strange 
thing indeed!}* (Hood 11: 72) 

^They said: Thus says your Lord}) that is, it is Allah Who has 
decreed and ordained that, and there is nothing strange about the 
might and power of Allah (3c). 

^Verily He is Most Wise, All-Knowing^ that is. He does what is 
appropriate, and encompasses all things by His knowledge. So submit 
to His decree and show gratitude to Him for His blessing. 
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51:31. Ibraheem said: Then what is your business, O messengers? 

51:32. They said: We have been sent to a wicked people, 

51:33. to unleash upon them [a shower of] stones of clay, 

51:34. specifically marked and kept with your Lord for the transgressors. 
51:35. We brought forth the believers who were in [the city], 

51:36. but We found in it only one household of Muslims. 

51:37. And We left it as a sign for those who fear the painful punishment. 


^Ibraheem said}) to them: ^Then what is your business, O 
messengers?}) That is, what is your purpose and what do you want? 
Because he felt that they were messengers whom Allah had sent for 
some important purpose. 

^They said: We have been sent to a wicked people}) namely the 
people of Loot, who had done evil deeds, associated others with Allah, 
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rejected their Messenger and committed shameful deeds that were 
utterly unprecedented. 

^to unleash upon them [a shower of] stones of clay, specifically 
marked and kept with your Lord for the transgressors^ that is, each 
one is marked for a specific person, because they had transgressed 
and overstepped all bounds. 

Ibraheem started to argue with them for the people of Loot, in 
the hope that Allah might ward off the punishment from them. But 
Allah said: 

«(0 Ibraheem, cease your pleading, for verily the decree of your Lord 
has gone forth; verily there is coming to them a punishment that cannot 
be averted.^ (Hood 11: 76) 

«[We brought forth the believers who were in [the city], but We 
found in it only one household of Muslims^ namely the household 
of Loot, apart from his wife, for she was one of the doomed. 

^ And We left it as a sign for those who fear the painful punishment^ 
so that they might learn a lesson from it and know that Allah is severe 
in punishment, and that His Messengers are honest and trustworthy. 

What this story includes of wisdom and rulings 

The wisdom and rulings seen in this story include the following: 

• It is wise that Allah tells His slaves the stories of both good 
and evil people, so that they may learn from their stories and 
the fate of each group. 

• The virtue of Ibraheem al-Khaleel (^t), because Allah begins 
his story with that which sheds light on its importance and how 
He paid special attention to it. 

• It is prescribed to be hospitable, for this is the way of Ibraheem 
al-Khaleel (^t), which Allah enjoined this Prophet and his 
Ummah to follow. Allah mentions it here by way of praising it. 

• The guest is to be honoured in various ways, in word and deed, 
because Allah describes the guests of Ibraheem as honoured. In 
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other words, Ibraheem honoured them, and Allah describes the 
hospitality that he offered them in word and deed. They were 
also honoured by Allah (4c). 

• The house of Ibraheem was a place that was frequented 
by passers-by and visitors, because they entered upon him 
without seeking permission; rather they followed the etiquette 
of initiating the greeting of salam, and Ibraheem responded with 
a more complete greeting, because his greeting (as indicated 
by the Arabic wording) was indicative of a wish that peace be 
upon them all the time. 

• It is prescribed to ask people who come to you or with whom 
contact takes place to introduce themselves, because there are 
many benefits in doing so. 

• We see Ibraheem’s politeness and gentleness in speech, as he 
said: tjyou are strangers [to me]'p (51: 25), rather than saying, 
“I do not know you”. The difference between the two phrases 
is obvious. 

• One should hasten to offer hospitality, because the best good 
deed is that which is done without delay. Hence Ibraheem 
hastened to prepare a meal for his guests. 

• If meat that has already been prepared is offered to a guest, 
this is not disrespectful in the slightest; rather it is an honour, 
as Ibraheem (*|b) did that, and Allah tells us that his guests 
were honoured. 

• Allah tells us of what He blessed His close friend Ibraheem 
with of great generosity, as this food was ready to be served, 
and his house was in a state of constant readiness to welcome 
guests, so he did not need to go and fetch food from the market 
or from his neighbours and the like. 

• Ibraheem was the one who served his guests, even though he 
was the close friend of the Most Gracious. The man of dignity 
and honour is the one who serves his guests. 
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• He brought the food to them, to the place where they were 
sitting, and he did not put it somewhere else and tell them to 
come and have some food, because this is easier for them and 
is better. 

• One should speak gently and show politeness to one’s guest, 
especially when offering him food. Ibraheem offered the food to 
them and requested them to eat in a very gentle manner, saying: 
^Will you not eat?}» (51: 27). He did not say “You have to eat” 
and other such phrases that are not the most preferable; rather 
his approach was that of requesting them to eat. 

• The one who wants to follow his example should use nice words, 
as appropriate to the situation, such as saying to his guests: 
Will you not eat? Or: Please do us the honour of eating with 
us, and the like. 

• If a person is afraid of someone for any reason, that person 
should reassure him, and say things to put his mind at rest and 
calm him down, as the angels said to Ibraheem, when he was 
afraid of them: ^Fear notjj (51: 28) and they told him of those 
glad tidings after he had been afraid of them. 

• We see the great joy of Sarah, the wife of Ibraheem, to the extent 
that she struck her face and cried out loud, which was not usual 
behaviour on her part. 

• Allah honoured Ibraheem and his wife Sarah with the glad 
tidings of a knowledgeable son. 
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51:38. And [there is another sign in the story of] Moosa, when We sent 
him to Pharaoh with compelling proofs. 
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51:39. But he and his people turned away, and he said [of Moosa]: A 
magician, or a madman. 

51:40. So We seized him and his troops and flung them into the sea, 
and he was to blame. 


^And [there is another sign in the story of) Moosa^ and what 
Allah sent him with to Pharaoh and his chiefs of clear signs and 
dazzling miracles. This is another sign to those who fear the painful 
punishment. When Moosa came with that compelling proof, Pharaoh 
and his people ^turned away)) that is, they turned away from the truth 
and paid no attention to it, and they criticised it in the worst manner, 
saying of Moosa that he was ^A magician, or a madman)). In other 
words, they thought that Moosa was either a magician, and what he 
had brought was charlatanry that had nothing to do with the truth at 
all, or he was a madman who was not to be blamed for what he said 
or did, because he was not sane. 

However they - especially Pharaoh - knew that Moosa was telling 
the truth, as Allah (%) says elsewhere: 

f(They rejected the signs, although in their hearts they were certain that 
they were true, out of wickedness and arrogance...)) (an-Naml 27:14) 
Moosa said to Pharaoh: 

^...You know full well that none but the Lord of the heavens and the 
earth has sent down these [signs] as clear evidence...)) (al-lsra' 17:102) 
^So We seized him and his troops and flung them into the sea, and 
he was to blame)), for he was a sinner and transgressor who disobeyed 
Allah, so Allah seized him with the vehement grip of One Who is 
Almighty, Omnipotent. 
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51:41. And [there is another sign in the story of] ‘Ad, when We sent 
against them the [devastating] wind that was devoid of all good; 45 
51:42. It spared nothing it came upon, but it reduced it to ruin and 
decay. 


«[And [there is another sign in the story of] ‘Ad]? that is, there was 
another mighty sign among ‘Ad, a well-known tribe, 

^fwhen We sent against them the [devastating] wind that was devoid 
of all good]* that is, there was nothing good in it. That was when they 
rejected their Prophet Hood (^). 

^It spared nothing it came upon, but it reduced it to ruin and 
decay]?. Allah destroyed them despite their strength and power, which 
is indicative of His perfect might and omnipotence, for nothing is 
beyond Him, Who wreaks vengeance on those who disobey Him. 
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51:43. And [there is another sign in the story of] Thamood, when it 
was said to them: Enjoy life for a little while. 

51:44. But they insolently transgressed the command of their Lord, 
so the devastating punishment overtook them whilst they were 
looking on. 

51:45. They could not withstand [the punishment] and could not ward 
it off. 


45 There are usually some benefits in the wind, such as pollination of trees 
or bringing rain, but this wind brought no benefits at all; rather it brought 
utter destruction. 
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«|And [there is another sign in the story of] Thamood}* when Allah 
sent $alili to them, but they slubbomly rejected him. Allah sent 
him the she-camel as a visible sign, but that only increased them in 
stubbornness and aversion. 

So it was said to them: ^Enjoy life for a little while. But they 
insolently transgressed the command of their Lord, so the devastating 
punishment}* namely the destructive blast ^overtook them whilst 
they were looking on}*, and saw the punishment with their own eyes. 

^They could not withstand}* that is, they could not be saved from 
[the punishment] and could not ward it off]* from themselves. 
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51:46. And the people of Nooh [were destroyed by a devastating 
punishment] before them. They were indeed a rebellious and 
wicked people. 


That is, Allah did likewise to the people of Nooh when they 
rejected Nooh and rebelled against the command of Allah. 

Allah sent against them the heaven and the earth, pouring and 
gushing forth with water, and He drowned them all, and did not leave 
any of the disbelievers alive. This is the way of Allah in dealing with 
those who disobey Him. 


^ W. r. 


Q *u' J'Jjyu (g) ^Jil {( ji j£=> 

» >.» >». r. 


(o '-tv 4(g) jj-i IfJj SfJ 


sunniconnect.com 




Soorat adh-Dhariyat 


(47-51) | 301 


51:47. We built the heaven with might and verily We are [still] 
expanding it. 

51:48. And We spread out the earth. How gracious is He Who smoothed 
it out. 

51:49. And of all things We have created pairs, so that you may pay 
heed. 

51:50. So flee to Allah. Verily I am a clear wamer to you from Him. 

51:51. Do not associate with Allah any other god. Verily I am a clear 
wamer to you from Him. 


Here Allah (3c) says, highlighting His great might: «{We built the 
heaven)? that is, We created it and built it well, and We made it a roof 
for the earth and all that is on it. 

^with might)? that is, with immense power and strength 
<S(and verily We are [still] expanding it)? in all directions. 

And We also bestow expensive and abundant provision upon Our 
slaves. Allah does not leave any creature in the midst of the wilderness 
or the depths of the sea, or in the upper or lower realms, but He causes 
provision to reach it as it needs, and He sends it blessings to suffice it. 

So Glory be to the One Who bestows His generosity upon all 
creatures, and blessed be the One Whose mercy encompasses all of 
creation. 

^And We spread out the earth)? that is. We have made it spread 
out for people, so that they will be able to do whatever they have to 
in order to meet their needs, such as building dwellings, planting, 
cultivating, tilling the soil, settling, and following routes that lead to 
their destinations. 

Because the earth has been spread out, one may think that it may 
be beneficial in all respects, or it may be beneficial in some ways 
but not others. Therefore Allah (•$£> tells us that He has smoothed it 
out in the best way, and He praises Himself for that, saying: ^How 
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gracious is He Who smoothed it out)? for His slaves, as dictated by 
His wisdom, mercy and generosity. 

^And of all things We have created pairs)* that is, two genders, 
male and female, of all types of animals 

^so that you may pay heed)? to the blessings of Allah that He has 
bestowed upon you, as He has decreed that on the basis of wisdom, 
making the pairs (male and female) the means of the perpetuation of 
all types of animals, so that you will raise them, take care of them 
and look after them, and thus attain many benefits. 

Having called people to look at His signs, which would lead them 
to fear Him and turn to Him, Allah now enjoins that which is the 
purpose of all these things, which is to flee to Him. What is meant 
is to flee from that which Allah hates, both outwardly and inwardly, 
to that which He loves, both outwardly and inwardly, fleeing from 
ignorance to knowledge, from disbelief to faith, from sin to obedience, 
and from heedlessness to remembrance of Allah. 

Whoever does all of that has done all that religion requires of him; 
he will be spared all that he fears and he will attain all that he seeks. 

Allah describes turning to Him as fleeing, because turning to 
anyone other than Him will result in all kinds of fearful outcomes and 
troubles, whereas turning to Him leads to all that one loves, security, 
joy, happiness and triumph. 

You would flee from everyone you fear, except Allah (4s); the 
more you fear Him, the more you flee to Him. 

tfVerily 1 am a clear wamer to you from Him)? that is, 1 am a 
wamer to you of the punishment of Allah, bringing a clear message 
of warning. 

^Do not associate with Allah any other god)?. This is part of fleeing 
to Allah; rather this is the basis of fleeing to Him, for a person to flee 
from taking any other god among the idols, rivals, graves and so on, 
things that are worshipped besides Allah, and devoting his worship, 
fear, hope, supplication and repentance to his Lord alone. 
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51:52. Likewise, no Messenger came to those before them, but they 
said: [He is] a magician, or a madman. 


51:53. Have they [the earlier and later generations] come to an 
agreement concerning this accusation? Rather they are a people 
transgressing beyond bounds. 46 


Here Allah consoles His Messenger (jj§;) for the rejection of 
the polytheists who disbelieved in him and said abhorrent things 
concerning him that were blatantly untrue. Such views reflect the 
constant attitude of the evildoers who disbelieved in the Messengers. 
Allah never sent any Messenger but his people accused him of 
witchcraft or insanity. 

Allah (3g) says: Are these views which were expressed by 
the disbelievers - both earlier and later generations - something 
concerning which they have come to an agreement and instructed one 
another to say, and therefore there is nothing strange in the fact that 
they agree on this? «{Rather they are a people transgressing beyond 
bounds^ for their mindset and actions were similar, based on disbelief 
and overstepping the bounds, therefore the views that stemmed from 
their transgression were similar. 

This is the reality concerning them, as Allah (•$«) says elsewhere: 


46 This refers to the accusation that the disbelievers made against every 
Messenger throughout the ages, labelling him a magician or madman. 
But it is not possible for them to have made such an agreement, because 
they never met. Rather what they have in common is a mindset based on 
transgression, which prompted them to say the same thing whenever a 
Messenger came to them. 
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^Those who have no knowledge say: If only Allah would speak to 
us or some sign would come to us. The people who came before 
them said something similar; their hearts are all much the same...)? 
(al-Baqarah 2: 118) 

By the same token, the mindset of the believers is similar, because 
they have submitted to the truth, and they seek it and strive for it; 
they hasten to believe in, venerate and respect their Messengers, and 
they address them in an appropriate manner. 
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51:54. So turn away from them; you are not to blame. 

51:55. But continue to exhort them, for exhortation benefits the 
believers. 


Here Allah (3s) enjoins His Messenger (^) to turn away from 
those who reject his message and disbelieve: 

f[So turn away from them)? that is, do not pay any attention to them 
and do not rebuke them; rather focus on your own affairs, for you 
are not to blame for their sin. All you are required to do is convey the 
message, and you have discharged your responsibility and conveyed 
the message with which you were sent. 

«|But continue to exhort them, for exhortation benefits the 
believers)?. Exhortation is of two types, the first of which is telling 
that of which the details are not known, although it is known in 
general terms through common sense and reasoning. Allah has 
caused everyone, on the basis of common sense, to love good and 
give precedence to it, and to hate evil and keep away from it, and 
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His laws are in accordance with that. Therefore all that He enjoins or 
forbids comes under the heading of exhortation. Proper exhortation 
is to mention the goodness and benefits in what is enjoined, and the 
harm in what is prohibited. 

The second type of exhortation is to remind the believers to do 
what is known to them, but they have grown careless and heedless 
about it. For that reason they should be reminded repeatedly, so that 
the exhortation will take root in their minds and they will begin to pay 
attention to what they are reminded of. Thus their energy, motivation 
and resolve will be renewed, which will make them try to benefit from 
the exhortation and achieve progress. 

Allah tells us that exhortation benefits the believers, because what 
they have of faith and fear of Allah, and their constant turning to Him 
and seeking His pleasure, allows them to benefit from the reminder 
and makes the exhortation more effective in this case. This is like the 
verses in which Allah (4s) says: 

^So remind people, if the reminder will be of benefit. The one who 
fears Allah will pay heed while the wretched one will avoid it.p (al- 
A ‘la 87: 9-11) 

As for those who do not have faith and are not prepared to pay 
heed to the exhortation, they will not benefit from it. This is like the 
salty ground that does not benefit at all from the rain; even if every 
sign were to come to this type of people, they would not believe until 
they see the painful punishment with their own eyes. 
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51 : 56 . 1 have not created the jinn and humans except to worship Me. 
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51:57. I seek no provision from them, nor do I want them to feed Me. 
51:58. Indeed, it is Allah Who is the Provider, Lord of Might, the 
Powerful. 


This is the purpose for which Allah created the jinn and humankind, 
and sent all the Messengers to call to it, namely to worship Him alone, 
which implies knowing Him, loving Him, turning to Him and turning 
away from all others. 

That implies knowing Him, for worshipping properly depends on 
knowing Allah; in fact the more a person knows his Lord, the more 
perfect his worship will be. This is the purpose for which Allah created 
those who are accountable; He did not create them out of any need 
for them on His part. 

Allah does not want any provision from them and He does not 
want them to feed Him; exalted be Allah, the Self-Sufficient, Who 
has no need of anyone in any way. Rather all creatures are in need 
of Him for all their needs and essential necessities. Hence He says: 
^Indeed, it is Allah Who is the Provider)? that is, He gives abundant 
provision, and there is no creature that lives on the earth but its 
sustenance is guaranteed by Allah. He knows its dwelling place and 
its resting place (cf. II: 6). 

^Lord of Might, the Powerful)? that is, the One Who possesses all 
strength and might. Who brought all great entities, in the upper and 
lower realm, into being. By that power all affairs, both apparent and 
hidden, are controlled and His will is done in all realms. Whatever 
Allah wills happens, and whatever He does not will does not happen. 
No one can flee from Him or escape His authority. By His might He 
causes His provision to reach all the worlds. By His might and strength. 
He will resurrect the dead after their bodies have disintegrated and 
their dust has been scattered by the winds, or they have been devoured 
by birds and wild animals and scattered in the far reaches of the 
wilderness and in the depths of the sea. No one can escape Him; 
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He knows what the earth consumes of them. Glory be to the Most 
Strong, the Powerful. 
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51:59. Verily those who do wrong will have a share [of punishment] 
like that of their counterparts [among the earlier nations], so let 
them not ask Me to hasten it. 


51:60. So woe to the disbelievers from that day of theirs which they 
are promised. 


That is, those who do wrong and reject Muhammad (j||) will have 
a share of punishment like that which was sent upon their counterparts 
among earlier wrongdoers and disbelievers. 

*fso let them not ask Me to hasten it)j namely the punishment. For the 
way of Allah in dealing with the nations is always the same. Every 
disbeliever who persists in his disbelief without repenting and turning 
back to Allah will inevitably be afflicted with the punishment, even 
if it is delayed for a while. Hence Allah warned them of the Day of 
Resurrection, saying: 

«{So woe to the disbelievers from that day of theirs which they are 
promised]* for that is the Day of Resurrection, on which all kinds of 
punishment, vengeance, chains and fetters are promised. Then they 
will have no helper and no one to save them from the punishment of 
Allah B?). We seek refuge with Allah from it. 

This is the end of the commentary on Soorat adh-Dhariyat. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 

his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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52:1. By Mount Sinai, 

52:2. and by a Book inscribed 
52:3. on an unfurled parchment, 

52:4. and by the much-frequented House, 

52:5. and by the canopy [of heaven] raised high, 
52:6. and by the sea kept filled. 


sunniconnect.com 



Soorat at-Toor 


(1-16) | 309 


52:7. verily the punishment of your Lord will surely come to pass; 

52:8. there is none who can avert it. 

52:9. On the day when the heaven will convulse in a great convulsion, 
52:10. and the mountains move and pass away, 

52:11. then woe that day to the deniers, 

52:12. those who amuse themselves with vain discourse. 

52:13. On the day when they are shoved forcibly towards the fire of 
hell, 

52:14. fit will be said to them:] This is the fire which you used to deny. 
52:15. So is this magic? Or can you not see? 

52:16. Bum therein, and whether you bear it patiently or not, it will 
make no difference to you; you will be requited only for what 
you used to do. 


Here Allah swears by these great things, that are based on immense 
wisdom, to the truth of the resurrection and the requital of the pious 
and the disbelievers. He swears by Mount Sinai, which is the mountain 
on which Allah spoke to His Prophet Moosa ibn ‘Imran and 
revealed what He revealed to him of rulings. 

This is pointing out the great blessings that Allah bestowed upon 
him and his nation, as the blessings of Allah cannot be appreciated 
fully or evaluated properly, for they are beyond measure. 

^and by a Book inscribed^. It may be that what is meant is al- 
Lawh al-Mahfoodh. in which Allah has written all things, or it may 
be that what is meant is the Holy Qur’an, which is the best Book that 
Allah sent down, containing stories and knowledge of the earlier and 
later generations. 

«fon an unfurled parchment]* that is, open, unconcealed pages, 
the nature of which is not hidden from anyone who is rational and 
has insight. 
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^and by the much-frequented House^. This refers to the House 
that is above the seventh heaven, that is frequented at all times by the 
noble angels. Every day seventy thousand angels enter it, worshipping 
their Lord therein, then they will never return to it until the Day of 
Resurrection. And it was suggested that the much-frequented House 
is the sacred House of Allah (the Kaaba), which is frequented by 
those who circumambulate it, pray and remember Allah at all times, 
and by the delegations who come to it for Hajj and ‘umrah, as Allah 
swore by it elsewhere: 

ffAnd by this secure city [Makkah].p (at-Teen 95: 3) 

Such a House - that is the best house on earth, that is the destination 
for anyone who goes for ‘umrah or Hajj, which is one of the pillars of 
Islam, without which Islam cannot be complete, and that was built by 
Ibraheem and Isma‘eel, and Allah made it a focal point for the people, 
and a sanctuary (cf 2: 125) - deserves that Allah should swear by it 
and highlight of its greatness and sanctity what is appropriate to it. 

^and by the canopy [of heaven] raised high)? that is, the sky which 
Allah has made a canopy for all creatures and the roof for the earth, 
from which light is received, by the markers and lights of which 
people navigate, and from which Allah sends down rain, mercy and 
all kinds of provision. 

«fand by the sea kept filled)? that is, filled with water which Allah 
has contained and prevented from overflowing and swamping the 
land, even though by nature it should cover the entire face of the 
earth. But His wisdom dictated that He should prevent it from flowing 
freely and flooding the land, so that all kinds of creatures can live on 
the face of the earth. 

It was also suggested that what is meant by masjoor (translated 
here as ^kept filled)?) is set on fire, which will happen on the Day of 
Resurrection, so it will become a raging fire that is filled - in all its 
greatness and vastness - with all kinds of torment. 
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The fact that Allah swears by these things indicates that they are 
among the signs of Allah and offer evidence and proof of His oneness 
and might, and that He will resurrect the dead. Hence He says: 

({verily the punishment of your Lord will surely come to pass|» 
that is, it will inevitably happen, for Allah does not break His promise 
or His word. 

^there is none who can avert it|» or ward it off, and there is no 
impediment that can prevent it, because no one can resist or escape 
the might of Allah (3s). 

Then Allah describes that day on which the punishment will 
come to pass: ({On the day when the heaven will convulse in a great 
convulsionthat is, the heavens will rotate in turmoil, continuously 
moving in a chaotic fashion and not remaining still. 

({and the mountains move and pass awayjj that is, they will shift 
from their places and move like clouds, changing colour, then they 
will crumble and become like scattered dust. All of that will be due 
to the immense fear and terrible events of the Day of Resurrection, 
and the turmoil and upheaval that will cause this disturbance to these 
great entities. So how about feeble human beings? 

^then woe that day to the deniersp - the word translated here as 
(fwoe)? is a word that encompasses all punishment, grief, torment 
and fear. 

Then Allah describes the deniers who are deserving of woe: ({those 
who amuse themselves with vain discourse^ that is, discourse about 
falsehood with which they amuse themselves. Their knowledge and 
learning is aimed at the pursuit of harmful types of knowledge, for the 
purpose of rejecting the truth and confirming falsehood. Their deeds 
are the deeds of people of ignorance, foolishness and idle pursuits, 
in contrast to the way of the people of faith who pursue beneficial 
knowledge and righteous deeds. 
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«|0n the day when they are shoved forcibly towards the fire of 
hell)? that is, on the day when they are pushed harshly and driven 
violently towards it, dragged on their faces, it will be said to them 
by way of rebuke and blame: 

^This is the fire which you used to deny)? so today taste the eternal 
punishment, which no one could estimate or describe. 

^So is this magic? Or can you not see?)? - It may be that this refers 
to the fire and the punishment, as indicated by the context. In other 
words: when they see the fire and the punishment, it will be said to 
them, by way of rebuke: Is this magic that has no reality? For you 
can see it, or did you not see when you were in the world? In other 
words: Did you have no insight or knowledge, and were you ignorant 
of this matter for which no proof was established for you? 

The response in both cases is in the negative. 

As for the idea of it being magic, it will become clear to them that 
it is the truest of truths, which is contrary to magic in all respects. 

As for the idea of them not seeing, that is not the case. Rather 
the proof of Allah was established against them, and the Messengers 
called them to believe in that, establishing evidence and proof to 
that effect, that made it (the hereafter and the punishment) one of the 
issues that had the most proof and clearest evidence. 

Or it may be that the question «(So is this magic? Or can you not 
see?)? refers to what the Messenger ($|g) brought of clear truth and the 
straight path. In other words: Was the message brought by Muhammad 
(3=||) magic or is it that you could not see, to the extent that you were 
confused? In fact his message is the clearest and truest of all things, 
and the proof of Allah has been established against them. 

«|Bum therein^ that is, enter the fire so that it may envelop you 
and contain your physical being from all directions. 

«fand whether you bear it patiently or not, it will make no difference 
to you)? that is, patience will not benefit you in the fire, and you 
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will not be able to console one another; the punishment will not be 
alleviated for you, for it is not one of the things of which the intensity 
will diminish if it is borne with patience. 

That will happen to them because of their evil deeds. Hence Allah 
says: *{you will be requited only for what you used to do)*. 
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52:17. Verily the righteous will be amidst gardens and bliss. 


52:18. 


enjoying what their Lord has bestowed upon them, and their 
Lord will have saved them from the punishment of the blazing 
fire. 


52:19. [It will be said to them:] Eat and drink with enjoyment, as a 
reward for your deeds. 

52:20. They will be reclining on couches arranged in rows, and We 
will marry them to fair companions with big beautiful eyes. 


Having mentioned the punishment of the deniers, Allah now 
mentions the bliss of the righteous, in order to combine encouragement 
and warning, and so that people’s hearts may be in a state between 
fear and hope. Therefore He says: 

^Verily the righteous]* who feared their Lord and feared His 
wrath and punishment, by taking measures that could protect 
them against it by complying with the commands and heeding the 
prohibitions 

tfwill be amidst gardens)* that are filled with long-branched trees, 
flowing rivers, lofty palaces and adorned dwellings 
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«(and bliss)* which includes all psychological, spiritual and physical 
delights. 

^enjoying what their Lord has bestowed upon them)? that is, 
amazed by it, enjoying with delight and happiness what their Lord 
has granted them of indescribable blessings, for no soul knows what 
has been kept hidden for them of delight. 

Allah protected them from the punishment of hell, granted them 
what they love and saved them from what they fear, because they did 
that which Allah loves and they avoided that which incurs His wrath. 

«|[It will be said to them:] Eat and drink)* that is, whatever you 
desire of all types of delicious food and drink 
^with enjoyment^ that is, enjoying that food and drink with joy, 
happiness and pleasure, 

^as a reward for your deeds)* that is, you have attained this because 
of your good deeds and good words. 

^They will be reclining on couches arranged in rows^ what 
is meant by the word translated here as ^reclining)* is sitting and 
firmly resting in a relaxed and settled manner. The word translated 
as «{couches)* refers to couches that are adorned with all kinds of 
adornment, such as fine cloth and beautiful upholstery. 

Allah describes the couches as being arranged in rows so as to 
indicate that they are numerous and well organised, and the people 
sitting on them are together and happy, treating one another kindly 
and speaking gentle words to one another. When they have all that 
may delight them, heart and soul, along with all kinds of physical 
delights such as have never crossed people’s minds and cannot be 
described, of delicious food and drink and pleasant gatherings in a 
beautiful place, there is nothing left except to enjoy physical pleasures 
with women, without whom happiness cannot be complete. Therefore 
Allah tells us that they will have wives who are the most perfect of 
women, both physically and in attitude. Hence He says: ^and We will 
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marry them to fair companions with big beautiful eyes^. These are 
women who combine beauty and glamour of outward form with the 
best attitude and character; their beauty would dazzle the onlookers 
and astound people, and they would be impatient to meet them and 
long to talk to them. The word translated here as referring to them 
having big beautiful eyes refers to the beauty of eyes of which the 
white and black parts are very clear and pure. 
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52:21. For those who believe and whose offspring follow them in faith, 
We will cause their offspring to join them, and We will not 
detract anything from the reward of their good deeds. Every 
person is held in pledge for what he earns. 


52:22. And We will provide them with fruit and meat, such as they 
desire. 


52:23. There they will pass around a cup [of wine] which will not lead 
to any idle talk or sin. 

52:24. There will circulate among them [servant] boys of theirs, as if 
they are pearls carefully guarded. 

52:25. They will turn to one another with questions. 

52:26. They will say: When we were living before among our kinsfolk 
we were afraid [of Allah’s punishment]. 
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52:27. Therefore Allah was gracious to us and protected us from the 
punishment of the scorching fire. 

52:28. Verily we used to call upon Him before. Verily He is the 
Beneficent, the Most Merciful. 


This is part of the perfect bliss of the people of paradise: Allah will 
cause to join them their offspring who followed them in faith. Allah 
will cause these offspring to reach their parents’ level in paradise, even 
though their deeds were not sufficient to reach their parents' level, as 
an increased reward for their parents. Moreover, that will not detract 
from the good deeds of the parents in the slightest. 

Because some may imagine that the same is applicable to the 
people of hell, and that Allah will cause their offspring or parents to 
join them, Allah tells us that the rulings governing the two realms are 
not the same. Hell is the realm of justice, and part of Allah’s justice 
is that He does not punish anyone except for his own sin. Hence He 
says: ^Every person is held in pledge for what he earns]?. So no soul 
will bear the burden of another and the sins of one person will not 
be borne by another. This is adding a further comment in order to 
remove any misunderstanding. 

«{And We will provide them]? that is, we will provide to the people 
of paradise, from Our abundant bounty and provision 
tjfruit]? such as grapes, pomegranates, apples and more types of 
delicious fruits than are essential for nourishment 
«fand meat, such as they desire)? of all that they may request and want, 
such as the flesh of fowls and other kinds of meat. 

ffThere they will pass around a cup]? that is, cups of nectar and 
wine will circulate among them, and they will pass them to one 
another, and immortal (servant) boys will circulate among them with 
cups and jugs (cf. 56: 17-18). 

*fwhich will not lead to any idle talk or sin^ that is, there is no idle 
talk in paradise, which is talk in which there is no benefit; and there 
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will be no sin, which is that in which there is disobedience to Allah. 
As these two things are ruled out, a third matter is proven, which is 
that their talk in paradise will all be good and pure, bringing joy and 
happiness to hearts and souls. They will treat one another in the best 
manner, exchanging the best conversation, and they will not hear from 
their Lord anything but that which will bring them delight and will 
indicate that He is pleased with them and loves them. 

^There will circulate among them [servant] boys of theirs, as if 
they are pearls carefully guarded^ because of their beauty. They will 
go around to serve them and meet all their needs. This is indicative 
of many abundant blessings and perfect comfort. 

^They will turn to one another with questions]? about the affairs 
of the previous world and what happened. 

^They will say]?, describing what brought them to this place of 
joy and happiness in which they find themselves: 

^When we were living before^ in the previous world ^among our 
kinsfolk we were afraid [of Allah’s punishment]]? that is, we were 
afraid and apprehensive, so we refrained from sin out of fear of Him, 
and we corrected our faults. 

^Therefore Allah was gracious to us]? and He guided us 
«(and protected us from the punishment of the scorching fire]? that is, 
the punishment of severe heat. 

^Verily we used to call upon Him before]? asking Him to protect 
us from the punishment of the scorching fire and cause us to attain 
bliss. This includes the supplication of worship and the supplication 
of asking. In other words, we kept trying to draw close to Him by 
doing all kinds of acts of worship and calling upon Him at all times. 
^Verily He is the Beneficent, the Most Merciful^ and part of His 
beneficence and mercy towards us is that He caused us to attain His 
pleasure and reach paradise, and He protected us from His wrath and 
the fire of hell. 
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52:29. So keep reminding [them, O Muhammad], for by the grace of 
your Lord you are neither a soothsayer nor a madman. 

52:30. Or do they say: [He is] a poet; we are waiting for some misfortune 
to befall him? 

52:31. Say: Wait then! 1 am waiting with you. 

52:32. Is it their reasoning that prompts them to say this, or are they a 
people transgressing beyond bounds? 

52:33. Or do they say: He has made it [the Qur’an] up himself? Rather 
they are not willing to believe. 

52:34. Then let them produce a discourse like it, if they are telling the 
truth. 

52:35. Were they created by nothing, or were they themselves the 
creators? 

52:36. Or did they create the heavens and the earth? Rather they lack 
certainty of faith. 

52:37. Or do they possess the treasuries of your Lord? Or do they rule 
supreme? 
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52:38. Do they have a means of ascending [to heaven] in order to listen 
[to those on high]? 47 Then let their listener produce clear proof. 

52:39. Does He have daughters while you have sons? 48 

52:40. Or is it that you are asking them for recompense which they 
find too burdensome? 

52:41. Or do they have knowledge of the unseen, which they are writing 
down? 

52:42. Or do they intend a plot [against you, O Muhammad]? But it is 
those who disbelieve who will be outwitted. 

52:43. Or do they have a god other than Allah? Glory be to Allah, [far 
exalted is He] above having the partners they ascribe to Him. 


Here Allah (3s) instructs His Messenger (j||) to remind the people, 
both Muslims and disbelievers, so as to establish the proof of Allah 
against the wrongdoers and so that the fortunate will be guided by 
this reminder; and He tells him that he should not pay any attention 
to the words and annoyance of the disbelieving polytheists and what 
they say to bar people from following him, even though they know 
that he is the furthest removed of all people from what they accuse 
him of. Hence Allah declared him to be above any of the accusations 
that they made against him, as He said: 

^for by the grace of your Lordj^ that is, by His kindness and favour 
^you are neither a soothsayer^ who has a jinni with whom he 
communicates and who brings him some news of the unseen, adding 
to it a hundred lies 

<|nor a madman^ who has lost his mind. Rather you are the most 
rational of people and the most mature in thinking, and the furthest 


47 That is, to listen to the angels and thus know that what they are following 
is the truth. 

48 The pagans of Quraysh regarded the angels as daughters of Allah and 
worshipped them. (at-Tabari) 
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removed from the devils; you are the most truthful of people and the 
most perfect in dignity. 

And sometimes (they say) of him that «$[He is] a poet)* who 
composes poetry, and what he has brought is poetry. But Allah says: 
<(We have not taught him [the Prophet] poetry, nor could he ever have 
been a poet...^ (Yd Seen 36: 69) 

^we are waiting for some misfortune to befall him)* that is, we 
are waiting for him to die, for then his call will come to an end and 
we will be rid of him. 

^Sayj* to them, in response to these foolish words: ^Wait then!)* 
that is, wait for me to die, 

«{I am waiting with you)*, waiting for Allah to afflict you with 
punishment, either directly from Him or at our hands. 

^Is it their reasoning that prompts them to say this, or are they 
a people transgressing beyond bounds?)* That is, does this rejection 
of you, and what they say, stem from their reasoning and rational 
thinking? What bad reasoning it is that led to such a conclusion and 
outcome! 

For no doubt reasoning that concluded that the most perfect of 
people in reason was insane, and deemed the most truthful of truth 
as a lie and falsehood, is indeed reasoning of a level to which even 
the insane would not sink. 

Or is it that what made them reach this conclusion was their 
wrongdoing and transgression 0 This is in fact what it is, for 
transgression knows no limit. So such words and deeds are not 
surprising on the part of the transgressor who goes beyond all bounds. 

«|Or do they say: He has made it [the Qur’an] up himself?)* that 
is, do they say that Muhammad (#g) has made up the Qur’an of his 
own accord? 

^Rather they are not willing to believe)* for if they believed, they 
would not say such things. 
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ifThen let them produce a discourse like it, if they are telling the 
truths when they say that he made it up, for you are eloquent and well- 
spoken Arabs, and you have been challenged to produce something 
like it. Thus you will either prove your point or (if you fail) you will 
confirm that it is the truth and that, even if you all came together, 
humans and jinn, you would not be able to produce the like of it. 
Therefore, you are left with two choices: 

Either you may believe in it and follow its guidance, or you can 
stubbornly persist in following what you know of falsehood. 

^Were they created by nothing, or were they themselves the 
creators?)* This is an argument against them, by presenting an 
argument that leaves them with no choice but to submit to it, or to 
go beyond the framework of reason and religious teachings (and 
thus demonstrate how lost they are). To explain further: they deny 
the oneness of Allah and reject His Messenger (j|§), which leads to 
denying that Allah created them. 

But it is well established on the basis of reason, as well as religious 
teaching, with regard to the issue of creation, that only one of three 
scenarios may apply: 

Either they were created by nothing. In other words there is no creator 
who created them; rather they came into existence without anyone to 
bring them into existence, which is impossible. 

Or they created themselves, which is also impossible, because it 
cannot be imagined that they brought themselves into existence. 
Having ruled out these two scenarios, as it is clear that they are 
impossible, it becomes clear that the only answer is the third scenario, 
which is that it is Allah Who created them. 

Once that is established, it is known that Allah (4s) is the only One 
Who is deserving of worship, the only one to Whom worship should 
be devoted, and it is not right or proper to worship any except Him. 

«(Or did they create the heavens and the earth?)* This is a question 
which indicates that they did not do that. In other words, they did not 
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create the heavens and the earth, because in that case they would be 
partners with Allah. This is very clear. 

But the disbelievers *flack certainty of faith)* that is, they do not have 
proper knowledge or any certainty that would make them benefit from 
the textual and rational evidence. 

^Or do they possess the treasuries of your Lord? Or do they 
rule supreme?)* That is, do these disbelievers possess the treasuries 
of your Lord’s mercy, so that they may give it to whomever they 
wish and withhold it from whomever they want, so that is why they 
wanted to prevent Allah from bestowing prophethood upon His slave 
and Messenger Muhammad (^), as if they were in charge of the 
treasuries of Allah’s mercy, when they are too insignificant for that, 
for they have no power to benefit or harm themselves, or to cause 
death, give life or resurrect? 

«fls it they who distribute the blessings of your Lord? It is We Who 
distribute their livelihood among them in the life of this world...)* 

(az-Zukhruf43: 32) 

«(Or do they rule supreme?)* That is, do they have authority over 
the creation and dominion of Allah by means of force and strength? 
That is not so; rather they are helpless and weak. 

«|Do they have a means of ascending [to heaven] in order to listen [to 
those on high])* that is, do they have the ability to find out about the 
unseen and listen to those on high, so that they are told about matters 
that no one else knows? 

^Then let their listener)* who makes that claim 
{[produce clear proofs - but where will he get that from? 

Allah (4s) is the Knower of the unseen and the seen, and He does 
not allow anyone to learn about the unseen except the Messengers, 
with whom He is pleased, whom He tells whatever He wills. 

Because Muhammad (j|§) is the best and most knowledgeable 
of the Messengers, and their leader, and is the one who conveyed 
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whatever he was told about the oneness of Allah, His promise and 
warning, and other matters of truth, whereas the deniers are the 
people of ignorance, misguidance, transgression and stubbornness, 
then which of the two parties is more deserving of having their word 
accepted? 

Especially since the Messenger (<j|§) has established proof and 
evidence for what he said, which makes what he said something 
very certain and most truthful, whereas they have not established any 
argument for their claims, let alone clear proof. 

^Does He have daughters)*, as you claim, ^while you have sons?)* 
thus you combine two mistakes, by ascribing offspring to Him and 
choosing for Him the lesser of the two categories. Is there any greater 
disrespect towards the Lord of the worlds than this? 

«(Or is it that you)* O Messenger («§j|) «fare asking them for 
recompense)* for conveying the message, ^which they find too 
burdensome?)* That is not so; rather you are keen to teach them for 
nothing in return, and in fact you are spending a great deal of money 
on them so that they may accept your message and respond to your 
call, and you give to those whose hearts are to be won over, so as to 
establish knowledge and faith in their hearts. 

«(Or do they have knowledge of the unseen, which they are writing 
down)*, so they write down what they know of the unseen, and thus 
gain information and knowledge of which the Messenger of Allah 
(3^) is not aware, then they oppose him and stubbornly resist him 
because of knowledge of the unseen that they have? But it is known 
that they are an unlettered nation, ignorant and misguided. 

It is the Messenger of Allah (*||) who has more knowledge than 
anyone else, for Allah has granted him knowledge of the unseen that 
He did not disclose to anyone else. All of this proves to them by means 
of both rational and textual evidence that their views are corrupt, 
and proves, in the clearest and most eloquent manner, to which no 
objections can be raised, that what they say is false. 
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^Or do they intend]? by criticising you and the message you have 
brought *{a plot [against you, O Muhammad]]* to invalidate your 
religion and cause you trouble? 

sfBut it is those who disbelieve who will be outwitted]? that is, their 
plot will backfire and it is they who will be harmed by it. And Allah 
indeed brought that about - to Him be praise. The disbelievers did not 
spare any effort in their plot, but Allah supported His Prophet (*§§) 
and His religion against them and caused them to fail and be defeated. 

^Or do they have a god other than Allah?]? That is, do they have 
a god that they call upon and hope will benefit them, and fear his 
harm, other than Allah Gg)? 

^Glory be to Allah, [far exalted is He] above having the partners 
they ascribe to Him]? for He has no partner in His dominion, and no 
partner in His oneness or worship. 

That is the point of the previous verses, namely to highlight the 
falseness of worshipping anything other than Allah, and to explain that 
doing so is false and wrong, on the basis of definitive evidence; that 
what the polytheists follow is false; and that the only One Who should 
be worshipped, prayed to, prostrated to and to Whom the supplication 
of worship and the supplication of asking should be offered sincerely 
is Allah, the only One Who is deserving of devotion and worship, Who 
is perfect in His names and attributes, Who possesses many superlative 
attributes and beautiful deeds, the Lord of majesty and munificence, 
the Almighty Who cannot be undermined, the One, the Unique, the 
Eternal, the Most Great, the Most Praiseworthy, the Most Glorious. 
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52:44. If they were to see pieces of the sky falling [on them], they 
would say: [This is nothing but] a mass of clouds. 

52:45. So let them be until they encounter that day of theirs on which 
they will die, 

52:46. the day when their plotting will avail them nothing, and they 
will not be helped. 


Here Allah states that the polytheists who reject the clear truth 
have turned away from the truth and persisted in falsehood, and that 
even if all proof and evidence was established to support the truth, 
they would not follow it, and they would stubbornly oppose it and 
go against it: 

«flf they were to see pieces of the sky falling [on them]^ that is, 
if clear evidence were to fall upon them from the sky in pieces - in 
other words, if large pieces of punishment were to fall upon them - 
^they would say: [This is nothing but] a mass of clouds)* that is, 
this is just clouds piled up as usual. In other words, they do not pay 
attention to what they see of signs, and they do not learn anything from 
them. 

There is no remedy for such people except punishment and 
chastisement. Hence Allah says: €[So let them be until they 
encounter that day of theirs on which they will die)*, which is the 
Day of Resurrection, when they will be afflicted with inestimable 
and indescribable punishment and chastisement. 

^the day when their plotting will avail them nothing)*, small or 
great, even though in this world they may be able to survive for a 
short time by means of their plots. But on the Day of Resurrection, 
their plots will come to naught, their efforts will prove worthless and 
they will not be aided against the punishment of Allah, as He says: 
«fand they will not be helped)*. 
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52:47. Verily, for those who do wrong, there will be another punishment 
before that day comes. But most of them do not know. 

52:48. Be patient with your Lord’s decree [O Muhammad], for verily 
you are under Our watchful eyes. And glorify and praise your 
Lord when you rise, 

52:49. and glorify Him in the night and when the stars have set. 


Having mentioned the punishment of the wrongdoers on the Day 
of Resurrection, Allah now tells us that they will be punished before 
that day; that includes punishment in this world by way of killing, 
capture, and expulsion from their homeland, as well as punishment 
in al-barzakh and in the grave. 

^But most of them do not know]? that is, hence they persist in 
doing that which will incur punishment and a severe penalty. 

Having highlighted the proof and evidence for the falseness of 
what the disbelievers say, Allah then instructed His Messenger (^) 
not to pay attention to them at all, and to show patience in accepting 
the universal and religious decrees of his Lord, by turning to Him 
and persisting in doing so. And Allah promised to suffice him, as He 
said: «ffor verily you are under Our watchful eyes]? that is. We are 
watching over you and taking care of you. 

Allah instructed him to seek help in being patient by remembering 
and worshipping Him: 4fAnd glorify and praise your Lord when you 
rise]? that is, at night. 
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This is a command to pray qiyam (voluntary night prayers) and the 
five daily obligatory prayers, based on the fact that Allah then says: 
dand glorify Him in the night and when the stars have set^ that is, at 
the end of the night; it also includes fajr prayer. And Allah knows best. 

This is the end of the commentary on Soorat at-Toor. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 
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(J) (J) (J) 

(J) sl/^^4 <»X£. ^ Ci JCiliij^ {^} 

"■ i^s ^»4?{*■'>,•'■f" «,/ </ >■'>'•>'• ^ ,/>. y '->v ✓ 

Xfc Qp ^i-l JuUj HH JTj»u Op «^L>U jl^ilivjjS U 

(Tp ii tfjU' A^-Uxg Qp l ^LU\ ijJU- 

( ' A— N aJkiJ {\jtkLn 

53:1. By the star when it sets, 

53:2. your companion has neither strayed nor erred, 

53:3. nor does he speak of his own accord; 

53:4. It is but divine inspiration. 49 

53:5. He was taught by one mighty in power, 

49 This includes the Qur’an and everything that the Prophet (*||) uttered 
of religious teachings. 
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53:6. endowed with immense wisdom [namely Jibreel], who 
manifested himself [in his true form] 

53:7. when he was above the horizon. 

53:8. Then he approached and came down, 

53:9. until he was two bow-lengths away or even nearer. 

53:10. Then he revealed to Allah’s slave what he had to reveal. 

53:11. His heart did not deny what he saw. 

53:12. How can you then dispute with him concerning what he saw? 
53:13. indeed he saw him a second time, 

53:14. at the Lote-Tree of the Utmost Boundary, 

53:15. near which is the Garden of Abode, 

53:16. when there covered the Lote-Tree that which covered it. 

53:17. His gaze did not wander or look beyond the limit. 

53:18. Indeed he saw some of the greatest signs of his Lord. 


Here Allah (3c) swears by the stars when they set; that is, when 
they disappear below the horizon at the end of the night, when day 
comes. That is because there are great signs of Allah in that, that 
make it appropriate to swear thereby. The correct view is that the 
word translated here as “stars” includes all heavenly bodies. Allah 
swears by the stars to the soundness of what the Messenger (^) 
brought of divine revelation, because there is something amazing in 
common between the two. Allah has made the stars an adornment 
for the heaven, and in like manner He has made the revelation and 
its effects an adornment for the earth. Were it not for the knowledge 
inherited from the Prophets, the people would be in darkness greater 
than that of the darkest night. 

The point made by this oath is to declare that the Messenger («||) is 
far above being misguided in his knowledge and aims, which implies 
that he is guided in his knowledge and that in guiding others he has 
the best of intentions and is utterly sincere towards the Ummah. This 
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is in contrast to the followers of misguidance, whose knowledge is 
corrupt and whose aims are corrupt. 

^your companion)? he is described as their companion in order to 
alert them to what they already know of his sincerity and guidance, 
and the fact that his character is not hidden from them. 

^nor does he speak of his own accord)? that is, what he says does 
not stem from his own whims and desires. 

^It is but divine inspiration)? that is, he is only following what 
Allah reveals to him of guidance and righteousness; he is guided in 
himself and is guiding others. 

This indicates that the Sunnah is also revelation from Allah to His 
Messenger (*||), as He says: 

«(...For Allah has sent down to you the Book and wisdom...)? (an- 

Nisd’4: 113) 

He is protected and infallible with regard to what he says about 
Allah (4g) and about religious rulings, because these words do not 
stem from his own whims and desires; rather they are based on divine 
inspiration. 

Then Allah mentions the teacher of the Messenger (3||), namely 
Jibreel ($SSO, the best, strongest and most perfect of the angels: f(He 
was taught by one mighty in power)? that is, the revelation was brought 
down to the Messenger ($£) by Jibreel (^). 

^mighty in power^ that is, mighty in power both visible and invisible; 
he has the strength to carry out whatever Allah commands him to, and 
has the strength to convey the revelation to the Messenger («^g), and 
to protect it from the eavesdropping of the devils or their attempts to 
insert into it that which is not part of it. 

This is part of Allah’s guarding His revelation, that He sent it with 
this powerful and trustworthy messenger. 

^endowed with immense wisdom)?, power, good manners, and 
inner and outer beauty. 
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«([namely Jibreel], who manifested himself [in his true form] when 
he was above the horizon)? that is, the horizon of the heaven, which 
is higher than the earth, because he is one of the beings of the upper 
realm, whom the devils cannot reach. 

^Then he)? namely Jibreel (£§50 

efapproached)? the Prophet (3||), to convey the revelation to him. 
tfand came down)? to him from the upper horizon, until he was as close 
to him as ^two bow-lengths away or even nearer)? that is, or he was 
nearer than the distance of two bow-lengths. This is indicative of the 
direct nature of the communication of the message to the Messenger 
(«!§), with no intermediary between him and Jibreel (^). 

^Then he revealed)? that is, Jibreel (§§50 revealed, by Allah’s leave 
«(to Allah’s slave)? namely Muhammad (^) 
dwhat he had to reveal)? of great religious rulings and the straight path. 

^His heart did not deny what he saw)? that is, the heart of the 
Messenger (i|§) and his sight were in agreement concerning the 
revelation that Allah revealed to him. His hearing, his heart and his 
sight were all in harmony, which is indicative of the perfect nature of 
the revelation that Allah sent to him, and that he received it in such a 
manner that there can be no doubt about it. So his heart did not deny 
or doubt what his eyes saw. 

It may be that what is referred to here is what the Prophet (*H) 
saw on the night when he was taken on the Night Journey ( al-Isra ’) 
of mighty signs of Allah, and that his certainty was based on what 
he realised in his heart and what he saw. This is the correct view 
concerning the interpretation of this verse. 

It was also suggested that what is meant is the Messenger (#|) 
having seen his Lord and spoken with Him on the night of the Isra’. 
This is a view favoured by many of the scholars (may Allah have mercy 
on them), on the basis of which they affirmed that the Messenger («|§) 
had seen his Lord whilst he was in this world. 
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However the correct view is the first view mentioned above, 
which is that what is meant is Jibreel (^.), as is indicated by the 
context, and that Muhammad (5||) saw Jibreel (SfSO in his original, 
true form twice: once on the upper horizon below the lowest heaven, 
as mentioned above, and once above the seventh heaven on the night 
when the Messenger of Allah was taken on the Night Journey. 

Hence Allah says: 

«flndeed he saw him a second time^ that is, Muhammad (^) saw 
Jibreel a second time, coming down to him. 

dat the Lote-Tree of the Utmost Boundary^, which is a very large 
tree above the seventh heaven. It is called the ^Lote-Tree of the 
Utmost Boundary( sidral al-muntaha) because at it everything stops 
( yantahi ) that ascends from the earth, and to it descends everything 
that comes down from Allah of revelation and so on. 

Or it is because the knowledge of humankind ends there; in other 
words, it is above the heavens and the earth, and it is the utmost in 
its height. Or it may be for some other reason. And Allah knows best. 

Muhammad ($%) saw Jibreel in that place which is the place of 
the most sublime, pure and beautiful souls, that cannot be approached 
by any devil or any other evil soul. 

Beside that tree there is «fthe Garden of Abode}*, which is a garden 
that contains all delights, a place that is the ultimate wish of all, 
the goal for which all strive, on which all desires are focused. This 
indicates that paradise is in the highest location, above the seventh 
heaven. 

^when there covered the Lote-Tree that which covered it}* that is, 
in accordance with the divine decree, it was covered by something 
very great, the description of which no one knows but Allah (4g). 

^His gaze did not wander or look beyond the limit)* that is, his 
gaze did not wander right or left, away from what he saw 
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t|or look beyond the limits that is, he did not look any further than he 
was supposed to. This is perfect etiquette on the part of the Prophet 
as he stood where Allah wanted him to stand, and he did not 
fall short or go beyond it or drift away from it. 

This is the most perfect etiquette, in which the Prophet (^) 
surpassed the first and the last. What is contrary to proper etiquette 
is one of the following scenarios: either not carrying out what a 
person is instructed to do, or carrying it out in a negligent manner, 
or going to extremes in carrying it out, or twisting it or not doing 
it exactly as told. None of these was applicable in the case of the 
Prophet ($§?,). 

^Indeed he saw some of the greatest signs of his Lord)* such as 
paradise and hell, and other things that he saw on the night of the 
Isra’ (Night Journey). 




(X o — \ ^ ^ ^ ^ ^ 


53:19. Have you thought about al-Lat and al-'Uzza, 

53:20. and Manat, the third and last? 

53:21. Do you choose males for yourselves and for Him females? 50 
53:22. That is indeed an unfair division. 

53:23. They are no more than names you have named, you and your 
forefathers, for which Allah has not sent down any authority. 


50 Al-Lat, al-‘Uzza and Manat were idols which the pagans of Quraysh 
regarded as daughters of Allah. (at-Jabari) 
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They follow nothing but conjecture and what their own selves 
desire, although guidance has come to them from their Lord. 
53:24. Is man to have everything he wishes for? 51 
53:25. Nay, to Allah belong the hereafter and the present. 


Having commended what Muhammad (^§) brought of guidance, 
true religion and the command to worship Allah and affirm His oneness, 
Allah (-te) now mentions the falseness of what the polytheists did of 
worshipping that which did not possess any attributes of perfection 
at all and had no power to bring benefit or cause harm; rather they 
were mere names, devoid of meaning, that the polytheists and their 
ignorant, misguided forefathers had made up. These were unreal 
names that the idols did not deserve, and by giving them these names, 
they deceived themselves and other misguided people. 

Gods such as these are not deserving of even an atom’s weight 
of worship. They called these idols by these names, claiming that 
they were derived from characteristics that they possessed. So the 
name of al-Lat was derived from the word al-ilah, meaning that 
which is deserving of worship; the name of al-‘Uzza was derived 
from the word ‘azeez (mighty), and the name of Manat was derived 
from the word al-mannan (bestower of blessings). This was a profane 
distortion of the names of Allah, and a way of associating others with 
Him. But these names were devoid of meaning, because anyone who 
possesses the slightest reasoning will realise that these attributes are 
not applicable to these idols. 

^Do you choose males for yourselves and for Him females?^ In 
other words, do you ascribe daughters to Allah, as you claim, and 
want sons for yourselves? 


51 What is referred to here is the wishes and hopes of the pagans for the 
intercession of these false gods. 
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^That is indeed an unfair division)* for what unfairness can be 
greater than a division that implicitly gives precedence to the created 
slave over his Creator? Exalted be Allah far above what they say. 

^They are no more than names you have named, you and your 
forefathers, for which Allah has not sent down any authority)* that 

is, there is no proof or evidence for the soundness of your view. 
Anything for which Allah did not send down any authority is false 
and corrupt, and is not to be taken as religion. They themselves 
were not following any proof to give them certainty about what they 
believed. 

Rather what led them to that corrupt belief was conjecture and 
sheer ignorance, and their own inclination towards polytheism and 
innovation that was in accordance with their whims and desires. 
In fact there was nothing to make them follow conjecture, such as 
lacking access to knowledge and guidance. Therefore Allah (%) 
said: ^although guidance has come to them from their Lord)* that is, 
guidance that shows them the way to affirmation of Allah’s oneness 
and to prophethood, and to all that people need. Allah has explained 
all of that in the most perfect and clearest manner, and has established 
evidence and proof against them that require them and others to follow 

it. So no one has any excuse or argument, after there has come clear 
explanation and proof. 

As for what they follow, all that they base it on is conjecture, and it 
will ultimately lead to eternal misery and punishment. So continuing 
on this path is the utmost foolishness and worst wrongdoing. Yet 
despite that they still indulged in wishful thinking and deceived 
themselves. 

Hence Allah (*5e) denounces those who claim that they will get 
what they wish for, for they are lying: 

i{h man to have everything he wishes for? Nay, to Allah belong 
the hereafter and the present)* so He gives thereof to whomever 
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He wills, and withholds from whomever He wills. So the matter 
is not in accordance with their wishes or with their whims and 
desires. 
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53:26. However many angels there may be in the heavens, their 
intercession will be of no avail except after Allah has given 
leave to whomever He wills and is pleased with. 


Here Allah (4g) denounces those who worship others, be they 
angels or otherwise, claiming that they will benefit them and intercede 
for them with Allah on the Day of Resurrection. 

^However many angels there may be in the heavens)?, noble angels 
who are close to Allah, 

«|their intercession will be of no avail)? that is, they cannot benefit 
those who call upon them, attach themselves to them and pin their 
hopes on them 

^except after Allah has given leave to whomever He wills and is 
pleased with)? that is, both conditions must be met: Allah’s permission 
for intercession and His being pleased with the one for whom 
intercession is made. 

It is well known that no deed will be accepted except that which 
is done sincerely for the sake of Allah, in accordance with Islamic 
teaching. 

Therefore the polytheists will have no share of the intercession of 
the intercessors, for they have barred the way and deprived themselves 
of the mercy of the Most Merciful of those who show mercy. 
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53:27. Verily those who do not believe in the hereafter regard the angels 
as female. 


53:28. But they have no knowledge of the matter. They follow nothing 
but conjecture, but conjecture is no substitute for certain truth. 

53:29. So pay no heed to those who turn away from Our message and 
who seek nothing but the life of this world. 

53:30. That is the extent of their knowledge. Verily your Lord knows 
best who has gone astray from His path, and He knows best 
who is rightly guided. 


That is, those who ascribe partners to Allah and disbelieve in His 
Messengers are those who do not believe in the hereafter, and the 
reason why they do not believe in the hereafter is that they showed 
audacity in their words and deeds, opposing Allah and His Messenger 
(J|§), such as their saying that the angels were the daughters of Allah. 
Thus they did not declare their Lord to be above having offspring, 
they did not respect or honour the angels, and they did not refrain 
from regarding them as female. 

In fact they have no knowledge of such matters, based on any text 
from Allah or from His Messenger (ji|), and there is no evidence to 
that effect on the basis of common sense or rational thinking; rather 
all knowledge points to the opposite of their view, and indicates that 
Allah is far above having offspring or a spouse, because He is one 
and unique, the Eternal Who begets not and is not begotten, and there 
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is none like unto Him. And the angels are noble and close to Allah, 
carrying out His commands; they: 

^.. .do not disobey Allah in whatever He commands them, and they 
do whatever they are commanded to do.j? (at-Tahreem 66. 6) 

The polytheists are only basing that abhorrent view on conjecture 
that is no substitute for the truth, for belief in the truth must be with 
certainty that is based on definitive proof and clear evidence. 

Because this was the attitude of these people, who had no desire 
to follow the truth, and their only aim was to follow what their own 
selves desired, Allah commanded His Messenger (^) to turn away 
from those who turned away from His message, which is the wise 
reminder and the mighty Qur’an, so they turned away from beneficial 
knowledge and did not seek anything but the life of this world. That 
was all they wanted. 

It is well known that people only strive for the things that they 
want, so their efforts are limited to this world and its pleasures and 
desires, therefore they take whatever measures will lead to that and 
they hasten to make the most of whatever opportunity they may have. 

^That is the extent of their knowledge^ that is, this is all they 
know. As for those who believe in the hereafter - the people of 
understanding and mature thinking, whose aspirations and goals 
are focused on the hereafter - their knowledge is the best and most 
sublime of knowledge, for it is based on the Book of Allah and the 
Sunnah of His Messenger («|g). 

Allah {%) knows best who is deserving of guidance, so He guides 
him, and who does not deserve that, so He leaves him to his own 
devices and forsakes him, so he goes astray from the path of Allah. 
Hence Allah (4c) says: ^Verily your Lord knows best who has gone 
astray from His path, and He knows best who is rightly guidedjs 
so He bestows His grace where He knows it is most fitting and 
appropriate. 
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53:31. To Allah belongs all that is in the heavens and all that is on 
earth, and so He will requite those who do evil for their deeds, 
and He will reward those who do good with the best reward, 


53:32. those who avoid major sins and shameful deeds - except for 
minor lapses. Verily your Lord is generous in forgiveness. He 
knows you best, from when He brought you forth from the earth 
and from when you were foetuses in your mothers’ wombs, so 
do not claim purity for yourselves, for He knows best who is 
truly righteous. 


Here Allah (:3s) tells us that He alone owns everything in this 
world and the hereafter, and that everyone in the heavens and on earth 
belongs to Allah, and He controls and directs them in the manner of a 
great king with his slaves; they are subject to His will and decree, and 
to His laws and regulations. He issues commands and prohibitions to 
them and requites them on the basis what He commands and forbids 
them to do; He rewards those who obey and punishes those who 
disobey. 

if and so He will requite those who do evil ^ deeds, including 
disbelief and lesser misdeeds 

«jfor their deeds^ that is, for what they do of evil. He will requite 
them with a severe punishment. 

ifand He will reward those who do goodjj by worshipping Allah (*) 
and treating the creation of Allah kindly 
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tfwith the best reward)) that is, with the best reward in this world and 
the hereafter, the greatest and most sublime of which is the pleasure 
of their Lord and attaining the bliss of paradise. 

Then He describes them: ^those who avoid major sins and 
shameful deeds^ that is, they do what Allah enjoins upon them of 
obligatory deeds, the omission of which constitutes major sin, and 
they refrain from infractions of major prohibitions such as adultery, 
drinking alcohol, consuming riba , murder, and similar major sins. 

^except for minor lapses)) - this refers to minor sins in which a 
person does not persist or that he commits more than once, but only 
rarely. Simply doing that does not exclude a person from being one of 
those who do good. If that happens when he is also doing obligatory 
duties and refraining from what is prohibited, it will come under the 
forgiveness of Allah which encompasses all things. Hence He says: 

^Verily your Lord is generous in forgiveness)). Were it not for 
His forgiveness, the land and the people would have been destroyed. 
Were it not for His pardon and forbearance, the sky would have fallen 
upon the earth, and He would have left no living creature on the face 
of the earth. Hence the Prophet (j|§) said: 

«The five daily prayers, one Jumu'ah to another, and one Ramadan to 
another, are expiation for whatever comes in between them, so long 
as major sins are avoided.)) (Muslim) 

^He knows you best, from when He brought you forth from the 
earth and from when you were foetuses in your mothers’ wombs^ 
that is, Allah (-fe) knows best all your circumstances, and He knows 
your inherent nature of weakness and inability to do much of what 
Allah has enjoined upon you, and your strong inclination towards 
some prohibited matters, for which there is a great deal of temptation 
and no strong impediment. 

Your weakness was quite obvious when Allah brought you forth 
from the earth, and when you were in your mothers’ wombs, and it 
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is still present in you. Even though Allah (3c) has given you some 
strength to help you carry out what He enjoins you to do, the weakness 
is still present. 

Because He knows of your weak condition, divine wisdom 
and generosity dictate that He should shower you with His mercy, 
forgiveness and pardon, bestow His kindness upon you and remove 
evil deeds and sins from you, especially if an individual’s aim is to 
please his Lord at all times and he is striving to do that which will 
bring him close to Allah most of the time, and he is fleeing from the 
sins that may lead to him incurring the wrath of his Lord, yet he slips 
up time after time. Allah is most generous and merciful; He is more 
merciful to His slaves than a mother to her child. 

Therefore such a person must be close to his Lord’s forgiveness, 
and Allah will surely respond to him in all circumstances. Hence 
Allah says: t|so do not claim purity for yourselves^ that is, do not 
tell people that your souls are pure, by way of self-praise. 

^for He knows best who is truly righteous^. The place of 
righteousness is the heart, and it is Allah Who sees it and will reward 
what the heart contains of righteousness and piety. As for people, they 
cannot avail you in the slightest before Allah. 
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53:33. Have you seen the one who turns away [from Allah], 

53:34. who gives a little, and then stops? 

53:35. Does he have knowledge of the unseen, such that he has insight? 52 
53:36. Or has he not been informed of what is in the scriptures of Moosa 
53:37. and of Ibraheem, who fulfilled his duty: 

53:38. that no bearer of burdens can bear the burden of another; 
53:39. that man will have nothing but what he strives for; 

53:40. that his deeds will be examined, 

53:41. then he will be requited in full; 

53:42. that the final destination is with your Lord; 

53:43. that it is He Who makes people laugh and weep; 

53:44. that it is He Who causes death and gives life; 

53:45. that He created two genders, male and female, 

53:46. from an ejected drop of semen; 

53:47. that incumbent upon Him is the second creation; 

53:48. that it is He Who enriches and bestows wealth; 


52 Al-Waleed ibn al-Mugheerah became a Muslim, so one of the disbelievers 
criticised him and asked him why he had done that, and he told him 
that he feared the punishment of Allah. The disbeliever promised that he 
would take the punishment in his stead, if al-Waleed renounced Islam 
and gave him some of his wealth, so he did that. This verse highlights 
the fact that al-Waleed had no knowledge of the unseen and could 
not be certain that that man would take his punishment in his stead. 
(an-Nasafi) 
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53:49. that it is He Who is the Lord of Sirius; 

53:50. that He destroyed the ancient tribe of ‘Ad 
53:51. and Thamood, sparing none; 

53:52. and [He destroyed] the people of Noob before them, who were 
more wicked and more rebellious; 

53:53. and He toppled the cities overthrown, 

53:54. thus they were utterly enveloped by divine punishment? 

53:55. Then which of the favours of your Lord do you doubt? 

53:56. This [Prophet] is a wamer, like the wamers of old. 

53:57. The imminent [judgement] draws nigh; 

53:58. none but Allah can disclose it. 

53:59. Do you then wonder at this discourse [the Qur’an] 

53:60. and laugh [at it], and not weep, 

53:61. while you remain heedless? 

53:62. So prostrate to Allah and worship Him. 


^Have you seen)? the reprehensible condition of the one who is 
commanded to worship his Lord and affirm His oneness, but he turns 
away from that? 

If he feels like giving a little in charity, he will not persist in doing 
so; rather he will become stingy, stop giving and withhold his charity. 

Such a one is not charitable by nature; rather his nature is to turn 
away and be disobedient, and not to persist in doing charitable deeds. 
Yet despite that, he praises himself and raises himself to a status over 
his true status before Allah. 

^Does he have knowledge of the unseen, such that he has insight]? 
into the unseen, and speaks of it? Or does he attribute falsely to 
Allah things that He never said, audaciously combining bad deeds 
with self-praise, as is indeed the case, because he knows that he 
has no knowledge of the unseen, and that if he makes such a claim, 
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the definitive information about the unseen that was brought by the 
infallible Prophet (j^§) is contrary to what he says, and that proves 
that what he says is false? 

^Or has he! namely the one who makes this claim 
«fnot been informed of what is in the scriptures of Moosa and of 
Ibraheem, who fulfilled his duty!' that is, he did everything with 
which Allah tested him and that He commanded him to do, of laws 
and the fundamental and minor matters of religion. 

Those scriptures contained many rulings, among the most 
significant of which are those mentioned here: 
sfthat no bearer of burdens can bear the burden of another; that man 
will have nothing but what he strives for! that is, each person who 
strives will have his own deeds, both good and bad, and no one will 
have a share of the deeds and efforts of any other person, nor will 
anyone carry another person’s burden of sin. 

^that his deeds will be examined! in the hereafter, and his good 
deeds will be distinguished from his bad deeds, 
tfthen he will be requited in full! that is, purely good deeds will be 
requited with that which is the best (paradise); purely bad deeds will 
be requited with that which is the worst (hell); and deeds that are 
mixed will be requited accordingly. All of creation will acknowledge 
the justice and kindness of Allah, and will praise Allah for that, to 
the extent that even when the people of hell enter hell, their hearts 
will be filled with praise of their Lord and acknowledgement of His 
perfect wisdom and their own loathsomeness; they will acknowledge 
that it is they who brought it upon themselves and caused themselves 
to meet this bad fate. 

The verse *fthat man will have nothing but what he strives for! 
is quoted as evidence by those who think that the reward for acts of 
worship cannot be given to anyone else, whether alive or dead. They 
say: that is because Allah says tjthat man will have nothing but what 
he strives for! (S3:39), so the idea that the efforts of others for his sake 
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may benefit him is contrary to that. But this view is subject to further 
discussion. In fact the verse indicates that each person will have only 
what he strives for himself. This is true, and there is no disagreement 
concerning that, but there is nothing in this verse to indicate that he 
cannot benefit from the effort of another person, if that person gives 
the reward to him. By the same token, a man has no wealth but what 
he owns, but that does not mean that he cannot take possession of 
what another person gives him of the latter’s own wealth. 

^that the final destination is with your Lord|* that is, all things 
will ultimately come to Him and all creatures will return to Him at 
the resurrection. The final destination is with Him in all cases, and 
He possesses the ultimate knowledge, wisdom, mercy and all perfect 
attributes. 

^that it is He Who makes people laugh and weep)? that is, it is He 
Who creates the causes that lead to laughter and weeping, namely 
good and bad, joy and happiness, worry and sorrow, and there is great 
divine wisdom in that. 

^that it is He Who causes death and gives life^ that is. He is 
the only One Who brings into existence or causes the cessation of 
existence, Who brought people into being, and issued commands and 
prohibitions to them. He will bring them back after they die, and will 
requite them for those deeds that they did in this world. 

«|that He created two genders^ which He explains by saying: 
«|male and female^. This is general in meaning and includes all living 
beings, both those that speak and those that cannot speak. It is He 
alone Who creates them 

^from an ejected drop of semenp. This is one of the greatest proofs 
of the perfect nature of His power and that He alone is Almighty, as 
He brought all these living beings, small and great, into being from 
an insignificant drop of semen, which is a worthless liquid. Then 
He causes it to grow and perfects it, until it reaches its potential and 
becomes a human being, who will either rise up to the highest status 
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with those on high, or will sink to the worst status among the lowest 
of the low. 

Hence Allah refers to the beginning of creation in order to prove 
that recreation is easy for Him, as He says: 

^that incumbent upon Him is the second creation)? when He will 
bring people forth from their graves and gather them together on the 
appointed day, when He will requite them for their deeds, both good 
and bad. 

tfthat it is He Who enriches and bestows wealth)? that is, He 
enriches people by making it easy for them to earn a livelihood 
through trade and different professions or crafts 
«|and wealth)? that is. He bestows all kinds of wealth abundantly 
upon His slaves, and people become owners of much of it and many 
items become their property. This is by His kindness towards His 
slaves, for all blessings come from Him, which requires people to 
give thanks to Him and to worship Him alone, with no partner or 
associate. 

^that it is He Who is the Lord of Sirius)? - Sirius is a star, also 
known as the Dog Star. Allah singles it out for mention, although He 
is the Lord of all things, because this star was worshipped during the 
jahiliyah. Thus Allah (3c) highlights the fact that the like of what the 
polytheists worship is controlled and created, so how can it be taken 
as a god alongside Allah? 

^that He destroyed the ancient tribe of‘Adi? - they were the people 
of Hood ($H5L), who rejected Hood, so Allah destroyed them with a 
furious violent wind. 

«{and Thamood}?, who were the people of Salih (H&). Allah sent him 
to Thamood, but they rejected him. Then Allah sent the she-camel 
to them as a sign, but they hamstrung her and rejected him. So Allah 
(3c) destroyed them, ^sparing none)?; rather He destroyed them to 
the last man. 
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^and [He destroyed] the people of Nooh before them, who were 
more wicked and more rebellious^ than these nations, so Allah 
destroyed them and drowned them in the sea. 

^and He toppled the cities overthrown^, which were the cities of 
the people of Loot (§|50. Allah afflicted them with a punishment with 
which He had never punished any of the nations before: He turned 
their houses upside down and rained down upon them a shower of 
stones of baked clay. Hence He says: 

^thus they were utterly enveloped by divine punishment^ that 
is, the terrible, painful punishment enveloped them in an utterly 
indescribable manner. 

^Then which of the favours of your Lord do you doubt?)* That is, 
which of the blessings and bounties of Allah do you doubt, O man? For 
the visible blessings of Allah cannot be doubted; there is no blessing 
but it is from Him, and none can ward off punishment except Him. 

*[This [Prophet] is a wamer, like the wamers of old)* that is, this 
Qurashi, Hashimi Messenger, Muhammad ibn ‘Abdullah (j|§), is not 
without precedent among the Messengers; rather there were earlier 
Messengers who came before him, who called to the same message 
as him. So why are you so averse to his message? On what grounds 
do you reject his call? 

Are not his character and attitude the most sublime character and 
attitude of the noble Messengers? 

Does he not call to all that is good and prohibit all that is evil? 
Has he not brought the Holy Qur’an which no falsehood can 
approach from before it or from behind it; (it is) a revelation from 
One Who is Most Wise, Praiseworthy (41: 42)1 

Did Allah not destroy those who rejected the noble Messengers 
who came before him? 

So what is there to prevent a similar punishment befalling those 
who disbelieve in Muhammad (3||), the foremost of the Messengers, 
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the leader of the righteous whose limbs will shine (with the traces of 
wudoo’, in the hereafter)? 

^The imminent [judgement] draws nigh^ and the resurrection is 
at hand, for it is time is near and its signs have appeared. 

^none but Allah can disclose it^ that is, when the Resurrection 
will come and the promised punishment will befall them. 

Then Allah warns those who reject the message of the Messenger 
Muhammad (5^g) and reject what he has brought of the Holy Qur’an: 
*(Do you then wonder at this discourse [the Qur’an]^ that is, do you 
wonder at this discourse, which is the best and noblest of speech, and 
regard it as something extraordinary? 

This stems from their ignorance, misguidance and stubbornness. 
Otherwise it is a discourse which, when it speaks it tells the truth, 
and when it says something it is a decisive word and is no joke (86: 
13-14). It is the mighty Qur’an, which if it had been sent down upon 
a mountain, you would have seen it humbled and rent asunder out of 
fear of Allah (59: 21). It increases the people of wisdom in wisdom, 
mature thinking, steadfastness, faith and assurance. What should be 
seen as strange is a man whose reasoning makes him find it strange; 
it is amazing how foolish and misguided he is. 

«fand laugh [at it], and not weep)> that is, they resorted to laughter 
and ridicule when dealing with it, even though what should be the 
case is that it should have an impact on their hearts and souls, and 
they should shed tears when they hear its commands and prohibitions, 
listen to its promises and warnings, and pay attention to its true glad 
tidings. 

^ while you remain heedless]? that is, heedless of it, distracted from 
reflecting upon it. That is because of your lack of rational thinking 
and religious commitment, for if you worshipped Allah and sought 
His pleasure in all situations, you would not be in this state which 
people of understanding would not like to be in. Hence Allah ffe) says: 
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^So prostrate to Allah and worship Him^. The command to prostrate 
to Allah in particular serves to highlight the virtue of this action, which 
is the core and essence of worship, the core and essence of which 
is humility before Allah and submission to Him. Prostration is the 
greatest manifestation of humility and submission, in which a person’s 
heart and body are in a state of humility, as he places his noblest 
faculties on the lowly ground, which is the place where feet tread. 

Then Allah enjoins worship in general terms, which includes all 
that Allah loves and is pleased with of words and deeds, both visible 
and hidden. 

This is the end of the commentary on Soorat an-Najm. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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54:1. The Hour has drawn nigh and the moon has split. 

54:2. But whenever they see a sign, they turn away and say: Incessant 
magic! 

54:3. They deny the truth and follow their own whims and desires, 
but every matter will reach its inevitable conclusion. 

54:4. Surely there have come to them stories [of earlier nations] that 
should serve to deter them, 

54:5. in which there is profound wisdom, but the warnings are of no 
avail. 
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Here Allah (■$£,) tells us that the Hour, which is the resurrection, has 
drawn nigh and its time is at hand, yet despite that these disbelievers 
still deny it and are making no preparations for its arrival, although 
Allah is showing them great signs of its approach, that should make 
people believe. 

One of the greatest signs of the truth of the message brought 
by Muhammad ibn ‘Abdullah (j||) is that when the disbelievers 
demanded that he show them miracles to prove the soundness and 
truthfulness of the message that he brought, he pointed to the moon 
which, by Allah’s leave, split in two, one half over the mountain of 
Abu Qubays and the other over the mountain of Qu‘ayqi‘an. The 
polytheists and others saw this great sign, which occurred in the 
upper realm, where no human could create illusions by means of 
magic. 

They saw something the like of which they had never seen or even 
heard of happening to the previous Messengers. They were shocked 
by it, but faith did not enter their hearts and Allah did not will good 
for them, so they resorted to their regular way of false accusations 
and transgression, saying: Muhammad has bewitched us. But the sign 
of that having truly happened was to ask travellers who came to you: 
if he was able to bewitch you, he would not be able to bewitch those 
who were not present like you; so they asked every traveller who 
came to the city, and they told them that they had seen that, but they 
still said: Incessant magic! - that is, Muhammad has bewitched 
us and has bewitched others. 

These are accusations that nobody could be fooled by except 
the most foolish of people, the most misguided and most lacking in 
reason. They did not only deny this sign; rather they denied every sign 
that came to them, for they were prepared to counter the signs with 
falsehood and reject them. Hence Allah says: ^But whenever they 
see a sign, they turn away^. This does not refer only to the splitting 
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of the moon; rather they reject every sign and have no intention 
of following truth and guidance. Their only aim is to follow their 
whims and desires, hence Allah says: ^They deny the truth and follow 
their own whims and desires^. This is like the verse in which Allah 
says: 

*[But if they do not respond to you, then know that they only follow 
their own desires...}? (al-Qasas 28: 50) 

If their aim was to follow true guidance, they would definitely have 
believed and followed Muhammad (j||), because Allah showed them 
at his hands clear signs, proof and definitive evidence. 

«fbut every matter will reach its inevitable conclusion^ that is, until 
now this matter has not reached its conclusion, but it will do so, then 
the believer will be enjoying the gardens of bliss and the forgiveness 
and pleasure of Allah, whilst the disbeliever will be subjected to the 
wrath and punishment of Allah, forever and ever. 

Allah (-is) says - explaining that they have no valid aim and are 
not following guidance: ^Surely there have come to them stories [of 
earlier nations]]? that is, stories of earlier and later nations, and clear 
miracles 

dthat should serve to deter them]? that is, they should deter them from 
their error and misguidance. 

«(in which there is profound wisdom]? from Allah, that establishes 
His proof against the disobedient, arid no one has any argument against 
Allah (4g) after the coming of the Messengers. 

«|but the warnings are of no avail]? this is like the verse in which 
Allah (3s) says: 

^Verily, those against whom the decree of your Lord is fulfilled will 
not believe, even if every sign were to come to them, until they see 
[for themselves] the painful punishment.]? (Yoonus 10: 96-97) 
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54:6. So turn away from them. On the day when the caller calls them 
to something terrible, 

54:7. with eyes downcast they will come forth from their graves like 
swarming locusts, 

54:8. rushing headlong towards the caller. The disbelievers will say: 
This will be a hard day! 


Here Allah (4s) says to His Messenger (*||): It has become clear 
that there is no way the disbelievers will be guided, so there is no 
option left but to turn away from them. 

^So turn away from them)? and wait for the momentous day and 
terrible horror to befall them. 

That will be when ^the caller^ namely Israfeel Bealls them 
to something terrible)* that is, to something awful that people would 
be scared of, and nothing more terrible and more distressing than 
it has ever been seen. Israfeel will sound a blast on the Trumpet, at 
which the dead will emerge from their graves for the final judgement. 

«{with eyes downcast)* because of fear and dread that has reached 
their hearts; their eyes will be downcast humbly for that reason, 
({they will come forth from their graves like swarming locusts)* that is, 
because of their large numbers and their movement, they will resemble 
a swarm of locusts covering the earth with their huge numbers, 
^rushing headlong towards the caller)* that is, hastening to respond to 
the call of the caller. This indicates that the caller will summon them 
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and command them to attend the place of gathering on the Day of 
Resurrection, and they will answer his call and hasten to respond to it. 

^The disbelievers!? whose punishment has come 
^will say: This will be a hard day!)? This is like the verse in which 
Allah (4s) says: 

^Not easy for the disbelievers.)? (al-Muddath-thir 74: 10) 

What this implies is that it will be easy for the believers. 
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54:9. Before them the people of Nooh also disbelieved. They rejected 
Our slave and said: He is a madman, and he was rebuked and 
threatened. 


54:10. So he called upon his Lord, saying: I am overwhelmed, so help 
me! 


54:11. So We opened the gates of heaven with water pouring down in 
torrents, 

54:12. And We caused the earth to burst forth with springs, then the 
waters met for a purpose that had already been decreed. 

54:13. We carried him on a [vessel] made of planks and nails, 

54:14. sailing under Our watchful eyes; a recompense for one who had 
been rejected. 

54:15. Verily We have left it as a sign; is there then any who will pay 
heed? 
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54:16. Then how were My punishment and My warnings? 

54:17. We have indeed made the Qur’an easy to understand and 
remember; is there then any who will pay heed? 


Having mentioned the situation of those who rejected His Messenger 
(*Ht) and that the signs did not benefit them or have any impact on 
them at all, Allah (3c) warns them and alerts them by mentioning the 
punishment of past nations who rejected the Messengers, and how 
Allah destroyed them and sent His punishment upon them. 

Allah mentions the people of Nooh, the first Messenger whom 
Allah sent to people who worshipped idols, and he called them to 
affirm the oneness of Allah and to worship Him alone, with no partner 
or associate. But they refused to give up polytheism and said (to one 
another): 

d...Do not forsake your gods; do not forsake Wadd, Suwa‘, Yaghooth, 
Ya‘ooq and Nasr.p (Nooh 71: 23) 

Nooh kept on calling them to Allah, by night and by day, in 
private and in public, but that only increased them in stubbornness, 
transgression, opposition and criticism of their Prophet. Hence Allah 
says here: 

^They rejected Our slave and said: He is a madman) j, because they 
claimed that what they and their forefathers followed of polytheism 
and misguidance was what was supported by reason, and that what 
Nooh (iHO brought was ignorance and misguidance, that could only 
come from those who were insane. 

But they were lying and turning upside down facts that were 
proven according to religious teaching and rational thinking. What 
he brought was the established truth which guides enlightened and 
sound-thinking minds to true guidance, light and maturity, whereas 
what they were following was ignorance and clear misguidance. 
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«fand he was rebuked and threatened)? that is, his people rebuked him 
and told him off when he called them to Allah (4c). 

But they did not stop at not believing in him or at rejecting him; they 
went to great lengths in trying to harm him as much as they could. 
This is how all the enemies of the Messengers were and how they 
treated their Prophets. 

At that point, Nooh called upon his Lord, saying: ^1 am 
overwhelmed)? and cannot stand up to them, because no one among 
his people believed except very few, but they had no strength to resist 
his people. 

^so help me)?, O Lord, against them. According to another verse, 
he said: 

^...My Lord, do not leave on earth a single living soul from among 
the disbelievers.)? (Nooh 71: 26) 

Allah answered his request and helped him against his people. 
Allah (4c) tells us here: sfSo We opened the gates of heaven with water 
pouring down in torrents)? that is, a great deal of water pouring down. 

^And We caused the earth to burst forth with springs)?, so the 
heavens began sending down an extraordinary amount of water, and 
the earth burst forth with springs 

sfthen the waters)? namely the waters of the heaven and the waters 
of the earth 

f[met for a purpose that had already been decreed)? by Allah. In 
other words, Allah had ordained it and decreed it from eternity as a 
punishment for those transgressors and evildoers. 

«fWe carried him on a [vessel] made of planks and nails)? that is, 
We saved Our slave Nooh on the ark that was made of planks and 
nails; in other words, it was made of planks that were held together 
with nails. 

^sailing under Our watchful eyes)? that is, it sailed with Nooh and 
those who believed with him, and the different kinds of creatures that 
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he took on board with him, under the care of Allah, Who protected 
them from drowning, for He is the best protector and best disposer 
of affairs. 

^a recompense for one who had been rejected}* that is, We did 
what We did for Nooh, saving him from the widespread drowning, 
as a recompense for him after his people had rejected him and 
disbelieved in him, but he patiently persisted in calling them and 
continued to obey the command of Allah, from which no one could 
deter him or stop him. This is like the verse in which Allah (■$%) says 
of him: 

^It was said: O Nooh, disembark with safety granted by Us, and with 
blessings upon you and some of the communities [who will spring 
from] those who are with you... p (Hood 11: 48) 

It may be that what is meant is: We destroyed the people of Nooh 
and did what we did to them of punishing and disgracing them as a 
requital for their disbelief and stubbornness. 

Verily We have left it as a sign; is there then any who will pay 
heed?}* That is, We have left the story of Nooh with his people as a 
sign so that people may pay heed and realise that whoever disobeys 
the Messengers and stubbornly rejects them, Allah will destroy them 
with widespread severe punishment. Or it may be that the pronoun 
^it^ refers to the ark and ships in general, and that Allah taught His 
slave Nooh (S§50 how to make them, then Allah (^s) left that craft 
among the people as an indication and sign of His mercy and care 
for His creation, and of His great might. 

*(is there then any who will pay heed?p That is, is there any who 
will pay heed to the signs, pay attention and reflect upon them, for 
they are very clear and straightforward? 

^Then how were My punishment and My warnings?}* That is, 
how do you see the painful punishment of Allah and His warnings 
which left no excuse for anyone? 
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«(We have indeed made the Qur’an easy to understand and 
remember; is there then any who will pay heed?)* that is, We have 
made the words of this Holy Qur’an easy to memorise and recite, 
and We have made its meanings easy to understand and know, 
because it is the best of speech in wording, the truest in meaning 
and the clearest in interpretation. So for everyone who reads it with 
focus of mind, Allah makes it easy for him to attain what he seeks 
of knowledge. Understanding and remembering includes everything 
that those who seek knowledge want to know of what is lawful and 
unlawful, commands and prohibitions, rulings of requital, exhortation 
and stories from which to learn lessons, what one needs to know of 
true beliefs, and true stories (of the past and future). 

Hence knowledge of the Qur’an - in terms of both memorising 
and understanding - is the easiest of knowledge, and the noblest of 
all branches of knowledge. It is beneficial knowledge which, if a 
person seeks it, he will receive divine help to attain it. One of the 
early generations said concerning this verse: there is no seeker of 
knowledge but he will be divinely helped to attain it. Therefore Allah 
calls His slaves to study the Qur’an and pay heed (to its contents) by 
saying: ^is there then any who will pay heed?)* 


(TY- YA : ill ij *-■) ^ 

54:18. ‘Ad disbelieved. Then how were My punishment and My 
warnings? 

54:19. So We sent against them a furious cold wind on an unremittingly 
inauspicious day, 

54:20. which swept the people away as if they were trunks of uprooted 
palm trees. 
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54:21. Then how were My punishment and My warnings? 

54:22. We have indeed made the Qur’an easy to understand and 
remember; is there then any who will pay heed? 


‘Ad were a well-known tribe in Yemen, to whom Allah sent Hood 
(3§50, to call them to affirm His oneness and worship Him alone, but 
they rejected him. So Allah sent against them ^a furious cold wind)* 
that is, a very powerful wind. 

^on an unremittingly inauspicious day)* that is, a day that brought 
severe punishment and misery upon them 

^unremittingly^ - the punishment lasted for seven consecutive nights 
and eight consecutive days. 

^which swept the people away^ because it was so strong and 
fierce; it lifted them up to the sky, then hurled them down to earth 
and destroyed them. Thus they became ^as if they were trunks of 
uprooted palm trees)* that is, as if their bodies, after their destruction, 
were like the hollow trunks of palm trees that had been struck by the 
wind and fallen to the ground. How worthless people are to Allah if 
they disobey His commands. 

^Then how were My punishment and My warnings?)* By Allah, it 
was a painful punishment, and the warnings left no excuse for anyone. 

^We have indeed made the Qur’an easy to understand and 
remember; is there then any who will pay heed?)* Allah repeats this 
phrase, out of mercy and care for His slaves, as He calls them to that 
which is in their best interests in this world and the hereafter. 
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54:23. Thamood rejected the warnings. 





54:24. They said: What! Are we to follow a single human from among 
ourselves? Then we would surely have fallen into error and 
madness! 


54:25. Has the message been sent to him alone, out of all of us? Nay, 
he is an insolent liar. 


54:26. Tomorrow they will know who the insolent liar is. 

54:27. Verily We are sending the she-camel as a test for them, so watch 
them [O Salih] and be patient, 

54:28. and tell them that the water is to be shared between them; each 
will be allowed to drink in turn. 


54:29. But they called their companion, and he seized [the she-camel] 
and hamstrung her. 

54:30. Then how were My punishment and My warnings? 

54:31. Verily We sent against them a single blast, and they became like 
dry sticks collected to build a pen for livestock. 

54:32. We have indeed made the Qur’an easy to understand and 
remember; is there then any who will pay heed? 


^Thamoodp who were the well-known tribe in the land of al-Hijr 
^rejected the warnings^ of their Prophet Salih (3§5t.), when he called 
them to worship Allah alone with no partner or associate, and warned 
them of the consequences if they disobeyed him. 

But they rejected his message and were arrogant towards him; 
they said, out of arrogance and insolence: «[What! Are we to follow a 
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single human from among ourselves?^ That is, how can we follow a 
human and not an angel, who is from among ourselves and not from 
among others who are greater than us in people’s view? 

Furthermore, he is just one man. tfThen^, if we follow him in that 
case, ^we would surely have fallen into error and madness!^ That is, 
we will be lost and doomed. 

These words stemmed from their misguidance and wretchedness, 
for they were reluctant to follow a human Messenger, but they were 
not reluctant to worship trees, rocks and images. 

^Has the message been sent to him alone, out of all of us?j* That is, 
how could Allah single him out from among us and send the message 
down to him? What makes him so special out of all of us? 

This is an objection on the part of the disbelievers to Allah, and 
they kept on presenting this argument, and rejecting the call of the 
Messengers on the basis thereof. Allah responded to this specious 
argument by means of what the Messengers said to their nations: 
dTheir Messengers said to them: Indeed, we are but human beings 
like yourselves, but Allah bestows His favour upon whomever He 
wills of His slaves... j* (Ibraheem 14: 11) 

Allah blessed the Messengers by bestowing upon them sublime 
attributes and characteristics that made them fit to convey the message 
of their Lord and be chosen to receive His revelation. 

By His mercy and wisdom, they were human beings, for if they had 
been angels, humans would not have been able to learn from them. If 
Allah had caused them to be from among the angels, He would have 
hastened the punishment for those who disbelieved in them. 

The intention behind these words that Thamood said to their 
Prophet Salih was a rejection of him; hence they judged him in an 
unfair manner and said: ^Nay, he is an insolent liar)? that is, he tells 
many lies and does a great deal of evil. 
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May Allah curse them; how foolish and evil they were, and how 
badly they confronted the sincere people, with insulting words. It 
is no wonder that Allah punished them when they went too far in 
transgression. 

Allah sent the she-camel, which was one of the greatest blessings 
that He bestowed upon them, one of the signs of Allah. Her milk was 
sufficient for all of them. 

das a test for them)? that is, as a trial for them 
«fso watch them [O Salih] and be patient^ that is, be patient in calling 
them; watch and see what happens to them, and see whether they will 
believe or disbelieve. 

dand tell them that the water is to be shared between them)? tell 
them that the water source from which they drink is to be shared 
between them and the she-camel; she is to drink one day and they 
are to drink another day, according to a set schedule. 

^each will be allowed to drink in turn)? that is, the one whose 
turn it is may go there, and the one whose turn it is not is to be kept 
away. 

But they called their companion^ who was the one who actually 
hamstrung the she-camel; he was the most wretched member of the 
tribe. 

«(and he seized [the she-camel] and hamstrung her)*, doing what they 
instructed him to do. 

^Then how were My punishment and My warnings?)? They were 
severe indeed; Allah sent against them a blast and an earthquake that 
destroyed them to the last man, but Allah saved Salih and those who 
believed with him. 

«[We have indeed made the Qur’an easy to understand and 
remember; is there then any who will pay heed?]? 
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54:33. The people of Loot rejected the warnings. 

54:34. We sent against them a violent squall of pebbles, [which 
destroyed them all] except the family of Loot; We delivered 
them before dawn 


54:35. by Our grace. Thus do We reward those who give thanks. 
54:36. He had indeed warned them of Our punishing onslaught, but 
they doubted the warnings. 

54:37. They demanded that he let them have their way with his guests. 
So We blinded their eyes, [saying]: Taste My punishment and 
My warnings. 

54:38. Early in the morning a lasting punishment overtook them. 
54:39. Taste My punishment and My warnings. 

54:40. We have indeed made the Qur’an easy to understand and 
remember; is there then any who will pay heed? 


^The people of Loot rejected the warnings^ when Loot (^L) 
called them to worship Allah alone, with no partner or associate, and 
he forbade them to ascribe partners to Allah or commit shameful deeds 
that were unprecedented among other nations. 

But they rejected him and persisted in their polytheism and evil 
deeds, to the extent that when the people of Loot heard about the 
angels who came to Loot in the guise of guests, they came rushing. 
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wanting to commit shameful deeds with them and demanding that 
he let them have their way with them. 

So Allah commanded Jibreel to blind their eyes with his 
wing, and their Prophet warned them of the punishment of Allah, 
«jbut they doubted the warnings^. 

^Early in the morning a lasting punishment overtook themjj - 
Allah overturned their houses on top of them, turning them upside 
down, and He followed that with a shower of stones of baked clay, 
one after another, specifically marked, and kept with your Lord for 
the evildoers. 

But Allah saved Loot and his family from that great distress, as a 
reward to them for their gratitude to their Lord and their worship of 
Him alone, with no partner or associate. 





54:41. Indeed warnings came to the people of Pharaoh. 

54:42. They rejected all of Our signs, so We seized them with the 
vehement grip of One Who is Almighty, Omnipotent. 
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54:43. Are your disbelievers [0 Quraysh] better than those, or have 
you been promised immunity in the [earlier] scriptures? 

54:44. Or do they say: We are a united group, bound to prevail? 

54:45. This group will be defeated, and they will turn and flee. 

54:46. What is more, the Hour is their appointed time, and the Hour 
will be more calamitous and more bitter. 

54:47. Verily the evildoers are in error and will be in the raging fire. 

54:48. On the day when they will be dragged in the fire on their faces, 
[it will be said to them]: Taste the agony of hell! 

54:49. Verily We have created all things according to a determined 
measure. 

54:50. Our command is but a single [word, which is fulfilled] like the 
twinkling of an eye. 53 

54:51. We have destroyed many a nation like yourselves [O Quraysh]; 
is there then any who will pay heed? 

54:52. Everything they did is recorded in the books [of their deeds], 

54:53. and everything, small or great, is written down. 

54:54. Verily the righteous will be in the midst of gardens and rivers, 

54:55. seated in honour in the presence of a Sovereign Omnipotent. 


^Indeed warnings came to the people of Pharaoh^. Allah sent 
Moosa to them, and supported him with clear signs and irrefutable 
miracles, and caused them to witness signs that He had never caused 
anyone else to witness. But they rejected all the signs of Allah, so 
He seized them with the vehement grip of One Who is Almighty, 
Omnipotent, and drowned them in the sea - him and his troops. 

The purpose behind recounting these stories is to warn the people 
and those who disbelieved in Muhammad Hence Allah says: 


53 This is like the verse in Soorat Ya Seen in which Allah says: 

<f(His way, when He decrees a matter, is merely to say to it, ‘Be!’ and it 
is.|» (Yd Seen 36: 82) 
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^Are your disbelievers [O Quraysh] better than those]? that is, are 
these people who rejected the best of the Messengers better than those 
disbelievers whose destruction Allah tells us about and describes what 
happened to them? If they are better than them, then they could be 
saved from the punishment and there would not befall them that which 
befell those evil people. But that is not the case; if they are not worse 
than them, then they are not better than them either. 

dor have you been promised immunity in the [earlier] scriptures?^ 
That is, has Allah given you a promise and a covenant in the scriptures 
that He sent down to the Prophets, so you believe that you will be 
saved on the basis of a promise from Allah? 

That is not the case; in fact it is not even possible, according 
to reason or according to the texts, for them to have been granted 
immunity in the divinely-revealed Books that are based on justice and 
wisdom. It is not wise for people such as these stubborn disbelievers 
who rejected the best of the Messengers and the dearest of them to 
Allah to be saved. So there is nothing left for them but to have their 
own strength by which to prevail, and indeed Allah (*4s) tells us that 
they said: (fWe are a united group, bound to prevail]?. 

Allah (4g) says, highlighting their weakness and the fact that they 
will be defeated: fjThis group will be defeated, and they will turn and 
flee]?. And that happened as He foretold: Allah defeated their great 
gathering on the day of Badr, and killed many of their leaders and 
prominent figures. Thus they were humiliated, and Allah granted 
victory to His religion, His Prophet (^g) and His party, the believers. 

Moreover, they will have an appointed time where the first and 
the last of them will be gathered together, as will those among them 
who suffered in this world, and those who enjoyed the pleasures of 
life. Hence Allah says: ^What is more, the Hour is their appointed 
time]? when they will be requited and scores will be settled with them 
on the basis of justice. 
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dand the Hour will be more calamitous and more bitter}* that is, it will 
be more serious, more difficult and more distressing than anything 
one could imagine or that could possibly cross one’s mind. 

^Verily the evildoers^ that is, those who committed a lot of evil 
deeds and grave sins, such as ascribing partners to Allah and other 
acts of disobedience 

tfare in error and will be in the raging fire^ they are misguided in this 
world, straying from knowledge and straying from righteous deeds 
that could save them from divine punishment, and on the Day of 
Resurrection, they will find themselves suffering a painful punishment 
in the fire that will rage around them and bum their bodies until it 
reaches their hearts. 

^On the day when they will be dragged in the fire on their 
faces}* - the face is the noblest part of the body, where pain is felt 
more intensely than pain elsewhere in the body. Thus they will be 
humiliated and disgraced, and it will be said to them: ^Taste the agony 
of hell!}* That is, taste the pain of the fire, and its anger, rage and 
flames. 

^Verily We have created all things according to a determined 
measure}* - this includes all creatures, in the upper and lower realms. 
Allah alone created them and they have no creator other than Him; 
no one had any share in their creation. 

Allah created them according to a decree of which He had prior 
knowledge and that had been written by His pen with regard to its 
timing and predetermined measure, and all its characteristics and 
qualities. That is easy for Allah, therefore He says: 

^Our command is but a single [word, which is fulfilled] like the 
twinkling of an eye^. When He wills a thing, He merely says to it, 
‘Be!’ and it is as He wills it, like the twinkling of an eye, with no 
resistance or reluctance (on the part of the thing in question). 
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^ We have destroyed many a nation like yourselves^ of the previous 
nations who did deeds such as you have done and disbelieved as you 
have disbelieved. 

^is there then any who will pay heed?]? That is, is there anyone who 
will pay heed and realise that Allah’s way of dealing with the earlier 
and later generations is the same, and that just as His wisdom decreed 
that the earlier evildoers be destroyed, these people are just like them, 
and there is no difference between the two groups? 

^Everything they did is recorded in the books [of their deeds]}?that 
is, all that they have done, good or bad, is already recorded against 
them in the books of their deeds, 

^and everything, small or great, is written down]?. 

This is the reality of the divine will and decree, that Allah ($%) 
knows all things and has written them down with Him in al-Lawh 
al-Mahfoodh. Whatever Allah wills happens and whatever He does 
not will does not happen. 

Whatever befalls a person could not have missed him and whatever 
misses him could not have befallen him. 

^Verily the righteous]? who fear Allah by doing what He commands 
and refraining from what He forbids, who avoid ascription of partners 
to Allah and sins both major and minor, 

^will be in the midst of gardens and rivers)? that is, they will be in 
gardens of bliss in which there is that which no eye has seen, no ear has 
heard, nor has it ever crossed the mind of man, such as fruitful trees, 
flowing rivers, lofty palaces, elegant houses, delicious food and drink, 
beautiful hoor, and splendid gardens in paradise, the good pleasure 
of the Sovereign Judge, and attaining closeness to Him. Hence He 
says: 

^seated in honour in the presence of a Sovereign Omnipotent^. 
After that, do not ask about what their Lord will give them of honour 
and generosity, and what He will bestow upon them of immense 
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blessings. May Allah make us among them and not deprive us of the 
best of that which is with Him because of our evil deeds. 

This is the end of the commentary on Soorat al-Qamar. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (jSjg), his family, and 
his Companions abundantly until the Day of Judgement. 
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55:1. The Most Gracious 
55:2. has taught the Qur’an; 

55:3. He created man 
55:4. and taught him speech. 

55:5. The sun and the moon follow their calculated courses, 
55:6. and the stars and trees prostrate [to Allah]. 

55:7. He raised the heaven and enjoined justice 
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55:8. so that you should not transgress the limits of justice. 

55:9. Therefore establish weights and measures with justice, and do 
not give short measure. 

55:10. He has spread out the earth for all creatures, 

55:11. in which there are fruits and date palms with spathes, 54 
55:12. and grains with leafy stems, and fragrant plants. 

55:13. Then which of the favours of your Lord will you deny? 55 


This great soorah begins with the name of Allah ar-Rahmdn tithe 
Most Gracious)*, which is indicative of the vastness of His grace 
and mercy, the all-encompassing nature of His generosity, and the 
abundance of His kindness and bounty. 

Then Allah mentions that which is indicative of His mercy and its 
impact that Allah causes to reach His slaves, such as blessings both 
spiritual and worldly. After mentioning all kinds of blessings, Allah 
reminds two prominent groups (namely humankind and the jinn) to 
give thanks to Him, by saying: ^Then which of the favours of your 
Lord will you deny?)* 

Allah tells us that He tfhas taught the Qur’an)* that is. He has 
taught His slaves its words and meanings, and has explained it to 
them. This is the greatest blessing and mercy that He has bestowed 
upon His slaves, as He sent down to them an Arabic Qur’an with the 
best words and best meanings, which contains all that is good and 
deters against all that is evil. 

^He created man^ in the best shape, with a perfect, well-designed 
body and faculties. The Creator perfected the creation of man and 


54 The spathe is a sheath that encloses the immature flowers of the date 
palm, until they have developed further, whereupon the spathe splits 
open, exposing the flower clusters for the purpose of pollination. 

55 The verb appears in the dual form in the original Arabic; this question is 
addressed to both humankind and the jinn. 
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made him distinct from all other living beings by teaching him 
^speech^, which is the ability to express what is on his mind. This 
includes both verbal speech and writing. Speech, by means of which 
Allah made humans distinct from other creatures, is one of the greatest 
blessings that He has bestowed upon humanity. 

^The sun and the moon follow their calculated courses^ that is, 
Allah created the sun and the moon and made them to be of service, 
running according to their calculated courses, out of mercy and care 
for His slaves, and in order to serve their interests thereby, and so 
that people may know how to count the years and measure time 
( 10 : 5 ). 

sfand the stars and trees prostrate [to Allah] p that is, the stars in 
the heaven and the trees on earth acknowledge their Lord, prostrate 
to Him, obey Him, humble themselves and submit themselves so as 
to be of service to Allah’s slaves and benefit them. 

^He raised the heaven^ and made it a firmament for the creatures 
of earth 

«(and enjoined justice^ that is, Allah has enjoined justice in word and 
deed among people. Hence He says: 

^so that you should not transgress the limits of justice}* that is, Allah 
has enjoined justice so that you do not go beyond the limits of justice, 
for if it were up to your own reason and opinions, there would be 
troubles such as only Allah knows, and heavens and the earth would 
be corrupted. 

^Therefore establish weights and measures with justice^ that is, 
make them based on justice as much as you can 
«fand do not give short measure^ and do not be unjust, for giving 
short measure is unfair, unjust and a transgression. 

^He^ namely Allah (-te) ^has spread out the earthy, as it has the 
attribute of being solid and stable, and it has various attributes from 
one place to another 
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dfor all creatures)?, foremost among whom are humans, so that they 
may settle on it, as it is smooth and plain; hence they will be able 
to build on it, till the soil, sow seeds and dig in it; travel through its 
roadways and mountain passes; and benefit from its minerals and all 
that is in it of things that they need. 

Then Allah mentions what it contains of essential nourishment: ^in 
which there are fruits)? - this refers to all types of trees that bear 
fruits that people enjoy, such as grapes, figs, pomegranates, apples, 
and so on. 

«fand date palms with spathes)? that is, with spathes that split open to 
reveal the immature flowers, that emerge gradually until they develop 
into fruit that becomes a staple food that is eaten and stored, and used 
as provision by people when they stay at home and when they travel, 
delicious fruit that is one of the best of fruits. 

*(and grains with leafy stems)?; the hay and straw are used to feed 
livestock and for other purposes. That includes grains of wheat, barley, 
com, rice, millet and so on. 

^and fragrant plants)? it may be that what is meant is all kinds of 
leaves (herbs) that are eaten by humans, so it is following something 
specific with something general, and Allah is reminding His slaves 
of nutrition and provision in both general and specific terms. 

Or it may be that what is meant by the word translated here as 
^fragrant plants)? is basil in particular, and Allah is reminding His 
slaves of what He has made available in the earth of all kinds of 
wholesome and fragrant plants that have a pleasant smell and bring 
joy and delight to people. 

Having mentioned many of His blessings that may be seen and 
appreciated, and because this soorah is addressed to the two prominent 
groups, namely humankind and the jinn, asking them to affirm the 
blessings of Allah (-fe). He says here: ^Then which of the favours of 
your Lord will you deny?'p That is, which of the spiritual and worldly 
blessings of Allah will you deny? 
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How beautiful was the response of the jinn when the Prophet (ijj|) 
recited this soorah: whenever he came to these words, ^Then which 
of the favours of your Lord will you deny?p, they said: We deny none 
of Your blessings, our Lord; to You be praise. This is what one should 
say when the blessings and favours of Allah are recounted to him; 
he should affirm them, and give thanks to Allah and praise Him for 
them. 


(U-U (J) jLj 

55:14. He created man from dry clay like pottery 


55:15. and He created the jinn from smokeless fire. 

55:16. Then which of the favours of your Lord will you deny? 


This is one of the blessings that Allah bestowed upon His slaves, 
showing them signs of His might and beautiful creation. ^He createdp 
the father of humanity, namely Adam (0k), «ffrom dry clay like 
pottery that is, from clay that made a sound like that of pottery that 
is fired in the kiln. 

^and He created the jinn^ that is, the father of the jinn, namely 
the accursed Iblees 

tffrom smokeless firep that is, from a pure flame of fire, or from that 
which is mixed with smoke. 

This is indicative of the noble nature of the essence of the human 
being who is created from clay and dust, which has the characteristics 
of dignity, solid character and benefits, in contrast to the essence of 
the jinn, namely fire, which has the characteristics of immaturity, 
foolishness, evil and mischief. 
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Having described the creation of the two prominent groups and the 
substance of each, which is a blessing from Him to His slaves, Allah 
then says: ifThen which of the favours of your Lord will you deny?]} 




55:17. [He is] Lord of the two places of sunrise and Lord of the two 
places of sunset. 

55:18. Then which of the favours of your Lord will you deny? 


That is. He is the Lord of everything on which the sun, moon and 
stars rise and set, for they are under His control and care. He mentions 
these places in the dual form here so as to reflect the general meaning, 
the two places where the sun rises in the winter and the summer, and 
the two places where it sets at those two times. 


<rr -n <\ 


55:19. He has let loose the two bodies of flowing water; they meet 
55:20. but between them is a barrier; they do not encroach [upon one 
another], 

55:21. Then which of the favours of your Lord will you deny? 

55:22. Out of both of them come pearls and coral. 

55:23. Then which of the favours of your Lord will you deny? 
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What is meant by the two bodies of flowing water is fresh water 
and salty water. They both meet, then the fresh water flows into the 
salty water and they mix, but Allah (3c) has created a barrier of earth 
between them, so that the one will not encroach upon the other, and 
so that benefit may be derived from each. Fresh water is used for 
drinking and irrigating trees and crops, and the salty water keeps the 
air fresh and provides whales and fish, pearls and corals, and it is 
stable and of service to ships and boats. Hence Allah says: 
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55:24. To Him belong the lofty ships, sailing on the sea like mountains. 
55:25. Then which of the favours of your Lord will you deny? 


That is, Allah has made the ships that sail on the sea and travel 
through it by His leave, and that are built by humans and may be huge 
like mountains, to be of service to His slaves. Hence people embark 
on them and their luggage and trade goods are carried on them. They 
are protected by the Protector of the heavens and the earth, and this 
is one of the great blessings of Allah. Hence He says: ^Then which 
of the favours of your Lord will you deny?|» 



55:26. All that is on earth will perish, 
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55:27. but the essence of your Lord will abide forever, in all its majesty 
and munificence. 

55:28. Then which of the favours of your Lord will you deny? 

That is, all those on the face of the earth - humans, jinn, animals 
and all creatures - will perish, die and disappear, and there will remain 
the Ever-Living Who never dies, t^but the essence of your Lord will 
abide forever, in all its majesty and munificence^ that is, in all its 
greatness, might and glory, for which He is venerated and honoured. 
Munificence refers to immense bounty and generosity, because of 
which He honours His close friends, the elite of His creation, in all 
ways. He is the One Whose close friends honour Him, respect Him, 
venerate Him, love Him, turn to Him and worship Him. ^Then which 
of the favours of your Lord will you deny?|» 






o 
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55:29. All those who are in the heavens and on earth ask of Him; every 
day He has matters to bring about. 56 
55:30. Then which of the favours of your Lord will you deny? 


That is, He is the Self-Sufficient Who has no need of any of His 
creation, and He is the Most Generous and kind. All creatures are in 
need of Him, asking of Him all that they need, either implicitly or 


56 That is, every day He enriches some and makes others poor, raises and 
lowers people in status, gives life and causes death, forgives some and 
punishes others, and so on, and He answers the prayers of those who ask 
of Him. 
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explicitly; they cannot do without Him for even the blinking of an 
eye or even less than that. 

^every day)? Allah Efe) ^has matters to bring about)?, enriching 
poor persons, consoling broken-hearted people, giving to some people 
and withholding from others, causing death and giving life, and raising 
and lowering people in status. He is not distracted by one thing from 
another, and does not make mistakes when dealing with many issues. 
He never wearies of the persistent supplication or ongoing requests 
of those who call upon Him. 

Glory be to the Most Generous, the Bestower Whose gifts and 
blessings reach all the inhabitants of the earth and the heavens. His 
kindness encompasses all of creation at all times. Exalted be the One 
Who is not prevented from giving by the disobedience of the sinners, 
or the attitude of those who deny their need for Him and are ignorant 
of Him and His generosity. 

The matters referred to when Allah (4s) says that every day 
He has matters to bring about are His decrees and controls that He 
willed and ordained from eternity. He is still bringing them about 
at the ordained time as dictated by His wisdom. This includes the 
religious decrees of command and prohibition, and the universal 
decrees that apply to His slaves for the duration of their time in this 
earthly realm, then when this world ends and Allah causes them to 
die, and it is His will to requite them and show them of His justice, 
grace and abundant kindness, through which they will come to know 
Him and realise that He is One, and He will move those who are 
accountable from the realm of tests and trials to the realm of eternal 
life. 

At that time He will attend to the implementation of these rulings 
whose time has now come. This is what is referred to in the following 
verses: 
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55:31. We will attend to you, O you two prominent groups [humans 
and jinn]. 

55:32. Then which of the favours of your Lord will you deny? 


That is, We shall attend to your reckoning and requite you for the 
deeds that you did in the previous world. 
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55:33. O jinn and humans, if you are able to pass beyond the confines 
of the heavens and the earth, then do so. But you cannot pass 
beyond them unless you have power. 


55:34. Then which of the favours of your Lord will you deny? 


That is, when Allah gathers them on the Day of Resurrection, He 
will tell them of their helplessness and weakness, and of the perfect 
nature of His power and how His will is always done. Then He will 
say, highlighting their helplessness: 

jinn and humans, if you are able to pass beyond the confines of 
the heavens and the earth)? that is, if you can find a way by means of 
which you can pass beyond the dominion and power of Allah, 

*{then do so. But you cannot pass beyond them unless you have 
power)?. You can never pass beyond them unless you have power 
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and might, but how could they have that when they have no power to 
benefit or harm themselves, or to cause death, give life or resurrect? 
In that place of standing, no one will speak except by Allah’s leave, 
and nothing will be heard except whispers. In that place of standing, 
kings and slaves, leaders and followers, rich and poor, will all 
be equal. 




55:35. There will be sent against you flames of fire and smoke, and 
you will not be able to protect yourselves. 

55:36. Then which of the favours of your Lord will you deny? 


Then Allah mentions what He has prepared in that great place of 
standing: 

tfThere will be sent against you flames of fire and smoke, and you will 
not be able to protect yourselves. Then which of the favours of your 
Lord will you deny?)? that is. He will send against you pure flames of 
fire «fand smoke)?. What is meant is that these two frightening things 
will be sent against you, O jinn and humans, and they will encompass 
you, then you will not be able to protect yourselves and no one will 
protect you against Allah. 

Because His alarming His slaves is a blessing to them and a motive 
that should push them towards the most sublime aims, Allah reminds 
them of His blessings, saying: «(Then which of the favours of your 
Lord will you deny?)? 
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55:37. When the heaven is rent asunder and becomes rosy red, [melting] 
like grease. 

55:38. Then which of the favours of your Lord will you deny? 

55:39. On that day no human or jinn will be questioned about his sin. 
55:40. Then which of the favours of your Lord will you deny? 


«(When the heaven is rent asunder]? that is, on the Day of 
Resurrection, because of severe dread, widespread confusion and 
the succession of terrifying events. The sun and moon will be eclipsed 
and the stars will be scattered. 

Because of the intensity of fear and distress, the heaven will 
become ^rosy red, [melting] like grease]? or molten lead and the 
like. 

«(Then which of the favours of your Lord will you deny? On that 
day no human or jinn will be questioned about his sin]? that is, they 
will not be questioned to find out what happened, because Allah 0s) 
is the Knower of the unseen and the seen, the past and the future, 
and He wants to requite His slaves on the basis of what He knows 
of their deeds. 

Both good and evil people will be given marks on the Day of 
Resurrection by which they will be known, as Allah says elsewhere: 
*[On the day when some faces will become bright, and some faces 
will become dark... i? (A! ‘Imran 3: 106) 
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55:41. The wicked will be known by their marks, and will be seized 
by their forelocks and their feet. 

55:42. Then which of the favours of your Lord will you deny? 


^The wicked will be known by their marks, and will be seized by 
their forelocks and their feet^ that is, the wicked will be seized by 
their forelocks and feet and be thrown into hell and dragged into it. 
Allah (-te) will only question them by way of rebuke and in order to 
make them confess what they did; He knows better than them, but 
His aim will be to demonstrate to all creatures His ultimate proof 
and great wisdom. 
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55:43. [It will be said to them:] This is hell which the wicked used to 
deny. 

55:44. They will go to and fro between it and fiercely scalding water. 
55:45. Then which of the favours of your Lord will you deny? 


That is, it will be said to those who disbelieved in the divine 
promise and warning, when the blaze of hell intensifies: ^This is 
hell which the wicked used to denyp, so congratulations to them for 
their rejection of it, and let them taste its torment, suffering, flames 
and fetters, for this is the requital of their denial. 
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^They will go to and fro between it}* with its various levels and 
flames 

<|and fiercely scalding water}* that is, intensely hot water, that has 
reached the ultimate in terms of heat. «{Then which of the favours of 
your Lord will you deny?}* 

Having mentioned what will happen to the wicked, Allah now 
mentions the reward of the righteous who feared Him: 
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55:46. For him who fears standing before his Lord there will be two 
gardens - 

55:47. Then which of the favours of your Lord will you deny? 

55:48. - shaded by spreading branches. 

55:49. Then which of the favours of your Lord will you deny? 


That is, for the one who feared his Lord and the standing before 
Him, so he refrained from what Allah forbade and did what He 
enjoined, there will be two gardens of which the vessels, jewellery, 
buildings and all that they contain will be made of gold. One of the 
two gardens will be a reward for refraining from forbidden things, 
and the other will be a reward for doing acts of obedience. 

One of the characteristics of these two gardens is that they will be 
^shaded by spreading branches}* and will contain various types of 
joy and blessings, both visible and hidden, such as no eye has seen, 
no ear has heard, nor has it ever crossed the mind of man. In them 
there will be many beautiful trees, with fine branches on which there 
will be an abundance of delicious, ripe fruit, or they will contain all 
types and kinds of pleasures and delights. 
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55:50. In them are two flowing springs. 

55:51. Then which of the favours of your Lord will you deny? 
55:52. In them are two kinds of every fruit. 

55:53. Then which of the favours of your Lord will you deny? 


In those two gardens there will be ^two flowing springs^ that the 
people will be able to cause to flow however they wish. 

<|In them are two kinds of ever)' fruit^ - of all kinds of fruit, two 
kinds, each with its own taste and colour that the other does not have. 


O O 



55:54. They will recline on carpets lined with brocade, with the fruits 
of the two gardens within easy reach. 

55:55. Then which of the favours of your Lord will you deny? 


^They will recline on carpets lined with brocade^ this is a 
description of the carpets of the people of paradise, and how they 
will sit on them: they will recline on them, meaning that they 
will sit in a comfortable and relaxed manner, like kings on their 
thrones. 

No one knows the description and beauty of those carpets except 
Allah (4c); even their linings that touch the ground directly will be 


sunniconnect.com 





Soorat ar-Rahman 


(56-59) | 385 


made of brocade, which is the most beautiful and finest kind of silk, 
so how about the tops of those carpets that will be in contact with 
people’s skin? 

^with the fruits of the two gardens within easy reachp. The word 
translated here as «{fruits}» refers to fruit that is ripe. In other words, 
the fruits of those two gardens will be at hand, easily picked by one 
who is standing, sitting or lying down. 


>«igl @ <03 


•JJ* 


55:56. In [those gardens] will be chaste women who restrain their 
glances, 57 untouched before by any man or jinn - 
55:57. Then which of the favours of your Lord will you deny? 

55:58. - As though they were rubies and pearls - 

55:59. Then which of the favours of your Lord will you deny? 


^In [those gardens] will be chaste women who restrain their 
glances$» that is, they will look only at their husbands, because of 
their handsomeness and beauty, and because of their perfect love 
for them, and their husbands will look only at them, because of their 
beauty and the joy of being with them. 

♦(untouched before by any man or jinn^ that is, no one, human or 
jinn, will have touched them before them; rather they will be virgins, 
loving and attentive towards their husbands, and very beautiful. Hence 


57 They are the hoor al-‘een, who will be content with their husbands and 
will not look at other men. 
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Allah says: ^As though they were rabies and pearls)*, because of their 
purity, beauty and glamorous appearance. 


O O 
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55:60. Is the reward of goodness anything but goodness? 

55:61. Then which of the favours of your Lord will you deny? 


That is, is the reward of the one who does well in worshipping 
the Creator and showing kindness to His slaves anything other than 
that he will be treated well, rewarded greatly and granted the ultimate 
triumph, eternal blessing and a life of ease? These two sublime gardens 
are for those who are close to Allah. 
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55:62. And besides these two there will be two other gardens - 
55:63. Then which of the favours of your Lord will you deny? 
55:64. - Both of deepest green. 


55:65. Then which of the favours of your Lord will you deny? 


And besides these two there wi 11 be two other gardens)* of which 
the structures, vessels, jewellery and all that they contain will be made 
of silver. They will be for those on the right. 
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Those two gardens will be «{of deepest green|», because they will 
be well irrigated. 
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55:66. In them are two gushing springs. 

55:67. Then which of the favours of your Lord will you deny? 
55:68. In them are fruits, date palms, and pomegranates 
55:69. Then which of the favours of your Lord will you deny? 


«fln them are two gushing springs... In them are fruits^ of all 
types, the best of which are dates and pomegranates, in which there 
are many benefits. 
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55:70. In them are good and beautiful women - 

55:71. Then which of the favours of your Lord will you deny? 

55:72. - fair ones, secluded in pavilions - 

55:73. Then which of the favours of your Lord will you deny? 

55:74. - untouched before by any man or jinn. 

55:75. Then which of the favours of your Lord will you deny? 
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^In them)* that is, in all the gardens 
^are good and beautiful women)* that is, they are good in attitude and 
beautiful in appearance. Thus they combine inner and outer beauty, 
beauty of physical form and of character. 

affair ones, secluded in pavilions)* that is, they stay in pavilions 
of pearls, where they have prepared themselves for their husbands. 

That does not mean that they do not go out and about in the gardens 
of paradise, as is the custom among the daughters of kings and the 
like who dwell in seclusion. 


O 


(VA-V1 4(3) 

55:76. [The people of those gardens will be] reclining on green cushions 
and exquisite carpets. 

55:77. Then which of the favours of your Lord will you deny? 

55:78. Blessed be the name of your Lord, the Lord of majesty and 
munificence. 


«[[The people of those gardens will be] reclining on green cushions)* 
that is, the people of those two gardens will be reclining on green 
cushions that are placed on lofty seats 

«fand exquisite carpets)* - the word translated here as tjcarpet)* refers 
to a carpet that is woven in a very elegant, skilful and beautiful 
manner. Hence Allah describes it as exquisite, because it is so well 
made, beautiful and soft to the touch. 

These two gardens are of a lesser quality than the first two gardens 
(mentioned in verse 62), as Allah ascribes to the first two gardens 
a number of characteristics that He does not ascribe to the second 
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two. He says concerning the first two: «(In them are two flowing 
springs)? ( 55 : 50 ), and He says concerning the second two: tfln them 
are two gushing springs)? ( 55 : 66 ). The difference between flowing 
and gushing is obvious. 

He says concerning the first two gardens: ^shaded by spreading 
branches)? ( 55 : 48 ), but He does not say that with regard to the second 
two. 

He says concerning the first two gardens: ^In them are two kinds 
of every fruit)? ( 55 : 52 ), but he says concerning the second two: ^In 
them are fruits, date palms, and pomegranates)? ( 55 : 68 ). It is clear 
that there is a difference between the two descriptions. 

He says concerning the first two gardens: ^They will recline on 
carpets lined with brocade, with the fruits of the two gardens within 
easy reach^ ( 55 : 54 ), but He does not say that concerning the second 
two; rather He says: «{[The people of those gardens will be] reclining 
on green cushions and exquisite carpets)? ( 55 : 76 ). 

He says concerning the first two gardens, describing their wives 
and spouses: «|In [those gardens] will be chaste women who restrain 
their glances, untouched before by any man or jinn)? ( 55 : 56 ), and He 
says concerning the second two: ^fair ones, secluded in pavilions)? 
( 55 : 72 ). 

He says concerning the first two gardens: ^Is the reward of 
goodness anything but goodness?^ ( 55 : 60 ), which indicates that the 
first two gardens are the reward for the foremost doers of good, and 
He does not say that concerning the second two gardens. 

The mere fact that the first two gardens are mentioned before the 
second two indicates that they are superior. 

From the points mentioned above we may conclude that the first 
two gardens are superior to the second two, and that they are prepared 
for those who are close to Allah, namely the Prophets, the strong and 
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true in faith, and the elite among the righteous slaves of Allah, and 
that the second two are prepared for the ordinary believers. 

In all of the gardens mentioned there is that which no eye has seen, 
no ear has heard, nor has it ever crossed the mind of man. In them is 
all that people could desire and that could delight the eye. The people 
will enjoy the utmost comfort, contentment and ease, living in the 
best of abodes, to such an extent that no one will think that anyone 
else is better off than him or is enjoying more sublime bliss than that 
which he is enjoying. 

Having mentioned the vastness of His grace and kindness, Allah 
says: Blessed be the name of your Lord, the Lord of majesty and 
munificence^ that is, how great are the blessings and how abundant 
the kindness of the One to Whom belong splendid majesty, perfect 
glory and munificence towards His close friends. 

This is the end of the commentary on Soorat ar-Rahman. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 

^ 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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56:1. When the inevitable comes to pass, 

56:2. no one will deny it; 

56:3. it will bring some low and raise others up. 

56:4. When the earth is shaken violently, 

56:5. and the mountains crumble 
56:6. and turn to scattered dust, 

56:7. and you are sorted into three kinds, 

56:8. then [there will be] those on the right - how blessed will be 
those on the right! 
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56:9. And [there will be] those on the left - how wretched will be 
those on the left! 

56:10. And the foremost are the foremost; 58 

56:11. It is they who will be brought near to Allah, 

56:12. in gardens of delight, 

56:13. a multitude of those of old 

56:14. and a few from those of later times. 


Here Allah tells us about the inevitable event that will definitely 
come to pass. It is the resurrection, which ^no one will deny^ that 
is, there is no doubt about it, because there is rational and textual 
evidence for it, and divine wisdom dictates it. 

^it will bring some low and raise others up^ that is, it will bring 
some people to the lowest of the low, and raise others to the most 
sublime of degrees. 

^When the earth is shaken violently]* that is, when it moves and 
is thrown into turmoil. 

^and the mountains crumble and turn to scattered dust]*, and the 
earth is left with no mountains or landmarks - 
«(And He will leave the earth as a smooth, levelled plain, in which 
you will see no depression or elevation.)* (Ta Ha 20: 106-107) 

*(and you|» O people ^are sorted into three kinds^ that is, you will 
be divided into three categories, according to your deeds, good and 
bad. Then Allah explains further about the situation of those three 
categories: 


58 The foremost are those who went ahead - in faith and righteous deeds - of 
their righteous brethren who are described above as “those on the right”. 
The reason why they are described by repetition of the word sabiqoon 
(translated here as ^foremostp) is that they have attained such a high status 
that they cannot be described in any other terms. (Tafseer Ibn ‘Ashoor) 
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^then [there will be] those on the right - how blessed will be those 
on the right}* - this is indicative of their high status and favourable 
situation. 

<$And [there will be] those on the left - how wretched will be those 
on the left^ - this is indicative of the terrible state they will be in. 

^And the foremost are the foremost; it is they who will be brought 
near to Allah}* that is, the foremost to do good in this world will be 
the first to enter paradise in the hereafter. 

Those who are like this will be close to Allah in gardens of delight, 
in the most sublime status, in lofty dwellings with no dwellings above 
them. 

Those who are mentioned here will be (fa multitude of those of 
old}* that is, many from the earlier generations of this Ummah and 
other nations 

(fand a few from those of later times}*. This is indicative of the 
superiority of the early generations of this Ummah over its later 
generations, in general terms, because the numbers of those who 
were close to Allah are greater among the earlier generations than 
among the later generations. 


O_ 

(n-to 

56:15. [They will be seated] on well-crafted couches, 
56:16. reclining on them, facing one another. 





Those who are close to Allah are the elite among humankind. They 
will be seated ((on well-crafted couches}* that is, couches that are 
inlaid with gold and silver, pearls and jewels, and other adornments 
that no one knows except Allah (-Is). 
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^reclining on them)) that is, on those couches, sitting at ease and 
comfortably, steady and firm. 

^facing one another)) because of their purity of heart and good 
manners, and the harmony among them. 
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56:17. Immortal [servant] boys will circulate among them 
56:18. with cups and jugs, and glasses filled from a flowing spring [of 
wine], 

56:19. which will not cause any headache or intoxication, 

56:20. along with fruits of their choice 
56:21. and meat of birds that they may desire. 


That is, there will circulate among the people of paradise, serving 
them and meeting their needs, young boys who are exceedingly 
handsome and elegant. 

«{...as if they are pearls carefully guarded.^ (at-Toor 52: 24) 

- that is, concealed and not exposed to anything that could change 
them. 

They are created to live forever, never growing older or changing. 
They will circulate among them with vessels of drink, 

«fwith cups)) - the word translated here as «(cups)) refers to a vessel 
that has no handle 

*fand jugs]) - the word translated here as *(jugs)) refers to a vessel 
that does have a handle. 
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*fand glasses filled from a flowing spring [of wine])? that is, of 
delicious wine that will not cause any side effects to the one who 
drinks it. 

^which will not cause any headache}* or cause their heads to hurt, 
as the wine of this world does to the one who drinks it 
*for intoxication}* that is, they will not lose their minds or power of 
rational thinking, as happens in the case of earthly wine. 

The point is that everything in paradise of delights that have earthly 
counterparts will have no negative side effects at all, as Allah says 
elsewhere: 

«(...in which there are rivers of water forever fresh; rivers of milk of 
which the taste never changes; rivers of wine, delightful to those who 
drink it; and rivers of honey, pure and clear... }* (Muhammad 47:15) 
Here Allah mentions the wine of paradise and states that it has 
none of the negative side effects that are found in this world. 

^along with fruits of their choice}* that is, whatever they choose 
and find appealing, and whatever their souls desire, of all kinds of 
delicious fruits, they will acquire it in the most perfect manner. 

^and meat of birds that they may desire^ that is, of every type of 
birds, and any type of meat they want, grilled or cooked in other ways. 




m-TY 


56:22. And [there will be] fair companions with big beautiful eyes, 
56:23. as if they are pearls carefully guarded, 

56:24. as a reward for what they used to do. 
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That is, they will have fair companions with big beautiful eyes 
(hooral- ‘een ). The word hoor refers to a beautiful woman whose eyes 
are lined with kohl , and the word 'een refers to huge and beautiful 
eyes. Beautiful eyes in the female is one of the greatest characteristics 
of beauty. 

^as if they are pearls carefully guarded}* that is, as if they are 
pure, elegant white pearls, concealed from people’s gaze and from 
the wind and sun, the colour of which is one of the most beautiful of 
colours, and in which there is no defect at all. This is how the boor 
al-‘een are; they have no defects at all and in fact they are perfect in 
their attributes and beautiful in their description. 

No matter how you look at them, you will not find anything but 
what is pleasing to the onlooker. 

That bliss which is prepared for them is ^a reward for what they 
used to do}*. Just as their deeds were good, Allah has made their 
reward good and He will grant them triumph and bliss. 


(U-ro :i-il^Jlijj—) 

56:25. They will not hear therein any vain talk or sinful speech, 
56:26. but only the salutation: Peace, peace. 


That is, in the gardens of delight, they will not hear any idle talk. 
In that place there will be nothing that is of no benefit and no words 
that are sinful. 

^but only the salutation: Peace, peace}* that is, they will only hear 
good words, for that is the abode of the good and there will be nothing 
in it but everything that is good. 

This is indicative of the good manners of the people of paradise 
when they address one another, and that it will be the best and most 
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pleasing of speech, that is most free of idle and sinful talk. We ask 
Allah for His grace. 
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56:27. Those on the right - how blessed will be those on the right! 
56:28. [They will be] amidst thornless lote-trees, 

56:29. and banana trees laden with fruit, 

56:30. and shade long-extended, 

56:31. and flowing water, 

56:32. and fruit in abundance, 

56:33. never ceasing and never restricted, 

56:34. and raised couches [reclining thereon with their spouses]. 59 


Then Allah speaks of the bliss of those on the right: ^Those on 
the right - how blessed will be those on the right]} that is, how great 
their status and how high their standing. 

^[They will be] amidst thornless lote-trees)} that is, all thorns and 
harmful branches will have been removed from them, and replaced 
with good fruits. 

One of the qualities of the lote-tree is that it gives cool shade and 
offers comfort. 


59 See (Yd Seen 36: 55-56): 

^Verily, the inhabitants of paradise will, on that day, be busy in their 
rejoicing, they and their spouses reclining on couches in the shade.)» 
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tfand banana trees laden with fruit)?. The banana tree is well 
known; it is a tree that produces delicious fruits. 

^and flowing water)? that is, abundant water, coming from springs, 
meandering rivers and gushing water. 

«jand fruit in abundance, never ceasing and never restricted}? that 
is, it is not like the fruits of this world, which cease from time to time 
and may be restricted (that is, difficult to acquire) for those who want 
them. Rather the fruits of paradise will be constantly available and 
close at hand, so that a person may easily take them, whether he is 
standing, sitting or lying down. 

i|and raised couches}? that is, raised up off the ground. These 
couches will be made of silk, gold, pearls and such things as no one 
knows except Allah. 





56:35. We shall indeed have created them [their spouses] anew and 
perfect, 

56:36. and shall have made them virgins, 

56:37. loving and of equal age, 

56:38. for those on the right, 

56:39. a multitude of those of old 

56:40. and a multitude from those of later times. 


«(We shall indeed have created them [their spouses] anew and 
perfect)? that is, We shall have created the wives of the people of 
paradise in a form other than their earthly form, perfect and not subject 
to death. 
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^and shall have made them virgins^ that is, both young and old. 

This general wording includes both the hoor al-‘een and the women 
who lived in this world. This description - of being virgins - will 
be constant, and that will be their state at all times, just as they will 
remain gloving and of equal age^ at all times. 

The word translated here as gloving]? refers to the woman who 
is affectionate and tries to endear herself to her husband with nice 
words, beautiful appearance, soft talk, beauty and love. When she 
speaks, she enchants the listener, who wishes that her words would 
never end, especially when she sings pleasant tunes in a delightful 
voice. And when her husband looks at her good manners and gentle 
characteristics, his heart is filled with joy and happiness; when she 
moves from one place to another, that place is filled with her beautiful 
fragrance and light. 

That includes coquettish behaviour when engaging in intercourse. 

^of equal age)* - the age in question is thirty-three which is the 
prime age, the end of youth. Their wives will be loving and of equal 
age, living in harmony and getting along with one another, content 
and pleasing to others, not grieving nor causing grief; rather they will 
bring joy to the heart and be a delight to the eyes. 

^for those on the right}* that is, they are prepared for them. 

^a multitude of those of old and a multitude from those of later 
times)* that is, this category of those on the right will be a large 
number from the earlier generations and a large number from the 
later generations. 
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56:41. And those on the left - how wretched will be those on the left! 
56:42. [They will be] in the midst of scorching wind and scalding water, 
56:43. in the shade of black smoke, 

56:44. neither cool nor wholesome. 

56:45. Verily before that they lived a life of luxury 
56:46. and persisted in the gravest sin. 

56:47. They used to say: What! When we have died and have turned 
into dust and bones, will we really be raised up 
56:48. and our forefathers, too? 


What is meant by those on the left are the inhabitants of the fire, 
the people of bad deeds. 

Allah describes their punishment they deserve, and tells us that 
they will be «fin the midst of scorching wind^, which is a hellishly hot 
wind that will take their souls and make them extremely distressed, 
^and scalding water]? that is, hot water that will cut their bowels. 

*fin the shade of black smoke^ that is, flames mixed with smoke, 
^neither cool nor wholesome]*. 

What is meant is that there will be distress, anguish, grief and 
suffering in which there is nothing good, because negation of a thing 
is an affirmation of its opposite. 

Then Allah mentions their deeds that brought them to this requital: 
^Verily before that they lived a life of luxury]* that is, they were 
distracted by their worldly life; they strove for it, enjoyed it and 
revelled in it, so their hope for a long life kept them from doing good 
deeds. This life of luxury is what Allah condemns them for. 

^and persisted in the gravest sin]* that is, they used to commit 
major sins and not repent from them or regret them; rather they 
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persisted in that which angered their Lord, then they came to Him 
with many burdens of unforgiven sins. 

And they used to deny the resurrection, so they would say, thinking 
it unlikely: ^What! When we have died and have turned into dust 
and bones, will we really be raised up and our forefathers, too?J» 
That is, how can we be resurrected after we have died and our bodies 
have disintegrated, and we have turned into dust and bones? This is 
impossible! ^will we really be raised up and our forefathers, too?^ 
Allah said, in response to them and refuting them: 






56:49. Say [O Muhammad]: Verily, those of old and those of later times 
56:50. will be gathered on a predetermined day. 


That is, say (O Muhammad [#|]): Allah will resurrect all of 
humankind, both the earlier and later generations, and He will gather 
them on a predetermined day, that Allah has decreed for His slaves, 
after all creatures die. It is Allah’s will to requite them for their deeds 
that they did in the realm of accountability. 







56:51. Then you, O misguided deniers, 
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56:52. will surely eat from the tree of Zaqqoom, 

56:53. filling your bellies with it, 

56:54. and drinking scalding water on top of it, 

56:55. drinking like thirsty camels. 

56:56. This will be their welcome on the Day of Judgement. 


^Then you, O misguided deniers^ who have gone astray from 
the path of guidance and followed the path of misguidance, and 
have denied the Messenger (J|§) and what he brought of truth and 
of promises and warnings, 

^will surely eat from the tree of Zaqqoom^ which is the ugliest and 
vilest of trees, with the foulest stench and the most hideous appearance 
^filling your bellies with it^. 

What will force them to eat from it - despite it being so repugnant 
- is extreme hunger that will bum in their bellies, as a result of which 
they will almost die. 

This food, which is all that they will have to ward off their hunger, 
is food that does not provide any nourishment or assuage hunger. 

As for their drink, it will be the worst of drink; on top of that food, 
they will drink scalding water that will boil in their bellies. They will 
drink it like thirsty camels that are suffering the most intense thirst, 
or are sick, afflicted with a disease that causes thirst that is never 
quenched by drinking water. 

dThisj? food and drink 

«fwill be their welcome on the Day of Judgement^ it is the welcome 
that they have sent ahead for themselves and given it precedence over 
that with which Allah will welcome His close friends. 

Then Allah mentions rational proof for the resurrection: 
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56:57. It is We Who created you; why then do you not believe [that 
We can raise you from the dead]? 


That is, it is We Who brought you into being after you were nothing 
worth mentioning, without becoming weary or tired in the process. Is 
not the One Who is able to do that also able to give life to the dead? 
Indeed He is able to do all things. This is a rebuke to them for not 
believing in the resurrection, when they are able to see that which is 
greater and more significant than it. 
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56:58. Have you thought about the semen that you emit? 

56:59. Is it you who create [a human being from] it, or are We the 
Creator? 


56:60. It is We who have ordained death among you, 60 and Our decree 
cannot be escaped, 

56:61. for We replace you with others like you, 61 then [after death, 
on the Day of Resurrection] We will recreate you in a manner 
unknown to you. 


60 What is meant is that death is decreed for all, at different stages of life; 
some die young and some die in old age, each according to prior divine 
decree. 

61 Although death is decreed for all, people do not all die at the same time; = 
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56:62. You are well aware of the first creation; why then do you not 
pay heed? 


That is, have you thought about the beginning of your creation, 
from the semen that you emit? Are you the creators of that semen 
and what grows from it? Or is Allah (4c) the Creator Who creates in 
you the desire, and the genders, male and female, and guides each of 
them to each other, and creates love, compassion and mercy between 
the spouses, which are the means of procreation? 

Therefore Allah (4c) points out that the first creation is evidence 
for the second creation, and says: ^You are well aware of the first 
creation; why then do you not pay heed^ and realise that the One Who 
is able to initiate your creation is also able to recreate you? 
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56:63. Have you thought about the seeds you sow? 

56:64. Is it you who cause them to grow, or is it We Who make them 
grow? 

56:65. If We so willed, We could cause them to crumble, then you 
would be left wondering and lamenting: 

56:66. We are ruined; 

56:67. in fact we are destitute! 


This is a reminder of His blessings to His slaves, calling them 
thereby to believe in His oneness, worship Him and turn to Him, as 
He has blessed them with that which He has made available to them of 


= rather as some die, new ones take their place. (ar-Razi) 


sunniconnect.com 





Soorat al-Waqi ‘ah 


(63-67) | 405 


the seeds that they sow in order to grow crops and fruits. From those 
seeds come staple foods, provision and fruits, which are essential to 
their needs and well-being. These are blessings that they cannot count, 
let alone give sufficient thanks for them. Therefore He reminds them 
of His blessings and asks them to affirm them. 

^Is it you who cause them to grow, or is it We Who make them 
grow?)? That is, is it you who bring them forth as plants from the 
ground? Is it you who cause them to grow? Is it you who bring forth 
the ears of com and the fruits, and cause them to grow until they are 
ripe and ready for harvest? 

Or is it Allah Who alone does all that and bestows these blessings 
upon you? 

The most that you do is till and plough the soil and throw the 
seed into it. 

Then you have no knowledge of what will happen after that, and 
you have no ability to do more than that. Moreover, Allah points out 
to them that the seed is exposed to danger, were it not for His keeping 
it safe for them in order to meet their needs and give them some joy 
for a limited time. Hence He says: 

^If We so willed, We could cause them)? that is, the crops and fruits 
tfto crumble)? that is, to shrivel and die, thus bringing no benefit and 
no provision 

^then you would be left^, as a result of its crumbling, after all the 
effort you had put into it and all the money you had spent on it 
^wondering and lamenting^ that is, feeling regret and sorrow for 
what had befallen you, which took away your joy and happiness, 
and you would say: 

^We are ruined)? that is, we have suffered a setback and been 
stricken by a calamity that has destroyed us. 

Then you would acknowledge the extent of the calamity that had 
befallen you, and you would say: ^in fact we are destitute)?. 
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So praise Allah (4c) for having preserved your crops for you, 
caused them to survive and made them reach maturity, and for not 
sending upon them a blight that would deprive you of their benefit 
and goodness. 


o o 



56:68. Have you thought about the water that you drink? 

56:69. Is it you who bring it down from the clouds, or is it We Who 
send it down? 

56:70, If We so willed. We could make it salty and bitter. Why then do 
you not give thanks? 


Having mentioned the blessing of food that He bestows upon 
His slaves, Allah (4c) now mentions the blessing of water that He 
bestows upon them, from which they drink. Were it not for Allah 
making it easily available to them, they would have no way to 
obtain it, for it is He Who sends it down from the clouds. Allah 
(4c) sends it down, and from it come rivers that flow on the surface 
of the earth and underground, and produce gushing springs and 
streams. 

Part of the blessing is that He makes it fresh and palatable. If He 
so willed, He could make it salty and bitter, unpleasant to drink and 
of no benefit. 

^ Why then do you not give thanks)* to Allah (4c) for the blessings 
that He has bestowed upon you? 
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56:71. Have you thought about the fire that you kindle? 

56:72. Do you cause the tree [which provides the firewood] to grow, 
or do We? 

56:73. We have made it a reminder and a benefit for desert-dwellers 
and wayfarers. 

56:74. So glorify the name of your Lord, the Most Great. 


This is a blessing that is one of the essentials that people cannot 
do without. People need it for many things. So Allah (4s) asks them 
to affirm the blessing of fire which He created from trees, for people 
are not able to make the trees grow. Rather it is Allah (•)«) Who 
makes the green trees grow, then the wood is used for fire that is lit 
according to people’s needs, then when they no longer need it, they 
extinguish it. 

^We have made it a reminder^ to people, of the blessings of their 
Lord, and a reminder of the fire of hell, which Allah has prepared for 
those who disobey Him, and He has made it a warning to motivate 
people to aspire to paradise. 

*fand a benefit for desert-dwellers and wayfarers^. Allah singles 
out wayfarers for mention because they benefit from it more than 
others. Perhaps the reason for that is that this world is all a place of 
travel; from the time a person is bom, he is travelling towards his 
Lord. So Allah has made fire a benefit for wayfarers and travellers 
in this world, and a reminder to them of the hereafter. 
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Having highlighted blessings that require people to praise Allah 
for them, give thanks to Him and worship Him, He instructs them to 
glorify and praise Him: 

<|So glorify the name of your Lord, the Most Great^ that is, glorify 
your Lord, the Most Great, Who has the most perfect names and 
attributes, and is immensely kind and generous. 

Praise Him in your heart and with your words and actions, for 
He is deserving of that. He deserves to be thanked and not shown 
ingratitude, to be remembered and not forgotten, to be obeyed and 
not disobeyed. 


O O 
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56:75. Verily I swear by the positions of the stars, 

56:76. and verily it is indeed a mighty oath, if you only knew, 

56:77. that it is indeed a noble and bounteous Qur’an, 

56:78. in a book well-preserved, 

56:79. which no one can touch except the purified, 

56:80. a revelation from the Lord of the worlds. 

56:81. Do you then take this discourse [the Qur’an] lightly, 

56:82. and instead [of thanking Allah] for the provision He bestows, 
you disbelieve and show ingratitude? 


Here Allah (•&) swears by the stars and their positions - that is, 
where they set - and what Allah brings about of events at those times 
that are indicative of His might, pride and oneness. 
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Then He shows how great is the matter by which He swore this 
oath, as He says: ^and verily it is indeed a mighty oath, if you only 
knewf). 

This oath is only mighty because in the stars, and their movement 
across the sky and their setting there are innumerable signs. 

The fact that is attested by the oath is the authenticity of the Qur’an, 
for it is undoubtedly true. 

It is also noble - that is, it contains much good and abundant 
knowledge, for all that is good and all knowledge is only learned and 
derived from the Book of Allah. 

^in a book well-preserved^ that is, concealed from the eyes of 
people. This well-preserved book is al-Lawh al-Mahfoodh. In other 
words, this Qur’an is written in al-Lawh al-Mahfoodh. held in high 
esteem by Allah and by the angels among those on high. 

It may be that what is meant by the well-preserved book is the 
book that is in the hands of the angels whom Allah sends down with 
His revelation, and that what is meant is that He protected it from 
the devils who had no power to change it, or to add anything to it or 
take anything away from it, or to eavesdrop on it. 

^which no one can touch except the purified^ that is, no one 
can touch the Qur’an except the noble angels whom Allah (Se) has 
purified and made free of faults and sins. If no one touches it but the 
purified, and the evil people and devils cannot touch it, this verse 
indicates and implies that it is not permissible for anyone to touch the 
Qur’an except one who is in a state of purity, as is mentioned in the 
hadith. Hence it was said that this verse is a statement that implies a 
prohibition. In other words, no one should touch the Qur’an except 
one who is in a state of purity. 

«fa revelation from the Lord of the worlds^ that is, this Qur’an 
which is described in these sublime terms is a revelation from the 
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Lord of the worlds, Who takes care of His slaves by bestowing His 
blessings, both spiritual and worldly. 

One of the most important aspects of His caring for His slaves 
is His revelation of this Qur’an which guides to that which is in the 
best interests of people in both realms. Thus Allah bestowed mercy 
thereby upon His slaves for which they cannot give sufficient thanks. 
This requires them to adhere to it and proclaim it, and to call people 
to it and convey it to them. Hence Allah says: 

^Do you then take this discourse [the Qur’an] lightly)* that is, do 
you take this great Book and wise reminder lightly? In other words, 
do you compromise and try to misinterpret it for fear of people and 
their criticism and sharp words? 

This is not befitting and is not appropriate; rather what is 
appropriate is to compromise and take lightly the words of someone 
whom you do not trust. As for the Holy Qur’an, it is the truth which 
no one opposes but he will be defeated, and no one promotes it but 
he will prevail over others. It is something concerning which there 
should be no compromise and which should not be hidden; rather it 
should be announced and proclaimed to people. 

^and instead [of thanking Allah] for the provision He bestows, 
you disbelieve and show ingratitude?)* That is, in response to Allah’s 
blessing upon you of bestowing provision, do you disbelieve and 
show ingratitude for the blessings of Allah, and say: We got rain 
by virtue of such and such a star, and you attribute the blessing to a 
source other than the One Who bestowed it and granted it to you? 
Why do you not give thanks to Allah for His blessings, as Allah sent 
down the Qur’an to you to increase you in grace and bounty, whereas 
rejection and ingratitude lead to removal of blessings and the affliction 
of punishment? 
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56:83. Then why do you not [intervene], when the soul [of the dying 
person] reaches the throat, 

56:84. whilst you are looking on, 

56:85. when We are nearer to him than you, but you do not see? 
56:86. So why do you not, if [you think] you will not be requited, 
56:87. bring back [that soul], if you are telling the truth? 


That is, why do you not intervene, when the departing soul reaches 
the throat, and you are looking at the dying person when he is in that 
state? 

In fact We are closer to him by Our knowledge and Our angels 
are closer to him, but you do not see. 

^So why do you not, if [you think] you will not be requited]? that 
is, why do you not - if you claim that you will not be resurrected 
and will not be brought to account or requited - restore that soul to 
its body, ^if you are telling the truth]*? But you admit that you are 
unable to restore it to its place. 

In that case, either you should accept the truth that has been brought 
to you by Muhammad (3|g), or you should be stubborn and thus your 
fate and bad end will be known. 
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56:88, Then if he is one of [the foremost] who are brought near to 
Allah, 

56:89. [for him there will be] rest, fragrance and a garden of bliss. 
56:90. If he is one of those on the right, 

56:91. [It will be said to him]: Peace be upon you, for you are one of 
those on the right. 

56:92. But if he is one of the misguided deniers 
56:93. then he will be welcomed with scalding water 
56:94. and he will bum in hell. 

56:95. Verily this is absolute truth. 

56:96. So glorify the name of your Lord, the Most Great. 


At the beginning of the soorah, Allah (■$%) mentions the situation 
of three groups: the foremost who are brought near to Allah, those 
on the right, and the misguided disbelievers, and how they will be 
in the hereafter. 

Here at the end of the soorah. He describes how they will be at 
the time of death: 

«{Then if he^ namely the dying person 

*[is one of [the foremost] who are brought near to Allahjj - these are 
the ones who did obligatory and recommended actions, and refrained 
from prohibited and disliked actions, and avoided unnecessary 
indulgence in permissible actions. 

[for him there will be] restp that is, repose, reassurance, happiness, 
joy, and delight of the heart and soul. 

^fragrance]* - the word translated here as ^fragrance^ is a word 
which includes physical pleasures such as all kinds of food, drink 
and so on. It was also said that this word refers to a particular scent. 
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^and a garden of bliss}? that comprises both rest and fragrance, in 
which there is that which no eye has seen, no ear has heard, nor has 
it ever crossed the mind of man. So these glad tidings are given to 
the foremost at the time of death, which make their souls almost soar 
with happiness and joy. 

This is like the passage in which Allah says: 

^Verily, those who say: Our Lord is Allah, then remain steadfast, to 
them the angels will come down [at the time of death, saying]: Fear 
not, nor grieve; but receive the glad tidings of paradise which you were 
promised. We have been your close friends in the life of this world 
and [will remain so] in the hereafter. There you will have all that your 
souls desire and there you will have all that you ask for, a recompense 
from One Who is Oft-Forgiving, Most Merciful, jj (Fussilat 41: 30-32) 

«$If he is one of those on the right)* - They are the ones who did 
obligatory duties and refrained from that which was prohibited, even 
if they fell short in some duties that did not undermine their faith and 
belief in Allah’s oneness. It will be said to one of them: 

^Peace be upon you, for you are one of those on the right)* - it 
will be said to him: Now you are safe from troubles, problems and 
punishment, because you are one of those on the right, who were kept 
safe from sins that incur doom. 

^But if he is one of the misguided deniers)* that is, those who 
rejected the truth and went astray from right guidance, 

^then he will be welcomed with scalding water and he will burn 
in hell)* that is, their welcome, on the day when they come to their 
Lord, will be burning in hell which will encompass them and reach 
their hearts. 

If they seek help due to severe thirst, 

^...they will be given water like [boiling] dregs of oil that will scald 
their faces. What a dreadful drink, and what a miserable resting- 
place! )> (al-Kahf 18: 29) 
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^Verily this}* that Allah (4g) mentions about the requital of His 
slaves for their deeds, both good and bad, and the details thereof, is 
absolute truth}* concerning which there can be no doubt; rather it is 
established truth that will inevitably come to pass. 

Allah has presented His slaves with definitive evidence to that 
effect, to the extent that for people of understanding, it is as if they 
can taste it and see it; therefore they praised Allah (4c) for singling 
them out for this great blessing. 

Hence Allah (•$%) says: ^So glorify the name of your Lord, the 
Most Great}*. So glory be to Allah, the Almighty Lord, and exalted 
be He far above what the wrongdoers and deniers say. 

Praise be to Allah, the Lord of the worlds, much good and blessed 
praise. 

This is the end of the commentary on Soorat al-Waqi'ah. 

All praise and thanks are for Adah, and may the blessings and 

peace of Allah be upon Prophet Muhammad his family, and 

his Companions abundantly until the Day of Judgement. 
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the Most Gracious, the Most Merciful 
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57:1. All that is in the heavens and on earth glorifies Allah, for He is 
the Almighty, Most Wise. 

57:2. To Him belong the dominion of the heavens and the earth; He 
gives life and causes death, and He has power over all things. 
57:3. He is the First and the Last, the Manifest and the Hidden, and 
He has knowledge of all things. 
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57:4. [It is] He Who created the heavens and the earth in six days, and 
then rose over the Throne [in a manner that befits His Majesty], 
He knows all that goes into the earth and all that comes out of 
it, and all that descends from heaven and all that ascends to it. 
He is with you wherever you may be, and Allah sees well all 
that you do. 

57:5. To Allah belongs the dominion of the heavens and the earth, 
and it is to Allah that all things will return. 

57:6. He causes the night to encroach upon the day, and the day to 
encroach upon the night, and He knows well what is in [people’s] 
hearts. 


Here Allah (•}«) tells us of His greatness and majesty, and the all- 
encompassing nature of His authority. All that is in the heavens and 
on earth of living beings that speak and those that do not speak, and 
inanimate objects, glorify and praise their Lord, and declare Him to 
be above all that is not befitting to His majesty. 

They are obedient to their Lord and submit to His might, and the 
effects of His wisdom are apparent in them. Hence He says: 

«{for He is the Almighty, Most Wise)*. This highlights the fact that 
all creatures, in both the upper and lower realms, need their Lord in 
all situations; that His might subdues all things, and that all of His 
creation is subject to His wisdom and all His commands are based 
on divine wisdom. 

Then He tells us of the all-encompassing nature of His dominion: 

t{To Him belong the dominion of the heavens and the earth; He 
gives life and causes death]* that is, He is the Creator of all that. Who 
grants it provision and controls it by His might, *(and He has power 
over all things)*. 

^He is the First)* before Whom there is nothing 
^and the Last)* after Whom there is nothing. 

^the Manifest)* above Whom there is nothing 
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<$and the Hidden)? and there is nothing more hidden than Him. 

*fand He has knowledge of all things)? for His knowledge encompasses 
all that is apparent and all that is hidden, all that is secret and concealed, 
and all matters, both earlier and later. 

^[It is] He Who created the heavens and the earth in six daysb, the 
first of which was Sunday and the last of which was Friday 
^and then rose over the Throne [in a manner that befits His Majesty]]?, 
above all of creation. 

^He knows all that goes into the earth)? of seeds, animals, rain 
and so on 

«fand all that comes out of it)? of plants, trees, animals and the like 
dand all that descends from heaven)? of angels, divine decrees and 
provision 

dand all that ascends to it)? of angels, souls, supplication, deeds and 
so on. 

^He is with you wherever you may be)? - this is like the verse in 
which Allah says: 

l(...There is no private conversation among three but He is their 
fourth, or among five but He is their sixth, or among fewer or more 
than that, but He is with them, wherever they may be...)? (al-Mujadilah 
58: 7) 

This “being with” means that He is with them by means of His 
knowledge and His being aware of them. Hence He issues a warning 
and a promise to them of requital for deeds by saying: «fand Allah sees 
well all that you dob that is, He sees all the deeds that you do, and the 
intention and attitude behind these deeds, whether it is righteous or 
evil, and He will requite you for it, for He has recorded it against you. 

^To Allah belongs the dominion of the heavens and the earth)? 
that is, He has dominion and control over His creation and His slaves, 
and He disposes of their affairs however He wills, on the basis of His 
universal and religious decrees, which are based on divine wisdom. 
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*fand it is to Allah that all things will return]? both deeds and the doers 
of the deeds. All people will be presented before Him, and He will 
separate the evil from the good; He will reward the doer of good for 
his good deeds, and He will punish the doer of evil for his evil deeds. 

^He causes the night to encroach upon the day, and the day to 
encroach upon the night]? that is, He causes the night to encroach 
upon the day, so the night covers people with its darkness so that they 
may become still and rest. 

Then He causes the day to encroach upon the night, so that darkness 
is dispersed from the land and everything becomes light, so that people 
may move about and pursue their interests and livelihoods. 

Allah continues to wrap the night over the day and wrap the day 
over the night, alternating between them, making one longer and the 
other shorter, and then vice versa, so that there will be seasons and 
time will be regulated, and many interests will be served thereby. 

Blessed be Allah, the Lord of the worlds, and exalted be the Most 
Generous, Most Kind, Who bestows upon His slaves many blessings, 
both visible and hidden. 

«[and He knows well what is in [people’s] hearts]?, so He guides 
those who He knows are deserving of that, and He forsakes those 
who He knows are not fit to receive His guidance. 
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57:7. Believe in Allah and His Messenger, and spend [in Allah’s cause] 
from that of which He has made you trustees, for those among 
you who believe and spend will have a great reward. 

57:8. What reason do you have not to believe in Allah when the 
Messenger is calling you to believe in your Lord, and when 
Allah has already taken a covenant from you, if you care to 
believe? 

57:9. It is He Who sends down clear revelations to His slave so that He 
may bring you forth from the depths of darkness into the light. 
Verily Allah is to you Most Compassionate, Most Merciful. 

57:10. What reason do you have not to spend in Allah’s cause, when 
to Allah belongs the inheritance of the heavens and the earth? 
Not equal among you are those who spent and fought before the 
victory [and those who did not]. They are of higher rank than 
those who spent afterwards and fought. But to each Allah has 
promised the ultimate good, and Allah is well aware of all that 
you do. 

57:11. Who is he that will lend to Allah a goodly loan, so He will 
multiply it for him, and his will be a generous reward? 


Allah (4c) enjoins His slaves to believe in Him and in His 
Messenger (^) and what he brought, and to spend in His cause 
from the wealth which He has enabled them to attain and has entrusted 
to them in order to see what they will do. 

Having enjoined that. He then encourages and urges them to do 
it by mentioning the reward that will result from doing so. Hence 
He says: 
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((for those among you who believe and spends, thus combining belief 
in Allah and His Messenger (j!||) with spending in His cause 
(•(will have a great reward)?, the greatest and best of which is the good 
pleasure of their Lord and attaining His paradise and all that it contains 
of eternal bliss, which Allah has prepared for those who believe and 
those who strive in jihad. 

Then Allah mentions the reason why they should believe, as there 
is no impediment to doing so: 

((What reason do you have not to believe in Allah when the Messenger 
is calling you to believe in your Lord, and when Allah has already 
taken a covenant from you, if you care to believe?)? In other words, 
what is it that is preventing you from believing, when the Messenger 
Muhammad (i||), who is the best of the Messengers and the noblest 
of those who call to Allah, is calling you? 

This is something which requires you to hasten to respond to his 
call and to the truth that he has brought, for Allah has taken from you 
a covenant and promise to believe, if you are truly believers. 

Moreover, as part of His kindness and care, Allah has not only 
sent you a Messenger who is the noblest of humankind; rather He 
has also supported him with miracles and the clear signs that he has 
brought offer proof of his truthfulness and sincerity. 

Hence Allah says: (fit is He Who sends down clear)? that is, 
unambiguous ((revelations to His slave)? which highlight to people 
of reason the veracity of all that he has brought, and signals that it is 
indeed certain truth. 

((so that He may bring you forth)? by sending the Messenger (|||) 
to you, and by means of what Allah has sent down at his hands of the 
Book and wisdom, 

((from the depths of darkness into the light)? that is, from the darkness 
of ignorance and disbelief to the light of knowledge and faith. 
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This stems from divine mercy and compassion, for Allah is more 
merciful to His slaves than a mother to her child. ffVerily Allah is to 
you Most Compassionate, Most Mercifulp. 

^What reason do you have not to spend in Allah’s cause, when 
to Allah belongs the inheritance of the heavens and the earth?)j That 
is, what is preventing you from spending in Allah’s cause - which 
refers to all ways of doing good, and what is making you so miserly 
<fwhenb in fact you do not own anything; rather dto Allah belongs the 
inheritance of the heavens and the earthy? Hence all wealth will pass 
from your hands, or you will die and leave it behind, and ultimately 
dominion will return to its true Owner, may He be blessed and exalted. 

So make the most of the opportunity to spend so long as wealth 
is in your hands. 

Then Allah (4s) states that deeds vary in virtue, according to 
circumstances and divine wisdom: ^Not equal among you are those 
who spent and fought before the victory [and those who did not]. They 
are of higher rank than those who spent afterwards and fought^. What 
is meant by the victory here is the victory of al-Hudaybiyah when a 
peace deal was concluded between the Messenger (^) and Quraysh 
which was one of the greatest of victories, by means of which Islam 
was spread and the Muslims were able to mix with the disbelievers 
and call them to Islam without any objection. At that time the people 
entered the religion of Allah in crowds, and Islam gained a great deal 
of momentum. 

Before this victory, the Muslims were not able to call people to 
Islam except in places where people had already become Muslim, 
such as Madinah and its environs. 

Those who became Muslim among the people of Makkah and other 
lands where the polytheists prevailed were persecuted and lived in a 
state of fear. Hence those who became Muslim before that victory, and 
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spent and fought in Allah’s cause were of higher status and attained 
a greater reward than those who did not become Muslim and fight or 
spend until after that, as is dictated by wisdom. Therefore the majority 
of the foremost and most prominent of the Saftabah became Muslim 
before that victory. 

Because stating that one is more virtuous than the other may give 
an impression of criticism or undermining the one that is regarded 
as less virtuous, in order to avoid such misconceptions Allah says: 
ejBut to each Allah has promised the ultimate good)» that is, to those 
who became Muslim and fought and spent both before and after the 
victory to all of them Allah has promised paradise. This is indicative 
of the virtue of all of the $ahabah (as Allah has testified to their 
faith and promised them paradise. 

«fand Allah is well aware of all that you do^ and He will requite 
each of you according to what He knows of your deeds. 

Then Allah urges them to spend in His cause, because jihad 
depends on such funding and the spending of wealth on equipment 
and preparation of fighters. Hence Allah says: «(Who is he that will 
lend to Allah a goodly loan)?. This refers to spending with good 
intentions, sincerely for the sake of Allah, in accordance with that 
which is pleasing to Allah, from permissible and wholesome wealth, 
giving it willingly. It is by His generosity that Allah (4g) describes it 
as a loan, for in fact the wealth belongs to Him and the person who 
gives it is His slave, and He multiplies the reward for it many times, 
for He is the Most Generous, the Bestower. 

This multiplication of the reward will come on the Day of 
Resurrection, the day when the extreme need of all people will become 
obvious and everyone will need even the smallest amount of reward. 
Hence Allah says: 
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57:12. [Remember] the day when you will see the believing men and 
believing women, with their light streaming ahead of them and 
on their right. [It will be said to them:] Glad tidings for you this 
day: gardens through which rivers flow, to abide therein forever. 
That is the supreme triumph. 

57:13. On that day, the hypocrite men and hypocrite women will say 
to the believers: Wait for us, so that we may have some of your 
light. It will be said: Go back and seek light elsewhere. Then 
a wall will be set up between them, which will have a gate, on 
the inside of which there will be mercy and on the outside there 
will be punishment. 62 

57:14. The hypocrites will call out to the believers: Were we not with 
you? They will say: Yes, but you gave in to confusion and 
temptation, you kept waiting [for some misfortune to befall 
us], you doubted, and you were deceived by false hopes, until 
the decree of Allah came to pass. Thus [Shaytan] the deceiver 
deceived you concerning Allah. 


62 This refers to a wall that will separate the people of paradise from the 
people of hell. 
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57:15. So this day no ransom will be accepted from you [O hypocrites] 
or from those who disbelieved. Your abode will be hell; that is 
where you belong - a hapless journey’s end. 


Here Allah says, highlighting the virtue of faith and how happy 
the believers will be with their faith on the Day of Resurrection: 
^[Remember] the day when you will see the believing men and 
believing women, with their light streaming ahead of them and on their 
right)* that is, on the Day of Resurrection, when the sun is rolled up 
and the moon is eclipsed, and the people find themselves in darkness, 
and the sirat is set up over hell, at that time you will see the believing 
men and believing women with their light streaming ahead of them 
and on their right. They will walk by virtue of their faith and light in 
that difficult and frightening situation, each according to the level of 
his faith, and at that time they will receive the greatest glad tidings, 
as it will be said to them: 

dGlad tidings for you this day: gardens through which rivers flow, 
to abide therein forever. That is the supreme triumph)*. 

By Allah, how sweet and delightful these glad tidings will be, when 
they attain everything they longed for and are saved from everything 
they feared. 

When the hypocrites see the light of the believers by which they 
walk, when their own light has been extinguished and they are left 
confused in the darkness, they will say to the believers: ^ Wait for us, 
so that we may have some of your light)* that is, slow down so that 
we may catch up with you and get some of your light by which we 
may walk and be saved from the punishment. 

But *(It will be said)* to them: ^Go back and seek light elsewhere)* 
that is, if doing so is possible. But in fact that will not be possible; 
rather it will be quite impossible. 
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({Then a wall will be set up between them)? that is, between the 
believers and the hypocrites; it will be a strong and unbreachable 
barrier, 

({which will have a gate, on the inside of which there will be mercy)? 
- that will be the side where the believers will be 
^and on the outside there will be punishment)? - that will be the side 
where the hypocrites will be. 

The hypocrites will call out to the believers, beseeching them 
and asking them for mercy: ({Were we not with you)? in the previous 
world, saying “la ildha ilia Allah (there is no god but Allah)”, praying, 
fasting, striving in jihad and doing what you did? 

({They will say: Yes)?, you were indeed with us in the previous 
world, appearing outwardly to do the same as we did, but your deeds 
were the deeds of hypocrites, devoid of faith and sound, sincere 
intention. 

Rather ^you gave in to confusion and temptation, you kept waiting 
[for some misfortune to befall us], you doubted)? that is, you doubted 
what Allah foretold, which was not subject to doubt; 

^and you were deceived by false hopes)? when you hoped to attain 
the same as the believers although you were not certain in your faith 
({until the decree of Allah came to pass)? that is, until death came to 
you when you were still in that blameworthy state 
^Thus [Shaytan] the deceiver deceived you concerning Allah)?, for it 
was the Shaytan who made disbelief and doubt fair-seeming to you, 
and you were content with that doubt, you trusted his promise and 
believed what he said. 

({So this day no ransom will be accepted from you [O hypocrites] 
or from those who disbelieved)*; even if you offered in ransom an 
earth’s weight of gold and as much again, it would not be accepted 
from you. 

({Your abode will be hell; that is where you belong)? and it will take 
care of you and welcome you 
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«{a hapless journey’s end^ in the fire. 

Allah (■&) says elsewhere: 

«{And as for him whose good deeds weigh lightly in the balance, his 
abode will be the abyss. And how could you know what it is? It is a 
fire, blazing hot.p (al-Qari'ah 101: 8-11) 


Ov-U 


57:16. Has the time not come for the hearts of those who believe to be 
humbled at the mention of Allah and of what has been revealed 
of the truth, and they should not be like those who were given 
the Book before, whose hearts grew hard with the passage of 
time? And many of them were evildoers. 

57:17. Know that Allah gives life to the earth after its death. We have 
made the signs clear to you so that you may understand. 


Having mentioned the situation of the believing men and women, 
and the hypocrite men and women in the hereafter, which should 
prompt hearts to humble themselves before their Lord and submit to 
His greatness, Allah now gently chides the believers for not doing 
that, and says: 

^Has the time not come for the hearts of those who believe to be 
humbled at the mention of Allah and of what has been revealed of the 
truththat is, has the time not come when their hearts should soften 
and be humbled at mention of Allah and the reminder which is the 


sunniconnect.com 




Soorat al-Hadeed 


(16-17) | 427 


Qur’an, and to submit to His commands and prohibitions, and what 
has been revealed of the truth, which has been brought by Muhammad 

(si)? 

This is urging the believers to strive hard to make their hearts 
humble before Allah and to accept what He has sent down of the 
Book and wisdom, and to pay heed to divine exhortation and Islamic 
rulings at all times, and to constantly check themselves on the basis 
of those teachings. 

*fand they should not be like those who were given the Book 
before, whose hearts grew hard with the passage of time}? that is, they 
should not be like those to whom Allah sent down scripture that should 
have caused them to soften their hearts and submit fully to Allah’s 
will, but they did not persist in following it and were not steadfast in 
adhering to it. Rather with the passage of time they became heedless, 
so their faith diminished and their certainty faded. 

e(.. .whose hearts grew hard with the passage of time? And many 
of them were evildoers)?. For the heart needs to be reminded at all 
times of that which Allah sent down and it needs to be refreshed 
with words of wisdom. It is not appropriate to be careless about this 
matter, for that is the cause of hardheartedness and failing to weep 
(with fear of Allah). 

^Know that Allah gives life to the earth after its death. We have 
made the signs clear to you so that you may understand)?. The signs 
inspire minds to attain knowledge of the divine attributes, for the One 
Who gives life to the earth after its death is able to bring the dead 
back to life after their death, and then He will requite them for their 
deeds. The One Who gives life to the earth after its death by means of 
rainwater is able to give life to dead hearts by means of what He has 
sent down of truth to His Messenger (J§fe). This verse indicates that 
the one who is not guided by the signs of Allah and does not submit 
to the laws of Allah has no power of reasoning. 
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57:18. Verily men and women who give in charity and lend to Allah a 
goodly loan, it will be multiplied for them and theirs will be a 
generous reward. 

57:19. Those who believe in Allah and His Messengers, it is they 
who are the strong and true in faith. And the martyrs will have 
their reward and their light with their Lord. As for those who 
disbelieve and deny Our revelations, they will be inhabitants 
of the blazing fire. 


^Verily men and women who give in charity)? - the structure of 
the words translated here as «[men and women who give in charity)? 
refers to those who give a great deal of charity, as prescribed in Islamic 
teaching, and who spend in ways that earn the pleasure of Allah 
^and lend to Allah a goodly loan)? by giving of their wealth to 
charitable causes, the reward of which will be stored up for them 
with their Lord 

^it will be multiplied for them)? because a good deed earns a tenfold 
reward, up to seven hundredfold, up to many times more. 

ffand theirs will be a generous reward)? which is what Allah has 
prepared for them in paradise of that which no one knows. 

tfThose who believe in Allah and His Messengers)? - according 
to ahl as-Sunnah, faith is that which is indicated by the Qur’an and 
Sunnah, namely belief in the heart that is expressed verbally, and sound 
attitudes in the heart, good words and righteous physical actions. That 
includes all the teachings of Islam, both outward and inward. 
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Those who combine all these things are the strong and true in 
faith. In other words, their status is higher than that of the ordinary 
believers and lower than that of the Prophets. 

(f And the martyrs will have their reward and their light with their 
Lordjj as is mentioned in the saheeb hadith: 

«In paradise there are one hundred levels; the distance between each 
two levels is like the distance between heaven and earth. Allah has 
prepared them for those who strive in His cause.» (Bukhari) 

This implies that they will be of a very high and sublime status, 
and very close to Allah (4c). 

As for those who disbelieve and deny Our revelations, they will 
be inhabitants of the blazing firep. 

These verses mention all categories of people: those who give in 
charity, the strong and true in faith, the martyrs and the inhabitants 
of the blazing fire. Those who give in charity are the ones whose 
main focus in righteous deeds is to show kindness to people and try 
to benefit them and help them to the best of their ability, especially 
by helping them financially for the sake of Allah. 

The strong and true in faith are those who have reached the highest 
levels of faith, righteous deeds, beneficial knowledge and certainty 
of faith. 

The martyrs are those who fought in Allah’s cause to make Allah’s 
word supreme, offering their lives and their wealth, and were killed. 

The inhabitants of the blazing fire are the disbelievers who rejected 
the revelations of Allah. 

There remains one more category, which Allah mentions in Soorat 
Fatir. They are the ones who followed a middle course (35: 32), who 
did obligatory duties and refrained from prohibited matters, but they 
fell short with regard to some duties towards Allah and towards other 
people. Their ultimate abode will be paradise, even though they may 
face punishment for some of their deeds. 
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57:20. Know that the life of this world is nothing but play and a 
distraction, adornment and boasting among yourselves, and 
rivalry in wealth and children. It is like plants that flourish 
after rain, pleasing the sowers, then they wither, and you see 
them turn yellow, then they crumble. And in the hereafter there 
will be a severe punishment, or forgiveness from Allah and His 
good pleasure. For the life of this world is nothing but a fleeting 
vanity. 


57:21. Race towards forgiveness from your Lord and paradise which 
is as wide as the heavens and the earth, prepared for those who 
believe in Allah and His Messengers. That is the grace of Allah, 
which He bestows upon whomever He wills, for Allah is the 
Possessor of abundant grace. 


Here Allah tells us about the real nature of this world and how it 
actually is, highlighting that all that may be said of it, and all that its 
people can get from it, is that it is play and a distraction for hearts 
and bodies. This is confirmed by what you find in real life of people 
who focus only on worldly matters; you will find them spending their 
lifetimes in distraction, heedless of the remembrance of Allah and of 
what lies ahead of divine promises and warnings, and you see them 
taking their religion as a mere game and mockery. 
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In contrast, those who are aware and strive for the hereafter have 
hearts that constantly remember Allah, know him and love Him; they 
fill their time with righteous deeds that will bring them closer to Allah 
and may benefit them or may benefit them and others. 

^adomment^ - this refers to adornment in clothing, food and 
drink, means of transportation, houses and palaces, status, and other 
things 

*fand boasting among yourselves)* that is, each one of its people wants 
to boast to others and be the one who prevails in worldly matters and 
the one who is famous in terms of worldly splendour. 

*fand rivalry in wealth and children)* that is, each one wants to be 
the one who has more than others in terms of wealth and children. 
This is the case with those who love this world and are content with it. 

This is in contrast to those who know how this world really is and 
regard it as a place to pass through, not a place to settle in. Therefore 
they compete in that which will bring them closer to Allah, and take 
measures to help them reach Him, and if they see those who compete 
with them in accumulating wealth and children, they compete with 
them in righteous deeds. 

Then Allah compares this world to the rain that falls on the ground, 
by means of which all kinds of plants are brought forth from the 
earth, from which both people and animals eat. Then when the land 
is at its loveliest and takes on its fairest appearance, and is pleasing 
to the sowers whose main focus is worldly gain, there comes to it the 
decree of Allah that it should be destroyed, so it withers and dries up, 
and the land returns to its former state, as if nothing green had ever 
grown there and it had never looked elegant and beautiful. 

Such is this world: whilst it is flourishing for the one who focuses 
on it, and whatever he wants of worldly gains he attains it, and 
whatever he seeks to achieve of worldly matters, he finds the doors 
to it wide open, suddenly the divine decree comes to pass and it is 
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all taken away from him; he loses control over worldly matters, or 
he is taken from this world in death, so he departs from it empty- 
handed, having taken nothing from it in terms of provisions except 
his shroud. How doomed is the one for whom this world is the sum 
of his aspirations, and it is all he works and strives for. 

As for striving for the hereafter, that is what is of benefit and is 
stored up for a person and will stay with him forever. Hence Allah 
(■&,) says: «(And in the hereafter there will be a severe punishment, or 
forgiveness from Allah and His good pleasure^ that is, in the hereafter, 
there can only be one of these two scenarios: 

Either severe punishment in the fire of hell, with its chains, fetters 
and horrors for those whose only aim and aspiration was worldly gain, 
so they had the audacity to disobey Allah, reject His revelations and 
show ingratitude for His blessings; 

or forgiveness from Allah for bad deeds, protection from punishment, 
and the good pleasure of Allah. This is for those who recognised this 
world for what it was and strove hard for the hereafter. 

All of this should prompt people to lose interest in this world and 
focus on the hereafter. Hence Allah says: ^For the life of this world 
is nothing but a fleeting vanity^ that is, it is nothing but something to 
be enjoyed briefly and benefited from, to meet one’s needs. No one 
is deceived by it and content with it except people of weak reasoning 
who are deceived by the Shaytan. 

Then Allah enjoins people to race towards His forgiveness, good 
pleasure and paradise, which is done by striving to take the measures 
that lead to forgiveness, such as: sincere repentance; asking Allah for 
forgiveness; keeping away from sins and the places where they may 
happen; and competing to earn the good pleasure of Allah by doing 
righteous deeds and being constantly eager to do that which pleases 
Allah, such as worshipping the Creator properly, and treating people 
kindly in all ways. Hence Allah mentions the deeds that earn His 
pleasure, as He says: 
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^and paradise which is as wide as the heavens and the earth, 
prepared for those who believe in Allah and His Messengers}* belief 
in Allah and His Messengers includes the fundamentals and minor 
issues of faith. 

tfThat is the grace of Allah, which He bestows upon whomever He 
wills}» that is, what We have explained to you and mentioned includes 
the ways that lead to paradise and the ways that lead to hell. Allah’s 
grace by bestowing abundant reward is one of the greatest blessings 
that He bestows upon His slaves. 

^for Allah is the Possessor of abundant grace}*, Who cannot be praised 
enough for it; rather He is as He has praised Himself, and far above 
the praise that His slaves can offer Him. 


LL i ^ 2 % <g) 


57:22. No calamity befalls the earth or your own selves but it is already 
written in a Book before We make it happen. Verily that is easy 
for Allah. 


57:23. [Know this] so that you do not grieve for what passes you by, 
nor exult over what He gives you, for Allah does not love anyone 
who is conceited and boastful, 

57:24. those who are stingy, and exhort people to stinginess. And 
whoever turns away, verily Allah is Self-Sufficient, Worthy of 
all praise. 


Here Allah speaks of the all-encompassing nature of His will and 
decree: 
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^No calamity befalls the earth or your own selves]? - this includes 
everything that happens to people, good or bad, great or small; it is 
all written in al-Lawh al-Malifoodh. 

Allah tells His slaves that so that this principle may be established 
in their minds, and on that basis they may understand whatever 
happens to them, good or bad. Thus they will not despair or grieve 
for what has passed them by of things that they were hoping for 
and aspired to, because they know that this was written in al-Lawh 
al-Mahfoodh, and would inevitably come to pass, so there was no way 
to ward it off. By the same token, they will not exult over whatever 
Allah gives them, because they know that they did not attain it by 
their own power and strength; rather they attained it by the grace and 
blessing of Allah, so they should focus on giving thanks to the One 
Who bestowed blessings and warded off harm. Hence Allah says: 

^Allah does not love anyone who is conceited and boastful)? that 
is, everyone who is arrogant, rough, harsh, filled with self-admiration 
and boasts about the blessings granted to him by Allah, attributing 
them to himself. Thus these blessings distract him and cause him to 
transgress, as Allah says elsewhere: 

<t[...when We bestow a favour upon him from Us, he says: This has 
been given to me only because of knowledge [that I possess]. Rather 
it is a test... )? (az-Zumar 39: 49) 

Sfthose who are stingy, and exhort people to stinginess]? that is, 
they combine two blameworthy attitudes, each of which on its own 
is sufficient evil: stinginess, which means withholding people’s due 
rights, and exhorting people to do likewise. So it was not enough for 
them to be stingy themselves; rather they went further and exhorted 
people to do likewise, urging them to adopt this blameworthy attitude 
in their words and actions. This stems from their turning away from 
obedience to their Lord. 

£(And whoever turns away^ from obedience to Allah harms no 
one but himself; he will never harm Allah in the slightest 
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^verily Allah is Self-Sufficient, Worthy of all praisejj - His self- 
sufficiency is one of His essential attributes and to Him belongs the 
dominion of the heavens and the earth; it is He Who enriches His 
slaves and bestows wealth upon them. And He is worthy of all praise, 
to Whom belong all good names, perfect attributes and beautiful 
actions, for which He deserves to be praised, lauded and venerated. 
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57:25. We sent Our Messengers with clear signs, and sent down with 
them the Book and the criteria of justice, so that people may 
uphold equity. And We have sent down iron, in which there is 
great power [for warfare] and benefits for humanity, so that 
Allah may make known those who help His cause and His 
Messengers, although they cannot see Him. Verily Allah is 
Strong, Almighty. 


57:26. We sent Nooh and lbraheem, and conferred upon their 
descendants prophethood and the scriptures; some of them are 
rightly guided, but many of them are evildoers. 


57:27. Then after them We followed them with other Messengers of 
Ours, and We sent after them ‘Eesa ibn Maryam; We gave him 
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the Gospel and instilled kindness and mercy in the hearts of those 
who followed him. As for monasticism, We did not prescribe 
it for them; they invented it, seeking thereby the pleasure of 
Allah, but they did not observe it faithfully. So We granted those 
among them who believed their reward, but many of them are 
evildoers. 


«(We sent Our Messengers with clear signs)? namely the evidence 
and proof that pointed to the truthfulness and soundness of what they 
brought 

*[and sent down with them the Book^ namely all the scriptures that 
Allah sent down in order to guide people and show them the way 
to that which will benefit them in their spiritual and worldly affairs 
^and the criteria of justice]? or equity in word and deed. 

The religion that was brought by the Messengers is completely just 
and equitable in its commands and prohibitions, in its rulings on 
interactions among people, in its criminal code and retaliatory and 
prescribed punishments, in matters of inheritance, and so on. 

That is ^so that people may uphold equity)? as part of the religion 
of Allah, which also served many of their own interests, which are 
too many to be counted. 

This indicates that the Messengers were in harmony with regard 
to the foundation of religious laws, which is the upholding of equity, 
even though concepts of justice may have varied according to time 
and circumstance. 

^And We have sent down iron, in which there is great power [for 
warfare])? namely tools of war such as weapons, armour and so on 
^and benefits for humanity)? which is what is seen of its benefits in all 
kinds of industry, crafts, vessels and farm implements, to the extent 
that there are very few things that do not need iron. 

^so that Allah may make known those who help His cause and 
His Messengers, although they cannot see Him)? that is, so that He 
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may test people by means of what He has sent down of the Book and 
iron, so that it might become clear who will help His cause and help 
His Messengers when they cannot see Him, which is when faith is of 
benefit, before seeing the unseen worlds, at which time there will be 
no benefit in believing in them, because at that point faith will have 
become inevitable and undeniable. 

^Verily Allah is Strong, Almighty)? that is, nothing is beyond Him 
and no one can escape Him. 

By His strength and might. He sent down iron from which strong 
tools are made, and by His strength and might, He is able to defeat 
his enemies. But He tests His close friends with His enemies, so as to 
make known who will help His cause although they cannot see Him. 

Here Allah mentions the Book and iron together, because by means 
of these two things Allah causes His religion to prevail and makes 
His word supreme: by means of the Book in which is proof and 
evidence, and by means of the sword which defends and supports it, 
by Allah’s leave. Both of them are based on justice and equity, which 
is indicative of the wisdom and perfection of the Creator, and the 
perfect nature of the laws which He has prescribed on the lips of His 
Messengers. 

Having mentioned the prophethood of the Prophets in general, 
Allah now mentions two of the elite Prophets, namely the noble 
Prophets Nooh and Ibraheem, among whose descendants Allah 
conferred prophethood and the scriptures. Hence He says: 

«fWe sent Nooh and Ibraheem, and conferred upon their descendants 
prophethood and the scriptures)? that is, the earlier and later Prophets 
were all descendants of Nooh and Ibraheem (peace be upon them). 

Similarly, all of the scriptures were sent down to descendants of 
these two noble Prophets. 

^some of them)? that is, some of those to whom We sent the 
Messengers 
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((are rightly guided)? and followed their call, submitting to their 
commands, and were guided by them. 

((but many of them are evildoers)? who failed to obey Allah and 
obey the Messengers and Prophets, as Allah (4s) says elsewhere: 
((But most of humankind will not believe, no matter how eagerly you 
desire it.)? (Yoosuf 12: 103) 

((Then after them We followed them with other Messengers of 
Ours, and We sent after them ‘Eesa ibn Maryam)?. Allah singles 
out ‘Eesa (^) for mention because the context is speaking of the 
Christians who claim to be the followers of ‘Eesa (§S§L). 

((We gave him the Gospel)? which is one of the Books of Allah 
((and instilled kindness and mercy in the hearts of those who followed 
him)?. This is like the verse in which Allah (4s) says: 

(•(You will surely find that the bitterest among people in enmity 
towards the believers are the Jews and those who ascribe partners 
to Allah; and you will surely find that the closest among them to 
the believers in affection are those who say: We are Christians. That 
is because among them are scholars and ascetics, and they are not 
arrogant.)? (al-Ma idah 5: 82) 

Hence the Christians are more gentle and soft-hearted than others, 
because they follow the teachings of‘Eesa (^U. 

((As for monasticism. We did not prescribe it for them; they 
invented it)? - what is meant by monasticism is extra acts of devotion. 
They made it up themselves, and imposed it as a duty upon themselves, 
committing themselves to things that Allah had not prescribed for 
them or imposed on them. Rather they took it upon themselves on 
their own initiative, seeking thereby the pleasure of Allah. Yet despite 
that, ((they did not observe it faithfully)? that is, they did not do it 
properly. Thus they fell short on two counts, by inventing it and by 
not adhering to what they had imposed upon themselves. And this is 
usually the case with them. 
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But among them were some who did adhere to the command 
of Allah, hence He says: «{So We granted those among them who 
believed their reward)* that is, those who believed in Muhammad 
as well as believing in ‘Eesa (^.). Allah gave to each of them, 
according to his level of faith. 

«fbut many of them are evildoers}*. 






(rt-TA 5 JJ~.) 



57:28. O you who believe, fear Allah and believe in His Messenger; 
He will grant you a double share of His mercy, give you a light 
by which to walk, and forgive you, for Allah is Oft-Forgiving, 
Most Merciful. 


57:29. [That is] so that the People of the Book may know that they 
have no power over anything of Allah’s grace, and that grace is 
in the Hand of Allah alone; He bestows it upon whomever He 
wills, for Allah is Possessor of abundant grace. 


This may be addressed to the People of the Book who believed 
in Moosa and ‘Eesa (peace be upon them), instructing them to act 
in accordance with their faith by fearing Allah, refraining from 
disobedience to Him, and believing in His Messenger Muhammad 
(«H), for if they do that, Allah will grant them ^a double share of His 
mercy ^ that is, two shares of reward, one share for their belief in the 
earlier Prophets and another share for their belief in Muhammad (J||). 
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Or it may be that the command is general in meaning and is 
addressed to both the People of the Book and others, which is what 
appears to be the case, and that Allah instructed them to believe and 
to fear Him, which includes all issues of religion, both outward and 
inward, fundamental and minor issues; if they obey this important 
command, Allah will grant them ^a double share of His mercyp, the 
description and extent of which no one knows but Allah (■fe). 

It may be a reward for believing and a reward for fearing Allah, 
or a reward for obeying the commands and a reward for heeding the 
prohibitions; or it may be that referring to a double reward means that 
the reward will be given repeatedly, time after time. 

«{give you a light by which to walk)? that is, He will give you 
knowledge, guidance and light by which to walk through the darkness 
of ignorance, and He will forgive you your bad deeds. 

^for Allah is Possessor of abundant graced so no one should think 
that it is too much for the Possessor of abundant grace to give this 
reward, for His grace encompasses the inhabitants of the heavens and 
the earth, so there is not a single moment in which created beings are 
not receiving divine grace and bounty. 

^[That is] so that the People of the Book may know that they have 
no power over anything of Allah’s graced that is. We have explained 
to you Our grace and generosity towards those who believe, in general 
terms, and who fear Allah and believe in His Messenger so as 
to let the People of the Book know that they have no power over 
anything of Allah’s grace. In other words, they cannot restrict the 
grace and bounty of Allah in accordance with their whims and desires 
and corrupt thinking, and say that: 

<f...No one will enter paradise unless he is a Jew or a Christian...p 
(al-Baqarah 2: III) 

That is wishful thinking about Allah on their part. 
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Allah tells us that those who believe in His Messenger Muhammad 
(j||) and fear Allah will have a double share of His mercy, light and 
forgiveness, despite the People of the Book. 

And so that they may know ^that grace is in the Hand of Allah 
alone; He bestows it upon whomever He wills)?, giving it to those 
whom His wisdom dictates should be recipients of His grace. 

^for Allah is Possessor of abundant grace)? and no one could 
estimate the extent of His grace at all. 

This is the end of the commentary on Soorat al-Hadeed. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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58:1. Allah has indeed heard the words of the woman who pleads 
with you concerning her husband and complains to Allah. Allah 
hears the discussion between the two of you, for Allah is All- 
Hearing, All-Seeing. 1 


1 The meanings of the verses of the Qur'an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 
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58:2. As for those among you who divorce their wives by likening 
them to their mothers, they are not their mothers; none can be 
their mothers except those who gave them birth. Verily they 
utter words that are abhorrent and false, but Allah is indeed 
Oft-Forgiving, Most Merciful. 

58:3. But as for those who divorce their wives by likening them to 
their mothers then decide to retract what they have said, they 
must free a slave before [the couple] touch one another. Thus 
you are admonished to do, and Allah is well aware of all that 
you do. 

58:4. Anyone who lacks the means [to free a slave] must fast for two 
consecutive months before [the couple] touch one another, but 
whoever is unable to do that must feed sixty needy persons. That 
is so that you may truly believe in Allah and His Messenger. 
Such are the limits ordained by Allah, and for the disbelievers 
there will be a painful punishment. 


These verses were revealed concerning a man of the Ansar 2 whose 
wife complained to Allah (Subhanuhu wa Ta'ala - Glorified and 
Exalted is He) and took her case to the Messenger of Allah (salla 
Allahu 'alayhi wa sallam - blessings and peace be upon him), when 
he prohibited intimacy with her to himself after a lengthy marriage 
and having children, and he was a very old man. 

She complained to Allah and to His Messenger ($&) about what 
had happened between them, and did so repeatedly and persistently. 

{•[Allah has indeed heard the words of the woman who pleads with 
you concerning her husband and complains to Allah. Allah hears 
the discussion between the two of you]j that is, what you say to one 
another. 


2 Wherever possible, Arabic terms have been translated into English. In 
cases where we have chosen to retain the Arabic, the transliterated word 
or phrase is shown in italics the first time it appears in the text. The term 
is also defined in the glossary found at the end of this book. (Editor) 
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tffor Allah is All-Hearing)) and hears all voices at all times, expressing 
all kinds of needs 

^All-Seeing)) - He can see the footsteps of a black ant walking on a 
solid rock on a dark night. 

This tells us of the perfect nature of His hearing and seeing, and 
that they encompass all things, small and great. That also indicates 
that Allah will respond to her complaint and remove her distress. 
Hence Allah (3g) mentioned the ruling on her case and that of others 
in general terms, as He says: 

^As for those among you who divorce their wives by likening them 
to their mothers, they are not their mothers; none can be their mothers 
except those who gave them birth)-). This refers to a form of divorce 
called dhihar that was practised during the jahiliyah, in which a man 
would say to his wife, “You are to me as the back of my mother” 
or some other mahram relative, or “Intimacy with you is prohibited 
for me.” The custom was usually to refer to the back (dfjahr). hence 
Allah called this practice dhihar and said: ^As for those among you 
who divorce their wives by likening them to their mothers, they are 
not their mothers)). What is meant is: how can they say such words, 
which are known to have no basis in reality, and liken their wives to 
their mothers who bore them? 

Allah regarded this matter as something extremely serious and 
abhorrent, hence He said: ^Verily they utter words that are abhorrent)) 
that is, repulsive 
«fand false)) that is, lies. 

€|but Allah is indeed Oft-Forgiving, Most Merciful^ to the one who 
commits some infractions, but follows them with sincere repentance. 

^But as for those who divorce their wives by likening them to their 
mothers then decide to retract what they have said)? - what is meant is 
that such a person wants to have intercourse with the wife whom he 
divorced by likening her to his mother, and that as soon as he decides 


sunniconnect.com 


30 | Tafseer as-Sa ‘di 


Juz'28 


that he wants to do so he must offer the expiation mentioned. This is 
indicated by the fact that Allah (3=g) says concerning this expiation 
that it must be offered before they touch one another, and that is as 
soon as the decision is made. 

Once the husband decides to retract what he said, the expiation 
for forbidding intimacy with his wife for himself is to {(free a slaves 
that is, a believing slave, as is defined in a different verse. The slave 
may be male or female, but it is stipulated that he or she must be free 
of any defects that could affect his or her ability to work. 

{(before [the couple] touch one another]? that is, the husband must 
refrain from having intercourse with the wife whom he divorced by 
likening her to his mother, until he has offered expiation by freeing 
a slave. 

^Thus you are admonished to do]? that is, the ruling has been 
explained to you, accompanied by the warning, because what is meant 
by admonishing is explaining the ruling along with encouragement 
and warning. If the one who wants to divorce his wife by likening 
her to his mother is told that he must free a slave in expiation, he will 
refrain from doing that. 

c-(and Allah is well aware of all that you do]? and He will requite 
each person for his deeds. 

{(Anyone who lacks the means [to free a slave]]? that is, he does not 
own a slave whom he can free, and he cannot find a slave or find the 
money with which to buy one, then he {(must fast for two consecutive 
months before [the couple] touch one another, but whoever is unable 
to do that]? namely fasting, 

{(must feed sixty needy persons^ either by giving them enough of the 
local staple food to suffice them, as is the view of many commentators, 
or by feeding each poor person a mudd of wheat or half a yd' of 
another foodstuff that is acceptable as zakat al-fitr, as is the view 
of others. 
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This ruling that We have explained and clarified to you is ^so that 
you may truly believe in Allah and His Messenger)*, by adhering to 
this and other rulings, and acting in accordance with them. 

Adherence to the rulings of Allah and acting in accordance with 
them is part of faith; indeed it is the aim of faith and is one of the 
things that cause faith to increase, develop and become complete. 

«(Such are the limits ordained by Allah)* that one should not 
transgress. 

^and for the disbelievers there will be a painful punishment)*. 

This passage contains a number of rulings, including the following: 

• The kindness of Allah to His slaves and His care for them, as He 
mentions the complaint of this woman who was distressed, and 
He relieved her of that distress. In fact He relieved her distress 
with a ruling that was general in application, for anyone who 
is faced with a similar issue. 

• Dbihar has to do specifically with forbidding to oneself intimacy 
with one’s wife, because Allah says tf As for those among you 
who divorce their wives...)*. If a man forbids to himself intimacy 
with his slave woman, that is not dbihar; rather it comes under 
the heading of forbidding food and drink to oneself, for which 
only the expiation for breaking an oath (kafarat al-yameen) is 
required. 

• It is not valid to divorce a woman by dbihar before marrying her, 
because she is not one of a man’s wives at the time of dbihar. 
just as it is not permissible to divorce her by talaq. 

• Dbihar is prohibited, because Allah describes it as words that 
are abhorrent and false. 

• Allah highlights the wisdom behind the ruling, as He says: «(they 
are not their mothers)*. 

• It is disliked for a man to call his wife by the names of his 
mahrams, such as saying, “O my mother” or “O my sister” and 
the like, because this makes her like a mahram. 
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• Expiation only becomes obligatory once the decision to retract 
his words is made, not when the words of dhihar itself are 
uttered. 

• With regard to freeing a slave in expiation, it is acceptable to 
free one who is young or old, male or female, because of the 
general meaning of the verse which speaks of that. 

• The expiation, whether it is by freeing the slave or fasting, 
must be offered before the couple touch one another, as Allah 
has specified. This is in contrast to expiation by feeding poor 
persons, in which case it is permissible for the couple to resume 
intimacy during the period when the food is being distributed. 

• Perhaps the wisdom behind requiring expiation before the couple 
touch one another is to put more pressure on the individual to 
offer that expiation, because if he is longing to have intercourse 
with his wife, but he knows that he cannot do that until after 
expiation has been offered, he will hasten to offer expiation. 

• It is essential to feed sixty poor persons. If he collects food for 
sixty poor persons, then gives it to one or more individuals, but 
less than sixty, that is not acceptable, because Allah says: .. 
must feed sixty needy persons^. 
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58:5. Verily those who oppose Allah and His Messenger will be 
abased, as those who came before them were abased, for We 
have indeed sent down clear signs. And for the disbelievers 
there will be a humiliating punishment, 
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58:6. on the day when Allah will resurrect them all and will inform 
them about what they used to do. Allah has kept account of 
it whilst they have forgotten it. And Allah is Witness over all 
things. 


Opposing Allah and His Messenger (^) means going against 
them and disobeying them, especially with regard to serious matters, 
such as opposing Allah and His Messenger (j||) by disbelieving and 
showing enmity towards the close friends of Allah. 

t-fwill be abased, as those who came before them were abased)? 
that is, they will be humiliated and disgraced, as was done to those 
who came before them, as a requital and a fitting punishment. 

They have no excuse before Allah, for Allah has established the 
ultimate proof against humanity; He sent down clear revelations and 
proofs to explain the facts of faith and explain the ultimate aims and 
goals. So whoever follows them and acts in accordance with them is 
one of those who are guided and will triumph. 

^And for the disbelievers)? who disbelieve in them «{there will be 
a humiliating punishment)? that is, it will humiliate them and debase 
them. As they were too arrogant to follow the revelations of Allah, 
He will humiliate them and bring them low. 

«fon the day when Allah will resurrect them all)? and they rise 
from their graves quickly. He will requite them for their deeds, f(and 
will inform them about what they used to do)-), both good and evil, 
because He knows that and has written it in al-Lawh al-Mahfoodh . 
and He commanded the noble angelic scribes to record it. 

Moreover, the doers of those deeds have forgotten what they did, 
but Allah has kept a record of it. 

?fAnd Allah is Witness over all things)?, both visible deeds and 
what is hidden in people's hearts, and all hidden matters. Hence He 
speaks of the vastness of His knowledge and that it encompasses all 
that is in the heavens and on earth, both small and great. 
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58:7. Do you not see that Allah knows all that is in the heavens and all 
that is on earth? There is no private conversation among three 
but He is their fourth, or among five but He is their sixth, or 
among fewer or more than that, but He is with them, wherever 
they may be. Then He will inform them of their deeds, on the 
Day of Resurrection. Verily Allah has knowledge of all things. 


(•(There is no private conversation among three but He is their 
fourth, or among five but He is their sixth, or among fewer or more 
than that, but He is with them, wherever they may bej). What is 
meant by this being with is that He is with them by means of His 
knowledge, which encompasses all that they talk about in private and 
keep to themselves. Hence He says: ((Verily Allah has knowledge of 
all things)-). 

Then He says: 
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58:8. Have you not seen those who were forbidden to converse 
[maliciously] in private, yet they go back to what they were 
forbidden to do, and converse privately in sin and transgression, 
and in disobedience to the Messenger? And when they come to 
you, they greet you in a manner other than that in which Allah 
greets you, 3 and they say to one another: Why does Allah not 
punish us for what we say? 4 Sufficient for them is hell, which 
they will enter - a hapless journey’s end. 

58:9. O you who believe, when you converse in private, do not do so 
in sin and transgression, and in disobedience to the Messenger; 
rather do so in righteousness and piety. And fear Allah, unto 
Whom you will be gathered. 


Private conversation is a conversation between two or more people. 
It may be a discussion about something good or something evil. 

Allah (*fe) instructs the believers to converse in righteousness, 
which includes all kinds of goodness, obedience, fulfilling duties 
towards Allah and His slaves, and righteousness and piety, which 
here refers to refraining from all kinds of forbidden and sinful actions. 

The believer complies with this divine command, so you will not 
find him conversing or talking about anything but that which brings 
him closer to Allah and keeps him away from that which incurs His 
wrath. 

The evildoer takes the command of Allah lightly, and converses 
in sin and transgression, and in enmity and disobedience towards the 


3 This refers to some of the Jews of Madinah, who greeted the Prophet (5|g) 
with the phrase “ as-samu 'alayk (death be upon you)”, which sounded 
like the customary greeting “ as-saldmu 'alayk (peace be upon you)”. The 
Prophet's response was to say "ra 'alaykum (and also upon you)”. 

4 This reflects their attitude that if Muhammad (j|§) was indeed a Prophet, 
Allah would punish them for speaking to him with such disrespect. 
(ash-Shawkani) 
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Messenger (s^g), as the hypocrites did all the time with the Messenger 

my 

(•(And when they come to you, they greet you in a manner other 
than that in which Allah greets you}? that is, they have poor etiquette 
with you when they greet you. 

((and they say to one another)? that is, they whisper to one another, 
saying what the Knower of the unseen and the seen tells us about, 
which is that they said: ((Why does Allah not punish us for what we 
say?)? 

What this means is that they took the matter lightly and thought, 
because the punishment was not hastened for them, that there was 
nothing wrong with what they said. 

But Allah te) says, explaining that He gives respite but does not 
forget: ((Sufficient for them is hell, which they will enter^ that is, hell 
will suffice them, in which all wretchedness and punishments will 
be combined and will encompass them, and they will be subjected to 
torment therein, ((a hapless journey’s end|>. 

The people mentioned here are either some of the hypocrites who 
outwardly pretended to be believers and addressed the Messenger 
(^g) in this manner, which might give the impression that they 
intended good towards him, but they were lying, or they are some 
of the People of the Book who would greet the Prophet (3li) by 
saying Assam ‘alayka yd Muhammad , meaning “may death be 
upon you”. 


jj-) 4 {£) 
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58:10. [Malicious] private conversation is only prompted by the 
Shaytan, so that he may cause grief to the believers, but he 
cannot harm them in the least, except by Allah’s leave. And in 
Allah let the believers put their trust. 


*([Malicious] private conversation]* that is, private conversations in 
which the enemies of the believers plotted against them and planned 
to do them harm 

^is only prompted by the Shaytan]* whose stratagem is weak and 
whose plots do not lead to any results. 

*(so that he may cause grief to the believers]* - this is all that they 
can achieve by means of this plot. 

^but he cannot harm them in the least, except by Allah’s leave]*. For 
Allah (-5c) has promised to suffice the believers and support them 
against their enemies, as He says elsewhere: 

«(...but the plotting of evil affects none but its authors...]* (Faiir35 43) 
No matter how much the enemies of Allah, His Messenger (^) 
and the believers maliciously converse and plot, they only harm 
themselves, and they cannot harm the believers except only as much 
as Allah wills and decrees. 

f[And in Allah let the believers put their trust]* that is, let them rely 
on Him and have confidence in His promise, for whoever puts his 
trust in Allah, Allah will suffice him against the plots of his enemies 
and will take care of his religious and worldly affairs. 


*p \yC% 0 j^ 2\ p Ss Qk ¥ 

O' ^ jJ_»- jjL**) Lj 


sunniconnect.com 




38 I Tafseer as-Sa‘di 


Juz’28 


58:11. O you who believe, when you are told to make room in your 
gatherings, then make room; Allah will grant you abundance. 5 
And when you are told to rise, then rise; Allah will raise in 
status those of you who believe and [especially] those who 
have been given knowledge. And Allah is well aware of all that 
you do. 


Here Allah is teaching manners to His believing slaves, when they 
come together in a community gathering, and there is a need to make 
room for one another or for newcomers in the gathering. It is good 
manners to make room for them, and that will not harm anyone who 
is already sitting in the slightest, for his brother will be able to have 
room without causing any harm to the one who is already there. The 
reward is of the same nature as the deed, so whoever makes room for 
others, Allah will grant him abundance. 

({And when you are told to rise is that is, to give up your space in 
a gathering for some reason, 

(•{then rise!) that is, hasten to get up to serve that purpose. 

Doing these things is part of knowledge and faith, for Allah will 
raise the people of knowledge and faith in status according to what 
He has bestowed upon them of knowledge and faith. 

(•{And Allah is well aware of all that you dop and He will requite 
each person for his deeds; if they are good, then the outcome will be 
good, and if they are bad then the outcome will be bad. 

This verse refers to the virtue of knowledge, and tells us that the 
beauty and outcome thereof is to observe proper etiquette and act in 
accordance with that knowledge. 


5 Abundance here refers to everything that people would like to have 
in abundance in this world and the hereafter, such as space, provision, 
patience, and space in the grave and in paradise. ( al-Kash-shaf Ibn 
‘Ashoor) 
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58:12. O you who believe, when you wish to converse privately with the 
Messenger, give something in charity beforehand. That is better 
for you and more conducive to purity. But if you do not have 
the means, then verily Allah is Oft-Forgiving, Most Merciful. 


58:13. Do you find yourselves reluctant to give something in charity 
before conversing privately [with him]? As you have not done 
so, and Allah has pardoned you, then establish prayer and give 
zakdh , and obey Allah and His Messenger. And Allah is well 
aware of all that you do. 


Here Allah instructs the believers to give charity before conversing 
privately with His Messenger Muhammad (?jfe), by way of disciplining 
them and teaching them how to venerate and show respect to the 
Messenger (^), for this veneration is better for the believers and 
more conducive to purity. In other words, this will enable you to 
observe good manners and increase you in reward, and you will 
be purified from bad manners, such as not showing respect to the 
Messenger («^) and failing to observe proper etiquette by conversing 
too much with him for no good reason. If a person is instructed to give 
charity before conversing with him, this will distinguish between those 
who are keen to benefit and leam, so they will not mind giving charity, 
and those who are not keen to leam and have no desire for good; 
rather their only aim is mere chitchat, so they will stop disturbing 
the Messenger («^§). 
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This ruling is applicable to the one who can afford to give charity. 
As for the one who cannot afford to give it, Allah did not make things 
difficult for him; rather He pardoned him and let him off, and made 
it permissible for him to converse privately with the Messenger (^g) 
without giving charity that he is not able to give. 

When Allah (4g) saw that the believers were reluctant and found 
it burdensome to give charity every time they wanted to converse 
privately with the Messenger (^), He made it easier for them and 
did not hold them to account. The obligation to give charity before 
conversing with him was waived, but the obligation of venerating 
the Messenger (^g) and respecting his status remained in effect and 
was not abrogated, because the requirement of giving charity was 
introduced for a purpose, and was not an aim in and of itself; rather the 
purpose behind it was to observe proper etiquette with the Messenger 
and show respect to him. 

Allah (*3c) instructed them to adhere to the main commands that 
are intended for their own sake (and not for another purpose), as He 
said: «(As you have not done so)? that is, because it was not easy for 
you to give charity, 

s(and Allah has pardoned you)? that is, He has forgiven you for that 
(•{then establish prayer)? with all of its essential parts, fulfilling all of 
its conditions and doing it properly 

?{and give zakah)?, which is an obligation upon your wealth, to those 
who are entitled to it. 

These two acts of worship are the most important physical and 
financial acts of worship. Whoever does them in the manner prescribed 
has fulfilled his duty towards Allah and towards His slaves. Hence 
Allah says after that: c°fand obey Allah and His Messenger^ this is 
the most comprehensive of commands. 

That includes obeying Allah and obeying His Messenger (#§) by 
complying with their commands, heeding their prohibitions, believing 
what they have told us, and adhering to the limits set by Allah. 
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What matters in all of that is sincerity and doing them properly. 
Hence Allah says: tf And Allah is well aware of all that you dop. 
Allah (■$£,) knows their deeds, how they were done and the intention 
behind them, so He will requite them according to his knowledge of 
what was in their hearts. 




ylTt* lju'j'jg'pjL -Acl OjiLo 

X) Gf" J ijii 

(> <\-> t :ibU4U Jr -) 


58:14. Do you not see those who take as allies people who have incurred 
the wrath of Allah? They are neither of you nor of them, and 
they knowingly swear to a lie. 6 

58:15. Allah has prepared for them a severe punishment. Evil indeed 
is what they have been doing. 

58:16. They have taken their oaths as a cover [for their hypocrisy] 
in order to bar people from the path of Allah. Theirs will be a 
humiliating punishment. 

58:17. Neither their wealth nor their children will avail them at all 
against Allah. They will be inhabitants of the fire; they will 
abide therein forever. 


6 This refers to the hypocrites in Madinah who used to swear to the Muslims 
that they were sincere in their faith. 
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58:18. On the day when Allah resurrects them all, they will swear to 
Him as they swear to you, thinking that their oaths will benefit 
them. Indeed it is they who are the liars. 

58:19. The Shaytan has gained control over them and has thus caused 
them to forget the remembrance of Allah. They are the party of 
the Shaytan; indeed it is the party of the Shaytan who will be 
the losers. 


Here Allah tells us about the abhorrent situation of the hypocrites 
who take as allies the disbelievers among the Jews, Christians and 
others with whom Allah is angry and who have incurred a big share 
of divine wrath, and He tells us that those hypocrites belong neither 
to the believers nor to the disbelievers, 

{(Wavering in between, belonging neither to these nor those...)? (an- 
Nisa'4: 143) 

They are not believers, either outwardly or inwardly, because 
inwardly they are with the disbelievers; and they are not with the 
disbelievers, either outwardly or inwardly, because outwardly they 
are with the believers. This is the description that Allah gives of them. 
In fact they swear to the opposite of that, which is a lie; they swear 
that they are believers, whilst they know that they are not believers. 

The requital for these treacherous evildoers and liars is that Allah 
has prepared a severe punishment for them, the extent and severity 
of which no one can know. Evil indeed is what they have been doing, 
for they did that which incurred the wrath of Allah and brought 
punishment and curses upon them. 

(•(They have taken their oaths as a cover)? that is, as a shield with 
which to protect themselves from the blame and rebuke of Allah, 
His Messenger (^) and the believers. Because of that they have 
themselves turned away, and turned others away, from the path of 
Allah, which is the path that will lead the one who follows it to the 
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gardens of bliss, but whoever turns away from it will have nothing 
but a path that leads to hell. 

«|Theirs will be a humiliating punishment)-) because they were too 
arrogant to believe in Allah and submit to His revelations, they will 
be humiliated with an eternal punishment that will not be alleviated 
for even a short while, and they will not be given respite. 

^Neither their wealth nor their children will avail them at all 
against Allah)), so they will not ward off the punishment from them 
in the slightest, or bring them any share of reward. 

^They will be inhabitants of the fire)) who will remain in it and 
never emerge from it, and ^they will abide therein forever)). 

Whoever lives his life adhering to something will die in that state. 
Just as the hypocrites tried to deceive the believers in this world, 
swearing to them that they were believers, on the Day of Resurrection, 
when Allah raises them all, they will swear to Allah as they swore 
to the believers, thinking that their oath will benefit them, because 
their disbelief, hypocrisy and false beliefs kept sinking deeper and 
deeper into their minds until they were thoroughly deceived by them 
and thought that they were following something worthwhile, that 
would bring them reward. But they were lying, and it is well known 
that the Knower of the unseen and the seen will not be deceived 
by lies. 

What happened to them was the result of the Shaytan gaining 
control over them, making their deeds fair-seeming to them and 
causing them to forget the remembrance of Allah, for he is the avowed 
enemy who intended nothing but evil towards them; 
f(...he only calls his followers so that they may become inhabitants 
of the raging fire.)) (Fatir 35. 6) 

«(They are the party of the Shaytan; indeed it is the party of the 
Shaytan who will be the losers)), for they will lose their religious 
commitment, their worldly interests, their own souls and their families. 
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This is a promise and warning. It is a warning to those who oppose 
Allah and His Messenger ($&) by disbelieving and disobeying, that 
they will be defeated and humiliated, and their fate will not be good. 

And it is a promise to those who believe in Him and in His 
Messengers, and follow the message that the Messengers brought, 
and were thus among the party of Allah who will be successful; victory 
and success will be theirs, and they will prevail in this world and the 
hereafter. This is a promise that will not be broken or changed, for it 
comes from One Who is truthful, strong and Almighty, and nothing 
He wills is beyond Him. 
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58:22. You will not find any people who believe in Allah and the Last 
Day having close ties with those who oppose Allah and His 
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Messenger, even if they be their fathers, their sons, their brothers 
or their kindred. It is they in whose hearts Allah has inscribed 
faith and strengthened them with divine aid. He will admit them 
to gardens through which rivers flow, to abide therein forever. 
Allah is pleased with them and they are pleased with Him. They 
are the party of Allah; verily it is the party of Allah who will be 
the successful ones. 


(•(You will not find any people who believe in Allah and the 
Last Day having close ties with those who oppose Allah and His 
Messenger)-) that is, faith and close ties with the disbelievers cannot 
coexist. A person cannot truly be a believer in Allah and the Last Day 
unless he acts in accordance with what faith dictates and requires, of 
loving and taking as allies those who have faith, and resenting and 
opposing those who do not have faith, even if they are the closest of 
people to him. 

This is true faith that leads to the proper outcome and achieves 
its purpose. 

Such people are the ones in whose hearts Allah has inscribed faith; 
in other words. He has instilled it in such a way that it will not be 
shaken or affected by specious arguments and doubts. 

They are the ones whom Allah has strengthened with divine aid, 
namely His revelations, help, reinforcement and kindness. 

They are the ones who will have a good life in this world, and will 
have gardens of bliss in the hereafter, in which there is everything that 
their souls may desire and that may delight their eyes, and they will 
have the best and greatest bliss of all, which is that Allah will bestow 
His pleasure upon them and will never be angry with them; they will 
be pleased with their Lord and with what He gives them of all kinds 
of honour, abundant reward and gifts, and high status, in such a way 
that they will not think that anyone has been given anything better 
than what He has given them. 
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As for those who claim to believe in Allah and the Last Day, yet 
despite that they have close ties to the enemies of Allah, and they 
love those who have abandoned faith and turned their backs on it, 
their so-called faith is not real. Every matter should have proof and 
evidence; mere claims are of no value and the one who makes them 
cannot be sincere. 

This is the end of the commentary on Soorat al-Mujadilah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (vgg). his family, and 
his Companions abundantly until the Day of Judgement. 

*»* V 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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59:1. All that is in the heavens and all that is on earth glorifies Allah, 
for He is the Almighty, Most Wise. 


59:2. It is He Who drove the disbelievers among the People of the 
Book from their homes at the time of the first banishment. 7 
You [O believers] did not think that they would leave, and they 
thought that their fortresses would protect them from Allah. But 
the decree of Allah came upon them from a direction they did 
not expect and He cast dread into their hearts. Their houses were 
destroyed by their own hands and the hands of the believers. So 
learn from this, O people of insight. 

59:3. And were it not that Allah had decreed exile for them. He would 
surely have punished them in this world. And in the hereafter 
theirs will be the punishment of the fire. 

59:4. That is because they opposed Allah and His Messenger, and 
whoever opposes Allah, Allah is indeed severe in punishment. 


59:5. Whatever you have cut down of their palm trees or left standing 
intact, it was by Allah’s leave, so that He might confound the 
evildoers. 


59:6. Whatever gains Allah has bestowed upon His Messenger from 
them, you did not spur on either horses or camels for that. But 
Allah gives power to His Messengers over whomever He wills, 8 
and Allah has power over all things. 


This refers to Banu an-Nadeer who were the first group to be banished 
from Madinah following their act of treachery and their plot to kill the 
Prophet (^). 

8 This explains that these gains were given exclusively to the Prophet (^), 
because in this instance the believers did not ride towards the enemy on 
mounts; rather they walked, and did not engage the enemy in battle or go 
through the turmoil of fighting. Therefore these gains were exclusively 
for the Prophet (^), to distribute among the Muslims as explained in 
the following verse. 
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59:7. Whatever gains Allah has bestowed upon His Messenger from 
the people of the towns 9 belongs to Allah and His Messenger, 
and to his close relatives, orphans, those in need and wayfarers, 
so that wealth does not circulate only among those of you who 
are rich. Whatever the Messenger gives you [of the gains, or of 
instructions], accept it, and whatever he forbids to you, refrain 
from it. And fear Allah, for verily Allah is severe in punishment. 


This soorah is also called Soorat Banu an-Nadeer; they were a 
large Jewish tribe who lived near Madinah at the time of the Prophet’s 
mission. 

When the Prophet (5^) was sent and migrated to Madinah, they 
disbelieved in him, along with other Jews who disbelieved in him. 
When the Prophet (*^|) migrated to Madinah, he made peace with 
all the Jewish groups who were his neighbours in Madinah. 

Approximately six months after the Battle of Badr, the Prophet 
(3lg) went out to meet them and ask them for help in paying the diyah 
of the two Kilabi men who had been killed by ‘Amr ibn Umayyah 
ad-Dumari. They said: We will do it, O Abul-Qasim; sit here until we 
bring you what you need. Then they went away and started discussing 
the matter in private, and the Shaytan incited them to follow the path 
of doom that had been decreed for them, so they conspired to kill 
the Prophet (^). They said: Which of you will take this millstone, 
then climb up and throw it on his head and smash it with it? The 
most wretched of them, ‘Amr ibn Jahhash, said: 1 will do it. Salam 
ibn Mashkam said to them: Do not do it, for by Allah he will be told 
about what you are planning to do, and what you are planning to do 
is going to break the covenant between us and him. The revelation 
came to him from his Lord immediately, telling him what they were 
planning to do. 


9 The towns were Banu an-Nadeer, Banu Quraydhah, Khaybar and Fadak, 
which were captured without a fight. 
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He got up quickly and headed back to Madinah, and his Companions 
caught up with him and said: You got up and left, and we did not 
realise. Then he told them what those Jews had planned to do to him. 

The Messenger of Allah (^) sent word to those people, telling 
them (according to his biographers): 

«Leave Madinah and do not stay near me. I will give you ten days to 
leave, then whoever I find in the city after that, I will strike his neck.» 
(Recorded by lbn al-Qayyim) 10 

They spent several days preparing themselves, and the hypocrite 
'Abdullah ibn Ubayy ibn Salool sent word to them, saying: Do not 
leave your homes, for 1 have two thousand men with me who will 
enter your fortresses with you and will fight to the death to protect 
you, and Ouravdhah and your allies from Ghatafan will come to your 
aid. His words raised the hopes of their leader, Huyayy ibn Akhtab, 
and he sent word to the Messenger of Allah (s||) saying: We will not 
leave our homes; do as you see fit. 

The Messenger of Allah (^g) and his Companions said takbeer 
and headed towards them, with ‘Ali ibn Abi Talib (radiva Allahu 
'anhu - may Allah be pleased with him) carrying the banner. 

They lay siege to their fortresses, shooting arrows and hurling 
rocks. 

Ouravdhah stayed away from them, and Ibn Ubayy and their allies 
from Ghatafan let them down. The Messenger of Allah (^g) besieged 
them, and cut down and burned their palm trees. They sent word 

10 All hadiths in this text have been checked and verified by lIPH's 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching; and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is lIPH’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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to him, saying: We will leave Madinah. He allowed them to leave, 
themselves and their families, and permitted them to take with them 
whatever their camels could carry, except weapons. The Messenger 
of Allah ( #p seized the remaining wealth and the weapons. 

The booty of an-Nadeer was only for the Messenger of Allah (^), 
to meet his needs and to serve the interests of the Muslims. He did 
not just take one-fifth of it, because Allah granted it all to him, and 
because the Muslims did not spur on either horses or camels for that. 
He banished them to Khaybar, along with their leader Huyayy ibn 
Akhtab, and he took control of their lands and houses, and seized their 
weapons. In terms of weapons, he found fifty shields, fifty helmets, 
and three hundred and forty swords. 

This is a summary of the story, as told by the biographers. 

Allah (4s) begins this soorah by telling us that everyone in the 
heavens and on earth glorifies and praises their Lord, declaring Him 
to be far above anything that does not befit His Majesty; they worship 
Him and submit to His majesty because He is the Almighty, Who has 
subjugated all things, so nothing could resist His might and decree, 
and nothing is too difficult for Him. 

He is the Most Wise in His creation and command. So He does not 
create anything in vain. He does not prescribe anything that serves no 
purpose, and He does not do anything but that which is in accordance 
with His wisdom. 

That includes His supporting His Messenger (j||) against those 
who disbelieved among the People of the Book, namely Banu 
an-Nadeer when they betrayed His Messenger (3l|). Therefore he 
banished them from their homes and the land that was familiar and 
dear to them. 

Their banishment therefrom was the first banishment and exile that 
Allah decreed for them at the hands of His Messenger Muhammad 
(*g£). They were exiled to Khaybar, and the verse indicates that they 
would undergo a further banishment. 
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That happened when the Prophet (*^|) banished them from 
Khaybar, then ‘Umar (i^) banished their remnant from that place. 

({You [O believers] did not think that they would leave)j their 
homes, because they were strongly fortified and they had established 
themselves there. 

((and they thought that their fortresses would protect them from 
Allah}». They were proud of them and were deceived by them, and 
they thought that they would not be harmed and that no one could 
breach them. But the decree of Allah is inevitable, and no fortress or 
citadel could be of any avail, and no power or defences could save 
them. 

Hence Allah says: (-(But the decree of Allah came upon them from 
a direction they did not expect]? that is, in a way that never crossed 
their minds. 

The way in which that happened was, as He tells us, that ((He 
cast dread into their hearts]*, which refers to intense fear, which is 
one of the most significant of Allah’s troops, against which no great 
numbers, weapons, strength or toughness is of any avail. 

What they had in mind was that if there was any weakness that 
could affect them, it would be in the fortresses in which they had 
fortified themselves and with which they were content. Whoever puts 
his trust in anything other than Allah will be let down, and whoever 
turns to anyone but Allah will be doomed. 

So the divine decree came upon their hearts, for it is the heart that 
is the location of steadfastness and patience, or of fear and weakness. 
Allah took away their strength and toughness, and replaced it with 
weakness, fear and cowardice, with which no effort would be to any 
avail, and that was a help against them. 

Hence Allah (4s) says: (-(Their houses were destroyed by their 
own hands and the hands of the believers]*. That was because they 
had made a deal with the Prophet (^) that they could keep whatever 
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their camels could carry; for that reason, they demolished their roofs 
for something that they could take away with them, and because of 
their wrongdoing, they gave power to the believers to destroy their 
houses and their fortresses. It is they who brought it upon themselves 
and were the greatest help against themselves. 

«|So learn from this, O people of insight^ that is, people of deep 
insight and reasoning, for in this there is a lesson from which one may 
learn how Allah deals with those who oppose the truth and follow 
their whims and desires, those whose power did not benefit them 
and whose strength was to no avail. Their fortresses did not protect 
them when the decree of Allah came to them and the punishment 
became due because of their sins. In terms of lessons learned, it is 
the general meaning of the verse that counts, not the specific reason 
for its revelation. 

This verse indicates that one should learn lessons by comparing 
one case with another, similar case and reflecting upon the meanings 
and wisdoms contained therein, which is something to be attained 
by reasoning and reflecting, as that will increase one’s power of 
reasoning, enlightenment, and faith, and will enable one to attain 
real understanding. 

Then Allah (4c) tells us that these Jews did not receive everything 
that they deserved of punishment, and that He reduced their 
punishment. 

Were it not for the fact that He had decreed that they should be 
banished, which happened to them in accordance with His will and 
decree that cannot be altered or changed, they would have suffered 
a different punishment in this world. 

But - even though they were spared severe punishment in this 
world - in the hereafter they will suffer the punishment of fire, the 
severity of which no one can know except Allah (4c). 
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So they should not think that their punishment is over and that 
nothing of it remains, for what Allah has prepared of punishment for 
them in the hereafter is greater and more overwhelming. 

That is because they opposed Allah and His Messenger (5|g), and 
they showed enmity towards them, fought them and strove hard to 
disobey them. This is Allah’s way with those who oppose Him: c-fand 
whoever opposes Allah, Allah is indeed severe in punishment)*. 

When Banu an-Nadeer criticised the Messenger of Allah (S^§) and 
the Muslims for cutting down the palm trees and other trees, claiming 
that this was mischief, for which they started to condemn the Muslims, 
Allah (■&) stated that whether they cut down their palm trees or left 
them standing intact, it was by His leave and command, f(so that 
He might confound the evildoers)*. In other words. He gave you the 
power to cut down and bum their palm trees, so that this would be 
a punishment and disgrace for them in this world, and humiliation 
by which it would be known that they were completely helpless and 
could not save their palm trees, which were their livelihood. 

This is the story of Banu an-Nadeer and how Allah punished them 
in this world. 

Then Allah tells us who took possession of their wealth and goods: 

«(Whatever gains Allah has bestowed upon His Messenger from 
them)* that is, from the people of these towns, namely Banu an-Nadeer, 
you, O Muslims, *fdid not spur on either horses or camels for that)* 
that is, you did not exhaust yourselves or your mounts in order to 
acquire that booty. Rather Allah cast dread in their hearts, so that this 
wealth came to you with ease. 

Hence Allah says: *{But Allah gives power to His Messengers over 
whomever He wills, and Allah has power over all things)*. By His 
perfect power, no one can escape His decree and no strong person 
can protect himself from His punishment. 
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The definition of fay ’ (translated here as ((gains)?) according to the 
fuqaha', is that of the disbelievers’ wealth which is taken lawfully, 
without fighting, such as this wealth, which was left behind when they 
fled for fear of the Muslims. The root meaning of the word is return, 
because it is returned from the disbelievers, who do not deserve to 
have it, to the Muslims, who are fully entitled to it. 

The ruling concerning it is as Allah says: ((Whatever gains Allah 
has bestowed upon His Messenger from the people of the towns...)?; 
this is general in application, whether Allah bestows it at the time of 
His Messenger (^), or after that to whoever becomes the leader of 
his Ummah after him. 

It ((belongs to Allah and His Messenger, and to his close relatives, 
orphans, those in need and wayfarers)?. This is similar to the verse in 
al-Anfal in which Allah (■$£,) says: 

((Know that whatever spoils of war you acquire, one-fifth belongs to 
Allah and His Messenger, and to his close relatives, orphans, those 
in need and wayfarers...)? (al-Anfal8: 41) 

Hence fay’ (gains) is to be divided into five portions: 

One-fifth for Allah and His Messenger (^§), which is to be spent 
in the public interests of the Muslims. 

One-fifth for the Prophet’s close relatives, namely Banu Hashim 
and Banu al-Muttalib, wherever they may be. It is to be shared among 
them, with both males and females receiving equal shares. 

Banu al-Muttalib are included with Banu Hashim among the 
recipients of the “one-fifth of one-fifth” (khums al-khums), although 
the rest of Banu ‘Abd Manaf are not included, because they joined 
Banu Hashim in the mountain passes when Quraysh made a pact to 
boycott and oppose them. Therefore they, unlike others, supported the 
Messenger of Allah (#§). Hence the Prophet (*^|) said concerning 
Banu al-Muttalib: 
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«They never left me, either during the jahiliyah or in Islam.»(Recorded 
by an-Nasa’i; al-Albani graded it as sound) 

One-fifth for poor orphans, who are children who have no father 
and have not yet reached puberty. 

One-fifth for the needy. 

And there is a share for wayfarers, who are strangers who are cut 
off in a foreign land. 

Allah allocated these shares, and restricted the fay’ to these specific 
groups, «fso that wealth does not circulate only among those of you 
who are richt), for if He did not do so, the wealth would be limited 
to the rich and powerful, and those who were weak and poor would 
not have any of it. That would result in much mischief, the extent of 
which no one knows except Allah. 

Similarly, innumerable interests are served by following the 
commands and laws of Allah. Therefore Allah enjoined a basic 
guideline and general principle when He said: ^Whatever the 
Messenger gives you [of the gains, or of instructions], accept it, 
and whatever he forbids to you, refrain from itj). This includes both 
fundamental and minor issues of religion, whether they have to do 
with outward conduct or inward beliefs and attitudes. Whatever 
the Messenger (*^e) gives, it is obligatory for people to pay heed 
to it and follow it, and it is not permissible to go against it. If the 
Messenger (#s) gives a ruling, it is like a ruling from Allah (4c), and 
no concession or excuse is granted to anyone to refrain from doing 
it. It is not permissible to give precedence to the view of anyone else 
over the view of the Prophet (^). 

Then Allah enjoins us to fear Him, for that offers nourishment to 
hearts and souls, in this world and the hereafter, and leads to eternal 
happiness and ultimate triumph, whereas neglecting it leads to eternal 
doom and everlasting punishment. Allah says: cjAnd fear Allah, for 
verily Allah is severe in punishment)-) towards the one who fails to fear 
Him and gives precedence to following his own whims and desires. 
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Then Allah (■&) tells us of the wisdom behind allocating the gains 
to those to whom He allocated them, and the reason for doing so, for 
they deserved help and deserved to have the gains allocated to them. 
They were: 

Either Muhajiroon who had left the homes that they loved and 
were used to, and had left their loved ones, friends and wealth, for 
the sake of Allah, in support of the religion of Allah and out of love 
for the Messenger of Allah (#;). These are the sincere ones who 
acted in accordance with their faith, and confirmed their faith with 

11 The Muhajiroon (Migrants) were the Muslims who migrated from Makkah 
to Madinah. 
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righteous deeds and difficult acts of worship, in contrast to those who 
claimed to believe but did not prove it by striving in jihad, migrating 
and doing other acts of worship; 

Or they were the Ansar, namely al-Aws and al-Khazraj, who 
willingly chose to believe in Allah and His Messenger (j|§) out of 
love, and they welcomed the Messenger of Allah (s^fe) and protected 
him from all people. They were settled in the abode of migration and 
faith, so that it became a place to which the believers turned and took 
as a place of refuge, the place in which the Muhajiroon sought asylum 
and the Muslims lived under its protection, because all other lands 
were the lands of war, polytheism and evil. 

The supporters of the faith kept joining the Ansar and seeking 
refuge in their land until Islam spread and grew strong, and began to 
increase little by little, and conquered hearts with knowledge, faith 
and the Qur’an, and conquered lands with the sword and the spear. 

Among other good characteristics, they ^flove the Migrants who 
came to themp. Because of their love of Allah and His Messenger 
(3l$), they loved His loved ones and they loved those who supported 
His religion. 

^and find no covetous desire in their hearts for what they have been 
given^ that is, they did not envy the Muhajiroon for what Allah gave 
them of His bounty or for what He singled them out for of virtues and 
precedence that they deserved. This indicates that their hearts were 
free of ill feeling, grudges, resentment and envy. 

It also indicates that the Muhajiroon are superior to the Ansar, 
because Allah mentioned them first, and stated that the Ansar did not 
find any covetous desire in their hearts for what they had been given. 
This means that Allah Bs) had given the Muhajiroon that which He 
did not give to the Ansar or anyone else, because they had combined 
support for Islam with migration for the sake of Allah. 

«{Rather they give them preference over themselves, even if they 
too are poor)? that is, one of the characteristics of the Ansar in which 
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they surpassed others and distinguished themselves is selflessness, 
which is the most perfect kind of generosity, for they give precedence 
to others with regard to that which they themselves loved of wealth and 
other things, and they gave it to others even though they themselves 
needed it, and even when they were in need and poor. 

This can only be done by people of sublime character who love 
Allah (-fe) and give precedence to that over their own whims and 
desires and pleasures. An example of that is the story of the Ansari 
because of whom this verse was revealed, when he selflessly gave 
his food and the food of his family and children to his guest, and he 
and his family spent the night hungry. 

Giving precedence to others is the opposite of selfishness; 
selflessness is praiseworthy, whereas selfishness is blameworthy, 
because it is one of the characteristics of stinginess and covetousness. 
Whoever is blessed with selflessness is protected from his own 
covetousness, and s(Those who are protected from their own 
covetousness - it is they who will be the successful ones^. Being 
protected from one's own covetousness includes being protected from 
covetousness with regard to all that one is instructed to do. If a person 
is protected from his own covetousness, he will be at ease with the 
commands of Allah and His Messenger (3||), and will comply with 
them obediently and willingly, with an open heart, and he will be at 
ease with refraining from what Allah forbids, even if it is dear to him 
and his heart longs for it. 

He will be at ease with spending his wealth in Allah’s cause, 
seeking His pleasure. Thus he will attain success and triumph. 

This is in contrast to the one who is not protected from his own 
covetousness; rather he has the bad characteristics of being covetous 
and unwilling to do good, and this is the foundation and essence of 
evil. 

These two noble groups are the Sahabah and prominent scholars 
who attained precedence, virtues and sublime characteristics that 
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made them surpass those who came after them and catch up with 
those who came before them. Thus they became the most prominent 
believers, leaders of the Muslims and foremost among the righteous. 
The highest level of virtue that those who come after them can attain 
is to follow in their footsteps and take them as an example. Hence 
Allah mentioned, of those who come after them, those who emulate 
them and follow in their footsteps, as He says: 
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59:10. And those who come after them say: Our Lord, forgive us and 
our brethren who believed before us, and do not let there be any 
ill feeling in our hearts towards those who believe. Our Lord, 
verily You are Most Compassionate, Most Merciful. 


c-{And those who come after them)? that is, after the Muhajiroon 
and An$ar 

c-(say)? by way of sincerity towards themselves and towards all the 
believers: «(Our Lord, forgive us and our brethren who believed before 
us)?. 

This supplication includes all the believers, the $ahabah and 
those who came before them and after them. This is one of the 
virtues of faith, that the believers seek to benefit from one another 
and pray for one another because of their shared faith which creates 
the bond of brotherhood between the believers. One of the branches 
of that brotherhood is that they pray for one another and love one 
another. 
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Hence Allah tells us that this supplication is a sign that there is no 
resentment in their hearts, small or great. A thing is ruled out when its 
opposite is proven, which in this case is love, friendship and sincerity 
between the believers, for such things are the rights of the believers 
over one another. 

Moreover, Allah describes those who came after the Sahabah as 
believers, because their words ^our brethren who believed before us^ 
are indicative of shared faith and of their following the Sahabah in 
their beliefs and basic principles. Such people are the ahl as-Sunnah 
wal-jama ‘ah, for this description does not apply to anyone except 
them. 

He also describes them as admitting their sin, seeking forgiveness 
for it, seeking forgiveness for one another and striving to remove 
resentment and grudges towards their believing brothers from their 
hearts, because their offering that supplication implies what we have 
mentioned, and it implies their love for one another, and that one of 
them loves for his brother what he loves for himself, and that he is 
sincere towards him in his presence and in his absence, during his 
life and after his death. 

This verse indicates that all of this is part of the duties that the 
believers have towards one another. 

Then they end their supplication with two divine names that are 
indicative of the perfect mercy of Allah, and His great compassion and 
kindness towards them, part of which - and indeed one of the most 
sublime manifestations of His mercy - is that He enabled them to 
carry out their duties towards Allah and towards other people. These 
three categories are the categories of this Ummah; it is they who are 
entitled to the fay’, which is to be spent in the general interests of 
the Muslims, and these are the people of Islam. May Allah make us 
among them, by His grace and kindness. 
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5^11. Have you not seen those who are hypocrites saying to their 
fellow disbelievers among the People of the Book: If you are 
expelled, we will leave with you, and we will never obey anyone 
concerning you, and if you are attacked, we will surely come to 
your aid? But Allah bears witness that they are indeed liars. 

59:12. If they are expelled, they will not leave with them, and if they 
are attacked, they will not come to their aid. Even if they do 
come to their aid, they will turn and flee, then they [the People 
of the Book] will not prevail. 

59:13. Indeed, the fear they have of you in their hearts is greater than 
their fear of Allah, for they are a people devoid of understanding. 


Then Allah (*5c) expresses amazement at the situation of the 
hypocrites who raised the hopes of their brethren among the People 
of the Book, of their support and alliance against the believers. He 
tells us that they said to them: *(If you are expelled, we will leave 
with you, and we will never obey anyone concerning you]s that is, we 
will not obey anyone who tells us not to support you, and who tries 
to interfere between us and you or tries to scare us. 

t(and if you are attacked, we will surely come to your aid? But 
Allah bears witness that they are indeed liarsb in the promise with 
which they deceived their brethren. 
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This is not something unexpected of them, for lying is typical 
behaviour on their part, and deceit and treachery, hypocrisy and 
cowardice, are second nature to them. Therefore Allah stated that 
they were lying, and what He said came to pass exactly as He said: 
*{If they are expelled)* and banished from their homes 
«{they will not leave with them)* because they love their land and are 
not steadfast in fighting, and they are not faithful to their promise. 

«(and if they are attacked, they will not come to their aid)*; rather 
they will be overcome with cowardice and their courage will fail 
them; they will forsake their brethren when they need them most. 
t(Even if they do come to their aid)* - assuming that they do that - 
«|they will turn and flee, then they [the People of the Book] will not 
prevail)* that is, they will turn away from fighting and giving aid, and 
they will not be helped by Allah. 

The reason why they will behave in that manner is that the fear 
they have of you - O believers - «fin their hearts is greater than their 
fear of Allah)*. So they fear you more than they fear Allah, and they 
give precedence to fear of created beings, who cannot benefit or harm 
themselves or anyone else, over fear of the Creator Who does possess 
the power to harm or benefit, give or withhold. 

f(for they are a people devoid of understanding)*. They do not 
understand the order or true nature of things, and they cannot imagine 
the consequences. Rather true understanding is to fear the Creator, 
put one’s hope in Him and love Him, and to give precedence to that 
over all other matters, which are secondary to that. 
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59:14. They will not fight you all together [on an open battlefield], 
except in fortified towns or from behind walls. Their valour is 
great among themselves; you think they are united, but their 
hearts are divided, for they are a people devoid of reason. 

59:15. They are like those shortly before them who tasted the evil 
consequences of their deeds, and theirs will be a painful 
punishment. 

59:16. They are like the Shaytan when he says to a man: Disbelieve, 
then when he disbelieves, he says to him: 1 have nothing to do 
with you, for verily 1 fear Allah, the Lord of the worlds. 

59:17. So the outcome for both of them is that they will be in the 
fire, to abide therein forever; such is the recompense of the 
wrongdoers. 


{[They will not fight you all together [on an open battlefield]])that 
is, they will not engage you in battle 

{•[except in fortified towns or from behind walls]) that is, they will not 
be steadfast in fighting and they will have no resolve, unless they are 
fortified in towns or behind walls. 

In that case, they will resist, relying on their fortresses and walls, 
not on real courage. This is the greatest criticism. 

{[Their valour is great among themselves]-) that is, their valour is 
great only among themselves. There is nothing wrong with them in 
terms of physical ability or strength; rather the problem is their weak 
faith and lack of unity. Hence Allah says: 
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«{you think they are united)? when you see them gathered together 
and supporting one another 

^but their hearts are divided)? that is, there is mutual hatred, discord 
and a lack of harmony among them, and that is what led to them being 
described in the terms mentioned above, 

^for they are a people devoid of reason)? that is, they possess no 
reason or mature thinking. If they did possess reason, they would 
have given precedence to that which is superior over that which is 
inferior, and they would not have chosen for themselves the worse 
of the two options, and they would have been united and in harmony. 
Thus they would have supported one another, helped one another and 
cooperated in that which was in their interests and benefitted them in 
both spiritual and worldly terms. 

The likeness of these failures among the People of the Book over 
whom Allah caused His Messenger (|!|) to prevail and caused them 
to taste disgrace in the life of this world, and not to be supported 
by those who had promised them help, is that of those who came 
^shortly before them^, namely the disbelievers of Quraysh to whom 
the Shaytan made their misdeeds fair-seeming and said: 
ff.. .No one among men can overcome you this day, for I will be your 
protector. But when the two troops came in sight of one another, he 
turned on his heels and said: 1 am done with you, for verily I see what 
you do not. Indeed, I fear Allah, for Allah is severe in punishment.)? 
(al-Anfal 8: 48) 

Thus they deceived themselves and were deceived by others who 
neither helped them in any way nor warded off the punishment from 
them, until they came to Badr in all their pride and arrogance, thinking 
that they would achieve their wishes to defeat the Messenger of Allah 
(*!§) and the believers. But Allah caused His Messenger (^) and 
the believers to prevail over them, so they killed their leaders and 
prominent figures and took some of them captive, and the rest of 
them fled. 
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Thus they tasted the evil consequences of their deeds and the 
outcome of their polytheism and wrongdoing. 

That was in this world, and in the hereafter theirs will be the 
punishment of the fire. And the likeness of the hypocrites who 
deceived their brethren among the People of the Book is that of (-(the 
Shaytan when he says to a man: Disbelieve)) that is, he makes disbelief 
fair-seeming to him and calls him to it, but when he is deceived by it 
and disbelieves, and is thus doomed, the Shaytan who took him as a 
friend and called him to that does not help him; rather he disavows 
him and e(says to him: I have nothing to do with you, for verily 1 
fear Allah, the Lord of the worlds)) that is, 1 have no power to ward 
off the punishment from you and I cannot avail you even an atom’s 
worth of good. 

ffSo the outcome for both of them)* that is, for the caller, namely 
the Shaytan, and the one who is called, namely the human who pays 
heed to him, 

t(is that they will be in the fire, to abide therein forever)-). This is like 
the verse in which Allah (%) says: 

ef...He only calls his followers so that they may become inhabitants 
of the raging fire.)) (Fatir 35. 6) 

t(such is the recompense of the wrongdoers)) who were partners 
in wrongdoing and disbelief, although they differ with regard to the 
intensity and strength of the punishment. 

This is the way of the Shaytan with all his allies; he calls them 
and leads them to that which will harm them, by means of his deceit, 
then when they fall into the trap and their doom becomes imminent, 
he disavows them and abandons them. 

The blame is entirely upon the one who obeys him, for Allah has 
warned him against him and told him of his aims and goals, and the 
fate of the one who obeys him. Therefore the one who obeys him is 
sinning knowingly, and has no excuse. 
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59:18. O you who believe, fear Allah, and let every soul consider what 
it has sent forth for tomorrow. 12 And fear Allah, for verily Allah 
is well aware of all that you do. 


59:19. Do not be like those who forgot Allah, so He caused them to 
forget themselves. 13 It is they who are the evildoers. 

59:20. Not equal are the inhabitants of the fire and the inhabitants of 
paradise. It is the inhabitants of paradise who will triumph. 

59:21. If We had sent this Qur’an down to a mountain, you would have 
seen it humbled and rent asunder out of fear of Allah. Such are 
the comparisons We set forth for humankind so that they may 
reflect. 

Here Allah (-ys) enjoins His believing slaves to do that which is 
dictated by faith and fear of Him, secretly and openly, in all situations, 
and to pay attention to what Allah enjoins upon them of commands, 
laws and limits, and to think of what they have achieved and where 
they failed, and what they have attained of deeds that will benefit 
them or harm them on the Day of Resurrection. 

12 This is urging all people to reflect on their deeds and what the outcome 
thereof may be on the Day of Judgement. 

13 They failed to do their duty towards Allah and turned away from His 
message, and as a consequence Allah caused them to fail to do deeds that 
could be of benefit to them in this world and the hereafter. 
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If they make the hereafter their main concern and primary focus, 
and concentrate their intentions on it, they will strive hard in doing 
a lot of good deeds that will help them to reach it, and they will rid 
themselves of distractions and obstacles that will halt or hinder their 
efforts, or divert them. 

If they also know that Allah is aware of what they are doing, and 
that their deeds are not hidden from Him and no good deed will go 
unnoticed by Him, that will make them strive hard. 

This verse offers a guideline with regard to taking stock of oneself, 
and reminds the believer that he should continue to check on himself 
and if he sees any lapse, he must take action by giving it up, repenting 
sincerely and turning away from any means that may lead to it. If 
he sees himself falling short with regard to any divine command, 
he should strive hard and seek the help of his Lord in completing it, 
perfecting it and doing it properly. 

He should compare the blessings that Allah has bestowed 
generously upon him with his shortcomings, for that will undoubtedly 
make him feel embarrassed. 

The ultimate deprivation is for a person to pay no attention to this 
matter and to behave like people who forgot Allah, were heedless 
about remembering Him and fulfilling their duties towards Him, 
and focused on their own inclinations and whims and desires, and 
therefore they did not prosper or attain any good. Rather Allah caused 
them to forget that which was in their best interests and He caused 
them to fail to notice that which was good for them and was of benefit 
to them. Thus they ended up in ruin and disarray, and became losers 
in both realms; their loss was so great that it could not be made up, 
because they were the evildoers who drifted away from obedience to 
their Lord and persisted in disobeying Him. 

Are they equal, those who consistently feared Allah and considered 
what they had sent forth for tomorrow - and thus deserved the gardens 
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of bliss and a sound life with those whom Allah has blessed of the 
Prophets, the strong and true in faith, the martyrs and the righteous - 
and those who neglected the remembrance of Allah and forgot their 
duties towards Him, so they lived a life of misery in this world and 
deserved punishment in the hereafter? 

The former are the victors and the latter are the losers. 

As Allah has explained this to His slaves, and issued commands 
and prohibitions to them in His holy Book, this requires them to 
hasten towards that to which He has called them and urged them to 
do, even if they are rough and hard-hearted like great mountains, for 
if this Qur’an was to have been sent down to a mountain, you would 
have seen it humbled and rent asunder out of fear of Allah. That is 
because of its powerful effect on people’s hearts, for the exhortations 
of the Qur’an are the greatest of all exhortations. 

Its commands and prohibitions are full of wisdom and serve 
many interests; they are very easy on people’s souls and also in a 
physical sense; they are straightforward; there are no contradictions 
or flaws in them; and they are not too difficult or too burdensome. 
They are suitable for all times and places, and are appropriate for 
everybody. 

Then Allah tells us that He sets forth comparisons for humanity 
and explains to His slaves in His Book what is lawful and what is 
prohibited, so that they may ponder and reflect upon His revelations, 
for reflecting upon them opens up for the individual the treasures 
of knowledge, shows him the paths of good and evil, encourages 
him to attain the best of manners and characteristics, and deters him 
from bad manners and characteristics. Hence there is nothing more 
beneficial for a person than reflecting upon the Qur’an and pondering 
its meanings. 
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59:22. He is Allah; there is no god but He, Knower of the unseen and 
the seen; He is the Most Gracious, the Most Merciful. 


59:23. He is Allah; there is no god but He, the Sovereign, the Holy, the 
Most Perfect, the Granter of security, the Watcher over all, the 
Almighty, the Compeller, the Supreme. Glory be to Allah, [far 
exalted is He] above having the partners they ascribe to Him. 

59:24. He is Allah, the Creator, the Maker, the Shaper. To Him belong 
the most beautiful names. All that is in the heavens and on earth 
glorifies Him, for He is the Almighty, Most Wise. 


These verses include many of the beautiful names and sublime 
attributes of Allah, which are of great significance and contain 
wondrous meanings. Allah tells us that He is the only One Who 
deserves to be loved and worshipped, for there is no god but He, 
because of His great perfection, all-encompassing kindness and 
universal control. 

Any god other than Him is false and does not deserve an atom’s 
weight of worship, for it is needy, helpless and imperfect, and has no 
power to do anything for itself or for anyone else. Then Allah describes 
Himself as completely omniscient, for He knows what is hidden from 
people and what they see. And he tells us of the comprehensive nature 
of His mercy, which encompasses all things and reaches every living 
being. Then He repeats that He is the only Lord and God of all, and 
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that He is the Sovereign and owner of all things; both the upper and 
lower realms, and all who dwell in them, belong to Allah, are in need 
of Him and are under His control. 

*fthe Holy, the Most Perfect]) that is, He is holy and free from all 
faults, defects and shortcomings, Who is venerated and glorified. 
His name the Holy (al-Quddoos) indicates that He is above all 
shortcomings and that veneration is due to Allah for His attributes 
and majesty. 

^the Granter of security, the Watcher over all, the Almighty^ Who 
is not overcome or resisted; rather He has subjugated all things and 
everything submits to Him. 

«{the Compelled Who has subjugated all people, and all creatures 
submit to Him. The word translated here as «(Compellerj) may also 
mean the One Who consoles the broken-hearted and makes the poor 
independent of means. 

^the Supreme]) to Whom belong all pride and greatness, and He is 
far above all faults, wrongdoing and injustice. 

«(Glory be to Allah, [far exalted is He] above having the partners they 
ascribe to Him]). This is declaring Him, in general terms, to be above 
all that is ascribed to Him by those who associate others with Him 
and stubbornly disobey Him. 

«(He is Allah, the Creator, the Maker, the Shaper]) of all that is 
created, made and given shape. These names have to do with creating, 
controlling and measuring; all of that is for Allah alone, and no partner 
shares in that with Him. 

f[To Him belong the most beautiful names]) that is. He has very many 
names, that cannot be counted and are not known to anyone except 
Allah Himself. But despite that, they are all beautiful; in other words, 
they all refer to attributes of perfection and they are all indicative of 
the most perfect and greatest of attributes, with no shortcomings of 
any kind. 
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Part of their beauty is that Allah loves these names, and He loves 
those who love them and He loves those of His slaves who call upon 
Him and ask of Him by them. Part of His perfection, and proof that to 
Him belong the most beautiful names and the most sublime attributes, 
is the fact that everyone in the heavens and on earth is in constant need 
of Him, they glorify and praise Him, and they ask Him for what they 
need, and by His grace and kindness, He gives to them in accordance 
with His mercy and wisdom. 

«ffor He is the Almighty, Most Wise^; no sooner does He will a 
thing but it happens, and nothing happens except for a reason and 
purpose. 

This is the end of the commentary on Soorat al-Hashr. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 

(ja 
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60:1. 0 you who believe, do not take My enemies and yours as allies, 
offering them friendship - even though they have rejected the 
truth that has come to you, and have driven out the Messenger 
and yourselves simply because you believe in Allah your Lord 
- if you have come out to strive in My cause and seek My good 
pleasure. How can you offer them friendship in secret when I 
know full well all that you conceal and all that you disclose? 
Whoever among you does that has strayed from the right path. 

60:2. If they found any opportunity, they would show themselves to 
be your enemies and would harm you physically and verbally; 
and they wish that you would disbelieve. 

60:3. Neither your relatives nor your children will benefit you on the 
Day of Resurrection; He will separate you [on that day]. And 
Allah sees well all that you do. 

60:4. Verily you have a good example in Ibraheem and those who were 
with him, when they said to their people: Verily we disown you 
and whatever you worship besides Allah. We renounce you, and 
there has arisen between us and you enmity and hatred forever, 
until you believe in Allah alone. But [do not emulate] the words 
of Ibraheem to his father: I will surely pray for forgiveness for 
you, but I have no power to protect you from [the punishment 
of] Allah. [Ibraheem and his followers prayed:] Our Lord, in 
You we put our trust and to You we turn, and to You is the return 
[of all]. 
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60:5. Our Lord, do not make us subject to the persecution of the 
disbelievers; and forgive us, our Lord. Verily You are the 
Almighty, the Most Wise. 

60:6. Verily in them [Ibraheem and his followers] you have a good 
example, for those who look with hope to Allah and the Last 
Day. And whoever turns away, verily Allah is Self-Sufficient, 
Worthy of all praise. 

60:7. It may be that Allah will bring about friendship between you 
and those of them whom you [currently] consider enemies. For 
Allah has power [over all things], and Allah is Oft-Forgiving, 
Most Merciful. 

60:8. Allah does not forbid you to deal kindly and justly with those 
who do not fight you because of your religion or drive you out 
of your homes, for verily Allah loves those who are just. 

60:9. Allah only forbids you to take as allies those who fight you 
because of your religion, drive you out of your homes or help 
others in driving you out; whoever takes them as allies, it is they 
who are the wrongdoers. 


Many of the commentators (may Allah have mercy on them) 
have stated that the reason for the revelation of these verses is the 
story of Hatib ibn Abi Balta‘ah, when the Prophet («||) was making 
preparations for the conquest of Makkah. 

Hatib wrote a letter to Quraysh, informing them that the Prophet 
was going to head towards Makkah, so that they would owe 
him a favour, not because of any doubt or hypocrisy on his part. And 
he sent that letter with a woman. 

The Prophet («^) was told about what he had done, so he sent 
people to catch up with that woman before she reached Makkah and 
take the letter from her. He rebuked Hatib who apologised, and 
the Prophet (^|) accepted his apology. 
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These verses contain a stern prohibition against taking the 
disbelievers, polytheists and others, as allies and showing friendship 
towards them, and it tells us that doing so is contrary to faith and is 
contrary to the way of Ibraheem al-Khaleel (‘alavhi as-salam - peace 
be upon him); it is also contrary to reason which dictates that one 
should be extremely cautious with the enemy, who would spare no 
effort and miss no opportunity to cause harm. 

sfO you who believe)?, act upon what is dictated by your faith, 
which is to take as friends those who have faith and act in accordance 
with it, and to take as enemies those who oppose faith, for such people 
are the enemies of Allah and of the believers. 

So do not take the enemies of Allah and your enemy ^as allies, 
offering them friendship)? that is, hastening to show friendship towards 
them and to strengthen the bonds of friendship with them, for once 
friendship is formed, it will be followed by support and taking the 
friend as an ally. This puts a person beyond the pale of faith, and he 
will become one of the disbelievers; he will no longer be part of the 
community of faith. Moreover, the one who takes a disbeliever as 
a friend is also lacking in dignity; how could he take as an ally the 
worst of his enemies, who intends nothing but ill towards him, and 
go against the teachings of his Lord and true ally. Who intends good 
for him, enjoins him to do good and urges him to do it? Another fact 
that calls the believer to regard the disbelievers as enemies is that 
they have rejected that which has come to the believers of truth, and 
there is nothing greater than this difference and opposition, for they 
have rejected your religion altogether, and they claim that you are 
misguided and have strayed from the true path. 

In fact it is they who have disbelieved in the truth concerning 
which there is no doubt, and if anyone rejects the truth, it is impossible 
for him to have any evidence or proof to support his views. Rather, 
once one comes to know the truth, it is easy to see the falseness and 
corruption of the views of the one who rejects it. 
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Because of their profound enmity, they «(have driven out the 
Messenger and yourselves)*, O believers, from your homes, and have 
expelled you from your land. 

The only thing you did wrong - in their view - is that you believe in 
Allah, your Lord, Who has enjoined upon all people to worship Him, 
because He cares for them and has bestowed upon them blessings 
both visible and invisible; He is Allah (4g). 

Because they turned away from this command, which is the most 
obligatory of duties, whereas you followed it, they opposed you and 
expelled you from your homes because of that. 

So what religion, and what dignity and reason, can there be left 
in a person if he takes as allies the disbelievers who are like that in 
every time and place? And nothing is preventing them from harming 
him except fear or a strong deterrent. 

«fif you have come out to strive in My cause and seek My good 
pleasure)* that is, if the intention behind your coming out is to strive 
in jihad in Allah’s cause, to make the word of Allah supreme, and 
seeking the pleasure of Allah. In that case you should strive to comply 
with the principle of taking as friends and allies the close friends of 
Allah and opposing His enemies, for that is jihad in His cause, and it 
is one of the greatest means of drawing close to one’s Lord, seeking 
thereby His pleasure. 

fjHow can you offer them friendship in secret when I know full 
well all that you conceal and all that you disclose?)* In other words: 
how can you show friendship to these disbelievers in secret and 
conceal it, when you know that Allah knows what you conceal and 
what you disclose? Even if it is hidden from the believers, it cannot 
be hidden from Allah and He will requite people for what he 
knows of them, both good and evil. 

^Whoever among you does that)* namely taking the disbelievers 
as allies after Allah has warned against that. 
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t(has strayed from the right path)? because he has followed the path 
that is contrary to Islamic teaching, reason and human dignity. 

Then Allah (■te) explains the extent of their enmity, so as to urge 
the believers to regard them as enemies: 

{(If they found any opportunity)? to catch you out or to harm you, 
{(they would show themselves to be your enemies)? quite openly 
{(and would harm you physically^ by killing you, striking you and 
so on 

{(and verbally)? by saying hurtful words. 

{(and they wish that you would disbelieve)?. This is their ultimate aim 
and is all they want from you. 

If you argue and say: We only take the disbelievers as friends 
because of ties of kinship or financial interests, you should understand 
that your wealth and children will not avail you in the slightest before 
Allah, 

{(And Allah sees well all that you do)) hence He warns you against 
taking as friends the disbelievers whose friendship is harmful to you. 

O believers, {(you have a good example)? which will be of benefit 
to you 

{(in Ibraheem and those who were w ith him)? of the believers, because 
you have been commanded to follow the religion of Ibraheem, the 
monotheist. 

{(when they said to their people: Verily we disown you and 
whatever you worship besides Allah)? that is, when Ibraheem 
and the believers who were with him disavowed their people, who 
were polytheists, and that which they worshipped besides Allah. 

Then they expressed their enmity in the clearest terms, saying: 
{(We renounce you, and there has arisen)? quite clearly {(between 
us and you enmity and hatred^ that is, resentment and removal of 
feelings of friendship from the heart, and enmity expressed in physical 
actions. And there is no time limit for this enmity and resentment; 
rather it is {(forever)?, so long as you persist in your disbelief. 
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^until you believe in Allah alone^. In other words, if you believe in 
Allah alone, this enmity and resentment will cease, and will turn into 
love and friendship. 

Thus, O believers, you have a good example in Ibraheem and 
those who were with him of upholding faith and affirmation of divine 
oneness, and of acting in accordance with that, and of worshipping 
Allah alone in all things. 

However there is one exception to that, which is mentioned in the 
words: ffBut [do not emulate] the words of Ibraheem to his father^ 
Azar, who was a polytheist and stubborn disbeliever, whom Ibraheem 
called to believe and affirm the oneness of Allah, but he refused. 
Hence Ibraheem said: i(I will surely pray for forgiveness for you)*, 
although s[I have no power to protect you from [the punishment of] 
Allah)*; but I will call upon my Lord; perhaps my supplication to my 
Lord will not remain unanswered. 

You should not follow the example of Ibraheem in this instance, 
when he prayed for one who associated others with Allah. 

So you should not pray for the polytheists and say that by doing 
so you are following the path of Ibraheem, for Allah has told us of 
Ibraheem’s excuse for doing that in the verse in which He says: 
*(Ibraheem’s prayer for his father’s forgiveness was only because of 
a promise he had made to him. But when it became clear to him that 
he was an enemy to Allah, he disavowed him. Verily, Ibraheem was 
humble in supplication, forbearing.)* (at-Tawbah 9: 114) 

You have a good example in Ibraheem and those who were with 
him when they called upon Allah, put their trust in Him, turned to Him 
and acknowledged their helplessness and shortcomings. They said: 
«[Our Lord, in You we put our trust)* that is, we rely on You to bring 
that which will benefit us and ward off that which will harm us, and 
we trust You, O our Lord, to do that. 
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«|and to You we turn]) that is, we turn in obedience to You, seeking 
Your pleasure and all that may bring us closer to You, for we are 
striving to do that and to do good deeds, and we know our return is 
to You, so we are preparing to meet You and doing that which will 
bring us close to You. 

c-fOur Lord, do not make us subject to the persecution of the 
disbelievers]) that is, do not give them power over us for our sins, 
so that they persecute us and prevent us as much as they can from 
practising our faith, which would cause them further confusion, for 
if they see that they have the upper hand, they will think that they are 
following the right path and that we are following the wrong path, 
and they will increase in disbelief and tyranny. 

){and forgive us, our Lord]) for what we have committed of sins and 
evil deeds, and for our shortcomings in doing what is enjoined upon 
us. 

^Verily You are the Almighty]) Who subjugates all things, 

^the Most Wise]) Who does all that is appropriate. 

By Your might and wisdom, grant us victory over our enemies, 
forgive us our sins, and mend our faults. 

Then Allah reiterates the encouragement to follow the example of 
Ibraheem and his followers, as He says: ^Verily in them [Ibraheem 
and his followers] you have a good example]-). 

It is not made easy for everyone to follow this example; rather it is 
only made easy for those £[who look with hope to Allah and the Last 
Day]). Having faith and seeking reward makes it easy for a person to 
face every difficult thing, makes him think little of all that he does, 
and makes him steadfast in following the example of the righteous 
slaves of Allah, the Prophets and Messengers, for he sees himself in 
need of that and compelled to try to do that. 

dAnd whoever turns away]) from obeying Allah and following the 
example of His Messengers only harms himself; he does not harm 
Allah in the slightest. 
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{(verily Allah is Self-Sufficient)? and completely independent of means 
in all aspects, so he has no need of anyone among His creation at all 
{(Worthy of all praise^ in His essence, His names. His attributes and 
His deeds. He is praiseworthy in all of that. 

Then Allah Tfe) tells us that this enmity that He has enjoined the 
believers to have towards the polytheists, and described the believers 
as showing enmity towards them, is applicable so long as they persist 
in their polytheism and disbelief. But if they become believers, then 
the ruling is connected to the reason for it, and in that case love that 
is based on faith should prevail. 

So do not despair, O believers, of their turning to faith, for {(It may 
be that Allah will bring about friendship between you and those of 
them whom you [currently] consider enemies]?, the cause of which 
will be their turning to faith. 

{(For Allah has power [over all things])?, which includes His being 
able to guide people’s hearts and change them from one condition 
to another. 

{(and Allah is Oft-Forgiving, Most Merciful^. He does not regard 
any sin as being too great to forgive, or any fault as being too big to 
conceal. 

{(Say [Allah says]: O My slaves who have transgressed against 
themselves [by sinning greatly], do not despair of the mercy of Allah, 
for verily Allah forgives all sins. Verily, it is He Who is the Oft- 
Forgiving, Most Merciful.)? (az-Zumar 39: 53) 

This verse indicates - and offers glad tidings - that some of the 
polytheists, who at that time were enemies of the believers, would 
become Muslim. And that indeed came to pass, praise be to Allah. 

When these verses - which urge the believers to regard the 
disbelievers as enemies - were revealed, the believers paid complete 
attention and complied with these instructions in the most perfect 
manner, and they refrained, for fear of sin, from upholding ties with 
some of their polytheist relatives, thinking that this was included in 
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what Allah had forbidden. Therefore Allah told them that this was not 
included in the prohibition and said: f(Allah does not forbid you to 
deal kindly and justly with those who do not fight you because of your 
religion or drive you out of your homes, for verily Allah loves those 
who are justp. That is, Allah does not forbid you to show kindness, 
uphold ties, and to be fair and just towards the polytheists among your 
relatives and others, if they are not involved in waging war against 
you or driving you out of your homes. 

So there is no blame on you if you uphold ties with them, because 
there are no reservations about upholding ties with them in this case, 
and doing so will not lead to bad consequences. This is similar to 
what Allah (■*&) says about polytheist parents, if their child is Muslim: 
c-fBut if they endeavour to make you ascribe partners to Me of which 
you have no knowledge, then do not obey them. But keep company 
with them in this world kindly ...(Luqman 31:15) 

^Allah only forbids you to take as allies those who fight you 
because of your religion^ out of enmity towards the religion of Allah 
and those who follow it, «jdrive you out of your homes or help others 
in driving you out)?. 

Allah forbids you to e(take them as alliesby showing friendship and 
support to them in word and deed. 

As for your acts of kindness and generosity that do not come under the 
heading of taking the polytheists as allies, Allah does not forbid you to 
do that. Rather that comes under the general heading of the command 
to show kindness to relatives, other humans and other creatures. 

«fwhoever takes them as allies, it is they who are the wrongdoers 
and the degree of wrongdoing is connected to the level of allegiance 
shown. 

If it is complete allegiance, then it is disbelief that puts one beyond 
the pale of Islam; anything less than that is still a serious matter. 
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60:10. O you who believe, when believing women come to you as 
migrants, test their sincerity, although Allah knows best as to 
[the sincerity of] their faith. Then if you determine that they are 
sincere believers, do not send them back to the disbelievers; they 
are not lawful [wives] for the disbelievers, nor are the disbelievers 
lawful [husbands] for them. But give the disbelieving husbands 
what they have spent [on their dowries]. And there is no blame 
on you if you marry them, provided that you give them their 
dowries. Do not hold on to marriage ties with disbelieving 
women; ask for the return of what you have spent [on their 
dowries], and let the disbelievers ask for the return of what they 
have spent [on dowries to believing women]. This is the ruling 
of Allah, judging between you, and Allah is All-Knowing, Most 
Wise. 

60: II. If any of your wives desert you and go to join the disbelievers 
[who then refuse to pay the dowries of those women], then you 
have your turn [to pay the dowry for Muslim women who come 
and join you], then give to those believers whose wives have 
deserted them the equivalent of what they had spent [on their 
dowries]. And fear Allah, in Whom you believe. 

In the treaty of al-Hudaybiyah, the Prophet (3|§) came to an 
agreement with the polytheists that if anyone from their side came 


sunniconnect.com 



84 | Tafseer as-Sa'di 


Juz’28 


to him as a Muslim, he would send him back to the polytheists. This 
agreement was in general terms and included both women and men. 

In the case of men, Allah did not forbid His Messenger (^j§) from 
sending them back to the polytheists, in fulfilment of the conditions 
stipulated in the treaty, which greatly served the interest of the 
Muslims. 

But when it came to women, because sending them back would 
result in many negative consequences, Allah instructed the believers, 
if believing women came to them as migrants, and they were uncertain 
about the sincerity of their faith, to examine and test them in order to 
verify their sincerity, by asking them to swear a solemn oath and by 
other means. That is because their faith may be insincere, and their 
motive for migration may have been for the purpose of marrying some 
man, moving to another land, or some other worldly aim. 

If they were insincere, it became a must to send them back, in 
accordance with the terms of the treaty, provided that doing so would 
not lead to negative consequences. If they tested them and found 
them to be sincere, or if they knew that that was indeed the case 
without having to test them, then they were not to send them back 
to the disbelievers. 

«(they are not lawful [wives] for the disbelievers, nor are the 
disbelievers lawful [husbands] for them^. This refers to the serious 
negative consequences that would result from sending them back, that 
the Lawgiver took into account along with the terms of the treaty. 
Therefore it was prescribed that the disbelieving husbands should 
be given what they had spent on their dowries, as compensation for 
their loss of these women. 

In that case, there is nothing wrong with Muslim men marrying 
them, even if they have husbands in the polytheist land, but that is on 
condition that they give these women their rights as regards dowries 
and maintenance. 
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Just as a Muslim woman is not permissible for a disbelieving man 
to marry, it is not permissible for a Muslim man to keep a disbelieving 
wife, so long as she persists in her disbelief, with the exception of 
women from the People of the Book. Hence Allah (4g) says: ffDo not 
hold on to marriage ties with disbelieving women)?. If it is forbidden 
to hold on to marriage ties with them, then it is more appropriate that 
it should be forbidden to marry them in the first place. 

^ask for the return of what you have spent [on their dowries])? 
O believers, if your wives go back to the disbelievers as apostates. 
If the disbelievers may take back from the Muslims what they had 
spent on their wives who became Muslim, then the Muslims in turn 
deserve to take back what they had spent on their wives who went 
over to the disbelievers. 

s(This is the ruling of Allah, judging between you, and Allah is 
All-Knowing, Most Wise)? - He knows what rulings are good for 
you, and He prescribes for you that which is dictated by His wisdom. 

«flf any of your wives desert you and go to join the disbelievers)? 
as apostates, and the disbelievers then refuse to pay the dowries of 
those women, 

tfjthen you have your turn [to pay the dowry for Muslim women 
who come and join you], then give to those believers whose wives 
have deserted them the equivalent of what they had spent [on their 
dowries])?. As we have seen above that the disbelievers would take 
some payment in return for what they had spent on their spouses who 
joined the Muslims, by the same token, if the wife of a Muslim went 
over to the disbelievers and deserted her husband, then the Muslims 
were required to give him wealth to replace what he had spent 
on her. 

«(And fear Allah, in Whom you believe)? for your faith in Allah 
dictates that you should constantly fear Him. 
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60:12. O Prophet, when believing women come to you to swear 
allegiance to you, pledging that they will not associate anything 
with Allah, that they will not steal, that they will not commit 
adultery [or fornication], that they will not kill their children, that 
they will not fabricate any lie concerning that which is between 
their arms and legs, and that they will not disobey you in what 
is right, then accept their allegiance and ask Allah to forgive 
them. Verily Allah is Oft-Forgiving, Most Merciful. 


The conditions mentioned in this verse are called mubdya'ut 
an-nisa ’ (the woman’s oath of allegiance). The women used to swear 
allegiance to the Prophet (^g), pledging to uphold at all times the 
duties that were shared by both males and females. 

In the case of men, what is required of them varies according to 
their circumstances and status, and what is to be expected of them. 
The Prophet (^g) used to comply with whatever Allah instructed 
him to do. 

When women came to him to swear allegiance to him, committing 
themselves to adhering to these conditions, he would accept their 
oath of allegiance, reassure them and ask Allah to forgive them for 
whatever they might do of shortcomings, and he included them with 
all of the believers in requiring them to fulfil the following conditions: 

c-(that they will not associate anything with Allah)* and they will 
worship Allah alone 
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^that they will not commit adultery [or fornication])? as was widespread 
at the time, with many women becoming prostitutes or taking lovers 
{[that they will not kill their children)? as was done by ignorant women 
of the jahiliyah, such as burying daughters alive 
^that they will not fabricate any lie concerning that which is between 
their arms and legs)? that is, they should not fabricate any lies at all, 
whether they have to do with themselves, their husbands or anyone 
else 

e(and that they will not disobey you in what is right)? that is, they 
will not disobey you in any instruction you give them, because your 
command can only be what is right. That includes obeying you with 
regard to the prohibition on wailing, rending their garments, slapping 
their faces, and calling the call of jahiliyah. 

*(then accept their allegiance)* if they commit themselves to everything 
mentioned above. 

^and ask Allah to forgive them)? for their shortcomings, so as to 
reassure them. 

^Verily Allah is Oft-Forgiving)? that is, He often forgives the sinners 
and is kind to those who repent 

«(Most Merciful)?; His mercy encompasses all things and His kindness 
encompasses all of creation. 


O 




60:13. O you who believe, do not take as allies people with whom 
Allah is angry. They have indeed despaired of [reward in] the 
hereafter, just as the disbelievers have despaired of [ever seeing 
again] the occupants of the graves. 
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That is, O believers, if you truly believe in your Lord and seek 
His pleasure and seek to avoid His wrath, 

*(do not take as allies people with whom Allah is angry]) for He is 
only angry with them because of their disbelief. This includes all 
kinds of disbelievers. 

«|They have indeed despaired of [reward in] the hereafter]-) that is, 
they have been deprived of the goodness of the hereafter, so they have 
no share of it. So beware of taking them as allies, lest you go along 
with their evil and disbelief, and thus be deprived of the good of the 
hereafter just as they have been deprived thereof. 

<{just as the disbelievers have despaired of [ever seeing again] the 
occupants of the graves]). What is meant by their having despaired of 
the (reward of the) hereafter is that they denied it and disbelieved in it. 

In that case it is no wonder that they do that which angers Allah 
and incurs His punishment, and have despaired of the hereafter, as 
the disbelievers who denied the resurrection in this world despaired 
of the inhabitants of the graves. 

This is the end oft he commentary on Soorat al-Mumtahanah. 

All praise and lhanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (-^g). his family, and 
Ins Companions abundantly until the Day of Judgement. 
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Soorat as-Saff 
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In the name of Allah, 
the Most Gracious, the Most Merciful 




(r-\ 4^ 


61:1. All that is in the heavens and all that is on earth glorifies Allah, 
for He is the Almighty, Most Wise. 

61:2. O you who believe, why do you say that which you do not do? 
61:3. It is most loathsome to Allah that you say that which you do not 
do. 


This highlights the greatness and dominion of Allah, and the 
submission of all of creation to Him. All those who are in the heavens 
and on earth glorify and praise Allah, worship Him and ask Him for 
their needs. 

*ffor He is the Almighty)* Who has subjugated all things by His 
might and power 
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s(Most Wise;*) in His creation and command. 

s{0 you who believe, why do you say that which you do not do?i) 
That is, why do you speak good words, urge people to do good and 
perhaps boast of doing it yourselves, when you do not do it; and 
you forbid evil and declare yourselves above doing it, yet you are 
contaminated with it and it is part of your regular deeds? 

Is such a blameworthy attitude befitting for the believers, or is it 
something most loathsome before Allah that a person says what he 
does not do? 

The one who enjoins good should be the first one to hasten to do 
it, and the one who forbids evil should be the furthest removed of all 
people from it. Allah (^) says elsewhere; 

f(Do you enjoin righteousness upon people while you ignore your 
own selves, even though you study the scripture? Will you not then 
understand?!*) (al-Baqarah 2: 44) 

And Shu'ayb (^L) said to his people; 

«{...I do not want to do that which 1 am forbidding you to do...p 
(Hood II: 88) 


0 


( 1 «■ J. d l' c j yd) ^ 

61:4. Verily Allah loves those who fight in His cause in ranks, as if 
they were a tightly-fitted, solid structure. 


Here Allah is urging His slaves to strive in His cause and teaching 
them how to arrange their ranks; they should stand in tightly-fitted, 
solid ranks in jihad, without any gaps in the rows, and their rows 
should be organised in an orderly fashion, so that the mujahideen 
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may stand side-by-side and shoulder to shoulder, striking dread into 
the hearts of the enemy, and offering encouragement to one another. 

Hence when the Prophet was present in battle, he would 
organise the ranks of his Companions, stationing them for battle in 
such a way that some would not have to rely on others; rather each 
group would focus on its own position, doing whatever was needed 
to protect their station. In this manner goals could be achieved. 
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61:5. And [remember] when Moosa said to his people: O my people, 
why do you cause me grief when you know that I am the 
Messenger of Allah to you? So when they chose to deviate 
[from the truth], Allah caused their hearts to deviate [from right 
guidance], for Allah does not guide disobedient people. 


^And [remember] when Moosa said to his people}), rebuking them 
for their misdeeds and telling him off for causing him grief, when 
they knew that he was the Messenger of Allah: 

(•[O my people, why do you cause me grief}) in word and deed *jwhen 
you know that I am the Messenger of Allah to you?]) 

Among the rights of the Messenger (J|g) are respect and veneration, 
compliance with his commands and acceptance of his rulings. 

As for causing grief to the Messenger (^) - whose kindness 
towards people surpasses all kindness except that of Allah - it is 
extremely rude and insolent, and it is a deviation from the straight 
path which they recognise but abandon. Hence Allah says: 
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f{So when they chose to deviate [from the truth]!? that is, they 
deliberately went astray, 

«|Allah caused their hearts to deviate [from right guidance]]? as a 
punishment to them for the deviation that they chose for themselves 
and were pleased with. Hence Allah did not enable them to be guided, 
because goodness was not appropriate for them and they were fit 
only for evil. 

t(for Allah does not guide disobedient people]? that is, those in 
whom disobedience is inherent, and they have no desire to be guided. 

This verse shows us that if Allah allows His slaves to go astray, this 
is not injustice on His part, and they cannot use that as an argument 
against Him. Rather it is their own fault, for they are the ones who 
closed the door of guidance to themselves after they came to know 
of it, so Allah requites them after that by causing them to go astray 
and deviate, which they have no way to ward off, and the turning of 
their hearts away from the truth is a punishment for them and divine 
justice towards them, as Allah (3c) says elsewhere: 

*(We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time, and We will leave them to wander 
blindly in their misguidance.]? (al-Anam 6: lift) 
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61:6. And [remember] when 'Eesa ibn Maryam said: O Children of 
Israel, verily 1 am the Messenger of Allah to you, confirming 
what came before me of the Torah, and bringing glad tidings 
of a Messenger to come after me, whose name will be Ahmad. 
But when he came to them with clear signs, they said: This is 
obviously magic! 

61:7. Who does greater wrong than he who fabricates lies against 
Allah when he is called to Islam? And Allah does not guide 
people who are given to wrongdoing. 

61:8. They want to extinguish Allah’s light with their utterances, but 
Allah will perfect His light, even though the disbelievers hate 
it. 

61:9. It is He Who has sent His Messenger with guidance and the 
religion of truth, so that He may cause it to prevail over all other 
religions, even though the polytheists hate it. 


Here Allah (-5s) speaks of the stubbornness of the Children of 
Israel mentioned above, when ‘Eesa ibn Maryam called them, saying: 
f[0 Children of Israel, verily I am the Messenger of Allah to you^ 
that is, Allah has sent me to call you to goodness and forbid to you 
evil, and He has supported me with clear proof. What confirms my 
truthfulness is the fact that I am ^confirming what came before me 
of the Torah]). That is, I have come to you with the same message 
as that brought by Moosa, of the Torah and divine laws. If I were a 
pretender to prophethood, I would have brought something other than 
that which the Messengers brought. I also confirm that which came 
before me of the Torah, for it foretold my coming and gave the glad 
tidings thereof. I have come and have been sent in confirmation of it, 
«fand bringing glad tidings of a Messenger to come after me, whose 
name will be Ahmad]?. He is Muhammad ibn ‘Abdullah ibn ‘Abdul- 
Muttalib («yg), the Hashimi Prophet. 
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‘Eesa (^), like other Prophets, confirmed the Prophet who came 
before him and gave glad tidings of the Prophet to come after him, 
unlike the liars who contradict the Prophets in an extreme manner, and 
differ from them in attitude, manners, commands and prohibitions. 

(-{But when he^ namely Muhammad (H§), whose coming was 
foretold by ‘Eesa (£&) 

({came to them with clear signs^ that is, clear proof that indicated that 
he was the one, and that he was a true Messenger of Allah, 

(•{they said)), stubbornly rejecting the truth and disbelieving in it: 
(•{This is obviously magic!)-) And this is something very strange indeed. 

To regard the Messenger whose message was as clear as day, 
as a magician who is obviously practising magic, can there be any 
failure greater than this? Is there any fabrication worse than this, when 
one denies what is well-established of his message and attributes to 
him something from which he is the furthest removed of all people? 

(•{Who does greater wrong than he who fabricates lies against 
Allah!) by making this and other claims, when in fact he has no excuse 
and no reason for doing so, because he is (-{called to Islam)) and its 
proof and evidence have been presented to him. 

(•{And Allah does not guide people who are given to wrongdoing)-) 
who persist in their wrongdoing, and no exhortation, proof or evidence 
deters them from it. 

This is especially applicable to these wrongdoers who are striving 
hard to oppose the truth and refute it, and to support falsehood. Hence 
Allah says of them: ({They want to extinguish Allah’s light with their 
utterances)) that is, with what they say of corrupt arguments on the 
basis of which they reject the truth, when this argument has no solid 
foundation; rather their arguments increase the one who has insight 
in awareness of the falsehood to which they adhere. 

(•{but Allah will perfect His light, even though the disbelievers hate 
it)) that is, Allah has guaranteed to support His religion and perfect 
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the truth with which He sent His Messengers, and to cause His light 
to shine in all regions, even if the disbelievers hate it and, because of 
their hatred, they take all measures that they think will help them to 
extinguish the light of Allah. But they will be defeated. 

They are like someone who tries to blow on the disc of the sun in 
order to extinguish it. They will never achieve what they want and 
their minds will never be safe from criticism and aspersions. 

Then Allah mentions the means by which the Islamic religion will 
prevail, both physical measures and rational arguments, as He says: 
<jlt is He Who has sent His Messenger with guidance and the religion 
of truth that is, with beneficial knowledge and righteous deeds. 

That is knowledge with which he guides people to Allah and to 
paradise, and he guides to the best deeds and attitudes, and to that 
which is in people’s best interests in this world and the hereafter, 
fjand the religion of truth that is, a religion to which to adhere and 
worship the Lord of the worlds in accordance with its teachings, a 
religion that is true, in which there are no imperfections or flaws; rather 
its commands offer nourishment to hearts and souls and physical well¬ 
being to bodies, and refraining from what it forbids offers protection 
from evil and corruption. What the Prophet (j|§) was sent with of 
guidance and the religion of truth is the greatest proof and evidence 
of his truthfulness, and it is proof that will last until the end of time. 
The more a person reflects upon it, the more he will feel at ease and 
increase in joy and insight. 

«(so that He may cause it to prevail over all other religions^ that 
is, so that He may cause it to prevail over all other religions on the 
basis of proof and evidence, and so that He may cause its people who 
adhere to it to prevail by means of the sword and spear. 

With regard to the religion itself, this prevalence is persistent at 
all times. No one tries to resist it or oppose it but he will be defeated, 
and Islam will prevail and subdue its opponents. As for those who 
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follow the religion of Islam, if they adhere to it and follow its light 
and guidance in all their religious and worldly affairs, then by the 
same token no one will be able to resist them, and they will inevitably 
prevail over the followers of other religions. 

But if they neglect it and are content merely to claim to belong 
to it, that will not benefit them, and their negligence towards it will 
become the cause of their enemies gaining power over them. 

Anyone who studies the affairs of the Muslims, and their earlier 
and later generations, will be well aware of that. 
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61:10. O you who believe, shall I tell you about a deal that will save 
you from a painful punishment? 


61:11. Believe in Allah and His Messenger, and strive and fight, 
offering your wealth and your lives in the cause of Allah. That 
is better for you, if only you knew. 


61:12. [If you do that] He will forgive you your sins and admit you to 
gardens through which rivers flow and fine dwellings in gardens 
of perpetual abode; that is the supreme triumph. 
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61:13. And [He will give you] something else that you love: help from 
Allah [against your enemies] and an imminent victory. And give 
these glad tidings to the believers. 

61:14. O you who believe, be [steadfast] supporters of Allah’s cause, 
as ‘Eesa son of Maryam said to the disciples: Who will be 
my supporters in Allah’s cause? The disciples said: We are the 
supporters of Allah’s cause. So some of the Children of Israel 
believed and some disbelieved. Then We helped those who 
believed against their enemies, so they prevailed. 


This passage presents advice and guidelines from the Most Merciful 
of those who show mercy to His believing slaves, pointing out the 
greatest deal and most sublime objective by means of which one may 
attain salvation from the painful punishment and attain eternal bliss. 

Here He mentions the means of achieving that aim and goal which 
everyone who has insight will want to achieve. It is as if the question 
were asked: what is this deal? and He said: «(Believe in Allah and 
His Messenger]*. 

It is well known that perfect faith is to believe with certainty in 
what Allah has commanded us to believe in, which requires physical 
actions, one of the most sublime of which is jihad in Allah’s cause. 
Hence Allah says: ifand strive and fight, offering your wealth and your 
lives in the cause of Allah]* by offering your lives and your souls to 
resist the enemies of Islam. The aim should be to support the religion 
of Allah and make His word supreme. 

And spend whatever you can afford of your wealth for that purpose, 
for even though it is difficult for people to give that wealth, doing 
so ^is better for you, if only you knew]*, for in worldly terms it 
leads to good consequences, namely victory over the enemy, honour 
that is the opposite of humiliation, abundant provision and great 
reassurance. 
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In the hereafter, it leads to attaining the reward of Allah and 
salvation from His punishment. Hence Allah mentions the reward in 
the hereafter, saying: 

(■([If you do that] He will forgive you your sins)) this includes both 
minor and major sins. Belief in Allah and jihad in His cause expiate 
sins, even if they are major. 

(•(and admit you to gardens through which rivers flow]-) that is, the 
rivers flow between the dwellings, palaces, chambers and trees: rivers 
of fresh water, rivers of milk of which the taste does not change, rivers 
of wine, delicious to the drinkers, and rivers of pure honey. And in 
those gardens they will have all kinds of fruit. 

(•(and fine dwellings in gardens of perpetual abode)) that is, they 
combine all good features such as being lofty, high, well-built and 
beautifully adorned, to the extent that the people of paradise will see 
the people of the chambers in the highest level thereof as if they are 
looking at bright stars on the eastern or western horizon. 

Some of the buildings of paradise will be made of bricks of gold, 
and some will be made of bricks of silver. Its pavilions will be made 
of pearls and coral, and some of its dwellings will be made of emerald 
and colourful gems with the most beautiful hues. Because of their 
purity, the outside will be visible from the inside, and the inside will 
be visible from the outside. It will contain such delightful fragrances 
and beauty that no one could ever describe and that has never crossed 
the mind of anyone in any realm; they will not be able to know it until 
they see it; they will enjoy its beauty and their eyes will delight in 
it. In that situation, were it not for the fact that Allah will create the 
people of paradise in the most perfect manner that is not subject to 
death, they might have died out of joy. Glory be to the One Whom no 
one can praise sufficiently; rather He is as He has praised Himself, 
far above the praise that His slaves could give Him. 
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Blessed be the Most Majestic, the Most Beautiful, Who has created 
the abode of bliss and placed in it such majesty and beauty that dazzles 
the minds of His creation. 

Exalted be the One Who possesses perfect wisdom, that dictates 
that if Allah had shown paradise to humankind when He created it, 
and they had seen what it contains of delights, no one would ever fail 
to seek it, and they would not have enjoyed life in this world that is 
full of troubles and whose joy is mixed with pain and its happiness 
is mixed with sadness. 

Paradise is called gardens of perpetual abode because its people 
will remain in it forever and will never leave it or desire to leave it. 
This immense and beautiful reward and supreme triumph, that is 
completely unmatched, is the reward of the hereafter. 

As for the reward of this deal in this world, it is mentioned in the 
words ^And [He will give you] something else that you loveja that 
is, you will attain another benefit that you love, which is «jhelp from 
Allah [against your enemies]©, that will lead to honour and joy 
^and an imminent victory© by means of which the territory of Islam 
will be expanded and abundant provision will be brought. This is the 
reward of the believers who strive in jihad. 

As for the believers who do not strive in jihad, when others do, 
Allah (is) does not let them despair of His grace and kindness. Rather 
He says: t[And give these glad tidings to the believers]? that is, give 
them glad tidings of reward in this world and the hereafter, each 
according to his faith, even if they are not going to attain the level of 
those who strive in jihad in Allah’s cause. As the Prophet (^) said: 
«In paradise there are one hundred levels, the distance between each 
two of which is like the distance between heaven and earth. Allah has 
prepared them for those who strive in His cause.» (Bukhari) 

Then Allah says: 
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tfO you who believe, be [steadfast] supporters of Allah’s cause)) 
that is, in word and deed, by upholding the religion of Allah, striving 
to apply it to oneself and others, striving in jihad against those who 
stubbornly oppose it and resist it, offering your lives and your wealth, 
and refuting the arguments of anyone who supports falsehood with 
what he claims to have of knowledge, and establishing proof against 
him and warning people against him. 

Part of supporting the religion of Allah is learning the Book of 
Allah and the Sunnah of His Messenger (j^g), urging others to do 
likewise, enjoining what is right and forbidding what is wrong. 

Then Allah encourages the believers to follow the example of the 
righteous who came before them, as He says: «[as ‘Eesa son of Maryam 
said to the disciples: Who will be my supporters in Allah’s cause?)* 
that is, he said to them, making a request of them and encouraging 
them: Who will help me and stand with me in support of the religion 
of Allah, following the path that I follow? 

The disciples hastened to respond and said: «[We are the supporters 
of Allah’s cause)*. So ‘Eesa (^) persisted in the path as commanded 
by Allah and supported His religion, along with the disciples who 
were with him. 

«[So some of the Children of Israel believed)* in response to the 
call of ‘Eesa and the disciples 

(■[and some)-) of them ^disbelieved)*, and did not respond to the call, 
so the believers strove against the disbelievers. 

([Then We helped those who believed against their enemies)* that is, 
We supported them and granted them victory over them 
^so they prevailed)* over them and subdued them. 

So you, O Ummah of Muhammad (^|), should be the supporters 
of Allah’s cause and callers to His religion; if you do that, Allah will 
support you as He supported those who came before you, and will 
cause you to prevail over your enemies. 


sunniconnect.com 




Soorat a.ySaff 


(10-14) | 101 


This is the end of the commentary on Soorat as-Saif. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^), his family, and 
Ins Companions abundantly until the Day of Judgement. 
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Soorat al-Jumu'ah 




In the name of Allah, 
the Most Gracious, the Most Merciful 
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62:1. All that is in the heavens and all that is on earth glorifies Allah, 
the Sovereign, the Holy, the Almighty, the Most Wise. 


That is, everything that is in the heavens and on earth glorifies 
Allah, submits to His command, shows devotion to Him and worships 
Him, because He is the Most Perfect, the Sovereign to Whom belongs 
the dominion of the upper and lower realms, for everything belongs 
to Him and is under His control. 

(»{the Holy}) Who is venerated and is far above all defects and 
shortcomings 

(•{the Almightyp Who has subjugated all things 
({Most Wise!) in His creation and command. 
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Soorat al-Jumu ah (2-4) 


These great attributes are among the factors that call people to worship 
Allah alone, with no partner or associate. 
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62:2. It is He Who has sent among the unlettered a Messenger from 
among themselves, reciting unto them His revelations, purifying 
them, and teaching them the Book and wisdom; verily before 
that they had been clearly misguided. 

62:3. And [He has sent him] to others who have not yet joined them. 
And He is the Almighty, Most Wise. 

62:4. That is the grace of Allah, which He bestows upon whomever 
He wills, for Allah is the Possessor of abundant grace. 


What is meant by the unlettered is those who had no Book and 
no remnant of any message, such as the Arabs and others who were 
not People of the Book. 

Allah (•&) bestowed a great blessing upon them, that was greater 
than the blessing He bestowed upon others, because they had nothing 
of knowledge and goodness, and they were obviously misguided, 
worshipping trees, idols and rocks, behaving like savage wild animals, 
with the strong devouring the weak among them. They were extremely 
ignorant of the teachings of the Prophets. 

But then A1 lah sent to them a Messenger from among them, whose 
lineage, noble characteristics and honesty they knew well. 
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And He sent down to him His Book, so that he recited 4 unt0 
them His revelations)?, definitive revelations which would lead to 
faith and certainty 

{•(purifying them)? that is, urging them to acquire noble characteristics, 
explaining them to them, and warning them against evil characteristics. 

{•(and teaching them the Book and wisdom^ that is, knowledge 
of the Qur’an and knowledge of the Sunnah, which includes all the 
knowledge of the earlier and later generations. 

After this teaching and purification by the Prophet (^te), they 
became the most knowledgeable of people. Indeed, they became 
leaders of the people of knowledge and religious commitment, the 
most perfect in manners and attitude, the best in conduct and dignity. 
They were themselves guided and they guided others, thus becoming 
leaders of the guided and the foremost among the pious. Were it not for 
the favour that Allah bestowed upon them by sending this Messenger 
(5||), which was the greatest blessing and the greatest beneficence, 
they would not have attained this honour. 

{(And [He has sent him] to others who have not yet joined them)-) 
that is, and He has blessed others who are not among them. This refers 
to people other than the unlettered, who would come after them, and 
some of the People of the Book who had not yet joined them. This 
refers to people other than those who heard the call of the Messenger 
(jig) directly. 

It may be that what is meant is that they had not yet joined them 
in the sense of catching up with them in terms of virtue, or in terms 
of time. Whatever the case, both meanings are sound. 

Those among whom Allah sent His Messenger (jig), and they saw 
him and heard his call directly, attained special virtues that no one else 
could catch up with. This is by the might and wisdom of Allah, as He 
has not neglected His slaves or left them without care; rather He sent 
Messengers among them with commands and prohibitions. This was 
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by the immense grace of Allah, which He bestows upon whomever 
He will of His slaves, and it is greater than the blessings of physical 
well-being, abundant provision and other worldly blessings that He 
has bestowed upon them. 

There is nothing greater than the blessing of Islam which is 
essential to triumph and eternal happiness. 
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62:5. The likeness of those who were given the Torah but failed to 
uphold it, is that of a donkey laden with weighty tomes. How 
wretched is the likeness of people who reject the revelations 
of Allah. And Allah does not guide people who are given to 
wrongdoing. 


62:6. Say: O you who are Jews, if you claim that you are Allah’s 
chosen, to the exclusion of all other people, then wish for death, 
if you are telling the truth. 


62:7. But they will never wish for it, because of what their hands have 
wrought. And Allah knows well the wrongdoers. 

62:8. Say: Verily the death from which you flee will overtake you. 
Then in the end you will be brought back to the Knower of the 
unseen and the seen, and He will inform you about what you 
used to do. 
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Having mentioned His blessing to this Ummah, among whom 
He sent the unlettered Prophet (#§), and what He singled them out 
for of virtues which no one could catch up with, for they are the 
unlettered nation who surpassed the first and the last, even the People 
of the Book, who claimed to be the devoted scholars and foremost in 
knowledge, Allah now tells us that those to whom He gave the Torah, 
namely the Jews and also the Christians, and instructed them to learn 
it and act upon it, but they failed to uphold it or implement what they 
were given, possess no virtue. Their likeness is that of a donkey that 
is laden with weighty tomes of knowledge. Can that donkey benefit 
from the books on its back? Can it attain any virtue because of that? 
Or is its share simply that it carries them? 

This is the likeness of the Jewish scholars who do not act upon 
what is in the Torah, among the most important and significant of 
which is the command to follow Muhammad (#|), the foretelling 
of his coming, and the command to believe in what he would bring 
of the Qur’an. Has the one who is like that gained anything from the 
Torah except loss and the establishment of proof against him? 

This is the likeness that is applicable to them. 

c(How wretched is the likeness of people who reject the revelations 
of Allah'p which point to the truthfulness of our Messenger (SM) and 
the truth of what he brought. 

t(And Allah does not guide people who are given to wrongdoing® 
that is. He does not guide them to that which is in their best interests, 
so long as they stubbornly persist in their wrongdoing. 

One aspect of the stubborn wrongdoing of the Jews is that they are 
aware that they are following falsehood, yet they claim that they are 
following the truth, and that they are Allah’s chosen, to the exclusion 
of all other people. Hence Allah commanded His Messenger (Jgg) 
to say to them: If you are telling the truth in your claim that you are 
following the right path and are Allah’s chosen. 
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e(then wish for deaths?. This is something very easy, for if they believed 
that they were following the right path, they would not hesitate to 
meet this challenge that Allah caused to be proof of their truthfulness 
if they did wish for death, and proof of their falseness if they did not 
wish for it. 

As they did not do that when the challenge was presented to them, 
it is proven that they are aware of the falseness and corruption of what 
they are following. Hence Allah says: e(But they will never wish for 
it, because of what their hands have wrought^ of sins and acts of 
disobedience, because of which they fear death. 

«{And Allah knows well the wrongdoers)? so nothing of their 
wrongdoing can be hidden from Him. 

Even though they do not wish for death, because of what their hands 
have wrought, and they flee from it, that will not save them; rather 
they will inevitably face death, which Allah has made inescapable 
for His slaves and has decreed for them. 

Then after death, they will all be brought back, on the Day of 
Resurrection, to the Knower of the unseen and the seen, and He will 
inform them of what they did of good and evil, small and great. 


I ^y jjl . rf ill ^S}y 1 
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62:9. O you who believe, when the call to prayer is given on Friday, 
then proceed at once to the remembrance of Allah and leave off 
your trading. That is better for you, if only you knew. 

62:10. Then when the prayer is ended, disperse through the land and 
seek Allah’s bounty, and remember Allah much, so that you may 
prosper. 

62:11. When they see some merchandise or distraction, they rush 
towards it and leave you standing there. Say: That which is 
with Allah is better than any distraction or merchandise. And 
Allah is the best of providers. 


Here Allah (-fe) commands His slaves to attend Jumu'ah prayer, 
and to hasten to the prayer as soon as the call is given, proceeding 
at once to the prayer. What is meant by proceeding at once here is to 
hasten to the prayer and pay attention to it, for it is the most important 
activity of the day. It does not mean running to join the prayer, because 
running when going to pray is disallowed. 

«(and leave off your trading^ that is, cease trading once the call to 
prayer is given, and go to pray. 

t(That is better for youj-) than focusing on trade and missing the 
obligatory prayer, which is one of the most important obligations. 
f(if only you knew js that what is with Allah is better and more lasting, 
and that whoever gives precedence to this world over religion has truly 
lost when he thinks he is winning. This command to cease trading is 
temporary, for the duration of the prayer. 

fjThen when the prayer is ended, disperse through the landp to 
seek your livelihood and engage in trade. 

Because focusing on trade is likely to make one forget to remember 
Allah, Allah instructs His slaves to remember Him a great deal, as 
He says: 

f(and remember Allah muchp that is, when standing, sitting and lying 
on your sides 
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«fso that you may prosper)?, because remembering Allah much is one 
of the greatest means of attaining prosperity. 

*(When they see some merchandise or distraction, they rush 
towards it)? that is, they leave the mosque, out of eagerness to see that 
distraction or that merchandise. They leave what is good, ?fand leave 
you standing there)?, addressing the people. This refers to an incident 
that occurred one Friday, when the Prophet (4s) was addressing the 
people. A trade caravan came to Madinah, and when the people heard 
of it whilst they were in the mosque, they went out of the mosque and 
left the Prophet (^) addressing the people, and hastened towards 
that to which they should not have hastened, forgetting their manners. 

^Say: That which is with Allah)? of reward for the one who adheres 
to goodness and is patient in worshipping his Lord 
«fis better than any distraction or merchandise)?. Although there is 
some benefit in trade, it is little and tainted, and it will be the cause of 
missing out on goodness in the hereafter, whereas patience in obeying 
Allah and continuing one’s act of worship does not cause one to miss 
out on provision, for Allah is the best of providers. So whoever fears 
Allah, He will grant him provision from where he does not expect. 

From this passage we learn many things, including the following: 

• Jumu'ah prayer is obligatory for all believers and they must 
proceed to it at once, hasten towards it and give priority to it. 

• The two khutbahs on Friday are obligatory and must be attended, 
because what is meant by remembrance or reminder here is the 
two khutbahs. Allah has enjoined us to go to the remembrance 
of Allah and hasten to do so. 

• It is prescribed and enjoined to give the call to prayer for 
Jumu‘ah. 

• It is prohibited to buy and sell after the call to Jumu‘ah prayer. 
That is only because these actions cause one to miss out on the 
obligatory duty and distract one from it. 
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This indicates that any matter, even if it is permissible in 
principle, if it results in missing something obligatory, then it 
is not permissible in that case. 

•» It is enjoined to attend the two khutbahs on Friday, and the one 
who does not attend them is blameworthy. What that implies is 
that one should listen attentively to both of them. 

■» The individual should focus on worshipping Allah at a time 
when he is inclined to turn to distractions and trade, and respond 
to his desires. He should remind himself of that which is with 
Allah of reward for the one who gives precedence to pleasing 
Allah over his own whims and desires. 

This is the end of the commentary on Sooral al-Jumu'ah. 

All praise and thanks are for All; h. and may the blessings and 
peace of Allah be upon Prophet Muhammad ). his family, and 

his Companions abundantly until the Day of Judgement. 
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Soorat al-Munafiqoon 




In the name of Allah, 
the Most Gracious, the Most Merciful 
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63:1. When the hypocrites come to you, they say: We bear witness 
that you are indeed the Messenger of Allah. Allah knows that 
you are indeed His Messenger, and Allah bears witness that the 
hypocrites are indeed liars. 
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63:2. They have taken their oaths as a cover [for their hypocrisy] in 
order to bar people from the path of Allah. Evil indeed is what 
they have been doing. 

63:3. That is because they believed then disbelieved; therefore their 
hearts have been sealed up, so that they do not understand. 

63:4. When you see them, their outward appearance pleases you; 
when they speak, you listen to what they say. But they are like 
propped-up pieces of wood [devoid of all understanding]. 14 They 
think that every cry is against them. They are the enemy, so 
beware of them. May Allah destroy them; how could they have 
gone so far astray? 

63:5. When it is said to them: Come; the Messenger of Allah will pray 
for your forgiveness, they shake their heads, and you see them 
turn away in arrogance. 

63:6. It is the same to them whether you pray for their forgiveness or 
do not pray for their forgiveness; Allah will never forgive them. 
Verily Allah does not guide the wicked people. 


When the Prophet came to Madinah and the number of 
Muslims in the city increased and Islam gained strength, some of its 
people - from al-Aws and al-Khazraj - made an outward display of 
believing, whilst concealing disbelief, in order to retain their status, 
live in peace, and keep their wealth safe. 

Therefore Allah mentioned some of their characteristics by which 
they would be known, so that people could be cautious of them and 
be aware of their situation. Allah said: 

t[When the hypocrites come to you, they say]s, and they are lying: 


14 When they sat in the Prophet's gathering, listening to him whilst leaning 
against the wall, they were likened to pieces of wood that are left 
propped up against a wall, in that they were devoid of understanding 
and knowledge. (ash-Shawkani) 
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{[We bear witness that you are indeed the Messenger of Allah]?. This 
testimony on the part of the hypocrites was a lie. Moreover, there was 
no need for their testimony to support His Messenger (^). 

For Allah knows that you are indeed His Messenger, and Allah 
bears witness that the hypocrites are indeed liars]? in their words and 
claims, and that it is not truly meant on their part. 

{[They have taken their oaths as a cover [for their hypocrisy]]? 
that is, as a shield to protect themselves from being called hypocrites, 
{[in order to bar people from the path of Allah]?. They have barred 
themselves from His path, and have barred others who are not aware 
of their real nature. 

{[Evil indeed is what they have been doing]? when they pretended 
outwardly to be believers, whilst concealing disbelief in their hearts, 
and they swore an oath to that effect and gave the impression of 
being sincere. 

^That]? namely what has been made fair-seeming to them of 
hypocrisy 

^is because]? they were not steadfast in their faith; rather {[they 
believed then disbelieved; therefore their hearts have been sealed 
up]? so that no goodness can ever enter them. 

^so that they do not understand]? what will benefit them, and they do 
not pay attention to what is in their best interests. 

{[When you see them, their outward appearance pleases you]? 
because they look very impressive, 

{[when they speak, you listen to what they say]? because they are so 
eloquent and well spoken, and you enjoy listening to them. 

Their outward appearance and their words are impressive, but 
there is nothing beyond that of good morals or righteousness. Hence 
Allah says: 

{[But they are like propped-up pieces of wood]? and there is nothing 
good in them; nothing can come from them but pure harm. 
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{(They think that every cry is against them)* - that is because of 
their cowardice, fear, weak hearts and doubt. They are constantly 
afraid of being found out. 

These people {(are the enemy)* in the true sense, because the enemy 
who is clearly and openly an enemy is easier to deal with than an 
enemy one is not aware of, because he is resorting to trickery and 
deceit, claiming to be a friend when in fact he is an avowed enemy, 
{(so beware of them. May Allah destroy them; how could they have 
gone so far astray?)* That is, how could they have strayed from the 
religion of Islam, after its proof has been established and its teachings 
have become clear, and been diverted towards disbelief which only 
brings loss and doom? 

{(When it is said to them)* namely these hypocrites 
{(Come; the Messenger of Allah will pray for your forgiveness)* for 
what you have done, so that your situation may be improved and your 
deeds may be accepted, they refuse emphatically. 

{(they shake their heads)*, refusing to request supplication from the 
Messenger (#;) 

{(and you see them turn away)* from the truth, in aversion and {(in 
arrogance)*, for they are too arrogant and stubborn to follow it. 

This is their condition when they are called to request supplication 
from the Messenger (^). This is kindness from Allah to His 
Messenger (3^z), to preserve his dignity, as they did not come to him 
so that he might pray for forgiveness for them. 

It is all the same whether he prays for forgiveness for them or 
does not; Allah will never forgive them, because they are wicked 
people who refused to obey Allah and gave precedence to disbelief 
over faith. Therefore the Messenger’s prayers for forgiveness would 
not benefit them if he did pray for forgiveness for them. This is like 
the verse in which Allah (•$&) says: 
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f[Whether you [0 Prophet] seek forgiveness for them, or do not seek 
forgiveness for them, even if you seek forgiveness for them seventy 
times, never will Allah forgive them...)* (at-Tawbah 9: 80) 

^Verily Allah does not guide the wicked people^. 


0 
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63:7. It is they who say: Do not spend on those who are with the 
Messenger of Allah, so that they will disperse [and desert him]. 
Yet to Allah belong the treasuries of the heavens and the earth, 
but the hypocrites do not understand. 


63:8. They say: When we return to Madinah, the mightier will surely 
drive out therefrom the weaker. In fact, might belongs to Allah, 
and to His Messenger and to the believers. But the hypocrites 
do not know. 


Because of their intense enmity towards the Prophet (^) and the 
Muslims, when they saw the unity and harmony of his Companions, 
and how they hastened to try to please the Messenger (^), they said, 
on the basis of their false claims, ^Do not spend on those who are with 
the Messenger of Allah, so that they will disperse [and desert him]p. 
According to that claim, were it not for the wealth of the hypocrites 
and their spending on them, they would not rally in support of the 
religion of Allah. 

This is something very strange, that these hypocrites, who were 
the keenest of people to cause Islam to fail and cause harm to the 
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Muslims, would make such a claim, which could not be believed 
except by one who knew nothing of the facts of the matter. 

Hence Allah said, refuting their claim: ^Yet to Allah belong the 
treasuries of the heavens and the earth]?, so He bestows provision on 
whomever He wills and withholds it from whomever He wills; He 
makes the means available for whomever He wills and makes them 
inaccessible for whomever He wills. 

«]but the hypocrites do not understand]? and for that reason they 
said these words, the implication of which is that the treasuries of 
provision are in their hands and under their control. 

^They say: When we return to Madinah, the mightier will surely 
drive out therefrom the weaker]?. That was during the campaign of 
al-Muraysee‘, when words were exchanged between some of the 
Muhajireen and Ansar that upset many people, at which point the 
hypocrisy of the hypocrites showed itself and they expressed what 
was in their hearts. 

Their leader, 'Abdullah ibn Ubayy ibn Salool, said: Our likeness 
and that of these people - meaning the Muhajiroon - is, as the saying 
goes: Feed your dog and he will eat you. He said: «(When we return 
to Madinah, the mightier will surely drive out therefrom the weaker]?, 
on the basis of his claim that he and his fellow hypocrites were the 
mightier and the Messenger of Allah (j|g) and those who were with 
him were the weaker. But in fact it was the opposite of what this 
hypocrite said. 

Hence Allah {%) said: «fln fact, might belongs to Allah, and to His 
Messenger and to the believers]? so it is they who are the mightier, 
and the hypocrites and their fellow disbelievers are the weaker. 

«]But the hypocrites do not know]? that, therefore they claimed 
that they were the mightier, because they were deceived by their 
falsehood. 
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63:9. 0 you who believe, do not let your wealth and your children 
distract you from the remembrance of Allah. Whoever does that, 
it is they who are the losers. 

63:10. And spend from that which We have provided for you, before 
death comes to one of you and he says: My Lord, if only You 
would grant me a reprieve for a little while, then I would give 
in charity and be among the righteous. 

63:11. But Allah will not grant a reprieve to any soul when its appointed 
time has come, and Allah is well aware of all that you do. 


Here Allah (4c) enjoins His believing slaves to remember Him 
a great deal, for in that there is gain, triumph and much good. And 
He forbids them to let their wealth and children distract them from 
remembering Him, for love of wealth and children is inherent in 
most souls, so they may give precedence to love of these things over 
love of Allah, but that leads to great loss. Therefore Allah (4c) says: 

^Whoever does thatb that is, lets his wealth and his children 
distract him from the remembrance of Allah 

fjit is they who are the loserswho will lose out on eternal happiness 
and everlasting bliss, because they gave precedence to that which 
does not last over that which does last. Allah (4c) says elsewhere: 
ejYour wealth and your children are but a trial, and with Allah there 
is an immense reward, b (at-Taghabun 64. 15) 
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(•(And spend from that which We have provided for youp this 
includes obligatory spending, such as zakah, expiation, spending on 
wives and servants, and so on, as well as recommended spending, 
such as spending wealth whenever needed. 

Allah says ((from that which We have provided for you)?, so as to 
highlight the fact that He does not burden people with spending that is 
beyond their means and is too difficult for them. Rather He instructs 
them to spend some of that which He has provided for them and made 
available to them. 

So let them appreciate what He has given them, by helping their 
needy brethren, and let them hasten to do that before death comes, 
for when it comes they will not be able to do an atom’s weight of 
good. Hence Allah says: 

(•(before death comes to one of you and he says^, regretting what he 
has failed to do at the time when it was possible, and asking to be 
allowed to go back, which is impossible: 

(•(My Lord, if only You would grant me a reprieve for a little whilep 
so that 1 can make up for what I neglected. 

(•(then I would give in charity)-) from my wealth, so that I might be 
saved from the punishment and deserve a great reward. 

(•(and be among the righteous'p by doing all that is enjoined and 
avoiding all that is forbidden - which includes Hajj and other deeds. 

This request and wishful thinking will come too late, when the 
time for those things has passed and it is no longer possible to make 
them up. Hence Allah says: 

((But Allah will not grant a reprieve to any soul when its appointed)) 
and inevitable ((time has come, and Allah is well aware of all that you 
do)) of good and evil, and He will requite you for what He knows of 
you, of your intentions and deeds. 

This is the end of the commentary on Soorat al-Munaliqoon. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (£g). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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64:1. All that is in the heavens and all that is on earth glorifies Allah. 
His is the dominion, to Him be praise, and He has power over 
all things. 

64:2. It is He Who has created you; some of you are disbelievers and 
some of you are believers. And Allah sees well all that you do. 

64:3. Allah created the heavens and the earth for a true purpose, and 
He shaped you and shaped you well. And unto Him is the return 
[of all], 

64:4. He knows all that is in the heavens and on earth, and He knows 
what you conceal and what you disclose. Allah knows well what 
is in [your] hearts. 
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These verses refer to many beautiful and sublime attributes of 
the Creator. He mentions His perfect divinity, His complete self- 
sufficiency and the need of all creatures for Him, and the glorification 
and praise of their Lord by all who are in the heavens and on earth; 
and He tells us that all dominion belongs to Allah, so no creature is 
beyond His control. 

All praise is for Him: praise for what He possesses of perfect 
attributes, praise for what He has created of all things, praise for what 
He has prescribed of laws and what He has bestowed of blessings. 

His power is all-encompassing and nothing that exists is beyond 
His control; nothing He wills is beyond Him. 

He tells us that He created human beings, and made some of 
them believers and some of them disbelievers. Therefore their faith 
or disbelief is all according to the will and decree of Allah, and it is 
He Who allowed that for them, as He has given them power and will 
by means of which they are able to choose to comply with whatever 
they want of His commands and prohibitions. ((And Allah sees well 
all that you do)?. 

Having mentioned the creation of man, who is accountable and 
is subject to commands and prohibitions, Allah now mentions the 
creation of other created things: 

efAllah created the heavens and the earth)? that is, their physical 
essence and all that is in them, and He has made them well 
((for a true purpose)? that is, on the basis of wisdom and for the purpose 
that He intended. 

(•(and He shaped you and shaped you well)?. This is like the verse in 
which Allah says: 

((Verily We have created man in the best of conditions.)? (ai-Teen 95. 4) 

Man is the best of all creatures in form, and the most elegant in 
shape. 
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<[And unto Him is the return [of all] ^ on the Day of Resurrection, 
when He will requite you for your faith or disbelief, and He will 
question you about the blessings and life of ease that He bestowed 
upon you: did you give thanks to Him or not? 

Then Allah mentions the all-encompassing nature of His 
knowledge: *{He knows all that is in the heavens and on earth]? that 
is, of things that are hidden and obvious, unseen and seen. 

t(and He knows what you conceal and what you disclose. Allah 
knows well what is in [your] hearts]? that is, what they contain of 
good secrets and negative feelings, good intentions and corrupt aims. 

Because He knows well what is in our hearts, it is essential for the 
wise person to be keen and strive to guard his inner thoughts from 
bad attitudes, and to acquire good characteristics. 


0 O 



64:5. Have the stories not reached you of those disbelievers who came 
before you? They tasted the evil consequences of their deeds, 
and theirs will be a painful punishment. 


64:6. That is because their Messengers came to them with clear signs, 
but they said: Shall mere men guide us? Thus they disbelieved 
and turned away, but Allah had no need of them or their faith. 
And Allah is Self-Sufficient, Worthy of all praise. 


Having mentioned His perfect attributes for which He is known 
and worshipped, and efforts are made to seek His pleasure and 
avoid incurring His wrath, Allah (%) now tells us of what happened 
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to previous nations and past generations, whose stories are still 
told by later generations; the truthful speak of them and how, 
when the Messengers brought the truth to them, they stubbornly 
rejected it. 

Therefore Allah caused them to taste the evil consequences of 
their deeds in this world and to be disgraced thereby, 

(•(and theirs will be a painful punishment)? in the hereafter. Hence He 
mentions the reason for this punishment: 

(•(That)?, namely the punishment and the evil consequences that 
were sent upon them, happened because (-(their Messengers came to 
them with clear signs)? that pointed to truth and falsehood, but they 
resented it and were arrogant towards their messengers, and said: 

(•(Shall mere men guide us?)? That is, they are no better than us; 
why did Allah single them out and not us? This is like the verse in 
which Allah says: 

(•(Their Messengers said to them: Indeed, we are but human beings 
like yourselves, but Allah bestows His favour upon whomever He 
wills of His slaves...)? ( Ibraheem 14: II) 

They denied the blessing and favour that Allah bestowed upon His 
Prophets by decreeing that they should be Messengers to humankind, 
and were too arrogant to submit to them. 

That led them to worship rocks and trees, and the like, (-(Thus 
they disbelieved)? in Allah, ((and turned away)? from obedience to 
Him. 

((but Allah had no need of them:? and does not care about them, 
and their going astray does not harm Him in the slightest. 

((And Allah is Self-Sufficient, Worthy of all praise)? that is. He is 
the Self-Sufficient, Who is completely and absolutely independent 
and has no need of anyone in any way; praiseworthy in His words, 
actions and attributes. 
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64:7. Those who disbelieve claim that that they will never be 
resurrected. Say: Yes indeed, by my Lord, you will surely be 
resurrected, then you will surely be informed of all that you 
have done. And that is easy for Allah. 


Here Allah (%) tells us of the stubbornness and false claims of the 
disbelievers, and their denial of the resurrection, with no knowledge, 
no guidance and no clear book. 

He commanded the noblest of His creation to swear by his Lord 
that He would indeed resurrect them and requite them for their evil 
deeds and rejection of the truth. 

tjAnd that is easy for Allahp for even though it is difficult - and 
in fact impossible - for humans, for even if all their strength were 
combined to revive one dead person, they would not be able to do 
that. But for Allah (•}§), when He wills a matter. He merely says to 
it, ‘Be!’ and it is. 

Allah says elsewhere: 

«{The Trumpet will be blown and all those who are in the heavens 
and on earth will swoon, except whomever Allah wills. Then it will 
be blown again, whereupon they will be standing, looking around.» 
(az-Zumar 39: 68) 




( A 
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64:8. So believe in Allah and His Messenger, and the light [the Qur’an] 
that We have sent down. And Allah is well aware of all that you 
do. 


Having mentioned the denial of those who denied the resurrection, 
and that this was an implication of disbelief on their part in Allah and 
His revelations, Allah (4s) now enjoins adherence to that which will 
protect one from doom and misery, which is to believe in Allah, and 
in His Messenger (^) and His Book. Allah calls His Book light, 
because light is the opposite of darkness, and the rulings, laws and 
stories in the Book that Allah has sent down are lights that will guide 
one in the dark depths of overwhelming ignorance and enable him to 
walk in the darkness of night. 

Anything other than following the guidance of the Book of Allah 
is a type of knowledge of which the harm is greater than any benefit, 
and its evil is greater than its good. In fact there is nothing good and 
no benefit in it, except that which is in accordance with the message 
brought by the Messengers. 

Belief in Allah, His Messenger (^§) and His Book dictates that one 
should have certain faith and true belief in them, and that one should 
act in accordance with them, by complying with their commands and 
heeding their prohibitions. 

f[And Allah is well aware of all that you do]» and He will requite 
you for your deeds, both righteous and otherwise. 
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64:9. [And He will requite you] on the day on which He will gather 
you for the Day of Gathering, the day of great loss. But whoever 
believes in Allah and does righteous deeds. He will absolve them 
of their bad deeds and admit them to gardens through which 
rivers flow, to abide therein forever; that is the supreme triumph. 


64:10. However, those who disbelieve and reject Our signs, they will 
be inhabitants of the fire, to abide therein forever, a hapless 
journey’s end. 


That is, and He will requite you on the Day of Gathering, on which 
Allah will gather the first and the last and make them stand in a huge 
assembly, and He will inform them of what they did. 

On that day, the differences between people will become apparent; 
some people will be raised to the highest status in lofty chambers and 
dwellings that contain all delights and pleasures. 

And some people will be brought down to the lowest of low status, 
a place of distress, anguish, grief and severe punishment. That will 
be the outcome of what they sent forth for themselves and what they 
did during their earthly life. Hence Allah says: 

^the day of great loss]} when there will be a huge difference between 
people in terms of winning and losing. The believers will be winners 
and the evildoers will be great losers. The wicked will realise that they 
were following something of no value, and that they are indeed losers. 

It is as if it was asked: how does one attain prosperity and bliss 
or incur doom and loss? And so Allah (4c) mentioned the causes 
and means of both by saying: ^But whoever believes in Allah}# with 
perfect faith, which includes believing in everything that Allah has 
enjoined people to believe in 


sunniconnect.com 



126 I Tafseer as-Sa 'di 


Juz'28 


tfand does righteous deeds}-) both obligatory and supererogatory, by 
fulfilling his duties towards Allah and towards His slaves 
(•(He will absolve them of their bad deeds and admit them to gardens 
through which rivers flow}) in which there is all that their souls may 
desire and that may delight their eyes, for which their hearts long, 
where they will find their ultimate desires, ^to abide therein forever; 
that is the supreme triumph}). 

c-fHowever, those who disbelieve and reject Our signs}) that is, 
they disbelieve in them without basing their disbelief on any religious 
text or rational thinking; rather, clear evidence came to them, but they 
disbelieved in it and stubbornly rejected what it pointed to. 
ffthey will be inhabitants of the fire, to abide therein forever, a hapless 
journey’s end}) because it will contain all suffering, hardship, misery 
and torment. 


iij?" j^. •ix'. OtJt Cr*J ^ j— i_jLJ ^ 

^JU I LJ y*J U i [yyL[f {JyJj JLJLc 


(\r-\ \ 


64:11. No calamity occurs except by Allah’s leave. Whoever believes in 
Allah, He will guide his heart aright. 15 And Allah has knowledge 
of all things. 

64:12. Obey Allah, and obey the Messenger. But if you turn away, 
then know that the duty of Our Messenger is only to convey 
the message in the clearest way. 


15 That is. He will guide him at the time of calamity, so that he will realise 
that it is from Allah, and will accept the divine decree and be content with 
it. (ar-Razi) 
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64:13. Allah, there is no god but He; and in Allah let the believers put 
their trust. 


<|No calamity occurs except by Allah’s leave)? this is general in 
meaning and includes all calamities, whether they affect the individual 
himself, his wealth, his children, his loved ones and so on. 

Everything that befalls people happens by the will and decree 
of Allah, and was already known to Allah in His prior knowledge 
and was written by His pen, ordained by His will and dictated by 
His wisdom. What matters is whether the individual will do what is 
required of him or not. 

If he does what is required of him, then he will have a great reward 
in this world and the hereafter. 

If he believes that it is from Allah, and he accepts it and submits 
to His decree, Allah will guide his heart, and he will be reassured 
and will not panic at times of calamity, as happens in the case of 
one whose heart is not guided by Allah. Indeed Allah will grant him 
steadfastness when calamity strikes, and will help them to adhere to 
patience. Thus he will attain reward in this world, in addition to what 
Allah has stored up for him on the day of requital. As Allah (-4c) says 
elsewhere: 

.Verily, those who are patient and steadfast will be rewarded 
abundantly, without measure.)? (az-Zumar 39: 10) 

Thus it is known that whoever does not believe in Allah when 
calamity strikes, in the sense that he does not acknowledge the divine 
will and decree, and focuses only on causes, will be forsaken and 
Allah will leave him to his own devices. 

If a person is left to his own devices, in that case he has nothing 
left at the time of calamity except panic and despair, which is an 
immediate punishment before the punishment of the hereafter, for 
having fallen short in adhering to patience. 
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This has to do with the meaning of the phrase «(Whoever believes 
in Allah, He will guide his heart aright)-) within the limited context of 
calamity. As for what the phrase means in general terms, Allah tells 
us that for everyone who believes - in the manner enjoined, believing 
in Allah, His angels, His Books, His Messengers, the Last Day, and 
the divine decree, both good and bad - and confirms his faith by 
doing what it requires of duties, this is a great means of attaining 
Allah’s guidance in all his circumstances, words and deeds, and in 
his knowledge and action. 

This is the best reward that Allah bestows upon those who believe, 
as He says when telling us that He will make the believers steadfast 
in the life of this world and in the hereafter. 

Steadfastness means constancy, patience and certainty in the heart 
when trials come. Allah says: 

«(Allah will make steadfast those who believe, with the word that 
stands firm, in this world and in the hereafter...^ (Ibraheem 14: 27) 

The believers are the most guided of people in their hearts, and 
the most steadfast at times of panic and anxiety; this is because of 
what they have of faith. 

q'Obey Allah, and obey the Messenger)) that is, by complying with 
their commands and heeding their prohibitions. Obedience to Allah 
and obedience to His Messenger (^f) form the foundation and basis 
of happiness and prosperity. 

*{But if you turn away)) from obedience to Allah and obedience 
to His Messenger (i||) 

(•(then know that the duty of Our Messenger is only to convey the 
message in the clearest way)) that is, to convey to you that with which 
he has been sent to you in such a way that it becomes clear to you 
and proof is established against you (leaving no excuse for you). He 
has no power to guide you or to bring you to account. 
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It is only the Knower of the unseen and the seen who will bring 
you to account for obedience to Allah and His Messenger (5||), or 
otherwise. 

Allah, there is no god but Hej» that is, He is the only One Who 
is deserving of worship and devotion; everything that is worshipped 
besides Him is false. 

«fand in Allah let the believers put their trusty that is, let them rely 
on Him in every matter of concern to them, and in everything they 
want to do. 

For nothing could be achieved except with the help of Allah, and 
there is no way to attain what one wants except by relying on Him. 
One cannot truly rely on Allah unless one thinks positively of Him 
and trusts Him to take care of the matter in which one is relying on 
Him, according to the level of one’s faith. The stronger a person’s 
faith is, the stronger his trust in Allah will be. 



64:14. O you who believe, verily among your spouses and your children 
are some that are enemies to you, so beware of them. But if you 
pardon, overlook and forgive [their misdeeds], 16 then verily 
Allah is Oft-Forgiving, Most Merciful. 


16 Some family members may be tjeneniies)* in the sense that they seek 
to prevent one doing what is right. The reason for the revelation of this 
verse was that some men in Makkah became Muslim and wanted to 
migrate to Madinah, but their wives and children did not let them do so. 
Therefore Allah enjoined them to be on their guard against the hindrance = 


sunniconnect.com 



130 | Tqfseer as-Sa'di 


Juz’ 28 


64:15. Your wealth and your children are but a trial, and with Allah 
there is an immense reward. 


Here Allah warns the believers against being deceived by wives 
and children, for some of them are enemies to you; an enemy is one 
who wishes ill towards you. Your role is to be alert to anyone who 
is like that, for people are naturally inclined to love their wives and 
children. 

Allah gives this advice to His slaves lest their love makes them 
succumb to the demands of wives and children, even if there is some 
shar 7 reservation about what they want. He encourages people to 
adhere to His commands and give precedence to seeking His pleasure 
by mentioning that which is with Him of great reward, which will help 
them to attain these sublime aims and goals, and to give precedence 
to the hereafter over this transient world. 

Because the prohibition on obeying wives and children has to do 
with that which is harmful and is a warning against that, this may 
lead some to think that they should be harsh towards them and punish 
them. Therefore Allah tells us to be cautious regarding them, yet at 
the same time to overlook and forgive, for that serves innumerable 
interests. Allah says: 

c-jBut if you pardon, overlook and forgive [their misdeeds], then 
verily Allah is Oft-Forgiving, Most Merciful]-) because the reward 
matches the nature of the deed. So whoever pardons others, Allah will 
pardon him; whoever overlooks (their errors), Allah will overlook 
(his errors); whoever forgives them, Allah will forgive him. Whoever 
behaves with Allah as He likes him to, and behaves with His slaves as 
they like him to, and benefits them, will attain the love of Allah and 
the love of His slaves, and he will be in a good position. 


of their family members, and not to obey them in anything that involved 
disobedience towards Allah. Yet they were still to forgive their misdeeds, 
not rebuke them for that, and to conceal the matter. (ash-Shawkani) 
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64:16. So fear Allah as best you can; listen and obey; and spend in 
charity for the good of your souls. Those who are protected from 
their own covetousness - it is they who will be the successful 
ones. 

64:17. If you lend to Allah a goodly loan, He will multiply it for you 
and forgive you. Allah is Appreciative, Most Forbearing, 
64:18. Knower of the unseen and the seen, the Almighty, the Most 
Wise. 


Here Allah (^e) enjoins His slaves to fear Him, which means 
complying with His commands and heeding His prohibitions, 
according to what one is able to do. This verse indicates that every 
duty a person is unable to do because it is too difficult for him is 
waived in his case, but if he is able to do some of it and unable to do 
some of it, then he should do whatever he is able to do, and what he 
is unable to do is waived for him. As the Prophet said: 

«When I command you to do something, do as much of it as you 
can.» (Bukhari) 

This principle includes innumerable minor issues of religion, 
ejlistenp to what Allah exhorts you to do and what He prescribes 
for you of rulings; learn about that and submit to Him; 
f(and obeyj$ Allah and His Messenger (^£) in all your affairs 
^and spends in ways that are both obligatory and recommended, 
for this deed will be good for you in this world and the hereafter. 
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All goodness is in obeying the commands of Allah (3g), accepting 
His guidance and submitting to His laws, and all evil is in doing the 
opposite of that. 

But there is a problem that prevents many people from spending 
in the manner enjoined, which is the covetousness that is inherent in 
most people. They are stingy with their wealth; they love to have it 
and they dislike parting with it. 

Whomever Allah protects from the evil of his own covetousness, 
so that he lets himself spend in ways that are beneficial to his soul, 
fjit is they who will be the successful ones)?, because they have done 
what is required of them and been saved from what is feared. Indeed 
this may include all commands and prohibitions that are ordained 
for people. 

But if a person is covetous, he will not be able to do what he is 
enjoined and he will not pay what is due, and he will not be successful; 
rather he will be a loser in this world and in the hereafter. But if he is 
easy-going and at ease, and accepts the laws of Allah and seeks the 
pleasure of Allah, then there will be nothing standing between him 
and doing what is enjoined, except coming to know of it and realising 
that it is pleasing to Allah (•$£). Thus he will prosper, succeed and 
attain great triumph. 

Then Allah (•&) urges people to spend, saying: 

*(If you lend to Allah a goodly loan)? - this refers to any spending from 
permissible earnings, if the intention is to spend it for the sake of Allah 
(■fe) and seek His pleasure, and it is spent in an appropriate manner 
^He will multiply it for you)? tenfold, up to seven hundredfold, up to 
many times more than that 

«fand)? in addition to multiplying it. He will efforgive you)* your sins 
because of that spending and charity, for Allah expiates sins by means 
of acts of charity and good deeds, 
tj...Verily, good deeds erase bad deeds...)? (Hood II: 114) 
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Allah is Appreciative, Most Forbearing)* - He is forbearing and 
does not hasten to punish the one who disobeys Him; rather He gives 
respite, but He does not forget. 

*|If Allah were to take humankind to task for what they have earned, 
He would not leave on the face of [the earth] a single living creature, 
but He gives them respite for an appointed term...)* (Fatir 35. 45) 

^Allah is Appreciative)* - He accepts a little of good deeds from 
His slaves and rewards them greatly for them. 

He is appreciative of those who bear hardships and difficulties for 
His sake. Whoever gives up a thing for the sake of Allah, Allah will 
compensate him with something better than it. 

^Knower of the unseen and the seen)* that is, all that is hidden 
from people of hosts that no one knows but He, and what they can 
see of created things. 

^the Almighty)* Who cannot be overcome or resisted. Who has 
subjugated all things 

^the Most Wise)* in His creation and command, and He does what 
is appropriate. 

This is the end of the commentary on Soorat at-Taghabun. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 
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65:1. O Prophet [and believers], when any of you want to divorce 
women, then divorce them at a time when their prescribed 
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waiting period can properly start, 17 and keep an accurate count 
of the waiting period; and fear Allah your Lord. Do not turn 
them [divorced women] out of their houses [during the waiting 
period], nor should they themselves leave, unless they are guilty 
of manifestly immoral conduct. Such are the limits ordained by 
Allah; whoever transgresses the limits ordained by Allah has 
wronged himself. You do not know; perhaps Allah will bring 
about some new development [leading to reconciliation]. 

65:2. When they have approached [the end of] their waiting periods, 
either retain them on equitable terms or part with them on 
equitable terms. Call to witness two just men from among 
you. and give honest testimony for the sake of Allah. This 
is an exhortation for those who believe in Allah and the Last 
Day. Whoever fears Allah, He will grant him a way out [from 
difficulty], 

65:3. and will provide for him from where he does not expect. 
Whoever puts his trust in Allah, He w ill suffice him. Allah will 
surely attain His purpose. Allah has set a measure [and appointed 
term] for all things. 


Here Allah (■te) says, addressing His Prophet (;||) and the 
believers: «(0 Prophet [and believers], when any of you want to 
divorce women, then)-) do it in the prescribed manner, and do not 
hasten to issue a divorce as soon as a reason for doing so occurs, 
without paying attention to the guidelines set out by Allah. 

Rather ^divorce them at a time when their prescribed waiting 
period can properly start)) that is, at the right time for their ‘iddah 


17 Divorce should only be issued after the woman has purified herself 
following the end of menses, and before any intimacy occurs. The waiting 
period ('iddah) is three menstrual cycles, as stated in al-Baqarah (2: 228), 
after which the woman becomes completely divorced, if the husband has 
not taken her back before the end of the 'iddah, and then has the right to 
marry someone else if she wishes. 
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or prescribed waiting period to begin. What this means is that the 
husband should divorce his wife when she is in a state of purity (that 
is, not menstruating), during a period of purity in which he has not 
had intercourse with her. This is the kind of divorce following which 
the waiting period will be clear. 

That is in contrast to a case in which the husband divorces her 
when she is menstruating, because the menstrual cycle in which he 
divorced her will not count, and the waiting period will be longer as 
a result of that. 

Similarly, if he divorces her during a period of purity in which he 
has had intercourse with her, he cannot be sure that she is not pregnant, 
because the pregnancy will not show at that time, and as a result the 
type of waiting period to be observed will not be clear. 

Allah (4c) has instructed us to keep an accurate count of the 
waiting period, either by counting menstrual cycles, if the woman 
menstruates, or by counting months, if she does not menstruate and 
is not pregnant. 

Keeping an accurate count of it is a fulfilment of the command of 
Allah, and it also fulfils the rights of the husband who has issued the 
divorce and the rights of any future husband, as well as the woman’s 
right to maintenance and so on. 

If she counts her ‘iddah, she will have a clear idea of her situation, 
and her rights and duties will be known. 

This command to keep an accurate count of the waiting period 
is addressed to both the husband and the wife, if she is accountable, 
otherwise it is addressed to her guardian. 

«(and fear Allah your Lord)? that is, fear Him in all your affairs, 
and with regard to the rights of divorced wives. 

e[Do not turn them [divorced women] out of their houses [during 
the waiting period]]-); rather let them stay in the houses where they 
were living at the time when their husbands divorced them. 
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{(nor should they themselves leave^ that is, it is not permissible for 
them to leave their houses. 

With regard to the prohibition on turning them out, that is because it 
is obligatory for the husband to provide the wife with accommodation 
so that she may complete her waiting period, which is one of his rights. 
As for the prohibition on them themselves leaving, that is because 
their leaving could lead to loss of the husband’s rights. 

This prohibition on being turned out of or leaving their houses 
lasts until completion of the waiting period. 

{(unless they are guilty of manifestly immoral conduct)? that is, 
any actions that are obviously reprehensible, which dictate that they 
should be turned out, because their actions are so reprehensible that 
they may cause harm to the household if the woman is not turned 
out, such as offensive talk and immoral deeds. In such cases it is 
permissible for the husband to ask the wife to leave, because she has 
brought it on herself. Providing her with accommodation during the 
waiting period is a kind of consolation and kindness to her, and if 
she loses that because of her immoral conduct, then she is the one 
who has brought harm on herself. This is applicable in the case of a 
revocable (first or second) divorce. 

However in the case of an irrevocable divorce, she is not entitled to 
accommodation, because accommodation is connected to maintenance, 
and maintenance is only a right in the case of a revocable divorce, 
not an irrevocable divorce. 

{(Such are the limits ordained by Allah)? that is, the limits that He 
has set out and prescribed for His slaves, and has commanded them 
to adhere to them and abide by them. 

{(whoever transgresses the limits ordained by Allah)? by not adhering 
to them and by transgressing them or falling short of them, 

{(has wronged himself)? that is, he has caused himself to miss out on 
an opportunity to follow the commands of Allah, on which well-being 
in this world and the hereafter is based. 
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{(You do not know; perhaps Allah will bring about some new 
development [leading to reconciliation]';? that is, Allah has prescribed 
the waiting period and has made divorce connected to it for significant 
reasons, including the following: 

Perhaps Allah will instil love and compassion in the heart of 
the husband who issued the divorce, so that he will take her back 
and resume intimacy with her, so the waiting period gives him the 
opportunity to do so. Or perhaps he divorced her because of some 
reason on her part, then that reason will cease to exist during the 
waiting period, so that he can take her back because the reason for 
divorcing her is no longer applicable. 

During the waiting period, it will be established whether or not 
the wife is pregnant from the husband. 

c-(When they have approached [the end of] their waiting periods]? 
that is, when the end of the waiting period approaches. Once the 
waiting period is over, the husband no longer has the choice between 
keeping his wife or separating from her. 

{(either retain them on equitable terms]? that is, on a basis of kind 
treatment and good companionship, not by way of causing harm, 
harsh treatment and not letting her get on with her life. Keeping her 
with such ill intentions is not permissible. 

(•(or part with them on equitable terms]? that is, a separation in 
which there is nothing contrary to Islamic teachings, and without 
trading insults, arguing, or mistreating the wife in order to force her 
to give up some of her wealth. 

{(Call to witness]? the divorce or the taking back of the wife 
{(two just men from among you]? that is, two Muslim men of good 
character, because this calling to witness closes the door to dispute 
and prevents either of them concealing that which he should disclose. 

{(and]?, O witnesses, {(give honest testimony for the sake of Allah]? 
that is, give proper testimony, as it should be given, without adding 
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or subtracting anything, and by giving it seek the pleasure of Allah 
alone; do not pay any attention when giving testimony to any relative 
because of your ties with him or to any friend because of your love 
for him. 

«(Thisj? that We have mentioned to you of rulings and limits ffis 
an exhortation for those who believe in Allah and the Last Dayjj, 
for whoever believes in Allah and the Last Day, that would lead 
him to pay heed to the exhortations of Allah and give precedence to 
the hereafter by doing righteous deeds as much as he can. That is in 
contrast to the one whose heart is devoid of faith, for he would not 
care about whatever he commits of evil deeds, or about paying heed 
to the exhortations of Allah, because there is nothing to motivate 
him to do so. 

Because divorce may lead to anxiety, distress and grief, Allah (4s) 
enjoins people to fear Him, and tells us that whoever fears Him with 
regard to divorce and other matters, Allah will grant him relief and 
a way out from difficulty. 

If a person wants to divorce his wife, and does it in the proper 
manner, by issuing a single divorce when she is not menstruating, 
and not during a period of purity in which he has had intercourse 
with her, Allah will not put him through difficulty; rather Allah will 
grant him a way out from difficulty and gives him room to resume 
the marriage if he regrets having issued the divorce. 

Although the context of this verse has to do with divorce and 
taking back the wife, it is more general in meaning: whoever fears 
Allah (4s) and constantly seeks His pleasure in all his affairs, Allah 
will reward him in this world and the hereafter. 

Part of that reward is that Allah will grant him relief and a way 
out from all difficulties and hardship. 

Just as whoever fears Allah, He will grant him relief and a way out, 
by the same token, whoever does not fear Allah will face difficulties. 
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obstacles and troubles that he cannot find a way out of or escape the 
consequences thereof. 

This is also applicable to divorce. If a person does not fear Allah 
with regard to it, and issues a divorce in a prohibited manner, such 
as issuing the threefold divorce and the like, he will inevitably come 
to regret it and will not be able to escape the negative consequences 
thereof. 

«[and will provide for him from where he does not expect)). Allah 
will bestow provision upon the one who fears Him, from where he 
does not expect it. 

tfWhoever puts his trust in Allah)) with regard to his spiritual 
and worldly affairs, by relying on Allah to bring him that which will 
benefit him and ward off that which will harm him, and trusting Him 
to make that easy for him, 

*[He will suffice him)) that is, with regard to the matter concerning 
which he put his trust in Him. When the matter is in the care of the 
Self-Sufficient, the Most Strong, the Almighty, the Most Merciful, 
He is closer to the individual than anything else. But divine wisdom 
may dictate that it be delayed until the appropriate time. Hence Allah 
(■&) says: 

f(Allah will surely attain His purpose)) that is. His will and decree 
will inevitably be done. But *[Ailah has set a measure [and appointed 
term] for all things}) that is. He has set a time and a measure, and 
matters will not go beyond that or fall short of it. 
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65:4. Regarding those of your women who have passed the age of 
menstruation, if you are uncertain [of the ruling], their waiting 
period is three months; that also applies to those who have not 
yet begun to menstruate. Regarding those who are pregnant, 
their term is until they give birth. And whoever fears Allah, He 
will make matters easy for him. 


65:5. This is the ruling of Allah, that He has revealed to you [in the 
Qur’an], Whoever fears Allah, He will absolve him of his bad 
deeds and make his reward immense. 


Having mentioned the type of divorce that is enjoined, which is 
when the woman’s prescribed waiting period can properly start, Allah 
(■5c) now discusses further the issue of the prescribed waiting period: 
^Regarding those of your women who have passed the age of 
menstruation’s because they used to menstruate, but now menstruation 
has ceased, because of old age or otherwise, and there is no hope of 
it returning, 

^their waiting period is three months]?; each month is instead of one 
menstrual cycle. 

«fthat also applies to those who have not yet begun to menstruate]? 
that is, those who are very young and have not yet menstruated, or 
adult women who never got their menses at all. They are like those 
who no longer menstruate; their prescribed waiting period is three 
months. 

As for those who do menstruate, Allah has mentioned their 
prescribed waiting period elsewhere, where He says: 

<{Divorced women should wait concerning themselves for three 
menstrual cycles... ]? (al-Baqarah 2: 228) 
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(•(Regarding those who are pregnant, their term)-) that is, waiting 
period (-(is until they give birthp to all that is in their wombs, whether 
it is a single child or more (twins or other multiple birth). In this case 
no attention is to be paid to the number of months and so on. 

((And whoever fears Allah, He will make matters easy for himp 
that is, whoever fears Allah (-fe). He will make his affairs easy for 
him and will make every difficulty easy. 

((Thisp namely the ruling that Allah has explained to you 
(•(is the ruling of Allah, that He has revealed to you [in the Qur’anjp 
so that you may follow it, comply with it, adhere to it and venerate it. 

(•(Whoever fears Allah, He will absolve him of his bad deeds and 
make his reward immense]-) that is, he will be protected from what 
he fears and will be able to attain what he seeks. 


O Q 
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65:6. Accommodate them [during their waiting period] where you 
also reside, according to your means, and do not harass them 
in order to make their lives difficult. If they are pregnant, then 
spend on them until they give birth, and if they breastfeed your 
offspring for you, then give them their recompense and settle 
the question of recompense between yourselves on an equitable 
basis. But if it is too difficult for you to reach an agreement 
[concerning that], another woman may breastfeed the child [in 
return for recompense]. 
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65:7. Let the wealthy man spend according to his means, and let the 
man whose resources are limited spend according to what Allah 
has given him. Allah does not place on any soul a burden beyond 
what He has given it. Allah will bring about, after hardship, ease. 


We have seen above that Allah forbids making divorced women 
leave their houses. Here He instructs husbands to accommodate them, 
and describes the type of accommodation that should be provided, 
which is that which is common among people like them, according 
to how well off or otherwise the husband is. 

«fand do not harass them in order to make their lives difficult)) 
that is, do not harass them in word or deed during the time when they 
live in the accommodation provided, so that they get fed up and leave 
those houses before the waiting period is over, so that you would be 
the ones who made them leave. 

The point is that Allah has forbidden men to make them leave, and 
He has forbidden the women themselves to leave. He has instructed 
the men to provide accommodation for them, in such a way that does 
not cause them any harm or hardship, and that is to be based on what 
is usual for any particular people. 

t-flf theyb namely the divorced women 
«(are pregnant, then spend on them until they give birth)) - that is for 
the sake of the child in the womb, if it is an irrevocable divorce; if it 
is a revocable divorce, then it is for the sake of the woman and her 
child. That right to maintenance ceases when the mothers give birth. 
Once they give birth, they may either breastfeed their children or not. 

c-fand if they breastfeed your offspring for you, then give them their 
recompense)) as agreed upon, if there is such an agreement; otherwise 
they should be given the usual fee in this situation. 
e(and settle the question of recompense between yourselves on an 
equitable basis)) that is, let each of the spouses, and others, enjoin what 
is right and proper, which is everything that is beneficial and good in 
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this world and the hereafter. Failing to enjoin upon one another that 
which is right and proper leads to evil and harm, the extent of which 
no one knows except Allah, but enjoining one another to do that which 
is right and proper leads to cooperation in righteousness and piety. 

It is appropriate to point out here that when the spouses separate, 
and during the waiting period - especially if they have a child - there 
are usually disputes and arguments concerning the maintenance of the 
woman and the child, in addition to the stress of separation, which 
usually results from resentment, and that will usually have an impact 
on many aspects of the relationship. 

Therefore each of them is enjoined and advised to do that which 
is right and proper, and to treat the other kindly, not to resort to fights 
and arguments. 

{[But if it is too difficult for you to reach an agreement [concerning 
that] namely the breastfeeding of her child, 

{[another woman]) other than the wife {[may breastfeed the child [in 
return for recompense]]). Allah says elsewhere: 

{[.. .there is no blame on you, provided you pay [the wet-nurses] what 
you agreed upon, on an equitable basis... ]) (al-Baqarah 2: 233) 

This applies if the infant will accept the breast of someone other 
than his mother. If he will only accept his mother’s breast, then she 
must breastfeed him; it is obligatory upon her and she is to be forced 
if she refuses. She is entitled to the usual fee, if they did not agree 
on a fee. 

This is based on the meaning of the verse. Allah specified that 
when the child was in his mother’s womb, before he was born, his 
guardian should spend on his maintenance. Then when he is bom, 
and it is possible for him to be breastfed by his mother or by another 
woman, Allah (4e) permitted both options. But in a case where the 
infant can only breastfeed from his mother, this is like the situation 
when he was in her womb, and the mother had no choice but to 
nourish him. 
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Then Allah specifies that maintenance is to be provided according 
to the husband’s means, as He says: 

^Let the wealthy man spend according to his means)* that is, let him 
spend from his wealth as a rich man, and not like a poor man. 
tfand let the man whose resources are limited spend according to what 
Allah has given him)* of provision. 

^Allah does not place on any soul a burden beyond what He has 
given it)* - this is in accordance with divine wisdom and mercy, as 
He has made the expenditure of each according to his means, and He 
has reduced the burden for the one who is not well off, for He does 
not place on him a burden beyond what He has given him. Allah does 
not place on any soul a burden greater than it can bear with regard to 
spending or anything else. 

^Allah will bring about, after hardship, ease^. This is glad tidings 
for those who are in difficulty, that Allah will relieve them of hardship. 

«|So truly with hardship comes ease, truly with hardship comes ease.)* 
(al-lnshirah 94: 5-6) 
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65:8. How many cities there were, that insolently transgressed the 
command of their Lord and of His Messengers, so We sent 
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upon them a severe requital and afflicted them with a terrible 
punishment. 

65:9. Thus they tasted the evil consequences of their deeds, and their 
ultimate fate was destruction and loss. 

65:10. Allah has prepared for them a severe punishment. So fear Allah, 
O people of understanding who believe. Allah has sent down to 
you a reminder [the Qur’an], 

65:11. and a Messenger reciting to you the revelations of Allah which 
make things clear, so as to bring forth those who believe and 
do righteous deeds from the depths of darkness into the light. 
Whoever believes in Allah and does righteous deeds. He will 
admit him to gardens through which rivers flow, to abide therein 
forever. Allah will grant them a goodly provision [in paradise]. 


Here Allah (■$£> tells us about His destruction of the arrogant 
nations who disbelieved the Messengers; their numbers and strength 
did not benefit them in the slightest when the severe reckoning and 
painful punishment came to them, for Allah caused them to taste the 
punishment, commensurate with their misdeeds. 

In addition to the punishment of this world, Allah has prepared a 
severe punishment for them in the hereafter. 

c-(So fear Allah, O people of understanding]? that is, O people of 
mature thinking who understand the verses and exhortations of Allah, 
and realise that the One Who destroyed the past nations for their 
disbelief is also able to punish later nations; there is no difference 
between them and those who come after them. 

Then Allah mentions those of His slaves who believe in that which 
He has sent down to them of His Book, which He revealed to His 
Messenger Muhammad (j^g) in order to bring humankind forth from 
the darkness of disbelief, ignorance and disobedience to the light of 
knowledge, faith and obedience. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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66:1. 0 Prophet, why do you prohibit [for yourself] that which Allah 
has made lawful for you, seeking to please your wives? Allah 
is Oft-Forgiving, Most Merciful. 

66:2. Allah has already prescribed for you a way of releasing 
yourselves from your oaths. Allah is your Guardian, and He is 
All-Knowing, Most Wise. 
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66:3. And [remember] when the Prophet told something in confidence 
to one of his wives. When she divulged it [to another] and Allah 
informed him of that, he made known [to her] part of it, and 
overlooked another part. When he informed her of that, she said: 
Who has informed you of this? He said: The All-Knowing, All- 
Aware has informed me of it. 18 

66:4. If you both repent to Allah [that will be better for you], for you 
have sinned. But if you conspire against him, then know that 
Allah is his Protector, and Jibreel and the righteous believers; 
and, moreover, the angels are his supporters. 

66:5. It may well be, if he were to divorce you, that his Lord would 
give him in your stead wives better than you, submissive to 
Allah, believers, obedient, repentant, devout in worship and 
given to fasting - previously married and virgins. 


This is a rebuke from Allah to H is Prophet Muhammad (J^) when 
he forbade to himself either intimacy with his slave woman Mariyah 
(raciiya Allahu ‘anha - may Allah be pleased with her) or a drink 
made of honey, in order to please one of his wives, according to the 
well-known story. Therefore Allah {%) sent down these verses. 

c-(0 Prophet]-) that is, O you whom Allah has blessed with 
prophethood, revelation and the message 

*(why do you prohibit [for yourself] that which Allah has made lawful 
for you]) of the good things that Allah has bestowed upon you and 
your Ummah 


lx The phrase {{when the Prophet told something in confidence]) refers to his 
telling his wife Hafsah that he had prohibited to himself either the drink 
made from honey or intimacy with Mariyah (see v. 1). Hafsah disclosed 
it to ‘ A'ishah and discussed it with her, even though she had been told not 
to mention it to anyone else. Allah (■}?) informed His Prophet (j|g) of the 
disclosure of the secret and everything that had been said concerning it, 
but the Prophet (5^§) only told Hafsah some of what he had been informed 
of, not all of it, out of kindness towards her. 
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^seeking)-) by means of this prohibition «fto please your wives? Allah 
is Oft-Forgiving, Most Merciful^. 

This is a clear statement that Allah had forgiven His Messenger 
(3t§), absolved him of blame and bestowed mercy upon him. Thus 
that prohibition that he imposed upon himself became a means of 
prescribing a ruling that was applicable to the entire Ummah. Allah 
(•Jc) said, prescribing a general ruling that was applicable to all oaths: 

«(Allah has already prescribed for you a way of releasing yourselves 
from your oaths]» that is, He has already prescribed for you that by 
means of which you may release yourselves from your oaths before 
breaking them, and that by means of which you may offer expiation 
after breaking them. 

This is like the passage in which Allah (-fe) says: 
tjO you who believe, do not forbid [to yourselves] the good things that 
Allah has made lawful for you, and do not overstep the limits... The 
expiation thereof is to feed ten poor persons with the average type of 
food that you give to your own families, or to clothe them, or to free 
a slave. If that is beyond your means, then fast for three days. That 
is the expiation for the oaths you have sworn ...)•) (al-Ma 'idah 5:87-89) 
Anyone who forbids to himself something that is permissible, 
whether it is food or drink, or a concubine, or swears an oath by 
Allah to do something or not to do something, then breaks that oath 
or wants to break that oath, must offer the expiation mentioned above. 

Allah is your Guardian!•) that is. He is in control of your affairs 
and takes care of you in the best manner with regard to both your 
religious and worldly affairs, and that by means of which He wards off 
evil from you. Therefore He has prescribed for you a way of releasing 
yourself from your oaths, so that you may be free of any burden of sin. 

^and He is All-Knowing, Most Wisep Whose knowledge 
encompasses all that is visible of you and all that is unseen, and He 
is Most Wise in all that He creates and ordains. 
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Therefore He has prescribed for you of rulings that which He 
knows is in your best interests and appropriate to your situation. 

«(And [remember] when the Prophet told something in confidence 
to one of his wives)? - many of the commentators said that she was 
Hafsah, the Mother of the Believers. The Prophet told her 
something in confidence and instructed her not to tell anyone about 
it, but she told 'A’ishah about it (radiyaAllahu ‘anhuma -may Allah 
be pleased with them both). Allah informed him of what she had 
disclosed, and the Prophet ) told her of some of what she had 
said, but he refrained from mentioning some of it, out of generosity 
and forbearance on his part. 

((she said|> to him: «(Who has informed you of this)* matter which 
no one knows but us? 

(•(He said: The All-Knowing, All-Aware has informed me of it)? from 
Whom nothing is concealed, and He knows all that is secret and yet 
more hidden. 

((If you both repent to Allah [that will be better for you], for you 
have sinned)? - these words are addressed to the two noble wives of the 
Prophet (^g), ‘A’ishah and Hafsah who were the reason why 
the Prophet (^g) had prohibited to himself something that he loved. 

Allah urged them to repent, and rebuked them for what they had 
done, telling them that they had sinned - that is, they had transgressed 
and done something that they should not have done, and had strayed 
from piety and from proper etiquette and respect towards the 
Messenger when they should have avoided causing trouble 
for him. 

(•(But if you conspire against him)? that is, if you plan to cause 
trouble for him, and persist in doing so, 

(•(then know that Allah is his Protector, and Jibreel and the righteous 
believers; and, moreover, the angels are his supporters)? that is, they 
are all helpers and supporters of the Messenger (*i|), and whoever 
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is supported by these will prevail, and those who oppose him will 
be defeated. 

This highlights the great virtue and honour of the leader of the 
Messengers, as the Creator Himself and the elite of His creation are 
the helpers of this noble Messenger (3^§). 

This was also a warning to these two noble wives of the Prophet 
(jjj§), as is quite clear. 

Then Allah alarms them by telling them of something that is very 
difficult for women, namely divorce, which is the worst thing for 
them, as He says: 

t|It may well be, if he were to divorce you, that his Lord would give 
him in your stead wives better than you)? that is, so do not be arrogant 
towards him, for if he were to divorce you, that would not be difficult 
for him, for he does not need you; he would find, and Allah would 
replace you with, wives who are better than you in terms of religious 
commitment and beauty. This was a kind of warning that did not come 
to pass, and there was no need for it to happen. 

He did not divorce them, but if he had divorced them, then there 
would have been other wives, as Allah mentions, who would have been 
women of virtue who combined Islam, which is outward compliance 
with the laws, and faith, which is inward compliance with the laws 
by way of belief and actions of the heart. 

*fobedient)? - the word translated here as ‘obedience’ refers to a 
constant state of obedience to Allah 

f(repentant|j that is, repenting from all that Allah dislikes. Thus they 
are described as doing that which Allah loves and repenting from that 
which Allah dislikes. 

^previously married and virgins)? that is, some of them would be 
previously married and some of them would be virgins. 

When they heard this warning and discipline, they hastened to seek 
the pleasure of the Messenger of Allah (*§£). Thus this description was 
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applicable to them, and they became the best of believing women. This 
indicates that Allah did not choose for His Messenger (^g) anything 
but the best of circumstances and the most sublime of options. Because 
Allah chose for His Messenger that the wives mentioned here 
would stay with him, this indicates that they were the best and most 
perfect of women. 




(t IS j Oy—j'j 


66:6. O you who believe, guard yourselves and your families against 
a fire whose fuel is men and stones, over which are [appointed] 
angels harsh and stem, who do not disobey Allah in whatever 
He commands them, and they do whatever they are commanded 
to do. 


That is, O you whom He has blessed with faith, do what faith 
requires of you. 

^guard yourselves and your families against a fire)* that is 
described in these terrifying terms. Protect yourselves by forcing 
yourselves to adhere to what Allah has enjoined and to comply with 
His commands, avoid what He has forbidden, and repent from that 
which angers Allah and incurs His punishment. 

The way to protect oneself and one’s children is by disciplining 
them, teaching them and forcing them to comply with the commands of 
Allah. No one can be safe unless he does what Allah has commanded, 
with regard to himself and with regard to those who are under his 
guardianship, namely his wives, children and others who are under 
his guardianship and control. 
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Allah describes the fire in these terms so as to deter His slaves 
from being heedless with regard to His command. 

«(a fire whose fuel is men and stones)-) - this is like the verse in 
which Allah (•$€) says: 

^Verily, you [O disbelievers] and that which you worship besides 
Allah are fuel for hell; to it you will [surely] come.)) (al-Anbiva '21: 98) 
sjover which are [appointed] angels harsh and stem)) that is, their 
manner is harsh, their rebuke is terrifying, their voices are alarming 
and their image is frightening. They humiliate the inhabitants of hell 
with their strength and obey the command of Allah with regard to 
them, for He has decreed punishment for them and has subjected 
them to a severe torment. 

«[who do not disobey Allah in whatever He commands them, 
and they do whatever they are commanded to do^ - these are also 
words of praise for those noble angels and their compliance with the 
command of Allah and their obedience to Him in all that He instructs 
them to do. 






(V 


66:7. [It will be said:] O you who disbelieved, make no excuse this 
day; you will be requited only for what you used to do. 


That is, the people of hell will be rebuked in this manner on the Day 
of Resurrection, and it will be said to them: tjO you who disbelieved, 
make no excuse this day)), for the time for excuses has gone and they 
will be of no benefit. Now there is nothing left but requital for deeds, 
but you did not send on ahead anything but disbelief in Allah, rejection 
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of His signs and revelations, and opposition to His Messengers and 
close friends. 
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66:8. O you who believe, turn to Allah in sincere repentance; it may 
be that your Lord will absolve you of your bad deeds and admit 
you to gardens through which rivers flow, on a day when Allah 
will not disgrace the Prophet and those who believe with him. 
Their light will stream ahead of them and on their right, and 
they will say: Our Lord, perfect our light for us and forgive us; 
verily You have power over all things. 


In this verse Allah enjoins sincere repentance, and promises in 
return expiation of bad deeds, admittance to paradise, triumph and 
success, when the believers on the Day of Resurrection will walk in 
the light of their faith, and will enjoy its comfort and reassurance. 
They will feel apprehensive when the lights that wefe given to the 
hypocrites are extinguished, and they will ask Allah to perfect their 
light for them. Allah will answer their prayer, and what they have of 
light and certainty will enable them to reach the gardens of bliss and 
nearness to the Most Generous Lord. All of this will be the outcome 
of sincere repentance. 

What is meant is repentance that includes all sins, repentance with 
which a person turns to Allah seeking nothing but His pleasure and 
nearness to Him, and he persists in that repentance in all situations. 


sunniconnect.com 




Soorat at-Tahreem 


(9) | 157 



u^iJ 






66:9. O Prophet, strive and fight against the disbelievers and the 
hypocrites, and be harsh with them. Their abode will be hell, a 
hapless journey’s end. 


Here Allah (-fe) enjoins His Prophet (5||) to strive against the 
disbelievers and hypocrites, and to be harsh towards them in doing 
so. This includes striving against them by establishing proof against 
them, calling them with gentle preaching, proving the falseness of 
all the types of misguidance that they follow, and striving against 
them in battle, in the case of those who refuse to respond to the call 
of Allah and accept His rulings. This latter category is to be striven 
against and treated harshly. 

As for the first stage of striving, that should be done in the way 
that is best. 

For the disbelievers and hypocrites there will be punishment in this 
world, as Allah will cause His Messenger ( 5 ^) and His party to prevail 
over them and will enable them to strive against them and fight them. 
And theirs will be the punishment of fire in the hereafter, a hapless 
journey’s end, which will be the ultimate fate of every doomed loser. 
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66:10. Allah sets forth, as an example to those who disbelieve, the 
wife of Nooh and the wife of Loot, who were married to 
two of Our righteous slaves, but they were disloyal to them. 
[Their husbands] could not avail them anything against [the 
punishment] of Allah, and they were told: Enter the fire along 
with those who enter it. 

66:11. And Allah sets forth, as an example for those who believe, the 
wife of Pharaoh, who said: My Lord, build me a house near You 
in paradise, and save me from Pharaoh and his misdeeds, and 
save me from the people who are given to wrongdoing. 

66:12. And [there is another example] in Maryam, the daughter of 
‘Imran, who guarded her chastity. We blew into her [garment] 
through Our angel [Jibreel], and she believed in the words and 
Books of her Lord, and was one of the obedient. 


These are two examples that Allah sets forth to the believers and 
the disbelievers, so as to highlight to them the fact that if a disbeliever 
is connected to a believer and is close to him, that will not avail him 
anything, and that if a believer is connected to a disbeliever, that will 
not harm him in the slightest, so long as he does what is required of 
him. 

It is as if this is an implicit warning to the wives of the Prophet 
against sin, and telling them that their connection to him will 
not avail them anything if they engage in misconduct. 

t-[Allah sets forth, as an example to those who disbelieve, the 
wife of Nooh and the wife of Loot, who were married to two of Our 
righteous slaves]?, namely Nooh and Loot. 
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«|but they were disloyal to them^ with regard to religion, because 
they followed a religion other than that of their husbands. This is what 
is meant by disloyalty; it does not refer to marital infidelity, because 
no wife of any Prophet ever committed adultery; Allah would never 
cause the wife of any of His Prophets to be an adulteress. 

t([Their husbands];? namely Nooh and Loot *fcould not avail them]? 
namely their wives «{anything against [the punishment] of Allah, and 
they were told: Enter the fire along with those who enter it]-). 

t-(And Allah sets forth, as an example for those who believe, the 
wife of Pharaoh]? namely Asiyah bint Muzahim (may Allah be pleased 
with her), 

f(who said: My Lord, build me a house near You in paradise, and save 
me from Pharaoh and his misdeeds, and save me from the people who 
are given to wrongdoing]?. 

Allah describes her as believing and beseeching her Lord, asking 
her Lord for the most sublime of goals, which is admittance to paradise 
and being near to the Most Generous Lord, and asking Allah to save 
her from the persecution of Pharaoh and his evil deeds, and from the 
persecution of every wrongdoer. 

Allah answered her prayer and she was able to attain perfect faith 
and remain steadfast, and she was saved from persecution. Hence the 
Prophet said: 

«Many men have attained perfection, but no women attained perfection 
except Maryam bint ‘Imran, Asiyah bint Muzahim, and Khadeejah 
bint Khuwaylid. And the superiority of ‘A'ishah over other women 
is like the superiority of thareed over all other foods.» (Recorded by 
Ibn Katheer with a strong chain of narration) 

«[And [there is another example] in Maryam, the daughter of 
‘Imran, who guarded her chastity]? that is, who protected herself 
from shameful deeds, because of her perfect religious commitment, 
dignity and sublime conduct. 
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«(We blew into her [garment] through Our angel [Jibreel]^ - Jibreel 
blew into the collar of her chemise, and his breath reached Maryam; 
from that came ‘Eesa ibn Maryam (^), the noble Messenger and 
great leader. 

«(and she believed in the words and Books of her Lord]} - this is 
a description of her knowledge, for believing in the words of Allah 
includes His revelations and decrees. Believing in His Books requires 
awareness of the requirements of belief, and that can only be attained 
by having knowledge and acting upon it. Hence Allah says: 

^and was one of the obedient^ that is, she was one of those who 
constantly obey Allah, with fear of Him and humility towards Him. 

This is a description of her as being perfect in deeds, for she 
was strong and true in faith, which means attaining perfection in 
knowledge and action. 

This is the end of the commentary on Soorat at-Tahreem. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (£g). his family, and 
his Companions abundantly imil the Day of Judgement. 

^5 j&l 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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67:1. Blessed be He in Whose Hand is dominion, and He has power 
over all things; 

67:2. Who has created death and life, so that He may test you [and 
see] which of you is best in conduct, and He is the Almighty, 
Oft-Forgiving; 

67:3. Who has created seven heavens, one above the other; no defect 
will you see in the creation of the Most Gracious. Look again; 
do you see any flaw? 

67:4. Keep looking, again and again; your gaze will come back to you 
humbled and weary [having found no flaws in Allah’s creation]. 
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sfBlessed be He in Whose Hand is dominion)-) that is, great and 
exalted is He, Whose kindness and generosity encompass all things. 

Part of His greatness is that in His Hand is dominion and sovereignty 
of both the upper and lower realms, for it is He Who created them 
and controls them as He wills, on the basis of universal and religious 
decrees and in accordance with His wisdom. 

Part of His greatness is His perfect might, by means of which He 
has power over all things, and by means of which He created all that 
He created of mighty entities such as the heavens and the earth. 

sfWho has created death and life)) that is. He decreed for His slaves 
that He would give them life then cause them to die 
e(so that He may test you [and see] which of you is best in conduct)) 
that is, most sincere and most correct. Allah created His slaves and 
brought them into this world, and He has told them that they will 
move on from it. He has issued commands and prohibitions to them 
and tested them with desires that hinder them from complying with 
His commands. Whoever submits to the command of Allah and does 
good deeds, Allah will give him a good living in both realms, but 
whoever goes along with his whims and desires and turns away from 
the command of Allah, will have an evil recompense. 

tjand He is the Almighty)) to Whom belongs all might, by means 
of which He subjugates all things and all creatures submit to Him. 
e(Oft-Forgiving)) of those who do wrong, fall short and commit sins, 
especially if they repent and turn to Him, for then He will forgive 
their sins, even if they reach up to the clouds of the sky, and He will 
conceal their faults, even if they were so many as to fill the earth. 

t(Who has created seven heavens, one above the other)) - they 
are not all on one level. He has created them in the most beautiful 
and precise manner. 

e{no defect will you see in the creation of the Most Gracious)) that is, 
you will not see any flaws or faults in it. 
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Once all imperfections are ruled out, there will only be perfect 
beauty that is harmonious in all aspects, in its colour, shape and 
loftiness, and in all that it contains of the sun, moon, and heavenly 
bodies, both stationary and moving. 

Because its perfection is well known, Allah (4«) instructs us to 
look at it repeatedly, and reflect upon all its aspects, as He says: 
tfLook again)* and reflect upon it; ffdo you see any flaw?^ that is, do 
you see any shortcoming or defect? 

t[K.eep looking, again and again}* what is meant is looking often, 
time and time again 

tfyour gaze will come back to you humbled and weary [having found 
no flaws in Allah’s creation])* that is, unable to see any defects or 
gaps, even if one is extremely keen to do so. 

Then Allah begins to describe its beauty: 
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67:5. We have adorned the lowest heaven with lamps and have 
made them missiles with which to pelt the devils; and We have 
prepared for them the punishment of the raging fire. 

67:6. For those who disbelieve in their Lord there will be the 
punishment of hell, a hapless journey’s end. 

67:7. When they are flung into it, they will hear its gasping as it boils 
up. 
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67:8. almost bursting with rage. Every time a group is flung into it, 
its keepers will ask them: Did no wamer come to you? 

67:9. They will say: Yes indeed, a wamer did come to us, but we 
disbelieved and said: Allah has not sent down anything; you 
are no doubt in grave error. 

67:10. And they will say: If only we had listened or understood, we 
would not be among the inhabitants of the raging fire. 


That is. We have beautified ^the lowest heaven)), which is the one 
that you see and is nearest to you 

(•(with lamps)) namely the stars, with all their variations in light and 
brightness. Were it not for the stars that it contains, it would be a dark 
roof with no beauty or adornment in it. 

But Allah has made these stars an adornment, beauty and light for 
the heaven, and a means of navigation in the darkness on land and sea. 

The fact that Allah tells us that He has adorned the lowest heaven 
with lamps does not rule out the idea that many of the stars are above 
the seven heavens, for the heavens are transparent, and that is how 
the lowest heaven is adorned, even if there are no stars in it. 

(•(and have made them)) namely the lamps 
(•(missiles with which to pelt the devils)-) who want to eavesdrop on 
the news of heaven. 

Allah has made these lamps to prevent the devils from receiving 
news of earth. These are the shooting stars, which Allah has prepared 
in this world for the devils. 

(•(and We have prepared for them)) in the hereafter 
(•(the punishment of the raging fire)) because they rebelled against Allah 
and misled His slaves. Likewise with regard to their followers among 
the disbelievers, Allah has also prepared for them the punishment of 
the raging fire. Hence He says: 
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((For those who disbelieve in their Lord there will be the punishment 
of hell, a hapless journey’s end)) in which its inhabitants will be greatly 
humiliated. 

((When they are flung into it)) by way of humiliation 
((they will hear its gasping)) that is, a loud and frightening noise 
((as it boils up, almost bursting with rage)) that is, it will almost split 
apart and break into pieces because of its intense rage towards the 
disbelievers. So what do you think it will do to them when they are 
in it? 

Then Allah mentions the rebuke of the keepers of hell to its 
inhabitants: ((Every time a group is flung into it, its keepers will 
ask them: Did no wamer come to you?)-) that is, with regard to your 
situation now, and the fact that you deserve hell, it is as if you were 
not told about it and received no warning concerning it. 

((They will say: Yes indeed, a warner did come to us, but we 
disbelieved and said: Allah has not sent down anything; you are 
no doubt in grave error)) - thus they will combine disbelief in the 
particular Messenger who was sent to them and disbelief in everything 
that Allah sent down. 

But they did not stop there; rather they declared that all the 
Messengers who brought the warning to them, and who were guided 
and guided others, were misguided. And they did not stop at describing 
them as being merely misguided; rather they claimed that they went 
far astray. What stubbornness, arrogance and misguidance could be 
equal to this? 

(•(And they will say)), acknowledging that they did not deserve 
to be guided: 

^If only we had listened or understood, we would not be among the 
inhabitants of the raging fire)). So they will state that they did not 
have the means to be guided, which is the willingness to listen to what 
Allah sent down and what the Messengers brought, and the ability to 
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understand that which will benefit one and help one to comprehend the 
realities of things, give precedence to what is good, and be deterred 
from everything that will lead to negative consequences. But they 
did not listen or understand. 

This is in contrast to the people of certain faith and knowledge, 
those who are prominent in terms of sincerity and faith. They supported 
their faith by means of the textual evidence, so they listened to that 
which came from Allah and was brought by the Messenger of Allah 
(#$), and they learned it in the sense that they understood it and 
acted upon it. 

They also supported their faith by means of rational evidence, so 
they recognised the difference between guidance and misguidance, 
right and wrong, good and evil. 

Their level of faith was commensurate with what Allah had blessed 
them with of understanding of the rational and textual evidence. Glory 
be to the One Who singles out for His grace whomever He wills, and 
blesses whomever He wills among His slaves, and forsakes those 
who are not fit for good. 

Allah says concerning these people who will enter hell, 
acknowledging their wrongdoing and stubbornness: 



(w :eJdil; jj_) 
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67:11. Thus they will acknowledge their sin. So away with the 
inhabitants of the raging fire! 


That is, away with them, may they be lost and doomed. How 
wretched and bad they are, for they have missed out on the reward 
of Allah and are the inhabitants of the blazing fire, which will burn 
their bodies and reach their hearts. 
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67:12. Verily those who fear their Lord unseen will have forgiveness 
and a great reward. 


Having mentioned the situation of the doomed evildoers, Allah 
now mentions the situation of the righteous and blessed: 

efVerily those who fear their Lord unseen)? that is, in all 
circumstances, even in situations where no one can see them except 
Allah; they do not commit acts of disobedience towards Him, and they 
do not fall short with regard to that which He has enjoined upon them. 

*(will have forgiveness)?, and if Allah forgives their sins, He 
will protect them from the evil thereof and protect them from the 
punishment of hell. 

^and)? they will have fja great reward^, which is what Allah has 
prepared for them in paradise of eternal bliss, a vast domain, ongoing 
pleasures, enjoyment of all that they desire, palaces, lofty dwellings, 
beautiful hoor, and servants. 

And even greater than that will be the pleasure of the Most 
Gracious, which Allah will bestow upon the people of paradise. 


O 


ot-tr 

67:13. Whether you conceal your speech or declare it openly, verily 
He knows well what is in [people’s] hearts. 


67:14. How could He Who created not know His own creation, when 
He is the Knower of subtleties, the All-Aware? 
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Here Allah speaks of the vastness of His knowledge, and His all- 
encompassing knowledge of subtleties. 

efWhether you conceal your speech or declare it openly)* that is, 
it is all the same to Him, and nothing is hidden from Him. 

^verily He knows well what is in [people’s] hearts)*, with all their 
intentions and wishes, so how about their words and deeds, which 
are heard and seen? 

Then Allah says, giving rational evidence for His knowledge: 
^How could He Who created not know His own creation?)*. How 
could the One Who created all of creation, and perfected it and made 
it well, not know it? 

sfwhen He is the Knower of subtleties, the All-Aware)* Whose 
knowledge is so subtle that He knows what is hidden in people’s hearts 
and minds, all that is concealed, secret and unseen, and it is He Who: 
«[...knows what is said privately and that which is yet more hidden 
[of unspoken thoughts].)* (Ta Ha 20: 7) 

The divine name al-Lateef translated here as c|the Knower of 
subtleties)*, also has another meaning, which refers to His subtle 
kindness. He is the One Who is most kind to His slave and close 
friend in a subtle manner, for He bestows upon him kindness from 
where he does not expect, and He protects him from evil from where 
he does not realise. He elevates him to the highest status by means 
that never even cross the mind of the individual, to the extent that 
He may even put him through hardship so that by means of it he may 
reach sublime goals and a noble status. 


O 

* . .. * • 
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67:15. It is He Who has made the earth hospitable for you, so travel 
throughout its regions and eat of the provision granted by Him; 
and unto Him is the resurrection. 


That is, it is He Who has subjugated the earth to you, so that you 
are able to do all kinds of activities that serve your needs, such as 
planting, building, tilling, and finding routes by means of which you 
can reach distant regions and remote lands. 

«fso travel throughout its regions'^ in order to seek provision and 
livelihood 

^and eat of the provision granted by Him; and unto Him is the 
resurrection© that is, after you depart from this realm that Allah has 
made as a test and a means of reaching the hereafter, you will be 
resurrected after your death and gathered to Allah, so that He may 
requite you for your deeds, both good and bad. 
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67:16. Do you feel secure that He Who is above the heaven will not 
cause the earth to swallow you up, and suddenly it would begin 
to shake? 


67:17. Do you feel secure that He Who is above the heaven will not 
send against you a violent squall of pebbles? Then you will 
know the consequences of My warning. 

67:18. Those who came before them also rejected [the truth]; then how 
great was the change 1 wrought! 19 


19 As Allah changed the way He had been dealing with them, changing 
abundance to scarcity and well-being to destruction. (at-Tabari) 
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This is a threat and warning to those who persist in transgression 
and disobedience that incurs divine wrath and punishment. 

((Do you feel secure that He Who is above the heaven)? namely 
Allah te). Who is far above His creation 

((will not cause the earth to swallow you up, and suddenly it would 
begin to shake)? and convulse, until it destroys you and kills you? 

((Do you feel secure that He Who is above the heaven will not 
send against you a violent squall of pebbles)? that is, a punishment 
from heaven that will strike you, and thus Allah will wreak vengeance 
upon you? 

(•(Then you will know the consequences of My warning)? that is, that 
which the Messengers and Books warned you of will come to you. 

So do not think that feeling safe from divine punishment, whether 
from the earth or from the heavens, will benefit you, for you will see 
the consequences of your actions, whether it is a long time coming 
or not. 

Those who came before you disbelieved as you have disbelieved, 
then Allah te) destroyed them, so see how Allah wrought change 
upon them and hastened punishment for them in this world before 
the punishment of the hereafter, and beware lest the same fate befall 
you as befell them. 








67:19. Do they not see the birds above them, spreading and [partially] 
folding their wings [and flapping them, in flight]? None holds 
them aloft except the Most Gracious. Verily He sees all things. 
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This is a rebuke, urging people to look at the birds which Allah 
has subjugated, and He has subjugated the air to them; they spread 
their wings in the air in order to fly, and fold them when they land, 
and they soar and fly in the air, going wherever they want, according 
to their needs. 

«(None holds them aloft except the Most Gracious)?, for it is He 
Who has subjugated the air to them and has made their physical 
makeup suitable for flight. 

Whoever looks at the birds and reflects upon their situation, that 
will show him the might of the Creator and His divine care, and he 
will realise that Allah is the One, and worship is not to be devoted 
to anyone but Him. 

^Verily He sees all thingsp, for He controls His slaves in a way 
that is befitting to them, and as dictated by His wisdom. 
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67:20. What party is there that could come to your aid against [the 
punishment of] the Most Gracious? Verily the disbelievers are 
utterly deluded. 


67:21. Who is there that could grant you provision if Allah were 
to withhold His provision? Yet they persist in defiance and 
aversion. 


Here Allah (^) says to the arrogant ones who defy His commands 
and turn away from the truth: 

f(What party is there that could come to your aid against [the 
punishment of] the Most Gracious?)* That is, if the Most Gracious 
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intends ill for you, who could help you and ward it off from you? 
In other words: Who can help you against your enemies except the 
Most Gracious? For He is the One Who bestows honour or brings 
humiliation, whereas others who are mere created beings, even if they 
all came together to help someone, could not bring him an atom’s 
weight of benefit against any enemy. 

For the disbelievers to persist in their disbelief, after knowing that 
no one can help them against the punishment of the Most Gracious, 
is utter self-deceit and folly. 

(•(Who is there that could grant you provision if Allah were to 
withhold His provision?^ That is, all provision comes from Allah, 
so if He were to withhold His provision from you, who is there that 
could send it to you? People are unable to provide for themselves, 
so how about providing for others'’ The Provider and Bestower of 
blessings - for no blessing is granted to people but it is from Him - is 
the only One Who deserves to be singled out for worship. 

But the disbelievers ((persist)? that is, continue 
(•(in defiance)) that is, hardheartedness and failing to open their hearts 
to the truth 

(•(and aversion)-) that is, turning away from the truth. 



(rr 


67:22. Is one who walks stumbling and falling on his face better guided, 
or one who walks upright on a straight path? 


That is, which of the two men is more guided - the one who is 
wandering in misguidance, sinking in disbelief to the extent that he 
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sees things to be the opposite of what they are, so that he regards truth 
as falsehood and falsehood as truth, or the one who knows the truth, 
gives precedence to it and acts upon it by following the straight path 
in his words and deeds, and in all situations? 

Simply looking at the situation of these two men, one will realise 
the difference between them and know which one is guided and which 
is misguided, for conduct is greater testimony than words. 


, , W s’ %,* ^ *> 
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67:23. Say: It is He Who has created you and given you hearing, sight 
and intellect; little it is that you give thanks. 

67:24. Say: It is He Who has scattered you throughout the earth, and 
unto Him you will be gathered. 

67:25. They say: When will this promise come to pass, if you speak 
the truth? 

67:26. Say: Knowledge [of when it will come] is only with Allah. 1 am 
but a clear wamer. 


Here Allah (-is) says, explaining that He alone is deserving of 
worship and calling His slaves to give thanks to Him and worship 
Him alone: 

«(Say: It is He Who has created you]? that is. He has brought you 
into being from nothing, without any help or supporter. 

When He brought you into being. He perfected your creation by 
giving you hearing, sight and intellect which are the most beneficial 
of physical faculties. 
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But despite these blessings, ((litlle it is that you give thanksp to 
Allah. Those who are grateful are a few among you, and gratitude is 
scarce among you. 

(•(Say: It is He Who has scattered you throughout the earth)? that 
is, He has spread you throughout its regions and caused you to dwell 
all over the earth. He has issued commands and prohibitions to you, 
and has bestowed blessings upon you that are of benefit to you, then 
after that He will gather you on the Day of Resurrection. 

But this promise of requital is denied by these stubborn disbelievers, 
and ((They say)?, rejecting it: 

((When will this promise come to pass, if you speak the truth'?)? They 
think that as a sign of truthfulness, the Messengers should tell them 
of the time of its coming. This is not right and it is stubbornness on 
their part. 

Knowledge thereof is only with Allah, not with any individual, 
and there is no connection between the truthfulness of this belief and 
being able to say when it will happen. Truthfulness is known from 
its evidence, and Allah has established proof and evidence for its 
truthfulness that leaves no room for the slightest doubt, for anyone 
who listens and pays attention. 
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67:27. When they see [the punishment] approaching, the faces of those 
who disbelieved will be stricken with dismay, and it will be said: 
This is what you were calling for. 
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67:28. Say: What do you think, if Allah causes me to die, and those 
who are with me, or He has mercy on us - then [in either case] 
who can protect the disbelievers from a painful punishment? 

67:29. Say: He is the Most Gracious; we believe in Him and in Him 
we put our trust. You will come to know who it is that is clearly 
misguided. 

67:30. Say: What do you think, if your water were to disappear under 
the ground, then who could bring you accessible water? 


On the day of requital, when they see the punishment *(approaching[j 
that is, coming near, that will distress them, and fill them with anxiety, 
which will show in their faces. They will be rebuked for their disbelief 
and it will be said to them: This is that which you disbelieved in. 

Today you will see it with your own eyes and matters will become 
clear to you, but you will have no means to save yourselves; there is 
nothing left but for the punishment to befall you. 

Because those who disbelieved in the Messenger (^) and rejected 
his call were waiting for him to die, Allah instructed him to say to 
them: Even if your wishes come true and Allah causes me and those 
who are with me to die, that will not benefit you in the slightest, 
because you have disbelieved in the signs of Allah and are deserving 
of punishment; who will protect you from a painful punishment that 
has become inevitable for you? 

Therefore your efforts and eagerness for my death are of no benefit 
and are to no avail. 

Among the things that they said was that they were guided and 
the Messenger was misguided, and they kept repeating that over 
and over, arguing to prove that they were right and he was wrong. 
Therefore Allah instructed His Prophet (j||) to tell them about his 
situation and that of his followers, so as to make it clear to everyone 
that they were guided and righteous. So they were to say: t[we believe 
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in Him and in Him we put our trust)?. Belief includes both affirmation 
in the heart, which will have a positive impact on one’s emotions, 
and outwardly visible deeds. 

Because carrying out deeds and perfecting them depends on putting 
one’s trust in Allah, Allah singles out trust from among other deeds. 
Otherwise it comes under the heading of faith, of which it is one of 
the essential parts, as Allah ($g) says elsewhere: 
t-f.. .And in Allah put your trust, if you are [truly] believers.)? (al-Md 'idah 
5: 23) 

As this was the attitude of the Messenger (j|§) and those who 
followed him, and it is the sound attitude that is necessary for success 
and on which happiness depends, and the attitude of his enemies was 
the opposite, because they had no faith and did not put their trust in 
Allah, thus it is known who was following true guidance and who 
had clearly gone astray. 

Then Allah tells us that He alone bestows blessings, especially 
water from which Allah has made every living thing, as He says: 
^Say: What do you think, if your water were to disappear under the 
ground, then who could bring you accessible water)? that you could 
drink and give to your livestock, and with which you could irrigate 
your trees and crops? 

This appears in the form of a question but what is meant is negation; 
in other words, no one can do that except Allah (-is). 

This is the end of the commentary on Soorat al-Mulk. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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68:1. Noon. By the pen and what they write, 

68:2. you [O Muhammad] are not, by the grace of your Lord, a 
madman. 

68:3. Verily you will have a never-ending reward, 

68:4. and verily you are of an exalted character. 

68:5. So you will see, and they will see, 

68:6. which of you is confused. 

68:7. Verily your Lord knows best who has gone astray from His path, 
and He knows best who is rightly guided. 
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Here Allah (4g) swears by the pen, which includes all pens that 
are used to write different kinds of knowledge and with which prose 
and poetry are written. 

That is because the pen, and what is written with it of all kinds 
of words, is one of the great signs of Allah; it deserves that Allah 
should swear by it to the innocence of His Prophet Muhammad (3|g) 
of what his enemies attributed to him of insanity. Allah states that 
he was not a madman, by the grace and kindness of his Lord, for He 
had blessed him with perfect reasoning, mature thinking and concise 
speech which was the best that pens could record and people could 
write down. That is true bliss in this world. 

Then Allah mentions his bliss in the hereafter, as He says: 
({Verily you will have a never-ending reward)? that is, a great reward, 
as is indicated by the indefinite form of the word. 

^never-ending^ that is, unceasing; rather it will be ongoing and 
eternal. 

That is because of what the Prophet did previously of 
righteous deeds and because of his sublime character. 

Therefore Allah says: ({and verily you are of an exalted character)? 
that is, a sublime character, for you have attained an exalted position 
by virtue of your exalted character, with which Allah blessed you. 

His exalted character may be summed up by the way the Mother 
of the Believers ‘A’ishah (^t) explained it to the one who asked her 
about it. She said: His character was the Qur’an. (Recorded by Abu 
Dawood, and authenticated by al-Albani) This is similar to the verses 
in which Allah Be) says: 

((Make allowances for people’s nature, enjoin what is right and turn 
away from the ignorant.)? (at-A ‘rdf 7: 199) 

({It is by the mercy of Allah that you deal gently with them. If you had 
been harsh or hard-hearted, they would have dispersed from around 
you. So pardon them, and ask for [Allah’s] forgiveness for them; and 
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consult them in matters of importance. Then, when you have taken a 
decision, put your trust in Allah, for Allah loves those who put their 
trust [in Him].)» (A! Imran 3: 159) 

- and: 

^There has come to you a Messenger from among yourselves; it 
grieves him that you suffer, and he is full of concern for you; and 
towards the believers he is compassionate and merciful.^ (ai-Tawbah 
9: 128) 

And there are similar verses which indicate that the Prophet (^g) 
possessed the noblest of characteristics, and which encourage us to 
strive to attain an exalted character. He possessed the best and noblest 
of characteristics, in each of which he attained the ultimate degree. 

He was easy-going and gentle, and was close to people. He would 
accept the invitation of anyone who invited him, meet the need of 
anyone who asked him for help, and respond kindly to anyone who 
asked of him, never turning anyone away empty-handed. 

If his Companions suggested something to him, he would agree 
with them and go along with them, provided that there were no shar'i 
reservations concerning it. If he wanted to decide about a matter, he 
would not make a decision concerning it without their involvement; 
rather he would consult them and seek their advice. 

He would show appreciation to those among them who did good 
and forgive those who caused offence. He never sat and talked to 
anyone without showing the best behaviour and attitude towards him; 
he would never frown at him or speak harshly to him, and he never 
stopped being cheerful with him; he would not take him to task for 
slips of the tongue, and he would overlook anything he showed of 
roughness; rather he would treat him extremely kindly and show great 
forbearance towards him. 

As Allah had blessed him with all exalted characteristics in all 
aspects, and his enemies claimed that he was insane and confused, 
Allah said: 
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«|So you will see, and they will see, which of you is confused)?. And 
Allah indeed made it clear that he was the most guided of people and 
the most perfect of them in and of himself and in his attitude towards 
others, whereas his enemies were the most misguided of people and 
the worst of people in their attitude towards others. It is they who 
sought to confuse the slaves of Allah and lead them astray from His 
path. It is enough that Allah knows that about them, for it is He Who 
brings people to account and requites them for their deeds. 

^Verily your Lord knows best who has gone astray from His 
path, and He knows best who is rightly guided)-). This is a threat to 
those who have gone astray and a promise to those who follow true 
guidance, and it highlights the wisdom of Allah, as He guides those 
who are fit to receive guidance, to the exclusion of others. 
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68:8. So do not yield to the disbelievers. 

68:9. They wish that you would compromise, so that they too would 
compromise. 

68:10. And do not yield to any contemptible oath-monger, 

68:11. a backbiter who goes about with malicious gossip, 

68:12. withholding good, transgressing beyond bounds, steeped in sin, 
68:13. harsh and, furthermore, ignoble. 

68:14. Because he has wealth and sons. 
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68:15. when Our revelations are recited to him, he says: This is nothing 
but tales of the ancients. 

68:16. We will mark him on the snout. 


Here Allah (4s) says to His Prophet (^): ^So do not yield to the 
disbelievers^ who reject you and stubbornly deny the truth, for they 
do not deserve to be yielded to, because they only ask that which is 
in accordance with their whims and desires, and they seek nothing 
but falsehood. Therefore the one who yields to them will be giving 
precedence to that which will harm him. This is general in meaning 
and applies to every disbeliever and every yielding that results from 
disbelief, although the context refers to a specific case, which is when 
the polytheists asked the Prophet (to refrain from criticising their 
gods and their religion, in return for which they would stop criticising 
him. Hence Allah says: 

sjTheyiJ namely the polytheists tlwish that you would compromise^ 
that is, that you would agree to some of what they follow, either in 
word or deed, or by keeping quiet concerning issues that you should 
make clear, «jso that they too would compromise^. 

Rather you should convey the commands of Allah and preach the 
religion of Islam openly. And part of preaching it openly is denouncing 
its opposite and criticising that which is contrary to it. 

ejAnd do not yield to any contemptible oath-mongerjj that is, one 
who swears a lot of oaths, because such a person can only be a liar, 
and whoever is a liar cannot but be contemptible - that is, base and 
vile, lacking in wisdom, with no aspirations for good; rather all his 
aspirations are connected to base physical desires. 

«ja backbiterb that is, one who criticises people a great deal and 
speaks ill of them, gossiping about them, mocking them and so on. 
^who goes about with malicious gossip^ that is, he goes about among 
people, spreading malicious gossip, which means transmitting the 
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words of one to another for the purpose of causing trouble between 
them and stirring up enmity and resentment. 

{(withholding good}? that is, he withholds the good that he should 
do, such as obligatory spending, expiatory charity, zakah, and so on 
{(transgressing beyond bounds}* against people, by wronging them and 
causing them physical harm, and transgressing against their wealth 
and honour 

{(steeped in sin}* that is, he commits a great deal of sin that has to do 
with transgressing against the rights of Allah (-Jc). 

{(harsh'p that is, cruel, vicious and hard-hearted, unwilling to accept 
the truth 

{(and, furthermore, ignoble}? that is, illegitimate, of unknown lineage. 
There is nothing in his essence that could lead to good; rather his 
character is the worst and he has no hope of achieving success. 

To sum up, Allah forbids yielding to any vile oath monger and liar 
who has the worst of characteristics, especially characteristics that 
include self-admiration and arrogance towards the truth and towards 
people, who looks down on people and therefore backbites and 
spreads malicious gossip, criticising them, and who commits a great 
deal of sin. 

Although these verses were revealed concerning some of the 
polytheists - such as al-Waleed ibn al-Mugheerah or someone else, 
because Allah says of him, {(Because he has wealth and sons, when 
Our revelations are recited to him, he says: This is nothing but tales 
of the ancients}*; that is, because he had an abundance of wealth and 
sons, he transgressed and was too arrogant to accept the truth, and 
he rejected it when it came to him, regarding it as mere tales of the 
ancients, which could be accepted or rejected - they are also general 
in meaning and apply to anyone who meets this description, because 
the Qur’an was revealed to guide all of humanity, which includes the 
first generations of this Ummah and the last of them. Some verses 
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may have been revealed for a specific reason or concerning a specific 
individual, in order to clarify a general principle. 

Then Allah (4e) warns the one who does what He has described 
here, stating that He will mark him on his snout as a punishment, so 
that his punishment will be obvious. He will be given a mark in the 
place where he will feel it most, namely his face. 
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68:17. Verily We have tested them [the people of Makkah] as We tested 
the people of the garden, when they swore to harvest its fruits 
the following morning. 


68:18. and made no allowance [for the will of Allah], 


68:19. So a visitation from your Lord came upon it whilst they slept, 
68:20. And it [was burned] and turned black as night. 

68:21. And in the morning they called out to one another: 

68:22. Let us go early to our garden, if we want to harvest its fruits. 
68:23. So they set out, whispering to one another: 

68:24. We should definitely not let any poor person enter the garden 
today. 


sunniconnect.com 



184 I Tafseer as-Sa'di 


Juz '29 


68:25. And they set out quickly, thinking that they were able to do what 
they had resolved to do. 

68:26. But when they saw the garden, they said: We must have lost our 
way! 

68:27. [Then they said:] Nay, rather we have been deprived [of its 
fruits]! 

68:28. The best of them said: Did I not say to you: Why do you not 
glorify Allah [and refrain from withholding charity]? 

68:29. They said: Glory be to our Lord; we were indeed wrongdoers. 

68:30. Then they turned upon one another with reproaches. 

68:31. They said: Woe to us! We have indeed transgressed. 

68:32. Perhaps our Lord will give us a better one in its place; verily to 
our Lord we turn in hope. 

68:33. Such is the punishment [in this world]; and the punishment of 
the hereafter is greater, if only they knew. 


Here Allah says: verily We have tested these people who deny 
the truth, and We have given them respite and bestowed upon them 
whatever We will of wealth, children, long life and so on, that is in 
accordance with their wishes, not because they are dear to Us, but 
so that they may be led step-by-step to their ruin, without realising 
that this is Our plan. 

Their being deceived by that is similar to the way in which the 
owners of the garden, who were partners therein, were deceived when 
the fruit ripened and the trees were laden with fruit, and the time 
had come to harvest it, and they were certain that it was within their 
grasp and under their control, and that there was nothing to prevent 
them from that. 

Therefore they swore that they would harvest it in the morning, 
without making any allowance (for the will of Allah). 
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They did not realise that Allah was watching and that the punishment 
would reach them before that. 

{[So a visitation from your Lord)? that is, a punishment that befell 
it at night 

{[came upon it whilst they slept^, and destroyed it completely. 

^And it [was burned] and turned black as night)? that is, like a dark 
night. All its trees and fruits were gone, but they were not aware of 
this painful reality. Hence they called out to one another the following 
morning, saying to one another: 

^Let us go early to our garden, if we want to harvest its fruits. So 
they set out)? heading towards it, 

^whispering to one another)?, discussing how to withhold the dues 
of Allah, and saying: 

4We should definitely not let any poor person enter the garden today^ 
that is, they went early, before other people were out and about, and 
advised one another to withhold any charity from the poor and needy. 

Out of stinginess and extreme caution, they spoke in whispers lest 
anyone hear them and tell the poor about that. 

{[And they set out)? with that reprehensible attitude of 
hardheartedness and lack of compassion 

{■[quickly, thinking that they were able to do what they had resolved 
to do)? namely to withhold the dues of Allah, and certain of their 
ability to achieve that. 

{[But when they saw the garden)? in the condition described by 
Allah, having turned black as night, 

{[they said)? in their confusion and distress: {[We must have lost our 
way)?; perhaps this is not it. 

When they realised that it was indeed their garden, and came to 
their senses, they said: {[Nay, rather we have been deprived [of its 
fruits]!^ At that point they realised that it was a punishment. 
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((The best of them}-) that is, the most just and fair-minded of them 
(•(said: Did I not say to you: Why do you not glorify Allah [and refrain 
from withholding charity]?^ That is, why did you not declare Allah to 
be above all that is not befitting to Him, which includes your thinking 
that your power is independent. If you had made an allowance for 
the will of Allah and said, “if Allah wills” - thus making your will 
subject to the will of Allah - this would not have happened to you. 

(■(They said: Glory be to our Lord; we were indeed wrongdoers)? 
that is, after that they realised their error, but that was after the 
punishment had befallen their garden and could not be lifted. 

But perhaps the glorification of Allah and their acknowledgement 
of their wrongdoing benefited them by reducing their burden of sin; 
perhaps these words reflected repentance on their part, and immense 
regret. 

((Then they turned upon one another with reproaches)?, blaming 
one another for what they had done. 

((They said: Woe to us! We have indeed transgressed)? that is, we 
overstepped the mark with regard to the rights of Allah and the rights 
of His slaves. 

((Perhaps our Lord will give us a better one in its place; verily to 
our Lord we turn in hope)?. They hoped that Allah would give them 
something better than it, and they promised that they would turn in 
hope to Allah and would persist in that in this worldly life. 

If they did what they promised, it seems that Allah would have 
replaced it with something better than it in this world, because 
whoever calls upon Allah sincerely, turning to Him in hope. He will 
give him what he seeks. 

Then Allah (-5s) says, commenting on what happened: ((Such is 
the punishment [in this world])* for the one who does that which 
incurs punishment: Allah will take away from His slave the thing that 
caused him to transgress and be arrogant, and to give precedence to 
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the life of this world; He will take it away from him at the time when 
he needs it most. 

((and the punishment of the hereafter is greater)? than the 
punishment of this world 

t(if only they knew)?, for whoever knows that will inevitably be 
deterred from anything that may incur the punishment. 
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68:34. Verily for those who are pious, there are gardens of delight with 
their Lord. 


68:35. Are We to treat those who have submitted [in Islam] in the same 
way as the evildoers? 

68:36. What is the matter with you, that you judge as you do? 

68:37. Or do you have a scripture from which you leam 

68:38. that you will be given whatever you choose? 

68:39. Or have you received a solemn promise, binding upon Us 
until the Day of Resurrection, that you will have whatever you 
decide? 

68:40. Ask them which of them can guarantee that. 

68:41. Or do they have associates [who will vouch for them]? Then let 
them bring their associates, if they are telling the truth. 


Here Allah (4g) tells us of what He has prepared for the pious who 
avoid disbelief and sin, of all kinds of delights and a life of peace 
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in closeness to the Most Generous. And He tells us that His wisdom 
does not dictate that He should make the Muslims who are devoted 
to their Lord, comply with His commands and seek His pleasure like 
the evildoers who persist in disobeying Him, denying His signs and 
revelations, opposing His Messengers and fighting His close friends. 

Whoever thinks that Allah will reward them equally is mistaken; 
his judgement is false and his thinking is corrupt. 

If the evildoers think that, they have no evidence and no scripture 
from which they learn or which they recite to tell them that they will 
be among the people of paradise and will have whatever they want 
or choose. They have no covenant with Allah and no solemn promise 
that is binding upon Him until the Day of Resurrection that they will 
have whatever they choose, and they have no partners or supporters 
who will help them to get whatever they want. If they do have partners 
and supporters, then let them bring them, if they are telling the truth. 

It is well known that they have none of these things. They have 
no scripture, they have no promise with Allah of salvation, and they 
have no partners to help them. Thus it is known that their claim is 
utterly false. 

t(Ask them which of them can guarantee that}-) for no one can 
guarantee it. 
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68:42. On the day when the dreadful calamity unfolds, when they are 
called upon to prostrate, they will not be able to do so. 


68:43. Their eyes downcast, humiliation will overwhelm them, for 
they had been called upon to prostrate when they were whole 
and able to do so [but they refused]. 
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When the Day of Resurrection conies, and troubles, earthquakes 
and calamities begin to unfold, such as cannot be imagined, and the 
Creator comes to judge between His slaves and requite them, all 
creatures will see of the majesty and greatness of Allah that which 
cannot be expressed. At that point, they will be called to prostrate 
to Allah. 

The believers, who used to prostrate to Allah willingly and by 
choice, will prostrate, and the evildoers and hypocrites will try to 
prostrate, but they will not be able to do so, for their backs will be as 
solid and inflexible as the horns of cattle, unable to bend. 

This is a requital that will match their deeds, for in this world they 
were called to prostrate to Allah, affirm His oneness and worship Him 
when they were whole and sound, with no physical defects, but they 
were too arrogant and refused to do that. So do not ask about their 
situation and bad fate on that day, for Allah will be angry with them 
and the punishment will have become inevitable for them. They will 
be utterly helpless, and no regret or excuses will benefit them on the 
Day of Resurrection. 

This should serve as a deterrent against committing sins and should 
make one strive to make up for what one has missed out on whilst it 
is still possible to do so. Hence Allah (•&) says: 
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68:44. So leave Me [to deal] with those who reject this discourse [the 
Qur’an]; We will lead them step by step to their ruin, without 
their even realising it. 

68:45. I will give them respite, for My stratagem is sure. 

68:46. Or is it that you are asking them for recompense which they 
find too burdensome? 

68:47. Or do they have knowledge of the unseen, which they are writing 
down? 20 

68:48. So be patient with the decree of your Lord, and do not be like 
the one who was swallowed by the fish [namely Yoonus], when 
he called out in distress. 

68:49. Had it not been for grace from his Lord that reached him, he 
would surely have been cast up, blameworthy, upon the barren 
shore. 

68:50. So his Lord chose him, and made him one of the righteous. 

68:51. Those who disbelieve almost strike you down with their 
malicious stares when they hear the reminder [the Qur’an], and 
they say: He is surely insane! 

68:52. It [the Qur’an] is but a reminder to the worlds. 


That is, leave Me to deal with those who disbelieved in the Holy 
Qur’an, for it is incumbent upon Me to requite them. Do not seek 
to hasten the punishment for them, for (-[We will lead them step by 
step to their ruin, without their even realising itjj. So We give them 
wealth and children, and We grant them provision and achievements, 
so that they will be deceived and will persist in that which will harm 
them. This is Allah’s stratagem for them, and the stratagem of Allah 
for His enemies is sure and strong, and will cause them the utmost 
harm and punishment. 


2(1 That is, do they have knowledge of the unseen as written in al-Lawh 
al-Mahfoodb, on which they base their arguments against you? (al-Qurtubi, 
narrating from Ibn ‘Abbas) 
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^Or is it that you are asking them for recompense which they 
find too burdensome?)*) That is, there is no reason for their aversion 
towards you and their failure to believe that which you have brought, 
for you are teaching them and calling them to Allah for their own 
benefit, without asking them for any recompense that they would 
find burdensome. 

«)Or do they have knowledge of the unseen, which they are writing 
down)) and did they find in these unseen matters that they are in the 
right and that they will have reward with Allah? That is not the case; 
rather their attitude is that of stubborn wrongdoers. 

Therefore there is no option left but to show patience towards their 
annoyances and put up with their behaviour, and to persist in calling 
them. Hence Allah says: 

f|So be patient with the decree of your Lord)) in terms of both 
religious and universal decrees. So the universal decree should be 
borne with patience if it is hurtful, and should not be responded to 
with panic and worry. And the religious decree should be responded 
to with acceptance and submission, and full compliance with the 
divine command. 

*fand do not be like the one who was swallowed by the fish)) 
namely Yoonus ibn Matta (^). 

What is meant is: do not be like him in the attitude that led to 
him being detained in the belly of the fish. That attitude was lack 
of patience with his people, as was required of him; that led to him 
departing in anger, as he was angry with his Lord, and he travelled 
by sea. Then when the ship became heavy, its passengers and crew 
drew lots to decide which of them would be thrown overboard so as 
to lighten the load, and Yoonus lost the draw. 

)(Then the fish swallowed him. He had done an act worthy of blame. 21 )) 
(as-Saffa! 37: 142) 


21 He ran away from his people, to whom he had been sent but they paid no 
heed to his call, without the permission of his Lord, because he feared = 
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«fwhen he called out in distress)} when he was in the belly of the 
fish, which was a confined space, therefore he called out in distress, 
saying: 

«•(...There is no god but You. Glory be to You; I have indeed done 
wrong.)} (al-Anbiya ’21: 87) 

Allah answered his prayer, and the fish cast him up, sick, on the 
barren shore, where Allah caused a gourd vine to grow for him. Hence 
Allah says here: 

^Had it not been for grace from his Lord that reached him, he would 
surely have been cast up, blameworthy, upon the barren shore)} that 
is, he would have been cast up on the barren shore, which is empty 
land, ^blameworthy)}, but Allah bestowed His mercy upon him. He 
could have been cast up blameworthy, but because of divine grace, 
he was cast up praiseworthy and became better than he had been 
originally. Hence Allah says: 

^So his Lord chose him^ that is, He chose him, selected him and 
purified him 

^and made him one of the righteous^ that is, one of those whose 
words, deeds, intentions and attitudes are righteous. 

Our Prophet Muhammad (*§|) obeyed the command of his Lord, 
and was patient with the decree of his Lord in a manner that was 
unmatched by anyone else in creation. 

So Allah granted him the best consequences, 
tf.. .and the best outcome is for those who fear Allah, p (al-Qasas 28:83) 

And his enemies could not cause him any harm except that it 
backfired on them. 

They were even keen to strike him down with their malicious 
stares, because of their envy, rage and resentment. This was the most 
that they could do in terms of physical harm, but Allah protected and 
supported him. 


= they would harm him. 
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In terms of verbal harm, they said things concerning him based on 
what they thought in their hearts. So they said at various times that 
he was a “madman”, a “sorcerer” or a “poet.” 

«flt [the Qur’an] is but a reminder to the worlds]?. This noble 
Qur’an, the wise reminder, is but a reminder to the worlds, to make 
them think of that which is best for them in both spiritual and worldly 
terms. 


This is the end of the commentary on Soorat al-Qalam. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 

A «*V A. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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69:1. The inevitable Hour! 

69:2. What is the inevitable Hour? 

69:3. How could you know what the inevitable Hour is? 

69:4. Thamood and ‘Ad denied the calamity of the Hour. 

69:5. As for Thamood, they were destroyed by the overwhelming 
blast. 

69:6. And as for ‘Ad, they were destroyed by a furious cold wind 

69:7. which He unleashed against them for seven nights and eight 
days in succession, so that you would have seen the people 
lying lifeless as if they were the trunks of fallen palm trees. 
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69:8. Do you see any remnant of them? 


({The inevitable Hour)* - this is one of the names of the Day of 
Resurrection, because it is bound to come and will inevitably befall 
people, and the realities of all things will be clearly made manifest, 
and what is hidden in people’s hearts will be brought out into the open. 

Therefore Allah (•&) highlights its seriousness and significance, as 
He repeated this phrase: ({The inevitable Hour! What is the inevitable 
Hour? How could you know what the inevitable Hour is?)j For it is 
of immense significance and will be a momentous day. Because of its 
great significance, Allah destroyed previous nations who disbelieved 
in it, with an immediate punishment in this world. 

Then Allah mentions examples of nations who were punished in 
this world, whose punishment was witnessed and is known. This refers 
to the extreme punishment that He sent upon these arrogant nations: 

({Thamood and ‘Ad denied the calamity of the Hour^. Thamood 
were a well-known tribe who lived in al-Hijr, to whom Allah sent 
His Messenger Salih (£zk). He told them to give up what they were 
following of polytheism and enjoined them to affirm the oneness 
of Allah, but they rejected his call and disbelieved in him, and they 
rejected what he told them about the Day of Resurrection, which is 
the calamity that will stun everyone with its horrors. 

A similar case was that of the ancient tribe of ‘Ad, who lived in 
Hadramawt. When Allah sent to them his Messenger Hood ('^.), to 
call them to the worship of Allah alone, they rejected him and rejected 
what he told them about the resurrection. Therefore Allah destroyed 
both groups in this world. 

(•{As for Thamood, they were destroyed by the overwhelming 
blast)* which was the terrifying great cry that caused heart-stopping 
fear and lead to their demise. Thus they died, and nothing was to be 
seen except their dwellings and their corpses. 
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«(And as for ‘Ad, they were destroyed by a furious cold wind)-) that 
is, a wind with strong gusts that made a sound louder than thunder. 
It destroyed ‘Ad because it was extraordinarily powerful and strong. 

^which He unleashed against them for seven nights and eight days 
in succession]) that is, inauspicious and evil days, that were terrible 
for them, and it destroyed them utterly. 

«(so that you would have seen the people lying lifeless)) that is, 
dead, 

c-(as if they were the trunks of fallen palm trees)) that is, as if they 
were the trunks of palm trees whose tops had been cut off and they 
had fallen on top of one another. 

c-(Do you see any remnant of them?)) This appears in the form of 
a question, but what is meant is an emphatic negation. 


i. C-'j Oil Ipjuj »jSju LJ c) ;!J 

69:9. Pharaoh and those who came before him, and the cities 
overthrown, committed grave sins. 

69:10. They [each] disobeyed the Messenger of their Lord, so He seized 
them with a severe punishment. 

69:11. When the waters [of the Flood] rose high. We carried you [your 
forefathers] in the ark, 

69:12. so that We might make it a reminder for you and so that attentive 
ears might pay heed. 


That is, besides these two transgressing nations of ‘Ad and 
Thamood, there were arrogant tyrants such as the Pharaoh of Egypt, 
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to whom Allah sent His slave and Messenger Moosa ibn ‘Imran (SSO, 
who showed him clear signs on the basis of which they became 
certain of the truth, but they rejected it and disbelieved, wrongfully 
and arrogantly. And before Pharaoh there came other disbelievers: 
fjand the cities overthrown)-) namely the cities of the people of Loot, 
who all {[committed grave sins)) namely disbelief, denial, wrongdoing, 
stubbornness, and all kinds of shameful and evil deeds. 

{(They [each] disobeyed the Messenger of their Lord)) that is, each 
of these nations rejected the Messenger whom Allah sent to them. 

Therefore Allah seized all of them {[with a severe punishment)) that 
is, a punishment greater than that which was needed to destroy them. 

Among them were the people of Nooh, whom Allah drowned in 
the sea when the water covered the earth and rose high enough to 
cover elevated places. 

Allah reminded the people who came after them of this blessing 
by means of which Allah carried them (their forefathers) in the ark 
- namely the great ship - when they were still in the loins of their 
forebears whom Allah saved. So praise Allah and give thanks to Him 
Who saved you when He destroyed the transgressors, and learn from 
the signs that point to His oneness. Hence He says: 

«(so that We might make itj) that is, the ark, but what is meant is 
ships in general, 

«[a reminder for you)), to remind you of the first ship to be built, and 
the story behind it, and how Allah saved thereby those who believed 
in Him and followed His Messenger, and He destroyed all the people 
of the earth. So when you see a thing, it reminds you of its origin. 

{[and so that attentive ears might pay heed)) that is, so that people 
of understanding may understand it and know the purpose behind it, 
and the miraculous aspect thereof. This is in contrast to those who 
turn away and are heedless, and those who are lacking in intelligence, 
for they do not benefit from the signs of Allah, because they do not 
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understand what Allah is telling them and they do not comprehend 
the signs of Allah. 
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69:13. Then when a single blast is sounded on the Trumpet, 

69:14. and the earth and the mountains are lifted up and dashed to bits 
at a single blow, 

69:15. on that day the inevitable will come to pass, 

69:16. and the heaven will be rent asunder, for on that day it will be 
flimsy, 

69:17. and the angels will be standing throughout it, and on that day, 
eight will carry the Throne of your Lord above them. 

69:18. On that day, you will be brought forth [for the reckoning], and 
no secret of yours will remain hidden. 


As Allah (4s) mentioned above what He did to those who 
rejected His Messengers, and how He requited them and hastened 
the punishment for them in this world, and that Allah saved the 
Messengers and their followers, that served to introduce the idea of 
requital in the hereafter, for all deeds will be requited in full on the 
Day of Resurrection. 

Here Allah mentions the momentous events that will occur ahead 
of the resurrection, the first of which will be when Israfeel blows on 
f(the Trumpet)*, after all bodies have been fully restored. It will be c-(a 
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single blastjs, then the souls will emerge and each soul will enter its 
body, and all people will be standing before the Lord of the worlds. 

f(and the earth and the mountains are lifted up and dashed to bits at 
a single blow)? that is, the mountains will be diminished and crumbled, 
and will be mixed with the earth and spread on it, and the entire 
mass will become a flat plain, in which you will see no depression or 
elevation. This is what will be done to the earth and all that is on it. 

As for what will be done to the heaven, it will be convulsed and split 
asunder, its colour will change, and it will become flimsy after having 
been solid and strong, because of some tremendous development and 
great calamity that will disturb it and weaken it. 

«|and the angels will be standing throughout it)?, submitting 
themselves to their Lord and humbling themselves before His might. 

Sfand on that day, eight will carry the Throne of your Lord above 
them)? that is, it will be carried by eight immensely strong angels, 
when Allah comes to judge between His slaves with justice, fairness 
and grace. 

Hence He says: t(On that day, you will be brought forth)? before 
Allah *([for the reckoning], and no secret of yours will remain 
hidden)*. Nothing of your physical being, deeds or characteristics 
will be hidden, for Allah (•&) is the Knower of the unseen and the seen. 

People will be gathered barefoot, naked and uncircumcised, on 
level ground, where the caller will make them hear and they will all 
be visible, and at that time Allah will requite them for their deeds. 
Hence He says: 
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69:19. As for the one who is given his record of deeds in his right hand, 
he will say: Here, read my record! 

69:20. Indeed I knew that I would face my reckoning. 

69:21. So he will have a well-pleasing life, 

69:22. in a garden on high, 

69:23. with fruits within easy reach. 

69:24. [It will be said to them:] Eat and drink with enjoyment because 
of what you did [of righteous deeds] in days gone by. 


These people are the blessed, who will be given their records, 
which list their righteous deeds, in their right hands, so as to make 
them distinct, highlight their renown and raise their status. 

At that point, one of them will say, out of joy, happiness and the 
desire to show people how Allah has blessed and honoured him: 
^Here, read my record!)* That is, here is my record; read it, for it 
speaks of glad tidings, all kinds of honour, forgiveness of sin and 
concealment of faults. What has brought me to this is what Allah 
blessed me with of belief in the resurrection and the reckoning, and 
preparation for that by doing whatever I could. Hence he will say: 

^Indeed I knew that I would face my reckoning]* that is, I was 
certain of it. 

^So he will have a well-pleasing life]* that includes all that souls 
could desire and that could delight the eyes. They will be pleased 
with it and would not choose anything else. 

«fin a garden on high^ with lofty dwellings and palaces. 

*[with fruits within easy reach]* that is, its harvest of all kinds of 
fruits will be near at hand, easy to pick whether they are standing, 
sitting or reclining. 

It will be said to them by way of honour: *(Eat and drink]* all kinds 
of delicious fruit and palatable drinks 
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{(with enjoyment)? that is, with full enjoyment, with nothing to spoil 
it. That reward has been bestowed upon you {(because of what you 
did [of righteous deeds] in days gone by)? - and refraining from 
evil deeds; those righteous deeds included prayer, fasting, charity, 
Hajj, treating people kindly, and remembering Allah and turning 
to Him. 

Allah has made deeds a means of attaining paradise, with all its 
joys and delights. 
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69:25. As for the one who is given his record of deeds in his left hand, 
he will say: Would that I had not been given my book, 

69:26. and knew nothing of my reckoning. 

69:27. Would that [my death] had been the end of me! 

69:28. My wealth has availed me nothing, 

69:29. and my power is gone from me. 

69:30. Take him and place an iron collar on his neck, 

69:31. then admit him to the blazing fire, 

69:32. then bind him in a chain the length of which is seventy cubits. 
69:33. Verily he did not believe in Allah the Most Great 
69:34. and he did not urge others to feed the needy. 

69:35. So today he has no relative [or friend] here. 
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69:36. and no food except pus, 

69:37. which no one will eat except the sinners. 


These people are the doomed, who will be given the record of 
their bad deeds in their left hands, so as to make them distinct by 
way of humiliation, disgrace and exposure. One of them will say, in 
his anguish, distress and shame: 

((Would that 1 had not been given my book}-) because it gives him the 
tidings of admission to hell and eternal loss. 

(•(and knew nothing of my reckonings that is, would that I had been 
overlooked and forgotten, and had not been resurrected and brought 
to account. Hence he will say: 

((Would that [my death] had been the end of me]) that is, would 
that my death had been a death after which there was no resurrection. 

Then he will turn his attention to his wealth and power, and will 
realise that it turned out to be a calamity for him, because he did not 
use it to benefit himself in the hereafter or to ransom himself from 
the punishment of Allah. Hence he will say: 

(•(My wealth has availed me nothing]-) that is, it has not benefitted me, 
either in the previous world, for I did not send anything on ahead, or 
in the hereafter, for the time to benefit from it is over. 

(•(and my power is gone from mej* that is, it has disappeared and 
vanished, and numerous troops, heavy equipment and high status 
are of no avail, for they are gone with the wind, and because of them 
he missed out on real gains and is left instead with worries, distress 
and grief. 

At that point the order will be given to punish him, and it will be 
said to the stern and harsh keepers of hell: ((Take him and place an 
iron collar on his neck]) that is, place a tight, choking iron collar on 
his neck 
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((then admit him to the blazing fire)? so that he will feel its heat and 
suffer from its burning embers and flames. 

((then bind him in a chain the length of which is seventy cubits]* 
this is one of the chains of hell that are exceedingly hot. He will 
continue to suffer this terrifying punishment, and how dreadful is 
that punishment and torment; how great is the regret of the one who 
is rebuked. The reason that brought him to this state is: 

((Verily he did not believe in Allah the Most Greats - he disbelieved 
in his Lord and stubbornly rejected His Messengers and the message 
of truth that they brought 

((and he did not urge others to feed the needy^ that is, there was 
no compassion in his heart towards the poor and needy, so he did not 
feed them from his own wealth or urge others to feed them, because 
he had no motive in his heart to do so. 

That is because the foundation and essence of attaining happiness 
is two things: sincerity towards Allah, which is rooted in faith in Allah, 
and kindness towards people, which takes many forms, one of the 
greatest of which is meeting the needs of the needy by feeding them 
what they need for nourishment. But these people have no sincerity 
and show no kindness, therefore they deserve that punishment. 

((So today]* that is, on the Day of Resurrection 
f(he has no relative [or friend] here]* to intercede for him and save 
him from the punishment of Allah, or to help him attain the reward 
of Allah. 

((No intercession will be of any avail before Him, except for those 
for whom He permits intercession.. .]* (Saba '34: 23) 

((...The wrongdoers will have no close friend or intercessor whose 
word may be heeded.]* (Ghqfh-40: 18) 

And he will have no food ((except pus]* namely the pus of the 
people of hell, which is extremely hot and foul smelling, with a vile 
and bitter taste. 
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No one will eat this dreadful food t(except the sinners!-) who went 
astray from the straight path and followed the ways that lead to hell; 
therefore they will deserve that painful punishment. 
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69:38. Verily 1 swear by all that you can see 
69:39. and by all that you cannot see 

69:40. that verily it [the Qur’an] is a word conveyed by a noble 
Messenger, 

69:41. and it is not the words of a poet. Little is it that you believe! 
69:42. Nor is it the words of a soothsayer. Little is it that you pay heed! 
69:43. It is a revelation from the Lord of the worlds. 

69:44. If he [Muhammad] had falsely attributed something to Us, 
69:45. We would surely have seized him by the right hand, 

69:46. then We would surely have severed his aorta, 

69:47. and not one of you could have protected him. 

69:48. Verily it [the Qur’an] is a reminder for the righteous. 

69:49. Indeed We know full well that among you are some who reject 
it 

69:50. and indeed it will be a cause of regret for the disbelievers [in 
the hereafter, because of their rejection of it]. 
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69:51. Indeed it is certain truth. 

69:52. So glorify the name of your Lord, the Most Great. 


Here Allah (4?) swears by all that people can see and all that they 
cannot see. This includes all of creation; it even includes His own 
divine essence, attesting to the truthfulness of what the Messenger 
(>i§) has brought of this noble Qur’an, and that the noble Messenger 
(5l|) has indeed conveyed it from Allah (4c). 

Allah declares His Messenger (3i|) to be above what his enemies 
accused him of, when they said that he was a poet or a soothsayer. 
What made them say that was their lack of faith and their failure to 
pay heed. If they had believed and paid heed, they would have known 
what would benefit them and what would harm them. 

If they had looked at the situation of Muhammad (J||) and reflected 
upon his attributes and attitude, they would have seen something that 
was as clear as day, that would have led them to the conclusion that 
he was indeed the Messenger of Allah, and that what he brought was 
revelation from the Lord of the worlds, and it was not appropriate to 
attribute it to any human being. For it is words that are indicative of 
the greatness of the One Who uttered them, and the majestic nature 
of His attributes, His perfect care for His slaves, and His sublime 
superiority over His slaves. Moreover, this thinking on their part was 
not befitting to Allah and His wisdom. 

If he (Muhammad [iig]) had falsely attributed it to Allah, and 
fabricated some false words, *jWe would surely have seized him 
by the right hand, then We would surely have severed his aortap 
which is an artery that is connected to the heart; if it is severed, the 
individual will die. 

Assuming - Allah forbid - that the Messenger (^|) had fabricated 
something and falsely attributed it to Allah, Allah would have hastened 
to punish him and seize him with the vehement grip of One Who is 
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Almighty, Omnipotent, for He is Most Wise and has power over all 
things. 

And His wisdom dictates that He should not delay the punishment 
of one who tells lies about Him, and claims that he and his followers 
are the saved and that those who disagree with him are doomed. 

The fact that Allah supported His Messenger (^) with miracles 
and proved the truthfulness of the message he brought with clear signs, 
granted him victory over his enemies and caused him to prevail over 
them is the greatest testimony from Him in support of His message. 

(•{and not one of you could have protected himp that is, if Allah 
wanted to destroy him, he could not have protected himself and no 
one else could have protected him from the punishment of Allah. 

(-{Verily it [the Qur’an] is a reminder for the righteousjj which 
shows them what is in their best interests in both spiritual and worldly 
terms, so that they may know it and act upon it. It reminds them of 
religious beliefs, good attitudes and shar'i rulings, so that they will be 
people of knowledge, worshippers who know their Lord, and leaders 
who can guide others. 

({Indeed We know full well that among you are some who reject 
itp - this is a warning and a threat to the disbelievers, that He will 
punish them severely for their disbelief. 

(•{and indeed it will be a cause of regret for the disbelievers [in the 
hereafter, because of their rejection of it] j* because they disbelieved 
in it and they saw what Allah promised (of punishment) in it, they 
will regret not having been guided by it and not having submitted to 
its commands. Thus they will miss out on the reward and incur the 
most severe punishment, and they will lose all hope of salvation and 
become utterly helpless. 

(•{Indeed it is certain truthp that is, the highest level of knowledge, 
for the highest level of knowledge is certainty, which is proven 
knowledge that cannot be undermined and does not waver. 
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Certainty is of three levels, each of which is higher than the one 
before it. 

The first is certain knowledge, which is knowledge that is learned 
from reports. 

Then comes the certainty of sight, which is knowledge that is attained 
through vision and seeing. 

Then comes absolute truth, which is knowledge that is attained 
through experience and direct interaction. 

This is how this holy Qur’an is: all the knowledge that it contains 
is supported by definitive proof, and whoever experiences what it 
contains of facts and knowledge of beliefs will attain absolute truth. 

tjSo glorify the name of your Lord, the Most Great)? that is, 
declare Him to be above all that is not befitting to His majesty, and 
sanctify Him by remembering the attributes of His majesty, beauty 
and perfection. 

This is the end of the commentary on Soorat al-Haqqah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (igs). his family, and 
his Companions abundantly until the Day of Judgement. 
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Soorat al-Ma'arij 



In the name of Allah, 
the Most Gracious, the Most Merciful 
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70:1. A sceptic has asked to hasten an inevitable punishment 
70:2. for the disbelievers, which none can avert, 

70:3. from Allah, Lord of the routes of ascent, 

70:4. by which the angels and the Spirit ascend to Him in a day the 
measure of which is fifty thousand years. 

70:5. So be patient [O Muhammad], and persevere in good grace. 
70:6. Verily they regard it [the punishment] as something far-fetched, 
70:7. but We know it to be close at hand. 


Here Allah highlights the ignorance of the stubborn who sought 
to hasten the punishment of Allah by way of ridicule, stubbornness 
and trying to outwit Him. 
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t(A sceptic has asked to hasten an inevitable punishment for the 
disbelievers)* which they deserve because of their disbelief and 
stubbornness 

^which none can avert, from Allah^ that is, there is no one who can 
ward off this punishment - which some of the rebellious polytheists 
sought to hasten - before it descends, and no one can alleviate it after 
it has descended. 

This refers to an-Nadr ibn al-Harith al-Qurashi - or one of the 
other polytheists - who called out: 

«(...0 Allah, if this is indeed the truth from You, then rain down upon 
us stones from the sky or send us a painful punishment.)* (al-Anfal8:32) 

The punishment will inevitably befall them from Allah; it will 
either be hastened for them in this world or be delayed until the 
hereafter. 

If they knew Allah (-te) and understood His immense might and 
power, and the perfect nature of His names and attributes, they would 
not seek to hasten the punishment; rather they would submit and show 
good manners. Hence Allah (■$€) tells us of His greatness that which 
is contrary to their ill-mannered words, as He says: 

^Lord of the routes of ascent, by which the angels and the Spirit 
ascend to Him)* that is, He is the Lord of highness, majesty and 
might, Who controls all of creation, to Whom ascend the angels in 
the manner that Allah has ordained for them, and to Him ascends 
tjthe Spirit)), which here is a general term that includes all spirits 
or souls, both righteous and evildoers. This refers to the time 
of death. 

As for the righteous, their souls ascend to Allah, and they are 
admitted from one heaven to another, until they reach the heaven 
above which is Allah Bg), where they greet their Lord and attain the 
virtue of being near Him, rejoicing in closeness to Him, and Allah 
praises them, honours them and bestows kindness upon them. 
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As for the souls of the evildoers, they ascend, but when they reach 
the heaven and ask permission to enter, they are not given permission, 
and they are sent back to the earth. 

Then Allah mentions the distance covered by the angels and the 
souls when they ascend to Him, and tells us that they ascend in a day, 
by whatever means Allah makes available to them and by whatever 
helpful attributes He has created in them of being subtle and light, 
able to travel quickly, even though that distance would take fifty 
thousand years to ascend by ordinary means, from the beginning of 
the ascent until reaching the limit that they are meant to reach, where 
those on high are. 

This is the great dominion and vast universe, both upper and lower 
realms. It is all created and controlled by the Most High. 

Allah is aware of their needs, both visible and hidden; He knows 
their dwelling places and their resting places, and by His kindness and 
grace He sends them provisions, encompassing them and subjecting 
them to His universal and shar‘i decrees, and His rulings of reward 
and punishment. 

How wretched are those people who are ignorant of His greatness, 
who do not give Him due recognition, so they sought to hasten the 
punishment in an attempt to outwit and test Him. 

Glory be to the Most Forbearing, Who gives them respite but 
does not forget. They offend Him but He is patient with them, and 
He pardons them and grants them provision. 

This is one of the interpretations of this verse, according to which 
this ascent occurs in this world, because the context indicates that. 

However it may be the case that this refers to the Day of 
Resurrection, and that on the Day of Resurrection, Allah will show 
His slaves something of His greatness, majesty and pride that will 
offer the greatest proof of His might, from what they will see of 
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the ascent of the angels and souls, ascending and descending by the 
command of Allah, with decrees concerning His creation. 

The length of that day will be as fifty thousand years because of 
its duration and hardship, but Allah will make it easy for the believer. 

c|So be patient [O Muhammad], and persevere in good graced 
that is, persevere in calling your people with good grace, and do not 
be impatient or get tired; rather persist as Allah has commanded you, 
call His slaves to affirm His oneness, and do not be deterred by what 
you see of them failing to submit and showing no interest, for there 
is much good in bearing that with patience. 

^Verily they regard it [the punishment] as something far-fetched, 
but We know it to be close at hand)*. This refers to the resurrection, 
which will bring punishment for the sceptics who sought to hasten the 
punishment. In other words, their attitude is that of one who denies 
it, one who is overtaken by his wretchedness and heedlessness to 
the point that he thinks that all that lies ahead of the resurrection is 
something remote and far-fetched. 

But Allah sees it as being close at hand, because He is kind and 
forbearing, and does not hasten. He knows that it will inevitably come 
to pass, and everything that is coming is near at hand. 

Then Allah mentions the horrors of that day and what will happen 
thereon: 
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70:8. [It will come] on a day when the sky will be like dregs of oil, 
70:9. and the mountains will be like tufts of dyed wool, 

70:10. and no relative [or friend] will ask about another, 

70:11. even though they will be within sight of one another. The evildoer 
will wish that he could ransom himself from the punishment of 
that day, by offering his children, 

70:12. and his wife and his brother, 

70:13. and his kindred who stood by him, 

70:14. and everyone on earth, in order to save himself. 

70:15. By no means! It is a raging fire [that awaits him], 

70:16. that will strip away the scalp. 

70:17. It will call those who turned their backs and disobeyed, 

70:18. and accumulated wealth and hoarded it. 


^[It will come] on a dayJJ namely the Day of Resurrection, on 
which these momentous events will occur 

([when the sky will be like dregs of oil)£ - the word translated here 
as ([dregs of oil'p may also refer to molten lead. It is described thus 
because of its splitting asunder and because terror and dread will 
reach such a high level. 

([and the mountains will be like tufts of dyed wool^ - the word 
translated here as (-[tufts of dyed wool]? refers to all that has been 
pulled apart. Then after that, they will become scattered dust, then 
they will disappear. 

If all these troubles will happen to these massive entities (the 
mountains), what do you think will happen to a weak human being, 
whose back is laden with sins and heavy burdens? Is it not to be 
expected that his heart will be tom from its place and he will be greatly 
disturbed, and will pay no attention to anyone else? Hence Allah says: 

([and no relative [or friend] will ask about another, even though 
they will be within sight of one another^ that is, one relative or friend 
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will be able to see another, but there will be no room left in his heart 
to care or ask him how he is faring, or to express any concern for 
him, for he will only care about himself. 

((The evildoer}* who deserves punishment ((will wish that he could 
ransom himself from the punishment of that day, by offering his 
children, and his wife and his brother, and his kindred^ that is, his 
relatives (-(who stood by him}* - this refers to what usually happens 
in this world, of relatives supporting one another and helping one 
another. But on the Day of Resurrection, no one will help anyone 
else, and no one will intercede for anyone except by Allah’s leave. 

Rather, if the evildoer who deserves punishment could offer all 
that is on earth as a ransom so that he could be saved, that would not 
benefit him. 

((By no means!}* That is, there is no means of saving themselves 
and no escape for them. The punishment of Allah will become due on 
the evildoers because they did not believe, and no relatives or close 
friends will be able to offer any help. 

(•(It is a raging fire [that awaits him], that will strip away the scalp}* 
and will tear apart all parts of the body, both visible and hidden, 
because of the severity of the punishment. 

((It will call}* to it ((those who turned their backs and disobeyed, 
and accumulated wealth and hoarded it}* that is, they turned away from 
following the truth, for they had no interest in it, and they collected 
wealth, heaping it up and hiding it, so that they did not spend any of 
it. The fire will call them to itself, ready to engulf them in its flames. 
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70:19. Verily man was created fretful; 

70:20. if misfortune befalls him, he panics, 

70:21. but when good fortune comes his way, he becomes stingy 
70:22. - except those who pray; 

70:23. who are steadfast in their prayers; 

70:24. in whose wealth there is a specified share 
70:25. for the beggar and the deprived; 22 
70:26. who believe in the Day of Judgement 

70:27. and who are apprehensive about the punishment of their Lord 
70:28. - for none is secure from the punishment of their Lord; 

70:29. who restrain their carnal desires, 

70:30. except with their wives or any slave women they may own, for 
then they are free of blame 

70:31. - but whoever seeks anything beyond that, such are the 
transgressors; 

70:32. those who are faithful to their trusts and pledges; 

70:33. who are upright in their testimonies; 

70:34. who are diligent in their prayers; 

70:35. these will be honoured in the gardens of paradise. 


22 The deprived is the needy person who refrains from asking others for help; 
people are therefore unaware of his need, and as a result he is deprived 
of charitable help. 
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This is a description of man as he is, for his basic nature is that 
he is fretful. 

Fretfulness is explained as meaning that *fif misfortune befalls 
him, he panics)? that is, he panics if poverty or sickness befalls him, 
or if he experiences loss of anything or anyone that he loves, such as 
property or family or a child, and in such situations he does not resort 
to patience and acceptance of what Allah has decreed. 

«(but when good fortune comes his way, he becomes stingy)?, so he 
does not spend from what Allah has given him, and he does not give 
thanks to Allah for His blessings and kindness. So he panics when 
faced with hardship and is stingy at times of ease. 

^except those who pray)?, who are described in these terms. When 
good fortune comes their way, they give thanks to Allah and spend 
from what Allah has bestowed upon them. And if misfortune befalls 
them, they bear it with patience and seek reward with Allah. 

^who are steadfast in their prayers)? that is, they persist in offering 
the prayers on time, fulfilling all the conditions thereof and doing the 
complementary parts of the prayer. 

They are not like those who do not pray, or who pray only 
intermittently, or who do not pray properly. 

«fin whose wealth there is a specified share)? of zakah and other 
kinds of charity 

*(for the beggar)? - this refers to the one who goes out and asks for help 
sfand the deprived)? - this refers to the one who is needy but he does 
not ask of people so that they can give to him, and no one notices his 
situation and therefore gives charity to him. 

«(who believe in the Day of Judgement)? that is, they believe in 
what Allah has told us about it and what His Messengers have told 
us, of the resurrection and the requital, and they are certain of it, so 
they strive hard in preparing for the hereafter. Belief in the Day of 
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Judgement implies belief in the Messengers and in the Books they 
brought. 

({and who are apprehensive about the punishment of their Lord)? 
that is, they fear it, so they refrain from anything that may bring them 
close to the punishment of Allah. 

^for none is secure from the punishment of their Lord)? that is, it 
is the punishment that is feared and dreaded. 

({who restrain their carnal desires)? so they do not engage in 
any kind of prohibited intimacy, such as fornication or adultery, 
homosexuality, anal intercourse, intercourse at the time of menses, 
and so on. 

They also refrain from looking at or touching anyone with whom 
such actions are not permissible, and they refrain from prohibited 
means that may lead to committing shameful deeds. 

({except with their wives or any slave women they may own, for 
then they are free of blame)) if they engage in intimacy with them, 
in the manner that is prescribed and is permissible. 

(•{but whoever seeks anything beyond that)? with anyone other than 
a wife or slave woman, 

(•{such are the transgressors)? that is, they have overstepped the bounds 
of what Allah has permitted, and have done that which Allah has 
forbidden. 

These verses indicate that temporary marriage ( mut'ah) is 
prohibited, because the woman in such cases is not a wife in the 
ordinary sense, nor is she a slave woman. 

^those who are faithful to their trusts and pledges)-) that is, they 
pay attention to them and strive diligently to comply with the terms 
and fulfil them. 

This includes all kinds of trusts between a person and his Lord, 
such as hidden obligations that no one sees except Allah, and trusts 
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between a person and other people having to do with wealth and 
secrets. 

This also includes promises or pledges that a person gives to Allah 
and those that he gives to other people, for the individual will be 
asked about his promises and pledges: did he fulfil them and keep his 
word, or did he reject them and betray them, and fail to fulfil them? 

^who are upright in their testimonies)) that is, they only give 
testimony concerning that which they know, without adding or 
subtracting or concealing anything, and without showing any bias 
towards relatives and friends and the like, seeking thereby the pleasure 
of Allah. 

Allah (4c) says elsewhere: 

^.. .and give honest testimony for the sake of Allah...)) (at-Talaq 65. 2) 
- and: 

«(0 you who believe, be steadfast in justice and bear true witness for 
the sake of Allah, even if it is against yourselves, your parents, or 
your kinsfolk...jj (an-Nisa'4: 135) 

^who are diligent in their prayers)) and persist in offering them 
in the most perfect manner. 

tfthese)) namely the people who are described in these terms 
«fwill be honoured in the gardens of paradise)) that is, Allah will 
bestow upon them honour and everlasting bliss where they will have 
whatever they desire and whatever will delight their eyes, and they 
will abide therein forever. 

To sum up: Allah describes the good and blessed in these perfect 
terms and as possessing these noble qualities, doing physical acts of 
worship such as prayer, in which they persist; and as have having 
in their hearts beliefs and attitudes such as fearing Allah, which 
motivates them to do all that is good; doing financial acts of worship; 
holding beneficial beliefs, possessing virtuous characteristics, and 
interacting with Allah and with His creation in the best manner, such as 
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being fair-minded, complying with the terms of deals, keeping secrets 
and observing complete chastity, restraining their carnal desires and 
refraining from that which Allah (3s) dislikes. 
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70:36. What is the matter with those who disbelieve, that they rush 
headlong towards you [O Muhammad] 

70:37. from the right and from the left, in groups [to mock you]? 
70:38. Does each man among them hope to enter a garden of bliss?*- 1 
70:39. By no means! Verily We created them from that which they 
know. 24 


Here Allah (-3c) says, highlighting the arrogance of the disbelievers: 
e[What is the matter with those who disbelieve, that they rush 
headlong)} that is, hasten {(towards you [O Muhammad] from the 
right and from the left, in groups [to mock you]?)} That is, they come 
in scattered groups, each of them rejoicing in what he has. 


21 The polytheists used to gather around the Prophet (-H?) to listen to what 
he said and then reject it, deride it and mock his followers, and they used 
to say, “If these people [the Muslims] are going to enter paradise, we will 
enter it before them!” Hence Allah (3?) revealed these words. (al-Qurtubi; 
ash-Shawkani) 

24 This is a reminder of humanity’s humble origin, so no one should be 
arrogant. (ash-Shawkani) It also offers proof of the resurrection, for the 
One Who created people from that humble origin is also able to recreate 
them in the hereafter. (Ibn ‘Ashoor; az-Zamakhshari) 
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e(Does each man among them hope to enter a garden of bliss?© 
For what reason are they raising their hopes, when they have not sent 
forth anything but disbelief and denial of the Lord of the worlds? 
Hence Allah says: 

*fBy no means! p That is, it will not be as they wish, for they cannot 
get what they desire by means of their power. 
ffVerily We created them from that which they know'p that is, from 
an ejected liquid, that originates from between the backbone and the 
ribs. Therefore they are weak and have no power to benefit or harm 
themselves, or to cause death, give life or resurrect. 
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70:40. Verily I swear by the Lord of every point of sunrise and of sunset 
that We are surely able 

70:41. to replace them with others better than them, and Our decree 
cannot be escaped. 

70:42. So leave them to indulge in their falsehood and idle worldly 
pursuits until they encounter that day of theirs which they are 
promised; 

70:43. on the day when they will come rushing forth from their graves 
as if they are racing towards a goal, 

70:44. their eyes downcast, humiliation will overwhelm them. That is 
the day which they were promised. 
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This is an oath, in which Allah (4g) swears by every point of 
sunrise and sunset, every point at which the sun, moon and stars 
rise and set, because of what there is in that of clear signs of the 
resurrection and that Allah is able to replace them with others like 
them, as He says elsewhere: 

([For We replace you with others like you, 25 then [after death, on the 
Day of Resurrection] We will recreate you in a manner unknown to 
you.]} (al-Waqi'ah 56: 61) 

([and Our decree cannot be escaped]} that is, no one can escape 
Us or outwit Us when We want to recreate him. Once the fact of the 
resurrection and the requital is established, if they persist in their 
denial and do not submit to the signs of Allah, then in that case: 
([leave them to indulge in their falsehood and idle worldly pursuits]) 
that is, leave them to indulge in falsenoods and corrupt beliefs, toying 
with their religion, eating, drinking and enjoying themselves, 

^until they encounter that day of theirs which they are promised]) 
for Allah has prepared for them on that day punishment and pain, 
which are the consequences of their indulging in falsehood and idle 
worldly pursuits. 

Then Allah tells us how people will be when they encounter that 
day of theirs which they are promised: 

([on the day when they will come rushing forth from their graves]), 
in response and submission to the call of the caller 
([as if they are racing towards a goal]) that is, as if they are rushing 
towards a marker. They will not be able to resist the caller or turn 
away from his call; rather they will come humiliated and defeated, 
to stand before the Lord of the worlds. 

([their eyes downcast]) because humiliation and distress will have 
overtaken them, so their eyes will be downcast, their movements will 
cease and their voices will fall silent. 


25 Although death is decreed for all, people do not all die at the same time; 
rather as some die, new ones take their place. (ar-Razi) 
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This is how they will be and this is their fate. This is their day 
{(which they were promised)-), and the promise of Allah will inevitably 
be fulfilled. 

This is the end of the commentary on Soorat al-Ma'arij. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (*^g). his family, and 
his Companions abundantly until the Day of Judgement. 

>*i mtm 
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Soorat Nooh 




In the name of Allah, 
the Most Gracious, the Most Merciful 
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71:1. Indeed We sent Nooh to his people, [saying]: Warn your people 
before there comes to them a painful punishment. 

71:2. He said: O my people, verily I am a clear wamer to you. 

71:3. Worship Allah [alone] and fear Him, and obey me, 

71:4. so that He may forgive some of your sins and give you respite 
for an appointed term. Verily when the time appointed by Allah 
comes, no reprieve can be given, if only you knew. 


In this soorah, Allah does not mention anything other than the story 
of Nooh, because of his lengthy stay among his people, repeatedly 


sunniconnect.com 




Soorat Nooh 


(1-4) | 223 


calling them to affirm the oneness of Allah and forbidding them to 
ascribe partners to Him. 

Allah (4s) tells us that He sent him to his people, out of mercy 
towards them, to warn them of the painful punishment of Allah, lest 
they persist in their disbelief and Allah destroy them once and for all, 
and subject them to an eternal punishment. 

Nooh (^0 complied and hastened to obey the command of his 
Lord, so he said: 

«(0 my people, verily 1 am a clear wamer to you^ that is, my warning 
is clear. He explained what he was warning them about and what 
the consequences would be if they paid no heed, and the means of 
attaining salvation. He explained all of that in a very clear manner. 

Then he told them about the main points of his call and enjoined 
that upon them, as he said: 

*(Worship Allah [alone] and fear Him)» by affirming His oneness and 
devoting worship only to Him, and keeping away from polytheism 
and the ways and means that lead to it, for if they feared Allah, He 
would forgive their sins, and if He forgave their sins, they would be 
safe from punishment and would attain reward. 

«fand give you respite for an appointed term)) that is, give you 
time to enjoy life in this world and ward off death from you until the 
appointed time. In other words, the length of your stay in this world 
is in accordance with the will and decree of Allah, until a specified 
time; worldly enjoyment is not eternal, for death is inevitable. Hence 
Allah says: 

«(Verily when the time appointed by Allah comes, no reprieve 
can be given, if only you knew)-) when you disbelieved in Allah and 
stubbornly rejected the truth, and did not respond to His call or submit 
to His command. 

Nooh said, complaining to his Lord: 
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71:5. Nooh said: My Lord, 1 have been calling my people night and 
day, 

71:6. but my call has only driven them further away. 


That is, they only increased in aversion towards the truth and there 
is no longer any benefit in calling them, for the benefit of calling is 
to achieve all or some of what is intended. 
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71:7. Every time 1 call them, so that You may forgive them, they 
put their fingers in their ears and cover themselves with their 
garments; they are persisting in their disbelief and are too 
arrogant to follow the truth. 


sfEvery time I call them, so that You may forgive them)? that is, 
so that they may respond, for if they respond. You will forgive them, 
so this is in their interests alone. But they refused to do anything 
other than persisting in their falsehood and in their aversion towards 
the truth. 

(•(they put their fingers in their ears)? so that they would not hear 
what their Prophet Nooh was saying to them. 

«fand cover themselves with their garments)? that is, they cover 
themselves with them in order to conceal themselves, fleeing from 
the truth and out of resentment towards it. 
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^they are persisting in their disbelief)? and evil 

«fand are too arrogant to follow the truths, so their evil will increase 

and they are unlikely to seek good. 
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71:8. Moreover, I have called them openly; 

71:9. I have addressed them in public and spoken to them in private 


^Moreover, I have called them openly)? so that they could all hear. 
t(l have addressed them in public and spoken to them in private^ all 
of that was because 1 was very keen and sincere, and I tried by all 
means to achieve the goal. 
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71:10. I said: Seek the forgiveness of your Lord, for verily He is Oft- 
Forgiving; 

71:11. He will send down upon you abundant rain from the sky, 
71:12. and will bestow upon you wealth and offspring, and provide 
you with gardens and rivers. 


f(I said: Seek the forgiveness of your Lord)? give up what you are 
committing of sins, and ask Allah to forgive you for them. 
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{(for verily He is Oft-Forgiving}-) and abundantly forgives the one 
who repents and seeks forgiveness. He sought to encourage them by 
telling them of the forgiveness of sins and what would result from 
that of attaining the reward and warding off punishment. 

He also encouraged them by telling them of good results in this 
world, as he said: {(He will send down upon you abundant rain from 
the sky}) that is, ongoing rain, which will reach the mountain passes 
and valleys, and give life to the land and the people. 

{(and will bestow upon you wealth and offspring}) that is, He will 
increase your wealth, by means of which you will attain what you 
want of worldly pleasures, and will increase you in offspring. 

{(and provide you with gardens and rivers}) this is the utmost of 
what one would like and seek in this world. 



Ot-\r 









71:13. What is the matter with you, that you do not fear the majesty 
of Allah, 

71:14. when He has created you in stages? 


{(What is the matter with you, that you do not fear the majesty of 
Allah}) that is, why do you not fear Allah’s greatness and why do you 
not have any respect for Him? 

{(when He has created you in stages?}) That is, stage after stage, 
in the mother’s womb, then when being breastfed, then in infancy, 
then at the age of discernment, then at the age of youth, until the end 
of whatever one reaches in life. The One Who alone is the Creator 
and Controller must be the only One to be worshipped. 

By mentioning the beginning of their creation, Allah points out 
to them that they should believe in the resurrection and the hereafter. 
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and that the One Who created them from nothing is able to recreate 
them after their death. He also cites as proof to them the creation of 
the heavens, which is a far greater matter than the creation of people, 
as He says: 
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71:15. Do you not see how Allah has created the seven heavens, one 
above another, 

71:16. and has placed the moon therein as a light [reflected] and has 
placed the sun as a lamp? 


c-(Do you not see how Allah has created the seven heavens, one 
above another)? that is, each heaven is above another. 

f[and has placed the moon therein as a light]? for the inhabitants 
of the earth 

«(and has placed the sun as a lamp)?. 

This highlights the greatness of the creation of these things, and 
the many benefits that are found in the sun and moon are indicative 
of Allah’s mercy and great kindness. The Almighty, Most Merciful, 
deserves to be venerated, loved and worshipped, and to be the focus 
of fear and hope. 
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71:17. Allah has produced you from the earth in a wondrous manner, 26 
71:18. then He will return you to it, and He will bring you forth once 
again. 


({Allah has produced you from the earth in a wondrous manner)) 
when He created your father Adam and you were in his loins. 

(■{then He will return you to it)) when you die 
({and He will bring you forth once again)? for the resurrection, for 
it is He Who has the power to give life, cause death and resurrect. 
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71:19. Allah has spread out the earth for you. 


71:20. so that you may traverse its spacious paths. 


(•{Allah has spread out the earth for you)? that is. He has prepared 
it so that you may benefit from it. 

(•{so that you may traverse its spacious paths)-) - were it not for 
the fact that He has spread it out, this would not be possible; in fact 
you would not be able to till it, plant it, cultivate it, build structures 
and live on its surface. 
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26 Adam was created from clay, and the composition of every human being 
contains elements of the earth. (Ibn ‘Ashoor; ar-Razi) 
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71:21. Nooh said: My Lord, they have disobeyed me, and have followed 
those whose wealth and children have only increased them in 
loss. 

71:22. They have put tremendous effort into plotting and scheming. 

71:23. They said: Do not forsake your gods; do not forsake Wadd, 
Suwa‘, Yaghooth, Ya'ooq and Nasr. 

71:24. They have led many astray. So do not increase the wrongdoers 
in anything but destruction. 


{(Nooh said!* complaining to his Lord: These words and this 
exhortation and reminder have not succeeded with them and have 
been to no avail 

{(they have disobeyed me)* in what I have enjoined upon them 
{(and have followed those whose wealth and children have only 
increased them in loss)* that is, they have disobeyed the sincere 
Messenger who showed them the way of good, and they have followed 
the chiefs and nobles whose wealth and children have only increased 
them in loss, which is doom, and caused them to miss out on gains. 
So how about those who submitted to them and obeyed them? 

{(They have put tremendous effort into plotting and scheming)* 
that is, they have gone to extremes in stubbornly opposing the truth. 

{(They said)* to them, calling them to ascribe partners to Allah and 
making doing so fair-seeming: 

{(Do not forsake your gods)*. Thus they called them to persist in what 
they were following of polytheism in a fanatical manner, and not to 
forsake the path of their forefathers. Then they mentioned their gods 
by name, saying: {(do not forsake Wadd, Suwa‘, Yaghooth, Ya‘ooq 
and Nasrj*. 

These were the names of righteous men. When they died, the 
Shaytan made fair-seeming to their people the idea of making images 
of them, so as to motivate them - as they claimed - to do acts of 
obedience and worship when they saw them. 
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But with the passage of time, as other people came along, the 
Shaytan said to them: Your predecessors used to worship them and 
seek divine help and seek rain through them. So they began to worship 
them. 

Hence their leaders urged their followers not to forsake the worship 
of these gods. 

({They have led many astray!) that is, the leaders and prominent 
figures led many people astray with their call. 

(°{So do not increase the wrongdoers in anything but destruction!) 
that is, there is no room for them to be guided or reformed. Therefore 
Allah mentions their punishment in this world and the hereafter, as 
He said: 


•jy* 
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71:25. Because of their sins they were drowned and were doomed to 
suffer the punishment of fire, and they did not find any helpers 
to protect them from [the punishment of] Allah. 


(•{Because of their sins they were drownedj) in the sea that 
surrounded them 

({and were doomed to suffer the punishment of firep. So their bodies 
were lost to the sea and their souls were lost to the fire. 

All of this was because of their sins, about which their Prophet Nooh 
(£?Sfc) came to warn them and to tell them of the bad consequences 
thereof, but they rejected what he said, until the exemplary punishment 
befell them. 
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*(and they did not find any helpers to protect them from [the 
punishment of] Allahb to help them when the punishment befell them, 
for no one could oppose the divine will and decree. 
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71:26. Nooh said: My Lord, do not leave on earth a single living soul 
from among the disbelievers. 

71:27. For if You leave them, they will mislead Your slaves and will 
beget none but wicked disbelievers. 


71:28. My Lord, forgive me and my parents, and whoever enters my 
house as a believer, and the believing men and believing women, 
and do not increase the wrongdoers in anything but ruin. 


^Nooh said: My Lord, do not leave on earth a single living soul 
from among the disbelievers)* to walk upon the face of the earth. 

And he mentioned the reason for that, as he said: «(For if You 
leave them, they will mislead Your slaves and will beget none but 
wicked disbelievers)* that is, their remaining is purely detrimental to 
them and others. 

Nooh (5^) only said that because after mixing with them a great 
deal, and because of what he had experienced of their manners and 
attitude, he had reached that conclusion based on what he knew of 
their misdeeds. No wonder Allah responded to his prayer and drowned 
them all, but He saved Nooh and the believers who were with him. 

*{My Lord, forgive me and my parents, and whoever enters my 
house as a believer}* - these people are singled out for mention 
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because their rights are emphasised and they have priority when it 
comes to showing kindness. Then he made his supplication more 
general, and said: 

t|and the believing men and believing women, and do not increase 
the wrongdoers in anything but rump that is, loss, destruction and 
doom. 


This is the end of the eommenlary on Soorat Nooh. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^eg). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah , 
the Most Gracious, the Most Merciful 
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72:1. Say: It has been revealed to me that a group of the jinn listened 
[to the Qur’an] and they said: Indeed we have heard a wondrous 
recitation. 


72:2. which guides to the right path, so we have believed in it, and 
we will never associate anyone with our Lord; 


«|Sayp O Messenger of Allah (^g), to the people: 

<(It has been revealed to me that a group of the jinn listened [to the 
Qur’an]j5. Allah directed them to His Messenger (^) so that they 
might hear His revelations, and so that proof might be established 
against them and the blessing be perfected for them, and so that they 
might be wamers to their people. 
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Allah instructed His Messenger (j^) to tell people about them. 
When they came to him, they said to one another: Listen attentively. 
And when they listened attentively, they understood the meanings 
and the truth reached their hearts. 

$(and they said: Indeed we have heard a wondrous recitation)-) that 
is, something most amazing and sublime. 

(•(which guides to the right path)) - the right path is a comprehensive 
term that includes everything that guides people to that which is in 
their best interests in both their religious and worldly affairs. 

(•(so we have believed in it, and we will never associate anyone with 
our Lord)). Thus they combined faith, which includes all good deeds, 
and piety, which implies refraining from evil. 

They referred to the reason that prompted them to believe, which 
was what they learned from the teachings of the Qur’an and what 
it contains of advice, benefits and the call to avoid harm. That is a 
great sign and definitive proof for the one who walks in its light and 
follows its guidance. 

This beneficial faith, that leads to all that is good and is based on 
the guidance of the Qur’an, is different from faith based on customs 
or upbringing and what one is used to, and the like, for that is faith 
that is based on traditions, which is at risk of being shaken when 
exposed to specious arguments and doubts, and many other things 
that could undermine it. 




72:3. He - exalted be the majesty of our Lord! - has neither wife nor 
child; 
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72:4. the fool among us [Iblees] has been uttering extravagant lies 
about Allah, 

72:5. although we thought that no human or jinn would ever tell lies 
about Allah. 


«(He - exalted be the majesty of our Lord]) that is, exalted be His 
greatness and sanctified be His names 

^has neither wife nor child]L They learned about the majesty and 
greatness of Allah, which highlighted to them the falseness of those 
who claim that He has a wife or child, because to Him belong 
greatness and perfection in every sublime attribute. Having a wife or 
child is contrary to that, because it is opposite to the idea of complete 
independence and self-sufficiency. 

^the fool among us [Iblees] has been uttering extravagant lies 
about Allah]-) that is, saying things that are far removed from what is 
true, thus transgressing the limit. Nothing made him do that except 
his foolishness and lack of reason; otherwise, if he had been mature 
in thinking and had any shred of dignity, he would have known what 
is appropriate to say. 

^although we thought that no human or jinn would ever tell lies 
about Allah!) that is, we were deceived before that by the leaders of 
the jinn and humans, so we thought well of them, and we thought that 
they would not dare to tell lies against Allah; therefore we followed 
their path before this. 

But today the truth has become clear to us, so we have turned back 
to Him and submitted to Him, and we do not care what anyone says 
that is contrary to true guidance. 
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72:6. Some individuals among humankind used to seek refuge with 
some individuals among the jinn, and they only increased them 
in tyranny; 

72:7. they thought, as you did, that Allah would never send anyone 
as a Messenger. 


({Some individuals among humankind used to seek refuge with 
some individuals among the jinn, and they only increased them in 
tyranny^ that is, those humans used to worship the jinn and seek 
refuge with them at times of fear and panic, so the humans increased 
the jinn in tyranny - that is, transgression and arrogance - when they 
saw the humans worshipping them and seeking refuge with them. 

It may be that the pronoun in the phrase ((they only increased 
them in tyrannyja refers to the jinn (and the word translated above 
as ((tyranny)-) may mean fear); in other words, the jinn increased 
the humans in panic and fear, trying to scare them more, when they 
saw them seeking refuge in them, so that they would turn to them 
and seek refuge with them. When a human halted in a scary valley, 
he would say: 1 seek refuge with the master of this valley from the 
foolish among its inhabitants. 

((they thought, as you did, that Allah would never send anyone 
as a Messenger)) that is, when they denied the resurrection, they fell 
into polytheism and transgression. 







72:8. We sought news of heaven, and we found it filled with formidable 
guards and flaming fire; 
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72:9. we used to take up positions therein to eavesdrop, but now 
whoever eavesdrops will find a flaming fire waiting for him. 


^We sought news of heaven)? that is, we came to it and checked it 
«{and we found it filled with formidable guards^ who prevented us 
from reaching it 

«(and flaming fire)? that was thrown at anyone who tried to eavesdrop. 
This is not how it used to be for us; we used to be able to get news 
of heaven. 

«(we used to take up positions therein to eavesdrop)? and get 
whatever news of heaven Allah willed. 

<fbut now whoever eavesdrops will find a flaming fire waiting for 
him)? that is, prepared for him, to destroy him and bum him. In other 
words, this is a matter of great significance and is a new development. 
They were certain that Allah (■£?) was going to bring about some major 
events on earth, either good or bad. Hence they said: 


(J) fiiy jig j'j' af'H " JO-J 4*J* 
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72:10. We do not know whether ill is intended for those on earth, or 
their Lord intends good for them. 

72:11. Among us were some who were righteous and some who were 
otherwise; we followed different paths. 

72:12. We have realised that we can never escape Allah’s [punishment] 
on earth, nor can we escape Him by fleeing. 


«(We do not know whether ill is intended for those on earth, or 
their Lord intends good for them)? that is, it must be either one or the 
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other, for they had seen that things had changed for them in a way 
that they found strange, but with their intelligence they realised that 
this was because of something that Allah willed and would bring 
about on earth. 

These words are indicative of their etiquette, because they 
attributed good to Allah (4s), but when referring to ill (something 
bad), they spoke in the passive, omitting reference to the doer, out of 
respect towards Allah. 

(•(Among us were some who were righteous and some who were 
otherwise)-) that is, evildoers, wicked people and disbelievers. 

(•(we followed different paths)) that is, various sects and groups with 
different whims and desires, each rejoicing in what they had. 

(•(We have realised that we can never escape Allah’s [punishment] 
on earth, nor can we escape Him by fleeing]) that is, now the perfect 
nature of Allah’s might has become clear to us, and we see how 
completely helpless we are, for our forelocks are in the Hand of Allah, 
and we can never outwit Him on earth; we can never escape Him if 
we flee and strive to find means of escape beyond His power. There 
is no refuge from Him except with Him. 
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72:13. When we heard the guidance [of the Qur’an], we believed in 
it; whoever believes in his Lord will have no fear of detraction 
[from his reward] or injustice. 


72:14. Among us are some who have submitted [in Islam] and some 
who are wrongdoers; whoever submits [in Islam], it is they who 
have sincerely sought the right path. 


sunniconnect.com 




Soorat al-Jinn 


(16-17) | 239 


72:15. As for the wrongdoers, they will be fuel for hell. 


{[When we heard the guidance [of the Qur’an])-), which guides to 
the straight path, and we learned its guidance and teachings, it had 
an impact on our hearts, so {[we believed in it)). 

Then they mentioned something that would encourage the believer: 
{[whoever believes in his Lord)) with sincere faith 
{[will have no fear of detraction [from his reward] or injustice)) that 
is, he will not fear loss of reward or unfairness, and no harm will 
reach him. If he is safe from evil, then he will attain what is good, 
for faith is a cause that leads to all good things and offers protection 
against all that is evil. 

{[Among us are some who have submitted [in Islam] and some 
who are wrongdoers^ that is, transgressors who turn away from the 
straight path. 

{[whoever submits [in Islam], it is they who have sincerely sought 
the right path)) that is, they have found the right path that will lead 
them to paradise and its delights. 

{[As for the wrongdoers, they will be fuel for hell)) and that will be 
the requital for their deeds, not injustice on Allah’s part towards them. 
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72:16. If they had steadfastly followed the right way. We would have 
bestowed upon them abundant water [and provision]. 


72:17. so as to test them thereby. But whoever turns away from the 
Reminder of his Lord [the Qur’an], He will subject him to an 
overwhelming punishment. 
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(•(If they had steadfastly followed the right way, We would have 
bestowed upon them abundant water [and provision])? that is, palatable 
water. Nothing prevented that from reaching them except their 
wrongdoing and transgression. 

(fso as to test them thereby)? that is, so as to test them and see who 
was sincere and who was lying. 

((But whoever turns away from the Reminder of his Lord [the Qur'an], 
He will subject him to an overwhelming punishment)? that is, whoever 
turns away from the reminder of Allah, which is His Book, and does 
not follow it and submit to it - rather he is distracted from it and pays 
no heed to it - He will subject him to an overwhelming punishment, 
one that is far-reaching and severe. 
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72:18. Verily the mosques are for Allah alone, so do not call upon 
anyone along with Allah. 


That is, do not call upon any others in the sense of the supplication 
of worship or the supplication of asking, for the mosques, which are 
the greatest places of worship, are built on a foundation of sincere 
devotion to Allah alone, submission to His greatness and surrender 
to His might. 








5 


72:19. When the slave of Allah stood up to call upon Him alone, they 
swarmed around him. 
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«(When the slave of Allah stood up to call upon Him alone)#, to 
ask of Him and worship Him, reciting the Qur’an, the jinn crowded 
around him, and ^swarmed around him)* that is, they were piled on 
top of one another, eager to listen to the guidance that he brought. 




ji ^ \jj*j'ii ^ <j]3* {^) 'SJi z ; hj} / S\ x jj Jj ji ^ 

^ ^CrJ <^1 ot 

(TT-r • 4^ 1 ijukL*- j\j> Zi 

72:20. Say [O Muhammad]: I call on my Lord alone and I do not 
associate anyone with Him. 


72:21. Say: I have no power either to harm or benefit you. 

72:22. Say: Verily no one can protect me from [the punishment of] 
Allah, and 1 will never find any refuge other than Him. 

72:23. [But I can] convey that which I receive from Allah, and His 
messages. And whoever disobeys Allah and His Messenger, for 
him is the fire of hell, to abide therein forever. 


«[Sayi# to them, O Messenger (*^|), explaining the truth of that 
to which you are calling them: e(I call on my Lord alone and I do 
not associate anyone with Him)* that is, I affirm His oneness, for He 
is One, with no partner or associate, and 1 shun all others, idols and 
rivals, and everything that the polytheists take as gods besides Him. 

sfSay: 1 have no power either to harm or benefit you)* for I am a 
slave who has no control and no power over anything. 

«[Say: Verily no one can protect me from [the punishment of] 
Allah)# that is, there is no one I can turn to, to save me from the 
punishment of Allah. If the Messenger (#§), who is the most perfect 
of all people, has no power to cause harm or bring benefit, and cannot 
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ward off from himself any ill that Allah may intend for him, then it is 
more appropriate that other humans have no power to do so. 

((and 1 will never find any refuge other than Him)* that is, no help 
or supporter other than Him. 

(([But 1 can] convey that which 1 receive from Allah, and His 
messages]-) that is, I have no advantage over people except that Allah 
chose me to convey His messages and to call people to Him. Thus 
proof is established against people. 

(•(And whoever disobeys Allah and His Messenger, for him is 
the fire of hell, to abide therein forever]); what is meant here is 
disobedience or sin that is so great lhat it constitutes disbelief, as is 
clarified by other, clear Qur'anic texts. 

As for mere sin, it does not lead to eternity in hell, as is indicated 
by the verses of the Qur’an, the hadiths of the Prophet (^|) and 
the consensus of the early generations and leading scholars of this 
Ummah. 
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72:24. When they see what they were promised, then they will realise 
who is weaker in support and fewer in numbers. 


(■(When they see what they were promised]) with their own eyes, 
and they become certain that it will befall them, 

((then they will realise]? that is, they will know for certain 
e(who is weaker in support and fewer in numbers]?, when no one 
else will support them, nor will they be able to help themselves, 
because they will be gathered each on his own as he was created in 
the beginning. 
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72:25. Say: I do not know whether what you are promised is near or 
my Lord has set for it a far-off day. 

72:26. Knower of the unseen. He does not disclose His unseen to 
anyone. 


72:27. except a Messenger whom He has chosen; then He sends [angels 
as] guards to go before him and behind him, 27 
72:28. so as to ascertain that they [the Messengers] have indeed 
conveyed the messages of their Lord. 28 He encompasses 
in His knowledge all their affairs and He keeps count of 
all things. 


c-[Say]j to them, if they ask you when will this promise come 
to pass: ffl do not know whether what you are promised is near or 
my Lord has set for it a far-off day)? that is, or it is very far away. 
Knowledge of that is with Allah alone. 

ffKnower of the unseen. He does not disclose His unseen to 
anyone)? among His creation. Rather He has kept to Himself alone 
knowledge of all that is secret, hidden and unseen. 


27 These angelic guards are sent to protect the Messenger (3yg) during receipt 
of revelation from Allah, so that the devils cannot add anything to it that 
is not part of the revelation. (Ibn 'Ashoor, at-Tahreer wal-Tanweer) 

28 That is, they have conveyed the message as originally received, protected 
by the angelic guards. 
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f|He does not disclose His unseen to anyone, except a Messenger 
whom He has chosen)? that is, He tells him of whatever His wisdom 
dictates. 

That is because the Messengers are not like others, for Allah 
supports them as He does not support anyone else, and He preserved 
what He revealed to them so that they could convey it perfectly, 
without letting the devils confuse them or add anything to it or subtract 
anything from it. Hence Allah says: 

«{then He sends [angels as] guards to go before him and behind 
him)? that is, to protect him by Allah’s command. 

(-[so as to ascertain)? thereby «(that they [the Messengers] have 
indeed conveyed the messages of their Lord)? by what He has made 
available to them of the means of doing so. 

6fHe encompasses in His knowledge all their affairs)-) that is, all 
that they have and all that they conceal or disclose. 

^and He keeps count of all things)?. 

We learn many things from this soorah, including the following: 

• That the jinn exist, and that they are accountable, subject to 
divine commands and prohibitions, and will be requited for 
their deeds, as is clearly stated in this soorah. 

• That the Messenger of Allah ( j||) was a Messenger to the jinn, 
as he was a Messenger to humankind, therefore Allah sent a 
group of the jinn to listen to v/hat was revealed to him and to 
convey it to their people. 

• The jinn are intelligent and able to learn about the truth. What 
made them believe was what they understood of the guidance 
of the Qur’an, because of their good manners in discussing the 
issue of the Qur’an among themselves. 

• Allah cared for His Messenger (J||) and preserved what 
the Messenger brought. When the signs of his impending 
prophethood began to appear, that was when the heaven began 
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to be guarded by shooting stars, and the devils fled from it and 
were sent away from their listening posts, for Allah showed 
inestimable mercy towards the earth and its inhabitants, and 
their Lord wanted to guide them, so He wanted His religion 
and law to prevail and wanted the people of the earth to know 
Him, so that their hearts might be filled with joy, people of 
understanding might rejoice at that, the rituals of Islam might 
begin to prevail and the worshippers of idols might begin to 
be suppressed. 

• The jinn were very keen to listen to the Messenger (^g), and 
they crowded around him. 

• This soorah contains the command to affirm Allah’s oneness 
and the prohibition on ascribing partners to Him; it explains the 
condition of creation and that none of creation deserves even 
an atom’s weight of worship, because if it is the case that the 
Messenger Muhammad (i^g) had no power to bring benefits 
or cause harm, even for himself, then it is known that all of 
creation is also like that. Therefore it is wrong to take such a 
creature as a god alongside Allah. 

• Allah alone has knowledge of the unseen, so no one among 
creation has any knowledge of it except one with whom Allah 
is pleased and whom He has singled out for something of that 
knowledge. 

This is the end of the commentary on Soorat al-.linn. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (£Jg). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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73:1. O you who are enwrapped [in garments], 

73:2. stand up in prayer throughout the night, except a little, 

73:3. half of it, or a little less than that, 

73:4. or a little more; and recite the Qur’an at a measured pace. 
73:5. Verily We are going to send down to you words of surpassing 
gravity. 


73:6. Verily prayer at night is more appropriate for focus and more 
conducive to proper recitation. 


73:7. You have plenty of time during the day to attend to mundane 
matters. 
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73:8. Constantly remember the name of your Lord, and devote 
yourself completely to Him. 

73:9. [He is] Lord of the east and the west; there is no god but He, so 
take Him as Disposer of your affairs. 

73:10. Bear patiently what they say and keep your distance from them 
in a dignified manner. 

73:11. Leave Me to deal with the deniers who are living a life of luxury 
and ease, and bear with them a little longer. 


The one who is enwrapped in garments is the one who is covered 
with them. The name of this soorah (al-Muzzammil) conveys the 
same meaning as the name as the one that follows it (al-Muddath- 
thir). This describes what the Messenger of Allah (^) did when 
Allah honoured him with His message and began to send down His 
revelation to him via Jibreel. He saw something the like of which he 
had never seen, and no one could withstand it except the Messengers, 
so in the beginning it was something that was deeply shocking to 
him, when he first saw Jibreel (#t). Therefore he came to his family, 
deeply shaken, and said: 

«Wrap me up, wrap me up.» (Bukhari) 

Jibreel came to him and said: “Iqra ’(Read)!” He said: 

«I am not a reader.» (Bukhari and Muslim) 

Then Jibreel embraced him and pressed him to him to the point 
that he felt he could not take it anymore, and the angel was insisting 
that he read, then he began to recite. Then Allah made him steadfast, 
and the revelations started coming frequently, until he attained a level 
that none of the Messengers before him attained. 

Subhan Allah , how great is the difference between the beginning 
and end of prophethood. Hence Allah addressed him in these terms, 
as he was at the beginning, when the revelation began. 
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Allah instructed him to do some acts of worship that were only for 
him to do, then He instructed him to bear patiently the harm done by 
his enemies, then He instructed him to carry out His command and 
call people openly to Allah. 

Here Allah enjoins upon him the noblest act of worship, namely 
prayer, and commands him to do it at the best and most virtuous of 
times, which is at night. 

By His mercy, Allah (4s) did not command him to spend the entire 
night in prayer; rather He said: ((stand up in prayer throughout the 
night, except a little)?. 

Then He gives an estimate of the length of time: «|half of it, or a 
little less than that)? that is, less than half, such as one-third and the like 
((or a little more)? that is, a little more than half, such as two-thirds 
and the like. 

^and recite the Qur’an at a measured pace)? for reciting it at a 
measured pace facilitates reflection, has a greater impact on the heart, 
and enables one to worship Allah by reciting its verses, with complete 
focus. 

((Verily We are going to send down to you words of surpassing 
gravity)? that is. We are going to send down to you this Qur’an, which 
is of surpassing gravity, for its meanings are deeply significant and its 
attributes are great, and something like this deserves that you should 
prepare yourself for it, recite at a measured pace, and reflect upon 
what it contains. 

Then Allah mentions the wisdom behind the command to pray 
at night: 

(•(Verily prayer at night)? after having slept 
((is more appropriate for focus and more conducive to proper 
recitation)? that is, it is more likely to achieve the purpose of the 
Qur’an when one focuses fully on what one is reciting, for there are 
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few distractions at night, so one will be able to focus and understand 
the words one recites. 

This is in contrast to the day, when these aims are less likely to be 
achieved. Hence Allah says: 

^You have plenty of time during the day to attend to mundane 
matters^ that is, to go about your business, which will lead to 
distraction and not allow the heart to focus fully. 

^Constantly remember the name of your Lord^ this includes all 
kinds of remembrance of Allah ( dhikr ) 

tfand devote yourself completely to Him]} that is, focus on Allah (■$%), 
for focusing on Allah and turning to Him means that one’s heart is 
detached from all creatures and has love for Allah and for everything 
that brings one close to Him and to attaining His pleasure. 

«f[He is] Lord of the east and the west]* the words translated here as 
«fthe east and the west^ refer to all the points of sunrise and sunset. So 
He is Lord of all the points of sunrise and sunset, whatever is there of 
light and all that they bring of benefits to the upper and lower realms. 
He is the Lord, Creator and Controller of all things. 

^there is no god but He]} that is, there is none deserving of worship 
except the Most High, Who alone deserves to be singled out for love, 
veneration, respect and honour. Hence He says: 

*|so take Him as Disposer of your affairs^ that is, the One Who takes 
care of you and controls all your affairs. 

Because Allah commanded him to pray in particular, and to 
remember Him in general terms, that enabled him to develop 
steadfastness that helped him to bear burdens and do difficult tasks. 
Allah commanded him to bear with patience the words and insults of 
the stubborn rejecters who reviled him and the message he brought, 
and to persist in carrying out the commands of Allah, not letting 
anyone stop him or deter him. He also commanded him to keep his 
distance in a dignified manner when it was appropriate to do so, and 
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to keep a distance without causing any offence. So he was to respond 
to them by keeping a distance from them, turning away from them 
and paying no heed to their offensive talk. Yet at the same time Allah 
commanded him to debate with them in the best manner. 

^Leave Me to deal with the deniers)? for I will wreak vengeance 
upon them, and even if I grant them respite, I will not forget about 
them 

(-(who are living a life of luxury and ease)? that is, those who enjoy 
luxury and wealth, who transgressed when Allah granted them 
abundant provision and bestowed His bounty upon them. This is 
like the verses in which Allah (4s) says: 

^Indeed, man transgresses all bounds when he believes himself to be 
self-sufficient.)? (al-'Alaq 96: 6-7) 

Then Allah warns them of what there is with Him of punishment: 
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73:12. Verily [awaiting them] with Us will be fetters and a blazing fire, 
73:13. and food that chokes, and a painful punishment, 

73:14. on the day when the earth and the mountains will shake violently, 
and the mountains will be like heaps of loose sand. 


That is, verily with Us there are iffetters)? - this refers to a severe 
punishment, which We will make severe for those who persist in sins 
f[and a blazing fire)?, one that is exceedingly hot. 

«(and food that chokes)? because it is so bitter and vile, with a foul 
taste and putrid stench. 

*{and a painful punishment)? that is, agonising and terrible. That will be 


sunniconnect.com 




Soorat al-Muzzammil 


(15-16) | 251 


«|on the day when the earth and the mountains will shake violently)-) 
because of the great horror of that day. 

«fand the mountains)) which are so firmly planted and solid 
^will be like heaps of loose sand)) that is, they will be like loose and 
scattered sand, then they will crumble and turn to scattered dust. 
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73:15. Verily We have sent to you a Messenger to be a witness over 
you, as We sent to Pharaoh a Messenger. 

73:16. But Pharaoh disobeyed the Messenger, so We seized him with 
a terrible punishment. 


Here Allah (-Js) says: Praise your Lord for sending to you this 
unlettered Arab Prophet, who brings glad tidings and warnings, and 
is a witness to the deeds of the Ummah; give thanks to Him and show 
gratitude for this great blessing. 

And beware of showing ingratitude for it and disobeying your 
Messenger, lest you be like Pharaoh, when Allah sent Moosa ibn 
‘Imran to him, to call him to Allah and urge him to affirm His oneness, 
but he did not believe him; rather he disobeyed him, so Allah seized 
him with a terrible punishment, one that was severe and far-reaching. 
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73:17. How will you protect yourselves, if you persist in disbelief, 
against [the punishment of] a day which will turn the children’s 
hair grey, 

73:18. on which the heaven will be rent asunder? His promise will 
surely be fulfilled. 


That is, how will you ransom yourselves and save yourselves on the 
Day of Resurrection, that momentous day of immense significance, 
on which children’s hair will turn grey and because of which great 
solid things will melt, the heavens will be rent asunder and the stars 
will be scattered? 

€(His promise will surely be fulfilled]? that is, it will inevitably 
come to pass and there is nothing that can prevent it. 







73:19. Verily this is a reminder; so let him who will, start his journey 
towards his Lord. 


That is, this exhortation, in which Allah tells us of what will happen 
on the Day of Resurrection with all its horrors, is a reminder to which 
the righteous will pay heed, which will serve as a deterrent against 
sin for the believers. 

<-fso let him who will, start his journey towards his Lord]? that is, 
let him follow a path that will lead to Him, by following His laws, 
for He has explained them with the utmost clarity. 

This indicates that Allah (4c) has given people the power to carry 
out deeds and has enabled them to do that. So it is not as the Jabaris 
say, that their deeds are beyond their will, for this notion is contrary 
to both texts and reason. 
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73:20. Verily your Lord knows that you stand up in prayer a little less 
than two-thirds of the night, or half of it, or one-third of it, as 
do others among your Companions. Allah alone keeps a precise 
count of the night and day; He knows that you are not able to 
keep an accurate count of it, so He has pardoned you. Recite, 
then, as much of the Qur’an as is easy for you [in the night 
prayers]. He knows that there are some among you who are 
ill, and others who are travelling through the land, seeking of 
Allah’s bounty, and others who are fighting in Allah’s cause. So 
recite as much of the Qur’an as is easy for you; establish prayer 
and give zakah; and lend to Allah a goodly loan. Whatever good 
you send forth for your souls you will find it with Allah, better 
and greater in reward. And seek Allah’s forgiveness, for verily 
Allah is Oft-Forgiving, Most Merciful. 


At the beginning of this soorah, Allah {■*&) stated that He 
commanded His Messenger («|g) to spend half of the night in prayer, 
or one-third of it, or two-thirds of it, and in principle his Ummah is 
to follow his example with regard to rulings. 

And in this verse, Allah tells us that he and a group of the believers 
with him were doing that. 
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Because figuring out the time that they were enjoined to pray may 
be difficult for people, Allah stated that He wanted to make things 
easier for them, hence He said: 

({Allah alone keeps a precise count of the night and day)) that is. He 
knows the measure thereof and how much time has passed and how 
much is left. 

({He knows that you are not able to keep an accurate count of it)-) that 
is, you cannot know the precise measure of it, without overestimating 
or underestimating, because that requires paying attention and takes 
too much effort. So He has made the matter easier for you and has 
commanded you to do that which is attainable, whether it is more or 
less than what is estimated. 

(-{Recite, then, as much of the Qur’an as is easy for you [in the night 
prayers])) that is, of what you know and what is not difficult for you. 
That is because the one who prays at night is enjoined to pray so long 
as he has energy. Then if he feels tired or lazy, or becomes drowsy, 
let him rest so that he can offer the prayer with ease and in comfort. 

Then Allah mentions some of the reasons that dictated reducing 
the burden and making things easier, as He says: 

({He knows that there are some among you who are ill)) so it is 
difficult for them to pray for two-thirds of the night, or for half of it, 
or one-third. So let the one who is sick pray what he can. He is also 
not required to pray standing, if it is too difficult for him; rather if 
it is too difficult for him to offer the supererogatory prayer, he may 
omit it, and he will have the reward of what he used to do when he 
was healthy. 

({and others who are travelling through the land, seeking of Allah's 
bounty)) that is, Allah knows that among you are some who are 
travelling for the purpose of trade, so that they may be independent 
of means and refrain from asking of people. It is appropriate that such 
people should not be overburdened, therefore Allah has reduced the 
obligatory prayer for them, by permitting them to put two prayers 
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together at the time of one of the prayers and to shorten the four- 
rak ‘ah prayers. 

Similarly, there are also pothers who are fighting in Allah’s 
cause. So recite as much of the Qur’an as is easy for you)?. Allah 
(4c) mentions two ways of making things easier for the one who is 
healthy and is not travelling, where attention is paid to his energy 
level, without burdening him with the issue of working out the exact 
length of time; rather he may work out the time when praying is best, 
which is the third of the night that follows the first half. 

And things are made easier for the one who is sick or travelling, 
whether his travel is for the purpose of trade or worship, such as 
fighting, jihad, Hajj, ‘umrah and the like. Attention is also paid to 
not overburdening people in these situations. 

To Allah be praise, for He has not made any hardship in religion; 
rather He has made His religion easy and has paid attention to the 
circumstances of His slaves and that which is in their best spiritual, 
physical and worldly interests. 

Then Allah enjoins two acts of worship, which are the essence and 
foundation of all acts of worship: establishing prayer, without which 
religion cannot be sound, and paying zakah, which is the proof of 
faith, by means of which help is given to the poor and needy. Hence 
Allah says: 

^establish prayer)? with all its essential parts, fulfilling its necessary 
conditions and doing the complementary parts too. 

^and give zakah; and lend to Allah a goodly loan)? that is, one that 
is given sincerely for the sake of Allah, with a sincere intention 
and strong faith, and from permissible sources. This includes both 
obligatory and recommended kinds of charity. 

Then Allah urges us to do good in general terms, as He says: 
ffWhatever good you send forth for your souls you will find it with 
Allah, better and greater in reward)?. A good deed brings a tenfold 
reward, up to seven hundredfold, up to many times more. 
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It should be noted that an atom’s weight of good in this world is 
many times better than this world and all that it contains, because of 
what it will lead to in paradise of pleasures and delights. Goodness 
and righteousness in this world will be the cause of goodness and 
immense reward in the hereafter, for that is the seed, basis and 
foundation of goodness in the hereafter. How regrettable is time spent 
in heedlessness, and how regrettable is time spent without doing 
any righteous deeds. How regrettable it is to see hearts that are not 
affected by the exhortation of their Creator, and for whom all the 
encouragement of the One Who is more merciful to them than they 
are to themselves is to no avail. 

To You be praise, O Allah; to You we complain, and Your help we 
seek. There is no power and no strength except in You. 

^And seek Allah’s forgiveness, for verily Allah is Oft-Forgiving, 
Most Merciful)?. In the command to seek forgiveness after urging 
people to do good deeds there is a great deal of benefit. 

That is because the human being will inevitably fall short with 
regard to that which is enjoined upon him, either because he does not 
do it at all, or because he does it imperfectly. 

So Allah has commanded us to make up for that by seeking 
forgiveness. The individual commits sin night and day, and if Allah 
does not bestow His mercy and forgiveness upon him, he will be 
doomed. 

This is the end of the commentary on Soorat al-Muzzammil. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (isg*). his family, and 
his Companions abundantly until the Day of Judgement. 

& 0 & 
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In the name of Allah, 
the Most Gracious, the Most Merciful 


(v-\ (J) 

74:1. O you who are covered with your cloak. 

74:2. arise and warn, 

74:3. your Lord magnify, 

74:4. your garments purify, 

74:5. abomination shun, 

74:6. do not give out of a desire for gain, 

74:7. and for the sake of your Lord, be patient. 


We noted above that the words Muzzammil and Muddath-thir have 
the same meaning, and that Allah commanded His Messenger (s^) 
to strive hard in worshipping Him, whether the benefit thereof was 
limited to him alone or extended to others. We also noted the command 
to do acts of worship of great virtue, the benefit of which was limited 
to himself, and to bear with patience the harm of his people. 
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Here Allah instructs him to openly call people and warn them, 
as He says: 

((arise)? that is, get up with resolve and vigour 
(•(and warn)? people in words and deeds that will achieve the purpose 
and explain what the warning is about, so that people will know how 
to avoid the punishment. 

(•(your Lord magnify)? that is, glorify Him by affirming His oneness, 
and make your aim when warning people the pursuit of His pleasure, 
and so that people will glorify Him and worship Him. 

(•(your garments purify)?. It may be that what is meant by his 
garments is all his deeds, and purifying them means making them 
sincere and carrying them out in the most perfect manner, ridding them 
of anything that may render them invalid, spoil them or undermine 
them, such as polytheism, showing off, hypocrisy, self-admiration, 
arrogance, heedlessness and other attitudes that one is enjoined to 
avoid in all acts of worship. 

That includes purifying one’s garments and removing impurities 
from them, for that is part of purifying one’s deeds, especially in 
the case of prayer, concerning which many of the scholars say that 
removing physical impurities is one of the conditions of prayer. 

Or it may be that what is meant by garments is garments in the 
usual sense, and that he was commanded to purify them and remove 
all impurities from them, at all times, especially when beginning to 
pray. As he was enjoined to purify himself outwardly, then outward 
purification is part of inward purification. 

((abomination shun)? - it may be that what is meant by abomination 
is idols and images, that were worshipped alongside Allah. So Allah 
commanded him to shun them and disavow them, and to reject 
whatever is attributed to them of words or deeds. Or it may be that 
what is meant by abomination is all evil deeds and words, in which 
case it is a command to refrain from sins, both minor and major. 
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visible and hidden. So that includes the ascription of partners to Allah 
(shirk), and all lesser sins. 

tfdo not give out of a desire for gain)? that is, do not give to people 
and do them favours, whether they have to do with religious or worldly 
matters, in the hope of gaining more in return, thinking that you have 
the upper hand over them by virtue of showing them kindness. 

Rather you should treat people kindly in whatever ways you can, 
and forget about your favours to them; do not seek reward for that 
except with Allah, and treat the one to whom you did a favour and 
others in the same manner. 

*(and for the sake of your Lord, be patient)? that is, seek reward 
for your patience and seek the pleasure of Allah (4s) thereby. 

The Messenger of Allah complied fully with the command of 

his Lord, and hastened to do so. So he warned the people and explained 
to them, by means of the clear revelations, all that Allah wanted of 
them. He glorified Allah (4s) and called people to glorify Him, he 
purified his deeds, both visible and hidden, of all bad elements, and he 
shunned everything that would take people further away from Allah, 
such as idols and idol worshippers, and evil and evildoers. 

It is thanks to him, after Allah, that the message reached us, without 
him expecting any recompense or thanks from people for that. 

He showed perfect patience for the sake of Allah. He was patient 
in obeying Allah, and in refraining from disobedience to Allah, and he 
was patient in accepting the painful decree of Allah, until he surpassed 
the Messengers of strong resolve, may the blessings and peace of 
Allah be upon him and upon them all. 
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74:8. Then when the Trumpet is sounded, 
74:9. that day will be a difficult day, 

74:10. not easy for the disbelievers. 


That is, when the Trumpet is sounded for all creatures to rise from 
their graves and gather for the Day of Resurrection, 

(•(that day will be a difficult day)-) because of its many horrors and 
hardships, 

(•(not easy for the disbelievers)* because they will despair of all good, 
and will be certain of their doom and perdition. 

What this implies is that it will be easy for the believers, as Allah 
(■fe) says elsewhere: 

t-(...The disbelievers will say: This will be a hard day!)* (a!-Qamar54: 8> 
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7 4 : H. Leave Me to deal with the one whom 1 created alone [and 
penniless]. 
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74:12. then gave him abundant wealth, 

74:13. and sons by his side, 

74:14. and smoothed the way for him to power and status, 

74:15. yet he desires that 1 should give him more. 

74:16. By no means! For he stubbornly denies Our revelations. 

74:17. I will subject him to an overwhelming punishment. 

74:18. Fie reflected and deliberated. 

74:19. May he perish, how he deliberated! 

74:20. Again, may he perish, how he deliberated! 

74:21. Then he looked around, 

74:22. then he frowned and scowled, 

74:23. then he turned away insolently, 

74:24. and said: This is nothing but magic handed down; 

74:25. this is nothing but the words of a human being! 

74:26. I will admit him to hell, 

74:27. and how could you know what hell is? 

74:28. It leaves nothing and spares no one, 

74:29. scorching the skin. 

74:30. Appointed over it are nineteen [angels]. 

74:31. We have appointed none but angels as keepers of the fire, and 
We have only mentioned their number as a trial for those who 
disbelieve, so that those who were given the Book might attain 
certainty and those who believe might increase in faith; so 
that those who were given the Book and the believers might 
have no doubts; and so that those in whose hearts is a disease 
and the disbelievers might say: What does Allah mean by this 
number? Thus Allah leaves to stray whomever He wills and 
guides whomever He wills, and no one knows the hosts of your 
Lord but He. This is but a reminder to humankind. 
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These verses were revealed concerning al-Waleed ibn al-Mugheerah, 
who stubbornly rejected the truth and openly fought and opposed 
Allah and His Messenger (<|§). Therefore Allah condemned him as 
He condemned no one else, and this is the requital of everyone who 
stubbornly rejects and opposes the truth: he will be disgraced in this 
world and the punishment of the hereafter is more shameful. Hence 
Allah said: 

([ Leave Me to deal with the one whom I created alone [and 
penniless])? that is, 1 created him alone, without wealth, without family 
and without anything else, and I kept caring for him and causing him 
to grow. 

([then gave him abundant wealth)? that is, I gave him a great deal 
of wealth, and I gave him ([sons]?, that is, male children 
(•[by his side]-) that is, they are with him constantly, he enjoys their 
company, his needs are met by them, and he has their support. 

([and smoothed the way for him to power and status]? that is, I 
gave him power in this world and granted him the means of attaining 
it, so that he was able to get all that he wanted and desired. 

([yeti? despite these blessings and favours ([he desires that I should 
give him more]? that is, he desires to attain bliss in the hereafter as he 
attained blessings in this world. 

([By no means! ]? That is, it will not be as he hopes; on the contrary, 
the outcome will be other than what he seeks. 

That is because ([he stubbornly denies Our revelations)? that is, 
he recognised them, but then he stubbornly denied them. They called 
him to the truth, but he did not submit to it. 

And he was not content simply to turn away from the revelations; 
rather he began to oppose them and strive to undermine them. Hence 
Allah says of him: 

([He reflected)? that is, he thought to himself 
([and deliberated^ about saying something to undermine the Qur'an. 
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^May he perish, how he deliberated! Again, may he perish, how 
he deliberated!)* because he deliberated about something that was 
beyond him and tried to do something that he and his ilk will never 
be able to do. 

^Then he looked around)*, not saying a word, <|then he frowned 
and scowled)* - what appears to be the case is that this was out of 
resentment and hatred towards the truth. 

^then he turned away insolently)* and as a result of his intellectual, 
physical and verbal efforts, he said: 

«(This is nothing but magic handed down; this is nothing but the words 
of a human being)* that is, this is not the words of Allah, rather it is 
the words of human beings, and it is not the words of good human 
beings, rather it is the words of evildoers and bad people, namely 
liars and magicians. 

May he perish, how far away he was from the truth and how 
deserving he is of doom and perdition! 

How could anyone think or imagine that the most sublime and 
greatest of words, the words of the Almighty Lord, the Majestic and 
Most Generous, could resemble the words of poor, imperfect humans? 

How could this stubborn liar dare to describe in such terms the 
words of Allah, Who originates and recreates? 

He deserves nothing but severe punishment and divine vengeance. 
Hence Allah (4g) says: «(I will admit him to hell, and how could 
you know what hell is? It leaves nothing and spares no one)* that is, 
because of its intensity it does not leave anything of the one who is 
punished but it will reach it. 

^(scorching the skin)* that is, it will scorch and bum them with its 
punishment, causing them pain with its extreme heat and cold. 

^Appointed over it are nineteen [angels])* as its keepers. They are 
harsh and stem, never disobeying Allah in what He commands them, 
and they do what they are commanded to do. 
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fjWe have appointed none but angels as keepers of the fire)?, 
because they are so strong and powerful 

fjand We have only mentioned their number as a trial for those who 
disbelieve)? what is meant is: We have told you the number so that We 
may make known who is sincere and who is lying. This is indicated by 
the words that follow this statement: «(so that those who were given the 
Book might attain certainty and those who believe might increase in 
faith)?. For the People of the Book, if the number mentioned matches 
and is exactly the same as the number that they have, this will increase 
them in certainty of the truth. For the believers, every time Allah sent 
down a verse and they believed in it, that increased them in faith. 

«fso that those who were given the Book and the believers might 
have no doubts)? that is, so as to dispel doubts from them. 

These are important objectives to which people of mature 
understanding pay attention and care about, striving to increase their 
certainty and faith at all times, with regard to issues of religion, and 
to ward off doubt and illusion that could undermine the truth in a 
person’s mind. Whatever Allah revealed to His Messenger (<^|), He 
made it lead to all these sublime benefits and made it a means of 
distinguishing the liars from those who are sincere. 

Hence He says: tjand so that those in whose hearts is a disease)? 
namely doubt, confusion and hypocrisy, «|and the disbelievers might 
say: What does Allah mean by this number?)? This is reflective of 
confusion, doubt and disbelief in the revelations of Allah on their part. 
This is how Allah guides those whom He guides and leaves to stray 
those whom He leaves to stray. Hence He says: cjThus Allah leaves to 
stray whomever He wills and guides whomever He wills^. Whomever 
Allah guides, He makes what He revealed to His Messenger (^te) a 
mercy in his case, increasing him in faith and religious commitment. 

And whomever He leaves to stray. He causes what He revealed 
to His Messenger (^) to increase him in wretchedness, confusion 
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and darkness. What is required is to receive what Allah and His 
Messengers tell us with acceptance and submission. 

For no one knows the hosts of your Lord, the angels and others, 
{{but He)», so if you are ignorant of His hosts, and the All-Knowing, 
All-Aware tells you of them, then you must believe what He tells 
you, without any doubt. 

({This is but a reminder to humankind^ that is, the purpose of 
this exhortation and admonition is not in vain; rather its purpose is 
to remind people of that which will benefit them, so that they may 
do it, and of that which will harm them, so that they may avoid it. 
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74:32. Nay; by the moon. 


74:33. and by the night when it departs, 

74:34. and by the dawn when it brightens, 

74:35. verily it [hell] is one of the gravest of matters, 
74:36. a warning to humankind. 
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74:37. to whomever among you wishes to advance or regress. 

74:38. Every person is held in pledge for what he earns, 

74:39. except those on the right. 

74:40. In gardens they will ask one another 
74:41. about the evildoers: 

74:42. What brought you to hell? 

74:43. They will say: We were not among those who prayed, 

74:44. and we did not feed the poor, 

74:45. and we indulged in vain discourse along with those who indulged 
therein, 

74:46. and we denied the Day of Judgement, 

74:47. until that which was certain [namely, death] came to us. 

74:48. So the intercession of the intercessors will not benefit them. 
74:49. Then what is the matter with them, that they turn away from 
the Reminder [the Qur’an], 

74:50. as if they were startled [wild] donkeys 
74:51. fleeing from a lion? 

74:52. Indeed each one of them wants to be given an unfurled scroll. 29 
74:53. By no means! Rather they do not fear the hereafter. 

74:54. Nay, verily this is a reminder, 

74:55. so let him who will pay heed. 

74:56. But they will not pay heed unless Allah wills. He is most worthy 
of being feared and most worthy of granting forgiveness. 


(■[Nay; by the moon...)» Here Allah (•fe) swears by the moon, by 
the night when it departs, and by the day when it grows light, because 
these things are among the great signs of Allah that highlight the 
perfect nature of His might. His wisdom, the vastness of His power. 


29 That is, an unfurled scroll of revelation, direct from Allah, instructing 
him to follow the Prophet (3i§). 
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the far-reaching nature of His mercy and the all-encompassing nature 
of His knowledge. 

What is attested to is that f(verily it [hell] is one of the gravest of 
matters^ that is, it is one of the greatest calamities and gravest issues. 
So if We tell you about it, and you are aware of it and understand it, 
then let whoever will among you go ahead and do that which will 
bring him closer to his Lord and to His pleasure, and will bring him 
closer to paradise; 

or let him refrain from doing that for which he was created and that 
which Allah loves and which pleases Him, and let him commit sins that 
will bring him closer to the fire of hell, as Allah (•$%) says elsewhere: 
*(Say: This is the truth from your Lord. So let him who will, believe; 
and let him who will, disbelieve...}? <al-Kahf 18: 29) 

^Every person is held in pledge for what he earns]? that is, he is 
firmly yoked to his deeds, for which he may deserve punishment 
^except those on the right]? for they are not held in pledge; rather 
they will be released and let go 

^ln gardens they will ask one another about the evildoers]? that 
is, in the gardens where they will have all that they sought and they 
will achieve the highest level of comfort, security and reassurance, 
they will start to ask one another questions, and in the course of their 
discussion they will ask about the evildoers: what happened to them, 
and did they find what Allah promised them? 

They will say to one another: Shall we look for them? Then they 
will look down and see them in the middle of the blazing fire, and 
they will say to them: 

«(What brought you to hell?]? That is, what caused you to enter it? 
For what sin did you deserve it? 

efThey will say: We were not among those who prayed, and we 
did not feed the poor}?, so we showed no sincerity towards Allah and 
no kindness or help to people who were in need. 
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((and we indulged in vain discourse along with those who indulged 
therein]? that is, we used to indulge in falsehood and oppose the truth, 
((and we denied the Day of Judgement)? as a result of indulging in 
vain discourse, which was an implicit rejection of the truth. One of 
the most obvious of truths is the Day of Judgement, which is the 
occasion of requital for deeds, when the dominion of Allah will be 
made manifest and He will judge all people with justice. 

We persisted in that evil way, ((until that which was certain 
[namely, death] came to us)?. When they died in a state of disbelief, 
at that point it became impossible for them to seek a way out of the 
trouble in which they found themselves, and the door of hope was 
closed to them. 

((So the intercession of the intercessors will not benefit them)-) 
because no one can intercede except one w'ith whom Allah is pleased, 
but Allah is not pleased with the deeds of these people. 

Having explained the fate of those who differ and warned of what 
will happen to them, Allah now rebukes and blames those who are 
still alive, as He says: 

(•(Then what is the matter with them, that they turn away from the 
Reminder [the Qur'an])? in rejection and heedlessness, 

(•(as ifp, in their strong aversion towards it ((they were startled [wild] 
donkeys)$ that is, as if they were wild donkeys who got startled and 
alarmed one another, so they began to run even faster, 

(•(fleeing from a lionp - the word translated here as ((lion)? may refer to 
a hunter who is shooting arrows at them, or to a lion or other predator. 

This is a depiction of the strongest kind of aversion towards the 
truth, yet even with this turning away and aversion, they make big 
demands, for ((Indeed each one of them wants to be given an unfurled 
scroll)? to be sent down to him from heaven, and he claims that he 
will not follow the truth unless he receives that. But they were lying, 
for even if every sign came to them, they would not believe until they 
saw the painful punishment. Clear signs had already come to them 


sunniconnect.com 




Soorat al-Muddath-thir 


(32-56) | 269 


that highlighted and explained the truth; if there had been anything 
good in them, they would have believed. 

Hence Allah says: t-jBy no means)-), We will not give them what 
they demand, for their only aim is to outwit the Prophet (S||). 
)(Rather they do not fear the hereafter)) for if they did fear it, they 
would not have done what they did. 

«|Nay, verily this is a reminder)) - the pronoun refers either to this 
soorah or to what it contains of this admonition. 

f(so let him who will pay heed)) because the way has been shown 
to him clearly, and evidence has been presented to him. 

cfBut they will not pay heed unless Allah wills)) for His will is 
always done and is all-encompassing; no event, great or small, goes 
beyond His will. This is a refutation of the Qadaris, who do not believe 
that people’s deeds are subject to the will of Allah, and of the Jabaris 
who claim that man has no free will or any deed of his own in a true 
sense, rather he is compelled to do what he does. But here Allah (-^g) 
affirms that people do have free will in a true sense and in reality, but 
He states that their will is subordinate to His will. 

(■|He is most worthy of being feared and most worthy of granting 
forgiveness)) that is. He is most worthy of being feared and worshipped, 
because He is God and none is deserving of worship except Him; 
and He is most worthy to forgive those who fear Him and seek His 
pleasure. 

This is the end of the commentary on Soorat al-Muddath-thir. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (Ag). his family, and 
his Companions abundantly until the Day of Judgement. 

4, J4 42 14 ♦: 24 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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75:1. Verily I swear by the Day of Resurrection, 

75:2. and verily I swear by the self-reproaching soul, 

75:3. does man think that We will not reassemble his bones? 
75:4. Indeed We are able to perfectly restore his fingertips. 

75:5. But man desires to persist in his evil ways, 

75:6. and asks [derisively]: When will this Day of Resurrection I 


t(Verily I swear by the Day of Resurrection)? - what is sworn 
by here is the same as that to which the oath attests, namely the 
resurrection after death and the rising of people from their graves. 
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Among the people are those who believe in Him and those who 
do not believe in Him. 

^Whoever believes in Allah and does righteous deedsp both 
obligatory and supererogatory 

«[He will admit him to gardens through which rivers flowp in which 
there is eternal bliss such as no eye has seen, no ear has heard, nor 
has it ever crossed the mind of man. 

«(to abide therein forever. Allah will grant them a goodly provision 
[in paradise]b that is, and whoever does not believe in Allah and His 
Messenger (#§), they will be the inhabitants of hell, to abide therein 
forever. 
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65:12. It is Allah Who created seven heavens and of the earth the 
like thereof. His decree descends throughout them so that you 
may know that Allah has power over all things and that He 
encompasses all things in His knowledge. 


Then Allah tells us that He created the seven heavens and all those 
who are in them, and the seven earths and all those who are in them, 
and everything between them, and He sent down His decree, which 
is the laws and religious rulings that He revealed to His Messengers, 
so as to remind and exhort people. He also sent down His universal 
decrees by means of which He controls and disposes of the affairs of 
all of creation. All of that is so that people may know Him and know 
that His might and His knowledge encompass all things. 

If they know Him by His sublime attributes and beautiful names, 
and worship Him, love Him and fulfil their duty towards Him, this 
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is the purpose behind the creation and the command: to know Allah 
and worship Him. 

Those who are guided among the righteous slaves of Allah do that, 
but the wrongdoers turn away from it. 

This is the end of the commentary on Soorat at-Talaq. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 

mjtm »J5« # 
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then their standing and waiting for the Lord’s judgement concerning 
them. 

«{and verily I swear by the self-reproaching soul)? - this refers 
to all souls, both good and wicked. The soul is described as self- 
reproaching because it hesitates a great deal and reproaches itself, 
and it does not remain steady in any condition. And at the time of 
death, the soul begins to reproach the person for what he has done; 
even the believer’s soul will reproach him for what he did in this 
world of being negligent and falling short in some duties, or becoming 
heedless. 

The oath sworn by the requital, to confirm that the requital will 
indeed take place, is combined with mention of the one who will 
deserve requital on the Day of Resurrection. Then Allah tells us that, 
despite this, some stubborn people deny the Day of Resurrection, as 
He says: 

tfdoes man think that We will not reassemble his bones^ after death? 
This is like what Allah says elsewhere: 

«j...He says: Who can give life to bones that have crumbled to dust?)? 
(Yd Seen 36: 78) 

In his ignorance and enmity, man thinks it unlikely that Allah is 
able to recreate his bones, which are the framework that support his 
body. Allah responds to him by saying: 

fjlndeed We are able to perfectly restore his fingertips)? that is, the 
ends of his fingers and his bones, which implies the recreation of 
all parts of the body, because once the fingertips are there, then the 
physical creation of the body is complete. 

Man’s denial of the power of Allah (-fe) is not due to any lack of 
evidence to that effect; rather he took this stance because his intention 
is to deny what lies ahead of him of the resurrection. 

Then Allah tells us of what will happen on the Day of Resurrection: 
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75:7. So when the eyes stare fixedly, 

75:8. and the moon loses its light, 

75:9. and the sun and moon are brought together, 

75:10. on that day man will say: Where shall I flee? 

75:11. Nay, there is no refuge! 

75:12. On that day the final destination will be with your Lord. 

75:13. On that day man will be informed of what he sent on ahead and 
left behind. 

75:14. Indeed man is well aware of what he is doing, 

75:15. even though he may offer his excuses [to justify his deeds]. 


([So when the eyes stare fixedly ]? that is, when the resurrection 
comes, the eyes will stare fixedly in great horror, without blinking. 
This is like the passage in which Allah (-$g) says: 
t-[...He is only giving them respite until a day when the eyes will 
stare fixedly [in horror]. They will rush headlong, heads raised, eyes 
unblinking and hearts void.]? (Ibraheem 14: 42-43) 

(•[and the moon loses its light]} that is, its light and its dominance 
disappear, 

([and the sun and moon are brought together]? although they have 
never been brought together since Allah created them. Allah (*^) will 
bring them together on the Day of Resurrection, and the moon will 
lose its light and the sun will cease to shine. Then they will be thrown 
into the fire, so that people will see that they are subject to Allah's 
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dominion, and so that those who used to worship them will see that 
they were wrong. 

«fon that day man will say)?, when he sees that great upheaval: 
«(Where shall I flee?)? That is, where can I run to and escape from 
what has befallen us? 

((Nay, there is no refuge)? that is, there is no place for anyone to 
turn to except to Allah. 

«(On that day the final destination will be with your Lord)? for all 
people. No one will be able to hide himself or flee from that place; 
rather each one will inevitably be stopped so that he may be requited 
for his deeds. Hence Allah says: 

*(On that day man will be informed of what he sent on ahead and left 
behind)? that is, ail his deeds both good and bad, from the beginning 
of his life until the end, and he will be informed about something 
that he cannot deny. 

((Indeed man is well aware of what he is doing)? that is, he is 
witness to it and knows the consequences thereof. 

((even though he may offer his excuses [to justify his deeds])?; 
those excuses will not be accepted when a person is confronted with 
his deeds and will admit them. This is like the verse in which Allah 
(4s) says: 

(([It will be said to him:] Read your own record; sufficient is your 
own soul as a reckoner against you this day.)? (al-lsra 17: 14) 

Even if he does deny or give an excuse for what he did, his denial 
and excuse will not benefit him in the slightest, for his own hearing 
and vision, and all his faculties, will testify against him and tell of 
what he used to do. The time for rebuke will be over and it will be 
of no benefit. 

c-(On that day, no excuse will benefit those who did wrong, nor will 
they be allowed to make amends.)? (ar-Room 30: 57) 
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75:16. Do not move your tongue [O Prophet] in haste to repeat and 
memorise this revelation. 


75:17. Verily it is incumbent upon Us to enable you to memorise it and 
enable you to recite it. 

75:18. So when We recite it [through Jibreel], follow its recitation 
attentively. 

75:19. Then it is incumbent upon Us to make its meanings clear. 


When Jibreel brought the revelation to him and began to recite it 
to him, the Prophet (^|) would hasten to recite it - out of eagerness 
- before Jibreel had finished reciting, and would recite it along with 
him. But Allah told him not to do that, and said: 

*[., .Do not hasten to repeat [the newly-revealed verses of] the Qur’an 
before its revelation to you is completed.. .]) (Ta Ha 20: 114) 

And here Allah says: ^Do not move your tongue [O Prophet] in 
haste to repeat and memorise this revelation]-). 

Then He guaranteed that He would inevitably enable him to 
memorise it and recite it, and that Allah would enable him to learn it 
by heart, as He said: 

<t(Verily it is incumbent upon Us to enable you to memorise it and 
enable you to recite it’p. The reason for the eagerness in your heart is 
your concern that you may miss it or forget it, but if Allah guarantees 
it for you, then there is no need for that. 

f(So when We recite it [through Jibreel], follow its recitation 
attentively]) then when Jibreel has completed the recitation of what 
Allah has revealed to you, follow what he recites. 
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q'Then it is incumbent upon Us to make its meanings clearp that 
is, to explain its meanings. Thus Allah promised him that He would 
preserve its wording and preserve its meanings, and this is the highest 
level of preservation. So the Prophet (s||) complied with the etiquette 
enjoined by his Lord. When Jibreel recited Qur’an to him after that, he 
would listen attentively, then when he had finished, he would recite it. 

This verse highlights the etiquette of receiving knowledge; the 
learner should not hasten to ask questions before the teacher has 
finished explaining the issue that he started discussing. Then when he 
has finished, the learner may ask about anything he did not understand. 

Similarly, if there is something at the beginning that needs to be 
questioned or approved, one should not hasten to either question it 
or accept it, until the speaker has finished speaking, so that it may 
become clear what his words contain of truth or falsehood, and so that 
the listener may understand it in such a way that he can comment on it. 

This verse also highlights the fact that just as the Prophet (3||) 
explained to his Ummah how to recite the words of the Qur’an, he 
also explained its meanings to them. 


0 0 



75:20. Nay, but you [O people] love this present life, 

75:21. and are heedless of the hereafter. 

75:22. On that day, some faces will be radiant, 

75:23. gazing upon their Lord. 

75:24. And on that day, some faces will be gloomy, 

75:25. knowing that a great calamity is about to befall them. 
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That is, what has made you negligent and caused you to turn 
away from the admonition and reminder of Allah is the fact that you 
tjlove this present lifep and are striving for worldly gains, pleasures 
and desires, and you are giving it precedence over the hereafter. So 
you are failing to strive for the hereafter, because the delights and 
pleasures of this world are immediate, and man is fond of that which 
is immediate, whereas the eternal bliss of the hereafter is deferred. It 
is for this reason that you are negligent about the hereafter, and you 
ignore it as if you were not created for it, and as if this worldly realm 
were the eternal realm for the sake of which you are spending your 
precious lives and striving for it night and day. Thus facts are turned 
upside down, which results in loss. 

If you gave precedence to the hereafter over this world, and looked 
at the consequences of things with insight and wisdom, you would 
have prospered and made gains with no loss, and you would have 
triumphed in a way that is untainted by misery. 

Then Allah mentions that which prompts one to give precedence 
to the hereafter, by explaining the various states in which people will 
find themselves. He says concerning the reward of those who gave 
precedence to the hereafter over this world: 

sjOn that day, some faces will be radiant)) that is, they will be 
beautiful, beaming brightly and filled with light, because of the joy 
and delight in their hearts and souls. 

«jgazing upon their Lord)-) that is, looking at their Lord, according 
to their status: 

Some of them will gaze upon Him every day, morning and 
afternoon; some will gaze upon Him once every week. Thus they will 
have the joy of gazing upon His noble Countenance and astounding 
beauty, for there is nothing like unto Him. When they see Him, they 
will forget the state of bliss in which they are, and they will attain 
inexpressible joy and happiness. Their faces will be radiant and will 
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increase in beauty. We ask Allah, the Most Generous, to make us 
among them. 

And Allah says concerning those who give precedence to this 
world over the hereafter: 

e|And on that day, some faces will be gloomy}?) that is, frowning and 
scowling, utterly humiliated 

efknowing that a great calamity}? that is, a severe and painful 
punishment (-(is about to befall them}?, and this is why their faces 
have changed and they are frowning. 
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75:26. Indeed, when [the departing soul] reaches the throat, 

75:27. and it is said: Is there any healer [who could save him now]? 
75:28. - and [the dying person] realises that it is his final departure, 
75:29. and agony is heaped on agony; 30 
75:30. on that day. he will be driven unto your Lord. 

75:31. He neither believed nor prayed; 

75:32. rather he denied and turned away, 

75:33. and went swaggering back to his family. 

75:34. Woe to you [O man], and again woe! 


30 That is, the agony and distress of departing this world is combined with 
the agony and fear of entering the hereafter. 
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75:35. Then woe to you, and again woe! 

75:36. Does man think that he will be left unchecked? 

75:37. Was he not a drop of semen emitted, 

75:38. then he became a clinging clot, then Allah formed him and 
fashioned him, 

75:39. and made from him the two genders, male and female? 

75:40. Is not He Who has done that able to bring the dead to life? 


Here Allah (•&) admonishes His slave and reminds him of the 
situation of the dying person: when his soul reaches his throat, at that 
point he will be in great distress and will seek every means that he 
thinks will help him to attain healing and relief. 

Hence Allah says: ^and it is said: Is there any healer [who could 
save him now]?)* That is, anyone who could perform ruqyah , because 
they have lost all hope of regular ways of healing, so there is nothing 
left but to pursue divine means. But when the divine will and decree 
comes, it cannot be put back. 

e(and [the dying person] realises that it is his final departure)* 
from this world, 

(•[and agony is heaped on agony]* that is, hardships come one after 
another and are heaped up on one another, and the matter becomes 
serious and his distress becomes immense, and the soul that is used 
to being in the physical body is meant to depart, but it is still with it, 
and soon it will be driven to Allah (4g) so that He may requite it for 
its deeds and make it admit its misdeeds. 

But the stubborn person who does not benefit from the revelations 
will still persist in his transgression, disbelief and obstinacy. 

c(He neither believed)* that is, he did not believe in Allah, His 
angels. His Books, His Messengers, the Last Day, and the divine 
decree, both good and bad. 
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{{nor prayed; rather he denied]? the truth {{and turned away]? from the 
divine commands and prohibitions, at the time when he was at ease 
with himself and did not fear his Lord; rather he {{went swaggering 
back to his family®, not caring about anything. 

Allah warns him by saying: {{Woe to you [O man], and again woe! 
Then woe to you, and again woe!]? This is a repeated threat. 

Then He reminds him of his original creation, as He says: 

{{Does man think that he will be left unchecked]? that is, left alone, 
with no commands and prohibitions, and no reward or punishment? 

This is wrong thinking, and is thinking of Allah in terms that are 
not appropriate to His wisdom. 

{{Was he not a drop of semen emitted, then]? after having been a 
drop of semen, {{he became a clinging clot]* of blood, {{then Allah 
formed him® from the clot, making him a living being, and fashioned 
him properly, 

{{and made from him the two genders, male and female? Is not He 
Who has done that]? namely creating man and causing him to go 
through these stages of development {{able to bring the dead to life?]* 
Indeed He is able to do all things. 

This is the end of the commentary on Soorat al-Qiyamah. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (-£g). his family, and 
his Companions abundantly until the Day of Judgement. 

«A'V 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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76:1. Was there not a period of time when man was nothing worth 
mentioning? 

76:2. Verily We have created man from a drop of mingled fluid, in 
order to test him. So We gave him hearing and sight. 

76:3. Verily We have shown him the way, whether he is grateful or 
ungrateful. 


In this soorah, Allah tells us of the beginning, middle and end of 
man’s existence. He tells us that a long time passed - before man 
existed - when he was nothing and was not even mentioned. 

Then when it was Allah’s will to create man, He created his 
father Adam from clay, then He made his offspring tjfrom a drop 
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of mingled fluid}* that is, an insignificant fluid that is regarded as 
off-putting 

«(in order to test him!* thereby, to see whether he would pay attention 
to how he was in his initial state, or he would forget it and become 
arrogant. 

Then Allah caused him to develop and created for him hidden and 
visible faculties, such as hearing, sight and all the other faculties that 
He perfected for him and made them sound, so that man could attain 
thereby that which is beneficial for him. 

Then He sent the Messengers to him, and sent down the Books, 
and guided him to the path that leads to Him; He explained it and 
urged man to follow it, and told him of what he would have when 
he reaches Allah. 

Then He told him of the path that leads to doom, warned him against 
it, and told him of what would happen to him if he followed it, and 
He tested him thereby. 

So people are divided into two categories: those who are grateful 
for the blessings that Allah bestows upon them and do the duties 
that Allah has enjoined upon them; and those who are ungrateful for 
the blessings that Allah has bestowed upon them, both spiritual and 
worldly, so they reject them, disbelieve in their Lord, and follow the 
path that leads to doom. 

Then Allah describes the two groups at the time of requital, as 
He says: 


O 
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16:4. Verily We have prepared for the disbelievers chains, iron collars 
and a raging fire. 

76:5. Verily the righteous will drink from a cup [of wine] mixed with 
camphor, 

76:6. [drawn from] a spring from which the slaves of Allah will drink, 
making it flow wherever they wish. 


That is, We have prepared and made ready for those who disbelieve 
in Allah, reject His Messengers and dare to commit sin 
((chains]) in the fire of hell, as Allah (4c) says elsewhere: 

(•(Then bind him in a chain the length of which is seventy cubits.]-) 
(al-Haqqah 69: 32) 

(■(iron collars]) by means of which their hands are fastened to their 
necks 

((and a raging fire]) that is, it will increase in flames, fuelled by their 
bodies; 

((...as often as their skins are burnt through, We will replace them 
with fresh skins, so that they may continue to taste the punishment... ]) 
(an-Nisa '4: 56) 

This punishment is ongoing and eternal; they will abide therein 
forever. 

As for ((the righteous]), who are the ones whose hearts are pure 
because of what they contain of love of Allah and knowledge of 
Him, and because of their good manners, and because of their having 
purified themselves physically by using their faculties in doing 
righteous deeds, 

Allah tells us that they ((will drink from a cup [of wine]]) that is, a 
delicious drink of wine ((mixed with camphor]) to cool it down and 
reduce the sharpness of its taste. This camphor will be extremely 
delicious, free of any contamination and unpalatability, as is the case 
with the camphor of this world, because whatever Allah tells us of that 
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which is in paradise of things that have earthly counterparts, they will 
be free of any of the problematic elements that they have in this world. 
As Allah (•}£) tells us elsewhere: 

t([They will be] amidst thornless lote-trees, and banana trees laden 
with fruit.':-) (al-Wdqi'ah 56: 28-29) 
d...with pure spouses...)) (At Imran 3: 15) 

«|For them will be an abode of peace with their Lord...)) (al-An‘am 

6: 127) 

«{...[there will be] therein all that souls may desire and all that eyes 
may delight in...)) (az-Zukhruf 43: 71) 

«([drawn from] a spring from which the slaves of Allah will drink)) 
that is, they will have no fear about that delicious cup from which 
they will drink ever running out, for it has a source that will never 
end; it comes from a spring that flows constantly, and the slaves of 
Allah will make it flow wherever and however they wish. 

If they wish, they will be able to direct it towards beautiful gardens 
full of blossoms, or make it run between the palaces and adorned 
dwellings, or in any direction they want. 




76:7. They fulfil their vows and fear a day the evil of which will be 
widespread, 

76:8. and they give food, despite their love for it, to the needy, orphans 
and captives, 

76:9. [saying]: We feed you only for the sake of Allah; we seek of 
you neither recompense nor thanks. 
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76:10. Verily we fear from our Lord a grim and awful day. 


Here Allah tells us about some of their deeds: 

((They fulfil their vows)) that is, they fulfil what they commit 
themselves to for the sake of Allah. 

If they fulfil vows, which are not obligatory upon them unless 
they take that upon themselves, it is more likely that they will fulfil 
their commitment to basic obligatory duties. 

(■(and fear a day the evil of which will be widespread)) that is, it 
will spread and reach everywhere, so they fear that its evil may reach 
them, therefore they avoid everything that may lead to that. 

(•(and they give food, despite their love for it)) that is, although they 
love wealth and food, they give precedence to love of Allah over love 
of themselves, and they try to give their food to those who are most 
deserving and most in need of it, (-(the needy, orphans and captives)). 
By spending and feeding others, they seek the pleasure of Allah 
implicitly saying: (-(We feed you only for the sake of Allah; we 
seek of you neither recompense nor thanks)) that is, we seek neither 
financial recompense nor verbal praise. 

(•(Verily we fear from our Lord a grim)) that is, very hard and evil 
((and awful)) that is, stressful and miserable ((day)). 
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76:11. Therefore Allah will protect them from the evil of that day, and 
will bestow upon them radiance and joy, 

76:12. and will reward them for their patience and steadfastness with 
paradise and garments of silk. 
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76:13. wherein they will recline on couches; they will feel neither 
scorching heat nor bitter cold. 


((Therefore Allah will protect them from the evil of that day^ so 
the greatest terror will not grieve them; and the angels will welcome 
them (saying): This is your day, that you were promised <21: 103). 

((and will bestow upon themjj that is, He will honour them and 
give them 

(jradiancejs in their faces 

(-(and joyi) in their hearts, thus combining both outward and inward 
bliss. 

((and will reward them for their patience and steadfastness (j in 
obeying Allah, for they strove as much as they could; in avoiding 
disobedience towards Allah, so they refrained from sin; and in 
accepting the painful decrees of Allah, so they did not complain 
about them. 

((with paradisep that contains all bliss and is free of all troubles and 
problems 

((and garments of silkp, as Allah (4c) says elsewhere: 

((...and their garments therein will be of silk. ^ (Fatir 35. 33) 

Perhaps Allah singled out silk for mention because their outward 
dress will be indicative of the condition of the wearer. 

((wherein they will recline on couchesp - reclining means sitting 
comfortably, with ease and in a relaxed manner. The word translated 
here as ((couchesb refers to couches covered with adorned 
cloths. 

((they will feelp in paradise ((neither scorching heat)-) that would 
cause them harm ((nor bitter cold’p. At all times they will be in shade, 
with no heat or cold, so that they may feel physical enjoyment with 
no pain or discomfort caused by heat or cold. 
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76:14. Its shady branches will come down low over them, and its 
clusters [of fruit] will hang within easy reach. 


That is, its fruits will be near at hand for anyone who wants them, 
so that he may take them whether he is standing, sitting or lying on 
his side. 
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76:15. Vessels of silver and goblets of crystal will be passed around 
among them, 

76:16. crystal-clear, made of silver, filled to exact measure. 


There will be passed around among the people of paradise by their 
servants «{Vessels of silver and goblets of crystal... crystal-clear, 
made of silver}* that is, they will be made of silver but they will be 
as clear as crystal. This is something most amazing, that something 
as dense and opaque as silver will be as clear as crystal because it 
is so pure. 

e(filled to exact measure}*. They will be filled to the exact measure 
as desired by the people of paradise, the amount that will be most 
pleasing to them, so it will come to them exactly as they thought of 
it in their minds. 
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76:17. Therein they will be given to drink a cup [of wine] mixed with 
ginger, 

76:18. [drawn from] a spring therein called Salsabeel. 31 


([Therein]* in paradise, 

([they will be given to drink a cup]* of wine and nectar 
([mixed with ginger]* to make its taste and scent good. 

([[drawn from] a spring therein]* in paradise 
^called Salsabeel]* it is called this because it is palatable, delicious 
and wholesome. 


0 0 



76:19. Immortal [servant] boys will circulate among them; if you saw 
them, you would think they were scattered pearls. 


76:20. and if you were to look there [paradise], you would see bliss 
and a vast domain. 


([Immortal [servant] boys]*, who are created in paradise to 
remain therein; they will never change or grow old, and they are 
very handsome 


31 The name Salsabeel comes from a root meaning soft or delicious, and 
refers to the palatability of the drink. 
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({will circulate among them}} that is, among the people of paradise, 
with their food and drink, to serve them. 

{(if you saw them)* spreading out to serve the people, 

{(you would think}?, because of their beauty, that {{they were scattered 
pearls}?. This is part of the pleasure of the people of paradise, that their 
servants will be immortal boys who are a pleasure to look at. They 
will enter their houses in complete safety, and will bring whatever 
they ask for and want. 

{(and if you were to look there [paradise])? and you observed the 
bliss in which they live, 

{(you would see bliss and a vast domain)?. You would see that one 
of them possesses palaces, dwellings and chambers that are adorned 
and decorated in a manner that can barely be described. He will 
have blooming gardens, delicious fruits hanging within easy reach, 
flowing rivers, amazing gardens, and birds that sing in an enchanting 
manner, such as moves the heart and brings joy to the soul. He will 
have wives who are extremely beautiful and kind, combining inner 
and outer beauty, such as fills the heart with joy and brings great 
pleasure and delight. 

Around him will be immortal boys and eternal servants, bringing 
ease and comfort; thus they will enjoy a life of complete pleasure 
and perfect joy. 

Over and above all that will be the greatest joy of seeing the Most 
Merciful Lord, hearing His words, delighting in closeness to Him 
and rejoicing in attaining His pleasure and eternal life that constantly 
increases in bliss at every moment. 

Glory be to the Sovereign Lord, the clear Truth, Whose stores 
never run out and Whose generosity never decreases. Just as there 
is no end to His attributes, there is no end to His kindness and 
generosity. 
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76:21. They will wear green garments of fine silk and heavy brocade, 
and will be adorned with bracelets of silver, and their Lord will 
give them to drink a pure beverage. 


«(They will wear green garments of fine silk and heavy brocade)} 
that is, they will be covered in green garments of fine silk and heavy 
brocade, which are the finest types of silk. 

«(and will be adorned with bracelets of silver)} that is, they will wear 
bracelets of silver on their arms, both males and females. This is a 
promise that Allah has made to them, and His promise will come to 
pass, because no one is truer in speech or in word than Him. 

^and their Lord will give them to drink a pure beverage)} that is, 
one in which there is no impurity or contamination; it will cleanse 
their hearts of all hurt and pain. 









76:22. [It will be said to them:] This is your reward, for your endeavours 
are appreciated. 


f[[It will be said to them:] This is your reward)} that is, this great 
reward and beautiful gift is yours, for what you sent on ahead of 
good deeds 

«ffor your endeavours are appreciated)} that is, for a little effort Allah 
has granted you eternal bliss that cannot be enumerated. 
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76:23. Verily, it is We Who have sent down the Qur’an to you piecemeal. 


Having mentioned the bliss of paradise, Allah (bg) now says, 
s(Verily, it is We Who have sent down the Qur’an to you piecemeal)) 
which contains a promise and a warning, and an explanation of all 
that people need to know. 

It contains instructions to comply with Allah’s commands and 
laws in the most perfect manner, to strive to implement them, and to 
be patient and steadfast in doing so. Hence Allah says: 


O O 



76:24. So be patient with the decree of your Lord, and do not yield to 
any sinner or disbeliever among them. 


That is, be patient in accepting the decree of Allah without 
complaining about it, and in accepting His religious rulings, and 
comply with them, and do not let any obstacle prevent you from 
doing so. 

«fand do not yields to anyone among the stubborn, who want to 
bar you from His path 

(•(to any sinner)) that is, one who commits sin and does acts of 
disobedience 

*{or disbeliever)-). For yielding to the disbelievers, evildoers and 
mischief-makers will inevitably have to do with sin, for they do not 
enjoin anything but what they themselves desire. 
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76:25. And remember the name of your Lord morning and afternoon. 


76:26. and during the night prostrate to Him, and glorify Him a long 
part of the night. 


Because patience would help him to worship Allah and remember 
Him a great deal, Allah enjoined that upon him and said: «(And 
remember the name of your Lord morning and afternoon^ that is, 
at the beginning and end of the day, which includes the obligatory 
prayers and what accompanies them of supererogatory prayers, as 
well as dhikr (remembering Allah), glorifying Allah, proclaiming His 
oneness and magnifying Him at those times. 

«fand during the night prostrate to Him)* that is, prostrate to Him 
a great deal, and that can only be done by offering a lot of prayers. 
«jand glorify Him a long part of the night]*. We have seen above 
specific mention of the length of time which is referred to here in 
general terms: 

you who are enwrapped [in garments], stand up in prayer 
throughout the night, except a little.^ (al-Muzzammil 73: 1-2) 






76:27. Verily these [disbelievers] love this present life and pay no heed 
to a day that will be arduous. 
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t(Verily these [disbelievers])) who reject you, O Messenger, after 
you explained the revelations to them and after they received promises 
and warnings, yet they did not benefit from that at all; rather they 
continued to give precedence to (-[this present life)) and remained 
content with it. 

c-fand)) they <-(pay no heed)) that is, they fail to strive and they 
neglect 

da day that will be arduous)) namely the Day of Resurrection, the 
length of which is fifty thousand years according to your reckoning. 
Allah Be) says elsewhere: 

d...The disbelievers will say: This will be a hard day!)) (u!-Qamar54:8) 
So it is as if they were only created for this world, to settle in it. 
Then Allah gives them rational evidence for the resurrection, which 
is the evidence of their initial creation: 

O O 



(TA 

76:28. It is We Who created them and made them strong. If We so 
willed. We could replace them completely with others like them. 


<*{lt is We Who created them)) from nothing 
dand made them strong)) that is. We made them strong and perfected 
their creation, with sinews, veins, arteries and visible and hidden 
strengths, until their bodies were perfected and completed, and they 
were able to do anything they wanted. The One Who created them 
in this manner is able to recreate them after their death in order to 
requite them, and it is not appropriate that the One Who caused 
them to pass through these stages would leave them unchecked. 
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with no commands or prohibitions, no reward or punishment. Hence 
He says: 

«jlf We so willed. We could replace them completely with others 
like themp that is, we could resurrect them in a different form, or 
recreate them exactly. 
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76:29. Verily this is a reminder; so let him who will, start his journey 
towards his Lord. 


76:30. But you cannot will it unless Allah so wills. Verily Allah is All- 
Knowing, Most Wise. 

76:31. He admits whomever He wills to His mercy, and for the 
wrongdoers He has prepared a painful punishment. 


Verily this is a reminder!) that is, to remind the believer so that 
he may benefit from what it contains of warnings and encouragement, 
t-fso let him who will, start his journey towards his Lord)) that is, let 
him follow a path that leads to Him, for Allah explains the truth and 
guidance, then He gives people the choice between following that 
guidance or turning away from it, whilst establishing proof against 
them. 

f(But you cannot will it unless Allah so wills!) for Allah's will is 
always done. 

cjVerily Allah is All-Knowing, Most Wise!); He is possessed of 
great wisdom with regard to those whom He guides and those whom 
He leaves to stray. 
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t-(He admits whomever He wills to His mercy)* so He bestows His 
care upon him and guides him to the means and paths that lead to bliss. 
e(and for the wrongdoers)* who choose doom over guidance 
c|He has prepared a painful punishment)* because of their wrongdoing 
and transgression. 

This is the end of the commentary on Soorat al-lnsan. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah he upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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77:1. By those sent forth with beneficence, 

77:2. and those that strike violently; 

77:3. by those who scatter far and wide, 

77:4. and those [angels] who bring criterion; 

77:5. by those who deliver a reminder, 

77:6. leaving no excuse and giving warning - 
77:7. what you are promised will surely come to pass. 
77:8. So when the stars are extinguished. 
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77:9. 

77: 

10. 

77: 

11. 

77: 

12. 

77: 

13. 

77: 

14. 

77: 

15. 


and when the sky is tom apart, 
and when the mountains are scattered like dust, 
and when the Messengers are summoned, 
until what day have these events been deferred? 

Until the Day of Judgement. 

And how could you know what the Day of Judgement is? 
Woe that day to the deniers! 


Here Allah (-4c) attests to the resurrection and requital for deeds by 
means of an oath, swearing by (-(those sent forth with beneficence)?, 
namely the angels whom Allah (4c) sends to carry out His decrees and 
control the universe, and to convey His religious decree by bringing 
His revelation to His Messengers. 

^with beneficence)? - this describes those who are sent forth. What is 
meant is that they are sent forth with what is right, with wisdom and 
with that which is in people’s best interests; they are not sent with 
anything bad or in vain. 

((and those that strike violently)? - this also refers to the angels 
whom Allah (4c) sends and whom He describes as hastening to do 
as He commands, quickly carrying out His commands like a strong 
wind. 

This may also refer to powerful winds that have strong gusts. 

((by those who scatter far and wide)? it may be that this refers to the 
angels who scatter what they are meant to scatter. The word translated 
as ((scatter)? may also mean revive, in which case it may refer to the 
clouds by means of which Allah revives the earth and brings it back 
to life after its death. 

((by those who deliver a reminder)? - this refers to the angels who 
bring down the most sublime of commands, namely the reminder 
(revelation) by means of which Allah bestows mercy upon His slaves 
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and reminds them of that which will benefit them and is in their best 
interests; those angels bring it down to the Messengers. 

({leaving no excuse and giving warning!* to people; they warn 
people of what lies ahead of frightening things and leave them no 
excuse, so that they will have no argument before Allah. 

(•{what you are promised}* of the resurrection and requital for deeds 
({will surely come to pass!* that is, it is inevitable, beyond any shadow 
of a doubt. 

When it comes to pass, there will be changes in the universe and 
immense horror that will be extremely alarming and will cause great 
distress. The stars will be extinguished; that is, they will be scattered 
and moved from their places. The mountains will be blown away and 
will become like scattered dust, and they and the earth will become 
a smooth, levelled plain, in which you will see no depression or 
elevation. 

That day is the day on which the Messengers will be summoned, 
the day until which judgement between them and their nations is 
deferred. Hence Allah says: 

({until what day have these events been deferred?^ This appears in 
the form of a question in order to highlight the gravity and seriousness 
of the matter. 

Then Allah answers that question by saying: ({Until the Day of 
Judgement!* between all creatures, between one and another, and the 
day of reckoning for each of them individually. 

Then He warns those who deny in that day: ({Woe that day to 
the deniers!}* That is, how great will be their loss, how severe their 
punishment and how terrible their end. Allah told them of it and 
swore to them that it would surely come, but they did not believe 
Him; therefore they will deserve the severe punishment. 
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77:16. Did We not destroy the earlier [disbelieving] nations? 
77:17. And We will do likewise to later ones. 

77:18. Thus We deal with the evildoers. 

77:19. Woe that day to the deniers! 


(•(Did We not destroy the earlier [disbelieving] nations?]* That is, 
did We not destroy the earlier disbelievers? And We will follow that 
with the destruction of those among the later nations who disbelieve. 
This is His way of dealing with the earlier and later generations; every 
evildoer is inevitably punished. So why do they not learn from what 
they see and hear? 

((Woe that day to the deniersp who denied the truth after they saw 
the clear signs and exemplary punishments. 
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77:20. Did We not create you from an insignificant fluid, 

77:21. which We placed in a safe repository 
77:22. for an appointed term? 

77:23. For We are able to do this; how excellent is Our power! 
77:24. Woe that day to the deniers! 
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That is, did We not create you, O humans, fjfrom an insignificant 
fluid)* that is, one that is regarded as very base, that originates from 
between the backbone and the ribs, until Allah places it in ^a safe 
repository)*, namely the womb, where it settles and grows 
«{for an appointed term)) and a set length of time. 

^For We are able to do this)* and We care for that foetus in those 
layers of darkness, transforming it from a drop of semen to a clinging 
clot to a lump of flesh, until Allah makes it a fully developed body, 
then He breathes the soul into it; and some of them die before that. 

«(how excellent is Our power)* that operates in accordance with 
His wisdom. 

Woe that day to the deniers)* who deny the truth after Allah has 
explained the signs to them and shown them lessons and clear proof. 
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77:25. Have We not made the earth a receptacle 
77:26. for the living and the dead, 

77:27. and set therein lofty mountains standing firm, and given you 
fresh water to drink? 

77:28. Woe that day to the deniers! 


That is, have We not blessed you and bestowed favours upon you 
by subjugating the earth in your best interests. Therefore We made it 
^a receptacle)-) for you, 

*ffor the living)) in houses 

«(and the dead)* in graves. As houses and palaces are among the 
blessings that Allah has bestowed upon His slaves, graves are, in like 
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manner, a mercy to them and a covering for them, lest their bodies 
be exposed to wild animals and the like. 

{•(and set therein lofty mountains standing firm!) that is, mountains 
that make the earth firm, lest it shake with its people. Allah has made 
it steady by means of high mountains that stand firm. 

(•(and given you fresh water to drink)-) that is, water that is sweet 
and palatable. Allah (4c) says elsewhere: 

(•(Have you thought about the water that you drink? Is it you who 
bring it down from the clouds, or is it We Who send it down? If We 
so willed. We could make it salty and bitter. Why then do you not 
give thanks?)) (al-Waqiah 56: 68-70) 

c(Woe that day to the deniersj) who, despite all that Allah has 
shown them of blessings that are bestowed by Allah alone, for which 
He singled them out, responded with denial and rejection. 
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77:29. [It will be said to them:] Proceed to that which you used to deny; 
77:30. proceed to a shadow [of smoke] ascending in three columns, 
77:31. that offers no shade or protection from the flames. 

77:32. Verily it [hell] throws out sparks as big as castles, 

77:33. as if they were a herd of tawny camels. 

77:34. Woe that day to the deniers! 


This is part of the fate that has been prepared for the evildoers and 
deniers. It will be said to them on the Day of Resurrection: 
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(■(Proceed to that which you used to deny]). 

Then Allah explains that by saying: ((proceed to a shadow [of smoke] 
ascending in three columns]) that is, proceed to a shadow of the fire 
of hell, which will separate into three columns; it will have pieces of 
fire thrown into it, running through it and uniting with it. 

((that offers no shade!-) that is, that shadow will offer no comfort 
and bring no ease 

((or protection from the flames]) that is, that shadow will offer no 
protection from the flames; rather flames will surround people on all 
sides, right and left. This is like the verses in which Allah (■&) says: 
((They will have layers of fire above them and beneath them...]) 
(az-Zumar 39: 16) 

- and: 

((They will have a bed of hellfire and over them will be coverings [of 
fire]. Thus We requite the wrongdoers.}) (al-A 'rdf 7: 41) 

Then Allah mentions the great size of the sparks of hell, which is 
indicative of its huge size, terrible nature and horrifying appearance: 

((Verily it [hell] throws out sparks as big as castles, as if they 
were a herd of tawny camels]). The word translated here as ((tawny]) 
refers to a black colour with a hint of yellow. This indicates that the 
flames, coals and sparks of hell are dark, and that it is black, terrible 
in appearance and extremely hot. We ask Allah to keep us safe from 
it and from the deeds that would bring us close to it. 

((Woe that day to the deniers!]) 
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77:35. This is a day on which they will not speak, 

77:36. nor will they be permitted to offer excuses. 

77:37. Woe that day to the deniers! 

77:38. [It will be said to them:] This is the Day of Judgement. You have 
been gathered together with those of old. 

77:39. So if you have any stratagem, try to outwit Me! 

77:40. Woe that day to the deniers! 


^This is a day on which they will not speak]) that is, this is a 
momentous day that is difficult for the deniers; they will not speak 
on that day out of intense fear and dread. 

efnor will they be permitted to offer excuses]) that is, their excuses 
will not be accepted from them even if they offer them. 

«(On that day, no excuse will benefit those who did wrong, nor will 
they be allowed to make amends.]) (ar-Room 30. 57) 

«f[It will be said to them:] This is the Day of Judgement. You 
have been gathered together with those of old]) so that We may pass 
judgement among you and judge between all people. 

«[So if you have any stratagem]? by which you can escape My 
dominion and be safe from My punishment, 
f(try to outwit Me!]) But you have no power or authority. This is like 
the verse in which Allah (4c) says: 

*(0 jinn and humans, if you are able to pass beyond the confines of 
the heavens and the earth, then do so. But you cannot pass beyond 
them unless you have power.]) <ar-Rahmdn 55. 33) 

On that day, all efforts of the wrongdoers will be to no avail, 
and their stratagems and schemes will fail; they will submit to the 
punishment of Allah and it will become clear to them that they were 
lying in their denial. ^Woe that day to the deniers!]) 
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77:41. Verily the righteous will be amidst shade and springs, 

77:42. and will have any fruits that they may desire. 

77:43. [It will be said to them:] Eat and drink with enjoyment, as a 
reward for your deeds. 

77:44. Thus do We reward those who do good. 

77:45. Woe that day to the deniers! 


Having mentioned the punishment of the disbelievers, Allah now 
mentions the reward of those who did good: 

{(Verily the righteous]* who did not deny the truth and who were 
believers in word and deed. They cannot be like that unless they do 
that which is obligatory and refrain from that which is prohibited, 
{(will be amidst shade]* that is, with a lot of various, elegant beautiful 
trees 

{(and springss flowing freely, of wine mixed with ginger, nectar, 
and so on. 

{(and will have any fruits that they may desire]*, of the best and 
most wholesome types of fruits. And it will be said to them: 
f[Eat and drink's of delicious food and drink «jwith enjoyment]* that 
is, without any kind of trouble to spoil it. 

Enjoyment cannot be complete unless the food and drink is free 
of all faults and defects, and until one is certain that it will never end 
and never cease. 

{(as a reward for your deeds]* for your deeds are the reason that 
brought you to this eternal bliss. 
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This is for everyone who did well in worshipping Allah and treated 
the slaves of Allah kindly. Hence He says: {-(Thus do We reward 
those who do good. Woe that day to the deniers!)? If nothing resulted 
from that woe except being deprived of this blessing, that would be 
sufficient deprivation and loss. 
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77:46. Eat and enjoy yourselves for a little while, evildoers that you 
are! 

77:47. Woe that day to the deniers! 

77:48. When it is said to them: Bow [in prayer], they do not bow. 
77:49. Woe that day to the deniers! 

77:50. In what message after this [Qur’an] will they then believe? 


This is a threat and a warning to the deniers that even if they eat, 
drink and enjoy the pleasures in this world, but they neglect acts of 
worship, they are evildoers who deserve the punishment of evildoers. 
So their pleasures will cease and they will suffer the consequences. 

Part of their evildoing is that when they were enjoined to pray, 
which is one of the noblest acts of worship, and it was said to them 
({Bow [in prayer])?, they refused to do so. 

What evildoing can be worse than this? What denial can be greater 
than this? 

(•{Woe that day to the deniers!)? Part of that woe is that the door of 
divine help and guidance is closed to them and they are deprived of 
all good. If they reject this holy Qur’an, which is of the highest level 
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of credibility and certainty, then f|In what message after this [Qur’an] 
will they then believe?!-) Will they believe in falsehood on which no 
specious argument can be based, let alone any sound evidence? Or will 
they believe in the words of every lying polytheist and blatant sinner? 

There can be nothing after clear light except deep darkness, and 
nothing after truth, to the credibility of which all proof and evidence 
testify, except blatant lies and clear fabrication, that are not appropriate 
for anyone except one who is in harmony with them. 

May they perish - how blind they are, and how lost and doomed 
they are! 

We ask Allah to pardon us and grant us well-being. 

This is the end of the commentary on Soorat al-Mursalat. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantl} until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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78:1. What are they asking one another about? 
78:2. About the great tidings, 

78:3. concerning which they differ. 

78:4. Nay; they will come to know. 

78:5. Again, nay; they will come to know. 


That is, what are those who disbelieve in the signs of Allah asking 
one another about? Then Allah explains what they are asking one 
another about, as He says: 

tfAbout the great tidings, concerning which they differ!* that is, 
about the great news concerning which they differed for a long time, 
and their attitude of rejecting it and believing it to be very unlikely 
became well known, although it is tidings that are not subject to 
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doubt. But those who disbelieve in the meeting with their Lord will 
not believe, even if all signs were to come to them, until they see the 
painful punishment. 

Hence Allah says: *£Nay; they will come to know. Again, nay; 
they will come to knowp that is, they will come to know, when the 
punishment and what they used to deny befalls them, when they are 
shoved forcibly towards the fire of hell (52: 13) and it is said to them, 
*f...This is the fire which you used to deny.ja (at-Toor 52:14) 

Then Allah (4c) explains the blessings and the proof that confirms 
the truthfulness of what the Messengers brought: 


O 
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78:6. Have We not spread out the earth, 

78:7. and made the mountains as pegs, 

78:8. and created you in pairs, 

78:9. and made your sleep for rest, 

78:10. and made the night a covering, 

78:11. and made the day for earning a livelihood, 

78:12. and built above you seven firmaments, 

78:13. and placed therein a blazing lamp, 

78:14. and sent down from the rainclouds water in torrents, 

78:15. so that We may bring forth thereby grains and vegetation, 
78:16. and gardens dense with foliage? 
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That is, have We not bestowed upon you immense blessings, for 
We have (•(spread out the earthy and made it ready for you to make 
use of it, by cultivating it, building dwellings on it and taking routes 
through it. 

(•(and made the mountains as pegs}* to hold the earth firm lest it 
shake and shift. 

((and created you in pairsp that is, male and female, from one 
race, so that each may find comfort in the other, and there will be 
love and compassion, and they will produce offspring together. This 
includes sexual pleasure. 

(•(and made your sleep for rest!? that is, so that you may cease your 
work which, if you did not stop, would cause you physical harm. 
So Allah has caused the night and sleep to overtake people, so that 
their harmful physical activities may cease and they may attain some 
needed rest. 

(•(and built above you seven firmaments)) that is, seven heavens, 
which are very strong, solid and firm. 

Allah holds them by His might and has made them a roof for the 
earth, and there are many benefits in them. Hence He mentions among 
their benefits the sun, as He says: 

(•(and placed therein a blazing lamp)). It is referred to as a lamp so as 
to highlight the blessing of its light, which is something necessary 
for people. And it is described as blazing, which is indicative of its 
heat and the benefits thereof. 

(•(and sent down from the rainclouds water in torrentsp that is, 
abundant and plentiful 

{(so that We may bring forth thereby grains)) such as wheat, barley, 
corn, rice and other things that humans eat 

((and vegetation)-) this includes all vegetation that Allah has made as 
fodder for their livestock. 
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(•{and gardens dense with foliage!-) That is, gardens dense with 
trees, in which there are all kinds of delicious fruits. 

How could you disbelieve in the One Who has bestowed these 
great inestimable and innumerable blessings upon you, and deny what 
He has told you about the resurrection? Or how could you use His 
blessings to disobey Him and deny them? 
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78:17. Verily the Day of Judgement is a time appointed, 

78:18. the day when the Trumpet will be blown and you will come 
forth in crowds, 

78:19. and the heaven will be opened and will become gateways, 
78:20. and the mountains will be made to vanish, as if they had been 
a mirage. 

78:21. Verily hell is lying in wait, 

78:22. for the transgressors a destination 

78:23. in which they will remain for countless aeons, 

78:24. during which they will not taste any coolness nor any drink, 
78:25. except scalding water and pus, 

78:26. a fitting recompense. 

78:27. Indeed they did not fear a reckoning. 
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78:28. and they rejected Our revelations outright. 

78:29. We have kept an account of all things in a Book. 

78:30. So taste [the punishment]; We shall not increase you in aught 
but torment. 


Here Allah (•$?) mentions what will happen on the Day of 
Resurrection, about which the disbelievers ask one another and which 
the stubborn deny. It will be a momentous day, which Allah has made 
((a time appointed!-) for all creatures, 

((the day when the Trumpet will be blown and you will come forth 
in crowds]), and there will occur such troubles and turmoil that will 
turn children’s hair grey and cause great distress. 

The mountains will be moved from their places, until they become 
like scattered dust, and the heavens will be rent asunder until they 
become like gateways. Allah will judge between all creatures, 
according to His rule which is never unfair. The fire of hell, which 
Allah has prepared for the evildoers and has made it a destination for 
them, will be lit, and they will remain therein for countless aeons. 
According to many commentators, the word haqab (pi. ahqab, 
translated here as (-(aeons))), refers to a period of eighty years. 

When they come to the fire, ((they will not taste any coolness nor 
any drink]) that is, they will find nothing to cool their skin or to ward 
off their thirst 

(•(except scalding water]) that is, hot water that will scald their faces 
and pierce their bowels 

((and pus]) - this is the pus of the people of hell, which has an 
extremely foul stench and horrible taste. 

They will deserve these frightening punishments as a fitting 
recompense for what they did of deeds that brought them to it. Allah 
will not wrong them; rather they will have wronged themselves. 
Therefore Allah mentions their deeds for which they will deserve 
this punishment, as He says: 
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{[Indeed they did not fear a reckoning)? that is, they did not believe 
in the resurrection, and they did not believe that Allah would requite 
people for both good and evil, so they failed to strive for the hereafter. 

([and they rejected Our revelations outright}* that is, they rejected 
them clearly and blatantly, and when clear proofs came to them, they 
stubbornly denied them. 

([We have kept an account of all things)? small and great, good 
and evil, 

^in a Book)* that is. We have recorded it in al-Lawh al-Mahfoodh, 
so the evildoers should not be concerned that We will punish them 
for sins that they never did, or think that any of their deeds will go to 
waste or that even an atom’s weight of them will be forgotten. 

This is like the verse in which Allah (*4s) says: 

^And the record of deeds will be placed [in their hands] and you will 
see the evildoers fdled with dread at what it contains. They will say: 
Woe to us! What sort of record is this, that leaves no deed, small or 
great, unaccounted for? They will find all they did recorded there, 
and your Lord will not wrong anyone.)? ( al-Kahf 18: 49) 

«(So taste)?, O disbelievers, this painful punishment and eternal 
requital, 

«[We shall not increase you in aught but torment)? and at all times and 
every moment their punishment will increase. 

This verse is the sternest of those verses that describe the severity 
of the punishment for the people of hell; may Allah protect us from it. 
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78:31. Verily for the righteous there will be salvation, 

78:32. gardens and vineyards, 

78:33. and youthful [companions], of equal age, 

78:34. and a cup that is full. 

78:35. They will not hear therein any vain talk or lies - 
78:36. a recompense from your Lord, a generous gift 
78:37. [from] the Lord of the heavens and the earth and all that is 
between them, the Most Gracious, Whom they will have no 
power to address. 


Having described the situation of the evildoers, Allah now 
describes the destination of the righteous, as He says: 

([Verily for the righteous there will be salvation]? that is, for those 
who feared the wrath of their Lord by consistently obeying Him and 
refraining from that which He dislikes, there will be salvation and 
they will be kept far away from the fire. 

By virtue of that salvation, they will have ([gardens]? containing 
all kinds of trees, colourful and bearing fruit, through which rivers 
run. Vineyards or grapevines are singled out for mention because of 
their high quality and abundance in those gardens. 

And there they will have wives as they would like, (-[youthful 
[companions], of equal age]? that is, all close in age. Usually people 
who are close in age get along and are in harmony. The age in question 
is thirty-three years, which is the prime of youth. 

(-[and a cup that is full]? that is, full of nectar that is delicious for 
those who drink it. 

(•[They will not hear therein any vain talk’p that is, talk in which 
there is no benefit 

([or lies]? that is, sin. This is like the verse in which Allah (■fe) says: 
(•[They will not hear therein any vain talk or sinful speech, but only 
the salutation: Peace, peace.]? (at-Wdqi'ah 56: 25-26) 
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Rather Allah will give them this great reward by His grace and 
bounty, as «(a recompense from your Lord)? to them, 

{(a generous gift)? that is, because of the good deeds that Allah enabled 
them to do and which He made the price of admittance to paradise 
and its delights. 

The One Who will bestow these gifts upon them is their Lord, 
{-(the Lord of the heavens and the earth and all that is between them)? 
that is, the One Who created them and controls them, 

{(the Most Gracious)? Whose mercy encompasses all things. So He 
took care of them, had mercy on them and showed kindness to them 
until they attained what they attained. 



78:38. On the day when the Spirit [Jibreel] and the angels stand in rows, 
none will speak except those to whom the Most Gracious gives 
permission, and they will say only what is right. 


78:39. That day is sure to come. So let him who will seek a way back 
to his Lord. 


78:40. Verily We have warned you of a punishment that is approaching, 
the day when a man will see what his hands had wrought, and 
the disbeliever will say: Would that I were mere dust! 


Then Allah mentions His greatness and mighty power on the Day 
of Resurrection, and tells us that on that day, all creatures will be silent 
and will not speak: {(none will speak except those to whom the Most 
Gracious gives permission, and they will say only what is right)?. So 
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no one will speak unless he meets these two conditions: that Allah 
has given him permission to speak, and that what he says is right. 

That is because *(That day}* is true and s(is sure to come}*; it is a day 
on which falsehood will never prosper and lying will be of no benefit. 

On that day, f(the Spirit}? namely Jibreel who is the noblest 
of the angels, 

f(and the angels}* will sfstand in rows}*, submitting to Allah 
«|none will speak}* any words except what Allah gives them permission 
to say. 

After offering encouragement to strive for paradise and mentioning 
frightening news of hell, after giving glad tidings and warnings, Allah 
says: 

^So let him who will seek a way back to his Lord}* that is, let him 
do righteous deeds, so that he may return with that on the Day of 
Resurrection. 

ffVerily We have warned you of a punishment that is approaching}* - 
the word translated here as ^approaching^ literally means near, for 
everything that is approaching is near. 

«fthe day when a man will see what his hands had wrought}* that 
is, this is what will concern him and alarm him, so let him think about 
that in this world. This is like the verse in which Allah (•&?) says: 

«(0 you who believe, fear Allah, and let every soul consider what it 
has sent forth for tomorrow. 32 And fear Allah, for verily Allah is well 
aware of all that you do.}* (al-Hashr 59. 18) 

If he finds that his deeds are good, then let him praise Allah, but 
if he finds otherwise, let him blame no one but himself. Hence the 
disbelievers will wish for death because of the intensity of their regret 
and remorse. 


32 This is urging all people to reflect on their deeds and what the outcome 
thereof may be on the Day of Judgement. 
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We ask Allah to keep us safe from disbelief and all evil, for He is 
Most Generous, Most Kind. 

This is the end of the commentary on Soorat an-Naba'. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (£te), his family, and 
his Companions abundantly until the Day of Judgement. 
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79:1. By those who wrest violently, 

79:2. and by those who draw out gently, 

79:3. and by those who glide swiftly, 

79:4. those who press forward as in a race, 

79:5. and who carry out the command [of Allah], 

79:6. on the day when the earth is shaken violently [by the first 
Trumpet blast], 

79:7. followed by the second Trumpet blast, 

79:8. on that day hearts will be pounding 
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79:9. and eyes will be downcast. 

79:10. They say: Will we really be restored to our former state, 
79:11. even after we have turned into crumbling bones? 

79:12. They say: Then [if that is true] we would indeed be losers! 
79:13. It will be but a single blast [of the Trumpet], 

79:14. then immediately they will be back above ground. 


These oaths are sworn by the noble angels and their deeds which 
are indicative of their perfect submission to the command of Allah 
and their hastening to carry out His commands. It may be that what 
is attested to is the requital and the resurrection, based on the fact that 
they are followed by a description of the resurrection. 

It may be that what is attested to and what is sworn by is one and 
the same, and that Allah swears by the angels because belief in them 
is one of the six pillars of faith. 

Moreover, mention of their deeds here refers to the requital, of 
which the angels are in charge at the time of death and before and 
after that moment. Hence Allah says: 

(•[By those who wrest violently!? - this refers to the angels who 
pull out souls forcefully and keep on pulling until the soul has been 
completely brought forth from the body, then it will be requited for 
its deeds. 

(•[and by those who draw out gently]? - this also refers to angels, 
who pull souls out gently. This indicates that gentle pulling out is for 
the souls of the believers and violent wresting is for the souls of the 
disbelievers. 

(•[and by those who glide swiftly]? that is, who move through the 
air, ascending and descending. 

([those who press forward as in a race]?, hastening to fulfil the 
command of Allah and to outrun the devils when conveying revelation 
to the Messengers of Allah, so that the latter will not eavesdrop on it. 
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«(and who carry out the command [of Allah])? this refers to the 
angels whom Allah appoints to control many of the matters of the 
universe, in both the upper and lower realms, such as rain, vegetation, 
trees, winds, seas, foetuses, animals, paradise, hell and so on. 

*[on the day when the earth is shaken violently [by the first Trumpet 
blast])? which will signal the onset of the Hour 
^followed by the second Trumpet blast)?. 

^on that day hearts will be pounding)? that is, they will be deeply 
troubled by the intensity of what they see and hear 

«(and eyes will be downcast)? that is, humbled and brought low, for 
fear will have seized their hearts and they will be stunned by panic 
and overwhelmed with regret and sorrow 

They - namely the disbelievers in this world - say, by way of 
denial: «[Will we really be restored to our former state, even after we 
have turned into crumbling bones?)? that is, bones that are worn out 
and disintegrated. 

«[They say: Then [if that is true] we would indeed be losers!)? That 
is, they think it unlikely that Allah will resurrect them and recreate 
them after they have turned into crumbling bones, out of ignorance 
of Allah’s might and showing audacity and disrespect towards Him. 

Allah says, explaining how easy this is for Him: «flt will be but 
a single blast [of the Trumpet])? whereupon all creatures ^will be 
back above ground)? that is, on the surface of the earth, standing and 
looking around. Allah will gather them and judge between them on 
the basis of His just rule, and He will requite them. 
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79:15. Has there come to you the story of Moosa, 

79:16. when his Lord called to him in the sacred valley ofTuwa? 

79:17. [Saying:] Go to Pharaoh, for he has indeed transgressed all 
bounds, 

79:18. and say: Are you willing to be purified? 

79:19. and for me to guide you to your Lord, so that you may come to 
fear Him? 

79:20. Then Moosa showed him the great sign. 

79:21. But Pharaoh denied it and disobeyed. 

79:22. Then he turned away and began scheming. 

79:23. He gathered [his people] and made a proclamation, 

79:24. saying: 1 am your lord most high. 

79:25. So Allah seized him for an exemplary punishment in the hereafter 
and in this life. 33 

79:26. Verily in this there is a lesson for those who fear Allah. 


Here Allah (4g) says to His Prophet Muhammad (*i|§): Has there 
come to you the story of Moosa)*. This is a question about a matter of 
great significance that definitely happened. That is, has news come 
to you of him, ^when his Lord called to him in the sacred valley of 
Tuwa?]? Tuwa is the place where Allah spoke to him, bestowed the 
message upon him and chose him for His revelation and to bring him 
close to Him. He said to him: 

«[Go to Pharaoh, for he has indeed transgressed all bounds]? that 
is, tell him to stop his transgression, polytheism and disobedience, 
speaking to him gently: 


33 His punishment in this world was drowning, and his punishment in the 
hereafter will be the fire of hell. (ash-Shawkani et al.) 
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({...so that perhaps he may pay heed or fear Allah.)? (fa Ha 20: 44) 
({and say)? to him: ({Are you willing to be purified?^ That is, are 
you willing to attain some praiseworthy and good characteristics, 
which people of understanding compete to attain, which means 
purifying yourself from the filth of disbelief and transgression and 
attaining faith and doing righteous deeds? 

({and for me to guide you to your Lord)? that is, show you the 
way to Him and explain to you how you may attain His pleasure and 
avoid His wrath 

({so that you may come to fear Him)* when you come to know the 
straight path. But Pharaoh rejected that to which Moosa called him. 

({Then Moosa showed him the great sign}? - this does not refer to 
one sign in particular, because there were many signs. 

({So Moosa threw down his staff, and suddenly it was a serpent, plain 
for all to see. And he drew forth his hand, and it appeared shining 
white to all beholders.)? (ash-Shu‘ara’ 26: 32-33) 

(•{But Pharaoh denied it}? that is, the truth 
({and disobeyed)? the command. 

({Then he turned away and began scheming)? that is, striving to 
oppose and fight the truth. 

({He gathered [his people] and made a proclamation, saying)? to 
them: ({I am your lord most high)?. So they submitted to him and 
affirmed his falsehood when he made fools of them. 

({So Allah seized him for an exemplary punishment in the hereafter 
and in this life)? that is, his punishment became a sign and a deterrent, 
a reminder of punishment in this world and the hereafter. 

({Verily in this there is a lesson for those who fear Allah)? for the 
one who fears Allah is the one who will benefit from signs and lessons. 
When he sees the punishment of Pharaoh, he will realise that whoever 
is arrogant and disobeys, and opposes the Sovereign Most High, He 
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will punish him in this world and the hereafter. As for the one whose 
heart is devoid of fear of Allah, no matter what sign comes to him, 
he will not believe in it. 
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79:27. Are you more difficult to create, or the heaven? He built it, 
79:28. raised its height and perfected it; 

79:29. He darkened its night and brought forth its daylight. 

79:30. And after that He spread out the earth, 

79:31. brought forth from it its water and its vegetation, 

79:32. and set the mountains firmly, 

79:33. as provision for you and your livestock. 


Here Allah (■$&) says, giving a clear sign to those who disbelieve 
in the resurrection and think it unlikely that Allah will recreate their 
bodies: 

^Are you)), O humans, *)more difficult to create, or the heaven)) 
with its immense size, strong structure and great height? Allah ^built 
it, raised its height!-) that is, its size and shape 
ffand perfected it)) with dazzling, astounding precision. 

t-fHe darkened its night)) so that its darkness envelops all parts of 
the heaven and the face of the earth is overshadowed with darkness. 
«{and brought forth its daylight© that is. He made a great light to 
prevail in it when He brings the sun (during the day), so that people 
may go about their business, both religious and worldly. 
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«(And after that He spread out the earthp that is, after creating the 
heaven; He spread it out and deposited in it that which is beneficial 
for man. This is explained in the following two verses: tfbrought forth 
from it its water and its vegetation, and set the mountains firmlyp 
that is, He fixed them in the earth. 

The spreading out of the earth came after the creation of the 
heavens, as is stated in this passage. 

The One Who created the mighty heavens and all that they contain 
of lights and heavenly bodies, and the solid earth and all that it contains 
of necessities and that which benefits people, will inevitably resurrect 
those who are accountable, then He will requite them for their deeds. 
Whoever did good will have the best reward, and whoever did evil, 
let him blame no one but himself. 

Hence after mentioning the resurrection, Allah mentions the 
requital and says: 
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79:34. So when the greatest calamity comes, 

79:35. on that day man will remember all that he did, 

79:36. and the blazing fire will be exposed for all to see. 

79:37. Then as for the one who transgressed all bounds 
79:38. and preferred the life of this world, 

79:39. verily the blazing fire will be his abode. 
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79:40. But as for the one who feared standing before his Lord and 
restrained himself from base desires, 

79:41. verily paradise will be his abode. 


That is, when the resurrection comes, with great hardship that 
will make all other hardships pale into insignificance, at that time a 
father will show no care for his son, nor a husband for his wife, nor 
any love for his beloved. 

*(on that day man will remember all that he did)) in this world, both 
good and bad, and he will wish for an atom’s weight more of good 
deeds, and he will feel regret and sorrow for the addition of even an 
atom’s weight to his bad deeds. 

At that time he will realise what will make him win or lose was 
his efforts in this world, and all connections and relationships he 
had in this world will be severed; nothing will be able to benefit him 
except righteous deeds. 

^and the blazing fire will be exposed for all to see)-) that is, it will 
be brought into view and made visible to everyone. It will be made 
visible for its people, for it has been prepared to ensnare them and is 
waiting for the command of its Lord. 

sjThen as for the one who transgressed all bounds)) that is, he 
overstepped the mark by daring to commit major sins, and he did not 
adhere to the limits set by Allah. 

«fand preferred the life of this world)) to the hereafter, so his efforts 
were for the sake of this world and his time was spent in trying to 
accumulate worldly gains and pursue worldly desires; he forgot the 
hereafter and failed to strive for it. 

fjverily the blazing fire will be his abode)) that is, it will be the 
fate and final abode of the one who is like this. 

«jBut as for the one who feared standing before his Lord)) that 
is, he feared being presented before Him and being requited on the 
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basis ofjustice, and that fear had an impact on his heart, so he forbade 
to himself worldly desires that could cause him to drift away from 
obedience to Allah, and his inclinations fell in line with that which 
the Messenger (#|) brought, striving against whims and physical 
desires that divert one from good. 

(•(verily paradise]? with all that it contains of goodness, joy and bliss 
((will be his abode]? that is, it is the abode of anyone who is like this. 




79:42. They ask you about the Hour: When will it arrive? 

79:43. How could you possibly know that? 

79:44. Its knowledge rests with your Lord alone. 

79:45. You are but a wamer for those who fear it. 

79:46. On the day they see it, it will be as if they had remained [in this 
world] no more than an afternoon [of a day] or the morning 
thereof. 


That is, those who stubbornly deny the resurrection ask you tfabout 
the Hourp when will it happen and ?(When will it arrive?]) So Allah 
answered them by saying: 

«(How could you possibly know that?]? for there is no benefit for 
you or for them in knowing that and knowing when it will come. 
Because there is no religious or worldly benefit for people in knowing 
when the Hour will come - rather the benefit is in its being hidden 
from them knowledge of that has been withheld from all of creation, 
and Allah has kept that knowledge to Himself. Therefore He says: 
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«(Its knowledge rests with your Lord alone)» that is, its knowledge 
is with Him alone, as He says elsewhere: 

^They ask you about the Hour: When will it come to pass? Say: The 
knowledge thereof is with my Lord [alone]. None but He can disclose 
when its time will come. It will weigh heavily on the heavens and the 
earth; it will not come upon you but suddenly. They ask you as if you 
were well-informed of it. Say: The knowledge thereof is with Allah 
[alone], but most people do not realise.^ (al-A 'rdf 7: 187) 

«[You are but a wamer for those who fear it]» that is, the benefit of 
your warning is only for those who fear the coming of the Hour and 
who fear the standing before Allah. They are the ones who do not care 
about anything except preparing for it and striving for it. 

As for the one who does not believe in it, no attention should be 
paid to him or to his stubbornness, because his stubbornness is based 
on obstinacy and disbelief. If he has reached such a state, answering 
his questions is pointless and the wise person should rise above that. 

This is the end of the commentary on Soorat an-Nazi'at. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (-S^g). bis family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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80:1. He frowned and turned away, 

80:2. when the blind man came to him. 34 

80:3. How do you know? Perhaps he may be purified. 


34 Many commentators said that the Messenger of Allah (jig) was speaking 
to some of the nobles of Quraysh, hoping that they would become Muslim, 
when he was interrupted by a blind man. That man was ‘Abdullah ibn 
Umm Maktoom, who was already Muslim; he came to the Prophet (t^g) 
with a question and persisted in asking him for a response. The Prophet 
(jig) wanted him to stop so that he could focus on calling the Qurashi 
leaders to Islam, so he frowned at ‘Abdullah ibn Umm Maktoom and 
turned away from him. These verses were revealed in response to this 
incident. 
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80:4. or he may pay heed and benefit from the reminder. 

80:5. But as for him who is indifferent. 

80:6. you give him your full attention, 

80:7. although you are not to be blamed if he does not want to be 
purified. 

80:8. Yet as for the one who has come to you eagerly [seeking 
purification], 

80:9. for he fears Allah, 

80:10. you allow yourself to be distracted from him. 


The reason for the revelation of these verses was that a blind man 
who was a believer came to ask questions of the Prophet (^) and 
learn from him. 

But a rich man had come to him, and the Prophet (^|) was keen to 
guide people, so he focused his attention on the rich man and turned 
away from the poor blind man, hoping that the rich man would be 
guided and be purified. Allah rebuked him gently in these verses, as 
He said: 

(•(He frowned and turned away^ physically, when the blind man 
came to him. 

Then Allah mentions the benefit of turning to the blind man and 
speaking to him: 

((How do you know? Perhaps he)* namely the blind man 
((may be purified)* that is, perhaps he may be purified from bad 
characteristics and attain good characteristics 

((or he may pay heed and benefit from the reminder)* that is, 
perhaps he may pay heed to that which would benefit him, and act 
upon that reminder. 

This is a great benefit; it is the purpose for which the Messengers 
were sent and for which preachers exhort and remind, so if you had 
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turned to and focused your attention on the one who came by himself, 
seeking that from you, that would have been more appropriate. 

As for your turning and focusing your attention on the rich man 
who does not care and does not want to ask or find out anything 
because of his lack of desire for good, and your ignoring the one who 
is more important than him, that was not appropriate, because you 
are not to be blamed if he does not want to be purified, for you are 
not to be held accountable for what he does of evil. 

This lends support to the well-known principle that says: do not 
abandon that which will lead to a definite interest for something that 
is merely speculative, and do not give up that which definitely could 
serve a purpose for that which may or may not serve a purpose. 

You should focus your attention on the seeker of knowledge who 
needs it and is keen to acquire it, more than focusing on others. 
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80:11. Nay; verily this is an admonition - 
80:12. so let him who will, pay heed to it - 
80:13. on pages venerable, 

80:14. exalted and pure, 

80:15. [borne] in the hands of [angelic] emissaries. 
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80:16. honourable and obedient. 

80:17. May man perish; how ungrateful he is! 

80:18. From what did Allah create him? 

80:19. From a drop of semen He has created him and then fashioned 
him in due proportion. 

80:20. Then He makes his path easy for him; 

80:21. then He causes him to die and be buried; 

80:22. then, when He wills. He will resurrect him. 

80:23. Nay, he has not done what Allah commanded him. 

80:24. Let man consider the food he eats: 

80:25. We send down rain in abundance, 

80:26. and cause the soil to break open [as seeds sprout and plants 
begin to grow], 

80:27. and cause grains to grow therein, 

80:28. and grapevines, and [fresh] fodder, 

80:29. and olive trees and date palms, 

80:30. and gardens dense with lofty trees, 

80:31. and fruits and grass, 

80:32. as provision for you and your livestock. 


Here Allah (^g) says: ({Nay; verily this is an admonition^ that 
is, indeed this exhortation is an admonition from Allah, by means of 
which He reminds His slaves and explains to them in His Book what 
they need to know, highlighting the difference between the path of 
guidance and the path of misguidance. Once that is clear, then ({let 
him who will, pay heed to it]-) that is, act upon it. This is like the verse 
in which Allah (•&) says: 

(•{Say: This is the truth from your Lord. So let him who will, believe; 
and let him who will, disbelieve...^ (al-Kahf 18: 29) 

Then Allah mentions the location of this admonition, and its 
greatness and immense virtue: 
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«(on pages venerable, exalted]* in status ^and pure]*, free of any 
defects and preserved so that the hands of the devils cannot reach it 
and they cannot eavesdrop on its contents. 

Rather it is (([borne] in the hands of [angelic] emissaries]*, for the 
angels are the emissaries between Allah and His slaves. 

((honourable]* that is, extremely good and blessed 
((and obedient]* in their hearts and deeds. 

All of that is part of Allah’s preservation of His Book; the emissaries 
who bring it to the Messengers are the noble angels, who are strong 
and righteous, and He has not allowed the devils any way of reaching 
it. This is something that requires us to believe in it and accept it. 

Yet despite that, man insists on disbelieving. Hence Allah (4c) 
says: 

(•(May man perish; how ungrateful he is]* for the blessings of Allah, 
and how strong is his stubbornness towards the truth after it has 
become clear, when he is no more than he is. For he is one of the 
weakest of things; Allah created him from an insignificant fluid, 
then He fashioned him in due proportion, then He made him into a 
perfect human being, and gave him physical strength both apparent 
and hidden. 

(•(Then He makes his path easy for him]* that is. He guides him 
to what he needs of religious and worldly means, guides him to the 
right path, makes it clear for him, and tests him with commands and 
prohibitions. 

((then He causes him to die and be buried]*. He has honoured man 
with burial and has not made him like all other animals, whose bodies 
are left on the face of the earth. 

((then, when He wills. He will resurrect him)* that is, He will 
resurrect him after death, for the requital. 

Allah is the only One Who controls man and manages his affairs; 
no one has any share in that. Yet despite that man does not do what 
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Allah enjoins upon him, and he does not fulfil what Allah has made 
obligatory upon him; rather he continually falls short of what is 
required of him. 

Then Allah (■$?) commands man to look at his food and reflect 
upon it and how it reaches him after many stages, for He has made 
it available for him: 

*{Let man consider the food he eats: We send down rain in abundance)? 
that is, we send down rain upon the earth in copious amounts. 

«(and cause the soil to break open [as seeds sprout and plants 
begin to grow], and cause grains to grow therein)? - this includes all 
types of grains. 

f(and grapevines, and [fresh] fodder)? which is food for livestock 
*(and olive trees and date palms)?. These four things are singled out 
for mention because of their many benefits. 

«jand gardens dense with lofty trees)? that is, gardens in which the 
branches of the trees are intertwined 

f(and fruits and grass)? the word translated here as ^(fruits)? refers to that 
in which people delight, such as dates, grapes, plums, pomegranates, 
and so on. The word translated here as fjgrass)? refers to that which 
is eaten by animals and livestock. Hence Allah says: 

«(as provision for you and your livestock)? which Allah has created 
and put at your service. 

So whoever looks at these blessings must give thanks to his Lord 
and strive hard to turn to Him, obey Him and believe in what He 
tells him. 
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80:33. So when the deafening blast [on the Trumpet] comes, 

80:34. on that day a man will flee from his own brother, 

80:35. and from his mother and his father, 

80:36. and from his wife and his children. 

80:37. Every one of them, on that day, will have too many concerns of 
his own to care about anyone else. 

80:38. On that day, some faces will be beaming, 

80:39. laughing and rejoicing. 

80:40. And on that day, some faces will be covered with dust, 

80:41. overcast with gloom. 

80:42. Such will be the disbelievers, the wicked. 


That is, when the Trumpet blast of the resurrection comes, which 
will deafen all creatures because of its immense volume, and hearts 
are filled with panic on that day because of what people will see of 
horrors, and they will realise how desperately they will need their 
previous righteous deeds, 

{(on that day a man will flee)} from the dearest of people to him, 
(•{from his own brother, and from his mother and his father, and from 
his wife and his children)}. 

That is because {(Every one of them, on that day, will have too 
many concerns of his own to care about anyone else)} that is, he will 
be focusing on himself and his main concern will be to save himself; 
he will not pay attention to anyone else. At that point, humankind will 
be divided into two categories: the blessed and the doomed. 

As for the blessed, on that day their faces will be {(beaming)}, that 
is, happiness and joy will be apparent on their faces, because they 
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will know that they are saved and have attained bliss, so they will be 
sjlaughing and rejoicing)-). 

And the faces of the doomed ^will be covered with dust, overcast 
with gloom)), which is like a shadow of intense darkness. They will 
have despaired of all good and will know that they are lost and 
doomed. 

«(Such)) namely those who meet this description sfwill be the 
disbelievers, the wicked)) that is, those who were ungrateful for the 
blessings of Allah, disbelieved in His signs, and transgressed His 
limits. 

We ask Allah to keep us safe and sound, for He is Most Generous, 
Most Kind. 

This is the end of the commentary on Soorat ‘Abasa. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (-^s). his family, and 
his Companions abundantly until the Day of Judgement. 

o JHL 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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81:1. When the sun ceases to shine, 35 

81:2. and when the stars are scattered, 36 

81:3. and when the mountains are made to vanish. 


35 This may refer to when the sun will collapse in on itself and cease to emit 
light as a result. (Ibn ‘Ashoor) 

36 This refers to heavenly bodies leaving their orbits due to gravitational 
disorder throughout the cosmos and colliding with one another. (Ibn 
‘Ashoor) 
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81:4. and when the heavily pregnant she-camel 37 is left unattended, 
81:5. and when the wild beasts are gathered, 38 
81:6. and when the seas are set on fire; 

81:7. and when people are sorted, 39 

81:8. and when the female infant buried alive 40 is asked 

81:9. for what sin she was killed, 

81:10. and when the records of deeds are laid open, 

81:11. and when the sky is stripped away, 

81:12. and when the blazing fire is kindled, 

81:13. and when paradise is brought near- 

81:14. then every soul will know what it has brought [of deeds]. 


That is, when these terrifying things come to pass, people will 
be separated and each person will know what he sent forth for his 


37 A heavily pregnant she-camel is very valuable and dear to her owner, 
so he would be unlikely to neglect or abandon her. This is given as an 
example of people abandoning their work and all that is important to 
them because of the turmoil and terror that will accompany the onset of 
the Hour. (Adapted from Ibn ‘Ashoor) 

38 Wild animals that usually flee from or are wary of one another will gather 
together, but none will harm another because overwhelming fear will 
cancel out any inherent aggression that they usually have. This, along with 
the other events mentioned in this passage (81:1-6), is one of the portents 
that will appear before the Hour; these are not events that will occur on 
the Day of Resurrection itself. (Ibn ‘Ashoor, at-Tahreer wat-Tanweer) 

39 This and the subsequent verses refer to events that will occur on the Day 
of Resurrection itself. People will be sorted into different categories: 
believers and disbelievers, righteous and evildoers, and so on. 

40 Among the pre-Islamic Arabs, female infanticide by burying the child 
alive was a known practice. The justification given was fear of shame 
if she were to be captured and enslaved by enemies, or fear of poverty. 
These two verses condemn this practice and confirm that daughters do 
not deserve to be treated in such a manner. 
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hereafter and what he brought to it of good and evil. When the Day 
of Resurrection comes, the sun will cease to shine; that is, it will be 
gathered together and rolled up, and the moon will lose its light, and 
they will both be thrown into the fire. 

((and when the stars are scattered)? that is, when they change and fall 
from their orbits. 

(•(and when the mountains are made to vanish)? that is, when they 
become like heaps of loose sand (73:14), then they become like tufts 
of dyed wool (101:5), then they will change and turn to scattered dust 
(56. 6), and will be made to vanish from their places. 

^and when the heavily pregnant she-camel is left unattended)? 
that is, at that time people will become heedless of the most precious 
wealth that they used to care for and tend to all the time. There will 
come to them that which will distract them from that wealth. Allah 
mentions in particular the heavily pregnant she-camel, which was the 
most precious wealth for the Arabs at that time, to refer to everything 
that is equally precious. 

(•(and when the wild beasts are gathered)? that is, when they are 
gathered on the Day of Resurrection so that Allah may settle the scores 
among them and show people the perfect nature of His justice, to the 
extent that the hornless animal will settle its score with the homed 
one. Then He will say to them: Be dust. 

(•(and when the seas are set on fire)? and, despite their immense 
size, they become covered with fire. 

((and when people are sorted)? that is, and the people of each 
particular deed are gathered together. So the righteous will be gathered 
with the righteous and the evildoers with the evildoers; the believers 
will be united with al-hooral- ‘een and the disbelievers with the devils. 
This is like the verses in which Allah (-jag) says: 

((The disbelievers will be driven to hell in groups...)? (a:-Zumar39. 71) 
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^Those who feared their Lord will be ushered to paradise in groups...}? 
(az-Zumar 39: 73) 

^[Allah will command:] Gather together those who did wrong, and 
others of their ilk... }* (a$-$affat 37: 22) 

*|and when the female infant buried alive is asked}* - this refers 
to the extremely ignorant practice of the pre-Islamic era, when girls 
were buried alive for no reason other than fear of poverty. So the 
female infant who was buried alive will be asked ^for what sin she 
was killed}*. It is well known that she was guilty of no sin; this is a 
rebuke and harsh criticism of her killers. 

«(and when the records of deeds^ that contain all that people did, 
of good and evil 

«fare laid open}? and distributed to their owners. Some will take their 
records in their right hands, and some will take them in their left 
hands, or from behind their backs. 

^and when the sky is stripped away}* that is, removed. This is like 
the verses in which Allah says: 

«|On the day when the heaven will be rent asunder with clouds...^ 
(al-Furqan 25: 25) 

*(On that day We will roll up the heavens like a written scroll...}? 
(al-Anbiva' 21: 104) 

*{.. .On the Day of Resurrection, the entire earth will be in His grip, and 
the heavens will be rolled up in His Right Hand...}? (az-Zumar 39. 67) 
*fand when the blazing fire is kindled}* that is, when the fire is lit, 
until it begins to rage and increases until it is blazing like never before, 
tfand when paradise is brought near}* to the righteous. 
e(then every soul will know what it has brought [of deeds]}* that it 
sent forth. This is like the verse in which Allah says: 

(•[...They will find all they did recorded there...}* (al-Kahf 18: 49) 
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These details that Allah gives of the Day of Resurrection form a 
description that will shake people to the core; hardship will become 
very intense, people will be deeply shaken and fear will become 
widespread. This should motivate people of understanding to prepare 
for that day and deter them from anything that could incur blame. 
Hence some of the early generations said: Whoever wants to look 
at the Day of Resurrection as if he can see it should reflect upon the 
soorah «[When the sun ceases to shine...)?. 
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81:15. Verily I swear by the stars that recede [during the day], 

81:16. then rise and set [during the night], 

81:17. and by the night as it departs, 

81:18. and by the first breath of morning - 

81:19. verily it [the Qur’an] is a word conveyed by a noble Messenger 
[Jibreel], 


81:20. having power, of high rank before the Lord of the Throne, 
81:21. obeyed there [by other angels] and, moreover, trustworthy. 

81:22. Your companion [Muhammad] is not a madman. 

81:23. Indeed he saw him [Jibreel] on the clear horizon. 

81:24. He [Muhammad] is not to be accused of lying about the unseen. 
81:25. It [the Qur’an] is not the word of an accursed devil. 

81:26. So which way will you go? 
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81:27. It [the Qur’an] is but a reminder to the worlds, 

81:28. for whoever among you wills to tread the straight path. 

81:29. But you cannot will it unless Allah, the Lord of the worlds, so 
wills it. 


Here Allah (4c) swears ((by the stars that recede)?. This refers to 
the heavenly bodies that recede, meaning that they fall behind from 
the regular procession of the stars or heavenly bodies towards the 
east. They are the seven heavenly bodies that move in the sky, namely 
the sun, the moon, Venus, Jupiter, Mars, Saturn and Mercury. These 
seven have two courses: one course towards the west, like all other 
stars and heavenly bodies; and a course that is the opposite of that, 
towards the east, which is only for these seven and no others. Allah 
swears by them at the time when they recede; that is, when they fall 
behind and when they run their course, and when they disappear and 
are concealed by day. 

And it may be that what is meant is all heavenly bodies, both those 
that move and others. 

(•(and by the night as it departs)?; it was also suggested that the 
word translated here as ((departs)? means ‘comes’ (so the meaning of 
the verse would be: and by the night as it comes). 

((and by the first breath of morning)? that is, when the signs of dawn 
appear and light gradually begins to emerge through the darkness until 
it is fully light and the sun rises. 

In these verses, Allah attests to the sublime provenance of the 
Qur’an, its magnificence and its protection against every accursed 
devil, as He says: 

((verily it [the Qur'an] is a word conveyed by a noble Messenger)? 
namely Jibreel (^b), who brought it down from Allah (-fc), as He 
tells us elsewhere: 
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^Verily, this [Qur’an] is a revelation from the Lord of the worlds. The 
faithful Spirit [Jibreel] has brought it down to your heart so that you 
may be one of the wamers.)* (ash-Shu'ara' 26: 192-194) 

Allah describes him as noble because of his noble character and 
many praiseworthy qualities, for he is the best of the angels and the 
greatest of them in status before his Lord. 

^having power)* to do what Allah commands him to do. By his 
power he overturned the houses of the people of Loot and destroyed 
them. 

*(of high rank before the Lord of the Throne)* that is, Jibreel is 
close to Allah; he is of high status and is one of the elite chosen by 
Allah. His status is superior to that of all the other angels. 

^obeyed there [by other angels])* that is, Jibreel is obeyed among 
those on high, and he has troops among the angels who are close to 
Allah; they are subject to His command and will obey him. 

tfand, moreover, trustworthy)* and he does what he is commanded 
to do, no more and no less, without transgressing the limits set for 
him. All of this is indicative of the noble status of the Qur’an before 
Allah (-fe), for it was sent with this noble angel who possesses these 
perfect characteristics. 

Usually kings do not send someone who is dear to them except 
on the most important missions and with the most sublime messages. 

Having mentioned the virtue of the angelic messenger who brought 
the Qur’an, Allah now speaks of the virtue of the human Messenger 
to whom He sent down the Qur’an and who called people to it: 
«[Your companion)* namely Muhammad (s^) (-[is not a madman)* as 
was suggested by his enemies who disbelieved in his message and 
fabricated lies against him, aiming to extinguish thereby whatever 
they were able to of what he had brought. 

Rather he was the sanest of people, the most mature in thinking 
and the truest in speech. 
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^Indeed he saw him [Jibreel] on the clear horizon!? that is, 
Muhammad (^) saw Jibreel (HO on the clear horizon, which is 
the highest that anyone can see. 

«(He [Muhammad] is not to be accused of lying about the unseen]? 
that is, he is not to be accused of adding to or subtracting from that 
which Allah revealed to him, or of concealing part of it. Rather he is 
trusted by the inhabitants of heaven and the inhabitants of earth; he 
conveyed the messages of his Lord clearly, and did not withhold any 
part of them from anyone, rich or poor, leader or follower, male or 
female, city dweller or desert dweller. Therefore Allah sent him to 
an unlettered and ignorant nation, and he did not die until they had 
become devoted scholars who had attained a high level of knowledge 
and understanding, and they had become, as it were, professors whilst 
the most that others could do was be their students. 

«(It [the Qur’an] is not the word of an accursed devil]? - having 
mentioned the magnificence and virtue of His Book by highlighting 
the virtue of the two noble Messengers through whom the Book 
reached people and praising them, Allah declares the Book to be free 
of any problem or shortcoming that could undermine its credibility. 

$[It [the Qur’an] is not the word of an accursed devil]? - the word 
translated here as «[accursed]? means far away from Allah. 

?{So which way will you go?]? That is, how can this even cross 
your minds? How did you lose your minds to the point that you regard 
truth, which is the highest level of credibility, as being like lying, 
which is the worst type of falsehood? 

Can this be anything but turning facts upside down? 

^It [the Qur’an] is but a reminder to the worlds]? through which 
they may learn about their Lord and about His sublime attributes and 
what shortcomings He should be declared above. And through it they 
may learn about the commands and prohibitions, and the reasons 
behind them; and about the divine decrees and religious rulings. And 
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through it they may learn in general terms of what is best for them 
in this world and in the hereafter, and they may attain bliss in both 
realms by adhering to it. 

t(for whoever among you wills to tread the straight path}* after 
guidance has become distinct from misguidance. 

(•(But you cannot will it unless Allah, the Lord of the worlds, so 
wills it|» that is. His will is always done, and cannot be opposed or 
prevented. 

In this and similar verses there is a refutation of the Qadaris who 
deny the divine will and the Qadaris who deny the free will of man, 
as has been discussed previously. And Allah knows best. Praise be 
to Allah. 


This is the end of the commentary on Soorat at-Takwecr. 

All praise and thanks are for Allah, and may the blessings and 
peaee of Allah be upon Prophet Muhammad (^s). his family, and 
his Companions abundantly until the Day of Judgement. 

♦ • ♦ * ♦ 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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82:1. When the heaven is cleft asunder, 

82:2. and when the stars are dispersed, 41 
82:3. and when the seas burst forth, 

82:4. and when the graves are overturned, 

82:5. then every soul will know what it has done and what it has left 
undone. 


That is, when the heaven is tom apart and the heavenly bodies are 
scattered, losing their beauty, and the seas burst forth and become one 
sea, and the graves are overturned and cast forth what they contain of 

41 This refers to heavenly bodies leaving their orbits due to gravitational 
disorder throughout the cosmos, so that they will no longer be seen in 
their usual places in the sky. (Adapted from Ibn ‘Ashoor) 
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the dead, and they are gathered for the standing before Allah, when 
He will requite them for their deeds, at that time the reality of things 
will be uncovered and what was hidden will be disclosed; every soul 
will know what it has gained or lost. 

There the wrongdoer will bite on his hands, when he sees that his 
deeds are invalid and his scale is light, and that his wrongdoings are 
piled up against him and his evil deeds have been presented to him. 
He will become certain of eternal doom and everlasting punishment. 

There the pious - who sent forth righteous deeds - will attain great 
triumph and eternal bliss, and they will be safe from the punishment 
of hell. 
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82:6. O man, what has deceived you concerning your Most Generous 
Lord, 

82:7. Who created you, fashioned you and made you wel l-proportioned, 
82:8. assembling you in whatever form He willed? 

82:9. Nay, but you deny the Last Judgement, 

82:10. while indeed there are watchers appointed over you, 

82:11. honourable scribes, 42 
82:12. who know all that you do. 


Here Allah (is) says, rebuking the human who falls short in his 
duty towards his Lord and does that which incurs His wrath: 


42 These are the recording angels who write down all that people do of both 
good and bad deeds. 
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man, what has deceived you concerning your Most Generous 
Lord)? - is it because you are heedless of your duty towards him? Or 
because you think little of His punishment? Or because you do not 
believe in His requital? 

Is He not the One *(Who created you, fashioned you^ in the best 
shape *(and made you well-proportioned]?, assembling you in a shape 
that is well balanced, the best shape and figure? 

Is it appropriate for you to be ungrateful for the blessings bestowed 
by your Lord, or to deny His kindness? 

That can only stem from your ignorance, wrongdoing, stubbornness 
and foolishness. So praise Allah for not giving you the shape of a dog 
or a donkey, or other similar animals. 

Hence Allah (-fe) says: ^assembling you in whatever form He 
willed)?. 

tfNay, but you deny the Last Judgement]? that is, despite this 
exhortation and reminder, you still persist in denying the requital. 

But you will inevitably be brought to account for your deeds, for 
Allah has appointed over you noble angels who record your words 
and deeds, and they know all that you do. This includes both actions 
of the heart (beliefs, thoughts and emotions) and physical actions. 
So what is appropriate on your part is to honour them and respect 
them. 


® ySr&i 
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82:13. Verily the righteous will be in bliss. 
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82:14. and verily the wicked will be in the blazing fire, 

82:15. which they will enter on the Day of Judgement 
82:16. and will never leave. 

82:17. And how could you know what the Day of Judgement is? 

82:18. Again, how could you know what the Day of Judgement is? 
82:19. It is the day when no soul will have the power to do anything 
for another, and on that day all command will belong to Allah 
alone. 


What is meant by the righteous is those who fulfil their duties 
towards Allah and towards other people, who adhere to righteousness 
in beliefs and thoughts, and in physical actions. Their reward will be 
mental, spiritual and physical bliss, in this world, in al-barzakh and 
in the abode of eternity. 

tfand verily the wicked^ who fall short in their duties towards 
Allah and towards other people, whose hearts are filled with evil, 
resulting in evil deeds, 

f(will be in the blazing firep that is, they will have a painful punishment 
in this world, in al-barzakh and in the abode of eternity. 

sfwhich they will enter|J and be severely punished therein 
tfon the Day of Judgement^ that is, the day of requital for deeds. 

sfand will never leave|i; rather they will remain therein and never 
depart from it. 

ffAnd how could you know what the Day of Judgement is? 
Again, how could you know what the Day of Judgement is?Ji This 
demonstrates the enormity of that terrifying day. 

«flt is the day when no soul will have the power to do anything for 
another’^, even if he is a relative or a sincerely loved one. Each person 
will be preoccupied with his own self and will not seek salvation for 
anyone else. 
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^and on that day all command will belong to Allah alone^ for it 
is He Who will judge between all people and settle the score of the 
one who was wronged with the one who wronged him. 

And Allah knows best. 


This is the end of the commentary on Soorat al-Infitar. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (s^g). his family, and 
his Companions abundantly until the Day of Judgement. 


$♦ 
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In the name of Allah, 
the Most Gracious, the Most Merciful 


(J) (J) jCx ikiu 
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83:1. Woe to those who give short measure, 

83:2. who, when they take by measure from people, demand it in full, 
83:3. but if they measure or weigh for them, they give them less than 
their due. 

83:4. Do these people not realise that they will be resurrected 
83:5. on a momentous day, 

83:6. a day on which humanity will stand before the Lord of the 
worlds? 


fjWoe'p - this is a word of punishment and warning 
(•(to those who give short measure}-). Allah explains who they are in 
the following verses: 
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^who, when they take by measure from people, demand it in full^ 
that is, they take from them in full that which is proven to be their 
due, demanding it in full with no shortfall. 

*(but if they measure or weigh for them)* that is, when they give 
people what is due from them by measure or by weight, 
tjthey give them less than their due)* that is, they detract something 
from it, either by giving short measure or short weight, or by not 
giving the full measure or weight, and the like. This is theft of people’s 
wealth and is being unfair to them. 

If this is the warning for those who give short measure and short 
weight, then those who take people’s wealth by force or by stealing 
are more deserving of this warning. 

This verse indicates that just as man wants to take his due from 
people, he must also give them their due when engaging in business 
and other dealings with them. 

In fact the general meaning of this verse also includes engaging 
in argument and exchanging views. Usually both parties in a dispute 
are eager to present their views; by the same token they must also 
point out to their opponents any proof that will support their argument 
of which they are unaware, and they should consider the opponent’s 
argument just as they consider their own. In such a situation it will 
be known how fair-minded or biased a person is, how humble or 
arrogant he is, and how wise or foolish he is. We ask Allah to guide 
us to all that is good. 

Then Allah (■is) warns those who give short measure, expressing 
astonishment at their situation and how they persist in wrongdoing, 
as He says: 

«(Do these people not realise that they will be resurrected on a 
momentous day, a day on which humanity will stand before the Lord 
of the worlds?)* 
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What makes them have the audacity to give short measure is their 
lack of belief in the Last Day. Otherwise, if they did believe in it, 
and knew that they would stand before Allah, and that He would ask 
them about their sins both small and great, they would give that up 
and repent from it. 


O 


(J)c/jJI (^5) 
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83:7. Verily the record of the wicked is in Sijjeen - 

83:8. and how could you know what Sijjeen is? 

83:9. a clearly inscribed record. 

83:10. Woe that day to the deniers, 

83:11. those who deny the Day of Judgement. 

83:12. No one denies it except every transgressor who is steeped in 
sin. 

83:13. When Our revelations are recited to him, he says: This is nothing 
but tales of the ancients. 

83:14. Nay; rather their hearts have been covered with the stain of their 
misdeeds. 43 


43 Their hearts are covered with the stain of the sins that they have been 
committing. The effect of repeated sins on the heart is mentioned in the 
hadith: 

«If the believer commits a sin, a black spot appears on his heart. If he 
repents, gives it up and seeks forgiveness, his heart is cleansed, but if he = 
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83:15. Nay; verily on that day they will be barred from seeing their Lord. 
83:16. Then they will surely enter the blazing fire, 

83:17. then it will be said to them: This is what you used to deny. 


tfVerily the record of the wicked}} this includes every wicked 
person among all types of disbelievers, hypocrites and evildoers 
«(is in Sijjeen}}. Then Allah explains that by saying: 

«(and how could you know what Sijjeen is? - a clearly inscribed 
record}} that is, it is a record in which are recorded their evil deeds. 
The word Sijjeen refers to a narrow, constricted place. Sijjeen is 
the opposite of ‘Illiyoon, which is the place where the record of the 
righteous is kept, as we shall see below. 

It was also suggested that Sijjeen is the lowest of the seven earths, 
the abode of the wicked, where they will dwell in the hereafter. 

sjWoe that day to the deniersp. Then Allah explains who the 
deniers are: 

^those who deny the Day of Judgement}} that is, the day of requital, 
the day on which Allah will judge people according to their deeds. 

«(No one denies it except every transgressor}} who oversteps the 
sacred limits of Allah and goes beyond that which is permissible to 
that which is prohibited. 

^who is steeped in sin}} that is, he commits a great deal of sin. This 
is the one whose transgression makes him disbelieve and whose 
arrogance makes him reject the truth. Therefore 


= does more, then (that spot) increases until it covers his heart. That is the 
stain which Allah mentioned in the Qur'an: 

ejNay; rather their hearts have been covered with the stain of their 
misdeeds.)} (al-Mutaffifeen83. !4).» (Recorded by Ahmad and at-Tirmidhi; 
al-Albani graded it as authentic) 

According to Ibn 'Ashoor, this covering of their hearts prevents them 
from understanding the Qur'an and seeing the huge difference between 
it and the tales of the ancients. 
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fjWhen Our revelations are recited to him)?, that point to the truth 
and to the truthfulness of that which His Messengers brought, he 
stubbornly rejects them and «jsays: This is nothing but tales of the 
ancients jj that is, it is nonsense stories of past nations and is not from 
Allah. He says this out of arrogance and stubbornness. 

As for the one who is fair-minded and whose goal is to seek clear 
truth, he does not deny the Day of Judgement, because Allah has 
established for it definitive evidence and clear proof that make it 
certain, so it has become as clear as day to them. This is in contrast to 
those whose hearts have been covered with the stain of their misdeeds 
and sins, so they are prevented from seeing the truth. Therefore, as 
requital for that, they will be prevented from seeing Allah, just as 
their hearts were prevented from accepting the signs of Allah in 
this world. 

^Then^ in addition to that severe punishment «{they will surely 
enter the blazing firejj. 

Then it will be said to them by way of rebuke: *(This is what you 
used to deny)*. 

Thus Allah mentions three types of punishment that they will 
face: the punishment of hell, the punishment of blame and rebuke, 
and the punishment of being kept away from the Lord of the worlds, 
which implies that He will be angry with them, which will be worse 
for them than the punishment of the fire. 

The meaning of this verse indicates that the believers will see 
their Lord on the Day of Resurrection and in paradise, and the joy 
they will find in gazing upon His Countenance will be greater than all 
other pleasures. When He addresses them, they will rejoice therein, 
as Allah mentions in several verses of the Qur’an and as is mentioned 
in mutawatir reports from the Messenger of Allah (^). 

These verses also contain a warning against sin, for it stains the 
heart, gradually covering it until its light is extinguished and its ability 
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to recognise things as they are ceases to function, whereupon facts 
are turned upside down, so that the individual sees falsehood as truth 
and truth as falsehood. This is one of the punishments for sin. 
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83:18. Verily the record of the righteous is in ‘Illiyoon 44 - 
83:19. and how could you know what ‘Illiyoon is? — 

83:20. a clearly inscribed record, 

83:21. kept with those who are close to Allah. 

83:22. Verily the righteous will be in bliss, 

83:23. seated on couches, gazing in wonder. 

83:24. You will see on their faces the radiance of bliss. 

83:25. They will be given to drink pure wine from a sealed container, 
83:26. of which the seal is musk - for that let all aspire, who have 
aspirations - 

83:27. and that wine will be mixed with water from the spring of 
Tasneem, 

83:28. a spring from which those who are close to Allah will drink. 


44 ‘Illiyoon is the name of a comprehensive book in which Allah records the 
good deeds of the righteous among the jinn and humankind. The name 
is derived from a root meaning high, because it will be the cause of the 
righteous being admitted to high levels in paradise. (az-Zamakhshari) 
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Having mentioned that the record of the wicked will be in the 
lowest and most constricted place, Allah tells us that the record of 
the righteous will be in the highest and most spacious place, and that 
their clearly inscribed record is ((kept with those who are close to 
Allahp, namely the noble angels and the souls of the Prophets, the 
strong and true in faith, and the martyrs, and Allah will declare their 
renown among those on high. 

Mlliyoon is the name of the highest part of paradise. 

Having mentioned their record, Allah now tells us that they will 
be in bliss, which is a word that encompasses emotional, spiritual 
and physical delights. 

(•(seated on couches^ that are adorned with beautiful cloth 
((gazing in wonderp at what Allah has prepared for them of bliss, and 
gazing upon the noble Countenance of their Lord. 

((Youp, O onlooker, ((will see on their faces the radiance of blissp 
that is, the glow of pleasure. For when pleasure and happiness are 
ongoing, that gives light, beauty and joy to the face. 

((They will be given to drink pure winep which is the best and 
most delicious of drinks 

((from a sealed container, of which the seal is muskp. 

It may be that what is meant is that it is sealed to prevent anything 
from being added that may distract from its pleasure or spoil its taste, 
and that the seal with which it is sealed is musk. Or it may be that 
what is meant by the word khitam (translated here as ((sealjj) is the 
residue at the bottom of the vessel from which they will drink that 
pure wine, and that it is the finest musk. 

This residue that is left at the bottom of the glass is usually thrown 
away in this world, but in paradise it will be of that high quality. 

((for that'p eternal bliss, of which no one knows the extent of its 
beauty except Allah 
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«{let all aspire, who have aspirations)* that is, let them compete in 
hastening to do the deeds that will enable one to reach it. This should 
be given priority in sacrificing that which is most precious in order 
to attain it, for it is the most deserving of things which strong men 
should compete to attain. 

That drink will be mixed with water from the spring of Tasneem, 
which is a spring f[from which those who are close to Allah will 
drink)*; it is the highest source of any drink in paradise, therefore it is 
only for those who are close to Allah, who are the highest of people 
in status. It will be mixed with nectar and other delicious drinks for 
the people on the right. 
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83:29. Verily the evildoers used to laugh at those who believed; 
83:30. when they passed by them, they would wink at one another [in 
mockery], 

83:31. and when they returned to their homes, they returned exulting. 
83:32. When they saw the believers, they said: These people have 
indeed gone astray, 

83:33. although they were not sent to be their keepers. 

83:34. But on that day those who believed will laugh at the disbelievers, 
83:35. while sitting on couches, gazing around. 
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83:36. Are the disbelievers requited for anything other than what they 
used to do? 


Having mentioned the requital of the evildoers and the reward 
of the believers, Allah (•$§) now mentions the immense difference 
between them. He tells us that in this world the evildoers used to mock 
the believers, making fun of them, laughing at them and winking in 
derision at one another when they passed by them, out of scorn and 
contempt towards them, yet despite that they felt secure, and no fear 
ever crossed their minds. 

(•(and when they returned to their homesjj in the morning or 
evening, 

(•(they returned exulting)^ that is, happy and rejoicing. 

This was one of the greatest signs of their delusion, that they 
combined the worst of deeds with a sense of being secure in this 
world, to the extent that it was as if they had received a covenant 
and promise from Allah that they would be among the blessed, and 
they regarded themselves as being guided and the believers as being 
misguided. This was a fabrication against Allah, for they dared to 
speak about Him without knowledge. 

((although they were not sent to be their keepers^ that is, they 
were not sent to be in charge of the believers and were not given 
the task of keeping a record of their deeds, such that they should be 
keen to accuse them of being misguided. This was nothing more than 
stubbornness, obstinacy and foolishness on their part, for which they 
had no proof or evidence. Therefore the requital in the hereafter will 
match their deeds. 

(•(But on that day^ namely the Day of Resurrection 
((those who believed will laugh at the disbelievers^ when they see 
them immersed in punishment, when all that they used to fabricate 
will be lost from them. 
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The believers will be in the utmost comfort and security, ^sitting 
on couchesji that are beautifully adorned, 

^gazing around at that which Allah has prepared for them of bliss, 
and gazing upon the noble Countenance of their Lord. 

Are the disbelievers requited for anything other than what they 
used to do?|j That is, they will be given a recompense that matches 
their deeds. Just as they laughed at the believers in this world and 
accused them of being misguided, the believers will laugh at them in 
the hereafter, and they will see them subjected to a punishment that 
is the requital for misguidance. 

Yes, they will be requited for what they used to do, on the basis 
of divine justice and wisdom, for Allah is All-Knowing, Most Wise. 

This is the end of the commentary on Soorat al-Mutaffifeen. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (s^e). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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84:1. When the heaven is rent asunder, 

84:2. and hearkens unto its Lord, as in truth it must. 


84:3. and when the earth is levelled, 

84:4. and casts forth all that it contains, and becomes empty, 

84:5. and hearkens unto its Lord, as in truth it must, 

84:6. then, O man who toils constantly until you meet your Lord, you 
will surely see the outcome of your deeds. 
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84:7. As for the one who is given his record of deeds in his right hand, 
84:8. he will have an easy reckoning, 

84:9. and he will go back to his family [in paradise] rejoicing. 

84:10. As for the one who is given his record of deeds from behind his 
back, 

84:11. he will call out [wishing] for death, 

84:12. and he will enter the raging fire. 

84:13. He lived rejoicing among his family; 

84:14. indeed he thought that he would never return [to his Lord], 
84:15. Nay [he will indeed return to Him], for His Lord was always 
watching him. 45 


Here Allah (4c) explains what will happen on the Day of 
Resurrection of changes to mighty heavenly bodies: 

«jWhen the heaven is rent asunder]* that is, when it splits apart, its 
stars and other heavenly bodies are scattered, and the sun and moon 
cease to shine 

tjand hearkens unto its Lord]* that is, it heeds His command and listens 
out for what He will say. 

And in truth it must do so, for it is subjugated and under the control 
of a mighty Sovereign Whose command is not to be disobeyed and 
Whose rule is not to be opposed. 

*(and when the earth is levelled]* that is, it will be shaken and its 
mountains will be scattered away; all structures or landmarks will be 
made to tumble down, and Allah (4c) will spread it out like a leather 
mat, until it becomes very wide and spacious in order to accommodate 
all those who will stand before Him, despite their huge numbers. 


45 Allah was watching and is well aware of all his deeds, therefore divine 
wisdom dictates that He should resurrect him and requite him for them. 
(az-Zamakhshari; ar-Razi) 
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Thus it will become a smooth, levelled plain, in which you will see 
no depression or elevation. 

((and casts forth all that it contains)? of the dead, and of treasures 
((and becomes empty)?. The Trumpet will be sounded and the dead 
will come forth from their graves to the surface of the earth. The earth 
will bring forth its treasures, until they become like great columns 
which people will see and will regret what they used to compete for. 

((and hearkens unto its Lord, as in truth it must, then, O man who 
toils constantly until you meet your Lord)? that is, you are toiling, 
doing good or bad deeds, until you meet your Lord, then on the Day 
of Resurrection Allah will certainly requite you on the basis of grace 
if you are among the blessed, or on the basis of justice if you are 
among the doomed. 

Hence He mentions the details of the requital: 

(( As for the one who is given his record of deeds in his right hand)? 
- this refers to the blessed. 

((he will have an easy reckoning)? which will be an easy discussion 
of his deeds before Allah; Allah will make him admit his sins until, 
when he thinks that he is doomed, Allah (-fe) will say to him: 

«I concealed them for you in the previous world and 1 will conceal 
them for you today.» (Bukhari) 

(■(and he will go back to his family [in paradise] rejoicing)? because 
he has been saved from punishment and has attained reward. 

((As for the one who is given his record of deeds from behind his 
back)? that is, in his left hand from behind, 

((he will call out [wishing] for death)? because of disgrace and shame, 
and what he will find in his record of deeds that he sent forth and did 
not repent from. 

((and he will enter the raging fire)? that is, the raging fire will 
surround him on all sides, and he will suffer different kinds of 
punishment there. That is because in this world, he ((lived rejoicing 
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among his family)*, and the resurrection never crossed his mind. He 
did evil deeds and never thought that he would be brought back to 
his Lord and would be made to stand before Him. 

^Nay [he will indeed return to Him], for His Lord was always 
watching him)*, so it is not appropriate for Allah to leave him 
without purpose, with no commands or prohibitions, and no reward 
or punishment. 





(TO 

84 

84 

84 

84 

84 

84 


o'»P'(J) p P ^w) Qc- 


\ T » jy~>) ^ (^To) y) y ■ ft * ^ y ly-ftQjjuJI ^/] 

:16. Verily 1 swear by the twilight, 

: 17. and by the night and what it brings together, 46 
: 18. and by the moon when it is full, 

19. you will surely progress from stage to stage. 

:20. Then what is the matter with them, that they do not believe 
:21. and when the Qur’an is recited to them they do not prostrate [to 


Allah]? 

84:22. Rather those who disbelieve insist on rejecting the Qur’an, 
84:23. but Allah knows best what they harbour in their hearts of ill 
feelings. 

84:24. So give them the tidings of a painful punishment. 


46 This refers to people and creatures, who had been scattered during the 
day, coming back to their dwelling places and shelters to be reunited and 
rest at night. (ash-Shawkani; Ibn 'Ashoor) 
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84:25. But those who believe and do righteous deeds will have a never- 
ending reward. 


Here Allah swears by the signs of the night; He swears by the 
twilight, which is the remnant of sunlight that signals the onset of 
night. 

{(and by the night and what it brings together)? of animals and 
other things. 

t-(and by the moon when it is full)-) that is, when the light of the 
moon is at its brightest, when it is full. That is when it is at its most 
beautiful and is of the greatest benefit. 

What is attested to by this oath is: (-(you)?, O humankind {-(will 
surely progress from stage to stage)? that is, you will pass through 
several stages, from a sperm drop to a clinging clot, to a lump of 
flesh, until the soul is breathed into the developing foetus. Then he 
becomes an infant and child, then reaches the age of discernment, then 
he becomes accountable and subject to commands and prohibitions. 
Then after that he dies, then he will be resurrected and requited for 
his deeds. 

These various stages that the human being goes through indicate 
that Allah alone is deserving of worship, is to be affirmed as One and 
is in control of His slaves by His wisdom and mercy, and that the 
human being is in need and is helpless, subject to the control of the 
Almighty, Most Merciful. 

Yet despite that many people do not believe, {(and when the Qur’an 
is recited to them they do not prostrate [to Allah])? that is, they do not 
submit to the Qur’an or comply with its commands and prohibitions. 

(•(Rather those who disbelieve insist on rejecting the Qur’an)? that 
is, they stubbornly rejected the truth after it has become clear, so 
it should come as no surprise that they do not believe and do not 
submit to the Qur’an, for the one who stubbornly rejects the truth is 
a hopeless case. 
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^but Allah knows best what they harbour in their hearts of ill 
feelings)-) that is, what they do and intend in secret, for Allah knows 
what they conceal in their hearts and what they do openly, and He 
will requite them for their deeds. Hence He says: 

c-fSo give them the tidings of a painful punishment)) the word 
translated here as ‘giving tidings’ ( basharah ) reflects the fact that 
tidings have an effect on the skin (basharah), showing either happiness 
or distress. 

This is how most people are: they reject the Qur’an and do not 
believe in it. 

But among humankind are some whom Allah has guided, so they 
believe in Allah and accept what the Messengers brought; they believe 
and do righteous deeds. It is they who tjwill have a never-ending 
reward)) that is, one that will never cease; rather it is an eternal reward, 
such as no eye has seen, no ear has heard, nor has it ever crossed the 
mind of man. 

Tins is the end of the commentary on Soorat al-lnshiqaq. 

All praise and thanks are lor Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (s£g). his family, and 
his Companions abundantly until the Day of Judgement. 
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the Most Gracious, the Most Merciful 
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85: i. By the heaven with its big stars, 
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85:2. and by the promised day, 47 

85:3. by the witness and that which is witnessed, 

85:4. cursed be the makers of the trench 
85:5. who lit a blazing fire in it, 

85:6. for they sat beside it 

85:7. to witness what they did to the believers. 

85:8. Their only grievance against them was that they believed in 
Allah, the Almighty, the Praiseworthy, 

85:9. to Whom belongs the dominion of the heavens and the earth, 
and Allah is witness over all things. 

85:10. Verily forthose who persecute the believing men and believing 
women, then do not repent, there will be the punishment of hell 
and there will be the punishment of the scorching fire. 

85:11. But those who believe and do righteous deeds will surely have 
gardens through which rivers flow; that is the great triumph. 
85:12. Indeed the vengeance of your Lord is severe. 

85:13. Verily it is He Who originates [creation] then repeats it, 

85:14. and He is the Oft-Forgiving, the Loving, 

85:15. the Lord of the Throne, the Glorious; 

85:16. He does whatever He wills. 

85:17. Has there not come to you the story of the [disbelieving] hosts 

85:18. of Pharaoh and Thamood? 48 

85:19. Nay, those who disbelieve persist in denial 

85:20. and Allah encompasses them on all sides. 49 

85:21. Nay, it is a glorious Qur’an, 


47 The promised day is the Day of Resurrection. 

48 That is, has there not come to you the story of these disbelievers who 
gathered together in stubborn opposition towards their Prophets, and how 
Allah punished them? (ash-Shawkani) 

49 They cannot outwit Him or escape Him, no matter where they turn. 
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85:22. [inscribed] in a Preserved Tablet. 


That is, by the heaven with all that it contains of the sun and moon, 
and other heavenly bodies, that are indicative of the perfect might, 
mercy, vast knowledge and wisdom of Allah (4s). 

((and by the promised day)) namely the Day of Resurrection, on 
which Allah has promised to gather all creatures, bringing together 
the first and the last, near and far; it cannot be changed for Allah does 
not break His promise. 

(•(by the witness and that which is witnessed)-) this includes everyone 
who meets this description; that is, one who sees and what is seen. 

What is attested to here is the dazzling signs of Allah, His great 
wisdom and His all-encompassing mercy. 

And it was said that what is attested to here is the words ^cursed 
be the makers of the trench)), and this is a supplication against them, 
praying that they be doomed. 

These makers of the trench were disbelievers, among whom lived 
some believers. The disbelievers put pressure on them to enter their 
religion, but the believers refused to do so. So the disbelievers dug 
a trench in the ground and lit a fire in it, then they sat around it 
and persecuted the believers, exposing them to the fire. Whoever 
responded to their demands, they let him go, but whoever persisted 
in his faith, they threw him into the fire. This was an example of 
extreme hostility towards Allah and the believers; therefore Allah 
cursed them, destroyed them and promised them punishment, and 
said: ((cursed be the makers of the trench)). 

Then He tells us about the makers of the trench (-(who lit a blazing 
fire in it, for they sat beside it to witness what they did to the believers)). 
This is one of the worst types of tyranny and hardheartedness, because 
they combined stubborn rejection of the signs of Allah with fighting 
the believers and tormenting them with this heart-wrenching torment 
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and being present to watch them being thrown into it, when the only 
grievance they had against the believers was something for which the 
latter deserved to be praised and through which they only sought to 
attain happiness, which was that they believed in Allah, the Almighty 
the Praiseworthy, Who possesses might through which He subdues 
all things and He is deserving of praise in all His words, attributes 
and actions. 

ffto Whom belongs the dominion of the heavens and the earthy as 
He created them and all who dwell in them; they are His slaves, and 
He controls them as the owner controls what he owns. 

f(and Allah is witness over all things)* because He knows, hears 
and sees all. 

Should these rebellious ones who oppose Allah not fear lest the 
Almighty, the Omnipotent, wreak vengeance, or do they not realise 
that they are all slaves of Allah, and no one has any power over anyone 
else except by permission of the Sovereign? 

Or is it hidden from them that Allah encompasses all their deeds 
and will requite them for their actions? 

Nay; the disbeliever is deluded and the wrongdoer is ignorant and 
blind to the straight path. 

Then Allah issues promises and warnings to them, and offers them 
the opportunity to repent, as He says: 

tfVerily for those who persecute the believing men and believing 
women, then do not repent, there will be the punishment of hell and 
there will be the punishment of the scorching fire)* that is, the severe, 
burning punishment. 

Al-Hasan (may Allah have mercy on him) said: Look at this 
generosity and kindness. They killed His close friends and those who 
obeyed Him, yet he is calling them to repent. 

Having mentioned the punishment of the wrongdoers, Allah now 
mentions the reward of the believers: 
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{{But those who believe)? in their hearts {{and do righteous deeds)? in 
their physical actions {{will surely have gardens through which rivers 
flow; that is the great triumph)? through which they will attain the 
pleasure of Allah and His paradise. 

{{Indeed the vengeance of your Lord is severe)? that is, the 
punishment of those who commit crimes and great sins will indeed 
be severe, for He is vigilantly watching the wrongdoers, as He says 
elsewhere: 

{{Such is the punishment of your Lord, when He punishes the cities 
that are given to wrongdoing; verily His punishment is painful and 
severe.)? (Hood 11: 102) 

{{Verily it is He Who originates [creation] then repeats it)? that is. 
He is the only One Who initiates creation and repeats it, and He has 
no partner in that. 

(•{and He is the Oft-Forgiving)? Who forgives all sins for the one 
who repents, and He pardons all bad deeds for the one who seeks His 
forgiveness and turns to Him. 

{{the Loving)? Who loves His loved ones, and His loved ones love 
Him with a love that is unmatched. 

Just as nothing resembles him in His majesty, beauty, attributes 
and deeds, the way He is loved in the hearts of the elite among His 
creation is like nothing else; no other love resembles it. 

Therefore love of Him is the foundation of servitude to Him, for 
it is a love that takes precedence and prevails over love of anything 
else. If you love anything other than Allah independently of Allah 
(and not for His sake), then it will turn into suffering. 

And Allah (*$g) is loving towards His loved ones, as He says 
elsewhere: 

(•{...people whom He loves and who love Him...)? (al-Ma'idah 5. 54) 

What is referred to here is pure love. 
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There is a subtle meaning here, for alongside His name “the 
Loving (al-Wadood)” He mentions His name “the Oft-Forgiving 
(al-Ghafoor)”, so as to indicate that if the sinners repent to Allah and 
turn to Him, He will forgive their sins and love them, so that it cannot 
be said that He will forgive their sins but love will not be restored to 
them, as some erroneously suggested. 

Rather Allah rejoices over the repentance of His slave when he 
repents, more than a man rejoices over his camel on which is his food 
and drink and all that he needs on his journey, which he loses in the 
rugged and dangerous wilderness, so he despairs of it and lies down 
in the shade of a tree to await death, then whilst he is in that state, 
his mount appears at his head, so he seizes its reins. Allah rejoices 
more over the repentance of His slave than this man rejoices over his 
mount, and this is a great joy that cannot be surpassed. 

To Allah be praise and pure love; how great is His kindness and 
goodness, how abundant His grace and favour. 

*fthe Lord of the Throne, the Glorious^ that is, Lord of the mighty 
Throne, which in its greatness encompasses the heavens and the earth 
and the Kursi. 

In relation to the Throne, the Kursi is like a ring thrown into the 
wilderness, compared to the rest of the earth. Allah singles out the 
Throne for mention because of its greatness, and because it is the 
closest of all created things to Him. 

The above is applicable if the word majeed (translated here as 
‘glorious’) is understood to refer to the Throne. 

However, it may be understood as referring to Allah (*5c), in which 
case it is indicative of how sublime and great His attributes are. 

f(He does whatever He willsp that is, whatever He wills. He does. 
When He wills a thing, He says to it, ‘Be!’ and it is. No one does 
whatever He wills except Allah. If created beings want something, 
they will inevitably find some who will help and some who will resist. 
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but Allah needs no helpers to do His will and there is no one who can 
resist whatever He wants. 

Then Allah mentions some of His deeds that confirm the soundness 
of that which His Messengers brought: 

c-(Has there not come to you the story of the [disbelieving] hosts 
of Pharaoh and Thamood}? and how they rejected the Messengers, 
so Allah caused them to be among the doomed. 

((Nay, those who disbelieve persist in denial}? that is, they persist 
in their stubborn denial; the signs do not benefit them at all and 
exhortation is to no avail 

((and Allah encompasses them on all sides}? that is. He encompasses 
them by His knowledge and might. This is like the verse in which 
He says: 

((Verily, your Lord is ever vigilant.}? (al-Fajr89. 14) 

This is a stern warning to the disbelievers of the punishment of 
those who are in His grasp and under His control. 

{(Nay, it is a glorious Qur’an}? that is, it is comprehensive in its 
meanings, and contains a great deal of goodness and knowledge. 

(([inscribed] in a Preserved Tablet}? that is protected from any 
change, addition or subtraction, and is guarded against the devils. It 
is the Preserved Tablet in which Allah has written down all things. 

This is indicative of the majesty and greatness of the Qur'an, and 
its high esteem before Allah (tfe). And Allah knows best. 

This is the end of the commentary on Soorat al-Burooj. 

All praise and thanks are for Allah, and may ihe blessings and 
peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 

♦O/ M V .* 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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86:1. By the heaven and that which appears by night - 

86:2. and how could you know what that which appears by night is? 

86:3. It is the star of piercing brightness - 

86:4. for every soul there is a keeper watching it. 

86:5. Let man consider that from which he was created. 

86:6. He was created from an ejected fluid 50 


50 It is well known that the sperm is carried by ejected fluid or gushing water, 
which is the semen; what is perhaps less well known is that the egg is = 
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originating from between the backbone and the ribs. 

Surely Allah has the power to bring him back to life 
on the day when people’s inner secrets will be examined. 

Then man will have no power to help himself nor anyone to 
help him. 

By the sky that returns 51 

and by the earth that cracks open [with the growth of plants], 52 
verily it [the Qur’an] is a decisive word, 
and is not to be taken lightly. 

Surely they [the disbelievers] are plotting and planning. 


= also carried by ejected fluid. The egg in the ovary forms in the Graafian 
follicle surrounded by water. When the follicle ruptures, that water, or 
fluid, is ejected along with the egg, which is caught by the fimbriae of 
the fallopian tube, where it meets the sperm. This fluid carries the egg 
just as the fluid from the man carries the sperm. In both cases the fluid 
is ejected, and both come from the reproductive organs, the testes and 
ovaries, which originate from between the backbone and the ribs (see 
following footnote). 

Adapted from Dr. Mohammed Ali Albar, Khalq al-lnsdn bavna at-Tihh 
wal-Qur 'an, 114-124, via Islam Questions and Answers website https:// 
islamqa.info/en/118879. 

51 This may refer to rain, as water vapour that rises and forms clouds is sent 
back to the earth as rain or other precipitation. Modern commentators 
suggest that it may also refer to the protective nature of the earth’s 
atmosphere, which absorbs or deflects (returns) much of the harmful 
radiation coming from the sun, whilst allowing the sun’s heat and 
beneficial components of its rays to reach the earth’s surface. 

52 The word sad' (paraphrased above as referring to the soil cracking open 
when seeds sprout and plants grow) appears in the singular form, so the 
verse may be rendered as ‘By the earth with its crack'. This led some 
modern commentators to suggest that it may refer to the Ocean Ridge, 
which is a single, interconnected, global mid-oceanic ridge system that 
is part of every ocean and which may be described as a single continuous 
crack in the earth’s surface. 
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86:16. but I too am planning. 

86:17. So bear with the disbelievers; bear with them for a little while. 


Allah (ig) says: ((By the heaven and that which appears by nighty, 
then He explains what that which appears by night (at-tariq) is: ((It 
is the star of piercing brightness^ that is, the star that shines brightly, 
whose light pierces the heavens until it is seen on earth. The correct 
view is that it is a generic term which refers to all stars of piercing 
brightness. 

It was also suggested that it refers to Saturn, 53 whose light pierces 
the seven heavens so that we see it. 

It is called tariq because it appears at night ( yatruq ). 

What is attested to by this oath is: ((for every soul there is a keeper 
watching it)* and recording its deeds, both righteous and otherwise, 
and that soul will be requited for the deeds that are recorded against it. 

((Let man consider that from which he was created)* that is, let 
him reflect upon his creation and his origin, for he is created ((from an 
ejected fluid)* namely semen, (-(originating from between the backbone 
and the ribs)*. It may be that it comes from between the backbone of 
the man and the ribs of the woman, or it may be that what is meant is 
gushing semen, which comes from the man, and the place from which 
it emerges is between the backbone and the ribs of the man, and this 
may be the most correct interpretation, because Allah describes it as 
an ejected fluid, and what is felt and seen to be ejected is the semen 
of the man. Similarly, the word tara 'ib (translated here as ((ribs)*) 
may be used with regard to men. And Allah knows best. 

The One Who created man from an ejected fluid that emerges 
from this place is able to recreate him in the hereafter and resurrect 
him for the requital. 


53 The word najm. translated here as ((start*, may refer to any heavenly body, 
including planets. 
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((on the day when people’s inner secrets will be examined;? that 
is, when what is hidden in people’s hearts of good or evil will be 
disclosed and made manifest on their faces. Allah (is) says elsewhere: 
((On the day when some faces will become bright, and some faces 
will become dark... ]? (A! Imran 3: 106) 

In this world many matters are concealed and not visible or known 
to people, but on the Day of Resurrection the righteousness of the 
righteous and the evil of the evildoers will be made manifest, and all 
matters will be laid open. 

(-(Then man will have no power to help himself]? and defend 
himself 

((nor anyone to help him]? or support him. This is an oath concerning 
people when they do deeds and at the time of their requital. 

((By the sky that returns and by the earth that cracks open [with the 
growth of plants]]? that is, the sky brings back rain every year, and the 
earth cracks open for plants to grow on which people and livestock 
live; and the heaven again brings down divine decrees at all times; 
and the earth will split open for the dead on the Day of Resurrection. 

((verily it [the Qur'an] is a decisive word]? that is, it contains clear 
and plain truth 

((and is not to be taken lightly]? that is, it is a serious matter and is 
not a joke. It is the decisive word that settles issues between different 
factions and views, and disputes may be resolved through it. 

((Surely they]? namely those who reject the Messenger (j^) and 
the Qur’an ((are plotting and planning]? to defeat the truth and support 
falsehood 

((but I too am planning]? to cause the truth to prevail, even if the 
disbelievers hate it, and to ward off what they have brought of 
falsehood, so that it may be known who will prevail, for humans are 
too weak and insignificant to be able to resist the Most Strong, All- 
Knowing and His plans. 
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«(So bear with the disbelievers; bear with them for a little while^ 
that is, for a short time, for they will come to know their fate when 
the punishment descends upon them. 

This is the end of the commentary on Soorat at-Tariq. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^s). his family, and 
his Companions abundantly until the Day of Judgement. 

afta 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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87:1. Glorify the name of your Lord, the Most High, 

87:2. Who created and fashioned in due proportion. 

87:3. and Who made all things according to a measure, then guided 
them [as to how to function and yield the benefits for which 
they were created], 

87:4. and Who brings forth the pasturage 
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87:5. then makes it wither after it was lush and green. 

87:6. We will teach you [the Qur’an], so you will not forget 
87:7. except what Allah wills, for indeed He knows what is openly 
known and what is hidden; 

87:8. and We will guide you to the easy path. 

87:9. So remind people, if the reminder will be of benefit. 

87:10. The one who fears Allah will pay heed 
87:11. while the wretched one will avoid it, 

87:12. the one who will enter the great fire, 

87:13. in which he will neither die nor live. 

87:14. He will indeed attain true success who purifies himself 
87:15. and reflects upon the sublime names of his Lord, so he prays. 
87:16. But you [O humankind] prefer the life of this world 
87:17. even though the hereafter is better and more lasting. 

87:18. Verily this was in the earlier scriptures, 

87:19. the scriptures of Ibraheem and Moosa. 


Here Allah (•$£> enjoins us to glorify Him, which includes 
remembering Him, worshipping Him, humbling oneself before His 
Majesty and submitting to His greatness. That glorification should be 
befitting to the greatness of Allah (;fe) by mentioning His names that 
are more sublime than any other names because of their beautiful and 
great meanings. And He mentions His actions, among which is the 
fact that He created and fashioned all creatures; that is, He perfected 
them and made them well. 

«[and Who made all things according to a measure, then guided 
them'p - this is general guidance which means that He guides all 
creatures to attain that which is in their best interests. He also mentions 
worldly blessings, hence He says: 
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f(and Who brings forth the pasturage]? that is, He sends down water 
from the sky which causes all kinds of plants and herbs to grow, then 
people, livestock and all kinds of animals eat from it. 

Then after this vegetation reaches maturity, it begins to decline, 
sjthen]? He dmakes it wither after it was lush and green]? that is. He 
causes it to turn black, shrivel up and become dry. 

And He mentions His religious blessings, including the foremost 
blessing that Allah has bestowed, namely the Qur’an: 
cjWe will teach you [the Qur’an], so you will not forget]? that is, We 
will cause you to remember what We have revealed to you of the 
Book, and We will cause you to remember it by heart, so that you 
will not forget anything of it. 

This is great glad tidings from Allah to His slave and Messenger 
Muhammad (^), that Allah would teach him knowledge and not 
cause him to forget it, 

ffexcept what Allah wills^, as dictated by His wisdom, causing him 
to forget it for an ultimate purpose. 

ejfor indeed He knows what is openly known and what is hidden]? and 
therefore He knows what is good for His slaves, and for that reason 
He prescribes whatever He wills and judges as He wills. 

«[and We will guide you to the easy path]? this is also great glad 
tidings, that Allah would guide His Messenger (J^) to the easy option 
in all his affairs, and would make His law and religion easy. 

«[So remind people]? of the laws and signs of Allah 
«fif the reminder will be of benefit]? that is, so long as the reminder 
will be accepted and the exhortation will be listened to, whether the 
reminder achieves all or some of its purpose. The implication of the 
verse is that if the reminder will not be of benefit, in such a way that 
it will lead to more wickedness or will detract from goodness, then 
reminding is not enjoined; rather it is prohibited. 

With regard to the reminder, people fall into two categories: those 
who benefit and those who do not benefit. 
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As for those who benefit, Allah mentions them in the words: 
({The one who fears Allah will pay heed)-) for fear of Allah (4g), and 
knowledge that He will requite each person for his deeds will make 
the person refrain from sin and strive in doing good. 

As for those who do not benefit. He mentions them in the words: 
^while the wretched one will avoid it, the one who will enter the great 
fire)) which is the kindled fire that will reach right into the hearts. 

^in which he will neither die nor live)) that is, he will be subjected 
to a painful punishment with no respite or relief, so that he will wish 
for death, but it will not be granted to him. This is like the verse in 
which Allah (•&) says: 

({...Death will not be decreed for them, so that they might die, nor 
will its punishment be alleviated for them...)) (Fdtir35: 36) 

({He will indeed attain true success who purifies himself)) that 
is, the one who purifies himself and cleanses himself of polytheism, 
wrongdoing and bad characteristics will attain success. 

({and reflects upon the sublime names of his Lord, so he prays)) 
that is, remembrance of Allah becomes second nature to him, so he 
is motivated to do that which is pleasing to Allah, especially prayer 
which is the foremost indicator of faith. This is the meaning of the 
verse. 

(•{But you [O humankind] prefer the life of this world)) that is, you 
give it precedence over the hereafter and you choose its pleasures that 
are fleeting and mixed with trouble over the hereafter. 

({even though the hereafter is better)) - the hereafter is better than 
this world in all respects 

({and more lasting)) because it is eternal and pure, whereas this world 
is a transient realm. 

So the wise believer does not choose that which is inferior over 
that which is superior, and he does not choose fleeting pleasure at the 
expense of eternal misery. 
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Love of this world and giving it precedence over the hereafter is 
the root of all sin. 

(•{Verily this)? that is mentioned in this soorah of sublime commands 
and interesting stories 

f(was in the earlier scriptures, the scriptures of Ibraheem and Moosab 
who are the noblest of the Messengers apart from Prophet Muhammad 
(#£). 

These commands are to be found in the teachings of other Prophets, 
because they lead to the best outcome in both realms, and they serve 
people’s interests in all times and places. 

This is the end of the commentary on Soorat al-A'la. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (Jgg). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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88:1. Has there come to you the story of the overwhelming event [the 
Day of Resurrection]? 

88:2. Some faces, on that day, will be humiliated, 

88:3. toiling and weary, 54 


54 This refers to the inhabitants of the fire: as they refused to show humility 
to Allah or to strive and toil in obedience to Him in this world, they will 
be requited with humiliation in the hereafter, and be subject to heavy toil 
in the fire of hell. That hellish toil will involve the dragging of chains and 
shackles, and other torments. (Adapted from Ibn ‘Ashoor) 
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88:4. as they bum in an intensely hot fire. 

88:5. They will be given to drink from a boiling hot spring, 
88:6. and will have no food except dry thorns 
88:7. that will neither nourish nor satisfy hunger. 

88:8. And other faces, on that day, will be joyful, 

88:9. content with the result of their past endeavours, 

88:10. in a garden on high, 

88:11. where they will hear no idle talk. 

88:12. In it there will be a flowing spring; 

88:13. in it there will be raised couches, 

88:14. and goblets placed ready, 

88:15. and cushions set in rows, 

88:16. and fine carpets spread out. 


Here Allah (*%) mentions the Day of Resurrection and what it will 
involve of terrifying events, for it will overwhelm people with its 
hardships. They will be requited for their deeds and will be divided 
into two groups: one group which will be in paradise and another 
which will be in the blazing fire. 

Then He describes each group. He says, describing the people 
of hell: 

(•{Some faces, on that day)* namely the Day of Resurrection 
({will be humiliated)*, subject to shame and disgrace. 

({toiling and weary)* that is, they will be exhausted from the 
punishment, dragged on their faces and their faces will be covered 
with fire. 

({as they bum in an intensely hot fire)* that will encompass them on 
all sides. 

({They will be given to drink from a boiling hot spring)* that is, 
one that is intensely hot. 
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they cry for help, they will be given water like [boiling] dregs 
of oil that will scald their faces...]) (al-Kahf 18: 29) 

This will be their drink. 

As for their food, they t-(will have no food except dry thorns that 
will neither nourish nor satisfy hunger]). The purpose of food is 
usually one of two things: either it satisfies a person’s hunger and 
takes away the pangs thereof, or it nourishes his body and protects 
it from malnutrition. But this food will not do either of these things; 
rather it is food that is exceedingly bitter, foul-smelling and vile. We 
ask Allah to keep us safe and sound. 

As for the people of goodness, their faces on the Day of Resurrection 
will be <{joyful]) that is, the radiance of bliss will show on their faces 
and their bodies will exhibit physical well-being. Their faces will 
glow and they will be extremely happy. 

^content with the result of their past endeavours]) that they sent forth 
in this world of righteous deeds and kindness to the slaves of Allah. 
They will find the reward thereof stored up and multiplied, so they will 
be pleased with the outcome and will attain all that they wished for. 

They will be s[in a garden]-) that contains all kinds of delight 
^on high]), in a sublime location, with lofty dwellings, one above 
another, from which they will look out over what Allah has prepared 
for them of honour. 

^where]) that is, in paradise, 

«[they will hear no idle talk]) that is, they will hear no unnecessary 
talk, let alone any kind of forbidden talk. Rather their talk will be 
good and beneficial talk that includes remembrance of Allah (%) 
and remembrance of His abundant blessings, and they will observe 
the best manners when talking and conversing, which will bring joy 
to their hearts. 

sfln it there will be a flowing spring]) that is, there will be numerous 
springs that they will cause to flow and direct however they wish and 
wherever they want. 
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«{in it there will be raised couches)?. The word translated here as 
f|couches)? refers to raised seating that is covered with soft and fine 
cloth. 

f|and goblets placed ready)? that is, vessels filled with all kinds of 
delicious drinks, that will be placed in front of them and prepared 
for them; they will be made available upon demand, taken around to 
them by immortal youths. 

«|and cushions set in rows)? that is, pillows of silk, brocade and other 
fabrics that no one knows except Allah. They will be lined up for 
people to sit and recline on, and they will not need to go to the trouble 
of putting them out and setting them up in rows themselves. 

?{and fine carpets spread out)? - this refers to beautiful carpets; the 
places where they will sit will be filled with these carpets. 
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88:17. Do they not consider the camels, how they are created; 

88:18. the heaven, how it is raised high; 

88:19. the mountains, how they are firmly set up; 

88:20. and the earth, how it is spread out? 

88:21. So admonish [O Muhammad], for you are but sent to admonish; 
88:22. you have no power over them. 

88:23. But whoever turns away and disbelieves, 

88:24. Allah will punish him with the greatest punishment 
88:25. Verily, to Us will be their return. 


sunniconnect.com 




Soorat al-Ghashiyah 


(17-26) | 385 


88:26. then it is for Us to call them to account. 


Here Allah (•&) urges those who do not believe in the Messenger 
(jf|), and other people, to reflect upon the creations of Allah that 
point to His oneness: 

^Do they not consider the camels, how they are created)? that is, 
do they not look at the brilliant creation of the camels and how Allah 
has made them to be of service to people, subjugating them to provide 
many benefits that people need? 

^the mountains, how they are firmly set up)? in a very amazing 
manner that gives stability to the earth and protects it from shaking; 
Allah has deposited in the earth that which is of great benefit. 

^and the earth, how it is spread out)? that is, it has been spread 
out and made broad and smooth so that creatures may settle on its 
surface, and so that people may be able to till the earth, plant in it, 
build on it and travel through routes that lead to different destinations. 

It should be understood that the fact that the earth has been spread 
out does not contradict the fact that it is round. It is surrounded by 
stars and heavenly bodies in all directions, as is indicated by the texts, 
reason, physical faculties and observation, as is well known to most 
people, especially nowadays when people have discovered most of it 
with what Allah has bestowed upon them of means of transportation. 

The idea that describing something as spread out means that it 
cannot be round is only applicable in the case of a very small body 
that, if it is spread out, can no longer be round. As for the earth, which 
is an extremely big body, it may be round and spread out at the same 
time; the two matters are not mutually exclusive, as is well known 
to experts. 

?{So admonish [O Muhammad], for you are but sent to admonish)? 
that is, remind people, exhort them, warn them and give them glad 
tidings, for you have been sent to call people to Allah and to admonish 
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them, but you have not been sent to control them or have power over 
them, or to be in charge of their deeds. If you do what you are obliged 
to do, then there is no blame on you after that. This is like the verse 
in which Allah (-3s) says: 

(•{...and you are not sent to compel them to believe. But admonish 
with the Qur’an those who fear My warning.)? (Qd/50 45) 

({But whoever turns away and disbelieves)? that is, whoever turns 
away from obedience and disbelieves in Allah, 

({Allah will punish him with the greatest punishment)? that is, the 
severe and eternal punishment. 

(•{Verily, to Us will be their return)? that is, all people will return to Us 
and We will gather them on the Day of Resurrection. 

((then it is for Us to call them to account)? and We will bring them to 
account for whatever they did of good and evil. 

This is the end of the commentary on Soorat al-Ghashiyah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^s;). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 


O 



©/?^S ©/*> 


89:1. By the dawn, 

89:2. by the ten nights, 

89:3. by the even and the odd, 55 
89:4. and by the night when it comes, 

89:5. are these oaths not sufficient for one who is possessed of reason? 


What appears to be the case is that what is sworn by is also what 
is attested to; that is possible and is something that is common, if 
the matter is clear and of significance, which is applicable in this 
case. 


55 One interpretation suggests that the f(evenp is the tenth day of Dhul-Hijjah 
(Yawm al-Adha or the Day of Sacrifice) and the «{oddh is the ninth day 
(the Day of'Arafah). (Ibn ‘Ashoor et al.) 
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Allah (*Jc) swears by the dawn, which is the end of the night and 
the onset of the day, because of what there is in the departure of the 
night and the coming of the day, of signs that point to the perfect 
might of Allah (-5c), and indicate that He alone is the controller of 
all things, and none should be worshipped except Him. At the time 
of dawn there is a prayer of great virtue, which deserves that Allah 
should swear by it. 

Hence after that He swears by the ten nights which, according to 
the correct view, are the last ten nights of Ramadan or the first ten 
nights of Dhul-Hijjah. These are nights that contain days of great 
virtue, during which acts of worship are done that are not done at 
other times. 

During the last ten nights of Ramadan, there occurs Laylat al-Qcidr 
(the Night of Decree), which is better than a thousand months, and 
those ten days are the last days of the fast of Ramadan, which is one 
of the pillars of Islam. 

During the first ten days of Dhul-Hijjah there occurs the standing 
in ' Arafah, during which Allah bestows forgiveness upon His slaves 
that causes the Shaytan to grieve. The Shaytan is never seen to be 
more humiliated and defeated than on the Day of 'Arafah, because 
of what he sees of the descent of the angels and the mercy of Allah 
upon His slaves, and because of what happens on that day of many 
of the actions of Hajj and 'umrah. 

These are significant matters which deserve that Allah should 
swear by them. 

(•{and by the night when it comesb that is, at the time when darkness 
falls and people settle down, rest and relax. This happens by the mercy 
and wisdom of Allah ffe). 

(■{are these oathsp and the things mentioned here (-{not sufficient 
for one who is possessed of reason?b 

Yes, any part of that would be sufficient, for one who understands 
and listens attentively with full presence of mind. 
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89:6. Have you not heard how your Lord dealt with ‘Ad 
89:7. of I ram, who were people of great stature and strength, 

89:8. the like of whom had never been created in the land; 

89:9. and Thamood, who hewed out rocks in the valley; 

89:10. and the mighty Pharaoh? 

89:11. All of them transgressed in the land 
89:12. and made therein much mischief, 

89:13. so your Lord unleashed upon them a scourge of punishment. 
89:14. Verily your Lord is ever vigilant. 


Here Allah says: 

(•{Have you not heard© what happened to those evil nations, namely 
({‘Ad of Iram©, the well-known tribe in Yemen 
(•{who were people of great stature and strength s that is, people who 
were strong, powerful, arrogant and stubborn. 

({the like of whom had never been created in the land© that is, the 
like of ‘Ad, in terms of strength and power, had never been created 
in any land, as their Prophet Hood (^) said to them: 
({...Remember when He made you successors to the people of Nooh 
and increased you in stature. Remember the favours of Allah, so that 
you may prosper.© (id-A 'rdf 7: 69) 

(•{and Thamood, who hewed out rocks in the valley'© that is, the 
Wadi al-Qura, where with their strength they carved dwellings in 
the rocks. 
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e(and the mighty Pharaoh)) who commanded troops who consolidated 
his power. 

c*(All of them transgressed in the land)-) this description refers 
to ‘Ad, Thamood, Pharaoh and those who followed them. They 
transgressed in the land of Allah and harmed the slaves of Allah in 
their religious and worldly affairs. Hence Allah says: 
t(and made therein much mischief)) by following the path of disbelief 
and all that it leads to of different types of sin, and they strove hard in 
opposing the Messengers and barring people from the path of Allah. 

When their mischief went so far as to incur their doom, Allah sent 
His punishment against them. 

e)Verily your Lord is ever vigilant)), watching those who disobey Him. 
He gives them a brief respite, then He seizes them with the vehement 
grip of One Who is Almighty, Omnipotent. 
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89:15. As for man, when his Lord tests him by bestowing generous 
bounties upon him, he says: My Lord has honoured me; 

89:16. but when He tests him by restricting his provision, he says: My 
Lord has humiliated me. 

89:17. Nay, but you do not show kindness to the orphan, 

89:18. you do not urge one another to feed the poor, 

89:19. you devour inheritance indiscriminately, 56 


56 Male heirs would keep the entire estate to themselves, giving nothing to = 
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89:20. and you have an insatiable love of wealth. 


Here Allah (4s) tells us of the nature of man as he really is; he is 
ignorant and a wrongdoer, who does not think of the consequences. 
He thinks that the situation he finds himself in will last and never 
change, and he thinks that the generosity of Allah in this world and 
the blessings that He bestows upon him indicate that he is dear to 
Allah and close to Him. 

((but when He tests him by restricting his provision)? and reducing 
it to what is just enough, with no surplus, he thinks that Allah is 
humiliating him thereby. But Allah refutes this notion by saying: 
(fNayp that is, not everyone on whom 1 bestow abundance in this 
world is dear to Me, and not everyone whose provision I restrict is 
insignificant or worthless before Me. 

Rather wealth and poverty, restriction and abundance, are a trial 
with which Allah tests His slaves to see who will give thanks and 
be patient, so that He may reward him generously for that, and who 
will not respond in that manner, and will therefore suffer a terrifying 
punishment. 

Moreover, if a person focuses only on what he himself wants, 
this is indicative of low aspirations. Therefore Allah criticises them 
for not paying attention to the situation of needy people, as He says: 
((Nay, but you do not show kindness to the orphan)? who has lost his 
father and breadwinner, and needs consolation and kindness. But you 
do not show kindness to him; rather you look down on him, which 
is indicative of a lack of compassion in your hearts and a lack of any 
desire to do good. 

(-(you do not urge one another to feed the poor)? that is, you do 
not encourage one another to feed the poor who are in need, because 


= others, such as women and orphans, who were entitled to a share of it. 
This was a grave injustice. (az-Zamakhshari; al-Baghawi) 
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of the covetousness and extreme love of worldly gain that is deeply 
entrenched in your hearts. Hence Allah says: 

(•(you devour inheritance)? that is, wealth that has been left behind 
((indiscriminately!? and do not leave anything of it. 

((and you have an insatiable^ that is, inordinate ((love of wealth)?. 
This is like the verses in which Allah (-5?) says: 

((But you [O humankind] prefer the life of this world even though the 
hereafter is better and more lasting.)? (al-A la 87: 16-17) 

- and: 

((Nay, but you [O people] love this present life, and are heedless of 
the hereafter.)? (al-Qiydmah 75: 20-21) 
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89:21. Nay; when the earth is crushed repeatedly and levelled, 

89:22. and your Lord comes with the angels, row after row, 

89:23. and hell, on that day, is brought near on that day, man will 
remember, but how will that remembering benefit him? 

89:24. He will say: Would that 1 had sent forth good deeds for my life 
[in the hereafter]! 

89:25. None can punish as He will punish on that day, 

89:26. and none can bind as He will bind. 

89:27. [It will be said to the believer:] O soul at peace. 
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89:28. return to your Lord, well pleased and pleasing [to Him], 
89:29. Join My slaves 
89:30. and enter My paradise. 


«(Nay)) that is, not everything that you love of wealth, and what 
you compete in of physical pleasure, will last; rather ahead of you is a 
momentous day and great terror in which the earth and the mountains 
and everything on it will be crushed until it becomes a smooth, levelled 
plain, in which you will see no depression or elevation. 

Allah (-4?) will come to pass judgement among His slaves in the 
shadows of the clouds <cf. 2: 210). 

All the noble angels, the inhabitants of the heavens, will come, 
((row after row)). The angels of each heaven will come in rows, 
surrounding other creatures, and these rows will humble themselves 
before the Sovereign, the Compeller. 

((and hell, on that day, is brought near)) pulled with chains by the 
angels. 

When all these things happen, ((on that day, man will remember)-) 
what he sent forth of good and evil. 

((but how will that remembering benefit him)) when the time for 
deeds has passed? 

((He will say)) expressing regret for what he neglected of duties 
towards Allah: 

((Would that 1 had sent forth good deeds for my life [in the hereafter])) 
that is, my eternal life. This is like the verse in which Allah (4c) says: 
(•(On that day, the wrongdoer will bite on his hands and say: Would 
that I had taken a path w ith the Messenger. Alas for me! Would that 
I had not taken So-and-so as a friend!)) (al-Furqan25: 27-28) 

This verse indicates that the life which one should strive to make 
true and perfect, and to complete its pleasures, is life in the abode of 
eternity, for it is the realm that is eternal and will last forever. 
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(•(None can punish as He will punish on that dayp those who 
neglected that day and failed to strive for it 

(•(and none can bind as He will bind)-), for they will be bound with 
chains of fire and dragged on their faces in hell, then they will be 
thrown into the fire. This is the requital of the evildoers. 

As for one who was content with Allah, and believed in Him and 
in His Messengers, it will be said to him: 

(•(O soul at peacep with the remembrance of Allah, who found comfort 
in love of Him and was content with Allah, 

(•(return to your Lord(i Who cared for you by His grace, and by His 
kindness bestowed upon you that by means of which you became one 
of His close friends and those who are beloved to Him 
(•(well pleased and pleasing [to Him][j that is, content with Allah 
and with the reward with which He has honoured you, for Allah is 
pleased with you. 

(•(Join My slaves and enter My paradisep. These words are 
addressed to the soul on the Day of Resurrection and at the time of 
death. 


This is the end of the commenuiry on Soorat al-Kajr 
All praise and thanks are for Allah, and may the blessings and 
peaee of Allah be upon Prophet Muhammad his family, and 

his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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90:1. Verily I swear by this city 

90:2. - and you are a resident of this city - 

90:3. and by parent and offspring, 

90:4. We have indeed created man in toil and hardship. 

90:5. Does he think that no one can ever have power over him? 
90:6. He says: I have squandered enormous wealth! 


sunniconnect.com 


396 I Tafseer as-Sa 'di 


Juz '30 


90:7. Does he think that no one saw him? 

90:8. Have We not given him two eyes 
90:9. and a tongue, and a pair of lips, 

90:10. and shown him the two ways [good and evil]? 

90:11. But he has not attempted the steep path, 57 
90:12. and how could you know what the steep path is? 

90:13. [It is] freeing a slave, 

90:14. or giving food on a day of privation 
90:15. to an orphan near of kin, 

90:16. or one who is poor and destitute, 

90:17. while being [first and foremost] among those who believe and 
exhort one another to be steadfast and to show compassion. 
90:18. Such will be those on the right. 

90:19. And those who reject Our signs will be those on the left, 
90:20. with fire closing in upon them. 


Here Allah (-5g) swears ^by this city)? that is, by this secure city, 
namely Makkah al-Mukarramah, which is the best of all cities, 
especially at the time when the Messenger was living there, 
cjand by parent and offspring)? namely Adam and his progeny. 
What is attested to is mentioned in the following verse: f(We have 
indeed created man in toil and hardship)?. It may be that what is meant 
is what man suffers and goes through of hardships in this world, in 
al-barzakh, and on the Day of Resurrection. 

So man should strive hard to do that which will bring him relief 
from these hardships and lead to eternal bliss and joy, for if he does not 
do that, he will continue to suffer severe punishment for all eternity. 


57 Climbing a steep path is difficult; this is a metaphor for striving against 
one’s own whims and desires and against the Shaytan, and persisting in 
doing righteous deeds. (ash-Shawkani) 
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We have created man in the best form and shape so that he is able 
to take action and deal with tough and difficult situations, yet despite 
that he does not give thanks to Allah for this great blessing; rather 
he becomes arrogant because of his well-being, and he opposes his 
Creator. Therefore in his ignorance and wrongdoing he thinks that 
this situation will last forever and that his ability to dispose of his 
own affairs will never cease. Hence Allah (-3c) says: 

^Does he think that no one can ever have power over him)) and 
therefore he shows arrogance and boasts of what he has spent of 
wealth on his own desires, so he says: ({I have squandered enormous 
wealth!)? that is, huge amounts of wealth? 

Allah ("Is) describes spending on desires and sins as squandering, 
because the spender does not benefit from what he spends, and his 
spending only leads to regret, loss, exhaustion and diminishing of 
wealth, unlike the one who spends on good causes, seeking the 
pleasure of Allah. The latter is, as it were, making deals with Allah 
and he gains many times more than he spends. 

Allah says, warning the one who boasts of what he spends on his 
desires: 

({Does he think that no one saw him?)) that is, does he think, when 
he does that, that Allah does not see him and will not bring him to 
account for everything, small or great? 

Rather Allah does indeed see him and records his deeds against 
him; He has appointed noble scribes to write down whatever he does 
of good or evil. 

Then Allah reminds him of His blessings, saying: 

(•{Have We not given him two eyes and a tongue, and a pair of lips)-), 
so as to give him a beautiful appearance, and so that he may see and 
speak? And We have bestowed upon him other necessary faculties. 
This refers to worldly blessings. 
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Then Allah says, concerning the blessings of religion: ((and shown 
him the two ways [good and evil] that is, the paths of good and evil; 
We have shown him guidance as distinct from misguidance. 

These immense blessings require a person to fulfil his duties 
towards Allah, to give thanks to Allah for His blessings, and not to 
use them in disobedience to Him. But this person does not do that. 

((But he has not attempted the steep path]) that is, he has not 
attempted it or crossed over it, because he is following his whims 
and desires, so this steep path is very difficult for him. Then Allah 
explains what is meant by that steep path, as He says: 

(([It is] freeing a slave]-) that is, freeing a person from slavery 
by manumitting him or helping him to buy his freedom; it is even 
more appropriate to ransom Muslim prisoners who are held by the 
disbelievers. 

(•(or giving food on a day of privation^ that is, on the day of severe 

hunger, by giving food at the time when people need it most. 

c-(to an orphan near of kin]) that is, one who is both a poor orphan 

and a close relative 

((or one who is poor and destitute]). 

(•(while being [first and foremost] among those who believe]) that 
is, who believe in their hearts in that in which it is obligatory to 
believe, and they do righteous deeds with their physical faculties, in 
terms of both words and deeds, actions that are both obligatory and 
recommended. 

((and exhort one another to be steadfast]) in obeying Allah and in 
refraining from disobedience, and in accepting the painful decree of 
Allah, by urging one another to submit to that and comply with it, 
with complete acceptance and contentment. 

((and to show compassion]) to people, by giving to the needy, teaching 
the ignorant, taking care of all their needs of various kinds, helping 
them in their endeavours to do that which is in their best interests in 
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both religious and worldly terms, and loving for them what they love 
for themselves and hating for them what they hate for themselves. 

Those who meet this description, whom Allah has enabled to climb 
that steep path, ((will be those on the right)? because they did what 
Allah enjoins of duties towards Him and towards His slaves, and they 
refrained from that which they were forbidden to do. This is the sign 
of being among the blessed. 

(•(And those who reject Our signs)? by turning their backs on these 
matters, so they do not believe in Allah and do not do righteous deeds 
or show compassion towards the slaves of Allah, 

((will be those on the left, with fire closing in upon them)? and they will 
be confined behind doors barred with huge beams so that they cannot 
be opened, and they will find themselves in distress and hardship. 

This is the end of the commentary on Sooral al-Balad. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 
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91:1. By the sun and its light, 

91:2. and by the moon as it follows it, 

91:3. and by the day as it displays it, 

91:4. and by the night as it conceals it, 

91:5. and by the heaven and Him Who built it, 

91:6. and by the earth and Him Who spread it, 

91:7. and by the soul and Him Who fashioned it. 
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91:8. and inspired in it [an innate ability to differentiate between] 
wickedness and righteousness, 

91:9. he will indeed attain true success who purifies it 

91:10. and he will indeed fail who corrupts it. 

91:11. Thamood rejected [their Messenger], for they were transgressors, 

91:12. when the most wicked among them went forth [to kill the she- 
camel]. 

91:13. The Messenger of Allah [$alih] said to them: Hands off the she- 
camel of Allah and her drink! 

91:14. But they disbelieved him and hamstrung her. So their Lord 
unleashed against them, for their sin, a punishment that reached 
them all. 

91:15. And He [Allah] feared not the consequences thereof. 58 


In these verses, Allah (-?s) swears an oath concerning the righteous 
soul and evil soul. 

^By the sun and its lights and the benefits that come from it 
f[and by the moon as it follows it]* that is, as it follows it through 
various positions in the sky, and the light of the moon follows the 
light of the sun. 

«fand by the day as it displays it|? that is, the sun displays what is on 
the face of the earth and makes it manifest. 

ffand by the night as it conceals it]j that is, it conceals the face of 
the earth, so that everything on it is shrouded in darkness. 

In this world, darkness and light, sun and moon, follow one another 
in a regular and precise manner that serves people’s interests. This 
is the greatest indication that Allah has knowledge of all things and 


58 When an earthly ruler punishes, he thinks of the consequences and does 
not go too far in punishment. But because Allah is just, only punishing 
those who deserve it, and He does not fear any consequences when He 
punishes. His punishment may be very severe. (Adapted from ar-Razi) 
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has power over all things, and that He alone is deserving of worship; 
everything that is worshipped besides Him is false. 

(•{and by the heaven and Him Who built it}?. This is swearing an 
oath by the heaven and the One Who built it, namely Allah (4g). 

({and by the earth and Him Who spread it}? that is. He spread it out 
so that people would be able to benefit from it in all ways. 

({and by the soul and Him Who fashioned it)? - it may be that 
what is meant by the soul here is all living creatures, because it is 
mentioned in general terms. 

Or it may be that what is meant here is an oath sworn by the soul 
of man, who is accountable, based on what follows. 

Whatever the case, the soul is one of the great signs of Allah that 
deserve to be sworn by, for the soul is extremely subtle and light; it 
moves about easily, changes easily and is influenced easily, subject 
to emotions such as desiring, wanting, aiming, loving and hating. 

Without the soul, a body would be a mere image, with nothing 
good in it. The fact that it is created in such a manner is one of the 
great signs of Allah. 

({he will indeed attain true success who purifies it}? and cleanses 
it of sins and faults, elevating it through obedience to Allah, attaining 
beneficial knowledge and doing righteous deeds. 

({and he will indeed fail who corrupts it)? that is, corrupts his 
noble soul that does not deserve to be subjected to impurity through 
committing immoral deeds, allowing it to develop faults and commit 
sin, and failing to perfect it and make it grow, and indulging in that 
which will bring it shame and spoil it. 

({Thamood rejected [their Messenger], for they were transgressors)? 
that is, because of their transgression, rejection of the truth and 
opposition to the Messengers of Allah. 

({when the most wicked among them went forth [to kill the she- 
camel]}? that is, the most wicked member of the tribe, whose name 
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was Qidar ibn Salif; he went forth to hamstring the she-camel when 
they agreed to do that, and he agreed to comply with their instructions. 

(■(The Messenger of Allah)-) namely Salih (^) ((said to them)), 
warning them: ((Hands off the she-camel of Allah and her drink!)) That 
is, beware of hamstringing the she-camel of Allah which He has made 
a great sign to you, and do not respond to the blessing that Allah has 
bestowed upon you, giving you her milk to drink, by hamstringing her. 

But they disbelieved their Prophet Salih ((and hamstrung her. 
So their Lord unleashed against them, for their sin, a punishment 
that reached them all)) that is. He sent upon them destruction that 
reached them all. He sent against them a blast from above them and 
an earthquake from beneath them, so that they became lifeless, with 
no one among them calling out or responding. 

((that reached them all)) that is, it affected them all equally. 

((And He [Allah] feared not the consequences thereof)? - how 
could the One Who is the Subduer fear the consequences, when no 
created being is beyond His subjugation and control, and He is the 
Most Wise in all that He decrees and prescribes? 

This is the end of the commentary on Soorat ash-Shams. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad £). his family, and 

his Companions abundant!} until the Day of Judgement. 
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92:1. By the night as it conceals, 

92:2. and by the day as it discloses, 

92:3. and by Him Who created male and female, 

92:4. verily your endeavours have divergent ends. 
92:5. As for him who gives in charity and fears Allah, 
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92:6. and believes in the ultimate good, 59 

92:7. We will make easy for him the path of salvation. 

92:8. But as for him who is miserly and thinks he has no need of 
Allah, 

92:9. and denies the ultimate good, 

92:10. We will make easy for him the path of perdition. 

92:11. His wealth will avail him nothing when he falls [into hell]. 

92:12. Surely it is for Us to show the path of guidance, 

92:13. and verily to Us belong the hereafter and the present world. 

92:14. So I warn you of a raging fire, 

92:15. which none will enter except the most wretched, 

92:16. who denied and turned away. 

92:17. But the most righteous will be kept away from it, 

92:18. who gives his wealth seeking to purify himself 
92:19. and owing no one any favour for which he should repay him; 
92:20. rather he seeks only the pleasure of his Lord, the Most High. 
92:21. And indeed he will in time be well pleased. 


This is an oath which Allah swears by the time during which people 
do their deeds that vary according to their circumstances. 

f[By the night as it conceals)? that is, it covers all creatures with 
its darkness, so each creature goes back to its dwelling and rests from 
its toil and labours. 

(•[and by the day as it discloses)? that is, manifests itself to people, 
so they benefit from its light and go about their business. 

f(and by Him Who created male and female)?. Here Allah swears 
by Himself as the Creator of males and females. 


59 s(the ultimate good'!? (al-husna) may refer to paradise or to the word of 
tawheeci. la ildha ilia Allah. 


sunniconnect.com 




406 I Tafseer as-Sa'di 


Juz '30 


As dictated by His wisdom. He created every type of animal that 
He wanted to survive as male and female, so that the species may 
survive and not disappear, and he led each of them to the other by 
means of desire, making each of them suited to the other. Blessed be 
Allah, the Best of creators. 

(•{verily your endeavours have divergent endsp. This is what is 
attested to: your endeavours, O accountable people, vary greatly, 
according to variations in deeds, their quality and the energy put into 
them, and according to the goal and purpose of those deeds: are they 
done for the sake of Allah, the Most High, the Eternal? For endeavours 
that are done for His sake will last and benefit the doer. Or are they 
done for transient aims, in which case endeavours are rendered invalid 
and diminish as that purpose diminishes? 

This applies to every deed that is not done for the sake of Allah. 

Hence Allah (4s) refers to the type of people who strive and 
describes their deeds: 

(•{As for him who gives in charityp that is, he does what he is enjoined 
to do of financial acts of worship, such as giving zakah, offering 
expiation, spending on maintenance of family members, giving 
charity and spending on good causes; and he also does physical acts 
of worship such as prayer, fasting and so on; and acts of worship 
that combine both physical and financial elements, such as Hajj and 
'umrah, and so on 

({and fears Allah'p with regard to what He has forbidden of prohibited 
matters and sins of various kinds. 

(•{and believes in the ultimate goodthat is, he believes in la ilaha 
ilia Allah (there is no god but Allah) and all that it points to of religious 
beliefs and all that it leads to of reward in the hereafter. 

«{We will make easy for him the path of salvationp that is, we 
will make his affairs easy for him and will make all that is good easy 
for him, and We will make it easy for him to refrain from all evil. 
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because he has taken measures that lead to that, so Allah will make 
it easy for him. 

«(But as for him who is miserly}-) with regard to what he is instructed 
to spend, so he does not spend in the ways that are obligatory or 
recommended, and he does not have any desire to do that which 
Allah has enjoined, 

tjand thinks he has no need of Allah}) so he does not submit to Him 
and does not think that his soul is in desperate need of its Lord, for 
there is no salvation, success or prosperity unless Allah is his ultimate 
object of love and worship. Whom he seeks and to Whom he turns. 

^and denies the ultimate good}) that is, he denies the goodly beliefs 
that Allah has enjoined people to believe in. 

«(We will make easy for him the path of perdition}) so he will adopt 
bad and blameworthy characteristics, because it is made easy for him 
to commit evil and get carried away with acts of disobedience. We 
ask Allah to keep us safe and sound. 

«(His wealth will avail him nothing when he falls [into hell]}) that 
caused him to transgress and made him feel that he had no need of his 
Lord, and made him miserly. When he dies, nothing will accompany 
him except righteous deeds. As for his wealth, on which he did not 
pay his dues, it will become a source of regret for him, because he 
did not send any of it forth for the hereafter. 

)(Surely it is for Us to show the path of guidance}) that is, guidance 
to the straight path that leads to Allah and brings one close to His 
pleasure. 

As for misguidance, it bars one from Allah and does not lead one to 
anything but severe punishment. 

f(and verily to Us belong the hereafter and the present world}) - 
He owns them and controls them, and He has no partner in that. So 
let those who have aspirations turn to Him and give up any hope in 
created beings. 
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{(So I warn you of a raging fire)», blazing and kindled, 

{(which none will enter except the most wretched, who denied]? the 
truth {(and turned away]? from the divine command. 

{(But the most righteous will be kept away from it, who gives his 
wealth seeking to purify himself]? from sins and faults, and seeking 
thereby the pleasure of Allah te). 

This indicates that if spending on recommended purposes will 
lead to giving up obligatory spending - such as paying off debts, 
spending on maintenance of family members, and the like - then that 
recommended spending is not prescribed; rather it is to be rejected 
according to most of the scholars, because the soul cannot be purified 
by means of a recommended deed that causes one to miss out on 
doing an obligatory deed. 

cjand owing no one any favour for which he should repay him]? 
that is, this righteous person does not owe anyone any favour but he 
repays him, and perhaps he does acts of kindness to other people for 
which they owe him favours. Thus he becomes a true slave of Allah, 
because he is indebted to Him alone for His kindness. 

As for the one who owes people some favours but has not repaid 
them, he will inevitably do things for people that will undermine his 
sincerity towards Allah. 

This verse refers to Abu Bakr as-Siddeeq (4(§b), and it was said 
that it was revealed because of him, because he did not owe anyone 
any favours, not even the Messenger of Allah (^) - apart from the 
favour of the Messenger that he could not repay, namely the favour of 
calling him to the religion of Islam and teaching him guidance and the 
true faith. For Allah and His Messenger (^|) did a favour to everyone 
that can never be repaid. However the verse is also applicable to 
everyone who possesses this good quality and does not owe any 
favour to anyone, and thus his deeds remain sincerely for the sake 
of Allah (■&s) alone. 
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Hence Allah says: f(rather he seeks only the pleasure of his Lord, 
the Most High. And indeed he will in time be well pleased^. This 
righteous man will be well pleased with what Allah will bestow upon 
him of all kinds of honours and rewards. 

This is the end of the commentary on Soorat al-Layl. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 

$ $ 
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93:1. By the day 

93:2. and by the night when it is still, 

93:3. your Lord has not forsaken you, nor does He hate you; 60 
93:4. indeed the hereafter will be better for you than this present life 
93:5. and your Lord will surely give you so that you will be well 
pleased. 


60 The revelation had ceased temporarily, for fifteen days or thereabouts, 
so the disbelievers mocked the Prophet (j^) by saying that his Lord 
had forsaken him. This soorah was revealed to reassure and comfort the 
Prophet (3l§). (ash-Shawkani et al.) 


sunniconnect.com 


Soorat ad-Duhd 


(1-11) | 411 


93:6. Did He not find you an orphan and take care of you? 

93:7. Did He not find you unaware [of the path of truth] 61 and guide 
you? 

93:8. Did He not find you in need and make you independent? 

93:9. So as for the orphan, do not mistreat him; 

93:10. and as for the beggar, do not speak harshly to him; 

93:11. and as for the blessing of your Lord, proclaim it. 


Here Allah (A?) swears by the day when its light spreads in the 
early morning, and by the night when it is still and darkness spreads 
and grows intense, that Allah cares for His Messenger (^|). 

*fyour Lord has not forsaken youp that is. He has not abandoned 
you since He has always taken care of you, and He has not neglected 
you since He has always looked after you. Indeed, He has continued to 
take the best care of you and to raise you in status, degree after degree. 
6(nor does He hate youp that is. He does not hate you for He has 
always loved you. Denying something is indicative of its opposite, 
and negating something in absolute terms cannot be praise unless it 
implies perfection. 

This is how the Messenger (^§) was previously and at the moment of 
revelation, in the best and most perfect situation. He was the recipient 
of ongoing divine love, which raised him in perfection for Allah 
always cared for him. 

With regard to his future, Allah says: e[indeed the hereafter will be 
better for you than this present lifej?. The word akhirah (translated 
here as ^hereafter)*) may refer to what comes after in general terms. In 
other words, every future situation will be better than the previous one. 


61 The Messenger of Allah always believed in the oneness of Allah 

(tawheed), even before his prophethood began, but he was unaware of 
the path of Islam, and its rulings and teachings, until Allah guided him 
to it through revelation. (ash-Shawkani; az-Zamakhshari; Ibn ‘Ashoor) 
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The Prophet (3H§) kept rising in status, and Allah supported the 
religion with which He sent him and helped him against his enemies, 
guiding him in all his affairs, until he died when he had attained a 
level of favours, bliss, delight and joy that could not be attained by 
anyone else, before or since. 

Then after that, do not ask about his situation in the hereafter, and 
the details of its honour and all kinds of bliss. 

Hence Allah says: (-(and your Lord will surely give you so that 
you will be well pleased)-). This is something that cannot be expressed 
except in this comprehensive phrase. 

Then Allah reminds him of what He knows about his private 
affairs: 

efDid He not find you an orphan and take care of you?)) That is. He 
found you without a mother or father; indeed his father and mother 
had died when he was not able to look after himself, but Allah took 
care of him and caused his grandfather ‘Abdul-Muttalib to take care 
of him, then when his grandfather died. He caused his paternal uncle 
Abu Talib to take care of him, until Allah supported him with His 
help and with the believers. 

«[Did He not find you unaware [of the path of truth] 62 and guide 
you?)) That is. He found you not knowing anything about the scripture 
or faith, and He taught you that which you did not know and enabled 
you to attain the best of deeds and character. 

fjDid He not find you in need)) that is, in poverty, c-jand make you 
independent)) by means of what Allah enabled you to conquer of lands 
from which wealth and taxes were brought to you. 


^ The Messenger of Allah (3|§) always believed in the oneness of Allah 
(tawheed), even before his prophethood began, but he was unaware 
of the path of Islam, and its rulings and teachings, until Allah guided 
him to it through revelation. (ash-Shawkani; az-Zamakhshari; Ibn 
‘Ashoor) 
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The One Who took away these problems from you will take away 
all other problems; you should respond with gratitude to the blessings 
of the One Who caused you to attain this level of independence, 
granted you refuge, supported you and guided you. 

Hence Allah says: 

((So as for the orphan, do not mistreat him^ that is, do not deal harshly 
with the orphan, and do not feel impatient with him or scorn him; 
rather you should honour him, give him what you can, and treat him 
as you would like your child to be treated after you die. 

(•(and as for the beggar, do not speak harshly to him)? that is, do 
not say anything to the beggar that may imply your rejection of his 
request in a cruel or vicious manner; rather give him what you can, 
or turn him away kindly. 

The word translated here as ((beggar)? (sa il, lit. ‘one who asks’) 
includes those who ask for money and those who ask for knowledge. 
Hence teachers are enjoined to treat learners kindly, gently and with 
compassion, for this will help the learner to achieve his goal, and it 
reflects kindness towards the one who is striving to benefit the people 
and the land. 

^and as for the blessing of your Lord)? - this includes both spiritual 
and worldly blessings 

((proclaim itt? that is, praise Allah for it, and mention it in specific 
terms if there is a purpose to be served thereby. 

As for speaking of the blessings of Allah in general terms, speaking 
of the blessings of Allah prompts one to give thanks for them, and 
leads to love of the One Who bestowed those blessings, for people 
are naturally inclined to love the one who does favours. 

This is the end of the commentary on Soorat ad-Duha. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 
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94:1. Have We not filled your heart for you with reassurance and 
comfort, 

94:2. and relieved you of your burden 
94:3. that weighed down your back, 

94:4. and exalted for you your renown? 

94:5. So truly with hardship comes ease, 

94:6. truly with hardship comes ease. 

94:7. So whenever you are free, strive in worship and supplication, 
94:8. and to your Lord alone turn in hope. 


Here Allah says, reminding His Messenger (^) of His blessings: 
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f(Have We not filled your heart for you with reassurance and comfort)* 
that is, have We not made you feel at ease with the teachings of 
religion and when calling people to Allah, granted you the noblest 
characteristics, caused you to focus on the hereafter, and made it easy 
for you to attain goodness? 

So his heart was not constrained and uneasy, hardly able to accept 
goodness or be at ease. 

^and relieved you of your burden)? of sin 
(fthat weighed down your back)?. This is like the verse in which Allah 
Bs) says: 

«(So that Allah may forgive you your past and future sins...)? (al-Fath 
48: 2) 

«(and exalted for you your renown)? that is. We have raised you 
in status, and caused you to be spoken highly of in a manner such as 
no one among humankind has ever attained. 

So Allah is not mentioned except that His Messenger (^) is 
mentioned alongside him, as when a person enters Islam, and in the 
adhdn and iqamah , in khutbahs and in other matters in which Allah 
has caused the renown of His Messenger Muhammad to be 
exalted. And in the hearts of his Ummah there is love, veneration and 
respect that is not directed towards anyone else after Allah (-$c). May 
Allah reward him on behalf of his Ummah with the best reward that 
is granted to any Prophet on behalf of his nation. 

e(So truly with hardship comes ease, truly with hardship comes 
ease)*. This is great glad tidings, for every time there is hardship and 
difficulty, it is accompanied by ease, to the extent that even if hardship 
were to enter a lizard hole, ease would enter upon it and expel it, as 
Allah (•$£) says elsewhere: 

ef...Allah will bring about, after hardship, ease.)? (at-Talaq 65: 7) 

And the Prophet (^) said: 
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«Verily there is relief with distress, and verily there is with hardship 
ease.» (Recorded and authenticated by at-Tirmidhi) 

The fact that the word translated here as ((hardship)? appears in 
the definite form indicates that it refers to one hardship, whereas the 
fact that the word translated here as ((ease)? appears in the indefinite 
form indicates that it is more than one, and one hardship can never 
overwhelm plural or repeated ease. 

The definite form conveys a generic meaning and refers to any 
kind of hardship, indicating that any hardship - no matter what degree 
of difficulty it reaches - will ultimately and inevitably be relieved. 

Then Allah instructs His Messenger (^) first and foremost, and 
the believers after him, to give thanks to Him and to do what is 
required in response to His blessings, as He says: 

((So whenever you are free, strive in worship and supplication)? that 
is, when you are free from your errands and business, and there is 
nothing left in your heart to distract it, then strive hard in worship 
and supplication. 

((and to your Lord alone turn in hope)? that is, have great hope that 
your Lord will respond to your supplication and accept your acts of 
worship. 

Do not be among those who, when they are free and have finished 
with their business, indulge in amusement and turn away from their 
Lord and remembrance of Him, for then you would be among the 
losers. 

It was also suggested that what is meant is: when you have finished 
your prayer and completed it, then strive hard in supplication, and turn 
to your Lord alone to ask for all that you need. Those who suggested 
this opinion quoted as evidence the fact that it is prescribed to offer 
supplication and remember Allah following the prescribed prayers. 
And Allah knows best about that. 

This is the end of the commentary on Soorat al-lnshirah 
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All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (i^g). his family, and 
his Companions abundantly until the Day of Judgement. 

® 0 
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95:1. By the fig and the olive, 

95:2. and by Mount Sinai, 

95:3. and by this secure city [Makkah], 

95:4. verily We have created man in the best of conditions, 

95:5. then We reduce Him to the lowest of the low, 

95:6. except those who believe and do righteous deeds; theirs will be 
a never-ending reward. 

95:7. Then, after this, what makes you [O man] deny the Judgement? 
95:8. Is not Allah the Wisest of the wise? 
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((By the fig and the olivet Allah swears by these two well-known 
trees because of the many benefits of the trees and their fruits, and 
because they are prevalent in the land of ash-Sham which was the 
location of the prophethood of‘Eesa ibn Maryam (S§k). 

<^and by Mount Sinai)) which was the location of the prophethood 
of Moosa (^) 

(•(and by this secure city [Makkah])) which was the location of the 
prophethood of Muhammad («^g). 

Allah (-jc) swears by these holy places which He chose and from 
which He sent the best and noblest of His Prophets. 

What is attested to is the words: (-(verily We have created man in 
the best of conditions)) that is. We create him in the best of ways, 
with limbs in proportion and an upright stance, and he is not lacking 
in anything that he needs either inwardly or outwardly. 

Yet despite these great blessings for which thanks should be given, 
most people fail to give thanks to the Bestower of these blessings, for 
they are distracted by amusement and play, and are content with the 
most trivial and insignificant of matters. So Allah will reduce them 
to the lowest of the low, namely the lowest part of hell, which is a 
place for sinners who rebel against their Lord, except for those whom 
Allah blesses with faith, righteous deeds and a sublime good attitude. 

((theirs will be a never-ending reward)-) that is, they will attain high 
status thereby, and unceasing reward; rather they will have constantly- 
available pleasures, joys coming one after another, and blessings in 
abundance, in eternal bliss that will never end; its food is perpetual, 
and so is its shade. 

((Then, after this, what makes you [O man] deny the Judgement?)) 
that is, what makes you, O man, deny the day of requital for deeds, 
when you have seen many of the signs of Allah that should make you 
certain, and you have seen the blessings of Allah that should make 
you not disbelieve in anything that He has told you? 
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«(Is not Allah the Wisest of the wise?|J Does Allah’s wisdom dictate 
that He should leave humankind without purpose, with no commands 
or prohibitions, never to be rewarded or punished? 

Or will the One Who created them in stages and bestowed upon 
them innumerable blessings and favours, and took good care of them, 
inevitably bring them back to their final and ultimate abode, to which 
they are headed and where they will end up? 

This is the end of the commentary on Soorat at-Teen, 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad ($£s). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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96:1. Recite [commencing] with the name of your Lord 63 Who created, 
96:2. created man from a clinging clot. 

96:3. Recite, for your Lord is the Most Generous, 


63 This is a command to the Prophet (Jig) to recite what would be revealed 
to him of the Qur'an, commencing with the name of Allah by saying 
bismillah ir-Rahman ir-Raheem - in the name of Allah, the Most Gracious, 
the Most Merciful. (al-Qurtubi; ar-Razi; an-Nasafi, et al.) 
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96:4. Who taught the use of the pen, 

96:5. taught man what he knew not. 

96:6. Indeed man transgresses all bounds 

96:7. when he believes himself to be self-sufficient. 

96:8. Verily unto your Lord is the return [of all]. 

96:9. Have you considered the one who tries to stop 
96:10. a slave [of Allah] from praying? 64 

96:11. How about if he [that slave of Allah] is indeed following true 
guidance 

96:12. and enjoining righteousness? 

96:13. How about the one who disbelieves and turns away - 
96:14. does he not realise that Allah sees all? 

96:15. Nay; if he does not desist. We will surely drag him by his ccc- 
96:16. a lying, sinful forelock. 

96:17. So let him call his associates; 

96:18. We will call the angels of punishment. 

96:19. Nay; pay no heed to him. Prostrate [in prayer] and draw near 
[to Allah], 


This soorah was the first soorah of the Qur’an to be revealed to 
the Messenger of Allah (3§§j). It was revealed to him at the beginning 
of his prophethood, when he did not know anything about the Book 
or about faith. 

Jibreel ($SO came to him with the message and commanded him 
to recite, but he refused, saying, 

«I am not a reciter.» (Bukhari) 

But Jibreel kept urging him until he recited. 


64 This was revealed concerning Abu Jahl, who tried to stop the Prophet 
(Si§) from praying in the Haram. 
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Then Allah revealed to him the words: sjRecite [commencing] 
with the name of your Lord Who created]* all of creation. 

Then He singles out man and mentions the beginning of his 
creation, «(from a clinging clot]*. The One Who created man and cared 
for him must also care for him by issuing commands and prohibitions, 
which He did by sending the Messenger (3i§) to them and sending 
down the Books to them. 

Hence after the command to recite. He mentions His creation of 
man. Then He says: ^Recite, for your Lord is the Most Generous]* that 
is. He is possessed of the most sublime attributes and is very generous 
and kind. Part of His kindness is that He taught the use of the pen, 
«[Who taught the use of the pen, taught man what he knew not]* for 
He brought him forth from his mother’s womb not knowing anything, 
and He gave him hearing, sight and intellect, and made available to 
him the means of acquiring knowledge. 

So He taught him the Qur’an, and He taught him wisdom, and He 
taught him the use of the pen, through which knowledge is preserved 
and rights and duties are regulated, and messages are exchanged 
between people so that they do not have to speak directly to one 
another. 

All praise be to Allah, Who has bestowed these blessings upon 
His slaves, for which they cannot give sufficient thanks. Moreover 
He has blessed them with independence of means and abundant 
provision. 

But because of man’s ignorance and wrongdoing, when he 
thinks that he is independent of means, he transgresses and behaves 
arrogantly, turning away from true guidance. He forgets that he will 
return to his Lord and he does not fear punishment; perhaps he may 
even go so far as to reject guidance himself and call others to reject 
it and tell them not to pray, which is the best act of faith. Allah says 
to this stubborn and rebellious one: 
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^Have you)*, O man who tells someone not to pray, ^considered... 
How about if he)* namely the slave of Allah who is praying «(is indeed 
following true guidance)* by knowing the truth and acting upon it, 
fjand enjoining righteousness)* upon others? 

Is it appropriate to try to stop someone who is like this? Is it not 
the case that trying to stop him is one of the worst forms of opposition 
towards Allah and towards the truth? Such a thing cannot be done 
except by someone who himself is drifting away from guidance, or 
he tells others to do things that are contrary to piety. 

How about if the one who tells someone not to pray ^disbelieves 
and turns away)* from the truth? Does he not fear Allah and His 
punishment? 

tjdoes he not realise that Allah sees all)* that he does? 

Then Allah warns him, if he persists in his ways: ^Nay; if he does 
not desist)* and give up what he is saying and doing, 
tfWe will surely drag him by his forelock^ that is, We will surely 
seize him violently by his forelock, and he deserves that, for it is «fa 
lying, sinful forelock)* that is, he is lying in what he says and sinning 
in what he does. 

tjSo let him)* namely this person who deserves that punishment 
fjcall his associates)* that is, his companions and friends, and the 
people around him, to help him deal with what has befallen him. 

«)We will call the angels of punishment)* that is, the keepers of 
hell, to seize him and punish him. 

Then let him see which of the two groups is stronger and more 
capable. This is the situation of the one who tells someone not to pray, 
and this is the punishment of which he is warned. 

As for the one who is told not to pray, Allah commands him not to 
listen to this person who tells him not to pray, and to pay no attention 
to him, as He says: 
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^Nay; pay no heed to him)}, for he is not enjoining anything but that 
which leads to loss in this world and the hereafter. 

«(Prostrate [in prayer])} to your Lord 

^and draw near [to Allah])} in prostration and in other acts of worship, 
for they all bring one closer to attaining His pleasure and bring one 
nearer to Him. This is general in meaning and applies to everyone 
who tells one not to do acts of worship, even though it was originally 
revealed concerning Abu Jahl when he told the Messenger of Allah 
(*|§) not to pray and tried to disturb him and harm him. 

This is the end of the commentary on Soorat al-’Alaq. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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97:1. Verily, We sent it [the Qur’an] down on the Night of Decree. 65 
97:2. And how could you know what the Night of Decree is? 

97:3. The Night of Decree is better than a thousand months. 66 
97:4. On that night the angels and the Spirit [Jibreel] descend by their 
Lord’s leave with all decrees [of blessings], 

97:5. [It is a night of] peace and blessing until the break of dawn. 


65 The Night of Decree (Lay lat al-Qadr) is a night in the month of Ramadan. 
It is called the Night of Decree because on that night Allah decrees 
whatever He wills for the coming year. 

66 According to many commentators, striving in worship on that night is 
better, in virtue and reward, than striving in worship in one thousand 
months that do not include that night. 
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Here Allah (*Jc) says, highlighting the virtue and high status of 
the Qur’an: 

s[Verily, We sent it [the Qur'an] down on the Night of Decree]). This 
is like the verse in which Allah (4s) says: 

^Verily, We sent it down during a blessed night, for We were to give 
warning.]) (ad-Dukhan 44: 3) 

That is because Allah (4s) began to send it down during Ramadan 
on Laylat al-Qadr (the Night of Decree), and by means of it Allah 
bestowed comprehensive mercy upon His slaves for which they cannot 
give sufficient thanks. 

Laylat al-Qadr is so called because of its immense status and virtue 
before Allah, and because on this night He decrees what will happen 
during the coming year of deaths, provision and other divine decrees. 

He further highlights its great significance by saying: t{And how 
could you know what the Night of Decree is?]) For it is of great 
significance and immense importance. 

t[The Night of Decree is better than a thousand months^ that is, 
in its virtue it is equivalent to a thousand months, and deeds that are 
done on this night are better than deeds in a thousand months that do 
not contain this night. 

This is something that is utterly astounding and amazing, that Allah 
(4g) has blessed this weak Ummah with a night on which good deeds 
are equivalent to and surpass a thousand months, which is the age of 
a man who lives for a very long time, eighty-odd years. 

«(On that night the angels and the Spirit [Jibreel] descend]} 
frequently e[by their Lord’s leave with all decrees [of blessings], [It 
is a night of] peace and blessing]) that is, it is free of all ills and evils, 
because of its great goodness 

^until the break of dawn]) that is, it begins at sunset and ends with 
the break of dawn. 
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There are many mutawatir hadiths that speak of its virtue, and 
state that it is in Ramadan, in the last ten nights, especially the odd- 
numbered nights, and it will continue to occur every year until the 
onset of the Hour. 

Therefore the Prophet (^) used to observe / ‘tikdf and do a great 
deal of acts of worship during the last ten days and nights of Ramadan, 
hoping that they would coincide with Laylat al-Qadr. And Allah knows 
best. 

This is the end of the commentary on Soorat al-Qadr. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^e). his family, and 
his Companions abundantly until the Day of Judgement. 
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Soorat al-Bayyinah 




In the name of Allah , 
the Most Gracious, the Most Merciful 



98:1 ■ Those who disbelieve among the People of the Book and among 
the polytheists were not going to desist from disbelief [or so 
they claimed] until there came to them clear proof. 


98:2. a Messenger from Allah, reciting pure pages 

98:3. on which there were texts of unerring soundness [the Qur’an], 
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98:4. Yet those who were given the Book did not flee from the truth 
except after clear proof came to them. 

98:5. although they were enjoined only to worship Allah with sincere 
devotion to Him, being true in faith to Him alone, and to establish 
prayer and give zakah, and that is the true religion. 

98:6. Verily those who disbelieve among the People of the Book and 
among the polytheists will be in the fire of hell, to abide therein 
forever. It is they who are the worst of people. 

98:7. Verily those who believe and do righteous deeds - it is they who 
are the best of people. 

98:8. Their reward with their Lord is gardens of perpetual abode 
through which rivers flow, to abide therein forever and ever. 
Allah is pleased with them and they are pleased with Him. That 
is for those who fear their Lord. 


{•(Those who disbelieve among the People of the Bookp namely 
the Jews and Christians 

f(and among the polytheists)? of all other nations 
{(were not going to desist from disbelief)? and the misguidance that 
they were following. In other words, they would continue and persist 
in their misguidance, and the passage of time would only increase 
them in disbelief 

{([or so they claimed] until there came to them clear proof)-). 

Then Allah explains what that clear proof is, as He says: 

{(a Messenger from Allah)? whom Allah sent to call the people to the 
truth, and revealed to him a Book that they might read, so that the 
people might leam wisdom, and so that he might purify them and lead 
them forth from the depths of darkness to the light. Hence He says: 

{(reciting pure pages)? that are protected from the devils approaching 
them, and which no one may touch except the purified, for they are 
the most sublime of words. 
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Hence Allah says: ((on which)? that is, on those pages 
((there were texts of unerring soundness)? that is, true stories and just 
commands that guide to truth and to the straight path. 

Once this clear proof came to them, at that point the seeker of truth 
became distinct from the one who had no intention of seeking truth, 
and those who chose to perish (by choosing disbelief) might do so 
after seeing clear evidence, and those who chose to live (by choosing 
faith) might do so after seeing clear evidence (8:42). 

But if the People of the Book did not believe in this Messenger 
(i|§) and submit to him, that was nothing new, because of their 
misguidance and stubbornness, for they did not separate and form 
sects and groups ((except after clear proof came to them)? that would 
require those who received it to be united. But because they are wicked 
and base people, that guidance only increased them in misguidance, 
and insight only increased them in blindness, even though all the 
Books came from the same source with the same religion. 

In all laws they were enjoined only ((to worship Allah with sincere 
devotion to Him)? that is, in all their acts of worship, both outward and 
inward, to seek only the pleasure of Allah and to draw close to Him, 
(•(being true in faith to Him alone)? and turning away from all religions 
that are contrary to the religion of pure monotheism. 

Allah singles out prayer and zakah for mention, even though they 
are included in the words ((to worship Allah with sincere devotion to 
Him)?, because of their special virtue and because they are the two 
acts of worship which, if anyone undertakes them, he will undertake 
all other religious duties. 

(•(and that)* namely affirmation of the oneness of Allah and sincerity 
in religion (-(is the true religion)? that is, the true religion which leads to 
the gardens of bliss, and all other religions are paths that lead to hell. 

Then Allah mentions the requital of those who disbelieve after 
clear proof has come to them, as He says: 
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(•(Verily those who disbelieve among the People of the Book and 
among the polytheists will be in the fire of hell)? which will encompass 
them with its punishment, which will be severe indeed. 

((to abide therein forever)?; the punishment will not be lightened for 
them, and they will be plunged into utter despair therein (43: 75). 

((It is they who are the worst of people)? because they learned 
about the truth but they ignored it, so they became losers in this world 
and the hereafter. 

((Verily those who believe and do righteous deeds - it is they who 
are the best of people)? because they worshipped Allah and learned 
who He is, and they attained bliss in this world and the hereafter. 

((Their reward with their Lord is gardens of perpetual abode)? 
that is, gardens in which they will settle, and will never move on or 
depart from them, and they will never seek anything better than them, 
^through which rivers flow, to abide therein forever and ever. Allah 
is pleased with them and they are pleased with Him)?. He is pleased 
with them because of what they did of deeds that earn His pleasure, 
and they are pleased with Him because of what He has prepared for 
them of all kinds of honour and great reward. 

((That)? goodly reward ((is for those who fear their Lord)? that is, 
it is for those who fear Allah and refrain from disobeying Him, and 
who do their duty towards Him. 

T his is the end of the commentary on Soorat al-Bayyinah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (»^g). his family, and 
his Companions abundantly until the Day of Judgement. 


sunniconnect.com 




Soorat az-Zalzalah 

i Nhikki) 



In the name of Allah, 
the Most Gracious, the Most Merciful 
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99:1. When the earth is shaken with a cataclysmic earthquake 
99:2. and the earth brings forth its burdens, 67 
99:3. and man says: What is the matter with it? 

99:4. On that day it will tell all its news 68 

99:5. because your Lord will command it [to do so]. 

99:6. On that day all people will proceed in scattered groups to be 
shown [the results of] their deeds. 


61 This refers to the dead, who will be brought forth from their graves. 

68 That is. it will tell of all deeds that were committed on it, both good and 
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99:7. So whoever does an atom’s weight of good will see it, 
99:8. and whoever does an atom’s weight of evil will see it. 


Here Allah (-fe) speaks of what will happen on the Day of 
Resurrection, when the earth will be shaken and convulse to the extent 
that all that is on it of structures and mountains will collapse. 

So the mountains will crumble and the hills will be flattened, and 
it will become a smooth, levelled plain, in which you will see no 
depression or elevation. 

(-{and the earth brings forth its burdens)? that is, what it contains 
of the dead and of treasures. 

({and man says)?, expressing his shock when he sees what happened 
to it of immense changes: 

(•{What is the matter with it?|> that is, what has happened to it? 

({On that day it)? namely the earth 
({will tell all its news)? that is, it will testify concerning people and 
what they did on its surface of good or evil. The earth will be among 
the witnesses who will testify concerning people’s deeds. 

And that will happen ({because your Lord will command it [to do 
so])? that is, He will instruct it to speak of what was done on it, and 
it will not disobey His command. 

({On that day all people will proceed)? from the place of standing, 
when Allah passes judgement among them, 

({in scattered groups to be shown [the results of] their deeds|> that is, 
so that Allah may show them what they did of good and bad deeds, 
and will show them the appropriate requital thereof. 

({So whoever does an atom’s weight of good will see it, and 
whoever does an atom’s weight of evil will see it)-). This is general 
in meaning and includes all good and all evil, because when he sees 
the atom’s weight, which is the most insignificant of things, and the 
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requital thereof, then anything greater than that will surely be requited, 
as Allah (■fe) says elsewhere: 

{(On the day when every soul will find itself faced with all the good 
it has done, and all the evil it has done, it will wish there were a great 
distance between it and its evil...]? (A I 'Imran 3: 30) 

- and: 

{•(...They will find all they did recorded there. (al-Kahf 18: 49) 
This verse offers the strongest encouragement to do good, even if it 
is little, and the greatest deterrent against doing evil, even if it is minor. 

This is the end of the commentary on Soorat az-Zalzalah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah he upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 

■£• ■+• 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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100:1. By the horses galloping swiftly, 

100:2. striking sparks [with their hooves], 

100:3. raiding at dawn, 

100:4. stirring up therewith clouds of dust, 

100:5. making their way thereby into the midst of the enemy, 

100:6. verily man is ungrateful to his Lord 
100:7. and he himself bears witness to that 
100:8. and verily, because of his love of wealth, he is stingy. 

100:9. Does he not know [what his punishment will be] when the 
contents of the graves are turned over 
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100:10. and what is hidden in people’s hearts is brought to light? 

100:11. Verily their Lord, on that day, will be fully aware of them [and 
their deeds]. 


Here Allah (4s) swears by horses, because of what there is in 
them of the dazzling signs of Allah and obvious blessings, as is well 
known to all people. 

Allah (4s) swears by them in a situation in which no other animals 
have a share with them, as He says: 

«{By the horses galloping swiftly]? that is, running swiftly, with 
energy and vigour. 

^striking sparks [with their hooves]]? when they step on the rocks; 
they strike sparks of fire because of the solidness and strength of their 
hooves (or horseshoes) when they gallop. 

^raiding]? the enemy e(at dawn^; this is what usually happens: 
raids begin at dawn. 

^stirring up therewith]? that is, with their galloping and raiding 
^clouds of dust]?. 

^making their way thereby]? that is, by their riding 
«jinto the midst of the enemy]? during their raids. 

What is attested to is the words: ^verily man is ungrateful to his 
Lord]? that is, he is reluctant to give what his Lord has commanded 
him to give (of charity and the like). 

The nature and character of man is such that he is not inclined 
to give what he should of dues or to give it in full; rather his human 
inclination is to be reluctant and not to give dues that are required of 
him in financial and physical terms - except those whom Allah guides 
and causes them to change and become willing to pay their dues. 

efand he himself bears witness to that]? that is, as man knows 
himself to be stingy and miserly, he bears witness to that and does 
not deny it, because it is something clear and obvious. 
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It may be that the pronoun (he) refers to Allah; in other words, 
man is ungrateful to his Lord and Allah bears witness to that. In this 
there is a stem warning to the one who is ungrateful to his Lord, that 
Allah is indeed watching him. 

((and verily, because of his love of wealth, he is stingyp that is, 
man loves wealth very much, and it is his love thereof that led him 
not to carry out the duties that he should, and to give precedence to 
his desire for wealth over the dues of his Lord. All of that is because 
he is short-sighted and limits his focus to this world, and is heedless 
of the hereafter. 

Therefore Allah says, urging man to fear the Day of Resurrection: 
(•(Does he not know)? that is, why does this deluded one not know 
(([what his punishment will be] when the contents of the graves are 
turned overp that is, when Allah brings forth the dead from their 
graves for the resurrection? 

((and what is hidden in people’s hearts is brought to light]? that is, 
what is hidden in people’s hearts, and what is concealed of good and 
evil, will be made known. Secrets will be disclosed and the outcome 
of people’s deeds will become visible on their faces. 

((Verily their Lord, on that day, will be fully aware of them [and 
their deeds]'p that is. He will know about all their deeds, both outward 
and inward, hidden and visible, and He will requite them for them. 

Allah says that He will be aware of their deeds on that specific 
day, even though He is aware of them at all times, because here the 
context is one of checking and requital of deeds, which is based on 
Allah’s knowledge and awareness of their actions. 

This is the end of the commentary on Soorat al-'Adiyai. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (*£)- Ins family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 


£ 0 u Cj iJ) C 0 


V /Os> *" H (' Z t; " ft" 

* 2 L* CiJ a *4^1*j QO *--•c/* 




101:1. The Catastrophe! 

101:2. What is the Catastrophe? 

101:3. How could you know what the Catastrophe is? 

101:4. [It will occur] on the day when people will be like scattered 
moths 

101:5. and the mountains will be like tufts of dyed wool. 

101:6. Then as for him whose good deeds weigh heavily in the balance, 
101:7. he will have a well-pleasing life. 

101:8. And as for him whose good deeds weigh lightly in the balance. 
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101:9. his abode will be the abyss. 

101:10. And how could you know what it is? 
101:11. It is a fire, blazing hot. 


(•(The Catastrophe]? - al-Qari ‘ah - is one of the names of the Day 
of Resurrection. It is so called because it will disturb (taqra‘) and 
distress people with its horrors. 

Hence Allah highlights how significant it is and emphasises its 
importance by saying: 

(•(The Catastrophe! What is the Catastrophe? How could you know 
what the Catastrophe is? [It will occur] on the day when people]?, 
because of the intensity of its hardship and horror ((will be like 
scattered moths]? that is, it will be as if they are moving in waves 
like locusts. Moths are creatures that move about at night, moving 
together in waves, not knowing where they are going, but if a fire is 
lit they rush towards it, because of their lack of understanding. This 
is the condition of humans, who are possessed of reason. 

As for the strong and solid mountains, they ((will be like tufts of 
dyed wool]? that is, they will be like tufts of wool that are flimsy and 
blow away with the slightest puff of wind. 

Then after that, they will become scattered dust; they will disappear 
and nothing visible will be left of them. At that point the balance will 
be set up and the people will be divided into two groups, the blessed 
and the doomed. 

((Then as for him whose good deeds weigh heavily in the balance]? 
that is, his good deeds outweigh his bad deeds 
((he will have a well-pleasing life]? in the gardens of bliss. 

((And as for him whose good deeds weigh lightly in the balance]? 
because he does not have good deeds to outweigh his bad deeds, 
((his abode will be the abyss^ that is, his abode and dwelling place 
will be hell, one of the names of which is the abyss. 
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^And how could you know what it is?^ This serves to emphasise the 
seriousness of the matter. Then Allah explains it by saying that it is *fa 
fire, blazing hot^ that is, it is intensely hot, for its heat is seventy times 
hotter than the fire of this world. We seek refuge with Allah from it. 

This is the end of the commentary on Soorat al-Qari‘ah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (3i§), his family, and 
his Companions abundantly until the Day of Judgement. 
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102. 

Soorat at-Takathur 



In the name of Allah, 
the Most Gracious, the Most Merciful 
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102:1. Competition for worldly gain distracts you 
102:2. until you come to your graves. 

102:3. Nay; you will come to know. 

102:4. Again, nay; you will come to know. 

102:5. Nay; if you knew for certain [the consequences of your actions, 
you would not act as you do]. 

102:6. You will surely see the blazing fire. 

102:7. Again, you will surely see it with absolute certainty. 

102:8. Then on that day you will surely be asked about worldly 
bounties. 
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Here Allah (4s) says, rebuking His slaves for being distracted from 
that for which they were created of worshipping Him alone with no 
partner or associate, knowing Him and turning to Him, and giving 
precedence to love of Him over all other things: 

((Competition for worldly gain distracts you)? from what is 
mentioned above. What they compete in is not specified, so as to 
include everything that people compete to accumulate and boast about, 
such as accumulating wealth, children, supporters, troops, servants, 
status and other things that people usually compete with one another 
for, where the aim is not to sincerely seek the pleasure of Allah (4?). 

Your heedlessness and distraction continue ((until you come to 
your graves)-), whereupon reality becomes clear to you, but that is 
after it has become impossible for you to rectify your situation. 

The words ((until you come to your graves)? indicate that al-barzakh 
is something that people will pass through before reaching the realm 
of eternity, because the word translated here as ((come to)? literally 
means ‘visit’; Allah describes them as visitors, not as settlers. 

This points to the resurrection and requital for deeds, in an eternal 
realm that will never end. Hence He warns them by saying: 

((Nay; you will come to know. Again, nay; you will come to know. 
Nay; if you knew for certain [the consequences of your actions, you 
would not act as you do])? that is, if you knew what lay ahead of you 
with knowledge that had an impact on your hearts, you would not 
be distracted by accumulation of worldly gain and you would hasten 
to do righteous deeds. But lack of certain knowledge has led you to 
where you are now. 

(•(You will surely see the blazing fire)? that is, you will come on 
the Day of Resurrection and you will surely see the blazing fire that 
Allah has prepared for the disbelievers. 

(•(Again, you will surely see it with absolute certainty)? that is, with 
your own eyes, as Allah (*£?) says elsewhere: 
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(•[The evildoers will see the fire and will realise that they are bound 
to fall into it, and will find no escape from it.p (al-Kahf 18: 53) 

f{Then on that day you will surely be asked about worldly bounties)? 
that you enjoyed in this world: did you give thanks for them and fulfil 
your duty to Allah concerning them, and not use them to disobey Him, 
so that He might grant you bounty that is greater and more sublime 
than them? 

Or were you deceived by them and so you failed to give thanks 
for them, and perhaps you use them to disobey Allah? He will punish 
you for that, as He says elsewhere: 

(•[On the day when those who disbelieved are brought before the fire, 
[it will be said to them]: You had your share of good things in the life 
of the [previous] world, and you had your fill of pleasure. Today you 
will be recompensed with a humiliating punishment, because you 
behaved arrogantly on earth without justification and because you 
acted rebelliously.b (al-Ahqaf46. 20) 

This is the end of the commentary on Soorat at-Takathur. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (*^). his family, and 
his Companions abundantly until the Day of Judgement. 
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the Most Gracious, the Most Merciful 



103:1. By Time, 
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103:2. verily man is in a state of utter loss, 

103:3. except those who believe and do righteous deeds, and exhort 
one another to hold fast to the truth and exhort one another to 
be steadfast. 


Here Allah swears by Time, which is night and day, in which 
people’s deeds take place, that every person is a loser, and loss is the 
opposite of success. 

Loss is of various kinds: 

It may be absolute loss, as in the case of one who loses in this 
world and the hereafter, who misses out on bliss and deserves 
hellfire. 
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Or he may be a loser in some ways but not others. Therefore Allah 
describes everyone as a loser, except one who has the following four 
qualities: 

• Belief in that which Allah has commanded us to believe in, 
and belief and faith cannot be sound unless they are based on 
knowledge, for faith is something that stems from knowledge 
and cannot be perfect without it. 

• Righteous deeds, which include all good deeds, both outward 
and inward, having to do with duties towards Allah and towards 
His slaves, both obligatory and recommended. 

• Exhorting one another to hold fast to the truth and do righteous 
deeds. That is, they exhort one another, urge one another and 
encourage one another to do that. 

• Exhorting one another to be steadfast in obeying Allah, in 
refraining from disobedience towards Him, and in accepting 
the painful decrees of Allah. 

By means of the first two one may perfect oneself, and by means 
of the last two one may help others to perfect themselves. 

By perfecting all four things one will be safe from loss and will 
attain great success. 

This is the end of the commentary on Sooral al-'Asr. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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104:1. Woe to every backbiter, fault-finder, 

104:2. who accumulates wealth and keeps on counting it, 

104:3. thinking that his wealth will make him live forever. 

104:4. By no means! He will surely be flung into the crushing fire, 
104:5. and how could you know what the crushing fire is? 

104:6. It is Allah’s own kindled fire, 

104:7. which will reach right into the hearts. 

104:8. It will confine them 

104:9. behind doors barred with huge beams. 
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(•(Woe)? this is a warning of bad consequences and severe 
punishment 

((to every backbiter, fault-finder^ who criticises people by his 
actions and condemns them in his words. The word translated here 
as ((backbiter)? refers to one who speaks ill of people and criticises 
them by means of gestures and actions; the fault-finder is the one 
who criticises them in his words. 

One of the characteristics of the backbiter and fault-finder is that 
he does not care about anything except accumulating wealth, counting 
it and exulting in it. He has no desire to spend it on good causes, 
upholding ties of kinship and the like. 

^thinking)? in his ignorance {(that his wealth will make him live 
forever)* in this world. Therefore all his efforts are focused on making 
his wealth grow, that he thinks will extend his life. 

He does not realise that stinginess shortens life and leads to ruin, 
whereas generosity increases one’s lifespan. 

{(By no means! He will surely be flung)? that is, thrown {(into the 
crushing fire, and how could you know what the crushing fire is?)? 
This highlights how serious and terrifying the matter is. 

Then that is explained by saying: {(It is Allah’s own kindled fire)? 
the fuel of which is men and stones, 

{(which)? because of its intensity ^fwill reach right into the hearts)? 
that is, it will penetrate deeply into the body and reach the heart. 

In addition to that intense heat, they will be detained and chained 
up, and will despair of ever emerging from it. 

Hence Allah says: ^It will confine them behind doors barred with 
huge beams)? so that they will not be able to leave. 
f(...every time they want to escape from it, they will be driven back 
into it...)? (as-Sajdah 32: 20) 

We seek refuge with Allah from that, and We ask Him for pardon 
and well-being. 
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This is the end of the commentary on Soorat al-Humazah. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (*^g). his family, and 
his Companions abundantly until the Day of Judgement. 
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Soorat al-Feel 


In the name of Allah, 
the Most Gracious, the Most Merciful 
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105:1. Have you not heard how your Lord dealt with the army of the 
elephant? 

105:2. Did He not cause their evil plans to go awry 
105:3. and send against them birds in flocks, 

105:4. pelting them with stones of baked clay, 

105:5. and making them like a crop devoured and trampled? 


That is, have you not seen the might and power of Allah, His 
mercy towards His slaves, and the evidence for His oneness and the 
truthfulness of His Messenger Muhammad (^), namely the way in 
which He dealt with the army of the elephant, who plotted against 
His Sacred House and wanted to destroy it? 
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They equipped themselves for that purpose, and brought with them 
an elephant to destroy it. They came with a huge army from Ethiopia 
and Yemen that the Arabs could not withstand. 

When they reached the vicinity of Makkah, having encountered 
no resistance from the Arabs and the people of Makkah fled the city, 
fearing for their lives, Allah sent against them birds in flocks - that 
is, in scattered groups, carrying heated stones of baked clay. 

They pelted the army with those stones and struck them all, from 
the first to the last of them. They were turned into lifeless bodies and 
became like a crop devoured and trampled. Allah dealt with their evil 
and caused their plot to backfire, and their story is very well known. 

That was the year in which the Messenger of Allah was bom, 
and it became one of the portents and precursors of his mission. Praise 
and thanks be to Allah. 

This is the end of the commentary on Soorat al-Feel. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (-gg). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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106:1. For the blessings [We have bestowed upon] Quraysh, 

106:2. the blessing of their regular journeys, winter and summer, 
106:3. let them worship the Lord of this House, 

106:4. Who has fed them against hunger and has secured them against 
fear. 69 


69 The blessings that Allah bestowed upon Quraysh were innumerable. If 
there was no other blessing than this, that they were enabled to travel 
in safety to engage in trade - in addition to the security they enjoyed as 
residents of the sanctuary of Makkah - it would dictate that they should 
worship Allah alone, associating no others with Him in worship. 
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Many of the commentators said that this is connected to the 
preceding soorah, and what is meant is: We did what We did to the 
army of the elephant for the sake of Quraysh, in order to keep them 
safe, guard their interests and secure their regular journeys, to Yemen 
in the winter and to Syria in the summer, for the purpose of trade and 
earning. 

Allah destroyed those who intended ill towards them and increased 
respect for the Haram and its people in the hearts of the Arabs, so that 
they held them in high esteem and would not want to cause any harm 
to them during any journey they wanted to undertake. 

Therefore Allah commanded them to give thanks, saying: «jlet 
them worship the Lord of this Housed that is, let them affirm His 
oneness and devote worship sincerely to Him alone. 

^Who has fed them against hunger and has secured them against 
fearji. Plentiful provision and security against fear are among the 
greatest of worldly blessings, that require gratitude to Allah (4s). 

O Allah, to You be praise and thanks for Your blessings, both 
visible and invisible. 

Allah specifically mentions that He is the Lord of the House, by 
way of honouring it; otherwise He is the Lord of all things. 

This is the end of the commentary on Soorat Quraysh. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (igg), his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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107:1. Have you seen the one who denies the Last Judgement? 
107:2. Such is the one who drives away the orphan 
107:3. and does not urge others to feed the needy. 

107:4. So woe to those who pray 

107:5. but are heedless regarding their prayer, 

107:6. those who make a show of piety 
107:7. yet withhold small kindnesses. 


Here Allah (-fe) criticises those who fail to fulfil their duties 
towards Him and towards His slaves: (-{Have you seen the one 
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who denies the Last Judgements that is, he denies the resurrection 
and the requital, so he does not believe in what the Messengers 
taught. 

((Such is the one who drives away the orphan)? that is, he pushes 
him away with violence and harshness, and does not show compassion 
towards him, because of his hardheartedness and because he does not 
hope for any reward or fear any punishment. 

(•(and does not urge others to feed the needy)? so it is more likely 
that he will not feed any poor person himself. 

((So woe to those who pray)? that is, those who pray regularly, but 
they ((are heedless regarding their prayer)? that is, they are negligent 
concerning it, and they do not pray on time or do the movements of 
the prayer properly. 

This is because of their lack of concern about the command of 
Allah, for they neglect the prayer, which is the most important act of 
worship and the best of deeds that will bring one closer to Allah, and 
being heedless regarding the prayer is something for which a person 
deserves blame and criticism. 

As for making mistakes in the prayer, this is not regarded as 
heedlessness, because it is something that happens to everyone, and 
even happened to the Prophet (#§). 

Hence Allah describes these people as showing off, being hard¬ 
hearted and lacking compassion, as He says: 

((those who make a show of piety)? - they do good deeds in order 
to be seen by people. 

((yet withhold small kindnesses)? that is, they refuse to give things 
that will not cost the giver much, either by way of lending or giving, 
such as vessels, buckets, hammers and the like, which people usually 
lend or give away and are generous with. 

But these people - because of their great stinginess - withhold 
small kindnesses, so how about anything that is more than that? 
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This soorah is urging people to show kindness towards orphans 
and the needy, and to encourage others to do likewise, to pay attention 
to the prayer and pray regularly, and to be sincere in one’s prayer and 
in all one’s deeds. 

It also urges people to do acts of kindness by doing small things, 
such as lending vessels, buckets, books and the like, because Allah 
criticises those who do not do that. And Allah (tte) knows best what 
is correct. Praise be to Allah, the Lord of the worlds. 

This is the end of the commentary on Soorat al-Ma‘oon. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^fip, his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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108:1. Verily We have granted you [O Muhammad] abundance, 
108:2. so pray to your Lord and offer your sacrifice to Him alone. 
108:3. Verily it is the one who hates you who is cut off [from all 
goodness]. 


Here Allah (4c) says to His Prophet Muhammad (^), reminding 
him of His favours to him: ^Verily We have granted you [O Muhammad] 
abundance [al-kawthar] p that is, much goodness and great favours, 
among which is what Allah will grant to His Prophet (^) on the Day 
of Resurrection of the river which is called al-Kawthar. 

He will also grant him the Cistern ( al-hawd ), the length of which 
is a month’s journey, as is its width; its water is whiter than milk 
and sweeter than honey, and its vessels are like the stars of the sky 
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in their number and brightness. Whoever takes one sip from it will 
never ever thirst again. 

Having mentioned His favours to him. He commands him to give 
thanks for them, as He says: 

(•(so pray to your Lord and offer your sacrifice to Him alone© these two 
acts of worship are singled out for mention, because they are among 
the best and greatest acts of worship that bring one closer to Allah. 
In prayer one feels humility before Allah and shows it physically, for 
prayer demonstrates submission and servitude to Him. 

In the case of sacrifice, one draws closer to Allah with the best 
quality of sacrificial animals that one possesses, giving wealth that 
one has a natural inclination to love and want to keep to oneself. 

c-(Verily it is the one who hates you© that is, the one who despises 
you, criticises you and shows disrespect towards you 
(•(who is cut off [from all goodness]© for his deeds will cease and no 
one will remember him. 

As for Muhammad (#j), he is the one who is perfect in the true 
sense of the word, who is to attain all that is possible of perfection in 
the case of a created being, such as high renown and large number 
of supporters and followers. 

This is the end ol'lhe commentary on Soorat al-Ka\whar. 

All praise and thanks are lor Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^). his family, and 
his C ompanions abundantly until the Day of Judgement. 
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109:1. Say: O disbelievers, 

109:2. 1 do not worship what you worship, 

109:3. nor do you worship what I worship. 

109:4. 1 will not worship what you worship, 

109:5. nor will you worship what I worship. 

109:6. To you be your religion, and to me my religion. 


That is, say to the disbelievers, openly proclaiming in plain 
language: s{I do not worship what you worship)) - this is a disavowal 
of what they used to worship besides Allah, both outwardly and 
inwardly. 
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((nor do you worship what I worship)*) because of your lack of 
sincerity towards Allah in worshipping Him, for your worship of 
Him is accompanied by polytheism and cannot be called worship. 

These ideas are repeated in this soorah: in the first instance (109: 
2-3) to negate any such action on the part of either group, and in the 
second instance (109: 4-5) to confirm that it cannot happen and that 
this attitude is well-entrenched in both parties. 

Then the following verse clearly distinguishes between the two 
groups: 

((To you be your religion, and to me my religion)). This is like the 
verses in which Allah says: 

(•(Say: Everyone acts according to his own disposition...)) (al-Isra' 

17:84) 

- and: 

((If they reject you, then say: My deeds are mine and your deeds are 
yours. You are not accountable for what I do, nor am 1 accountable 
for what you do.)) (Yoonus 10: 41) 

This is the end of the commentary on Soorat al-Kafiroon. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (5^5). his family, and 
his Companions abundantly until the Day of Judgement. 



sunniconnect.com 




110 . 

Soorat an-Nasr 

i \i lUiHH 





In the name of Allah, 
the Most Gracious, the Most Merciful 
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110:1. When Allah’s help and victory 70 come, 

110:2. and you see people entering Allah’s religion in multitudes, 

110:3. glorify and praise your Lord, and seek His forgiveness; verily 
He is ever Accepting of repentance. 


In this soorah there is glad tidings and an instruction to His 
Messenger (j^) for when those glad tidings come to pass, as well as 
a hint alerting him to what will result from that. 


70 The victory referred to here is the conquest of Makkah, which was foretold 
in this verse. 
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The glad tidings foretold that Allah would grant His help to His 
Messenger (^g), enabling him to conquer Makkah, and that the people 
would enter the religion of Allah in multitudes, so that many of them 
would become his people and his supporters, after having been his 
enemies. And what was foretold came to pass. 

With regard to the command after the divine help and victory came 
to pass, Allah commanded His Messenger (Jig) to give thanks to his 
Lord for that, to glorify and praise Him, and to seek His forgiveness. 

As for the hint, there were in fact two hints, the first of which 
was that divine support of this religion would continue and increase 
when His Messenger (^) glorified and praised his Lord, and sought 
His forgiveness, for that is part of gratitude, as Allah says elsewhere: 
t-(... I f you give thanks, I will surely give you more...p (Ibrdheem 14: 7) 

And that indeed came to pass during the time of the Rightly- 
Guided Caliphs and afterwards. Divine help for this Ummah continued 
and Islam attained success unmatched by any other religion, until 
the Ummah’s attitude changed and they began to behave contrary 
to Allah’s commands. Then Allah inflicted upon them division and 
disunity, and there happened what happened. 

Yet despite that, this Ummah and this religion continue to receive 
of the mercy and kindness of Allah that which never crossed anyone’s 
mind and could scarcely be imagined. 

As for the second hint, it is a hint that the death of the Messenger 
of Allah (^|) was approaching. This may be explained by the fact 
that his life was a virtuous life, as Allah swore by it, and it is known 
that virtuous matters end with pleas for forgiveness, as in the case of 
the prayer, Hajj and so on. 

So Allah’s command to His Messenger (^) to praise Him and 
seek His forgiveness in this situation was a hint that his life was 
coming to an end, so let him prepare and get ready to meet his Lord, 
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and end his life with the best deeds that he could do - blessings and 
peace of Allah be upon him. 

He complied with the Qur’anic injunction and started to say that 
in his prayer. He would often say in his bowing and prostration: 
«Glory and praise be to you, O Allah; O Allah, forgive me.» (Bukhari 
and Muslim) 

This is the end of the commentary on Soorat an-Nasr. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (-£g), his family, and 
his Companions abundantly until the Day of Judgement. 
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111 . 

Soorat al-Masad 

(Mjkki) 




In the name of Allah, 
the Most Gracious, the Most Merciful 


O O 



111:1. May the hands of Abu Lahab perish, and may he perish! 
111:2. Neither his wealth nor his gains will avail him. 

111:3. He will bum in a blazing fire 
111:4. and so will his wife, the carrier of firewood. 

111:5. On her neck will be a rope of palm fibres. 


Abu Lahab was the paternal uncle of the Prophet (#§); he was 
extremely hostile and tried his utmost to harm the Prophet (^), 
for he had no fear of Allah or respect for ties of kinship. May Allah 
curse him. 
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Allah criticised him in these harsh terms, which are a source of 
disgrace for him until the Day of Resurrection. Allah says: 

^May the hands of Abu Lahab perish^ that is, may he be wretched 
and doomed 

«fand may he perish^ and never prosper. 

^Neither his wealthy that he has with him and that caused him 
to transgress *fnor his gains will avail him)?; none of that could ward 
off any of the punishment of Allah from him when it befalls him. 

^He will bum in a blazing fire)? that is, fire will surround him on 
all sides, him and ffhis wife, the carrier of firewood)?. 

She also tried her utmost to harm the Messenger of Allah (^). She 
and her husband cooperated in sin and transgression, as she planned 
for evil and tried her hardest to cause harm to the Messenger (^ 2 ). 
She carried on her back burdens of sin like one who gathers firewood 
and prepares a rope ^of palm fibres)? on his neck to carry it. 

It may be that what is meant is that in hell she will carry fuel for her 
husband’s punishment, wearing around her neck a rope of palm fibres. 

Whatever the case, this soorah is one of the amazing signs of 
Allah, for Allah revealed this soorah when Abu Lahab and his wife 
had not yet died, and stated that they would inevitably be punished 
in the fire, which implied that they would not become Muslim. And 
events unfolded as foretold by the Knower of the unseen and the seen. 


This is the end of the commentary on Soorat al-Masad. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (3ig). his family, and 
his Companions abundantly until the Day of Judgement. 
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112 . 

Soorat al-Ikhlas 



In the name of Allah, 
the Most Gracious, the Most Merciful 



(i—^ tj^-<) 


112:1. Say: He, Allah, is One; 

112:2. Allah, Who is sought by all. 

112:3. He begets not nor was He begotten, 

112:4. and there is none comparable to Him. 


c-(Say(? with certain faith, believing in it and understanding its 
meaning: 

(•(He, Allah, is One)-) that is. He is the One and unique, to Whom 
alone belongs utmost perfection; to Him belong the most beautiful 
names and perfect, sublime attributes, and His deeds are far above 
any shortcomings; He has no counterpart and no equal. 

^Allah, Who is sought by all(* to meet all needs. 
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The inhabitants of both the upper and lower realms are in the 
utmost need of Him; they ask Him for what they need and turn to Him 
regarding that which concerns them, because He is the only One Who 
is perfect in His attributes, the All-Knowing Who is perfect in His 
knowledge, the Forbearing Who is perfect in His forbearance, the Most 
Merciful Who is perfect in His mercy, Whose mercy encompasses all 
things... and so on with all His attributes. 

In His perfection, s(He begets not nor was He begotten^ because 
He is completely independent of means, 

«{and there is none comparable to Him^ either in His names, attributes 
or deeds - blessed and exalted be He. 

This soorah refers to the oneness of the divine names and attributes 
(tawheed al-asma’ wayfifat). 

This is the end of the commentary on Soorat al-lkhlas. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^), his family, and 
his Companions abundantly until the Day of Judgement. 
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113 . 

Soorat al-Falaq 

i.M.ii. ki) 




In the name of Allah, 
the Most Gracious, the Most Merciful 




wij /** «>;j (Jp j- (Tj iy-i J»f 

,<, I ' C>7? • < ^ yS5i 

4^p a —=»“ OtJ (J) ^ 

(o—> ijj~i) 


113:1. Say: I seek refuge with the Lord of the rising dawn 
113:2. from the harm [and mischief] of what He has created; 

113:3. from harm [and mischief] in the night when darkness grows 
intense; 

113:4. from the harm [and mischief] of those who blow upon knots; 

113:5. and from the harm [and mischief] of the envier when he envies. 


efSay: I seek refuge)? that is, I tum to and seek protection t[with the 
Lord of the rising dawn)? that is, the One Who causes dawn to break. 

^from the harm [and mischief] of what He has created)?. This 
includes all those whom Allah has created, humans, jinn and animals; 
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one must seek refuge with their Creator from any harm or mischief 
that there may be in them. 

Then He describes in specific terms what He has mentioned in 
general terms, as He says: 

^from harm [and mischief] in the night when darkness grows intense]? 
that is, from the harm and evil of what may happen in the night, 
when the darkness of night covers the earth and many evil spirits and 
harmful animals move about. 

cffrom the harm [and mischief] of those who blow upon knots]? that 
is, from the harm and mischief of witches who perform their witchcraft 
by blowing on knots that they tie for the purpose of casting spells. 

«(and from the harm [and mischief] of the envier when he envies]?. 
The envier is the one who would like the blessing to be taken away 
from the one whom he envies, so he strives to cause it to be taken 
away by whatever means he can. 

Therefore there is a need to seek refuge with Allah from his harm 
and mischief, and to foil his plan. 

The word translated here as *|envier]? also includes the one who 
puts the evil eye on others, because the evil eye only emanates from 
an envier who is evil in nature. 

This soorah refers to seeking refuge with Allah from all kinds of 
evil and harm in both general and specific terms. 

It indicates that magic or witchcraft is something real, the harm 
of which is to be feared, so one should seek refuge with Allah from 
it and from those who practise it. 

This is the end of the commentary on Soorat al-Falaq. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 



114:1. Say: 1 seek refuge with the Lord of humankind, 

114:2. the Sovereign of humankind, 

114:3. the God of humankind, 

114:4. from the harm [and mischief] of the insidious whisperer 
114:5. who whispers into the hearts of humankind, 

114:6. from among the jinn and humankind. 71 

This soorah refers to seeking refuge with the Lord and God of 
humankind from the Shaytan who is the source and cause of all evil. 

1 The insidious whisperers or devils who try to tempt people to do evil or 
mislead them may be jinn or humans: 

«[.. devils from among humankind and jinn...j$ (al-.4n'am 6: 112) 
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In his efforts to tempt people and do evil, he whispers into their hearts, 
making evil fair-seeming to them and showing it to them in a good 
image, motivating them to do it. 

And he makes goodness ill-seeming to them, tries to put them off 
it, and presents a false image of it to them. 

This is how he always is, whispering and withdrawing; he retreats 
when a person remembers his Lord and seeks His help to ward him off. 

So the individual should seek help, seek refuge and seek protection 
in the Lordship of Allah over all people, for He is the Lord of all 
people and all people come under His Lordship and Sovereignty, and 
He holds the forelock of every living being. And he should seek 
help, seek refuge and seek protection in the divinity of Allah, by 
worshipping Him, which is the purpose for which He has created 
them, and this purpose cannot be fulfilled except by warding off the 
evil of their enemy, who wants to cut them off and prevent them from 
worshipping Allah, and wants to make them among his party so that 
they will become inhabitants of the blazing fire. 

Was was (devilish whispers) may be caused by the jinn or by 
humans, hence Allah says: sjfrom among the jinn and humankind'^. 

Praise be to Allah, the Lord of the worlds, first and last, outwardly 
and inwardly. 

We ask Allah (4c) to perfect His blessing and to forgive sins of 
ours that form a barrier between us and many of His blessings, and to 
forgive our errors and desires that have distracted us from reflecting 
upon His signs and revelations. 

We hope that He will not deprive us of the goodness of that which 
is with Him because of our bad deeds, for no one despairs of the 
mercy of Allah except people who are given to disbelief and who 
have gone astray. 

May Allah send blessings and peace upon His Messenger 
Muhammad (^g) and upon all his family and Companions, blessings 
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and peace that are constant and ongoing at all times. Praise be to Allah, 
by Whose blessings righteous deeds are attained. 

This commentary on the Book of Allah has been completed with 
His help and support, by the author ‘Abdur-Rahman ibn Nasir ibn 
‘Abdullah, who is known as Ibn Sa‘di (may Allah forgive him, his 
parents and all the Muslims), at the beginning of Rabee‘ al-Awwal 
1344 AH. 


This is the end of the commentary on Soorat an-Nas. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^g). his family, and 
his Companions abundantly until the Day of Judgement. 
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